
volume 16 nu.mber 6/ July-August 1966 

devoted to the exPOsitiOIl and defense of the Reformed faith 

IN THIS ISSUE 

CHURCH GROWTH IN MEXICO 

GOD'S SOVEREIGNTY AND SECULAR CAUSALITY 

TEACHING CHILDREN TO PRAY 

THEOLOGY OR CHRIST - A FALSE ANTITHESIS 

THE 1966 SYNOD OF THE CHRISTIAN REFORMED CHURCH 

IS THE A .R.S.S. GUILTY Of SUBJECTIVISM? 

T " F T n TT R I\" .\ r ' } F R F FeR M F n F li' T T () W ('" " I 1> ' N r 



JOURNAL OF REFORMED FELLOWSHIP. INC. 

t Henry J. Kuiper, Meneging Editor, 1957·1962 

EDITOR - Peler Y. De Jong 

EDITORIAL BOARD - Roneld Srown, Gordon Girod, Rein lee.t m .. , 

Nichol ... J. Monlm", Edwin H. Palmer, John H. Pie..me. 

BOARD O~ TRUSTEES - Marilin Mulier, prelident; Gordon Girod, lIic. 

presidenl; Richerd J. Venema, l ecretary; Leonerd Kloel , Irenurer and 

bvsineu man..ger; Peler Wobbema Jr., au'l ,reuureq Petry Surnham; 

Edward H .... rema; Jerome Jvlien; Williem Kol<; Rein t ee"ma; Nicholas 

J. Monlma; Joh!l H. Pierama; Serlon Sellensma; Henry V~nden Heullel; 

Henry V .. nder Kam. 

Th" p~riodkol is owned ood pvblished by Reformd F~lIow.h i o, Inc" 
o ",ligiov. ood . tri(tly non.profi. O1'go"'.ollon compo.od of 0 ,,'0"0 of 
Chr; , lion bo.liev .. rs who hold '0 the Reformed Foith. I.. purpo'e i. to g iv" 
shorpened expr ..n iOn to this fO ith. to ",mulOle the doc1"nol .~n.i li ville. of 
tho,e who prole ...hl. foith. to promote .he splrituol welfore ond 'he purltv 
of Reformed Chv«he. e"."!Where. ond 10 'u"her lhe Inter~.I. of oll 
Chri . lion insti.ulion. of Reformed colibe., 

The pvbli,he.. of thi l journal exprus ,"-i. odhero:me to the Colvinl.tlC 
creed. o. formuloted In the flelgic Confe .. ion. the Heidelberg Cote<hlsm, 
the COolOn. of 00'1. ond the Westm;n, le, Conl....lon one! c.c"""h i,m. 

All cont"butlon. ' ..p,...nl lhe personol vi. w, of .he wri •• " ood do not 
nec. ..orily ,eflee! Iha op,nlons 01 .he mamborr. of Refo'med Fellow.hip, Inc. 

July-August 1966, Vol. XVI, No, 6 

Contents: 

THE 1966 SYNOD OF THE CHRISTIAN REFORMED CHURCH , 
John H. Pi. ...... 

THE EDITOR'S PAGE , 
P.te. Y. 0. Jong 

GOO'S SOVEREIGNTY AND SECULAI!: CAUSALIlY • 
Nick R. V.n Til 

VIEWPOINT ." 
'11le Gr.itI Inl-. of So.. " ...d M"ak" 

"Tu chi .. , Child.... to P,.y" 


" Th.oIogy 0. Ch.ist - . ~.... A .. tithesi," 

SURVEY . IS 
John H. Pitt."",. 

IS THE A,R.S.S. GU1Ll Y OF SU8JfCTIVISNI? 

R. ply to th. R.... Pete. 0. Jong by J . C. v ... OOlte,o m " 
A lOOI( AT SOOKS 20 

H"Shes - "Creetive Minds in Conlempor"ry Theology" 

Sh.lley - "Sy what Authorlly?" 

McO .... " " - "Church Growlh in Me><,co" 


W.... - "Sermon SU9Sle&tions in OVlline" 


Hon ...... - "Whml abovI To'19ve Spe~I<''1g?'' 


Pe"y - "A Manual for Siblicml Preaching" 


Kitt.l- "Theological Oiclionary of !he New Te&tament" 


REPORT AND REACTION .. 

THE 1966 SynOD 


Of THE 


CHRISTIAn REfORmED CHURCH 

JOHN H. PIERSMA 

The Dekker Case . . . 
The most talked-about item on the agenda for the 

1966 synod of the Christian Heformed Church (held 
in Pella, Iowa, June 8-16) was the "D ekker Case." 
Some two and one-half years ago Prof. Harold Dekker, 
teacher of missions at Calvin Theological Seminary, 
had asserted that an obvious deficiency in missionary 
zeal in his denomination was traceable to a theological 
tradition regarding the love of Gael Dekker has ex
tensively written on this and related subjects, asserting 
the singularity of the love of God and its applicability, 
even in terms of its redemptive character, to all men 
without qualification. 

T his aroused considerable comment and reaction 
leading to the appointment of a synodical study com· 
mittee in 1964, The mandate of this committee can 
be summarized as follows: "to study in the light of 
Scripture and the Creeds the doctrine of the limited 
atonement as it relates to the Jove of God, the doc
trinal expressions of Professor H. Dekker beginning 
with and relative to his article entitled 'God So Loves 
.. , All Men' and other related questions which may 
arise in the course of their study. , , and to evaluate 
its findings and study and make every effort to bring 
a report to the Synod of 1965." Although "every 
eHort" was no doubt expended, the Report did not 
appear until the Spring of 1966. 

The appearance of the Report b rought immediate 
reaction. The Reformed Journal was able within days 
of its public distribution to include three in its May, 
1966 issue very extensive articles ( by Prof. Henry Stob 
of Calvin Seminary, Dr. H arry Boer of the Theological 
College of Northern Nigeria, and D r. James Daane 
of the editorial staH of Christianity Today). The 
practical suggestion made by Dr. Stob and echoed 
by groups scattered throughout the denomination was 
that this Report not be accepted for discussion and 
decision by the 1966 synod, but be referred to the 
churches for consideration. Slob went so far as to 
recommend that it be postponed indefinitely, and 
simply turned over to the church's combatants for 
interminable discussion in the theological arena. 

Many at Synod felt that the Dekker Case was very 
obviously on the minds of delegates and advisers. One 
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could hear observations by some of synod's visitors 
that concern for the outcome of this matter was evi· 
dently influencing early balloting and planning. Be 
that as it may, it can only be said lhat synod from the 
ou tset seemed less than eager to plunge into the 
matter and achieve some kind of settlement. Post
ponement was pred icted , and such predictions were 
not put to shame. 

The heart of the decisions that were taken is t.o 
be found in the first material motion adopted : 

That Synod recommit this report to the Study 
Committee for further refl ection and improve
ment, taking into account the above considera
tions, and that the Committee report to the 
Synod of 1967. 
Grounds: 
1. 	 The grounds of the recommendations fail to 

refl ect adequately the Biblical and confes
sional support found in the report and may 
necessitate reformulation of the propositions. 

2. 	 Additional problems in the context of this 
discussion need to be articulated. 

Two things ought to be said here for the sake of 
clarification. First, the "recommendations" referred 
to under Ground No. 1 arc those of the Doctrinal 
Committee. These synod was asked by the Committee 
to adopt as synod's answer to the situation.o 

Second, that the "above considerations" which 
must be takcn into account arc these : 

The Advisory committee desires to make four ob· 
servations concerning this report :, 
A. 	The report expresses substantially the Re· 

fanned tradition in the areas discussed. 
B. 	The grounds of the recommendations fail to 

refl ect adequately the Biblical and confes· 
sional support found in the report and may 
necessitate reformulation of the propositions. 

C. 	There arc related problcms which arise out of 
this context which need theological clarifica
tion and precise statement, such as the fol
lowing: 
1. 	 The relationship and distinction between 

the love of C od and the grace of God. 
2. 	 The relationship between election and the 

sincere offer of salvation. 
3. 	 The speciSc role which each Person of the 

Tr inity has i,n the atonement and its effec· 
tuation in the lives of men. 

4. 	 The universal implications of the atone
ment. 

What does Synod's postponement mean? Where 
arc we now? 

I suppose that no one can reall y say. On the one 
hand it would appear that the trend of affairs is con· 
trary to the positions of Prof. Dekker. The study com
mittee's report is emphatically opposed to Dekker's 
views, and this report synod has now adjudged to ex
press "substan tially the Refonned tradition in the 
areas d iscussed." Synod was evidently satisfied with 
the quality and viewpoint of the study committee's 
work since it decided to entr~lst this same group w ith 
the assignment to.refl ect further and improve - which 

-No small fa ctor Ililre was the admission by Hev. Adam 
Persenai re, study committee spokesman, that these recom
mend ations were ha..<tily composed. 
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seems to mean that the study committee ought to 
continue in the way begun . 

On the other hand, it might also be argued that 
synod was apparently unconvinced of the essential 
wrongness of Prof. Dekker's writings and sentiments. 
It was willing to continue him in his office for at 
least another year as a teacher of such opinions as 
he has expressed. This can only raise questions in 
some minds. Is it possible that the Christian Reformed 
Church is placing more emphasis upon live theological 
debate than upon creedal and Biblical purity? Is there 
evidence of clarity of judgment and strength of con
viction with respect to the distinctive doctrines of the 
Calvinistic, Reformed tradition? One is tempted to 
multiply such questions. To this kind of query the 
Christian Reformed Church wiD have to settle with 
good answers in 19671 

Part of the 1966 decision calls for study and evalu
ation on the part of the churches. The second main 
motion passed reads: 

That synod refer the report to the churches for 
study and evaluation, urging the churches to 
submit their responses to the study committee 
by January 30, 1967. 
Crounds: 
1. 	 This will give the churches opportunity to 

express their res{)onscs to the complex doc· 
trinal issues invo ved. 

2. 	 Several overtures request time for reflection 
on this report. 

This demands of our consistories that they really 
study this matter, and anylh.ing that will get our elders 
to reflect seriously upon matters of doctrinal signifi
cance for the church must be welcomed. We hope 
that this request w ill not be ib'llOred, for that would 
reduce thi s recommendation of the ]966 synod to 
something insincere. Our elders must not allow them
selves to be scared off by the expression "complex 
doctrinal issues," All doctrinal matters are complex, 
since all relate to every other doctrine in the Christian 
spectrum, and all rool in the mysteries of the faith. 
But there is a Holy Spirit of Christ and He has been 
given to the churches, especially and abundantly in 
this new dispensation . 

The presses will have to groa n this year, and the 
consistory meetings will have to last a little longer or 
be held more frequently. But let there arise a com
mon testimony to the faith once-for-all established , the 
faith for which our fathers fought, and the faith which 
is always victorious. This is the Heformed Fa ith of 
sovereign grace, the Faith which dares to hear and 
to profess the whole counsel of God . 

The CRC and RCA ... 
Even the Christian Reformed Church cannot es· 

cape the ecumenical spirit of our age, and significant 
things were discussed and decided by this synod . It 
may seem incidental , but it appe.."lrs to this observer 
that the standing committee on Ecumenicity and 
Inter·Church Correspondence is gaining in prestige 
and power as time goes by. It now has a new name: 
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Committee on Inter-Church Rclations.t And it has a 
new and additional assignment : it has now the 
responsibility to appoint fraternal delegates to the 
assemblies of the churches with whom we have official 
fraternal relations. It is our judgment that the Chris
tian Reformed Church ought to be alert to the pos
sibilities for difficulty which can develope when a 
few members of the church are given power which 
slowly creeps to larger and larger proportions. 

One of the matters brought to synod's attention 
this year by its former Ecumenicity and Inter-Church 
Correspondence committee was a report of its con
tacts with representatives of the Reformed Church in 
America and its recommendations for future activity 
of this kind with this church. One of these recom
mendations, adopted by synod after some debate, 
reads: 

Synod encourages closer fellowship between our 
Church and the Reformed Church in America 
by commending such fellowship to our congrega
tions and urging our classes to exchange frater 
nal delegates at classical meetings. 

Objections to this recommendation were voiced in 
terms of its vagueness and its apparent desire to 
ignore or to remain unaware of previous synodical 
decisions on this score. This writer objected vigorously 
to this recommendation on the ground that it failed to 
define the nature of the thing it was recommending 
("closer fellowship"), and that it could not help therc
fore but result in embarrassment for all concerned. 
It is always uncomfortable to invite someone to your 
home whose sensitivities are hurt by things that you 
take for granted and which the children are bou nd to 
mention no matter how carefully father and mother 
try to avoid such subjects. And to suggest that Re
formed Church people are not often offended, for 
example, by our passionate love for the Christian 
School is quite naive, it seems to me. 

But synod rather unanimously went ahead with 
this motion, and authorized its Committee on Inter
Church Relations "to continue discussions with the 
Heformed Church in America." This means, I suppose, 
that certain people of the Christian Reformed Church 
and certain people of the Reformed Church in Amer
ica will talk, and these people will presume to speak 
for all concerned. I'm sure that no one opposed to the 
suggestion that the Christian Reformed Church and 
the Reformed Church in America ought to proceed in 
this fashion to find common ground and common faith 
will ever get within a country mile of such meetings. 

I know that this will appear somewhat extreme, 
but I am nevertheless going to insert a story here from 
my own personal experience. Some years ago E. 
Stanley Jones, outstanding Methodist leader of his day, 
was entertained in our parsonage. Stanley Jones was 
one of the more energetic ecumenical leaders, and at 
the time that we met him was engaged in a nation-

t b this change in name really of so great importance? The 
older name was the term correspondence, which had a very 
specific meaning for us. Why replace this with the less 
explicit expression, "inter-dlllTch relations?" 

wide movement which called for large mass meetings 
of Protestant Christians in America's larger cities. We 
discussed this project, and in the course of the con
versation asked this question, What is the real objec
tive which you are seeking with these great meetings? 
Jones' answer was quick: "We are going to build a 
fire under the preachers in order to compel them to 
hurry along with this great movement to unite the 
churches." 

It seems to me that the ecumenically-minded are 
often very impatient or worse with those who wish to 
raise questions as to the precise Biblical character of 
church fellowship. I pray that such an attitude will 
never ride rough shod over any part of our beloved 
church in the future. 

One more thing: 1 believe that the church has a 
right to know what is being talked about at these d is
cussions with the Reformed Church in America rep
resentatives. In addition: 1 would find it very helpful 
if the Committee on Inter-Church Relations would 
issue some kind of statement as to the basis on which 
they are proceeding. For example: How do the mem
bers of this committee feel about decisions of previous 
synods? From one of the members of the committee 
on the Boor of synod during the discussion the sug
gestion was heard that the last twenty years or so have 
shown us that the kind of people one finds in other 
denominations is such that previous attitudes will have 
to be modified. If this is true I suppose that earlier 
synodical decisions are not really regulative for today's 
ecumenical discussions. ]f our committee members 
hold to such opinions I believe that we of the church 
have a moral right to hear them. 

The eRe and wee . . . 
The World Counci l of Churches also came into our 

discussions. 
And how cou ld it be avoided, in view of the dis

cussion and decisions of the Gereformeerde Kerken in 
The Netherlands? This can be seen very plainly from 
synod's advisory committee which offered the fol
lowing: 

Historical Synopsis (comp. Acts, 1962, pp. 392
393) . From 1914 to 1924 the Christian Reformed 
Church was affiliated with the Federal Council 
of Churches. In 1924 Synod voted to withdraw 
on the following grounds: (I) Ecclesiastical al
liances between orthodox and liberals are con
trary to God's Word. (2) Liberalism is strongly 
in evidence in the Federal Council. (3) The 
Federal Council has broad programs in indus
trial, national and international affairs which do 
not belong to the proper work of the Church as 
an organization. 

In more recent years the official attention of 
Synod has been drawn to the World Council of 
Churches largely through the actions taken by 
the Reformed Ecumenical Synod, which made 
pronouncements in 1949, 1953, 1959 and again in 
1963. Presently one member of the Reformed 
Ecumenical Synod is affiliated with the WCC 
(Indonesia ), and the Gereformeerde Kcrken in 
the Netherlands have announced that thcy have 

T , " 



no 	 principial objection to membership in the 
WCe. In a number of instances the Synod of 
our 	Churches has shown to be in substantial 
agreement with the RES's position regarding the 
World Counci l of Churches. 

The motion adopted on this matter reads as fol
lows: 

Synod appoint a special committee including 
members of the standing committee on ecumen
icity to 
(a) 	define our position with respect to the 

World Council of Churches, 
(b) 	prepare a statement which could serve as 

our reply to the resolutions of the Gerefor
meerde Kerken, 

(c) report to the Synod of 1967, if at a ll possible. 
Crounds: 
a. 	 Synod has never explicitly defined its position. 
b. 	The Gereformeerde Kerken in The Nether

lands are awaiting our reaction to their deci
sions before they will take any further action. 

c. 	 In order to promote a helpful confrontation at 
the meeting of the Reformed Ecumenical 
Synod in 1968 our position should be artic
ulated and published in 1967. 

"Synod has never explicitly defined its position." 
This, I think, is the interesting and possibly very 
serious concession of the '66 synod. It means, I sup
pose, that our previous decisions relate to the old 
Federal Council of Churches rather than to the World 
Council. Is there really a distinction in principle be
tween these two which would allow us to assert so 
unqualifiedly that the Christian Reformed Church has 
never offered explicit definition of its position? 

Here again we see that the church is not entering 
upon a quiet and easy period of history. The issues 
involved in World Council, of Churches membership 
are basic and numerous. We can only hope that the 
spiritual vigor of the members of the Christi an 
Reformed Church is up to such a discussion. 

In our opinion synod appointed a very impressive 
committee to study this matter. It is to be convened 
by Rev. C larence Boomsma of Calvin Church, Grand 
Rapids, a member of the standing committee on Inter
Church Relations. Other members are: Rev. Marvin 
Baarman of the Home Missions office, Dr. Peter Y. 
De Jong, professor of Practical Theology at Calvin 
Seminary and editor of this journal, Rev. Henry Even
house of the Foreign Missions office, Dr. Fred Kloos
ter, professor of Systematic Theology at Calvin Sem
inary, Dr. John Kromminga, president of Calvin Sem
inary, Dr. Joel Nederhood of the Back-to-God Hour, 
Dr. Louis Praamsma, pastor of the Christian Reformed 
Church of Fruitland, Ontario, and Dr. Richard 
Wierenga, a Grand Rapids elder. 

The 	eRe and ope ... 
A morc definite ecumenical move was occasioned 

by recommendations from synod's committee on Rela
tions with the Orthodox Presbyterian Church, a de
nomination of some 12,000 members in which the 
Christian Reformed Church has always had a strong 
interest. This committee was instructed by synod "to 

, .. " 

define the remaining areas of disagreement between 
the Orthodox Presbyterian Church and the Christian 
Reformed Church," and "to suggest ways in which 
progress might be made towards 'organic union of 
the two denominations.''' 

Someone commented at synod that if we could be 
in favor of actual merger with any church it might be 
the a.p.c. This is certainly true, but in our opinion 
the serious consequences of such union for both 
denominations arc not obliterated by the fact that a 
strong kinship exists between these communions. 
Again, C hristian Reformed people are going to be 
tested in the years ahead, being required to face head 
on such questions as, Is the church polity of the 
C.Re. something merely traditional, or does it rest 
upon considerations of truth and principle which we 
may not lose? Simply at the point of church govern
ment we differ rather fundamentally from both the 
Reformed Church in America and the Orthodox Pres
byterian Church, and it is our opinion that these dif
ferences are important. 

Deacons, too, at Major Assemblies? 
Should major assemblies (synod, classis) include 

representatives from the deacons as well as elders? 
Traditionally in the Christian Reformed Church 
synodical delegations have been formed by an equal 
number of pastors and elders chosen by the classes, 
and classical delegations have been an elder and 
pastor from each constituent congregation. Again, the 
influence of the Gereforrneerde Kerken, sister church 
in The Netherlands, is to be noted. This influence is 
not reduced by the presence of thousands of new 
members and scores of new congregations in Canada, 
composed almost entirely of Dutch immigrants and 
shepherded in many cases by a pastor called from 
Holland. The C. K. has altered its system of synodical 
delegation to include deacons, and that is more than 
enough to get the subject on the table in the Christian 
Reformed Church. 

The study committee report presented to synod 
asked that the church declare that there arc no lawful 
objections to prevent deacons from being delegated 
to major assemblies. Synod was not ready to go along 
with these recommendations, and this matter, too, was 
re-committed. Some of the questions the study com
mittee is asked to consider are: ( 1 ) Is the nature of 
the major assemblies characterized by a representation 
of all the offices and does it, therefore, demand the 
delegation of deaoons? (2 ) How will the distinctive
ness of the offices be maintained if deacons should be 
delegated to the major assemblies with identical 
mandates and credentials along with elders and min
isters? (3) Does the principle that no office-bearer 
may "lord it over" another demand equal representa
tion of deacons with ministers and elders at major 
assemblies? 

Again, it seems to me that the very basic structure 
of 	Christian Reformed theory and practice is being 

". 
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The 1966 synod of the Christian Reformed Church 
has come and gone. Elsewhere in this magazine is a 
brief, factual report of some of the decisions. A few 
comments, however, may also be in order at this point. 

What kind of a synod was this? 
Such a question, commonly and often seriously 

asked, may be a very unwise and even dangerous one, 
To describe a gathering of official delegates solemnly 
con vened and seriously engaged in the business of our 
Lord is usually a highly subjective judgment and, un
less done as carefully and circumspectly as possible, 
may rightly lay one open lo the charge of unfairness 
and rashness. Without in any way reHccting adversely 
on delegates, advisors or com mittees we would suggest 
that the synod of 1966 was characterized by a kind of 
colorlessness. Although the Agemla was larger than 
ever before and included some of the weightiest mat
ters which can be considered by the broadest as
sembly of the church, comparatively few issues were 
settled with 6nality. Some matters were decided with
out much discussion; others were postponed until next 
year's assembly; still others referred to the churchcs 
or to committees for further study. 

Now such a procedure isn't always and altogcther 
bad. To act within and as Christ's church means to 
act responsibly on the basis of common conviction and 
concern. And for us as confessional Heformed church 
this needs emphasis. D ecisions on crucial issues taken 
by a slim majority, although legally and morally bind
ing, often do not produce salutary spiritual effects. 
A church which lives by the word of God and under
stands its heritage should ra rely have to acquiesce in 
bare majorities. If ever our churches need a strong 
sense of direction, it is in our day of widespread 

spiritual and ecclesiastical confusion. To insure this 
we have long since adopted our common stance in 
faith - the holy Scriptures as these are interpreted in 
the Three Forms of Unity. Clear and convincing ap
peals to these in our ecclesiastical discussions and 
deliberations seem at times to be somewhat muted. 
And in so far as this may be true, we should be 
challenged to anew to hold fast that which has been 
given us by God. 

This synod was not characterized by much spirited 
discussion. Perhaps this is evidence that many of the 
delegates - in spite of having had the Agenda in their 
hands for more than five weeks before the synodical 
gathering - were not sure in their own minds which 
direction the churches should take. 

Some delegates suggested that a large reason for 
this may have been the unsatisfactory building in 
which the offici al gatherings were held. Although a 
good sound-system had been provided by the host 
church, it was at many crucial times quite impossible 
for all the delegates to hear clearly what was being 
said from the floor . That this played a significant role 
in contributing to hesitation and division of judgment 
may well be true. 

We would, however, look for a deeper cause. 
1n recent years Christian Heformed synods have 

been compelled to deal with so much business within 
the short span of ten or twelve days, that responsible 
decisions on a wide variety of matters of principle and 
practice can hard ly be expected . Yet this is necessary. 
Especially those delegated to synod for a first or 
second time find the material overwhelming. Even 
five weeks of sustai ned read ing and reflecting on the 
Agenda, in so far as this is possible amid the pressures 
of everyday business, is hardly likely to convince the 
average delegate that he is now prepared to speak 
before God's face and to and for the churches author
itatively on doctrine, missions, education, administra
tion, discip line and finances. But p recisely this is ex
pected . And this is what the churches need in our 
fast-moving and ever-changing years. 

All this requires that the individual classes give 
most careful and prayerful attention to the election 
of their representatives. Attendance at synod is no 
occasion for an outing or vacat ion; it demands the best 
of the Christian office-bearer in the way of ti me and 
intcrest and prayer. The Church Order specifies that 
"two of the more experienced and competent min
i stcL~" shall be selected for the work of visiting the 
churches annually. Similar q ualifications would seem 
to be necessary for delegation to synod. It is therefore 
always a surprise to note that so few classes see fit 
to delegate the same minister or the same cider for 
two or three years in succession. We are rightly averse 
to any kind of hierarchicalism within the churches. But 
without a larger measure of continuity than we have 
had in recent years the synods may find it increasingly 
impossible to deal appropriately and adequately with 
the large issues which must be resolved. 
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This magazine has argued often, as early as in one 
of its first issues in the spring of 1951, for the introduc
tion of regional or particular synods, in order that 
some of the mOtulting business which now compels 
the at tention of general synod may be properly ad
judicated in such a minOr assembly. Time and again 
the churches have repud iated this p roposal, even 
though it has a time-honored p lace in Reformed 
church polity. Likely its last defeat was in large 
measure due to the inability or the unwillingness of 
synod to spell out precisely how such a regional synod 
could and should remove a growing burden of spirit
ual and admin istrative responsibility from general 
synod itself. To do this would demand a rather 
radical reorganization of our present structure of 
boards and committees. For this the churches did not 
seem ready. It is still our conviction that unless we 
are willing to move in this direction after a more ex
haustive study of the q uestions and problems involved 
than has been given h itherto, we shall fi nd our synods 
increasingly unable to do their work thoroughly and 
deliberatively. And if our synods are no longer de
liberative bodies, then the Refonned character of our 
churches and their assemblies will be in grave jeop
ardy. 

In addition we wou ld suggest that with some reg
ularity at our consistorial and classical gatherings time 
be devoted - be it only by way of general discussion 
- to those matters of p rinciple and practice which in 
volve all the Christian Reformed churches. Here 
pastors and experienced elders can render valuable 
service to those with whom they work most intimately 
fo r the edification of our Lord's church. Indeed, no 
b inding decisions can or may be attempted here on 
these matters. But in order to keep alive knowledge 
of and prayer for the Lord's work throughout the 
churches something like this seems imperative, the 
more so since many pastors and elders seem COIl 

spicuously absent from the occasional e lders' con
ferences which are held. 

The synod of 1966 now belongs to history. May the 
advances which have been made encourage and 
hearten us wi th the assurance that Cod's word is not 
bound. May the fa ilures, of whatever sort they may 
have been, 'be graciously forgiven and overruled by 
his immeasurable mercies. And may all Christian 
Reformed members, congregations and classes pledge 
themselves anew to keep the unity of the Spirit who 
leads Christ's own into the fulness of his word of grace 
and salvation to the praise of Cod and fo r a testimony 
to the world. 

Since we are on the matter of church government 
anyway, it is appropriate to refer to a splendid work 
which deals with this matter and can provide invalu_ 
able help in showing how the Biblical principles of 
keeping the church of our Lord in good order have 
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been applied in a concrete situation. This is The 
Register of the Company of Pastors of Ceneva in the 
time of Calvin, translated from the Latin and French 
and edited by Philip E. Hughes. Although not begun 
until 1546 and kept rather irregularly, this important 
document provides all those interested in church his
tory and polity with unique insights. 

H ere we see a sizeable congregation under its 
leadership striving to be and become ever more true 
church of our Lord Jesus Christ. Many of the matters 
which demand our attention today were of concern 
to Reformed leadership at that time. H ere lie the 
historical roots of Reformed patterns concerning the 
church's relationship to marriage, burials, church 
visitation, discipline, the sacraments, fes tivals, and the 
civil magistrates. Especially the last ought to chal
lenge and confute the widespread notion that Calvin 
ruled Geneva with an iron hand and demanded sub
servience of the city officials to himself and his col
leagues. In some detail the Bolsec and Servetus 
affairs are signalized. This document amply demon
strates that Geneva through its ecclesiastical leader
ship was a dynamic center of missionary conCern and 
activity. No less than eighty eight men are mentioned 
as having been sent out to preach the gospel between 
1555 and 1562 from that city. Undoubtedly there were 
many, many more; but their names are not recorded 
becallse of the fearful dangers to which they would 
have been exposed before and after those dates on 
account of the religious wars. The Register is intro
duced by the Ecclesiastical Ordinances of 1541 to 
which the leaders were pledged and in accordance 
with which their deCisions were based. 

The "Introduction," written by Dr. H ughes, is 
especially helpful. Here we can really learn to know 
the man John Calvin in his struggles a nd successes as 
teacher of the holy gospel . Many of the disparaging 
and dishonest charges laid against him are com
petently disproved. Every min ister, consistory mem
ber and student of church history should make his 
acquaintance with this volume. We are deeply in Dr. 
Hughes' debt for th is excellent p iece of work. It is 
obtainable from the publishers, Wm. B. Eerdmans 
Co. of Grand Rapids, Mich., who through the years 
have provided us with so much fine material by and 
on Calvin. 

The times, so men say, are out of jOint. 
For the Christian such a statement is on ly part of 

the truth. Indeed, as we reRect on what is taking 
place in our changing, confUSing and seemingly cha
otic world , not much seems to make sense. Sensitive 
souls, painfully aware of the agony suffered by mil
lions because of wars and race riots and crime run 
riot, regard the troubling round of events into which 
the world has been catapulted as meaningless. From 
all this there seems to be no hope of escape. 

seven 



Not so may it be among us. The apostJe Peter, "Revelation 17 gives us at a glance a1l of world 
whose readers lived in a world much like ours, 
charged them and us, "And we have the wOFd of 
prophecy made more sure; whereunto ye do well that 
ye take heed, as unto a lamp shining in a dark place, 
until the day dawn, and the day-star arise in your 
hearts ( II Pet. 1: 18, 19). 

Some decades ago Dr. William Hendriksen penned 
a brief tract which still has a powerful and precious 
message for the church today, Preaching Prophecy in 
a W orld at W ar. More recently the publishers of '"'The 
Reflector" have presented in translation an address by 
the late Prof. Dr. B. Holwerda of the Kampen Theo
logical Seminary, under the title The Church in the 
Last Judgment. This is an urgent call to Christ's 
church everywhere to live and witness as true church 
in today's world, especially in the light of God's word 
in Revelation 17. The keynote of the message is st ruck 
in a paragraph which reads, 

history and enables us to understand the times. 
Often we find ourselves unable to keep up even 
with the best news review. World events are 
frequen tly so confusing and chaotic. But God 
sets John above the international situation and 
causes him in the spirit to see it all and then 
describe it for us in the Scriptures. This is the 
style of the New Testament time, and this shall 
surely come to pass." 

Since this address was delivered in 1949, the refer
ences are to the great events of those days. This, 
however, does not detract from the challenging and 
comforting message which it presents to all who love 
the Lord and his word. 

Since a limited number of copies are available, 
those interested do well to contact the publishers soon 
- "The Heflector," P.O. Box 7321 , Grand Rapids, 
Michigan. 

PETER Y. DE JONG 

GOD'S SOVEREIGNTY AND 


SECULAR CAUSALITY 

NICK R. VAN 

T HE CONCER N of the 1966 Synod of the Chris
tian Reformed Church with the views of Professor 

H arold D ekker again sharply focused attention on 
the atonement of Christ. Attention cen tered around 
the problem of differentiating between the love of God 
and the atonement as it relates to the redeemed and 
the non-redeemed. In its report the Synodical Study 
Committee referred to the writings of Dr. James 
Daane from time to time. It referred to his article, 
"Christ's Atonement and Cod's Sovereignty" ( Ref. 
Jour. , April, 1965). The Committee failed to agree 
with Daane's theological conclusions, but it did not 
deal with the main contention of the article. Therein 
Daane argued that Reformed theology has used a 
secular view of causality as an essential part of its 
theological method . I would like to pursue that sub
ject a bit further here. 

In order to set the context for the problem we must 

TIL 

that there is only one grace of God and that there 
are two graces of God, each essentially d ifferent 
from the other. It has also reached the point where 
we officially confess with the Canons of Dort and 
the Heidelberg Catechism that the atonement of 
Christ is infinite, and where we think in terms of 
limited atonement and regard this doctrine, too, 
as having normative, creedal value. 

"How have we arrived at this point where we 
make contrary affirmations about the same doc
trine? We did not deliberately set out to arrive at 
this point, for all arrival we are both surprised and 
confused. 1 suggest that we were carried there. 
By what? By our adopted theological method. 

"In adopting this method we were not aware 
that it is a secular, philosophic-scientific, and not a 
biblically-grounded, authentic theological method. 
It is a secular one because it regards the grace of 
God and the atonement of Christ as a philosophic
scientific principle of causality." (p. 16) 
We notiee at once that Daane has set up a disjunct 

w hich he applies to our vicw of atonement. He sugpresent the opening paragraphs of Daane's discussion. 
gests that infinite atonement and limited atonementHe writes as follows: 
arc contrary armations. The Study Committee refused "Reformed theology in our Christian Reformed 

churches has reached the point where it teaches this disjunct and repudiated it. It asserted that the 



atonement can have infinite value and still have limited 
application because the Scriptures do not teach that 
election is universal. 

When Daane begins by asserting that "we" of 
Reformed theology are using the wrong method he 
apparently includes a ll recent Reformed theologicans. 
Later he does become more specific. He then tries to 
saddle his largely hypothetical method on the back 
of the late Professor Louis Berkhof. Daane uses 
Berkhof as proof that he is not tilting with a straw 
man. Perhaps, we can best discovcr who uses the 
mcthod Daane suggests by taking a close look at the 
method as such. 

The principle of causality which Daanc has in 
mind assumes that the effect .is inherent in the causc. 
If we fully understand the effect then we can fu lly 
understand the cause and vice versa. Strictly speaking, 
as applied to the physical sciences, this view assumes 
that the cause and its effect are continuous. They are 
only separable segments of a continuous series. 

Kant saw the implications of this view of causality. 
He said it could not be used as a proof for thc cxist
ence of Cod. The most it would yield would be a 
First Cause and not the Cod of Christianity. If the 
effect is continuous with thc cause then any relation
ship of causality between Cod and the cosmos must 
nlso be continuous. This can only lead to a non-Chris
tian kind of continuity between Cod and creation; a 
continuity which spells pantheism. Refonncd theolo
gians have repudiated this kind of cmphasis on im
manence by bringing in scriptural concepts of tran
scendence. Refonned theologians havc not subscribed 
to a rationalistic type of detenninism which would fol
low from a deterministic causality though at times 
they have been tempted to use "a posteriori" argu
men ts for the existence of Cod. Neither havc they 
generally tried to solve the causality problcm, Barlhian 
fashion, by holding the immanence-transcendence 
poles in dialectic tension . 

Implicit in Daane's crilicism is the idea that wilh 
an appropriation of the secular principle of causality 
"we" of Hcfonnoo theology have deduced certain in
va lid conclusions which restrict Cod's freedom. "'Wc" 
have argued syllogistically to Lhe wrong conclusions. 
This should now be examined in detail. 

Cenerally, there arc three ways by which one may 
subscribe to a premise from which he can draw a 
syllogistic conclusion. ( 1 ) One may accept a premise 
on faith from an authority if he has sufficient con
fidence in thc authority. ( 2 ) One may assumc a 
premise to be self-evident or axiomatic as, for example, 
the theorems of mathematics. (3) One may study a 
host of specific instances and thcn come to a general 
conclus ion which he feels can be sa fely applied to all 
the instances. If we trust the reliability of a premise 
obtained by anyone of these methods we will trust 
the reliability of the conclusion deduced from the 
premise, assuming we have made a correct and valid 
deduction. 

Tf'lDrw 3"',", TDIIMPFl 1,,1,,_.0.,,",,0;1 10"1. 

Daane's criticism leaves the impression that Re
formed theologians have arrived at the doctrine of 
limited atonement by some invalid means and once 
having appropriated the principle they apply the sec
ular principle of cau9'l'l.lity to conclude that Cod's grace 
must be limited because its effect, the atonement. is 
limited. Daane argues that such a method is un
scriptural and he is right. 

But is this the method and is this the principle of 
causality which is involved? I think not. Is it not 
rather the case that by careful study of the Scriptures 
Reformed theologians have been forced to the con
clusion that the atonement is not universal. Assuming 
that there may be semantic d ifficulties in any attempt 
to make d istinctions, it is still necessary to conclude 
that "onc shall be taken and the other left" We need 
not, therefore, assume that Reformed theologians have 
fallen into a deductive trap which has been baited 
with a secular prinCiple of causality. 

Deduction from such a secular principle of causal
ity. as Daane rightly asserts, implies an "iron-clad 
necessity." In this connection Daane goes on to say, 
"But this is not true of Cod's grace, nor of Christ's 
atonement. Cod's grace is, what it is. \Vhether it 
cffects the salvation of only a few men, or of many 
men, or of all men , it is and remains the same. In
deed, the grace of Cod is not obligated by its nature 
to save any man" ( p. 16). 

No one will argue that Cod's grace is not what it 
is. 1t is also not affected by the deductions of syste
matic theologians. But. unless all predication is im
possible and wc arc not allowed to sum up the truths 
of revelation in propositiona l form, then we certainly 
can say something different about Cod's gracc if it 
does not effect the salvation of all men or if it does 
effect the salvation of all men. Furthermore, to say 
that Cod is not obligated to save any man is certainly 
correct. But to say that Cod's saving grace is not 
obligated to save any man is to talk nonscnse as with
out its manifestation in the salvation of somc mcn, and 
Cod's revelation that He will and does so manifest 
Himsclf, thcre is no grace to talk about. 

To say that Cod's grace is what it is also does not 
force the conclusion that theologians may not make 
certain differentiating statements once revelation has 
indicated that Cod does differentiate. In addition, it 
wou ld also be valid fo r theologians to make some 

Reformed lheologidfl$ have been aCCU8ed of 
being more than (I little influenced by philo
so phical idetJ,f and method". Th.., criticism M" 
beel! leveUed against such men as the late Prof. 
Louis Berkhof by Dr. James Daane. 

111 this article Prof. N. R. Van Til of Dortft 
College, SiOfu Center, Iowa, chaUengea this 
criticism and suggests that , perhaps, Dr. Daane 
hlls fallen into this error himself. 



deductions about the way Cod deals with men once 
Cod has revealed in the Scriptures and in history 
that he does deal with men in definite kinds of ways. 
To deny this possibility would be tantamount to the 
assumption that Cod acts out of sheer caprice and that 
His will is completely arbitrary. The Scriptures do 
not sustain that conclusion (Mal. 3:6 inter alia ). 

If one rejects the sccular philosophic-scientific 
notion of causality which Daane alleges to be part of 
the Heformed theological method, is he then on safe 
ground? Hardly. There is another secular philosophic
scientific view of causality which is just as unbiblical 
and wh ich can also serve as the foundation for a 
theological method. The principle Daane suggested 
grew out of Cartesian rationalism and Newtonian 
phys iCS. It is now largely passe in philosophic-scien
tific thought. Today physicists have come to a prin
ciple of indeterminancy by their own methods. This 
ties them in conveniently with the philosophic prin
ciples of causality which the philosophers of science 
had inherited from the English empiricist, David 
Hume. 

Bume suggested that there is nothing in the na ture 
of things and events outside of the mind in which the 
operations of causality can in here. He maintained 
that we only habituate ourselves to the notion of 
ca usality because we notice temporal sequence and 
physical contiguity. In other words, we only think 
causality. It really is not in operation in things. 

B urne argued that we can conceive of various causes 
haVing different effects than those wh ich they actually 
have. For example, when I releasc an object from my 
hand, I would not be involved in a contradiction if 1 
conceived the idea that the object might hit the ceil
ing upon my releasing it. I'(ume went on to argue that 
there is no necessity in physical nature. The onl y 
necessary relationships we experience are relationships 
in thought. For example, thc relationship between the 
premises and the concl usion of a syllogism is a neces
sary relationship. AU necessary relationships are ana
lytica l. In Lbe physical world and in the course of 
history, we can only predict with uncertain probabil 
ity. There is no certainty in the created order. Burne 
would delete from nature the ordinances of God. 

Hume's notion of causality, which led him to 
skepticism as to the nature of reality, has been thc 
foundation for the theories of knowledge appropriated 
by prescnt day secular scientists. They, for the most 
part, subscribe to a universe which in its ultimate 
operations Sounders aimlessly in a bound less ocean 
of chance. There is complete indeterminancy in their 
principle. 

Bume's kind of philosophic-scientific principlc of 
causality can also be related to a theological method. 
it is the method of the Arminian. The Anninian view 
assumes that God must wait for man to make up his 
mind before Cod can know whether any particular 
man will be saved. There are, therefore, events in the 
unfolding course of history which are surprises for 

God. The Armiruan's God can only predict in a sort 
of Humean way based on probabilities. Hc cannot 
know certainly the CQurse of events in advance. 

I f, as wc should, we want to avoid infringing on 
the sovereignty of Cod, we must repudiate a Cartesian 
or Hegelian kind of rationalistic determinism. This 
gives no guarantee, however, that we have avoided a 
secular principle of causality. We may have avoid~ 
the crags of determinism only to be lost in the whirl
pool of complete contingency. The presence of one 
man who is able to make up his own mind about his 
sa lvation independent of divine election or non-elec
tion impinges on the sovereignty of Cod with all the 
force of a competing ultimate. This may have the 
ring of a syllogistic conclusion but that does not 
make it ipso facto unblibical (Cf. Daniel 4:35). 

Daane asks, "Do we want in any sense to locate 
the explanations for the non-salvation, or damnation 
of some men in the na ture of the atonement and in 
the nature of Cod's grace? Surely it is enough to ex· 
plain the damnation or non-S<'tlvation of thc lost in 
terms of their sin and unbelief. The Bible docs not 
Bnd the explanation in the nature of God's grace 
( non·saving), or in the nature of the atonement 
(limited) . Sin and unbelief and God's judgment upon 
them are sufficient explanation. To go beyond sin 
and unbelief to account for the non-salvation of the 
lost is an attempt to locate in Cod, in H i.~ grace, or in 
His atonement, a cause that accounts for sin and un
bel;.£,' ( p, 17). 

Two things are noticeable in the above statement. 
As is his wont Daane makes a categorical statement 
about the biblical intent of the precise point of con
troversy without giving any biblical backing fo r his 
categorical assertion. Secondly, we cannot avoid the 
conclusion that, like Dr. "Iarry Boer, Daane does not 
like to use the word reprobation. 

Nevllrtheless, it should be obvious that no maHer 
what the semantic variant, biblically, one must con
clude that neither the saved nor the remaining un
savvd come to thei r eventual state indepcndent of the 
fore-ordination and the will of God. We can then say 
something about Cod's part in the course of thesc 
events (Cf. II Thes. 2:11, 12). If we say that some 
men are chosen and some nre not, the concept of selec
tion comes into play, assuming we may use concepts. 
For example, if one picks fifty items out of a box con
taining one hundred, thcn there is a sense in \ ....hich it 
is correct to say that the remaining Sfty havc been 
rejected. The word rejected may then also carry a 
hint of positive action. At this point we have almost 
completed a seman tic return to the word "reproba
tion." 

To sum up, it would seem that no matter what 
word we use, we must admit that the redeemed and 
the non-redeemed do not and cannot act out of COIl 

sonance with Cod's sovereign will. We must avoid 
"jron·c1ad necessity" in thinking this through or we cio, 
indeed, comc to a rationalistic dctenninism. On thc 



other hand, we must not underlay our theological 
method with a B umean kind of contingency whereby 
man freely chooses for good or evil and bis belief Or 
unbelief arc the onl y determinants in his ultimate 
weal or woe. This also constitutes a secular and un
biblical principle of causality. 

It does not now seem that Refonned theologians 
proceeded on thc basis of the secular principle sug
gested by Daane or on the basis of the secular prin
ciple which he overlooked. Reformed theologians, as 
did the Study Committee, have insisted that God's 
sovereignty and man's responsibility both be recog
nized. They have not attempted to explain these 
rationally but have been content to leave their inter· 
play veiled i nthe mystery of Cod's inscrutable will. 
They have not tried to work this out to a perspicuous 
science as did Paul's detractor in Romans 9 to whom 
Paul replied, "Nay, bu t, 0 man, who art thou that 
repliest against Cod?" This does not preclude saying 
some things about Cod's grace once God has said 
some things about it. Daane suggested that Reformed 
theologians have unwittingly strcngthened their argu 
ments with re-enforeel!Jents called in from the camp 
of Hegel. Daane may well be under caution to note 
whether he may not himself have unwittingly backed 
into the «;amp of David Hume. 

Education at all leve ls of necessity involves 
a basic commitment, a fa ith, a world- and life
view. Neutrality in education cannot but lead 
to apostasy. The same holds for politics. For 
the genius of politics is exactly this: formulate 
relevant guidelines from basic convictions, which 
may then be put effectively before the rulers of 
the lanel. ] f there is no basic agreement on fun
damentals, one can hardly speak of a political 
party. The same must be said of the areas of 
labour and industrial relations. John, in Revela
tion, pictures the paramount importance of this 
area of society. Satan directs his attack upon 
economic life before any other. Here Christians 
must also strive to let the Word of God speak 
communall y in Chrislian labour organizations. 

In these areas Cod asks of His children in
dividua l, personal fa ithfuLle.<;s. But where these 
areas are, by virtue of their nature, a collective 
expression of human life, men and women Ollist 
by that token also speak communally from God's 
Word. 

And that's really how simple the situation is. 
Pt.'Ople unite in areas snch as politics, education, 
labour, etc., without God, or they unite in these 
areas with God. 

- The Christion Vanguard 
June-July, 1006, p. 4. 
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THE GREAT INFLUENCE OF SONG AND MUSIC 

BOTH MUSIC AND SONG playa vital role in our 
li ves. We are influenced by what we hear and 

we influence others by what we sing or play in music. 
Scripture is concerned to spell this out for us, how we 
must use song and music. Of music it says, "'let them 
sing praises unto him with the timbrel and harp," 
while of song it says, "singing with grace in yours 
hearts to the Lord," and of both it says, "singing and 
making melody in your heart to the Lord" (Ps. 149:3; 
Col. 3:16; Eph. 5: 19 ). According to Scripture singing 
is "speaking to one another" and "teaching and ad
monishing one another" ( Eph. 5: 19; Col. 3: 16 ). 
Singing and music are both means of conveying 
thoughts and moods, of influencing one another for 
good or evil. 

In our New Psalter Hymnal the importance of this 
is also stressed. On page v under the heading 
"Statement of Principles for Music in the Church" we 
find these statements concerning church music: 
Church musie should be "in harmony with the whole 
counsel of Cod" '"'free from association with currently 
secular or with anything that does violence to our 
Reformed congeption of worship" and "expressive of 
our RC£ormed tradition." 

Many judge that what we sing in church need not 
necessarily be sung in the home, school, societies, 
Sunday School, etc. Prof. M. Monsma, in De ' Vachler 
of June 9, 1965, warns against the consequences of 
our not using strictl y Reformed songs at all times. He 
is rightly concerned about our losing "taste" for the 
rich heritage of Psalms and hymns in our Psalter 
Hymnal and wonders why it is not used in all our 
gatherings. Instead of using our Psalter Hymnal 
(which has more than enough psalms and hymns 
for all occasions) many arc using other hymns and 
song books, some decidedly Arminian in words and 
music. By the use of these we arc developing a taste 



for the more simple subjective type of religious hymns 
and losing taste for truly Cod-centered Reformed 
hymns. Beside this, the choice of records we play has 
much to do with this. Are we not often letting 
Arminians, or even Methodists teach us in the songs 
we sing and play? 

In this dangerous trend ministers especially must 
take positive action. They must teach the congrega
tion to see the great influence of song and music and 
lead them in developing a taste for what is truly Re
formed, that is, Biblical. And together we must insist 
that our children lcarn to appreciate our Reformed 
heritage of song and music. We must by all means 
remain a Psalm singing church, and all our singing 
must be God glorifying. The alternative to that is a 
super6cal worship in song, a speaking to one another 
in song and hymns and spiritual songs that are less 
than Biblical, with a resultant lack of appreciation 
for what is sound in doctrine. Perhaps we are in dire 
need of a good house-cleaning in this important phase 
of our Christian life. 

CECIL W. TUINlNGA 

TEACH ING CHILDREN TO PRAY 

I T IS COMMON LY AGREED among us that there 
is but one who can teach a person to pray. Every

one, man or woman, adult or child has to be taught 
to pray. Both the inclination and the ability must be 
given. This instruction comes only from the Holy 
Spirit of God. 

Paul slims up the Scriptura l instruction concerning 
instruction in prayer most beautifully in Romans 8. 
We know not how to pray. Nor do we know what to 
pray for. It is the Spirit of Cod who teaches us to 
pray. This Spirit witnesses with our spirits that we 
are the ch ildren of Cod. This Spirit makes us to call 
out : Abba, Father. This Spirit teaches liS to pray ac
cording to all the will of God. And therein we have 
the assurance that our prayers are most certainly 
heard. 

In this too, the Holy Spirit takes the things of 
Christ and brings them home to the hearts of the 
children of God. Jesus' instruction in prayer is the 
Spirit's instruction in prayer; and, the Spirit's instruc
tion is Jesus' instruction. 

We who are thus Spirit-taught seek to share Our 
instruction specially with the children given us of 
Cod. Our special instruction book, the Heidelberg 
Catcchism shows uS the way. It gives us to see the 
opening address of the Lord's Prayer as profound in 
instruction and rich in assurance. The Father, who is 
our Father, who is in heaven is a ll in all for us. On 
that sure basis that, as a lmighty Cod He is able and 
as faithful Father He is willing all our prayers ar ;:! 
based. 

These tru ths, so wcllknown among us, raise a 
serious question in my mind as to a recent turn in 
instruction in our catechism classes. The synodical 
Committee on Education is putting out books for the 

catechetieal instruction of our children. Every lesson 
closes with a prayer - which may be permissible. 11 
is a prayer for the children - and at the same time a 
lesson in prayer for these children . 

What is so perplex ing about these prayers is that, 
almost exclusively, the children are taught to address 
Cod as "Dear Father" or "'Dear Cod." In other words, 
these prayers do not proceed on the assumption that 
the children are dear to Cod, but God is dear to them. 
They do not build on this, that God loves them, but 
that they love Cod. God's love is not primary, nor 
basic; their love is. One wonders - why this complete 
change of emphasis? Why must children be per
sistcntly and consistently taugh t to base their prayers 
on their love for God, rather than on His love for 
them? 

This reversal is the more remarkable when you 
consider that there is not one prayer in Scripture using 
thi s type of address. Nor is there one prayer in Re
formed liturgy using this form of address. Just what 
impels the Committee to d iscard aU Scriptural and 
confessional example and instruction, and go off on 
this tangent? Is there any advantage in it for the 
ch ildren? or for tbe church? Is not the address "'Lov
ing Father" far more proper and appropriate than 
"Dear Father"? Is it not far more in line with the in
struction of Christ? and of the Holy Spirit? 

A. A. KONINC 

THEOLOGY OR CHRIST - A FALSE ANTITHESIS 

A PRESBYTERIAN MINISTER, speaking to a 
Christian Reformed audience recently, com

mented on its program of Christian education. He ex
presscd the wish that all Protestants would come to 
see what a boon Christian cducation is to the spiritual 
lifc of a congregation and society. He feared for this 
ever happening, however, because of the type of 
training leaders were receiving in many theological 
colleges. As an example he referred to his own training 
in Knox Theological College in Toronto, which he 
judged as exclusively Barthian, where the professors 
were concerned to stress that "It's not theology we 
need, but Christ." The speaker saw this as a false 
antithesis and said that for him theology and Christ 
were the same thing. 

Not long ago a prominent Anglican minister gave 
me his view on ecumenicity. He was excited about 
what was happening of late, and saw modem develop
m 'nts as a great and guiding work of the Holy Spiri t. 
AI ,\ ,ng other things he sa id, "'What our modern world 
needs is not theology or doctrine, which have fa iled 
and proven di visive, but a demonstration of the power 
of Christ." As he saw it, we all have to begin to live 
Christ. He put it this way, "We have to be Christ 
incarnate." He was convinced that the Holy Spirit , 
now thorough ly disappointed by our fumblings and 
fail ings, was taking th ings in hand in His way, and 
was effecting true unity in His own way. "Hence," he 
concluded, ,ve have to let the Spirit lead liS, and we 



haxe to dare to set aside our traditions and man-made 
theologies and listen to the Spirit, "-ho will lead us 
in Christ to true unity_" 

In the new curriculum of the United Church of 
Canada one can find a sim ilar vein of thinking. In 
one of its manuals, The Word and The Way we read 
statements as the following: "Christ d id not say that 
the Bible would take his pIace, but that the Spirit 
would" ( p. 182 ), and, «The Church is put under the 
power of the Spirit to do the will of the SpiJit, which 
is the will of Christ" ( p. 186 ), and, "The Bible is the 
word of God only as the Spirit testifies in and through 
it. The church is a divine society only as the Spirit 
dwells in it and works through it. To claim divine 
authority for the Bible as a human book or the church 
as a human institu tion is idolatry, and God will dis
own it" (p. 186), and, "When God's word comcs to 
man, Cod is giving man himself. What he reveals is 
not something but someone: himself. The word of 
God is on ly one thing and it is always the same: Cod's 
own nature and being and charactcr made clear to 
us. When God gives us his word, he gives us himself. 
So the revclation of God can never be merely some
thing written in a book; it must be always a meeting 
with a person" (pp. 94, 95). 

So one could go on quoting from this new cur
riculum, but already the Neo-orthodox pattern of 
thinking is evident. In it we find a discounting of 
the Bible as God's authoritative self-revelation to 
man, and a mystical reliance on the Holy Spirit to lead 
one in the truth, which is God Himself. It must follow 
that those who so believe have little use fo r dogmas, 
confessions, creeds, or theology. Dr. Runia has made 
a statemen t concerning Nco-orthodoxy that is signif
icant in this connection. He writes of it, "New ideas 
are launched under the cover of old formulations. 
Quite often the terminology used is identical with 
that of the older orthodoxy, but the contents arc 
quite d ifferent. Usually one will not hear an outright 
denial of truths accepted by the Church for many 
centuries. They are simply passed by in silence. As 
one has aptly remarkcd : You do not find the heresies 
in what is said, but in what is omitted!" ( I Believe in 
God, p. 51. ) 

When we see the tremendous world-wide inAuence 
of Neo-orthodoxy we are wise to be on Ollr guard. We 
can better be too cautious than too complacent, too 
critica l than too charitable or indulgent. Here, too, 
the price of liberty is vigilance! 

I believe we have to do a little soul-searching, for 
arc there not already among us those who largely dis
count creeds, confess ions, doctrines, etc.? And are 
we not hearing in one fo rm or another; "It's not 
theology we need, but Christ?" And arc there not a lso 
voices arising concern ing the reliance we should have 
on the Holy Spirit to lead us into the truth, as ide from 
creeds, confessions, theologies, etc.? 

When Fundamentalists insist on "No creed but 
Christ," we can appreciate their motive. They wallt 
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to serye Cod according to His Word, and for that 
they do not want to rely on the works of men but on 
the Holy Spirit. But in doing so they impoverish them
selves. They lose the guidance in the truth that the 
creeds of the historic Christian Church give, and 
reject tbis royal gift of the Holy Spirit to the Church 
through the Church. It is not that they have no 
creeds! They are forced to form l1 late new creeds that 
come centuries short of the glory of the historic creeds. 

When Neo-orthodoxy sets aside the historic creeds 
(actually it amounts to tha t ) and turn to the Holy 
Spirit to guide them, they have an en tirely diHerent 
motive. They want to be free from the living God who 
speaks in the Scriptures, and to make man the end 
and goal of things. Nco-orthodoxy jumps off the stecp 
cliff of hell-inspired mysticism. They insist that man 
can meet Cod anywhere, at any time, in any way. And 
since we do not know the way, when, or where, we 
must always have our souls wide open to receive the 
influences the Spirit is plcased to work in us. Yes, the 
Biblc may be such a way, but it is only one of many. 
One must not see it as God's Word that comes with 
divine authority, but only a 1x>ok of human ex
periences in which God may speak to us . 

We may well ask ourselves how deeply we are in
fl uenced by this type of thinking. Listen, for example, 
to statements such as these, "The starting point of 
Christi an philosophy is, therefore, the regenerated 
heart of the believer. In his heart the believer partic
ipates in the Revelation of God in Christ," or, "Philos
ophy is not based upon theology or any other special 
sciences, nor docs it rest upon theoretical thought pro
claimed to be sovereign. I t rests upon religion and 
religion spans the entire life of man" ( An Introciuction 
to Christian Philosophy, by J. M. Spier, pp. 16, 17 ), 
or, "For dogmatic theology is a very dangerous sci
ence. Its elevation to a necessary mediator behveen 
God's Word and the beli ever amounts to idolany and 
testifi es to a fundamental misconception concerning its 
real character and position. If Our salvation be de
pendcnt on theological dogmatics or exegesis, we are 
lost. For both of them are a human work, liable to a ll 
kinds of error, disagreement in opinion, and heresy. 
We can even say that all heresies are of a theological 
origin," or, "'It is beyond disCtlssion that the actual 
Christian fa ith in its true sense ca n on ly originate from 
the operation of God's Word , as a central spiritual 
power, in the heart, i.e., thc religiOUS center of ollr 
ex istence," or, "All such theological problcms as the 
Significance of the IMAGO DEI before and after the 
fall , the relation between creation and sin and that of 
particular grace to commOn grace, that of the union 
of the two natures in Jesus Christ, etc., can only arise 
in the theoretical opposition of the faith-aspect to the 
logical aspect of our thought. They are certainly 
legitimate problems of theological dogmatics, but 
exactly as theological problems they do not concern 
the central basic motive of the Holy Scriptures as it 
is operative. in the religious center of our conscious-
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ness and existence. This spiritual basic motive is ele
vated above a ll theological exegesis, since its radical 
meaning is exclusively explained by the Holy Spirit 
operating in our opened hearts, in the com munion of 
this Spirit. This is the only really ecumenical basis of 
the Church of Christ, which in its institutiona l tern· 
peral appearance is hopelessly divided, and it is the 
ultimate divine judge both of all dogmatic theology 
and of all philosophy" (In the Twilight of Western 
Thought, by H. Dooyewcerd, pp. 135, 137, 147 ), or, 
"By nature the Church and theology are enemies" 
( Levensbeschouwing, by Prof. Dr. K. J. Popma, p. 54 ). 

As r see it, these quotations represent a new type 
of thinking which if carried to its logical conclusions, 
must bring us to either a Fundamen talist or Nco
orthodox kind of subjectivism. It must result in end
less confusion as each individua l (or group) seeks to 
develop a theology or philosophy of his own, in a sub
jective optimistic reliance on the Spirit's guidance in 
the Truth. We can understand then why these writers 
are almost completely silent on the Scriptural order 
as to how Cod's truth is to be explained and pro
claimed in and through the Church. 

One extrcme is to say "theology is Christ," the 
other "the Church and theology are by nature ene
mies." Theology as a "systematized knowledge of 
Cod, of whom, through whom, and unto whom, are 
all things" ( Systematic Theology, L. Berkhof, p. 19), 
is "the system of truth as contained in Scripture which 
we must prescnt to the world. It is the business of 
dogmatics or systematic theology to set fo rth this 
system under sevcral main head ings ... In each case 
the Reformed position is shown to be that which 
Scripture teach" ( The Defence of the Faith, by C. 
Van Til, p. 25). 

Evidently those who have a similar view to Dr. 
Dooyeweerd reject or take serious exception to the 
abovc. They see thcology as a thcoretical exercise that 
one must keep qui te distinct and apart from his being 
led in the Word by the Spirit. To say the least, for 
them theology is suspect, dangerous, while each in
dividual's obedient listening to the Word through the 
Spirit will eviden tly bring him to the living powerful 
Word, Christ himself (see Church and Nation, April 6, 
1965, p. 35). 

Once we posit such n dualism between man inter. 
preting the Word and man listening to the Word, and 
cencludp. that man interpreting is engaged in an un
reliable excrcise (a theologian or exegete off on a 
dangero us theoretical venture), while that man listcn
ing is developing the pure Word revelation, it must 
fo llow that all formulations of man's interpreting arc 
dangerolls, suspeL't, then it is not theology, dogmatics, 
doctrine, confessions, crecds, etc. that we want ( these 
are man's work, liable to a ll kinds of error ) but we 
want Christ, the powerful Word. Naturally, the great 
gift of the historic Christian Creeds through the Holy 
Spiri t's leading also become suspcct, limited at least 
to only one area of life. For it must follow that each 

listening individual comes to the truth quite inde
pendently of the other, cach group or sphere indepen
dent of the other, and each must work out through 
obedient listening its own code of ethiCS, its own 
creed. By this marvelous road we evidently come to 
true ecumenism! That will depend on whether we are 
ready to listen obediently and let the life-ordering 
powerful Word, Christ Himself, lead us. We can 
come to true unity through obedient listening in spite 
of, and quite aside from, church creeds or doctrines. 

Only in that way can I understand this statement, 
"Since Christian scholarship and learning is a part of 
the believers' life of service in the world, the com
munity of learning which Scripture requires is not 
cut along the lines of the churches with all their divi
sions. United action in university education should 
fi nd its form of unity in a creedal expression by which 
Christians profess their common fa ith in a voluntary 
commitment of heart to Scripture's ordering principles 
fo r learning and thereby bind together the fai th of 
their hearts and the (educational ) work of their minds 
and hands" (Scholarship ill Biblical Perspective'" p. 10). 

What shall we say to this? What conclusions must 
we draw? As I sce it , we must conclude that on 
Sunday we must be Reformed but the rest of the 
week truly ecumenical, that is, undenominational. In 
our Church activities we must be sou ndly Reformed 
( here our historic creeds count) but outside of that 
each man or sphere for him or itseLf. In the church 
we may spcak then with confidence and thanks to Cod 
concerning our Reformed creeds, confessions, and 
doctrines, but outside of it we develop our own creeds, 
cQnfessions, etc. It seems to me that we have then 
compartmentalized life, cut it up into spheres, each 
one distinct from the others, among these the Ch urch, 
not more, perhaps even a little less, importan t than 
·the others. 

Undoubtedly th is is not the intention of those 
setting forth these ncw ideas, but can we escape these 
conclusions? I wonder too, if we really believe that 
our theology or philosophy rests on man listening, why 
such men as Dr. Oooyeweerd and Dr. Popma write 
volu mes on philosophy and theology and expect us 
to listen to them. It seems to me, that to be consistent, 
they should write nothing. Why shou ld I listen to 
Dooyeweerd or Popllla whcn by obediently listening 
to the Word, the life-ordering and structu ring power
ful Word Christ, I can come (evidently purely) to a 
knowledge of the Truth? Surely I can trust the Spirit 
to do that, can't I ? But are we not ignoring the Holy 
Spirit's method of teaching and indoctrinating? And 
are we not ignoring all that the Holy Spirit has been 
pleased, through that method (man interpreting 
through the Spirit ) by which alone He works, to give 
to the Church through the historic creeds and confes
sions 'over the past 20 centuries? It is time we take 
a good hard look at this new type of thinking, for I am 
afraid it could be our undOing. 

CEClL W. TulNIN'GA 
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STANDARD BEARER June 1 

1326 W. Buller, S. E., G.ftnd Rapids, Michigftn $5.00 PIl' year 

The Standard Bearer could never be the same without 
the contributions of its late founder and editor, Rev. 
Herman Hoeksema, but his successors arc doing their 
utmost and their efforts are worth not ing! Prof. Horner 
C. Hoeksema (son of "H.H." and professor of dog
matics and Old Testament theology in the Protestant 
Reformed Seminary ) addresses himself to three as
pects of current Christian Reformed discussion. "'An 
a.p.e.-C.Re. Merger?" Hoeksema's counsel is cau
tion to the a.p.c. as he asks, 

... is the Christian Heformed Church actually 
faithful to its own confessional and doctrinal 
position? As much as I know of the a.p.c., they 
cannot be in agreement with some of the liberal 
tendencies evidenced in Christian Reformed 
circles. I refer to matters like the inspiration
infallibility question, the Dekker Case, the World 
Council matter, etc. I know, too, that thcre must 
be some concern about these matters in the 
O.P.C. ("Orthodox Presbyterian Church," cd.), 
judging from the fact that the C.H.C:s fraterna l 
delegate to last year's General Assembly tried to 
quiet some of the fears about these issues. A 
second consideration is this: what will become 
of the iden ti ty of the O.P.e. in such an organic 
union? The O.P.e. is by far the smaller of the two 
denominations. W ill this proposed merger actual
ly be a merger? Or wiU it mean that the O.P.e. 
will simply be swallowed up in the larger C.R e. 
and completely losc its historic Presbyterian char
acter in the p rocess? This quc.~tion certainly 
shou ld be considered ; and the advisability of or
gan ic llllion is closely connected with it. Nor 
should any such merely practical consideration as 
a possible hope thnt the conservative O.P.C. will 
buoy up the conservative element in the G R C. 
be permitted to obscure this question. A third 
consideration involves Wc.~tm inster Seminary. I 
am well aware of the fact that Westminster is not 
a denominational school. Nevertheless, the fact 
remains that the ministers of the O.P.C. for the 
most part have been trained at Westminster 
Should a merger be consummated, what will be
come of Weshninster? Calvin Seminary is, of 
course, the denom inational school for the train
ing of G R G ministers. Will Westminster be 
~ iven equal status with Calvin, even though the 
former is not a church school? Or will West
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minster become a kind of orphan through this 
proposed union? 

"Tensions in the Teaching" is an editorial reflectin g 
on Dr. Henry Stob's assertions in The RefoNned 
Journal (March, '66) concerning future discussion of 
issues in the area of the church's doctrine. Rather 
sharply Hoeksema comments: "If the Journal has its 
way on all these important issues - and that way has 
always tended to be the 'liberal way: - then they will 
forevcrmore be pleading for 'ongoi ng explorat ion with
in a framework of mutual trust and respect.' The result 
will be that with respect to issucs on which the 
church has long ago taken a stand and on issues on 
which the Reformed faith has for years and centuries 
been 'settled and bind ing' they will discllss a nd d iscuss 
and discuss, until the last vestiges of the Reformed 
fai th in the Ch ristian Reformed Church have been 
removed." Editor Hoeksema's third contribution is 
en titled, "Stud y Com mittee Recommendations in the 
Dekker Case." He Snds the Study Committee's recom
mendations to be seventy pagcs of "hocus pocus," in 
which the ( for him) inconsistent positions of the 
Christian Reformed Church adopted in 1924 (Com
mon Crace controversy) are clumsily and erroneously 
upheld. 

CHRISTIANITY TODAY June 24 

375 WeI' CenTe, Str~" ~'ion, Ohio $5.00 per yea, 

"In the kind of world we live in today, the preacher 
should be proclaiming a word from the Lord that 
might even get h im fired :' This is a sentence from 
John Thompson's lead article, "Is There a Prophet in 
the L.'lnd." He is pleading for preachers of the Amos. 
Jeremiah, John the Baptist, St. Paul stamp so that 
the pulpits will be manned by men who do "not 
preach to live but live to preach." ( Amenl Shall we 
just make a small beginning by discussing the need 
for ch urch d iscipline. at least two church services each 
week, separate Christian enterprize in education, 
laboltr, polities, and . .. or did we already lose you?) 
Hermann Sasse, now of Immanuel Theological Sem
inary, Adelaide, Australia, asks "Why D id Ch urchCf 
Become Mosques in the East?" The history of modern 
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Christendom reveals that the Christian churches face 
this common destiny: "Christianity is losing hold on 
the Western world." Defeat and death are possible 
for historical churches, Sasse points out, and we must 
not forget that "the mystery of all church history is 
to be found in him 'who openeth and no man shutteth, 
and shutteth and no man openeth:" This is an ar
resting study, perhaps reducible to this thesis: "The 
ancient churches of whieh we spoke lost their love 
for Christ when they were no longer able to confess 
his true divinity, his true humanity, and the unity of 
his person." Editorially this issue covers a wide area: 
current evangelical interest in "a high view of the 
Word of God and its inspiration," the Student Foreign 
Missions Fellowship, orthodoxy and anti-Semitism, the 
proposed Institute of Advanced Christian Stud ies, Billy 
Graham's London crusade, inHationary pressures on 
the American dollar, and the ecumenical movement. 
The latter subject is treated under the heading, "Evan
gelicals in the Ecumenical Movement," and points up 
the difficulty a sincere evangelical has to take part 
in a movement as needful and as vague or compro
mising as the current ecumenism seems to be. 

PRESBYTERIAN JOURNAL May 18, 25 

Wcevcrville, N.C. $3.00 pe, yea, 

Both issues re8ect consternation and disappointment 
in connection with the decision of the most recent 
General Assembly of the Presbyterian Church US 
( usually called "Southern Presbyterian Church") to 
send an offi cial delegation to COCU ("Consultation on 
Church Union," the "Blake-Pike" plan ). This has been 
a shocking ( although not really unexpected ) ex
perience for the kind of people whose views are re
flected in this journal. Here is a sample of the kind 
of reaction the ed itor reRects: 

Recent dramatic developments brought about by 
actions of the General Assembly raise a number 
of interesting questions. Just what should a 
Christian do, who wants to be a Presbyterian, jf 
the Church continues in the ways it has plotted 
for itself? What if this Presbyterian wants a 
Church functioning under Presbyterian govern
ment and not Episcopal government? What if 
he wants Reformed theology and not Arminian 
theology? What if he wants to associate with 
Christians who stand for the full implications of 
divine sovereignty and election; of man's awful 
depravity; of a real salvation from eternal death; 
of assurance of grace? Shall he consider himself 
bound to dismiss all these precious aspects of the 
Reformed faith simply because his denomination 
has decided to dismiss them? And what if it is a 
concerned congregation and not just a concerned 
individual? 

"The Christian in Military Service" is a timely article 
(May 18) by Gen. William K. Harrison. "The Holy 
Spirit's Baptism" by Rev. James Hudson Taylor Sr., 
missionary to Taiwan, discusses the indispensable role 
of the Spirit in the Christian's life. 

THE BANNER OF TRUTH April 

3229 Four Mile Rd., N. W., Grand Rapids, Mich. $3.00 per year 

"An Apostolic Call to Remembrance" is the principal 
contribution, written by the editor, Rev. William C. 
Lamain, pastor of the Grand Rapids Netherlands He· 
formed Congregation. It is an exposition of II Tim. 
2:8, "Remember that Jesus Christ of the seed of David 
was raised from the dead according to my gospel." 
The three strands of the Heidelberg Catechism, knowl
edge of sin, knowledge of redemption, and knowledge 
of grati tude are evident in this homily. H ere is a 
sample paragraph: 

Oh, that each one would examine his soul as 
before the face of the Lord. The Lord desires 
truth in the inward parts. Only one of two things 
can be true : either we have knowledge of these 
things or we stand outside. Christ did not die for 
all men, but only for his people. He arose from 
the dead only for the elect. Their spiritual resur
rection as well as that of the body are assured by 
the resurrection of Christ. Paul knew the power 
of that resurrection and Timothy was no stranger 
to it. 

IN HOLY ARRAY April. May 

Box 774, Hamilton, Onta, io. Caneda $3.00 per year 

In "The Meaning of the Covenant in Our Daily Life" 
A. B. Roukema asserts that the Covenant "is the most 
important thing in life." It determines our relation to 
God ("Being in the Covenant is ... a privilege, but 
at the same time it is a calling. It summons us to make 
a choice; we cannot be neutral. We should not be 
satisfied with only the name 'children of God.' We 
should accept it in faith ..") . It determines as well 
our relation to the Church, "for, by Cod's electing 
love, we belong to the Covenant people." And it deter
mines our relation to the world . This means: 

We are called out of the world to be the people 
of God. I t means a dividing line between Church 
and World. One who is born in the Covenan t 
does not belong to the world . Certainly he has to 
live in the world, but he has to show that he 
does not belong to it. ]n his life he has to show 
a special style, the style of the city of Cod .. 

In the May issue Rev. F. Kouwenhoven offers a brief 
essay on Karl Barth. H is conclusion: 

Now the sad thing is that the man who initially 
presented himself as the declared foe of all sub
jectivism in the end was taken captive by the 
same subjectivism. For though to Barth the Bi ble 
has authority from Cod, the authentication Of 
tlwt authority depends on the awakening of fai th 
in us. God's revelation will not become the Word 
until 1 recognize it as such. Thus it is possible 
to say that Barth believes the Bible is the Word 
of God and at the same time that he believes the 
Bible becomes the Word of God. The most we 
can say of the Bible, however, is that it is a wit
ness to revelation and a humnn witness at that, 
and for that reason never infallible. 

, 



REPLY TO THE REV. PETER DE JONG ...• 

IS THE A.R.S.S. 


GUILTY OF 


SUBJECTIVISM? 


In his article " 'he Reformed Faith and the Dangers 
of Subjectivism,'" published in the April 4 issue of 
TORCH AND TnUMPET, the Reverend Peter De Jong 
has given a lucid and significant history of Subjectiv
ism within and outside of Reformed circles. We are 
aware of the strongly one-sided aspeet of this problem 
as found in Karl Barth as we1i as in other groups and 
individuals prior and subsequent to the Heformational 
era. De Jong has indicated the strongly individualistic 
tendencies common to these people and has warned 
against the always dangerous temptation of blurring 
the difference between God's revelation which acts as 
a dynamic fo rce in our lives as opposed to personal 
qualms and pred ilections. He has suggested , quite 
rightly, that we may not attempt to bargain with 
revelation by trying to derive a harmonious balance 
from a confron tation between God's revelation as an 
"objective fact" and our own "subjective feeling." De 
Jong says. quite profoundly, that "the Bible never 
speaks of a truth between two extremes, but of a t ruth 
opposed to all lies." 

With all this we hearti ly agree. De Jong has de
fi ned "Subjectivism" as a purely personal response 
independent of "objective" truth or, in this case, in
dependent of abiding truths revealed by God. This 
simply means that the ultimate appeal for an individ
ual's action is the reaction - of spiri tualistic - of the 
human self, more particularly, the human emotion. 
"Monta nism" was one of the earliest symptoms of this 
disease. Down through the years of the Early and 
Medieval Church it was perpetrated in other forms of 
heterodoxy. L.1.tcr it was commonly found among Ana
baptists of a radical stamp and left its traces on the 
great Puritan, Jonathan Edwards. Now De Jong sug
gests that the A. R. S. S. displays similar tendencies 
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towards Subjectivism. How did this accusation arise? 
lt is not true that the A. R. S. S. proclaims to know 
some "secret" or "inner-light-type" teachings and that 
this has precipitated a dispute between Calvin College 
and the A. R. S. S. As Dr. Kooistra has clearly indi
cated : The A. R. S. S. wishes to break with synthes is
thinking which continually and inevitably leads the 
Christian into contradictions and finds him swept 
along with the apostasy of relativism. For tbat reason 
the A. R. S. S. has formulated an educational creed . 
The Ueverend De Jong hints that this different creed 
is unnecessary and that it seems to suggest a number 
of extra-revelationa\ doctrines. Moreover, De Jong 
suggests that the "hen t" of the creed tends to be 
schismatic, that the crecd itself "threatens to become 
a 'form of disun ity:" 

Let us look at some of the arguments which sup
posedly support this charge. Are they based upon 
the facts? Is there not a note of bitterness and dis
content in the words: "privately formed 'educational 
creed' "? In answer let it be said, that first of all, the 
basis of the A. R. S. S. Constitution requires allegiance 
to "the Scriptures of the Old and New Testaments, 
here confessed to be the Word of God in the sense of 
the historic creeds of the Protestant Reformation." 
(Article 11 of the Constitution, in part. ) There is ob
viously no attempt here to elbow the Reformed creeds 
out of the back door. De Jong's contention that the 
A. R. S. S. "rcfuses to comm it itseLf to any of the com
mon Reformed creeds" cannot be supported in view 
of the Constitutional Basis. In all fairness to the A. R. 
S. S. this charge of Subjectivism should therefore be 
retracted. 

De Jong continues by saying that there is no reason 
why a "Christian should make a different confession 
of faith in one area of life than in the other!" He 
continu es: "Although there will be more ex tensive 
application of that faith in a school than in a church, 
must not the faith be the same?" The implication in 
the first sentence, made explicit in the subsequent 
question, clearly reveals a misunderstanding. It sup
poses that. if there are two creeds, there must of 
necessity be two faiths. This supposition is however 
in error. The fait h in each instance is undoubtedly the 
same. However, because we are dealing with two 
different functions of the body social, each governed 
by laws and requ irements inherent in them, different 
applications of the same faith are required. Faith is 
not something which ca n be pigeon-holed arbitrarily. 
Faith finds differcnt and multi-purposed direction and 
application in different situations. 

De Jong's attitude moreover has another discon
certing ring to it. It implies that the Reformed creeds 
which have been traditionally established represent a 
complete summary of what we beHeve, that the church 
creeds are sufficient to meet every life-situation includ
ing poli tics, labor-relations, etc. This is not only highly 
improbable, but betrays a peculiarly "subjectivistic" 
slant in so far it decides on its own accord to what 



extent the church creeds, as we confess them, are 
applicable. 

We have always believed that the formulation of 
our Reformed creeds accepted in the A. R. S. S. Con
stitution was directed by Scripture, but we have never 
concluded that they constitute a closed system. We 
have never pretended that they have immediate, 
practical application to every life-situation. Similarly, 
the Educational creed has been derived from Scrip
ture; it only seeks to provide an outline more partic
ularly suited to the needs of Christian scholarship. 

Furthermore, how the formulation of the two 
creeds could "re-introduce a conflict between its 
( A. R. S. S.) own creed and that of the church" is an 
enigma. Both are derived from Scripture; both seek 
to re-capitulate basic scriptural tenets ; both represent 
the same faith ; both are oriented to Christ's kin gdom 
work; both have the glorification of Cod and the edifi
cation of the Christian community as goal. How can 
this lead to a conOi ct? Surely, it cannot. Only mis
understanding and misrepresentation can result in 
conflict and disunity. The Educational creed of the 
A. R. S. S. does not wish to assume primacy over 
church creeds, but the A. R. S. S. also believes that 
the church should not pontificate over educational 
matters. It merely wishes to remain true to the scrip
tural teachings embodied in the principle of sphere
sovereignty. It must be clear, however, that both 
creeds swear allegiance to the same faith in Jesus 
Christ. In this way it becomes evident that the one 
creed is not at all designed or intended to replace the 
other. 

Another weighty problem concerns the "personal 
screening" of prospective members. In principle, of 
course, the screening is done according to the require
ments made by the Constitution. What De Jong at
tacks here, however, is not the degree to which screen
ing should be carried out, but the principle of safe
guards itself, stating that "Subjectivism" is merely 
compounded ostensibly because members "subjectiv
istically" determine who should be permitted to join 
and who should be rejected. This view held by De 
Jong is, in Our opinion, irresponsible and wholly un
tenable fo r the simple reason that any cause or organi
zation, irrespective of faith, must exercise restrictions 
on its membersh ip. O ne of the primary purposes of 
this is to screen out Subjectivism! 

We feel that the accusations levelled against the 
A. R. S. S. concern in g Subjectivism can by and large 
be rejected. The primary one, questioning the wisdom 
of having two confessions, erroneously implies that 
the two creeds represent two faiths. There are no 
legitimate grounds for accepting this implication. The 
unity of faith has been clearly demonstrated, and the 
diversity is justified by the peculiar needs for which 
each has been designed. The second argument, that 
the common Reformed creeds have been ignored, is 
repudiated by the A. R. S. S. Constitutional Basis 
itself. The third charge, which seems to call into 

question the system of safe~guards, cannot be upheld 
without inviting pure anarchy. 

We conclude that, although the Reverend De Jong 
has done a very ca pable job of presenting the dangers 
of Subjectivism and although we do not at all doubt 
the sinccrity conveyed in this article, he has placed 
himself out on a limb in accusing the A. R. S. S. of 
propagating the "Subjectivistic heresy." We admit 
that there have probably been individual cases where 
procedure has been irregular and contrary to the 
ideals of the Constitution, but this does not warrant 
a genera l d isapproval of the A. n. S. S. We also realize 
that many people are not acquainted with the Con
stitution of the A. R. S. S. We encourage all to send 
for a free copy of the Constihltion. Please mail in
quiries to the Publication Manager of the Grand 
Hapids Chapter of the A. R. S. S., Me. John Hultink, 
710 Bates, S. E., Grand Rapids, Michigan, 49503. 

THE A SSOCIATION Fall REt'ORMED S ClENTIFlC STUDIES, 

C HAPTER C RAN D HAPII)S, 

J. C. V AN OOSTEROM 

THE 1966 SYNOD OF THE CHRISTIAN 

REFORMED CHURCH 

(Continued from page 5) 

cha llenged. We have placed heavy emphasis on synod, 
fo r example, so much so that we have been called 
"a synodical church:" We have worked out of the 
idea that the Christi an Reformed Church is a unity, 
and that synod has real authority in its own way . 
Maybe we want to go in a more generally congrega
tional pattern, and emphasize representation more 
than de legation, conference and discussion more than 
synodical legislation. Can we avoid minimizing or 
altering Our particular view of these things if we 
change our emphasis along these lines? 

T have always ple..'tded for the autonomy of the 
local church and its consistory. It would not be the 
end of the world for me if the Christian Reformed 
Church wished to carry out its work more expressly 
in that fashion and according to that idea. There is, I 
fee l, RibBeal warrant for such an emphasis. But 1 
would prefer to see it done self-consciously rather 
than any other way. 

Why Do They Leave Us? 
An alarming fact in Christian Reformed Church 

life is the relatively large number of people who leave 
the denom ination to join other churches. Millions are 
being spent on Horne Missions and the Back-to-God 
Hour, not to mention other evangelistic efforts , and 
yet the number of people leaving is usually consider
ably larger than the number entering the church in a 
given year. Why? 

TnDr'-l ........ TDllUDII:T 1"lv. 4 .... "c:t I OM 




• • • • • • 

Synod was asked to face this question, and conse
quently appointed a study committee to see what it 
might learn. The committee appointed consists of Rev. 
Nelson Vander Zec of the Home Missions office, Fred 
H. Baker and Norman Ozinga of Chicago, Rev. 
Bernard Pckelder of Calvin College and Rev. Harold 
Bossenbroek, Bible instructor in Grand Rapids Central 
Christian H igh School. 

It will be very interesting to see what this com
mittee discovers. 

The Movie Question 
The Christian Reformed Church has since 1928 

had a rather specific view of the proper use of facil 
ities for recreation and of the place of amusement in 
the Christian life. The church roots in a tradition 
which has always condemned vigorously the evils as
sociated with the dance, the stage. and with games 
of chance. As a result "going to the show" was not 
an ordinary or casual feature of Christian Reformed 
practise. the dance has been resisted as a desirable 
form of Christian social activity, indiscriminate card
playing was not usually viewed by the more serious 
members of the church as something conducive to 
spiritual growth. 

The principle at stake, it was averred , is that of 
consecration and separation. But these terms are 
meaningless except they be seen in terms of a larger 
perspective, morc specifically, that of the antithesis. 
The antithetical principle sees life as a confl ict be· 
tween church and world, and sees the ever-present 
need for separate, peculiar, uniq ue, indigenous devel. 
opment of the principle of Christian obedience to 
Christ in every spherc of life. 

But, let's face it, this antithetical vision is not 
strong in the church today. J have talked with young 
people (even young ministers) who cannot define it, 
and when told about it regard it as something really 
un-Christian. Except in the area of Christian educa
tion and phila nthropy. there is very little concern for 
a separated Christian testimony in labor, politics, etc. 
As a result isolation from that which is world is rid· 
iculed, and penetration by way of participation and 
influence is considered to be the exten t of a Christian's 
calling. The mood of the church is to be noted in the 
fact that "separation" and "isolationism" have become 
the foulest of terms! 

In the face of this alteration in our life-view the 
old idea of an effective separation from certain things 
as representative of the wicked world could hardl y be 
expected to survive. The opponent s of the synodic:l l 
decisions of 1928 and 1951 have never wearied of 
telling us that our young people were going to the 
movies (either in the cinema hOllses or at home via 
television ), were playing cards, and arc already in
volved in various forms of the dance more than the 
pre~chers would care to recognize. 

The '66 synod was asked to consider an extensive 
report on the Christian's relation to the film arts and 
adopted a set of directives. These directives were 
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fonnulated out of an extensive report in which just 
about everything imaginable and relevant was in
cluded. Needless to say, it says many. many things 
that are very good! In substance these recommenda
tions were adopted by synod. 

It is, we would judge, just about impossible to op
pose these decisions. And yet we felt a little sad as 
we studied them, and as we took note of synod's 
work with them. The word now is discrimination . A 
member of the Christian Reformed Church ought not 
to sin indiscriminately in using the film arts. If that 
sounds a bit ironic, it is intended to be. 

lt is our fear that the effect of these decisions will 
actually be the very opposite of that which is so well 
proposed and recommended by the study comm ittee 
and by synod. I think that it will mean that the very 
idea of a careful, identifiable Christian life of opposi
tion to the world by a church devoted to the ideal of 
true re-form will disappear. I n my pastoral experience 
I have never seen a member or family stubbonlly in
sistent upon the right to play cards. attend movies 
and dance which held out for long in terms of the 
Christian Reformed program. 

Creation and Evolution 
Anyone who reads Christian Reformed publica

tions knows that there is unrest concern ing the matter 
of creation and evolution. The development of Chris
tian colleges among us forces faci ng of the questions 
here relevant. T hree overtures came to synod calling 
for action. The questions raised by these overtures 
included these: Are Genesis 1, 2 and 3 to be regarded 
as historical or as being symbolic? Are the creation 
days of Genesis 1 and 2 ordinary days or may they 
be interpreted to be long periods of time? Was Adam 
really the first man created by God, or is he an end
product of evolutionary development ( under Cod·s 
direction ) with whom God began a work of grace? 

A California overture requested synod to remove 
from the Board of Trustees of Calvin College and 
Seminary a member who had written rather pointedly 
in favor of certain evolutionary views. Synod declared 
that sllch removal from the Board of Trustees was not 
a proper procedure. In addition, it was decided to 
appoint a study committee whose task it shall be to 
define the area if discussion here properly the con
cern of the church and to recommend to synod names 
of compctent men to serve in such a study. The com
mittee appointed includes Prof. John Stek, tcacher of 
Old Testament at Calvin Seminary, Dr. Edwin Roels 
of Trinity College, Chicago, Dr. Remkes Kooistra of 
Toronto, Dr. Enno Wollh uis of the Calvin College 
faculty, Dr. Ernest Feenstra of Kalamazoo, and Dr. 
Harry Vander Laan of the University of Western On
tario, London. 

Other items took up synodical attention. of course, 
but these serve as well as any to give our readers a 
taste of things as they happened in PeOa. 
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A LOOK AT BOOKS 


CREATlvE MINDS I N CONTEMPORAHY THE· 
OLOGY, edited by Philip Edgcumbe Hughes. Wm. 
B. Eerdmans Publ. Co., Grand Rapids, Mich. $6.95. 

Philip Edgcumbe Hughes, the well-known editor 
of the ( Anglican ) Churchman, has greatly obligated 
us by the edition of this guidebook which surprises us 
again and again by the wealth of its material, its con
cise synopses of the main teachings a nd its balanced 
evaluation of a number of theological thinkers who 
have made an impact on Christian theology in the 
twentieth century. 

After having read an instructive opening chapter 
on lhe Creative Task of Theology by the editor we are 
confronted with Karl Barth by his English translator 
C. W . Bromileyj wi th G. C. Berkouwer by one of his 
American t ranslators, the Calvin professor L. B. 
Smedes; with Emil Brunner by d r. P. C . Schrotenbocr 
(who in his dissertation analysed his theology ); with 
Rudolf Bttltmann by the Westminster professor R D. 
Knudsen; with Oscar CuUmarln by the Baptist profes. 
sor D. H. Wallace; with the Scottish N.T.-exegete 
James Denney by dr. I. Howard Marshall ; with C. H. 
Dodd, the man of the realized eschatology, by p rofes
sor F. F . Bruce; with the Christian philosopher Her
man Dooyeweerd by professor William Young; with 
P. 1'. Forsyth by prof. S. J. Mikolaski ; with the liberal 
Anglo-Catholic Charles Gore by Colin Brown; with 
Reinhold Niebuhr by thc Calvin Professor Theodore 
Minnema; with the RC. prophet of evolution Pierre 
Teilhard de Chardin by the late ( lamented) professor 
J. J. Duyvene de Wit; and w ith Paul Tillich by profes
sor Kenneth H amilton. 

A wide range of experts on a wide range of extra
ord inary men! 

As a matter of fact not all of these extra-ord inary 
men can be cJassiSed in that group of creative minds 
of wh ich the editor writes in his introductory chapter : 
'''The creative task of theology is, first of all, the task 
of the redeemed who, through the prior grace of God, 
have returned to the Father by the Son, and throu gh 
the inner work of the H . Spirit have been put into 
tune with the mind of Ch rist. The crCt'l tive task of 
theology must be performed with the given 'material ' 
of the Word of God written" ( p. 25 ). 

Also the word "theology" in the ti tle can only with 
some elasticity cover the wOrk of Dooyeweerd, of 
whom the editor writes: "Dooyewcerd will frown a t 
fi nd ing himself placed among the theologians in this 
volume; but his philosophy is created upon a genuine-

Iy theological foundation"; and in a far-different way 
the same is true of the oeuvre of Teilhard de Chardin 
of whom we read that "he loses himself in a gnostic 
speculation" ( p. 443 ) and that "it has become ap
parent that the spiritual motive power of his theo
retical thought does not at all originate from the 
central motive of Christian religion" ( p. 447 ); and 
even of the theology of Paul Tillich which is called 
"not so much Christian theology as a translation of 
Christian theology into the language of theosophical
ontological speculation" (p. 479). 

But it can not be denied that also these last
mentioned men have exercised and continue to exer
cise a profound influence on contemporary theological 
thinking. 

It is impossible to offer a detailed review of the 
contents of Ct'\ch essay (consisting in (1) a biograph
ical sketch, which places the man in his national and 
cultural setting; ( II ) an exposition , which explicates 
the governing concepts and main con tribution s in his 
thought and writings; ( Ill ) an evaluation, which as
sesses the man's though t as measured against the bib
lica l revelation and as viewed from within the perspec
tive of historic Evangelical theology; (IV ) a bibli
ography ); I can only emphasize my sincere apprecia
tion of this symposion which, in my judgment equates 
the va lue of many books, in this one volume. 

I was very happy with the lucid survey of the 
theology of Berkouwer; his ideas are spread in many 
books, and here we find a very valuable introd uction 
into his guiding principle (Co-relation ), and his main 
theological insights. 

I was personally also st ruck by the very important 
in troduction into the theology of Oscar Cullmann, a 
theologian of the Word who is ( as fa r as 1 know ) less 
known among us than his colleagues Barth and Brun
ner are, and who deserves close attention. And, last 
not least, I congratulate p rof. Young with the perform
ance of his gigantic task: giving in understandable 
words an introduction to the massive work of Dooye
weerd , fo llowed by a very thought-p rovoking evalua
tion. 

]n short, I recommend this book to all theological
interested readers, esp. our students; and 1 look for
ward to the coming second collection of studies of 
modern theological thinking which, according to the 
editor, is under consideration . 

L. PRAAMSMA 



BY WHAT AUTHORITY? The standards of Truth 
in the Early Church, by Bruce Shelley. Wm. B. Eerd
mans Publ. Co., Grand Rapids. Paperback. $1.95. 

In his Preface the author ( Bruce Shelley, head of 
the Department of Church History at the Conservative 
Baptist Theological Seminary in Denver. Col.) in
dicates the relevance of his study to the situation of 
our time by pointing to the revolutionary spirit of that 
time in which many voices claim authority. to the 
doctrinal affirmations of the W.C.G. in New Delhi, 
and to the R.C. document De Ecdesia. issued by the 
Vatican Council n, and he asks the question : "What 
century, other than the first, contributed most to a 
Christian pattern of authority?" In answer he points 
to the second century and the purpose of his study is 
to trace the pattern of authority in the writings of the 
Christian authors of that special age. 

He confronts us in details with the conception of 
authority of the apostolic fathers and the apologists, 
he concentrates his attention especiall y on the writings 
of Ireneus and Tcrtullian, and ends his study with an 
exposition of the teachings of the great Alexandrians 
Clement and Origen concerning this subject. Recur
ring themes arc those of the origin and me.'1.ning of 
the Creed( s) , the Rule of Faith, Tradition and the 
Canon of Scripture. 

He states the fact that , prior to thc fourth century. 
all creeds and confessions were local in character (p. 
IB ), that they may be called interrogatory creeds used 
in the service of baptism, and that they were built on 
a triadic formula ( pp. 19, 129 ). 

The Rule of Faith was a "brief, fl exible summation 
of the fundamentals of the church's fa ith," being found 
in the living mcssage of the church ( p. &3), and 
beyond which doctrina l inquiry and Scriptural inter
pretation must not go ( p. 138). 

Tradition was at Brst oral ( pp. 21,57), but always 
subjcct to thc test of apostolicity (p. 103 ); only 
Clement of Alexandria made an unusual use of the 
term "tradition" ( p. 130 ). Formal recognition of the 
canon of N.T. writings can be dated about the middle 
of the second ccntury; the acceptance of the canon
ical books took place within the worshipping and wit
nessing community ( pp. 116, 143 ). 

1t is the merit of this study that it presents in a 
readable form the results of an accurate study of the 
answers, given by the post-apostolic church to the 
question : "What is the authorative source of our 
Christian faith?" 

In his interesting concluding chapter '''The Sum of 
It" the author compares the Protestant position with 
that of the R.C. church. Although I agree with his 
main line of argument ( the Church under the Word; 
not ; the Word under the Church, p. 142), I have the 
fccling that it would have been helpful if he had paid 
some attention to the views of the new KC. theology 
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of which Hans Kung is such a prominent represent. 
ative. 

His avoiding of the terms "Reformation" and "Re
formed theology," and his preference for such as 
"Evangelical Protestantism" and "Biblicism," and also 
his assertion that "evangelical Protestants" (with a 
few important exceptions) are not characterized by 
the "churchmanship" that appears in the early cen
turies," seem to be in line with his Baptist (.'Onvictions. 
It was with much appreciation that I read, conse· 
quently, his honest questions: "Has evangelical Prot· 
estantism, particularly in its American expression, 
made enough room for history? Do we have an ade
quate doctrine of the church? Is there no legitimate 
place for tradition?" Shelley trics to give a short answer 
to these questions on some of the next pages, but they 
certainly deserve a more thorough answer, and we 
should not close Our eyes fo r the fact that they are 
first-ranking and burning questions also for liS. 

L . PRAAMSMA 

CHURCH CROWTH I N MEXICO by Donald Mc 
Cavran: Wm. B. Eerdmans Publishing Company, 1963. 

The author, Dr. Donald McGavran, said in his 
opening address at a missionary conference ill Mexico 
City in the month of May of this year : "God has called 
us to live irl tremendously responsjbIe times." He went 
on to explain that in view of the spectacular growth 
of the world's population, the modern means of travel 
and communication, and the responsiveness to the 
Gospel of many segments of earth's peoples, we in our 
day are faced wilh greater opportunities and more 
weighty responsibilily for the evangelization of the 
human race than any other generation before us. In 
view of this, the Church should know what is hap
pening in the whole fi eld of world evangelism. So 
often the Church is contented with foggy notions 
about mission work, its successes and its failures, its 
advances and its recessions, and as long as the mis
sionaries report back that "the Lord is blessing" and 
"His work is being done," no one asks further ques
tions. But that is not McGavran's outlook. He wants 
to know what is happening on every mission Beld, 
why it is happening, and what can be done to fulfill 
the true aim of missions in a greater measure. 

As soon as one mentions the "true aim of missions" 
there is bound to be disagreement among Church 
leaders, for here theological presuppositions enter in . 
Is the aim of missions to convert adherents from other 
religions to the Christian faith, or is it merely to share 
with other religionists the good things that Christian
ity offers? Is the establishment of worshipping con
gregations an essential outcome of mission work, or is 
the organized local church merely an unnecessary 
carry-over from the Middle Ages? Should the Church 
be content with providing social services to nOll
Christians, whether or not they are ever converted to 
Christ, or is the true goal of aU mission work the con· 
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version of peoples and the establishment of indegenous 
churches? 

The position taken in this book, and in the School 
of World Missions of Fuller Seminary which Mc
Cavran directs, is that the true aim of all Christian 
mission wOrk is the conversion of peoples and the 
growth of the Church. No church, no matter how 
attractive it may be in doctrine, tradition, and organi
zation, is really spiritually healthy unless it is growing 
through the conversion and ingrafling of people from 
the outside. This is especially true of younger churches 
in highly responsive areas such as Latin America to
day. While those who labor in "d ifficult fields" where 
converts are not entering the Ch urch in great numbcrs 
need not feel that their work is un important since 
God wills that His Word be proclaimed to all men 
everywhere, nevcrtheless, it must not be argued on 
theological grounds that it makes no di fFercnce to God 
or his Church whether the harvest be small or great. 
The Lord of Harvest counts the sheaves, says Me
Gavran, and the Good Shepherd rejoices in multi tudes 
found. In areas of the world such as Mexico, where 
some churches and missions are experiencing tre
mendous growth as whole t ribes, vi llages, and family 
groups arc coming to the evangelical Christian faith, 
we see evidence of God's working in a very special 
way and we must conclude that ihis great ingathering 
is a thing that pleases the Lord very much. It is His 
will and work, and every church should examine itself 
in the light of the current situation and bend every 
effort to have a full share in the gathering in of the 
harvest that Cod has made ready. 

Serious study of both responsive and unresponsive 
peoples, analysis of effective and ineffective methods, 
and careful consideration of theological viewpoints 
that make fo r or hinder the growth nf the Church, are 
of uhnost importance in our time of increasing mis
sionary opportuni ties. There are good ways to bring 
in a harvest, and there arc a lso bad ways. Thcre are 
methods, viewpoints, and theological positions that 
curtail and frustrate evangelization as well as those 
that are conducive to great church growth. What this 
book tries to do, and we believc that it does so with 
no small amount of success, is to open up the rcal 
missionary situation as it exists in Mexico and as it 
relates to the growth of the Protestant Church. Some 
denominations arc growing at a fantastic rate; othcrs 
are hardly holding their own. Still others are increas
ing at a more moderate rate. Why arc there these 
d ifferences? What are some missions doing that brings 
them such ou tstanding results, and what are others 
dOing, or fai ling to do, that hindcrs their growth? 
This is what CH URCH GROWTH IN MEXICO is 
about. It is an important book, well writt en and sup
plied with graphs that make the fac ts as clear as crys
tal. It has valuc for every Christian conccrned about 
missions. 

TJle author has recently becn appointed Dean of 
the new Graduate School of World Missions at Fuller 

Seminary in Pasadena, California. Before this he was 
head of the Church Growth Institute in Eugene, 
Oregon, a school he established after spending more 
than thirty years a~ a missionary to India. He knows 
missions inside and out. He knows from experience 
the slow conversion rate of heavily institutionalized 
missions and the depressi ng, slow growth of younger 
ehurches that have come to believe that evangelism 
is the responsibility of paid workers either foreign or 
national, with the money coming from America, while 
the task of the established church is merely to improve 
itself internally, working toward "quality" Christians 
rather than new converts. McGavran has studied 
closely the growth of clmrcllCs in many parts of the 
world that have layed the responsibility for evangcl
ism £irst of all on the laymen, that have followed 
socialogical lines of group conversion, and have wel
comed into their midst not just single individuals, but 
fami lies, tribes, and peoples. His invesligations into 
the growth of the Church in Mcxico have. substanti
ated his fi nd ings in other countries. The Christian 
Church grows when missionaries, ministers, and lay
men, are peoplc of gre.'lt faith in God and dependence 
on the leading of thc Holy Spirit. Where the laity 
is employed in the spread of the Gospel, where in
di genous forms of worship and church life arc allowed 
to express themselves, and where the church is kept 
a conversion center and not a socia l club fo r "quality" 
members only, there the Church grows. The Pente
costalist churches of Mexico have for example. gained 
more converts since the end of World War 11 , than 
the old-line denominations put together. Their services 
may be a bit "wild" for some peoples' tastes, bu t who 
can argue with an approach that builds congregations 
of hundreds and even thousands of members in a 
decade? W hen things like this are happening, the 
whole Church should know about it think about it 
reconsider its own mission endeavo~s. and ask th~ 
Lord to show the way to greater fruitfulness. This is 
what McCavran challenges the Church to do in this 
book, aDd in the Graduate School at FuJler. 

There is a secret found among rapidly growing 
churches that needs to be shared with those that are 
not so successful. McCavran pOints out the fact that 
conversions in number lead to more conversions in 
even greater number. "Living connections," a term 
often used in thc book , are connections between Chris
tians and the pcople of the world. Great people move
mcnts into the Church dcpend on contacts, "bridges," 
between Christians and non-Christians, new converts 
with their relatives and fr iends still outside thc faith. 
It involves the whole web of socia l relationships 
which tie people together. The churchs that are ex
periencing great growth are those that do not separat.e 
a new convert from his fam ily and friends, but rather 
welcome him into the fellowship and use this new 
"living connection" to evangelize those to whom he 
is related. Churches that are alive with evangelism, 
simply because they are alrcady conversion centers, 



are also in a position to multiply even faster as new 
converts carry the Gospel to their unconverted family 
and fri ends. 

While CHU RC H GROWTH IN MEXICO handles 
the strategic and socialogienl factors of church growth 
very well, there is one other aspect of church growth 
that ought to be included. For there is another answer 
that must be given to the question, Why does this 
church grow while that church docs not? And that 
is the theological side of the enterprise of missions. A 
church's theology has very defin ite bearing on the 
kind of mission wOrk it chooses to do, the type of 
missionaries it sends to the fi eld and the aim which 
the missions set for themselves. The author himself 
is very much aware of the importance of a sound 
theology of missions, though perhaps for practical 
reasons he chme not to include this side of the matter 
in this particular book. Nevertheless, a complete and 
frank discussion of the comparative growth rate of 
d ifferent denominations cannot avoid the fact that 
there are theological viewpoints, among the younger 
churches as well as the older, that simply cannot 
motivate church growth or give to seeking people 
what they are looking for spirituall y, because they 
themselves have lost the Biblica l foundations which 
make conversion, baptism, and church membershi p 
meaningful. Some of the graphs that indicatc th.:: 
rises and declines in CHURCH GROWTH TN MEXJ. 
CO, can be partially explained by the theological 
factor. A church that does not preach the Gospel 
according to the Scriptures, or begins to toy with 
Li beralism in either its newer or older forms, is not 
going to experience genuine church growth no matter 
how receptive the people around it may be. Some of 
the churches included in McCavran's study of Mexico 
arc not growing, Or are not growing as rapidly as they 
could grow, p rimaril y beca\lse their theological posi· 
tion is weak, confused, and not adequate to provide 
a so lid basis for evangelism. In such situations, mis· 
sion work soon becomes a form of social service, a SOrt 
of sanctified humanitarianism, without conversions, 
power, or church growth. 

This is our only criticism of the book. For the rest 
we consider it a most helpfu l study especially valu
able for churches and missions in Mex ieo but contain
ing enough thought-provoking insights on the whole 
subject of missions to make it valuable reading for 
students of missions everywhere. Another recent book, 
edited by Dr. McCavran, is Cilurch Growtl1 aml Chris. 
tian Missian (New York: Harper & Row, 1965). This 
too should be added to one's Miss ions Heading List. 
The church growth viewpoint is a pioneering new 
approach to Ch rist ian missions and ought to be studied 
carefully by everyone involved in the extension of 
Christ's Church. 

(7'his review appears also in the current issue of the 
B EFORp.,·[£ D B U(..LETL"l OF MISSIONS, edited by ReD. 

Tnoru ~".1 TDIIUD~ 1.. 1" • .(1."..",,1 lQI-ol-o 

Harvie M . Conn, missionary to Korea of the Orthodox 
Presbyterian C/mrch .) 

SERMON SUGGESTIONS IN OUTLI NE I by 
R. E. 0. White. Published by William B. Eerdmans. 
Grand Rapids, Michigan. Paperback, 78 pages. Price 
$1.45. 

Those acquainted with the author through his 
wri tings know the keenncss of his spiritual insight, 
the beauty of his style, and the warmth of his spirit. 

This volume is the Srst of two offering sermon sug
gestions for the entire ca lendar year. The purpose in 
mind is not only to provide messages of content, but 
also to recommend, underscore, and illustrate an effec
tive method of preach ing. As the author states: "Ser
mons lacking outlines are neither well deli vered nor 
easily remembered: but ou tlines lacking eontent and 
message offer no nourishment to the hearer and little 
help to the hard-pressed preacher." 

The virtue of this volume lies in the systematic ar
rangement of the material ; in the fact that the mes
sages deal with the essentials of the gospel, and in 
the author's demonstrated insistence that each passage 
of Scripture be expounded in the light of and with the 
use of Scripture in general. 

Properly used, it is altogether likely that the au
thor's hope will be fulfill ed : "If these skeletons are 
used of God to help others explore and expound the 
everlasting gospel, the author wi ll be deep ly grateful." 

GEORC..: GHrrTEH 

WHAT ABOUT TONGUE SPEAKI NG? by An
thony A. Hoekema. Published by William B. Eerd
mans, Grand Rapids, Michigan. 161 pages. Price $3.50. 

Thi s volume reveals the author's deep concern that 
Scriptural revelation concern ing charismatic gifts shall 
be properly and carefully interpreted, and that the 
vigorous assertions of those who claim to possess the 
"gift of tongues" shall be evalua ted in the light of that 
divine revelation. 

The author deals with the history of tongue-speak
ing, the significance of tongue-speaking for Pente
costals, and offers a biblical and theologica l evaluation 
of this phenomenon. ' ·Iaving exposed the we..'lkncss of 
drums currently being made Or. Hoekema concludes 
with a discussion of certain lessons we can learn from 
this movement which is attracting rather wide atten
lion. 

All who are in terested in the su bject will find this 
to be a most valuable stud y. The strength and per
suaveness of the argumen ta tion is to be found in the 
author's willingness to let the p rotagonists of the 
movement speak for themselves, in the thorough anal
ysis of the pertinent biblical passages, and in the 
theological balance and Christian spirit demonstrated 
throughout. 

GEORGE Cnnn:n 
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A MANUAL FOR BIBLICAL PREACHI NG by 
Lloyd M. Perry. Published by Baker Book House, 
Grand Rapids, Michigan. 215 pages. Price $4.95. 

The author is Professor of Practical Theology at 
Trinity Evangelical Divinity School, Bonnockburn , 
Deerfield, lllinois. His qualifications are to be found 
in the fact that he possesses two earned doctorates in 
practical theology and speech; in many years of service 
in pastorates in New England , New York, and the 
Midwest; and seventeen years of experience as a 
classroom teacher. 

One cannot help being impressed with the abun
dance of information presented in outline form. After 
a brief Jntroduction on the Philosophy of Biblical 
Preaching the author proceeds to d iscuss: Discovering 
Biblical Preaching Material; Organizing the Biblical 
Sermon, Classifying Biblical Sermons, Planning a Bib
lical Preaching Program , and Presenting Biblical Ser
mons on Special Occasions. 

The reader may well digest and then evaluate for 
himself the sevenfold Sermon Patterns described as 
Foundational, Ana logical, Etymological, Analytical, 
Problematical, Illustrational, and Implicational. 

The strength of this volume is first of all iLs in
sistance on the fact that preaching must be Biblical 
so that sermons are to be based on specific Scriptural 
passages; that these shall be expounded; and the 
theme of the sermon shall reflect the heart of the text 
and the true subject of the message. Many preachers, 
particularly those with limited experience wHi also 
discover a host of workable and profi table suggestions 
which appear as fruit of the author's broad knowledge 
of Scripture and wide experience as an expositor of it. 

A few strictures or limitations may be me ntioned. 
There is some indication that the writer is committed 
to a dispensational view of Scriptural revelation; one 
wonders why the Major Prophets are omitted in the 
section "Gathering material for the Biblical Sermon; 
and one wishes that more material had been offered 
dealing with "Christian Year Occasions" as compared 
to others which are more peripheral. 

Those who use this book wisely will find in it 
stimulation to study the Scriptures and will not use the 
wealth of practical material as a substitute for per· 
sonal investigat ion. As Kenneth S. Kantzer says in the 
foreword, this book is intended as "a practical guide 
in helping the preacher to attain success in preaching 
to both saint and sinner in such a way as to demon

strate the relevance of the Gospel for a desperately 
needy world ." 

G EORCE ClUTI"ER 

THEOLOGICAL DICTIONARY OF THE NEW 
TESTAMENT, edited by Gerhard Kittel; translated 
and edited by Geoffrey W . Bromiley, Vol. II , covering 
those New Testament words which begin with the 
letters delta, epsilon, zeta, and i ta. Published by Wm. 
B. Eerdmans Publishing Co., Grand Rapids, Mich. 
955 pages. Price $20.50. 

The reviewer has long been a user of this work in 
its original German edition . For the minister who 
wishes to do thorough work in exegesiS it is well -nigh 
a "must." Consider, for example, the very informative 
article on the word dikaiosunl, a word with various 
meanings, depending on the specific context ; for ex
ample, "uprightness," "ri ghteousness," "the state of 
the sinner who has been declared free from guilt." 
One mayor may not agree with every opinion of the 
author of that article, but will be forced to conclude 
that the facts are presented in a scholarly, systematic, 
and comprehensive manner. Under the entry exousia 
the meaning "domain" or "kingdom" is recognized. 
Failure to recognize this signification has led to much 
confusion in commentaries. 

This does not mean that a conservative theologian 
can agree with everything presented here. In several 
cases he wili detect an unhealthy, subjectivistic treat
men t. For example, we are told (article diabows) 
that an Old Testament passage like Zech. 3: 1££. does 
not as yet view Satan as an evil power. He is merely a 
heavenly prosecutor. In the light, however, of Zech. 
3:2 and John 8:44 it is hard to maintain th is position. 
Thus also the pronouncement that one must not look 
for the origin of the offi ce of deacon in Acts 6 - an 
opinion based on the fact that the men chosen to 
office as related in that chapter are not actuall y called 
"deacons," and on the additional circumstance that 
they also serve as evangelists - will not find universal 
endorsement. But even then, what we have in this set 
of books, of which this is the second volume. is a verit
able library of information. The translation, more
over, is excellent. Such other matters as binding, for
mat, type, etc., give cause for joy. The Ecrdmans 
Publishing Co. deserves to be congratulated. 

WM. H ENOIUJ(SEN 


