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I RESPECTFULLY DECLINE TO ANSWER . .. 

T HE MAN WHO likely has heard these words more often 
than anyone else is Senator McLellan, the watchdog 

of the u.s. Senate on graft, corruption and racketeering. 
Call to mind Billy Sol Estes, now behind bars, and Bobby 
Baker, still strutting about the town of Washington as the 
paragon of virtue. Now the latest ripple on the placid sea 
of labor relations concerns certain union officials, currently 
summoned before this committee to answer a few questions. 
We all know that these unions have huge welfare and pen
sion funds, ostensibly for the benefit of members of the 
unions. Naturally, because they are contributed (extorted 
might be a better term ) by the laborers. Now it seems that 
the McLellan Committee has evidence that some four million 
dollars of these funds have disappeared and been deposited 
in foreign banks. McLellan finds it difficult to believe that 
this money was taken out of the counby for the benefit of 
those who have contributed. In fact he has good reasons to 
believe that these funds, or at least a large part of them, are 
on the personal accounts of union agents. 

RecentIy, I watched the disgusting debacle of the hearing 
on T.V. Everyone of those summoned had just one answer 
to every question asked. '1 respectfully decline to answer 
on the ground that it will tend to incriminate me." Without 
exception they pleaded the fifth amendment. 

Let me say at once that there are undoubtedly honorable 
union agents. Yet it cannot be denied that many are of ques
tionable repute. In view of such goings on we would expect 
our President and politicians to be a bit reluctant to insist on 
the repeal of Section 14B of the Taft-Hartley Act. But not 
one word from anyone of them, from the President down; not 
one word of condemnation or warning about the explOitation 
of the laborers by their own union bosses. State's rights? 
Who cares about them anymore. Conscientious objectors? 
Don't mention such people. Everyone ought to knuckle under 
the whiplash of the federal juggernaut or else. 

This, then, seems to be the Great Society. The repeal of 
Section 14B has just been passed by the House. No debate 
was pennitted. No amendments were recognized. The Great 
Society reminds us of the description of Babylon's destruction 
recorded in Revelation 18. How the people bewailed the ca
lamity that befen that city - destruction of her riches, treas
ures, art, merchandise of gold, silver, precious stones, pearls, 
nne linen and purple, silk and scarlet. That was the luxury 

of the welfare state. Yet the writer at the end saw something 
that had been overlooked. He states casually, almost naively, 
"And in her was found the blood of prophets and of saints, 
and of all that were slain upon the earth." 

Now the reader may agree or disagree with these con
victions. But don't ask the writer any questions because "he 
respectfully declines to answer on the grounds that it may 
tend to incriminate him." 

CHRISTIAN HUIsSEN 

EVANGELICALS AND THE w.e.c. 

RECENTLY WE RECEIVED a booklet on this subject 
written by the Rev. J. Graham Miller and the Rev. 

Arthur G. Gonn, both leading members of the Westminster 
Fellowship in the Presbyterian Church of New Zealand. We 
believe that it is good for us as members of the Reformed 
Churches to listen to what these brethren, whose own church 
is a member of the World Council of Churches, have to say 
about this subject. 

Mr. Miller. whose article is entitled "The Ecumenical 
Movement - Threat or Blessing?", is very critical of the 
W.C.C. His views can be summarized in the follOwing pOints. 
(1) There seems to be no recognition of the work of "the 
enemy" (Matt. 13:25 ) in the ecumenical movement of to
day. 'ln view of the parable of the tares it would appear 
unscientinc, unhistorical and culpably negligent to leave the 
stealthy activity of the devil out of our reckoning". (2) Just 
as in the days of the Crusades every one shouts "Deus vult 
- God wills it," and it is fel t immodest to question the right
ness of the ecumenical idea. But IS it God's will to do it in the 
way of the present W.e.C.? The author's answer is an un
ambiguous No. (3) From the beginning there has been too 
little emphasis on the doctrinal aspect and it is still largely 
neglected. "The writer's personal experience on Church Union 
committees and in ecumenical discussions is that insistence 
upon orthodox Christian doctrine is regarded as tedious and 
wearisome and even as a deliberate attempt to delay progress; 
while an appeal to the text of Scripture is as often as not 
countered by tile remark, 'such symbolism is unacceptable 
today'''. (4 ) Is the unity advocated by the W.C.C. the scrip
tural unity? How can tIris be, if the doctrinal aspect is neg
lected? The author recalls the words of Augustine : "It is by 
believing that we become one, perfectly one". (5) The W.c.c. 
is reversing the Refonnation of tile 16th century. It speaks 
of itself as the New Refonnation, but this is clearly at the 
expense of the truth rediscovered by the Reformers in the 
16th century. (6) The author's personal experience at a con
ference held at Christchurch was that leading personalities 
in the ecumenical movement (Drs. Niles and Fleming) foster 
a new syncretism, i.e. a mixing of Christianity and non
Christian religions. Dr. D. T. Niles, e.g., declared: "Don't 
call anybody a non-Christian. A Hindu has a saving encounter 
with Christ. He is neither a possessor of Christ or possessed 
by Christ... . This is the way we are going ( in S.E. Asia ) . 
\Ve are concerned not so much about the 'uniqueness of 
Christ', we are concerned about the 'universality of Christ'. 
TIris is a shift from Paul to John ." 



Mr. Gunn's views, expressed in the article "A Positive 
Approach to the Ecumenical Movement", are basically the 
same. He begins by pointing to the tremendous impact of the 
ecumenical idea in our day; from 1925-1964 37 smaller or 
larger unions have taken place, while at this moment 38 more 
unions are being negotiated. He then discusses the various 
factors which have led to this fabulous upsurge of ecumenicity 
and shows that most of them are of a purely practical (and 
basically secular) nature, such as: we need one another in this 
age of growing materialism and secularism, we can be much 
more efficient if we unite, we are stronger over against com
munism, etc. But are these factors enough? Is the modern 
ecumenical movement scriptural? The answer is a clear No. 
At the same time Mr. GUlm is very realistic. "One thing is 
certain: we cannot stop this world-wide Bood towards union. 
The above arguments, full of holes as they are, are being 
driven home by the powerful propagauda machines of the 
W.e.C. and the Re. church. The church union movement 
will prove to be irresistible in our generation". What then 
can we do? Restricting himself to the union negotiations, in 
which his own church is engaged, he says: Our very urgent 
task is "to insist that all such unions, as they take place, must 
be unions I N TRUTH, that is, union in accordance with the 
Holy Scriptures. The task of the evangelical is to keep on 
pointing to this TRUTH, which can never be changed; and 
to keep on insisting that this TRUTH is a far more impor
tant thing than union". 

That same week we received the January 29 issue of 
Christianity Today, an evangelical magazine in America un
der the able leadership of Dr. Carl F . H. Henry, one of the 
most influential evangelical scholars today in America. This 
particular issue was wholly devoted to appraisals of ecumen
ism by leading evangelicals. Reading through the various 
articles I was struck by the fact that basically all these ap
praisals voiced the same criticism, which we mentioned above. 
Prof. Addison H. Leitch, whose own church is a member of 
the W.C.C., speaks for all the other contributors when he 
mentions the following points. ( 1 ) The W.e.C. touches rather 
gingerly on the whole field of theology. The whole tendency 
is towards the least common denominator. If the councils 
deal with theological issues they do it in the liberal rather 
than in the conservative or orthodox direction. (2) Although 
the W.C.C. constantly disclaims the name 'super church', it 
constantly speaks and acts on behalf of all the participating 
churches and all the churches are constantly affected by these 
combined statements and actions. (3) As to social issues the 
W.C.C. is decidedly l iberal'. - Another author queries the 
method of evangelism, becoming increaSingly popular in 
W.C.C. circles. "Is evangelism the changing of the social 
structure by a powerful ecumenical church bringing pressure 
upon the state and upon legislators, or is evangelism personal 
as Christ redeems the individual and redeemed men redeem 
society?" The reply of many people to tlus question might 
be: this is a false contrast. Still, it draws attention to the fact 
that more and more the emphasis on personal conversion and 
salvation seems to recede and all emphasis is placed on a new 
'social gospel' approach. 

It is striking, how all these criticisms agree with that ex

pressed by several synods. The Australian Synod of Geelong 
1962 declared that affiliation with the W.e.C. was impossible 
because of "the ecumenical tolerance and dogmatic indiffer
ence which is predominant within the W.C.c. and which is 
shown in: a. the attitude of the Council towards its basis; b. 
its view of the unity of the church; c. its striving after church 
unity". This decision is fully confirmed by the above crit· 
icisms, which all come from persons whose churches par
ticipate in the W.C.C. and who have personal experience in 
W.e.C. committees and organizations. 

lCLAAs RUNIA 

I. W. w. 

D o YOU REMEMBER what these letters stand for? 
My memory is a bit hazy, since I do not remember 

whether the abbreviation indicated an actual labor organiza· 
lion or not. Still it was a slogan; and if not actually "red," 
it certainly was "far left." It antedated the bolshevik revolu
tion by a few years. After that it was not heard of again. 
It designated: The Industrial Workers of the World. But 
somehow the slogan didn't "take", and soon it came to stand 
for I Won't Workl This slogan was forcibly brought back to 
mind when reading an article in the May issue of Nation's 
Business, entitled 'What's Happened to the Will to Work?" 

Here is an extensive survey by people "in the know" of 
actual conditions pertaining to employment. It covered most 
representative areas of the United States. Many jobs there 
are but no people to fill them. We are told that "Grocery 
stores seek stock boys, barber shops want men to shine shoes, 
cab-fleets need drivers, lettuce growers advertise for help in 
the fields, service stations lack enough attendants and families 
are looking for maids and yard men." Many jobs for less 
skilled or unskilled workers are available, but workers are 
not to be found. Jobs of all kinds go begging. The director 
of the National Employment Association, Theodore C. H. 
Wilson, says, "Our welfare system has produced a whole 
group of people who not only don't work, but won't work." 

And why work when one can collect $50 a week, $55 
in California, in unemployment compensation? Governor 
Brown of California wants to make it $65, but labor leaders 
consider him a piker and want to raise it to $80. Whether 
people quit or are fired for gross misconduct, unemp10yment 
compensation is there for the taking. 'Vomen can collect 
unemployment during a temporary lay-off to have a baby. 
The article tells of a man in a Detroit unemployment center 
standing in line with two small children. He had been laid 
off and tended the children while his wife worked. He was 
collecting unemployment compensation. ·When his period of 
compensation runs out he will perhaps look for a job. Then 
his wife can quit and collect unemployment checks. New 
laws are being considered which actually could encourage 
more loafing. And this comment is interesting: "Actually, the 
average jobless Amcrican is not a married man or chief bread
winner of a family. Less than half of them fit that category. 
Only about one in twenty unemployed bothers to go to a 
private employment agency to find a job." There is no doubt 



that the weHare state, or The Great Society, is creating 
leeches and loafers. 

Do not misunderstand. No one can object to unemploy
ment compensation for someone who is out of work through 
no fault of his own. If this comes through an act of God, sick
ness or physical disability, society should come to his aid. 
Presently we are living through another indusbial revolution. 
Automation is throwing thousands of people out of work, 
the flremen on railroads are a good example. Society does 
owe such a living during a period of readjusbnent and re
training. But this is very different from what is told us in 
Nation's Business. 

We have a very interesting situation in Chicago at this 
time. Sit-ins and civil rights marches are promised every day 
for quite some time. The issue? Certain people want the 
superintendent of public schools fired because he refuses to 
bus the children out of their neighborhood to force inte
gration. And, we are getting accustomed to this, clergymen 
of prominence head the parades. But, you ask, what has this 
to do with I .W.W.? Just this : It seems safe to say that many 
if not most of these demonstrators are on relief. Apparently 
they belong to the "I Won't Work" clan. Where do they get 
time for these daily demonstrations? Preachers who lower 
themselves to this rabble-rousing and lawlessness are a dis

grace to their profession and do despite to the cause of Christ. 
Instead of sitting in the streets it would better if they stood 
on the curb and proclaimed the apostolic injunction, "For 
even when we were with you, this we commanded you, that 
if any would not work, neither should he eat. For we hear 
that there are some which walk among you d isorderly, work
ing not at all, but are busybodies. Now them that are such 
we command and exhort by our Lord Jesus Christ, that with 
quietness they work, and eat their own bread," 2 Thess. 
3,10·12. 

If the history of the various civilizations teaches us any
thing, we should take warning. AIl began in simplicity; then 
strength came through hard work. But thereupon followed 
luxury, the lust for ease, licentiousness, corruption of public 
officials, the death of patriotism and the death of ideals, and 
at the last complete disintegration. 

"There is the moral of all human tales, 
'Tis but the same rehearsal of the past. 
First, freedom, and then glory - when that fails 
Wealth, vice, corruption - Barbarism at last. 
And history with all its volumes vast 
Hath but one page." 

Remember the l.W.W.? 1 Won't Workl 

Cmu.snAN HUISSEN 

THE ECLIPSE OF THE INDEPENDENT UNIVERSITY 


by EDWIN H. PALMER 

AOHAMATIC though little-realized national tragedy is 
taking place before our very eyes: tlle decline and fall 

of the independent univerSity in America, including the 
Christian ones. 

Although most independent institutions of higher leam
ing Ilave continued their existence and many have even grown 
in size because of our recent population explosion, there is a 
real and present danger to the Significant role that they are 
playing in the total cultural, democratic, scientific, religiOUS 
and economic way of American life. The danger is evident 
not only in the recent direct take-over by statcs of several 
independent universities, such as the Universities of Buffalo, 
New York (11.000 students at the time of appropriation), 
Houston, Texas (12,000 students), and Kansas City, Mis
somi (3,500 students ), to mention only three recent exam
ples; but i t is evident also and mainly in the rapid decline of 
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the percentage of students attending independent colleges 
and universities. 

In the early years of our nation's history, all bigher edu
cation was in private hands. Cradually, state and mwticipal 
governments stepped in, so that by 1900, 39% of all college 
students were attending state-controlled colleges or univer
sities. During the next fifty years the decline in the percentage 
of students attending independent colleges and universities 
continued but was gradual, slipping 11%.1 But since the 
mid-century mark, there has been a dramatic drop in the per
centage - with the result that in 1964 less than 37% of col
lege students were in independent institutions. And tlle end 
of the slide is not in Sight. By extrapolation the Fund for the 
Advancement of Education (established by the Ford Foun
dation ) predicts that in 1985, if present conditions continue, 
state-controlled instihltions will have 80% of the nation's stu

lif;r 



This month tile schools throughout Carullla and 
the United States again open their doors. In to
day's educational world, however, there m'€ sig
nificant changes which we dare no t overlook. 

In this article Dr. Ec1I1;in H . Pai lnef', pastor of 
Grandville Ave. Cllristia" Reformed Church, Grand 
Rapids, Mich., directs our attention to the growing 
monopoly of educatioll by the state. This bodes 
iU for the future of true academic freedom in Ollr 
land. 

a well-educated citizenry. It must not allow talents to go un
developed. If independent colleges cannot provide enough 
opportunities for all would-be-students to have a good edu
cation, then the government has a responsibility to provide 
such an opportunity for them. Bccause of lack of finances and 
other reasons, private society has not met the educational 
needs of aU the people of the nation. As a result, the govern
ment lUlderstandably has stepped into the gap by establish
ing its own universities. In this way, the need for teachers, 
doctors, dentists, engineers, lawyers and the like has been 
partially met. 

The danger arises, however, when supplementary gov
ernmental activity becomes so primary that independent edu
cation becomes merely supplementary. That is what has hap

dents in higher education (Letter to a College President, 
p. 17 ). It does not dare predict what the percentage will be 
after that, say in the year 2000. In Michigan, 82% of the col
lege and university students are already enrolled in govern
ment-controlled institutions. Dr. Carroll V. Newson, former 
President of New York University, has estimated that "by 
1975, perhaps not more than 4% of the post-secondary stu
dents of the country will be attending private institutions." 

This would be a national tragedy. As good and necessary 
as it is for the government to provide some university train
ing, it would be detrimental to academic freedom if the gov
ernment showd obtain a virtual monopoly in higher educa
tion. Government ownership and control stifles academic 
freedom and diversity of thought. It does not allow a pursuit 
of knowledge from various philosophic postures. A Calvinis
tic, Barthian, Thomistic, or Jewish world-aod-life view, for 
example, is forbidden. Only a neutralistic or secularistic ap
proach is allowed. One source of America's great strength and 
heritage has been its richly diversified educational system. 
Its economic, SCientific, political, religious, and cultural life 
has been immeasurably stimulated and enhanced because of 
the distinctiveness of its educational institutions, character
ized by conservatism or liberalism, secularism or Cod-con
sciousness, Thomism or Lutheranism, confonnity or dissent, 
and distinctive national cultures. Such pluralism has given an 
impetus to fresh and diverse answers to vital problems. It has 
often been from what seem the most unlikely institutions
small ones with a distinctive, narrow tradition, perhaps
that great ideas have sprung. 

Yet, today, as never before in the history of our American 
culture, this heritage of diversified thOUght is in danger of 
being eclipsed by the monolithic structure of the humanistic 
secularism of the state schools. In these schools there cannot 
be fu ll academic freedom - except for the secularist - to re
search and teach acco rdin g to one's most fundamental 
philosophic presuppositions. Regardless of the undoubtedly 
excellent reasons for the existence of governmental universi
ties, research for truth in these institutions is one-sided, 
springing only from a secularist orthcxloxy. 

It is imperative to recognize the need for governmental 
colleges and universities. These may not be disparaged. To 
preserve its existence, maintain its democratic fonn of gov
ernment, compete economically with other nations, combat 
poverty, and raise its standard of living, our nation must have 
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pened today, as the presence of 63% of the nation's college 
and university students in governmental institutions testifies. 
The ideal situation is one in which the governmental and 
independent schools become partners in the public enter
prise of educating the nation's students. For independent 
schools need the governmental ones, and vice versa. 

The basic reason for the dramatic decline of the inde
pendent universities since 1950 has been the tuition gap be
tween state and independent colleges and universities. Be
cause of massive goverrunental subsidization of state and 
municipal institutions, the average tuition and required fees 
for a student in a governmental liberal arts college are only 
one-fourth of the cost at the independent universities.2 Such 
a price gap is dramatically demonstrated when the state takes 
over private institutions, offers approximately the same edu
cational facilities and opportunities as before, and yet radi
cally drops the tuition charges. Naturally, a great number of 
students and parents will be forced or enticed by a savings 
of hundreds of dollars in one year alone to choose state 
education. 

Dr. James M. Hester, President of New York University, 
warns about the decline of the independent univerSity. 'When 
the City University (New York City) decides, all of a sud
den, to lllcrease radically the number of freshmen from New 
York City high schools who will receive free tuition, the effect 
on the Brooklyn Campus of Long Island University and the 
undergraduate College of Washington Square [independent 
institutions] is similar to the effect on the Encyclopedia Bri
tannica Compan y of some Federal agency starting to give 
away sets of an encyclopedia produced by the govemment."s 

Not only does the low price tag exercise a magnetic charm 
toward prospective students, but the quality of instruction at 
the state schools is increasingly attracting students, who, two 
decades ago, would have chosen independent schools. Because 
the governmental resources are so huge and so easy to tap, 
state universities are often furn ished \vith expensive research 
and instnlctional equipment that the private colleges and uni
versities cannot afford. Furthennorc, state-operated schools 
are increaSingly attracting top-notch teachers away from the 
private schools by salaries the latter cannot afford to pay. The 
result is that the smaller, independent colleges, which used to 
be able to draw first-class students because of their distinc
tively Sne education, are now finding that the govenunental 
schools are rapidly equalling their offerings, if they have not 
already surpassed them, and at roughly one-fourth the tuition. 
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Provision of state quality education at a discount price is the 
chief factor in the decline of the independent schools. 

o 0 0 0 0 0 

Is it possible, then, to work out a solution whereby the 
following requirements are satisfied: academic freedom, a 
true partnership betw"een the independent and state schools, 
and quality education within reach of all students? 

Fortunately, there is. Twenty~two states, and in particular 
New York, have already pointed the way. One solution is the 
provision of substantial governmental scholarships and tui~ 
tion grants to needy students to be used at any approved ool~ 
lege or university. In New York State, for example, in the 
academic year 1964-65, 207,000 scholarships and tuition 
grants were distributed (70,000 Regents College Scholar~ 
ships and 137,000 Scholar Incentive Awards ) costing $53,~ 

000,000. In the Regents Scholarship program (established in 
1913 ), the awards, based on family income, range from $250 
a year to $700 a year, the average award being $405 in the 
academic year 1962-1963. Whereas the Regents Scholarships 
are based in part on scholastic ability, the Scholar Incentive 
Awards are available to every legal resident of New York 
State who, as a full-time student, demonstrates promise of 
satisfactorily completing the requirements of his degree in 
any approved college in the state. Under this plan, under
graduate students may receive up to $300 a year toward meet~ 
ing tuition costs above $200, and graduate students may 
secure up to $800 a year for that purpose. In the academic 
year 1962-63, the average Scholar Incentive assistance was 
$204. By supplementing a Regents Scholarship with a Scholar 
Incentive Award, an undergraduate student at a private col
lege may receive up to $1,000 a year for four years. A signifi~ 
cant feature of these programs is that the financial aid is 
limited to tuition and fees. Thus students at a tuition-free col
lege (e.g., TIle City University of New York ) will not receive 
tuition aid - since their tuition is already paid for by the 
public - although they may receive up to $350 a year for fees. 

A second significant means of checking the trend toward 
government monopoly would be educational tax credits, 
similar to tax credits allowed for business for the purpose of 
industrial improvements. Tax credits would pennit any tax
payer (student, parent, relative or friend ) to subtract from 
his federal income tax ( not merely to deduct from his gross 
taxable income) a portion of the tuition and required fees 
paid to institutions of higher learning. Others, including the 
Republican Party in 1965, have advocated that low-income 
families that pay no inoome tax be given grants by the Treas
ury Department of the federal government. These grants 
would equal the tax credit which they would be cntitled to 
claim if they paid a tax. Some educators and U.S. Congress
men have suggested a sliding scale to benefit chiefly those 
with moderate and low incomes, with a ceiling to cut off bene
fits to wealthier taxpayers. The advantages of the tax credits 
plan are tile avoidance of the state-church controversy and 
government controls, the reduction of money being wasted by 
going through another governmental agency, and simplicity 
of operation. In 1964 Senators Humphrey, Goldwater and 
Ribicoff, among others, introduced bills along these lines . Sen
ator Ribicoffs bill was defeated by a 48-45 vote. 

Such scholarship aid and tax credits would relieve the 

financial pressure which is now coercing hundreds of thou
sands of students to attend state schools. It would enable 
many a student to choose an independent university, which 
in many cases would be better suited to meet his particular 
needs, but whose high tuition costs now preclude him from 
attending it. Such policies would significantly brake the 
trend toward a state monopoly in higher education and would 
help to restore the independent univerSity in America. They 
would encourage survival of the wholesome di versity which 
has been a hallmark of American education and which reflects 
the pluralism of our country. 

o 0 0 0 0 0 

Is not the oost of such a program prohibitive? The remark
able fact is that $50,OOO,ooo-programs such as New York 
State's is a savings instead of a cost to the taxpayer. For if the 
government had to provide campuses, buildings, and equip
ment in addition to high annual operating expenses for those 
students in independent universities who now receive state 
aid, it would cost the public vastly more than tlle annual aid 
which now encourages many students to go to other than state 
institutions. Tuition scholarships and tax credits together 
would cover only a fraction of the total cost of education. 

Thus, it is possible to have economy in addition to aca
demic freedom, a diversified educational system, and a mean
ingful freedom of choice for students and parents. 

lIn the academic year 1949-50, only 50.4% of all college students at
tended non-state schools. (Digest of Educatiimal Statistics, u.S. De
partment of Health, Education, and Welfare. Table 96. ) 
2For the full ~cademic year 1962-63 the median tuition and required 
fees for full-time undergraduate students in independent libeml arts 
colleges were $751, whereas at the governmental colleges they were 
only $168. For all types of institutions the median cost was $690 and 
$170 respectively. (Digest of Educt/tional Sttltistics, 1964 Edition, U.S. 
Department of Health, Education, and Welfare. Table 82.) 
3From a speech given at the annual Scholllrship Flmd Dinner of Long 
Island University (Feb., 1964). 
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CHRISTIAN CAMEL DRIVERS, UNITE? 

or 

"THE RUB TO CHRISTIAN ORGANIZATION" 

by CALVIN SEERVELD 

In those days John the Baptizer appeared on the scene in the Judean desert 
proc1aimin.g: 

Turn yourselves around! 
The ruling order at heaven is ;ust about here! 

(This John is the one the pmphet Isaiah talked about when he saici: 
A voice crying out in the wilderness 
"Prepare the way of the Lord! 
Make the p<lths fOT Him level and straight!" 

This lohn wore a camers Iwil" cloak tucked up by a leather belt; his food was 
locusts and wild honey.) 

Jerusalem. even aU Judea, and all the country surrounding the l ordan trav~ 
eled out to (hear) lohn and were baptized by him in the Jordan river after they 
openly, publicly confessed their S illS. 

When fohn saw a lot of Pharisees alUl Saclclu.cees coming for a baptism he 
said to them: 

You sons of a S1'iOke! 
Who told you that you are saved from the coming anger (of the Lord)? 
Do (something!) bear fruit worthy of a rad'ical clumge-about! 
Don't keep on talking to yourselves ....W e have Abraham as fat.her". 
I tell you God can raise up sons for Abraham out of these stones here. 

Already the ax is put to the trees' root. Even) free not bearing good fruit is 
to be cut down and thrown into the fire. 

1 baptize you with water into a radical changeabout. The one follo wing me 
up, so much more powerful than m.e - wlwse s1wes I am not fit to carry - he 
will baptize you with Holy Spirit . . . and fire! Pitchfork in lulfId he wiU clean 
up what's left after the harvest on the threshing floor, collect the grain into hi5 
storehouse and bum the chaff up in a fire you cannot put out. (Matthew 3:1-12) 

T HE RUB to Christian organization is that it demands 
public confession of sin and deeds worthy of a radical 

turnabout to God. 
Public confession of sin, open testimony of needing God's 

Grace here and now, is not very popular with us men; we 
would rather justify how well we have done and are doing. 
And deeds, not just talk, actual conerete performance meet
ing the measure of repentance, of a radically new outlook, 
disposition, perspective, deeds that are worthy of such a 
deep-gOing hirnabout in a man come hard; we believers are 
morc comfortable discussing the faith or confining our acts 
to unmolested churchy activities. 

But it could be, unless baptism is an insurance rite auto
matically conferring Abrahamic status, it could be that with

out openly repentant deed moved by a holy (= set apart! ) 
spirit, it could be that the sprinkled covenanting mark of Cod 
on our foreheads only sets us up for the next baptism by nre, 
the Lord's winnowing judgment, on this generation of vipers 
and at the end. 

This is the tack I should like to take and the level, so to 
speak, at which I think Christian organization needs to be 
confronted. 

How, before the jealous Lord of heaven and earth, is a 
believer to acquit himself historically in creation? With what 
spirit is the Christ follower to meet his given culture? with 
the spirit of re-forming its patterns of life till they be con
formed intrinsically to the way of the Lord? or, with the 
spirit of accepting what is good in cxhting institutions, Chris
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tianizing points where necessary, inBuencing established ways 
as much as possible by personal example and wisdom? 

Only when examination and decision fall on such direc
tional matters will it become clear what can and what can
not be argued with respect to Chrilltian camel drivers, Grand 
Rapids factol)' workers and Chicagoan scavengers. 

Let me begin by the back door. 

Christian Organiza tion 
There is nothing worse than a Christian organization that 

lacks the Holy Spirit's presence. A Christian labor union with
out Christian dynamic, a supposedly Christian college that 
docs not breathe the spirit of Christ in its classrooms, a church 
dominated by rancor, mistrust and maneuverings, are all 
terrible farces , prostitutions of Christ's name. So-called Chris
tian instihltions, organizations, can be sepulchrally white 
hiding dead men within. Just because an organization is put 
together by Christians or has Christian in its name (Christian 
Reformed church, Trinity Christian college, Christian labor 
association ) is no guarantee of actual holy-spirited, Christian 
witness and activity. 

Dooyeweerd's comment on religious antithesis should 
squelch further any misconceived idealization of Christian 
organization: 

The antithesis is not a dividing line between Christian 
and non-Christian segments of the population. It is rather 
the eternal struggle between two spiritual principles 
which cut right tlu-augh ... all of mankind, irrespective 
of the safe castles of a Christian framework to social 
groupings . .. . We must ncvC1' forget that the antitll€Sis 
cuts right through the Christian life itself. . .. apostasy, 
schism, discord within Christian grc)f.lpings witness to tile 
fact that especiaUy there the turbulent Spirit of darkness 
wages war against the Spirit of Christ, producing t71e 
most obnoxious phenomeJla (Vernieuwing en Bezinning, 
p.3). 

Christian organization is necessrui ly not perfect, even if you 
make ARSS membership humanly airtight. 

And the miserable wisdom of the philosopher-king in 
Ecclesiastes should touch us too at the start: 

I didn't enioy aU my toiling wo"k struggled for undeT 
the sun because (1 knew) I had to leave it to some man 
who would come after me, and who knows whether he 
wiU be a wise man or a fool? but no matter which, he 
slwll manage all I have done, sweated for , trying to be 
wise undC1' the sun.... God gives wisdom, insight and 
ioy to the man who pleases him; but to the sinner God 
gives the trouble of collecting and stacking t1Jings up 
so that lIe may give it to one who is looely to the eye of 
God (2,18-19, 26). 

TIlUt is, Christian organization is vexatious and vain unless 
it be conceived, maintained ruld practiced \vithin the imme
diate blessing of God. 

So what is a truly Christian organization and why go 
through all the trouble? 

A Christian organization is fi rs t of all an organization, an 
association of men and women, a body of people whose com
munal existencc involves more than the sum of its individuals. 
A family is not simply the addition of an individual father, 

mother, two sons and a daughter; a given family has a sbuc
tural family bond to it which while never separable from the 
constihtting members and not created to override, extinguish 
their varying individuaJjties, does hold them correlatively 
embraced in a typical, temporal family identity. So too with 
politic'll parties and chess clubs and more organizations quite 
different from a blood based family: they are groupings of 
people who have many other interests, activities and roles. 
But in this specific matter, viz., use of reflective leisure de
manding chess competence or moral concern for what politi
cal principles best shape the nation, individual men cohere 
together more or less. They are united in this particularly 
quali.6ed grouping which has neither the cohesion of a living 
organism nor the supposed personality of an Ueberpersoll yet 
is more than a collection of atomic parts. A political party 
and a chess club like a family has an identity, generally a 
proper name; it is a certain community that can act as a unit 
in its sphere (differentiation of officers is called for by this 
oneness). even if it is only to set the time for the next meeting. 
ImpOitant to me bere is simply this, that organiwtions are 
human social strllcturations. 

You all recognize that there are importantly different 
kinds of human social structurations. Marriage is a sexual 
love union so intimate and lasting only death of one of the 
two breaks it; while you belong to a high school basketball 
team at the most four yeal'S and are in-again-out-again de
pending on your marks, athletic prowess and whether you 
can find time to practice. Some hWllan social structumtions 
you cannot help but be a member of, like a family - the trag
edy of bastards and orphans notwithstanding; you are neces
sarily born into a family , but an American is not born into 
the Democratic political party (unless you come from In
diana and the name is Zandstra ) . The church is a singular 
organization to which hypocrites and genuine believers are 
bound \vithin a de6nite confessional response to the specially 
central working of God's Grace, if it be a true church, upon 
the congregation through sacrament and preached Word and 
corresponding doctrinal discipline. And the state today is a 
human social structumtion ordained by Cod of which one is 
involuntarily a citizen, against whose binding power revolu
tion is a serious evil; whereas a laborers' association or cor
porate chain of grocerers is by nature a voluntary type organ
ization, here \vith a peculiarly economic orientation. 

One could go on, but the point is: there are importantly 
diHerent, specific kinds of human social structurations, unions, 
institutions, organizations extant - some with an historically 
transient relative character, others \vith the cosmic dllration 
of a creational ordinance, some voluntary, others inescapable 
for men (how one analyzes and encyclopedically orders the 
myriad nwnber of organi7..ations in our complex, civilized so
ciety will say much about one's philosophical and even re
ligious perspective)- yet they all are alike in being open to 
the .sin of men and the Grace of our Redeemer. 

I must try to be clear. It is not so that a marriage of un
believers is not a marriage but continuous fornication; before 
God their betrothed cohabitation is a marriage. And it is not 
so that a family who has its confessional papers with an 
orthodox church is thereby a Christian family. If an evil spirit 
sit on its back, infest the family talking, eating, living J'oom, 



it is an unholy horror even if there be a double tithe on 
Sunday. I mean to say that Christian believers have no cor
ner on creational order, no monopoly on human social struc
turations, except the church. And no concrete organization, 
including the church, is Christian just because its paperwork, 
constitution, statement of purpose, is fonnally in order. 

Testing the Organization 
That seems to leave precision of Christian organization 

rather up in the air. Can you ever - when would you dare 
call a college faculty and administration a Christian organi
zation? a Cluistian college? 

When the leading spirit driving an orgallization is one of 
selfless passion to show God's preSetlCe, Christ's blessed rul
ing order at work in its given social a'rea, then that concrete, 
temporal human social structuration is a truly Ch1'istian or
ganization. Its sins may cry out to heaven and incompetence 
plague its operation; but if its living conception, dynamic, 
direction is one of openly impassioned, joyful struggle to 
incamate the Lord's wisdom, then you have a human group
ing moved by the biblical faith , whether a marriage, family, 
state, basketball team or chess club. 

But still, if Christian organization is determined by this 
spirit of utter dependence upon God, a constant searching, 
claiming the promised guidance of the Holy Spirit, isn't dis
cerning the spirit of an organization a pretty subjective thing? 
Be specific once. Is the Anti-Reoolflt10naire Partif in the 
Netherlands today a Christian organization or not? What 
have they been doing since Schouten - in their journal, is 
that an autopsy or open heart surgery? Or, do yOll say the 
Christian Labour Association of Canada is a Christian organ
ization and the Christian Trade Union of Canada an un
Christian one? 

If that kind of detail question is couched in the usual 
disinterested spirit of divide and kill, begging brother to judge 
brother, it does not deserve an answer. But if it is an honest 
question I would answer that there comes a time when one 
has to decide where the line is to be drawn, what is the lan
guage of faith and what of ratiocination. Maybe it falls on 
article 2, that despite the National Labour Relation Board's 
charge of discrimination you decide you must continue to 
publicly express that we base our "program and activities on 
the Cluistian principles of social justice and love as taught 
in the Bible," and some with the best strategic Christian 
intentions leave. Or one has to decide whether the solid anti
revolutionaire principles arc being existentialistically adapted 
to a weliare state temper or are they just being freed from 
rationalistic accretions. Prayerful discerning of the spirits is 
an agonizing business, takes time; and it is not wise to chit 
about it from the outside. However, because a given testing 
is difficult and fallible does not permit one to abdicate his 
responsibility under the slogan of "subjective," unless you 
mean to call into question the very reality of the Holy Spirit's 
guidance in a group of people. 

Truly Christian organization may be elusive to pin down 
observationally and to build l1p actually - the Holy Spirit 
does not let himself bc boxed in so easily - but it is not there
fore neo-orthodoxily indccipherable or a matter of momen
tary visitations by eternal Grace breaking within the time 

barrier. God's Word according to Matthew 3 I read speaks 
quite definitely about the action God wants from his saints: 
open confession of Jesus Christ's lordship and deeM touched 
by single-minded repentance, a facing-God praise response. 
Such a temper and fruit only comes when the Holy Spirit is 
at work in the hearts of men, and only such fruit is worth a 
man's baptism. 

Again, I know the temptation to decipher "'good fruit" posi
tivistically. to add up the number of college graduates in the 
last five years, for example, become Christian school teachers, 
subtract the graduated number who left the church, multiply 
by the number of missionaries, divide by the number of sex: 
deviates, and if you get a certain score you are a suc:x:essful 
Christian college. 

'Whether a college or magazine, labor union or family is 
a Christian human social structuration - much depends upon 
the leading personalities in the organization (editors, com
mittee chairmen, president, power behind the throne)- its 
Christian character cannot be quantified (to use North Cen
tral Association jargon) , tabulated circumstantially. Wonny 
fruit may be born of consecrated labor, and good apples may 
be a pure gift of Cod in spite of the rotten tree. Neverthe
less, the spirit of an organization in its approach, expression, 
within the very cultural force it sets in motion is telltale, fine 
but discernible. 'When that spirit is one of reforming his
torical patterns of life till they be conformed to the way of 
the Lord, under the skimpy shade of that sour apple tree of 
an organization I as a believer feel at home and am ready to 
give the Lord there whatever I've got. 

Christian organization has somehow gotten a bum steer . 
A Christian labor union is no more a "separate" organization 
than a Socialist labor union in society. Christian organization 
is not a forced construction superimposed upon the unwilling 
faithful : it is rather the embodiment you would expect of 
men sharing a deep communion in Jesus Christ who arc busy 
socially. Christian organization is not a frenetic imperialism 
to win the world for Christ our way against an odds. Its fight 
and passion is onc of joyful obedience to God to bring the 
light of His Word and Christ's easy yoke to bear upon our 
many faccted society to free men from their captivities. A 
Chl;stian political grouping will not be the machinery of an 
elite band of political scientists, who now are Christians, tell
ing the faithful mass where to apply pressure; but Christian 
political action like any communal Christian cultural en
deavor on earth will be a slow, generations-long buildup of 
the believing community's sense of Christian political office 
till they are wise enough to use the power of the sword in a 
biblical way. 

A bum steer; "separatism," "faction a l," "grandi ose 
schemes," "'how can it succeed?'" And to damn Christian or
ganization because of its weak and sinful proponents seems 
to show a lack of biblical wisdom and Christian charity. Or 
could thcre be an other reason? 

Christions in Secular Organizations 
Some Christians disagree with the call to Christian or

gan.izution for quite weighty reasons, the best of which is this; 
Christians can break through to the world, be a more effective 
witness to the gospel in existing non-Christian organizations, 

TORCH and TRUMPET. Scolemhcr. 1965 



and can do so in good conscience until such organizations be· 
come anti-Christian. 

Why go through all the trouble of a Christian I think this position is common, respectable, and wrong
organization, knOWing tlw,t it daily d.emands con

better said, infonned by a different spirit than the one that 
fession at sin atld doing works worthy of repentmeets and grips me in the Scriphlres. And since this position 
ance?of "Christians in secular organizations" is sometimes sup

ported not as the happenstance situation a Christian may be This is the profowld spiritual question which 
historically stymied in and need to work himseU out of but Dr. Calvin SeerveTd, professor of philosophy at 
as the leading policy believing Christians should follow today Trinity Christian College, Chicago, ITl. , raises for 
in Western, at least Anglo-Saxon, civilization, till it is no tIS this month ifl which we celebrate Labor Day. 
longer feasible, r should like to analyze briefly a few discon Tlwt this material was first presented as a public 

address f01· the "Groen can Prinsterer Club" on 
The existence of neutral organizations is assumed: like 

certing things it presupposes. 
Calvin College campus accounts for its style which 
appears here without clwllge. Don't read this archess clubs and a civic group organized to clean up the shady 

lady sections of Grand Hapids and make it a better place to ticle, unless you are ready to be stiN·ed to fear and. 
live in; neutral organizations, i.e., where by constitution and trembling by the Word of the Lord. 
practice every religious opinion is welcome (atheist, Chris
tian, Jew, Muslin, Dodoweirdian -) and its sole objectives 
are limited goals common to all members. doing what they are dOing. And those basic matters are not 

One could say, r suppose, there are chess clubs and there simply theoretical addenda, super-additum addenda, but 
are chess clubs. Platonic chess clubs were organized for homo constihlte the very dynamic, spirit, of the organization's do
sexual dalliance. Soviet Russian chess clubs are organized for ings. When the Christian rationale is leveled on a par with 
political advancement or to bring honor to the state. unbelieving rationales, the resulting spirit is a horizontally 

But I mean just a plain old human pickup chess club. noble human spirit listing where it reasonably will but that 
1 don't want to eam a merit badge in the Calvinist Cadets inevitably will constrain the pentecostal way the Holy Spirit 
- I fust want to leam how to play chess. Can't I,1OOyn't Bows into and through and out a believing man's life. 
1 foin a good secular chess club in my home block? One could deny that organizations have a spirit deeply 
You certainly can. Yau may too without even commit embedded, moving in its workings, but that presents an insol
ting the stature of a venial sin. uble puzzle for those Christians who admit that everything 

This sophistry may dazzle, confuse, and trick those unschooled an individual does is before the face of the Lord Jesus, in His 
in rhetoric into giving bad answers, but it is most tawdry, like name or not, no third possibility: when two or three individ
the sort of questions 'ls there a Christian way to brush your uals are gathered together suddenly what they do is in no
teeth?" That is not an honest question, Sincerely asking for body's name, neither for or against Jesus Christ, it is a neutral 
infonnation; it is a pseudo-question, pure bunk, to which a affair. 
nonsense answer is "brushing up and down is humanistic, Something is wrong then, it seems to me. Either you must 
sidewise pagan, and Christians do it deftly in the form of a deny that organizations are God-given human social group
cross." That sort of question about brushing teeth (UStlmes ings and conceive them secularly as space-time constructs, 
some areas of life are not directly subject to God's redeeming an arena in which Fichtian, monadic egos temporarily act in 
Grace; therefore, if you accept the question, you cannot give concert - which denahlres human association to a technical 
an answer that assumes all life is religion in operation without relation and conceives social phenomena abstractly as reli
appearing ridiculous. giously detached - or you must deny that everything an in

Likewise for this business about chess clubs and more im dividual man does is to be directly subjected to his faith
portantly Grand Rapids civic groups: to move from the de commitment in Christ, that only interpretive, typically human 
scription of fact that Christians and unbelievers can, do, may confessional· ethical, mental · reflective acts are peculiarly 
co-operate in organizational sbuchlres not breathing adora Christian or not, but not stuH like playing chess and organi
tion of Christ's name, to raise that current empirical practice zationally cleaning up Grand Rapids. Either alternative has 
to the status ofnonn, or if not quite nonnative certainly more serious consequences for the Christian world and life view 
than pennissible, as the best policy (''best'' - with all the and one's daily practice. 
built~in relativism of that concept), make this compositional r would not dispute tha.t sometimes somewheres Chris
practice the best policy for Christians to pursue in cultural tians must wait with Christian organization and work within 
matters, assumes, if r see it rightly, a secular definition of secular instihltions. Afghani~tan may be closed to Christian 
organization that denatures man or idolizes him, removing missionaries, but the government invites two highly compe
a truly Significant area of historical concern from tlle rooting tent Christian M.D:s to staff posts in its medical university. 
power of the Gospel. It would probably not be biblically wise for them to found 

To encourage Christians to take active part in non-Chris the Christian Medical Association of Afghanistan that year. 
tian organizations as the way to fulfill their cultural responsi Or in a remote province of Japan wbere there arc a dozen con
bility to our Lord God gives me problems, because non verted young Japanese couples who despite the vision of what 
Christian organizations by their nature would suspend, be a Christian school education would mean for their children 
non-committal about the basic reasons, motive, purpose for simply cannot bring it off: yOll need a Christian community 
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to act christianly communally. That is why "Christian Camel 
Drivcrs, Urtite!" would not make much sense where I live; 
there are not many camel drivers in Cook County. But if in 
Jordan and Palestine there is a growing body of Christians 
driving camels, the exhortation would be most biblically ap
propriate, so that they might surprise their fellow Arabs, Jews, 
and secular Western business men with the cash value of all 
that highfalutin talk about the relevance of the Christian 
faith for daily social life. 

And it is so that because an individual is not ontically 
swa110wed into the makeup of an organization that a Chris
tian is able to convince himself that his membership in the 
National Education Association of the United States is not 
incompatible with subscribing to the church's ereeds because 
he doesn't really commit himself to the beliefs of the N.E.A. 
as it says he does on page 54 (1964-65 Handbook) nor orient 
his spiritual injunctions to "the American way of life" (p. 70 ). 
Also. I would not take it ill of a believer who conscious of 
his brief lifetime and the critical state of the Christian com
munity judges that organized development of certain cul
turally insignificant areas need to be neglected by him. 

But all this historical tunnoH. shifting, qualification in 
which Christians live and move must not be that from which 
they take their cue. And because non-Christian organizations 
are tolerated and used by believcrs in our broken-down his
torical situation does not imply they are neutral before Jesus 
Christl much less that they are the straight and level ways 
of the Lord we should be building. Such suggestions are 
false, misguided directions ,vithout biblical support. There is 
a fine line between the lukewarm compromise of mental res
ervation and the biblical sanity of living out of faith in enemy 
territory. What spirit 6res a man and drives him on detennines 
the issue. 

That points to the other disconcerting feature I shall men
tion detected in the position proposing Christians infiltrate 
secular organizations: a peculiar a-historical temper. It seems 
to be assumed that the Christian faith is not to produce cul
ture but rather critically influence it, not employ worldly 
power but speak to it, not change the world but interpret it. 
Paired with this, how shaU I say it, otherworldly mission at
titude of testify-pull back-we have no abiding city here, 
paired with this a-historical temper seems to go a strangely 
high valuation of humartistie culture plus the conviction that 
the only really necessary Cluistian organization is the church, 
conceived in high church fashion as the controlling refl1ge 
which makes all things well. 

I do not think one can gainsay this position once a Chris
tian firmly adopts it. You can find proof texts for this evan
gelical withdrawal, compartmentalized adoption, rigorously 
ecclesiastic standpoint; pacifists. fundamentalists, Roman 
Catholics, latter day Anabaptists know their Bible too. AU I 
can say now is: the a-historical bent of this position, Pl1l1ed 
from an absolutization of the, to be sure, cnlcial mission task 
of God 's people is foreign to the biblical Reformational Chris
tian faith as I have always understood its genius. 

I learned from Dr. W. H. Jellema a long time ago that you 
defonn the biblical richness of the Reformed faith if you 
reduce Christian wibless, which is an activity of civitas, civitas 
D ei, reduce it to a matter of personal, individualistic testi

mony. And I have gradually learned from Dr. Runner that 
doing good competent work in a field, also thanking God for 
it in church. is a meagre, split response of a believer who 
wants to live Singly. wholeheartedly, wholcbodily. directly 
and fully, totally out of the hand of God focused by His 
directing Word. 

I am aware that the a-historical bent of this mission-em
phasis position does not limit one to candle-holding, bench 
quarterbacking on Viet Nam, pastoral admonitions, that it 
can foster Roman catholic confessional sub-groupings of 
workers within the secular AFL-CIO union. But its grasp of 
cultural problems always maintains the weightedness of an 
unreformed ecclesiastic scholastic mentality (which no 
amount of neo-orthodoxy can erase) concerned more with 
ends, practical goals than means, that tends to d ismiss the 
important difference between the indisputable co-aperation 
of believers with unbelievers and the association, the intimate 
shanng-in-with, mingling partnering communion only be
lievers have together (cf. I C 5:9-10; E 5:7.11 ), d ismiss the 
difference as semantics, that would be willing to blur, for a 
practical mess of potage - God knows Esau was hungry! 
the diJIerence between Christian and parochial school. 

Again, I know these last remarks may seem derogatory of 
the church to many scribes and theologians. but these special 
leaders of God's people never show up well in the New Tes
tament for the very matter on the docket: scholastic presump
tion of the institutional church to stand authoritarianly be
tween believer and God Almighty. 

It would be helpful to get stra.igbt what is at stake in the 
debate on Christian organization. It is not the question 
whether so-and-so believes in Jesus Christ ( secularists who 
are nominal Christians can hide piously in secular Organi7..a
tions and zealots 'vith false pride can nest easily in Christian 
social structurations - each one look to himself). And it is 
fU)t the question whether so-and-so's understanding of what 
is happening on the American cultural scene is accurate (fel
low Christians may analyze current trends somewhat dispar
ately ). Those are not the matters to discuss and impugn. 

The question that must be faced is this: with what spirit 
is the Christ follower to meet his given culture? With the 
spirit of re-forming its patterns of life till they be conformed 
intrinsically to the way of the Lord? or with the spirit of 
accepting what is good in existing institutions, christianizing 
points where necessary, influencing established ways as much 
as possible by personal cxample and wisdom? 

In the balance is the Refonned faith . The TIeforl1lational 
Christian faith as quite distinct from the Roman catholic, 
Anglo ·catholie, Fundamentalistic, Nco-orthodox Christian 
faith. Within which spirit - no matter how yOll label it
a man decides to frame his life is unarguable; that is, if you do 
not hear the Scriptures tell you all life is religion in operation 
before God and the body of Christ is to act like one, I who 
hear this to be utterly, simply, biblically true cannot convince 
you of it. The pity is you may have a personally rich grip on 
our common Lord. What differentiates other Christian faith 
from the Refonnational Christian faith is the makeshift reser
vations, human blind constructions and divisions, unhappy 
mixtures it seems to a Refonnational believer the other's 
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grounding, driving religious motives tries, for whatever good 
reasons, to insert con.fusingly into the biblical dynamic. Noth
ing less than everything brought sub;ect to Chrisfs footstool 
satisfies the Reformed faith . 

The closest one might come to an argument on Christian 
organization (not argumentation! - if you know C. S. Peirce's 
careful distinction) is this: 

If all human life is religion in operation before God, in
cluding a man's organizational and social life; and 

if the Holy Spirit drives a man to live single-mindedly 
for Christ into the world of histon) (not with a gospel 
chip on his shoulder but openly, unrestrainedly, pub
licly ); and 

if the saintly commfmion which members of Christ's body 
share truly means its prayer that His Will be done OIl 

earth, establishing the work of our lumds 
- in that scandalous. humble assurance that the 

Christian faith l/as the singular Truth and is not 
just one of the spiritual pillars of Western civili
zation, and 
in the fearful knowledge that prayer without 
works is dead and works without obedience are 
vain 

then the Christian rommunity,in all its many human social 
sbucturations, will be impelled by the constraint of 
Christ's love to work OfU the baptism of water on its 
forehead with the baptism of the Holy Spirit to show 
the Lord GOlfs gloriousness to the world at large so
cially, economically, politically . .. . 

This "argument" will not touch the heart of a man in
sensitive to the playful vision of the reforming. edifying 
( building up ) Holy Spirit, but I think what Dooyeweerd 
said once is so: 

It is imperative that wi!llOm looking to see wM-is-what 
we frankly decide for ourselves on the question REF
ORMATION or ACCOMMODATION because that 
question determines the C1Jristian way-of-life today too. 
And only the moving force of God's Word-revelation is 
able to give us the answer (Vemwtttving en Bezinning, 
p.llO). 

Maybe it has struck you that those in Christian organi7..a
tion act as the opponents of Christian organization say we 
should - in confrontation with the world, while those propa
gating a Christian presence in secular organizations seem to 
be generally acting as they say Christian organizations would 
- re8ectively on the sidelines as far as outspoken Christian 
confession and repentant deed goes. That should bother 
Christians who would be busy trading their talents in the 
marketplace as they anticipate Cod's kingdom fully come. 

Those baptizers Antonides and Vandezande have been 
troubling Jerusalem. r pray they trouble all of Israel, espe
ciallyall sons of the snake who say '\Ve have John Calvin as 
father." 'The Word of Cod says that the Lord can raise up 
SOllS of Calvin out of the stones. the blockheads of Canada. 
It is not who yOur father is or how successful your deeds are 
that count with Cod, but whether the work of your hands 
be fruit of obedience to the Word. the profession of hImed
around men sanctified by the Spirit. performed in undis
sembled love for our jealous Cod. 
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CHRISTIAN 


PHILOSOPHY 

by REMKES KOOISTRA 

T HO UGH SOMEWHAT LATE we congratulate the edi
tors of Christeli;k Perspectief with their initiative and 

especially with their 6rst volume. With joy I take note of the 
fact that this series in the Netherlands will be published 
under a title which is almost identical to the one of the series 
of lectures published by the Association for Reformed Scien
tific Studies "Christian Perspectives". 

This first volume contains three studies of Dr. Hemlan 
Dooyeweerd. The first deals with philosophy itself. In his 
own typical manner Dr. Dooyeweerd begins by stating that 
it is rather dangerous to speak of a Calvinistic philosophy, 
but he explains that Kuyper started using this term in order 
to explain that the reformational movement could not limit 
itself to the reformation of church and theology. Calvinism 
therefore is not just the indication of a certain historical 
reality. a "calvinistic revival". but indicates an all-compre
hensive world- and lifeview, a philosophy of the same general 
dimension as Roman Catholicism and Humanism. In Calvin
istic philosophy we see man under the spiritual power (dy
namis) of the divine Word. which requires unconditional 
selfsurrender of man. Man's philosophy depends on man's 
obedience or disobedience to this requirement. In this con
nection Dooyeweerd develops the thesis that man's autonomy 
is man's sin; not. as many teach, mao's prerogative. In the 
same way he explains that the central meaning of the Scrip .. 
tures in revealing our creation, fall and redemption through 
Jesus Christ does not depend on any human theological in
terpretation. The central truth of the Scriptures is not at 
man's arbitrary disposal. but disposes of man. 

Mter Dooyeweerd has thus shown the underlying pre
suppositions of all philosophical thought, he is ready to start 
his "'transcendental criticism of theoretical thought". This 
introduction to a Christian critique of existing theoretical 
philosophical thought is indeed impressive. Such a philosophy 
must have a deep and lasting influence especially among 
Christians. This calvinistic philosophy in its prolegomena, 
its introductory analysis, is as deeply human as Augustine, 
as deeply obedient to divine authority as Calvin and as deeply 
rooted in the many-centuries-old traditions of culture a.nd 
philosophical thought as the thoughts of both Augustine and 
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Calvin. As such it has exercised already a tremendous influ important social problems and many different sociologies. 
ence and, with or without modifications of the details. it will It is, of course, understandable that each Sociology gets a 
continue to do so. touch of Dooyeweerd's Christian critique and usually his 

method deals immanently with the systems he analyzes. From 
Dealing with the theme of ttiticism Dooyeweerd makes his own point of view he has to answer the difficult question 

a very fine distinction between a theological-t7anscendental whether sociology is a philosophy or an aspect science. As I 
and a philosophical-transcendental criticism, which I think have written before, I do not quite agree with his views on 
is of great importance (pages 15 and 16). It is rather easy this matter, but to explain this would go beyond the scope 
to see that Dooyeweerd in speaking about a transcendental of a review and become too theoretical. 
criticism has in mind something radically different from the 
transcendental theory of theoretical knowledge of Immanuel For this reason we will now comment on the third part 
Kant. It is regrettable that Nicholas WolterstorH wrote about which deals with Dooyeweerd's study on l ndividu, gemeen
Dooyeweerd's Xantianism before he was able to read this schap en eige'lldom. Dooyeweerd tries to find an answer to 
volume. I believe that if he had read pages 16 and 17 he the problem: How much right do I as an individual have to 
would not have written as he did. He would have seen that what I call my possession or property? On page 211 he asks: 
Dooyeweerd concludes that the dogmatic presuppositions of Why did the idea that civil property is the exclusive and 
Kant's epistemology are great obstacles to a truly critical way absolute right of the individual necessarily clash with a Chris
of thinking and prevented Kant from the acknowledgement tian view of society? Dooyeweerd answers: It d id just this 
of the decisive influence of the faith-commitment of the because of the fact that the individual denies the root-com
heart. According to Dooyeweerd Kant faUed to see that espe munion of the whole human race, as one Snds this incor
cially in such theories of theoretical thought one discovers porated in the doctrine of original sin and in a pregnant way 
the differences in philosophical point of view. Deeper crit also in that of the "body of Christ". 
icism of Kant's position is hardly possible. 

The acknowledgement of the sphere-sovereignty of the 
state is to be maintained, but this does not mean simply: 
Let the state keep out of economy or business! Whoever 
makes such onesided claims will never come to see the truth. 
It is very instructive to read that according to Dooyeweerd 
the state must always remain a jural or constitutional state 
in order to function in accordance with its inherent structure. 
nlis is the only biblical safeguard against the danger that 
the State will become a despot over all spheres of life or a 
weHarc-state taking away all responsibility from the indi
vidual citizens. 

From this it will be clear how important this first volume 
of "Christeliik Perspectie( is in many ways. It also calls for 
many morc-detailed. simplified applications in order that 
many mOre people may receive the benefit of the teaching of 
this great philosopher. 

]{efo1"llwd Fellowship Inc., at its last m cet ing, 
Ims sorrowfully take'l ,w te of the 1Xlssillg of all 

esteemed friend and assocwte, Mr. John von Mou
werik of Redlands, Calif.. u;lwm the !.AmI UJ1 

expectedly calleclllflto Himself on July 27. 

To his dear wife, clJild,.en and grandchildren 
we extend our sym.paaJy, comm.ending them. to thc 
comfort. of our covenant God. 

T o God we bring ])raise and thanks lor aff that 
Ollr brother 'laS meont t11rollghout the yCMS to this 
organiZlltion. His cheerftll compalJionshi,), his sage 
coullsel and his tlllfoilin~ as~·istance have enco tlr
aged tiS more titan we can say ;'1 m ere words. 

TORCH ;an,j TRUMPET ~f'Dh'mhpr lq 

Dr. Remkes Kooist ra, pastor of the First Chris
t·ian Refonnecl Church, Toronto, Ontario, reviews 
in depth tile tllree studies by Dr. 11erman Dooye
weerd which appeared in C HiIISTELIJK fulSPECflEf" 

(vol. 1, edited by Dr. J. Stellingwerff). This 1JUb
licatioll comes from the PI"eSS of Buijten en Schip
perheijn, Amsterdam., 1962. 

Those who study this first lecture of Dooyeweerd., which 
is meant to be an introduction to the Philosophy of the Law
idea, will readily discover that this is no easy reading ma
terial. However, anyone who struggles through it and comes 
to grips with its main ideas will feel that his cHorts are 
richly rewarded. Just as radically submissive to the truth of 
the Word of Cod as the beginning was, so also is the end. 
On the last pages Dooyeweerd invites aU philosophers and all 
kinds of philosophers to a discussion of the basic aspects or 
the modal structure of reality, the unity of the human experi
ence as re8ected by the heart and the Origin of all being. He 
SlunS up his own position by stating: 

"Meaning is the existence of a1l created being and stems 
fTOm a religiOUS root and from a Divine Origin." (p. 66) 

In the second part of this volume Dooyeweerd deals with 
Some basic problen~ of a pTJilosophical sociology. It contains 
the material of ten lectures which he gave for the students at 
the Technical Academy in Delft in the years 1946 and 1947. 
We are happy that this study has been reprinted, since it 
was not available for several years. It is still very interesting, 
though Dooyeweerd changed his opinion on some details as 
appears from the pages of A New Critique of Theoretical 
Thought. In this second part Dooyeweerd deals with many 
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A NEW DAY FOR FREEDOM? 


by HARRY ANTON IDES 

I F THERE EVER was a controversy marked by bitter 
disagreement and utter confusion, it is the ODe centered 

around labour unions and their power to force all employees 
to join or support them as a condition of employment. Al
though the secular unions pay lip service to freedom of as
sociation, they heatedly defend their "right" to compel all 
workers into their ranks. 

The unions' drive to seize complete control over employ
ment opportunities by means of compulsory unionism is not 
new. The controversy of freedom of association versus the 
closed shop has raged ever since unions were first fanned. 
Workers who did little or nothing while the unions struggled 
against employers paying low wages and providing bad 
working conditions were denounced as traitors to the cause. 

At first unions were even considered to be illegal, and 
most employers opposed them with all their superior might. 
The "yellow dog" contract, whereby employees were forced 
to promise not to join a union, was commonplace. All this 
has changed, and unions are no longer weak and down
trodden. Their power has grown immensely in terms of 
numbers, money, and influence - reaching even into politics. 

Despite this tremendous change, the secular unions are 
still unalterably committed to compulsion. Their lust for 
power has increased in the measure that they have gained 
strength and influence. TIw "success" of their efforts to seize 
control is evident from the fact that in many cities and towns 
across the U.S.A. and Canada it is difficult to find employ
ment without being compelled to support a union. This means 
that Christian workers are faced with the demand to support 
and even pledge allegiance to unions which completely dis
regard God's honour and authority. Christians cannot do this, 
and therefore they often find themselves in great difficulty 
when seeking suitable employment. Indeed, this is one of 
the great injustices of our day, and no one of us can say that 
it is of no concern to him. The attitude of"Am I my brother's 
keeper?" is dead wrong. 

Why is it that unions are successful in destroying freedom 
of association? Are workers not protected against this kind 
of dictatorship by a Bill of Rights guaranteeing all citizens 
certain fundamental rights, including freedom of association? 
In theory they have this freedom, but unions have callously 
disregarded it, abetted by compromising politicians who 
legalized compulsory unionism. 

\Vhen the socialists were in power in Saskatchewan, they 
even passed a law stipulating that the union shop must be 
granted when requested by a union. To my knowledge, this 
is the only government on the North American continent 
which completely capitulated to the trade unions' totalitarian 
ambitions. Tn all other instances where the union shop is 
allowed, it is (still ) a matter to be agreed on by organized 
labour and management. 

Nineteen states in the U.s.A. have passed so-called right
to-work laws, often with the vigorous backing of the Na
tional Right-to-Work Committee and always over the bitter 
opposition of the secular labour unions. The authority Wlder 
which these state right-to-work laws are passed is section 
14(b) of the Taft-Hartley Act. 

The secular unions in the U.S.A. have declared war on 
section 14(b). They obviously fear that workers may not 
desire to join their unions, if union membership is a matter 
of choice. 

Repeal of section 14(b) is the AFL-CIO's number 1 
legislative goal for 1965 (See The American FederatiOllist, 
April, 1965 ). Now that Congress is "liberal" and since Presi
dent Johnson has pledged his support of repeal, the AFL
CIa is determined to get its way. 

The appalling thing about the tmions' determination to 
gain exclusive control over all workers is that they collceal 
their real intention by means of deceptive language. Thus, 
their current drive to destroy freedom of association is called 
a "campaign to restore free collective bargaining,'" which 
goes to prove that when two say the same thing, they do not 
necessarily mean the same. 

The Committee for Justice and Liberty, incorporated as 
GJ.L. Foundation, was formed in Toronto, Ontario, in 1961, 
by several Christians who were deeply disturbed about the 
secular unions' dictatorial control over employment oppor
tunities. With growing concern they saw that Christian work
ers were often placed before a cruel dilemma. They were 
shocked by the unions' indifference to constitutional rights 
and Christian freedom. They noted that union dictatorship 
often led to abuse. Rank and file Wlion members were un
able to defend themselves, since the unions held the power 
over their livelihood. If they did not fall in line .. . out they 
went! 

Many instances of union abuse have been uncovered and 
described in Sylvester Petro's Power Unlimited, a shocking 
account of the findings by the McClellan Committee; in the 
report of Mr. Justice Norris, who was commissioned by the 
Canadian Government to investigate the hoodlum-ridden 
Seafarers' International Union; in Lester Velie's Labor U.S.A. 
and in Robert Kennedy's The Enemy Within, to name but a 
few. 

The founders of the Committee fully respect the workers' 
right to organize. All of them support the Christian Labour 
Association of Canada. However, they refuse to accept the 
pragmatic arguments advanced by the unions in defense of 
essentially totalitarian practices. The Committee realizes that 
the unions' arguments: "all workers benefit, therefore they 
should support the union," "it is merely an application of 
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Strange as it may seem, the liberals who always 
protest that they so m Ilch seek to safeguard tJw 
liberties of all men are r(mging themselves over
whelmingly on the side of compulsory unionism. 
This is the latest drive to destroy freedom of asso
ciation. 

What this means to the Christian believer who 
seeh in lIll things consistently to serve the Lord 
Christ and how the "Committee for Justice and 
Liberty" seeks to defend our freedom to serve God 
according to his Word are discussed by Mr. Harry 
Antonides, representative of the foundation. Here 
is reading which should stir us to thought, prayer 
and Christian action. 

democracy's rule of the majority," "the union shop promotes 
labour peace," "it increases wages and benefits," "those who 
are opposed to the union shop are anti-labour," and a host of 
others are just so many arguments that ignore the real issue 
and arise from a man-centered view of human relations. The 
real issue concerns man's opportunity and duty freely to order 
life in accordance with the Word of God. Therefore, the 
Committee decided to take up the challenge and brave the 
fury of secular unions for attacking what in the eyes of many 
is like a sacred cow and a basic trade union principle. 

The Committee was convinced that something had to be 
done to expose and halt the dictatorial practices of the secular 
unions. We understood that something fundamental was at 
stake. We knew that the religious neurrality of the unions was 
in reality a deliberate refusal to acknowledge the all-inclusive 
authority of Goo's Word. We became increasingly convinced 
that workers should be free to form unions of their choice. 
including unions through which we can serve Jesus Christ, 
the Ruler over all things. The Committee's objectives are 
set out as follows: 

l. 	To carry on a programme of education, based on tile Word of 
God. for the promotion of justice and liberty in the field 
of labour relations. 

2. 	 To promote the recognition of the Cod-given right of all per
sons to employment and the provision of emplo}'lnent. 

3. 	 To see\lre those rights by appropriate legislation. 
4. 	 To advise governments, organizations and persons of situations 

where justice and liberty in the field of labour relations are 
infringed. 

5. 	 To promote, assist in and advance such research as will further 
the cause of justice and liberty in the field of labour relations. 

6 . 	 To assist, advise and educate all persons who experience dif
fi culty in exercising their right of employment. 

Although the Committee has no full-time staff (as yet) , 
it has become involved in various cases to defend the workers' 
freedom of association. Much of the work is done by members 
who freely give of their time and energy after their regular 
hours of work. The staff of the Christian Labour Association 
of Canada, with which the Committee maintains close rela
tions, is also deeply involved in the work of the Committee. 

The regular activities of the Committee consist of helping 
and advising individual workers who encounter d jfficulty 
because of the secular unions' disregard for freedom of asso
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ciatiOD. In addition, the Committee avails itself of all oppor
tunities to drive home the need to reform labour legislation. 
We do so by presenting briefs and petitions to governments 
and government-appointed commissions, to employers and 
unions, and by writing letters and publishing articles. At 
times the Committee undcrtakes court action. These activities 
involve hours and days of preparation and much money. 
We enjoy the services of a highly competent and respected 
legal adviser in the person of Mr. B. A. Kelsey, who is asso
ciated with one of Toronto's leading law finns. Mr. Kelsey 
is untiring in giving advice, preparing briefs, and presenting 
OUI case before the Courts. 

The Committee's first brief in defense of &eedom of asso
ciation was presented to the Government of Ontario. This 
action evoked extensive press coverage. Over the years other 
presentations followed, including those to the Governments 
of Alberta and Nova Scotia, to the famous Norris Commis
sion appointed by the Canadian government and, recently, to 
the Royal Commission Inquiry into Civil Rights of Ontario. 
(Some of these briefs were co-sponsored by the Christian 
Labour Association of Canada; one of them by the Christian 
Action Foundation of Alberta.) 

In the brief to the Civil Rights Inquiry Commission we 
assert that 1 ) any form of compulsory unionism abridges 
freedom of speech and association; 2) compulsory unionism 
constitutes a fonn of discrimination; 3 ) the rights of the 
individual employee must be recognized; and 4 ) tllere should 
be a right of appeal fro m decisions of the Ontario Labour 
Relations Board. In defense of these submissions, the Com
mittee states, among other things: 

It b our submission that it is the duty of I.he Government to 
protect the Cod-given right of all citi7.cns to employment. This 
right is fundament....l and demands full freedom of opportunity for 
all to engage in occupations which they aTe able and willing to 
fulfill . The failure of the Government to prevent compulsory ullion
ism is a denial of tJlis right and deprives men of their livelihood. 
As WIIS said by Shylock in The Merchont Of Venice, "'You take my 
house, when you do take the l)JOP that doth sustain my house; 
you take my life, when you take the means whereby I live." 

The right that we refer to is of course the right to employment 
in a free society and not as it is understood in a totalitarian state. 
In the Marxist sense. the right to employment is interpreted as 
embracing a guarantee of employment by an a ll-powerful state 
which controls the means of production and the access to employ
ment. In our free society. the phrase signifies the God-given right 
of every citizen frt.'ely to seck and retain the gainful employment 
which he desires, unfettered by the imposition of unreasonable or 
d iscriminatory conditions. 

We are committed to the view that a trade union fulfills its 
proper task only when it seeks to put into practice Scriptural social 
principlCli. The religious principles of many people forbid or prevent 
them from lending support of any kind to an organil',.ntion which 
is not committed to the Christian concept of labour relations, but 
which 011 the contrary is committed to a secular or to an anti
Christi.1n view of life. Many trade unions adhere to the Marxist 
concept of unceasing Wlir between what they conceive to be the 
managing and labouring classes. Some openly advance a material
istic theory of relations between employer and employee, and 
almost all arc committed to a purely rationalistic or IlUmanistie 
view of commercial enterprise and the relationships of those who 
participate therein. To compel these individ llals to join or fi nan
cially support such a trade union is eJfectively to impose on them 
II God-less idoology and thereby subject them to a specious fonn 
of d iscrimination. 

Tnl1("H ....~ T I1IIUPC:l (. .. ..... .. _ 1.,. .... . 1n.. l 


http:Christi.1n


In addition, many trade unions support diroctly and Indirectly 
the New Democratic Party, which is committed to socialism. For 
example, the United Steelworkers of America was a moving force 
behind and a founding_member of that Party. To require an 
employee whose political convictions are opposed to those advanced 
by that Party to support the Steelworkers is political discrimination. 
There is admittedly a right of employees to join a trade union 
which subscribes to certain political principles, but there is equally 
It right not to join and not to SO subscribe. The recent case of the 
Bergsma's, the two people in Hamilton who were refused Caoadian 
citizenship because of their avowed atheism, illustrates this point. 
The argument hi favour of admitting them to citizenship has been 
that freedom of religion is part of the Canadian Constil\l tion, and 
that this freedom includes the right to be an aUleist. The argumellt 
therefore is that in refusing citizenship to these people, the Citizen
ship Court is practising discrimination. Surely the principle of 
religioUS and political freedom applies equally to workers who al-
6.nn, as does the Bill of Rights, ··that the Canadian Nation is 
founded upon principles that acknowledge the supremacy of God," 
!lnd to workers who choose not to support secular trade unions 
and whic~ may subscribe to political principles inconsistent with 
their own. 

Recently the Committee scored a notable success. After 
a local of the powerful United Steelworkers of America 
caused three Christian workers to be £ired for their refusal 
to support this socialist union, the Committee warned that 
it would initiate court action unless the men were re-instated. 
Shortly afterwards, the Steelworkers served notice that the 
men could resume their employment at the same finnl 

A case is now pending before the Supreme Court of On
tario on behalf of Mr. Tony Van Manen who, because of 
his Christian conviction, refuses to support the socialist Cana
dian Union of Public Employees. It speaks for itself that the 
outcome of this action is c10sely watched. 

The most important project of the Committee is the at· 
tempt to challenge the legality of compulsory unionism in the 
Supreme Court of British Columbia. TIlls action was initiated 
after Mr. Clarence Mostert was fired from his job at a diesel 
repair shop in Vancouver for his refusal to join a secular 
union. Mr. Mostert was ordered to join Lodge No. 692 of the 
International Association of Machinists. 'This union is af
filiated with the Canadian Labour Congress, which helped 
to organize the socialist New Democratic Party and now 
actively supports the aims of this political party. The I.A.M. 
rejects the authority of the Bible. Its constitution states that 
"... it is impossible for those who toil to obtain full reward 
for their labour other than through united action ... through 
organizations founded upon the class struggle." Lodge No. 
692 refused to respect Mr. Mostert's convictions, and it de
manded that he be dismissed. The company, although re
luctant to let this employee go, tenninated his employment on 
a day's notice. 

The Committee realizes that this court case is crucial, 
and that success is by no means guaranteed. Involved in this 
court case is an attack on the generally held belief in the 
notion of neutrality, which in reality is of course but another 
word for humanism. Since the belief of hwnanism dominates 
Canadian society and has strongly influenced labour relations 
and legislation, it will not be easy to get a favourable decision 
from the courts. TIle unions, anxious to retain their totali· 
tarian grip, will leave no stone untumed to defeat the Com
mittee's efforts. If the B. C. Supreme Court rules in the 

Committee's favour, the secular unions will no doubt appeal 
the decision. It is therefore expected that this court case will 
end up before the Supreme Court of Canada, at the cost of 
huge sums of money. 

Despite the tremendous obstacles in the way of the Com
mittee, its supporters are convinced that the work must go 
on. In dependence on the sovereign Ruler of the universe, 
we wish to stand up for justice and truth and liberty, for we 
are convinced that the honour of God is at stake. In the pro
motional pamphlet of the Committee it is stated as follows: 

The compulsion practised in the fonn of compulsory unionism. 
which makes membership in or support of a trade union a con· 
dition of employment, is completely unjustified. We are convinced 
that this type of compulsion is the result of a deplorable lack of 
insight into and appreciation for the true character of freedom and 
free institutions. We believe that freedom is only possible where 
men are set free from the enslaVing power of sin by the rellewinc 
and redeeming work of Christ. This Biblical truth forms the back· 
ground and framework in which we view true freedom and its 
implications in our society. 

Much more remains to be done. The Committee is anxious 
to appoint a well qualified, full-time staff, which would then 
be able to devote all its energy to this work. It hopes that 
increased support from Christians everywhere will soon make 
such appoinbnents possible. 

The Scriptures clearly show that the battle between the 
Kingdom of light and the kingdom of darkness will be fought 
bitterly in the economic sphere. Those who bear not the 
marks of the beast on their hands and foreheads will be cast 
out. Who will deny that the present oppression of Christian 
workers by ruthless and power-hungry unions is entirely 
unrelated to that kind of persecution? But this should not 
cause Christians to be defeatists. On the contrary, they are 
called conquerors in the Bible - more than thatl That is 
why they never need to worry about what time it is on Cod's 
clock of history. Every day is His, and we may dedicate 
everything we do to His service. That includes ow winless 
and work in defense of the justice and liberty that will enable 
Cod's people to serve Him according to His Word. 

The Committee's work must not be considered as an cHort 
to secure certain bene6ts for a select few. Rather, it is an 
attempt to seek the well-being of all. For men will be blessed 
and life will truly flourish when Cod's Word is heeded and 
His rule observed. 

The Committee receives much publicity via the news 
media. Sometimes the reaction is negative, but increasingly 
we receive assurances of support from various quarters. For 
example, the in8uential Kingston Whig-Standard editorially 
supported the Committee's plans to take court action on be
half of Mr. Mostert. TIle editor 6nished his remarks as 
follows: 

This will be the test case and it has been too long in coming... . 
It lllay be tha t a new day of freedom for the individual worker 
is about to dawn in Canada. 

Let us pray and work for the dawn of such a day, in an· 
ticipation of the day when Christ shall return to estab1ish 
perfect justice and liberty on a new earthl 

NOTE: Those who wish to support the work of the Committ(.'C or 
desire more infonnation, including complete texts of the various sub
missions and briefs presented by the Committee, a rc invited to write 
to the C.j.L. Foundation, P. O. Box 151 , Rexdalc, Ontario, Canada. 



SPECIAL GIFTS FOR A SPECIAL AGE 

by JOHN H. SK ilTON 

M UCH HAS BEEN WRITTEN about the special gift 
of speaking in tongues, so that another article on the 

subject may seem wearisome and superfluous. It seems 
difficult, if not impossible, to say anything on the subject 
which has not been said before, but it may nevertheless be 
of use to stress an aspect of the subject which is of very 
great practical importance today. 

The aspect which in the writer's judgment might profit
ably be emphasized again is that the gift (or gifts) of 
speaking in tongues which was bestowed by the Holy 
Spirit in the apostolic age was a special charismatic en
dowment which we have no warrant to believe has been 
continued in the church. Like the other special or extra
ordinary gifts of the Spirit in the apostolic age it was 
granted for the special purposes which God had for that 
age and has not been perpetuated in the church. Claims 
have of course been made since to gifts or powers which 
might seem to resemble these special apostolic gifts of the 
Spirit. But however sincere the claims, justification cannot 
be found for identifying these gifts with the apostolic 
charismata. 

The Special Day of Pentecost 
A special gift of spealing in tongues or foreign lan

guages was conferred on the apostles by the Holy Spirit 
on the unique occasion of Pentecost. The Lord after his 
resurrection had commanded them not to depart from JelU
salem, but to wait for the promise of the Father, of which 
he had spoken to them (Acts 1:4). This promise had to 
do with the baptism of the Holy Spirit. "For John indeed 
baptized with water; but ye shall be baptized in the Holy 
Spirit not many days hence" (Acts 1:5). 

On Pentecost there suddenly came a sound from heaven 
like that of a rushing of a mighty or violent wind, and the 
house where they were sitting was filled with the sound. 
Tongues as of fire then appeared to them, dividing and 
resting on each of them. They were filled with the HoJy 
Spirit and began to speak in other tongues or languages 
as the Spirit gave them utterance. Men of diverse national 
backgrounds heard them speak in their own tongues the 
wonderful works of God. As Peter explained, this was in 
fulfillment of Joel's prophecy of the outpouring of the 
Spirit. Jesus of Nazareth, as David had foretold, had been 
raised up by God. Now at the right hand of God exalted 
and having received of the Father the promise of the Holy 
Spirit , the Lord Jesus poured forth what was seen and 
heard . 

The day of Pentecost was the unique day of the prom
ised coming of the Holy Spirit. The dramatic and spectacu
lar gift which he bestowed in his coming was manifestly 
appropriate for attesting his coming and for the beginning 
of the period of the universal diffusion of the gospel and 

the world-wide extension of the church. It would be w}
warranted to suppose that the supernatural, miraculous 
gift of speaking in foreign languages wou ld continue in the 
church thenceforth. The Holy Spirit himself would remain, 
but the gift which on that day broke down Babel's impedi
ments was not promised as a perpetual gift for the church. 
Christians of a later day can find no grounds in what then 
happened for expecting to be relieved of the necessi ty of 
studying foreign languages; missionaries cannot rightfully 
expect to receive a Pentecostal gift of speaking in the lan
guages of the countries to which they would carry the 
gospel. 

Special Gifts Among Gentile Believers 

On another unique occasion, often called the Gentile 
Pentecost,l a gift of speaking in tongues was also conferred 
by the Holy Spirit (Acts 10:24-<18). In response to the 
specially disclosed will of the Spirit Peter had gone to 
Caesarea and had entered into the house of the Gentilc 
Cornelius. W hile Peter spoke, the Holy Spiri t fell on all 
those who heard the word in a way that made his presence 
clear (Acts 10:44 ); "And they of the circumcision that be
lieved were amazed, as many as came with Peter, because 
that on the Gentiles also was poured out the gift of the 
Holy Spirit. For they heard them speak with tongues, and 
magnify God. Then answered Peter, Can any man forbid 
water, that these should not be baptized. who have received 
the Holy Spirit as well as we? (Acts 10;45-47 ). 

Later in Jerusalem Peter repolted how it had been the 
d ivine will that he should go to uncircumcised Gentiles and 
that the Holy Spirit had fallen on the believers ill Caesa
rea "even as on us at the beginning" (Acts 11 :15 ). Peter 
continued; "And I remembered the word of the Lord, how 
he said, John indeed baptized with water; but ye shan be 
baptized in the Holy Spirit. If then Cod gave unto them 
the like gift as he did also unto us, when we believed on 
the Lord Jesus Christ, who was I , that I could withstand 
Cod?" (Acts 11 ;16-17). We further read that "when they 
heard these things, they held their peace, and glorified 
God, saying, Then to the Gentiles also hath God granted 
repentance unto life" (Acts 11:18) . 

At Caesarea the Holy Spirit clearly indicated that Gen
tiles who believed were to be baptized and received into 
the church without being required to be circumcised and 
to observe other Jewish customs (Acts 15;7-11 ). He im
parted to them on this eXh'aordinary occasion an extraor
dinary gift of utterance, a gift at least similar to that which 
he granted to the apostles on the day of Pentecost. We 
are not given any warrant to suppose that the special gift 
which was conferred at Caesarea for a special purpose 
would be conferred on all who thereafter believed the 



gospel or that even in the early church such a gift was an 
inseparable accompaniment of Christian faith. It would 
indeed be precarious to maintain without express warrant 
that what happened on a unique occasion for a special 
purpose might be expected to become ordinary and normal. 

We have, in fact, clear indications in the book of Acts 
that such a gift of speaking with tongues, the extraordi
Dary gifts of the Holy Spirit or charismata, were not found 
always when Christian faith was present. In the nineteenth 
chapter we read of certain disciples who had not received 
the special gifts of the Holy Spirit when they believed 
(verse 2). They had received only John's baptism, and 
had not even heard of the coming of the Spirit on the day 
of Pentecost. But even when they were baptized into the 
name of the Lord Jesus, they did not at once and automati
cally receive the special gifts of the Spirit. It was not 
until Paul laid his hands on them that the Holy Spirit 
came upon them they then and in a manifest and convinc
ing way spoke with tongues and prophesied (5-6 ). The 
gift of utterance which the Holy Spirit gave them, what
ever its relationship to the gifts of tongues bestowed on 
Pentecost and at Caesarea, had not come at the time of 
their conversion, nor simply with their baptism into the 
name of the Lord Jesus, but it came in connection with the 
special apostolic action of the laying on of hands. 

Another important passage of a similar kind is found in 
the eighth chaptcr of Acts. There we read of disciples in 
Samaria who had been baptized into the name of the Lord 
Jesus, but who had not received the special gifts of the 
Holy Spirit (verses 14-16 ). The .ipostles Peter and John 
came down and prayed for them that they might receive 
the Holy Spirit. They then laid the.!! hands on them, with 
the result that they received the Holy Spirit (14.-17 ). When 
Simon the sorcerer saw that through the laying on of the 
apostles' hands the Spirit was given, he offered money that 
he might be given the power that on whomsoever he 
would lay his hands he might receive the Holy Spirit (18
19 ). 

Dr. Benjamin B. Warfield has outlined the significance 
of this passage: 

'"TIlls case of the Samaritans was of great importance in the 
primitive church, to enable men to db1.inguish between the 
gifts of grace and the gilts of power. Without it there would 
have been danger that only these would be accredited as Chris
tians who possessed extraordinary gifts. l t is of equal impor
tance to us, to teach us the source of the gifts of power, in the 
Apostles, apart from whom they were not conferred : as also 
their function to authenticate the Apostles as the authoritative 
fou nders or the church. It is in accordance with this reading 
of the signiScaoce of this incident, that Paul, who had all the 
signs of an Apostle, had also the power of conferring the 
charismata, and that in the entire New Testament we meet 
with no instance of the gifu showing themselves _ after the 
initial instances of Pentecost and Cornelius - when an Apostle 
had not conveyed them. Hennann Cremer is accordingly quite 
right when he says that 'the Apostolic charismata bear the 
same relation to those of the ministry that the Apostolic office 
does to the pastoral office; the extraordinary gifts belonged to 
the extraordinary office nnd showed themselves only in con
nection with its activities.' "2 

I n the light of these passages in the eighth and the nine
teen th chapters of Acts, it is not at all surprising to find 
references to the possession of the gifts of the Holy Spirit 
by members of churches founded by an apostle. I t would 
seem that the Galatians had received extraordinary as weB 
as ordinary gifts of the Spirit (Gal. 3:2-5). One of the 
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special gifts bestowed on Christians in Corinth was that of 
speaking with tongues ( I Cor. 12-14). Opinions have dif
fered as to whether or not this gift in Corinth was a speak
ing in foreign languages like the gift received on the day 
of Pentecost. Whatever may have been its precise nature, 
it was, as Paul's treatment of it makes clear, a special or 
extraordinary gift of utterance bestowed by lhe Holy Spi.rit. 
It may have seemed ecstatic, rhapsodic, ejaculatory, and 
unintelligible, but nevertheless susceptible to interpretation 
by those who had received a special gift of interpretation 
from the Holy Spirit. 

The Uniqueness of the Apostolic Ministry 
The special privileges and gifts of the Spirit which the 

apostles received enabled them to perform the special 
work of authoritative witnessing and planting and govern
ing for which Christ had appointed them. The Lord, for 
example, promised the Spirit to them to teach them all 
things and to bring to their remembrance all that he had 
said unto them (John 14:26). He also told them, "I have 
yet many things to say unto you, but ye cannot bear them 
now. Howbeit when he, the Spirit of truth, is come, he 
shall guide you into all the truth : for he shall not speak 
from himseU; but what things soever he shall hear, these 
shall he speak: and he shall declare unto you the things 
that are to come." (John 16:12-13) Just before his ascen
sion he told them, ", , . ye shall receive power, when the 
Holy Spirit is come upon you: and ye shall be my witnesses 
both in Jerusalem, and in all Judea and Samaria, and unto 
the uttermost part of the earth," (Acts 1:8) Clloscn and 
appointed directly by Christ, taught by him, witnesses to 
his ministry and to his resurrection ( cf. Acts 1:21-22 ), en
dued with special gifts of the Spirit, they were uniquely 
qualified and enabled to perform the work of their unique 
office, No one in future ages would possess the quali6ca
tions for their office, and their office would necessarily be 
discontinued. 

Such signs and wonders and special gifts of the Holy 
Spirit which accompanied the ministry of the apostles pro
vided, by God's design, a confirmation of their testimony. 
Jesus of Nazareth was truly, as Peter told his hearers on 
the day of Pentecost, "a man approved of God unto you b y 
mighty works and wonders and signs which God did by 
him in the midst of you, even as ye yourselves know." ( Acts 
2:22) The signs which Jesus perfonned provided a divine
ly appointed basis and encouragement for Christian faith 
(John 20:30-31 ). It was not strange that he as the exalted 
Lord, continuing his work through his apostles (cf. Acts 
1:1-5 ), supported them in their ministry by many wonders 
and signs (Acts 2:43 ), 

Paul could write to the Corinthians, ". in nothing 
was I behind the very chiefest apostles, though I am noth
ing. Truly the signs of an apostle were wrought among 
you in all patience, by signs and wonders and mighty 
works." ( U Cor. 12:11-12; cf. also commentaries by Calvin 
and Charles Hodge.) Likewise Paul could make reference 
to the things which Christ wrought through him, "for the 
obedience of the Gentiles, by word and deed, in the powe.r 
of signs and wonders, in the power of the Holy Spirit; so 
that from Jerusalem, and round about even unto Jllyricum, 
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I have fully preached the gospel of Christ." ( Rom. 15:18
19 ) 

The author of Hebrews puts it very clearly: "... how 
shall we escape, if we neglect so great a salvation? which 
having at the first been spoken through the Lord, was con
firmed unto us by them that heard: God also bearing wit
lJess with them, both by signs and wonders, and by mani
fold powers, and by gift of the Holy Spirit, according to 
his own will." (Heb. 2:3-4) 

SimiJarly Acts tells us that when Paul and Barnabas 
were in l conium they spoke boldly in the Lord, "who bare 
witness unto the word of his grace, granting signs and 
wonders to be done by their hands." (Acts 14:3; and cf. 
1 Peter 1:12 and the textually questioned Mark 16:20 ). 
The significant connection made in a number of passages 
in the New Testament between the witness to the word of 
God's grace and the signs and wonders and distributions 
of the Spirit which abundantly confirmed the apostolic 
testimony must not be neglected . 

Warfield calls attention to an important principle, "of 
which the actual attachment of the charismata of the Apos
tolic Church to the mission of the Apostles is but an il
lustration. This deeper principle may be reached by us 
through the perception, more broadly, of the inseparable 
connection of miracles with revelation, as its mark and cre
dential; or, more narrowly of the summing up of all revela
tion, finally, in Jesus Christ. Miracles do not appear on the 
page of Scripture vagrantly, here, there, and elsewhere in
differently, without assignable reason. They belong to reve
Jation periods, and appear only when God is speaking to His 
people tllrough accredited messengers, declaring His gra
ciOus purposes. Their abundant d isplay in the Apostolic 
Church is the mark of the richness of the Apostolic age in 
revelation; and when this revelation period closed, the 
period of miracle-working had passed by also, as a mere 
matter of course. "3 

Warfield appropriately quotes Bavinck: 'According to 
the Scriptures: Herman Bavinck explains, 'special revela
tion has been delivered in the form of a historical process 
which reaches its end-point in the person and work of 
Christ. When Christ had appeared and returned again 
to heaven, special revelation did not, indeed, come at 
once to an end. There was yet to follow the outpouring of 
the Holy Ghost, and the extraordinary working of the 
powers and gifts through and under the guidance of the 
Apostolate. The Scriptures undoubtedly reckon all this to 
the sphere of special revelation, and the con tin uance of 
this revelation was necessary to give abiding existence in 
the world to tlle special revelation which reached its climax 
in Christ - abiding existence both in the word of Scripture 
and in the life of the church. Truth and life, prophecy and 
miracle, word and deed, inspiration and regeneration go 
hand in hand in the completion of special revelation. But 
when the revelation of God in Christ had taken place, and 
had become in Scripturc and church a constituent part of 
the cosmos, then flDo thcr cra began. As before everything 
was a preparation for Christ, so aftcrward everything is 
to be a consequence of Christ. Then Christ was being 
framed into the head of his people, now his people arc be

ing produced, now they are being applied. New constit· 
uent elements of special revelation can no longer be added; 
for Christ has come, his work has been done, and his word 
is complete: "4 

The Way God Works TodiilY 
When the work of the apostles was done, and they had 

confirmed the salvation which the Lord began to attest 
in his earliest ministry, when the church had been planted, 
the apostolic foundation provided (Eph. 2:2O ), and the 
New Testament had been written, there was no further 
need of the apostolic office and of the signs and gifts 
which had so notably accompanied it. 

The apostlcs had proved "the link between the Lord 
himself and the Scriptures of the New Testament."s With 
the death of the apostles and of others who in the apos
tolic age had received special gifts, these special gifts 
died out. Revelation and inspiration such as had been 
given to the apostles or others were no longer necessary. 
For the new period there remained the Holy Scriptures, 
the canon now being complete. The God-breathed written 
word with its inspired message from the apostolic age was 
designed to be for men in later times the only infallible 
rule for faith and life. Its glorious perfections rcndcr any 
new special revelatory gifts of the Spirit unnecessary for 
the accomplishment of Cod's purpose for us. As the West
minster Confession of Faith says, "The whole counsel of 

Agoi" we take pleasure ill presfmting an article 
which deals with the growing interest in "speaking 
in tongues" which chalumges the Christian church
es today. Professor John H. Skilton of W estminster 
Theological Seminary, Philadelphia, Pa., discusses 
what Scripture has to say on this point. 

God, concerning all things necessary for his own glory, 
man's salvation, faith , and life, is either expressly set down 
in scripture, or by good and necessary consequence may be 
deduced from scripture: unto which nothing at any time 
is to be added, whether by new revelations of the Spirit, 
or traditions of men." ( I :vl ) 

If there should appear to be some phenomena today 
which in certain ways resemble the special gifts imparted 
by thc Holy Spirit in the apostoHc age, we should be 
warned by such considerations as we have been adducing 
not to identify them with those gifts. Men recover from 
illnesses today in answer to prayer, but their recovcry does 
not prove that a miracle in the New Testament sense has 
occurred on their behalf. God's people may in our times 
experience remarkable deliverances from danger, but this 
does not establish the fact that the directly supcrnatural 
or miraculous rather than the natural or at the most pre
ternatural has been at work for them in Cod's providence. 
Men today speak in an ecstatic and unintelligible fashion, 
but this does not furnish proof that they are experiencing a 
supernatural gift of tongues sucll as was granted by the 
Holy Spirit in New Testament times. In the case of the 
signs and wonders and special gift~ of the Holy Spirit men-
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tioned in the New Testament we have divine authority, 
the testimony of the inerrant word of God itself, as to their 
nature. But no such infallible authority can be cited to 
establish a supernatural character for certain present·day 
phenomena. Indeed, on the contrary, as we have seen, the 
Scriptures give us no warrant to suppose that the extraor· 
dinary gifts of the Holy Spirit would be continued beyond 
the apostolic period. God gave his special gifts, his special 
signs, for a special age. 

FOOTNOTES 

L 	 Dr. N. B. Stonehouse in Paul before the Areopagus (Grand Rap. 
ids, Eerdmans, 1957), p. 77, says that "in spite of certain paral
leh with Pentecost, the development in Caesarea is undoubledly 
viewed as somewhat subordinate to it, and as actually intimating 
the significance of Pentecost for the salvation of the Gentiles.' 

2. 	 Miracles Yesterday and Today: True and False (Grand Rapids: 
Eerdmnm, 1953, p. 23. The reader is referred to the entire book. 

3. 	 Ibid, pp. 25f. 
4. 	 Ibid, pp. 27. 
5. 	 N. B. Stonehouse, "The Authonty of the New Te.~tament," in 

The Infallible WOfd (PhiL1.dclphia: The Presbytenan Guardian 
Publishing Corporation, 1946), pp. 110. 

Under Church Spires ••• 

decbze d ! . 
Preaching admittedly has fallen upon evil days. The 

man in the pew often seems to be more interested in the 
novelties spawned by man's brain than in the message of the 
eternal God which alone provides light and life. And the 
preacher, afraid tllat he wiJI be accused of being out of step 
with the times, speaks more about passing problems than 
the power of God unto salvation. No wonder, then, that 
preachers are increasingly edgy and pews becoming pro
gressively emptier. Almost the days of great preaching 
seem gone forever. 

"This situation troubles many today. And well may it, 
for when there is no sound and sustained preaching, the 
church dies. 

In a brief article in Christianity Today (July 16, '65) 
Paul S. Rees has some pointedly prophetic things to say 
about this. 

"An evil day has dawned on the pulpit: too many 
preachers are purveyors of doubts and nibblers at problems 
when they should be trumpeters of informed convictions. 
For the heat and intenSity of the sentences that follow I 
decline to offer apology. If nothing is to be gained by 
speaking vehemently, more is to be lost by acquiescing 
silently. The declarative note, resounding confidently, is 
what makes preaching preaching. 'We declare unto you 
glad tidings,' said Paul to the people of Antioch. 'Whom 
therefore ye ignorantly worship, him declare t unto you,' 
said the same St. Paul to the men of Athens ... . " 

Bees insists that if a preacher feels he is free either to 
believe or disbelieve the defin itive affinnations of Scrip
ture, he "should have the decency" to ask by what right he 
can still claim to be a minister of Christ and the church. 

In no uncertain terms he demonstrates that those who 
claim to be "interpreting these phrases so that they are 
agreeable to the contemporary mindH are actually guilty 
of repudiation. To him this is nothing short of "treachery." 

Therefore he concludes, "Declare it, brother preacher, 
declare it! YOur silence is not golden, it is craven. Your 
evasion is your devastation. From your ambiguity only 
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one thing can come - your futility. Either get out or get 
in! Then declare it - this 'whole counsel of God .' In 
Christ's name, declare it!" 

THE GOSPEL AND THE GREAT SOCIETY 
In United Evangelical Action ( May 1965) there appears 

an article by James DeForest Murch which deserves the 
thoughtful attention of every believer. It deals with "the 
implications for the individual renewed in Christ amidst 
the modern drive to the 'Great Society.' '' 

The Great Society is an attempt to "achieve a social 
utopia through executive proclamations, legislative statutes, 
judicial decisions, bureaucratic decrees, political propa
ganda and above all, government spending of billions of 
dollars of the taxpayers' money." What makes the situation 
so tragic faT Biblical Christianity is the eagerness with 
which so many churches, led by the National Council of 
Churches which has made "politics, social and economic 
affairs, not redemption, regeneration and renewal" its 
major concerns, have endorsed the program. MW'ch sees 
this correctly as a resurrection of the old social gospel 
in new dress. He argues cogently that evangelicals 
have been some of the greatest humanitarians in history. 
They have insisted that "there must be social results of 
individual holiness." But this can come about only by fol
lowing the mandate of our Lord who ordered his disciples 
to preach tlle gospel, commanding men everywhere to re· 
pent and believe and observe whatsoever he has command
ed. Because redemption through Jesus Christ is not 
preached as the only foundation for turn ing the world up
side down for God, "the glowing social goals which are 
being so assiduo usly preached from the White House and 
from liberal (and perhaps other?) Protestant pulpits" will 
not be attained. 

The brief article closes with a specific dircctive, "Let 
us pray for a restoration of the New Testament church in 
doctrine and life, for a great spiritual revival that will 
breatlle new life into the whole Christian community and 
for the individual and social renewal that will inevitably 
follow bringing a new day in our national life." To which 
we make bold to add that we have no right to pray for 
such a revival, unless we, as confessing Christians who 
have received the Spirit, reform our lives and our prcach
ing and our churches in obedience to the "Vord of the liv
ing God. 

PETER Y. D E JO:\G 



MOLDERS OF THE CONTEMPORARY MIND . .. 

by ROElOF J . BIJKERK 

"For I reckon that every phenomenon can be seen, if 
the sight is sound, hanging by some sort of a naoel-8tring 
to the Infinite womb." "The only trouble is that the re
verberation dies away so soon in the soul and the bog 
closes around one again."l 

H AVING BEEN ASKED to write, from my vantage point 
as a practitioner and teacher of psychology, a short 

article on William James, - that prophet, king and maverick 
of American psychology - I cannot but experience both en
thusiasm and apprehension as I set myself to attempt to re
spond to the request. 

Enthusiasm: for to encounter James, in biographies, in 
his philosophical and psychological works, and above all in 
his numerous letters, is an enriching and always eagerly 
anticipated adventure for me. But to have to try to "place" 
him somehow, be it in an historical or in a systematic frame 
of reference, fills me with misgiving, for who shall manage 
to really catch the mental and spiritual cHarts of that many
sided, paradoxical, universal genius by forcing him into a 
mbric, pigeonhole, a system? 

One can of course start by reciting some coldly biograph
ical data: born in 1842 in New York, of Scottish-Irish extrac
tion, good family, religiously learned relatives, many changes 
of scenery because of travels and studies in many places in the 
U.S.A. and Europe, wavering in vocational ambitions,
painting?, chemistry?, biology?, medicine?, philosophy?, psy
chology - he studied them all, - author of a colossal intro
duction to the principles of psychology, later of more strictly 
philosophical works, professor of psychology and philosophy 
at Harvard University, friend of many great minds in the 
fields of science, letters and philosophy, called the "psycho
logical pope of the new world" by a European writer2 while 
a scandalized American colleague thought James had written 
too much " . . . with all the delightful insouciance, the naive 
egOism, of a boy.".! 

But what do such little facts convey as regards the man: 
James, and his view of '11Uln? Nothing much, really. Could we 
not find in his activities as a scholar and teacher some char

," 

acteristics of the man, so as to have a grasp? Well -, let 
us see ... . 

Does William James initiate academic experimental psy
chology in the U.S.A.? Indeed: in 1876 or thereabouts he had 
two little rooms in Harvard College furnished with some ap
paratuses to give demonstrations and do experiments of a 
psycho-physiological nature. He regarded an experimental, 
physiological psychology (studying the physiological proc
esses in perception in their relations to mental experience) 
to be of essential importance in any psychology. He wrote 
about this already in 1868 to his friend Tom Ward: 

··It 5eems to me that perhaps the time has come for psychology to 
be a science - ~O!lle measurements have already been made in the 
region lying between the physical changes in tlle nerves and the 
appearance of consciousness - at (in the shape of sense-percep
tions), and more may come of it. 1 am going on to study what i~ 
already known, and perhaps may bc able to do some work at il."4 

After he had established some experimental facilities at Har
vard, he induced one of the most promising experimentalists 
he knew, the Gennan Hugo Mtinsterberg, to accept an 
appoinbnent at Harvard. James, it appears, was deeply 
convinced of the need for an experimental approach in psy
chology. It is somewhat disconcerting, then, to discover that 
he did not like it at all : " ... the thought of psycllO-physical 
experimentation, and altogether of brass-instrument and 
algebraic-fonnuJa psychology fi lls me with horror."5 

There are those who believe that James was basically 
something of an existential philosopher. The Dutchman J. 
Linschoten has written a quite impressive study attempting 

Few men have had great.er infruence on the 
American mind and yef remaill so difficult to assess 
accttrately as William James. OJ". Roelof J. Bi;kerk, 
associate profess01" of Psychology at Calvin College, 
Grand Rapids, Mich. , leads liS to the hearl of the 
problem - the inability of Ja mes 011 !tis own basic 
assumptions to IlnJ"(loel the riddle of man (IS both 
bound and free . 
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to prove it.s On the other hand, James is customarily viewed 
as a founder of the American philosophy of pragmatism; 
after all, he introduced the word as a name for his entire 
world-and-life view ( - to the dismay of his teacher Peirce, 
who coined the word as a label for his view of logic and 
human reasoning ). In this context James is seen as an im
portant forerunner of Behaviorism, the American school of 
psychology, which emphasizes the study of animal and human 
behavior from the standpoint of a strict detenninism and 
natural evolution. And certainly James was a determinist: 
'Tm swamped in an empirical philosophy - I feel that we are 
nature through and through, that we are wholly conditioned, 
that not a wiggle of our will happens save as the result of 
physical laws, ..."7 

But then American behavioristic psychology actually came 
about, in the years around World War I, and stressed the 
necessity to see psychology as an extension of biology, to 
"explain" aU of man in tenus of biological functions no differ
ent in principle than those in animals. The founder and leader 
of the movement, John B. Watson, repudiated James com
pletely for he saw James as an unscientific metaphysician! 
As for James' reaction to Behaviorism: he died before Watson, 
in 1912, wrote his epoch-making ''Psychology as the behavior
ist views it." But one can guess what James would have felt 
if he had been able to see to what extent a crass materialism 
peITIleated American psychology in the decades after his 
death, when we read that in a lecture he stated: 

"Many persons nowadays seem to think that any conclusion must 
be very scientific if the arguments in favor of it are all derived 
from twitching of frogs' legs - especially if the frogs are decapi
tated - and th.1.t, on the other ,hand, any doctrine chiefly vouched 
for by the feelings of lmman beings - with heads on their shoulders 
- must be benighted and superstitious." "With these persons it is 
forevcr Science against Philosophy, Science against MetaphySics, 
Science against Religion, Science against Poetry, Science against 
Sentiment, Science against all that makes life worth living."8 

No, - James certainly would not have been a Behaviorist! 
This becomes even more obvious when we discover that 

James was intensely interested in that most suspect of "un
scientific" fieJds: the study of so-called "occult" phenomena, 
or as it is called today: "'Para-psychology." He was one of 
the founders of a national society for the study of such 
mysterious phenomena as mind-reading, haunted houses, 
second-sight, magic healing, etc. To be sure, he was quite 
skeptical about many sensational stories and fantastic theories. 
He believed that ".. . the more we can steer clear of theories 
at first, the better. Facts are what are wanted."9 At the same 
time, however, James was Ilot one of those who summarily 
dismissed the whole problem as nonsense. As a matter of 
fact, in his more unguarded moments James confessed to be 
convinced of some reality to the "supernatural" phenomena. 
He was in some ways even akin to the Swiss psychiatrist 
C. C. Jung who would later develop a curiously speculative 
theory about a kind of super-mind, existing independent of 
all individual human minds, expressing itself in various ways 
through the individual persons, in dreams, fantasies, visions, 
and parapsychological phenomena. James wrote that he was 
convinced that: "... there is a continuum of cosmic con
sciousness, against which our individuality builds but acci
dental fences, and into which our several minds plunge as 
into a mother-sea or reservoir."lO 

II T 'i. • 

Many more paradoxical viewpoints and attitudes of 
William James, both in psychology and philosophy, could 
be related. His ideas on human emotions, knowledge, moral
ity, religion, were never a nicely consistent and logical unity. 
His first and perhaps still most important work, Principles of 
Psychology, is a good example: very loosely organized, a 
multitude of observations and seemingly contradictory com
ments, brilliantly written, intensely personal and yet almost 
indecently learned and scholarly, obviously the work of a 
great mind and yet scandaliZing many colleagues, whose 
reactions were varied but perhaps best summarized in the 
words of one wry commentator who said : "A good book, but 
too lively to make a good corpse and every scientific book 
ought to be a corpse."ll It took James twelve years to write 
the book (he had originally expected that it would be two 
years ... ) and when it finally appeared, in 1892, he was not 
entirely satisfied with it, it seems, for he called it " ... - a 
loathsome, distended, tumefied, bloated, dropsical mass, 
testifying to nothing but two facts: lst, that there is no 
such thing as a science of psychology, and 2nd, that W . J. is 
an incapable."12 His opinion did not keep the book from 
becoming a best-seller and a classic, even today - something 
few other introductory texts written more than a half cen
tury ago can lay claim to! 

Another very interesting and now just as "classic" a book 
developed out of a number of lectures : the famous Varieties 
of Religious Experie1lCe. In this James attempts to come to 
grips with the problems of the meeting of religion and science. 
Here again we can find little "system" in the presentation 
and logical analysis of the various topics. Again we are con
fronted with the peculiar genius of James, who could not 
write or think a~single sentence purely in the abstract, but 
always was fully involved, as a person, in whatever he did 
in the fi eld of learning. 

All in all, as were his works, so was James: 
. , unsystematic - exploring and depicting human nature 

in all its dimensions, gathering facts from any quarter and by any 
method, and theorizing as the spirit moved, undismayed by the 
prospect of starting something that could not be completed."13 

One can not find a worked-through "system" in James; he 
can not be '1ocated" or "classified"; he was and is too many 
things to too many in too many ways to be pinned down. And 
certainly when one only tries to analyze the expressed 
thoughts of James, one does not do justice to the man. Not 
even an attempt to see beyond what he said in order to grasp 
what he meant can be enough, it seems to me. In a way, 
James cannot really be "discussed" or "analyzed"; one has 
almost to "experience" him, to sense what it was he was bying 
to express in all his works and lcttcrs. Since he had no set 
"system" he had no "schoor and no real "'pupils". People 
with widely varying and contrasting theories can and do find 
inspiration, challenge and fortification in James. His influence 
on contemporary psychology and philosophy is immense and 
yet quite vague and undefinable. Everybody in American 
psychology will agree that James was a great man, perhaps 
the greatest so far in U.S.A. psychology. But nobody really 
knows what to make of James in the setting of contemporary 
research. 

It occurs to me that when aile wants to "understand" 
James, one has to look, not first of all for the words he said 
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in philosophy or psychology books, but for the personal ex
perience which went into what James said and wrote. And 
that experience, throughout James' life, was the anxiety in
herent in the recognition of man's paradoxical, dual nature. 
Of this R. Niebuhr, the theologian. was to say: " . . .• man. 
being both bound and free, both limited and limitless, is 
anxious. Anxiety is the inevitable concomitant of the paradox 
of &eedom and finiteness in which man is involved."14 All 
his life James encountered this paradox of freedom and de
tenninism, and he saw it in every act and aspect of man. It 
was not only an abstract. rational conclusion for him, but 
a very intense, personal experience also, to the extent of 
causing mental depression and hypochondria in him for 
several years, so much so that for a time it appeared that 
James would not be able to lead any kind of professional 
life. This experience was also profoundly religious and James 
never fell prey to the temptation of "explaining'" religiOUS 
feelings as "'merely" the products of social and psychological 
factors which could be scientifically analyzed. The follOWing 
passage, relating the emotions of a man confronted with the 
"abyss" of human nature, is illush'ative of the intensity with 
which James felt, thought and worked . 

"Whilst in this state or philosophiC pessimism and gellcral de
pression of spirits about my prospects, 1 went one evening into 
a dressing-room in the twilight to pfOCUI'C some article that was 
there, when suddenly there fell upon me without any warning, 
just as if it came out of the aarkness, a horrible fear of my own 
existence. Simultanoously there arose in my mind the image of an 
epileptic patient whom I had secn in the asylum, a black-haired 
youth with greenish skin, entirely idiotic, who used to sit all day 
on one of the benches, or rather shelves against the wall, with 
his knees arawn up against his chin, and the coarse gray under
shirt, which was his only garment, drawn over them enclosing 
his entire figure. He sat there like a sort of seulphrrcd Egyptian 
cat Of Peruvian mummy, moving nothing but his black eyes and 
looking absolutely non.human. This image and my fear entered 
into a species of combination with each other. That shape am I, 
I fclt, potentially. Nothing that I possess can defend me against 
tllat fate, if the hour for it $holiid strike ror me as it struck for 
him."1:; 

James has never resolved the paradox; he let it stand. He 
saw it expressed in all man's being; not as a kind of summa
tion: certain aspects of man are detennined by nature, while 
in other aspects man is free and responsible. This is not what 
James found; he was struck by the paradox as operative 
throughout man's being. 

"I feel that we are nature through and through, that we are 
wholbJ conditioned, that not a wiggle of our will happens save 
as the result of physical laws, and yet notwithstanding we are en 
ralJpor/ with reason. How to conccive it? Who knows? . . . It is not 
that we are all nature but some point which is reason, but that 
all is nature and all is reason 100."16 

When James says "reason" he means something akin to "tran
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scendence", that which makes man reach out beyond mere 
nature. 

To characterize James as a "pragmatist" is not wrong. He 
did defend the position that what counts in life is what man 
does with it, what function it has in man's existence, how he 
lives with it and by it. This emphasis on "pragma" or "deed", 
"action", is certainly native to James' philosophy and to the 
Ameriean philosophers after him, such as John Dewey, Row
land Angell, etc. 

But the word "pragmatist" is a poorly pale label indeed 
to characterize that striving for insight, completeness of un
derstanding and respect for man's true nature, which so 
passionately guided William James in his learnings and teach
ings. A man of profound sensitivity to the subtleties of human 
experience, as well as a brilliant intellect, he was always 
willing to accept the facts of experience. cven if they con
Hicted with the ambitious theories of the sciences of his day. 
H anyone, then William James is a prime example of the 
power of common grace to save a glimmer or even a great 
sparkle of intuition, also in those who cannot bring themselves 
to accept the personal revelation of the Personal God. Both 
the richness and the tragedy of James' profound perception 
of reality, a perception from which the Christian can learn 
much with deep gratitude, is apparent in tlle quotation which 
I selected as a motto for this article. Whatever aspects of 
reality James obselVes, - he senses that it points, somehow, 
to the great Originator, who is the only source of meaning 
in the universe. Yet the heavy load of unbelief continuously 
weighs down upon his efforts to trace the meaning and foun
dation of th ings. And thus the paradox stands, as the final 
"... and yet .. . " which remains the ultimate of insight the 
secu1ar mind can attain. 
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