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mflRIOlOGY 


THE HEflRT Of 


Romfln CflTHOliC lifE 


flnD THOUGHT 


JEROME JULIEN 

THE WORDS "an accursed idolatry" are familiar 
to Christians of Refonned persuasion. They are 

heard each time the eightieth question and answer 
of the Heidelberg Catechism is read reminding us of 
the great error propagated in the Roman Mass. To 
this error we traditionally turn our attention at this 
time of the year when we commemorate the nailing 
of the Ninety·five Theses on the church door at Wit· 
tenberg by Martin Luther. But from time to time 
other areas of Roman thinkin g besides the "accursed 
idolatry" of the Mass should engage our attention. 
Not least among these is the subject of the Virgin 
Mary. 

In Roman thinking a structured Mariology has 
been built up. Its very existence betrays Rome's 
Semi·Pelagianism. In other words, in Mary we are 
shown that salvation is a co·operative venture between 
Cod and man. Accordingly, sal vation is not sola fide , 
sola gratia; the human element is an absolute neces· 
sity. 

In years gone by, the cri ticism was often leveled 
at Protestants that Mary was relegated to the dim 
background and not given her proper honor. To 
anyone who knows the faith it is clear that this is 
not true. Protestants are not unhistorical, as Berkouwer 
points out. It is true, however, that there is a differ
ence in attitude when it comes to Mary. He goes on 
to say, "The difference lies in the funct ion ascribed to 
Mary, and this d ifference defines the difference in the 
respect paid to her.'" Mary is extremely important to 
the faith of Rome. 
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Muy's role according to Rome 

We need not go far to learn how important Mary 
really is to Rome. Though the Council of Trent 
(1545-63), so definitive on certain topics, was almost 
silent on Mary, some very important statements were 
made. I n its definition of original sin given in the 
Fifth Session it was stated that Mary was not included. 
The Sixth Session revealed that while others could 
fall, Mary could not because she was free from con
cupiscence and actual sin. More recently, two very 
important papal pronouncements have been made 
which crystalized Marian dogma. In 1854, Pius IX 
proclaimed that the Immaculate Conception, which 
had been piously believed through the years, was a 
dogma and a belief necessary for sa lvation. Nearly 
OIlC hundred years later ( 1950 ), Pi us XII dogmatized 
the Assumption of Mary. 

So important is Mary to Home that one modem 
writer makes an interesting plea for her : "It is one 
of the most curious developments of history that there 
should be professed followers of Christ who not only 
denied Mary her part in the divine plan of the 
Redemption, but went further and attempted to part 
her from her Son. Their attitude is precisely similar 
to that of a man who finds a friend and his mother at 
the door and says, 'Friend , you may enter but leave 
your mother outside: It is not surprising that those 
who thrust Mary outside have eventuaUy found that 
Christ Himself and faith in God, too, have vanished.'" 
Short's appraisal is equally emphatic as to Mary's im
portance: " . .. while she is a human being, she very 
definitely is not an ordinary human being. She is the 
Mother of Jesus. Through the Special Providence of 
God shc was conceived immaculate without any stain 
of sin and given all the graces proper to qualify her 
to become the Mother of the Redeemer. By virtue of 
her Divine Maternity Mary became the Media through 
which Salvation came to the world.'" In fairness to 
Rome, these statements do not represent the thinking 
of all the theologians. Within Rome there is a feeling 
that a less stringent Mariology ought to be developed, 
as well as the traditional opinion that more should be 
done to exalt her place. 

It is interesting to note that in the Second Vatican 
Council, when it became an issue whether to discuss 
Mary as a separate subject or to discuss her in relation 
to the Church, those favoring the latter view won by 
a small majority. Berkouwer sees this as possibly 
saying that no further development will take place in 
the dogma of Mary as Co-Mediatrix. Whatever the 
case, Mary will not lose her place in Roman thinking. 
Even the more liberal of the theologians do not want 
to cast her off entirely, though they are not eager to 
see any further development of Marian dogma. 

Now, such an emphasis on Mary betrays the utter 
hopelessness of Roman theology. Though they want 
to hold dearly to the Biblical text which states that 
there is one Mediator between God and man, namely 
Jesus Christ, evidently he is not sufficient. Mary must 
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still playa role in salvation. This conviction is be
trayed by the development of Mariology and the em
phasis on her in the practical application of the doc
trines of Rome. 

Mary's unique motherhood , 
Mary, according to Rome, is first the Mother of 

God. When the Creed of Chalcedon ( 451 A.D.) used 
the term theotokos, it was intended to emphasize 
Christ's deity and not Mary, though Rome says that 
the emphasis was on Mary. Even before this, Gregory 
Nazianzus (c. 382) wrote: "If anyone does not rec
ognize the Holy Mary as the Mother of God, he is 
separated from the Divinity (Ep. 101 :4 )." If she is 
mother of Jesus the man, she is also mother of God. 
They contend that if we say Jesus is God-man, Mary 
is mother of God. It is not enough to say that Mary 
is mother only through the intervention of God. Not 
recognizing this, Rome says, is recognizing neither her 
son nor her.' 

Her motherhood is not to be understood in the 
ordinary sense. Her motherhood was unique because 
it was virginal. She was kept from corruption and 
suffering in childbirth by divine love. She is mother 
first by faith and then by flesh. One Roman Catholic 
writer states; "Undoubtedly our separated brethrcn 
would agree that she has received the outstanding 
grace of haVing been chosen to be his Mother; but 
they do not hold that her innermost being was trans
formed by that grace which, as they state, leaves 
intact in her, as in every Christian soul, the defects 
caused by original sin .'" Being related to Christ means 
that she was involved in his very work. In God's 
plan she was mother of One who was born Redeemer 
_ not One who would be Redeemer. This mother
hood is a mystical one. Being the Mother of God she 
is the Mother of aU Christians since they are the 
body of Christ. Therefore, as the Mother of Cod she 
receives a certain love which transcended the love of 
other sons for their mothers. 

The words rIail , full of grace, the Lord is with 
thee ..." which are found in the Douay Version of 
Luke 1:28, are filled with rich meaning for Roman 
Catholics. Hers is a superabundance of interior holi
ness which causes her to be in the perfect likeness 
of God in the beginning of life in the Immaculate 
Conception, durin g life in moral impeccability and at 
death in the Assumption. The fulness which she had 
of this grace was one of progressive development in 
holiness even to her death. An official pronouncement 
of this was made by Pius XII in Encyclical Mystici 
Corporis ( 1943); "Her most holy soul, more than the 
souls of all other of God's creatures, was filled with 
the Divine Spirit of Jesus Christ." Of course, Alfred 
Plummer pOints out that the words of Luke 1:28 do 
not have reference to a superabundance of interior 
holiness which she possesses and may therefore be
stow, but to a grace which was given for her special 
task in God's program of redemption. 
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In Mariology, the Blessed Virgin had an Im
maculate Conception. Though this was taught im
plicitly after the third century, it was not generally 
believed in the Roman Church until the eighth cen
tury. Famous in their opposition to such a view were 
Augustine, St. Bernard, Anselm, and Thomas Aquinas, 
but as the years passed it had public opinion on its 
side. In fact, in 1567, Pius V condemned Baius' 
proposal that only Christ was free from original sin. 
Then in IneUabilis Deus, Pius IX stated ( December 8, 
1854 ): "We denne that the Blessed Virgin Mary in 
the first moment of her conception, by the singular 
grace and privilege of Almighty God, in virtue of the 
merits of Jesus Christ, the Savior of the human 
race was preserved free from every stain of original 
sin ." Briefly, the Immaculate Conception is that Mary 
was the only human being born without original sin. 
Being preserved from it she had grace from the 
moment her sOlll was created and infused into the 
fl esh prepared by her parents. She was the complete 
rea lization of the new creation referred to in Ephe
sians 1:4. 

Since none of the many texts which Rome has 
ci ted in the past to prove this dogma really nre ade
quate proof, the argumen t runs something like this: 
It is necessary to insure Christ's purity because sin 
and div inity are incompatible. In Hebrews 7:26, 
Christ is said to be separate from sinners but not from 
Mary. Hence. Mary was not a sinner! 

A corollary of the Immaculate Conception is her 
sinlessness. Her purity is read il y acknowlcdged. 
Mystici COI'Poris states that "she was immune from all 
sin, personal or inherited." This is interpreted to mean 
that she was subject to defects in so far as they in
volved no moral imperfections. 

The second Eve 

Mariology is unique in that it presents Mary as 
holding a specific office in the scheme of redemption. 
T here arc severa l aspects of this office. First, she is 
considered to be the Second Eve. Marian thinking 
has a parallel simi lar to Paul's correlation of Adam 
and Christ in I Corinthians 15:21, 22. The new 
parallel is Eve and Mary. It would seem, however, 
that the use of the masculine form i.n Romans 5:19 
would militate against this notion . As the second Eve 
she allowed the Incarnation to take place. Because 
of this she is the spi ritual mother of all Christians 
and considered by many as the Co-Redemptrix. 

As the Second Eve she has a personal relationship 
to Christ and the church. She is mother by adoption . 
Sharing in the passion and death of Christ, she suf
fered for her children. She is mother by alliance, i.e.• 
she became one with man by assuming the penalties 
for his sins and participating in death fo r them. She 
is mother by generation. All men who would ever be 
born aga in are brought forth spiritually by her." 

Also, Mary is the Church. In September, 431, Cyril 

of Alexandria stated: "May we ... reverence the un
divided Trin ity, while we sing the praise of the ever· 
virgin Mary, that is to say, the holy Church, and of 
her spotless Son and Bridegroom."> Hers was the 
womb of the church. Her position in the mystical 
body of Christ has been suggested as the neck or 
hearl.· At any rate, in her is the perfection of re
deemed humanity: the consumation of the church. 

When we turn to the dogma of the Assumption of 
the Virgin Mary we see what may be called the 
"crown" of all the privileges afforded Mary. Though 
Roman thinkers have vacillated through the centuries 
from the view that Mary died to the view that death 
did not touch hcr, it remained for Pius XJl to proclaim 
in the Apostolic Constitution Munificentissimus Deus 
(November 1, 1950 ) that Mary was "preserved free 
from the corruption of the sepulcher, and, like her 
son before her, with death vanquished, to be carried 
aloft in body and soul to the cxalted glory of heaven 

. Thc Immaculate Mother of God, the ever Virgin 
Mary, when the course of her earthly life was run, 
was assumed in body and in soul to heavenly glory:" 
Various arguments are presented for this Assumption. 
The Scholastics argued that it had to be true because 
she was free from sin, the Mother of God, a perpetual 
virgin and because she participated in the work of 
Christ. To these Rome now adds that the lack of a 
grave is good proof. 

Mary 4II nd man's salvation 
This Assumption is not without its practical im

plications for salvation. It is to give the believer an 
assurance that what Christ promised is true because 
one who is trul y human has ascended into heaven . 
Through it they arc told that though Christ has as
cended, a personal hope of his return in glory is life
le...s unless one believes that the human Mary has 
ascended. It brings assurance of the final victory of 
Christ over Satan. 

Two other terms are llSed in reference to Mary 
representing theories accepted by some in the church 
of Rome. Nevertheless, they arc in need of definition 
because the Protestant ear hears them oftcn and be
cause they, too, represent the weakness of the evan
gelical doctrine of sa lvation according to Rome. 

Sometimes Mary is called the Co-Redemptrix. Her 
co-redcmptive work is necessary because a woman 
was the co-cause of sin . In this work she has both 
an active and passive role. Actively, she co-operates 
with Christ. She did this by loving and suffering with 
Christ at the foot of the cross. The "yes" of the an
nunciation was still binding upon her in association 
with Christ. Therefore she offers what Christ requires 
of her: co-operation in consenting to this redemption. 
In her passive role, shc accepts the cross even though 
it brings upon her the agony of grief and pain . If 
it had been pcrmitted by God, she would surely have 
died as his substitut e! Also she is un ited to Christ, 
and by her inevitable compassion she is crucified at 



the same time." An encyclical of Pills XI ( 1943 ) 
stated that : ". . As the true queen of martyrs, by 
bearing her immeasurable sorrows bravely and fai th
fully she has contributed more than all Christian 
believers to supply what was lacking in the sufferings 
of Christ ... for His body the church."" Accordingly, 
God chose Mary to help Christ redeem mankind. 

Rome is quick to point ou t, however, that there is 
not a co-redeemer and a co-redemptrix but, rather, 
onc Redeemer and a co-redemptrix. The latter is to 
be understood as active in co-redemption in the sense 
of compassion. Evidently, this is because of the Scrip
tural point that there is one name by which salvation 
comes. 

Mary's other work is her Co-Mediation. Because 
she is in heaven she is our Mediatrix with Jesus Christ. 
Being in heaven she now co-operates in applying re
demptive grace to man. Indeed, her mediatorial work 
is subordinated to that of Christ, but it is real, never
theless. I t is a bringing together or Christ and man 
not a standing between. She does not mean to keep 
us apart. However, it must be noted that as Co
Mediatrix she is not autonomo us. She derives her 
power from Christ. Hers is a freedom like that of all 
Child ren of God . It is also stated that she does not 
plead our cause before God as before a judge. She 
rather is used of Christ to touch us because she enters 
into His power." 

The drift to Mariolatry 

While Rome makes a distinction bctween the wor
ship of Mary and the worship of Cod, this has not 
prevented a practical devotion to Mary which seellls 
to replace a true love for Christ. In the practical life 
Mariology has become Mariolatry. Every Roman 
Catholic finds himsclf pushed on toward Mariolatry 
in several ways, notwithstanding the increasing shift 
of emphasis in Mariology. 

First, he is urged to pray to her. A catechisQl 
question reads: "Why may I pray to the Blessed Vir
gin, the Angels and Saints? J may pray to the Blessed 
Virgin, the an gels and saints because they arc God's 
best friends, and Cod will listen more to them than 
to me because J am still a sinner (Job 42:8 ) ."" 

The Prayer Books give verbal evidence of this 
belief. Tn one Mary says : "Wilt thou, my dear child, 
obey the Precepts of the Holy Catholic Church, and 
call upon me in thy necessities? If thou wilt do so, 
I will assist thee, assure thee . I will plcad 
for thee in time of danger, and will avert from thee 
nil the anger and indignation of my Divinc Son."" 

A Prayer of Breviary states: "Hail, quccn mother 
of pity, our life, sweetness and hope. To thee we, 
exiled children of Evc cry out. To thee we cry and 
lament in th is valley of tears. Therefore, 0 our ad
vocate, turn to us thy pitying eye and lead us to Christ 
after this OLlr exile is at an end . 0 , clement, pious, 
sweet Virgin Mary."" 

Further, the Roman Catholic is confronted with 

Mary whenever he considers the Mysteries of the 
Rosary. The fu ll Rosary contains 150 prayers to Mary 
and more to Christ. The second Glorious Mystery: 
The Ascension, has this prayer: "Virgin Mary we lift 
our hearts to thee in hope of eternal salvation ,"'· The 
Fifth Glorious Mystery: The CoronatioQ, has this 
prayer: "Rejoicing and confidi ng in you, 0 Glorious 
Queen of Heaven, please hclp us reach eternal glory."" 

Even the Church Year of the Roman Church is 
replete with Feast Days for the Virgin Mary. While 
twenty honor Christ, forty honor Mary; with one 
month honoring Christ, two honor Mary. 

Is it any wonder then that with aU this encourage
ment the modem Roman Catholic finds in Mary a 
certain soleric value. Christ is Savior, but Mary is 
guide and help for salvation . While the layman docs 
not see a dual standard of salvation, it is clearly there. 
Without Mary there would bc no Roman Catholic 
theology. 
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III thesc days when Christians of eoery COIl

fessio llol stri pe experience the impact of the 
ecumenical movement, we mfl~1 know where we 
stand and wl lll i we believe. The danger of 
compromising tIle true worship of God accordin g 
to his word is not imaginary. Tllis art icle, w ritten 
by the Reo. Jerome " die" , pastor of the Rogers 
Heights Christian Refonllcd Church, C rand 
Rapids, Mich., outlines a doctrine which sharpl y 
di r;ides evangelical Protestantism frDln Roman 
Catholic doct rine and piety. 
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Last week a Calvin seminary student was teaching 
a catechetical class in a Grand Rapids church on the 
authority and accuracy of the Holy Scriptures. During 
the explanation one of the catechumens, a lad about 
nine years of age, raised h is hand and upon given 
permission to speak announced that the Bible con· 
tained errors. Surprised, the teacher asked him to point 
to some of the supposed inaccuracies. Glibly the boy 
mentioned two or three instances where the numbers 
(concerning ages of kings and size of armies waging 
war ) mentioned in parallel accounts do not coincide. 
And apparently to clinch his argument he announced, 
"That what my teacher in Christian 
school told us this morning!" 

Now long before anyone of us was born and began 
to face any of these questions, the church has been 
aware of and clearly recognized such issues. This is 
not something new. But what is ncw is the approach 
which some teachers in church and school feel they 
must take. I n the past consideration of these matters 
was reserved for those who had attained to some 
measure of spiritual and intellectual maturity. Wisely 
the church through Bible-believing parents and 
teachers and preachers took the position that the 
unique glory and grace which penneates every pagc 
of the sacred record deserves emphasis. This was not 
p rompted by fear, much less by a stubborn refusal 
to acknowledge the fact that there are q uestions con· 
cerning Biblical data to which we have no fu lly satis
factory answer. Rather, this methodology sprang from 
the deep conviction that only the committed and con· 
firmed believer, not an immature child of eight or ten 
or twelve, can rightly face the secondary issues raised 
by the boy. 

Today many teachers, seemingly even a few in our 
Christian churches and schools, assume that true 
learning cannot take place unless everything is 6rst 
rendered questionable and suspect. Such teachers, we 
are convinced, betray a lamentable ignorance of the 
fundamentals of sound teaching. With all their sup

posed understanding of learning theory, psychological 
development of children. and the significance of group 
dynamics in the learning process, they foist upon im
p ressionable and immature minds issues which can be 
grasped and evaluated only by the mare mature. But 
what is far worse is the attack on the child's faith 
which such an approach involves. lnst~ad of helping 
children to take the first firm steps in fa ith which is 
well-pleasing to our Cod, they may easily albeit un
wittingly instil doubts which will fester for many 
years and produce suppurating sores of unbelief, cyn
icism or despair. All who seek to teach children do 
well to heed our Lord's words, "And whoso shan 
receive one such li tt le child in my name recciveth me; 
but whoso shall cause one of these little ones that 
believe on me to stumble, it is profitable for him that 
a great millstone should be hanged about his neck, 
and that he should be sunk in the depth of the sea." 

Few programs connected with our Christian in
stitutions for higher learnjng are so often ridiculed 
and vehemently opposed as compulsory attendance at 
"chapel exercises" which are ordinarily held each day. 
It must be admitted that some of these sessions de
voted to prayer and praise are less than they should 
be. It is d iffi cult to maintain an honest and wholesome 
sensitivity to things spiritual at a stated hour day 
after day. 

The cri tics and the challengers, however, should 
and need not have the last word . 

That "chapel" can p rovide an instructive, inspiring 
and illuminating experience for all who come with 
ears attuned and hearts set aright is demonstrated by 
a volume which has recently appeared and deserves 
high com mendation. It is the product of Professor 
Ca lvin Seerveld of Trinity Christian College of 
Chicago, Illinois, and presently studying for one year 
at Heidelberg, Germany. 

Take Hold of God and Pull introduces the reader 
to "moments in a college chapel." Here are arresting 
t ranslations in modem idiom of several Old and New 
Testament passages prepared by the author. On these 
he comments penetratingly to press the claims and 
comforts of the God of our salvation upon the studen ts' 
minds and hearts. Chapel exercises come alive. Those 
who listen with the inner ear will recognize and 
respond to a prophetic voice which speaks n language 
which cannot be misunderstood. It probes with soul
search ing authenticity when, for example, in speaking 
about the Jabbok-experience of father Jacob it says, 
" . If you get hurt by Cod, that seems to give one 
the grace to speak truthfully when you are asked, 
'What's your name? What's your line?'; so a person 
can say, 'My name is - self·seeker, hot-shot, loafer-' 
What's your name. . And when such con fession of 

(COtltirweti on page" 17) 



VICTORY CELEBRATION 


THROUGH CHRISTIAN ART 

CALVIN 

H ALLELUJAH JEHOVAH ! 
Sing for Jehovah a new song! 

In (your) congregation of faithful believers, sing 
about God's glory] 

Let God's people enjoy themselves with their 
Creator ; 

Let the sons of Zion exult before their Kingl 
They should hallelujah Jehovah's name with 

dancing. 
They should serenade the Lord with harp and 

kettle drums, 
For Jehovah likes watching his people happy 
And He gladl y surprises with joy those who 

sweetly obey ( him ). 
Faithful believers can enjoy themselves in a com

plete sort of way; They can laugh (even ) when con
fi ned to their beds. So: 

Let there be praise of Cod welling up in their 
throats 

While they hold a double-edged sword in their 
hand 

To execute deserved judgment upon (all) peoples, 
correcting men, 
taking captive what's "king" to the nations, 
hobbling to a walk their most gloriolls 

performers, 
So that the judgment (of Cod ) written down (as 

comi ng ] to thcm will be begun. 
Artistic glory - t l is belongs to all the fa ithfu l be

lievers! Hallelujah! Jehovah! ( Psalm 149 ) 
. . anybody in Christ will be a new creature: 
what's old goes - yes! things become new, All 
things, of course, belong to Cod, who has rec
onciled us to Himself through Christ and prof
fered us the ministry of reconci liation . That is 
what God was doing in Christ! reconciling the 
world to Himself, when H e d idn't count men's 
trespasses against them and when he outfitted 
us (who believe) with the project, articulation of 
Reconciliation. .. ( II Corinthi:ms 5: 17-19 ) 

It was a temptation on this occasion - to use Scrip
ture to justify what your committee on fine arts has 
worked so hard for . But then chapel would bec..'Ome 
a cheap form of ad vertising or a loaded argument 
if God is for it, who could be against it? 

God's Word, however, does not let itself be man
handled. Whenever a man goes looking for relevant 
Scripture and listens, he always gets more than he 
bargains for : buoyant, correcting direction! not justi
fication. 

SEERVElD 

Fighting psalm praise and the new ministry 

The last psalms body a celebrating doxology that 
sweeps the whole book - of marveling.<; at Cod's stars 
and God's animals, intimate confessions of horrible 
sin, murder and adultery, piteous nrguings with 
Jehovah to come through in the presence of enemies, 
quiet joy that the Almighty Father has a hold of my 
child hand - sweeps the whole panorama of hurts, 
fear, laughter, t iredness, under the rug of a victory 
celebration! l>sa lm revelation concludes with these 
paeans, round after round of hallelujahs! as if the 
Spirit would teach us that the final note to a believer's 
daily life is exuberant praise. And this dancing, kettJe
drummed, open-throated prajse is carried out waving 
a sword! In fact, the victory celebration enjoined here 
in the psalm seems to be itself the symbolic beginning 
of further fighting , subduing, winning. 

I do not know how frequently yom chapel services 
of praise erupt into a glorious, fcet stomping frenzy 
that is fa ithful to this b iblical vision. As a rule, 1 
suppose, our liturgy is not so oriental; our decorum is 
more polite; worship is a mental matter with us, and 
generally the stilettoes stay sheathed. We are the 
church of the New Testament. 

That is right, says Paul; si nce the death and resur
rection of Jesus Christ , anyone constrained by his love 
becomes a new creature, acts like a resurrected man; 
his whole life time and doings gets pulled sharply 
into that crazy focus of the ministry of reconciliation. 
Not that a believer plays mediator. But now, at least 
if one is in Christ, the old hem-and-haws of six for 
you and a haJf dozen for me, one for God and nine 
for professiona l advancement, fa ll away, and the 
Christ-disciple seeks first , only Christ's kingly admin
istration of the cosmos (and all the other things fall 
ill tO p lace). It is a constant, spontaneous drive in a 
renewed man that through him Christ reconciles men 
and worlds to the Father. 

This new testamented ministry of reconci liation, 
which is the believer's existential a priori, also has a 
sharp cutting edge. To "reconcile" means indeed to 
"give a holy kiss and restore a bonded love relation." 
God kissed us on Golgotha, and since Easter toe who 
believe are newly covenan ted to the eternally jealou s 
God of heaven and earth - he does not change. Old 
or new testament, Jehovah is angry at those sinfully 

·Spe<:ial chapel service held at Calvin College campuses in 
ignoring his lordship and is fu ll of mercy to the conjunction with the Fine Arts Festival of 1966. 



repentant. $0 when we sing a new song Anno Domini 
it is new not because it is currently popular but 
because it has good news - only in Jesus Christ can a 
man be made and stay a live (1 Corinthians 15:22)1 
This New Testament song cuts, has the same jealous 
double-edge Psalm 149 reveals because it exasperates 
the enemies of Cod and the enemies of Christ's body, 
"What do you mean you have something new, original, 
unique? There is nothing new under the sunl " 

Our ministry of Jove. reconciliation, to such old
fash ioned opposition according to the Scriptures
Solomon said it long before Paul ( Proverbs 25:21-22; 
Romans 12:20) -is to heap coals of fire on their 
heads, that is a love-actl Shame them with well-doing; 
makes them curious of our joy in being conformed to 
the law of God, which they cannot, says Paul, respect 
( Homans 8:7), our being conformed to Christ's suf
fering; make them jealous of our treasures discovered; 
silence the ignorance of those fools, says Peter (1 Peter 
2: 15), not knowing who is Lord of earth and heaven 
by freely, obediently, gratefully discloSing his glories. 

Needed: Single focus, sense of enemies 

I t used to bother me that I had no enemies. How 
can I learn to love them as the Lord commanded? 
But even enemies Cod provides. He opens your eyes 
to see the Cod-damming character of the brilliant, 
secular culture in which we live and move and have 
our increasing meaninglessness. An educated Chris
tian can begin to see how "good" it is to have a 
Newman-university gentleman rather than a barbarian 
live next door but how devastatingly impotent the 
humanistic elite are to lead a civilization. And if Cod's 
people benevolently embrace as co-laborers in Cod's 
world those who arc unfitted with the project of 
reconciliation, which is our mission, then God's people 
benevolently ruin themselves. 

Could this be what largely plagues and has 
troubled the Reformed Christian community in Amer
ica? allowed so little psalm 149 fun, genuinely cultural 
surprise, Christian get-up-ancl-go in daily life and 
labor? has left us infighting, defensive, wondering 
whether to legitimatize movies, stop smoking Or wear 
our trousers rolled? Maybe we as a Reformed com
munity have not been unwilling to serve Jeslls Christ 
but the vision moving us has been faulty. Inste..'l.d of 
knowing the single focus of one celebrating ministry 
with a sense of encircling enemies - Resh and blood 
enemies, but also the real hosts of devils - instead of 
that buoying perspective, we have lived timidly by the 
hackneyed equation of siX" days of creation + one day 
of redemption = sanctification, and then divided Cod 
to fit - common grace plus special grace activities = 
100% - rather than live before the Eternal One wield
ing a double-edged Word cutting to Life or cutting 
to Death. Such a breakdown of life and broken-up 
Cod is unworthy of our Reconciling Creator Lord and 
the passionate calling he outfitted us with. Because 
the Holy Wars were illegitimate conquests and some 
are fearful of the label "Calvinistic imperialis m,n one 

does not need to overcompensate and just play cul
tural tiddley-winks, miss the socking joy of administer
ing, hot coal! ministering of the world for Christ. 

A truly Christian art festival 

Th is is the direction an art festival shall take if it 
be Christian: a hallelujah celebration f6r God! deeply 
edifying the faithful - edify means build up new, not 
sit as a scholastic caretaker - victory celebration! ex
citing edificationl and aggravation of the enemy 

Christian art works are kisses blown Cod's way be
cause he first kissed us. Not prudish, preachy kisses 
born out of a quarto-Pelagian struggle to do good 
works that win approval. Rather, the impress is one 
of playfu l gratitude anguishedly sensitive to the stab 
of sin needing genuine balm. That is, artistic splashes 
of color, muted sounds, suggestive cadences of words 
that reveal the rainbow rich nes.~ of Cod's world and 
his tender care for our oh-so-human foibles, crafts
manship which is not so much relaxation as an in
tense dance! before his face: this is what one may 
expect from Christian performance in the arts. 

There is small place at a Christian college for the 
tfllmped-up catharsis of an enlarged ego that needs 
to discharge itself. There is all the place in the 
world, however, for gifted youth to show an older 
pious generation that the Lord is King of color and 
rhythm and fonn as well as money and Sunday: the 
first bond restored with art that breathes the ministry 
of reconcili ation is the bond between believing gen
erations. And that is a movi ng occasion to witness, 
how a lettered child in faith leads the older, perhaps 
unlettered ones who trust, leads them into the unex
plored riches of their common inheritance. Does that 
edifying spirit hover like a holy ghost over this campus 
blessed with its gifts of art? 

Fine art festiva ls are very dangerous. The old 
atheist Nietzsche acutely judged the stupidity of 
artists and literati who have no Cod-focus. Those 
would-be "ultimate in men," said Nietzsche, effete 
comtemplators of Beauty, arc simply preening self
congratu latory poseurs, intellectual snob replicas of 
the hoi polloi they contemn. St. Paul's unforgettable 
words go still more radically to the problem: 

. . . look to yOur ministry, fellows, for not man y 
humanly intelligent, gifted or good lookers did 
Cod select: He chose the foolish things of the 
world to confound the wise guys, the we..'l.k things 
of the world Cod chose to shame the strong 
(I Corinthians 1: 26-27). 

Would it not be better to omit art festivals as Chris
tians sinee in them we risk eternal life? The meek, 
not the cultured, inherit the kingdom of God! 

But no. You can't help itl Artistic glory belongs 
to us who believe! says the Scriptures . And the sword
like, kerygmatic element to the flourishing Christian 
practice of art is that the unbelievers, the disbelievers 
sceptical of a reforming, biblical Christian culture are 
forced to see it - there it isl .:.... like handwriting on the 
wall : Mene, metle, tekel, uplU1rsin: the time is coming 
~ be reconciled to Cod! - the time is coming when 



all splendor, glory, majesty, song and dance will be 
ours, when the judgment written down from Deuter
onomy through Micah to Revelation 21 will be ful
filled, that the cultural treasures of the nations will 
be snatched from them and brought into the holy city. 
Art like philosophy like education like labor in God
ignoring hands does not wield the sword of the Holy 
Spirit, is not practising the ministry of reconciliation, 
hut estranges and puffs up those who practise and 
view it. The jealous Cod to whom we believcrs are 
wedded, covenanted, does not ask each one to paint 
and write poems, but he does demand we subjcct all 
such created glories that come under the talented 
hands given us obediently now to him our Lord while 
we live. 

Could this be the challenge to the arti sts here and 
you supporting students at Calvin College, which has 

the financial resources and strength not known to 
many Christian institutions: to practice art reforma
tionally, biblically, as the ministry of reconciliation 
enlivened by the lusty spirit of psalm 149? 

1 notice that "biblical dance" is not a category 
open for competition at the festival this year. It can 
wait. But what cannot wait for your festival activity 
is the single biblical focus and a sense of enemies en
compassing the body of Christ. 

Just as dogmatics is worth little if the theology to 
it does not also become doxology, so art is worth 
little if it is not charged with the accent of praise. 
With all our getting of art at Trinity, Calvin, Wheaton , 
whatever Christian college, we must get the gift of 
hallelujah! For what does it proSt a man, if his work 
does not reveal Christ's rule? 

REVIEW . . . 

CHRISTIANITY AND POLITICS: 

A REFORMED PERSPECTIVE ON POLITICS 

PHILIP C. 

Ren6 de Visme Williamson, Independence and 
Involvement: A Christill n Reorientation in Political 
Science. Baton Rouge: Louisiana State UniverSity 
Press, 1964, $7.50 

The 1964 Presidential Election div ided the Chris
tian community along partisan principles as never 
before. It was, therefore, signifi cant that during the 
same year Rene de Visme Will iamson should make 
a truly Christian contribution to an understand ing of 
contemporary politics. In his latest book one finds the 
common responsibilities of Christians toward the 
world of politics. 

Williamson is Professor of Government at Louisi· 
ana State University and a member of the Southern 
Presbyterian Church. He writes From within the 
"evangelical Calvinistic Reformed tradition." It is 
rather surprisi ng that his contribution has not yet 
gained the wide attention it deserves from protestants, 
especially since he says: 

"I have therefore attempted to fe·think such 
basic concepts of political science as sta te, con
stitution, civil rights, law, liberty, citizenship, and 
representation in the light of the Christian faith 
and to develop a more Christian conception of 
the proper relations between church and state. 

BOM 

to the immediate given situation. It is not the work 
of an ethicist who reduces the fu lness of political life 
to abstract principles of social ethics and the practice 
of power politics. I t is a book written from a mature 
Scriptural reflection on polities as an integral part of 
God's creation. 

Content of Book 

Williamson starts by sketching the crisis of our 
civilization. The permanent revolution threatens sta
bility in world politics. The meaninglessness of life 
is all around. Meaninglessness is "a kind of spiritual 
leukemia" and "constitutes the clearest and most 
present danger of a substantive evil ...." Science, 
natural and social, cannot save mankind. The answer 
to our predicament lies elsewhere, in the Christian 
faith. Christianity outpromises communism, conserv
atism, and liberalism ("... it outpromises every 
ideology, religion, and philosophy") in matters of 
"life, liberty, happiness, Community, and forgiveness." 
The performance of the Christian Church is defended, 
yet at the same time Williamson acknowledges its 
fa ilures. But "where the Christian faith thrives, the 
promises of Christianity are fulfilled." The world 
situation demand... nothing less than a new Reforma

In attempting this task of intellectual reconstruc
tion, J am adaressing myself primarily to the be
liever. I want to point out to fellow Christians 
what I believe to be some of the political con
sequences of the religious convictions we share" 
(p. viii ). 

Independence and Involvement is not a theology 
of politics by someone seekin g to appl y Christianity 

tion to reverse the process of increasing secularism in 
politics. Williamson writes prophetically: 

"We need a systematic and sustained reinter
pretation of political science in Christi an terms; 
we need to p rovide a body of concepts as part 
of a guid ing political philosophy which is Chris
tian in spirit, conclusions, and techniques. The 
promises of the Christian faith cannot save the 



world unless the world is Christianized, and 
Christianization demands an intellectual effort to 
guide political effort. People have a right to ask 
Faow Christianization can be accomplished, and 
they will want to know in what specific ways it 
will make a diHerence" (p. 63). 

The state is a basic concept of political science. 
The Christian faith has something relevant to say 
about the liberal, conservative, and totalitarian con
cept of the state. "Christianity," according to the 
author, "cannot be identified wi th any onc of the 
particular political ideologies or systems. It cannot, 
therefore, be a front for capitalism, democracy. the 
American way of life, or any of even the highest 
achievements of man" (p. 97 ). 

In several chapters Williamson deals with such 
concepts as constitution, citizenship, and representa
tion. There is the admirable chapter on the relation
ship between constitution, constitutionalism. and the 
Scriptural concept of law. 

'i'here is much significance, from a Christian 
point of view, in thc fact that the constitution is 
law. For law is an important scriptural concept. 
Law, notably the Decalogue, is presented as the 
will of Cod for his own glory and for the good 
of man. It specifies the kind of conduct which 
Cod expects of man, and that conduct, in tum, 
is an expression of the kind of being which Cod 
intended man to be" (p. 124). 

The nature of human and civil rights is discussed 
in terms of the nature of man as the image bearer of 
God. A detailcd discussion follows on the church as 
a political society, Christian and secular citizenship, 
and theories of representation. These topics need care
fu l study because Christians, committed to a certain 
type of political pluralism, too often participate as 
business- and union men or as members of church 
and academic com munities. Sometimes Christians in 
favor of reapportionment think in terms of the modern 
liberal principles of radical equalitarianism. 

A similar radicalism manifests itself in the prin
ciples of separation of church and state. In this con
text Williamson deals at great length with the 
United Presbytcrian Church's Report on the Relations 
Between ChuTch and State (1962). This Rcport may 
be considered as important as the report on the 
Church's Confession of 1961. Williamson presents a 
detailed criticism of what he considers the Report's 
adoption of the "radical separat ion ism of Madison and 
Jefferson." For example, his comment on ' the prin
ciples of political neutrality defended in the Report 
is: "Scripture makes it very clear that no Christian, 
whether in or out of government, has any business 
being neutral. Government officials, like other men, 
must decide whether to serve Cod or Mammon" (p. 
228). His observations on "the wall of separation" are 
thought provoking. 

"'In particular, all Christians should protest 
Vigorously against the Supreme Court's adoption 
of Jefferson's phrase "wall of separation." Thev"'r phrase is o.dious, suggesting the mon~~ous 
evi of the Berlm Wall, .... If we Chnstialls 
want a relevant symbol, we should remember 

what happened when Christ died on the Cross: 
the curtain in the Temple was ripped from top 
to bottom, thereby announcing to the world that 
no human authority, ecclesiastical or temporal, 
has the right to interpose any curtain or wall 
between God and man" (p. 239) . 

Anyone who is interested in the props:r relations be
tween church and state could profit immensely from 
Williamson's critical cvaluation of the UPUSA Report. 

He completed his great book with a short chapter 
on the relationship between faith and future. As con
clusion he sums up the world situation in the following 
words. 

"The problem of our present-day world is the 
same as that which confronted the people of 
Israel many centuries ago. It is the problem of 
chOice: "I have set before you life and death, 
bleSS ing and cursing: therefore choose life, that 
both thou and thy seed may live." The problem 
is the same, only the number of people involved 
and the scope of the choice are different. Among 
the competing faiths which 6ght for the posses
sion of the world, we must choose one and take 
the consequences. Our faith is our future" ( p. 
256 ). 

Critical Eva luation 

Anyone reading this book will immediately sense, 
and hopefully share. the Scriptural d irection of the 
author's thought. One can only hope that Professor 
Williamson will continue the important work begun 
and expand it to other particular concepts, such as 
party government and partisan politics. He succeeds 
well in formulating political concepts in Christian 
terms, but basic problems remain. 

The discussion on the Christian conception of the 
state is short and does not do justice to the problem. 
By approaching the question as the author does it is 
doubtful if one can arrive at a renewal of the problem
atics concerning the idea of the Christian State. Chris
tians must realize that an inner reformation of the 
structure and purpose of the state is necessary. In 
this connection it is unfortunate that Williamson did 
not know about the reformational work of Dr. H. 
Dooyeweerd, Professor of Law at the Free Reformed 
University of Amsterdam. Especially relevant is 
chapter three, "The Structural Principle of the State" 
in his New Critique of Theoretical Thought ( Phila
delphia: Presbyterian and Reformed Publishing Co., 
1957) Vol. Ill, pp. 379-508. 

Churches' political pronouncements follow logically 
from a view of the church as' a political society. On 
the whole, evangelical and reformed people will dis
agree with Williamson's point of view. Most of them 
believe organized churches must not get involved in 
politics. Reliance upon church councils, national and 
world, for political guidance is certain ly no substitute 
for the Christian citizens' own responsibilities. The 
distinction between the church as an organized institu
tion and the Church as the Kingdom of Cod would 
have been very helpful here. Even though Williamson 
says that the "medieval distinction between secular 
and sacred was a false distinction" he himself dis



t inguishes between Christian citizenship in the church 
and secular citizenship in the state. Such a distinction 
is also false. A consistent theory of Christian citizen
ship has yet to be worked out. 

Williamson challenges others "to contribute to the 
great task of re-thinking their professional fi elds and 
occupational problems in terms of the Christian fa ith" 
(p. ix). Hence Christian professors are implicitly in
vited not only to re-think basic political concepts, but 
also to reformulate basic scicntific concepts, such as 
fact, value, and theory in Christian terms; in short, 
what the requirements of scientifi c method ought to 
be. Christian teachers may not uncritically accept 
social science as it is defined and practiced in our 
public universities. They must also de6ne the com
petence of social science in terms of a Christian 
perspective. 

It is of interest, therefore, to read Professor Dr. H. 
E. Runner's Unionville lectures on "Scriptural Religion 
and Political Task" in Christian Perspectives 1962 
( Hamilton, Canada, Guardian Publishing Co.) pp. 
135-257. 1n Professor Runner's lectures there is the 
similar emphasis on Scripture, on living out of fai th, 
on polit ics as an aspect of our religion, politics as wit
ness, and the urgency to transcend the conservative
liberal d ilemma in American poHtics. The Unionville 
lectures are important in that they emphasize the 
reformation of scienti6c concepts. 

In Williamson's study there is the promise of a 
Christian form ulation of scientific concepts. He starts, 
for example, wi th the comment that "many professors 
who are Christians lead a dual ex istence - one in the 
university and another in church" (p. vii ). He could 
have added that not inFrequentl y professors live a 
dual existence within the academic world - a commit
ment to both the Christian faith and to one of the 
-isms. Such an academic situation could exist when 
a Christian professor, for instance, helps to formulate 
Christian social and economic concepts, and yet be
lieves in the (false) promises of positivism or attempts 
to build on behavioral ism. The author would want 
Christian social scientists to break radically with such 
a dual existence - living out of two fa iths. 

"It is to be hoped," he writes, "that other political 
scientists who are Christians will be challenged to 
push further a nd deeper the work of intellectual re
construction in their field" (p. 246). It is 10 be hoped 
that together with other social scientists they will form 
a community of Christian scholars. Many Christians 
are engaged in new scholarship on the Refonnation. 
Yet it is urgent that they engage in new reformational 
scholarship. By doing so they will contribute to the 
distinctiveness of the orthodox church colleges. 

Torch and Trumpet 

In his Inaugural Address, the late President J. F. 
Kennedy said: "We dare not forget today that we afe 
the heirs of that 6rst revolution. Let the word go forth 
from this time and place, to friend and foe alike, 
that the torch has been passed to a new generation of 

Americans . . . ." In the contemporary situation, 
when even churches in the world also proclaim the 
gospel of revolutionary change, we dare not forget 
that we are the heirs of that 6rst reformation. Let 
the Word go forth from every chureh (and ) college 
to politicians and scientists alike. The Itorch has 
been passed to a new-born generation of Americans. 

In the same Address, President Kennedy said : 
"Now the trumpet summons us again . . . a call to 
bear the burden of a long twilight struggle . . . a 
struggle against the common enemies of man : tyranny, 
poverty, d isease and war itself." But these enemies 
are only the outward manifestations of sin and un
righteousness, of man's rebellion against Cod. The 
trumpet summons us, as Williamson points out, to 
daily struggle for the realization of the Kingdom of 
God against the godless kingdoms of this world. 

Christian cit izens should not ask what the Amer
ican way of life can mean for them, but together ask 
themselves what the Christian way of life could mean 
for America. They could come out with a program of 
action for a Christian society as an alternative to a 
man-centered creative or great SOCiety. The above 
cannot be achieved without great emphasis on political 
ed ucation in the widest sense of the word. Perhaps 
Harry B1amires' experience, as he describes it in The 
Christian Mi nd, (London, S.P.C.K., 1963 ), is similar 
to yours when he says: 

"Take some topic of current political importance. 
Try to establish in your own mind what is the 
right policy to rec:..'Ommend in relation to it; and 
do so in total detachment from any political 
alignment or prejudice; form your conclusiOns 
by thinking christian ly. Then d iscuss the matter 
with fellow-members of your congregation. The 
fu ll loneliness of the thinking Christian will 
descend upon you. It is not that people disagree 
with you. ( Some do and some don't.) I n a 
sense that does not matter. But they will not 
think ehristianly. They will think pragmatically, 
politically, but not christianly" ( p. 14). 

Professor Williamson's book is a guide to help liS 

in the correct direction. It is one of the most signifi
icant Christian publications on politics since World 
War II . We recommend it to all. in particular, to 
ministers and social science teachers. It could very 
well be placed on the lists of recommended reading 
for our students in college. 

Philip C. Bam, gradUlJle of Calvin Conege 
presently pursuing further studies at the Free 
Univerdty in Amsterdam, the Netherlands. in

Iroducu the reoder to a recent publication which 
deservu the careful scndmy of aU AmNicons 
and Canadians concerned with a po.ritioe Chria
tian witne&t in the ronfu.ed poUficol aren6 of 

our timel. 
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INQUIRY WITH RESPONSIBILITY 

V ERY LIKELY many have pondered the article 
of Dr. Henry Stob in the May-June Reformed 

Journal ( p. 5) , where he writes about the p roposi
tions set forth by the "Dekker" study committee. 

In effect he warns that Synod should not proclaim 
the committee's propositions as .. 'dogmas' to be han
Dfed b y aU who are charged to think Christianly about 
the biblical givens. This burden the theologian who 
is concerned to be fai thful to Christ, and to live in 
the freedom which Christ has conferred - this burden 
he cannot bear." 

One wonders what special meaning he intends as 
he puts "dogmas" in quotes, and what he means by 
"freedom" in this connection . Does it mean freedom 
from doctrinal guide-lines which the church may be 
led to adopt? Would he deny Synod's good right to 
do that in 1966 or 1967? 

Later he writes: "Should Professor Dekker or any 
other of us depart from the faith that is confessed in 
the living com munity of the Church, let us be called 
to account. But let us not be subjected to theological 
criteria by an ecclesiastical court, for then the theolog
ical enterprise is tragically arrested and we are robbed 
of our vocations." 

When he writes "let us be called to account" ( if 
necessary ), by which criteria and in what kind of 
court would this be if not "by theological criteria in 
an ecclesiastical court"? 

Did not he, along with all our office-bearers, sign 
that solemn promise of our Form of Subscription "to 
submit to the judgment of the Consistory, Classis, or 
Synod" in points of doctrine where diHerences might 
arise? These are ecclesiastical courts and would have 
to judge by theological criteria, would they not? 

We seem well advised carefully to avoid any im
pression that our professional theologians are, to quite 
some extent, untouchables. 

Dr. Stab reminds us that "theology is a scientific 
endeavor into which not all people can be drawn ." 
But surely it is good and needful that all our people, 
so far as possible, int elligently share in the theological 
concerns of the church. When the article says: "'The 
faith is one thing; theology is another," we agree on 
the distinction but would beware of any unhealthy 
separation of the two. How we need the keen doc
trinal sensitivities of our Aquilas and Priscill as who 
can sense weaknesses in our b rilliant Apolloses! How 
many seminaries, neglecting the close bond between 
simple faith and sound theology, have, under the guise 
of "giving new form to the age-old Gospel," to use 

Stab's expression, led their denominations into the 
broad waters of liberalism! 

Professor Stob well reminds us that our theological 
inquiry ought to proceed with all caution and respon
sibility. In that spirit these lines are offered. 

CoRNEAL HOLTROP 

WHAT PREACHING DO WE NEED? 

THE TENSION found in the Church todav . 
a tension between the pu lpit and the pew . 

is due, I believe, to the fact that two different lan
guages and thought-worlds nre to be found. 

The pew complains that the sennons it hears today 
are irrelevant to life. One hears time and time again : 
"Why can't the messages from the pulpit be more 
practical for life?" Ah, ... but for which life? 

Today we live in an era that is "doctrinally in
different." This spirit of the age has also invaded 
our churches. Catechism sermons are not appreciated . 
They are said to be "too dry and dogmatic and im
practica l." Yes, that is one of the compla ints heard 
from the Christ ian Reformed pew; the Christian Re
formed sermon is dogmatic . . and thus, to the 
mind of many, impractical! Perhaps the Christian 
Reformed Church has passed out of the era in which 
its constituency was what n. B. Warfield and H. C. 
McComas ca lled '· the intellectua l type" believer, whOse 
faith is an intellectual response in the presence of God 
and H is Word . These "intellectual type" believers 
were attracted by doctrinal sermons; they enjoyed dis
cussing the fine pa ints and distinctions in Reformed 
theology. Today such individuals are in the minority 
among the constituency of the Christian Reformed 
Church. 

Also the "action type" believers, those insistent on 
Christian action in all spheres of life, seem to be 
disappearing. Granted, there is still an active nucleus 
in the Christian Refonned Church which emphasizes 
Christian social response especially in the areas of 
labor and politics. But the vast majority of our con
stituency appears unconcerned about these matters. 
Christian education seems to be the only such activity 
to rally our people. Thus the "action type" sermon, 
appealing to the will of the person, is a lso passe. It, 
too, doesn't speak to the congregation as a whole! 

When one hears the complaint : "Why can't the 
p reaching in our churches be more practical, speaking 
about life as we live it," one is tempted to the COn

clusion that our constituency may be "the experiential 
type" of believers, who desire to hear sermons that 
speak to their hearts, to their emotions. 

Early in the history of the Christ ian Reformed 
Church, the constituency was «experiential believers." 
Prior to 1880 the sermons preached and the literature 
read were largely experiential. In 1001 the late Rev. 
Van der Vries wrote in De Wachter that in the period 
prior to 1880 we were accused of setting forth the 
"Christian" in pulpit discourses more than the Christ. 
The members of our Church in that era wanted to 



hear that which spoke more to the heart, than to the 
mind. 

Today, we hear complaints which suggest a similar 
desire. People want to hear about the life of the 
C hristian . . .. how he is to live life. They don't want 
doctrine, they want what is practical! However, this 
does not necessarily me..'l.n that they want to hear ex
periential sermons as our fo refathers heard. 

It appears that earlier generations wanted to hear 
about the Christian and his spiritual life, with its "ups 
and downs" as the believer made his pilgrimage to 
eternity. In the early issues of De Wachter there ap
peared dialogues between "concerned souls" "estab
lished believers," "weak believers" and "nominal be
lievers" about the life of the soul. Popular literature 
of that era were books like Schorbnghuis' Innig Chris
tendom and Verschuir's Bevindeli;ke Goclgeleertheid. 
Dr. H. Beets tells us, in one of his books, that in that 
era reports were published of weeping people, and 
broken-hearts d uring the church services.. . a type 
of emotional reaction to the sermons. 

But is our constituency today concerned about the 
life of the soul in the midst of this life? Are our p('''Opie 
concerned about their eternal welfare to such a deep 
degree? Or are they concerned about their temporal 
welfare in this Ufe? 

Many are asking for practical sermons, sermons 
which speak about life. But which life? '111e life of 
the soul, or the life of earning a daily living, a life in 
contact with fellow men? ] believe that the latter is 
the case. 

It is in this sense that people are asking for prac
tical sermons which will apply to daily \ife. There is 
a grave and grow ing danger that they are asking for 
a type of preaching that was heard in the circles of 
the "Ethische Beweging" in the Netherlands, a type of 
"social gospel" with a "Reformed" tincture. But such 
a gospel is not the Gospel of Jesus Christ, the Savior 
of sinners. Such an "ethical gospel" is a far cry from 
the Gospel of God's Word . 

Perhaps what we need is a return to "experiential 
prcaching" of the old school. A proclamation of Christ 
as the Savior of sinners, and the Christian as a saved 
sinner. But such an "experiential preaching" must be 
well balanced. Tht' danger of passivity mllst be 
avoided. Experiential truths must be set forth in the 
three ·fold strand of the Heidelberg Catechism ; per
sonal, experiential knowledge of sin; personal, ex
petiential knowledge of redemption in Christ by God's 
free grace; personal, experiential knowledge of grati
tude in life. All three strands must be present. 

Such a presentation of Christ and the Christian 
the life and work of Christ as Med iator, Surety and 
Savior of God's elect people, and the life of the soul 
and the work of the born-aga in Christian - will ful
fill the need of all, who seek the right answers to the 
questions of life. For those who by the free grace of 
God have been born-again shall live life .... daily 
life .... to the glory of Cod, in accordance with the 
Word of Cod. It declares the way of life in all its 

spheres and activities. Those who are born again are 
also being sanctified by the Spirit. And sanctification 
is that process whereby the true child of Cod lives 
his life as a life of fai th and a practice of godliness, to 
the glory of Cod and the welfare of his neighbor. 
Under the guidance of the Spirit, who applies God's 
Word to the heart and life of the child of Cod, he 
will be instructed in the practicalities of how he is to 
live in this life. Here the answers to his questions 
of life will be found. Such preaching, and such preach
ing alone, is truly practical. CERRIT BIEZE 

UNION CORRUPTION 

THE CORHUPTION and moral irresponsibility of 
the largest labor union in the land has presented 

an alarming spectacle. A few weeks ago the Teamsters 
Union held their convention in Florida where the 
voting delegates to that convention fe-elected James 
Hoffa to the presidency of their union and rewarded 
him for his good deeds by voting a $25,000.00 annual 
pay raise. At the S<'lme convention it was decided to 
pay the legal fees incurred by him and his close as
sociates in their continuing battle to avoid imprison
ment for misappropriation of union funds, jury tam
pering, and assorted other indictmen ts. Here is a union 
leader convicted of corrupt union practices and of at
tempting to tamper with the exercise of justice in the 
courts and of using union welfare funds for hi s own 
profit. Yet the voting delegates of the union endorse 
and support him with re-election. 

This marks a low point in moral responsibility on 
the part of organized labor. It appears from this that 
the voting delegates of this union arc only concerned 
with the exercise of power for the purpose of in
creased financial benefi ts. Some time ago a teamster 
being interviewed on a national television hook·up 
stated that he didn't mueh care what Hoffa d id so 
long as it resulted in financial profit for him. Ap
parently the rank and fil e of this union agrees with 
this. They voted for corruption; they voted for d is
honesty; they voted for deception; they voted for 
moral disregard ; they voted for the lie and against 
the truth. Their children will rise lip in the judgment 
and condemn them for the example of lawlessness, 
immorality, and idolatry which they gave to them. 
How can we expect our children to have respect for 
law and justice, for honesty and integrity, for truth 
and righteousness, when the older generation by their 
example and instruction show disdain for these things? 

The idol of financia l gain is a false god which has 
its own code of morality. Every god decides for itself 
what is right and wrong and this idol of materialism 
and financial profit has made its decision too. Any
thing is right so long as it makes a dollar for us. [f 
someone else is injured in the process, this is not our 
concern. If we destroy others in the name of our false 
god, we can be sure that we will someday destroy 
ourselves. Idolatry, lawlessness, and immorality finally 
bring about the destruction of the society of men. 

REIN LE£STMA 
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MARTEN H. WQUDSTRA 

R EFORMED T H EOLOGY has historically been 
known for its keen interest in the doctrine of 

God's covenant with man . It was the Reformed 
theologians, more than e.g. the Lutherans or the 
Roman Catholics, wh ich developed this doct rine on 
the basis of the Biblical givens. H ence one ca nnot 
understand the Reformed faith or lay claim to being 
Reformed without a thorough acquaintance with the 
covenant doctrine. To ignore this doctrine woul d 
amount to cutting oneself off from the mainstream of 
Reformed thought and action. Even if, which is not 
very likely, the covenant doctrine should prove upon 
further investigation to be less central than Reformed 
theology has held it to be, it would nevertheless be 
necessary, for purely historica l reasons, to be ac
q uainted with it. 

But there are more than jllst historical reasons for 
takin g a new look at the doctrine of God's covenant 
with man. The chief reason for our interest in this 
doctrine should stem from the fact that the Bible itself 
has so much to say about it. It is this fac t which has 
prompted Reformed theologians of past cen turies as 
well as of the modern period to speak so much about 
it. Hennan Bavinck, a D utch thcologian of the early 
twentieth century, does not hesitate to call the cov
enant the essence of religion. And A. Kuyper, Bavinck's 
older contemporary, remarks that reli gion docs not 
truly become religion until it is expressed in the form 
of covena nt. 

A brief look at some Scripture data may serve to 

illustrate the centrality of the covenant of God with 
man for Biblical thought. A passage in which this 
centrality is vivid ly illustrated is D euteronomy 4: 13. 
This passage equates the word "covenant" with the 
ten commandments. All Christians would readily admit 
that the ten commandments are of thlf utmost import
ance for Christian life and conduct. Yet it is th is 
decalogue which is viewed as the very expression of 
the covenant, nay as that covenant itself. 

But in our search for evidence of the centrality of 
the covenant in Bib lical thought we are not limited to 
only those passages where the word covenan t occurs 
explicitly. For there are many words in the Biblical 
vocabulary which are closely related to the covenant 
and hence cannot be understood without it. This is so 
because the covenant is such a pervasive idea that it 
permeates much if not everyth ing of the relationships 
between God and man and behveen man and his 
fellow man. Typical covenant words are the words 
"peace," "righteousness," "mercy" ( iovingkindness" ), 
and "truth." Anyone of these words have a vital role 
to play in the vocabulary of redemption. That the 
word "peace" performs a central function in redemp
tion becomes clear from the fact that Jesus Christ 
Himself is called "our peace" (Ephesians 2:14; cf. 
Micah 5:5 ). The same is true of the covenant word 
"righteousness." For the promised Messiah will have 
as one of his names: "Jehovah our Righteousness" 
(Jeremiah 23:6 ). Crace and truth are also in timately 
related to Jesus Christ. He himself is the truth. Crace 
and truth have come by him (John 1:17 ). 

There can be no doubt, therefore, about the out
standing significance of the covenan t notion for the 
understanding of Biblical truth. Christian salvation 
simply cannot be understood without it. Neither can 
the principles of Chrislian conduct be p roperly for
mulated without a thorough acquaintance with the 
doctrine of God's covenant with man. To neglect 
this doctrine. or to relegate it to a place of minor im
portance, will inevitably rcsult in a great impoverish
ment of our understanding of Christian truth . Re· 
formed theology has been fu lly justified in giving to 
this doctrine the prominent p lace it has. 

H owever, it would be erroneous to assume that 
only Reformed theology has paid attention to this 
doctrin e. In the curren t phase of Bib lical stud ies 
which goes under the name of "Biblical Theology" 
the covenant is receiving a great deal of emphasis. For 
the time being we shall refrain from investigating the 
specific reasons why modern "Biblical" Theology is 
speaking so much about this subject. Speaking in 
general terms we may observe that the covenant 
simply is too prominen t a phenomenon in the Biblical 
revelation to ignore it very long. 

It will be the purpose of this essay to look into 
this recent revival of interest in the doctrine of the 
covenant on the part of modern "Biblical" theologians. 
To do so intelligent ly w ill require us to keep in mind 
the trends in modern Biblical studies in general. These 



studies, however stimulating they have been for the 
deepening of our understanding of Cod's revelation 
to man, have not been without some serious Haws. 
Simply to hail the revived interest in the covenant 
doctrine as an unqualified support of Reformed 
theology would betray a great deal of theological 
naivete. Not every d iscussion about the covenant can 
automaticaJJy be expected to support the cause of the 
Reformed faith. 

An outstanding example of an earlier d iscussion 
about the covenant which deviated from, rather than 
supported, the Reformed faith occurred in the seven

To laIep up with aQ the recent BiblicIJI shuJlu 
which pour from the pre83es !lear after !lear is an 
Impo8lible tMIc. Dr. W oudstra of Caloin Theolog
ical Seminary, GrtJnd Rapith, Mich., puts W' in 
his debt hi) sumrnarizin,.-: and evaluating some of 
the Iatut "udles on coo. cooenant with man, a 
theme to which Reformed believeu have for 
generations addrused themselves. 

teenth century in the Netherlands. A well known 
theologian by the name of Cocceius, who died in 
1669, developed in great detail a covenant theology. 
Yet he was deemed to have deviated from thc Re
fonned position. Later Reformed writers, with some 
very good reasons, t race the modem phase of Biblical 
cri ticism to the approach which Cocceius developed 
in his covenant theology. 

Cocceius sought to develop the covenant doctrine 
historically. H is in terest was in the construction of 
what he thought would be a Biblical theology. This 
desire prompted him to put SO much stress on the 
development and the progress of the covenant in 
history that he lost sight of the basic unity and the 
essential sameness which characterizes Cod's covenant 
dealings with man. Cocceius fai led to do justice to the 
unity of the two Testaments. In his system the Old 
Testament was demoted. As Bavinck observes, Coc
ceius, while seemingly making a grc.1 t deal of the 
covenant doctrine, was in effect robbing this doctrine 
of its true significance, inasmuch as he viewed the 
covenant of grace as nothing more than a gradual 
abolition of the covenant of works. Thus the covenant 
became little else than a temporary and ever cha.nging 
form of religion. 

Cocceius' fa ilure to see the spiritua.l Significance of 
the Old Testament was also characteristic of the Ra
tionalists and of the great philosophers and theolo
gians of the 18th and the 19th century. Spinoza, Kant, 
Schleiermacher, Hegel, and others, all fa iled to rec
ognize the abiding significance of the Old Testament 
for thc Christian religion. Often they ( deliberately?) 
confused the Old Testament with Judaism. This is a 
most serious mistake which is perpetuated into the 
present and which is probably more than a mere 
mistake but due to certain presuppositions of Biblical 
scholarship. T he 18th and 19th century molders of 
human thought viewed the Old Testament as (.only a 
stage in the religious development of mankind. They 
held that the Old Testament law was inferior to the 
prophets. Ethical religion, untrammeled by law and 
ritual, was supposed to be the ideal toward which the 
Old Testament was striving. Thus a thoroughly unbib
Iical principle of selection was introduced into the 
study of the Biblc. Until this very day this defect has 
not yet been overcome. Since much of what is being 
written about the covenant today is written from the 

point of view of a higher critical approach to the Biblc 
it is well to approach this whole discussion ·with duc 
caution. 

But although the defects of the modern approach 
to the Bible are serious, this does not mean that in 
spite of its faulty methods it has not contributed to 
our understanding of the Bible. Already Abraham 
Kuyper in his justly famous Encyclopaedia of Sacred 
Theology gives full credit to the Biblica l theologians 
of his day while at the same severely criticizing their 
anti-confessional point of departure. 

As has already been pointed out, one of the 
positive results of the curren t revival of interest in the 
covenant doctrine is that we are now better prepared 
than we were heretofore to sec the pervasive influence 
of covenant thinking upon the Biblica l vocabulary. 
One of the covenant words mentioned above was the 
word "peace." The Danish scholar Johannes Pedersen 
in his important book Israel, It s I.AIe and Culture 
devotes no less than two lengthy chapters to this 
notion. O ne of these chapters is appropriately called 
"Peace and Covenant." The other bears the no less 
significant title: "Peace and Salvation." Yet Peder
sen's book is anything but a theological treatise, let 
a lone a book of meditations. A good deal of reorienta
tion and reformulation is often necessary before any
one com mitted to the orthodox concept of Scripture 
can benefit from a book like this. I n fact, the present 
writer acquired the copy of Pedersen's work which he 
now possesses from a minister who had ventured to 
purchase this book, hoping to derive some benefits 
from it but failing to do so. Yet it is the author's con
viction that a judicious use of books such as that of 
Pedersen should stimulate Biblical preaching and un
derstanding. The only thing necessary, and that is a 
great deal, is a proper understanding of the fau lty 
methodology of these modern Biblical theologians. 

Pedersen and other Biblical theologians have 
pointed out that the word "peacc" used as a trans· 
lation of the Hebrew word sllalom does not do fu ll 
justice to the basic meaning of the original. This 
meaning is basically that of totality. Well-being, 
hannony, the untrammeled, free growth of the soul, 
arc some of the notions expressed by the Hebrew 
word shalom. "Peace" in the Biblical sense of the 
word involves the whole man in all of his relation
ships. This is also the reason why the notion of 



"peace" goes hand in hand with that of covenant. 
The two are supplementary concepts. In Malachi 2:5 
Cod says concerning Levi: "My covenant was with 
him of life and peace." This triad, covenant-Iife
peace, is of great significance. Peace is not a word 
for quietness and rest, it is not just the absence of 
turmoil or strife. It is positive in nature. In Psalm 29, 
a Psalm which is anyth ing but peaceful in the ordinary 
sense of that word, Cod gives to His people strength 
and peace. The combination of these two concepts, 
found in the parallel clauses of the final verse of that 
Psalm, is again most remarkable. 

Another instance of the close connection between 
covenant and peace may be found in the story of 
Joshua and the C ibeonites. The latter had made it 
appear as if they had jou rneyed from a far away 
country to make a covenant wi th Joshua. Joshua, 
probably flatlered by this sign of respect and renown, 
p roceeds to make a covenan t with them. But note that 
the account tells us that "Joshua made peace with 
them, and made a covenan t with them" (Joshua 9:15). 
Again it should be clear that the word "peace" at this 
point cannot be equated with the English nahan of a 
cessat ion of warfare. For the Cibeonites had not made 
war with Joshua. They acted as if they had come 
from a distant co untry which presumably had not 
waged war with the Israelites but which had only 
heard of the great th ings which the Lord had done for 
Israel. Yet the word "peace" is not at all out of 
place here. For peace in the Bible is something else 
than the cessation of hostilities, or the quietness after 
strife. 

This same intimate connection between c:ovenant 
and peace is also found in Ezekiel 34:25 and 37:26. 
The expression used in those passages is "covenant of 
pence." This expression essentially means a covenant 
consist ing of pence. For peace and covenant, a.~ 

Pederscn has correctly remarked, "are reall y denomi
nations of life itself." 

In view of the examples ci ted it should come as 
no surprise that modem Bib lical theologians have 
been giving so much attcnlion to the ide.:'l of cov
enant. Vriezen, a p rominent Old Testament scholar 
in the Netherlands, calls the c:ovenant "the ftmda
mental idea of the Old Testament message." In view 
of the fact that many of the covenant words also con
linue to playa vital role in the New Testament one 
may say with every confidence that the covenant also 
is the fundamental idea of the New Testament mes· 
sage. 

Another very interesting area of recent covenant 
research is that which pertains to covenant form ula
tions. F rom a study of comparative materials taken 
from the Ancient Ncar East we have been able to 
form ourselves a better impression of the ki nd or 
language which was used in the making of covenants 
between the various kingdoms of the Biblical period . 
It appears that these covenants, treaties we would call 
them, em'}:lloyed certa in stcreotype forms of expression 
which have also bcen employed in the writing of 

some of the books of the Bible. Dr. Meredi th Kline 
has worked out some of these data in connection with 
the structure of the book of Deuteronomy in his study 
entitled "Treaty of the Great King." Others have 
applied this same approach to smaller un its of Bib lical 
revelation. All this goes to show that covenant 
language and covenant thought werc q'uite pervasively 
used in the time when Cod gave His revelation to 
Israel. 

This does not' mean that the nations surrounding 
Israel thought of themselves as being in covenant with 
their god or gods. This idea of a c:ovenant between 
Cod and people is distinctive for the religion of the 
Bible. The other nations thought of the relationship 
between themselves and their gods in terms of a 
natural bond. 

Unfortunately a great deal of the positive gain one 
may reap from the current d iscussion about the cov· 
cnant is offset by the subjectivistic setting within 
w hich this discuss ion is presently conducted. This 
subjectivistic starhng·point makes it virtually impos
sible to give d ue recognition to the question whether 
this c:ovenant between Cod and man and between Cod 
and Israel is only a covenient mode of expression, a 
mere product of theological reflection, or whether it 
actuall y represents a reality. Most writers in the area 
of Bi blical Theology are carefu l to usc terminology 
which leaves th is CI'ucial question untouched . In some 
instances this question is not just left untouched, but 
it is answered in such a way that the c:ovenant be
c:omes no more than the product of Israel's theological 
reflection. 

Let us analyze briefly a statement taken from a 
short pamphlet enti tled The History of Salvation, 
written by a Roman Catholic author, Leonard John
ston. His approach is typical of that of many others, 
it does not matter of which religious orientation they 
may be. Johnston informs us that Israel's fi rst "en. 
counter" with Cod at Sinai not only determined thcir 
notion of Cod, "it determined their notion of them
selves also." Johnston goes on to say: "What this 
notion was, is best expressed in the term the Bible 
itself uses, the single word in which it is a ll summed 
up: the Covenant" (op. cit. Paulist Press, N.Y., 1963, 
p. 	9). 

The q uestion arises immediately: "Vas the cov
enant "notion" due to the "encounter" ( a dubious 
word for revela tion) with a Cod who actll ally revea led 
himseU as the c:ovcnant-Cod or was this "notion" the 
p roduct of theologica l reflection? In other words, does 
the c:ovenant represent a real relationship between 
Cod and man or is it only the symbol of this relation
ship? Biblical theology of the current sort either 
avoids these q uestions, or it chooses its language in 
such a way that one must seriously doubt whether 
there is a actu al covenant between Cod and man. 

Pursuing the above quotation a bit further we ob· 
serve that Johnston continues in the follow ing va in : 
"A covenant is an agreement, a treaty. Cod was like 
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a great king with whom they had en tered into an 
alliance - or rather, who had graciously consented to 
make a treaty with them. It was a peace-treaty: not 
that they themselves had been at war with Cod, but 
by th is t reaty God guaranteed their peace, their secur
ity, their prosperity." 

There is much in this quotation which expresses 
Biblical thought. The connection between covenant 
and peace is properly grasped, the notion of peace is 
also correctly understood. Yet the crucial question, 
whether there actuall y is a covenant between God 
and his people does not r<."Ceive a satisfactory answer. 
One is left with the uDcomfortable feeling that when 
Johnston informs us that "God was like a great king 
with whom they had entered into an alliance, or 
rather who had graciollsly consented to make a treaty 
with them" he is doing no more than to describe a 
"notion" which Israel devcloped under the impact 
of this "encounter" with the God of Sinai. 

In this respect Johnston is only typical of the 
bulk of Biblical Theological writing today. The Bib
lical Theology of the modcrn type has embraced a 
scientific methodology which makes it impossible to 
do justice to the factor of revelation in the orthodox 
sense of that word . Biblical Theology thinks it can 
merely describe. It hopes that Systematic Theology 
will somehow transform this descript ive materia l 
( from which God and his authoritative revelation have 
been carefully screened out!) and turn it into some
thing normative. What is forgotten is that the so-called 
descriptive method of Biblical Theology is itsulf due 
to a highly dogmatic starting point. This starting 
point is the assumption that one can truly understand 
what the Bible meant without a faith commitment to 
the message of thc Bible and the Cod of the Bihle. 
Some scholars try to solve this problem by makin g 
a distinction between describing what the Bible meanl 
and describing or systematizing what it means. But 
it is doubtful whether that disti nction i~ rea ll y help
fu l. The present meaning of the Bible is so much of 
a piece with its past meaning that one can hardly 
separate the two as neatly as has been suggested. 

Thus many q uestions arise as one seeks to evaluate 
the newer approaches to lhe covenan t found in cur
rent Biblical Theological writings. These questions 
are not just typical of the discussion surrounding the 
covenant concept. They arc part of the total approach 
to the Bible as practiced in the Biblical Theology of 
our day. 

In the meantime we, who do not wish to let the 
revelation of God to man be dissolved in mere 
human experience, and who must therefore continue 
to be opposed to Biblica l Theology's basic mcthod , 
may yet take grateful note of the man y stimulating 
inSights which are being provided at the present t ime. 
And as Reformed believers we may en ter with ever 
greater appreciation into the heritagc of the Reformers 
who more than other Christian theologians made us 
see the wonderful treasure we have in the Biblical 
revelation concerning God's covenant with man. 

THE EDITOR'S PAGE 
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guilt is wrung out of a person, God changes the name. 
~ I aybe you limp ever after, but what of it compared 
to having wrestled with the living God and received 
surely his benediction!" , 

Every family with teen-age son or daughter does 
well to make this volume ava ilable in the home. Its 
robust language makes Scriptme come alive, especially 
to young people who often think much more deeply 
about God and his will for their lives than we suppose. 
), Ieanwhile the book will also be a blessing to readers 
whose years are more than twenty or thirty and who 
feel the need of spending "moments" with the Cod 
of the living word. 
(This volume can be obtained only from: Trinity College Book
store, 6600 West l23rd Street, Pulos Heights, Il l. 60463, und 
SllCt'lman's Bookhouse, 10 Golfdown Drive, Hexdale, Ontario. 
Price: $2 .50 (Amer.), $2.75 (Cun.) 

By the time this issue reaches you an important 
conference wHl be in session severnl thousand miles 
away. 'vVe refer to the World Congress 011 EVlJllgelism 
scheduled for Berlin, Cermany, from October 26 
through November 4. More than thirteen hundred 
delegates from some ninety countries will gather to
gether to hear what the Bible has to say about world
wide evangeli sm for om day. 

It goes without saying that this gathering should 
be greeted with p raise and thanks to God. In no 
area of church work today is there greater confusion 
and contradiction than in that of Christian missions. 
Ours is an age of increasing apostasy among those 
who still name the name of Christ; an agc of spiritual 
bankruptcy for hundreds of millions throughout the 
world. Yet the churches whieh still profess to believe 
Christ according to lhe Scriptures fail to preach him 
as clearly and con tinually as they ollght. 

Recognizing that here lies one of our greatest 
weaknesscs, evangelical leaders have been plann ing 
and praying for this conference d uring many months. 
T he program for the ten-day meeting has been clearly 
outlined. Among other things it will seek to define 
Biblical evangelism for our day, to establish its rele
vance and underline its urgency in the face of much 
apathy and perversion, to deal in depth with resistance 
to the gospel of our God which seems so character
istic of our contemporaries. 

We are grateful that among the delegates will be 
a size..'lble number from Hefonned churches which 
sU Il take their confessional standards seriously. We 
pray that their presence may be a blessed influence 
in the Berlin meetings, that they may return safely 
with renewed strength and refreshed vision. From 
them we will look fo r reports which will inspire the 
churches to proclaim the pu re, full gospel of Cod's 
sovereign grace in Christ faithfully, fearlessly, fruit
fully throughout the whole wide world. 

- PETER Y. DE JONG 



RESEARCH, 

REASON 

OR REVELATION 
GORDON GIROD 

"But as it is written, Eye Itath not seen, nor 
ear heard, fwither have entered into the heart of 
man, the things which Goel hath prepared for 
them that love him. 

"But God hath revealed them unto tiS by his 
Spirit: for the Spirit searcheth aU things, yea, the 
dee,) things of God." - I CORINTHIANS 2:9-10 

W E'VE COT PROBLEl."ISt So they tell us. The 
church is confronted by a variety of serious, 

almost insurmountable obstacles. Who makes this as
sertion? Oh, the leaders of the ecumenical movement, 
a variety of seminary professors, ecclesiastical "experts" 
and others. One alleged problem is that of communica
tion. The church , they say, neither speaks the lan
guage nor employs the concepts of the modern mind. 
The church and - for that matter - the Bihle are out
dated. We must ccase to usc the traditional language 
and thought forms of the Christian Faith. We must 
develop a new vocabulary and new categories of 
thought, if we are to reach the modern mind . 

Is Language our problem? 
Consider first the matter of language. The King 

James Vers ion of the Bible is commonly conceded to 
be the most masterfu l work ever reproduced in the 
English language. Admittedly, however, the language 
is archaic. In 1901 the American Revised Version was 
published. Some earlier manuscripts were empJoyed, 
some that had not been uncovered when the King 
James was p roduced three hundred years earlier. 
Though the differences are inconsequential, the Amer
ican Revised is generally conceded to be somewhat 
more accurate than the King James. Still, differences 
of language usage have developed even since 190L 
Therefore, beginning at about the time of World War 
II , a rash of new translations appeared. Smith-Good
speed, Moffatt and Weymouth were among the 
earlier ones. The Revised Standard Version was 
something more than a new translation, and it has 
beeome'the best known in spite of serious defects. The 
Williams, Wuest and Berkeley Bibles appeared along 

the way, among many others. The New English Bible 
is one of the more radical new translations. 

For most, if not all. the idea was to produce a 
translation in language that is in common use today. 
Do the new translations serve a useful purpose? Of 
course they do, especially if they are used with the 
older translations, the King James and the American 
Revised, so that the one may be used to clarify the 
other. We must be clear about one fact, however. 
Their usefulness is limited to the Christian ; that is, to 
regenerated man. We shall soon discover from the 
writings of Paul that the problem of the unbeliever is 
not simply one of language. Given the most lucid, up
to-date language, the unbeliever will never accept the 
truth of Scripture apart from a work of grace in his 
heart. 

H we should assume, as some apparently do, that 
the unbeliever's problem is one of language. we shall 
have made a tragically faulty diagnosis. What is the 
unbeliever's problem? An unregenerate heart. He is 
alienated from God. He is prone to hate Cod and his 
neighbor. All the imaginations of his heart are evil 
continually. H e rebels against Cod and the law of 
Cod. ".. the carnal mind {that is, the mind of un
regenerate man] is enmity against Cod. It is not 
subject to the law of God, neither indeed can it be. 
So then, they that are in the 8esh cannot please God" 
( Rom. 8 :7 ). This is unregenerate man's basic prob
lem : not that he cannot understand the words, but 
that he rebels against God. 

Even the theological liberal confesses that language 
is by no means the sole problem. He tells us that the 
concepts, the thought forms, which underlie the lan
guage of the historic Christian Faith are outmoded. 
So James Pike, Episcopal bishop of San Francisco, 
declares that the idea of the Trinity may have been 
understandable to men in another age, but we should 
no lon ger speak of a Cod who is one in essence but 
three in persons. The mind of modern man, according 
to Bishop Pike, is not prepared to grasp the idea of a 
Triune God. Therefore, we should discard the con
cept of the Trinitarian Godhead. 

In his book, Honest to God, Bishop Robinson of 
the Anglican Church takes a similar though even more 
radical approach. He tells us that we must revise our 
ideas of the very being and nature of God. Why? 
Because, Bishop Robinson insists, our ideas of God 
must conform to the latest scientific advances. H e 
would join with those who stress the idea that the 
latter half of the twentieth century is the "scientific 
age" or the "atomic age" or the "space age." Bishop 
Hobinson is particularly troubled by space satelli tes. 
He tells us that we can no longer believe in a God 
"out there," as he puts it, or in a "three-storied uni
verse." 

What shall we preach? 
Basicall y, the question resolves itself into this: 

What shall we preach in the twentieth century? Shall 
the church accommodate itself to such questions as 



may be raised by the scientist. the economist and the 
politician? Or shall we conti nue to preach the gospel, When you witne&B 10 an unbeliever about 
as from time immemoria l: the sin of man. his need of GOOs redemption through our Lord Jesll8 Chrl8t 
a Savior and the life of gratitude? and he ,oa. ro ...,xmd in 'oUh, .. the b<uic 

Fortunately, we are not left without answer in problem to be found in the "strange" words 
Scripture. Paul was confronted with essentially the which you we? This question, so often asked in 
same problem two thousand years ago. In the ancient om day by Christions wllo speak to non-Chris
world Corinth was regarded as a sophisticated metrop tians on street corners or on coUege campuses, 
olis. Corinth was as far removed from Galilee, for receives a thorough treatment in this article btJ 
example, by education and culture, as it was in terms the Rev. Gordon Girod, pastor of the Seventh 
of geography. How, then, should Paul preach to these Reformed Church. Grand Rapids, Mich . Espc
people? The situation was undoubted ly complicated cilJlly those who wo"1l obout the · old·,., hioned 
by the fact of Paul's native ability, plus his advanced language which the church usd' do well to 
education. No man in the first century church was pon<IeT h.. words. 
more capable than Paul of taking whatever approach 
might appear advisable. Without question, Paul was 

hath it entered into the mind of man what Cod has the great mind in the apostolic church. In addition, 
prepared for us in the life of the world to come.he was one of the most educated men of his day. He 
Nonetheless, this is not the point Paul is making at was thoroughly familiar with the Creek mentality, 
this time. His reference is to the present, to the here with their thought and thought-forms. Paul could have 
and now. Paul declares that Cod has revealed to his approached the people of Corinth on their own terms. 
children here and now what the eye cannot see, what

What d id Paul do? His decision constitutes one of 
the ear cannot hear, and what the mind of man can

the more fam iliar texts of Scripture, "For I determined 
not conceive. 

to know nothing among you, except Jesus Christ and 
otice how this contradicts the scientific approachhim crucified" (J Cor. 2:2). Notice that Paul says. 

to learning. The scientific appmach begins with ob"For 1 determined ...." This was a conscious decision 
servation, with the use of the eye. With his eye andon the part of Paul. He had weighed the possibilities. 
with the instruments that he has devised, the scientist He might have displayed his mastery of logic and 
observes the world around him. He may observe that philosophy. Paul was undoubtedly acquainted with 
which is far removed with a telescope or that which is the teachings of Plato and Aristotle and the eclectic 
near at hand with a microscope. I n either case. he sophists. He was not unaware of the oratory of 
begins wi th observation . He also listens. He may Demosthenes. What, then, should he do? Should he 
employ a stethoscope in listening to the heartbeat of seek to overpower them with his oratory? Should he 
a patient. He looks. He listens. He measures. This confound them with syUogisms? No, he would preach 
is his method of accumulating facts.Christ crucified and nothing else. 

What led Paul to this decision? First, natural man The limits of the scientific method 
wil! never arrive at the truth concerning Cod, himself Is this wrong? Not at all. It is the best method 
or the world by means of reason or research. This is that man has yet devised to investigate the natural 
why Bishops Pike and Robinson and all who follow world around him. Where, then, do we come into con
in their train are wrong from the beginning. They flict? When the scientist attempts to rule out what he 
seek to find the truth concerning God and man by cannot see with his eye, nor hear with his ear, nor 
means of reason and research. but this is clearl y im understand with his mind . This is precisely Paul's 
possible for man to do apart from the grace of Cod. point. The spiritual realm cannot be in vestigated in 

Hear Paul's argument ; " ... eye hath not seen, nor this way. Spiritual things cannot be seen by the eye 
ear heard, neither have entered into the heart of man. of natural man. Spiritual things cannot be heard by 
the things which Cod hath prepared for them who the ear of unregenerate man. Spiritual things cannot 
love him" ( 2:9 ). How frequently we quote this verse be understood by the heart of man - unless Cod has 
in connection with the eternal fu turel Not uncom firs t given him a new heart. 
mon ly this verse is quoted in funeral services. But The next succeeding steps in the scientific ap
this is to take the verse out of its immediate context. proach might be called "ordering" and "analysis." 
Paul is not speaking about the future life or the future After the scientist has observed and gained his facts, 
world. He is speaking of the here and now, for in the he seeks to perceive some meaningful order among 
next verse Paul writes, "But Cod hath revealed them them. Still later. he will seek for an explanation. He 
unto us by his Spirit, for the Spirit searcheth all things, devises a theory, a hypothesis. Now a theory is a 
yea, the deep things of Cod" (2: 10 ). tentative explanation. Finally, therefore, he must test 

We would not want to be misunderstood concern the theory he has devised. By testing, he may find 
that his theory does not fit all the facts. Then he musting this text. Can it be used in connection with the 

life of the world to come? Of course it can! Surely modify his theory or devise a new one. 

it is true that eye hath not seen nor ear heard, neither The theory of evolution provides a well-known 



example. We come into conflict with some scientists 
in th is area, because many refuse to follow their own 
rules. In all the generations since Darwin, the theory 
of evol ution has not been proved. It has been modi
fied repeatedly, but it remains undemonstrated . To 
the present hour, no one has been able to demonstrate 
that it is fact, that it fits all the facts, or that it is the 
only possible explanation of the facts. Nonetheless, 
many insist that we ought to accept it as though it 
were fact. The textbooks that our children use present 
it as though it were fact. Our purpose is not to discuss 
evolution. We simply usc it as an illustration of the 
scientific method not only, but of the unwilli ngness 
of many scientists, so caned , to play the game by their 
own rules. 

Again, note Paul's argumcnt. The scientific method 
is based upon ohservation and reason. Paul has al
ready declared that the eye cannot see spiritual things, 
but this is not all. Paul wrote further, "But the natural 
man receiveth not the things of the Spirit of Cod, for 
they are foolishness unto him. Neither can he know 
them, because they are spiritually discerned" (2: 14 ). 
The natural man cannot know spiritual things, because 
they are spiritually discerned. Consider the word dis
cenled. Discernment is a matter of reason, intelligence, 
intellect. I t is more than that, but discernment is, fi rst 
of all, a matter of intell ect. The mind of the natural 
man can not grasp spiritual things. He lacks the spirit
ual capacity to discern them. And they are "foo lish
ness unto him" (2: 14 ), precisely because he cannot 
understand them. 

Perhaps thi s is the point at which to speak a word 
to young people. Both in high school and in college, 
you will encounter p<..'Ople who will disparage your 
faith . Not all people, understand. Some truly great 
scientists and scholars, for example, are humble men 
of God. When you encounter scoffers, however, do 
not be disturbed by them. Abovc all, do not permit 
yourself to be influcnced hy them. Do you know 
what you should feel toward them? Pity. They are 
to be pitied . They have an eye that does not see. 
They have an ear that does not hear. They have hearts 
and minds that are spiritually insensitive and in
capacitated, because they are spiritually dead . They 
callnot discern the things of God. 

Nor should you be awed by the fact of their 
learning. Their learning, such as it may be, lies in 
another field. Many people, young and old, make the 
mistake of assuming that, because a man has proved 
himself successful in one fie ld, he is competen t to 
make judgments in another. Patently, this is not true. 
A successful business man, for example, sometimes 
regards himself as an authority on virtually any sub
ject. Patently, this is untrue. He may weU be an 
expert in the area of his own business or of business 
principles in general but far from an expert in any 
other area. A nuclear physicist may know nothing 
abollt music or economics. A symphony conductor 
may know nothing about metallurgy. And Paul's point 

is that the natural man knows nothing about spiritual 
things. A man may be a truly great biophysicist or an 
expert in the field of thermo-dynamics, but he will be 
a spiritual dunce, unless and until he is born again of 
the Spirit of God. 

Pennit me to make this point as strongly as pos· 
sible. If you were to come upon a hobo in the train· 
yards or wherever they gather, and he were to say to 
you, "I do not believe in Cod," you would pay him no 
heed. Your faith would not be shaken. Perhaps you 
would say. to yourself, "What more could one expect 
from this kind of man?" Again, if you were to come 
upon a derelict in a doorway on North Clark Street 
or \Vest ~Iadison in Chicago, and he were to say to 
you, "I do not believe in God," you would not be 
surprised or confused or troubled. Ah, but when a 
college professor tells you that he does not believe in 
Cod, you are awed by his learning. Paul's point is 
simply this: Unless the Spirit of God speaks to the 
college professor's heart, he knows no more about God 
than does the drunk or the derelict. 

The problem in chu rch-related co lleges 
The problem is compounded by the fact that many 

colleges in America are church-related. When you 
send your son off to a state university, you can say to 
him, and you ought to say to him, "Son, you are 
now going out into the world. You will meet some 
fellow Christians, but most of the people you meet, 
both in the student bod y and in the faculty, will be 
unbelievers. Some may be antagonistic. Some will 
seek to subvert your faith. Now, therefore, you must 
stand up like a man and be counted for the things 
you believe." 

Ah, but what do you say when you send your son 
off to a church-related school? Harvard, Yale, Prince
ton, the University of Chicago - to mention only a 
few of the better known universities of our country 
were all founded by Bible-believing Christians. So 
were hundreds of smaller co l legc.~ throughout the na
tion. You know what Harvard, Yale, Pri nceton, the 
Un iversi ty of Chicago and many more have become. 
They have become centers of unbelief. They make no 
pretense of teaching the faith of the men of God who 
gave them hirth . What makes you think it has not 
happened elsewhere, in your denominational college 
for example? 

The pity is that the slamp of the chllrch is upon 
the church-related collcge. Young people expect that 
t he church-related college will teach them the same 
bnsie faith they hear from the pulpit of the local 
church. Further, both thc students and their parents 
assume that they can put their fai th and trust in the 
men who com prise the faculty. Frequently, this is an 
illusion. Many colleges undermine the faith of the 
people who support them. Th is is doubly insidious. 
The college is com mitted, on paper at least, to teach
ing one thing when it is actually teaching another. 

Perhaps someone will ask, "But why is it that so 
many church-related colleges have departed the 



Faith?" You see, scholarship is frequently an im
pediment to spiritual understanding. Why? Because 
pride often accompanies attainmen t in secular fi elds 
of study. The coJlege professor feels that he has 
arrived. By the title he bears, "professor," he professes 
to know. How difficult it is for such a man to humble 
himself and say, "I must become as a little child, if 
1 would learn about spiritual things." His 6rst prob
lem is not his knowledge. His problem lies in his 
pride. He cannot humble himself before the face of 
God in order that he might learn. 

Positively, how does man attain to a knowledge of 
spi ri tual things? This is Paul's answer, " .. . God hath 
revealed them unto us by his Spirit, for thc Spirit 
sea rcheth all th ings, yea, the deep things of God" 
(2: 10). Man does not arrive at spiritual knowledge 
through his own efforts and attainments. Spiritual 
truth must he revealed to hi m by the Spirit of God. 
Listen as Pau l describes the knowledge of which he 
speaks: "But we speak the wisdom of God in a mys
tery, even the hidden wisdom, which God ordained 
before the world unto our glory, which none of the 
princes of this world knew, for had they known 
it, they wou ld not have crucified the Lord of C lory" 
(2,7-8) . 

Paul explains further, "Now we have received, not 
the spirit of the world but the Spirit which is of Cod 
that we might know the thi ngs that are freely given 
us of Cod. Which things also we speak, not in the 
words which man's wisdom teacheth, but which the 
Holy Ghost teacheth, comparing spiritual things with 
spiritual" (2: 12-13). 

Now do you know why it is folly to change the 
vocabulary of the Christian Faith wit h the idea of 
enticing the natural man? "Not in the words of man's 
wisdom." Now do you know why it is abSilfd to 
change, alter or denude the concepts of the Christian 
Faith in order to make it understandable to the natural 

man? Language is not his problem. Thought-forms 
and concepts are not his problem. What is his prob
lem? Spirihml things arc spiritually discerned . Be
cause he lacks the Spirit of Cod, he has an eye that 
cannot see spiritual things. He has an ear that cannot 
hear spiri tual things. He has a mind that cannot con, 
ceive of spiritua l things. 

Changing the language of our Faith will not help 
him. Changing the doctrines and concepts of our 
Faith will be of no value to him. One thing may 
happen however. A disaster may occur. One may 
dehydrate, eviscerate and disembowel the Christian 
Faith to the pOint at which it becomes acceptable to 
the natural man. This has already been done in many 
places. Man's sin and his need of a Savior is never 
preached from many pulpits. Thus a congregation is 
gathered together on the basis of a naturalistic appeal, 
in much the same way that a cl ub or a lodge is 
formed. And thus the Christian Faith is prostituted 
and denied. 

How, then, shall we approach men? Hear Paul's 
answer : "And my speech and my preaching was, not 
with en ticing words of man's wisdom but in demon
stration of the Spirit and of power. That your fai th 
should not stand in the wisdom of men, but in the 
power of Cod" (2: 4-5 ). When the Spirit of God 
spe'lks to a man's heart, he will understand the mean
ing of the word sill. He will know what it means to 
be a sillner, for the Holy Spiri t will work the convic
tion in his heart. When the Spirit speaks to his heart, 
he will know the mean ing of Savior and saiO(ilioll, and 
he will humble hi mself at the foot of the cross. 

Th is is OUl' prayer for you, both now and always, 
that the Spirit of God will speak through his Word to 
y OUI' heart. Then you will see. Then you will hear. 
Then you will understand. Then the peace of God 
which passeth all understanding will settle upon yOur 
heart. 

STUDIES IN TilE CANONS OF DORT 

JOHANNA TIMMER 

LESSON SIX 

Part I 


Art. 6. ELECTION IS A SOVEREIGN DECREE 

A. Two-fold activity of the sovereign decree 

l. 	Cod's grace softens tile elect and inclilles to 
fai th. 

1t was God's good pleasure to choose some human 
beings unto salvation. No man takes the initiative in 
seeking God, but Cod graCiously seeks those whom he 
will according to his election of grace. He has mercy 
on whom he will have mercy and he has companion 
on whom he will have compassion (See Rom. 9: 15 ). 

"So then it is not of him that willeth, nor of him that 
runneth, but of Cod th~lt hath mercy" ( Rom. 9:16 ). 
He has decreed to save some human beings and to 
let others contin ue in their chosen unbelief. Only 
God ca n take the stony heart out of a man and give 
him a heart of fl esh ( Ezck. 11 :19). 

2. 	 cocrs ;udgmellt cOllciemflS tlte reprobate. 
It is surely God's own divine and sovereign pre

rogative to elect unto s....llvation; it is also his sovereign 
prerogative "to leave the non-elect ... . in their own 
wicked obduracy" ( Article 6 ). Prof. i\'hll"flly points 



out in his commentary on Rom. 9: 17-18, that the sov
ereignty of Cod is just as inviolate in hardening as 
it is in showing mercy (Ibid, Vol. I , p. 27). If Cod 
has mercy on whom he will and whom he will he 
hardeneth, the truth of reprobation can no more be 
denied than the truth of election. If all men are 
justly condemnable, then "sovereignty pure and simple 
is the only reason for the differentiation by which some 
are consigned to hardening while others equally iU
deserving are made the vessels of mercy" (Murray, 
Ibid, p. 30). 

B. God exercises "righteous discrimination" 
Today the word discrimination is most unwelcome. 

It is used to designate a main cause of social in justices. 
It may well be that many Christians resent such 
teachings as election and reprobation because they 
cannot justify any discriminatory choice in Cod's part. 
"Are even some Calvinist inclined to apologize for a 
God who discrim inates. Are we ashamed of this 
Biblical truth ? "Is there unrighteousness in Cod? Cod 
forbid" (Rom. 9: 14 ). "The Lord is righteous in all 
his ways, and gracious in all his works" (Psalm 145: 
17). As the poetes over the clay, he has the right to 
make vessels of honor and of dishonor ( Rom. 9:22). 
"What if Cod, willing to show his wrath, and to make 
his power known, endured with much longsuffering 
vessels of wrath fitted to destruction; and that he 
might make known the riches of his glory upon vessels 
of mercy, which he afore prepared unto glory (Rom. 
9:22-23). To accuse Cod of injustice is to trample on 
his holiness. 

C. Two·fold reaction to the sovereign decree 
Men of "perverse, impure, and unstable minds 

wrest it to their own destruction." They perverb the 
doctrine of election by saying, "If I'm elect, I'm elect. 
If I am not elect, 1 am not elect. There is nothing I 

can do about it. So what?" They continue in their 
unbelief where they choose to be. They wrest the 
doctrine of election and reprobation to their own 
destruction. 

To the Christian "to holy and pious souls" this 
same teaching gives great comfort. They are most 
grateful for having been rescued from t he condition 
in which they by nature desired to be. They desire 
great comfort from having been made new creatures 
by the mighty work of the Holy Spirit, with cor
respondingly new desires, desires glorifying to Cod. 

Never think that the reprobate desires to be a 
Christian but can't because rejected. "Him that cometh 
unto me, 1 will in no wise cast out," said Jesus (John 
6:37b). "Come unto me all ye that labor and are 
heavy laden, and I will give you rest" (Matt. 11: 28 ). 

For Discussion 
1. 	 Many Christians adopt children. You may have 

done so yourself. Were you unfair, unjust to 
those whom you passed by because you adopted 
one? Why, then, is Cod unjust, some say, in adopt~ 
ing whom he will and passing by whom he will? 

2. 	 Since no one deserves mercy and God owes no one 
anything, why do men condemn Cod in showing 
mercy to whom he will? 

3. 	 What Bible passages would be untrue, if there 
were no election? 

4. 	 Mention Bible references that would be false and 
senseless if there were no reprobation. 

5. 	 Remember, we may not delete from the Bible or 
distort what we don't want there, nor read into it 
what we want there to snit our finite way of 
thinking. We must accept by faith what Cod has 
revealed concerning himself whether we like it or 
not, understand it or not. Consider together the 
import of this warning. 

LESSON SEVEN 


Art. 7. ELECTION DEFINED AND LIMITeD 

A. Election defined 

In this article we find a rich definition of election. 
It 	covers the following facets of this amazing plan 
of Cod: 

1. 	 The character of God's purpose in election. 
It is unchangeable. Cod's purpose stands from 
eternity to eternity. "My counsel shall stand 
and I will do all my good pleasure." lsa. 46: 10. 

2. 	 The time Cod elected. 
Cod elected from eternity. ". . He chose us 
in him [am Lord Jesus Christ] before . the 
foundation of the world." Eph. 1:4. 

3. 	 l 'he manner God elected. 
Cod chose his people out of mere grace. What 
one receives out of mere grace, one neither 
earns nor deserves." For by grace have ye been 

saved through faith; and that not of yourselves, 
it is the gifl of Cod; not of works, lest any 
man should boost." Eph. 2:8. 

4. 	 Cod's motive in electing. 
Cod elected «according to the sovereign good 
p leasure of his own will :· Eph. 1:15. Cod's 
motive for electing is in himself, not in the like
ability of those elected! Cod cannot love any 
being higher than himself. He is the absolute, 
supreme, self-existent Cod. Every other being 
is finite, subordinate, dependent. Cod loves 
himself supremely. Cod's motive for choosing 
his own is the highest possible motive, because 
it has its origin in himself, the highest possible 
being with the highest possible ethical purpose. 
God loves his own for his own sake; therefore 
they have no right to claim redemptive worth 
in themselves as if they were better than others, 



and therefore they have no right to accuse God 
of injustice for not saving all. If God's reason 
for saving you would lie in you, you could say, 
''I'm no better than others; therefore God 
should save them too." Or you could say, 
"l'm as good as others; therefore God had to 
save me too." 

5. 	 Ob;ect of election. 
God chose "from the whole human race. . a 
certain number of persons to redemption in 
Christ." See Eph. 1:3-14. 

6. 	 The means of recieeming the elect. 
Cod appointed Christ to be the head and medi
ator of all the elect. This article 7 clearly states 
what God decreed the Christ to do for the 
elect. He saves them, effectually calls them, 
draws them into communion with him by his 
Word and Spirit, and bestows on them true 
faith, justification, and sanctification. I Cor. 1:30. 

7. 	 Til e purpose of election . 
Why does God do all this through his Son? The 
ultimate purpose is "to glorify them for the 
demonstration of his mercy, and for the praise 
of the riches of his gloriOUS grace." Rom. 8:30. 

Art. 8. INDIVISIBILITY OF DECREE OF ELECTION 

As mentioned in errors 2 and S of Part I of the 
Canons, there are those who teach more than one kind 
of election. They speak of a "general and indefinite 
election" and of a "particular and definite e lection." 
The particular and definite election is either "incom
plete, revocable, non-decisive. and conditional, or com
plete, irrevocably, decisive, and absolute." Our elec

tion can be unto faith without being unto salvation. 
These concepts make election conditional. ". . . he 
who is chosen is more worthy than he who is not 
chosen" (Error S). Mind you, one can be justified 
without being ultimately glorified! As Rev. J. C. 
Feenstra comments, "The Remonstrants make all kinds 
of subtle distinctions to be able in the matter of elec
tion to lay the decision in the hands of men." 

The Bible teaches no such view. God's decree is 
one and all-inclusive. 1t is God's plan and purpose 
with respect to all things ( Berkhof. Summary of 
Doctrine, p. 46, Eerdmans ). Human responsibility 
does not stand outside of, b~l t is part of God's decree. 
God decreed that man is responsible for his choices. 
He made it so, that it must be so. We operate in one 
sphere, however, the sphcre of God's decree. 

God chose his own from eternity. He chose them 
"both to grace and to glory, to salvation and the way 
of salvation which he has ordained that we should 
walk in them." 

Discussion 
1. 	 Establish the truth of the doctrine of election by 

social Scriptural references. 
2. 	Try to memorize the defin ition of election as given 

in Article 7. If you will remember that the defini
tion mentions in order the character of election, 
the time, the manner, the object, the me.,ms, and 
the purpose, you may fi nd the definition manage
able. 

3. 	Prove human responsibility from the Bible. 
4. 	 What would you say to the person who says that 

he doesn't want a God who elccts some and rejects 
others? 

LESSON EIGHT 


Art. 9 . ELECTION IS NOT THE FRUIT OF FORESIGHT 
(Cause not in man) 

The Anninian reduces the doctrine of elect ion to 
mere foreknowledge, chOOSing faith and obedience, or 
some other quality, as condition of election. Because 
sinful man's faith a nd obed ience arc always imperfect, 
the Arminians hold that God stooped to accept im
perfect faith and imperfect obedience as conditions 
of salvation. So, then, they believe God finds reasons 
in a man for elccting h im, yes, God is willing even 
to make something imperfect the condition of election . 
Thus God 6nds the real rcason for election in the 
object he elect. 

How contrary this is to Scripture! See Eph. 2:8-9. 
It is by grace one is saved, through faith , not because 
of fa ith or obedience. It is not this way that one has 
faith ; therefore Cod chose him. No, it is this way that 
Cod chose; therefore he gives faith. Election is the 
cause of faith , not the effect of fa ith. The Rev. 1- C. 
Feenstra puts it this way, "God chose us not because 
we are better, but that he might make us better." 

Election is unconditional. See Rom. 9:13, IS, 16. 
To him must needs be aU the glory! 

Art. 10. ELECTION IS THE FRUIT OF THE SOVEREIGN 

GOOD PLEASURE OF GOD (Cause in God) 

In the unfathomable depths of God's good pleas
ure lies the cause of electionl How wonderful! What 
grace! What glorious gracel In his holy good pleas
ure! ( Eph. l:S ) How could anyone even think that 
a holy God would be satis6ed with an imperfect faith 
or with imperfect obed ience as a condition for elec
tion? "It is not of him that willcth, nor of him that 
runneth, but of God that hath mercy" ( Rom. 9:16 ). 
So it will ever be. It is not this way that as many as 
believe are ordained, but, rather, as many as "were 
ordained to etem al life believed" ( Acts 13:48b). 

Discussion 

1. 	 Why cannot faith come before regeneration as the 
Arminians believe? 

2. 	 What is the ground of clection? 

3. 	 Prove that the doctrine of election does not make 
void human responsibility. Cf. Acts 13:46, Acts 
13,48. 
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A LOOK AT BOOKS 

A Theologi(al lnte rpretation of 
Ameritan History 
(Rousas J . Ru .hdoony, Edilar) 

b~ C. GREGG SINGER, Intematianal lib,ary of 

Phi losophy and Thealog~, Presby ' . rian and Re · 

formed Publishing Company, Ph iladelphia, Penn

aylvanla , 1964. 


Or. Singer, chairman of the History De
partment of Catawba College, Salisbury, 
North C.1Tolina, has wrillen this book out 
of the "conviction that ideas in general do 
have consequences and that theological ideas 
have tremendous OOIlst:(luencc:s in the life of 
a nation." More specifically, thc author seeks 
to substantiatc the thesis thllt "theological 
liberalism has been n major agcnt in the de
cline of the constitution in the political life of 
the people and in the allpcllnmce of a highly 
centrnlized government. " It would be difficult 
to disagree with the convict ion out of which 
Singer writes, for ideas do have consequences. 
It is more difficu lt to at"<:ept the authors 
thesis. At least there arc some unanswered 
queslions. 

Professor Singer's tht.'Ological interpreta
tion of American history is largely a study 
of the "pattern of A,neriClln political, con
stitut ional, social, and economic develop
ment" during the colonial period, when Cal
vinism or l'uritanism was the dominating 
theologicnl outlook, and during the national 
period, when Calvinism was declining and 
libentl theolog)( OCt.'Oming Ihe predominant 
thcologiCllI view. n egretfully, only an in
troductory chapter l~ devoted to a discussion 
of the political. constihltional, social, and 
economic consequences of C.,lvinism. TIle 
bulk of the book is involved in tracing the 
consequences of the decline of Calvinism 
and the rise of liberal thcology through the 
eras of Deism, Transcendentalism, Social 
Darwinism, 'n le Social Gospel, and the New 
Deal. 

It is difficult to accept Singer s thesis 
without qualification. There is, first, the 
contribution of other fllclofs to the increase 
in the role of government in socin l and t.'OO
nomic life, such as, for example, the in
creasing industrialization and urbanization of 
society. (One might still argue, of course, 

that these are secondary lind may them
selves be consequences of the liberalization 
of thcology.) 

A far more significant difficulty, however, 
is raised by Professor Singer's discussion of 
government and society. TIlliS, according to 
Singer, '''Inere was a strict regulation of 
economic life in New England which dif
fered from the laissez. faire conceptions later 
made popular by Adam Smith . . . TIle 
Puritans held to the Medieval idea of just 
price, even though their defini tion of it was 
somewhat vague. Wages and prices were 
both regulatt.'<l in the interests of justice." 
(p. 20 ) It seems, then, that Professor Singer 
is not opposed to governmcnt regulation of 
economic and social li fe. 1 And, yet, the dt. ... 
vclopment of the enti re book is to the con
clusion that " the basic isslle Is the reduction 
of the total scope of government . to 
those spheres which arc clearly conferred 
upon it by the Scriptures . . . Only then 
will our government be truly Christian and 
freedom be restored to its former lind pro(>cr 
place in the life of the American pco(lle." 
(p.3OO) 

Profes.<;(lr Singer's escape from the dilem
ma of being for government control and, 
apparently, also against it, is found in differ
cntiating the motivations upon which the 
control is founded. Thus, the regulation of 
economic life by the Puritans was to be 
condoned on the grounds that it "was not 
for the pl.ll]'lOSC of ushering in some kind of 
a man-made Utopia or humanly achieved 
millennial period, but for the honoring of 
the law and glory of Cod in human affairs."" 
The government control advocated by liberal 
theologians is, presumably, to be condemned 
because it is "for the purpose of ushering 
in some kind of a man-made Utopia or 
humanly achieved millennial period." But, 
this puts the Calvinist in a terrihle dilemma, 
for what if he wishes to promote certain 
government Of social action for reasons of 
honoring the law and glory of Cod and Ihe 
liberal theologian wishes to jlromole the 
same action as a means of promoling a man
made Utopi.a?2 Does the Calvinist now drop 

his de<;ire to honor the law and glory of 
God? 

The possible dilemma of Calvinists advo· 
cating action which is also advocated by 
liheral theologians is apparent throughout 
Singer's book. It will be illustrated by only 
a few examples. On what grounds. for ex· 
ample, should Calvinists have opposed the 
abolitionists? Because they were liberal in 
their th l.'tl logy? How would a Supreme Court 
composed exclusively of Calvinistic justices 
have decided in Muller vs. Oregon, a case 
testing an Oregon statute limiting the work· 
ing day of women; particularly in the light 
of Puritan regulation of prices and wages? 
On what basis would Calvinists attack de
mocracy and defend some other fonn of 
govCflullent? Should G.'llvinists oppose efforts 
to promote world peace and, if not, what 
methods should they usc to promote it? 
There are difficult questions; nevertlleless, it 
is Professor Singer who raises Ihem in this 
reviewer's mind, precisely because they nre 
not dealt with adequately in his hook. 

It is hoped that the volume on Chrl~ian 
orthodoxy which Professor Singer recognizes 
as being necessary to handle all of these 
questions will be forthcoming. 

Calvinists will applaud and underscore 
two themes which consistently run through 
the book, viz., that man's effort to find sal. 
vation and heaven through refonn move
ments is futile, and that meaning and pur
pose in life are 10 be found in Cod's Word. 

JOHN VANDEN BERG 

I Further O!Yiden"" to support this conten lion is fOOlnd 
in Prof ... sor Singe..-I comments on I"" lowe: fai,. 
uoctrin... nl Adam Smith. Singer l!.at ... Ih.t "IAdam 
Smith 'sj .ssumption that each man in s~kinl hil 
own good was, at the: s.me time, .;din~ lbal of hil 
fellowman waS erroneous and . t tim.... m an indus
Iria l rociety, quite dangerous." ( ct. p. 106)

• Professor Sinj{er """,gni:.es this d il..m ma in Ihe fol
lowing pa$Sage: "The fact Ihal th""e major r~form 
endeavors I •• ve bc<:n based "poll humanist ic ...d 
n~tu,.,. list philosophi"" of life docs lIot mean tho l 
they were wrong in every aspect . Men may under_ 
take hihlically corre« program5 from very wron!':. 
or ullworlhy, or ins ufficient mot;v"". In the Provi_ 
d~"fIoo of Coo the unregenerate carry Ollt hil will in 
.""iety fM lhe realiulian of hi. {,,,rpOile. even 
though Ihey are consciously "I war WIth Ihe hihllc.1 
m,,".ge." H aving said this however, ;1 Ie,,,,,,, 10 
this reviewe r that Singer largely u ;sregerds this 
sta leme1lt a nd l>rooee<b to judge reform movemenU 
I. rgely on lhe basis of wbo the reform,," were 
...Iher tnan on the basil of the reform ;u..If. 


