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ON SCRIPTURE STUDY AND PRAYER 

"You must prepare yourself for prayer by prayerful Bible 
study. The great reason why the Inner Chamber is not at
tractive is that people do not know how to pray. Their stock 
of words is soon exhausted, and they do not know what fur
ther to say, because they forget that prayer is not a solilo
quy, where everything comes from one side; but it is a dia
logue, where Cod's child listens to what the Father says, and 
replies to it , and then asks for the things he needs. 

"Read a few verses from the Bible. Do not concern your
self with the difficu ltie~ contained in them. You can consider 
these later; but take what you understand, apply it to yourself, 
and ask the Father to make His Word light and power in 
your heart. Thus you will have material enough for prayer 
from the Word which the Father speaks to you; you will also 
have the liberty to ask for things you need. Keep on this 
way and the Inner Chamber will become at length , not a 
p lace where you sigh and struggle only, but one of living fel
lowship with the Father in heaven. Prayerful study of the 
Bible is indispensable for powerful prayer." 

Andrew Murray in Th e Prayer Life 
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IN MEMORIAM: PETER H. ELDERSVELD 


by PETER Y. DE JONG 

STUNNED TO SILENCE were we with many others 
throughout the Refonned community, when the news 

first reached us that God in his inscrutable wisdom had taken 
to himself a man who by his preaching had won our hearts. 

We pondered the ways of Him who works all things 
according to the counsel of His great and gracious will. 
We prayed for his loved ones from whose side he was so 
suddenly wrenched; we prayed for the work which he loved 
so much and did so well ; we 
prayed for those uncounted mol· 
tihides to whom he ministered 
with all that he had received 
from his Lord; we prayed for 
the committee who supervised 
his work and, last but by no 
means least, for his chosen suc
cessor to the high calling of pro
claiming the living Cod and the 
living C hrist an d the Hving 
Word by menns of the radio. 

But in our prayers we were 
soon surprised by joy... 

We were snrprised by the 
joy which comes from being re. 
minded of the goodness of our 
God who had given Peter H. 
Eldersveld to the church for the 
radio ministry in such a critical 
and confusing time as this. It 
was the joy which so spilled 
over our lips that we could say, 
"'We thank thee, 0 gracious Fa
ther, for all that thou hast given 
us for these years in this man 
and his minisb·y .... 

Snell praying is far removed 
from glorying in a man. It is a 
glorying in our heavenly Father who, "having purposed to 
call and gather a Church out of the corrupt race of men 
unto life eternal, as a particular favor uses the min istry of 
men for this work." It is this favor of the Lord wh ich we 
saw shining in the life and labor of our dear, departed 

brother. Reflecting on what he had said and done to com
plete his ministry, we were reminded of the Scripture which 
says, "The Lord gave the word: great was the company of 
those that published it" (Ps. 68:11 KJV) . In that great com
pany we had been blessed by the ministry of a great one, 
Peter H. Eldersveld. And believing that the Lord who 
takes away always also gives, our hearts strengthened them
selves in the word of promise which he had so faithfully 

preached. "For, all Besh is as 
grass, and all the Bower thereof 
as the Bower of grass. The grass 
withereth, and the Bower fall
eth: but the word of the Lord 
abideth for ever. And this is 
the word of good tidings which 
was preached unto" us ( I Peter 
1024,25). 

We of Reformed Fellowship 
Inc. join with thousands to give 
thanks to Cod for this man and 
the word which he brought. 
We offer our lOVing and prayer
ful sympathy to his widow, chil
dren, mother and other relatives. 
We rejoice that God in his good
ness has provided an able suc
cessor in the Rev. Dr. Joel H. 
Nederhood. For his work, as for 
tlmt of his gifted predecessor 
in the past, our prayers will 
rise to heaven that our sover
eign Cod of salvation may con
tinue through the foolishness of 
preaching to save them that be
lieve. Sorely will we miss Dr. 
Eldersveld whose friendship was 
so winning and whose preaching 

of the infa llible Word was so convincing. But our sorrow 
is overwhelmed with the gladness of having had him for a 
while. From the heart, therefore, we say, "Lord, truly we 
thank thee for him nnd for what he has meant to the Back
to-Cod Hour throughout these years'" 
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A COMPILATION BY JOHN H. PIERSMA ••• 

WHAT DR. ELDERSVELD SAID • • • • 


ABOUT THE NECESSITY OF SCRIPT URE . . • 

The Bible is not a volume of literary genius to admire; 
it is the revelation of divine grace to believe. It is not just 
one of the ten best books written by man; it is the only 
Dook written by Cod. It is not the product of religious 
faith ; it is the source of the only true religious faith. It is 
not the record of man's search for God ; it is the Record of 
Cod's search for man. In short, the Bible is the only way 
that we and our world can ever get back to God .... 

"'If you are looking for a sure foundation on which YOll 

can build in this world of shifting sands, here it is. There 
is none other. For this Book was written with the precious 
blood of God's Son, who sacrificed Himself for sinners on 
a cross, to save them and their world1 And that's why this 
Book is your only security, in life and in death, for time 
and eternity. 

ABOUT KEEPING THE LORD'S DAY ... 

One day out of every seven is a Sunday- a Lord's day. 
So every seven years we live a full year of Sundays. If you 
are 21 years old, you have already had three years of Sun
days. If you are 35, you have had five years of Sundays. 
If you are 70, yOll have had ten years of Sundays. Every 
one of them is a day of grace, to worship the Lord of the 
sabbath, Jesus Christ, and to find salvation for your soul 
in Him. Some day you will have to meet Him face to face, 
and then He wiIJ want to know what you have done with 
all of those Sundays. What will you tell Him? Do you 
realize that yOur eternal destiny is involved in your answer 
to that question? The Bible says that heaven will be like 
an everlasting sabbath for the people of God. So if you 
don't want to keep the sabbath day holy 11ere, you can't 
vcry well expect to enjoy it there. Remember, it is the 
Lord's day, not yours. If you try to take it away from Him, 
in the end He will take everything away from you! 

ABOUT CHRISTIAN RESPONSIBILITY 

IN LABOR RelATIONS .. . 

We are hypocrites if we talk about civil rights for all 
races while we Jet organized labor take away the right to 
work. And yet, that is precisely what many people are do
ing. The same ones who are so concerned about the right 
to vote - and rightly so - are too often quite unconcerned 
about what is happening to the right to work. And some 
of them are even Icaders in this effort of organized labor. 
It's hard to believe that they can be so inconsistent. They 
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talk out of both sides of their mouth. They condemn dis
crimination against a race, but they condone discrimination 
against a non-union worker .... 

I'm afraid that too many Christians are merely silent 
members of neutral labor unions. They join only because 
they want the bene6ts, the material gains, the things that 
serve their self-interest - which means that they are as 
materialistic as anyone else. Thcy pay their dues and take 
their orders and keep their mouth shut, even when they 
can see plainly that the organization to which they belong 
is engaging in practices that openly and blatantly violate 
their Christian convictions and deny the basic principles 
of freedom .... 

If you fi nd yourself in a labor situation that prevents 
you from domg your work as a service to the Lord who 
redeemed you from sm, then you had better do something 
about it. And if you say there's nothing you can do, then 
you are either a very poor Christian, or you are in the 
wrong job, or in the wrong union. This is a time for Chris
tians to stand up and be counted, not only for the sake of 
their faith, but for the sake of their freedom and the free
dom of all other men. 

ABOUT THE " RACE PROBLEM" .. 

There is no doubt that dcmonstrations have done a 
great deal to arouse the conscience of America. They have 
dramatized the urgency of doing something to give both 
the rights and the responsibilities of freedom to those who 
are now deprived of them. And I am slIre that Christian 
ministers have a great job to do in solving the race prob
lem - in fact, the biggest and most important job of all. 
But I am wondering about ministers who frankly abandon 
the historic gospel of the cross - I wonder whether they 
have anything distinctively Christian to con tribute, and, 
indeed, whether they will not actually hurt rather than 
help the cause of racial justice in the long run. 

ABOUT THE CHURCH IN CONTEMPORARY CULTURE • • . 

Our churches stand here in the mjddle of this whole 
immoral mess. Sometimes it looks like a tidal wave tlueat
ening to sweep us away. It even gets into the churches. 
Unrepentant sinners nre permitted to belong to the church 
and sit in its pews and partake of its sacramcnts, even 
though everybody knows they are living in gross sin
and loving it, too. 
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YOu can be sure that one reason why this has happened 
to the churches is that they have not dared to condemn 
the corruption of contemporary culture. Too many of them 
have gone along with the trend, winking at the sins of 
their members, and even supporting the sophisticated no
tions of modem psychology which contends that religion 
has put too many moral taboos upon the free expression 
of sex, thus giving people a guilt complex when they were 
really doing nothing wrong. You will hear religious lead
ers today who talk about bringing the church IIp to date b y 
accommodating it to the prevailing moral pattern. Indeed, 
this is considered to be a sign of progress, which will make 
the church more relevant, more acceptable to the age in 
which we live - which is to say, in effect , that because yOu 
cannot change the world, you better change the church to 
fit the world. 

ABOUT COMMERCIALIZ ING THE CHRISTIAN FAITH ... 

And we have tllese religious hucksters in broadcasting 
too. In fact, they are so numerous and so unscrupulous 
that many stations have adopted a policy of refUSing to sell 
time for religious broadcasts, which means that many other 
respectable programs are also put off the air. The principle 
of religious freedom certainly includes the right to pur
chase broadcasting time for the gospel, but it also demands 
that those who exercise this right are worthy of it, that 
they will not be guilty of exploiting it for money. The 
stations may be discriminating against the honorable broad
caster when they refuse to sell time for religion , but the 
religious profiteers are giving them a powerful argument 
in defense of that policy. 

Commercial religion on radio and television is a dread
ful thing, and it is all done in the name of the Lord Jesus 
Christ, with plenty of piOUS phrases to make it sound 
like real orthodoxy. You are told that the program is a 
work of faith , dependent upon the gifts of God's people. 
And you are made to feel that if you don't send in a size
able contribution, the program may have to go off the air, 
and that will put you in the same class with all the other 
evil forces in this world which are conspiring against re
ligious broadcasting. 

What you don't know is that in many cases these huck. 
sters are independent operators who are accountable to 
nobody but themselves, apart from the churches and with
out any reputable religious organization behind them, and 
yet preying upon church people who have a genuine sense 
of responsibility for the spread of the gospel of Christ. 
Obviously, the money does not come from the unchurched. 
It comes from sincere Christian people who are easy vic
tims of the commercializer. They think they are helping 
the cause of the gospel, when actually they are hurting it. 

ABOUT THE LOVE OF MAN FOR FELLOW·MAN ... 

You see, we are at odds with each other because we 
are fundamenta lly at odds with God. And so we cannot 
learn to love and to live with each other until we learn 
to love and to live with God. That's why Jesus said the 
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6rst commandment is to love God above all, and that the sec. 
and, like unto the first , is to love our neighbor as ourselves. 
And that can be done, by the grace of God, for He has 
given us His Son to perform the miracle of reconciliation 
between God and man. We can meet Him in Christ, by 
faith; and when we do, well, that's where we meet each 
other tool When we get back to God, we get back to 
each other! Christ is the meeting-place - not only for God 
and man, but for man and man! And that's the only way 
it can really be done - not superficially, but way down 
deep in the sinful heart of man - not in the color of a 
man's skin, but in the color of his soul! 

ABOUT THE COMING DAY OF THE LORD ••. 

The Snal judgment day will be our Lord's e:'{ecutioll 
and demonstration of the sentence that has been passed 
upon all men and upon all the world. It will be a public 
day of reckoning for all of us, when the lines will be 
drawn for eternity. It will be the high point of our Lord's 
redemptive work, His ultimate and conclusive triumph 
over all the powers of evil. In that day no one, not even 
the devil, will have any doubts about who is the victor 
in this conflict. All the livin g and the dead wiJI be brought 
publicly into tbe world's greatest courtroom, and there 
He who was judged by chief priests and rulers, by Caia· 
pbas and Pontius Pilate, and by every human beart that 
has ever confronted Him - He will be the Judge, separat
ing the sheep from the goats, the wheat from the chaff, 
gathering the sheep into His heavenly fold, and the wheat 
into His everlasting garner. That's the day we're waiting 
for, and working for! If you don't believe it is coming 
you are in for a painful surprise! 

A BOUT THE PREACHING THAT REALLY COUNTS •.. 

If the preacher does not believe in his own heart that 
the Bible is fact , he will most certainly present it as though 
it were fiction. And then he cannot preach with divine 
authority, as Jesus did. He will sound like the scribes. 
And that kind of preaching will never move the souls of 
men to seek the grace of God as Calvary's cross. It may 
get a follOWing, and even flll the church to overflowing; 
it may make a tremendous impression, and even get into 
the headlines. But it will not be the power of God unto 
salvation for lost sinners and a lost world. It may be a 
success in the Sight of man, but not in the sight of God. 
For it will be at best the word of man, not the Word of 
God. 

Isn't it remarkable that Jesus Himself - the Son of God, 
the second person of the holy trinity, God in the flesh 
bound Himself by the Word of God in His preaching? 
He was not too big to accept it as fact , and to preach it 
that way. He said plainly that He did not come to destroy 
the Old Testament law but rather to fulfill it. He did not 
question the authorship of the prophecies and doubt their 
validity. He took them as His infallible text when He 
preached the gospel. He did not look upon the Scripture. .. 
as myth but as truth. And remember, He had come to 
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fulfill everyone of its promises, and He could look down 
the years and see how that gospel of fulfillment would be 
written in the New Testament. The whole Bible was 
really there in the pulpit when He preached, part of it 
written and part of it yet to be written. This was the Word 
of God by which He bound Himself in His preaching. 
Isn't it presumptuous for mere men to do otherwise? 

Yes, of course, to preach the whole Bible as the inspired 
and infallible Word of God is considered to be naive and 
unscientific and unscholarly these days - even though some 
of the world's greatest minds have done it and are still 
doing it today. As Paul said, "the preaching of the cross 
is to them that perish foolishness." But however that may 
be, that's the way Jesus preached-without making any con
cessions to His critics. And the whole world was compelled 
to reckon wi th His preaching. It still is today, 1900 years 
later. His pulpit is veritably the pivot of human history. 
For He was Himself the Word of God which He preached. 

ABOUT THE EVILS OF SABBATH NEGLECT 

A third foundation stone which is rapidly decaying is 
the Christian sabbath, an institution without which no 
civilization has ever remained strong and secure. But for 
us it is increasingly a day of business-as-usual, of pleasure 
and sports, part of the "week-end" - which for many peo
ple is a lost week-end, spiritually speaking. Even the 
government does a lot of its work on Sundays, work that 
could just as weU be done on some other day in the week. 
Why is it that so many public ceremonies and high level 
conferences have to be held on the Lord's Day? So too, 
labor union meetings, business conventions, educational 
seminars, military exercises, and a lot of other functions 
that make it almost impossible for many people to keep 
the Sabbath day holy. 

Most of our people don't want to go to church anymore, 
and many of those who do, go on ly occasionally, and often 
with skeptical hearts and cynical minds. This, incidentally, 
is one reason why we use radio to preach the gospel 
i t is one way to reach these unreachables, for radio is a 
very essential part of their way of life - much more essen
tial than the church - they even carry it with them whcr
.ever they go. And this is also the reason why some preach
ers today, instead of taking pulpits and churches, take jobs 
in stores and shopping-centers and factories, in places of 
amusement and recreation, in tenement slums and fashion
able apartments - so they can somehow get next to these 
p eople, right where they are, where they live and work, 
buy and sell, suffer and die. 

But aU of this is compensatory in a culture where the 
Christian sabbath has been so largely lost, where men no 
longer go to God's house to worship Him in spirit and in 
truth. And it goes without saying that you cannot build 
a Great Society with people like that. 

ABOUT SOWING AND REAPING ... 

The Bible says: "Be not deceived; God is not mockcd; 
for whatsoever a man soweth, that shall he also reap." 

We know that's true in the realm of nature, and we're 
grateful for it. But we teU ourselves that this law doesn't 
work in the realm of the spirit. 1£ our fanners would pay 
as little attention that that law in nature as we do in spir
itual matters, the whole output of our fertile fields would 
be something far from edible, unfit for either man or beast. 
We know that we cannot gather grapes from thoms, nor 
figs from thistles, as Jesus said. If you want corn, you 
don't plant poison ivy. And likewise, if you allow the 
weeds to grow and multiply, and go to seed again, you 
don't say when you see a new crop of weeds coming up : 
Well, imagine that! I was expecting corn! 

But when we get into the area of morality and justice, 
that is precisely the way we behave. Men travel the road 
that leads to hell, and then they want to believe that some
how they will end up in heaven. They plant the seeds of 
sin and expect an altogether different harvest. They break 
every commandment of God's law, and then they complain 
when they have to suffer the consequences. They want 
justice when they plant corn, but not when they plant sin. 

ABOUT EDUCATION WITHOUT GOD ... 

If there is a God, and if He made the world - as most 
of us profess - then it would seem to follow, wouldn't it, 
that the more one learns about the world, the more he will 
learn about God, and the closer he will come to Him. As 
one's knowledge of the universe increases, his knowledge 
of God should also increase, simply because this is God's 
universe created by His wisdom and understanding. 

But that's not the way it works in much of modern 
education. Instead, the process of learning in many of Our 
schools is calculated to lead the coming generation farther 
away from God. The more they learn about the world, 
the less they believe in God. Some of them even claim, 
quite frankly, and even proudly, with an air of liberation, 
that their education compelled them to give up their faith 
in God. 

What's wrong here? Is there something wrong with 
our logic? Isn't it true that the more one learns about the 
world, the more he should learn about God? Or is there 
something wrong with our education? Doesn't it do what 
it is supposed to do? 

Well, maybe there is something wrong \vith us. Maybe 
we don't really know what education is supposed to do. 
And maybe we don't care - as long as our children get 
good jobs with all the material security they want, or 
achieve some position of influence which commands re
spect and recognition. Yes, of course, we would like them 
to acquire a few worthy ideals, too, and we expect educa
tion to do that for them. But beyond that we have no good 
reason for sending them to school. It's all right with most 
of us if the schools omit all reference to God, and even 
deny everything the Bible says about divine creation. No, 
it doesn't bother modern parents and modern educators 
to see children walking through all the fields of learning 
with their eyes shut, blind to the supreme fact in this 
universe: GOD! 
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REFLECTIONS OF A FRIEND __ _ 

(Jde4 JI t~ 

( 1911 - 1965 ) 


by JAMES DE JONGE 

OcrOBER 14, 1965 marked the passing of the Rever
end Dr. Peter Eldersveld, radio minister of the Chris

tian Reformed Church. Reverend Eldersveld had held that 
post since his Synodical appointment in 1946. 

His passing was an untold personal loss to his faithful 
wife and devoted family , to his aged mother and surviving 
brothers and sisters, and to his intimate friends, of whom 
the writer was one. Nearly twenty-five years of personal 
friendship, including two decades of close association with 
him in our denominational radio ministry have come to a 
close. 

1t all began in Holland, Iowa, when Peter was serving 
his first church and I was teaching at the State College of 
Iowa in nearby Cedar Falls. His keen sense of humor, his 
reputation as a good story-teller, his love for a good time 
with his family and friends, and hours of serious conversa
tion on matters particularly pertaining to the current prob
lems of church and state were highlights of our social re
lations with him there. 

The tiny country church soon felt the impact of his 
unique sermons and his vigorous personal touch. I n five 
years, the thirteen-family congregation more than tripled 
its size. In addition, it was here that he did his first r:ldio 
work, a fifteen-minute weekly stint, taking tums with fel
low ministers in his c1assis over KFJB, Marshalltown, Iowa. 
Later, a male quartet in the community organized a half
hour weekly program over the 50,000 watt KXEL Water
loo station, called the CALL OF THE CROSS, and invited 
Peter to be the regular speaker. He accepted, and spoke 
weekly until he left Iowa for South Holland, lllinois, two 
years later. The last public speech that Peter Eldersveld 
made before his death was in Springfield , Illinois. It was 
in response to an invitation from a former quartet member, 
now a pastor in Springfield, who tes tified at the meeting 
that it was Reverend Eldersvcld who had influenccd him 
into going into the ministry during those Iowa years. 

Soon after Reverend EldersveJd assumed his second pas
torate in South Holland, his church, at his suggestion, be
gan broadcasting the evening service over a local station. 
At about the same time, in response to a request from the 
Radio Committee of the Christian Reformed Church, Rev
erend Eldersveld became the script writer and announcer 
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for the 1943-1944 broadcasting season. This was his first 
contact with our denominational broadcast. Synod had 
just authorized the Committee to sign a 52-week contract 
with independent stations. The broadcast which had start
ed four years earlier with a single Chicago station for 16 
weeks had been expanded to 9 stations for 26 weeks. How
ever, it had become increasingly c1ear to the Committee 
that the broadcast had to remain continuously on the air 
if it wished to build up a reli able chain of stations and a 
continuing listening audience. 

In June of 1944 Synod appointed Reverend Eldersveld 
to membership on its Badio Committee. During the follow
ing broadcast season, he served as one of six speakers on the 
program. He continued to function as part~time speaker, an
nouncer and committee member until his appoinbnent as 
full time speaker in 1946. A year later we became col
leagues. he in the ministry of the Word, I in the ministry 
of music as director of the newly formed Calvin College 
Radio Choir. 

The late radio minister was surely a man of vision with 
respect to the broadcast he now headed for his beloved 
churcll. He saw in this modern miracle of radio, super
ceded only by the greater miracle of God's Word made 
flesh sent to save this world, an opportunity for our cburch, 
small in Size, to cmbrace the whole world in its mission 
arms. The fact that on December 7, 1947, the Back to Cod 
Hour was heard for the first time over the Mutual Broad
casting System was due largely to the eHorts of Reverend 
Eldersveld. In August of that year, while contacting a sales 
manager of a Los Angeles Station, he learned that station 
policy forbade selling time apart from the Mutual network. 
On asking what it would cost to buy time for a haH-hour 
weekly Sunday broadcast on the net, the manager named 
a price intimating that it would undoubtedly be financially 
prohibitive for his small church. To which EldersveJd im
mediately replied that his denomination would be able to 
do so if it really wanted to. He wired Chicago and started 
negotiations between the Radio Committee and Mutual 
officials there. He re-called later that he left the Los An
geles office with mixed feelings of fear and elation. Had 
he done the right thing? In brief, the Committee in special 
session authorized the signing of a contract with the Mu



tual System. By spring 242 stations were carrying the pro4 
gram. Since then, the National Broadcasting Company as 
well as numerous independent and short4wave stations 
literally cover the globe with the program. All this was a 
dream come true for one who loved his church but who 
a lso had compassion for the world and knew his church 
had the Tmth for its teeming millions. 

From the outset, it was Reverend Eldersveld's purpose 
to present a program that would be organically one. The 
format of the program was constantly studied and necessary 
changes made for its possible greater effectiveness, smooth4 
ness, and inner unity. Every effort was made to correlate 
the music with the spoken word, as, e.g., this anthem, that 
hymn or psalm, or even a particular stanza. The opening 
and closing themes have remained unchanged since the 
choir made its debut on December 7, 1947. They Icnd sta
bility to the program, making it easily recof,>'1lizable to for
mer Iistcners, and appealing to new ones. An anthem of 
praise before the message seeks to bring listeners into a 
worshipful frame of mind and ready for the spoken word to 
fo llow. The psalm or hymn at the close re-emphasi7-c the 
theme of the sermon in a heart warming way. One ventures 
to say that there is no religious program on the air that 
gives a greater concern to both content and form of its 
script. 

But the greatest care, of course, was lavished upon the 
spoken word. Recognition as one of the most prominent 
spokesmen for orthodox Christianity did not come to him 
undeservedly. He possessed unusual God-given gifts, to be 
sure. These plus excellent training and hard work made 
him an extremely effective public speaker. Reverend El
dersveld often spoke of the value of his graduate work in 
speech at the University of Michigan. It was there that he 
learned that the secret of successful speaking lay in the 
preparation of the spcech. It was at the university, too, 
that he began to relate speech to the ministry. He was 
taught to write a scrmon in the language and style in which 
one wished to speak it. Destroy this copy, he would write 
it again in a different fonn . This was done as often as 
was necessary, eight times if need be! After the final copy 
was destroyed, he was ready to preach it extemporaneously, 
i.e., without a manuscript before him. This way a speaker 
was able to express himself in a variety of ways. Practice 
and experience convinced him that this method, although 
necessitating hard work, is the right one for successful eX4 
temporaneous preaching. On radio he was compelled to 
use a manuscript. Yet he always tried to write and read it 
as if he were delivering it extemporaneously beforc a live 
audience. His smooth effortless style was always clear and 
convincing. But it was the result of hours of painstaking 
effort trying to fi nd just the right word, and the best in
flection for saying it. He was a master craftsman when it 
came to writing and speaking. 

All this would have been in vain, however, if it were 
not the means by which he reached and influcnced the 
souls of men, from the prisoner awaiting execution in 
murderer's row to despairing minds contemplating taking 
their own life, from teen-agers to those beyond three SCOre 
and ten, from humble farmers to doctors, lawyers, and 
congressmen, from Chicago to West Germany, from sold iers 

overseas to the Chief of Army Chaplains in the nation's 
capito], from the north pole to South Africa, from Catholics 
and Protestants to atheists, from Hollywood to "Jerusrrlem", 
from sinners to saints. 

I cannot close this manuscript without affirming what my 
readers must have known all this time, that Petcr E lders
veld was a man of prayer. Only one who communed oft 
in secret with his Lord could have uttered such public 
prayers as did he. No matter where or when he prayed, 
one listened intently for he fel t drawn into an intimate 
circle of spiritual kinship with him and his God. 

Peter E ldcrsveld has left permanent imprints of his work 
upon this earth. He has gone to meet his Lord, Who it 
seems certa in, greeted him with the words, "Well done, 
thou good and faithful servant! Enter thou into the joy 
of thy Lord." 

Introdu(ing .. . 

D r. Joel H. Nederhood, 

grad!l-llte of Calvin College, Caioin Theological Seminary 
and the Free University of AII/sterl/mll, Nethe1"londs, ,'c
eendy appointed liS successor to Dr. Eldersveld (IS Radio 
Minister 0/ the Christum Reformed Church. 
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SOME SCATTERED COMMENTS ON DR. ElOERSVElD'S PREACHING ... 

WHAT MAKES PREACHING 


TRULY GREAT? 

by PETER Y. DE JONG 

GONE FROM US is a familiar face, a firm handclasp, 
a fruitful voice which preached the unsearchable 

riches of Cod's grace in Christ Jesus. 
It would be not only thankless to the memory of Dr. 

Peter H. Eldersveld, whose proclamation of the gospel 
commended itself to so many for so long, but also faithless 
to the Father of lights from whom this signal blessing came, 
were we to refuse some moments of reflection on these 
labors now completed. Peter was a preacher. And by this, 
many will say, he came quite honestly. Born fi fty-four 
years ago in a manse in Kalamazoo, Michigan, he early 
became acquainted with a preacher's trials and temptations 
and triumphs tluough association with his father, the Rev. 
Samuel P. Eldersveld. Having served in the parish min
istry for eight years, he was called to become the radio 
and television voice of the Christian Reformed Church by 
the synod in 1946. Since that day the ministry of the Back
to-God Hour has greatly expanded. Today it is heard over 
more than 300 stations in the United States, Canada and 
several foreign lands. His average Lord's Day audience 
has been conservatively estimated at over tllree million 
people. More than hvo million copies of his sermons have 
been distributed annually. His five collections of sermons 
- Getting the Right Pitch ( 1949 ), That Ye May Believe 
(1950), Of Law and Love (1954 ), The Word of the Cross 
(1959 ), and Sharing His SuDeriJJg ( 1961) - have been 
widely disseminated and read. 

The question, therefore, is not out of place: What made 
the preaching of Peter H. Eldersveld so unique that for so 
long a time so many people listened to it faithfully, eager
ly and fruitfully? That question ought not be considered 
abstract and irrelevant, even though the preacher has been 
taken from the scene of his earthly labors. Rather, in these 
days of so much poor and platitudinous preaching it may 
help us to understand better what l-ind of preaching it is 
that this old, sinfu l and desperately needy world so sorely 
needs and that the Lord himself has promised to provide 
with a hearing and honor with a blessing. 

The Revealed Word 
In our day when many preachers seem at a loss to know 

what to say and cast about in their minds and by means 
of their reading for novel topics and even more novel tech-
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niques of communication, Dr. Eldersveld preached the 
Word. 

For him this was the foregone conclusion to the ques
tion: What shan I preach? He knew himself to be a mnn 
under orders. His was the commission to bring the Word 
and nothing but the Word . In the sacred Scriptures, which 
he confessed to be tile all-sufficient and authoritative word 
of the Lord who had enlisted him for His ministry, he 
found the message for each Lord's Day. For bim each 
time the initial question was already answered. To him 
that Bible was Cod's great gift to man - the means by 
which he revealed himself savingly in Christ Jesus to all 
who believe. 

Already in his first volume of published sermons he 
said unequivocally, '1f we could get men to return to the 
Scripture, to read it reverently as a communication from 
a holy Cod, and to listen with humility as Cod speaks 
from its pages. and to absorb its great teaching of the way 
of salvation, there is no telling what a change would be 
brought about .... But if our civilization would have the 
blessing of Cod. it must be willing to listen to His Word." 

And that sennon ends with the pointed question, "'My 
friend, do you have the Bible - in your heart?" 

The Full Word 
There are those who suppose thM preaching the Bible 

every Sunday will result in pretty threadbare sermons. In 
their futile attempt to catch the attention of people with 
itching ears, they look everywhere but in Scripture for 
sennonic material. They may have skimmed the surface 
of the Scriptures; they have fai led at even beginning to 
plumb its profound depths. On some texts they dare not 
preach for fear of offending certain hearers. On others 
they cannot preach because of 3n unwillingness to pay 
the price of prayer and sweat and tears which goes into 
every good sermon. And on still others they refuse to 
preach, because the message is disbelieved and despised 
by them as old-fashioned and out-of-joint with a sophisti
cated and scientifically· trained world. 

In sharp contrast with these Dr. Eldel'sveld preached 
the "full counsel of Cod." He dared not let one aspect of 
divinely revealed truth go unpreached, for fear of doing 
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injustice to the blessed Word and offending his heavenly 
Sender. 

Many today wonder whether it is appropriate to preach 
today, and especially over the air to an "unknown" audi
ence, on such themes as predestination, sovereign grnce, 
faith as the gift of God's Spirit, unconditional surrender 
of mind as well as of will and heart to Jesus Christ the 
Lord, the "antithesis" between light and darkness, truth 
and the lie, salvation and condemnation, God and the 
devil. On all these subjects and many others the "radio 
voice of the Christian Reformed Church" preached una
ba.~hedly and uncompromisingly. 

How often his heart was thrilled, when in response to 
sermons on such and similar Biblical themes someone wrote 
that the Spirit had blessed that message savingly to the 
heart of one who had long gone astray in darkness and 
death. Faithfulness to the full Word perhaps did not make 
him popular in every quarter. It never cost him an audi
ence, however, for this grew with the years. And in this 
he recognized the faithfulness of God to his own promise. 

The Clear Word 
One of the most unique qualities of the radio sermons 

which so long were heard over the Back-to-God Hour was 
their clarity. 

How crisply and clearly his voice sounded each Sunday, 
when again he explained some passage of the living Word 
and sought to apply it specifically to the lives of those who 
were listening. Trained in the Reformed tradition, he 
loved to preach the way of salvation systematically. He 
never apologized for following the pattern of the Apostles' 
Creed. He did not deem it repetitious to devote several 
sermons to the Lord's Prayer. Time and again the cenb'al 
verities of the historic Christian faith were preached by 
him in such a way that all who heard knew precisely what 
he meant. His last sermons, heard after his death, were a 
series on the Church. 

In the collection of his sermons printed in commemora
tion of the twentieth anniversary of the broadcast, he stated 
h is preaching stance straightforwardly in these words, 
"There are many definitions of preaching, but none is so 
concise and yet so complete as the one Paul uses in our 
text (". ' . the preaching of the cross .. ," T Corinthians 
1:18 ). In one brief phrase he says it all. Whole books have 
been written on the Christian pulpit, and there is still much 
more to be said about it. But nothing can really be added 
to what Paul said in this one little phrase, if we construe 
it in terms of its New Testament setting." 

And when laying a disturbing finger on the wounds 
of ourselves and our world, he was equally plain. "Why is 
it that this way of finding God (i.e. through repentance 
and faith in God's forgiveness in Christ Jesus) is so unpop
ular with so many people today? One reason is that it hu
miliates man. It tells him just exactly what God thinks of 
him, namely, that he is a lost sinner by nature. The truth 
always hurts, and especially this truth, When men are 
condemned by God for their sin, they try to justify them
selves by condemning God, because they are unable to 
answer and refute his charges." Such straight talk from 
Scripture made his preaching truly great. 

• ( > , 

The Timely Word 
What will not be forgotten by those who heard Dr. 

Eldersveld often, however, was that his preaching was in 
the fullest sense timely. 

He knew the age in which he lived. He sensed intu
itively the pains and problems which perplex the modern 
man . He realized that in new times new questions clam
ored for answers. He spoke on the issues of war and peace, 
on Christianity versus Communism, on face relations and 
cultural questions, on education and labor and politics and 
crime and the worship of the idols of this day. He probed 
deeply such questions as "Why Christianity does not count" 
and "Communication - for what?" 

Yet what made his sermons refreshingly and irresistably 
timely was not the questions. It was the answers. For all 
the answers, to Dr. Eldersveld, were resolved in the one 
great answer of God in Christ Jesus to the world. "You 
cannot change the Christian fai th according to the pattern 
of the passing years, no more than you can remake God 
after the image of the twentieth century. God is God, and 
truth is truth, and Christianity is Christianity! And that 
is that! The tides of time cannot alter the Rock of Ages, 
nor can they alter the faith which is founded upon Him." 

And would you learn how timely was his statement of 
that faith in short? Then read the conclusion of a message 
preached several years before. "This world knows it is 
sick, but it doesn't want to admit that the cause of the 
sickness is sin. Christ is standing here today, not first of 
all to give healing, but forgiveness of sins. People murmur 
about that, and they doubt His right to say: Son, thy sins 
be forgiven thee. In fact, that isn't what they want at all. 
They want only healing. Let them learn that there is no 
healing without the forgiveness of sins. There is no cure 
for our sickness unless God is reconciled to us and we unto 
God. To everyone of YOli I would say that first of all you 
must hear the Son of Cod saying unto you: Son, or daugh
ter, thy sins be forgiven thee. Only then will you hear 
Him say amid all of life's troubles: Arise, take up thy 
bed, and walk." 

The Urgent Word 
But, and this need hardly be demonstrated, the preach

ing which we so long heard over the air was urgent. It 
was suffused with a deep and demanding pastoral sensi
tivity. It was an instrument through which the great and 
good Shepherd was calling the sheep from every quarter 
of their wandering and waywardness back to Himself. 
Small wonder, then, that every sermon was conceived and 
brought forth in the travail of prevailing prayer to God 
who alone can make the preached ';Yord fruitful to eternal 
joy and glory. 

So much so-called prcaching in our days is insipid . It 
may sound learned, but it isn't life-quickening. It may ap
pear to be sophisticated, but it isn't sound and saving to 
the soul. Cast into the "indicative" mood which simply 
passes on tid-bits of so-called neutral information to a more 
or less interested listener, it falls far short of the heart. It 
has failed to learn the lesson which Dr. Eldersve1d knew 
so well. How penetrating and probing were his questions 
which drove the hearer to search his own heart! How in-
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escapably clear were his imperatives wluch rang with the 
demands of the Word that we repent of our sins, turn to 
Christ alone, and seek to live in all obedience and de
pendence according to the will of Cod. Because he loved 
his Cod, because he believed unequivocally the Word with 
all its commands and comforts, because he yearned Over 
all who came within reach of his voice, he could only 
preach as he did - urgent in season, out of season. 

For this reason the closing words of many of his messages 
will echo and re-echo long with their trumpet tones in our 
hearts .. . . 

"So make up your mind: do you want your sin. or yOur 
Cod; do you want to live in the dark, or in the light; do 
you want to be lost, or found?" 

'"Are you in that big number which only God can count? 
Are you a true believer in His Son, bought with His blood 
and brought into His Church? Never mind counting how 
many others there are before you answer the call of his 
gospel. How about you? This is your question, all alone. 
And if you can give the right answer, by the grace of God, 
that is enough to prove that Jesus Christ is the greatest 
success in all the world - the only kind that really counts 
in the end. For that is precisely what He came here to do : 
to save sinners like you and me - to call and convert and 
consecrate those whom God has chosen for His Church. 
Nobody else can do thatl" 

"Which is it for you, my friend: the broken cisterns or 
the Living Fountainr' 

Such preaching and such alone is truly great preaching. 
It does what aU good preaching seeks always to do. It 
abases man by showing him his own true self in the mirror 
of the abiding Word. It extols the great God of our sal
vation from whom all true preaching flows and through 
whom all true preaching is perfected. 

MEDITATION ... 

THE OFFENSE OF THE 

CROSS 
by JOHANNES G. VOS 

"1f I yet preach circumcision, why M 1 yet suffer l)erse
cution? Then is the offense of the cross ceased". Gal. 5:11 

The word here translated "offense" is the Greek "skan
dalon", which first meant the trigger of a trap or snare, 
then an occasion of stumbling. Our word "'scandal" is de
rived from it. The offense of the cross is the stumblingblock 
that keeps people from becoming Christians. It is the of
fense of the cross that makes Christianity different from 
all other religions. Only Christianity presents a crucified 
Saviour as the center of its system. Jt is the presence or 
absence of the offense of the cross that determines whether 
a movement or organization is truly Christian or not. If 
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the offense of the cross is by-passed or toned down, it is 
not Christianity but a counterfeit. 

It is the cross of Christ, not our cross, that is spoken of. 
The "cross'" means the substitutionary atonement of Jesus 
Christ for sinners. This implies human guilt, depravity, 
inability to save self. It implies that salvation is not an 
attainment but a gift of free grace. It reduces us all to 
paupers before the holy God. 

The cross of Christ is not a sentimental idea, but a hor
ribly realistic one. There is nothing beautiful or lovely 
about the cross of Christ in itself; it is unspeakably dread
ful. It stands for the righteous judgment and awful wrath 
of God against human sin. It stands for the curse of God 
upon the sinner. Christ was made a curse for us: for it is 
written, "Cursed is everyone that hangeth on a tree" (Gal. 
3:13). But the cross also stands for the love and mercy 
of God. At Calvary, divine Jove find divine wrath meet. 
God so loved this wicked world that He gave His Son to 
suffer and die for sinners on the accursed cross. 

The cross is an offense not merely because of its crudity, 
its cruelty and its shame. It is an offense to unsaved sin
ners even more because of what it implies concerning them. 
It Cuts the root of human pride, pretension and self-right
eousness. It eliminates all ground of human boasting. It 
leaves us nothing to claim, nothing to congratulate our
selves about. The cross will not let a man stand on his 
own feet before God. It will not let a man claim salvation 
by "doing his best" or "keeping the golden rule". All this 
is cut off at the root. 

The cross is an offense to all non-Christian religion, to 
all apostate religion, to all pseudo-Christianity, to all legal
ism or moralism. to all fOinlalism, to all Christless schemes 
of "character building", and to all the rest of the dismal 
array of human substitutes for salvation by the shed blood 
of Jesus Christ, the Lamb of God that taketh away the sin 
of the world. Today, more than ever, the cross is an of
fense. Men seek to evade it by theories that take the blood 
out of salvation and leave us a Jesus who was only an 
example, a martyr, a teacher. Hundreds of theologica l 
books have been written in these attcmpts to get rid of the 
offense of the cross - the bare, bald truth that the Son of 
God suffered and died, His blood was shed. in bearing the 
wrath and curse of God as the Substitute of guilty and 
helpless sinners. Our age retains the name of the cross, 
but explains away its reality and power. Modern religion 
is feaUy a bloodless faith. Because it is bloodless, it is also 
hopeless. and cannot save guilty men from sin and hell . 

What the world hates, the saved Christian glories in. 
"God forbi d that I should glory, save in the cross of Our 
Lord Jesus Christ" (Gal. 6:14). The offense of the cross, 
the hated sign of the substitutionary atonement, is the sign 
of genume Christianity. We should never tone it down , 
minimize it, soft-pedal it, apologize for it. It must always 
be dominant in our religion. Christ is not preached aright 
unless His shed blood is emphaSized as the only way guilty 
human beings can find peace with the righteous God. We 
can never advance beyond the cross; we can never ont
grow it and go on to other things. It will always be cen
tral. 
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HOW CHANGING IS THE CLIMATE? 

W HEN I WAS TAKING THE COURSE of Christian 
Reformed Church History in OUT Seminary. the 

question was raised as to the right of the Christian Re
formed Church to separate from the Reformed Church of 
America in 1857. After expJaining the various reasons for 
the decision to become a separate Church, the professor 
led the class to see that this decision was indeed warranted. 
Perhaps the very question as to our r ight of existence 
shocked some of us, as it may surprise some today. But 
if one is shocked that the right of separation is questioned 
regarding the Christian Reformed Church, he would be 
dismayed that the very existence of Protestantism in gen
eral has now been called into question by one of the min
isters of the Christian Reformed Church. In a recent ar
ticle in the Reformed Journal, Rev. Boelo Boelens poses a 
question that he plans to answer in subsequent articles. 
His question is whether the Roman Catholic doctrine of 
justification is really so different from the traditional Prot
estant interpretation. In other words, was Luther right to 
begin the Refonnation since there is a very real possibility 
that no essential difference existed between him and the 
Homan Church? Rev. Boelens concedes that if this is the 
case, we may have to procede to the nearest Catholic 
Church and confess to the local father, "Father, we have 
sinned." 

The fact is, of course, that in all the writing that has 
been favorable in terms of the "Changing Climate in Ro
Illan Catholicism", any change in the basic doctrines of 
Romanism is conspicuously absent. Whatever changes 
have taken place, and no one will deny that there have 
been changes, have been of peripheral concern. The es
sential doctrines that have forced the Reformed consensus 
that Romanism is still heretical in terms of Scripture have 
not been changed. Boelens himself bases his statements 
on Father Hans Kiing, a theologian who is plainly out of 
step with the official Roman Catholic position. One has 
only to read the religious page of such a periodical as Time 
magazine of Sept. 10 and Nov. 5, to mention only two dis
cussions on Roman Catholicism, where the reporter states 
that these dissenting voices are not to be construed as the 
official voice of the Church. 

All of which leads one to wonder about the legitimacy 
of the question that Rev. Boelens poses. Unless indeed , 
the official doctrinal position of the Roman Catholic Churcl} 
will change in the future in regard to such doctrines as the 
bodily presence of Christ in the Eucharist, justification, the 
infallibility of the pope, the role of Mary, and the relation
ship of tradition to Scripture, there can be no possibility 
that any true Reformed Bible-believing Christian ever need 
apologize for the Protestant Reformation. 

HENRY VANDEN HEUVEL 

"HONEST TO GOD" 

THE TITLE OF THE BOOK Honest to God is keenly 
challenging, whatever one may think of its content. 

Being honest to God is hard because of the kind of peo
ple we are and the kind of world we live in. "The heart 
is deceitful above all things" (Jer. 17:9) and it is very dif
ficult for us to rightly know ourselves. All Christians Jive 
with weaknesses and inconsistencies which, unless sincerely 
combatted, verge into subtle hypocrisies. And the dividing 
line is so hard to sec! Especially since our world with its 
complex patterns and trends "'lieth in the evil one" who 
tirelessly promotes lies and deceit. 

Of old the Bible warns men against being less than 
honest to God. Psalm 78:35f says of chastened Israel: "And 
they remembered that God was their rock, And the Most 
High God their redeemer. 36 But they Battered him with 
their mouth, And lied unto him with their tongue". 

Ezekiel speaks a similarly searching word in 33:31£: 
"... they sit before thee as my people, aod they hear thy 
words but they do them not; for with their mouth they 
show much love, but their heart goeth after their gain. 
32 And, 10, thou art unto them as a very lovely song of one 
that hath a pleasant voice, and can play well on an in
strument; for they hear thy words but they do them not." 

What hollowness! What "a form of godliness, but hav
ing denied the power thereof'l 

Our Savior probes deeply in this same area when he 
says: 'Why call ye me, Lord, Lord, and do not the things 
which I say?" (Luke 6:46). Again he solemnly declares: 
"Not everyone that saith unto me, Lord, Lord, shall enter 
into the kingdom of heaven; but he that doeth the will of 
my Father who is in heaven." (Matt. 7:21). 

That also probes and searches us. Do we ring true? 
We say "Lord, Lord," don't we? We heartily avow our 

faith in God's sovereignty. We hold high his Word as our 
infallible rule of faith and life. 

We take for our own the great guide-lines of the Bible: 
love God above all and our neighbor as ourself; seek first 
the kingdom of God; do all to the glory of God! 

We recognize our own weaknesses and acquiesce in 
stern sermons - often too passively and comfortably! "Ve 
agree that we need much correction - but too often without 
doing much about itl 

Are we trying honestly and earnestly to get our lives to 
square with what we profess? If an impartial and knowledge
able observer would carefully match our profession, our 
prayers, and our praises with our lives, to what conclusion 
would he come? Even allowing for human weaknesses? 

Our prayers put us on trial! We so often ask ''Thy will 
be done on earth as in heaven". That implies that we 
sincerely want that will done in our lives too. But do we 
strive for that as we ought? We sing the prayer: "Hold 
o'er my being absolute sway", but how much holding back 
on God is smugly "lived with"J 

Our praises put us "on the spot" keenly. "Ve heartily 
lift our voices in the grand old words: "Love so amazing, 
so divine, Demands my life, my soul, my all". But how 
feeble, and complacently partial, is our program of prcsent-
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ing our "bodies a living sacriflce, holy, acceptable to God, 
which is our spiritual service" (Rom. 12:1)! 

We love God's Word but pcrhaps not as fervently as 
we too readily assume, judging by the time and earnest 
thought we give to it daily as compared to the time and 
interest given to T .V., other reading, chatting, etc. 

We firmly hold to the need of prayer, much prayer: in
dividual, family, congregational But a careful accounting 
of the amount of time and fervent attention devoted to 
prayer each day would humble most of us. 

Souls, all too readiJy and a11 too often, drift into being 
less than honest to Cod. Then religion gets a hollow ring 
and older folks should realize how quickly youth senses 
this. Maybe that's why a group of educators discovered, 
as they judged, that what youth learns in chtrrch classes 
little changes their lives. Not surprising if they note among 
Christians a duality deadening to spirituality! 

Among Commlmists stands forth the claim that they are 
bound to win their struggle because they are putting more 
work and sacrifice into it than Christians are willing to do; 
more zeal to advance the Red sway than Christians 11ave 
for the kingdom of God! 

The test is simple. searching, and sanctifying! "'If ye 
love me, ye will keep my commandments". 

Our feet will stumble but our souls and lives must seek 
"one holy passion" more and more. 

ls not less than that less than honest to God? 
CoRNEAL HOL TROI> 

PO ISONING THE INTELLECTUAL ATMOSPHERE 

DURING THE YEARS of World War I and shortly 
thereafter peoples were frightened at the thought of 

poison gas which could wipe out cities at one stroke. The 
last war and the many secret and semi-secret tests made 
more recently alerted men to the threat of radio-active 
fall-out. These dangers are still very real. 

What most people, even many professing Christians 
among them, fail to discern is the much greater threat of 
pOisoning the intellectual, moral and spiritual climate in 
which we and our children live in these mid-century years. 
Those who poiDt to the overwhelming flood of false the
ologies and philosophies which are engulfing not only the 
Westcrn nations but also seeping and even streaming into 
many Christian churches, colJeges and seminaries are quick
ly branded as alarmists. Too many seem content to rest 
on the comfortable pillows of the past history of these in
stitutions while lulling themselves to sleep with Hezekiah's 
words, "For there shall be peace and truth in my days." 

Again we are being warned. 
In the National Review for November 16, 1965, an ar

ticle appeared which is "must" reading for every concerned 
believer. Its author, the Rev. Harold O. J. Brown, is a 
Congregationalist minister and teaching fellow at Harvard . 
Although speaking from quite a different perspective than 
that of this magazine, much of what he writes will com
mand hearty assent at once. Brown is convinced that "to
day the intellectual climate in America is strongly anti
Christian," and he goes on to prove his point by demon-
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strating its four chief characteristics: "( 1 ) a commitment 
to secular materialism; ( 2 ) a rejection of rationality and 
the concept that the universe ought to make sense; (3) rel
ativism in moral judgments and in practical actions; (4) 
syncretism in religion and synthesis in philosophy." 

Altogether too much worthwhile material is contained 
in this article to be quoted here. However, some of the 
striking statements should whet the appetites of all who 
love the church. Permit us to quote just a few sentences. 

On the bankruptcy of modern theology- "The 'new 
theology' is no more successful in cracking the indifference 
of the merely nominal Christian or the unbeliever than the 
'new theologians' will admit the Old-Fashioned Revival 
Hour to be. We should recogni7..e that these would-be 
evangelists in a new mood are unsuccessful." 

On ecumenism - ''Too much ecumenism today is not 
the victory of love and humility over self-righteous zeal, 
but the triumph of fatigue and indifference over concern 
for truth." 

This article, however, does not content itself with ana
lyzing the treacherous disease to which thousands lIpon 
thousands are succumbing. The writer prescribes the duty 
that rests upon all who claim to be Christian. He calls us 
to battle. 'The real challenge to the Christian today is 
not to 'break the mould' of irrelevant traditional piety 
(although this too may be desirable) but to smash the iron 
grip of contemporary intellectual prejudices, and dear a 
way for a real consideration of the Christian alternative." 

Likely many a reader will say, upon reading these lines, 
that within the confessional Reformed churches of this land 
the membership is not much tempted to adopt materialism, 
irrationalism, relativism and syncretism. With respect to 
its baldest and brashest forms this may perhaps be quite 
true. But how about the seeds from which such a horrible 
harvest inevitably springs? Aren't many being tempted to 
synthesize creation and evolution? Isn't church discipline, 
which has always been a hallmark of those who take ser
iously the demands for a God-patterned and Cod-dedicated 
life, being neglected and even subtly rejected? Can we 
expose ourselves to the "germs" of neo-orthodox irrational
ism and expect to escape the disease? Is it really possible 
to cast doubts on one aspect of Biblical revelation and still 
remain loyal to its message of salvation by sovereign grace? 
Here the lessons of church history, also those which are 
being written before our very eyes in recent decades, serve 
liS sharp notice. All confessional Reformed churches and 
their constituency had better watch their "sins of omission" 
fully as much as their "sins of commission." 

Not so long ago we heard from our pulpits and in our 
church press such phrases as "covenantal distinctiveness,'" 
"the antithesis," iines of demarca tion between church and 
world," "fighting for the faith once for aU delivered to the 
saints." These sounds have been strangely muted in our 
time. It may be high time to resurrect them, to revitalize 
them with their profound Biblical meaning, and to resound 
them far and wide. Unless this is done our children and 
our children's children will not know what it means to be 
Christ's in a christless and chaotic age. 

- PETER Y. DE JONG 



by GORDON GIROD 

I HAVE HERE TONIGHT a copy of a paper called, 
"'The Lutheran News." The date is Nov. 15, today. 

The head on the lead article reads: Michigan Congregation 
leaves Lutheran Church, Missouri Synod. Charges that 
Missouri Synod tolerates attacks on Bible. Officials dis~ 
agree - defend Seminary professors. The congregation is 
the Missouri Synod Lutheran Church of Wayland Michi~ 
gan. On Reformation Day, Oct. 31, 1965 they held a con~ 
gregational meeting. Officials of the Missouri Synod were 
invited to be present to refute the charges of the Wayland 
Pastor that the Missouri Synod denomination tolerates 
heresy. By more than a 2/3 majority after a three hour 
meeting the congregation voted to leave the Missouri Syn
od denomination. 

Why should this concern us when our topic is the Gen
eral Synod of '65? Because we must view the events and 
circumstances that prevail in our denomination, not as 
something which is peculiar to us nor limited to us. The 
battle is far larger than that. The Christian Reformed 
Church is also deeply troubled by the writings of at least 
some of her seminary professors and by many other dis
turbing circumstances. 

What am I trying to say to you then? The defection is 
widespread. Missouri Synod has been a bastion of the 
faith. If there was one church in America that we thought 
could be counted on to stand, it was Missouri Synod. 
And Missouri Synod has been shaken to the very founda
tions. We are in troubled times. Merger is not the issue 
that confronts us first of all. Our problems run deeper than 
that, and they cut across all denominational lines. A battle 
is raging today. It is not the battle of denominationalism. 
It is the battle bet"veen those who would maintain the 
faith once for all delivered to the saints, and those who 
cry, "'God is dead." 

A new book has recently been published by the Rev. 
Herman Otten , the editor of "The Lutheran News." He 
calls it God or B(UJI? It is available in paper back for 75¢. 
Cod or B(UJI? He discusses the issues that are confrontin g 
not only Missouri, but all the denominations in America: 
Barthianism, Neo-Orthodoxy. The New Modernism, the 
universalism that underlies ecumenic.:'l l theology, the new 
morality which is simply the old immorality, civil disobe
dience which simply another form of anarchy. 

God or B(UJI? This is the ultimate issue with which we 
are confronted. Nor dare we minimize the power of the 

fourteen 

enemy or the gravity of the issues . In the final analysis, 
we battle not against Besh and blood: But against princi
palities and powers, against Spiritual wickedness in high 
places, against the world rulers of this darkness. This is 
the nature of the enemy against whom we must fight. 

With this as a prelude, consider the issues that con
fronted us at General Synod last spring, issues which con
tinue to confront us. 

Church Merger 
When the issue of church merger came to the Boor of 

synod , at least some were prepared to oppose it. The Rev. 
Joe Eernisse, Fifth Reformed Church of Muskegon, was 
the first man to speak against merger. The Rev. Dr. Cla
rence Dame spoke at length, pointing out that in merger 
after merger among other denominations, the consequences 
have been most unsatisfactory. The number of missionaries 
on the field decreased. The amount of money, per capita 
offerings. decreased. The rate of growth declines; conver
sions are fewer. Further, Dr . Dame had the figures from 
various mergers, so that he could say, 'This is where they 
stood at the time of merger, and this is where they stood 
five years and ten years after their merger." 

You must understand that the issue before Synod was 
not merger as such. The issue before Synod was whether 
to give permission to frame a plan of union. This distinc
tion must be kept in mind. We were not voting on merger, 
but upon whether to draw a plan of merger. To be sure, 
if the drawing of a plan could have been defeated, that 
would llave ended the matter. But had you known the 
temper of this Synod, had you witnessed how the vote was 
running, you would have known that that was an utter 
impossibility. 

Secondly we have been told repeatedly, those of us 
who are known to Oppose merger, you have no right to 
make a decision until a plan is presented. Bear in mind 
that some of our classes from this area sent up overtures 
a year ago, saying, "Either get on with it or stop the nego
tiations." \Vhy? Because we were concerned about the 
possibility that one day we would be presented with a 
fai t accompli. Our Synod and their general assembly had 
ordered the various boards of both denominations to seek 
for closer cooperation with each other. The day could have 
come, just by letting negotiations drag, when denomina
tional officials might have come to us to say, "All of our 
boards are now one. Since we are already fu lly integrated 
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in every department, our two denominations are already 
merged in fact." The question would have been answered 
and the issue resolved before we had even had an oppor
tunity to vote upon it. For this reason many of us felt we 
must prosecute the matter of merger as rapidly as possible. 

As a digression on the matter of cooperation between 
the boards, at Synod I spoke at great length with editor 
Ben Hartley of the officia l Presbyterian paper and also 
with Arthur H. Matthews, assistant editor of "The Presby
terian Journal." Both of them said this to me at di.fferent 
times and individually> "You know, one thing stands in the 
way of merger in the minds of many of OUf more conserva
tive people. It is the liberalism of your Board of Foreign 
j\!iissions." Chew on that for a little bit. They fea r the 
ecumenical policies of our Board of World Missions. 

At any rate the thing we must do is to bring the merger 
to a vote, so that it would not be accomplished in fact be
fore a vote was ever taken. When therefore the vote was 
taken on the plan of merger, I voted for the framing of a 
plan. Only 16 voted against it. This was misinterpreted 
by many people. One of our denominational secretaries 
was jubilant. He was ecstatic. He did not realize that 
many of us had talked this over very carefully, and we 
knew from the beginning that we would vote to formu
late a pIan. In the back of our minds was this thought, 
"Draw your plan. The sooner you complete it, the sooner 
we'll defeat it." This was our reason for voting for the 
formulation of a plan of merger. 

Well, where do we stand? Our General Synod and their 
assembly will meet jointly, or at least in the same city with 
some sort of liaison between them, in Bristol, Tennessee in 
'67. Then in '68, if plans materialize, the joint committee 
of 24, along with their consultants, will present a p lan of 
union. The question will come to the classes in '69. 

The big question in the minds of many people is that 
of property from tlle point of view of the congregation and 
penSions from the point of view of the preacher. There are 
four possibilities. First, the classes may defeat it. After 
all, a year ago we had the signatures of 116 ministers, not 
one from beyond the Mississippi, because no endeavor was 
made to get them. 116 men from Michigan, Indiana, Il
linois, and Wisconsin represent a very sizeable block. The 
first possibility, therefore, is that we may defeat it at the 
classical level. If so, you have no problem. 

Two, the merger could indeed pass, though I think 
you'll be interested in a remark that Dr. Harry Hager made 
when this merger was first proposed. He's relatively con
fident that it will be defeated. He said, "You can bank on 
this, when a Hollander isn't sure, he just doesn't move." 
It is his opinion that enough won't be sure, and they will 
defeat the merger. But if it passes, there's always the 
possibility that the congregation will go along. Some con
gregations will, and then you have no problem. Whether 
I agree with that action or not is scarce1y the point. You 
have no problem. 

Three, the merger may take place, but there may be 
adequate provisions, similar to those of 20 years ago when 
merger was proposed with the old, small United Presby
terian Church. We had a provision that, in the event mer
ger had been consummated, any congregation by a 2/ 3 
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vote of its membership could withdraw and retain its prop
erty. So there's always this possibility. And then you still 
don't have a problem. 

It is, of course, the fourth possibility that creates the 
real problem. If the merger were to take place, and a 
congregation wanted no part of it, and no adequate pro
vision had been made, the result, just as in some other 
mergers, might be padlocked churches and congregations 
with no place to worship. The Northern Presbyterian 
Church has been ruthless in this respect. When 1 talk about 
padlocked churches, I mean it literally. There are today 
in the United States buildings with a padlock on the door. 
Padlocked by court order. And the people who built them 
and prayed over them and paid for ·them are not permitted 
to use them. So that is the fourth possibility. 

Women in Church Offices 
Now to a different but related matter, the ordination of 

women. This question has been before the Reformed 
Church repeatedly. It was defeated by the classes in '59. 
Just last year it was defeated by General Synod. Bear in 
mind that the complexion of General Synod depends upon 
the delegates who are present at any particular session. 
Those who are interested in manipulating a synod spent 
long hours reading the lists of delegates to determine 
where the delegates stand. In this particular Synod, the 
delegates were such that the vote was overwhelmingly 
against us. So in this case the ordination of women to the 
offices of elder and deacon was approved. A single word 
was deleted from the constitutional requirements for office. 
Our constitution limited ordination to "male members." 
That one word was deleted : "Male." Now don't misunder
stand; everyone there knew perfectly well what was hap
pening. 

This applies only to elders and deacons and not to the 
ministry. Had we the time, it would be no problem to 
show you tllat this is an unnatural division on the basis of 
the Bible. But these two, ordination to the ministry and 
ordination of elders and deacons, are found in different 
parts of the constitution. And it would have been much 
more difficult to pass the ordination of women to the min
istry than simply to pass the ordination of women for the 
office of elder and deacon. 

Why was this so important : Drought before Synod, 
passed, sent down to the classis, defeated, brought back 
before Synod again, defeated, brought back again? What 
is the motivation, the driving force, behind this desire to 
nominate women? The answer is not Scriptural or even 
idealistic. It's purely practical and pragmatic. Many church
es, particularly in the Eastern sector of our country, do 
not have men to serve. This is not a secret. It was said re
peatedly on the floor of Synod, 'W e must have it." 

If you vacation about the country and worship in vari
ous churches, you will have become aware that there is a 
mark, a symptom, of the church where the Gospel isn't 
preached. The symptom, the mark, is this: they don't have 
men. In a liberal church, you'll find women, children and 
elderly people. They do not have men. 

I have said to the men of our congregation and how 
much more should I say it to you tonight with this tre



mendous gathering of men; For all the problems that con· 
front us in the Reformed Church, when you can fill a 
sanctuary like this with concerned men, we aren't dead yet. 
And that, I believe. 

Twenty years ago when another merger was under 
consideration, a consistorial union meeting was held in 
Bethany Reformed. One or more United Presbyterians 
spoke to us there. One of their men said, ., have never 
seen a gathering of men such as this." 

Well, now, the answer to getting men and keeping men 
is preaching the Gospel and preaching it hard. U you 
won't accept that as the answer, then you substitute women, 
because men won't listen to a lot of drivel and pap. And 
that I believe. U you aren't prepared to preach and preach 
hard, you'll never have men. The men we see here tonight 
are a tribute to the kind of preaching in the main that we 
have had in our pulpits across the years. 

On the Boor of synod One man made a magnificent 
speech on the ordination of women. He was an immigrant 
elder out of Canada. He did not speak the English lan
guage very well, but this man knew the Bible. He began 
in Genesis with man as an office bearer and women as his 
complement and took us all tluough ScriphU'e. We heard 
nothing comparable to it in the enm e Synod. Soon I shall 
point out that that was a hallmark of Synod - the Bible 
for all practical purposes was irrelevant. But here was an 
immigrant elder out of Canada who proved to be an out
standing exception. 

What did he get for an answer? A seminalY professor re
plied, "This has been studied by two trusted servants of the 
church, and they find nothing against it." Some of us were 
hurt for that elder's sake. We felt that a very worthy man 
had been dealt a low blow, as much as to say, "You poor 
ignorant fellow. This has been studied by people of sta
ture." 

To me there is one real issue. The question is not 
whether Scripture forbids the ordination of women, but 
whether Scripture positively prescribes their ordination. 
In the time of the Reformation, Calvin and Luther differed 
on their approach. This is why to this day the Lutheran 
Church, even in its external forms, differs from us who 
stand in the Calvinistic tradition. Luther said, "We will 
retain anything which is not forbidden in Scripture." Cal
vin said, "We will start over, and we accept only what 
Scripture explicitly teaches." 

If we follow Calvin's train, we shall not be interested 
merely in the question of what Scripture forbids. Scrip
ture most certainly does not prescribe tlle ordination of 
women. Nowhere in Scripture is it indicated that women 
held the only offices given to the church, the office of the 
elder and the deacon. If we intcnd to stand where our 
Reformation forefathers stood we can accept only what 
Scripture explicitly teaches, and we have no further ques
tions to answer. 

The Church and Socio-Political Issues 
Third, I have been asked to talk about the matter of 

civil disobedience. Actually, this too must be seen in a 
somewhat larger picture. 'Ibis was the part of the Report 
of the Social Action Commission, and what a report that 

was . At One point [ stood on the Boor of Synod and said, 
"'Before God. how can you do it?'" And they did it! 

One aspect of the report dealt with Viet Nam. This 
was the only point in the entire Synod where a committee 
recommendation was changed from the Boor. The report 
of the committee was such that, in effect, the policy of our 
country in Viet Nam was condemned. At this point the 
opposition was so strong that it was put back into com
mittee. When it was reported back out of committee, it 
was a dual-Sided thing, but at least the President was com
mended for his stand. 

If you were to ask me how I analyze that particular 
situation, why were we able to change this one item and 
only this one, I would say that, if many delegates were 
lacking in theology, they did display their patriotism. An 
elder from Brooklyn, for example, was on the wrong side 
of every question. 'When it came to this issue, however, 
he was on the right side, because he'd been with Patton 
and the 3rd Army in World War II. Directly in front of 
me was a little Italian elder out of Philadelphia. He was 
on the wrong side of every question, until we got to this. 
Then he turned around and said, "We ollght to drop the 
big one now." Then end result was a change made from 
the floor . 

Then came the item which led me to ask, "'Before God, 
how can you do it?" This was a resolution from the Chris· 
tian Action Commission "concurring" in the action of the 
Supreme Court in denying prayer and Bible reading in the 
public schools. In the first place, the Supreme Court 
couldn't care less what the General Synod of the Reformed 
Church thinks, so that the resolution was pointless. And 
this I pointed out to them. But what an amazing thing, 
to commend or approve the decision that put prayer and 
Bible reading out of the schools. And it was passed by an 
overwhelming majority. 

Now we weren't alone. A tremendously strong elder 
out of Patterson, N.J. spoke to this issue, and he made 
sense. And there were others. Nonetheless, they passed it 
with a strong majority. 

On civil disobedience, General Synod passed a state
ment that it was proper for people, Singly or in concert 
with others, to disobey any Jaw which in good conscience 
they could not obey. But this statement was hedged about 
with certain qualiScations. One was that it should be 
peaceful disobedience. Another was that he who broke the 
law should be prepared to pay the price. 

In this connection, all interesting thing happened while 
we were at Synod. A certain young man out of the Re
formed Church, Peter Muilenberg, was arrested and jailed 
in Selma, Alabama. He broke the law. He was arrested. 
He was jailed. Now the interesting thing: We were given 
daily reports, multiplc reports, on what Reformed Church 
leaders were doing for Peter Muilenberg. We have a man 
on the payroll for this purpose, by the way, Howard Schade. 
He is the secretary for integration or something like that. 
He would report to Synod, "I was on the phone this morn
ing talking to the SheriH of Selma, Alabama and I told him 
this, etc." Now the point is, I question the consistcncy of 
our denominational leaders. If one who defies the law is 
supposed to be willing lo pay the price, why do our de-
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nominational leaders spend your money and mine to effect 
the release of a man such as this? 

The problem, of course, is just this: We have a totally 
difIereut basic philosophy about what the church ought to 
be doing. The question is not, even, whether certain socio
economic proposals are right or wrong. The question is, 
"When the fields are white unto harvest, and the laborers 
are few, dare we invest our time in these temporal things 
when we ought to be presenting men with the me~sage of 
eternity?" That's the issue. 

Now I raise a question without casting any other as
persions on the name of Martin Luther King. I choose him, 
simply because he certainly has been in the news. Let me 
ask you a question, 'When you have seen Martin Luther 
King on television, when you have read about him in the 
daily papers, when you have read the stories week after 
week in Time, Newsweek, U.S. News and World Report
everything that you have heard and read about Martin 
Luther King - have you ever heard that he stood in front 
of any group, anywhere and said, "You are sinners who 
need a Savior',? Never. Never. This becomes the issue : 
What is the task of the church? 

Suppose, for example, that we were in a position to 
ameliorate all the inequities that exist. Suppose that we 
were able to adjust the social structure and the economic 
structure and the interrelationships of society, but we have 
not told men that Christ died for their sins, what would 
we have done for them? If we have not told them that 
Christ died for their sins? 

I'll deal very briefly with the question of civil disobedi
ence. The civil disobedience movement simply fails to take 
into account the Biblical view of government as ordained 
of God. "Give unto Caesar the things that are Caesar's," 
and Caesar had a miserable government. Paul sent back 
the runaway slave, Onesimus, and said to Philemon, Receive 
him as a brother in Christ. But he didn't say, "Set him 
free." Not one specific instance in Scripture speaks contrary 
to this point of view, because our task is to deal with eter
nal things. 

Even that text so often quoted, "We must obey Cod 
rather than men," is misused, because the context is disre
garded. This was not a civil court. This was not a civil or 
political situation. Read it for yourself in the Book of Acts. 
Peter was talking to the leaders in Israel. It was an eccle
siastical situation. Further, one must obViously take into 
account the issue before them. 

Peter and John were forbidden to preach in the name 
of Jesus any more. This was the specific prohibition . To 
this I would agree. If anyone should say to me, "You can't 
preach Christ any more," I'll be ready to rebel. But thc 
people who talk about disobedience now won't be with us 
then. Because they aren't preaching Christ now. 

We are confronted with certain basic considerations. 
Earlier 1 said that Scripture was to all practical purposes 
irrelevant to the deliberations of Synod. As an illustration, 
the chairman of the social action commission was asked from 
the Boor of synod to give the scriptural grounds for the 
ordination of women. He said, "We'll send them to you 
after Synod." That's right! Your minister got the booklet 
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in the mail the other day. Just vote on it now, and we will 
send you the reason in a few weeks. Three months later 
we got the reason. And a mighlf poor one, of course. 
Scripture was virtually irrelevant. 

This brings me to the question that Dr. Jerome De Jong 
put in front of the Fellowship of the Concerned a few days 
ago. He said, "Suppose you win the battle, suppose you 
defeat the merger, what do you think you have saved?" 
Now the point is simply this: we're sick, or we wou ldn't 
be confronted with these situations. And I mean, Side! 
Sick! Sickl Did I say something hopeful earlier because of 
you men? I tell you, you are our hope. You laymen, you 
men who sit in the pew, you're the only hope we've got. 
I think that's just the way 111 close. You're the only hope 
we've got. 

"All my heart tllis night rejoices; 
As 1 hear, 
Far and near 

Sweetest angel voices; 
'G /lrist is born: their choirs are singing, 

Till the ai,· 
Everywhere 

Now with toy is ringing. 

"Come and banish all yOllr sadness, 
One Gnd aU, 
Great and small, 

Come with songs of gladn ess; 
Love H im who tdth love is yearning; 

Hail the star 
That from fa r 

Bright tdth 'lOpe is burning. 

"Hither come, ye heavy-llCarted, 
Who for sin, 
Deep withi'l, 

Long and sore have smarted; 
Por the f)oisonecl wounds YOll'f'e feeling 

Help is near, 
aile is here 

j\Hglity fo r their healing. 

"Paithfully Thee, Lord, I'll cherish, 
Live to Thee, 
And with Thee 

Dying, shallllOt perish, 
But shall dwell with Thee forever , 

Far on high, 
In the ioy 

That CUI). alter never." 

- Paul Gerhardt, 1656 
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MESSAGE TO THE REFORMED FELLOWSHIP . .. 

PE RSEVE RE! 

by JOHN H. PIERSMA 

POR THOSE OF US who live by the Word of God the 
word perseverance has a familiar sound, and it con

veys immediately a rather precise meaning. Apart from this 
Scriptural context, however, this word says very little. It 
can be used in an evil as well as in a good sense. Perse
verance as such is merely a human attitude, an attitude 
which reveals that a given person has decided to remain 
standing in the place which he occupies, or to continue in 
the way which he has begun. It says only that his course 
will remain the same, regardless of obstacle and opposition. 
But this can be a decision for something vicious as well as 
virtuousl 

Perseverance is not only found among those who fight 
the good fight. Satan is the classic example of perseverance 
in evil unto the bitterest end. And this demonic, satanic 
perseverance is the sin of all who follow him to the end. 
But of this kind of perseverance we are not speaking now. 

Nor are we speaking of another kind of "perseverance", 
which is actually just a oover-up for a wicked obstinacy, 
for sheer bull-headedness, or stubbornness. This kind of 
attitude is also clothed with the word perseverance in order 
that it may be made to look virtuous. In reality this is 
something altogether opposite to the perseverance we are 
talking about. It is the self-justification of one who knows 
that he has been defeated, who sees that all his arguments 
have been exposed as fallacious; of one who tries to cover 
up the downfall of his unwarranted and indefensible po
sition with a pitiable inHexibility. 

Obstinacy, stubbornness is quite the opposite of Chris
tian perseverance. 

Obstinacy is the attitude of the weak; perseverance of 
the strong. 

Obstinacy wills to obscure the reality of defeat; per
severance conudently goes on in the oonviction of an as
sured victory. 

Obstinacy has one thing in mind: self-justification; per
severance puts forth every eHort to realize the triumph of 
the Cause for which it labors. 

The bull-headed are impossible to approach with any 
kind word of wisdom and understanding; they who perse
vere do the very works of the wise. 

True it is that the perseverance of the saints is frequent
ly confused with obstinacy on the part of them who have 
no appreciation for God's Cause! This experience of being 
misunderstood is the lot of all who fight the good ught, and 

heard the reproach of them who ascribed obstinacy or 
self-seeking to our motives. This reproach can only be an
swered by renewed and obVious dedication to the Cause 
of Christ, His Church and His Truth, His Gospel and His 
Kingdom. Anything else will give the lie to our claim to a 
rightful existence as a free association of like-minded be
lievers, intending the good of Zion. 

By this I have meant to indicate the kind of persever
ance which we must practice. It is of the same substance 
as the expression, "the perseverance of the saints." It is an 
attitude revea1ed in the life of the faithful believer, which 
is indeed the very attitude or proper stance of faith itself. 
Perseverance as we speak of it now is both an activity of 
faith and a fruit of faith. 

To persevere is a Biblical requirement which appears 
in Scripture in a variety of ways, which means, of course, 
that the context in which such admonitions appear deter
mines the special character of a particular usage. We raise 
this point because we are up to the question, Wherein 
must we persevere? Now, it is significant that Scripture 
speaks to us of the perseverance or patient endurance of 
Christ (Rev. 3: 10 ). The word used here in the Greek 
means, says Thayer, "the characteristic of a man who is 
unswerved from his deliberate purpose and his loyalty to 
faith and piety by even the greatest trials and sufferings." 
This perseverance our Lord, too, had to learn and in it He 
had to exhibit perfection. This He demonstrated through
out that struggle which it was His to endure throughout 
His whole life, especially at its close. And this persever
ance was very simple: Christ saw His calling, and He pur
sued or ful{dled it. No one or nothing, no power from be
low, no influence out of hell itself could make Him lose 
sight of His calling. He carried the struggle all the way to 
the end, even when the way to that end Jed through all the 
agonies of hell and the greatest agony of being forsaken of 
God. He remained steadfast even when the awesome and 
heartless power of a world empire was unleashed against 
Him and when He was excommunicated out of the fellow
ship of God's people. Yes. even when He was cruelly hung 
before all the world as one accursed of God. He perse
vered when He was fOI'Sllken by all and in utter loneliness 
and solitude found and made His own way through the 
deep dnrkness of death. 

it must be borne gladly and with patience. We, too, have By means a t this perseverance of Jesus Christ the King· 
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dom of Cod has come upon the earth. Now He has re
ce-i\'ed the right by His Shepherd's call to gather a people 
and to rule over this people as King. This people must 
expose themselves to the world us God's people by means 
of obedience to His SOD and their King, Jesus Christ, and 
b~' means of words and deeds which show that they are 
loyal subjects of the eternal and unshakeable Kingdom. 

Of this people it is required by their King that they 
persevere! 

Of them, too, it must be noticed that seeing their call
ing, their task, they allow nothing to dissuade them from 
doing it. 

But their perseverance must be seen in the light of 
Christ's perseverance. For these two sustain a very close 
and strong relationship lo each other. 

To this Christ points when He says to the Philadelphian 
church ( Rev. 3) that they are to be praised because they 
have preserved His Word of patient endurance. 

Our perseverance must consist herein that we preserve 
the Word of Christ's perseverance. 

This illustrates the ty pical differe"ce between the per
severance of Christ and ours! We must not fight His pecul
iar redemptive battle over again. We are not to imitate 
Christ so as to duplicate His suffering. He has fought our 
fight and therefore the strugglings and the agonies and the 
pains that characterized His life on earth can nor may come 
into the lives of His own, That perseverance, i.e., persever
ance in His struggle and His calling He does not ask of us 
because our calling and task is different. We must persevere 
"in the Word of His perseverance." In the Scriptures we 
see Him as the One who perseveres unto the end, as the 
One whose perseverance has ended in total victory. That 
Word, that Gospel message - that Christ is Victor by virtue 
of His perfect perseverance - we must preserve. And there
in lies our perseverance, \:Ve shall persevere in the confes
sion that Christ for us has persevered unto the end, 

The Word of My patience, sa id Christ . .. and thereby 
our life's calling and Our life's struggle was indicated. For 
we confess Christ before men, the Christ of the Scriptures, 
the Christ of the Cross, i.e., the Christ who reconciles us 
to lhe Father. And we confess the Christ of the resurrec
tion and the glorification, the Christ of regal splendor and 
glory, the Christ we recognize as the Lord of life. 

This confession always puts us at the center of the most 
iu te1lse st1'1lggie, 

And this struggle we share with the saints of all ages. 
When we read the epistles and the Apocalypse, it is 

striking to notice how often the matter of perseverance is 
mentioned, And when the ultimate struggle is depicted in 
terms of that awful persecution and oppression which pro
ceeds from the Beast with antichristian violence we read, 
"Here is a call for the endurance of the saints, those who 
keep the commandments of Cod and the fai th of Jesus" 
(Rev. 1U2). 

It is, I believe, good and important for us now, in the 
fall of 1965, to be reminded of these things. For we must 
see our struggle in that larger context. vVe must dare to 
presume that we, too, stand in the midst of that great 
throng which throughout the ages has been moved by the 
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Call of Jesus Christ to pcrsevere in the confession of His 
perfect, redeeming perseverancel 

And then we must not cxpect the conHict to cease, 
The Word of Christ's perseverance always meets up 

with the same hostility. 
For it is the Word of Christ's Cross and Christ's victory 

and as such the Word of Christ's Kingdom and Kingship, 
This Word is always a Call to obedience - a Call to rec
ognize in total obedience the singular rule of Him who is 
King of kings, and whose claim upon our lives is complete 
and absolute. 

In this animosity, hostility of sinful man to this word 
lies the root of our stnlggle. 

That is why this struggle is not limited to a particl1lilr 
time or to certain generations of men. It is an age-old con
flict in which the Church of Christ and the believer is al
ways included and involved - included and involved just 
because the believer professes this dominion of Jesus Christ 
in an apostate, rebellious world. 

Whatever may happen to us in this struggle - it could 
not be something "strange," We may not expect anything 
else but either acceptance or rejection of our basic Refor
mational principle, i.e., the determined preservation of the 
Word of our Lord's perseverance. The contradiction of this 
Word, the antithesis of our day is no different than in the 
days of the early New Testament church, to whom the 
apostlcs wrote their letters of admonition and comfort. 
Nor is it different from the Middle Ages, the days of the 
Great Reformation. We do not occupy an isolated position. 
We are part of an on-gOing struggle, in which the Church 
has always been involved - and in which she has always 
triumphed by virtue of her faith. 

We do not mean in the least to deny that this struggle 
takes on varying forms at different times, nor that it takes 
on various degrees of intensity at different times. Each 
age gives to the Biblically antithetical struggle its own 
form, its own stamp. But no matter how it appears, wheth
er subtle and sophisticated or brutal and bloody, it can 
only be answered by the Word of God! It can only call for 
a persevering testimony to our Lord's perseverancel 

Especially today we need to have our eyes sharpened 
by the Word of the Lord and the working of the Spirit to 
see the necessity and existence of this struggle clearly. 
The very term, antithesis, we must revive and preserve, 
and its truth it is our duty to maintain. Let us not be de
ceived - a generation of presumably Reformed people 
seems to have arisen which docs not really know this word 
at a11 - it appears unable to spell it, to understand it, and 
to use it. 

How can we restore a proper, vigorous Biblical "an
tithesis mind'? 

A very first requirement is that we be able to judge 
and to discern clearly and truly. not going astray, having 
been lured by the outward appearance of things. This re
quires reliable spiritual instrumentation and equipment, 
a standard, the only true standard, the Word of God. No 
show of novelty or genius, no appearance of truth may ever 
relieve us of the hard work of Llsing the Sword of the 
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Spirit. The first task of the believer in his office is to test 
the spirits whether they be of God (1 John 4; 1 ). 

If this was ever needed, it is desperately needed today! 
New ideas and ideologies, new philosophies and sys

tems are flowin g from the minds and pens of the children 
of this world, and they fascinate many of those who bear 
God's Name. These are not essentially new, of course, but 
their garb is fresh and up-to-date, their presentation attrac
tive and striking. These ideas bear the alluring stamp of 
modernity, and our Age is very proud of its prowess and 
progress, and of uttle mind to be gracious to those who 
resist. Against these we must turn our hands, and doing 
so will find that we merit, among other things, that very 
nasty adjective, conservatioe. Of course we are not "con
servatists" - worshipping old forms and ancient pattems 
because of their age and their familiarity. But we are 
conservatives in the sense that we are out to preserve the 
Word of God, i.e., not to allow any idea or any system, no 
matter how new, no matter howald, from making it im
possible for us to hear the simple and pure Word of our 
Lord's perseverance! 

It has always required great courage to dare to declare 
that one wiUs to be free from all in8uences which militate 
against the Word of God! It is easier to let the commonly 
esteemed and recognized "greats" of our day determine 
just how we shall think, just what we shall accept and 
what we shall reject. But the believer has only one task in 
life; to preserve the Word of the Lord for what it is; the 
unique, authoritative, infallibly reliable Word of God! All 
that helps us to do that is acceptable; all that hinders must 
be put aside. 

It is my opinion that aU of this means that we may ap
pear and work in the world in only one capacity, one office, 
that of believcr, and in only one garb, that of Christian. 
I say this because I am afraid that the elimination of the 
antithesis as a working principle among us has its origin 
in other than theoretical or "doctrinal" sources. I think 
that there are very pressing practical reasons for wishing 
to rid ourselves of that Reformation vision which calls for 
obedience everywhere to the unbound Word. These prac
tical reasons are pressing because we always crave religious 
.md theological justification for our worldly, carnal COll 

duct - the world is so pleasant, so attractive, especially to 
"our people," who in so many instances rather recently de
livered from more stringent economic and social limita
tions - and if we have given ourselves over to worldliness, 
we want prophets and high-priests who will make us com
fortable and acceptable. 

We of the Fellowship need to re·dedicate ourselves to 
the simple, basic truth that our life is hid with Christ in 
God, and that our every act ought to be Christian in its 
conception and execution . This must be attempted out of 
the conviction that the man who has the Word has all, and 
he who has "thc world" without the Word has nothing. For 
the Word of Cod is His revelation in Jesus Christ. To have 
the Word is to be possessed by God, to seize hold of Him 
as those who have been seized by Him, and for His sake 
to be heir of all things. This is what our Lord meant when 
He said, "Hang on with all your might, and you shall earn 
your life'" (Luke 21: 19) 

, ....~ 

This was said to men of whom the Lord knew that they 
would in many instances lose their lives in the great work 
of preserving His Word. In spi te of this, our Lord declares 
that it is not death but life which comes to them who dare 
to take on the task of Christian perseverance in the con
fession of Jesus Christ. Again : there seem to be two possi 
bilities. We can save our lives by keeping quiet, by turn
ing our attention to matters of professional and personal 
self-preservation, by getting O~lt of this costly, difficult busi
ness of trying to fashion a Heformed witness by means of 
the printed page and the lecture platform. Or we can go 
on to take our chances with the Truth as we see it, and to 
believe that we have a message and a task in our time in 
the place where wc have been set. 

The real question here is; From whom do you expect 
your life? 

If you expect it from the world, you will lose it, for God 
alone is Lord of life. 

If you expect it from God through Jesus Christ you will 
gain it, for He is Creator and His Son is the Resurrected 
Savior. 

With this I would approach the situation as I see it 
before me today. Here are just a few simple observations 
and questions - more suggestive than exhaustive, more 
practical than theoretical. 

As I have attempted to indicate earlier, the awarcness 
of a divinely-intended antithetical struggle in history be
tween Christ and Antichrist is neither keen nor deep in our 
time. This must affect every aspect of the service of God's 
people as we know it and love it. The real welfare and 
the actual existence of many of our Christian institutions 
and Christian organizations is threatened by this indiffer
ence, and aU who truly love these ''Kingdom causes" m ight 
do well to be concerned. 

In my experience 1 have been given to wonder as to 
whether the very idea of "the Kingdom of God" has not 
undergone very basic revision in the minds of more than 
a few among us. I think that we have worked in the past 
with the truly Biblical notion that the life which we are 
living and the world in which we are so engaged is now 
by virtue of the resurrection actually the domain of Our 
Lord Jesus Christ. But I have heard voices and sentiments 
which seem to proclaim that the Kingdom is "spiritual," 
and that schools, places of business, homes and families, 
political parties and labor unions cannot by virtue of their 
historical, practical character be identified with the King
dom of Cod. This justifies, of course, that devastating di
chotomy of the spiritual and the natural, rcndering them 
as two separate and essentially unrelated realities. 

The consequences here are serious. The demand of the 
Word for the Christian to lay claim to all spheres of life 
as the rightful domain of Jeslls Christ is virtually nu llified. 
This reduces Christian schools to merely private institution.~ 
preferred by certain Christians for private rcasons, to draw 
one example. Is there any warrant in history for believing 
that such institutions as our Reformed, Ch ristian schools 
can exist upon the basis of sllch thi nking? 

In the more immediate area of Christian doctrine let 
me sa)'; the high view of a living Word and an infallible 
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Bible may not quite be dead, but its validity does not seem 
to make much difference. Isn't this to be seen in the fact 
that a different emphasis appears to be prevalent in cur· 
rent preaching? Isn't the emphasis today on the Christian 
life pretty much the same as the modernist pulpit once 
also expressed itself? Haven't methods and patterns and 
styles of preaching been adopted uncritically by many in 
imitation of a leadership which never did hold to an exalted 
view of Scripture? 

To what extent are people of the Reformed community 
aware of and committed to the Reformed Faith? How do 
they relate to the historical battles this Truth has so val
iantly fought, and what is their appreciation of the issues 
so drawn? Is there appreciation for and devotion to the 
particular doctrines of the Reformed churches? Isn't it 
quite true that we dare not assert that these doctrines are 
essential to the Christian Faith, so that when we define 
that which is truly Christian we relegate total depravity, 
unconditional election, limited atonement, irresistible grace 
and the perseverance of the saints to an inferior, non-es
sential poSition? 

And what about the Church? Is the cohesion and unity 
of the Christian Reformed Church as pronounced as it onCe 
seems to have been? Is it not crumbling into a more typi
cally American pattern of individualistic, even anarchistic 
congregationalism? 

Is the voice of the Church with respect to the very con
crete problems of society and morality clear and loud? 
Having lost our zest for "taking a stand" against movie at
tendance, social dancing, card-playing, etc., have we not 
really given up almost completely with respect to the pro
phetic task of applying God's Word to the problems and 
calamities today's apostate Church and wicked world cre
ate? Isn't there a greater preoccupation with "community 
problems" as de6ned, say, by the typical American service 
club, rather than the development of the distinctive, spir

itually experiential and antithetical life of the people of 
God? 

Is the church's bold on its youth strong? Is what the 
church stands for clear and certain in the minds of our 
youth? Aren't church boundaries jumped with impunity? 
What about respect for the offices of elder and deacon? 
Isn't the real purpose of the Church takcn as narrowly 
and fundamentaJistically evangelical at best, or as mor
alistically and socially helpful at worst? Does the pulpit, 
especially to the mind of those who have benefitted most 
extensively hom our Christian education program, appear 
to have a genuine authority? 

Facing a barrage of such questions might make us un 
easyl 

But, we may not be dismayed! 
Vole must persevere, also as an organization of people 

committed to the Reformed Faith and interested in the 
distribution of materials suitable for its defense and propa
gation. Let us go on to publish TORCH AND TRUMPET as 
best we can. Let us continue to invite all who are con
cerned with the welfare of this cause to join in this effort. 
Let us believe that the Word of our Lord's perseverance 
is indeed all that we really need! 

We shall persevere ... 
counting on the support and interest of our many mem

bers and friends ... 
counting on the advice and counsel especially of those 

more experienced and seasoned stalwarts in fellowship with 
us ... 

counting on our trustees and our editorial committee 
and our managing editor to give guidance and to show the 
needed devotion and wisdom ... 

counting above all on God, for our help is in the Name 
of Jahweh, maker of heaven and earth. 

by REIN lEESTMA 

THE CIVIL lHCHTS STRUGGLE of our day has given 
rise to considerable discussion and not a few pro

nouncements on the subject of civil disobedience. It is a 
subject which can hardly he discllssed in the abstract in 
view of the fact that any conclusions in the matter nre 
arrived at in the light of specific circumstanccs and are 
intended to answer specific problems. Today we are in
volved in a social upheaval, if not indeed a revolution, in 
the struggle for civil rights. it could , 1 think, be argued 
that today's revolution is not limited to the area of civil 
rights but is, in fact, much broader. Today's revolution 
involves polilical and religious :lnd cultu ral changes. The 
civil rights problem is but one aspcct of a much broader 
change in the spirit of om times. 

Abstract discussion on the subject of civil disobedience 
is today quite impossible. Practically all of the pronoullce-
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ments that are being made on the subject are made against 
the background of the struggle for civil rights. The North 
American Area Council of the World Presbyterian Alliance 
in January of 1961 made a pronouncement on the matter 
of civil disobedience against his background of the civil 
rights struggle. In it they declared that civil disobedience 
was a legitimate means to be used for the obtaining of 
civil rights. The Reformed Church in America at its latest 
General Synod held in June of 1965 "seconded the motion" 
of the Presbyterian Alliance. Here too the resolution was 
p resented by its "Commission On Race" and was, therefore, 
obviously drawn up against the background of the present 
struggle. The General Synod of the Reformed Church in 
America adopted this recommcndil tion and did so in a.mr
mation of "its agreement with the action taken in January 
of 1961 by the North American Area Council of the World 
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Presbyterian Alliance." The following statement was adopt
ed by the General Synod: 

"There may come a time in spite of efforts to correct it, when 
a law prevails that keeps people from receiving justice and 
thus conBicts with the purposes of God as they are revealed 
in the Gospel. At such a time, it is our opinion that a Chris
tian, after serious and careful consideration, and after sharing 
his concern with other members of the household of faith may 
engage alone or with others in an act of civil disobedience 
. . . ( If) . . . his actions are taken first in the spirit of a 
faithful servant of his faithful Lord, and in sight and knowl
edge of authorities, and with a fun willingness to accept the 
consequences imposed. upon him by society under existing 
law." 

Not only are ecclesiastical bodies making pronounce
ments on the subject but men of national stature in tlle 
area of law enforcement are also involved in the discussion 
on the subject. Chief of Police Parker of Los Angeles has 
expressed his opinions on the matter quite in line with 
J. Edgar Hoover who has candidly stated that these pro
nouncements about the legitimacy of civil disobedience in 
today's context of the civil rights struggle are nothing less 
than an incitement to riot. 

Pronouncements are one thing but the actual fact of 
civil disobedience is quite another. Instances of overt acts 
of civil disobedience are very much on the increase. The 
Los Angeles and Chicago riots are illustrations of this sad 
fact. In the summer of this year Judge Leighton of the 
Chicago judicial system freed an individual who had re
sisted arrest with the use of a broken beer bottle, seriously 
in juring the arresting officer in the process. The charges 
were ordered dismissed by Judge Leighton who was of 
the opinion that this individual was free to decide whether 
his impending alTest was justifiable or not and when con
cluding that his arrest was not justifiable had the right to 
resist. Interestingly a few weeks later police officers had 
to subdue with force a group of teen age hoodlums who 
similarly resisted arrest and did so with the expressed no
tion that the police had no right to arrest them for dis
turbance and riot. 

In any discllssion of this highly volitable subject we 
must necessarily consider first what the Word of Cod has 
to say about the nature of government and its power. Ro
mans 13 is su rely the locus classicus on the matter when 
the Spirit of Cod declares : 

"Let every soul be in subjection to the higher powers; for 
there is no power but of God; and the powers that be are 
ordained of Go<I. Therefore he that resisteth the power, 
withstandetll the ordinance of God: :md they that withstand 
shall receive to themselves judgment .. for he is a minister 
of God to thee for good. But if thou do that which is evil , 
be afra id; for he beareth not the sword in vain : for he is a 
minister of God, all avenger for wrath to him that doeth evil. 
Wherefore ye must needs be in subjection, not only because of 
the wrath, but also for conscience' sake." 

It is apparent at once that properly constituted govem
ment with its power and authority is ordained of Cod and 
is assigned a place by Cod Himself in society. It is an 
agency of God for the restraint of sin and for the promo
tion of civic good. Here, surely, is the starting pOint for 
any consideration of the question of our civil responsibili
ties. Calvin, in his commentary of this passage of Scrip

ture, makes the observation that, "The reason why we 
ought to be subject to magistrates is, because they are con
stituted by God's ordination. For since it pleases God thus 
to govern the world, he who attempts to invert the order 
of God, and thus to resist Cod Himself, despises His power; 
since to despise the providence of Him who is the founder 
of civil power, is to carryon war with Him." Commen
taries of the Epistle to the Romans pp. 478. 

But having said this, the pxoblem has not yet been 
solved for obviously no government in this world of sin is 
ever perfectly constituted and its power perfectly e.... er
cised. What now if government is deficient or derelict in 
the exercise of its authority and power? What is the proper 
attitude and response of the Christian in such a case? John 
Calvin offers instructive and pertinent observations at this 
point. 

"The first duty of subject towards their magistrates is to en
tertain the most honourable sentiments of their function, which 
they know to be a jurisdiction de1egated to them from God, 
and on that account to esteem and reverence them as God's 
ministers and vicegcrents . .. I am not speaking of the per
sons, as if the mask of dignity ought to palliate or excuse 
folly, ignorance, or cruelty, and conduct the most nefarious 
and Bagitious, and so to acquire for vices the praise due to 
virtue: but I aHinn that the station itself is worthy of honour 
and reverence: so tha t, whoever our governors are, they ought 
to possess our esteem and veneration on account of the office 
which they fill." 

Hcnce follows another duty. that , with minds d isposed 
to honour and rev.erence magistra tes, subjects approve their 
obedience to them in submitting 10 their edicts, in paying 
taxes, in discharging public duties, and bearing burdens wll ich 
relate to common defence, and in fulfilli ng all their other com
mands. . • • Under this obedience I also include the moclera
tion which private persoru ought to prescribe to themselves in 
relation to public affairs, that they do not, without being called 
upon, intcrmeddle with affairs of state, or rashly intrude then,
selves into the office of magistrates, or undertake any thing 
of a public nature. If there be, anything in the public admin
istration which requires to be corrected, let them not raise 
any tumults, or take the business into the ir own hands, which 
ought to be all bound in this respect, but let them refer it to 
thc cognizance of the magistrate, who is alone authorized to 
regulate tile concerns of the public." 
"... But if we direct our attention to the Word of God, it 
will carry us much fu rther: even to submit to the government, 
not only of those princes who d ischa.rge their duty to liS with 
hccoming integrity and fidelity, but to all who possess the 
sovereignty, even though they perfonn none of the duties of 
thei r function .... 
" \Ve owe these sentiments of affection and reverence to 
all our rulers. whatever their characters may he: which I more 
frcquelltly repeat. that we IIll1y learn IlOt to scrutinize the 
persons themselves, but may be satisfied with knowing that 
they are invested by the will of the Lord with thllt function, 
upon which he has impressed an inviolable majesty. But it 
will be said, that ru lers owe mutual dUlics to tllel r subjects. 
That I have already confessed. But he who infers from this 
tha t obedicnce ought to be rendered to none but just rulers 
is a very bad reasoncr. For husbands owe lllutual duties to 
their wives, and parents to thcir children. Now, if husbands 
and parents violate their obligations: if parents conduct them
selves with d iscourllging severity and fastid ious moroseness 
toward thei r children, whom they are forbidden to provoke to 
wrath: if husbands despise and vex their wives, whom thcy 
(I re commanded to love and spare as the weaker vessels; does 
it follow that children should be less obedient to their parents, 
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or wives to their husbandsr' Institutes: Bk IV, xx. 
These observations are well summarized for us by the 
words of the Heidelberg Catechism in Lord's Day 39, 
question and answer 104: 

"What does God require in the fifth commandment? 

That I show all honor, love, and fidelity to my father and 

mother. and to all in authority over me: submit myself with 

due obedience to their good inrtruction and correction: and 

also IJeoT patiently with their weaknesses and shortcomings, 

since it pleases God to govern us by their hand." 

000 0 

Is there then no time when the edict and the authority 
of government may be refused and denied? The question 
of the legitimacy of civil disobedience persists for there 
are instances in the Scripture when God's people in all 
piety and with the approbation of God did, in fact, with
stand and deny the commands of government and refuse to 
obey. Daniel had occasion to refuse obedience to the com
mand of the king to bow down to the idol which had been 
constructed. The apostles in the Book of Acts are on record 
as having frankly stated that they would not obey the com
mand to speak no more concerning the name of Jesus. 
Their reply on this occasion was simply that they would 
rather obey God than man. Conversely the children of 
Israel were roundly condemned by God for having obeyed 
the edict of the king. When Jeroboam made his golden 
calves and called the people to worship them and to for
sake the proper worship of God in Jerusalem then God 
says, "Ephraim is oppressed, he is crushed in judgment: 
because he was content to walk after man's command. 
Therefore am I unto Ephraim as the moth and to the house 
of Judah as rottenness." Hosea 5:11, 12. 

It seems clear, however, in consideration of passages 
such as these that the government in each case gave com
mandments which were in violation of the command of 
God. In one case God's people were commanded to do 
that which was contrary to the expressed will of God and 
in other cases they were denied the freedom to do that 
which was specifically commanded to them of God to do. 

In the case of Daniel and of the people of God under 
J erohoam there was a command to do that which was con
trary to the will of God. In the case of the apostles, they 
were denied the right to obey the command of God. 
When government denies its calling to be a minister of 
God for good, when it denies its proper province and pur
pose, then it denies itself and civil disobedience at such 
points is to be required. It would seem, however, that civil 
disobedience, is then the wrong phrase to use, for such ac
tion on the part of God's people is finally obedience of the 
highest order and is finally for the highest good of society 
and its government. Our definition of civil and our defini
tion of obedience mnst be made in the light of the Word of 
God. 

Calvin has here a pertinent paragraph. 
"But in the obedience which we have shown to be due to 
the authority of governors, it is always nccessary to make one 
exception, and that is entitled to the first attention, - that it 
do not seduce us from obedience to him, to whose will the 
desires of aU kings ought to be subject, to whose decrees all 
their commands ought to yield, to whose majesty all their 
sceptres ought to submit. And, indeed, how preposterous it 
would be for us, with a view to satisfy men, to incur the 
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displeasure of him on whose account we yield obedience to 
men. The Lord, therefore, is the King of kings: who, when 
he has opened his sacred mouth, is to be heard alone, above 
all, for all, and before all: in the next place, we are subject 
to those men who preside over us: but no otherwise than in 
him. If they command any thing against him, it ought not to 
have the least attention: nor, in this case, ought we to pay 
any regard to all that dignity attached to magistrates: to 
which no injury is done when it is subjected to the unrivalled 
and supreme power of God." Institutes IV, XX, 32. 

What, then, does all this have to say concerning the 
present civil rights struggle which occasions this discussion 
in the first place. For it seems obvious that the negro in 
our society had, and still has, legitimate grievances because 
rights and opportunities were denied to him. In some in
stances these deprivations were sanctioned and promoted 
by local laws and in other instances the guarantees of law 
were not extended to include him. 

The use of public facilities, public instructional institu
tions, public transportation and the equal privilege and op
portunity to vote have been brought to public attention. 
There has consequently been a broad updating and expan
sion of the laws of the land in order that these grievances 
may he answered properly. De jure discrimination has and 
is being written out of the law of the land and in this legal 
arena every legal means may and finally must be employed 
in order to arrive at the best provisions for everyone under 
law. But the inadequacies of dvillaw will not be achieved 
by a denial of the concept and dignity of law. The gains 
achieved by legal reforms will finally be guaranteed only 
when the dignity and the authority of law is recognized by 
all. Where the spirit of civil disobedience holds sway 
there the rights under law of every man are in jeopardy. 

It would appear that a large part of the negro grievance 
is no longer in the area of de jure discrimination but in 
what has been popularly called de facto discrimination. 
Here the civil rights struggle is no longer in the area of 
the legal definitions of law but in the area of the social 
goals which society at large seeks to achieve and which 
groups in society seek to gain for themselves. There is 
surely a social problem which calls for an answer. In this 
social sphere, however, where social goals are sought, 
proper social methods must be used. A good social goal 
cannot be achieved by anti-social meaos. Nor can social 
atti tudes be changed by the exercise of power. Govern
mental power or mob power will not achieve the desired 
results. Social attitudes are finally changed by persuasion 
and not by power. Even the power of government may 
not be used to fo rce the social goals which one group or 
another is seeking to achieve. 

The church, in this context, must be considered a social 
organization, though surely in our view it is much more 
than that. It would seem that to use the power of govern
ment to force everyone to be a member of the church is ob
viously contrary to our thinking and convictions. The evils 
which accompanied the state-church struggles of past cen
turies and the evil of "state churchism" of more recent 
times in Europe give evidence of the necessity of acknowl
edging the sovereignty of each sphere. Similarly the recent 
attempts to force union membership upon every worker by 

t I 1.(1 f f' 



Mr . Ralph Vis ser, 
RR. 2, Box 333 

REfORMED FEU OWSH. INC. 
Breton VlI'-g. Everson Was .... . 

GRANO RAP IDS, MICH. "9506 
Return requell.d. SECOND CLASS 


POSTAGE PAID AT 

GRAND RAPIDS, MICH . 


legislative power are also contraband to Christian thinking. 
Union organizations are not a branch of government but 
are socia-economic organizations which seek to achieve 
particular goals in society. As such they must utilize meth
ods which are proper for their sphere of activity and not 
demand government legislative power to assist them in 
achieving their goals anymore than the church can call 
upon legislative power to force everyone to be a member of 
the church and pay their budget. If government does not 
so use its power to guarantee success for a social move
ment, it does not follow that such a government in its au
thority and in its power can be denied. The church may 
not deny the authority and power of government becatlSe 
its goals are not being achieved, nor may labor unions. 
nOr Snally is it allowed to civil rights groups who seck a 
social gain in society. Civil disobedience is not a legiti
mate method to be used in any such case for finally it un
dennines and destroys the very foundation of society in 
which all must live. 

In the face of de iure and also in the face of de facto 
d iscriminations which may exist the use of civil disobedi
ence in the presen t context is, it seems to me. unpatriotic, 
unchristian, and unbiblical. 

In the face of the continuing problem it is surely the 
responsibility of government to prOVide a context of law 
in which legitimate social goals may properly be pursued. 
It is the responsibility of the church to seek the reforma
tion of society in obedience to the command of Christ. 
Every man must be received as an individual in terms of 
his individual rights and in terms of his individual respon
sibilities to society as a whole. Before the face of Cod 

every man, of whatever race, is responsible for the rights 
and opporhmities which come to him. No right exists with
out its commensurate responsibility. It is a man's readiness 
to be responsible before Cod and in society which will 
gain the approbation of Cod and society. Where responsi
bility is denied there the approbation of neither can proper
ly be expected nor indeed is it deserved. 

We must be done with thinking in terms of one class 
over against another class. The demonic philosophy of 
Nietzsche of the survival of the fittest and the inherent 
right of domination by the strongest has already brought 
about its disastrous results in Hitlerism, Communism, and 
Socialism. The exercise of the class struggle philosophy 
and the utilization of power groups, power blocs, and 
power politics will not bring the desired results. 

If never before, then surely now, it is time for the 
church to declare the biblical principle of the rights and 
the responsibilities of every man as an individual before 
Cod and man. The reformation of society will not come 
by the use of brute power one way or another, but by the 
redeeming and renewing power of the Spirit of God. 1t is 
in this way that a new humanity is formed and that finally 
the truly great society will be achieved where there is 
neither bond nor free, white or colored, but one household 
of Cod in Christ Jesus. This is the society of the future. 
Therefore, let the church preach this gospel of redemption 
and renewal. 

This is not, however. merely a "pie in the sky" program. 
It is, I am sure, the only way that our society can ever be 
preserved by and for the sake of the Church. 
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