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FUNERAL ON THE 


CAMPUS 


EDWARD HEEREMA 

AM USEMENT is usually the best way to react to 
Il.. the gags and the pranks that are pu lled off on 
a college campus. They can really bc quite funny, 
often with a good measure of imaginativeness. The 
blend of industry, genius and mock-heroics that goes 
into many of these campus jinks can be highly 
amusing. 

This attitude of amusement just won't come off, 
however, toward an event that took place on several 
collcge and university campuscs this past year. I 
refer to the mock funerals for "God" that were held 
in severa] places throughout the country. The affront 
to religious sensitivity is too great and too basic to 
permit a reaction of amusement on the pa rt of the 
Christian onlooker. 

And yet, there is a weirdly humorous element in 
these abominations on the campus. T hat twisted 
piece of humor is simply this: the "God" who is th e 
subject of these funerals never existed. These elabor
ate mock affairs are a particularly striking illustration 
of much ado about nothing. Tn these caskets there is 
only a phantom, a creation of human delusion. Like 
the fancy new clothes that the emperor was supposed 
to be wearing in the celebrated story, SO here there 
really is nothing. 

WJ!,lt do we mean? We do not mean to say at this 
point that since God has no body, a casket for 
holding a body is nonsense. We mean rather that 
the symbolism in this instance is all wrong because 
the being whose death is symbolized by the casket is 
nothing. He never existed. 

God at Work 
The God of the Bible, the God who has been 

worshipped and served by believers throughout the 
centuries, has always demonstrated his reality by his 
works. The Cod whom men are called on to love 
with heart, soul, mind and strength has never been 
just a philosopher's concept or life's highest concern 
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or "ground of being," as some put it. The Cod whom 
men have been called to honor and serve in the 
totality of their energies is that God who has done 
things, actual things, in thc house of history. He has 
demonstrated his reality in historical actualities, in 
historical concretions, that is, real, concrete facts or 
evcnts in actual history. 

For illustration we tum to a phrase that occurs 
again and again in the Old Testament. The God of 
the chosen people of old was he who had revealed 
himself by "mighty signs and wonders" in the rescue 
of Israel from the bondage of Egypt. Many times we 
read that it was by "mighty signs and wonders" that 
Cod brought his people forth. This was the God the 
people were called to serve. the Cod who has done 
things, actual things, in the concrete, real world of 
human history. The appeal was always to his works, 
Ius visible works, his signs and wonders, just as it 
was in the days when the Son of Cod came in human 
flesh. His signs or miracles were appealed to to attest 
bis divine character. 

The point is clear, it would seem. God is real, 
compclUngly real, inescapably real by the works he 
has done. the works done in living history. The 
works of God are the convincing demonstration of 
tbe reality of God and his claim on the lives of men. 
Hence, if one does not see the works of God, his 
"God" must mean Jess and less to him. For a "Goa 
that does nothing is nothing. 

The "God" That Does Nothing 
It is precisely at this point that the farce of the 

funeral of "COO" appears. When God becomes only 
the supreme human concern, the loftiest notion of 
the mind of man, the vab'lle "ground of being," and 
be is no more than that, he must soon pass away 
from any place of importance in the minds of men . 
He is not the great and mighty God hailed by Moses 
in his celebrated song: 

"Who is like unto thee, 0 Jehovah, among the gods? 
\Vho is like unto thee. glorious in holiness., 
Fearful in praises, doing wonders" 

(Exodus 15: 11, italics EH). 

It was and is the doing by Cod of his wonderful 
works Ulat compels man's amazed adoration . It is 
Cod's works that authenticate his reality and his 
claim on our totai love and devotion. The believing 
soul testifies, "Our Cod is in the heavens: he hath 
clone whatsoever he pleased" (Psalm 115:3. italics 
EH ). Indeed, the Psalmist makes plain that it is 
precisely the inability of idols to do anything that 
marks them as idols. They can't speak or see or hcar 
or smell or bandle or walk With anthropomorphism 
and literary craftmanship the psalmist drives hom::: 
the point that the great ·diHerence between Cod and 
idols is just exactly this, thai idols are incapable of 
doing anything whereas the true Cod can do what· 
ever he pleases to do. A "Cod" that does nothing is 
nothing. 

Cutting Down the Works of God 
The "God" being buried by some deluded stu· 

dents today is not the God of the Bible, the Cod of 
historic Christianity. the God of revelation. This we 
can confidently assert without being guilty of over· 
statement or sentimental prejudice. The "God" whose 
funeral has been held on several college or university 
campuses never existed. If in that sense we are to 
say that "'Cod" is dead, let it be said. But then let 
men know what they are saying. 

Slowly and steadily modem man has been whit· 
tling away the works of God. A cursory look at some 
of the main works of God that man bas sought to rob 
from God soon reveals what actually has taken place 
in these campus funerals. We examine briefly seven 
of the outstanding works of God. 

1. Creation. Since the eighteenth century and 
cspccial1y since the publication of Darwin's Origin 
of Species in 1859 the grandeur of the creation as a 
special, actual work of God has been fading from 
human view. Instead the universe has increasingly 
been thought of in tenns of natural evolutionary 
development. It is tbe weakening of devotion to this 
great and primary work of God that bas no doubt 
led to the weakening of regard for an the works of 
God. For this work of God is basic to all of God's 
works in history. Formation of all things by God's 
speciaJ creative action, so foundational to biblical 
religion, establishes the world and its history as 
God's domain where he. being Creator and Sustainer, 
can act as he deems best for his creation and for his 
glory. But when men explain aU things in tcnns of 
purely natural p rocess, the place of God in the world 
must inevitably be reduced to the point of extinction 
in the minds of men. Nothing is more fundamental 
in and pervasively expressive of biblical religion than 
the teaching that Cod crcated all things by the word 
of his power, and therefore knowledge of anything in 
God's creation must begin with understanding it in 
tenns of God and his glory. A "God" who did not 
truly and meaningfully create is dead. He is dead 
because he never existed. 

2. Providence. The joy and undergirding support 
of the believer is that all things that happen in the 
world bappen under the government and direction of 
Cod "according to his wise and gracious plan." A bird 
falls, a hair drops from one's head, a star ..sparkles in 
the crystalline night, a child is born, a man· 'dies - all 
under the government and control of the Creator· 
Cod. This belief has been the life· breath of vital 
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religion, of biblical religion. This belief has given to 
human life the character of rationality and meaning
fulness, and has sparcd human life from becomi ng a 
pilgrimage in vanity. But as men have lost regard 
for God as Creator, they have said more and more 
and in various ways that all events can be explained 
without reference to Cod. In former years men 
taught that every event can be explained as an item 
in a tight, closed system of natural law. In later 
years men have taught that all events can be ex
plained as occurrences in an open universe where 
most anything can happen, but where things gen
erally happen according to rules of statistical prob
ability. But Cod is not needed to account for hap
penings in history; things just happen. Here again 
we must assert that a "Cod" who does not govern 
this world in his holy providence is indeed dead. 
Such a "Cod" never existed. 

3. Miracles. The attack on Cod's special prov
idences, his miracles, is fairly familiar to most think
ing Christians. I t is at this pOint that the assault on 
the works of Cod has been particularly sharp. At 
the same time it has always seemed a matter of 
simple logic to the believer that the Cod who created 
the world and maintai ns it in his providence can 
ad just his usual procedures In nature to suit special 
needs and occas ions as he sees fi t in his pcrfect wis
dom. The attack on miracles as revealed in the 
Bible, therefore, has been a fronta l attack on Cod 
himself. A "Cod" who cannot do what the biblical 
miracles accomplish is a "Cod" not worth talking 
about. But a "Cod" who cannot act as he sovereignly 
wilJs for good reason within the frame';Vork of his 
own creation is not the Cod of Christianity. Such a 
"God" is dead. He never existed. 

4. The Bible. No more present and actual work 
of Cod exists in man's world than the Bible .itself. 
Here within the covers of something as commonplace 
as a book is the Word of Cod. In a visible, wieldy, 
legible book that has existed for centuries is concrete 
evidence of the work of God by the Holy Spirit of 
Cod. It is not surprising then that at this point the 
attack on the works of Cod has become the fiercest 
in modern t imes. In any number of ways, academic 
and otherwise, men have sought to discredit belief 
in the Bible as the very Word of Cod. Men have 
said that really th is is but the word of men - reli
gious literatu re at its finest, the loftiest expression of 
the religious mind. They have said that this book 
contains the Word of Cod but it is itself not the very 
Word of Cod. With advanced astuteness men have 
lately said that the Bible is not itself the truth, hut is 
witness to the truth, the best such witness. Over 
against all this the believer has maintained, after his 
Saviour and Lord. that "T hy Word is truth," mean
ing thereby the Holy Scriptures, the Word of God 
wri tten. A "Cod" who could not place into actual 
history a written Word conveying his imperishable 

t ruth is not the Cod of Christianity. A "God" who 
could not embody in an enduring record certain 
special exercises of the supreme gift he gave to men 
created in His image, namely speech, is not the grea t 
Cod of biblical revelation. A "God" who could not 
and cannot thus convey his Word and will to men 
in actual history is dead. Yes, he never existed. 

5. The Moral Law. Anyone who has done any 
reading at all or has attended classes in almost any 
secular (or religiously based) college or university 
knows what has been done with God's moral law, the 
Ten Commandments. It has been dcmonstrated 
numerous times that hosts of college and university 
students do not even know this moral code that has 
played such a significant role in the development of 
western civilization. The main reason for this ap
palling ignorance is probably that the idea of moral 
law as divine law has been poor-poohed or rejected 
for many decades now. In 1948 Princeton philos
opher Stace wrote that modern man has rejected the 
religious basis of morals, but this noted thinker 
agreed that historically religion has been the basis of 
most moral systems that have guided men. Moral 
laws have become instru ments of social convenience 
that man has slowly developed in his evolutionary 
progress. There is no longer an absolute and author
itative divine ''Thou shalt" or "Thou shalt not" to 
govern the actions of men. The so-called "new mor
ality" has gone all the way down this path with the 
fla t declaration that there are no set, objective moral 
standards. Each persoll must do what his socially 
enlightened judgment tells him to do. This moral 
nihilism is the logical consequence of denying a 
divine basis for morals. Again we say that a "Cod" 
who cannot speak to men in history with actual and 
binding moral directives is not the Cod of Christian
ity. Such a "God" is dead; he never existed. 

6. Jesus Christ. The greatest, most glorious and 
most challenging divine concretion in history is Jesus 
Christ himself. He is Immanuel, Cod with us. He 
called himself the Son of God and his hosti le con
temporaries well knew what he meant. They charged 
him with "making himsel f equal with Cod" (John 
5: 18). His believing contemporaries came to a COn
fess ion with respect to him which the Christian 
church has confessed ever since, ''Thou art the 
Christ, the Son of the living Cod." But the attack on 
the incarnate deity ha.... been pressed most perSistently. 
Men hnve rcjected the divine Christ so plainly pre
scntcd in the Bible and have sought what they would 
think of as the true historical Jesus. T his search has 
led some to find a great teacher, or a noble example, 
a dedicated religious leader, a symbol of divine love, 
or even a figure spoken of with less complimentary 
language like religious fanatic or moron. But believ
ing men have always declared that the true historical 
Jesus is the divine Jesus, the Son of Cod sent by the 
Father into human flesh to redeem by his own blood 
a people fo r Cod's own possession. This Jesus was 
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born of Mary in Bethlehem, lived among men, died 
on the cross fo r sinners, rose aga in the third day, 
and after forty days returned to the glorious heavens 
whence he came. A "Cod" who could not thus send 
forth his Son into the human flesh he himself created 
on such a mission for the redeeming of sinful men is 
not the Cod the church of all ages has worshipped 
and adored. The "God" whose Son is just another 
man is dead; he never ex isted. 

7. Regeneration. Every Christian is a living em
bodiment of the work of God, a historical concretion 
of God's action. Does God exist? The Christian re
plies in joyful gratitude, "Of course he lives; he lives 
in me. I am alive in Christ by his grace. I am his 
workmanship, praise his name." In the last half cen
tury or more men have plumbed the depths of the 
inner workings of human thinking and feeling. As 
a result all aspects of man's inner life have come to 
be explained psychologically. As to man's rel igious 
life and character, no mysterious activity by a divine 
Spirit is necessary to explain the religious personality. 
Human affection finds security in a great Father
over-all patterned after our human fa thers. i\len 
achieve personal identity by iden tify ing themselves 
with some great and good person, and so many 
identify themselves with the great religious leader 
Jesus Christ. No appeal to any trans-human agcncy 
is needed to explain a Christian as a special work of 
God, a recreation of Cod in Jesus Christ by his Spirit. 
Regeneration is simply a psychologica l process at the 
deepest level and no more. Thus also in this sensitive 
personal area men seek to negate the works of Cod. 
But a "God" who cannot recreate men unto being 
living members of his church is not the Cod of Chris
tianity. Such a non-working Cod is dead, for he 
never existed. 

Glorifying God in All His Works 
Many years ago Hendrik Van Loon prefaced his 

book Stan} of Mankind with a scrawny pcn-and-ink 
sketch that always haunts me. It depicts uncivilized 
man walking fearful, unclad and lone am id moun
tains of superstition and d re."ld. This is a picture of 
man walking without Cod, man civilized or uncivil
ized . God is truth, righteollsness, lOve and peace. 
Apart from Cod man's pilgrimage is one of vanity 
and emptiness. For when truth, right eousness, lm'e 
and peace are only words and not living possessions 
of the human spirit by the gracc of God, human 
history becomes but a wasteland of great meaning
lessness and vanity and ex istential despair. 

How shall man avoid this stark wasteland? The 
answer is plain. God must be truly Cod in his life. 
And this means thai man must rightly know God, 
and sanctify, glorify and pra ise him in .all his works 
in which his power, wisdom, goodness, justice, mercy, 
and truth shine forth. (See Heidelberg Catechism on 
flallcwed By Th y Name, Lord's Day 47.) The matter 
of highest priority in life must be to glorify Cod in 
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all his works. It is to be noted again that it is the 
works of Cod that fix the point of his glory. 

Therefore any attitude or notion or affection that 
tends to take away any of the glory of Cod's works 
must be strongly and resolutely resisted. Above we 
have referred to seven particular works of Cod, his
torical concretions of Cod's activity. These and other 
such expressions of d ivine action must be jealously 
guarded against attack or erosion. Such jealous con
cern for Cod's glory in these facts of history does not 
eall for a d isregard of the human and natural ele
ments in these historical events or beings. But the 
fascination of human and natuml elements can be 
such that the a ll -important factor of the glory of Cod 
is largely forgotten or ignored. Th is applies to all of 
Cod's works. In today's theological climate it is much 
in point to warn especially against any attitude or 
notion that would reduce the glory of the Bible as the 
very Word of Cod, the infallible Word of tnlth. 
Failure to do this must result in the decay of truth 
as an absolute govem ing factor in human life and 
history, and in the place of it will be Lessing's 01" 

Dewey's quest for truth, or TiUich's vaguc symbols of 
or poin ters to an ever elusive truth that man can never 
really know or love. 

The Importa nce of Creation 
It seems evident that the biblica l teaching of crea

tion is especially sign ificant in this discussion. It is 
this teaching that establishes the ruling principle that 
this is Cod's world with everything in it, and there
fore above all else his glory is reflected by every bird 
or leaf Or atom or mountain vista. Any lessening of 
regard for the teaching of an act ual creation by Cod 
must result in a weakening of regard for the works of 
Cod at every point. I t seems to be the plain teaching 
of Cod 's Word that creation took place by processes 
now unobservable and indescribable by men. There
fore in the very natu re of the case God's work of 
creation cannot be explained in terms of natural 
processes that men now observe in God's providential 
governmen t of his universe. 

An obscrvation is in order with respect to what is 
called theistic evolution. I refer to that way of think· 
ing that holds that Cod used evolution as the process 
of creation. The disturbing thing abou t th is under
standing of creation is that it tends to represent Cod 
as being no more than a spectator of the crea tion 
activity going on as a natural process. Implied is 
therefore a weaken ing of the teaching of creat iOn as 
a d istinct work of God, a work not explainable in 
terms of describable natural process but rather a work 
known only by faith ( Hebrews 11 :3). Any notion 
that tends to regard Cod as a spectator rat her than 
the "worker" is bound to lead to a position that in
crcasingly views Cod as being quite non -essential to 
his universe. This hardly seems like a way in which 
to glorify Cod in all his works. 

A "Cod" who does nothing is nothing. Such a 
"Cod" is dead. He never existed. 
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"'If the foundations be destroyed, what can the 
righ teous do?" 

This query of Israel's sacred singer is onc which 
keeps ringing through the souls of Christian believers 
in OUf day. 1t is not a question prompted by pes
simism; rather is it a challenging call to look to the 
God of the covenant who loves righteousness and 
assures us that the upright shall behold his fnce. 

Often we find ourselves tempted to pray for a 
revival of God-pleasing devotion in our lives and a 
reformation in our churches. And while prayer is the 
chief part of our thankfulness and the true brea th of 
the soul without which we cannot live, such petitions 
offer no excuse for drowsin g on a soft pillow of in
difference, indolence and indulgence in our fleshly 
appetites while the world is rushing to ruin. Cod calls 
us incessantly to covenantal obedience in all of life. 
We are to know ourselves joyfully bound to his Word 
of salvation as those who have tasted his electing 
love in Christ Jesus, have responded by the Spirit's 
power to his saving gospel, and are now to live for 
him in all things. Only in this way will we know ex
perientially the blessing of being saved and in turn 
become a blessing to others. Herein the healing power 
of God's truth in Christ Jesus is channeled through 
our words and deeds to transfonn in accordance with 
his high purpose the wastelands of our present gen
erat ion. 

We do well at the beginning of a new season of 
activity in home and school, church and daily vocation 
to re8ed on Cod's will for those who seek to walk 
uprightly before his face. 

Our first concern may well be the Chri~tian family. 
This institution is basic to a well-ordered and Cod
glorifying society. That the family is under great and 
growing attack in this generation is plain to sce. Nor 
has the Christian community escaped the conse
quences of the subtle perversions which have become 
theoretical and practical commonplaces. 

The growing estrangement between parents and 
children is cause for alarm. Where are the families 
which still pray and read Scripture together three 
times a day? How frequently do parents speak with 

their growing sons and daughters about the claims 
of our gracious God? What p rompts believing mothers 
to join the swelling ranks of working-wives while 
leav ing their little ones to fend for themselves or to 
the care of baby-sitters? Is it really as impossible, as 
many affirm, to live on one pay-check? Or has our 
standard of living been raised so high by the insatiable 
appetite for things to which the advertisers inces
santly appeal tha t the Biblical demand to live soberly 
and righteously and godly in this world falls on deaf 
ears? Should this be the case, we need not be sur
prised that things spiritual receive short shrift in our 
daily conversation and conduct. 

Perhaps this is also one of the reasons for the 
alarming decline in the birth rate of the United States. 
From 1960 to 1965 this declined from 23.9 per 
thousand inhabitants to 19.6, and the figures for the 
6rst half of 1966 show an even sharper decrease to 
18.4, the lowest since the depression year of 1936. And 
this despite the great increase in the number of mar
riages! Undoubted ly the "pill" tempts even confessing 
Christian couples to dodge one of the basic purposes 
of marriage. 

Much more could and should be said, but already 
these facts serve us notice that God's people must 
take heed to themselves. Why not pledge ourselves 
to live increasingly as godly fami lies during this com
ing season, making Ollr homes sead-beds of sanctifi ed 
livin g wherein our children learn from our lips and 
lives how to serve God together with joy? Here the 
Christian church and school can help by keeping at 
least some evenings free for those vitally interested 
in their programs to stay at home. 

Meanwhile those who walk uprightly before the 
Lord are deeply committed to the organized church. 
Here the bread of life is b roken to them and they 
experience the tie that binds them in Christian love 
to God and his believing people. 

It is almost superfluous to mention that the founda· 
tions of ecclesiastical life according to Cod's will are 
being shaken. What with the "Cod is dead" theology 
and the new morality which is the old immorali ty 
dressed up in specious reasoning, the convictions by 
which the true church has always lived are every
where being called into question. Meanwhile preach
ing has fallen upon evil days. Even where there is 
still some willingness to be faithful to the Scriptures, 
sermons tend to major in minors. T hus the call to 
personal repentance towards God and faith in our 
Lord Jesus Christ is strangely muted. 

Need it surprise you that all the churches are 
wrestling with the problem of empty pews? In 
Europe the organized church has rapidly lost influence 
in recent decades. Amuent Sweden fiods less than 
five percent of her people at divine worship on the 
Lord's Day. Tn England the situation is no belter. 
Each year the membership statistks are showing the 
loss of several thousands. The secularization of the 



masses, prompted also by more money and more 
leisure time, has bitten deeply into the life of the 
several churches in west Germany. Even the Reformed 
Churches in the Netherlands ( Gereformeerd ) are so 
influenced by thei r environment and its changing the
oretical and practical climate that, accord ing to 
statistics given over some years in Centraal W eekb/ad, 
in many congregations less than one half of the mem
bers attend the morning worship on the Lord's Day 
and often only one third come for the second service. 
The growing number of such "fringe members" is 
cause for alarm. 

Meanwhile the Christian Reformed Church - to 
speak at this lime of no others in Canada and the 
United States - en joys reasonably faithfu l attendance 
at both services. But this is not an occasion for un
mixed rejoicing . Also here attendance at evening 
worship is slowly declining. Too many parents leaH' 
their younger children at home without good cause. 
Others find it too hot or too cold to come for a second 
t ime on the same Sunday. Meanwhile week-ending 
and extended vacations, both during the summer and 
the winter seasons, take their toll. 

We still have our sizeable catechetical classes and 
Sunday Schools and even our societies for the study 
of Cod's Word . But so much of this program, le1's 
con fess it honest ly, is routine. Spi ritual hunger for the 
living Word is not as strong and sustained as it should 
be. Thns bowling leagues for men and sports events 
for the young people elicit far more enthusiasm than 
the blessed truth of God which sets men free. 

Also here our calling is clear. The battle will first 
have to be waged on our knees in self-searching and 
humble contrition before our Cod. Only then \\·ill 

the revival and reformation become a reality - be
ginning with each one who rededicates h imself and 
his fam ily to walk uprightly hefore the Lord. 
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And how about our Christian schools, high schools 
and colleges? 

Little need be said at this point about them, since 
this issue contains a challeng ing article on the dangers 
which threaten these inst itutions which have been for 
so long a source of spiritual strength and blessing. But 
unless we learn anew why Cod wills such schools for 
such a time as this and begin to revitalize our con
cern that they shall be what God wants them to be, 
the light which Cod has so graciously kindled in and 
through them can be turned into a deepening dark
ness. Only in his light, which he has so sufficiently 
and authoritatively and clearly revealed in his written 
word, shall we and our children see the light who is 
God in Christ Jesus our Lord. 

Nor have we pointed to what is one of the legiti
mate and lasting goals of living uprightly in this day 
our calling to be under God a blesSing unto the salva
tion of the world around us. 

Often complaints are heard that the church and 
the church members are so ineffective in their witness. 
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Much of this complaint is justified. But where lies the 
root-cause for our apparent impotence? Is it not to be 
found above all else in our lack of whole-hearted 
commitment to the Cod of the covenant and his gos
pel of grace? We have faith , so we say, but does this 
faith drive us out into the marketplaces where daily 
we jostle with our fellowmen to tell them the "good 
news" by which we profess to live? Can others see 
in our lives the urgency of the Spirit's forceful wind 
and the unquenchable glory of the Spirit's fi re? You 
see, we radiate as much of God's grace in Christ as 
has gripped our lives - no marc, no less! 

Recently two articles appeared in The Banner 
which berated the Christian Reformed Church for 
its lack of impact on p resent-day society and sug
gested that much of this must be attributed to our 
position on distinctively Christian schools, clubs and 
organizations for social, vocational and political life. 
With some of its complaints we are in hearty agree
men t; with its underlying presuppositions we find our
selves in sharp disagreement. Apparently the writer 
does not know or admit the validity of the distinction 
between the church as institute ( organized as fellow
ship of believers with its office-bearers) and the 
church as organism (witnessin g both as individuals 
and as orga nized groups in aU areas of society ). Mean
while he unwarrantedly claims that such distinctive 
( not "separate"! ) Christian organizations and institu 
tions are witnesses on ly to and for ourselves. Nor does 
the writer do justice to the official pu lpit witness of 
the Christian Reformed Church where all the issues 
which he wants to see discussed - "crime, juvenile 
delinquency, traffi c safety, mental illness, alcoholism, 
poverty, family breakdown, education, lack of equal 
job and hOUSing opportunities" - are mentioned and 
illumined in the light of God's claims on our lives as 
his people. Precisely at this poi nt our preaching on 
"the sum of doctrine contained in the Heidelberg 
Catech ism" demands a wrestling with these and many 
other modern problems without allowing the church 
to obscure the proclamation of God's grace in Christ 
Jesus in the interests of its practical personal and 
social implications. 

What we need, indeed , is self-examination on all 
these points. Then it will become evident to the 
humble and honest believer that not our patterns of 
witnessing but our personal commitment and involve
ment have failed. The perplexed and perishing world 
of our generat ion is not going to be greatly hclped 
by a witnB.'is in which believers and unbelievers join 
hands and try to say the same thing about the p ressing 
concerns of our day. Such a witness will only be 
achieved by compromis ing the gospel of our God. 

It is more than time for the church , both in its 
"institutional" and in its "organic" manifestation, to be 
tru ly church of the living God, pillar and ground of 
the truth, the salt of the earth and the light of the 
world. And lhat call comes to each one of us without 

(COIltinued on page 22) 
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CHRIST, THE CHRISTIAN AND SATAN 


THE 


IDENTITY OF 


SATAN 


RICHARD R. DE RIDDER 

T WO REMARKS must be made at the very outset 
of this series of articles. First of all, few areas of 

Biblical thought have been so resolutely ignored by 
the main stream of Protestant theology as the subject 
of demonology. And second, not since the days of I'he 
Church Fathers has there been such a serious interest 
in and discussion of the power of the demons in \vOTld 
history as in these days. Let us consider each of these 
two theses more closely. 

Long Neglect 

In the first four centuries of the church the early 
Church Fathers wrote extensively on the demons and 
demonic powers. ]lISlin M artyr, e.g., insisted that 
heathen mythology originated in demon ic deception. 
He attributed the deception practised by false teachers 
and opponcn ts of the Church to thc working of de
mons and of Satan. Lanctalilius also devoted much 
space in his writings to the fallen angels, and asserted 
that the demons are the inventors of astrology, sooth
saying, divination, and image worship. Augustine like
wise repeatedly referred to the demons and to their 
terrible power in past times and in ages to come, and 
considered that the righteous are the special target of 
their eHorts. 

Surveying the period of Christian history from 
these early Chureh Fathers to the present, wc find 

but scant references to the Biblical doctrine of de
mons. There are a few sermons and an occasional 
book, but that is all. This neglect in recen t centurics 
is all the more surpris ing when we recall that le. ...ders 
of the Protestant churches and of the Homa n Catholic 
Church in Reformation times made count ercharges 
against one another's doctrines as being from the devil , 
and 17th and 18th cen tury America and Europe dealt 
harshly with witchcraft. By the time of the 19th 
century the whole subject was sneered at as being 
superstition and was quickly passed over in theolog
ical treatises. Even John Calvin in The Institutes said 
remarkably little about Satan and the demons. 

To show how complete this neglect of thc Biblica l 
material has been, let me refcr to thc Puritan fathers 
in America. RiC/lOrd Baxter (whose writings comprise 
about 10,000 pages ) has no single reference to demons 
except in connection with the record of our Lord's 
ministry as told in the Gospels. Thomas Goodwin also 
neglects the subject. John Owell's works arc contained 
in 20 volumes, and the conclusion is the samc: a lmost 
total ncglect of the subject. John W esley devoted one 
page to the demons, and that is included in a sermon 
on the subject of the good angcls. Jonathan Edwards 
says nothing which really deals with the subjcct. 

Recent Interest 

The present age is both puzzled and em barassed 
by the subject. When reading the Bible one can not 
escape the bewildering impression that somehow there 
is more to this world than meets one's eyes, and that 
the existence of demonic powers has important bear
ing for a proper understanding of Christ's work and 
H is Church's ministry. 

The easiest solution is, of course, to set thesc 
matcrials aside as being out-of-date and not scien
tifically relevant. Whcn the Bible is regarded as a 
myth or a collection of man's opinions, not the Word 
of God, this solution works remarkably well. Satan is 
according to this viewpoint not a person but a figur
ative way of cxplaining man's own self. The demonic 
powers are not real, but merely a way of describing 
the struggle in each man's heart and life between 
good and evil . The materials of the Bible arc accord
ing to this viewpoint regarded as merely rcfk-cting the 
thought patt erns of a rabbinical myt hology or angel
o logy, having its source in heathcn mythologies. This 
casy solution has led several contcm porary scholars 
to deny the pcrsonal existence of Satan and of the 
demons. 

But this "easy" solution is not as cnsy as it seems. 
The two \Vorld Wars and other conflicts of recent 
years, together with the grent social uphcavals of our 
present time, have driven mcn to search for the causes 
which underlie these appalling eruptions of evil. The 
frightful destructions brought about in Europe by 
Adolf Hitler, the awful persecution of Christians by 
atheistic communism in its swift progress around the 
world, the grow ing immorality and lawlessness accom
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panying the almost frightening progress of the sciences 
and of the knowledge of man indi cate to thinking 
men that the phenomena of this world cannot be ex
plained by reference to man alone. Brunner pointed 
to "a mass atheism which was formerly unknown." 
These things, together with the deep deceptions 
abroad today, call men to find an explanation why 
things are as they are. Many have turned to the New 
Testament to search out its teach in gs regarding super
natural beings whose constant mission is to deceive, 
degrade, and destroy men. 

Even the writing of the record of history is in
fluenced by this renewed interest in the spirihlal forces 
that move men and society. H ard ly a biography, e.g., 
of Adolf Hitler has appeared in recent years which 
docs not call attention to his extraordinary evil char
acter. He must be described as "demon possessed" for 
no other explan ation seems plausib le for what he was 
and accomplished . Interestingly, C erman writers es
pecially have called attention to the demon forces 
controlling and working in modem history. Although 
they do not all ascribe personality to these "forces," 
they nevertheless ca ll attention to forces other than 
human in expla ining world history. 

In such times of world upheava l as we are wit
nessing today neither philosophy, science. psychology, 
nor sociology helps uS understand what is taking place 
in our world. From the decpening darkness of this 
world one can on ly turn to the light of the Word of 
Cod which tells us of the wisdom of Cod and the 
ultimate victory of Christ and his Church. 

I must refer brieRy to the lack of any thorough or 
exhaustive treatment of this subject in Reformed 
theology. ProL L. Berkhof, Systematic Theology. only 
briefly touches on the subject of the devil and demons. 
Among other Heformed writers very little can he 
found. The same holds true in regard to the writings 
of Calvin , Hodge, Abraham Ku yper and H erman 
Bavinck. A few general studies have appeared in our 
age, though much of what has been written is con
cerned with the phenomenon of demon possession . 

There is an explanation for th is neglect. For one 
thing, much of our Christian theology has developed 
in times of controversy, and as an apologetic against 
false doctrine. The Christian Ch urch has never dis
puted much abou t the Devil and his confederates. 
Then too, the Church has always taken seriollsly and 
for truth what the Bible says about Satan. Though 
the Church has at times seriollsly ignored the Scrip
tural data, it has never denied them. Nevertheless, 
the scarcity of references to the Biblica l revelation on 
this subject is striking. 

Missions 

As one reviews the li terature on the demons and 
demonic forces the impression soon becomes convic
tion that Christian missionaries have consis tentl~' 
alerted the Church to the reality and the power of the 
Evil One. Christian missionaries have always been 

kecnly aware of the workings of Satan, for heathen 
darkness is clearly one realm of his working, as we 
shall see later in this article. 

This does not mean that Satan is not at work in 
societies influenced by and permeated with the Chris
tian Gospel. Only the method of Satan changes, not 
the fact of his presence and absence. One can as 
clearly trace his activity in the Church as in the pagan 
world, in developed as well as undeveloped societies. 
And the Bible clearly delineates both areas of his work 
and operation . 

One gets the impression that the mission fi eld is a 
fertile ground for the developing consciousness of a 
new-born Christian community to develop a theology 
regarding the demonic powers and thus contribute to 
the theological development of the Western Christian 
Church. I suspect that much Western theology is 
lacking in relevance for many of the younger mission 
churches, but that a doctrine of spirits and concerning 
the spirit world would be extremely relevant and a 
real service to the Church. The opposition from 
paganism which one meets on the mission fi eld is not 
far removed from the situation which the New Testa
ment Church confronted. 

A part of the necessary equipment of the Christian 
believer. worker, missionary, and witness is to know 
the opponent. The Apostle Paul challenges us in 
Ephesians 6: 11, "'Put on the whole armor of Cod that 
you may be able to stand aga inst the expert methods 
of the devil ." Knowing the opposition will serve to 
make uS aware of the grand and glorious provision 
God makes fo r us in fighting our spiritual warfare, as 
well as to cause us to be strengthened in Christ and 
not lose heart in the heat of the battle. 

The Source of Our Study 

There are many "demonologies," and much has 
been written about the demons in relation to divergent 
societies and cultures. But the Bible is the only source 
fo r a t rue demonology. There God speaks and from 
the pages of his infallible revelation we receive the 
knowledge we need of the spiritual forces at work in 
our world. 

Many fi ne, beautiful, and comforting passages of 
the Word of Cod are often passed over lightly in our 
study of the Word. Some of the purposes of this 
present lecture series are to throw light on world 

Some months ago the Rev. Richard R. De 
Ridder, pastor of the First Christian Reformed 
Church, Sioux Center, Iowa, addressed tile 
faculty and students of the JUlIn Calvin Theolog
iCll! Scllool in Mexico City, Mexico. The first of 
these messages is 1}resented here in the COIl

fiderlce that many of our readers will welcome 
this material 011 which so little is heard today. 



events and Christian developments as they are now 
coming to pass, to lead Christian believers into a 
deeper experience of intercession and surrender, and 
to make possible triumphant Christian living un
hampered by the fear of the dreadful powers to which 
we were once enslaved but have now been set free by 
Christ. 

This is a subject concerning which Satan would 
indeed have us ignorant. We need not be afraid of 
the subject. The Scriptures arc crystal clear, and, 
powerful thou gh our enemy may be, he has been de
feated in Christ. 

Something must bt: said regard ing the unique and 
singular character of the Biblical clemonology. Even to 
the casual reader the Scriptural materials on the de
mons and Satan is far removed from the demonologies 
and superstitions of non Biblical writers, non-Christian 
religions, and pagan cultures. Even though in Ch ris
tian cultures many myths have gathered around the 
person of the devil, the Bible contains the only source 
of naked, simple tru th, truth that needs to be learned 
and known about him. No age needs the plain, un
varnished truth about the devil more than our own. 
We need this knowledge and the light of the truth 
to serve us as a warning, as an incentive to vigilance, 
and as an inspirntion to effort that will lead to victory. 

The Identity of Satan 

Since we a{.'cept the Bible as the infallible Word 
of Cod and are speaking from that viewpoint, I shall 
assume that it is not necessary to prove the actual 
existence of a personal, spiritual, evil being whom we 
call the Devil, or Satan. Wherever he is referred to 
and in whatever context, both his existence and his 
personality arc assumed by Scripture. We are dealing 
with a spiritual being of great power ( but not in
finite), of great evil ( though once good), created by 
God, and under his continual con trol (and therefore 
limited ). 

Perhaps the easiest and clearest way to identify 
our enemy is to do so by looking at the names by 
which he is known in the Dible. His ways, person, 
and work are revea led in his names. 

( 1 ) SATAN 
The basic meaning of the word "satan" is "ad

versary." It is important, however, to note that the 
word "sata n" is not always used in a bad sense in the 
Bible. Tn order to understand this function or office 
which the Devil originally held, let us look at a few 
represenlative uses of the word in the Old Testament. 

a. In Numbers 22:22 the angel of the Lord stood 
in the way of Balaam as a "satan," an adversary. He 
did so beca use the an ger of the Lord was kindled 
against Balaam. In verse 22 the angel says, "I have 
come forth to withstand you, beca use your way is 
perverse before me." 

b. When Isaac dug the wells of water (Cenesis 
26:2 1) he gave the name "Sitnah" to the second of 

these wells because the Philistines quarreled over this 
well with him. The name "Sitnah" comes from the 
same root as the word "satan" (S-T- ), and means 
to stand against or strive. 

c. Another significan l lise of the word is found in 
the story of David when he was Reeing for his life 
from King Saul (I Samuel 29:4 ). The Ilhilistine lords 
did not want David to go with them, "lest in the battle 
he become an adversary (satan ) to us." Of course 
they did not realize that all along David had secretly 
been this! The word is used in the sa me sense in 
connection with the building of the Temple: Solomon 
is permitted to do what David was not allowed, be
cause there was "neither adversary (satan ) nor mis
for tune." 

d. There are also occas ions in which the word is 
used of an evil spirit who stands in opposition to the 
tru th, to Cod, and to Cod's people. This is the obvious 
mean ing of the word ( name ) in the Book of Job ( 1 
and 2) and in Zechariah 3, as also in Revelation 12:10 
where heaven resounds with the triumphant song, 
"The accuser of our brethren is cast down who accuses 
them before Cod day and night." 

What is important to see is that Cod, good angels, 
and men C<'l n be "satans." It is entirely possible that 
we have in this name of the Devil a glimpse of his 
original and holy function, but one which he has 
prostituted to his own sinful purposes and evil designs. 
"Satan" is a word and function out of heaven which is 
now employed, not for Cod but against Cod, not in 
service of the child ren of Cod (which is thc ministry 
of the holy angels) but against them. 

And th is tells us something significant both about 
the Devil and about sin . One cannot sin against Cod 
except he use the good gifts Cod provides and the 
hol y offices to which he calls uS in a way and for a 
purpose that is contrary to Cod's intention . This is 
clearly illustrated when the word "satan" is employed 
to describe one who left his original state and became 
the adversary of Cod and man. 

(2) DEVIL 
This word, unlike the word "satan," is not a neutr al 

word , able to be used both in a good and a bad sense. 
The word "devil" (diabolos) is always used in a bad 
sense. In the spi ritual world the Scriptures speak of 
only one dev il, but there are many demons. The word 
means a traducer, a slanderer, a false accuser. It is 
the common Greek word used to translate the Hebrcw 
name "Satan." 

A glimpse at his functions :md work will make 
clear the evil signification of this ti t le. He pcrsec llte.~ 

the children of Cod, estranges men from God, entices 
men to do evil , he is the enemy of Cod and Christ. 
Men who resemble him in mind and will are said to 
be "of the devil," i.e. , to depend lI pon the devil in 
thought and action, to be prompted and governed by 
him (John 8:44, I John 3:8). The name is somet imes 
figuratively applied to a man who, by opposing the 



cause of God, may be said to act the part of the devil 
or to side with h im (John 6:70, Mark 8:33 ). The 
Scriptures warn repeatedly that we may not be 
"devilish" in our activities (d . I Timothy 3:11, Titus 
2:3, II Timothy 3:3). 

This name is also significant for an understanding 
of the person and work of Satan. Let no man think of 
Satan as a friend, or sin as something that brings us 
good. The Devil seeks fo r us not good but only e\·il. 
His purpose is to ruin, not to build up. Jesus makes 
this very clear in Matthew 13:37-39 where the de\·il 
sows weeds in the good fi eld of the Lord. The one 
who is fa llen away from God returns again to face 
Cod in opposition and enmity. 

There are still other names and titles, used less 
frequently in Scripture, to which we must briefly refer 
for the sake of completeness. 

(3) THE EVIL ONE (poneros) 
Jesus gives this name to Satan (Matthew 6 :13 ), 

and is followed in this by Paul in Ephes ians 6: 16. The 
word is applied in the Bible in many senses and ap
plications, but its ethical meaning clearly stands out . 
When lIsed in an ethical sense it refers primarily to 
the positive activity of evil. An "evil" person is not 
content unless he is also corruptin g others and draw
ing them into the same destruction with himself ( see 
Proverbs 4: 16 ). The evil person is bad by nature, ,mel 
hi s purpose is to destroy others with himself. 

The previolls names called attention to the func
tions and methods of working of Satan; when he is 
called "the evil one" his bask: spiritual nature ( char
acter ) is referred to. He never brings forth in himself 
or intends to bring forth through others that which is 
good and acceptable to God. 

(4 ) THE GOD OF THIS WORLD ( II Co.. 4 ,4 ) 
Only once is Satan given this name in the Bible 

although he is called "the ruler of this world '" ( John 
12:31 and 14:30) by Jesus. This is an appropriate title 
because he is the embodiment of all wickedness and 
ungodliness in this world. As ruler over the wicked 
he blinds their thoughts so that the light of the Gospel 
of the glory of Christ does not reach them. 

Two other tit les are suggested by this name. Both 
are names of heathen dieties and their names are 
ascribed to Satau. 

(a) Beelzebub (Mark 3:22). This name literally 
translated means "lord of fli es," and was the name of 
a false god worshipped by the people of Ekron. Th is 
is the god from whom Ahaziah sought counsel in his 
sickness ( II Kings 1 ). "Baal" means "lord" and 
"zebub" means "/lies." It is uncertain why this name 
was applied to a god, and various interpretat ions have 
been suggested. It is enough for our purposes to 
remark that in Scripture the name of this false 
pretender to deiqr and the associate of all that defiles 
and is impure is given to Satan. 

( b ) Beelzebul ( Matthew 10:25, 12:24,27 ) is re
garded by some as an altemate form of the previous 
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name. The meaning, however, is different. "Baal
zebul" means "lord of dung or filth." When applied to 
Satan, it emphasized that impurity is the method of 
offering acceptable gifts to him. He is worshipped in 
ways that are an abomination to the Lord (PsaJm 
16:4). This is amply suggested also in the immoral 
and impure lives which devotion to him produces in 
the lives of his servants. What is offered to a god is 
rcgarded by the worshipper as pleasing to the god or 
expressive of his character. I have witnessed on mis
sion fields some of the most degrading and vile rites 
which arc associated with devil worship and devil 
dancing. Many of thcse arc too degrading to speak 
about and only serve to emphasize the filthy impurity 
that is pleasin g to Satan and to which he prompts men . 

(c ) Belial (or Beliar) in both Old and New 
Testaments sugests yet another aspect of Satan's per
son. The word means "worthless," or "useless," "good 
for nothing," a destroyer of good, a counsellor of ruill. 
From such a aile no good can be expected . 

(5 ) OTHER TITLES AND NAMES. There are a 
number of other tit les and names applied to Satan in 
Scripture, but which are used only a few times. For 
completeness we must briefly refer to them. 

(a ) Dragon (Revelation 12:3-17; 13:2, 4, 11; 16:13; 
20:2 ). There is no question but that these references 
are to Satan ( Greek = satnnos ) . The term is applied 
fi guratively to Satan, even as it was figUl"atively spoken 
of Pharaoh in Ezekiel 32:2. In Scripture the word is 
used -of sea and land monsters whose power is great, 
who bring great terror into the lives of men, but whose 
defeat is accomplished by God. And in human society 
this is exactly what Satan does. He appears as a roar
ing beast and brings fear to the hearts of men. 

( b ) The Old Serpent ( Revelation 12:9, 14-17; 
20:2, 7 ). This description of Satan is paralleled in the 
book of Revelation with the names Dragon, Devil , and 
Satan. The obvious reference is to the events in the 
Garden of Eden where Satan employed the serpent 
for his own purpose in causing Eve to sin, thus leading 
also to the fa ll of Adam. He is the enemy of the Seed 
of the Woman, the one who will bruise his heel, but 
who at the same time will shortly be crushed by Christ 
( Genesis 3 and Romans 16:20). 

(e ) The Huler of this W orld (John 12:31; 16:11; 
14:30 ) and Prince of the Powers of tlte Air (Ephesians 
2:2 ). These names direct our attention to two things: 
( 1 ) the great power Satan has in this world, and (2) 
the fact that he has many confederates in performing 
his devilish work. 

The Scripture clearly defines the person and char
acter of Satan, whether this be titles specially ascribed 
and given, the office which he has prostituted, or the 
spiritual nature he bears. In no way is good ever to 
be expected from and through him, and the Church 
of God must expect continued, violent, unrelenting op
position from the Evil One, for his evil, rebellious 
nature will never be changed. 
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JEROME JULIEN 

FOR i\'IANY YEARS now we have seen Christian 
School buildings standing in prominent places in 

our communities. These ha\-e become familiar land
marks for us. We speak lovingly of them as " OUT 

schools" because there we were first introduced to the 
disciplines of learning from a Christian viewpoint. 
Concerning them we have countless precious mem
ories. Strange as it may seem, what is so familiar to 
us is very unfamiliar in areas where Calvinis ts of 
D utch extraction have not settled. Yet, we aTe thank. 
ful to Cod fo r these landmarks of Christian obedience 
to God's command to educate our children. 

To the eyes of the traveler Our schools are often 
outstanding dots on the landscape, not a few of them 
rivaling some of the fine structures for public educa
tion. Our history tells us that it was not always so, 
and our knowledge of the present tells us that even 
now this is not always so. \Ve may well take pride in 
our system, while being thankful for even our hum
blest places of edllcation. But the Christian School is 
more than a building and a system. It is easy to forget 
this when for some of us the days of struggle are past 
and the school has gained a position of respectability 
in the community, no longer being looked down On 
by "outsiders." 

\<Vithout being alarmists we must ask whether there 
am dangers which now threaten this fine educational 
system organized by devoted Christian paref!t s. I t 
would be as dishonest to say that the Christ ian School 
is free from any danger as it would to say that any 
other organ ization taking a positive stand is free from 
danger. With open eyes we must guard what Cod 
has given us. Certainly we wan t the best for our 
children and grandchildren - and for the Christian the 
best means thllt which is according to God's Word. 

Neglect of basic principle 

One of the imminent dangers to Christian Educa
tion is the ease with which the "why" of Christian 
Schools is forgotten. In some minds the reasons for 
having such schools are fuzzy at best. Would that 
we knew as well as our forefathers why thesc huild
ings stand in our communities. Through ignorance wc 
can selJ ourselves out to the very opposite viewpoint, 
thereby losing all justification for having our precious 
institutions. 

Our forefathers saw education as an obligation 
placed upon them by God . Heverently they heard 
Cod as he spoke to Israel: "H ear, 0 Israel: Jehovah our 
God is one Jehovah: and thou shalt love Jehovah thy 
God with all thy heart, and with all thy soul, and with 

all thy might. And these words which I command 
thee this day, shall be upon thy heart; and thou shalt 
teach them diligently unto thy children, and thou shalt 
talk of them when thou sittest in thy house, and when 
thou walkest by the way, and when thou Iiest down, 
and when thou risest up. And thou shalt bind them 
for a sign upon thy hand, and they shall be for front
lets between thy eyes. And thou shalt write them 
upon the door-posts of thy house, and upon thy gates 
( Dellt. 6;4-9)." 

Cod said that the obligation of a full ed ucation 
was up on their shoulders and that this education was 
to be, without any hedging, a God-centered one. To 
them Cod had said, "even when thou walkest by the 
way" - when you are busy with the daily activities of 
life your children must have an education which is 
after God's law. Being aware of the conglomerate 
make-up of the state, never could they hope: that the 
state would offer fulfi llment of this command. Besides, 
it was their responsibility. 

Education according to God's covenant 
They saw edt/cation as intimately related to God's 

covenant . Education was not just to fit the child for 
his place in society; it was to teach the child of God's 
hand at every point. All through Scripture the cov
enantal relationship of the child with God is made 
clear: "I will be a Cod unto thee and to thy seed after 
thee ..." Remembering this there was simply no 
other recourse than an education with God at the 
center. Education that excluded God was not fit for 
a member of Cod's covenant. For the covenant child, 
education had to be related to Cod the Creator, Jesus 
Christ the Savior, the Holy Spirit and the Bible as the 
Word of God. 

At the baptismal font there was an acknowledge
ment of this conviction before Cod and his church. 
The parents were asked: "Do YOll promise and intend 
to instruct these children , as soon as they are able to 
understand, in the aforesaid doctrine, and cause them 
to be instructed therein , to the utmost of your power?" 
It is true that many did not recognize the relation of 
this question with education. Yet those with the 
vision to establish Christian Schools knew what this 
mean t without any question! To answer "yes" was to 
vow the complete educat ion of the child in the way 
of the Lord. Anything less than this was not remem
bering thc full implications of this vow. 

But is there a different trend today? Many danger 
signs seem to indicate that the reason for Christian 
Education has changed in the minds of those who 



have faithfull y participated. Such a trend could be 
disastrous. 

There seems to be a growing lack of concern for 
that very doctrine of the covenant of gmce which is 
so precious to every knowledgeable child of God and 
which is the very foundation and corner stone of 
Christian Education. The argument is often given that 
this doctrin e is not genuinely evangelical. This be
trays an unhealthy concept of the covenant, as well 
as the influence of individualislic and often man
centered Fundamentalism. If through apathy and 
carelessness we thin k of education in another light 
than that of God's covenant and its clcar implication 
for us, our children, the chmch and community, we 
will lose the very basis for Christian Education. Then 
while the building stand and systems move forward 
to greater goa ls th e rea l ideal of Christian Education 
will crumble in to the dust of the twentieth century. 

Fa lse reasons for Christian schools 
Along with this growing lethargy toward the co\"

enant, a "reason" for having our schools has developed 
which is not one which our forefathers had in mind. 
By some people the schools are considercd to be some
thing like a "status symbol ." For these, many of whom 
have some financial means, schooling such as this 
sets them off from the rest of the community. 1t is 
assumed that by sending the children to the "proper" 
school they will meet the "proper" people, and this is 
better than using the public school where the "or
dinary" children go. Before condemnin g this as non
sense, ask around and see why your neighbors send 
their children to that school where you send yours! 
Un less your neighbors are extraordinary at least one 
or two will say, "AU the other children go there." This 
\\Titer knows 'of several cases where it is readily ad
mitted that Christian School s provided the "right 
social crowd" for their children. While some ma~· 
extol the Christian School as a private education with 
Bible included, how m,my will say, "It is a privilege 
to be able to fulfill my God-given du ty in thc educa
tion of my children?" The moment we think of Chris
tian Education as a status symbol and not in terms of 
the covenant and our covenantal duty, wc sec the prin
ciples undergirding that grand institution begin to 
crumble. 

Still another attitude is a serious threat to sound 
Christian Educa tion : "I must not have my child in the 
wicked state school! " When this is the justification for 
Christian Schools, it is no wonder that some p(>()ple 
reason that the public school systems in Zeeland. 
Holland , Orange City or even Gra nd Rapids might do 
the job of educating since these cities are different 
from Chicago or Detroit and th e percentage of Chris
tian teachers in the public school system is higher. Of 
course, if these folks moved to Chicago or another 
cosmopolitan city they would, they say, unhesitatingly 
place their children in "the inner sanctum" of the 
Christian School. Why? Because their children must 
not be in the wicked state school! What they are say-
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ing is that the Christian School is something like a 
"Christian refuge" where they can place their children 
and nothing will harm them. Of course, those who 
want a "Christian refuge" are the first ones to complain 
that the school is anything but "Christian." Having 
looked at externals and not the underlying reason for 
such a school they make this judgment. 

Equally devastating to the whole system of Chris
tian Education is the home that uses the school as an 
end in itself. The parent must never say that Chris
tian Education is a substitute for his work. Rather hc 
must see it as a supplement. A parent who sees it thus 
is a covenantal parent who realizes that everything 
is to be geared to the right upbringing of the child 
of God. 

Losing true distinctiveness 
Another immi nent danger to the Christian School 

is the desire to be as much like the public schools as 
possible. While th is may not yet be our most pressing 
problem, the beginning of this strange and subtle and 
sinful desire is to be feared as much as its fulfillment. 
In many ways we must exercise caution lest we lose 
what God has so graciously given us. 

With our grcat affluence today it is possible in our 
educational enterprise to attempt to gain community 
respect by spending our monies so as to outdo the 
state-supported schools. Stewardshi p, then, takes a 
back sea t to the show of material things. None of us 
ought to desire "the good old days» when in some 
respects the standards of our educa tion were too low 
and the one-room school was an inescapable must. But 
the opposite emphasis on "frill s" and "extras" ought 
to be guarded against as well. \Ve must be good 
stewards of the Lord's money and guard ians of our 
children. 

It is no secret that we live in the midst of an educa
tional revolution. For years the struggle has been 
going Oil. Here again we must exercise caution. There 
is always a tendency to see the "nice ways" of teaching 
adopted by public school systems and to desire for 
ourselves these new and different methods. But wait l 
On what philosophical basis havc these been built? 
Is the foundation man's inherent goodness 0 1" his sin
fulness? Is it faith in one's self or in the triune God? 
Does it iSsue in the service of God or of man? Now, 
it is true that these arc difficult questions. Nonethe
less, they are questions we must endeavor to answer 

Reformed believers ',ave long cMmpionecl the 
cause of distinctively Christian schools. The Rev. 
ferom e Julien , 1>ostor of the Rogers Heights 
Christilln Reformed Church, Gra1ll1 Rapids, 
Mich., turns our cutention to 'he dangers which 
threaten these schools from within and thus im
peril ,"eir high purpose. 

.' . 
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since the school is charged with the education of our 
God-given jewels after a godly manner. 

Further, the emphasis on education can easily 
develop the unhealthy idea that man's mind is the 
end of a ll things. Any time the mind becomes the 
end of all things, we have failed in our Christian 
Education and Cod has been dethroned. Thought is 
not to be discouraged , but rather encouraged - yet al
ways in a Christian context which seeks to bring all 
our thought in captivity to Christ who is the way and 
the truth and the life. 

Care must be exercised in teaching so that while 
deep and controversial subjects are discussed the 
student always learns what the Cll rishall aTl8U)Cr is. 
This is not "hot-house" education ; it is a Christian 
Education with its Iife- and world-view which declares 
the answers according to the Scriptures. If an educator 
in a Christian School insists on sowing seeds of ideas 
in the student's minds without providing him with the 
Christian understanding of the subject he has done 
on ly part of his job - and a part, it might be added 
which could be done in the public school. The crlt : 
icism of some parents that the schools are becoming 
apostate may well grow out of such an incomplete 
approach to education in thc cla.~sroom. As soon as 
an incomplete and undirected educat ion is given, the 
old triad of the home, church and school is shattered. 
Hather than complementing one another, the home 
and church fall heir to repairing the damage brou ght 
about by the incomplete education in the Christ ian 
classroom. 

In a word, the Christian School must guard against 
a creepin g secularization that stubbornly tries to 
catagorize God and religion so that none of the educa
tional disciplines are seen in their true relation to him. 

In a positive way, we have much in our schools for 
which to be grateful to God. As one experienced 
teacher once said, "They are the best we have." How 
true! But Our fine systems and our solid principles 
ean easily be lost by indifference when there is a 
growing dearth of ded icated Christian concern for 
education. We must not be like Israel of old when 
they said , "Nay, but we will have a king to ru le over 
us." There is a danger in being a carbon copy. Let 
us take care that the central idea l in all our education 
is the fitting of our ehildren to serve and glorify God 
as their covenant Cod and Father for Chris t's sake. 

"A man who cou ld make one rose.. would 
be accountro most wonderful; yet God scatters 
countless flowers around liS! His gifts are so 
infinite that we clo not see them ... That little 
bird has chosen his shelter; above it are thc stars 
and the deep heaven of worlds; yet he is rock
ing himself to sleep without caring for tomor
row's lociging, calmly clinJ:,>ing to his little twig, 
and leaving God to think for him." 

- MARTiN LUTHER 

KUYPER ON 


THE AMERICAN 


CHURCH SCENE 


PETER DE JONG 

ABHAHAM KUYPER and other Calvinist leaders 
in the Netherlands who shared his views and 

followed his lead have recently come under sh.arp 
criticism for continuing the mistaken medieval tradi
tion of trying to achieve or maint ai n the ideal of a 
single religious-political community. They have been 
called "Christian sacralists." Our immigrants who have 
come especially to Canada in recent years have been 
crit icized as perpetuatin g the same mistaken ideals. 
"Reformed people who come to the New World from 
Europe seem to find it extremely difficult to accom
modate themselves to the idea of a Y olk Golles that 
in no way coincides with the Y olk as such. We shall 
illustrate. The Christian Hcformed Church has re
eeided into its fellowship a great many Dutch immi
grants of late, especially immigrants that h·ave come 
to Jive in Canada. The idea of a Church that is partly 
in Canada and partly in the States seems to give these 
people great difficu lty. There is a persistent attempt 
therefore to c.'lTve out, at the very lcast , a Provincial 
Synod the southern border of whieh would coincide 
with the degree of latitute that marks the border 
between the Slates and Canada. In this way Y olk 
and Y olk CoUes would be identified once more." In 
contrast with this alleged error of Kuyper and the 
Reformed people in or from the Netherlands the 
American church situation in whieh , it is claimed as a 
result of the Anabaptist tradition, church and state arc 
kept stricti), separate is held up as approximating the 
New Testament ideal. ( Leonard Verduin, The Re
formers alld their Stepchildren ( Grand Rapids, 1961, 
pp. 61, 62, 62, 79 and especially 21.5.) 

In the light of this cri ticism I found it extremely 
interesting to st umble across Kuyper's own com ments 
on these matters as he expresscd them in h is little 
book Varia Americana three-quarter of a century ago. 
He had a profound appreciat ion for some some aspects 
of American church development; and noted wtih 
special commendation that ( we translate ) 

".. . The Jewish leaven of "volkskerk," with 
all the false appearance of absolute unbelievers, 
who are on the rolls as members of Christ's 
church, has been radically conquered in Amer
ica... . 

The old-Jewish spirit, that still poisons Europe, 
by desiring that all of the inhabitants of a COun
try, mockers, indifferent and atheist included 
shall belong to this or 'that church organizatiol~ 
and shall be church members, is dead in America. 

People understand the truth, that the ehurch in 
the New Testament d ispensation, is no longer as 
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among the Jews a "volkskerk," but has become a 
world church, and so can no longer include "all 
countrymen," but only those who "are sanctified 
in Christ ." 

In Europe people condone this by saying, 
that in this way they can always still have in
fluence on the hard hearted; but in America 
people understand that one does not recch"c 
anyone into the Kingdom in order to work with 
him, but one must work with him in order to 
bring him into the Kingdom, and that with such 
peoyle ,not a false membership in a church, but 
an 'inner mision" must achieve the desired goaJ" 
(pp. 140. 141). 

Although Kuyper expressed such hi gh appreciation 
for this feature of American church life he was just as 
sharply critical of what he saw as weakenesses or 
errors; 

But it must be lamented that in this way the 
whole notion of what the church should be 
is falsified. 

In the first place a distinctiOll has been intro 
duced between the corporation and the real 
church which canIlot be justificd. Also those 
w ho have not yet been admitted to the Lord's 
Supper belong properly to the church. Or if they 
do not belong to it, they may also not be memo 
bers of the "corporation." This whole distinction 
is in principle Baptistie, fa ils to appreciate the 
covenant of Grace, overlooks the meaning of in
fant baptism, tears the church loose from its 
historical connection, and makes the church con
tinually rise anew from individually applying 
members. 

It is, in fact, a fundamentally mistaken opi
nion of Baptism, that in this ease has led to an , 
in p rinciplc, mistaken opinion of the Church, and 
it is not surprising that in the United States the 
Baptists are twice as strong as all of the Pres
byterians and Reformed together. (Today the 
figure is" 5 or 6 times.) 

The confession of the covenant has fallen so 
far out of sight that otherwise ecclesiasticalh
(informed) people such as Professor Strong . . 
could say coolly in a learned work (for his Dog
matic is that ), that the Covenant and the whole 
doctrine of the Covenant was a discovery of 
Cocceius and first arose with h im. 

Fortunately our immigrants from the Nether
lands have spread clearer and better ideas on 
this subject and, in particular, Professor Vas of 
Princeton by his .. '1'ract on the Covenant" 
has cleared away a good deal of error (pp. 139
140 ). 

A little later he returned to the subject of the peculiar
ities of church life in America: 

The fo rm of the church as it is organized is 
not good, begins with a wrong prillciple, falsifies 
the confession of Bap tism, Covenant and Church. 
But in spite of this defect in its formative prin
ciple, the Church of Christ has still produced 
some good out of this cvil . In theory ( it has 
done this) by driving out the Jewish leaven , 
and in practice by banning false pretence and by 
a much better working with the masses. 

One may then safely say that this peculiar 
church formation arose out of reaction against 
the opposite faulty form, which crept into 
Europe. 

In Europe people adopted the old error of 
Judaism, and with an appeal to the Old Testa
ment, imitating old Jewish forms, abandoned all 
distinction between the Kingdom of God and the 
kingdom of the world. Church and civil state 
had become one. The church population and the 
population of the country were considered to be 
identical. There was no difference. 

And when the wretched results of this Jewish 
leaven, against which the holy apostle has fought 
so manfully, became apparent to all, the people 
in the new world, to be sure in too one-sided a 
way, but still with cnergy and courage, opposed 
this great evil, and as a result, swinging over too 
far, fell into the opposite error. 

Quite r ightly they gave up the "Yolkskerk," 
and made the contrast between Christendom and 
the world stand out sharply, but they overlooked 
the fact that not only the world, but also the 
Church of Christ in its turn, has an organ ic con
nection . 

An so all of the power of organic life was left 
to civil society. There was one country, one 
united people, one governmen t, but in their 
Christian heri tage they had nothing but separatc 
individuals, who did what was good in their own 
eyes. 

And so it was not: The Kill gdom of God op
posed to the Killgdom of the world, but only 
personal believers, who without the connection 
of race, without Covenant, without King and 
without Organization opposed thc mighty civil 
state (pp. 142, 143). 

From these citations two mnclusions are clearly 
evident: (1) Kuyper did not commit himself to the 
ideal of a singl!! religious-political community, as had 
been charged. ( 2 ) Kuyper while appreciating the 
U.S. (and Anabaptist ) break with such fa lse ideals, 
also saw, that which modern critics who more or less 
share the common U.S. prejudices fail to see, the 
need for Christian influence in society in organized as 
well as individual ways. 

The activity of our people in Canada shows plainly 
the wholesome influence of Kuyper's thought and ex
ample upon them. What could be done by some 10% 
of the population who wcre Reformed (Cereformecrd ) 
in the Netherl ands may not be capable of duplication 
by the 1/10 of 1% of the U.S. population who are 
Christian Reformed or by the almost 2/l0 of 1% of 
the Canadian population who are that, but the effort 
to express clearly Christian convictions in organized 
society, has, in the Anabaptist tradition, far too ofen 
been neglected by our people on this continent. All 
of us may well learn a fcw lessons from this. More 
completely biblical is the hi storically Calvinistic vision 
of our European churches, as to what we ought to be 
doing as citizens of God's Kingdom on earth. That 
kingdom will not be victorious in this world though 
these little religiously oriented organizations of ours 
and to expect that would be to delude ourselves. Yet 
our activities in such organizations, as well as our 
directly ecclesiastical and individual missionary wit
ness, are signifi cant aspects of the total Christian wit
ness for which Christ has placed us in the world. 

/" . 



LOUIS PRAAMSMA 

I T IS AN UNDENIABLE FACT that we live in 
times in which old problems concerning the char

acter of the confessional standards of the Church and 
the churches are revived or repeated with new 
strength. 

Old problems! - for since the days of Semi-Adans 
and the Arminians these problems have never been 
absent ; but in a new form , for our time presents its 
own confessional pattern. I need only refer to the 
following: 

a. 	 the intensified comparative studies of the dif
feren t confessions,' 

b. 	 the ecumenical situation which has raised the 
question of the import of a basis-formula, 

c. 	 the framing of new confessions and their rela
tion to older ones (d. the Basis of Union of the 
United Church of Canada" and the Proposed 
Confession of 1967 of the United Presbyterian 
Church of America' ). and 

d. 	 the situation in the Reformed (Gereformeerde ) 
churches in the Netherlands in which increas
ingly the distinction is made between the word
ing of the creeds and the "deepest intention of 
the creeds.'" 

In the former century the character of the Creeds 
and the obligations of the subscription to them were 
not only studied more than once, but also, experi
mentally tested. H istory has shown the consequences 
of creedal laxity and creedal strictness. In Cemwny 
many heresies sounded forth from many professorial 
chairs , and Paul de Lagarde exclaimed: "There is no 
son of the second half of the 19th century who ean 
accept the world-view of the Heidelberg-Catechi sm.'" 
In several cases the Lutheran churches managed to 

maintain their orthodoxy;· but at the turn of the 
century Harnack launched his attack against the 
Apostles' Creed. Thereupon H . Cremer reacted in the 
following paradoxical words: "No church can exercise 
a greater toleration than that of abiding by the Creed; 
the abandoning of the Creed is the decisive step to 
the despotism of intolerance.'" 

In 	England there was always a variety of inter
pretation of the Thirty-nine Articles; John Henry 
Newman stretched this elasticity so far in his famous 
Tract No. 90 as to advocate an interpretation con
gruous with the decrees of Trent, and when his posi
tion was condemned, he turned to the R. C. church. By 
1860 very few people could maintain without hesita
tion that a questioning of one or hvo of the Thirty
nine Articles was equivalent to a subversion of the 
faith .' Since 1865 the clergy have been req uired only 
to affirm that the doctrine of the Church of England 
as set forth in the Book of Common Prayer and the 
Articles is agreeable to the Word of God, and to un
dertake not to teach in contradiction of them, instead 
of giving a more particular subscription as before: 

The history of the Reformed churches in France 
in the 19th century is marked by con flicts on the 
authority of the Confession. Since the "Reveil" there 
was growing opposition against liberalism in the 
church and when the Synod of Paris ( 1848) refused 
to take a definite confessional position, the well
known preacher F. Monod founded the Union of 
Evangelical churches of France. Although the Re
formed church in its Synod of 1872 retu rned to the 
Gallican Confession, its authority was constantly d is
puted and the inHuence of liberalism increased . 

I might add some remarks on the situation in Swit
zerland, the Scandinavian countries, Scotland and 
America ; the purpose of the present essay is, however, 
to present an outline of the development of confes
sional attachment in the Netherlands , because we fi nd 
in 	 it a kind of cross-section of confessional attitudes 
in 	 this period. 

Yfle situation in 1816 (the quia-qualenus-dislinction) 

After having been the privileged state-ch urch for 
ahout two ages the Dutch Reformed church had been 
dethroned in the period of the Revolution. A decree 
of 1796, confirmed in the Constitution of 1798, had 
proclaimed the equality of all existing religious com
munities and had accepted the principle of separation 
of church and state. 

In 1813 the prince of Orange returned to hecame 
constitutional king in 1814. He had been ruler in some 
smaller German countries and adopted a paternal 
attitude toward his people, that of an en lightened 
monarch. H e now wanted to rule not only the state 
of the Netherlands as a God-given sovereign, but also 
to settle the matters of the church in, what he con
sidered to be, the right way. Thereby he made ex
tensive use of the services of the secretary of state 
Janssen._ The result was that the freedom of the 
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Dutch Hefonned church was taken away in 1816 by 
the introduction of an enforced church-law (called 
"Reglement" or Regulation ), which substituted for the 
old synodical system of church-polity, marked by 
delegation of members via the classes by the consis
tories, a governmental system in which the members 
of General Synod were appointed by the king. 

By this arrangement the king aimed at a double 
goal. 

The fi rst goa l would have been called in our own 
time an ecumenical one. He attempted to combine as 
many of his Protestant subjects as possible in one 
church, regardless of their theological opinions. 

His second goal was that of one administration, 
rather than one stated doctrine in the church . He may 
have hoped that unity in doctrine would grow gradu
ally, but for the time being he wished that ~ll should 
be tolerated. Therefore he introduced a new subscrip
tion-fomndo, accord ing to which the candidates de
clared that they accepted and believed "the doctrine 
included in the accepted Forms of Unity in accord
ance with the Word of God." This ambiguous expres
sion was deliberately chosen. What did: "in accord
ance with the Word of God" mean? Did it mean: 
because (quia) it agrees with the Word of God? or 
did it mean : in as far as (quatenus) it agrees with the 
Word of God? The last and broader sense was ap
parently meant by the framers. The resul t was the 
toleration of all kinds of theology and winds of doc
trine in the Dutch Reformed churches since 1816. 
Freedom of doctri ne opcned the doors to every radical 
opinion, a freedom detrimental to the faith of the 
thousands who did not have the we.l pons to defend 
themselves against the suhtleties of the time. 

The s ituation in 1834 
The first great Secession from the State-church 

starled in 1834. Its pioneer was tile Rev. Hendrik dt, 
Cock of Ulrum, and among its first leaders wcre the 
future American ministers Scholte and V.m Ra.IIte. 
None of them seceded for the sake of secession, in ,l1l 

I -am-holier-than~tholl attitl1de. Dc Cock was fir st 
suspended, then deposed from office, thereupon sus
pended again, and during all th is time he stayed in 
the church and appealed to the higher assemblies. 
Scholle was suspended and Van Raahe not admittt'd 
to the ministry. 1n all the procedures against them 
and the other fa thers of the Secession the question of 
the functioning of the standards of the church was of 
ma in importance. 

The situation in the Reformed church of that time 
allowed all kinds of doctrine to he proclaimed from 
the pulpits - the 18th century rationalism and monll
ism and also the modern theology of that time, called 
the Cronil1gen-theology, marked by Arianism and 
Pelagian ism. De Cock protested against these heresies 
and wrote these words in his appea l to Synod, "Re· 
member, reverend gentlemen, the sp lendid and unani
mous testimony of the Synod of Dart; remember that 
the same catechism, as mueh as the Confession and 
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the Canons, is trampled down and erushed under foot 
as a result of the abolishment of the old form of sub
scription, and the almost universal interpretation of 
the new form of 1816; behold how since that year 
the majority of the pastors and teachers of our 
church take it for gran ted, that they are on ly bound 
by the Forms of Unity in as far as they suppose them 
to agree with the Word of Cod; a restriction which 
might enable them to undersign even the Korar. ." 

Scholte declared himself willing to return imme
diately to the Heformed State-church, if it would 
"abandon aU the doctrines conflicting with the Word 
of God and the Forms of Unity founded on it." And 
when candidate Van RaaIte was examined he said 
that he was willing to accept all the rules of the 
church, supposing that they would contain nothing 
against the Forms of Unity. 

The first synod of the Secession churches was held 
in Amsterdam in 1836; and one of its first acts was 
the signing by all its members of the old subscription
form of Dordt. The first Christian Reformed Churches 
started OIl a confessional basis which left no room for 
ambigu ities. 

The situation in '870 
Within the scope of this essay it is impossible to 

describe all the (:onfessional, semi-confessional and 
anti-confessional attitudes in the Dlltch Hcformed 
churches of the 19th century, following the quia
quatel1lls-distinction of ] 816. We refer only to the 
t,,·o main theologica l schools during the second half 
of that century. after the decl ine of the afore-men
tioned GroningelJ the%p,y. Dominant was the theol
ogy of the father of Dutch Modernism, J. H. Scholten, 
who in his famous work The doctrine of the Reformed 
chl/rch distingu ished hetween the principles and the 
letter of the Confessions, and, framing those principles 
in a quite new way, did away with the letter. The 
results of this naked Modernism soon appeared in the 
pu lpits. In 1856 one of the Refo rmed ministers of The 
Hague_ Dr. Zaalberg, publisll(:d two sermons in which 
he denied thc Reformed doctrine of atonement, after 
having repudiated in a formel" puhlication the doc
trines of the Trinity, the deity of Christ and 
original sin. '· With strong indignation the ideas of Dr. 
Zaalberg were exposed and criticized by dr. J. J. Van 
Toorenenbergen, at that time a friend of the young 
Dr. Abraham Kuyper. But Van Toorenenbergen was 
influenced by the second inAuent ial mainstream of 
Dutch theology in those years, the Ethica l theology 
( also called the Irenic Theology, a Dutch brand of the 
German mediating theology, inHuenced by the "Re· 
veil," Schleiermacher and Vinet). This theology did 
not want the eomplete freedom of the modernists, 
because its representatives saw that thus they lost 
not only some old forms and terms, but also the heart 
of the Confession. Neither did they want a con
servatism that only eonfessed in the same words and 
patterns of thought as the fathers hud done. In 1868 
Van Toorenenbergen delivered an address at the min



ister's conference of that year on the topic: "What do 
we learn from the oldest history of the Confessions 
of the Du tch Reformed Church on the profitable usc 
of those writings?" In this address Van Toorenenber~ 

gen made the distinction ben\'een "substance" and 
"letter" of the Confessions. This distinction differed 
from that of Scholten in this way, that it did not speak 
of the principles of the Confession, but of its sub
stance. Van Toorenenbergen did not want to sub
stitute some modern principles for the evident ortho
dox meaning of the words; he aimed to maintain the 
substance, which he described in the following words: 
"The Confession shows us the only comfort in the 
acknowledgement of the misery of sin, the perfection 
of salvation and the thankfulness for its possession 
with all clarity. Therein is to be found what cannot 
be changed in the Confession. bec,luse it is according 
to the eternal gospel." But the letter of the Confession 
should not bind ollr conscience. 

At this conference Kuyper opposed Van Toorenen
bergen. Only a short time hefore he had been con
verted, and now in the lecture of his friend he was 
reminded 'again of the distinction of his teacher 
Scholten, which had opened the door to every wind 
of doctrine, He blamed Van Toorenenbergen for his 
"subjectivism" and asked him: "\Yhat is the gospel? 
Everyone comes with his own gospel. There is no 
other way than being faithful to the letter without 
any exception." He added that the Confession is not 
unchangeable, but that the making of a change is the 
prerogative of the synod of the church. And he prom
ised to develop his ideas at a following Conference. 
This he d id in 1870 speaking on: The confession of 
the church. 

It was very remarkable that he made a step in the 
direction of Van Toorenenbergen in this speach, mak
ing the distinction bctwcen the substance of the con
fession and its elaboration C'uitwcrking"). He referred 
to Voetius who had spoken of three cases of altcr;1
tion of the Confession, namely, a. improvement of ex
pressions; b . extension of the confessed truth and c. 
rejection of new heresies. But in his opinion the 
right to change the confession belonged only to the 
churches themselves in their synods, and as long as 
those synods did not change it, the office-bearers were 
bound to the words and not to a certain substance 
which they chose for themselvcs. 

In answering the question whether an officebearer 
cannot hold his office any longer if he does not agree 
with a minor detail of the confession, Kuyper referred 
to the ius discretiollis . H e said that the fathcrs applicd 
that ri ght in case a person had some objection against 
or deviated in some way from the words of the con
fession. That right of discretion meant that the person 
involved should not hide his feelings but reveal them 
to Synod; and the Synod should make the decision 
whether this personal feeling might be tolerated or 
not. 

Apart from th is right of discretion Our fathers ac

cepted the Confession as the accurate expression of 
the Word of God. They chose their words in these 
documents with painstaking care. They d istinguished 
indeed between articuli fundamentales and non-funda
mentales, or articuli necessaria and non-necessaria; 
but they fou nd the fundamen tal articles in their con
fessions and not outside of them." 

The situation in 1886 
The second Secession from the Reformed church 

took place in 1886 (Doleantie). The leader of this 
movement was indisputably Abraham Kuyper, and 
the question of the authority of the Standards of the 
church played again a major role. The old quia
quatenlls form which had been changed already in 
such a way that the future office-bearers made the 
promise to teach in accordance with the "spirit and 
essentials" of the Confession ( 1841), was changed 
again in 1883 into the promise to "promote the in
terests of the kingdom of God." Kuyper was in that 
year an elder of the Reformed church of Amsterdam. 
A consistorial committee, of which he was a member, 
invited delegates of all D utch consistories in order to 
consider the situation. The roll which was signed 
at that conference had the fo llowing heading: "By 
their subscription the undersigned profess their heart
felt agreement with the three Forms of Unity as the 
b :1Sis of ecclesiast ical agreement, not in as far , but 
because they agree with the Word of God." The 
delegates at this conference took the decision that 
their consistories should admit to the ministry of the 
Word only those who had expressed their agreement 
with the Forms of Unity; and that they should separ
ate themselves from the synodical organization of 
1816, if they would be prevented by it to honor Jesus 
<\s the King of His church in accordance with the 
Confession. This \\'as the prelude to the "Doleantie." 

In 1886 the conflict began in Amsterdam. During 
that year and in the following years in many places 
churches broke with the synodical organization of 
J816. These "Doleantie"-churches combined with the 
existing Christian Reformed churches (of 1834) in 
1892, and the uniting synod of these churches declared 
in that year, that they "accomplished this union on 
the basis of the common profession of the Three 
Forms of Unity." 

Our conclusion is the same as that concerning the 
situation in 1834: the combined Christian Reformed 
churches in the Netherlands slarted on a confessional 
basis which left 110 room for ambiguities. 

The seriousness of Kuyper's confessional atti tude 
appearcd clearly in 1896 at the synod of Middelburg, 
aile of the first synods held after the union of 1892. 
With some others he submitted a gravamen against 
certain expressions in art. XXXVI of the Belgic Confes
sion. Earlier Kuyper had already openly declared that 
he had objections to the words: "and thus may remove 
and prevent idolatry and false worship, that the 
kingdom of antichrist may be thus destroyed. " But 
at that time there had been no synod willing to take 



a decision on any point of doctrine. Now there was 
again a "spiritllal synod" (as Kuyper called it ). A 
study-committee was appointed, which reported to the 
synod of Utrecht ( 1905) . In this synod the rule was 
rcpeated that the words of the Confession should bE' 
understood as they were evidently meant by their 
framers. And thereupon the d isputed words were 
removed from thc Confess ion. 

'C£. the li terature mentioned by W. Niesel in The GOSlleI ancl 
the Churchu. 1962. pp.361-377. 

,.... . . approximate and out of date in important respects:' 
(5. Crysdale. The chan/,,'ing Church in C/lfwda. 1965. p. XII ) 

'''The whole mentali ty of the new Confession is difft'rent from 
the old one (the Westminster). Its intention is probab1r 

not revision but rejection." (John H. Cerstner in Christianity 
Today, Dec. 3, 1965, p. 11 ). 

·Cp. L. B. 5medes on C. C. Berkouwer in: Creative mind4 in 
contem,'oran) theology, 1966, p. 68. 

·Walter Nigg: Geschichte des religioaen Liberalismua, 1937, 
p. 287. 

-e.g. the deposition of C. C. Bartholdi in 1854, of C. Schrempf 
in 1891, and of H. Weingart in 1898. 

' H. Cremer: Zun~ Kamllf urn da.s A,JOStolikllm. 1893. p. 54. 
' A. O. J. Cockshut : Anglican Attitudes, 1959, p. 86. 
·Oxford Dictionary of the ChriStian Chllrch. 1958. p. 1349. 
l~J . C. Rullmann : De Strijd tXlor Kerkherstel (3), 1928. PI). 

103, 104. 
I must refrain from quoting the many Dutch works on 19th 
('"entury church-history. The worb of Rullmann abound in 
material, and the work of dr. W. Vo!gec Om de Vr/i',eid der 
Kerk, is very valuable. 

" Cf. 	 the chapter on the historical evaluation of the Confes· 
sion in my: Abraham Kuyper au kerkhiator1cu.s, 1945. pp. 
87-99. 

, , , 


THE RESPONSIBILITY OF STEWARDSHIP 

I T CAN HAHDLY BE DENIED that the Bible 
establishes the right of private property and the 

responsibil ity of the individuals who possess it. It is 
Cod who gives liS all things to en joy and in giving us 
our possessions he at once also confronts ll S with 
the responsibility of stewardship. Private property and 
responsible stewardship go hand in hand. The Bib
lical account of Ananias and Sapphira in the book of 
Acts makes this very plain. These two were not 
punished because they held property, but because in 
their giving and sharing they were deceitful. By their 
deceitfulness they denied the fe llowship of the com
munion of saints in the Chureh of Christ. 

The God·given right of ownership and the equally 
Cod·given responsibility of stewardship arc today both 
being denied. Tn January of this year Martin Luther 
King announced that he was taking over an apartment 
building and that he and his organization were assum
ing the "trusteeship" over it. The rights of ownership 
were summaril y denied lIpon a "supra\egal" basis. The 
law of the land was apparently of no consideration 
because King and his organ ization declared that they 
were not concerned with the legality of their actions 
but with the morality of the total situation . Theirs 
was an overt act of civil disobedience by which the 
rights of the owner were ignored, the law of the land 
was dismissed, and the cou rts were superceded by in
dividually defined "supralegal" considerations. 1\0 
one may take away our property nor can anyone else 
assume the responsibility of stewa.rdship for us. Who
ever owns is also responsible. 

That there is a moral involvement in this matter 
can hardly be denied. Slum landlords who exploit 
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for their own profit in utter disregard of their respon
sibility to society and to their tenants are doing wrong 
and the full power of the law and the courts ought to 
be used to restrain them in their sin and to force them 
to assume the fu ll responsibility which is theirs. 

Landlords have a rebuttal at th is point, however. 
Do not tenan ts also havc the responsibility to respect 
the property of the landlord and to lise it as if it were 
their very own? Is it right for tenants to abuse the 
property of others and to destroy it at will? Must a 
landlord continually repair .md repair while the ten
,lOts continue to destroy and destroy? 

At the same time the question must be asked 
whether p rivate groups or individuals have any right 
at all to take o'ver another person's private property 
in utter disregard of the law of the land. It is obvious 
that such illega l seizure is dcstfllctive to the whole 
society of law of which we MC all a part and in 
which we must all live. If the law can be ignored at 
one point then there is nothing to be said if someone 
would take over Martin Luther King's property upon 
the basis of some other "supra legal" consideration. If 
we want to ignore the law in respect of others then 
we can expect, and we ought not to he surprised , that 
it can also be ignored in respect of ourselves. 

The courts have declared that King's activity in this 
regard was illegal. The matter is, however, bein g ap
pealed and will probably end in the Supreme Court. 
Other civil rights groups are fo llowing the same tactic 
in the meanwhile. In recent weeks another apart
ment house has been taken over lIpon the same "supra
legal" basis. 

Slum land lords who exploi t for their own profit are 
doing wrong. Tenants who destroy p roperty are doing 
wrong. Individuals or private grOllpS who deny the 
property rights of others are doing wrong. 

It is the responsibili ty of government to restrain 
sin, greed, destructiveness, anti-social activity and ille
gal act ion wherever these may be fo und . Where this 
is done without fear or favor we can expect a more 
well ordered society. 

REIN LEES"rMA 



STUDIES IN THE CANONS OF DORT 

JOHANNA TIMMER 

PRELIMINARY REMARKS 

O:\E OF THE ~10ST fascinating and rewarding 
studies in my life-time- has been the study 

of the Canons of Dordt. Going over them and over 
them only adds to the delight. Belie~.-e it or not, their 
contents are most rele1.'ant to the theological issues of 
today. Teaching them is an adwnture in discovering 
how much OUf people cra\-e to l-now what our system 
of doctrine teaches and how much diffi culty some 
ha\"e fully to accept the complete so\-ereignty of God 
in sah -ation. 

It is my com;ction that to perpetuate our Re
formed heritage, the churches of reformed persuasion 
must put forth excitine: effort to inculcate in young 
and old. in men and women. the teachings of the 
Belgic Confession. the Heidelberg Catechism or the 
Westminster Larger Catechism. and the Canons of 
Don:It. To ne<a:lect any-om' of them is to impoverish 
die church of jesus Christ _ .\ nyone among uS who 
few fear of criticism camouHa!i!e5 Reformed doctrine 
~yood recognition. is only promoting the infiltration 
of error. Cnless we know what we belieyc and unless 
..bat '"--e believe is entirely Tooted in the infallible 
Word of God.. we shan easily fall prey to the apos
tasies of OUT day. 

Let us, ~hen, approach the study of the Canons 
of Dord t from meeting to meeting in the vivid realiza
tion that the future purity of the church depends on 
a well indoctrinated membership. "My people are 
destroyed for lack of knowledge" ( Hosea 4:6). Jesus 
said unto "those Jews wh ich believed all him, If ye 
continue in my word, then are ye my .d isciples indeed; 
and ye shall know the truth, and the truth shall make 
you frce" (John 8:31, 32). Unless Cod's people arc 
soundly indoctrinated, they will bc destroyed by the
perhaps-well-meaning but nevertheless wayward 
leaders of the day; they will lose their way, not 
knowing which fork of the road to take; and they will 
land in a morass of theological confusion which will 
rob them of their spiritual security. 

Mayall of us anew realize that man is totally 
depraved, that election is uncond it ional, that the 
atonement is lim it ed, that grace is irresistible, and 
that the saints will perscvere - and all this beca use 
Cod, the ontological Trin ity, is sovereign, absolutely 
sovereign . 

LESSON ONE 


I C'OIlSidn this lesson e:\:tremely important in 
""nulab-inc:: iDterest in a study of the Canons. 

With the sfnss on ecumenicity t(Xlay, many church 
leaden are p-ejtJdicnl in fa\-or of such concepts as 
:rWr-~ and lo\e. Prejudice in fa'·or of truth hinders 
:.hr kind of - : for which they are strivi ng. Under 
tht- doak of Jo,,·e they thin\.; i t yirtuous to tolerate 
~. error according to Go<r s standards. TllU~· the 
World C'«zncjl of O:rurebes wants all churches to mlly 
&.--oc:lId the- coocepts of lo,·e and tolerance, being 
w-ihr.~ W2h-e. as a zound for membership, belief 
.. ti:at ~ Trinity or in the vicarious atone
~ • Jesus or in the bodily resurrection of Jesus, 

..,.ntion ~. _\II English "diYine," prominent in 
W.c.c. bas such a Bttible concept of love that he 

ClftI ~ the possibility of seeing atheists in 
bt:n-m.. .\5 the ftr,.•• R.. Rushdoony recently men
:x.urd it mas: enlightening lecture, these are those 
wiJose. -~. of ~·e- is the "total tolerance for 
all e'\--1l..- He hi:nself, bowe\·er. defined truc love as 

meaning "strong devotion to something; so if you love 
truth, you hate evil ." (Wouldn't the B1a.kes and the 
Pikes call a man who still accept's such a deSnition 
of love a right ist? If so, then I am a rightist too.) 

TEST YOURSELF 
How strong is your devotion to truth? Do you 

IlClong to the true church or to the fal se church? YOu 
mi ght attend a church of Reformed persll;lsion and yet 
in heart and spirit helong to the false church. 

Do YOIl agree to the statemen t : ''Tolerate all 
crceds, tolerate all faiths?" Does this express real 
Chri.~tia n , God·honoring love? As citizens of the U.S. 
we must permit freedom of religion, but as citizens of 
God's kingdom we must know that all error, error in 
creeds, error in faiths is anti-God, is of the evil one. 
1f so, then we should be so well gl'Ollndcd in the truth 
as to be able to d isccrn what is pro-God and what is 
anti-God. 

Tile ecum en ical movement that tolerates all creeds 
is an enemy of the true church. We may promote 



eeumenicity only in so far as it represents a rallying 
around the truth which alone sets us free. Is your 
attitude a tolerance rooted in indifference to the tmth 
or is yours a love for the truth that makes you an 
enemy of evil? 

GOOD ECUMENICAL CREEDS 
The three ecumenical creeds which we accept are 

the Apostles' Creed, the Nicene Creed , and the Atha
nasian Creed. These creeds are beautiful statement 
of biblical truths. These we confess with all Christian 
believers everywhere. Read them as part of this lesson. 

SPECIFICALLY REFORMED CREEDS 
There are creeds which some earnest evangelicals 

fail to appreciate, but which to the Calvini st form an 
important part of a full -orbed concept of the truth. 
They are the Belgic Confession, the Heidelberg and 
Westminster Catechisms, and the Canons of Dordt. 

Of these creeds, the Canons constitute a direct 
defense of Reformed theology over against the attacks 
of the Anninians who remonstrated against certain 
teachings of the reformers. T he Canons are an answer 
to Arminius. Let LIS highlight a comparison of the 
teachings thus: 

Heformecl Belief Anllillum Belief 
Total D epravity Partial Depravity 
Unconditional Election Conditiona l Election 
Limitcd Atonement Unlimited Atonement 
Irresistible Crace Hesistible Crace 
Persevcrance of the Saints Possibility of Fai!ing Away 

of Saints 
The Canons of Dordt nre a most logical ,mel bib

lical defense of the above Reformed doctrines and a 
reputation of thc above Arminiml doctrines. Take a 
good look at the amazing insight the Holy Spirit gan" 
to the writers of the Ca nons and ,It their logical 
unfolding of the material by observing the following 
outline of Part r. 

Divine Election and Reprobation 
Art. 1. All men are jnstl y condem nable. 

Art. 2. God provides a way of redemption. 

Art. 3. Cod exposes mall to the way of redemption. 

Art. 4. There is a twofo ld reaction to the Gospel of 


redemption. 
Art. 5. There is a twofold causc for the twofold 

re.lction to the Cospel of redemption. 
Art. 6. Election is a sovercign decree. 
Art. 7. Election defined. 
.\rt. B. The decree of election is indivisible. 
Art. 9. Election is not lhe fruit of fo resight. 
:Ut. 10. Election is the fruit of the sovereign good 

pleasure of Cod. 
Art. 11 . Election is unchangeable. 
Art. 12. There is a gradual assurance of election. 
Art. 13. Assurance of election promotes diligence 

not negligence. 

Art. 14. The teach ing of election must be perpetu
ated. 

Art. 15. There is a decree of reprobation. 
Art. 16. Warning aga inst undue alarm about the 

decree of reprobation. 
Art. 17. Covenant confidence in election of children. 
Art. 18. There is no room for murmuring. 

THE TRUE AND THE FALSE CHURCH 

There are two main groups within the church of 
Jesus Christ, the Calvinistic and the Arminian. Al 
though the latter deny the Canons of Dordt, and fail 
to see some of the other precious teachings of God's 
Word, many of them do believe in the infallibility of 
Cod's Word, in the Virgin Birth, in the Vicarious 
atonement of Jesus Christ, in the miracles of Scripture, 
and in the bodily resurrection of Jeslls, and are, there
fore, within the fold of the fme church of Jesus Christ. 

Those who deny the infa llibility of Cod's Word, 
the Virgin Birth, the vicarious atonement of Jeslls 
Christ, the miracles, and the bodily resmrection of 
Jesus, must be classified as belonging to the false 
church. Liberalism considers these teachings non
essential or outmoded. Dr. G. Machen rightly dis
tinguishes, therefore, between Christianity and Liber
a lism. The former is true; the latter apostate. 

OUR STUDY 
The Canons of DorcIt are an answer to five teach

ings of Arminius whose views have greatly impover
ished the chur~h of Jesus Ch rist in robbing Cod of 
much of thc glory he so rightly deserves. l>.llay this 
study greatly sharpen your love for reformed theology. 

FOR THE LEADERS 
1. 	 Be sure that evcry member reads the Nicene and 

the Athanasian Creeds before the society meets, or 
rend them together in the mceting and brief:ly ex
plain their rootage in the Scriptures. 

2. 	 Be sure to make clear to you r society that the 
Belgic Confession covers the six loci of doctrine. 
Besides, if they are unacquainted with either the 
Heidelberg or the Westminstcr Catechism, famil
iarize them somewhat with the one unfamiliar. 

.3. Encourage your members to buy from the Chr. 
Ref. Publishing House the small hooklet containing 
the doctrinal standards of the Chr. Hef. Church. 
It is much easicr to handle than the Psalter 
Hymnal. 

FOR DISCUSSION 

1. 	 What is the diffcrence between the Calvinistic and 
thc Arminian hrand of Christianity? 

2. 	 What imprc.'ision do you get of the writers of the 
Canons from a carefu l look at the outline of Part I? 

3. 	 Why must we honor Arminian evangelicals as part 
of the body of Christ? 

-4. Show that Liberalism represents the false church. 



5. 	 Why are some of our creeds called ecumenical and 7. Which trends are reflected and taught in new Sun
some reformed? day School matcrial recommended by the United 

6. 	 Why should we be concerned in stressing and be Church of Canada, the World Council of Churches, 
lieving the full -orbed truth? and in the Reformed Church in America? 

LESSON TWO 
Art. 1. All MEN ARE JUSTLY CONDEMNABLE 
All men have sinned in Adam ( I Cor. 15:22). This 

is so because God created the human race an organism 
with a representative head. In Adam as our represent. 
ative we aU sinned and therefore we all die. We all 
lie under the curse (Gal. 3: 10 ), because the original 
sin of Adam, passed on to eVClyone of us, as well as 
our actual sins condemn us. 

Adam was a real man, the first human being God 
made (Gen. 1:27 and Cen. 3:21 ). He is not a mythical 
figure. H e was made in Cod's image. a real historical 
figure, so real that what he did aHected every sub
sequent historical human being and every subsequent 
hil>torical action of man. What Adam did in his 
perfect state hc did in history. The choice he made 
in reaction to the probationary command, he made in 
history. The sin he committed he committed in history. 
"'No, the source of sin docs not lie . . . in so-called 
supra-history, as the dialectie theology teaches, as 
if Cen. 2 pointed to a pre-temporal faU. The source 
of sin is with man, after the creation and in history. 
There was a history without sin." (The Rev. J. D. 
Feenstra, The Dordtse LeeN'egelen, p. 24. A free trans
lation. ) Adam lived a perfect life in history before he 
sinned; therefore there was a history without !loin. 

When God confronted representative Adam with a 
moral choice that would affect all mankind, Satan, the 
old serpent, knowing about it, came into the picture 
( Rev. 12:9a, Gen. 3: 1). Bavinck in his DogmaUek 
highlights the dilemma that faced Adam by analyzing 
the nature of the ehoice Adam had to face. He ex
plained how Adam had to choose: 

God or man 
Divine authOrity or humnn insight 

Unconditional obedience or independent investigation 
Faith or doubt 

Because Adam took a stand against Cod, making 
his decision on the basis of human insight, insisting 
on investigating the forbidden fruit indepcndently of 
God, and exercising doubt instead of faith, Adam fell 
and aU of us with him. 

Adam's choice was a deliberate choice against God . 
Since we a lJ died in Adam, God, having made man 
perfect , could have justly left us al1 to perish 
eternally ( Rom. 3: 19). God promised wages for sin, 
even death . All men are indeed justly condemnable 
uDd deserving of physical, spiritual, and eterna l death. 
What is death? "Death is not a cessation of existence, 
but a severance of the natural relations of life. Life 
and dea th are not opposed to each other as existence 
and non-cxistence, but arc opposites only as different 

modes of existence" (L. Berkhof, Systematic Theology, 
p . 668). 

FOR THE LEADERS 
1. 	 Before studying an article, have the whole group 

read it in unison. Thus everyone participates. 
2. 	 Teach the article with real enthusiasm. Make dIe 

Canons live. Don't treat them as dead doctrine. 
They throb with eternal truth. The materia] must 
become a part of you to teacll it well. 

3. 	 Not every question may be suitable for your group. 

FOR DISCUSSION 
1. 	 How is it dlat Adam's sin is our sin? 
2. 	 if Adam were a mythical figure. as some teach, 

how could we have died in him? 
3. 	 What would happen to 1 Cor. 15:22, if Adam were 

a mythical figure? 
4. 	 What could Dr. LittJefair mean when he said, 

"Jesus is the son of God,'" and then added, "jdentify 
him with the myth of the fall of man." 

5. 	 Convince one another that it would not be unjust 
if all men would be losL What is reaUy a great 
surprise? 

6. 	 Why did God save any human beings at all? 
7. 	 Show that the probationary command was not 

severe, not probibitive, not tricky, not' extravagant, 
but fully just and suited to the kind of being God 
made man. 

8. 	 P rove from the Scriptures that Adam was a real 
historical figure. 

9. 	 Wllat is wrong with the concept that death is a 
ceasing to exia1? Show from the Bible that no man 
ceases to exial upon death. 

THE EDITOR'S PAGE 
(Continued from page 7) 

cxception. H e calls us to walk uprightly before his 
facc every day and in every area of our life. 

The foundations, indeed , are being destroyed! 
How about the foundations of your life, your home, 

your church, your school, your life in all its various 
endeavors? Will this be the season for deepen ing 
our covenantal communion with God, so that his name 
may be daily praised by us, our lives and the lives of 
our children may be enriched, and the world around 
us may be confronted in love with the full gospel 
which brings peace and joy and hope? Only then are 
we walking uprightly before him who loves and calls 
us into his fellowship which is our true and only life. 

- PETER Y. DE JONG 
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A LOOK AT BOOKS 


CHURCH GROWTH IN CENTRAL A~D 
SOUTH ERN NICEHI A by John B. Grimley and 
Cordon E. Robinson. Eerdmans, 1966, 374 puges. 

This is actua lly two books in one vol ume. The fi rst 
is Church Growth in Central Nigeria by John B. Grim
ley. The second is Church Growth in Soul Item Xi· 
gena by Cordon E. Robinson. The authors did their 
research and writing under the Institute of Church 
Growth, now Joc.'l tcd at F uller Seminary, Pasadena. 
and headed by Dr. Donald McGavran. 

McCavran's name has become very fam iliar in mis
sion circles because of the leadership he has given in 
ad vocating new missionary methods. Among other 
things McGavran emphasizes close attent ion to in
terrelated families and tribes, clear-cu t sta tistical anal
ysis of missionary adva nce. and spending the most 
resources in places where the Holy Spiri t is giving the 
most abundant harvest. This volume b y Grimley and 
Robinson is an effort to apply these and similar in
sights to the Nigeria situation. As such ther haw 
made a significant <:o ntri bution to missionary liter
ature. 

It should be borne in mind that this book is a 
survey of the Nigeria situation; it is not an exhaust!n" 
descript ion. But if this volume does nothing more th.m 
stimu late further study, thought, d isellssion, ami ac
t ion, among a ll those connected with mission work in 
Nigeria , it will have served a very worthy purpose. 
Grimley's map of the many tribes in Central i\"igeria 
who have not yet been reached b y missionaries. i~ 

especially ·revealing to those of us who thought the 
L"Ol lll t ry was pretty well covered by various missions. 

Christian Reformed readers may be especially in
tereste<1 in Church Crowlh ill Central Nigeria hecause 
of the large role the Christian Reformed Mission is 
p laying here. One of the churches with which the 
C. H.C. is working is the T iv Church , and the T i,· 
Church is cri ticized by Grimley for havin~ on' rly 
strict entrance requirements. Gri mley feels that these 
requ irements arc hindering rapid growt h. I tend to 
agree with Grim ley hut would hasten to add thilt 
there is much more involved. Most of the Tiv Church 
is growing moderately; in western T iv coun try there 
is very little growth; in southern Tiv country thl" 
growth is phenomenal. If the entrance requirements 
are about the same throughout the ehm ch, why this 
lopsided growth? There surely are other factors in
volved which must still be hrought to light. 

T~i:OTHY MONSMA 

ADVENTU RES O F A DESERTER. J. Overd uin. 
T rans. by Harry VanDyke. Wm. B. Ecrdmans Publish
ing Co., Grand Hapids. 1965. 153 p p. $3.50. 

Tnllru -' 

The book of Jonah is a fascinating study in human 
nature in the Bible. One finds himself pictured time 
after time in the excuses and heroics of this pampered 
prophet of Jehovah . Whether or not the min ister has 
recent ly preached on this book, if he has not read 
Overduin's de lightful account of Jonah's expcriences, 
he owes it to himself and to his congregation to go 
back to some of the insights that the uuthor finds in 
the book of Jonah . The author of this commentary 
is pastor in the Hefonned Church of Veenendaal, the 
Netl~~rlands. His wide experience includes that of 
radio speaker, orator, writer, as well as prisoner d uri ng 
the German occupation of the Netherlands. This ex
perience is mirrored aga in and again in his poin ted 
comments on Jonah and his often petulant career. 

However the book Adventures of a Deserter is not 
an i" a wonderful aid in the understand ing of Jonah's 
life· and mission. It is also a book that opens a window 
into the life of every Christian. In a very rea l sense, 
we all are confronted with the kind . of situation that 
Jonah faced . We must also wi tness to people whom 
\\"1;0 sometimes consider unfit for the mercy of Cod. 
Then when we t UTO to the hook of Jonah and see him 
as God sees us, we begin to understand the meaning 
of God's mercy. Pastor Overd uin hrings this message 
to the heart and con.~cience of every reader. As such, 
this is a book that every person ough t to read. 

Overduin makes Jonah live for h is read ers. He 
makes Jonah so contemporary that one really becomes 
a little ashamed of himself when he fi nds that he is 
doing exactly the same thing that Jonah was doing. 
But the most wonderful thing about this book is not 
,,·hat it says about Jonah, a lthough this is timely and 
rele\·ant. But the truly grea t thing about the book is 
whilt it says aboll t Cod. For when God in his great 
grace can take a Jonah ilnd still use him to bring the 
message of salvation, then there is room for me and 
(',·er\, other Christian too within the service of Cod. 
\\·0 ·have all felt this mercy of God in the book of 
Jonah. And now Rev. J. Overd uin puts it in words 
so poignant that no one can forget it. 

l-I ENIIY V ANDEN H EUVEL 

THE EPISTLES O F JOt·IN. John R. W . Stott. The 
Tyndale Commen tary. R. V. G. Tasker, editor. Wm. 
B. Ecrdmans Publishing Co. , Grand Hapids. 230 pp. 
S3.00. 

THE EPISTLES O F JOH N AN D J UDE. Ronald 
A. Ward . Shield Bible Study Series. Baker Book 
House, Grand Hapids, 1965. 102 Pl'. $1.50. 

Here are two very fi ne commentaries on the epistles 
of John and Jude. They are authored by Britishers 
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who are consen-ath·e in their approach to Scripture 
and to the epistles with which ther concern them
selq';S: in these \·olumes. The Tyndale Commentary 
according to its \·ery putpOSe'. goes into the critical 
problems of authorship. content, and destination of 
the epistles of john a great deal more than does th e 

·eld Bible tudy ~fanual of Dr. "·ard. In that 
respect. I suppose that the Tyndale volume would be 
more useful to the minister who has knowledge of the 
oripmJ hnguages and the questions that confront thc 
serious student of the Bible. This characteristic of the 
commentary is appreciated especially when the author 
k:;a\-e§ 00 doubt in the mind of the reader that the 
rpi:stJes considered here are indeed written by the 
apostle john. The author presents cogent arguments 
:0 pr'O\·C this position. comparing these epistles with 
the Gospel according to john in a helpful way. Fur
ci:ewore. the T~ndale Commentary gives a series of 
additional notes at the end of various sections of the 
treatment of the text. For example, one of these "ad
ditional notes'" concerns itself with the idea of the 
-Logos- that is found in I John 1:1, comparing John's 
~ of the term here and in the Gospel. Such addi
tiooaI notes add a great deal to one's understanding 
of the text. 

On the other hand, the Bible Study Manual by 
Dr. Ronald \\·ard is as the name indicates, a manual 
for the study of the epistles of John and Jude. It is 
dd:igned. it seems to mc, with the Jarm an in vew more 
than the minister or professional scholar. This does 
DOt mean, of course, that the book will not benefit the 
preacher. Indeed, it also presents fresh insights into 
the message of Scripture according to the apostle John 
and Jude. The introduction of this commentary is of 
ot'C'eSSity much briefer than that of the commentary 
~ ott. It assumes the authorship of John and Jude. 
d:.r brother of james, without attempting to prove it 
&om external and internal sources. This furthe r in
dicates that the primary purpose of the ivlauual is fo r 
use by unclay School teachers, for use in Bible dis
cussions. and societies. 

Keeping m mind these diffe rences, it is my opinion 
:::hal both of these commentaries will find ready place 
in the hbraries of both the minister as well as the 
hi~ of the Ch",dL 

H E.,"AY VANDEN H EUVEL 

REFORMED FELLOWSHIP, INC. 
is pleased to announce to the publie a 

lecture series on 

'e~ad&~' 
by 

PHOF. JOHN C. WHITCOMB, JR. 
of Grace Theological Seminary 

\Vinona Lake, Ind. 

October 6 - at Oakdale Park Christian 
formed Church, Hancock S1. 
E. Butler Ave., S. E. 

He
and 

October 13  at Grandville Ave. Christian Re
formed Churcl1, Grandville Ave. 
at Clyde Park Ave. , S. w. 

October 20 - at Oakdale Park Christian Re
formed Church 

All meetings at 8 p. m. 

and 10 its members 

ANNUAL MEETING 
on TH URSDAY, OCTOBER 20, and 

FRIDAY, OCTOBER 21, in the 
Oakdale Park Cllrisli(m Reformed ChuTch 

T HURSDAY, at 1:30 p. m. 
Symposium on: "Should tile Christian He
formed Church joill the World Council of 
Churches?" 

T HURSDA Y at 8 p. m , 
Address by DR JOHN C . WHITCOMB, Jr. 

FRIDA Y at 9 <l . m . 
Business meeting for the membership. 

FRI DAY at 1:30 p. m. 
Address by PROF. JOHANNES C. VOS of 
Beaver College. 

FRI DAY at 6:30 p. m. 
Fellowship dinner. 
Address by PROF. JOH N MURRAY of 
Westminster Seminary. 


