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THE CONFESSION OF 1967: 


AN ANATOMY OF DECAY 

by JEROME JULIEN 

A major and much debated issue in the United 
Presbyteru.1.U Church (UPUSA) today concerns 
the relation of the proposed "Confession of 
1967" to the creeds to which that church is 
officially pledged. Whether the church can 
adopt this new confessional statement and still 
claim to be truly Reformed and Presbyterian is 
discl/ssed here by the Rev. Jerome Julien, pastor 
of the Rogers I1eights Christian Reformed 
Church, Grand Rapids, Michigan. 

I T IS NO SECRET that a creedal revolution is taking 
place in a number of denominations. Either it is obvious 

from a subtle reinterpretation of parts of the historic con
fessional standards, a studied neglect of their content Or an 
open revision in black on white in an effort to ''bring up to 
date" the "out-dated" standards. Presently engaged in a re
vision of this nahue is the United Presbyterian Church, 
U.S.A. 

The Situation in the Church 

For a long time a rllmble has been heard from below the 
surface to effect such a change in the traditionally conserv
ative Presbyterian Church. The first time it broke into 
the open was in 1889 when fifteen presbyteries overtured 
the Ceneral Assembly to consider a revision of the West
minster Confession. Of major concern were the doctrines 
of reprobation, elect infants and the limited atonement. 
Tills revision sought by those representing the newer trends 
in Presbyterian theological thought was so overwhelmingly 
received that the Assembly of 1890 appointed a committee 
to work out the alterations. None of the proposed altera
tions were adopted. During the next few years a different 
attitude was seen in the Church. Several professors felt the 
hand of discipline because they held heterdox viC'ovs. But 
no sooner were the ecclesiastical trials over than the issue 
of revision was raised again and in 1903 additional chapters 
were added to tJle Westminster Confessions entitled "Of the 
Holy Spirit" and "Of the Love of Cod and Missions;" also, 
the atonement was clearly defined as being for all men. 

The rumbles had not ceased and the struggles were not 
over, however. In 1923, the General Assembly reaffirmed 
that essential doctrines of the Word of Cod were the infal
libility of Scripture, the Virgin Birth of Ch rist, the miracles 
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of Christ, the Substitutionary Atonement and the the bodily 
Resurrection of Christ. The next year the famous Baptist 
minister serving First Presbyterian Church of New York, 
Harry Emerson Fosdick, an exponent of liberal theological 
views, was asked by the General Assembly to e ither enter 
the ministry of the Presbyterian Church or leave his pas
torate at First Church. He cllOse the latter course. These 
conservative victories were short lived, however, because 
1924 brought the signing of the Auburn Affirmation by ap
proximately 1300 ministers . In signing this they said that 
the cardinal doctrines reaffirmed in 1923 were not essential 
teachings, nor did good standing in the Presbyterian minis
try depend on belief in the doctrines . When the committee 
on Bills and Overtures for the General Assembly of 1924 
recommended "no action" on an overture requesting action 
against the Auburn Affirmation, it was apparent who had 
gained victory. The well-known result of this action was 
the eventual organization of the Orthodox Presbyterian 
Church. 

Forty years have passed and now again there is evidence 
of further decay. When the union between the United Pres
byterian and Presbyterian, U.S.A. Churches was consum
mated in 1958, an eighteen member committee was given 
the task of formula ting "a brief contemporary statement of 
faith." 

This "genuinely relevant" statement of faith was brought 
to the 1965 General Assembly. Three recommendations 
came from the committee: the publication of a book in
cluding some of the older creeds for reference purposes, 
the adoption of the new Confession which is organized 
around the theme of reconciliation and a drastie revision in 
what we would call "the formu la of subscription." 

Presbyterians are not taking this lying down. Here and 
there loud voices are being raised in favor of the historic 
Westminster theology whicll seems dangerously near to 
being discarded. And voices ought to be raised because 
when this proposal was presented to the Columbus meet
ing of the Ceneral Assembly last year it passed by a 643 to 
110 vote. Two more ballots are necessary for ratification. 
The 1966 Assembly must recommend it to the various Pres
byteries for a ~ favorable vote. Then, if finally ratified by 
the General Assembly of 1967 it becomes the creedal state
ment of the Presbyterian Church. This is why it is caned 
the Confession of 1967. 

As we consider these three parts of the committee rec
ommendations we become very much aware of why this is 



cause for concern. It is a complete "about·face" for the old 
denomination. 

A Creedal Museum? 

First in the list is the establishment of what some have 
called "a Creedal Museum." A book is to be published con
taining the Nicene and Apostle's Creeds, the Scots Confes
sion (1560), the Heidelberg Catechism (1563), the Second 
Helvetic Confession (1566), The Barmen Declaration (1934) 
and the Wesbninster Confession and Shorter Catechism. 
According to a news release in Christianity Today (May 7, 
1965), "The Larger Catechism is to be omitted because of 
bulk, lack of usage, and 'excessively legalistic' tendencies." 
The reason [or this book, according to the committee, is 
that the creeds are historic. Their truth is not mentioned, 
They express "'ancient doctrines" but they do not express 
the truth which is timeless. The book will express the be-. 
liefs of the Church as it has struggled through tile years 
but not the confession of the Church today, Sucll a "mu
seum" is a denial of ultimate and final truth. 

The second desire of the committee is the acceptance by 
Presbyterians of "The Confession of 1967," From even a 
rapid reading of this document we become aware that it 
represents a radically different theological view, A lack of 
precision is obvious in the theological statements. Reference 
to Scripture is very minimal. 

Some argue that this Confession has a place in Presby
terianism since its purpose is to contemporize the faith. But 
really, the only justification for a new confession is that it 
is more able to clearly express Scriptural truth. The crisp
ness of expression in the Wesbninster Standards is not 
superceded in the Confession of 1967, IT the Confession 
would be a reaffirmation of the historic doctrines over 
against modern unbelief, perhaps it would be justified. But 
ne ither is this done. The argument tha t it is to stand a long 
side of the earlier Standard of Faith is unfounded because 
two cannot stand together unless they be agreed .. , and the 
new Confession is fundamentally opposed to the Wcsbnin
ster theology. In its silences and its reformulations, it speaks 
volumes. None of the characteristic Calvinistic doctrines 
are affirmed, In fact, there is here and there the suspicious 
appearance of an Arminianism as well as a Universalism. 
If this Confession is accepted by the Presbyterians, it will 
mean a new theological foundation for the Church, 

Scripture According to the New Confess ion 

Perhaps the logical place to begin to show the difference 
between the new Confession and Wesbninster theology is 
in reference to the nature and authority of Scripture. "'The 
one sufficient revelation of God is Jesus Christ, the Word 
of God incarnate, to whom the Holy Spirit bears witness in 
many ways. The church has received the Old and New Tes
taments as the normative witness to this revelation and has 
recognized them as Holy Scriptures." The Confession con
tinues by indicating that the writers reflected the then cur~ 
rent "views of life, history, and the cosmos .. . The variety 
of such views found in the Bible shows that God has com
municated with men in diverse cultural conditions. This 
gives the church the confidence that he will continue to 

speak to men in a changing world and in every form of 
human culture," 

It is said that Scripture is a "normative witness" to rev
elation and not, therefore, the inspired Word of Cod. Fol
lowmg the Bartman pattern of thinking a very pious guise 
is employed: Christ is the Word. They say that revelation 
is the act of God and man"s response is his witness. -rhe 
words of the Scriptures are the words of men ..." Saying 
this the Confession does wrest1e with statements in Scrip
ture such as "the mouth of the Lord hath spoken it." And 
those who will hold that Scripture's words are men's words 
indicate that their faith is not that of Scripture, because the 
Bible says that it is itself tho Word of God: inspired and 
infallible. 

Being normative, Scripture has no objective authority. It 
only has authority as it is interpreted since the words are 
only the words of men. How tllen does man know the will 
of God? From the Bible, but only when it becomes the 
Word of God to man by the Spirit. 

Further, the authority of Scripture lies not in its being 
Cod-given but in the decision of the Church, according to 
modem Presbyterians. The basis of authority bas been 
moved from God to man. How different this is from the 
crispness and clarity of the Weshninster Confession (1:4) , 
"The authority of the Holy Scripture, for which it ought to 
be believed, and obeyed, dependeth not upon the testimony 
of any man, or church ; but wholly upon Cod (who is truth 
itself) the author thereof: and therefore it is to be received, 
because it is the Word of God." Obviously, hvo different 
foundations support these two different confessions. 

Another area of weakness is the discussion of the Person 
and Work of Jesus Christ, Never is He referred to as the 
"Son of God." There is a strong emphasis on His humanity 
but emphasis on His deity is conspicuously lacking. In fact. 
one Presbyterian minister has remarked that not even a 
Unitarian would be offended by the ever so mild Con
fession, 

What About Jesus Christ? 

The most specific statement about Christ is found near 
the beginning, "Jesus Christ is Cod with man." Now this 
may sou nd innocent enough but, really, what does it mean? 
This could mean almost anything. A few sentences later, 
the Confession states, "In Jesus of Nazareth true humanity 
was realized once for all , .. He ... became a brother to all 
kinds of sinful men." Are we to understand from this that 
we are not truly human, but He is? In what way is He the 
"brother of all kinds of sinful men?'" The Bible speaks of 
Christ as the Last Adam but here He is considered a 
"brother of all kinds of sinful men." We are told in the 
preface to the Confession that the Person of Christ will be 
recognized as the basis for the Christian faith, though His 
Person will remain undefined. However, there is little evi
dence, if any, of this. 

When it comes to the work of Christ, the Confession 
states : "Cod's reconciling act in Jesus Christ is a mystery 
which the Scriptures express in various ways, It is called 
the sacrifice of a lamb, a shepherd's life given for his sheep, 
atonement by a priest; again it is a ransom of a slave, pay

--....... ,.............. . • 




ment of a debt, vicarious satisfaction of a legal penalty, and 
victory over the powers of evil. These are images of a truth 
which remains beyond the reach of all theory in the depths 
of Cod's love for man, They reveal the gravity, cost, and 
sure achievement of Cod's reconciling work." Evidently, 
the words of Scripture do not express truth, To the commit
tee, Scriptural terminology only draws pichlfes and the 
meaning of these is too deep, 

Christ's Humiliation and Exaltation are so thoroughly 
reinterpreted that the efficacy of His being the Last Adam 
for our salvation is lost. The essential Virgin Birth is never 
mentioned, The meaning of the life, death, resurrection and 
promised coming again of Jesus Christ is to be found, ac
cording to the Confession, not in redemption and sanctifi
cation but in social service: human welfare, judgment on 
inhumanity and the renewal of society, 

The Nature and Task of the Church 

The Confession admits that "'The risen Christ is the 
savior of all men," This universalism is found elsewhere in 
the creedal statement, "Cod's reconciliation of the human 
race creates one universal family, , ," How different this is 
from the words of the Westminster divines (VIII:l): "It 
pleased God, in His eternal purpose, to choose and ordain 
the Lord Jesus, His only begotten Son, to be the Mediator 
between God and man, the Prophet, Priest, and King, the 
Head and Saviour of His Church, the Heir of all things, and 
Judge of the world: unto whom He did from all eternity 
give a people, to be His seed, and to be by Him in timc re
deemed, called, justified, sanctified, and glorified," 

Interestingly, this weakness is carried over into the task 
of the Church, Instead of emphasizing that the Church is 
to be busily engaged in proclaiming the Gospel of the 
Sovereign Crace of God in salvation, "the pattern for the 
church's mission" is to be seen in applying the meaning of 
the events of Christ's Humiliation and Exaltation in social 
service, As a body of "reconciled" people the church "is to 
be sent into the world as his reconciling community," "Be
cause Jesus identified himself with the needy and exploited, 
the cause of the world's poor is the cause of his disciples, 
, , , The church calls all men to use their abilities and pos
sessions as gifts entrusted to them by Cod for the advance
ment of the common welfare, , , a decent living," A social 
gospel is the emphasis of the Confession, Again we see a 
different emphasis in the Westminster Confession (XXV:3) 
because to the "visible Church Christ hath given the min
istry, oracles, and ordinces of Cod, for the gathering and 
perfecting of the saints, in this life, to the end of the world 
, , , " While it is true that Christians are to have a social 
consciousness, the Church must endeavor to proclaim the 
Gospel of salvation. 

Further, the presentation of the Church is weak because 
God's people do not stand and move as a militant body 
holding Truth which is unique and of divine origin, The 
Westminster Confession states (XXV:2) that the Church is 
composed of "all those throughout the world that profess 
the true religion, , ," How different is the new Confession: 
''The church in its mission encounters the religions of men 
and in that encounter becomes acutely conscious of its own 

human character as a religion," Truth is not given of Cod; 
it is of a human source, When a weak view of Scripture is 
held, it is understandable that Truth will not exist, 

By this restatement of the essentials of faith and the 
omission of others, it becomes evident that a new founda
tion is being substituted by Presbyterians for their doc
trinal position, But even more is being recommended by 
the conuniUee, They are recommending that the terms of 
subscription to the Confession be Hberalized, Those who 
are about to be ordained are presently asked if they believe 
that Scripture is "the Word of God, the only infallible rule 
of faith and practice," They are also to affirm that they 
"receive and adopt the Confession of Faith and Catechisms 
, ' , as containing the system of doctrine taught in the Holy 
Scriptures," Those ordained are to exercise their ministry 
accordingly, According to Dr. Charles Hodge in Biblical 
Repretory and Princeton Review (July, 1867) , "They are re
quired to adopt the system, ' ," but that it is not necessary 
that ministers "adopt every proposition contained in our 
standards," Even with this leeway many have found them
selves uneasy about taking their ordination vows, There
fore, the committee has suggested that those being ordained 
affirm Scripture to be "the normative witness to Jesus 
Christ" and "by his Spirit Cod's word to you," Further, it is 
suggested that those who are ordained should affirm that 
they will perfonn their duties as minister "under the au
thority of the Scriptures, and the guidance of the confes
sions of this church," The new fonn of subScription allows 
men who cannot assent to the Westminster Confession to 
enter the Presbyterian ministry without an uneasy con
science, Broad enough to encompass any confession, the 
form of subscription will no longer be a barrier to doctrinal 
apostasy for there will no longer be one system of doctrine 
normative for Presbyterianism, 

A theological disaster is imminent in the Presbyterian 
Church, TIle old foundation for faith built on the Word of 
God is being shattered and a new one is being laid in its 
place, What a tragedy it is when a church so completely 
desires to depart from the Biblical doctrines which are es
sential to faith! Though contemporary unbelief entices, God 
says to His Church, "Nevertheless that which ye have, hold 
fast till I come," 
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SABBATICALS 

ELSEWHERE IN THIS issue is an article by the Rev. 
John De Kruyter on sabbaticals for ministers. He has 

amply established the value of such periods of study. We 
can be thankful to the Seymour Christian RefOrriled Church 
and other churches in taking the leadership in this. Such 
a policy that enables a minister periodically to replenish 
his resources is of beneSt not only to the local congrega
tion but also to the denomination as a whole. ' 

If this policy is really valuable-and we believe it i5
this should be made a denominational policy. The value 
and desirability of periodic stimulation does not depend 
upon whether or not a minister has just moved. He, the 
congregation and denomination still need that sabbatical, 
wherever he is. Nor does the desirability depend upon 
whether or not he is a pastor of a congregation. Our 
ministerial denominational editors and full time board 
servants also need to replenish their intellectual and cul
tural wells. Nor does the need depend entirely upon wheth
er or not one is ordained. Our lay missionaries who work 
so fa ithfully year after year also need time away from 
the pressure of work to study. 

If sabbaticals were made a denominational practice, 
they should conform to the regular practice of one out 
of seven years. They should be unifonnly financed, perhaps 
in the same way that the ministers' pension fund is being 
financed today, partially by the ministers and partially by 
the denominational quotas. 

Some far-seeing consistory ought to make a study of 
this with a view to overturing Synod. In the long nlll the 
quality of the ministry would be improved and the con
gregations would be better served. 

EDWIN H . PALMER 

EVOLUTION - THE CRUX OF THE QUESTION 

THE PROBLEM of origins is widely discussed DOW

adays and it appears to enjoy general interest. Of 
course, the problem does not 6rst of all concern the destiny 
of man and of the world (though that is not to be excluded 
altogether), but far more and even first of all the origin of 
all things. The questions, where did man and the universe 
come from and how were they brought into being, are asked. 

Those questions are more complex with such as believe 
in the divine inspiration of the Bible and in its infallibility 
that is, in (organiC) inspiration of the Bible and in its 
infallibility in the accepted orthodox sense of those terms 
than with unbelievers. Persons who do not believe in the 
Bible us "the Word of God written" naturally have full 
sWay. They are ·in no way restricted in their views and in
terpretations, since they deny and, therefore. ignore the 
fa:ct ,of God's interpretation in the Bible. But those who 
believe that God has revealed Himself in nature (general 
revelation·) and also in SCripture (special revelation) are 
restricted. Unlike many unbelievers, who ure unwilling to 
concede- that they are biased, believers openly confess that 
they arc biased and that they have presuppositions. Be
Iievingly, conSciously and willingly they start from informa
tion supplied supernaturally in the Bible. This is not bur· 
densome to them and neither is it unscientific. In fact it is 
more scientiBc than the method of the unbelievers. The 
Bible is a fact; to ignore it or to disbelieve it is anything 
out scientific. ' 

It wouldn't surprise me if nearly all believers, a t least a11 
Reformed believers, agree with the above statements. They, 
I think, will likewise hold that Scripture is to be normative 
and/or corrective whenever God's general revelation is 
studied or investigated. The conclusions drawn are at least 
not to clash with the knowledge imparted by Scripture. 
However, when some of these believers search for an an
swer to the question of origins, they hold that the Bible 
does not tell lIS how all things were brought forth by God. 
Of course, they admit that God "created" all things, but 
they deny that Scripture gives infonnation as to the manner 
in which God did. it or does it ( for some seem to hold that 
creation is continuous). 

Such a view of the Bible with its implied approach leaves 
room for the teacbings of evolutionism. This conception, 
even in its theistic fonn (theistic evolutionism), invariably 
fails to separate God's work of creation from His work of 
providence (d. Gen. 2.; 1, 2) and accepts the evolutionistic 
idea of uniformitarianism. This is the view which holds that 
the forces operating now in the realm which we call God's 
providcnce and which is often designated as the realm of 
natural law have also produced the world and man. They 
thereby subscribe to the so-called law of continuity - all 
"living" things are linked so that one fo nD of life has pro
duced the other fonn in some way or another. By that view 
or interpretation of the Bible it is claimed SCripture and 
science can be hannonized. 

However, frank (materialistic ) evolutionists will admit 
that their views are speculative and hypothetical in char
acter (d. Torch and Trumpet, Feb., 1966 ) . There are no 
hard facts supporting their views. One stumbles over snch 
adjectiVes as "possible" and "probable" reperttedly in evolu
tiollistic literature. It is, moreover, generally known that the 
"links" between the various categories of creatures are in
deed "missillg." By this time search has been made for them 
for at least a century. Yet nothing substantial has been dis
covered. One may call evolutionism a view or a philosophic 
concept, but it cannot lay claim to the term "science." 



Now it would seem that, such being the case, all who 
confess to believe in the inspiration and infallibility of the 
Bible should repudiate the philosophy of evolutionism. Yet 
(theistic) evolutionists do not do that. They adhere to the 
evoiu tionistic philosophy, but interpret the Bible ill such a 
way as will leave room for that philosophy. For years Scrip
ture has been treated in that manner by many. Compara
tively recently, however, that method has been adopted by 
some Refonned scholars. As is known attempts are being 
made nowadays to separate the so-called real message of 
Scripture from what is said to be the cloak in which it lies 
enwrapped. For that reason "saga" and "myth" are said to 
be found in Scripture, and some passages heretofore con
sidered prose are now said to be poetic. It is claimed that 
one of the first Questions which shou.1d be asked when at
tempts to interpr~t a given section of Scripture are made is, 
What type of literature am I dealing with in this passage? 
I think this is caBed "form criticism." External evidence 
(hence evidence outside of Scripture) is frequently used to 
mark a section either as prose, saga, myth or poetry. At any 
rate, such a section as the first part of Genesis is in that way 
said to be non-historical. It does not, according to this as
sertion, purport to impart knowledge of facts which have 
actually occurred. In that manner the way is cleared not 
only for the philosophy of evolutionism, but for many other 
views as well . The Bible is thus conveniently exposed and 
made adaptable to whatever man wishes to suggest. Today 
it is evolutionism, but no one can ten what it may be to
morrow. 

This shows that for the Bible believing Christian the 
crux (the pivotal point) of the qu estion of evolutionism is 
not located in the realm of the natural sciences. It is found 
in the realm of the principles of Biblical interpretation. This 
branch of theological science is called he1'1neneutics. For 
that reason it can also be understood eaSily why that dis
cipline has received so much attention of late. And it is no 
wonder at a11 that when believers seek to defend the theory 
of evolution and to integrate it into Scripture, one of the 
fir st things they do is to cngage in the specialized field of 
Biblical hermeneutics. Christian men, whose field of spe
Cialty is that of the natural sciences and, therefore, of God's 
general revelation, and who favor evolutionism, will enter 
the theological field of hermeneutics before they even dis
cuss nature. They will attack views of profeSSional theolo
gians and exegetes. Dr. J. Lever does that, for instance, in 
the first chapter of his book "Creatie en Evolutie." In itself 
there is nothing wrong with attempts made at Biblical inter
pretation by anyone. How could there be? But the point I 
desire to make is, that the question of evolutionism is for 
the believer above all theological and henneueutical in char
acter. For tbat reason no one should ever think that the 
truth or falsehood of the theory of evolution is decided by 
natural scientists alone. The question of origins lies bcyond 
the realm of that which is phenomenal and perceptible. The 
question cannot be taken into the laboratory. We depend 
upon God's special revelation and should listen to it be
lievingly. As is true of practically all problems, the question 
of evolutionism remains basically theological in character. 

N ICHOLAS J. MONS}"(A 

WHOSE GOD IS DEAD? 

THERE WAS the time when Job was moved to cry, "Oh 
that I knew where I might find Him! That I might 

come even to His seat!" Job, £nally, was given to know the 
answer to his complaint for he trusted in God who had 
spoken to him. 

The same basic question is being asked by many people 
today and a variety of answers is being given. Where is 
God to be found and upon what basis can we have any 
knowledge of Him at all? 

How often it is heard that we can gain no knowledge of 
God from the past and from the things of the past. The 
revelation of God in Jesus Christ who came and suffered 
and died and rose again is quickly dismissed and the word 
of Scripture is rejected. God can only be known from our 
own present experience. It is asserted that we must discover 
God in our own experience and in our own consciousness. 
It is in this way that we can come to a knowledge of Him. 

Now it is true that a Christian comes to experience the 
Spirit's presence in his own consciousness for the "Spirit 
testifies with our spirits that we are children of God." We 
come to see His hand in our every experience for "He 
leadeth me beside still waters, He restoreth my soul." We 
by his .grace live our lives ,in the light of the Word of His 
love revealed to ).IS in the face of Jesus Christ. When the 
truth and the light of His Word fills our lives then even in 
the darkness of our experiences there is the light of His 
love. This Job experienced, finally. 

, If, however, human experience is cut loose from the 
Word of God in Christ Jesns, there can never be a discovery 
of God in human consciousness and life. The apostate 
heart cannot discover God. When such a heart studies ex
perience and life the only conclusion that can final1y be 
reached is that God is dead. What ought, more precisely, 
to be said is that such a man is dead to God. 

Presently no small stir is being caused py this "God is 
dead" theology. It i~, in my judgment, the. o.nly kind of 
thinking that remains to those who cut themselves off from 
the revelation of God in Christ Jesus according to the 
Scriptures. It is no theology but, rather, the philosophical 
presentation of atheism using the vocabulary of the church. 
It is not new in its basic motif. It is n~w in that it uses the 
vocabulary of the church to a greater extent than before. It 
is new in that it seeks a place to speak '"Z~thin the frame
work of theological science. It is new in that it is an attempt 
to say these things within the church and as a part of the 
church. 

I am sure that their god is dead. He always was! The ad
vocates of the "God is dead" theology are hardly in a posi
tion to identify the corpus delecti of the historic Christian 
faith because they never knew Him to begin with. Had they 
known Him in the glory of his grace in Jesus Christ they 
would speak with Job. "But He knoweth the way that I 
take; when He hath tried me, I shall come forth as gold. 
My foot hath held fast to His steps; Hi!> way have I kept, 
and turned not aside." 

REIN LEESTMA 



RENEWAL OR 


REGENERATION 


by GORDON GIROD 

Once again we arc indebted to tile Reo. 
Cordon Girod, pastor of the Seventh Reformed 
Church, Grand Rapids, Mfuhigan, and to Baker 
Book House of that city for permission to use 
this mllterial. It constitutes one chapter in a 
volume entitled Cod Is Not Dead! which will 
appear this spring. This article stresses the Bib
lical message that unless a man is hom lIgain, 
he shall in no wise enter the kingdom of Cod. 

"No man putteth a piece of new cloth unto an old gar
ment . ... Neither do men put new wine into old bottles," 

-Matthew 9:16-17 

'U NTIL RECENTLY BIBLE BELIEVERS drew a con
trast between reformation and regeneration. Reforma

tion was commonly defined as changes in external conduct 
or character. Regeneration speaks of a radical change, 
wrought by God, at the core of a man's being. Modernism's 
latest approach makes us discuss semantics, the use of lan
guage. "Renewal" has displaced "reformation" in the vocab
ulary of modernism. Renewal is used in relation to man but 
especially in relation to SOciety and the socio-economic 
structure. Socicty must be renewed. SOcial structures must 
be renewed. Economic structures must be renewed. 

At the risk of oversimplification, we can offer certain 
synonyms for the term renewal. When renewal is sug
gested in the areas of social structures, it means "integra
tion." When renewal is demanded in the economic area, it 
means "socialism." 

We have increasing cause for concern, because evangeli
cals are also seeking to use the term renewal. To be sure, 

they seek to pour some spiritual content in to the term, but 
they seek to use it nonetheless. Christianity Today enjoys 
the largest circulation of any religiously oriented publica
tion in America. Across the past several months Christian
ity Today has feahlred one article after another with the 
term renewal in its title. United Evangelical Action, voice 
of the National Association of Evangelicals, is following a 
similar policy. Several articles that first appeared in United 
EoolIgeUcaZ Action have been reprinted and are offered 
under the title, "Renewal." 

Perhaps Bible-believing Christians can use the word re
newal On the other hand, why should we risk confusion by 
employing a term that is being trumpeted by the propo
nents of modernism? We ought to be standing firmly on the 
biblical ground that natural man is dead in trespasses and 
sins. Only by a resurrection from the dead-that is, only by 
being born anew from above-can he enter into the kingdom 
of God. Further, only this new man, who has experienced a 
radical transformation at the core of his being, can have 
any real impact upon the society around him. From the 
biblical viewpoint, a renewing of the old simply is not 
enough. The dead cannot be renewed. They must be resur
rected, born anew. 

Our Savior taught this truth under two figures . He said, 
"No man puts a new patch on an old garment .. . . Neither 
do men put new wine into old bottles." A word of explana
tion may be in order. When Jesus said, "No man puts a new 
patch on an old garment:.," the world had not heard of the 
"Sanforized" pre-shrunk label. It was not uncommon for a 
piece of new cloth to shrink to a fraction of its original size 
on the first washing. If, then, an old garment was patched 
with new cloth, at the first washing the patcll would shrink, 
tearing the garment, making the condition worse than the 
original rent. 

When Jesus spoke of putting new wine in old bottles, 
containers such as we know today, bottles of glass, were not 
in common use. The bottle had been invented, for glass 
blowing is an ancient art:., probably known already to the 
Egyptians. Class blowing was an art, however; the bottle 
was not a production item. The 'bottle" in common use by 
the people of Jesus' day- if it could be called a bottle- was 
a sheep skin, removed from the body of the animal without 
cutting (if you can feature that) so that the only apertures 
were the orifices where the feet and the head had been. 
These openings were bound shut. The result was a so-called 
bottle. A new bottle. that is, a new sheep skin, possessed a 
certain elasticity, so that, as the wine fermented, the skin 
expanded. An old sheep skin cracked or exploded. 

Many people today see the Christian reHgion in terms of 
patching an old garment with new cloth or pouring new 
wine into old bottles. There was, for example, the devout 
woman who said, ''My husband has ODe bad habit. He uses 
profanity. If he could overcome that one bad habit:.," she 
said, '1 think he would be ready to join the church." Well , 
perhaps-if overcoming the bad habit indicated a real 
change in his nature. Her assumption rather obviously was 
this: If her husband could patch this one rip in the garment 
of his character, al1 would be well with his soul. She over
looked one fact. Though the garment of his character might 



be patched up, it would continue to be the same old gar
ment. 

Lest the basic point we are seeking to make should es
cape us, consider a hypothetical case, the cnse of a man of 
whom it might be said, he fell as low as it is possible for a 
mnn to fall. The man is a philanderer, an adulterer, a forni 
cator, n thief, a liar. He profanes the name of God. He 
desecrates the Lord's Day. He has transgressed every com
mandment set forth in Scripture. Now, suppose that it were 
possible to remove everyone of these overt sins from his life, 
to patch up every rent in the garment of his charactcr. His 
philandering ceases. He is no longer an adulterer nor a 
fornicator. He ceases from his thievery. He bears false wit
ness no longer. He ceases to profane the name of God. He 
ceases to desecrate the Lord's Day. He has, so to speak, 
patched over every rent in the garment of his life. All this 
does not mean he is a Christinn. It does not mean he is a 
saved man- not unless these nlterations are the result of an 
internal, spirihlal transformation. Untold men have com
mitted none of these sins, but that does not necessarily mean 
they are Christian. One doesn't become a Christian by 
patching up the old garment. Nor is one necessarily a Chris
tian, merely because no obvious rips or tears are apparent 
in the garment of his life. 

Some npparently live by the converse theory, the theory 
that might be compared to pouring new wine into old 
bottles. These are the people who assume one becomes a 
Christian by making certain little additions to one's life; that 
is, by pouring new elements into the "'bottle" of the old 
man. One instance is that of the mnn who assumes he can 
become a Christian by adding the church to his life. We 
would not want to be misunderstood. We do not depreciate 
the importance of tlle cllUrch which Christ purchased with 
the shedding of His blood. The church is the divine instru
ment, not only for the convers ion of men through the 
preaclling of the gospel, but for their sanctification, their 
growth into the stature of Christ. Even so, the church may 
become a mere addendum to the life of some. 

The layman would be surprised, if lle were aware of the 
frequency with which we are approached by people who 
simply want to add the church to their lives. A typical case 
would be that of the husband and wife who are experienc
ing marital diHiculties. Perhaps they have read a magazine 
article to the effect that church people experience less of 
such difficulties. And tllis is true, you know. Far fewer di
vorces occur among confessing Christians than among the 
remainder of the population. Further, we know why this is 
true. The Christian is a different kind of person. But the un
churclled family does not know the reason. They cannot 
discern spiritual things. They think that if only they join 
tlle church, all will be well. 

If we may digress for a moment, do you know how we 
solve this problem? We say to them, "The first thing tllat 
you must do is to attend the worship services of the church 
faithfully. FOI' tlle next six months you must attend the wor
ship scrvices twice a Sunday every Sunday. At the end of 
six months, stop in and we will talk again." Almost invari
ably this cnds the matter. They are not concerned with God 
or Christ or their own souls. Somehow they obtained the 

notion that their marriage could be repaired if only they 
joined the chuxch. 

Another instance is that of the man who adds philan
thropy to his life. He feels that if he gives of his substance 
to various worthwhile organizations and causes, all will be 
weU with his soul He pours the new wine of philanthropy 
into the old bottle of an otherwise unchanged life. 

The extremes to which philanthropy may go and the folly 
of it have been illustrated in recent years. It has been dis
closed repeatedly that the Rockefeller Foundation and the 
Ford Foundation have both contributed to the support of 
organizations that engage in questionable activities. Con
sider the irony of it: Two great foundations, the result of 
the labors of great men under the American system of free 
enterprise, both contributing to the support of organizations 
that engage in activities which nre questionable from both 
tile religious and the patriotic point of view. 

Some time ago, nccording to Time magazine, certain 
stockholders of Standard Oil of New Jersey protested the 
fact that this great corporate enterprise was giving away 
millions of dollars each year to organizations and instihl
tions, at least some of which were suspect in dleir political 
leaning. One of the executives replied, "W"e cannot investi
gate all those to whom we make contributions." In brief, it 
does not matter where one gives his money, nor to whom 
he gives it, nor for what purposes it is used, as long as one 
is giving it away. This is philanthropy with a vengenncc, a 
philanthropy that has no objective beyond itself. 

A third instance is that of the good neighbor policy. 
Many an unsaved, unchurched man has added the good 
neighbor policy to his life. One of our members has said of 
his neighbor, "I don't think I could ask anything of my 
neighbor which he would not do, if he were able.'" Some 
men make a religion of the good neighbor policy. They 
assume, if they pour the new wine of neighborly kindness 
into the old bottle of an otherwise unchanged life, all will 
be well with their souls. 

Consider the fo lly of it. A man is not changed merely by 
making additions to or subtractions from his life. One may 
take an old jalopy, as some of the boys are doing at the 
prescnt time. He may do some "bump" work and give it a 
coat of paint to cover the external defects. He may add a 
four-barreled carburetor or even two of them. He may 
plane the head to increase tlle compression ratio. He may 
put on a pair of headers to decrease the back pressure. 
When it is all done, what does he have? It is still an old 
jalopy, n "souped up" old jalopy, to use the language of the 
boys, but an old jalopy nonetheless. So with a man. One 
may subtract from his life certa in obvious sins. One may 
add to his life certain obvious good deeds. When all the 
additions and subtractions have been made, however, what 
is he? lie is still the same old manl 

Why is this so? And why do men make this mistake? Ap
parently, because tlley misunderstand the narure of man's 
problem. It is commonly assumed that man is under the 
condemnation of God, because he sins. He lies. He cheats. 
He steals. He profanes the name of God. He desecrates the 
Lord's Day. The next assumption is, if these sins can be re
moved from his life, all will be well with his soul. But man 



................. _ ... 

is not under the condemnation of Cod, first of al1, because 
he sins! Does that surprise you? He is under the condemna
tion of God. because he is a sinner; that is. because he has 
a nature that is alienated from God, a nature that is cor
rupted, dcpraved and at odds with God. Paul put it this 
way: We are by nature the children of wrath. We do not 
become the children of wrath because we sin. We sin be
cause we are the children of wrath. When a man lies or 
cheats or steals. this is only symptomatic of the depraved 
nature within him. 

The truth of this assertion may be observed on the purely 
physical level. When one of our children develops a fever, 
we know the child is not ill because he has a fever. Quite to 
the contrary. He has a fever because he is ill. When we call 
a doctor, we do not expect him to fight the fever. We ex
pect the doctor to attack the germ, the bacteria, the virus, 
the infection that is causing the fever. Therefore he admin
isters penicillin or one of the wide-range antibiotics. When 
the germ has been removed, the fever will go with it. The 
fever is only a symptom of the disease that has made the 
child ill. 

A problem has arisen in our generation, because too many 
churches expend their efforts in treating the symptoms 
rather than the disease. The whole of Protestant liberalism 
treats the symptoms rather than the disease. They speak of 
themselves as "architects of society.'" They would be the 
"engineers" of social institutions, making economic, social 
and political adjustments in the structure of society. What 
is the fallacy in their thinking? The problem docs not lie in 
organizations and institutions. The problem lies in the heart 
of man. If one wishes to make a reat correction in human 
problems, he must change man, not the organizations and 
institutions that constitute the structure of society. Until 
man is changed, no change in the structure of society will 
provide a corrective. 

This is the lesson Jesus sought to teach Nicodemus. Nico
demus was an exceptionally fine feHow. If Nicodemus had 
lived 0 11 Main Street in your town, you would have wanted 
to be his neighbor. He was an intelligent. educated man. He 
was a man of substance in the community. More, Nico
demus was a morally uprigh t man. He would not have 
taken a penny from any man by dishonest means. He would 
rather bite his tongue than to profanc tJle name of God. He 
was also a religiOUS man. Each Sabbath day found him in 
the temple. He tithed his income and fasted regu larly. 

Nonetheless, Jesus said: Nicodemus, none of tJ1is is good 
enough. "Ye must be born again . ... Unless a man be born 
of water and the Spirit, he cannot enter into the kingdom 
of Cod." For all his goodness, for all his morality, Nico
demus needed to be born again. Wby was this so? Because 
his goodness and his morality were a veneer. They were an 
exterior coating of the man. Within was the same old man, 
the same old deptaved man who was alienated from God. 

Nicodemus also needed to be converted. Some make the 
mistake of assu ming that regcneration, being born again, 
and conversion are synonymous. This is by no means true. 
When a man is born again, Cod implants a new nature 
with in him. The old nature is supplanted by a new nature. 
When the new nature is activated, when the new nature 

goes to work, that is conversion. The first definitive act of 
the new nature is a turning from sin to God. That is con
version: turning completely away from sin and completely 
toward God. 

One evening in the Four Square Gospel Tabernacle. the 
late Aimee Semple McPherson gave a dramatic demonstra
tion of this truth. That great building contains a vast stage 
or platform. One night Aimee Semple McPherson appeared 
in the uniform of a police officer. She wore a blue uniform. 
On it was a badge. She carried a revolver and the other 
paraphernalia of a police officer. She roared out onto that 
great stage on a motorcycle. At the center of the stage she 
braked the motorcycle to a halt, jumped from the machine, 
threw up her white gloved hand and shouted. "Stop! You're 
going to hell." 

Disregarding the dramatics, she was undoubtedly right. 
Many in her audience were undoubtedly hell bound unless 
they should turn from their evil ways. This, however, isn't 
enough. Having stopped, one must tum completely about 
and go with all haste in the opposite direction. That is con
version. When a man is traveling the rand of sin and death 
and hell, when he is traveling the road "which seemeth 
right unto some but the end thereof is death; he must not 
only stop but turn completely about and move in the op
posite direction. 

And not for a little time only. This is the fallacy in many 
so-called conversions. The evangelist comes to town. A 
great meeting is held. The next day onc reads in the papers 
that four hundred conversions or four thousand conversions 
took place the night before. They are converted a t night. 
By the next morning many are unconverted. This is no con
version at alL The only true conversion is the permanent 
conversion, the conversion that not only puts a man on the 
right road but which keeps him there, until he reaches the 
gate which is strait. 

Each of us must confront himself with this vital question. 
Does my religion consist in a few patches? Have I simply 
put a patch over a bit of sin here, a bit of iniquity there? 
Or am l one of those who seek to pour a little new wine in 
the old bottle. a bit of goodness, a bit of kindness. a bit of 
sympathy all poured into the old depraved carcass? Then 
note tJle words of Christ. The old clothes are only torn 
asunder in the end by the new patch. The old botUe 
perishes with the new wine. There is no hope in these. The 
end thcreof is deaUl and destruction. There is hope and 
blessedness only at the end of the narrow road, for at the 
end of the narrow road is the gate which is stTait, and 
within the gate which is strai t lies the Kingdom of God. 

This also provides an answcr to the question, "\Vhy don't 
we offer an invitation?,' In brief, why don't we offer an 
immcdiate opportunity for men to confess Christ? As a 
mattcr of fact, upon rare occasions we have offered an in
vitation in the sense of inviting anyone who wished to make 
confession of his faith to appear before the elders of the 
church. Generally, however, we do not offer an immediate 
public invitation because of a firm principal conviction. We 
do not want as a member of the church anyone who cannot 
wait until the consistory meeting on Monday, or a week 
from Monday or a month from Monday. If any man's faith 
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is so fleeting, so temporary that it will not continue as a 
compelling force in his life, he has no hue faith, neither 
does he have a place among God's people. 

If God is truly at work in your heart, if a true faith has 
been wrought by the preaching of the Word and the work 
of the Holy Spirit you will come, if it be a month from now, 
though you must come on your hands and knees-nonethe· 
less, you will come. God will compel you to come. This is 
what we seek- men born anew from above, men in whom 
God is at work. These are the church: men in whom God 
has wrought a spiritual revolution, transforming the soul. 

by JOHN A. DE KRUYTER 

, 

If you care truly for your pastor and are con
cerned about vital Christian preaching, you 
will want to read this brief article. In it the 

Reo. John A. De Kruyter, pastor of the Seymour 
Christian Reformed Church, Grand Rapids, 
Michigan, offers a practical and fruitful program 

f01' our ministers, consistories, and congregations. 

THE SEYMOUR CHRISTIAN Reformed Church re· 
cently adopted the follOwing recommendation of its 

Council: ''That the Seymour Christian Reformed Church 
establish as a policy that its pastor, having served the con
gregation for a period of not less than .Bve years, and 
having served in the ministry for fifteen years without a 
previous sabbatical, be granted and given a six months 
leave at full salary with option for an additional six months 
at half salary, for study and/ or travel to broaden his theo
logical education, or serve in some 6eld of missionary en
deavor, conditional upon the 6na1 approval of the ruling 
Council." 

In a sense there is nothing new in the program ventured 
by Seymour. Not a few churches have in the past granted 
their particular minister the privilege of time off for study 
or travel related to the ministry. Churches have done this 
for various reasons. Some have extended this privilege to 
their minister because they felt the wear and tear of the 
ministry was taking a heavy toll on him and such a program 
would be a welcome relief. Others have offered such a 
program because the minister involved himself felt a need 
for replenishment and stimulation. So churches have been 
most gracious to meet the existential needs that have arisen. 

That which is new to the Christian Refonned circle in 
this proposal is that now a church has made this a policy. 
Any minister who comes to this church and meets the 
qualifications stipulated may take advantage of this op
portunity. It is a plan proposed not to meet a particular 
situation in one man's ministry, but it is a plan to meet 
a needy situation in the ministry at large. What is that 
need which is envisioned? 

The work of the ministry is unique in that it constantly 
demands that a man stand before the same people to pOllr 
forth his mind and his soul One can only pour forth that 
which is fresh and vital when he takes time to drink in 
and store up. However, the pressure of the demands of 
the modern ministry are such that there is very little time 
for such enrichment. Most ministers will tell you that they 
cannot keep-up on the current periodicals which enter 
their home and study, let alone books whose subject and 
material looks to be beneficial. Time is needed. Time away 
from the obligations of the catechism class, the Bible 
study society, the committee meetings, the pressure of 
sermonizing, etc. The sabbatical intends to provide that 
time. 

Not only is the work of the ministry taxing from a time 
stand-pOint, for this has always been so. But today's pastor 
has many more challenging and exacting duties to perform. 
Take the area of counseling alone. Not too long ago, the 
average parishioner considered it somewhat of an embar
rassing situation to be counseled by his pastor. He felt it 
to be somewhat of a reflection upon himself. Today the 
relation between pastor and flock is such that the average 
parishioner with readiness consults with his pastor. This 
is good. This is to be encouraged. But it demands that the 
pastor be conversant with the best in pastoral and counsel· 
ing techniques. It means thaI he be completely up on the 
problems of his day. The sabbatical prOVides an oppor· 
tunity to fit oneself better for the contemporary ministry. 

Another fac tor that argues for the wisdom in this kind 
of a procedure is the fact that the contemporary Christian 
audience is more enlightened than its forbears. Education 
is everywhere. Almost fifty percent of the high-school 
graduates go on to college. Then add to this the fact that 
the science a minister learned in college fifteen to twenty 
years ago is outmoded and irrelevant. How can he speak 
to the educated of his day unless he become contemporary 
through a furthering of his education? The sabbatical 
would help to provide for a contemporary and relevant 
ministry. 



With a little ViSion one can see how such a program, 
embraced by many if not all Christian Refonned churches, 
would make for a more enlightened and inspired ministry 
in the Christian Refonned Church at large. The pulpit is 
central in the ministry of our churches. We would do all 
to make it loyal to the Word, relevant to the pew, and as 
effective as man can make this tool of the Lord. Here is 
a program of follow-up to our fine theological training of
fered to our ministry at Calvin Seminary. The church as 
a whole will be richer and more blessed through this pro
gram of sabbaticals. 

Sometimes we need to watch the world as it pursues 
the goals which it deems importaut. Our Lord said : "The 
children of this world are in their generation wiser than 
the children of light." Industry with regularity sends its 
key personnel for further education and inspiration. Mod
ern education provides this same kind of e'tperience for 
its teachers. Shall we provide less for those who are en
gaged in the greatest task and the greatest responsibility 
entrusted to man? 

Many times we judge the worth of a program in tenns 
of what it will cost us. This is a proper concern. True, 
one can never measure in dollars and cents the results 
which the Church of Jesus Christ will reap from a program 
Hlch as is here envisioned. But let us consider just the 
bare cost factor. What will it cost a church to allow its 
minister a sabbatical of six months? On the surface some 
might be inclined to say it will cost the church six months 
salary. Not so. It will cost the church what it must pay for 
pulpit supply and for catechism instruction and necessary 
sick calling during the sabbatical. Suppose a church should 
pay $30 a Sunday for pulpit supply. A six months vacancy 
would cost it $720. Certainly another $280 would cover 
the cost of necessary catechetical teaching and sick calling. 
The exact cost to a church would be somewhere in the 
neighborhood of $1,000.00. If the minister elects to take 
advantage of the second six month period at half salary, 
the savings the church would realize from only paying one 
half the minister's salary for six months might even pay 
for the entire cost of pulpit supply, catechetical supply, 
etc. for the year's sabbatical. It would seem obvious then 
that financially the program is within reach of most if 
not all churches. 

Another consideration which any Council might have 
in evaluating this program might well be that of pulpit 
supply during the sabbatical. Certain areas of our dcnomi. 
nation would have no problem at aU. Other areas because 
of their geographical location might have a greater prob
lem. But this too is not without solution. Some possibilities 
are these: the engagement of a retired minister for the 
interim, involvement in a program of internship with the 
Seminary. 

The door is open for a more enlightened and inspired 
ministry, through a program of sabbaticals. The more 
churches that engage in the program, the greater the con· 
tribution there will be toward a more enlightened, relevant, 
and inspired ministry in the Christian Refonned Churches 
as a whole. 

CONTRIBUTIONS OF THE 


ANABAPTISTS TO 


THE SEPARATION OF 


CHURCH AND STATE 


by ALBERT HYMA 

Dr. Albert Hyma, professor of the Depart
ment of History of the University of Miciligan, 
Ann Arbor, Michigan from 1924 to 1962 and 
thereafter occupying a similar position at 
Aquinas College, Grand Rapids, Michigan, is 
widely known because of the many scholarly 
and valuable contribution!; which he ha.s made 
in his field through articles and books which he 
has authored. W e are pleased to present h is 
careful judgment on the question of the degree 
to which the Anabaptists should be credited for 
adootlcitlg the separation of church and state. 

O BVIOUSLY ONE OF the most important factors in 
the making of westcrn civilization has been the Prot· 

estant Reformation. It has been Widely discussed by all 
sorts of critics. At the same time it has been misinterpreted 
by both Roman Catholics and Protestants. 

An intriguing example of such misinterpretation is a 
leading article in Tile Readers Digest of September 1962, 
entitled "Can Protestantism be Saved?" In it the Rev. 
Nonnan Vincent Pcale, widely considered to be America's 
most famous pastor, made the unfortunate claim, "Luther 
and the other great rcformers hammered out the principles 
that ... are the cornerstone of America's greatness." First 
among the four prinCiples he listed that of the separation 
of church and statel 

Clearing Up Some Misinterpretations 

Did Luther and Calvin actually propose to separate 
the church from the state? And if so, would their proposal 
actually result in the process of which all Americans now 
feel proud? We know that in recent years all Christian 
beliefs and practices are being systematically removed from 
our public schools, with the result that juvenile delinquency 
has increased by leaps and bounds. Practically all text
books on the college level which deal with world history 
begin with the rise of the human race from utter barbarism 
to a beautifu l kind of civilization, a clear denial of the 
basis of the Christian faith . Well may we ask whether this, 
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then, is to be thought of as the cornerstone of America's 
greatness? 

An important phase of the Reformation was the work 
done by EngHsh and Dutch Baptists in the field of politics. 
This work, however, is often misunderstood by even some 
of our greatest experts in Church History. Dean Harold 
Bender of Goshen Co1Jege, in his article on the ..Anabap
tists" in Twentieth Century Encyclopedia of Religious 
Knowledge, makes the sweeping and unfortunate observa
tion, ''The distinctive Anabaptist tenets were: . .. separa
tion of church and state." As a matter of undeniable fact 
the Baptists during the seventeenth century by no means 
all accepted the principle of a real separation of church 
and state. 

In my book entitled Christianity, Capitalism and Com
munism (1937 ), I have discussed the history of Anabaptist 
rule in Munster during the year 1535. During the academic 
year 1919-1920 it was my good fortune to spend three 
months in that city. At that time I concluded that the 
Anabaptist rulers of 1535 could hardly be regarded as 
favoring separation of church and state when they passed 
a city ordinance making Communism compulsory upon all 
citizens, under Jan Beukelszoon as "King of Zion" burned 
all books cxcept the Bible, introduced polygamy, and killed 
numerous "heretics." 

Now it may be argued that there were also peaceful 
Anabaptists who lived very respectable lives and that the 
Mennonites in particular upheld the principle of the fIue 
separation of church and state. This, for example, is the 
contention of J. De Hoop Scheffer in his Histt>ry of the 
Free Churchmen called the Brownists, Pilgrim Fathers and 
Baptists in the Dutch Republic 1581-1701. (Ithaca, N.Y.: 
1922 ) He concludes with the striking statement, '1 cannot 
close the history of their forefathers, the Mennonites, origi
nating in Holland from Brownism, without pointing out 
one of their greatest merits. They, namely, have been the 
6rst in England to draw a deep line between Church and 
State, and consequently founded complete freedom of 
religion." 

This is little short of amazing. For on page 181 we read 
the 39th Proposition of the Confession of these Brownists, 
which declares, "The State cannot make but must take ec
clesiastical laws." We are likewise confronted with the 
words of Barrowe in his Brief Discovert] (p. 91-92), "It is 
the duty of the magistrates to suppress and root out by 
their authority all fal se ministries, voluntary religious and 
counterfeited worship of God, to enforce all their subjects, 
whether ecclesiastical or civil, to do their duties to God 
and men." Thereupon follow some astonishing remarks by 
Francis Johnson, another "champion of religious liberty'" 
according to the author, "Princes may and ought, within 
their dominions, to abolish all fa lse worship and all false 
ministries whatsoever, and to establish the true worship 
and ministry appointed by God in his Word, commanding 
and compelling their subjects to come unto and practice 
no other but this." 

A footnote in the same volume of De Hoop ScheHer (p. 
183) quotes from Professor Masson's article in Encyclo
pedia Brittanica on the "Baptists." This author stated, '1t 
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was, in short, from their dingy little meeting house ... that 
there flashed out, 6rst in England, the absolute doctrine 
of Religious Liberty." This was the meeting house used 
by Thomas Helwys and his follows in Amsterdam. These 
people, so we read on p. 181, "had not associated in vain 
with Mennonites, who, strongly feeling the diHerence be
tween Christ's empire and the earthly empires, between 
Church and State, pressed the point that the State should 
not concern itself with sects and heresies." 

But let us now see what these leaders in that meeting 
house actually claimed and practiced. 

English Baptists in the Netherlands 

While the majority of English Baptists in Amsterdam 
joined the Mennonites of that city, Helwys and his nine 
adherents were "shut out of their former place of meet
ing, the 'Bakehouse,' which remained the property of the 
majority, their opponents." From March 1609 to the early 
autumn of 1611 they "assembled and partook of the Lord's 
Supper every Sunday, probably in the house of one of 
their members." Thomas Helwys claimed that on four 
paints he and his followers diHered from the Mennonites. 
In the fourth section of his declaration we read, "That 
magis tracie, being an holy ordinance of God, debarreth 
not any from being of the Church of Christ." My opinion 
is that the Mennonites accepted this position too. However, 
by 1611 there were "three congregations of English Men
nonites in Amsterdam." Their respective leaders were, ac
cording to Chr. Lawne's Pf'ophane Schism (p. 56) , "Mr. 
Smyth, an Anabaptist of one sort, and Mr. Helwise of 
another, and Mr. Busher of another." And these were not 
agreed on the question which interests us here. Plainly 
some of them argued for a complete separation of church 
and state. Illuminating is a confession of faith in the 
archives of the Dutch Baptist (Doopsgezinde) Church in 
Amsterdam, published by De Hoop Scheffer on pp. 219
230. It states in article 35 that the members of the local 
congregation do not want to hold any office in the civil 
government nor bear arms in its selVice. They also refuse 
to swear oaths. But they will pay taxes. From all this we 
should conclude, therefore, that some of the Anabaptists 
and Baptists, but not all of them, actually supported such 
a separation. l I would suggest that henceforth those his
torians who refer to the subject use the tenn with great 
caution. 

As for Thomas Helwys, the great prophet of religiOUS 
liberty, we have ample evidence to show that he and his 
companions in that "dingy little meeting house in Amster

1 By way of contrast the Belgic Confession, a creedal statement of 
the Reformed Church in America and the Christian Refonned Church, 
stated in its original form of article 38 that the civil government not 
only has the power to kill heretics but should use tbis whenever it 
deems such action necessary. The leaders in the Christian Refonned 
Church once entrusted my oid friend, the Rev. Leonard Verduin, 
with the task of helping to revise this article. He presented an illu
minating essay in the book published in my honor, entitled, The Dawn 
af Modern CtvUization. He knows very well and recognizes that 
Calvinists during the sixteenth and seventeenth centuries did not be
lieve in the separation of church and state. Perhaps the Rev. Nonnan 
Vincent Peale and his colleagues in the Reformed Church will also 
discover this truth at last. 
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dam" were not nearly so eager to promote political and 
religious liberty as the Encyclopedia Brittanica intimates. 

How little they championed true religious liberty can 
be gleaned from De Hoop Scheffer's own book, p. 169, 
where he admits that Helwys and his companions '"had 
never revoked the excommunication of John Smyth and 
his company." On March 12, 1609, Helwys, William Pigott, 
Seamer, and Murton addressed a letter to Jobn Smyth and 
bis followers, wherein we read, "They are justlie for their 
sinnes cast from us, and should be looked upon as heathen 
and publicans ..." (Ibid., p . 153). Because they did not 
commence their mode of baptism properly, did not ordain 
their elders according to the system used by Helwys, and 
thus did not form a lawful congregation, therefore they 
were merely ''heathen'' people. Such insignificant differ
ences-for these they actually were between Helwys' group 
and Smyth's- induced the "champion of religiOUS liberty" 
to denounce the others as "heathen and publicans." And 
how seriously this was taken is demonstrated by the letter 
addressed in Latin to the Mennonite congregation in Am
sterdam by Helwys and his followers. De Hoop Scheffer 
( p. 150 ) says that Helwys and his companions "considered 
it their duty to address a fraternal warning to the Men
nonites, as soon as they learned that John Smyth for him
self and his company, had requested to be admitted into 
fellowship." The Mennonites as "Charissimi fratres" must 
be careful not to befriend the ousted heretics, for they are 
to be regarded as excluded from the communion of the 
saints. 

Te lling the Whole Story 

As long as persecuted Protestants were suffering from 
unfair treatment on the part of their opponents, whether 
by Roman Catholics or other Protestants, they clamored 
for religiOUS freedom. But as soon as they themselves ob
tained a certain measure of power and authority, they 
oftcn ousted or persecuted their opponents, no matter how 
insigni6cant were the differences in their respective creeds. 

That Thomas Helwys did not always endorse a com
plete ·separation of church and state is evident from what 
he wrote in the dedication of one of his books to Lady 
Bowes on June 2, 1611. Here he made the astOnishing 
statement concerning the two great Dutch cities which had 
done so much for the English exiles, "But when will these 
men according to this rule of Christ shake off the dust of 
their feet for a witness against Amsterdam and Leyden 
which cities (sicl) neither receive them nor the word they 
bring otherwise than they receive Turks and Jews and 
all sorts who come onely to scek safety and proBt." Having 
failed to get along with his English friends in the Dutch 
republic, Helwys before the end of 1611 returned to Eng
land. Aftcr he left John Robinson, pastor of the Pilgrim 
Fathers, had this to say about him , "Neither is it likely, 
if he and the people with him at Amsterdam could have 
gone on comfortably, as they desired, that the unlawfulness 
of Right would evcr have troubled him." (De Hoop Schef
fer, p. 174). Robinson and the majority of his members, 
by the way, refused to leave Holland on such grounds. 
It is unfortunate that so few American historians have ever 
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seen .6t to pursue their labors in the Netherlands, where 
they might become better acquainted with the practices 
of these alleged prophets of religious liberty. 

Dr. William Elliot Griffis, in his preface to De Hoop 
Scheffer's book, tells us correctly that the Pilgrim Fathers 
received far more credit for their work than did the Bap
tists. The former were Calvinists, and they differed in 
many ways from the latter. We have just noted what John 
Hobinson at Leyden said about Helwys. Griffis reminds us 
of the fact that the Anabaptists were "the pariahs of his
tory." The day will come, he predicted, when "leaders like 
Hubmaier, Robert Browne, Menno Simons, William the 
Silent, Roger Williams and William Penn will win world's 
honor." But he should have taken pains to check some of 
these names used more carefully. Likewise he should be 
careful when claiming (p. 184) that the bold language 
used by Helwys in addressing King James I of England 
was the 61,'st llsed in that land containing the idea of re
ligious liberty. Martin Luther in 1523 had used exactly 
the same kind of language! And many Englishmen before 
Helwys had spoken up with same kind of courage and 
wisdom. 

1t is interesting to note that the article on the "Baptists" 
in Brittanica Junior Emyclopedia begins as follows, " 'The 
magistrate is not to meddle with religiOUS or matters of con· 
science, nor to compel men to this or that form of religion,' 
said John Smyth to his little group of followers." We are 
then informed that this group Oed to Amsterdam where 
they published their declaration of faith. In this manner 
the Baptist I'denomination" was born which is today the 
largest Protestant group in the United States. The reader 
gleans the impression tlmt the Baptists were the first to 
introduce the doctrine of religiOUS liberty, taking away 
from the civil government the power to persecute religiOUS 
sects. But in all honesty we shall have to take into consid
eration what Martin Luther by 1523 and what others also 
said. These deserve credit for their contributions. 

This leads me to a confession. In my book I had mis
takenly followed Prof. L. Knappert in saying that in the 
Netherlands "'the history of the Anabaptists from 1530 to 
1566 is almost identical with the history of the Rcfonna
tion." This is incorreCt. There were thousands of Lutherans 
and Calvinists in the Netherlands during that period, and 
their contributions were far from inconsiderable. In Vol. 
I of Articles Synodaux (1563-1685) of the Wal100D churches 
in the Netherlands, published in 1896 by Martinus NijhofI, 
we read on p. 5, "But the origins of the ' VaHoon churches 
were well antecedent to that date (i.e. 1563)." And again, 
"Protestantism established itself in the southern Low Coun· 
tries since the .6rst quarter of the sixteenth century." Perse
cutions ordered by Charles V prevented them from found
ing numerous congregations there. Also the rulers grouped 
Anabaptists and Calvinists together, accusing the latter of 
actions similar to those perpetrated in Munster and the 
northern provinces in the Netherlands. These Walloons 
were Calvinists from what is today southern Belgium, and 
their influence on the history of the colonies in North 
America should be much more carefully studied than has 
been the case thus far. The same is true of their inOuence 



in the early days of the Dutch Republic, where they were 
later reinforced by immigrants from the Huguenot churches 
of France. In short we must always bear in mind that the 
climate conducive to a measure of political and religious 
liberty which characterized the Netherlands by the time 
the English Baptists and the Pilgrim Fathers came there 
was not produced solely by Anabaptists and Mennonites. 
Very early Lutherans and Calvinists were influential there 
as well. But this is not said in order to ignore the excellent 
labors also performed by some, and perhaps many, of the 
early Baptists. 

The Errors of One-sidedness 

Occasionally books appear which do not do justice to 
the actual facts of European history. An example of this 
is the work of the Rev. Leonard Verduin, whom we men
tioned above with a fair measure of approbation. In 1964 
he published a strange book entitled The Reformers and 
their Stepchildren. The tenn "stepchildren" was likely bor
rowed from Professor J, Lindeboom of the University of 
Groningen, who devoted a learned book to the socalled 
"Stepchildren of Christianity." Both he and Verduin treat 
the Calvinists with a certain amount of scorn. That a liberal 
like Lindeboom should do this seems quite natural, but 
Verduin's perfonnance is fantastic as well as unethical. He 
has maltreated his own people. 

It was in the Dutch Republic that a number of highly 
influential Calvinists published the follOWing statement in 
the constitution of that nation (the famous Union of 
Utrecht, 1579 ), "Every private citizen must remain free in 
his religion, and no one may be brought before the inquis
itors to be examined as to his religious beliefs, in accord
ance with the terms of the Paci6cation of Ghent." In my 
book Christianity and Politics (1960 edition ) I have said 
that "this document of the year 1579 is one of the most 
powerful instruments in the history of modem civilization 
in helping establish the present conception of religious 
toleration." (p. 227) It was William the Silent who took 
great pains as a leading Calvinist to protect the Mennon
ites in the Dutch Republic. 

Verduin is completely mistaken in his interpretation of 
the First Amendment of our national Constitution. Not 
only did he fail to give proper credit to the work done by 
the leading Calvinists of the Dutch Republic, but he also 
failed to pay suitable homage to the outstanding Calvinists 
in the newly-founded United States of America. He claims 
that this amendment "is a Monroe Doctrine in which the 
soil of the New World is closed to sacralist plantings from 
the Old World." (p. 61) However, all the experts know 
that this merely protected the whole body of American 
citizens from permitting a majority to institute a state 
church for the whole land. Already at that very time there 
were state churches in nine of the new states! Some had 
an Anglican (Episcopal ) state church; others a Congrega
tional state church. Verduin erroneously assumes that the 
First Amendment put an end to the whole idea of state 
churches. It did nothing of the sort. Nor does Verduin's 
use of archaic terminology enable him to cover up his 
serious mistakes in the field of historiography. He should 

T 

derive much comfort from the obvious fact that the ma~ 
jority of the justices of our Supreme Court in Washington 
also share this ignorance with him. They might well join 
him in a careful study of my remark in Christianity and 
Politics (p . 322), '1n nine of the thirteen colonies the 
union of Church and State had been precariously main
tained, but soon after the termination of the war a funda
mental change was brought about." It was the break with 
British customs that enabled the American statement to 
disestablish the unpopular custom of having a state church 
dictate its creeds and laws to the population as is still 
being done in Great Britain today. Even now only mem
bers of the Church of England may sit as members in the 
House of Lords! The average American citizen must rub 
his eyes and express amazement as he views this unfortu
nate result of innate stubbornness on the part of the British 
people. The Calvinists in Great Britain are as much dis
pleased with this unpleasant situation as are the Baptists! 

As for the Anabaptists, I stated in my book (p. 185) 
that they have ''been mentioned only casually thus far 
in our survey, because their political views were imprac
tical and for the most part quickly disappeared." More
over: "there were so many views held among the Ana
baptists that it is impOSSible to say what were their opin
ions, except that the most important denied the advisabil
ity of haVing any civil government at all." Another of their 
weaknesses was their tendency to permit young preachers 
without any suitable training to lead congregations. We 
can witness a similar procedure in our nation today. 

Verduin makes it appear as if the orthodox Calvinists 
were guilty of undue rigidity in trying to safeguard the 
congregations against chaotic management on the palt 
of improperly trained pastors. He admits (p. 156 of his 
book) that the Anabaptists "had their own leaders, men 
whom they called 'elders;' but they did not recognize any 
wide discontinuity that separates the lay-man from the 
cleric." He mentions the custom of baptizing persons "in 
unhallowed precincts and by the hands of laymen." The 
Anabaptists "were not interested in any continuity with 
the Church of the past; for them that church was a 'fallen' 
creature." They did not want to reform a "fallen Church" 
but to start a Restitution. 

Verduin's sym pathies are clearly with these "Stepchil
dren" and opposed to the positions of Dr. Abraham Kuyper 
whom he castigates for having praised Emperor Constan
tine in setting up a state church. (p. 61 ) He clearly dis
approves of Kuyper's statement, "When the Grst contest 
eventuated in this that the emperor bowed to Jesus, then 
.... the kingship of Christ began to be triumphant in 
sOcicty." Kuyper naturally rejoiced in this triumph on the 
part of the Christian church, but he did not rejoice in the 
idea of a state church set up by Constantine. The church 
movement Jed by Kuyper himself is one of the "younger 
churches" which Verduin characterizes as having "no Con
stantinian tradition" and wherein "separation of Church 
and State is taken for granted." Is one then justified in 
implying that Kuyper and his followers wanted to set up 
a kind of state church of their own, simply because they 
agreed with Calvin in praising what Constantine did in 
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his capacity as Pontifex Maximus of the Roman Empire? 
What does Verduin think Constantine could and should 
have done with that old office as nigh priest" in Rome 
which he inherited from those who had gone before him? 
Kuyper was a brilliant historian, well acquainted with the 
development of political institutions in the ancient world. 

It is against the writing of history in this vein that we 
would protest. 

It fails to do justice to the facts which cannot be con
troverted. 

To be sure, the Anabaptists and Baptists made their 
contributions to political and religious liberty and thus 
also to the separation of church and state. For this we do 
them honor. But we refuse to say, as so many say today, 
that we owe our liberties to them and to them alone. There 
were many others, including Lutherans and numerous 
Calvinists who at the same time and often much earlier, 
made similar pleas. And one would suppose that his
torians, claiming to set before the readers the facts , would 

also recognize these contributions. Failure to do so is to 
open one to the criticism of being partial, biased and 
dishonest with the facts in the case. 

RefoTl'TWd Fellowship Inc. joins with many of his friends 
and colleagues to extend its warmest felicitations to the 
Rev. Prof. Rienk B. Kuiper, who on /anuanJ 31 at this year 
was privileged by the Lord to commemorate his eightietll 
birthday anniversary. 

Born in a manse in the Netherumds, son of the late 
Rev. and Mrs. Klaas Kuiper, the professor at an early age 
came to the United States. Here many and varied doors 
at service through the Christian ministry were opened to 
our brother. Several Christian Reformed and Reformed 
congregations were nourished and nurtured by his preach
ing. From 1930 to 1933 he servecl as president of CalVin 
College. For nearly two decades, from 1933 to 1952, he 
taught Practical Theology at Westminster Seminnry. 
Thereafter for fou r years he was president of Calvin 
Seminary. Completely committed to the historic Chris
tion faith as set forth in the RefoTl'TWd confessions, he 
has instructed and inspired many through his sermons, 
lectures and numerous books. W eare deeply indebted to 
him for the contributions which he continues to make to 
our organizaticn and through its publication, TORCH AND 

TRUMPET. 

With his family and friends we offer up the prayer tllllt 
the great God of our salvation may continue to bless 
brothel' Kuiper with strength and courage and vision to 
His praise and to the advancement of His truth through
out the world. 
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WHY PREACH 


ON HELL? 


by RONALD BROWN 

.,----------------------1 

Much is being said and written about the 

love of God for a lost world; comparatively 
little about Ole judgment of God upon tile sins 
of mankind and the realUy of hell. Against the 
background of this fact the Rev. ROMld Brown, 
pastor of the Bevel'ly Reformed Church, Grand 
Rapids, Michigan, attempts to set fonh the Bib
lical atJSWe1' to the question, Why preach on 
hell? 

I T IS OFfEN ALLEGED that the doctrine of eternal 
punishment ought not to occupy a place of prominence 

in the pastoral preaching of the Reformed Churches. The 
emphasis should be placed upon the love of God, the way 
of salvation and Christian duty rather than upon the wrath 
of God, the damnation of the reprobate a nd fear of Him 
who is able to destroy both body and soul in hell. We are 
told that fear of everlasting fire as a motive to personal 
convers ion or the work of evangelism is inferior to the woo
ing of the love of God and the simple injunction of His 
word. The impression is left that the wrath of God, damna
tion and hell do not belong to sober Refonned preaching 
but rather to an irresponsible fundame ntalistic evangelism 
that would, if possible, frighten men into the kingdom. 

Whether those who make these statements are influenced 
by the extra-biblical idea that the message of the pulpit 
must always and only be positive, or by the Freudian 
dictum that fear like guilt is always and only a destructive 
enemy is not clear. Nothing. however, could be further 
from the truth than the idea that preaching the love of God 
and preaching the wrath of God are I:\vo inimical and 
mutually exclusive messages, the one constructive and the 
other destructive. These two doctrines are rather mutually 
complementary aspects of the whole truth of God, which 
he has revealed in His word and ordained in its unity unto 
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the salvation of the elect and the condemnation the repro
bate. 

There can be no question but that the word of God 
plainly teaches the doctrine of eternal punishment. "The 
wicked shall be turned into hell, and all the nations that 
forget God" (Psalm 9:17). ''Tophet is ordained of old; yea, 
for the king it is prepared; he hath made it deep and large: 
the pile thereof is fire and much wood; the breath of the 
Lord, like a stream of brimstone, doth kindle it" (Isaiah 
30:33). 'Who shall be punished with everlasting destruction 
from the presence of the Lord, and from the glory of His 
power" (II Thess. 1:9). "But the fearful, and unbelieving, 
and the abominable, and murders, and whoremongers, and 
sorcerers, and idolators, and all liars, shall have their part 
in the lake which burneth with fire and brimstone: which is 
the second death" (Rev. 21:8). Nor can there be any ques
tion that the doctrine of eternal punishment is plainly 
taught in all three of our Reformed Standards. In the 
Heidelberg Catechism we read in question 10, 'Will God 
suffer such disobedience and apostasy to go unpunished? 
By no means; but he is terribly displeased with our inborn 
as well as our actual sins, and will punish them in just 
judgment in time and eternity." In question 44 the Cate
chism explains Christ's descent into Hell as His vicarious 
bearing of the anguish and torments of hell for God's elect. 
The fourteenth article of the Belgic Confession teaches us 
that the race in Adam is willfully subjected to sin and "con
sequently to death and the curse . .. ..." A little later on 
in the same article, the Confessicn is at pains to point out 
that the natural man retains a "few remains" of the image 
of God which are "sufficient to leave man without excuse." 
The idea of a man being left without excuse is meaningful 
only against the background of eternal punishment, that is, 
that the lost are withollt excuse when the sentence of con
demnation is pronounced (cf. Ps. 51:4). That this is true is 
established when the Confessicn says in article 37 that at 
the last judgment the wicked "shall be convicted by the 
testimony of their own consciences, and, being immortal, 
shall be tormented in that everlasting fire which is prepared 
for the devil and his angels." Nor is the truth of eternal 
punishment missing from the Caoom of Dort. In the "First 
Head of Doctrine" article 15 we read that Cod is pleased 
"at last, for the declaration of his justice, to condemn and 
punish them (the non-elect) for ever, not only on account 
of their unbelief, but also for an their other sins." 

Now it may well be that a preacher is by temperament 
very loathe to expound the doctrine of eternal punishment. 
It is a most unpleasant reality to contemplate. But one's 
carnal aversion to this particular doctrine does not alter 
the fact that it is the clear testimony of the Word of God. 
Paul says in II Tim, 3:16 that "aU scripture is given by in
spiration of God, and is profitable for doctrine, for reproof. 
for instruction in righteousness ....". It then follows that 
since the doctrine of eternal punishment is revealed in the 
Word of God, it is profitable to men. When the apostle 
took leave of the elders at Ephesus, he told them that in 
his ministry among them he "kept back nothing that was 
profitablc" to them (Acts 20:20). In the next vcrse he re
minded the elders that he testified to all men both "re

pentance toward God, and faith toward our Lord Jesus 
Christ." The message of Paul's most extensive pastoral min
istry then was both the necessity to turn from the way of 
destruction and the necessity of turning in faith to Jesus 
Christ. It was on this basis that Paul was able to claim in 
verse 26 that he was "pure from the blood of all men." No 
one had been left unaware either of the way of salvation in 
Jesus Christ or of the consequences of sin and unbelief. 
"For I have not shunned to declare unto you all the counsel 
of God" (Acts 20:27). Paul took no grim delight in preach
ing the doctrine of eternal punishment. He says that he 
"ceased not to warn everyone night and day with tears" 
(Acts 20:31). He warned "with tears" but he warned. 

Paul's testimony here and elsewhere concerning his own 
preaching ought also to be a sufficient answer to those who 
say that the doctrine of hell has no place in our preaching 
because it is a negative doctrine and our preaching ought 
to be positive. I can think of no place in Scripture in which 
the categories positive and negative are presented as de
cisive for the exposition of God's Word. The categories 
truth and half-truth or error are presented as decisive. Paul 
"shunned not to preach unto them all the counsel of Cod 
...", that is, aU the truth leaving nothing out. The categories 
of faithfulness and unfaithfulness are presented as decisive. 
The preachers of the Word are "stewards of the mysteries 
of Cod. Moreover it is required in stewards, that a man be 
found faithful" (I Cor. 4:1 and 2). And faithfulness requires 
that the truths that wound as well as the truths that heal 
be proclaimed. "Faithful are the wounds of a friend .. ," 
(Prov. 27:6). Love and hatred for the souls of men are bibli. 
cal categories. Love "rejoices in the truth ..." (I Cor. 13:6). 
If a preacher loves his hearers, he will plainly warn them of 
their souls' eternal danger as well as woo them by the Gos
pel. If the foregoing are biblical categories, then the cate
gories positive and negative must be ruJed out as deter
minative in the preaching of the Word of God especially if 
by positive preaching is meant emphaSiS on what are called 
positive truths to the exclusion or de-emphasizing of what 
are called negative truths . "You catch more flies with honey 
than with vinegar" may be a true and useful maxim in 
human relations, but the preaching of the Word may not 
be identified with human relations. It is rather the means by 
which the Holy Spirit quickens and gathers the elect of 
God unto salvation. For this purpose the Holy Spirit uses 
the whole truth proclaimed in faithfulness and in the con
straining Love of Jesus Christ. For a preacher to de-empha
size what he considers to be negative doctrines in order 
that the gospel may be more attractive to men is to turn 
preaching from a spiritual to a carnal activity. It is not for 
the preacher to take to himself that which in the Covenant 
of Redemption has been assigned to the Holy Spirit from 
eternity. 

The so-called positive approach then is a deceitful deal
ing with souls of men, the height of conceit on the part of 
the one who uses it and a brazen tampering with the 
sovereignty of God's grace in the calling of the elect. The 
name for that is idolatry. 

Those who are reluctant to preach the doctrine of hell 
because it leads to fear, and fear is evil. especially as a mo



tive for obedience to the Gospel, are guided by another un
biblical assumption. Scripture teaches that there is a proper 
fear of God which is based precisely upon the fact that He 
is a righteous judge who turns the wicked into hell. Said 
Jesus in Matt. 10:28 "Rather fear Him (that is God) which is 
able to destroy both soul and body in hell." The Apostle 
says in Hebrews 10:31, 'lt is a fearful thing to fall into the 
hands of the living God," because, as appears from the 
previous verse, vengence belongs to God and He will judge 
his people. The right fear of hell is exactly this fear of 
God. For in a real sense of the word hell is God. It is eternal 
exposure to the righteous wrath of God without the shelter 
of the Mediator (which shelter belongs only to thc elect) or 
the benefit of the check rein which God holds upon His 
wrath for the sake of His elect in this present age. "For our 
God is a consuming fire" (Hebrews 12:29). I-Ie is to be 
feared in the ordinary English sense of that word. Such 
fear is not sin, it is "the beginning of knowledge" (Proverbs 
1:7), knowledge of the basic fact of life that God hates sin 
and condemns sinners. Such fear is also "the beginning of 
wisdom" (Prov. 9:10). And our Lord Jesus Christ is the 
wisdom of God (1 Cor. 1:24 and 30). It is then the fear of 
hell, or, to put it another way, the fear of God without a 
Mediator, which the Holy Spirit uses to drive a man to 
claim shelter under the blood of Jesus Christ. 

Our Lord Jesus did not hesitate to use the fear of hell as 
a motive to the most radical repentance. Said He, "And if 
thy right eye offend thee, pluck it out, and cast it from 
thee: for it is profitable for thee that one of thy members 
should perish and not that thy whole body should be cast 
into hell (Matt. 5:29, cf. Matt. 18:8,9). Again we read in 
the parable of the Unforgiving Servant: "And his Lord 
was wroth and delivered him to the tormenters, till he 
should pay all that was due unto him. So likewise shall my 
heavenly Father do also unto you, if ye from your hearts 
forgive not everyone his brothel' their trespasses" (Matt. 
18,34 and 35). 

In the 'ninth chapter of Proverbs, the fear of hell is made 
a motive to purity in the lives of the young. After a warn
ing against consorting with an immoral woman, So'lOrildn 
says that the one who does go into her house "knoweth not 
that the dead are there and tllat her guests are in the depths 
of hell" (prov. 9:18). And in Proverbs 23:13 the fear of hell 
is presented as a motive for parent~ 'unto the Godly train
ing and discipline of children: 'Withhold not correction 
from the child: for if thou beatest him with a rod, he shall 
not die. Thou shalt beat him with the rod, and shalt deliver 
his soul from hell" (Prov. 23:13-14). 

The hesitancy to use fear as a motive unto conversion 
sounds very spirihlal and very wise, but God's Word ex
poses it as the wisdom of those who would be wiser than 
God. Jesus Christ, the Wisdom of God, personally spoke 
more directly concerning the docb·ine of eternal punish
ment than all the rest of the Scriptures combined. It was 
he who spoke of the "weeping and wailing and gnashing of 
teeth" (Matt. 13:15), of the "fire that is not quenched and 
the worm that does not die" (Mark 9:43 and 44). 

Not only is the exposition of the doctrine of eternal 
punishment appropriate, sound and wise in a godly sense; 

it is also necessary and inescapable as an adjunct to the 
exposition of the most vital biblical doctrines. Consider, 
for example, the doctrine of justi6cation. Justification is 
God's legal act whereby the sinner's guilt is laid upon 
Jesus Christ and the righteousness of Christ is imputed to 
the sinner. Justification is then an exchange of legal posi
tion between Jesus Christ and the sinner. Jesus Christ takes 
the sinner's place as the guilty one and the sinner takes 
Christ's place as the righteous one. If the preacher is to 
e:\:pound this truth in fidelity to the Heidelberg Catechism 
and above all to God's Word, he must teach that Christ's 
place as the guilty one, the sin bearer, the one whom 
Cod made to be sin for us (II Cor 5:21), is hell, the ex
posure to the unmitigated wrath of God. He cannot then 
but go on to explain that the hideous spectacle of the 
son of God as an outlaw, condemned to hell, is in con· 
sequence of the fact ' that those for ,,,,hom he is the sub
stitute are outlaws, condemned to hell. He who preaches 
only the imputation of the righteousness of Jesus Christ 
to sinners, teaches only half of the doctrine of justification. 
He does not' at all vindicate the righteousness of God in 
salvation by shOWing in the penal ·satisfaction of Jesus 
Christ how God is both "jllSt and the justifier" of those 
who believe in Jesus. Without the doctrine of hen, then , 
one can at best preach that Christ has for men fulfilled 
the 'righteousness of a God who is himself not clearly 
righteous. Thus apart from the doctrine of hen it is not 
only 'impossible to show men clearly the consequences of 
sin but it is also impossible to shut men up clearly to the 
absolute indispensibility of the righteousness of Christ. 
The de-emphasizing of the doctrine of hell not only omits 
a part of the saving truth of God, but it leads by implication 
eventually to the compromise of the clarity of the Gospel 
itself. 

Much the same must be said concerning the full ex
position of the doctrine of regeneration. Why does a man 
need to be born again? Because he is "dead in trespasses 
and sins" (Eph. 2:1). How did he come to be dead in 
trespasses and sins? Tllis' is the consequence of the curse 
of God upon the race and our first parents Adam and Eve 
to whom God solemnly said, "In the day that thou eatest 
of the fruit of this tree thou shalt surely die" (Genesis 
2:17). But they did not die phYSically that day, did they? 
No, death is not only physical. According to Scripture 
death is a three-fold reality. There is a spiritual death, 
the inability to please God or to know him; physical death, 
the departure of the soul from the body; eternal death, 
or the "second death" of which the Bible speaks in Rev. 
21:8 as the "lake which bumeth with fire and brimstone." 
If a man is spiritually dead and dies phYSically, he enters 
the second death which is hell. If a man is born again 
or made alive spirihlally, though he die physically, he 
escapes the second death and has eternal life. (John 5:24 
and John 11:25 and 26). We notice, then, that it is im
possible to expound either the nature of death or the 
nature, necessity and consequences of the new birth apart 
from th e doctrine of hell. 

Even more obvious does it appear that the doctrine 
of the last things is utterly defective apart from a clear 



exposition of etemal punishment. On) the "subtler siqe -it 
is also true that one's po!;ition on eternal punishment will 
influence his position with regard to the person of Jesus 
Christ as well as his atoning work For if it is not im
pOitant that Jesus Christ bore hell for the elect, then it 
is not very important either that our Mediator be virgin 
born so that he may be one and the same time true man 
born under the law yet apart from its curse. He was born 
not spiritually dead of the will of the flesh or of the will 
of man but spiritually alive, born of God. To be the all
sufficient Savior, he, precisely because there is a hell, must 
endure its agonies for the elect. Again if the doctrine of 
eternal punishment is not very important then the truth 
that God is a God of retributive justice is not very im
portant either. On such a basis God's holiness must be 
redefined as impotent rather than as consuming with re
gard to all u,nholiness. His righteousness must be rede
fined as an activity rather than 'as an attribute which 
demands satisfaction. Those who shy away from the 
doctrine of eternal punishment will inevitably compromise 
the doctrine of God. 

.-\.11 such modifications of Christian doctrine, based upon 
hesitancy concerning the doctrine of hell, have their re
Rection in the realm of practical Christian living. Such 
practical positions as pacifism and opposition to capital 
punishment are rooted in a denial of God's retributive 
justice. This is the same issue that is involved in the doctrine 
of hell. I do not allege that all those who de-emphasize 
the doctrine of hell preach corrupt dochine or immoral 
and unbibIical practice, I do allege that those who de
emphasize the doctrine of hell thereby plant the seeds 
of doctrinal corruption and undermine the foundation of 
moral and biblical practice. 

The gospel of Jesus Christ is a revealed gospel. The 
truth of God is an inter-related whole. The Reformed 
preacher is duty-bound according to Paul's words to be 
in "subjection unto the gospel of Christ" (II Cor 9:13). 
For the true church this gospel is identified as God's word 
written. It is systematically set forth in the standards of 
the church. The preacher is neither commissioned nor 
competent to arrange or rearrange it. Never may he sit 
in judgment upon the relative importance of its many 
facets. His sole commission from God is to proclaim it, 
not shunning to declare to men the whole counsel of God! 

Have you read: 

IS THE GLORY DEPARTING? 

This p~mphlef by Professor R. B. Kuiper, reprinted from the 

May·June 1963 inue of Torch and rrumpet, is still available On 

a limited sca le at a cost of 1~ per copy. 

REFORMED FELLOWSHIP INC. 

Breton Village 

Grand Rapids, Mi.h. 49S06 

Dear Sirs: 

VIEWPOINT ... needs corrective lenses, surely, in an 
article about Dr. King. Romans 13:1 is cited, and needs to 
be in every struggle. It is true that "we must be subject to 
the higher powers." And we may quote many other texts, 
J Pc. 2:13·14, Titus 3:1, I Tim. 2:1-2. 

John Calvin correctly pOints out that the "higher powers" 
are not the highest power. Calvin does not deprive subjects 
of aU right of resistance. The classical passage here is in the 
Institutes IV, xx, 31. Speaking of the Ephors of Sparta, the 
Roman tribunes, Or the Demarchs of Athens, (I mention 
this because of that phrase in Viewpoint, "even tlle devilish 
Roman Empire"), "it is not only their right, but their duty 
to oppose the King's violence and cruelty." It would be 
"nefarious perfidy" for them to fail in this duty, and thus 
''betray the liberty of the people." Thus John Calvin. 

Jeremiah fiercely rebukes the people for not civilly dis
obeying King Jeroboam II. Peter and John civilly disobey 
the rulers. Jesus (diSciples) Civilly disobeyed the rulers by 
threshing wheat on the Sabbath. He seemed purposely to 
heal people on the Sabbath breaking civil law. 

John Bunyan breaks civil laws and gets thrown into 
prison, etc. 

Dr. King says, and keeps on saying, as he did in Chicago 
this week, "when protest is necessary let it be carried out 
in strictest observance of law and order, and let the protest 
be diSCiplined and directed to speCific abuses that can be 
corrected." 

Sometimes, however, civil disobedience is necessary to 
root out evils entrenched. in custom and law. When Jim 
Crowism is enhanced by long standing custom and law, 
when courts and juries seldom or almost never convict a 
white man of an injustice done to a negro, when govern
ment intensifies the evils of segregation, poverty, discrimina
tion, and recourse to law is absolutely futile, there is only 
one way open. And Dr. King has chosen what seems to be 
biblical directive (or as near as anyone could come to it ), 
that of non-violence as a means of struggle for social justice. 

This lctter mllst not be too long. But have you read his 
books, "Why We Can't Wait," "Strength to Love," "Stride 
Toward Freedom"? 

The Free Univcrsity knows what it is doing. The judges 
for the Nobel Peace prizes must know something. And John 
Calvin knew what he was saying when he wrote the last 
few paragraphs of his Institutes. 

Mayor Daley, I tllink, is not particularly happy with Dr. 
King's presence in Chicago, nevertheless, he had this to say, 
"Certainly there can be no disagreement that we must root 
out poverty, rid community of slums, eliminate discrimina-, 
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tion and segregation wherever they may exist, and improve 
the quality of education." 

Dr. King, by the way, is in close touch with this country's 
finest police superintendent, Mr. O. W. Wilson. 

Sincerely, 

Evergreen Park, III . WILLIAM VERWQLF 

REPLY 

We appreciate the comments of pastor Verwolf as an at* 
tempt to present the other side of the coin in this most 
pertinent and pressing issue. In this way our thinking may 
become more clear. May we then respectfully request him 
to consider also the fo11owing? 

1.) In citing John Calvin, OUI correspondent has unwit* 
tingly chosen the theologian who par excellence condemns 
all rebellion by private citizens. In his sennons on I Samuel 
11 fl., Calvin states; "Samuel warns the people, however, 
that they must patient1y bear the domination of the kings 
and that they must patiently submit their necks to their 
yoke. It appears that the subjects cannot and may not rebel 
against the kings and princes; even though they are tyran
nical, even though they oppress their subjects with plunder* 
ing, and even though they do not take into account God, 
fairness and right." 

2.) Calvin is very clear, when he advocates resistance to 
"the fierce licentiousness of kings" by ephors, tribunes and 
demarchs, that he is not advocating civil disobedience. For 
instead of being disobedient subjects, these men were gov* 
ernment magistrates of the people, says Calvin, appointed 
in a legal way for this very purpose of "restraining the will· 
fulness of the kings." 

3.) It is Viewpoint's opinion that the only example of 
disobedience to governments in the Bible were on occasions 
when people were commanded to sin, e.g., when Daniel 
was forbidden to pray, or Peter and John were forbidden 
to preach. Today the Negro is not commanded to sin when 
he is forbidden to drink a soda at a drugstore. He is de· 
prived - and wrongly so - but unlike Daniel, Paul and 
John, he is not ordered to sin. The Bible gives no example 
or theoretical warrant for disobeying governmental au* 
thorities in such cases. On the contrary, it says that to resist 
is to resist God himself. 

4.) In quoting Dr. King that protests must 'ne carried out 
in strictest observance of law and order," pastor Verwolf 
has forgotten what King wrote on page 82 of his Why We 
Can't Wait (1964), namely, that he will only obey laws 
that he considers just, and "conversely, one has a moral re.
sponsibility to disobey unjust laws." This is direct1y con
trary to the Word of God. One has a moral responsibility 
to disobey only those laws that command him to sin. 

5.) Our correspondent has failed to distinguish between 
King's goal and his method. Viewpoint lauded King's goal 
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justice for the Negro - but it deplored his method - resist· 
ing the powers that be and obeying only the laws that seem 
to be right in his eyes. The latter course will end in anarchy, 
and the Bible Wisely and with common sense prohibits such 
disobedience. 

EDWIN H. PALMER 

BOOKS FOR THE 


CHRISTIAN HOME 


Although the complaint "Nobody reads anymore IS 

often heard in this age of television, Florida vacations and 
ski*weekends, books are said to be selling in greater num* 
bers than ever and there are those who are turning 
twentieth*century affiuence into the development of a per* 
sonal library as well as into outboard motors and a second 
car. 

As Editorial Committee for Reformed Fellowship, Inc., 
charged with the duty of publishing this magazine, we 
have decided to recommend certain books to our readers . 
This is just a start and is limited by the rather arbitrary 
number of twenty*five. When undertaking a project of 
this kind, one realizes that at least a hundred books ought 
to be mentioned, but practical considerations compel one 
to stay within certain limits. If your favorite book is not 
included in the list that follows, stay with us - we intend 
to publish additional lists in the future. 

In making our recommendations, we have taken into 
consideration certain guidelines:

1. Only books published in the English language are to 
be recommended. 

2. The books must reflect a Reformed point of view. 

3. The books must be available in bookstores. 

4. The books must be readable for the Christian of 
average intelligence. 

5. Commentaries are to be excluded. 

6. Recommendation is not to be construed as unqualified 
approval. 
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The following books are arranged, not in the order of 
importance, but alphabetically, according to the namoo 
of the authors or editors. 

1. Augustine, Confessions (available in many editions). 
This work gives profound inSights into the life and the 
very heart of one of the greatest Christian thinkers of all 
time. It is truly a classic. The emphaSiS throughout is on 
the sovereign grace of God, the theme being a desperately 
poor sinner and an infinitely rich Savior. 

2. Harman Bavinck, Our Rea.wnable Faith (Eerdmans). 
A compendium or synopsis of Bavinck's four-volume Re
formed Dogmatics. The translation from the Dutch was 
made by the late Henry Zylstra. In twenty-four chapters 
the prince of recent Refonned theologians sets forth the 
basic doctrines of the Christian religion. 

3. L. Berkhof, Systematic Theology (Eerdmans). 
This 784-page volume expounds and summarizes the teach
ing of Holy Scripture on theological subject<>. It is espe
cially useful for the purpose of reference. Berkhors Manual 
of Reformed Doctrin£ is a Sne condensation of his System
atic Theology, and his Summary of Christian Doctrin£ is 
a summary of the Manual. Even beyond Reformed circles 
Berkhof is highly regarded as a theolOgian. 

4. Cercit C. Berkouwer, The Conflict with Rome (The 
})resbyterian and Reformed Publishing Company). 
This book, although written prior to the recent Vatican 
Council, yet offers an up-to.date treatment of the issues 
of the Protestant Reformation. The reader does well to 
remember that Rome lays claim to infallibility and there
fore may progress but cannot change. Like Berkouwer's 
works generally, this one is marked by great competence, 
meticulous fairness and penetrating inSight. 

5. John Bunyan, Pilgrim's Progress (available in many 
editions ). 
Subjective religiOUS experience is often exalted above the 
objective Word of God. Not so in this delightful seven
teenth-century allegory by "'the immortal dreamer of Bed
ford jail." It is highly esteemed as a classic throughout the 
Christian world. 

6. John Calvin, Institutes of the Christian Religion 
( Westminster Press, 2 volumes). 
This work is somewhat harder to read than are most on 
this ust, but it has to be named because, outside of the 
Bible, it is perhaps the greatest hook ever written . The 
whole of it is based squarely on the Bible as the infallible 
Word of Cod. Calvin was pre-eminently a theologian of 
the Word. 

7. William Hendriksen, Bible Survey (Baker). 
A wenlth of information in simple language on Bible his
tory, principles of interpretation and the various hooks of 
the Bible. 
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8. Cornelius Jaarsma, Fundamentals in Christian Edu
cation (Eerdmans). 
Forty gems by seventeen Dutch and American educators 
on the basis, aims and organization of Christian schools. 

9. D. H. Kromminga, The Christian Reformed Tradition 
(Eerdmans) . 
The late Professor of Church History at Calvin Theological 
Seminary offers a survey of the background in The Nether
lands and the founding and development in North America 
of the Christian Reformed Church. This book should be 
found in every Christian Refonned home. 

10. B. K. Kuiper, The Church in History (Eerdmans ). 
Every Christian should have some awareness of the history 
of tile Church, marred as it is by human frailty but directed 
by divine providence and the Holy Spirit. This survey by 
a teacher who knew how to make history live tells that 
story from the apostoliC age to the present day and, in 
the light of prophecy, even to the end of time. 

11. R. B. Kmpe" The Glorious Body of Christ (Eero
mans). 
By and large the Christian Church is not highly thought 
of today. Not everything that calls itself a church is de
serving of that name. but the true Church of Christ is 
indeed gloriOUS. This presentation covers all aspects of the 
doctrine of the Church and excels in clarity, vigor, balance, 
relevance and, most of all, SCripturalness. 

12. J. Gresham Machen, Christianity and Liberalism 
(Eerdmans ) . 
This book was a leading factor in the battle of the twenties 
behveen Orthodoxy and Modernism in the Presbyterian 
Church in the U.S.A. A great defender of the faith , valiant 
for truth, demonstrates convincingly that Modernism is not 
Christianity but another, a false, religion. 

13. John Murray, Redemption Accomplished ancZ AppliecZ 
(Eerdmans) . 
The doctrine of redemption requires precise definition, and 
Professor Murray of Westminster TheolOgical Seminary 
furnishes just that in tllis book. Murray's theology is 
thoroughly Biblical and for that very reason emphatically 
Reformed. Such teaching is a powerful antidote to the 
man-centered emphases of our day. 

14. J. I. Packer, Fundamentalism arut the Word of God 
( Eerdmans, paperback). 
A scholarly and uncompromising defense of the infalli
bility of the Bible by one of the foremost British Calvinists 
of our day. 

15. Klaas RUDia, 1 Believe in God (The Inter-Varsity 
Press ). 
This booklet of 77 pages concerns itself with "Current 
Questions and the Creeds." The Australian author is 
familiar with the theological trends of the day and evaluates 
them in a way demanding respect. The reading of this 



booklet is refreshing in such a time as this, when the great 
creeds of Christendom, products of the gUidance of the 
Church into the truth by the Holy Spirit, are said by many 
to be outdated and outmoded. 

16. Evan H. Runner ed., The Bible and the Life of the 
Christian (Groen Van Prinsterer Club, Calvin College). 
A 73-page booklet on the Calvinistic world-aDd-life view, 
covering such subjects as government, marriage, labor 
unions, education and economics. An excellent introduc
tion to a distinctively Reformed but little understood sub
ject. 

17. Ned B. Stonehouse, J. Gresham Machen, A Bio
graphical Memoir ( Eerdmans). 
A life of J. Gresham Machen, one of the founders of West
minster Theological Seminary, Professo r of New Testament 
Theology, early leader of the Orthodox Presbyterian 
Church, prolific writer and indomitable fighter for truth. 
In effect this book is a grave warning for any denomination 
on which theological liberalism is making inroads. 

18. J. K. Van Baalen, The Chaos of Cults (Eerdmans). 
Spiri tism, Theosophy, Rosicrucianism, Christian Science, 
Jehovah's Witnesses, Mormonism and many other errant 
cults are described. Extensive quotations from the writings 
of these groups authenticate the author's evaluations. There 
are also chapters on the Bible, the basic tenets of the 
Christian Faith and the proper approach to cult adherents. 

19. F. Vanden Berg, Ahmham Kuyper (Eerdmans). 
A very readable biography of a Reformed genius in 
theology, education and politics. The reader is bound to 
make a thorough acquaintance with the Calvinistic world· 
and-life view. 

20. G. J. Vande Riet cd. , Reformed Evangelism (Baker). 
This symposium announces itself as "A Manual on Prin
ciples and Methods of Evangelization. '" Nineteen chapters 
by seventeen writers cover both the theory and the practice 
of evangelism on a RefOlm ed basis and in a Reformed 
manner. 

21. H. Van Riessen, The Society of the Future (Baker ). 
A Christian approach to current social and political prob
lems. Decidedly relevant in this age of state totalitarianism. 
An earnest warning is issued against the "planned sOciety." 

22. Cornelius Van Til, The Defense of the Faith (The 
Presbyterian and Reformed Publishing Company). 
In this work the distinguished Professor of Apologetics at 
Westminster Theological Seminary upholds the Reformed 
Faith in his characteristic scllolarly, and withal courageous, 
fashion, not only over against its deniers, but also over 
against those who distort it by compromise. 

23. Henry R. Van Til, The Calvinistic C(mcept of Cul
ture ( Baker ). 
Culture is defined as '"that activity of man, the image-bearer 

of God, by which he fulfils the creation mandate to cultivate 
the earth, to have dominion over it and to subdue it." A 
fine treatment of an important but neglected subject. 

24. Benjamin B. Warfield, The Plan of Salvation (Eerd
mans). 
That illustrious American Calvinist was a voluminous 
author. After his death many of his WTitings were collected 
and published in ten large volumes, which every minister 
should have in his library. By the way, John E. Meeter, 
now pastor of the Englewood, New Jersey, Christian Re
formed Church, had an active part in that momentous 
project. But Warfield's most outstanding work is the 142
page book here recommended. It sets forth most lUCidly 
the Scriptural, hence Reformed, doctrine of salvation by 
sovereign grace over against Pelagianism, Arminianism, 
Roman Catholicism and Universalism. 

25. E. J. Young, Thy Word Is Truth (Eerdmans). 
The most crucial issue for present-day Christianity is that 
of authority. The Professor of Old Testament Theology in 
Westminster Theological Seminary sets forth in scholarly, 
yet plain, fashion the inspiration and consequent inerrancy 
of the Bible. He stedfastly refuses to compromise with 
either the old or the new Modernism. 

A LOOK AT BOOKS 
LISTENING TO GOD ON GALVARY, by Gemge 

Gritter. Baker Book House, 1965. 143 pages. Price $2.50. 

The subtitle of this book is "Messages on the Seven 
Words from the Cross." 

Many books have been written on these words and, I 
suppose, nearly every minister has preached and every 
saint meditated on them. One might be inclined to remark, 
What, another book on these themes! Yet there is room 
for books on these words, and there will ever be. For 
these words interpret the Cross and the Cross stands at 
the very center of the gospel. Every generation of Chris
tians must go to the Cross, listen to the words spoken on 
it, and draw old and new instruction from them. However, 
the fact that these sayings have been app roached so often 
and, in some instances at least, so well, places severe de
mands upon an author. I am happy to say that Rev. Gritter 
satisfies such demands. The seven chapters devoted to the 
seven words do not simply restate what has been said by 
othcrs, but again and again one meets with remarkably 
edifying inSights and inferences in this book. I assume that 
these chapters have not been written hastily and in reading 
the work one must reduce pace time and again to allow 
the crisp comments of the author to penetrate and to be 
absorbed. Thereupon one fee ls thankful to God for His 
marvelous grace and to the author fo r pennitting us to 
share with him his profound and wonderful reactions of 
faith to the Cross of our blessed Savior. 

I think the book should be considered devotional in 
character. Yet I fear that description might create the 
impression that it lacks a solid doctrinal basis. The opposite 



is the case. Scriptural and doctrinal truths have been 
brought to fruition by the author and thus they have 
developed into spiritual nourishment and into devotion 
and praise as well. All the way through one senses the 
solid framework of these meditations, yet they are finished 
products - the skeleton has been covered with fl esh. Hap
pily, the author does not allow the discourses to be in
ternlpted by extensive controversy. There would have been 
abundant opportunity for this and Rev. Gritter is well 
aware of it. There are hints to that effect on several pages. 
But this time it is refreshing to go to the Cross with the 
author without being too much annoyed by such as do 
not glory in it. Of course, at times doctrines must be dis
cussed directly. That could, for instance, not be avoided 
with the first Word of the Cross. For the prayer, 'Tather, 
forgive them, for they know not what they do," has ever 
been chaIIenging and more than one explanation has been 
offered by evangelical scholars. After mentioning two rath
er common interpretations Rev. Gritter concludes, "I am 
inclined to agree with those who hold that in this instance 
Jesus was asking for postponement of judgment" (p . 19). 
This reviewer has on occasions chosen the same explana
tion of this remarkable petition. Yet I hesitate a bit and 
I am glad that the author states tlIat he is "inclined" to 
agree with that interpretation. Who knows but what the 
Spirit will at some time cast greater light upon this prayer . 
However, though there be a measure of uncertainty in 
regard to the exact meaning of the petition and especially 
itS to its inclUSiveness, yet the merits and the product of 
the Cross remain unimpaired - there is forgiveness/ 

The author has been endowed with the charisma, the 
gift, of emplOying language concisely, accurately and 
beautifully. Much, very much, is repeatedly condensed to 
stimulating and brief statements. Take, for example, such 
prolific expressions as these: "Not only men, but God 
glories in the cross of Calvary. It is His work. It was to be 
found only in His heart; it was raised by His hand; it was 
endured by His Son. It saves sinners. It sanctifies a church. 
It builds a kingdom. It restores creation. It glorifies His 
name" (p. 120). A great number of others could be cited. 

I am grateful to the author for this book. The subjects 
are most important. It may be stated that if one goes 
wrong in his conception of the Cross, he is bound to go 
wrong in practically cvery other doctrine. I heartily recom
mend the reading of this little volume to all, and certainly 
hope that it may have the widest possible distribution. 
That is necessary in an age such as ours, in which the 
Cross is attacked and miSinterpreted even by those claim
ing to be Christians. 

NICHOLAS J. MONSMA 

CHRISTIA N COUNSELING AND OCCULTISM 
By Kurt E. Koch, Th.D. 

English Translation of the Book "Seelsorge und 
Okkultismus" 

Translated From the German by Andrew PeUer 
Published by Kregel Publications, Grand Rapids, Mich. 

295 pages - $4.95 
This book is intended for "the Christian counseling of 
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persons who are psychically vexed or ailing because of 
involvement in occultism." The book cover informs tlle 
reader that Dr. Kurt E. Koch is a noted German theologian, 
minister and evangelist, who has given a life time to a 
special study and ministry with those suffering from demon 
possession and occult entanglement. In the Foreword of 
the volume Dr. V. Raymond Edman, Ph.D., Chancellor of 
Wheaton College, mentions "the mortal combat between 
light and darkness, between God and Satan," upon wh ich 
Dr. Koch is shedding light in this book. ''The manifes ta
tion of demonic forces is not readily believed by some and 
is wholly ignored by others," and it is on this "satanic 
warfare against the people of Cod" that Dr. Koch "presents 
the facts." Professor Adolph Kobed e, D.D., of the Uni
versity of Tubingen, ....'Titing the Introduction of the book, 
explains that Dr. Koch in his pastoral counseling of un
numbered psychically burdened persons found that his 
interviews revealed "an astounding number of these per
sons had been involved either actively or paSSively in 
occult influences." For this "they always had to pay dearly 
in the form of psychiC aflIictions of all kinds; - depresSion, 
suicidal thoughts, blasphemous urges, mania or lascivious 
compulsions." Dr. Koch, in his book shows the insufficiency 
of the natural explanations given by psychologists and 
psychiatrists in many areas, and on the other hand ''knows 
by experience the adequacy of the Christian's armour" 
(Ephesians 6:12), "in particular, the weapon of aU-prayer 
in the Spirit." (Edman, Foreword ). 

The compilation of the material which makes up this 
book is a gigantic task in itself, let alone trying to interpret 
it .in a Christian manner by "an approach that transcends 
our ordinary dimensions of science." This book, - dealing 
with occult practices, including extra-sensory perception 
as spiritism (apparition of the dead, tumbler moving, 
table lifting, speaking in a trance, automatic weiting); 
telepathy, clairvoyance, palmistry, asl.Tology; including ex~ 
tn-sensory influence in the form of hypnosis, magnetic 
cures, remote influence, black and white magiC, fetishism, 
to mention some of the practices studied; including also 
extra-sensory apparitions (such as materialization and 
spooks), - shows the effects on the practitioners of the 
occult, the consequences to themselves and family, as well 
as to the persons who come under the occult infhlences 
by participating in the seances. 

One hundred twenty-four case reports are given under 
the many divisions of occultism explained in Koch's book, 
and are a valuable inclusion. The case report is usually 
followed by a brief critical examination of the way a 
psychiatrist and psychologist would interpret the phenom
enon, and then how the pastor view deals with the case. 
Thus, concerning spooks, the author writes: "From the 
pastoral view it is Significant that faith in Jesus Christ puts 
an end to these sexual spook-phenomena." (p. 136) 

The section: "Occult Phcnomena In The Light Of The 
Bible" (pp. 227-234) is of value to the pastor and any 
Christian counselor. 

In the chapter headed : "The Way of Liberation From 
Occult Subjection" a quotation compares the scientific 
approaches of psychiatry and psychology through psycho
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therapy with pastoral counseling, saying that psychotherapy 
is anthropocentric, concerned only with the person; pas~ 
toral care is theocentric, its aim being that "man shall find 
peace with God and shall know himself possessed of God." 

The section: "The Guidance of Souls From The New 
Testament Onward" (pp. 250 to 286) and the pages fol~ 
lowing are especially useful to the Christian therapist, be 
he psychiatrist, psychologist, social service worker, or pas~ 
tora! counselor. 

There are many things one might say, too numerous to 
mention in this brief review, of a long. closely written, 
fine printed book abounding in clinical substance. To the 
therapist interested in the occult, in helping parishioners 
who are actively engaged in occultism, or who even 
"dabble in it for the kicks," this book has many fine Chris~ 

Han insights. The same insights gained will help in other 
situations of psychotherapy with Christian patients, 

For the scientific psychotherapist to lean strongly toward 

a solution of these occultism~produced mental disturbances 
which is primarily a stressing of a spiritual influence ( de~ 

monic) as the underlying agent in the occult phenomena 
and the psychic disasters that follow, and for him to 
rely on another spiritual influence (on the good side) (as 
found in the Bible, as a sort of do~it~yoursel£ kit spiritually), 
is an oversimplification of the problem of the "psychic" 
phenomena that present themselves. Conventional, down~ 
to~earth psychotherapy will still remain his main avenue 
of approach. 

I recommend the book for the serious student in the 
field, the Christian worker who has patients with occultism~ 

induced derangements, for the student of the occult phe
nomena and para~psychology, and as a most comprehen~ 
sive study of occultism by a Christian counselor. The book 
is wen bound, wen printed, and well documented. 

STUAl\T BERGSMA, M.D. 
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