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SPURGEON ON DEFENDING THE FAITH 

\ VC tllust defend the Faith; for what would have become of us if 
our fathers had not maintained it? If Confessors, Reformers, Marlyrs, 
ant! Covenanters h:ld been recreant to tlle name and faith of Jesus, 
where would have been the Churches of to-day? Must we not play 
the man as they did? If we do not, are we not censuring our Fathers? 
It b very pretty, is it not, to read of Luther and his brave deeds? Of 
course, everybody admires LUlher! Yes, yes, but you do not want 
anyone else to do the same to-day. When you go to the Zoolo,:(ical 
Gardens you aU admire the bear; hut how would you like a he::lr 
at home, or a bear wandering loose about the street? You teU me 
th llt it would be \Ulhearable, and no doubt you are right. So we admire 
a man who is llrm in the Faith, !h'ly four hundred years ago; the p.'lst 
:lgcs arc a sort of bear-pit or iron cage for him; but such a man today 
is a nuisance, and must be put down. Call him a narrow-minded bigot, 
or give him a worse name if yOIl can think of one. Yet imagine that in 
those ages p.'lSt, Luther, Zwingli , Calvin, and their compeers had said, 
"The world is out of order; but if we try to set it ri~ht we shall only 
make a great row, and get ourselves into disgrace. Let us go to our 
chambers, put on our night-caps, and sleep over the bad timcs, and 
perhaps when we wake up things would have grown better." Such COIl' 
duct upon their part would have entailed upon us a heritage of error. 
Age after nge would have gone down into the infernal deeps, and the 
pestiferous bogs of error would have ~"Wallowed alL These Illen loved 
Ihe faith and the name of Jesus too well to sce them trampled on. 
Nole whot we owe them, and let Il S pay to our sons the debt we owe 
to our fathers. It is to-day us it was in the Reformer's days. Decision 
is needed. 
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OF 	SUCH 

IS THE KINGDOM OF HEAVEN 
by R. B. KUIPER 

O F THE MONARCH who, having perpetrated a two
fold enormous crime, prayed: "'Have mercy upon me, 

o God, according to thy lovingkindness; according unto 
the multitude of thy tender mercies blot out my transgres
sions. Hide thy face from my sins, and blot out all my 
iniquities. Create in me a clean heart, 0 Cod, and renew 
a right spirit within mc. Cast me not away from thy pres
ence, and take not thy Holy Spirit from me. The sacrifices 
of Cod aTC a broken spirit; a broken and a contrite heart, 
o God, thou wilt not despise." 

Of the king of Judah who, having made the streets of 
the holy city run red with the blood of Jehovah's witnesses 
and caused his children to pass through the fi re in the val
ley of the son of HinDom, humbled himself greatly before 
the God of his fa thers and besought him on this wise: 
"My transgressions, 0 Lord. are multiplied; my transgres
sions are multiplied. I acknowledge mine iniquities. I 
humbly beseech thee. forgive me; 0 Lord , forgive me. Be 
not angry with me forever. neither condemn me into the 
lower parts of the earth ." 

Of the young man who, having spent his substance in 
riotous living in a far-away country. returned home with 
the confession in his heart and mouth; "Father, I have 
sinned against heaven and against thee. and am no more 
worthy to be called thy son." 

Of the publican who, conscious of his profligacy, stood 
afar off in the house of God , would not lift up so much as 
his eyes unto heaven, but smote upon his breast and 
gasped: "0 God, have mercy on me, sinner that I am." 

Of the woman who, having sinned much, loved the 
Saviour much because much had been forgiven her. 

Of the apostle who, having three times denied the Lord 
Jesus, twice with a vehement oath, went out into the dark
ness of the night and wept bitterly. 

just penalty of accursed cruci6xion, stammered : "Lord. 
remember me when thou comest into thy kingdom." 

Of the man of Tarsus who, having breathed out threat
enings and slaughter against the disciples of the Nazarene 
and, in so doing. having persecuted the very Son of God, 
wrote: ''This is a faithful saying and worthy of all accep
tation, that Christ Jesus came into the world to save sin
ners, of whom I am chief." 

Of the church fa ther Augustine, who, having spent his 
youth in d issolute living, committed himseU wholly to the 
grace of Cod and on his deathbed perused and prayed the 
penitential psalms. 

Of the preacher who, seeing a murderer being led to 
the gallows, pointed to the man and said ; "But for the 
grace of Cod there goes Richard Baxter," 

Emphatically not of such as thank Cod that they are 
bett er than other men, despise the erring. boast of their 
strict observance of the letter of the law, trust for salvation 
in traditionalism, and conclude from their enrollment as 
church members that their names are written in heaven. 

Ollly of such as know themselves to be hell-deserving 
sinners and, despairing utterly of saving themselves by 
being good and doing good, abandon themselves to the 
crucified Christ with the cry, 

Nothing in 	my hand I bring, 
Simply to thy cross I cling; 
Naked, come to thee for dress; 
Helpless, look to thee for grace; 
Foul, I to the 	fountain fly. 
Wash me, Saviour, or I die. 

Jesus said : "Blessed are the poor in spirit, for theirs is 
Of the crimina l who, when suffering the admittedly the kingdom of heaven." 
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SURRENDER TO EVOLUTION: 


INEVITABLE OR INEXCUSABLE? 


by JOHANNES G. vas 

l. Is Evolution " Proved Fact" and therefore Unchalle ngeab le? 

This is certainly the popuhlr impression. It is fostered 
by constantly repeated assertions in the press and in aca
demic circles. Many who repeat such assertions do not 
have intelligently held convictions based upon considera
tion of evidence, but afe merely uncritically repeating 
clich6.'i. Where the statement that evolution is "proved 
fact" is made by informed scientists, it will too often be 
found upon investigation that their "proof' does not con
sist in verifiable scientific evidence, but rather in an a priori 
philosophic bias in favol' of naturalism - they regard evo
lution as "proved" because no other natural explanation of 
the facts is available. 

The question is complicated bec.'1l1se of the prevalent 
failure to define terms with precision. "Evolution" is used 
with more than one meaning, and so are the terms "proof" 
and "proved." If by evolution is meant any kind or degree 
of progressive genetic change such as that of the common 
domestic fowl or chicken from the wild jungle fowl of 
southern Asia (Gallus Banki oa), weighin g a pound or so, 
to modern breeds of chickens weighing in some cases up 
to twelve or fourteen pounds, then certainly evolution, in 
that limited sense, may properly be called proved fact. An 
example in the plant kingdom would be maize or Indian 
corn, which has certainly increased in size and weight 
tremendously from its earliest known form. If we want 
to call this evolution, then in this limited sense we may say 
that evolution is proved fact. But if what is meant by say
ing that evolution is "provcd fact" is that science has 
proved that all life has developed from simpler, more prim
itive forms and ultimately from primal eells, then evolu
tion certainly is not "proved fact." Again, if by "proved" 
is meant demonstrated by ll'-11erimentally verifiable obser
vation, then some very limited genetic change which some 
people call "evolution" may be admitted to be "proved 
fact." But i f the meaning in tended is that something is 
provcn to have occurred because any alternative explana
tion is philosophically unacceptable, then we will have to 
say that this is not really scicntific proof at all , but only a 
corollary of philosophic faith or dogmatism. 

There is fu rther complication by reason of the inabiliLy 
of thc scientific world to agree upon a satisfactory defini

tion of the term species. Darwin's epoch making book was 
entitled Tile Origin of Species, and classic evolutionary 
thought has set forth the idea that new species of living 
things have been produced by the evolutionary process. 
But for this statement to be meaningful, it is necessary to 
have a finn definition of species. This, unfortuna tely, does 
not exist. The father of biological taxonomy was Carolus 
Linnaeus ( 1707-1778 ), a Swedish botanist. i n his time the 
modern science of genetics was completely unknown. Lin
naeus and his followers classified animals largely on the 
basis of morphology, especially the structure of the skele
ton, and plants largely on the basis of the structure of the 
seed-producing organs of the plant. It is known today that 
neither of these criteria is truly adequate, and there are 
better criteria for biological taxonomy known today, es
pecially inter-fertility and sterility. The compatibility of 
the germ plasm is a truer test of relationship than bones. 

It is generally admitted by biologists today that there 
is need fo r a thorough revision of classic taxonomy on the 
basis of modern know ledge of genetics. But this has not 
yet been done, and the d ispu te abou t the proper connota
tion of the term species continues. Biologists who are 
inclined to regard many somewhat differing fo rms of life 
as merely varieties of the same species are called "lump
ers," while those who are inclined to regard most dif
fe ring forms as separate species are called "splitters." 
But both are more or less subjective in their judgment, 
because there is no trllly objective criterion of what con
stitutes a species. Is species a term designating an ob
jective reality in nature, like the tenns mineral, vegetable, 
an imal, or is it merely a subjective convenience of the 
scientist, like the terms inches, feet, miles'? This is some
thing like the controversy about Realism and Nominalism 
among the med iaeval schoolmen. Two types of definition 
of species are given. One type is purely fo rmal, as for 
example, "A species is a unit in biological classification, 
bclow a genus and above a sub-species." This is like say
ing "A quart is a unit of liquid measure smal1er than a 
gallon and greater than a pin t." If species is to be defined 
like this, the question of whether evolution has produced 
new species is a pllrely academic and indeed all unreal one. 
Abraham Lincoln once asked some men who camt'o to him 
with a specious argumcnt, "If you call a dog's tail a leg, 
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how many legs does the dog have?" MFive," they replied , 
but Lincoln said, "No, only four. Calling a tail a leg does 
not make it one." Calling something a species means noth
ing unt il there is a positive content in the term species. 
The other type of definition attempts to be substantive, 
but here they immediately nm into difficulties. Some say, 
in substance, that a species is a group of individuals re
sembling each other to a degree regarded as specifi c. 
Other definitions attempt to be more objective but there is 
no general agreement. Dr. John Klotz in his book Genes, 
Genesis and Evolution devotes some 40 pages to a discus
sion of the problem of the defining of the term species. 
He says that there are probably as many definitions of 
the term species as there are competent systematists. 

It is the production, in nature or under human manipu
lation, of what are called new species that has led many 
people to concede that evolution is "proved fact." But in 
view of the lack of unanimity as to what constitutes a 
species, this is really a q uestion-begging situation. The 
African Violet is one of America's most popular hOl1se 
plants. It was discovered about 75 years ago in what was 
then German East Africa - now Tanzania. About twenty 
wild forms of this plant have been discovered in that part 
of the world. These differ somewhat in size, growth habit, 
color of leaves, size and shape of seed pod, and some other 
characteristics. On the other hand, there is an unmistakable 
resemblance between them all which is obviously more 
basic than the differences. Botan ists have classifi ed the 
African Violet as a genus, called Saintpaulia, and the twen
ty or so wild forms are all classified as species. There have 
been produced in 75 years over 3000 cultivars or cultivated 
varieties from the wild species. The wild species are freely 
inter-fertile. It is so easy to cross one wild species of 
Saintpaulia with another that it is done all the time by 
amateur hybridizers who have a few plants on a window 
shelf in their home. Now, an evolutionist would claim that 
the existence of twenty distinct species of African Violets 
is evidence of evolution. A hypothetical wild original type 
has developed into twenty distinct species. But is this 
really evolut ion? Or is it merely segregating out the vari
ous genetic possibilities which were latent in the origi nal 
wild form? The differences between the species of African 
Violets are inherited as dominant or recessive, according 
to Mendel's laws. I see no necessary reason to hold that 
Cod created twenty different varieties of African Violets; 
it seems to me perfectly legitimate to suppose that these 
are all descended from a single wild form. If this is to he 
ca lled "evolution," then I am an evolutionist and evolution 
in this strictly limited sense may properly be spoken of as 
"proved fact." 

The confUSion about terminology and what constitutes 
proof is the fault of the scientists and especially of popular 
writers on science. If Christians have sometimes gone too 
far in opposing solidly everything that can possibly be 
c:.:alled "evolution" by anyone, the blame for this lies with 
the scientists and the popularizers of science - men like 
Haldane, Julian Huxley and H. C . Wells - to whom evo
lution was virtually a religion, a faith to be promoted, a 
magic word to explain everything, a key to a comprehen-
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sive philosophy of life, man and the universe. This is the 
popular "image" of evolution, and it is scientists and their 
publicizers that are responsible for it. If religious believers 
have sometimes attacked evolution somewhat indiscrimi
nately and even ignorantly, they should not be too harshly 
censured for this, for after all evolution has been publicized 
and promoted as the master principle which unlocks the 
mysteries of everything. Since evolution has been regarded 
as a gospel by many of its most vocal advocates, it is no 
wonder that believers in the true Gospel of Jesus Christ 
have opposed it as a manifestation of anti-Christian \10

belief. When they are asked to give a home to what is 
said to be a hannless ki tten, they very naturally react in 
fear that the animal may turn out after all to be a poten
tially dangerous tiger cub. 

The kind of genetic change for which rea l sciell tific 
proof exists is not damaging to the Christian faith, nor 
rea lly contrary to sound exegesis of the Scriptures. It is 
not, however, this very strictly limited kind of genetic 
change that is commonly meant when scientists, educators 
and the general public speak of evolution as "'proved fact." 
What they mean is evolution in the broad sense, what 
Kerkut calls a "genera l theory of evolution" which is held 
to be a comprehensive principle explaining the origin and 
development of all living things, from viruses and bacteria 
to sequoia trees and mankind. All are held to have devel
oped naturally from a single source, whch itself came by 
spontaneous generation from inorganic matter. For this 
grandiose scheme, as Kerkut points out, there is not suffi
cient evidence to regard it as anything more than a work. 
ing hypothesis (Implications of Evolution, N. Y., 1960, 
p. 157 ). 

"A careful perusal of tile heresies will also indicate the 
fact in favour of the currently accepted doctr ines, and if the 
evidence against a theory is overwhelming nnd if there is no 
other satisfactory theory to ta"ke its place we shnll just have 
to say that we do not yet "know the answer. 

"There is a theory which states that many living animals 
can he observed over the course of time to undergo changes 
so that new species are form cd. This can be called the 'Spe
cial Theory of Evolution' and can he demonstrated in (:ertain 
cases by experiments. On the other hand there is the theory 
that all living forms in the world have arisen from n single 
source which itself came from lin inorganic fonn. This theory 
can he called the 'GenCr.l1 Theory of Evolution' lind the 
evidcnce that supports it is not sufficiently strong to allow us 
to consider it as nnything more thnn a worldng hypothesis. 
It is not d ear whether thc changes that bring about speciat ion 
are of the same natnre as t llO~ that brought about the de
velopment of new phyla. The answer will he found by future 
experimental work and not by dogmatic assertions that tIle 
General Theory of Evolut ion mu~"t be correct 1)(..cal.l.~e therc 
is nothing else Ihnt will SIl IL~fllctorily takc its place." 

II. 	 The General Theory of Evolution Rests on Unproved 
Assu mptions 

The seven basie assumptions on which the general the
ory of evolution rests are listed by Kerkut on page 6 of his 
book Implications of Evolution. 

"( I ) The first assumption is that non-living things gave ri:;e 
to living material, i.e., spontaneous gcnerntion occm red. 

(2) 	 The sccond assumption is Ulat ~polltaneous gencrfltion 
occurred only oncc. 
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The other assumptions all follow froln the second one. 
(3) 	 The third assumption is that viruses, bacteria, plants and 

anima1s are all interrelated. 

(4) 	 The fourth assumption is that the Protozoa gave rise to 
the Metazoa. 

(5) 	 The Bfth assumption is tha t the various invertebn1te 
phyla are inte rrelated. 

(6) 	 The sixth assumption is that the invertebrates gave rise 
to the vertebrates. 

(7) 	 The seventh assumption is that within the vertebrates 
the fish gave rise to the amphibia, the amphibia to thtl 
reptiles, and the reptiles to the birds and mammals. 
Sometimes this is expressed in other words, i.e., that the 
modem amphibia and reptiles had a common ancestrnl 
stock, and SO on." 

In the nature of the case these assumptions are not experi
mentally verifiable. Therefore the general theory of evolu
tion is not fact but fait h, and how tenable <l faith depends 
upon the validity of the assumptions. Since they cannot be 
tested by experiment, their validity can only be decided in 
terms of an a priori philosophic postulate. The scientist 
who holds the general theory of evolution accepts these 
seven assumptions because of his a priori commitment to 
the philosophy of naturalism, which involves maintaining 
that the origin of nature can be discovered by studying 
the functioning of nature. The Christian believer who 
studies science will reject these assnmptions because of 
his a priori commitment to the Biblical world-view of su
pernaturalism. 

Thus it appears that evolutionism, as commonly undcr
stood, in its broad sense, is a philosophic fa ith which arises, 
ultimately. from a bias in favor of naturalism and against 
supernaturalism. In the language of the apostle Paul, "And 
even as thcy did not like to retai n Cod in their knowledge, 
Cod gave them over to a reproba te mind" ( Romans 1:28 ). 

At least one of these seven assumptions is held by evo
JutiOll ists, not only in the absence of experimental verifica
tion, but actually in the face of experimental verification of 
the contrary. This is the assu mption of spontaneous gen
eration. 

"'The beginning of the evolutionary process raises a filles
tion which is as yct unanswcrnblc. What was the origin of 
life on this planet? Until fairly recellt times there was a pretty 
gcneral belief in the occurrence of 'spontaneous generation: 
It was supposed that lowly fo rms of life developed spontan
eously from, for example, putrefying Illeat. But careful ex
periments, notably those of Pasteur, showed that this conclu
sion was due to impcrff.'Ct observation, and it became an ac
cepted doctrine that life never arises except from life. So far 
as actual evidence goes, this is still the only possible conclu
sion. But since it is a conclusion that seems to lead back to 
some supernatural creative act, it is a conclusion that scien
tific men find very d ifficult of acceptance. [t carries with it 
what are felt to be, in the present mental climate, undesirable 
philosophic implications, and it is opposed to the scientific 
desire for continuity. It introclllct.'S an \IIIRccountable brea!.: 
in the chain of causation, and therefore canoot be adllliUed 
as part of science unless it is quite impossible to reject it. 
For that reason most scientific men prefer to believe that Iif(J 
a rose, in some way not yet understood, from inorganic matter 
in accordance with the laws of physics and chemistry" 0 . W. 
N. Sull ivan, Limitatioll.! of Science, N. Y.; reprint, 1949, p. 94). 

A scientist with a Ph.D. degree in biology told me that the 
odds against this happening by chance are comparable to 
the odds involved if a dynamite bomb were to explode in 
a modern newspaper plant, scattering printer's type all over 
the city, and it would be found that by sheer chance the 
type had just happened to form the exact order of all the 
letters in all the pages of the 24-volume Encyclopaedia 
Britannica. This is the length some people will go to in 
order to avoid believing in direct creation by Cod. 

It is also often stated that science will soon create life 
in the laboratory from non-living matter. This has not been 
done, and until it is done, it is not science - it is a scien
tist's dream, not scientific fact. Even if done in a labora
tory, this still would not prove that life originated in this 
way. The cases are not parallel - life originating of itself 
in some primeval pond or ocean, spontaneously, is one 
thing, and life originating in a multi-million dollar labora
tory as a result of the thinking and manipulations of a 
scientist is something else again. In the one case chance 
would be at work, in the other ease mind wou ld be at 
work. We may recall here the wise statement of Ahab king 
of Israel to Benhadad king of Syria : "Let not him that 
girdeth on his harness boast himself as he that putteth it 
off" ( I Kings 20:11 ). 

III . The Ge nera l Theory of Evolution Proceeds from a False 

Philosophy of Science 

Science has accomplished so much and its achievements 
are so truly impressive that some people have become 
drunk on the wine of scientism. When we think of the 
discovery of penicillin and the vaccines to prevent polio, 
of atomic fission and fusion, and of the amazing feats of 
photographing the moon and even the planet Mars from 
a space capsu le and transmitting the pictures back to this 
earth by television, it may seem as if there is almost no 
limit to what science can do. It is often forgotten that sci
ence has nothing to say in the whole field of religious and 
moral truth and values. But apart from these, even in the 
field of the physical universe, there is a limit beyond which 
science cannot legitimately go, and if it does t ransgress 
that limit, it no longer deserves to be called science - it 
will have to be called something else - either, at the low
est, science fiction ; or, somewhat higher, speculation; or 
at the highest, a philosophic dogma held by faith. 

The legiti mate field of science is phenomena., that is, 
observable facts which can be recorded and measured in 
some way, repeated and tested by experiment. What is 
outside the sphere of phenomena is not in the proper field 
of science, but belongs to somc other sphere - philosophy, 
theology or perhaps even imagination and fantasy. 

Only one side of the moon is observable from th is earth. 
Science can deal wi th th is side of the moon, and properly. 
Until recently, however, the other side of the moon was 
unknown. Consequently, there were no really va lid scien
tiSc statements about the other side of the moon. What 
might be said about the other side of the moon was speC/l
lotion, having perhaps some degree of probability, but 



being inherently incapable of scientific proof. More re
cently, the Russians claim to have photographed the other 
side of the moon. To the extent that this has been effec
tively accomplished, the other side of the moon has been 
brought into the sphere of phenomena where the scientific 
method is truly applicable. 

When scientists make positive statements about matters 
outside the sphere of phenomena, they are speaking either 
as laymen, or as philosophers - they are not speaking as 
scientists. Because of the tremendous prestigc enjoyed by 
scien tists in our day, they have often come to have a public 
'"' image" of quasi-omniscience, which has led the uncritical 
public to accept as "proved scientific fact'" some things 
which after all are only opinions or speculations. We must 
insist on this point - the scientist who makes statements 
where the scientifi c method of observation, hypothesis and 
cxperimental verification is not applicable, is not making 
scienti fic statemen ts and has no right to demand acceptance 
of his statements as "scientific fact ." 

The whole problem area of origins is outside the field of 
phenomcna. This includes the origin of the physical uni
verse, the origin of life and the origin of mankind. None 
of these ;He phenomena that have been observed, and in 
the nature of the case none of them can be observed or 
tested by experiment. Therefore the scientist or the popu
lar writer on science who issues pronouncements in these 
fields is out of bounds. There were no scientists around to 
observe and record what happened when the physical uni
verse came into being, nOI" when life originated, nor when 
mankind first appeared on this planet. The question which 
the Lord, speaking from the whirlwind, addressed to Job 
is still relevant today : "Where wast thou when I laid the 
foundations of the earth?'"' (Job 38:4). 

In the whole area of origins, statements can only be 
based on faith. This may be the Biblical faith of the Chris
tian , or it may be the philosophic faith of a scientific ration
a list like Julian Huxley, but fa ith it is. We have as much 
right to our a priori faith as they have to theirs - indeed, 
we have much more right, but at any rate, we have as 
much right as they to base our belief about origins on an 
unprovable assumption held by faith . Too long have Chris
tian people been afraid to challenge the confiden t claim 
of scientists to know "fact" about origins. We should get 
over OUl" inferiority complex and come out boldly and in
sist that things be called by their right names - that phil
osophic faith be distinguished from scientific proof. 

Not only is the whole area of origins known only by 
fa ith - the same is true of many parts of the alleged evolu
tionary tree. There are glarin g gaps in the evidence. The 
important thing about all missing links is and always has 
been that they are missing. As long as they are missing 
they do not prove anything except that the evidence for a 
theory is weak and inconclusive. The convinced evolution
ist will of course reply that these missing evidences either 
still await discovery at some future time, or the fossils once 
existed but have been destroyed before our time. Here 
again he is making statemcnts based on an a priori faith , 
not on fact or observed phenomena. 

The Reo. Johannes G. Vos, minister in the Re

fonned Presbytelwn Church and connected with 

Geneva College in Beaver Falls, Pa., is well-known 

to many of our readers as editor of the fin e maga

zine BLUE BANNF-R FAn... AND LiFE. The article 

here presented consists of his address to tlle annual 

meeting of Reformed Felwwship Inc. held during 

October of 1965. The clarity, thoroughness and 

loyalty to Scripture in evidence h€1"e as well as in 

all his writings will make the reading of this ma

terial a iO!/. 

IV. The General Theory of Evolution Contradicts Vita l 

Biblica l Truth 

According to Scripture teaching, man at his origin 
existed in the image of God (Gen. 1:27; Col. 3: 10 ). The 
image of God is what makes man human - however we 
may define it as to detailed significance, at any rate the 
image of Cod is something that marks mankind off as 
unique in God's creation, as in some true sense similar to 
God and different from the animals. This image of Cod 
characterized mankind at the very beginning: it is not a 
goal to be reached by achievement, but the starting point 
from which human history began. This image of God cer
tainly involved a mind, personality, character, moral up
rightness. One analysis is that it consisted in a rational 
nature, a moral nature and a spiritual nature with a cap
acity for religious communion with God. The first people, 
acx.-ording to Scripture, were truly human, in mind and 
soul as well as in body. They were civilized and in moral 
uprightness, though completely untechnological. Adam 
was a gentleman, Eve was a lady, and their first home was 
a garden, not a jungle. This whole idea of the original 
condition of humanity is explicitly or implicitly denied by 
the common form of evolutionary teaching, which holds 
that at his origin and for ages thereafter man was little 
better than a savage brute. The common type of evolu
tionary teaching thus contradicts the Scriptural idea that 
man at his origin was a bei.ng existing i.n the image of Cod. 

Scripture also clearly teaches that man fell from his 
origi nal mora l uprightness into si n and selfishness ( Rom. 
5:12 ). Scripture represen ts this as a definite historical 
event which happened once for all at a particular time. 
Some Christian scholars hold that the story of the Fall of 
man as told in Genesis is given in symbolic terms. This is 
possible, but at the same time it mllst be remembered that 
Scripture represents the Fall as a definite event which Tcal
ly happened. It is perha ps permissible to say that the Fall 
was a real event which is described in symbolic language;. 

(CQfltiIllI C(1 0 11 I) . 22) 
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THE FREE AND DR. KING 

O N OCTOBER 20, 1965, the Free University granted 
an honorary degree to ~\/l artin Luther King. In do

ing so, it departed radically from its tradition of giving 
honorary degrees only to men who have made a defin ite 
contribution to the Calvinistic community or to interna
tionally distinguished Calvinistic scholars. 

It is good for Calvinists to recognize, as his promoter, 
D r. C . Kuiper, expressed it to Dr. King, - "the great work 
that you are doing in the United States for the large group 
or people who are underdogs. . ." Calvinists should not 
hesitate to applaud work done to improve the lot of the 
Negro. 

However, it must be recognized that much of Dr. King's 
work is connected with the unscriptural practice of civil 
disobedience. His philosophy is that at times a good end 
may justify an evil means. For him civil disobedience is 
the violation of unjust laws that are "ant of harmony with 
the moral law of the universe." 

Paul tells the Roman Christians that they must be in 
subjection to the powers that be, even the devilish Roman 
Empire. The United States is angelic in comparison to 
th at Empire under which the Roman Christians lived. The 
only exception to Romans 13:1 is cases in which the gov
ernment commands people to do evil, such as when the 
authorities commanded Peter and the apostles not to preach, 

,.1 <T I, I 

or Daniel not to pray, or Shadrach, Meshach and Abednego 
to bow down to an idol, or the Israelites to worship at 
Dan and Bethel. 

In the present circumstances an injustice is often being 
done to the Negro, but he is not commanded by law to 
sin. Therefore, he has no Biblical right to disobey the laws 
of the land . It may sound pious to say that a person should 
violate unjust laws that are "out of hannony with the moral 
law of the universe," but it is, rather, devilish. 

And d isobedience to Cod's law - such as Romans 13:1 
- will also lead to anarchy, as was the case in the Lo.~ 
Angeles riots. In the keeping of God's commandments is 
a great reward , but in disobeying them - by every man 
doing what is right in his own eyes - he will aid in his 
own civil destruction. 

The Free was right in its concern about social justice, 
but is it possible in the case of King to separate his legiti 
mate goal from his unbiblical means, with which h is work 
is so intimately associated? 

EOWLN H . PALMER 

RIA 

TWO YEARS AGO, in reaction to the Supreme Court's 
n1ling against Bible reading and p rayer in the state 

schools, the organization Religious I nstruction Association 
was formed. Its purpose, according to a report in the 
Sunda!J School Times ( December 11 ), is to counteract "a 
popular but erroneous belief that the U. S. Superior Court 
has 'banned the Bible' from public schools" and to pro
mote the legal study of the Bible in these schools. 

Its Executive Director, James V. Panock, a fonner Illi
nois high school teacher, advocates the teach ing of the 
Bible as literature. W ith the Bible as the basic text book, 
his class studied its effect on the arts, includin g other liter
ature. "The Gospel", he believes, "can come through in an 
objective p resentation." Here is another example of IllI
manistic secularism in orthodox Christian circles. 

Contrary to R I A, the Bible has been banned from the 
state schools. It has been banned for devotions. It has 
been banned as a source of principles fOr the study of sub
jects such as hi story, politics, civics and the sciences. It 
has been banned as a gu ide line in disciplining school chil 
dren. It has been banned as a source book in discovering 
answers to the most profound educational questions: ' 'Vho 
am I? How do I know? What is my goal in life? What 
is the purpose of education? It has been banned even in 
Mr. Panock's literatme class as a norm to evaluate the 
Bible's influence on the arts, incl uding literature. 

The Bible demands that we do not simply teach abollt 
Jesus Christ as you would about Buddha, Or a donkey, or 
music. 1t demands that parents teach the ir children th at 
Jesus Christ is the on ly way, the only tru th , and the only 
life, and that Bllddha and Romish traditions are wrong. 
It demands that we do not teach the Bible in a "neutral", 
"objective" way in the small area of the Bible's influence 
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on the arts, but it demands that its principles permeate 
all of the instruction and that they be taught as the gospel 
truth. To do less and to confine Jesus Christ to some in
nocuous subjects is to deny his complete Lordship. 

EDWIN H . PAUfER 

ANOTHER ROBBERY 

CRIM ES OF VIOLENCE dot our newspapers in every 
major city in our land. I want to report a robbery 

that cannot be considered a crime of violence; but is just 
as real, and is far more devastating and subtle: the rob
bery of our Thanksgiving Day. 

Last Thanksgiving Day, being providentially deprived 
of the bleSSing of attending the worship service, I turned 
on the T.V. It showed nothing that would make anyone 
dream that this was our national Thanksgiving Day; but 
on the contrary, all the major networks played up the 
Santa Claus parades from Philadelphia to New York to 
Toronto. 

Do you remember the abortive attempt of the late 
president F .D.R. to advance Thanksgiving Day one week? 
For a couple of years some states held Thanksgiving the 
last Thursday in the month and others a week earlier. 
Congress ended the confusion by setting the date as the 
fourth Thursday in November. Why did Roosevelt do 
that? It was - I heard him say it - a plain question of 
dollars and cents. The shopping season between Thanks
giving and Christmas was too short. Up to that time the 
merchants held off their Chrishnas trade, advertising and 
Santa Claus parades until after Thanksgiving. Now aU this 
has been changed. The Christmas season starts well before 
Thanksgiving Day. But from now on we may expect that 
the Christmas season will be officially ushered in on 
Thunksgiving Day. 

The parades this year were in the main grotesque. And 
there were the majorettes marching to the jazzed up tune 
of Joy to the World. The whole nauseating business must 
be a stench in the nostri ls of the Almighty. It seems thilt 
Satan has succeeded in robbing us of another of our re
ligiolls holidays. He has taken Christmas with the com
mercialism, Easter with the pets and dress parades, and 
now he has annexed our national Thanksgiving Day to the 
Christmas rush. 

C. HUISSJ':N 

HOW LONG? 

"God ;, g,eal, God ;, good 
And we thank Him for our food. 

Amen." 

POR KINDERGARTEN CHILDHEN to pray this be
fore they eat their cookies and drink their milk violates 

the doctrine of separation of church and state, the Su
preme Court in effect ruled on December 13th. 

Hegarc.lless of the constitutionality of this action, the 
dccision does poin t to the systematic removal of the last 
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vestiges of theistic influences in the governmental schools. 
The Supreme Court has consistently ruled in favor of un
belief versus belief in governmental schools. It jealously 
guards the freedom to ignore God, but it pulverizes the 
freedom to acknowledge God. The Christian knows that 
to ignore God in these most formative hours of a child's 
life is to attack God. Silence is not neutrality. Silence is 
a rejection of God, who clearly reveals himself in nature 
to every person ( Rom. 1:18fI. ). 

How long are theistic people ( Christians and Jews) 
going to be forced to pay for the government's religion 
a religion of humanistic secularism, a religion that is God
damned and that is against the deepest religious convictions 
of many. The United States is about the last major country 
of the Free World that makes this intolerable demand. 

EOWIN H. PALMER 

CHURCH VISITING 

ONE OF THE STRENGTHS of the Christian Reformed 
Church is its practice of church visiting. Once a 

year, two ministers of each classis visit with the minister, 
elders and deacons of each church in that classis. Thus 
there is a classica l check on the doctrinal and practical 
purity of the constituent churches. Without this eustolll 
the church would have had many mOre deviations from the 
Reformed faith than it does today. 

However, this cuStOIll could be of even greater advan
tage if the examination could be conducted in a more 
natural manner than is often the case. Most of t he t ime 
the church visitors mechanically read a set of questions. 
The Vice-Presideot of the c:onsistory has probably read the 
same questions ahead of time in a Church Order commen
tary and knows exactly what answers he will give. Instead 
of asking and answering these questions in a wooden man
ner, it would bc more stimu lating and revealing to let the 
guests lead the meeting into 11 natural, unplanned discus
sion of the various strengths and weaknesses in the church. 
Instead of asking questions that can be answered by "Yes" 
or "No", the visitors L'Olild possibly ask such questions as: 
"What are the weaknesses of your church?"; "How do you 
supervise your members?·'; '·What is your solution in deal
ing with 'oncers?~; "Tell us in detail how you go about 
family visiting." If one is alert, these questions will in turn 
lead to a multitude of subje<:t s. 

By asking searchin g q l1 es tions - not leading ones - and 
by refraining from talking too much, the visitors could 
help the consistories to be more introspective and to ana
lyze their own strengths and weaknesses. Most consistories 
Ciln solve their own problems and perform their God-given 
dutie.~ in a remarkable way if they are aware of them. Due 
to routineness and closeness to their work, consistories often 
fall in to ruts and are not aware of their own problems and 
opportunities. Questions rightly put can be a catalytieal 
force that leads consistories to intelligent thinking and 
forcefu l action. 

EDWIN H. P ALM-En 



by GORDON GIROD 

"Neither is there salvation in any other: for there is none 
other name under hellven g iven among men, whereby we 
must be saved." Acts 4: 12. 

If you are confused by the situation in our country to· 
day, this ought not to be thought surprising. In the years 
immediately past and indeed in tbe current hour, we are 
witnessing changes, vast unparallel changes, sOcially, ceo· 
nomically, polit ically, and certainly ecclesiastically, if not 
spiritually. We make specific reference to some of the 
things that have occurred in the name of religion; the 
demonstrations, the marches, the sit·ins, the lie· ins, the 
teach· ins, not to mention the riots that fi ll our daily papers. 
The significant fact is not simply that such things occur, 
but that they are given the cloak and mantle of religion. 
Clergymen participate in them and give them their bless~ 
ing. Jndeed, in some cases these things are summed lip 
under the head of "Evangelism." 

Put this fact side by side with another. The people who 
engage in these activities arc not preaching the Gospel as 
we know it, or as the Bible sets it forth. The name of 
Martin Luther King is in the papers and news magazines 
daily. For all the accoun ts that you have read of the things 
that he had done, the speeches he has made, have you ever 
read that he said to any audience anywhere, "You are sin· 
ners who need a Savior"? Do you recall having read such 
a statement from his lips? And when locally, in some sort 
of empalhy with the situation in Selma, Alabama, last win· 
ter, a demonstration was effected on a Sunday afternoon. 
did yOll hear anything about a preaching of the Gospel? 

Some sincere people undoubtedly participate in these 
things, because they think it is a part of their Christian wit· 
ness. Sincere, but deluded people. When one analyzes the 
philosophy of its leadership this movement is born cut of 
ulliversa(jsm. Why is il unnecessary to preach the Old 
Gospel of sin and salvation? Why can they devote their 
time totally to social , political and economic endeavors? 
If you search out the thinking of the leadership of these 
movements, it is because they hold that man has no need 
of salvation. Since the matter of salvation requires no fur· 
ther attention, the cHort of the chu rch may be directed 
toward the thi ngs that Bible.believing Christendom has 
always thought of as being secondary. 

The current movements compel us to consider the new 

universalism. The old universalism? How old? Oh, as short 
a time as ten, fifteen or twenty years ago, and dating back 
into the early history of our country. The old universalism 
taught that all men are or will be saved. Some taught a 
second chance, so·called. There were many theories, but 
the idea was that a ll men either were or would be saved. 
This is the old universalism. The new universalism teaches 
that man does not need to be saved. This is the basic differ· 
encc. The old universalism taught that all men were or 
would be saved. The new universalism teaches that man 
has no need for salvation. 

Sin 

Consider this subject under three familia r heads: Sin, 
Salvation and Gratitude. First, the new universalism teach. 
es that man is not a sinner who is in need of salvation. 
Have you asked yourself the q uestion, "Why is the Book 
of Genesis un der fire?" rr yOll are read ing at all in theologi. 
cal and church papers, you will know that this is a fore· 
most issue right now: the denial of the historicity of the 
Book of Genesis, particu larly chapters one to eleven. The 
newest theory is that beginning at chapter twelve in Gene· 
sis one encounters history, bu t that chapters one through 
cleven are a collection of myths and sagas - certainly not 
historical fact. 

Have yOll ever asked yourself, "Vhy?" or have you 
ever asked another question, "What difference does it 
make?" The answer lies at the point of Adam, the fall, 
original sin and its impact in the corruption of the race. 
In doing away with the historical d laracter of the early 
chapters of Genesis, the cri tics also do away with the his· 
torical figure, Adam. Adam is nonexistent in the new the· 
ology. T here was no one man who, as the original father 
of the human racc, fell into sin and passed on the corrup· 
tion of his nature to all his posterity. 

You must see the con nection between this matter and 
another that may seem unrelated. This is the stress upon 
evolution in theological circles. Have you ever asked your· 
self, "W hy do theologians, not the sc ien tist.~ so much but 
the ecclesiastical leaders, promote the idea of evolution?" 
If it were true that man is indeed an offspring of the beast, 
then his faults are to be explai ned by that fact. When he 
does things that are wrong, horribly wrong, this is not sin. 
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Neither is he morally guilty. He is simply working his way 
out of the jungle. Therefore, rather than being condemned, 
he is to be commended for the progress he has made. Per
haps he hasn't made a great deal of progress. The world is 
still a terrible place. The human race is still terribly evil. 
Even so, man is to be commended for whatever progress 
he has made. No sin, no guilt, only commendation. 

Salvation 

If one were to accept this position, then it raises a sec
ond great question. The question is, "What about Jesus 
Christ?" If man does not need a Savior, if he is neither 
sinful nor guilty, and therefore, does not need a Savior, 
what about Jesus Christ? The answer is : He becomes ir
relevant to man's destiny. 

This was epitomized again a very brief time ago in the 
city of San Francisco. There, a second great Festival of 
Faith was held. The first was held in 1955. Now, ten years 
later, a second Festival of Faith was held in San Francisco. 
On the same platform were a Jew, a Mohammedan, a Bud
dhist, a Hindu. Other pagan religions were also repre
sented. One so-called representative of the Christian Faith 
was there. They all offered prayers to God. Nobody said 
what god. Some god. Everybody's own god. They all 
prayed, each to his own god, for peace in the world. How
ever highminded their motives may have been, what utter 
rank blasphemy this was! Again, we must raise the ques
tion, 'What about Jesus Christ?" If we can enter into that 
kind of relationship with the Mohammedan, the Buddhist, 
the Hindu, the Jew, and any other pagan you may care to 
name, what place remains for Jesus Christ? 

It also constitutes a denial of everything that we have 
done, and that our forefathers have done in generations 
past, in the field of Christian missions. Consider, if the god 
of the Mohammedan is a Teal god or at least as real as our 
God, and if he can be prayed to, and if he can send peace 
in the world, then why should we make any effort to con
vert a Mohammedan, a Buddhist or a Hindu? The answer 
is: In many cases no effort is being made to convert them. 
And you had better believe it l No longer is it popular to 
say that there is one name under heaven, and none other, 
whereby we must be saved. Jesus Christ is not the Savior 
of Men. Man needs no Savior. He is not a unique figure, 
the only-begotten of the Father, Very God of Very God. 
No, He has been demoted to a plane of equality with Mo
hammed, Buddha and all the others. 

1£ this be true, what are we to say about the Gospel 
accounts which present Him as God, the Only-begotten of 
the Father? You see, these too are manufactured accounts. 
We must look for whatever little truth may be found in 
them. And Paul, it is commonly said, represents a corrup
tion of the Christian Faith. His epistles cannot be accepted 
at face value. No, Jeslls is not a unique figure. He is not 
the one name under heaven whereby we must be saved. 

What about Him then? What, if anything, did He do 
that was significant for mankind? One answer, I suppose, 
might come out of the play which some of you may have 
seen at the New York World's Fair, sponsored by the Na

tional CouDcil of Churches "through the New York Federa
tion, entitled The Parable .. Robert Moses, the d irector of 
the Fair, strongly suggested that it ought not to' be shown, 
but, they continued to present it nonetheless. We shall re
count one or two incidents from the play, because it gives 
us the new view of Jesus Christ, the heretical view, really 
not very new. 

This is the story of a circus. As the circus train travels 
along the road, one sees a clown in white. His clothing is 
white. His face is painted. He follows on a donkey. When 
the circus stops, a tired man is attempting to water the 
elephants. The clown waters the elephants fOT him. The 
elephant tender follows the clown in gratitude, but there 
are those who are angry because he has interfered. Later 
one sees a dodger, a colored man, sitting on a platform. 
One throws the baseball at the target. If you hit it, he falls 
into the water. The clown took his place. The colored man 
was grateful. He followed the clown, but again, some be
came angry with the clown. One or two additional inci
dents are shown. In each case some follow the clown, but 
others are angry with him. In the end those who are angry 
with him put him to death. 

Then, as the circus moves out, a clown appears. The 
killer of the clown has put white grease paint on his face. 
Now he takes the place of the clown, riding the donkey. 
What, then, is Jesus Christ? Well, like a lot of other dedi
cated men, he provides an inspiring example. Now that He 
is dead, moved by his example, others will fo llow in his 
train. No uniqueness, no Saviorhood. At best, an inspiring 
example. 

Gratitude 

This brings us to a third consideration. At 6rst glance 
it may seem totally unrelated, and yet, it is very closely 
related. This is the lawlessness of the age in which we live 
- not only the fact that crime is on the increase and 
abounding throughout our country. J. Edgar Hoover offers 
repeated warnings on this point. In addi tion , we are wit
nessing mass crime, rioting and destruction of property. 
Utter disregard for authority. Anarchy is abroad in the 
land. 

You ask, "How is this related?" 0, very closely. The 

Next month the Baker Book House of Grand 
Rapids, M k ll., will publish another volume by the 
Rev. Gordon Girod, pastor of the Seventh Reformed 
ChflTch of Grand Rapids, Mich., under the title 
Goo Is NOT DF..ADl In it are trenclumt ofUllyses of 
some of the ma;or drifts influencing the churches 
and their members in these WlYS. J'he article which 
appears here constitutes a section of the book soon. 
to appear, which we trust will receive a wonn wel
come among all who know and love the Reformed 
f(lith. 
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historic view is that we obey God because, when we were 
hopelessly lost, He saved us, Now, out of utter gratitude, 
we live unto Him, The Roman Catholic view has been 
that one lives unto Cod to merit, at least in part, his sal
vation, Both of these views are undercut by the new the
ology, If man docs not need to be saved, if he was not sin
ful , and if he is not guilty, he has nothing for which to be 
grateful to God, Again, if he is neither sinful nOr guilty, 
he does not need to earn or merit salvation. 

Perhaps, nonetheless, you will ask why there is an effort 
to put away the law of Cod with the church? This is a 
fact, There is a very real effort afoot today to remove the 
law of Cod from the life of the church. Why? The basic 
reason is that the natural man is always in rebellion against 
God, and there are some terribly natural men in the ec
clesiastical structure today, Natural man always rebels 
against God. Having deposed the God of the Bible, as 
sUl'ely the modern church has donc, having done away 
with the Lawgiver you must do away with the law. 

Notice, however, that man a lways has a god. He has 
e levated h imself to the place of god, and he becomes the 
lawgiver. This explains much that has happened in our 
time, You are acquainted with the Supreme Court ruling 
on pornography - dirty, lewd stull The Suprcme Court 
of the United States has ruled lhat the standard in any 
community is to be determined by the views of the people 
in the community, Think about thatl Man becomes the 
lawgiver. He makes his own law, because he is his own 
god , This is the ultimate end of the new theology. The 
God of the Bible is deposed, taken from the throne, and 
man seeks to elevate himself to the th rone of the universe. 

Do you think that this is rea l? The Presbyterian 10llr
fwl, dated August 11, 1965, reads, «Advice to United Church 
of Christ Youth: Ditch Sex Guidelines." This is the story, 

"A 'new morality,' which throws away all the taboos 
and guidelines and leaves only the law of love was recom 
lnended by a theologian as a way of life for 80 teenagers 
altendin g the Uni ted Church of Christ Youth Foru m. 

"'It always depends on the si tuation,' explained Dr. 
Joseph Fletcher, professor of ethics at Episcopal Theologi
cal Seminary, Cambridge, Massachusetts. 

«'In certain situations,' he oonti nued, 'unmarried love 
could be infinitely more moral than married love. Lying 
oould be more Christian than lell ing the truth ; stealing 
<:ould be better than respecting private property.''' This 
is a min ister, a professor of theology, talking to the young 
people of the United Church of Christ in a meeting at' 
Elmhurst, Illinois. 

''Dr. Fletcher said the new morality rejects the old
whieh he described as an effort to 'prefabricate our morul 
deCisions by applying a lot of rules.' Instead, the new
mora lity Christian 'faces every situation determined to do 
the most loving thing possible under the circumstances.''' 
And the most loving thing may be adultery or theft or Iy
jng or any other sin he may feel he wants to (.'Ommit. 

"Not every pre-marital sex relationship is wrong, Dr. 
Fletcher told the teenagers. 'According to the new mar

," ..,/"" 

ality nothing is good or bad of itself, but its goodness or 
its evil depends entirely upon what it does or does not do 
- to or for - persons.' .. 

This is the direction of the youth movement. This has 
been the direction of most of the major denominations in 
their university work. Most of them maintain chaplains, 
so-called, on the university campuses of our country. And, 
this is the new morality that at least some of these men 
are teaching to young people. 

The height or depth of something or other appears in 
James Robinson's book, Honest To God, where he tells his 
readers that adultery may be a kind of holy communion. 
You would expect that from the devil and his advocates. 
The significant thing is that it comes from the lips of lead
ers in the church, Do we need to spell out what kind of 
men they must be, si nce they defy God and the law of God 
and all that is holy? 

This is the new theology. It begins with a man who 
was never a sinner, who has no sin nor guilt, and who 
needs no Savior. It relegates Jesus Christ to the back
ground. He is not the Savior of men, nor do they need a 
Savior. It ends by defying God and all that is holy. 

Where, then, shall we stand as Bible-believing Chris
tians? We shall stand just exactly where we always did, 
We still preach that mun is a sinner who needs to be saved. 
Indeed, that his sin and his guilt are so great that only the 
death of the Son of God could pay the price of his sin. We 
still stand on the fact that there is one Savior, one way of 
salvation. And if anyone wishes to call this position intol
erant or bigoted, so Jet it be. He may apply any nasty, 
dirty li ttle name he likes. We believe that Jesus is the 
only Savior. By the grace of God, we are not going to 
change in order to be popular with an unconverted world 
that is already under condemnation. And therefore, we 
believe that our lives ought to be dedicated to God. Now 
if there be one to whom the Spirit of God speaks, if in 
your heart is a convictiOn that these things are true, we 
invite you in the name of God, the Triune God, Father, 
Son and Holy Ghost to receive life through His name. 

I luwe never seen a c/wlIlpion of faith falling, who had 
experienced the power of the blood of the Lamb, (lnd wilD 
could find the shield of faith, the helmet of salvation, and 
the sword of the Spirit, which is the Word of Cot!. He 
that' has leamed to dip the shield of faith in tile blood of 
the Lamb, shall overcome in t.he 1Jower of the Lord, (lnd 
he will be even more than conquerer through Him , tliat 
loved us unto the death of the cross. When men call us 
fundamentalists, naive men, tilllearned men wilD do not 
understand the tim.e ill which we live, we soy like Paul: 
"but with lIS it is a very small thing thai we should be 
judged of you, bllt he that iudgeth tiS is the Lord." And 
we are encouraged by the word: "for we Clln do nothing 
against the truth, bllt for the truth." 

Prof. J. J, Vander Schuit in 
THE REFOR~1ATION H EV1EW 
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MUST CHRISTIANS FORM 


POWER ORGANIZATIONS? 


by GERALD VANDEZAN DE 

T HE CHRISTIAN who is awake repeatedly hears the 
boastful claims of modern man who, bloated with 

pride, proclaims himself to be sovereign, self-sufficient and 
not in need of the Saviour. Arrogant twentieth century man 
constantly brags about his might and power to create wealth 
and influence. He vainly worships the creature rather than 
the Creator, and changes the truth of God into a lie ( Ro
mans 1:25). With almost utter indifference he shrugs his 
shoulders and scorns the Biblical warning, "And it shall be, 
if thou do at all forget the Lord thy God, and walk after 
other gods, and serve them, and worship them, I testify 
against you this day that ye shall surely perish" ( Deuter
onomy 8: 19). He openly defies the words of Proverbs 3:7 
which command, "Be not wise in thine own eyes: fear the 
Lord, and depart from evil." And he recklessly continues 
on the way which leads to death. 

This haughty attitude fi nds concrcte expression in the 
secular way politicians and union leaders go about their 
daily task. Almost without exception they view their im
portant office f rom a perspective which betrays the Iife
destroying influence of the humanistic faith. They fever
ishly labour to build a kingdom in which man will have 
all authority and power and from which God and the 
Christian religion must be banished. Some even try to 
outlaw Christian action by accusing it of discrimination! 
As a matter of fact, the world would gladly see the Chris
tians go into exile. Modern SOCiety fervently hopes that 
we forge t about our God-given calling to be "the salt of 
the earth" and "the light of the world" (Matthew 5: 13, 
14 ). To be sure, our opponents are not demanding that 
Ihe Christians leave the country. No, they are not that 
in tolerant! Not yet! We are only requested to mljust the 
Biblical message to the supposedly tolerant views held by 
the majority which firmly believes that man, and not God, 
should be the absol ute ruler of the universe. We are 
p ressed to abandon the Christian conviction that human 
thought and action should be Scripturally directed. Cer
tainly, we may continue to have fai th in Jesus Christ, so 
long as we do not insist on obeying H im in Our da ily walk 
and talk, and so long as we quietly fall in line with the 
secular practice of the community which arbitrarily sets 
its own human standards instead of walking in the law of 
the Lord (Psalm 119:1 ). 

Christians may never give in to this devilish invitation 
to follow the crowds which are out of step with the pat
tern set by Jesus Christ. They must reject without hesi
tation every suggestion that the Christian community has 
the liberty to adopt a way of life which refuses to take its 
starting-point in Him Who is the Way, the Tmth, and the 
Ufe (John 14:6). Instead, we should joyfully urge all men 
to "walk in H is ways" (Psalm 119:3 ) and to run the way 
of God's commandments (Psalm 119:32), for H is Word is 
a lamp unto our feet, and a light upon our path ( Psalm 
119:105). For aU men are called to acknowledge and con
fess the word of I Chronicles 29:11-13, "Thine, 0 Lord , is 
the greatness, and the power, and the glory, and the vic
tory, and the majesty: fo r aU that is in the heaven and in 
the earth is Thine; Thine is the Kingdom, 0 Lord , and 
Thou act exalted as head above aU. Both riches and honour 
come of Thee, and Thou reignest over aU; and in Thine 
hand is power and might; and in Thine hand it is to make 
great, and to give strength unto all. Now therefore, Our 

Cod, we thank Thee, and p raise Thy glorious Name." 

Christians should not be surprised when our soph isti
cated world angrily rejects tbis witness about the ail -inclu
sive authority of our Lord. I t will certainly not swallow 
anything that is basically at odds with its p roud fai th in 
the humanistic idea of man's inalienable right of self-de
termination. After aU, the slightest admission on the part 
of modem man that he is dependent on his Maker strikes 
at the very root of humanism which bold ly imagines that 
man is autonomous, sovereign and self-sufficient. This 
would indeed mean the begi nning of the end of man's 
supposedly unlimited freedom and power. It would sh<lke 
the foundation of man's imagination and independence 
and spell d isaster for his earthly kingdom. 

No, Christians had better be prepared to face the vio
lent reaction and ridicule of conceited creatures who bra
zenly glory in self-worsh ip. T he secular world will not sit 
idly by while we seck to confront men with the obligation 
to live out of the power of the Word of God. No, many 
fellowmen will immediately react to our invitation to obey 
the command to love God and the neighbor with an all-out 
attack motivated by cnmity and hatred . The reactionary 
forces will swiftly swing into action. They will viciously 
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battle, seeking to destroy the life-giving power of the Word 
of Cod. 

But what shall the Christian community do, now that 
it is confronted with modern man's ugly attitude and bitter 
opposition to the Christian faith? Shall Christians hastily 
withdraw? Shall we fearfully retreat in the face of this 
blunt hostility? Shall we compromise and cowardly leave 
the direction of life to men who are obviously committed 
to unbelief? Or shall we take courage and trust in the 
Lord ''Who giveth power to the faint; and to them that 
have no might He increaseth strength" ( Isaiah 40:29)? If 
we trust in human strength and wisdom we shall surely 
perish, "but", in the words of Isaiah 4:31, "they that wait 
upon the Lord shall renew their strength; they shall mount 
up with wings as eagles; they shall run, and not be weary; 
and they shall walk, and not fa int." 

Few Christians would dare to suggest that we yield to 
the world's persistent demand to forsake Jesus Christ. We 
know that we are called Christians, because we are mem
bers of Christ by faith , and thus partakers of His anoint
ing, that we may confess His Name, present ourselves liv
ing sacrifices of thankfulness to Him, and with a free and 
good conscience fight against sin and the devil in this life, 
and hereafter reign with Him eternally over all creatures 
(L.D. 12, Q. & A. 32). Scripture plainly teaches: "For of 
Him, and through Him, and to Him, are all things: to 
Whom be glory for ever" ( Romans 11:36 ). The apostle 
Paul beseeches us: "therefore ... present your bodies a 
living sacrifice, holy, acceptable unto God, which is your 
reasonable service. And be not confonned to this world : 
but be ye transformed by the renewing of your mind, that 
ye may prove what is that good, and acceptable, and per
fect, will of God" ( Romans 12:1, 2 ). 

Even though Christians may claim to be in agreement 
in regard to man's duty to serve his Lord always and ev
erywhere, unfortunately. all do not agree that this service 
should be expressed unitedly. Supposedly we have no fun
damental difference of opinion concerning the Biblical cOm
mand to deny Christ never and nowhere, but we d isagree 
often about our obligation to fonn organizations for the 
purpose of presenting the Christian view of politics and 
labour. 

This deplorable division in our ranks concerning the 
need for Christian organization and action demands enre
ful attention. Time and again the enemies of the Christian 
faith exploit our apparent Jack of agreement on this im
portant point to undermine the vigor of the Christian wit
ness. Whenever and wherever possible they seek to apply 
Ihe old but still very harmful tactic of "divide and con
quer," with the sad result that the Christian witness of 
some men suffers severe setbacks, because fellow Chris
tians erroneously argue that they can effectively fu lfill their 
God-given calling within and through organizations firmly 
committed to the secular way of life. Some Christians even 
claim that the d istinctively Christian organization is a 
luxury we can ill afford. This grave misconception musl 
be removed. It can possibly best be done by setting forth 
once again why Christians must form power organizations. 

The Bible teaches plainly that God made man in His 

image, created him in fellowship with other men, endowed 
him ,vith gifts and goods, gave him a place in the diversity 
of men and relationships to serve his Creator with those 
gifts and in those relationships. The almighty and every
where present power of God creates, preserves and governs 
life. His fa therly hand upholds and rules the entire cre
ation. Nothing happens by chance, "since all creatures are 
so in His hand that without His will they cannot so much 
as move" (L.D. 10, Q & A. 28). This alI-controlling prin
ciple of the divine institution and order of life is significant 
for our discussion. 

God demands that man acknowledges th is d ivine in· 
sti tution and power by ordering all of life in accordance 
with the hannonious diversity of created reality. The man· 
date to develop and control the creation must be carried 
out in humble obed ience to the Lord and His Word, so 
that in the course of history His greatness, His power and 
His wisdom will be honoured. This alone gives human life 
true perspective and real meaning. Man is called to serve 
his Maker. He has been appointed to carry out a specific 
mandate. He received the authority and the responsibility 
to act sovereignly as servant of the most High. Men's life 
must be single-hearted service of God in the whole of the 
creation. Consequently, he is obliged to give Scriptural 
form to life. He must organ ize life in the Christian way. 
He is commanded to order, rule and prescrve life in total 
surrender and obed ience to its Lord . God placed man in 
His creation to live before Him in covenant fellowship, 
to show love and obedience, to render whole-Ilearted serv
ice, to proclaim and practice the fai th-obedience which 
characterizes a child of the Father. Man is to be a steward 
who has been commissioned to execute the Will of God 
within the length and breadth of the creation. God ordered 
man to fulfill his office of servant. God gave man the re
sponsibility, the authority and the necessary power to rule 
and develop the creation in the Name of Him Who made 
it all. For "God created man good, and after His own 
image; that is, in true righteousness and holiness, that he 
might rightly know God his Creator, heartily love H im, 
and live with Him in eternal blessedness to praise and 
glorify Him" (L.D. 3, Q & A. 6). The Scriptures make it 
abundantly clear that man was created to serve his Maker 
everywhere and always. Man was not to exclude a single 
part of his life from the service of love to God. "Man's 
chief and highest end is to glorify God, and fully to enjoy 
Him forever." 

But man fell into sin. Satan seduced him into believ
ing that man eould become like God by acting contrary 
to the divine Law. He recklessly accepted the deceptive 
advice of the serpent who slyly predicted that man would 
not die if he ignored the commandment of the Creator, 
but that his eyes would be opened and that he would know 
good and evil (Genesis 3:4, 5 ). And man, desiring to be 
wise, succumbed to the subtle, pious talk of the devil . I n
deed, his eyes were opened! He discovered that he had 
sinned, that he had rebelled against Cod, the Giver of life, 
by listening to the devil, the father of lies. Man chose 
foolishly to go his own way, the way of death, rather than 
obediently follOWing the way of his Lord, the way of life. 

T R an TRUMPET Februar , 1966 



:\'Iodern man makes the same deadly mistake. He is 
also committed to the false illusion that man can be like 
God. He pretends to be able to walk independently, with
out the light and power of the Word of God . H e rejects 
the Law. He openly refuses to live in love-communion 
\\;th the Law-Giver. He willfully chooses an apostate direc
tion, a way of life apart from the living God. Consequent
ly, he invites death to enter his life. Man no longer serves 
the one true God but worships an idol. He is a rebel, a 
revolutionary, a reactionary who desperately agitates 
against the divine Law. He struggles constantly. to over
throw the authority of God. He daily revolts against the 
divine world order. He defiantly slaves to establish a dicta
torial rule and routine which is antithetically opposed to 
the freedom and justice of the Kin gdom of God. In short, 
modern, unbelieving man simply affirms and articulates the 
si nful desire of the first man, to be wise and to act as if 
he, and not God, is the Maker and Master of life. 

After man's fall into sin God did not let Satan have 
dominion over His creation. Rather than leaving the world 
to itself and surrendering it to the prince of the kingdom 
of darkness, He walked the way of reconciliation and sent 
His only begotten Son into the world to be the Mediator 
bet-veen God and man, between God and the world. Jesus 
Christ came, suffered, died, but conquered! For "through 
Him God chose to reconcile the whole universe to Himself, 
making peace through the shedding of His blood upon the 
cross - to reconcile all things, whether on earth or in heav
en, through Him alone" (Colossians 1:20 ). "'He rescued 
us from the domain of darkness and brought us away into 
the Kingdom of His dear Son, in Whom our release is 
secured and our sins forgiven. He is the image of the in
visible God; His is the primacy over all created things. 
] n Him everything in heaven and on earth was created, not 
only things visible but also the invisible orders of thrones, 
sovereignties, authorities, and powers: the whole universe 
has been created through Him and for Him. And He exists 
before everything, and aU things are held together in Him" 
( Colossians 1: 13-17). 

The sacri6ce of Jeslls Christ was all-inclusive. The re
demption was complete. Christ was obedient in all things. 
He declared, "It is meat and drink for Me to do the Will 
of Him Who sent Me until I have finished His work" (John 
4:34) and only those who do the Will of My heavenly Fa
ther will enter the Kingdom of Heaven (Matthew 7:21 ). 
Jesus Christ renewed all things. He restored man and en
ables him to fulfill his calling, namely, to be the servant 
of his Maker, to be the ruler of the creation. Paul com
mands Christians to lead a radically d ifferent life "now that 
y OLl have discarded the old nature with its deeds and have 
put on the new naturc, which is being constantly renewed 
in the image of its Creator and brought to know Cod" 
(Colossians 3:10) . We may no longer adapt ourselves to 
the pattern of this world (Romans 12:2 ), but we must 
delight in doing the Will of Cod ( Psalm 40:8). 

Paul also comforts the Christians and reminds them 
that " this doctrine of the cross is sheer folly to those on 
their way to ruin, but to us who are on tile way to salva
tion it is the power of God" (T Corinthians 1:18). He then 
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continues by stating that "divine folly is wiser than . the 
wisdom of man, and divine weakness stronger than man's 
strength: My brothers, think what sOrt of people you are, 
whom God has called. Few of you are men of wisdom, 
by any human standard; few are powerful or' highly born. 
Yet, to shame the wise, God has chosen what the world 
counts' folly, and to shame what is strong, God has chosen 
what the world counts weakness. He has chosen things low 
and contemptible, mere nothings, to overthrow the existing 
order. And so there is no place for human pride in the 
presence of God. You are in Christ Jesus by God's act, for 
God has made Him our wisdom; He is am righteousness; 
in Him we are consecrated and set free. And so ( in the 
words of Scripture) , 'If a man is proud, let him be proud 
of the Lord' " ( I Corinthians 1:25-31) . 

The redemption by Jesus Christ in its radical Biblical 
sense means the rebirth of our heart and must reveal itself 
in the whole of our temporal life. Man must concentrate 
his entire life and the whole world upon the service of love 
to God. "And since the love for God implies the love for 
His image in man, the whole d iversity of temporal ordi
nances of God is related to the central religious command
ment of love, namely, 'thou shalt love the Lord, thy God, 
with all thy heart, soul and mind, and thy neighbor as thy
self: This is the radical Biblical sense of the creation of 
man in the image of God. It leaves no room for any neu
tral sphere in life, which could be withdrawn from the 
central commandment in the kingdom of God" (In tlte 
Twilight of Western Thought , Herman Dooyeweerd, p. 
190 ). 

Christians should always remember that they belong 
together, that they are a covenant people, a communion of 
saints, a fe llowship of believers. Christians are not just a 
loose-knit collection of individuals who happen to share the 
same tradition. The significance of the Christian religion 
is much richer. The meaningful unity which Christians 
experience is the fruit of the grace of God revealed in Jesus 
Christ "Who sacrificed Himself for us, to set us free from 
all wickedness and to make us a pure people marked out 
for His own, eager to do good" (Titus 2;14 ). Christians 
are a commun ity of men established by the Lord Himself 
and called to serve Him. \lVe are not our own for we, with 
body and soul, both in life and death, belong unto our 
Saviour Who makes us heartily willing and ready, hence
forth , to live unto Him ( L.D. 1, Q. & A. 1 ). "For we are 
God's handiwork, created in Christ Jesus to devote our
selves to the good deeds for which God has designed us" 
(Ephesians 2;10). 

Peter urges the Christian community to walk in obedi
ence before the Lord and declares, "you are a chosen race, 
a royal priesthood, a dedicated nation, and a people claimed 
by God for His own, to proclaim the triumphs of Him Who 
has called you out of darkness into His marvellous light. 
You are now the people of God, who once were not His 
people; outside His mercy once, you have now received 
His mercy" (I Peter 2:9, 10 ). Christians, says Peter, "must 
therefore be like men stripped for action, perfectly self
controlled," for "the One Who called you is holy; like Him, 
be holy in all your behaviollT, because Scripture says, 'You 
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shall be holy, for 1 am holy'" ( I Peter 1:13, 15, 16 ). Paul, 
in bis letter to the Philippians, uses strong language when 
urging the Christians to "count everything sheer loss" and 
to "press towards the goal to win the prize which is God's 
can to the life above, in Christ Jesus'" (Philippians 3). H e 
then continues his moving letter and explicitly implores 
his friends to act uniformly, to behave and think alike, 
"... let us walk by the same rule, let us mind the same 
thing" (Philippians 3:16 ). Paul does not tell the Philip
pians to do as they please, neither does he suggest that his 
friends individualistically decide for themselves what to 
think and how to walk. On the contrary, Paul in effect 
urges his readers to obey the same principle, to observe 
the same standard, to follow the same direction, to employ 
the same method. H e actually insists that they together 
give concrete expression to their common Christian faith 
and live like Paul, "All 1 care for is to know Christ, to 
experience the power of His resurrection, and to share His 
sufferings, in growing conformity with His death, if only 
I may finally arrive at the resurrection from the dead" 
(Philippians 3:10, 11 ). 

With tears in his eyes he repeats his solemn warning, 
which is also a warning intensely relevant to human life in 
1966, "there are many whose way of life makes them ene
mies of the cross of Christ. They are heading for destruc
tion, appetite is their god , and they glory in their shame. 
Their minds are set on earthly things." However, Paul 
also rejoices in the fact that Christians, "by contrast, are 
citizens of heaven" who expect the return of Jesus Christ 
and who trust in "the very power which enables Him 
(Christ ) to make all things subject to Himself' (Philip
pians 3:21) . In conclusion he commands the Christians to 
"have no anxiety" but to fill their thoughts with "all that 
is true, all that is noble, all that is just and pure, all that is 
lovable and gracious, whatever is excellent and admirable 

. The lessons I taught you, the tradition I have passed 
on, all that you heard me say or saw me do, put into prac
t ices; and the God of peace will be with you" (Philippians 
3,8,9). 

Many other passages could easily be used to demon
strate that Scripture plainly commands Christians to live 
as a community called to praise the Creator and Redeemer 
of the universe. We have no choice in the matter. For 
"the earth is the Lord's and the fulness thereof; the world , 
and they that dwell therein" ( Psalm 24: 1 ). The Christian 
community is called to live out of the power of the resur
rection of Jesus Christ and out of the reconciliation which 
H e brought abollt through H is blood . Christians are in
struments in the hand of the Author and Finisher of our 
faith Who is the Ruler of the kings of the earth. We must 
relinquish all human pride, sovereignty and independence 
and strive to be humble servants of the Prince of Life. 
Christians may not bow down before the modern idols of 
our age, but we must obey Him Who alone is worthy to 
receive glory and honour and power, because H e created 
all things for His pleasure ( Revelation 4: 11 ). Therefore, 
we "became the servants of righteousness" ( Romans 6:18 ) 
who arc under orders to seek the Kingdom of God and 
His righteousness ( Matthew 6:32 ). Like the potter has 
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power over the clay, so God fonns our lives to reveal the 
power and authority of Jesus Christ Who authoritatively 
declared, "all power is given unto Me in heaven and on 
earth" ( Matthew 28:18 ), and Who told his disciples, also 
those living in the twentieth century, "go ye therefore, and 
teach all nations, baptizing them in the Name of the Fa
ther, and of the Son, and of the Holy Spirit: teaching them 
to observe all things whatsoever I have commanded you: 
and , 10, I am with you always, even unto the end of the 
world" ( Matthew 28: 19, 20). 

Christ proclaimed, "all power is given unto Me ... Go 
ye therefore ..." In other words, because Christ has full 
authority His followers are obliged to live in faith-obedi
ence to and out of that power. Christians have been given 
the power and authority to act in the Name of the King, 
"for God has not given us the spirit of fear; but of power, 
and of love, and of a sound mind" (11 Timothy 1:7). We 
may not proclaim ourselves, but we must speak and live 
out of the powerful Word of our Lord ( II Corinthians 4:7 ). 

Christians must not only talk among themselves about 
the might and power of their Lord. We have the God
given duty to confront men everywhere with the alI-inclu
sive authority of God and His Word. We may not be sat
isfied with paying lip-service to the sovereignty of God , 
but we must daily render whole-hearted life-service to the 
Son of the Lord of lords Who gave His life, so that we may 
have it more abundantly (John 10:10 ) . In His strength we 
must cross swords with ow' secular environment whicll is 
in the clutches of the kingdom of darkness and tell them 
about Jesus Who said, "I am the Light of the world. No 
follower of Mine shall wander in the dark; he shall have 
the light of life" (John 8:12) . We must continue in His 
Word and be His disciples, for we know the Truth , and 
the Truth has made liS free (John 8:31, 32 ) and drives us 
to proclaim and practice the liberating power of Jesus 
Christ. Christians are called "'the light of the world" (Mat
thew 5:14). They "know all things" ( I John 2:20 ). There
fore, we are commanded to tell the whole world that God 
is light and that in Him there is no darkness at all ( I John 
1:5). However, "if we say that we have fellowship with 
Him, and walk in darkness, we lie, and do not the truth: 
but if we walk in the light, as He is in the light, we have 
fellowship one with another" ( I John 1:6, 7 ). Christ Him
self gave us the beautifu l task of letting aliI' light so shine 
before men, that they may see our good works and glorify 
our Father which is in heaven Cr..'latthew 5:16 ). 

In short, God demands that His children "stand fast in 
the liberty wherewith Christ has made us free and be not 
entangled again with the yoke of bondage ( Galatians 5: 1). 
Through His Word and Spirit H e gathers and builds a 
community, a fellowship, a people called to be saints. 
Through His Tru th H e unites men whose task it is to bring 
life into conformity with His Law. Since God by nature 
loves righteousness and justice. His servants are mobilized, 
are recru ited with the purpose of ruling the creation, of 
subjecting aU things, of governin g all of life in obedience 
to H is Word. The L 'l\v of the Kin gdom must be observed 
everywhere. No area of liIe and no activity may be ex
cluded from the authority and reign of the King. H is re-
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Cre:ned peop!e must wa . together, must war together, 
:nust labour together, must live together, so that the unity 
which they experience in Jesus Christ may be given can· 
crete, visible and distinct ex-pression, and configuration 
( gestalte ) in human life everywhere. The peculiar style 
of the Kingdom of God must become evident always. 

Consequently, Christian power fonnation is inevitable, 
for it is but the natural result of the binding, unifying, con
solidating power of the Word of God which grips the hearts 
of men and directs their thought and action, so that they 
will exercise their office of servant of Jesus Christ and con-

to give concrete expression to its responsibility to 

be a blessing to the world by ;oyfully obeying the 

{aw of its Lord. 

From time to time this magazine has called at

tention to the heroic struggle which is being waged 

by tTle Christian Labor Association. of Canada for 

the rights of the Christ-committed laborer against 

the bitter opposition and intolerance of the en

trenched "neutrat' labor organizations. With them 

we praise God for the gains which have been made. 

Mr. Vandezande, editor of the Associations oDicial 

organ THE GUIDE, urges the Christian communit1J 

centrate their God-given authOrity and power in a close 
fellowship, in a faith-community, in an organization which 
humbly desires to act in total obedience to the powerful 
Word of God. 

Thus, b'uly Scriptural powcr organizations are born. 
Let it be well understood, the real strength of the Chris
tian organization does not depend on the number of pea· 
pIe who support it, nor on the amount of money in its 
treasury, nor on the measure of recognition and respect it 
receives from the secular world. The genuine power of the 
Christian labour organi;t..ation and the Christian political 
party is from Jesus Christ Himself to Whom all power 
belongs and Who, therefore, sends His anointed servants 
into the world to demand that human life in its entirety 
be obedient to the divine Law-Order. Christian ( power) 
organizations are the concretization, the actualization of 
the wholehearted faith-commitment of men and women 
who earnestly strive to carry out the Lord's command to 
be His obedient servants in close communion with all who 
are rooted in Jesus Christ. 

Prof. K. J. Popma apparently spied out the secret dy
namic of the Christian faith , for he said, "Christ makes 
of His own a second division in His mmy of which He is 
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Himself the Commander and first division He goes 
forth, conquering, and carries His own along with Him in 
His victory . . . links His own to the formation of His 
power. Therefore it is always worth every effort, therefore 
it is worth our very life, to establish Christian schools, to 
strive for Christian politics and a Christian social order, 
to insist upon Christian scientific pursuits and Christian 
philosophy. This is worth every thin g : for sharing in 
Christ's formation of power makes all human endeavors 
radiant and gloriOUS amid the poverty of our efforts, the 
weakness of our attempts and the shortsightedness of our 
judgment" (Quoted by H. E. Runner in Christian Perspec
tives 1960, p. 158 ) . 

It will become obvious to the believing student of the 
Bible that the formation of Christian organizations is en
tirely in keeping with the Word of God. As a matter of 
fact, the establishment of such organizations is the direct, 
wholesome consequence of the Christian faith. Cod com
mands His children to live and labour as a body, as a 
covenant people, and Christian organizations are nothing 
more or less than the concretization, the embodiment, the 
incarnation of that command. The idea of Christian or
ganization, namely, the communal walk of Christians be
fore the face of their Lord in obedience to His Word, is 
inherent to the demands of the Christian religion and con
sequently, they should certainly not be classified as a lul':
ury we can ill afford, nor as a pressure group, nor as a 
necessary evil. 

Christian organization is the nonnal, effective means 
to give concrete expression to the Christian responsibility 
to be of blessing to the world in joyful obedience to the 
norm of the Law of God. Thus, Christians will be able to 
exercise their common office responsibly and meaningfull y, 
for they will be able to exert positive, Biblical inRuence 
on the historical forming of human life in all its ramifica
tions. Thus, Christians will be able to make public the 
radical difference between the Christian world-and-Iife 
view, with its own distinctive principle and practice, and 
the secular concept of life, with its apostate life-principle 
of the sovereignty of man, "for the Word of God is alive 
and active. It cuts more keenly than any hvo-edged sword, 
piercing as far as the place where life and spirit , joints and 
marrow, divide. It sifts the purposes and thoughts of the 
heart. There is nothing in creation that can hide from 
Him; everything lies naked and exposed to the eyes of the 
One with Whom we have to reckon" ( Hebrews 4:12, 13). 
Thus, Christians will be able to preserve and use their 
strength and talents in obedience to Christ for the salva
tion of the world. The Kingdom of Jeslis Christ comes 
with power in the irreconcilable battle against the kingdom 
of darkness, exactly because the Christian principle has its 
own distinctive view about the real character of historical 
forming-power, without which a Christian world-and-life 
view becomes a dead theory for the isolation of the study. 

Exactly because we are Christians we must, for Christ's 
sake, devote our entire life and ali we own to cxert the 
proper influence and power necessary to disclose the Chris
tian principJe and its life-ordering power. 
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As Thou, 0 Lord, hast made me strong 
To overcome my mighty foe, 
So now to 6ght against the wrong 
And conquer in Thy Name 1 go. ( Psalm 18 ) 

Exactly because we may not isolate the Christian prin
ciple we are caned by God to witness in faith, to stand 
unitedly in the midst of the world and there to proclaim 
the sovereign, saving power of Jesus Christ and His Word. 
If Christians do the very opposite and withdraw them
selves from the market place and/or fearfully join the 
world's secular organizations, they fail to live as "children 
of light," but acrually "light a candle and put it under a 
bushel" ( Matthew 5:15 ). Thus, they fail to publish the 
Christian principle and in effect hide it from the world. 
They and not the proponents of Christian organization are 
guilty of separatism! If some Christians refuse to act cov
enantally, communally, and even advocate the opposite, 
namely, individualism, they are violating the Word of God, 
they are separating themselves from its unifying power, 
they are isolating themselves from fellow believers, and 
they are following a way of life which is completely foreign 
to the Bible, for they are embracing a principle, a world
and-life view, which is not rooted in the redemption and 
lordship of Jesus Christ, but which takes its startingpoint 
in the wisdom and power of sovereign and seH-sufficient 
man who likes to believe that he can save himself and the 
world. 

We should not hesitate to reject the un-Biblical reason
ing of those who encourage Christians to act individually 
within and through organizations which refuse to recog
nize the supremacy of God and His Word. The followers 
of Christ simply cannot and may not join or support or
ganizations in which the Law of the Lord does not occupy 
the central place it demands, in which the healing power 
of the Christian faith is lacking, and in which the selfish 
wishes of the majority instead of the Will of the Ruler of 
life are obeyed. Organizations and institutions which re
ject the sovereign rule of the Saviour of the world are 
never worthy of our support, for their secular principles 
and programs are at bottom designed to destroy the con
structive influence of the Christian faith. Christians are 
called to oppose rebels and their revolutionary organiza
tions and objectives with might and main. Christians, if 
they are true to their Lord, will not even be tolerated in 
their midst, for "bad men all hate the light and avoid it, 
for fear their practices should be shown up" (John 4:20 ) . 

The world hates Christians, because it first hated our 
Lord, the Saviour of the world (John 15:18 ). But Jesus 
says, "Blessed are ye, when men shall hate you, and when 
they shall separate you from their company, and they shall 
reproach you, and cast out your name as evil, for the Son 
of Man's sake. Rejoice ye in that day, and leap for joy: 
for, behold, your reward is great in heaven ..." ( Luke 
6:22,23 ). It is grievous that even some Christian leaders 
urge their fellow-men not to seek the company of "the 
children of light" (I Thessalonians 5:5 ) but to seek the 
fellowship of men walking in darkness who, according to 
the Word of Christ, shall hate Christians and who shall 
separate those who are commanded to "walk as children 

eighteen 

of light" (Ephesians 5:8) from their evil company. May 
all of us obey Paul's advice to Timothy to tum away from 
and to keep clear of men "having a form of godliness, but 
denying the power thereof' ("men who preserve the out
ward form of religion, but are a standing denial of its re
ality" - II Timothy 3:5). 

The Bible teaches clearly that the apostate world is 
going to make things tough for the Christians. The Chris
tian community will experience economic hardship. griev
ing ridicule, and intense suffering. It will even have to 
face death! That is, if Christians are prepared to practice 
the commlmion of the saints, if they are determined to 
walk as a redeemed people, if they are resolved to obey 
God rather than man, and if they are committed to live as 
men associated with and organized in Jesus Christ. "For 
the Kingdom of God is not in word, but in power" (I Cor
inthians 4:20 ). 

The forces of unbelief are slowly but surely closing in 
on the Christians. Everywhere we witness decay and de
linquency. With so much to be said and so little time in 
which to say it, the Christian community better get on 
with the program of its Lord. It must be plain to the 
world that we strive to be "a letter that has come from 
Christ ... a letter written not with ink but with the Spirit 
of the living God .. . " ( II Corinthians 3:3 ) . 

And when the enemies of the cross ridicule and scorn 
the Christian community for seeking the Kingdom of God 
and His righteousness, we should in faith remind the rebels, 
"The God of heaven, He will prosper us, therefore we His 
servants will arise and build: but ye have no portion, nor 
right, nor memorial, in Jerusalem." (Nehemiah 2:20 ). 

"For Thou art my lamp, 0 Lord: and the Lord wil1 
lighten my darkness. 
For by Thee 1 have run through a troop: by my 
God have I leaped over a wall. 
As for God, His way is perfect; the word of the 
Lord is tried: He is a buckler to all that trust in 
Him. 
For who is God, save the Lord? and who is a rock, 
save our God? 
God is my strength and power: and He maketh my 
way perfect." 

( ll Samuel 22:29-33) 

In our view the only way by which the Body of Christ 
can today accolll1Jiish its great mission to t.he world is {O/" 
Christians throughout the world to take effective Christian 
action in the spheres of labour, business, politics, educa
tion, medicine and communications. The taking of such 
action and the forming of such Chl"istion professional, po
litical and socilll organizotions must bring about an im
portant spiritual re-alignmc1l1 of political and social forces 
in the modem world. 

The Rev. E. L. Hebden Taylor 
in I N TU\NATIONAL REFORMED B ULL ETI N 
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by SIMON 

T HOUCH THE PHEACHER in his day already said, 
·'Of making many books there is no end," his sage com

ment seems much in place in modern times. The number of 
books which every age, and especially this one, produces on 
the "life of Jesus" is nearly without number. Again and 
again, men turn to the scanty historical references recorded 
in the four canonical Gospels, and they attempt to write 
interpretations, if not r.::interpretations, of the facts which 
are revealed. 

Of course, an attempt to form a historical conception of 
the life of Jesus calls for a harmony of the four Gospels. 
That is to say, the Gospels according to Matthew, Mark, and 
Luke (generally called the Synoptic Cospels) and the Gospel 
according to John must be halmonized and, in respect to 
their contents, presented in proper chronological order. The 
first such harmony was composed by Tatian, a native of 
Syria, about the year 175. He transformed the four canoni
cal Gospels into a single presentation of the life and message 
of Jesus. Eusebius, the noted historian of the early Christian 
Church, is said to have coined the name Diatessaron (liter
ally, one "through four") for Tatian's harmonized Gospel. 

Tatian's work not only set the stage for numerous har
monies of the Gospels in subseqllent ages - even Calvin 
harmonized the contents of the Synoptic Gospels and 
edited his work in commentary form under the title Har
mOlly of the Ecangelisfs. The harmony of Tatian also be
came the direct and indirect .~oll rce for the wri ting of many 
books on the "life of Jesus." 

Introduetion 
The question which Jesus addressed to the Pharisees, 

"''''hat think ye of the Christ? whose son is he?" appears to 
lie itt the root of the search for the historical Jesus. Whereas 
men in earlier days spent their time in harmonizing the Gos
pels and in displaying all the facts available, so that they 
might gain a picture of Christ, scholars in the twentieth 
century have tried to d iscover a third dimension. H ow
ever, in their search for this third dimension they are over
looking the 6rst and second fo r the simple reason that these 
are out of focus. No longer are modern scholars interested 
in the strictly chronological facts gathered from a harmony 
of the Gospcls. They doubt whether sllch facts can he 
proven scientificall y. Instead they have directed their atten 
tion to the explanation of the message as well as of the per
son of Christ. Quesions are asked pertaining to the motives 
which governed Jesus' activities on earth, whether Jesus con
sidered Himself to be the Messiah, and what his relationsh ip 
was toward God and men. Tn answering these questions, th(' 
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careful exegete of former times has become the modern 
sociologist who makes use of history merely to embellish 
his sociological analyses. The twentieth century scholar 
tries to find answers to his q uestions by turning to modern 
methods employed in the fields of history ancl sociology. 

In trying to gain an understanding of the man Jeslls, 
presen t-day scholarship has effected a ~eparation between 
the person called Jesus and the message of Christ. Liberal 
theologians maintain that the message of Christ has been 
augmented and changed by the apostles and the commllni
ties of the early Christian church in the first century of this 
era. And since this message has been altered, it fails to tell 
the inquirer of today precisely what happened during the 
life of the person called J esll~ . Hence no exact, scientific 
information about Jesus can be gleaned from the pages of 
the four Gospels. Although this approach has been heralded 
by a !lumber of liberal theologians, the debate concerning 
an understanding of the historical Jesus presently enters 
into the q llestion whether there is any relationship, and if so, 
a ny continuity between the man Jeslls who hailed from 
Nazareth and the exalted Lord who is proclaimed by the 
church. 

At the moment the pendulum of the q uest for Jesus is 
swinging away from the extreme position, in which Jesus 
was considered a mythologica! fi gure with a divine message. 
How far the swing of the "new quest" will go in the en
deavor of discovering JeslIs as " mere man is difficult to say. 
One thing is certain, and that is, that the quest is dealing 
with the age-old question of the two natures of Christ. It is 
the question posed by Christ himself: '\¥hat think ye of tJ)e 
Christ? whose son is he?" 

History 
When on the 8th of October of the year 451 the Fourth 

Ecumenical Council convened in the city of Chalcedon, the 
delegates to this synod debated the doctrine of the person 
of Christ. The setting of the stage had becn provided by 
certain leaders in the church, who in their contentions had 
tried to give answers to the question whether Christ has Olle 
or hvo natmes, a human and a divine. 

The Syrian monk, Nestorius, who in 428 had been con
secrated bishop of Constantinople, openly taught tllat the 
natural Son of God was different from and other than the 
son born to Mary in Bethlehem. Thus Nest-orillS mnde a 
distinction between the divine and the human. H e sep
arated the man Jesus from the revealed Christ. He spoke 
of two natures and two persons, and of the indwelling of 
God in man . In this indwelling Cod and man were united 
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only morally, for the human nature in Christ was d ivided 
and separated from the divine nature. 

In reaction to this view, Eutychus, a superior in a mon
astery in the neighborhood of Constantinople, taught that 
Christ before his incarnation had two natures, but that after 
his birth the divine and the human natures became one. Just 
as one drop of honey which falls into the ocean is absorbed, 
so the human nature of Christ is completely taken tip by the 
divine. In the process of absorption, the human body of 
Christ became a deified body; and although it appeared to 
be of human characteristics, in reality it was not. 

The Council of Chakedon took note of these teachings 
and in a dogmatic confession rejected them. Regarding the 
perSon of Christ, the Council sa id that he is truly God and 
tr11ly man, and that as to his divinity he is of the same sub
stam:e with the Father, and as to his humanity of the same 
.~ubsta nce with liS . Furthermore, the Council confessed that 
Christ is in all things exactly like us (sin excepted), that 
in respect to his deity he was begotten by the Father before 
all times, and that in re:.pect to his manhood he was born 
of the virgin Mary "when the time had fully come." And it 
declared that this one and the same Christ has two natures, 
which arc neither confused nor changed , neither divided 
nor separated, but together in one person, the Lord Jesus 
Christ. 

It appears that the confession of the Council is rather 
negative, for a total of four negating predicates is used to 
describe the natures of Christ . Against Eutychus, the con
fession declares that the natures are inconfused and un
changeable; and against Nestorius, it says that the natures 
are indivisible and inseparable. By means of this negative 
formulation , the delegates gathercd at the Fourth Ecumeni
cal Council asserted that the natures in the person of Christ 
cOllld be described only in terms of what they are not. 

Former Attempts 
Throughout the centuries the Chu rch has confessed this 

dogmatic cxposition of Chalccdon and has stood for its de
fense whenever it was attacked . But in the nineteen th cen
tury liberal theologians began to dissociate themselves from 
(his ancient confession. They announced the imposs ibWty 
of proclaiming the doctrine that Jesus is truly God and truly 
man . It was asserted that the human nature of the man 
called Jesus should be separated from the religious connota
tions which the church had associated with the divine 
Christ. l And with the separation of the human and divine, 
libem! theologians could use the person of Christ as a 
champion of their own catlses, such as, moralism, perfec
tionism, and idealism. They broke with the confession of 
the church and thus were at liberty to interpret the lifc of 
Jesus as they pleased. 

In this part of the survey, the names of Albert Schweitzer 
ll nd Rudolf Bultmann will be mentioned. In the opinion of 
Schwcitzer, Jesus was a man who had dreamed that he 
would be the Messiah in the kingdom of God. After he was 
baptized , Jesus expected the coming of the kingdom to take 
place during the harvest time. For that re.."1son he sent out 
his twelve disciples and charged them, "But when they 
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persecute you in this city, Bee into the next: for verily I say 
unto you, Ye shall not have gone through the cities of Israel, 
till the Son of man be c..'Ome" (1\'Jatthew lO:23 ). However, 
when the disciples retulTled from their mission, the kin~
dom had not come. Jesus bcgan to realize his failure. He 
changed his p rocedure and thought to hasten the coming of 
the kingdom by ushering it in tlu ough his own suffcring and 
death. Also this turned ou t to be failure and disillusion. 

Who was the Jesus depicted in the Gospels, and what 
significance does he have for us? Concludes Schweitzcr in 
his impressive volume on The Quest of the Historical Jesus, 
"(Jesus ) was not a teacher, not a casuist; He was an impe
rious ruler .... H e commands. And to those who obey 
Him ... He will reveal Himself in the toils, the conflicts, 
the sufferings which they shall pass through in H is fellow
ship, and, as an ineffable mystery, they ~hall learn ill their 
own experience \¥ ho He is." 

The emeritus professor of New Testament at the Uni
versity of Marburg, Rudolf Bultmann , decla.res that "no sane 
person can doubt that Je~us stands as founder behind the 
historical movement whose first dist inct stage is represented 
by the Palestinian community. But how far that community 
preserved an objectively true piehrre of him and his mes
sage is another question."2 By thi" he means to say, that the 
early Christian com munities composed the Gospels. Since 
much of the historical data in the Gospels must be relegated 
to myth and fantasy, it is very difficult to determine what 
the true facts are when we speak of the histor ical Jcsus. 
Stripped of all the cxtraneous information abo ut Jesus, the 
Gospels merely p icture Jesus as a prophet who is the bearer 
of the divine messagc which compels men to choose either 
for or against God. H ence, shorn of all that is divinc and 
subst,mtiated only by the divine message, the Jesus presented 
by Bultmann has assumed the proportions of a mythical 
figure of the past. In the mind of this Marburg scholar, the 
reality of Jesus' existence can not be denied. Yet the picture 
of him painted by the cvan gelists must be met with utter 
skepticism 

Moder" Search 
Conseq uently the historical person of Jeslls of Naz.... reth 

has little, if any, meaning for Bultmann. Instead he places 
emphasis on the messilge of Christ. The divine message is 
all-important for the Christian faith . However, it should be 

The central question. Iws been and still is: What 
think ye of the Christ; whose son. is he? In an at
tem.pt to anstver this question conflictin g theQries 
have been propotHulell and a continuous stream of 
books has been published. Once agaill there are 
c1l1lnges of approach and understanding advocated 
which will affect wenching in tile churches. In 
this article Dr. Simon Kistenwker, professor of 
Bible at Dordl College, Sioux Center, Iowa, alerts 
the reader to some of these. 
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understood that also the message of Christ, as presenteq in 
the Gospels, must be subjected to close scrutiny. Much 
which belongs to the art of story-telling of the early Chris
tian community ought to be removed before one can speak 
of the words of Christ. 

Since it is rather difficult to determine the distinction 
between fable and truth, the matter of ascertaining the mes
sage of Christ becomes highly subjective, to say the least. 
If Bultmann proclaims that the message is of ultimate con
cem , it is an understood fact that the historicity of Jesus 
Christ is entrusted to a secondary place, namely, to the 
human mind which reasons scientifically whether the oc
currence of Jesus could have taken place. According to 
Bultmann, the message of Christ is not interested in pro
viding the believer with objective historical facts. History 
is to be regarded as secondary in the proclamation of the 
divine message. Of primary importance is the message 
which demands faith in Christ. In short, there is no need for 
historical facts in the proclamation of the message of Christ. 

It is readily seen that the emphasis in Bultmann's ap
proach fa lls on the exalted Christ, who has en trusted to the 
church his divine Word, in which he calls men to faith. The 
Jesus of Nazareth was a mere man about whom we know 
very li ttle. Of the information which the Gospels relate 
about him, much has to be discarded as myth and fable 
compiled by the early Christian community. Not the Jesus 
of Nazareth, btlt the Christ whose message has been kept by 
the church , is of importance in Bultmann's theology. 

Although Bultmann dominated the theological scene for 
more than thirty years, fo r some years already another trend 
is becoming apparent. The pendulum seems to be swinging 
back. The question has been asked, whether it might be 
possible to get back of the message of Christ, and if this 
proves to be a possibility, whether there is any relationship 
bchveen the words which Jeslls spoke on earth and the 
message of Christ as it was proclaimed by the apostles ano 
the earl y Christian Church. Thus in the so-called post
Bultmannian era, it is asserted that the message of Christ 
was not only uttered in the words of Jesus of Nazareth, but 
also in his person and conduct. 

An American Representative 
One of the exponents of this "new quest" is James M. 

llobinson, professor of Theology and New Testament at the 
Sou thern California School of Theology at Claremont. In 
a monograph entitled ;\ New Qllest of the Historic(lilestls, 
Robinson makes lise of existen tial philosophy in order to 
di.~cover the aims and purposes of the man Jesus. He con
tends that an understanding of the message of Christ re
quires a thorough acquaintance with the historical setting in 
which Jesus lived. Yet this is not sufficien t, for the modem 
inqu irer should leam to understand the selfhood of J esl1 .~. 

By living into tbe life of Jesus and by laying hold of his 
.<;elfhood, one can grasp the meaning of his intentioJ).<; ane! 
commitments. Thus the causes and circumstances which 
bl"Ought about Jesus' words ;Uld actions become me;mingfnl. 

Robinson uses the existential method of moving from 
the exterior to the interior, for when he reads about the 
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activities and words of Jesus in the New Testament, he 
asks the question : what caused Jesus to speak and to act as 
he did? He seeks to gain insight into the selfhood of Jes,us 
and exerts himself to understand the commitments and in
ten tions which governed Jesus' selfhood. By mcans of this 
insight and understanding, Robinson attempts to establish 
the historical data of jesus' life and person. To be ~ure, the 
exponent of the "new quest" relies upon modern methods 
used in an existential approach to history. 

The ··new quest" wishes to find out what Jesus' motives 
were while he spoke, taught, and healed. Therefore it inves
tigates the human existence of Jesus, and from the vantage 
point of Jesus' selfhood it attempts to explain history. Con
cisely, the "new quest" of the existential human nature of 
JeslIs has becomc the task of the modem historiographer. 

Evanluation 
The literature on the subject of the '"'new quest" has been 

phenomenal during the last ten years.3 I t is virtually im
possible to sort out all the articles, gather all the informa
tion, and pass judgment on the subject. Yet one generaliza
tion made on the evidence presented is this : in spite of all 
the daring emphases expressed by the exponents of the 
"'new quest," the basic pattern of principles and methodol
ogy remains the same. Be it with individual modifications 
and variations, those writing for the "new quest" one and 
all sing the same song. 

Therefore, when the question is asked whether the flood 
of literature relative to the "new quest" has been of value, 
the answer must be negative. In spite of all the hooks and 
articles which have come off the press in the last decade, 
there is not much that can be added to the store of existing 
knowledge. Perhaps the on ly thing that can be said in 
fnvor of the "new quest" is the "swing of the pendulum" 
from the exclusive search for the divine Christ to the investi
gation of the words and deeds of Jeslls revealed in the New 
Testament. 

However, this favorable comment needs to be qualified 
immediately. The modern investigator assumes the I"ole of 
a historian who interprets history from an existential point 
of view. Thus he never takes historical documents at face 
value, but approaches them criticall y. He reasons that the 
Cospels may have some record of the words of jesus; nev
ertheless, it is very well possible that these words have been 
put into Jesus· mouth by the evangelists, so that there is 
no certainty that Jesus ever spoke them. For t hi~ rea~on , 

the exponent of the "new quest" uscs procedures employed 
by the critical historian to distinguish the authentic from 
the unauthentic when he is reading the words a nd deeds of 
Jesus as recorded in the New Testament. 

The investigator has become a historian interested in 
the sociological aspects of Jesus' life. Therefore he is far re
moved from the position of the believer who exegetes Scrip
tu re by approaching it as the inspired revelation of Cod. 
'-Iencc, the modern scholar does not tell his readers what the 
\Vonl of God says, bu t he conveys to them what he thinks 
the words and deeds of jesus mean. 

This negative view of sacred history does not at all coi n-
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cille with the facts recorded in the Gospels, the Acts of the 
Apostles, and the epistles and Apocalypse of the New 
Testament. Eyewitness accounts are drawn up in the nar
ratives relating the earthly life of Jesus, and these historical 
documents testify that Jesus is the Christ. With this fact as 
point of departure, the question may be IXlsed : why would 
the church have written Gospels ( through the agency of 
the evangelists ) and cherished these documents with a 
veneration accredited to inspired writings, if the interest 
in history and in the historical recollection of the person of 
Jesus Christ had been of no account? 

Conclusion 

Although it seems to be a mark of simplicity to say that 
the modern quest of Jesus has been to no avail, fact is that 
the inner life of Jesus can not be subjected to investigation.4 

The presentation of a hannony of the Gospels has met with 
general approval, but a study of the person of Christ is a 
dubious undertaking. And rightly so. The delegates to the 
Council of Chalcedon realized the mystery of the person of 
Christ. As a result of this realization, they formulated the 

dogmatic confession of the divine and human natures of 
Christ in negative terms. Guided by th is realization, ortho
dox theologians have refrained from writing for the Knew 
quest." Jesus - God and man - has been revealed to us as 
the miracle of miracles, and this supreme miracle can not be 
explained in terms of modern methodology. 

Ours is the task, the sacred obligation, to accept the 
revelation of Jesus Christ in faith. We are to worship him 
as the Son of God come into the flesh to take our place, so 
that we may be hid in Christ. 

1. 	 G. C. Berkouwer in hili book De Per$OOn van Christu.s ( Kampen : 
J. H. Kole, 1952) p . 17, calls attenlion 10 the fact that this asser
tion is not something introduced by Bultmann and his system of 
demythologizing. In fact, Bultmann flnds his theological roots in 
the liberal tcachlngs of David F riedrich Strausz ( 1808-] 874 ). 

2. 	 R. Builmllnn, }uus ami the W ord (New York: Ch. Scribners' Sons, 
1958, PI>. 17£. 

3. 	 For a useful guide, consult Hugh Anderson, Jesus and Christian 
Origif18 (Ncw York: Oxford University Press, 1964 ). 

4. 	 As Joachim Jeremias, New Testament scholar at the University of 
Cottingen, notes, "If ... we ooc::upy ourselves with the historical 
Jesus, the result is alwa)'s the same: we Bnd ourselves in the pres
ence of God Himself: For the quotation, we are indebted to 
Christianity Toc/ay (Volume IX, No. 14 ), p . 32. 

SURRENDER TO EVOLUTION: INEVITABLE OR INEXCUSABLE? 

(Continued from Page 7) 

it is not permissible to say, as many do today, that the Fa ll 
was not a real event. But this idea of morally upright man 
at a de6nite time falling into sin and evil is just the op
posite of the evolutionary scheme. Evolution is the idea 
of age-long constant progress toward higher and better 
things, as Tennyson suggested in his poem In M emoriam, 

"Move Upward, working out the beast, 
And let the ape and tiger die." 

E volution has no room fo r the idea of progress in reverse 
gear so that man, from a morally perfect origin, became 
evil :\Ild an ti-social. Thcre is no more room for a Fall of 
man in a consistcnt scheme of evolution than there is room 
for a malignant tumor in a healthy human body. 

It is not without reason that Christians who accept a 
(:onsistent or gcneral theory of evolution almost invariably 
reject the historical character of the early chapters of 
Genesis, and reject the Biblical account of human origins 
by regarding it as mythical. T he inherent incompatibility 
between a consistent scheme of evolution and acceptance 
of the Genesis account of origins as historical drives these 
persons relentlessly to acceptance of the mythical view. 

So there appears the Barthian notion that every man 
is Adam and every woman is Eve, that the Fall was not a 
once-far-all historical event at the dawn of history, but an 
event repeated endlessly whenever a moral decision is made 
and evil yielded to. So Adam comes to be regarded, not 
as the 6rst man and covenant head of humanity, who rep
resents us all in the Covenant of Works, but as a symbol 
of man as faced with moral a lternatives and prOne to yield 
to evil. 

Accord ing to Scripture teaching, a historical Adam par
allels the historical Christ ( Romans 5: 12-21 ). The Bible 
treats both Adam and Christ as real, historical, individual 
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persons. The apostle Paul in Romans 5: 12-21 sets up an 
elaborate parallel and con trast between Adam and Christ. 
From the one came sin, from the other came redemption. 
This argument of Paul in Romans 5 depends absolutely 
for its validity on the fact that as Jesus was a historical 
person so Adam was a historical person. There cannot be 
a proper parallel between a mythical Adam and a historical 
Christ. Adam is as essential to the Christian system of 
theology as Jesus Christ is. Christ is, indeed, ca lled in 
Scripture "the second Adam" or "the last Adam." Any 
theory which tends, as the common form of evolution does, 
to eliminatc Adam as a real historical person, is destructive 
of Christianity. Yet this very thing is done by the common 
form of evolutionary theory. It has no more room for a 
real Adam than it has for a rcal fall of mankind into sin. 
And if Christ as the second Adam came to undo the harm 
done by the first Adam, then we mllst needs continue to 
believe in the reality of the 6rst Adam. 

V. 	Eve n The istic Evolution is Una cce ptable from the 
Sta ndpoint of Bi b lical Christia nity 

Consistent evolution as it is commonly hcld by material
istic scienti.~ts is atheistic and is based on fai th in chance 
rather than on faith in Cod. It is held that living things 
originated and developed by inherent forces, without di
vinc planni ng or con trol. There is, however, a form of 
evol utionary theory known as theistic evol fl tion which in
cludes belief in Cod. This form of evolutionary theory 
holds that evolution was God 's method of creating livi ng 
things. Theistic evolution is held by some scientists and 
by a great many religious scholars who are embarrassed 
by the con6dent claims of unbelieving scientists. If one 
is going to be an evolutionist, no doubt it is better to he 
a theistic one than an atheistic one. Bllt it is qucstionable 
whether theistic evolution can be regarded as a consistent 
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form of the evolution hypothesis, and whether it can really 
be 	reconciled with the divine truth of the firs t three chap
ters of Genesis. 

One form of theistic evolution that seems plausible to 
many Christian believers holds that man's bodily organism 
was produced gradually by an evolut ionary process of de
velopment through ages of time until something physically 
similar to man had appeared . All this was a natural proc
ess and the organisms were non-human or sub-human. 
Then at a certain point God intervened by His supernatural 
or 	creative power and implanted a mind or soul in some 
of these evolving organisms, with the result that they came 
to 	be pet"sons, after which they are properly regarded as 
l1uman, or homo sapiens, man in the image of Cod. This 
way of putting the matter, it is thought, on the one hand 
recognizes the facts of science and on the other hand safe
guards the truth of the Bible. 

The difficulty with this construction is that it has to 
abandon evolution at the crucial point and bring in d irect, 
supernatural creation by God to account for the existence 
of the human race. For it is precisely personality - the 
possession of a mind or soul - that makes man human and 
sets him apart from the lower creation. If we have to bring 
in supernatural creation to account for the one thing which 
above all else makes man human, then we have really ad
mitted that evolution cannot explain the origin of the hu
man ruce. Needless to say, man's bodily organism resem
bles that of the higher animals, but in the matter of per
sonality he differs radically from them. Thus the person 
who holds the view we have been examining may he an 
evolutionist, but he is not a consistent evolutionist, for he 
has to believe in supernatural intervention at the most 
important point. Heally consistent evolu tion holds that 
mnll as a wllole ( both body and mind ) was produced en
tirely by natural forces operating from within. Jt cannot 
ndmit external intervention at any point and still be thor
ough ly consistent in affirming evolutioll. The very word 
evo/lltion means Imfolding of what is already within some
thing. 

Theistic evolution is further shown to be unbiblica l by 
the fact that it breaks down and destroys the distinction 
between creation and providence. God's work of creation 
is His work of originating new things - new as to form, 
new as to matter, or new a.~ to both form and matter. This 
is spoken of in the Bible by the Hebrew verb bara, a word 
with a very specific meaning, which occurs only 55 times 
in the Hebrew Old Testament, and almost a lways means 
cre(lle in the strict sense o f the direct Origination of some
th ing new. On the other hand, the ordinary word for m(rke 
in the Old Testament is asal1, which occurs over 2600 times 
and is translated in various ways, corresponding to the 
English verbs do, 1l1f1ke, work. The term asah can be used 
to describe Cod's providential working which operates 
through second causes and forces of nature, and produces 
changes without producing anything truly new. 

Theistic evolution, however, cannot account for the 
unique use of the verb bam in describing God's work of 
creati on as distinguished from his work of providence. 
For according to theistic evolution, a long natural process 
operating through second causes was God's metllOel of 
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creation. Because this was a l1atural process it would have 
to be classified as a part of Cod's work of providence
that is what providence is - a work of God which takes 
the form of a natural process indirectly controlled by God. 
Thus theistic evolution holds that God's work of creation 
operated by means of, and fo rmed a part of, His work of 
providence. This is an unbiblical idea. If theistic evolu
tion were true, there would be no reason for the use of 
the special tcrm bara in Genesis 1 and 2. Asah would fit 
all 	the way through. 

Moreovcr, the Bible in Gencsis 1 and 2 itself marks off 
creation as separated from providential processes by a very 
clear and definite boundary line. On the seventh day Cod 
""rested from all his work which God created and made" 
(Gen. 2;3). This point marks the boundary between cre
ation in the strict sense, and providence in the sense of 
process, although in later times the creative power of God 
was sometimes exerted in m iracles. 

It is true that asah occurs IO t imes in the first two chap
ters of Genes is. This, however, is not contrary to the 
usage w hich has just been outHned. Where asah occurs 
prior to Genesis 2;3 it is used inclusively, including all 
forms of the divine activity. Asah means "do'" or "make" 
and is the broader term; bara meaning "create" is the nar
rower and mOre specific term. All creation is a doing or 
making, but not all doing or making is creation. Asal1 
could thus be used in its inclusive or generic sense to des
ignate a work of creation, but baTa, being specific in mean
ing, could not be used to describe the providential working 
of God. All this precise distinction of terminology, so clear 
in the Bible, is violated by the doctrine of theistic evolu
tion which holds that God created lioing things bl) means 
of a providential process. 

VI. 	Some SU9ge5tions for a Practical Program to Re5ist 
Cree ping Evolutionism 
1. Get over our sinful timidity. Are we so afraid of 

being thought ignorant, or called "Fundamentalists", or 
accused of being unscientific or old-fashioned, that we re
main silent when we should issue a trumpet call to the 
Lord's people to resist this destructive evolutionistic phil
osophy? Our opponents have no magic armor that is im
pervious to the sword of the Spirit, which is the Word of 
God. If we must be called fools, so be it. Are we not to 
be willing to be called fools for Christ's sake? 

2. Read and Circulate truly Reletxl11l Literature. Most 
"Fundamenta list" books on evolution are comparatively 
worthless because they betray ignorance of current scien
tific thought, make over-statements and blunders, and beg 
the questions at issue. We cannot resist present-day evolu
tionary thcory by repeating the cliches of a generation 
ago. Slogans about '"monkey business" will not get us any
where. We cannot guard our youth by corny jokes and 
wisecracks. The remedy for ignorance and science falsely
so-called is not to retreat in to anti-intellectua lism, but 
rather to seek more and better knowledge. 

3. Crit icize Evoltltiol1ary Theory where it is most vul
1lemble. Attack the basic assumptions on which the whole 
structure rests. It may not always be wise for us as reli
gious scholars to cross swords with biologists and an thro· 
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pologists about the details of the alleged evidences for 
evolution. There is always the likelihood that what we 
have to say will be brushed off with the comment that we 
are laymen and cannot dispute with the experts. This may 
not always be a fair charge, but it is not an easy onc to 
repel. And after all, it is more effective to blast out the 
philosophical foundation on which the whole imposing 
structure has been erected, than it is to take pot-shots at 
details of the architecture in the superstructure. 

Where we are strongest and cannot be called amateurs 
is in our criticism of the philosophic assumptions of evolu
tion and in the field of Biblical exegesis. Therefore we 
can insist with confidence on the following four points, 
and I suggest that we ought to do it with force, emphasis 
and continual repetition: 
(a) 	That a general theory of evolution rests upon seven 

assumptions which have not been proved by evidence 
and which in the nature of the case cannot be proved. 
It is therefore a dogmatic faith held on philosophic 
grounds, and is not to be considered "proved fact." 

(b ) 	That the whole problem of origins - the origin of the 
universe, of life and of man - lies outside the sphere 
of phenomena and is therefore not amenable to the 
scientific method. We can insist, therefore, that pro
nouncements about origins by scientists are not "sci
entific facts" but opinions of probability concerning 
matters which the scientific method cannot rea lly reaeh. 
Thus, again, statements about origins are the expres
sion, in every case, of a faith , and in no ease are they 
statements of proved scientific fact. 

(e) That the concept of thei~tic evolution, as held by many 
religious teachers of our day, does violence to the 
terminology and usage of Genesis 1 and 2, and there
fore theistic evolution, as commonly held, is a false 
theory which is contrary to Seripture. 

(d ) That 	the integrity of the system of Christian truth 
requires absolutely that we retain belief in the reality 
of Adam as an individual person created in the image 
of God, and in the rea lity of the Fall of mankind as 
a definite event which happened once for all at the 
dawn of human history. 
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