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REFORM 

IS NOT STIFLED BY 

CREEDAL 

COMMITMENT 

by JOHN H. PIERSMA 

A ONE.SIDED DISCUSSION has been going on in a 
neighboring journal for some months, and I have 

been itching to get in on it. I refer to the articles by Fred 
Baker and Lewis Smedes in recent issues of The Reformed 
Journal (October, '65, and January, '66 ), dealing with the 
propriety and morali ty of the Form of Subscription.' This 
Form must be signed as a pledge of abTfeement with the 
creeds of the Christian Hcformed Church by all its office
bearers, and on several occasions ( upon taking office in a 
given church, at gatherings of classis, synod) . Although 
not really required by any church law that 1 know, even 
Calvin College requires of its faculty subscription to this 
Form. It would not surprise me that at least Smedes has 
often signed this agreement - when he was ordained into 
the ministry, when he attended classis sessions, when he 
was installed by the present congregation in which his 
ministerial credentials are lodged, and when he took his 
place as professor of Religion and Theology at Calvin 
College. 

Both Mr. Baker and Dr. Smedes find this Form objec
tionable. And both focus their objections on one crucial 
statement of that Form. It is this one: 

We, the undersigned, Professors of the Christian 
Reformed Church, Ministers of the Gospel, Elders and 
Deacons of the Christian Reformed congregation of 

... , of the Classis of ... .. , 
do hereby, sincerely and in good conscience before 
the Lord, declare by this our subscription that we 
heartily believe and are persuaded that all the articles 
and points of doctrine contained in the Confession 
and Catechism of the Reformed Churches, together 
with the explanation of some points of the aforesaid 
doctrine made by the National Synod of Dordrecht, 
1618-'19, do fully agree with the Word of Cod. 

If you have guessed that the argument centers about the 
last words of this long sentence, you are quite rightl "Fully 
agree with the Word of God: " these words are too much, 
too strong, really quite impossible, and ought to be modi

'See Psalter Hymnal of the Christian Refonned Church, p. 71 of 
liturgical section. 
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fied at least, or radically altered, if I understand Smedes 
and Baker at all. 

I( you have guessed too, that I want "in" on this dis
cussion on the other side, you are right again! I think this 
sentence is perfectly proper, and that the Church of Jesus 
Christ has every moral right to demand such subscription 
of its office-bearers . I heartily approve of the statement. 
and I'm very grateful to Cod that 1 may belong to a Church 
which takes the position it implies. And I would fcel that 
it would be a great set-back for the cause of reformational 
Christianity if it were toned down, ignored, or eliminated. 

The Christian Reformed Church is Confeuional 

The Christian Reformed Church is intentionally con
fessional. Its origins in The Netherlands. historically speak
ing. demanded this of them who preached and practised 
church reform . We are in the "free church tradition," the 
tradition of all who will be bound by nothing contrary to 
the Word of God. This meant a dangerous rejection of 
state in8uence and regulation in matters properly ec
clesiastical. And it called for the formulation and /or adop
tion of creeds, subject to the Word, but nevertheless to be 
regarded as normative by the membcrs of the Church. 

the Christian Hcformed tradition does not know leer
vriiheid ( the freedom to teach and preach as the individual 
pleases). This means that we have chosen for a disciplined 
point -of-view on church life and adm inistration, and that 
we believe that church policies and practises ought to 
proceed from common agreement as to the nature of the 
Gospcl ( using this tcrm in the sense of Lord's Day VI. 
19 of the Heidelberg Catechism ). 

This has nevcr been and certainly is not an easy or 
popular position to occupy. We laud the memory of our 
fathers, therefore, who bore the pain of persecution be
cause they felt conscience-bound to speak and act as 
Reformers on this score. We enjoy telling our catechumens 
the story of the life of Guido de Bres and the great hard
ships he endured because he stood for the magnificent 
testimony which is the Belgic Confession. 

In the interest of fairness, let me say right here that I 
am not implying that either Fred Baker or Lewis Smedes 
do not share this appreciation for confessional principles 
and practises. I want to take their contributions at face 
value, and 1 am hoping that this will be taken as a friendly 
and brotherly participation in a worthwh ile discussion. The 
subject of confessional integrity raised by their articles is 
desperately important to the welfare of the Church, and I 
concede to Baker that nothing less than the very possibility 
of reform itself is at stake. And reformation is not an in
cidental blessing for the Church. It is an indispensable, 
on-going feature of true church life. If our kind of con
fessional practise is erroneous, and if it docs in truth stiAe 
reformation, then the Christian Reformed Church only de
serves that which must happen, namely, decay and death. 

"The Reformation OilY Hammer" 

Under this very apt title Baker, one-time journalist, now 
industrial executive. all-time believer and church-member, 
presented his opinions on the matter of creedal subscrip-

T H TIUIMPFT ..6. ... ~iI 1 0jl;,,,,, 

t ion.· He tells us that for him "the secret of Reformation 
was, and is, self-criticism, not other-criticism." This is for 
Baker not even debatable, Jest his remarks become "as 
meaningless as the make-believe face in the Halloween 
pumpkin." 

There is some resentment in Baker's soul as he writes this 
piece. He thinks that we ought to be more critical of our
selves, and less willing to defame others, the Homan Cath
olics, for example. Well, who can argue with that? Defama
tion deserves to be condemned, and is, officially, no less, in 
Lord's Day XLI II of the Heidelberg Catechism. 1 wish. 
of course, that Baker would be a little more specific. 
must say that 1 have not heard at Reformation Day meetings 
the measure of anti-Catholicism he seems to have noticed, 
but that, too, is simply a personal impression. I t is also 
possible, of course, that our sensitivities at this point are 
not equally refined. Or that r do not feel that a serious 
refutation of another's position is evidence of lack of ap
preciation for those who hold to it. 

Baker wants to hear hammer-blows after the analogy of 
Martin Luther at Wittenberg, and therefore pOt-shots at 
"those awful Catholics" do not please him. I agree. Anti
Catholicism, anti-Semitism, etc. are simply not worthy 
postures for Christians to assume, and Reformation Day 
ceremonies ought not to be occasions in which we indulge 
in such things. Baker also wants a reformationally critical 
self-examination to get underway in his church. T couldn't 
agree morel It is high time that we get busy as fellow 
believers endowed with the Spirit and the Word and all 
the great treasures and promises of a Covenant Jahweh to 
deepen, refine. correct, improve. complete Our Christian 
witness in this time and in this world. 

But, Baker and I disagree as to its possibility. 
1 think that such reformational activity is possible in the 

Christian Reformed Church just because it stands four
square in the tradition of the Reformers, and demands of 
its officers that they unequivocally pledge that they do so. 
I think such activity is possible not only, but most likely 
just there where the Reformed Tradition is sincerely main
tained as an oath-type conviction, and recogni:7..oo as the 
necessary foundation on which to erect thc structure of a 
reformed Church and a reformed Christian culture. 

The implication of our Form of Subscription, says Baker, 
is that reform in the Christian Reformed Church is impos
sible. Common sense, the creeds and Scripture indicate that 
this just has to be wrong, he argues! Anyone can see that 
"the mind that is closed to the possibility of error" ought to 
be feared. And all of us know that the Catechism itself 
says that "even the holiest men, while in this life, have only 
a small begi nning of this obedience.": ( Lord's Day XLIV, 
114 ), which he would apply to the writers of the creeds, 
and the proponents of the creeds as matter of course. And 
all of us surely know that only Scripture is inspired of God 
and infallible. 

Has Someone Wlllked Off with the Hammers? 

Yes, says Baker, and so stealthily that people scarcely 
seem to have noticed it. For it took place in a moment of 

' Th e Reformed Journal, October, 1965, pp. 7-9. 
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high purpose and noble intention. The idea was to make 
heresy impossible, to exclude perforce the presence of such 
a tricky temptress as Madam Heresy. Again : there is much 
with which we agree when Fred Baker speaks of the danger 
and consequences of and nced for protection against heresy 
in the Church. "I do not question," he writes, "the need 
for such protection; I do not question that the creeds of the 
Church, of themselves and as they are, are an excellent 
means for providing that protection ." 

Right·o! my teen-age daughter would say. 
But then comes the big sound of serious deviation from 

a traditional, conventional, long-accepted course. And 
Baker and 1 both know, I'm sure, that such a departure is 
bound to make somcone, somewhere look up in surp rise. 

You have no right, says this very serious and unusually 
competent writer, to demand of the officers of the Church 
that they say with the Form of Subscription as a condition 
for holding such office that the creeds of the Heformed 
Churches "fully agree with the Word of God." Now right 
might be a familiar but it is not just another word. If there 
is a word which might just prick the conscience of the 
Ch urch, it wou ld be that one. You might well say that my 
preaching is amateurish or verbose or poorly-formed or 
badly-illustrated or un timely or many other thin gs, but if 
you would say that it isn't right I would get quite nervous! 

If things have no right to be there, the Church, if it 
knows what it is doing, will mercilessly eliminate it. There 
is no doubt about it: If Baker's choice of words is deliberate 
and self-conscious, he is making no small charge when he 
says that these 109 years of our Church's existence are 
marred by the un righteousness, the immora li ty of an un
warrantcd oath of office. 

Why Doesn't the Church have Such Right? 

Because we take Mr. Baker so seriously at this point, 
we ought to try to give his argument full and fair hearing. 
Of one thing we can be sure: Baker does not in any way 
suggest that the answer to the question, Does the Church 
have the ri ght to require agreement with this declaration? 
ought bc answered in any other way than in the negative. 

Nothing less, nothi ng clsc than the Word of God itself 
could fu lly agree with the Word of God, he avers. He takes 
this position fea rlessly and radically. Even the Amcrican 
Standard Version of the Bible cannot be said fully to agree 
with the Word of God, si nce it is a translation, and as such 
is marred by the inevitable imperfection of human effort. 
The creeds, therefore, are surely not in sllch full agrcement, 
by virtue of their being so obviously the creation of human, 
falli ble, sinful men. 

Prove it, yOll might say to Baker. And proof he is 
ready to offer: 

"May the Church ask me to say that the Heidelberg 
Catechism does fully agree with the Word of Cod, and 
virtually prohibit me from asking whether it really 
does full y agree with the Word of Cod in its lack of 
emphasis on mission and on the importance of stew
ardsh ip of time and money? 
"May the Church ask me to say that 'all the articles' 
of the Belgic Confession 'do fully agree' with the 
Worel of Gael and virtually stop me from asking 

whether the books of Chronicles actually are 'com
monly ca lled Paralipomenon,' as the Confession's 
Article 4 declares? 
"May I be asked to sign such a declaration and vir
tually be prevented from asking why, if the creeds 
really do fully agree with the Word of God, it was 
necessary to abandon the American Standard Version 
in some of the proof texts and retain the disputed 
wording of the King James version where it worked 
out better?" 

These instances of proof do not impress you as very 
weighty? Baker knows that too, but this is intentional on 
his part. He is merely attempting to prove that the creeds 
are not perfect, as he conceives of perfection. "I have 
obviously avoided touching any points of doctrine," he 
adds. "I am not unaware, however, that if the Belgic Con
fession could possihly be, wrong in declaring that the two 
books of the Chronicles ure commonly called Paralipomenon 
- an insignificant point - it could possibly be wrong on 
some significant points, too." 

Why doesn't the Church have the moral right to r<-"quire 
agreement with the Form of Subscription? Because such 
agreement, argues Baker, means that you are saying that 
absolutely everythin g in the crecd s, right down to the 
proof texts and the reference to "the Paralipomenon," is one 
hundred percent perfect, infallibly correct in every way, 
and this is not only impossible as such, but is inaccurate 
as well. Sinful humans could not write such creeds, since 
the holiest of them are such beginners in obedience. And 
even sinful humans such as we can see that not only might 
there be, but errors are to be seen on every hand in the 
creeds. 

Baker Solves His Own Problem 

After reading such a strong condemnation of the 
Church's practise with respect to creedal subscription, I 
was indeed surprised by the sentences which conclude this 
part of Bakcr's article. There are four of them, and they 
are all questions. I think I can answer those q uestions, and 
I think that even my very feeb le efforts to do will show that 
the Church does not sin against God's law or man's con
science in its use of the Form of Subscription. 

"Would it really be that serious to put the creeds 'on 
their own,' to constantly expose and challenge them against 
the Word of God itself?" 

This is qucstion no. L It means to say that the Form of 
SlIbscript iun in effect denie!> this kind of judgment and 
cvaluation according to the Word. This can only puzzle 
me! Is there anyone in all the history of Beformed sym
bolics who has ever said anything else but that the ~rceds 
must always be exposed 10 and challenged by the Scrip
turcs? 1 have takcn a q uick look at the books of such 
people as Berkhof, Van Baalen, Schilder, C. Vonk, Feenstra , 
Holwerda, Tunderman, De Graaf, Hoeksema, Van Bheenen, 
Smytegeld - and I can't fi nd any who say anything else. 

[ will go a long step fu rther . It is not on ly acknowl
edgcd by such writers, it is not only the consensus of opin
ion in our tradition, but it is a sacred calling of every 
Christian Reformed believer to do this kind of work to 
the utmost of his ability! No one may take the creeds 
"for granted." Subscription to them is not an automatic 
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feature of some ordination service, something we would 
miss if it were not required because "we have always done 
things that way ;" it is a solemn moment in which the 
party involved says that he has been reading his Bible 
daily, carefully , prayerfully, and the Holy Spirit has told 
him that the teaching found in the creeds is in full agree
ment with the Word of God. 

It is my privilege to know Fred Baker quite well, and 
I think that if he will read this article, at this point his 
delightful sense of humor will exert itself. "You don't mean 
it ," he will say, grinning. Yes, Fred, I know that people 
don't take things as seriously as I am suggesting they 
ought in the paragraph above. I know that people are 
often just going through the motions. I know that people 
are too busy \,,:,.ith all kinds of things that are this-worldly 
in every way to read the Scriptures often and well. And 
I know, too, and I regret it deeply and apologize for any 
part I've played in it, that too many people have relegated 
such as you to the status of inexpert, undeveloped, immature 
"laymen," so that the only man "with a calling from God" 
is the dominie. 

But this is not the fault of the creeds, nor of the fathers! 
They in tended it otherwise, and they did not recommend 
the drift in to sp iritual incompetence and ignorance which 
we can't help but notice on every hand. Go ahead, then, 
with might and main! Criticize the creeds, if you will, with 
your Bible in hand. But remember, only in the light of the 
Word! Your God, your Church and your creeds expect you 
to do so! 

Question no. 2 is, "Would it not be better anyway to ask 
the officeholders of the Church whether they do in good 
conscience accept the Word of Cod as the infa llible rule of 
faith and practise?" 

I am inclined to ask, "Better than what?" Better than 
that which the Belgic Confession states in Articles III-VIII ? 
Is it really possible to read the Reformed Creeds without 
remembering that they were written largely in the context 
of conflict with Home, and that this matter of the Bible as 
the only rule for fa ith and practise was of the very heart of 
the issue? 

Question no. 3 is, "And would it not be better anyway 
to ask the officeholders whether they accept the crecds of 
the Church for what they certai nly are, the best we have 
been able to devise to makc sure that the Word of God 
is faithfully applied as that infallible rule of faith and 
practise in the life of the Church and its members?" 

This might seem to imply an exceptional modesty on 
the part of Mr. Baker, but I should like to submit that the 
church might have phrased its representation a bit dif
ferently, but that thc effect would be just as humble. The 
Spi rit , it has fe lt, has been signally present and helpful in 
the forming of our symbols, but from that infallibility or 
absolute perfection has never been ded uced. And the 
objective of creedal use is just exactly to guarantee the 
truly Biblical character of the church's teaching and 
practise. Nothing else! 

Question no. 4 reads, "And would it not be better any
way to ask the officeholders to promise that if in good 
conscience they believe the creeds are instead at variance 
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with the Word of God, they will make their objections 
known promptly?" 

Again: Bctter than what? Better than this taken from 
the Form of Subscription? 

"And if hereafter any difficulties or different senti
ments respecting the aforesaid doctrines should arise 
in our minds, we promise that we will neither publicly 
nor privately propose, teach , or defend the same, 
either by preaching or writing, until we have first re
vealed such sentiments to the Consistory, Classis, or 
Synod, that the same there may be examined...." 

I would add, It is the solemn obligation of every office
holder at least to bring his discoveries of things in the 
creeds which do not agree with the Word of God to the 
Church. He will gain a hearing there. He is promised 
careful, sympathetic treatment. This solemn pledge is h is 
by the Church because the Church is sensitive to the moral 
implications of its own required oath of office. 

Has it been Good for the Chu rch to have Such a Form of 

Subscription? 

F red Baker again answers in the negative. He feels 
that potential Luthers may have been or will be rendered 
voiceless by the Form of Subscription. This follows from 
his analysis of the meaning of the Form. It means, Baker 
is convinced, that there is no need for reform since every
thin g as we now have it is beyond criticism anyway. I 
think that I have shown from the above that this does not 
really follow. And 1 would add, I doubt seriously if 
affirmat ion of human fallibility, no matter how construed , 
can be expf."Cted to produce perfect candor, openness and 
integrity among men. Tt is just because men are as im
perfect as they are that we need such safeguards as a Form 
of Subscription! 

Finally, the Form of Subscription does not make for 
peace, says Baker. Well, I don.'t think that anyone ever 
claimed that it wou ld . Two things are true here, I would 
suggest: First, that the Church works upon the basis of an 
existing peace, a harmony wrought by the common effort 
of the Spirit to make men confess as their faith the true 
Gospel. And second, the dead, uninteresting, boring dull
ness of sheer monotony is not the spiri t of the creeds or 
of those who developed or adopted them. The creeds call 
for study, loyalty, discussion, reflection, testing in the light 
of the Word . The creeds always appeal to the Word, and 
give warrant to all believers so to work with them. And 
Mr. Baker's Church goes so far as to order his minister at 
one service each Sunday to give a Biblical explanation of 
a part of the Heidelberg Catechism. With that SCrmon 
Brother Baker has to agree or disagree, and in both cases, 
to communicate in the spirit of that fellowship, that com
munion of the saints, with his pastor and fellow members. 
Such communication will make for relevant, interesting and 
reformational Christian living! 

Thcre is more which I want to say on this subject, and 
there is much more that ought to be said . The contributions 
of Prof. Lewis Smedes need further attention , and I hope to 
provide some of it. Meanwhile, my thanks to Fred Baker 
fo r givin g me occasion to busy myself on matters so profit
able and so important as our mutual relationship to the 
Reformed creeds! 
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In the last issue of TOROI AND TRUMPET attention was 
called to the prescnt crisis in the sizeable and inRuential 
United Presbyterian Church in the U.S.A. A new confes
siona l basis is being proposed which will officially approve 
of conflicting lind contradictory teachings concerning God, 
salvation and the church. If adopted , this will spell the 
end of all confessional honesty and integrity. With official 
sanction, then, the lie may be propagated in the church 
which Cod declares to be "pillar and ground of the truth." 
And ~hould this take place as many influential leaders in 
thai church expect, the United Presbyterian Church can no 
longer rightly cla im to be church of our Lord Jeslis Christ. 

For dec.'ldes, indeed, doctrinal error has been winked at. 
Yet the official creeds of the church, basically Rcfonned in 
spite of some serious mod ificat ions, were a silent but strong 
reproach to those who signed but did not believe them. 
Now th is last harrier to a complete perversion of the gospel 
of our Lord Jesus Christ is in danger of being removed. 

Not aU members of that church, however, are prepared 
to capitulate without strong protest. Recently the "Pres
byterian L,l.y Com mittee Inc." issued the following clear 
and ringing testimony concerning their united eHorts on 
behalf of church reformation before it is too late. 

"Our objcctive is to work inside the Church for the 
following goals: 

1. 	 To enlarge the emphasis on thc teachin g of the 
Bible as the authoritative Word of God in our sem
inaries and churches. 

2. 	 To emphasize at every opportunity the need for 
preaching the Gospel of redemption with evan
gelical zeal, the need for regular Bible study and 
prayer. 

3. 	 To encourage ministers and laymen alike to take 
their places as individuals in society and, as led by 
the Holy Spirit, to become involved in the SOCial, 
economic and political problems of our time and to 
assert their posi tion publicly as Christian citizens 
on aU such matters. 

4. 	 To discourage public pronouncements by the 
Church as a corporate body on political, social and 
economic issues. 

5. 	 To provide an adequate and reliab le source of in
fo rmation for laymen on the issues being proposed 
for consideration at General Assembly and other 
judicatories in order to enable laymen to express 
an informed position." 

This testimon y, too long to reprint here, can be obtained 
from the Committee's headquarters, Room 1404, 200 Fifth 
Avenue, New York, N.Y. Here in obedience to the Scrip
h ires and in accordance with the W estminster Confession of 
Faith concerned members are calling the church to proclaim 
the Word. "The mission of the Church is to call all men to 
redemption and only as she redeems individual people will 
society be effectively transfonned." 

There is in this significant document much for which we 
give thanks to Cod. Here arc church members deeply con
cerned about the dire<:tion which the church under much 
of its present leadership has been taking and proposes to 
take in the fut ure. There are statements, however, which 
are open to some serious objection as they stand present ly. 
These, we t rust, will be revised in such a way that the call 
to reformation within that church may be sounded with 
unequivocal and unmistakeable clarity. 

Undoubtedly those who want to keep the wheels of 
ecclesiastical machinery well-oiled will protest loud and 
long against this activity. They will in characteristic kliberal" 
fashion challenge the "method" and "approach" and "sus
picious spirit." But let them look to what they through the 
past decades have done to divert the church's attent.ion 
away from the doctrinal and church political issues which 
were brought to the attention of synods and assemblie.~. 

Meanwhile the Committee has Cod's Word on its side. 
John the apostle of true love urges his readers, «Beloved, 
believe not every spirit, but prove the spirits, whether they 
are of God; because many fa lse prophets are gone out into 
the world." Peter does not hesitatc to warn, «But there 
arose raise prophets a lso among the people, as among you 
there sha ll be false teachers, who shall privily bring in 
destructive heresies, denying even the Master that bou ght 
them." And our Lord himself announced, "And many false 
prophets shall arise, and shall Icad many astray. And be
ca use in iquity shall be multiplied , the love of many shall 
wax cold . But he that endureth to the end, the same shall 
be saved." 

....."........ ...- -, ....... 
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The sound way to church refonnation is that prescribed 
by the ecclesiastically adopted constitution and order. But 
lest the time come when neither preachers nor people rec
ognize the difference between truth and error, the entire 
membership must bo arouSt.'ti to test the spirits whether 
they be of Cod. This is not merely a privilege; it is a 
solemn, Cod-given obligation. Unless church members take 
this aspect of their "office" seriously, they have no right to 
expect that our Lord will revive and refresh and restore 
the church by his Word and Holy Spirit. 

Christians throughout the centuries have always been 
urged to have a healthy respect for the law. In the written 
code was found the surest safeguard under God of true 
freedom. Even in times when evil and self-seeking men 
held political power and oppressed the church, believers 
were to live lives marked by forgiveness, sobriety and obe
dience. Only when commanded to sin openly against Cod 
and his revealed will must they disobey. Here true Chris
tians are allowed no choice! 

These moral and spiritual principles are being over
thrown today. 

And , strange as it may seem, the church calli ng upon 
the name of Christ is leading the way into lawlessness. 

In an article which appeared in severa l newspapers Dr. 
Eugene Carson Blake defends civil disobedience. He 
acknowledges thnt together with a sizeable number of 
clergymen and many laymen he had "broken deliberately 
the trespass law" of the state of Ma ryland. For this he was 
arrested. And this action he justifies on these grounds, "So 
we must be entirely clear that law is not God. It has always 
from the first been a basic Ch ristian conviction that there 
are times when a Christi(m ought to break the law, any 
lnw." In thc course of his defense it becomes unmistakeably 
clear that the individual is to be the 6nal judge of whether 
a law shall be obeyed Or disobeyed. Nothing may stand in 
the way of what the individual considers to be his "wit_ 
nessing to Jesus Christ." In fact , he goes so far as to say 
that "the present-day effort by American Ncgroes to win 
an equality in voting, in education, in job opportunity and 
adva ncement, in hOUSing, and in public facilities (even 
amusement parks) has as much to do with witnessing to 
Jesus Christ, as acts of Christian heroism in the first cen
tury" (i.e. the prcaching of Peter and John, etc.). Thus 
social and economic betterment of our fellow-men is identi
fied as the true gospel of Cod. 

The consequences of such a pos ition arc clear. The 
church no longer has to ca ll men as sinncrs under God's 
judgment to repentancc and faith in the crucified and risen 
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Christ; its message is simply the common brotherhood of 
all men which must be increasingly realized by means of 
social revolution. In this program every law which some
one supposes stands in the way of that ideal ought to be 
disobeyed. Small wonder that those whose properties have 
been seized from time to time can no longer find protec
tion in the law. And should this notion prevail, human 
relationships in the Un ited States will shape themselves 
according to the patterns of the jungle. 

What has all this to do with us in confessional Refonned 
churches? Much more than may be apparent at first glance. 

Dr. Blake is one of the most inHuential leaders in Amer
ican Protestantism today. He together with Bishop Pike has 
proposed a grandiose plan for the unification of major 
denominations. He is the Stated Clerk of the United Pres
byterian Church in the U.S.A. He acknowledges that he 
took part in the disobedience demonstration to which he 
refers as acting chairman of the Commission on Heligion 
and Race of the National Council of Churches. Recently he 
has been elected General Secretary of the World Council of 
Churches, assuming the powerful position held for so long 
by the well-known Dr. Visser 't Hooft. Thus he may be 
fairly sa id to represent the basic line of thinking whjch 
characterizes all these organizations. If this were not so, 
he would never have been elected to such posts of high 
honor. 

Here let the confessional Reformed churches beware. 
Today the Beformed churches in the Netherlands (Gere
formecrden ) arc seriously considering membership in the 
W.c.c. Voices urging the same action are heard in the 
Christian Reformed Church. Always the argument is ad
vanced that by such action we shall exert a wholesome 
influence in these organizations. Are these advocates actu 
ally so naive as to suppose that mere membership in the 
ecclesiastical power structures of our age will make men 
like Dr. Blnke and those who support his position any more 
amenable to the Biblical doctrines concerning Christ, salva
tion by grace and the church than they are now? Or isn't 
doctrinal and moral integrity really very important? Can 
we say one thing in our pulpits and synods and share in 
the responsibility for having a contrary doctrine affirmed in 
Stich councils? These are the issues which must be faced. 

"Much, indeed, of our trouble with Scripture comes 
from an lIllwillingness to dig into it and to put ollr 
thinking caps on. 

"But the dupes of higher criticism give in too 
easily. They do not think that they shall ever under
stand, and so they conclude that what they cannot 
grasp cannot be true. And then the critics lend them 
a convenient trash box in the form of a hypothesis 
large enough to contain all their misconceptions and 
failures in penetration, a bandy receptacle for all 
their doubts and d ifficulties." 

- E. P. ScJIULZE in The Lutheran NeW,f 



ASHAMED OF THE TENTS OF SHEM? 


by J . G. VQS, Th .M. 

SOME WHO STILL SING the Psalms nevertheless try 
to avoid the distinctive features of the Psalms, and to 

deal with the Psa lms in such a way that their differences 
from hymns of merely human composition arc minimized. 
This wrong attitude toward the Psalms, if not checked by an 
intelligent appreciation of their real character and value, 
will ul timately le.'ld as it already has led in several denomi
nations) to the a bandonment of the Psalter as the book of 
praise. It is hoped that the present article may be llSed of the 
Holy Spirit to help some who dislike the Psalms, or who usc 
them merel y because of custom or tradition, to love the 
Psalms and to see them as part and parcel of the Biblical 
system of religion. 

"God slwlL enlarge Japheth, and he shall dwell in the 
tents of Shem" - Genesis 9 :27. 

The German scholar Delitzsch remarked that we are 
a ll Japhethi tes dwelling in thc tents of Shcm. The prophecy 
uttered by Noah was that God would enlarge Japheth and 
Japheth would dwell in- the tents of Shem. In the Hebrew 
idiom, to dwell in the tents of someone means to be the 
inheritor of that person's wealth and estate. 

Noah's prophecy concerns the broad lines of the future 
development of the various branches of the human race. 
God would enlarge Japhcth . Japheth was the ancestor of 
the Indo-European peoples, to which wc ourselves belong. 
It is a fact of history that for thc last 2500 years the Indo
European peoples have been dominant in world affairs, not 
only in material and scientific progress, but also in political 
control of Ihe major part of the civilized world. This 
dom inance is today challenged by other peoples of the 
world, but it has not yel been completely overthrown. 
However, it is not this aspect of Noah's prophecy which 
particularly concerns us in the present article. We a re 
now concerned especially with the prediction that Japheth 
should dwell in the tents of Shem. 

It is particularly in the matter of religion that the Chris
tian peop le of Europe and America dwell in the tents of 
Shem. Our religion is an inheritance from the descendants 
of Shem. It hus come down to us, in the providence of God, 
from Semitic sources. 

Some people do not like this idea. In Nazi Germany 
before World War 11 there was a violent revolt against it . 
The so-ca lled "German Christians" attempted to purge 
Christianity and the Church from Jewish influences and 

traditions. Some Germans went even farther than this, and 
brazenly returned to the idolatrous nature-worship of their 
pagan ancestors - the old German gods of storm and forest 
and mountain . But the old gods did not help them, and 
paga n Nazi German y went down to dismal defea t. 

It is still tTue that Christians of Europe and America 
dwell in the tents of Shem. Our religious heritage has 
come to us from the children of Israel, the children of 
Shem. Our very Ch rist was a Jew. Our Bible was written 
almost enti rely by Israelites. Our religious thought-forms, 
vocabulary, sacraments, worship, ehurch·government, all 
have come to us, humanl y speaking, from Israel. 

It is important to realize that this is not an accident ; it 
is the intended purpose of God. God intended that the true, 
saving religion of Christianity should be given to the world 
through a Semitic, Isrnelitish channel. He purposed that 
Japheth should dwell in the tents of Shem. Our religion is 
not indigenous in our race. We Christians of the indo
European race have a religion which came from a d ifferent 
source. \Ve can never go back to the old gods of our an
cestors. We have known the truth; the true light has 
dawned upon us. I t is the light from God, but it has comc 
to us through the channel of Israel. 

Since th is has been the plan and purpose of God, we 
shou ld not despise it nor should we rebel against it. We 
might prefer that the Saviour of the world had been a 
Greek or a Homan , of the same race as ourselves. But God 
did not purpose it so. The proverb says thai beggars can
not be choosers, and our position before God is that of 
beggars. We are thankful 10 have Christ as our Saviour, 
and since it pleased the sovereign God to bring His Son 
into the world through the seed of Abraham, we can 
only thank and praise him for it. 

What does all this imply? It certainly implies, at any 
rate, that we should I)ot seck to escape or evade those 
fe.llu res of our religion which bear the label of Shem. We 
should not object to what bears the stamp of Israelitish 
origin. To do so is to rebel against the wisdom and good
ness of Cod. God chose that the sons of Japheth, in the 
matter of religion, shol11d dwell in the tents of Shem. We 
should respond: "Even so, Father, for so it seemed good 
in thy sight." 

There are many today who are tired of singing the Dible 
Psalms in the worship of God. This has variolls reasons, 
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no doubt. Some are tired of singing the Psalms because 
they are not willing to bear the cross of being diITerent 
from the big, popular churches. The other churches sing 
popu lar hymns, and the Psalms seem to be not only dif
ferent, but pecuHar and old-fashioned. 

Some object to the Psalms because they do not like 
the theology of the Psalms, with its emphasis on the right
eousness and justice of Cod, and his destruction of his en
emies. 

Some object to the Psalms because they do not like the 
Jewish flavor and coloring of the Psalms - the names of 
people and places, thl:! references to the history of the chil
dren of Israel, the Hebrew flavor of the language. 

These objections to the Psalms all have one thing in 
common. No matter what the objection, it arises from a 
lack of real sympath y with and appreciation of the religion 
of the Bible. Those who object to the Psalms do not want 
to dwell in the tents of Shem. They do not like the form 
and pattern and structure of the religion which God has 
given to the world; they prefer something new and dif
ferent , made by themselves. So they "heap to themselves 
teachers, having itching ears" and "turn away their ears 
from the truth unto fables" ( ll Timothy 4:3, 4 ) . 

We shaH now considcr some common wrong tendencies 
in the use of the Psalms. 

Avoida nce of the Proper Names in the Psa lms 

Zion occurs 38 t imes in the Psalter; lsrael 62 times; 
Ephraim 5 times; Melchized ek once. There me numerous 
others: Oreb and Zeeb, Zeba and Zalmunna, Jacob, Leba
non, Kadesh, Jordan, Hermon, Mizar, Tyre, Shechem, Suc
coth, Gilead, Moab, Edom, Egypt, Ethiopia, Tarshish, 
Sheba, Seba and so forth. 

The objection is raised that these ancient persons and 
places have no connection with us today. They are just a 
lot of dusty history from two or three thousand years ago. 
Why should we sing about Zeba and Zalmunna? It sounds 
as if we were to sing about Hokus and Pokus, or Dasher 
and Prancer, Dander and Blitzen. ~o TUns the objection. 
.But wait. Aftcr all, do Zeba and Zalmunna have nothing to 
do with us today? If we are attached to the Biblical religion 
we will realize that they have a lot to do with us today. 
Our religion did not drop to us out of the sky directly from 
God. He gave it to us through history, and that the hi story 
of Israel. The history of Israel was a history of redemption 
by the almighty power of Cod; it was a history of over
coming powerfu l enemies by the almighty power of God . 
The enemies were real ; they were contemporary mani
festations of Satan's kin gdom. They were terribly real. Bul 
they were crushed by the wonder-working power of al 
mighty God, the covenant God, Jehovah, the Cod of Israel. 
This was the importance of Zeba and Zalmunna. 

Our religion today, if it is Biblica l Christianity, i.s a 
religion of overcoming powerfu l enemies by the super
natural, almighty power of God. We should always think, 
when we read or sing about Zeba and Zalmunna', of how 
salvation is not by Ollr might, nor by our power, but by the 
almighty power, the supernatural grace, of Cod. 

Evi l is not abstract, but concrete; it is identified with 

H TRUMP ET Am il I qll6 

W hy hove Caloinistlc chmches generally in

sisted that "the psalms shall be sung?" How well 
do we UIIderstand the messoge which they contain? 
Why do so many people dislike the psalms? 

These are some at tlU] questions which the Rev. 
lolumnes C. Vas of Geneva College, Beavei"' Falls, 
Pa. , a frequent and faVOrite contributor to the pages 
ot this maga::.ine, answers for us in a clear, com
pelling way. 

particular persons. To destroy the evil, the persons must 
be dealt wi th by Cod's mighty power and righ teous judg
ment. lsaae Watts said he would make David talk like a 
Christian. He denatured the Psalms, and he sophisticated 
them. Watts quite failed to appreciate the real beauty and 
glory of the Psalter. Since Watts' time, some Psalm-singing 
denominations have shied away from the proper names in 
the Psalter, and have tried to screen many of them out of 
it. Zion is changed to "the church," and Jerusalem likewise; 
many of the others are omitted or smoothed over in some 
way. This yields us a denahu cd Psalter. No wonder the 
next step is to give up the Psalms in worship. They have 
already given up the real vigor and beauty and power of 
the Psalms by omitting the proper names. 

Zion and Jerusalem are the tents of Shem, and it is Cod's 
plan for us to dwell in them. Shall we object to that? 
Those who try to eliminate the proper names of the Psalter 
show a lack of vital consciousness of the organ ic connec
tion of the Gospel with the Old Testament. They fail to 
realize that the real meaning of these proper names, as 
Zion, is intimately connected with the Biblical doctrine of 
salvation by free grace. These proper names, and the Psalms 
with them, are to be used in the worship of God to the 
end of the world. They are God's record, God's monument, 
to the great work of redemption wrought out in history of 
old. These proper names are not the shame and weakness 
of the Psalms; they are the honor and the glory of the 
Psalms. 

Avoidance of the " Imprecatory" Psa lms 

Of the 150 Psalms in the Psalter, some six are commonly 
classified as "'imprecatory" Psrl lms - the 55th, 59th, 69th, 
79th, l OOth and l 37th. Many other Psalms contain "im
precatory" elements, namely, divinely inspired prayers for 
the destruction of certain wtcked men, enemies of Cod. 

The Psaller is constantly being reproached because of 
the "imprecatory" Psalms. It is said that these l)salms 
breathe a savage spirit, that they are alien to the "spirit of 
Jesus," that they are not suited to Christian devotion, and 
so forth. 

Thl:!se objections spring partly from a misu nderstanding 
of the Psa lms themselves . The objectors often regard them 
as merc human compositions. They see in them simply 
David's private wrath against his personal enemies. But 
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such is not the character of these Psalms. They are d ivinely 
inspired and they ure directed against implacable enemies 
of God and of God's kingdom. They are so cited in the 
New Testament ( Psalm 69:25 and 109:8 quoted in Acts 
1:20 ). Nor are the "imprecatory" Psalms really contrary to 
the Yspirit of j esus" or the "spirit" of the New Testament. 
AJI that is found in them can be matched by statements of 
the New Testament, and none is more terrible than the 
words of j esus Christ against those permanently identified 
with Satan's kingdom. 

The objections also arise partly from a fal se idealism in 
religion, which regards Christianity as merely a matter of 
ideals. Christianity is not merely a matter of ideals; it is 
not even merely salvation ; Christianity is divine redemp
lion from l in objective realm of evil - from the land of 
Egypt, from the house of bondage, from Satan's kingdom. 

Christianity involves d ivine judgment on sin and sinners 
as truly as it involves divine redemption for God's people. 
The false notion that Cod is nothing but love is rcsponsible 
for much of the opposition to these Psalms. The present 
wri ter recalls hearing a young womaJ.l , a member of a 
Psalm-singing church, say of Psalm 137: "I just HATE that 
Psalm!" The most charitable explanation of this atti tude 
toward a part of Cod's holy Word is that this young woman 
really understood neither Psalm 137, nor the real character 
of Biblical religion as divine redemption from an objective 
realm of evil. She had no doubt been fed on a false re
ligious idea lism which thought of Cod as nothing but love, 
and left his justice entirely out of the p icture. 

Such is a very one-sided view of God . "Behold the 
goodness and severity of God" ( Romans 11 :22 ) - not only 
the goodness of God, but also the severity of God. The 
Psalms give the whole pictur~, not just one side. They 
portray not on ly Cod's love and salvation, but His justice 
and retribution meted out to wicked men. Christ's kingdom 
is not advanced wi thout Satan's kingdom being destroycd. 

Emphasis o n the Subjective Element Only 

There is observable a constant tendency to lise only 
those portions of the Psalms which de.."l l with subjective 
salvation - a Christian's religiOUS ex perience - slleh as the 
consciousness of Cod's love, of forgiveness, of C od's care. 
The tendency is to regard these experiences of the Christ ian 
life as divorced from the foundation on which God has built 
them, namely, historical redemption from an objective realm 
of evil. Take, for example, Psalm 118. that incomparable 
song of gracious supernatural redemption , a song which will 
stir the very heart and soul of any Christian who loves the 
Biblical religion. This 118th Psalm formed the cli max of 
the Hallel which our Saviour and His disciples sa ng after 
the institution of the Lord's Supper, before they left the 
upper room to go to the Garden of Cethsemane. 

Here is the Christian's subjective experience of salva
tion, the wonder of salvation by d ivine grace: 

o praise the Lord for he is good ; 
His grace is ever sure: 

Now let the tribes of Isr'el say, 
His mercy doth endure. 

I n my distress I sought the Lord, 
Jehovah answered me; 

He set me in a spacious place, 
A place of liberty. 

The mighty Lord is on my side, 
J wiIJ not be afraid; 

For anything that man can do 
I shall not be d ismayed. 

Salvat ion's joyful song is heard 
Where'er the righteous dwell; 

The right hand of the mighty Lord 
In valor doth excel. 

1 shall not die, but live and tell 
Jehovah's power to save; 

The Lord hath sorely chastened me, 
But spared me from the grave. 

But this exultation in personal salvation is based on the 
objective foundation of historical divine redemption from 
evil. The same Psalm which exults in subject ive salvation 
also glories in the foundation of object ive, historical re
demption : 

That stone is made head corner stone 
Which builders did despise; 

This is the doing of the Lord, 
And wondrous in our eyes. 

The Lord is Cod, and he to uS 
Hath made the light arise; 

o bind ye to the altar's horns 
With cords the sacrifice. 

There you have it. Salvation's joyful song is heard, true; 
but only because there was One who was despised and 
rejected of men, who yet was made the head stone of the 
corner by God, and bound as a sacrifice to the horns of 
the altar. Every time we sin g those solemn, sacred words 
we shou ld think of how Our blessed Lord was nailed to the 
cross of Calvary for our redemption. 

Back of Our personal experience of God's love, God's 
forgiveness, Cod's care, God's answer to prayer; back of 
our joy, Our peace of mind , our hope - back of all these 
lies a historical work of redemption, without which our 
Christian experience today cou ld not exist. This historica l 
work of redemption is wrought out by the almighty power 
of God in human history, from Genesis to Revelation, f rom 
creation to consummation, but especially in the life, death, 
rcsurrection and ascens ion of our Lord j esus Christ. This 
is the so lid granite rock on which our personal experience 
of salvation rests. Such is the struct ure of rea l, Biblical 
Christianity. 11 is solid, hard and strong as granite, the 
true rock of ages, the foundation of God's almighty work 
of historical redemption from evil. 

In the Bible the p resen t subjective experience of the 
Christian is joined organ ically with the historical work of 
redemption. W hat God has joined together let no man put 
asunder. To sever these two is basically wrong, and the 
tendency to do so, which is observable 011 every hand even 
in Psalm-Singing churches, is an indication of how far we 
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are b eing influenced, unconsciously, by modern rcligious 
liberal idealism. 

The trend of modern hymnbooks is largely toward the 
over-emphasis of the subjectivc experience at the expense 
of the objective foundation. Even those churches which do 
not use the hymns, often show the same tendency by 
people's manner of picking and choosing among the Psalms. 
A Psalm will be announced for singing, and two or three 
stanzas dealing with the objective foundation will be 
omitted, while the remaining stanzas, dealing with sub
jective experience, will be sung. Thus in our folly we are 
like a man who enjoys eating apples but despises apple 
trees and regards them of little or no value. Admittedly 
we cannot eat the roots, bark and branches of the apple 
trec; but are they therefore to be neglected and treated as 
of no importance? Shall we put asunder what Cod has 
joined together? Do we not thereby reveal a deadly weak
ness, a serious failure to grasp the real character and struc
ture of Biblical religion? 

Those very features of the Psalms which are objection
able to the modern spirit are the real strength and glory 
of the Psalter. They are essential to its truly Biblical char
acter and emphasis. 

Those who love one aspect of the Psalms only, while 
findi ng other aspects alien to their reli gious life, or even 
unpleasant and objectionable, are already involved in a 
process which, if not reversed, will in the course of time 
lead to the complete rejection of the Psalter as the manual 
of praise. But that is not all. This same process, if not 
checked, will in the course of time lead to a complete 
d eparture from the Biblical religion of redemption from an 
objective realm of evil, to an alien type of religion, a type 
of religion which is divorced from historical facts and which 
is merely subjective and idealistic. It will lead to the type 
of religion which, instead of saying "I believe in the Lord 
Jesus Christ," says instead: "I believe in goodness, truth and 
beauty." And in that subjective idealism there is no salva
tion . 

Thc Psalms are balanced, thcy are free from all one
sided emphases. They have stood the test of time. Let us 
hold on to them, love them, glory in them, sing them 
heartily, and never, ncver apologize for them or he ashamed 
of them. They arc our heritage, a part of the tcnts of Shem 
that God has pl anned and prepared for us to dwell in to 
his glory and ou r own good. 

A LOOK AT BOOKS 

D E liHlEF AAN DE PH ILIPPENZEN E N DE BHIEF 
AAN PHILEMON (Commcntaar op het Nieuwe Testament) 
hy H. M. MA1TER. J. H. Kok, N.V., Kampcn, the Nether
lands. 1965. 128 pp. Fl. 11.25. 

In the ser ies of the Commentaar op het Nieuwe Testa 
ment, Dr. H . M. Matter presents .1 commentary on Philip-
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pians and Philemon. This volume replaces the almost 30
year-old work of the late Dr. S. Creijdanus, who wrote his 
commentary in the H . A. van Bottenburg series. In com
parison, Matter's exposition shows considerable improve
ment in approach. Whereas his predecessor wrote for the 
minister and scholar, Matter explains these two letters of 
Paul for the average reader of Scripture. Hence tcchnical 
terms have been relegated to indented sections, which are 
of special interest to theologians but not to the uninformed; 
and every text is given in translation. One way to improve 
this excellent commentary would be to repeat the transla
tion in full either at the beginning or at the end of the 
exposition. 

Characteristic of this commentary are the references to 
the works of many exegetes - the old among whom Calvin 
and the more recent such as Barth. However, Matter does 
not merely give references. In fact, he refutes wherever 
necessary the exposition of Karl Barth (Erkwrung des 
Philipperbriefes, 5, 1947; English translation , Epistle to the 
Philippians, 1962 ). And comments of contributors to the 
Theologisches \Viirlerbllch zum Neuen Testament are not 
taken at face value; they are adequately disproved on the 
basis of the Scriptural text. Especially in the explanation 
of Phil. 2:5-11, Matter refutes the neo-orthodox interpreta
tions of this christological passage very well. In short, he 
demonstrates the qualities of a skillful exegete. 

In his introduction to Philippians, Matter discusses lhe 
time and p lace of origin. Although most commentators 
cl aSS ify Philippians with the prison epistles of Paul, this 
writer attempts to show that the prison references in the 
epistle do not necessarily indicate that Paul was a prisoner 
when he wrote Philippians. Thus Matter maintains that 
Philippians was written a t Ephesus in the year 54 or 55. 
This view has been championed by T. W. Manson and by 
E. H. Lohmeyer, but it has not gained any support. Too 
many exegetical objections make such an interpreta tion 
unacceptable, and the arguments favoring it arc uncon
vincin g. SIMON KlSTEMAKER 

THE ACTS OF THE APOSTLES by R. B. RACI(HAM. 
Baker Book House. 1964. 524 pp. $6.95. 

Th is standard work was first published in October 1901 
and was reprinted th irteen times. The fourteenth edition 
appeared in 1951, and again was reprinted in 1953, 1957, 
and now in 1964. The commen tary appeals to min isters , 
theological students, and educated laymen who wish to 
understand the meaning and interpretation of the Acts of 
the Apostles. Perhap.~ the exposition is not as scholarly as 
other commentaries on this New Testament book, yet its 
popularity has been adequate proof of its usefulness. In a 
lengthy introd uction, Rackham discusses matters pertaining 
to text, author, structure, history and theology. This work 
ought to be found in the library of the well-informed min
ister and layman. SIMON KISTEMAKER 

(Contill ued 011 pflge 22) 
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BLUE BANNER FAITH AND LIFE January-March 

3408 . 7th Avenue, Beaver falls, Pe nn8. $1.50 per year 

"The Christian and the Jigsaw" by Paul E. G. Cook, is a re
print from a British publication that deals with the need for 
the over-atl view of Biblical revelation in order to make sense 
out of the jigsaw puzzle of modern life. "Christianity for 
the Twentieth Century" is Ian Murray's title for a review 
of the best-selling (in England) religious book, J'he Cross 
and the Switchblnde, by David Wilkerson. Murray applies 
Heformed standards in his evaluation of Pentecostal views 
expounded by this book Two series of Bible studies com
prise the bulk of this issue: Lessons 63-69 of a series 
thus concluded under the heading, "The Law of God in the 
Modern World," and Lessons 1-6 of a new series, "Studies 
in the Epistle to the Ephesians." Although not identified , 
these studies are very likely from the ready pen of the 
Editor and Manager, J. G. Vos. 

BANNER OF TRUTH February 
3229 Four Mile Rd., N. W., Gr~nd R~pid., M ic hi9~n $3.00 per year 

"Christ Exalted" is the lead article, appearing as a medita
tion on 1 Corinthians 15:25, 26, by Jonathan Edwards. 
Much of this issue is taken up with q uoted material, it would 
appear. "What Is Television Doing to Our Youth" is an 
article written by the great Toronto pulpiteer, Oswald J. 
Smith, and "The Excellency of Prayer" is printed over the 
name of William Hu nti ngdon, 5.5. This magazine is veri
tably packed with solid spiritual material of the kind that 
our Netherlands Reformed neighbors arc known to ap
preciate. 

CHURCH AND NATION February 8 

10 Golfd;lwn Drive, Re xdaie, Ontario, Canada $3.00 per ye~( 

"Our Third Decade" by Remkes Kooistra marks the passing 
of the Canad ian Christian Heformed Churches into that 
phase of their existence which will be their third decade. 
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An Annotated Guide to Certain Magazines Current 


Among the Presbyterian and Reformed Churches 


Informative; analytical! Kooistra authors a second good 
ar ticle, "Two Ways of Readir~g tlte Bible"; H . Van Andel 
writes on "Bible Transwtion and the Unity of Scripture" 
(to what extent must we rccognize the principle of the 
unity of Scripture in translation? - not too much, argues 
Van Andel, lest we try to bolster Scripture by our own 
efforts! ); a South African, Dr. 1. H . Kroeze, offers an ex
planation of the controversial apartheid policy; a lively 
exchange of opinion is published between Dr. L. Praamsma 
and his cri tic, C. Booy, plus Canadian "church news." 

CREDO January 

212 Seneca Ave. , Hamilton, Ontario, C~n~d& $2.00 pe r yeM 

Most people of Beformed persuasion do not seem to know 
that therc are two good periodicals for Calvinistic youth. 
The first is Young Calvinist, published by the Young Cal
vinist Federation of Christian Reformcd youth groups; the 
second is this one, "Teenagers and Prayer" (Arthur 
Joosse ), "Love in Courtship" (J. S. H ielema ), '"'A Rose Is a 
Rose" (,H annus Mos'), lctters, an editorial in poetic style
from this you can see that Canadian youth and thcir 
leaders are not just sitting on their hands! 

CHRISTIAN VANGUARD February 

11914 50th Street, Edmonton, Albert~, Canada $2.00 per year 

Vanguard means to give exposition especially to the posi tion 
that separate, Biblical action is required of Christians in 
all spheres of life. "The Christian Student and the Scientism 
of the Modern University" is written by Dr. Ed Piers, 
professor of Chemistry at the University of British Colum
bia, and is a warning to Christian students at such schools. 
"A Trade Union with a Difference" is an articlc taken from 
a secular Canadian publication, Canada Month, written by 
Raymond Hull, supporting the ambitions of the Christian 
Labour Association of Canada, 
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51 ANDARD BEARER February 15 

1326 W. Buller, S. E., Grand Rapid$, Michigan $5.00 per year 

"An Open Letter to the Rel<'ORM£D JOURNAL and Dr. JaYl¥!S 
Daane" by H. C. Hoeksema reacts unfavorably to a brief 
ar ticle intended to be a tribute to the late Herman Hock
serna. "Indeed, Remember Galileo!" is in reaction to Dr. 
Lewis B. Smedes' Reformed Journal article, also by Prof. 
Hoeksema ("Remember Galileo, and be reminded that there 
is but one trustworthy guide for the church in all its deci
sions: the Word of God that abideth forever!"), "The Doc
trine of Creation, Days or Periods" by Rev. Herman 
Veldman begins a discussion which intends defense of the 
view that Genesis 1 speaks of ordinary, 24-hour days, 
"Particular Atonement and Missions" by Rev. C. Hanko, an 
exegesis of such "universalistic" passages as John 3:16, 
John 1: 29, 1 John 2;2. 

PRESBYTERIAN JOURNAL february 23 

Weaverville, North Carolin ~ $3.00 per year 

This periodical, a weekly, is out to preserve the tradition 
of faithfulness to Word and creed in what we call the 
Southern Presbyterian Church. G. Aiken Taylor is editor, 
L. Nelson Bell, fa ther-in-law of today's most widely ac
claimed evangelist, Billy Graham, is an associate editor. 
In this issue the more strikin g features are articles such as 
"The Crime of the Century" by Fred Jervis (reprinted from 
Christian Life magazine, a scathing denunciation of "the 
average American church member (who) gave $41 to his 
own church ( in 1965) but less than $1.50 to foreign mis
sions), "Hindrances to Evangelism" by Paul A. Snider 
("Un-Biblical universalism which maintains that all men 
are already saved is sweeping Protestantism. This distorted 
'gospel' cuts the nerve both of evangelism and of missions."), 
"A Great Gulf Fixed" by L. Nelson Bell ("Which is the more 
important, doctrinal integrity or organic union? Which will 
do more to advance the Kingdom of God: the by-passing of 
these essential doctrines or a split church?"). 

I I I 

WELLESLEY 

L IKE SO MANY eastern colleges, elite Wellesley 
( Mass.) was founded under partially orthodox Chris

tian auspices. Its motto is "Non ministrari sed ministrare" 
or "Not to be ministered unto, but to minister" (Matt. 
20:28). At the opening chapel service in 1875, the minister 
preached a fire and brimstone sermon that depressed and 
frightened the freshmen. His text was: "Thou hast hedged 
me about so that I cannot get out: thou has surrounded me 
with hewn stone" ( Lamentations 3:7). Wellesley's founder, 
Henry Fowle Durant, was so dismayed, however, that he 
decreed that henceforward the text for the first sermon of 
every academic year should be "God is love." And so it is 
to this day. 

Today no semblance of or thodoxy remains in the in
struction of this girls' college, even in the Bible course 
wh icll is compulsory for all sopho.mores. God cannot be 
divided: His grace and mercy cannot be separated from 
his fire and brimstone. God is a God of both love and 
wrath. He who denies his wrath will deny his love. And 
today, church voices that emphasize his love to the neglect 
of his wrath are in danger of losing their God. Half a God 
cannot be had. 

EDWIN H. P ALMER 

THE GOSPEL CALL AND THE WRATH OF GOD 


by ISAAC DE MEY 

ON TWO PREVIOUS OCCASIONS it has been our sided emphasis has been placed by some of our leaders on 
privilege to write on "The Love of God" as it is God's love without so much as mentioning God's wrath. 

related to the well meant gospel offer. We would now cal! Scripture definitely speaks of the wrath of God, as well 
attention to the other side of the coin. One of the main as of the love of God in regard to the gospel call. In fact, 
reasons that spurred us on to write on "The Gospel Call the pattern which Jesus and John the Baptist set in gospel 
and the Wrath of God" is that lately (as we see it ), a one preaching is not love and wrath, but wrath and love, in 
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that order. "Repent ye and believe" is the way they phrase 
their gospel call ; not, "Believe and repent." 

It is very evident that the call to repentance pa ints to 
sin, and as a result of the sinner's sin to the wrath of Cod 
resting upon him. The command to bclieve and take God 
at his word points to the love of Cod who declares himself 
willing to lift his wrath and impart his saving grace to 
anyone who truly repents of his sin and believes on the 
Lord Jesus Christ. 

It has been sa id that Cod's wrath is the other side of 
his love. I believe this to be correct in a sense. Ultimately 
the sinner will either share in Cod's wrath or in his love. 
The one will in the end exclude the other. During the d ay 
of grace or salvation, however, the wrath of Cod can be 
lifted , and his love can be imparted. Man is redeemable; 
Sa tan is not. From the human side, this depends on repent
ance and faith . These are the terms with which man must 
comply. 

In this article, we intend to distinguish fOllr steps or 
stages in the wrath of Cod. 

L ihe W rath of Cod" - as it came upon the human 
race as a result of the sin of the first Adam. 

2. "The Wrath of Cod" - as it is lifted from all those 
who repent and believe on the Lord Jesus Christ , the 
second Adam. 

3. "The Wrath of Cod" - as it accumulates upon man 
during his li fe-Lime if he rejects the light of the world, 
Jesus. 

4. "Th e Wrath of Cod" - as it hecomes permanent" in 
the life of the individual, or when the cup of wrath becomes 
filled in regm'd to the sinful human race as a whole in the 
day of wrath. 

These four can be characterized by four words which 6t 
these categories, and which in turn distinguish the first two 
from the last two, both pointing to the final outcome and 
destiny of man . They are: liftable and lifted - filling and 
filled. 

"The Liftable Wrath of God" - ~/$ it Cllllle u1mn the hUlIlall 
race in consequence of the sin of the first Adam. 

In the begin nnin g of time afl etelllalloving Cod created 
a perfect wOrld and placed upon it the first man Adam, 
created in his own image, with the purpose that he should 
dedicate this creation unto him! 

Cod pronounccd a ll that he had made very good . Every
thing answered the pu rpose for which it was made. Man 
however, as a rational creature, was to show that he wanted 
lc serve hi .~ Maker willingly . For that reason, Cod put him 
to the test. This test (as we know ) he f.lil ed miserably, 
and as a result, Cod cursed the earth and his wrath came 
upon Adam and all his posterity. Adam sinned as our 
representative. He was the head of the covenan t of works, 
and as sueh brought upon us the guilt of sin. H e was also 
our father, and thus brought upon liS the 1)ollulion of sin . 
Thlls we share equally in the 7Jtlllishment for sin. Cod had 
said to Adam that the day he ate of the forbidden tree he 
would surely die. 

This pronouncement of God en tailed a threefold death; 
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spiritual, physical and eternal death. This holds true for 
every descendant of Adam. For that reason our Reformed 
fathers could state in the liturgy of infant baptism ihat 
we and our children are conceived and born in sin, and 
therefore, are children of wrath so that we cannot enter 
into the Kingdom of Cod except we are born again." This 
statement not only points to the wrath of Cod resting upon 
us, but also to the possibility of its removal and our entering 
into the kingdom of heaven by rebirth . Thus, both the 
head of the covenant of works and the head of the cov
enant of grace are involved. The fir st Adam through dis
obedience brought sin, wrath and punishment into this 
world . The second Adam through obedience bore the wrath 
of Cod aga inst s in and established r ighteousness and justice 
( Hom. 5: 15-21) so that Cod could remove his wrath and 
impart his love to hell-bou nd sinners. On th is basis, we 
conclude that the wrath of God in its first stage is liftable. 

' 'The Lifted Wrath of God" - as it is lifted from all those 
who repent and believe on the Lortl Jesus Christ , 
the second Adam. 

As we speak of the lifting of the wrath of Cod which 
rests upon man as a result of the sin of the first Adam (orig
inal si n ) , and increases as a result of man's daily transgres" 
sions (personal sin), we acknowledge two parties who are a t 
odds with one another and who mllst be reconciled to one 
another. Such a reconcilia tion has been brought about b y 
Christ, the second Adam, in whom Cod reconciled all things 
unto himself ( Col. 1:20 ). The sin ner in turn must be rec
onciled unto Cod. Cod from his side has done everything 
necessary for man's salvation . If it had pleased God to 
save all humanity, every individual sinner, he could have 
d one so on the basis of the reconciliation brought about b y 
Christ. It is a lso on the basis of this reconcilia tion that the 
good news of the gospel can be preached to every sinner, 
namely, that Christ died for the ungodly ;lnd now calls 
sinners and not the r ighteous to repentance. 

If then Cod, as fa r as he is concerned, has done his 
part as the offended party, what is the other party supposed 
to do? All agree that man is not saved automatically. Does 
Cod demand of the sinner that he make good what he has 
done wrong? Is he requested to pay the debt he owes? No, 
a thousand times no! Man is never saved on the basis of 
what he does, but rather on the basis of what he accepts. 
If man accepts the ~erdict of Cod that he is guilty, adm its 
that the wrath of Cod is justly resting upon him, and for 
that reason pleads for mercy, he can and may also accept 
the mercy of the heavenly Father who substituted his own 
Son to bear the \vrath of Cod for him. It should be plain 
then that the order established b y C hrist in preaching, 
namely, first repentance and then faith , is not only correct 
and logica l, but also meets both the demand of Cod and 
the need of the sinner. 

W ithout repentance, the sinner docs not feel the need 
of salvation. 

Without repentance, the sinner docs not desi re salvation . 

Withou t repentance, the preaching of the gospel is 
fruitless. 

Without repentance, there is no p romise of salvation . 

TORCH and TRUMPET, April 1966 



Upon several oeeusiolls brethren '"wifrained in 
theological sciencc" have contributed tmusually 
worllw.:llile articles to Ollr pagc.s, for wlliell we giDf? 
thank.s to ollr Cod. Mr. l.saac De Mey, long {lfl 

elder ill the Grmlliville Ave. Chri.stian Reformed 
Church of Grand Rapid.s, Mich. , di.scus.se.s the Scrip
tllra/ demand of alway.s cOII.sideritlg the reality of 
God'.s wratll agaill.sl .sin when speaking of hi.s great 
love ill Christ ]esu.s. It will interest our reader.s to 
kllow thai thi.s leriter Illl s "ever Iwd one day of 
formal education in his life! From !he.se lX1ges you 
u; il/ lcam to kflow him lI.s (I ·'.self-made mall" and, 
e Den marc, "0 /lUlIi taugh, of the Lord.... 

I t has been said when a preacher tells the sinner that 
God loves him, the preaching will be more successful and 
fruitful than when he neglects this. But how are we to 
judge the true and proper results of gospel preaching? 
Surely, not by their quantity, b ut by their quality. What T 
mean is this : When the gospel is preached and many 
respond to this call, must wc take fo r granted that every
one who comes forward is genuinely converted? Or should 
we inquire into the motives and fruits of this response? No 
one can judge the heart, to be sure. Yet when analyzing 
true conversion, we find that two elements are involved. 
F irst, there is present in the sinner a consciousness of sin 
which creates the sense of need for a Savior. Second, the 
sinner takes Cod at his word and puts his trust in Jesus 
Christ and accepts him as his Savior and Lord. 

Now, psychologically speaking, the convicted sinner 
may be convinced that he needs Christ , but he may be 
unconvinced that Christ wants h im, and for that reason 
may hesitate to accept him . However, when the gospel is 
preached to such people (and none will not be saved unless 
they are such ) they shou ld take hold of the promise of 
Jesus, "Him that cometh unto me, 1 will in no wise cast 
out." 

This again demonstrates that repentance precedes 
active faith , and that activc fa ith follows upon repentance, 
although both are the WOrk and gift of Cod ( Lam. 5 :21, 
Eph. 2:8) or, if you w ill, true conviction of sin will sooner 
or later lead to acceptance of Christ. 1 am sure we all 
agree that response to an altar-call is in itself no proof of 
true conversion. Allow me to use a Scriptural illustration 
to prove the point. In the parable of the king who made 
a marriage feast for his son ( Malt. 22 ), a certain man 
heeded the call and accepted the invitation. Yet he was 
found without the proper wedding garment. In our judg
mcn t, th is man would have passed as a real convert, but the 
king cast him Oll t. This man wanted to go to heavcn 
rather tha n to go to hell ; he would rather be saved than 
lost. However, hc made the fatal mistake of refusing to 
be saved on God's terms. True conversion was lacking. 
For that reason he felt no nced for the garment of right
eousness of Jesus ChriS!. 1£ u sinner is to be saved , he must 
be saved on God's terms. These terms are plainly stated in 
Psalm 34: 18, "Jehovah is nigh unto them that are of a 
broken heart, and savcth such as are of a contr ite spirit." 
From such the wrath of God is lifted. 
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"The Filling Wrath of God" - as it accumulates upon man 
during his lifetime when he reiects either the light 
of the world, Jesus, or the light of nature in Goels 
revelation. 

The opposite of those described above are those who 
reject Jesus Christ as Savior and Lord. Upon them the 
wrath of God w ill abide (John 3:36 ). All who continue 
to reject h im, Spurn his love, and make themselves guilty 
of those other s ins mentioned in Ephesians 5, \vill expe
rience that upon them cometh the wra th of God as "children 
of disobedience." T his is also taught in Romans 2:5, "But 
after thy hardness and impenitent heart treasurest up for 
thyself wrath in the day of wrath and revelation of the 
righteous judgment of God." 

W e observe here that as the wrath of Cod came upon 
men as a result of the sin of Adam (original sin), the wrath 
of Cod now comes upon them in increasing measure on 
account of their personal sin. It is, indeed, not for uS to 
jud ge who they are or when they have arrived at such 
a stage. On the basis of Scripture, however, we can safely 
say that this happens in the life of the individual as well as 
in the life of groups of people. 1 refer to I Thessalonians 
2: IS, 16, "Who both killed the Lord Jesus and the p rophets, 
and drove out us, and pleased not God, and are contrary 
to all men; forbidding us to speak to the Gentiles that they 
may be saved; to fill up their sins always; but the wrath 
of Cod is come upon them to the uttermost." 

When one reads this, he cannot but think of the 
Pharisees in Jesus' day. Of them Jesus said that their eyes 
were closed, their ears dull, and their hearts waxed gross; 
in order that they might not sec, hear, and understand. 
All this was in order that the prophecy of Isaiah might be 
fu lfi lled . Likewise the parables, plain in themselves, were 
not understood b y them and testified against them. 

I'Jere we note that Jesus neither extends the invitation 
to them nor gives the command to repent and believe. 
This is for the simple reason that the day of grace for them 
has passed . God's love has been withdrawn and his wrath 
has come upon them. Read what Jesus had to say to them 
in Matthew 23:32, "Fill ye up then the measure of your 
fa thers," and in verse 35, "That upon you may come a11 
the righteous b lood shed upon the earth, from the blood 
of righteous Abel unto the blood of Z.'l.charias' son of 
Barachias, whom ye slew between the sanctuary and the 
altar." It is worth of note that John the Bapt ist treated 
them in the same manner. We read in Matthew 3:7, "But 
when he saw many of the Pharisees and Sadducees coming 
to his baptism, he said unto them: Ye offspring of vipers, 
who warned you to flee from the wrath to come? Bring 
forth, therefore, frui t worthy of repentance." 

The writer of the letter to the Hebrews speaks in a 
similar vein of a cer tain class of people who were once 
enlightened and then fell away. Of them he says, "It is 
impossible to renew them again unto repentance" (H eb. 
6:6 ). For further proof that the day of grace can be 
passed and repcntance is no longer commanded or desired 
on Cod's part, and that his wrath is filling up, we may refer 
to such passages as Isaiah 5 :1-7, Luke 13:6-9, and I John 
5:16b. Each in its own way teaches us the same truth . 
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This process of the 6lHng up of God's wrath will even
tually lead to the full measure, namely, that the Clip of 
wrath is fill ed. 

"The Filled Wrath of God" - as it becomes perownent in 
the life of the individual, or when the cup of wrath 
becomes filled with respect to the sinful human r(lce 
as a whole ifl the day of wrath. 

Coming now to the climax of God's wrath as it proceeds 
from filli ng to being fi lled, we would call attention to the 
fact that if God's wrath is the other side of his love, then 
these two divine characteristics must be very closely related. 
Here a threefold distinction may be made. 

As to the order in which these two divine characteristics 
are manifested, we may say that God's love precedes his 
wrath. God at 6rst loved all the creatures which he made, 
for he had made them good. But when that creature (man ) 
which he loved sin ned and became evil, God poured upon 
man his wrath and indignation. This happened in Paradise 
when Cod also cursed the earth fo r Adam's sin (C en. 
3: 17-19 ). A similar divine reaction was revealed when Cod 
brought upon the earth the flood in which he destroyed 
all but Noah and his family (Gen. 6:5-7 ). 

As to the basis of the manifestation of these two divine 
characteristics, we may say that their common basis is 
justice. With respect to h is love, Cod is said to redeem 
Zion on the basis of justice ( Isaiah 1: 27 ). He thus justi6es 
and saves his people on the basis of the merits of Christ 
( Rom. 5:9 ). With respect to his wrath, Cod did not destroy 
the inhabitan ts of the promised land until the measure of 
their unrighteousness was full ( Gen . 15:16). Cod did not 
destroy Sodom until its sins cried ou l to heaven (Gen. 
19: 13). Cod did not destroy the Jewish nation and Jeru
salem until the measure of their iniquity was fill ed ( Matt . 
23:31-35) . Thus the Bible teaches that, whether Cod 
exercises his love or his wrath, both manifestations of these 
divine characteristics have as their common basis, justice. 

As to the origin or cause of the manifestation of these 
divine characteristics, we may say that they differ. God is 
love, and the source of that love is found in Cod himself. 
Cod as triune, Father, Son , and Holy Spi rit, lived from 
eternity a life of love within his own being. And God, 
loving himself, decided sovereignly to create man in his 
own image, in order that he might see in him a refl ection 
of his own perfect and lovely being for his own glory. This 
holds true for both creation and re-creation. Not so with 
his wrath, even though Cod's justice will triumph in those 
that are lost. The cause of wrath is found in sin. God loves 
just ice and righteousness because he is such himself, but 
God hates sin and iniquity because these nre the contradic
tion of his holiness. He therefore causes his wrath to come 
upon those who commit such sins. As for man , sin originated 
with him in Paradise, and so d id Cod·s wrath upon him. 

To substantiate the truth that the cup of Cod's wrath 
is 6nally filled , we call attention to what the last book of 
the Bible has to say about the time when the day of Gocfs 
grace is past and the day of his wrath is ushered in . In the 
book of Revelation all things come to a climax. The devel
opment of sin and grace ru n parallel through history. As 
the Bride of Christ prepares and makes herself ready to 
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meet the Bridegroom, so the sinful world 6Us up the meas
ure of unrighteousness to drink the cup of Cod's wrath 
unmixed. We limit ourselves to a few quotations. 

"Hide us from the face of him that sitteth on the throne 
and from the wrath of the Lamb." ( Rev. 6: 16b ) 
"For the great day of their wrath is come." (Rev. 6: 17a) 
"And the nations were wroth, and thy wrath came, and 
the time of the dead to be judged." ( Rev. 11 :18a) 
"And Babylon the great was remembered in the sight 
of God , to give unto her the cup of the wine of the 
fierceness of his wrath." ( Rev. 16: 19b) 
"And he (Christ ) treadeth the winepress of the fi erce
ness of the wrath of Cod Almighty." ( Rev. 19: 15b ) 

From these Scriptures we learn that when the cup of Cod's 
wrath against sin is completely fill ed by man's 611ing up the 
measure of unrighteousness, it is poured out in full force 
upon sinful humanity. 

Cod's love cannot and will not be imparted without the 
liftin g of his wrath . Also no sinner w ill ever feel the need 
of a Savior unless he has come under the conviction of sin . 
The basic lesson of the Bible is that uSalvation is of the 
Lord ." This is what Jonah said when he was in the belly 
of the fish and none but God could save him. Any sinner 
with that confession lIpon his lips will surely be saved 
from the wrath of Cod. H e will forever share in the blessed 
love of Cod which is in ChriSI Jesus, from which no one 
and nothing shall be able to separate him. Both Cod's love 
in the second Adam (or if you will, Cod's love in its final 
stage) and his wrath ( which is now become also the wrath 
of the Lamb ( Rev. 6:16b ) and reaches its final stage) are 
abiding and eternal in character. All true gospel preaching 
must and will proclaim both sides of the coin. 

by DALE FRANCIS 

CBS has given more publicity to the "Cod Is Dead" 
school of theology and so it is certain it will gain new 
strength. 

People like catch slogans, especially those that are 
daring, so they'll respond to this newest catch slogan. 

The "God Is Dead'· people remind me of the fellow who 
didn't communicate with the telephone company and had 
his telephone service cut off. H e then, discovering his own 
telephone service was cut off, started declaring the tele
phone no longer existed. It never occurred to him that only 
his own line was dead and that it was dead because he'd 
caused it. 

TORCH and TRUMPET, April, 1966 



Actually, 1 don't mind these theologians. What J mind 
is they want to still be considered Christians. I t is simply 
a contradiction to speak of Christian atheism. As Methodist 
Bishop Gerald Kennedy sa id, you can't throw out the Bible 
and traditional Christian belief and still be expected to be 
considered Christian. 

Episcopal Bishop j ames Pike's article in Look wouldn't 
bother me if Bishop Pike didn't expect that he could discard 
so much of traditional Christianity and still be considered 
a Christian. 

There was a day when if a man he ld new and radically 
different theological views, he'd start a new church. Today 
the new theologians want to hold their radical viewpoints 
and still remain in the structure of traditional Christianity. 

If a man wants to discard belief in the Virgin birth , if 
he wants to contend j esus Christ was just a good man who 
came to God more fully than other men, then [ wouldn't 
deny him the right to his beliefs. I'd simply expect that 
he wou ld show integrity enough and courage enough to 
accept the implications of his belief. If he discards t radi
tional Christian ity and yet demands he be accepted within 
the folds of traditional Christianity then it seems to me he 
is showing a hypocrisy, he wants to be a non-conformist but 
he demands the comfort of belonging yet to those who 
conform. 

One of the best articles I've read on the whole moral 
crisis appeared in the most recent issue of Antioch Heviell) 
as one written by a Protestant theologian, Dr. Robert Fitch. 

What Or. Fitch notes, and it is what worries me espc
cia lly, is that we not only have a revolt against authority, 
wc have people in authority who refuse to accept the re
sponsibility of authority. 

Everyone's afraid of being b igoted or too narrow
minded. So if in a religious body a man takes a posit ion 
that is clcarly outside the teachin gs of that religiolls bod y, 
those in authority arc hesitant to make any eomment or 
tllke any action for fear they'll seem no\" to be broadmi nded. 

The trouble with this is that institutions have a right 
to idcntity. If a religious group has certain beliefs then 
there should be some protection within the group aga inst 
the d im inishing of these beliefs. If those in authority refuse 
to exercise their authority then soon the institution w ill 
lose its identity. I t will no longer be an institution that 
holds (."ertain stated beliefs but one in which any belief gocs. 

Understand, I'm not denying theologians the right to 
express their vicws or to hold viewpoints contrary to tradi
t ional Christianity. What I'm saying is that they shou ld 
have integrity enough and courage enough to take their 
stand openly. If a Mcthodist theologian wants to say that 
God is dead then he should show courage enough to pro
claim he is no longer a ~...Iethodist. If an Episcopalian wants 
to deny the Virg in Oirth, the d ivi nity of je."us Christ , the 
fact of the Resurrection then he should have the courage 
and integrity to admit he is no longer an Episcopalian. 

I f in the Christian churches therc is an acceptance of 
Christian atheism then the Christian churches are simply 
no longer Christian in any traditional sense. Of course, 
these theologians will say they are a new brecd of Christians 
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- all right, it seems like semantical nonscnse to me but 
I'll not argue with them if they want to call themselves 
Christian Athcists. I just don't think, however, thcy should 
at the same ti me claim to have a right to belong to bodies 
that are Christian in a traditional manner. 

The trouble, in other words, is that the religiolls rebels 
are lacking in courage. They arc afraid to accept the con
sequences of their position , they don't want to start new 
institutions, they want to take over the old institutions. 

And they will do it, too, if those who have responsibility 
within those institutions fail to exercise their responsibility 
of authority. 

Of course, I'm speaking as an outsider. I'm a Roman 
Catholic and so far we don't have' any "God is dead" 
theologians or theologians who arc discarding traditional 
beliefs. I don't doubt, however, that we will have some. 
There arc already some signs of it. When they appear then 
I fully expcct that they will simpJy be dismisscd from the 
communion of the Roman Catholic Church. 

When this happens there w ill be some who will say it 
is narrow-minded, there will be some who will invoke 
images of the inquisition. But it is not narrow-minded 
to protect what you believe to be truth. If John Jones a 
Roman Catholic wants to deny the Virgin Birth thcn lct 
him but let him also show integrity enough to get out of 
the Church that illSists of the truth of the Virgin Birth. And 
if he refuses to show courage and integrity then it is the 
duty of those with authority in the Church to demand that 
he do so. And if he still won't do it then they have a 
responsibili ty to do it for him. 

It may be there will be some who read this who will 
think J don't show the proper ecumenical spirit. 

But showing the ecumenical spirit doesn' t involve the 
acceptance of any and all viewpoint". There isn't going to 
be unity based on contnldictions. Christian unity cannot 
possibly come between those who believe Christ was true 
Cod and true Man and those who do not believe this, it 
isn't going to come between thosc who believe in the Hesur
reetion as a physical fact and those who do not. 

And those w ith the true ecumenical spirit are those who 
hold fast to traditional Christian beliefs. To that kind of 
ecumen ical endeavor I am devoted . But if there arc those 
who conceive of Christian unity as permitting a wide 
variety of belicfs and opinions on basic theological points 
then count me out of that kind of unity. 

Recently this article appeared in the well-known 

Roman Catholic pcriodical, OUR SUNDAY V lsrrOR 

(March 6, 1966), in the column "Editor's Desk." 
Convinced that its message deserves Q hearing aha 
in tile Reformed churches, we fJ'esent it IJere . We 

are deeply grateful to OUR SUNDAY V ISrroR for 

giving us this permission. 
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THE REFORMED FAIT H 

AND THE D ANGER 

OF SUBJECTIVISM 

by PETER DE JONG 

T
ytt e Ana ba ptist Proble m 

H E RECENT APPEARA NCE of Hev. L. Verduin's 
book, The Reformers and their Stepchildren calls our 

attention to the problem of evalualing the 16th Century 
Anabaptist movement and its significance for the Reformed 
faith. Unfortunately, that book as I observed in a review of 
it in the October T OilCH AND TRUMPET, despite the impres
sive amount of research which it reveals, is of little help 
to us in t rying to eva luate the movement mainly because 
of the extreme partisanship it shows in favor of the Ana
b.lptistS. They nre c,lsl in the role of "heroes" <lUu the 
n d ormcrs where th ey dHfered from them arc the "rogues." 

Perhaps the render might be incl ined to ask, "Why 
should we bother a bout trying to evaluate a movement o( 
four centuries ago? What difference docs it make to us?" 
It must be sn id to the credit of Verduin's book that it calls 
atlention to the way in whieh our handling of some very 
difficult and important modern pmblems is directly related 
to this history of Reformation times. We shall have to 
differ with some of his advice abou t current problems 
partly because we must differ with him in our evaluation 
of the history that lies behind them. What makes the 
study of Anabaptism of special interest and importance to 
us is the fact that the Anabaptist tradition came to dominate 
U.S, Protestant church history as it never d id that of Europe. 
North American church problems are to an unusual extent 
"Anabaptist" church problems; therefore the study and 
analysis of Anabaptism may be of great help in trying to 
understand and solve them. 

What othcr recent books have been produced in Re
formed circles which might hel p us in eva luating Anabap
lism? In the 1940's two appeared. One of them hy J. H . 
Wessel entitlcd, Dc T..eerstellige Serife! tusschcn Netlcr
l:mdsche Ccrefolmecrdcn en Doopsgezinden ill de Zest icllde 
£cuw,' ( Assen, 1945) in some 360 pages c..'lJ"efull y and 
systematically analysed the similarIties and differences be
tween the Reformed and Anab.."lptist organizations, doc
trines, and p ractices. It is the most extensive treatment of 
the subject that 1 have b;cen able to locate, 

Another, by J. W. Tunelerman, Marnix van St . Aldegonde 
en (ie Sub;ectiv istische Stroom ingen ill de 16de Eeuw' 

"'The Doc1Ti nai Controversy between the Dutch Heformcd and the 
Anabaptists in tl1c 16th century." 

'''Marnix of SI. AI{lcgondc llnd the subjectivistic movements in the 
16th (;cntury." 

(Goes, 1940 ), although it attempts no such systematic 
analysis of similarities and d ifferences as that of W essel, 
turns out to be much mOre revelant to om problem of 
evaluating Anabapl"ism than one m ight expect from its tit le. 

Tunde rman's a nd Ma rn ix' Assessme nt of Ana baptism 

The thrust of Tunderman's book is suggested by a re
mark of Professor H. Bavinck in his Dogmatics ( IV, 438, 
4th Ed. 1930) which is cited in the preface, "The contrast 
('tegenstelling') of internal and external, of spiritual and 
material, of eternity and time, of essence and form, etc., 
arises from a fal se philosophy and is in confiic..1: with the 
Scripture." Let us look at what Tunderman's little, but 
massively documen ted book (over 650 footnotes to a mere 
160 pages of text ) has to say. 

Philip of Marnix of SI. Aldegonde, born in 1540 at 
Brussels, studied under Calvin and Beza in Geneva, and as 
a nobleman commi tted to the Reformed cause, assumed an 
important role in bringing about an understanding between 
the l'rince of Orange and the Calvinists, Unlike his fri end, 
Will iam of Orange, Marnix saw in the Anabaptists, whose 
number was increasing in Holland, Friesland and Overijsel, 
a grave threat to the cause of the Reformation, In 1595 
he wrote his last book, entitled , Ondersoeckinge erule Gron. 
delijcke \Vederlegginge cler Geestdriivische Leere,' against 
them, urging the States General to oppose their movement 
as a threat to the civil order. Among the radiGal subjec
tivists Mamix included Thomas Munzer, Nicolaas Storck, 
Jan van Leiden, Bernard Kn ipperdollinck, David Jorisz, 
Hendrick Claessen, Hiel and especially Sebastian Frank. 
Marnix' book aroused a storm of reaction. Coolhaes ac
cused him of failing to distinguish Munstcrites who were 
as different from other Anabaptists as heaven is f rom earth . 
Marnix was accused of being a bloodthirsty persecutor of 
quiet citizens, a traitor and a troublemaker. (Sounds fam
iliar, doesn't it?) 

Tunderman poi nts out how completely thi s accusat ion 
misrepresented the mild man who backed William of Or
ange's effort to seek peace between the Reformed and the 
Roman Catholics and who himself as burgomaster of Ant· 
werp had pcrmitted no persecut ion, His address to the States 
Ceneral had only asked that the Anabaptists not be per
mitted to use the freedom of (he press to propagandize their 
attack on the public order. To the further accusation that he 
fa iled to d istinguish betwecn Anabaptists who threatened 
civil order and harmless mystics such as Sebastian Frank, 
Marnix answered that he recognized a difference in their 
practices but saw an underlying relation between them in 
the subjectivistic roots from wh ich both sprang. 

Tunderman was concerned with this little known but 
important book of M;lrnix especially hecause he felt tha t 
its point was high ly relevant to the problems of the Re
fonned faith in the modern world. Like Verduin , Tunder
man saw the Anabaptists as a continuation of earlier 
d issenting movements. Unlike Verdu in, he pointed out that 
they were not following an orthodox tradition, hut were 
con tinu ing the heterodoxy of those movements. He bcgan 

"'Invcstig<ltion :unl nriocipinl refuta tion of the Spirit ualistic (sub
jectivistic) doctrine," 



his analysis by trn.cing in b road ou tline the philosophical 
background of the medieva l church and the heresies. The 
old pagan thinkers had set O\lt to analyse the universe. 
Lacking the Biblical revelation of the Creator, they had 
tried to detennine what in creation was sovereign over the 
rest. Many of them proposed the doctrine of a universal 
world ordcr, which came to bc callcd "Rcalism." In th(' 
>. liddle Ages this doctrine was takcn over by the chllrch, 
first from Nco-Platonism, latcr under Thomas Aquinas from 
Aristotelianism. In the Later Middle Ages a reaction arose 
to this Realism in the form of Nominalism which denicd 
the existence of such a universa l world order. If, as the 
Nominalist maintai ned, only the concrete was real. they 
faced the q uestion which part of the concrete was to be 
placed over the rest. Some said this superior law must be 
found in objects; others said that it must be found in the 
subject. The later view, and that especially in individualistic 
fo rms, came to the foreground in the Renaissance. 

Following this b road discussion, Tunderman goes on to 
distinguish ccrtain subjectivist themes that appearcd in 
medieval movemen ts and continued in Anabaptism. That 
of resignation was found in monasticism, which the church 
tried to control by organising monasteries only to have them 
at times break away in heret ical forms. He traced the 
themes of skepticism, of the imitation of Christ, of chiliasm, 
of the inner light. of mysticism and of symbolism. He traced 
the gnostic idea of the hidden Cod which appeared in an 
antinomian form in the "brothers and sisters of the frec 
spirit"" with their "free lovc" and in another form in Meister 
Eckhart. T undcrman obscrved that in rccent years efforts 
had been made by Protestants to ela im th is subject ivism as 
their own, but that the Reformers had recognized it as more 
dangerous than Roman Catholicism. Subject ivism makes 
man h is own law-givcr; therefore it is essentially humanistic 
and pagan. Rome accused the Refo rmers of being sub
ject ivistic and promoti ng revolut ion, but medieval history 
contradicts this charge since subjectivism was at work long 
bc(ore the Reforma tion and the Homan church left it 
largely unopposed. The Reformation as a return to thc 
Word of Cod was both anti-Roman and anti-pagan. Luther 
was at first under subjectivist influence, later repudiated it. 
Zwingli, on the contrary, became more s\lbjectivistie as he 
grew older; Ca lvin. however, always opposed this tendency. 
He was, in fac t. even more an ti-subjcctivist than anti-Rome. 

Thcre is much confus ion about the Anabaptists since the 
term referred to many sects, estimates of their number 
varying between thirteen and seventy. The confus ion is 
largely eliminated howcver if onc raiscs lhe question. "What 
did each group understand by divine authority?" The 
ne~ormation was not in the fi rst place a struggle fo r free
dom of conscience, but for the recogn ition of the authoritv 
of the Word of God as sup:!rior to anything in human lif~, 
to the church. reason, personality or conscience. Against 
Rome this meant that the Reform ers struggled for freedom 
from the church's theology and the tyrannical claims it 
made for its offices. In this revolt these va rioLis other groups 
wen t along with the Reformation. But when the Reformers 
wen t on to demand submission to Cod's Word , many of 
these humanists parted company with them. Some returned 
to Home and others demanded freedom also from the Word , 
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becoming thorough subjectivists or as Tunderman called 
them "geestdrijvers." He observed that it was incorrect 
to call them Hadical Heformed; they were Radical Sub
jectivists. Marnix saw the danger to the Reformation in 
these movements and warncd especially against the in
fluence of Sebastian Franck, who became probably the 
most widely read non-Dutch writcr in the Nethcrlands. 

Franck was firs t a Homan priest. then became a Lutheran 
pastor, in which phase he even translated an anti-Anabap
tist work. Finally, losing faith in the effectiveness of the 
Word of Cod, he broke with all organizations and taught 
that only "the word within" had divine authority, Among 
other books he wrote a history of heresy, which, although 
not defending all of the earlier heretics, claimed that in 
general they were right and the church which persecuted 
them was wron g. ( Doesn't this sound fam iliar?) He 
("aught that God is impartial, regarding Christian and 
heathen alike; that onc must accept no firm truth; that the 
Bible is full of contradictions. His dialectic in some rcspccts 
strikingly anticipated that of Karl Barth. For him the fall 
was really man taking on personality, and salvation was 
really the resignation of man's own personality and once 
more identifying himself with Cod, The movemcnt which 
fo llowed him in general opposed the Word and church con
fessions with an appeal to mystical expericncc. 1t grew 
so strong that it was ca lled the largest sect in the Nether
lands. 

Tunderman observed that Marnix, in his attack on 
subjccti vism, did not oppose it with an objectivism or from 
a pOSition that tried to balance subjectivism and objectivism. 
as is often done. It nceds to be observed that such distinc
tions between (1) subject ivism, ( 2 ) objectivism and (3) a 
balance between the two arc themselves based on sub
jectivist grounds. for man can only make them when he 
looks at the situation from a subjectivist point of vicw and 
therefore has in p rincipa l already capitulated to a sub
jectivist assumption. If onc begins from such a point of 
view he must regard the Scripture, bcing externa l to our
selves, as an object. as something passive on which the 
subject works. When anyone proceeds in this way he 
places the Scripture under himself, reducing it to a mere 
object of investigation instead of seeing that it is over him 
as the sovereign will of Cod for all of life. When one sub
mits to it he cannot treat it as a mere object. 

When one starts from the subjectivist basis of the con
trast between the individual and the world outside, he 
pu ts the emphasis on the individual ; on man's expcrien~c 
rather than Cod's promise. On that basis he can not d is
tin guish between the work of the Holy Spirit and that of 
his own human spiri t. This procedure must necessarily 
re.<m lt , therefore, either in permanent uncertainty or in an 
arrogant idcnti.6cation of one's own though ts with the work 
of the Holy Spi rit. One can never fight subjectivism suc
cessfu lly with an objectivism that is itself in pri nciple sub
jectivistic. One must, as real Calvinists have always done, 
di rect the subjectivist to the word of Cod. It is much 
more than a merc object; it is the "living and powerful" 
Word of the Living Cod. Attempting to strike a balance 
betwcen subjectivism and obj<.."Ct ivism is no more sat isfac
tory than this kind of objectivism, for it really attacks 
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neither position and is itself unstable. The Bible never 
speaks of a truth between two extremes, but of a truth 
opposed to all lies. Also it does not warn us against carrying 
the truth "too far." 

If Marnix had started with this common point of view, 
his work would have been quite differen t from what it was. 
Then he would have accused these "spirituals" of "extreme 
one-sidedness," of putting loo much emphasis on the Holy 
Spirit and too little on the Word. This was, doubtless, true. 
But Marnix' rc..·..t.l concern was not with Franck so much as 
with the growing su bjectivism that threatened the Reforma
tion in the Netherlands. Calvin and the fest of the Re
formers did not attack the subject ivists for having "too much 
spirit" b ut for their lack of the Holy Spirit as He works 
with His Word. They a ttacked them not with an "objectiv
ism" but wit h the Word as the sword of the Spirit. Tunder
man pointed out that the 16th Century Calvinists repudi
a ted a construction of the problem which is accepted by 
many Reformed people in the 20th Century. 

How has it come about that many 20th Century Re
formed people have adopted a subjectivism that in the 16th 
Century was found only among the Anabaptists and was 
opposed by the Reformers? Tunderman, followin g Herman 
Bavinck, fi nds the answer to this question in the influence 
of modern philosophy since Descartes. This movement 
which began with the human self as the' only thing that 
was certain was opposed by Refonned people in the 17th 
and 18th Centuries, but grad unlly gai ned the dny. In the 
19th Century there arose a new Reformation which repudi
ated thi s subjectivism, bu t in our day this subjectivism 
threatens to destroy what is left of both the 16th and 19th 
Cen tury Heformations. We must oppose it today as Marnix 
did four centuries ago. This is Tun derman's thcsis. 

Our En luation of Tunderman's and Marnix' Thesis 

What must onc suy of this portraya l of the Anabaptists, 
so radica ll y different from that of Verduin? Since it is 25 
years old and was done before the publication of some 
recent research one might summarily d ismiss it as "dated." 
Bu t that would certainly he too su perficial a judgment. Must 
we not , to be fa ir, at least consider the possibility that 
Marnix and his contemporary Reformed leaders knew the 
movement which they confronted constantly and with 
whose leaders they conducted extendf:.'d debates, as well as 
a modern student who tries to develop a "new interprcta
tion" of what happened 400 yea rs ago? 

A more serious cri ticism of Tunderman's thesis is that 
it is a philosophical ana lysis concentrating on a small group 
of the Anabaptist leaders who it labels "su bjectivists" and 
proceeds to attribute their characteristics to the whole 
movement. There were radical subjecti vists sllch as Franck 
who opposed their "inner light" to the authority of the 
Bible, but it · is by no means obvious from the writ ings of 
more sober leaders such as Mcnno Simons that a ll did so, 
In their debates with their Reformed opponents, they also 
attemptcd to defend thcir position on the basis of thc Word 
of Coel, or a t least of the New Testament. Tn dealing with 
concrete movcments and people one can rarely do them 
full just ice by making sweeping philosophical generaliz..'l
Hons. People are not often consistent enough to warrant 
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this. Today one finds many Baptists who are far more 
apprecia tive of the Reformed doctrine and history than are 
some Reformed ministers, and we are witnessing the pe
culiar phenomenon of Baptists proudly calling themselves 
Calvinists in theology while the larger traditionally Cal
vinistic denominations are publicly abandoning that system 
of doctrine. 

Despite these criticisms, we may not just dismiss Tun
derman's main thesis that the Anabaptists were subjectivists. 
The fact is that the Anabaptist and the later Baptist position 
was and is in comparison with that of the Reformed un
deniably subjectivistic. What distin guished them as Ana
baptists and distinguishes them today as Baptists was and 
is that in their view of Bnptism and the Lord's Supper they 
regarded these sacraments not so much as signs and seals 
of Cod's covenant toward us, but rather as actions of Ours 
testifying to our fa ith. The church for them was and is not 
coextensive with Cod's covenant but rather a society of 
experiential believers. This distinguishi ng emphasis on the 
individual and his experience is subjectivistic. 

Furthermore, we might be inclined on the basis of 
Menno's and his fellow-moderates' obvious intent to be true 
to the Bible to dismiss the charge of subjectivism as unjust, 
were it not for one disconcerting fact. Even these moderates 
showed a peculiar susceptibility to the influence of the 
radical subjectivists. Among them radical heresies often 
arose or gained ready footho ld . The casy distinction be
tween the good Anabaptists and a few rare bad ones which 
Verduin and other apologists like to make simply cannot 
be maintained. Too many facts contradict it. abbe Philips, 
for example, who has been called the most attractive and 
lovable leader of the Dutch Anabap tists, a predecessor and 
close associate of Menno Simons, had rece ived his ord ina
tion from the Munster ites. After serving as leader for a 
time he gave up his office and deprived the movement of 
his badly needed moderating influence because he had come 
to doubt the legitimacy of h is ca lling. These doubts were 
traceable to the influence of Sebastian Franck who taught 
that the original church was completely destroyed and only 
a person whose calling was a ttested by miracles might set 
up a new one. When, after the Munster fiasco some twcnty 
to twenty-live leaders of the Anabaptists met in the 1536 
Convent at Bockholt to p reserve the un ity of the movement, 
David Jorisz (who had evidently been ordained a bishop 
by abbe Philips in 1535) took the lead in trying to work 
out a compromise between the extremists. But he turned 
O\lt to be one of the most radical, not to say unscrupulous 
of the lot. When among the moderates ( after the departure 
of abbe Philips and David Jorisz) only Mcnno Simons and 
Dirk Philips were left of the original leaders, five new 
leaders were chosen. One of them, Hod of Martens, called 
Adam Pastor ( more learned {h1m the others) came to deny 
the dei ty of Christ. The effort of D irk Philips to excom
mun icate him brought a split since two of the other new 
leaders accompanied Pastor. 

These few examples are more or less typical of many 
more stich d evelopments and prompt one to ra ise the qucs
tion, "Why did such obvious and radical heresies appear 
so readily among these people?" One does not need to look 
far for the a nswer. They wan ted to be biblical, but not 
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Dlle of the cefltral {lnd decisive emphases of the 
Reformation was "Sola Scriptum," through the 
Scriptures (llolle! Many of the children of the Ref
ormation, llOwerxr, seem tempted today to barter 
{/JVll!1 this precious birthright, often ullder tile iIIu
~ion that only by a s11ift of emphasis will experiential 
religion become a reality. 

In this article the Rev. Peter De long, pastor of 
the Christwll Reformed Church, Telkwa, British 
Columbia, pOillts "I' the threats which all sub
;cctivist 1110vemelits hold for the Cllristum church 
ill all ages. 

only did they dismiss the Old Testament as no longer ap
plicable to the Christian church; they also repudiated what 
fifteen hundred years had taught about the history, offices 
and creeds of the church. The Anabaptists accused the 
Reformers of stopping half way in their Reformation be
C'lUse they refused to join them in this. When the creeds, 
which had been laboriously formulated during the centuries 
to defend the Christian faith against heres ies, were removed, 
is it surprising that a flourishing crop of the old heresies 
promptly reappeared? Dorothy Sayers once observed that 
the heresies are not mere historical antiques which can 
be d ismissed as hopelessly irrelevant to the present. "Heresy 
is largely the expression of opinio~ of the untutored 
average man, trying to grapple with the problems of the 
universe at the point where they begin to interfere with 
his daily life and thought. " Christ not only gave the church 
his word; he also promised his Spirit who would "guide it 
into all the truth ," and be with it forever (John 16:13; 14: 
16). Can we expect to benefit from that guidance if we 
reject the rccord of Gfteen or nineteen hundred years as 
irrelevant to us? That is what the Anabaptists of the 16th 
Century and their coun terparts in contemporary American 
Christianity did and want to do. "No creed but Christ, 
no hook but the Bible!" has often been their motto. UBut 
if you don't join liS in this rejection you are compromising 
the Reformation and arc still tied to Rome," was and will 
be the Anabaptist and Baptist retort. Then we must go on 
to explain that the decisions and confessions of the church 
must be subjected to constant scrutiny and criticism to see 
wh2thcr they are biblical, <l.~ was done by the Reformers 
but was no longer done by the Homan Catholics. One must 
determine by thc test of the Word whether the doctrines in 
queslion are the work of the Holy Spirit or the errors of 
man's own spirit. This is a very different procedure and 
results in a very different and much more stable doctrine 
and ch urch than that of the Anabaptists who rejected the 
churches' history out of hand as being in errol' at least 
since Constantine and sought thc truth only in their own 
impressions of the Bible as though each had a monopoly 
on the Holy Spirit . That kind of individualistic subjectivism 
necessarily results, as Tunderman aptly observed, either in 
permanent uncertainty of in an arrogant identification of 
one's own thoughts with the work of the Holy Spi rit. As
sumed by the people it led and leads to anarchy; assumed 
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by church leaders it led and leads to dictatorship and splits. 
That is what it did among the thirteen to seventy Anabap
tist sects; that is what it has done among the 250 denomina
tions and sects in the United States. 

The Subjectivist Probl e m in our Reformed Family 

Despite criticisms and questions one may raise about 
the details and construction of Tunderman's argument, it 
seems to me that we are compelled to recognize the validity 
of his (and Marnix' ) main thesis that the Reformed faith 
was and is vitally endangered by subjectivism. The value 
of their warning becomes the more impressive when one 
begins to consider its implications for and applications to 
some of our p resent problems. 

Especially we who live in Canada are made aware from 
time Lo time of a kind of funning debate between the ad
herents of the Association for Reformed Scientific Shldies 
ancl representatives of a diverging cunent of thought which 
often appears particularly at Calvin College. If both move
ments aim to acknowledge the Lordship of Christ over all 
things and seek to attain positive Christian leadership, 
"biblica lly oriented, God-honoring, ,mel Christ-centered" as 
is claimed, why cannot the two merge in seeking to develop 
one Christian University? What difference is there to occa
sion any argument? 

One of the most interesting answers to the question was 
given by Rev. R. Kooistra in an article entitled "Towards 
Sharing in Caring for Calvin College," in the D ecember, 
1964 Church and Nation. He pointed out that while Calvin's 
leadcfship acknowledges this idea l it refuses to commit 
itself further to the promotion of concrete efforts to realize 
it, to the support of a distinctly Christian labor movement 
or a Christian polit ical program, for example. Thus the 
ideal is left hanging vagucly in the air and fa r too little 
is accomplished or even attempted toward realizing it. The 
ARSS wants to get rid of this confusion, break with com
promises and confused efforts to combine Christian and 
anti-Christian motifs, and work towards "scripturally di
rected higher learning." 

Admittedly the problems we face in these matters are 
very difficult, and we recall that even the Apostle had to 
admit, "We know in part" ( 1 Cor. 13), so that one should 
not be unduly critical of what is being done at Calvin . It 
seems to me, however, that we must recognize that there is 
poin t in some of the criticisms that come especially from 
the ARSS circles, and that there is a good deal of merit in 
what it in turn is attempting to do. Does not Tundennan's 
thesis that our problem is subjectivism shed some light on 
these matters? Why has there usually been so much con· 
fusion among us about what a Christian policy in education , 
in labor problems or in politics is or ought to be? Why do 
we so oftcn think ;md speak in terms of a relativism that 
seeks expedient compromises or operates with the distinc
tions of more or less desirable instead of distinguishing 
alternatives as true and fa lse, right and wrong? Is it really 
because these matters are so complex that they defy such 
simple, clear analysis, or is it possibly because we have, 
perhaps unconsciously, been so condi tioncd by modern sub
ject ivist philosophy that Ollr perception of the authoritative 
distinctions of God's word has become blurred'? How often, 
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espccially recently, do we not notice that arguments about 
the proper interpretation of biblical data seem to be in
troduced into this or that d iscussion, not because the Bible 
is not clear, but because facing its clear demands would be 
embarrassing, difficult or unpopular? 

Unfortunately, the ARSS which is so opposed to com
promises and wants to promote "scripturally directed high 
learning" also seems to be threatened although in a some
what different way by subjectivism. It is coming under 
criticism, especially in Canada, not because of its aim but 
because of ( 1 ) its "educational creed" and (2) its personal 
screening of members. Although it claims the name "Re
formed," it refuses to commit itself to any of the common 
Reformed Creeds and insists on subscription "without 
qualification or reservation" to its own, much briefer, 
privately form ulated "Educational Creed." When that 
procedure is questioned it is defended by the argument that 
an educationa l insti tution is not a church. But the differ
ence between a school and a church by no mc.'lnS explains 
why the same Christian should make a different confession 
of faith in one area of life than in the other! Although 
thel'e will be more extensive applications of that faith in a 
school than in a church. must not the fai th be the same? 
How strange it is that an organization that in principle was 
set up to get rid of the intolerable contradiction between 
the faith taught in the church and that taught in the public 
school should so qu ickly proceed to reintroduce a conflict 
between its own ereed and that of the church! If the kind 
of argument going on in our Canadian churches means 
anything, it reveals plainly that the refusal to commit the 
organ ization to the commonly con fessed Reformed creeds 
and substitu tion of its own private confession is producing 
disunity just as certainly as the Anabaptist refusal to commit 
themselves to a com mon confession of faith split them into 
mutually hostile parties. As somcone aptly quipped the 
"educational creed" thrcatcns to become a "(orm of d is
unity." 

When the weakness of this confessional basis of the 
ARSS is observed, its p romoters assurc us that any weak
nesses in the area of creed will be mel by careful personal 
screening of all who join the organization. Wh ile one can 
appreciate the cancel'll for orthodoxy that prompts such a 
procedure, it unfortunately even more p lainly commits the 
movement to a kind of subjectivism akin to that of the 
Anabaptists. The strength of the Heformed movement has 
always been its confessional commitment to the Word of 
God which because of its Divine authority can unite men 
of widely differing tastes and temperaments. Build ing a 
movement around persollid opinions or personalities cannot 
help but produce divisions. just as it did in the Corinthian 
church and in 16th Century Anabapt ism. 

Subjectivism not only th reatens our educational efforts; 
it is also one of the biggest obstacles we face in seeking 
chure!l un ity with those who share the same faith. One who 
becomes at all involved. for eX.lmple, in our negotiations 
with the Canadian Reformed Churches soon discovers that 
the differences center not On Our common confe.<;sions of 
faith, but on ollr eVllluation of the personal struggles ex
peiienced in the Netherlands. We may in a measure come 
to sympathize w ith them, but if they make it a condition 

of unity that we come to share their experience of "libera
tion" in the Netherlands, unity will be impossible and the 
barrier that forbids it is not the Word of Cod but sub
jectivism. 

We face the same problem of subjectivism in the pro
tracted effOrts of the Christian Heformed Church to seek a 
closer relationship with the Orthodox Presbyterian 
Churches. In this case also the differences do not seem to 
concern our commitment to the Word of Cod and its doc
trines; they are differences of history, confessional formula
tion, church poli ty and customs. If each group is going to 
insist that the other must accept its position with respect 
to these differenccs, progress toward unity will be impos
sible and the barrier is again subjectivism. 

Our increasing evangelistiC efforts are handicapped in 
various ways by the same problem of subjectivism. We must 
be concerned that converts as well as we submit to the 
Word of Cod, but we have no right to demand that they 
accept all of our customs and habits. 

Discussions of the biggest issues that trouble and d ivide 
our churches today are usually clouded and confused in 
more than one way by such subjectivism. Both the tradi
tionalist argument, "We have always done it so," and the 
an ti·traditionalist's retort, "Don't be so old fashioned; we 
have to move with the times," are purely subjectivist argu
ment's and should rea lly carry no weight with us at all. Both 
considerations all too often get in the way of our facing the 
real question. "What docs the Word of God say?" We have 
no business setting the Word of Cod aside either in the 
interests of ollr traditions or of Our love of novelties . 

To the extent that the study of early Heformed and 
Anabaptist history helps us to see and make this distinction 
between the Word of Cod and Christian men's subjective 
opinions it will be of tremendous value as we face the prob
lems of our own day. We may thank Cod that he has used 
Tunderman, Marnix and a host of others through the 
centuries to direct the attention of his church to that 
d istinction. 

A LOOK AT BOOKS 

(Continued from page 11 ) 

KAHL BARTH'S DOCTIH NE OF SANCTIFI CATION 
by Anthony A. Hoekema. Calvin Theological Seminary, 
Grand Rapids, Michigan, 1965. 23 pages. 

This is the inaugural address which Dr. Hoekema de
Iivcred last year at the occasion of his installation as pro
fessor of systematic theology (with "inde6 nite tenure") 
at Calvin Theological Seminary. 

1 am very &rralcful to the learned author for an address 
such as this. It is generally known that Karl Barth has 



written voluminously. His works number many large 
,"ol umes. An ordinary pastor, conscientious in taking heed 
to the flock and to feed the church of the Lord, simply 
basn·t the time to wade through all those volumes. Yet it 
is indispensibly necessary that he, as well as others, be 
informed. Now, with this lecture, Dr. Hoekema performs 
the excellent service of supplying us with a monograph 
on the views and teachings of Barth concerning the doc
trine of sanctification. Surely even the busiest minister can 
make ti me available to read this book let. I t can be ob
tained at the offi ce of the Seminary for a nominal price 
fifty cents. 

The subject is presented by Dr. Hoekema under three 
main headings: the first is entitled "A SMft in Emphasis;" 
the second, "Tile Treatment of Sanctification in the Church 
Dogmatics;" and the third, "Evaluation." 

The author is convinced that there has been a Significant 
shift of emphasis in Barth's teaching on sanctification. He 
has consulted earlier writings of Barth and found that 
formerly Barth maintained that sanctification coincided 
with justification and that these terms described "the way 
of Cod" from two differcnt points of view, "Crace coming 
from above to below in justi fi cation ; coming from below 
to above in sanctification." Moreover, Barth denied at 
that time (and, I believe, he stili does) "the continuity of 
the work of the Holy Spirit." Barth stated, there is no 
once-for-all bestowed grace as a static possession." 

Dr. Hoekema turns to Barth's Church Dogmatics and 
finds that Barth rejects the entire scheme of an ordo 
sall/tis, and that he, though making a distinction betwcen 
justiScation and sanctification, nevertheless insists that they 
arc indissolubly bound together. However, Barth does not 
believe in an "historica l fall ," and he den ies "that there 
was a golden age before the fa ll" Man, so he holds, is 
nevertheless a sinner, but "he is a sinner aga inst his 
creaturely nature," and sanctification is "the creation of 
(man's] new form of existence as the faithful covenant
partner of Cod." All men, so Barth appears to maintain, 
are "elect in Christ." In Christ the sanctifica tion of all men 
occurred objectively (de jure ). However, not all men are 
sanctified subjectively (ele facto ), "since not all men have 
grasped, acknowledged and confessed their sanctification," 
Moreover, Hoekema states that Barth teaches that, "Christ 
had a sinful nature and a sinful essence. He did not, how
ever, commit any si n; His sinlessness thereforc was a sin
lessness of act and of deed." This is Christ's sanctification 
and we are sanctified as we participate in Christ's sanctifica
tion. 

In his Eoo luation Dr. Hockema is fair to Barth and tries 
hard to discover some features in his theology which he 
is able to appreciate. However, J-I oekema comes to the 
conclusion that "the total theology of Karl Barth is com
pletely different from that of historic, conserva tive, evan
gelical Christian ity - to say nothing of Hefonned Chris
tianity, to which Barth claims to adhere." The author 
enumerates "five speCific points of criticism." These pOints 
natnally touch various phases of theology, not only 50

teriology, but also Christology and anthropology. Hoekema 
states these points as follows: ( 1) "Barth's view of sancti

" 


fication endangers the sinlessness of Christ." (2) "Barth's 
view of sanctification involves an unbiblical view of sin." 
(3) "Barth's view of the objective sanctification of all men 
is both unbiblical and meaningless." (4) "Barth's view of 
the grasping of sanctification by a limited number of 
people involves a Trinity divided against itself." (5 ) 
"Barth's implicit universalism denics the ultimate serious
ness of the Cospel ." 

It will be 1ll1derstood that the author en larges on each 
of these points of criticism, hence it is profitable to study 
these elaborations. 

I heartily and urgently commend the reading of this 
excellent "inaugural address." I doubt not but what the 
so-called "intelligent layman" can profit by reading it, as 
wcll as the trained theologian. 

NICHOLAS J. MONSMA 

FAMILY, STATE, AND C HUHCH : COD'S INSTITU
TIONS by Paul Woolley. 
Baker Book House, 1965, 48 pages. Price $1.00. 

This little volume by Paul Woolley, Professor of Church 
History at Westminster Theological Seminary, is a slight 
expansion of four lectures given at the Conservative Bap
tist Seminary in Denver, Colorado. By way of outlining 
a Christian approach to fam ily, state, and church, Profes
sor Woolley does not depart substantially from what He
fonned writers have said in the past. The fact that he 
has opportunity to say these things so as to bring Heformed 
ideas to a non-Reformed audience is noteworthy. For ex
ample, emphasis on the covenant to an audience which 
may be in the habit of thinking more atomistically about 
the family and the church should impart new insights. 

Perhaps in some cases, Professor Woolley could have 
gone even further than he did in making fru itful distinq
lions. Hc calls the family, stat e, and church Cod's institu
tions hut then goes on to suggest that "many impermanent 
groups such as clubs for social purposes" can be con
ducted by Or function under the auspices of one of the 
three basic groups. Other groups are supplementary to the 
three fundamental groups. To speak thus of supplementary 
and "under the auspices of" is to create confUSion. 

Is it not rather the case that the three institutions 
treatcd arc allthoritative institutions, because they have 
heen instituted by Cod, and the others are free societal 
relationships which are in no way under the sponsorship 
of the authoritative? A family is under no responsibility 
to sponsor the organization of a bowling team. The state 
has no non-civil in terest in a country club by way of en
couraging golf. It may he a matter of debate whether the 
church has as its task the organization of young people's 
clubs whose primary activity is social. This is not to say 
that thcre arc no points at which the interests of the free 
societal relationships meet those of the authoritative re
lations. 

After a short discussion as to the nature of each of 
these authoritative socmi institu tions, as we have chosen 
to deSignate them, Professor Woolley goes on to a dis
cussion of several "Modem American Problems." All of 
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these are of a more or less controversial nature. Hence 
there may a considerable measure of disagreement with 
the conclusions reached. This does not deter Professor 
Woolley, since he is of the opinion that "the things about 
which everyone agrees with everyone else are usually 
not worth talking about." 

Space limitations preclude the possibility of bringing 
all subjects undcr discussion so we will limit ourselve.~ 

here to Christian education. 
Professor Woolley insists that ideally education should 

be parent-controlled. Further, parents must see that "edu
cation is properly conducted , that its content is rightly 
inclusive and rightly exclusive, that God is recognized as 
the source of knowledge and all life." (p. 16 ) A few 
paragraphs later we read the suggestion, "Education is 
education for life. It cannot be done in a situation ab
stracted from actual reality. The children of a school 
should present a cross·section of lifc religiously, econom
ically and racially, Learning to face the problems of 
actual living under Cod is what the school is teaching." 
(p. 17 ) Looking at the school siluation in this period of 
late twentieth century America one is apt to react to the 
above by suggesting, ProfeSsor make up your mind! Do 
you want Cod-center<.><J education or do you wan t a school 
situation where all the colors of the rcligious spectrum of 
America n life are encoun tered? It is a fact of our history 
that these two possibilities have bccome mutually exclusive. 
Vle can not embmce both sides of the educational disjl1 nct. 

Somewhat later in discllssing possible kinds of Christian 
schools, Professor Woolley again expresses his preference 
for diverSity of viewpoin t. The best type of school is a 
school "where religiolls instruction is presented and per
meates the curriculum, where it is soundly bascd upon 
scriptural authority. and where different points of view 
are allowed in the student body and discussion is en
couraged in the classroom" (p. 42). Professor Woolley 
doe.~n ' t wan t attenda nce at a Ch ristian school li mited to 
homes where the rcligious beliefs are in exact agreement 
with the views of the school. By way of example, how
cver, it seems fair to say that this is a practical ne(.'cssity. 

How long will parents with Arminian leanings be satisfied 
to have their doctrines repudiated in the school committed 
to Heformed confessions? The same may apply to evan
gelicals with strong dispensationalist tendencies. The co
operative effort would founder on disagreement as to what 
constitutes "soundly based on scriptural authority." 

In presenting a discussion of current problems, the 
question of governmen t aid to p rivate schools could hardly 
be avoided. Professor Woolley decries the need of public 
education as a substitute for paren t-con trolled schools. 
Under the current arrangment taking religion out of the 
schools could hardly be avoided. But then, it seems to 
me, Professor Woolley proceeds to the im.'onsistent con
clusion that parents who are discharging their educational 
task have no right to money that is levied for educational 
purposcs. Professor Woolley argues that the stipulations 
of the First Amendment to the Constitution fonn the 
basis for a "ncutral" public school . This is necessary, it 
seems, to satisfy the demands of a small but vocal atheistic 
minori ty. But the radica l nature of the problem points to 
the violation of the rights of another minority. That 
minority which, while supporting ed ucation in keeping 
with its own religiOUS commitment, is forced to support 
with its taxes the competing religion of secular humanism 
which has moved i.11 to fill the vacuum left by the expulsion 
of religiOUS teachings from the public schools. Professor 
Woolley, along with most American Protestants sees no 
incquity in this situation. Thc only kind of financia l relief 
that he can prescribe for the supporters of Christian 
schools is the deductibility of educational expenses. To 
the minds of many, this wou ld be tantamount to accepting 
a fcw slices from a loaf of b read which you can justly 
claim to be yOUT own. 

Disagreemen ts in other areas of discussion will un
doubtedly stimulate the perceptive reader who has done 
some thinking on the issues of our day. Why not use this 
little book to sharpen you own point of vicw? You may 
agree or disagree, but you can not fail to benefit from 
the study. 

N ICK V Ai" TI.L 


