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PREACHING AS THE CALL TO ARMS ... 

HE COMMAND of OUT Lord Jesus Christ to the church 
is to go into all the world and preach the gospel to 

every creature. It w ill be impossible to carry out this com
mand without knowledge of what is the gospel. 

We need not be in the dark for God himself has told 
us. As a matter of fact, it was God who proclaimed the 
gospel first of all. He came to Adam and Eve after they 
had disobeyed his commandment not to eat of the tree of 
the knowledge of good and evil . They had allied them
selves with the devil against the Most High, and this al
liance would bring them death. It is then that God an
nounces the good news: "I will put enmity between thee 
and the woman, and between thy seed and her seed; it 
shan bruise thy head, and thou shalt bruise his heel," I am 
sure that all my readers agree with me, that God is the 
only one who could correctly reveal the content of the 
good news. The gospel is a declaration of war. It seems 
to me that many who continually remind us of the mission 
command of our Savior, to go and preach the gospel to 
every creature, have lost sight of this. 

By setting enmity between the seed of the woman and 
the seed of the serpent, God draws a line. The woman and 
her seed on the one side and the serpent and his seed on 
the other, facing each other in a war that will end in the 
destruction - the utter destruction - of one of theml 

We know that the victory will be won by the seed of 
the woman. But we also know that the struggle will bring 
bitter suffering, the bruising of the heel. 

Our Lord and Savior makes it plain that he has come 
in recognition of the enmity established by God. He says: 
Do not think that I came to bring peace on the earth; I 
came to hring the sword. It is this aspect of the gospel 
that is not sufficiently empbasized at the present time. 

When the mission command is cited, the introduction 
to this command is often ignored. Jesus declares: "Unto 
me has been given all power both in heaven and on earth. 
Go ye therefore." Preaching the gospel asks that we hail 
the Christ as the Ruler over all, who must be recognized 
as such. Those who in faith accept him as the King of 
kings and order their lives accordingly shall be saved. 
Those who refuse to acknowledge him shall be damned . 
He is the rider on the white horse, who goes out conquer
ing and to conquer. 

1be gospel of peace is the call to battle. It speaks of 
a peace with God through Jesu s Christ in a world that 
bates God. There is no neutrality possible. H e who is not 
fen me, is against me. The Word which must be preached 
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is a savor of life unto life, or a savor of death unto death. 
The preaching of the gospel is a declaration of war. It is 
for this reason that we are told by the apostle Paul to put 
on the whole armor of God. He admonishes Timothy to 
be a good soldier of our Lord Jesus Christ. And when he 
comes to the end of his life, he declares, '1 have fought the 
good fight ... I have kept the faith." It is this emphasis 
of the gospel that is greatly needed in our day. 

WILLIAM KOK 

OFFENSES DIFFER 

A FELLOW CHURCH MEMBER and I get into an 
argument. Nobody else is present. We differ sharply 

and honestly. After a while he loses his temper and calls 
me "a hypocrite." Of course, I feel offended. What am I 
to do? Scripture gives a clear answer to that question. 
The offense is both pe1"sonal and private. To precisely that 
sort of offense Jesus addressed himself in Matthew 18: 15-17, 
"u thy brother shall trespass against thee, go and tell him 
his fault between thee and him alone; if he shall hear thee, 
thou hast gained thy brother. But if he will not hear thee, 
then take with thee one or two mare, that in the mouth 
of two or three witnesses every word may be established. 
And if he neglect to hear them, tell it unto the church; but 
if he neglect to hear the church, let him be unto thee as a 
heathen man and a publican.... 

I am walking down Broad Street. Ahead of me is a 
saloon. Just as 1 pass it, out steps a fellow churchmember. 
I greet him and, a bit dazed, he returns the greeting. There 
is a distinct smell of liquor on his breath and his gait is 
far from steady. Beyond all doubt, he is "under the in
fluence." What am I as the sole witness to do? D oes Mat· 
thew 18: 15-17 apply here? To be sure, the offense was not 
directed against me personally and hence is not personal 
in that sense, but, being known to the offender and me 
alone, it certainly is privote. Therefore I do not tell my 
friends about this incident, nor do I inform the minister, 
neither does it occur to me to rush to the Dext meeting of 
the elders in order to insist that they discipline the erring 
brother. Contrariwise, in the hope of both gaining my 
brother and saving his reputation I follow the procedure 
stipulated by the Lord Jesus in the aforesaid passage of 
Scripture. James 5:19, 20 also appJies: "'Brethren, if any 
of you do err from the truth and one CODvert him, let him 
know that he which converteth the sinner from the error 
of his way shall save a soul from death and shall hide a 
multitude of sins." 

I am a member of the Christian Reformed Church. A 
minister of that church writes a book or a magazine article 
in which he denies a cardinal teaching of the Reformed 
faith - that from eternity God foreordained unalterably all 
that was to come to pass. 1bat book or article is published. 
I read the published denial. Is it wrong for me in a book 
review or a magazine article of my own to reflect critically 
on the denial without previously having followed the pro
cedure of Matthew 18:15-17? Most certainly not, for here 
is an offense which is neither personal nor private. Instead, 
it is a public offense against the truth. For that very rea
son the matter requires that I speak up without delay. And, 



while Christian love demands that I work and pray to the 
end that the erring brother may recant, I ought not to be 
dilatory about laying the matter before the proper eccle
siastical assembly. 

In their Church Order Commentary Van Dellen and 
Monsma say quite correctly: "Public sins are to be re
ported to the Consistory forthwith , not because the general 
office of all believers has no duties to perform in such 
cases, but because of the public offense given, which of
fense must be removed as soon as possible, and because 
the sin is already known to many and therefore its imme
diate revelation to the ConSistory cannot be termed un
charitable. Fellow believers must certainly show concern 
when one of their number errs. They should admonish 
the erring also in case the sin committed is public. But 
the public offense. the blot upon God's Church and His 
sacred name must be removed as soon as possible, and 
that can only be done publicly. Consequently public sins 
are to be reported to the ConSistory forthwith" (pp. 305 f. ). 

R. 8. KUIPER 

THE INCONSPICUOUS SEED 

"MAINSTREAM PROTESTANTISM is involved in un
publicized informal discussions, presumably the 

6rst ever, with representatives of a cult," so a recent news 
item appearing in CI.ristianity Today informed the reading 
public. 'lalking as friends" are representatives of the 
Christian Science movement, the United Presbyterian 
Church and the United Church of Christ. While the com
mittee bas made no official statement, one member, a 
Presbyterian layman, has said that he believes the mem
bers of the cult to be part of the body of Christ. 

To those caught up in the winds of ecumenism this 
might sound like a noblc move. Of course, we must hasten 
to add that there is no hint in the news release of talks 
for the purpose of union. Nevertheless, the very idea of 
discussions carries with it some very distressing thoughts. 
Could it be that this represents a new tack in the circles 
of ecumenicity? 1£ so, or even if not, it appears that the 
whole antithesis betw"een darkness and light, error and 
truth is lost and today fellowship can be had without ref
erence to Scriptural principles. 

Even more distressing is the knowledge that men trusted 
with leadership are making statements that contradict 
God's revelation. We caonot believe that the ideas of these 
churchmen are acceptable to all the members of the de
nominations represented . Nevertheless, it appears that the 
works of Belial are gaining in popularity. 

We can be thankful that we are not involved with such 
a movement, but we cannot be at ease. These notions in 
the denominations mentioned did not come into being over
night. They grew from a seed planted inconspicuously. 
Ought we not be a bit more careful and prayerful that 
such seeds are not given an opportunity to grow among 
us? Do we sometimes complacently say, "It can't happen 
here"? 

A weed begins to grow but we reason that it will do 
no harm. Perhaps a few complacent saints of another gen
eration had this same attitude about their beloved denomi

,-", , 

nations. But the shocking thing is that it did happen! And 
now look: there is confusioo as to what is truth and what 
is error. Perhaps we ought to open up the Bible again to 
read the book of Jude and the numerous other warnings 
from God as well as the sound counsel in doctrine. 

J. JVL1EN 

NO TIME . . . 

I T IS NOVEMBER; the society season is in full swing 
but still there are empty seats. To elders, pastors and 

society leaders alike comes the same reason from most of 
the absentees, "[ am so busy, I have no time." Repeated 
appeals bring no results. This is a common problem in 
every congregation. But could it be that there is an an
swer? 

A while back an article gained the national eye which 
indicated that those who say, "I can't afford it," are merely 
making clear what their values are in life. Perhaps this 
principle has a far wider application, and the same is true 
with our time as with our money. 

How interesting it is to watch those whose stock an
swer to society attendance is "no time." In place of 
Men's Society, ladies' meetings and other adult activities 
in the church comes a vigorous program of bowling, coffee 
drinking and a general mad social whirl. The young peo
ple soon learn to make the same excuse. There is little 
time for Young People's Meetings and it is an ellort for 
them to drag their feet to catechism. Yet. time abounds 
for the busy school program and for the many community 
activities, as well. 

Ah, but really, why is there no time? Perhaps there 
are some legitimate reasons but in many cases, I am afraid, 
it is because there are other, more important things to do 
with our time than to go to a church meeting especially to 
study the Word. How strange this is. We say that we 
love the Lord with all our hearts, souls and minds but some 
of his sheep apparently do not love him with their time. 
I guess that it all depends on what we value most. 

J. JUUEN 

"The Christian community should no longer dis
agree about the fact that the humanistic premise 
of our poliUcal parties is incompatible with the 
Christwn oiew of life. The influence of humanism 
has brought about a crisis in political life. Political 
problems are not economic or military but spiritual 
in natwe. The Christian community will not be 
effective in politics until it cluJUenges and opposes 
the secular theories and practices of modem po
litical life. Nothing is mo re urgently needed tllan 
a prophetic witness in a world led astray by many 
false prophets." 

Antonides and Vander Zande in 
THE CHlllSTlAN VANGUARD 

an~ TRUMPET, November, 196.5TORCH 



• • • • 

• • • • 

THE FREE OFFER OF THE GOSPEL 


AND THE EXTENT OF THE ATONEMENT 


by JOHN MURRAY 

OUR INTEREST IN THESE STUDIES is focused in 
the free offer of the gospel to all men without dis

tinction. We found that the unrestricted overhlre of grace 
is grounded in the atonement and that the whole doctrine 
of the atonement bears upon the missionary task of the 
church. If the atonement is limited in its extent and if 
God did not design that all to whom the gospel comes 
should be partakers of the reconciliation and redemption 
that the atonement secured, it might seem that some kind 
of limitation or restriction must attach itself to that which 
is indiscriminately offered in the free overture of grace. 
It might also appear that the differentiating love of God 
of which the atonement is speciflcally the expression and 
provision requires some reserve in the proclamation of the 
gospel offer. 

It is a fact that many, persuaded as they rightly are 
of the particularism of the plan of salvation and of its 
various corollaries, have found it difficult to proclaim the 
full, free, and unrestricted overture of gospel grace. They 
have labored under the inhibitions arising from fear that 
in doing so they would impinge upon the sovereignty of 
God in his saving purposes and operations. The result is 
that, though formally assenting to the free offer, they lack 
freedom in the presentation of its appeal and demand. 

It must be said without reserve that there is no limita
tion or qualification to the overture of grace in the gospel 
proclamation. As there is no restriction to the command 
that "all everywhere" should repent (Acts 17:30), so is 
there none to what is correlative with it. The doctrines of 
particular election, differentiating love, limited atonement 
do not erect any fence around the offer in the gospel. No 
text is more eloquent of the pure sovereignty of both the 
Father and the Son in the revelation of gospel mystery 
than the words of our Lord in Matthew 11 :25·30: "Thou 
hast hid these things from the wise and prudent, and hast 
re\'ealed them unto babes. Even so, Father: for so it seemed 
good in thy Sight." Here is the sovereign will and differen
tiation of the Father. "He to whomsoever the Son willeth 
to reveal him." This is the witness to Jesus' own sovereign
::.- in revealing the Father to men. But the immediate se
quel is: "Come unto me, all ye that labor and arc heavy 
:aden." The lesson is that it is not merely conjunction of 
c=erentiating and sovereign will with free overture but 
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that the free overture comes out from the differentiating 
sovereignty of both Father and Son. It is on the crest of 
the wave of divine sovereignly that the unrestricted sum
mons comes to the laboring and beavy laden. This is Jesus' 
own witness, and it provides the direction in which our 
thinking on the question at issue must proceed. Any in· 
hibition or reserve in presenting the overtures of grace 
should no more characterize our proclamation than it 
characterized the Lord's witness. 

What is freely offered in the gospel? The word of Jesus 
already quoted (Matt. 11:28) gives the answer. Jt is Christ 
who is offered More strictly, he offers himself. The whole 
gamut of redemptive grace is included. Salvation in all of 
its aspects and in the furthest reaches of glory consum
mated is the overture. For Christ is the embodiment of 
all. Those who are his are complete in him and he is made 
unto them wisdom from Cod, and ri ghteousness, and sanc
tification, and redemption . When Christ invites us to him· 
self it is to the possession of himself and therefore of aU 
that defines his identity as Lord and Saviour. 

The riches of this overture are not sufficiently expressed, 
however, unless we also keep in view the implications of 
union with Christ. Jesus said: "I and the Father are one" 
(John 10:30 ); "Believe me that I am in the Father. and the 
Father in mc" (John 14 :11) . Union with Christ means also 
union with the Father (cf. John 17:20-23), a union of in
habitation that is complemented by the embrace of his 
love (cf. John 14:23) . And, likewise, union with Christ 
means the inhabitation and abiding presence of the Holy 
Spirit (cf. John 14:16, 17 ). It is thus union with Father, 
Son, and Holy Spirit in the particularity that each person 
sustains to men and in the distinguishing grace that each 
bestows in the economy of salvation. To nothing less are 
sinners invited in Christ's overture of himself. 1f we are 
insensitive to its surpassing grandeur it is because our 
minds are blinded by the god of th is world (cf. 11 Cor. 
4,3, 4 ). 

The corollaries of the foregOing implications of the 
gospel overture should be apparent. 

First, if Christ - and therefore salvation in its fulness 
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In this concluding article in his serres on the 
full and free offer of the gospel, Prof. John Mur
My of Westminster Theological Seminary, Phila
delphia, Pa.• demonstrates from Scripture that the 
only doctrine of the atonement that wiU ground 
and warrant such an overture is that of salvation 
wrought and redemption accomplished. This, and 
this alone. 7I'U2kes Christian preaching both glorious 
and urgent. No appeal to the undiDerentiating and 
general love of God would be a procla7l'U2tion of 
the rich Christ few the poor lost sinner! 

and perfection - is offered, the only doctrine of the atone
ment that will ground and warrant this overture is that of 
salvation wrought and redemption accomplished. And the 
only atonement that measures up to such conditions is a 
definite atonement. In other words, an atonement con
strued as providing the possibility of salvation or the op
portunity of salvation does not supply the basis required 
for what constitutes the gospel offer. It is not the oppor
tunity of salvation that is offered; it is salvation. And it is 
salvation because Christ is offered and Christ does not 
invite us to mere opportunity but to himseU. 

Secondly, it is not the general love of Cod to all man
kind, the love manifested in the gifts of general providence, 
that is offered to men in the gospel. As we found earlier 
in these shldies, this general love is not to be discounted. 
It is to be proclaimed and its significance made known to 
men. The character of God is discloscd therein and all 
that God is and does is to be declared to his glory. But 
this love is not the love specifically overtured to men in 
the gospel. The love presented in thc gospel is as specific 
as is the gospel itseU. Since Christ invited men to himseU, 
he invites them to union and communion with himself and 
with the Father and the Holy Spirit in aU the particularity 
of grace that cach person bestows in the economy of sal
vation. When Christ invites us to himself he invites us 
to the embrace of his love on the highest level of its exer
cise and therefore to the love wherewith he loved the church 
and gave himself for it; the love that passeth knowledge. 
He invites us to the love of the Father in the intensity 
manifested on Calvary when he spared not his own Son 
but delivered him up, and also to the love of complacency 
of which Jesus spoke: "If a man love me he wiII keep my 
words: and my Father will love him" (John 14:23). He 
invites Ukewise to the love of the Spirit and to the mani~ 

fold operations of grace that the Spirit's love insures. We 
thus see how impoverished would be our conception of 
the free overture of Christ in the gospel if the appeal were 
simply to the undifferentiating and general love of God. 
It is the love of which the accursed tree is the supreme 
exhibition that invests the free offer of Christ in the gospel 
with constraining appeal. 

Thirdly, it is only in Christ that this love and the riches 
-of grace involved can be known and experienced. To this 
love Christ invites when he invites sinners to himself. But 

only those who respond are partakers. It is not therefore 
a love that may be declared to be the possession of aU in
discriminately Or, more pointedly stated, to be love in 
which all are embraced. There are various ways in which 
this distinction may be stated. Sinners to whom the claims 
of the gospel come are not asked to believe that Cod or 
Christ loves them with this differentiating love. The faith 
the gospel demands is not belief of the proposition that 
Christ loves them with this love. Thc gospel demands that 
they come to Christ and commit themselves to him. In 
coming to him they will know his embrace and with him 
they will know his love on the highest plane of its exercise. 
This way of stating the case is parallel to what is true of 
election. Sinners do not come to Christ because they first 
believe that they have been elected. They come to Christ 
and only then may they believe that they were chosen in 
Christ before the foundation of the world. The same is 
true in the matter of the atonement It cannot be declared 
to men indiscriminately that, in the proper sense of the 
term, Christ died for them. The belief of this proposition 
is not the primary act of faith. Only in commitment to 
Christ as freely offered may we come to know that he died 
for our sins unto Our redemption. It should be seen that 
not only are the doctrines of the love of God and of the 
atonement involved but also a proper conception of the gos
pel offer and of the fai th that responds to it. Christ is 
offered and faith is first of all commihnent to him. It is 
receiving and resting upon him alone for salvation. 

Implicit in what has been said is the doctrine of the 
warrant of faith. The question is: by what authority does 
a sinner commit himself to Christ for salvation? For a 
person awakened to the gravity of sin and its ill-desert 
this is not an academic question. It is the burning question. 
And what needs to be borne home to this person and to be 
proclaimed with insistence is that the warrant a sinner has 
and must have is that which is undiscriminating, the in
vitation, command, dcmand, overhlre, and promise of the 
gospel. The warrant is not any assurance that Christ has 
saved him. This would contradict his rightfulIy entertained 
conviction. The gospel comes to him as an unsaved sinner 
and its demand is that he commit himself to Christ in order 
that he may be saved. What intrudes to justify this en
trustment is the all-sufficiency and suitability of the Saviour 
and the Saviour's own word in the free overture of his 
grace. And, when we think of the Saviour's surpnssing 
glory and the greatness of the salvation so fully offered, 
there are not only the invitation and overture to constrain 
faith but also the claims that make it extreme insult to 
reject. Faith is not only warranted; rejection is perversity.

• ,• • • 
It is the word of the reconciliation that is committed to 

the church, the proclamation of the reconciliation once for 
all accomplished when "God was reconciling the world unto 
himself in Christ" ( II Cor. 5:19). This is the gospel mes
sage. The corresponding exhortation addressed to men is 
"be ye reconciled to God" ( II Cor. 5:20 ). And the import 
of this plea on Christ's behalf is that men should enter into 
the relation constituted by uthe reconciliation" and appro
priate the grace that it establishes and conveys. No office 
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possesses greater dignity and glory than the proclamation 
of the message and of the plea. For it is as ambassadors 
on behalf of Christ and as of God beseeching through 
them that the preachers of the evangel pray men to be 
reconciled to God (cf. II Cor. 5:20). All that the atone.. 
ment means and secures is that of which sinners dead in 
trespasses and sins are invited to become partakers. And 
the demand of Christ's commission to his ambassadors is 

that he, in the integrity of his saviourhood and lordship 
as prophet, priest, and king, be presented to lost men for 
their faith, love, and obedience. In this presentation there 
is no restraint. He cannot be brought too close to meo's 
responsibility and opportunity. Wherever there is faith 
as slender as one strand of the spider's web, there the ful4 
ness of redeeming grace is active. "Him that cometh unto 
me," said Jesus, "I will in no wise cast out" (John 6:37 ). 

RISE UP, YE MEN OF GOD! 

by JOHN ENGBERS 

M ANY RELIGIOUS LEADERS today are alarmed 
about the lack of growth in OUT churches. A de

cline in church loyalty, accompanied by a loss of church 
membership, seems to be a rather common phenomenon 
in our time. Pcople act as if the decline of the church is 
something that cannot be avoided. I t is even suggested by 
some that we are entering a post-Christian era. Others 
suggest that the church is still living in the 15th and 16th 
centuries, and if she wants to be effective in the 20th cen
tury and speak to men living in a nuclear age, then she 
had better get with itl She had better bring her Christi
anity up-to-date. 

This is one of the questions with which you and I as 
seminarians and as future leaders in the church must come 
to grips. Is revcaled Christianity incompatible with mod
ern man living in the 20th century? I don't happen to 
think sol As professors and students we must come to see 
that any church that desires to become effective in the 
,,,arid must be a community which is knit together by a 
common faith. 

If the church is nOlhing more than a cultural expre~sjon 
of our times, then it has nothing to say to a world lost in 
sin. If it is nothing more than a social club with religiOUS 
overtones, which makes no demands of those who are on 
its rolls, then it will never attract sinful humanity. The 
church must be a communion of saints, a feUowship of 
believers who witness to the saving grace and power of a 
risen Savior. Unless the church is renewed from within 
it will never be effective in ful611ing its role in the world. 
That which is basic to revival is the proclamation of a 
mighty Savior who is reconciling the world unto himself. 

If all we preach is a Noble Example, we shall never 
reach a lost world. A Master Teacher will never attract a 
sin-sick world. Man needs a Saviorl In Jesus Christ we 
find the Word who was made flesh and dwelt among us. 
The world's greatest need is a Redeemer, not a better 
philosophy. The world doesn't need a new morality nearly 
as much as new life. Our greatest need is not reformation 
but regeneration. Too often the church has preached mo
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rality instead of forgiveness and grace, and in doing so it 
has given stones when men ask for bread. 

The only attraction that will bring men to repentance 
and faith is the cross of Christ. In the cross we see God's 
love for sinners. In the cross we see the awful penalty for 
sin. In the cross we see a Savior dying in order to bridge 
the great gulf that exists between a just and holy God and 
fallen, sinful humanity; a gull that was brought into being 
by man's wi1lfull disobedience. We will see the world 
kneel at the feet of Jesus only if we preach the message 
of the cross and the empty tomb. The church is not for 
nice people, but for sinners saved by grace. 

If we are to be effective we must believe in the saving 
power of that gospel. There is no sin so great; no hurt so 
hard; no person fallen so low that Jesus Christ cannot for
give, and transform, and make whole. It seems to me that 
one reason the church has been so ineffective in dealing 
with the plight of men is that she, herself, has lost faith 
in the redeeming power of Christ. 

Alcoholics can be made sober; prostitutes madc pure; 
broken homes can be restored; wrecked lives can have a 
new beginning; and seminarians can be inspired, only 
through the life-giving power found in Christ. As future 
ministers of the gospel, let us offer to the world a mighty 
Savior. If we are faithful in this we shan see, not only a 
renewal of the church, but the salvation of those who are 
the captives of sin. 

Another requirement for the church, if it is to be effec-
tive, is that it speak with authority. We cannot aecuse the 
church of a lack of creative programs. At no time in its 
history has the church boasted of a better trained leader
ship. Its facilities are second to none. Yet in spite of all 
these advantages we are failing to give an effective witness 
to a lost world. 

The great need today is not method, but message. We 
have the methods but we seem to have lost the message. 
The world will not be attracted by a church that only 
echoes contemporary philosophy. A church that is con
fused about the person of Christ will never win souls for 
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him. A church whose theology is muddled wiD never con
vict men of sin. To be effective the church must have a 
message that is changeless and timeless. Its authority must 
be greater than the finite mind of some great theologian. 
The church must be able to say, "Thus saith the Lord." 
The authority with which the church speaks must be based 
on the Bible, the inspired and infallible Word of God. The 
message of the church must be nothing else than the mes
sage of the Scriptures. We must declare this message to a 
lost and frustrated world without apology. 

o .. 0 0 

That's not so easy to do in this world. You will find 
yourself in a sman minority. The modern world has be
come disgustingly fickle on the matter of religious faith
which is a purely relative matter for many people. TIley 
say one man's faith is as good as another's; that it doesn't 
make too much difference what you believe, just as long 
as you believe something. They adjust their faith to suit 
the changing moods of our time. They want to be broad
minded and tolerant, wiping out aU lines of distinction 
and merging the beliefs of men into one great common de
nominator. 

The result is that truth is mixed with error; Christ with 
anti-Christ; and faith with unbelief. Many people frankly 
confess that they don't know what is what anymore when 
it comes to religion. They wander hopelessly in a confu
sion of creeds and cults, where nobody seems to be right 
and nobody seems to be wrong, but everybody seems to be 
a little bit of both. 

This is the world in which you and I are called upon 
to preach the gospel and to take a stand for Christ, insist
ing that our faith is the truth, the whole truth, and noth
ing but the truth, because it is the Truth of God according 
to his Word and revealed in his Son. That will not make 
you very popular, but it will make you powerful. If there 
is anything this world needs today it is more individuals 
who know where they stand and who wiII stand there no 
matter what happens. We have enough relativism in re
ligion. We need the absolute truths of our historic Chris
tian faith. We need individuals who wiD take a stand and 
make no apologies for it. 

There is at least one other requirement that is essential 
for the church if she is to be effective. It is a burdened and 
concerned heart. Our trouble today is that there are not 
enough consecrated Christians. The salt seems to have lost 
its savor; no wonder it is trodden under foot of men. The 
light has been put under a bushel; no wonder it is so dark! 

Think of the impact which those early Christians made 
when they invaded their pagan world with the gospel of 
Christ! Is there any reason to believe that we could not 
do the same thing if we had the same measure of conse
cration? U there is any danger that faces the seminary 
student as well as the professors of theology, it is the dan. 
ger of losing that initial zeal and spirit of consecration. 

We may be so concerned with seeing that every theo
logical "i" is dotted that we lose sight of the rea l purpose 
of theology. We may become so obsessed with our own 
particular views that we fail to offer Christ in all his fuU

ness. We may ride our theological hobbyhorses while the 
world goes to hell. We may become so involved in pro· 
grams, budgets and committees, that we forget the purpose 
of the church. If the church is not winning souls to a sav· 
ing knowledge of Jesus Christ and increasing the spiritual 
depth of its membership, it has failed. 

I cannot vouch for the historicity of the following story, 
but it is reported that during World War 11, Hitler, Musso
Hni and Churchill met for a retreat near the ocean. The)' 
engaged in a contest to see who could catch the most 6sh. 
Hitler waded out to his boot·tops, drew his revolver and 
began shooting into the water, but with little success. Mus
solini waded. out up to his waist, drew his sword and be
gan stabbing wildly beneath the waves but with equally 
poor results. Churchill, it is said, calmly sat down at the 
water's edge, lit a cigar, and taking a spoon from his pock
et began dipping water and tossing it over his shoulder 
and said, "'It may take me a little while but I'll get some 
1Wl1" 

This article constitutes the message delivered 
at the first Chapel service of Calvin Theological 
Seminary for the school-year 1965:66. Although 
specifical1y directed to seminary students and pro. 
fessors, it wiU strike a responsive chord in the minds 
and hearts of all who love the pure preaching of 
the Word. Mr. John Engbers, formerly of Pella, 
Iowa, is a member of the senior class and presiding 
officer of the stuLlent body. 

Regardless of whether this story is true, I think we can 
draw this analogy from it. The church is also guilty of a 
"hit·and-miss" program rather than a deliberate and posi
tive approach. I would like to initiate a program that I 
am sure will be effective and will bring results. I suggest 
that if those in the front pew will take a piece of chalk 
and draw a circle around themselves as far as they can 
reach, and then personally see to it that everything and 
everyone in that circle is totally committed to Jesus Christ 
- and then if they will pass the chalk to their neighbor, 
asking them to do the same- it may take a little while, 
but we will have results! 

At the end of three years in our seminary, an army of 
men should be ready to go forth, not only schooled in the 
art of fine distinctions, but overpowered by the amazing 
good news of the gospel; an army of men whose very cores 
have been wonderfully transformed. by the power of that 
same gospel. 

In about fi ve years every one of us will look back on 
a significant period in his career. Three years of his life 
will have been lived apart, on a sort of mountain, high 
above the noisy traffic of the common life. Here the ra· 
diance of God's love is unclouded by the smoke and fog 
of factories - but not forever. 

The student's presence on the mountain is only tempo
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rary. He knows that he must go back down through that 
cloud around the mountain. He must speak to those who 
laugh and dance and bow down to idols that they have 
fashioned with their own hands. There are men and wom
en who hunger to hear the pure Word he has learned. But 
when he goes down, will he have nothing but grammar to 
give them? Men do not cry out for grammar, but for the 
Wordl 

But how shall we teach others if we have never learned 
to bend our knees in prayer or learned how to listen to 
God's eternal Word? We do well to ask ourselves whether, 
after three years of education, we have become intellectual 
giants but spirihtal midgets. How can our pulpits rin g 
with the glorious proclamation if we have not taken the 
time to be holy and to speak oft with our Lord? I pray 
that in this coming year we may enjoy the blessings of a 
spiritual community; share our joys and sorrows; sing to
gether; pray together; and live together in the bond of a 
common faith and with a common goal. 

The key to the church's effectiveness is the warm
hearted, Spirit-Slled messenger with a vital concern for the 
souls of men. God's messenger must have a message
the message of Christ as the Savior of mankind and the 
only hope of the world. That message must be firmly 
grounded in the Bible and made relevant to the needs 
of sinful men. Only then can we reach the world for 
Christ. 

Rise up, ye men of Godl 
Be done with lesser things! 
Give heart, and mind, and soul, and strength 
To serve the King of Kings! 

"To regm'd a church, or a council of churches, 
as a jornm in which fundamental mottet's can be 
debated and discussed, or as an opportunity for 
Witness-bearing, is sheer conf!lsion and mudtlled 
thinking. There is to be no discussion about 'the 
foundation', as we have seen. If men do not ac
cept that, they arc not brethren and we can have 
no dialogue with t/iem. W eare to preach to such 
and to evangelize them. Discussion takes place only 
amongst brethren who share the same life and sub
scribe to the same essential truth. It is right and 
good that brethren SllOUld discuss together matters 
which are not essential to salvation and about 
which there is, and always has been, and probably 
always will be, legitimate difference of opinion. 
We can do no better at that point tlwn quote the 
aIel adage: '111 things essential unity~ jn things ill
diffet'etlt liberty, in all things charity . . . : Those 
who question one! quen), let alone deny, the great 
cardinal truths that have been accepted through
out the centuries do not belong to the Church~ and 
to regard them as brethren is to betray the truth.'" 

D. Martyn Lloyd-Jones in 
THE BASIS OF CImlSTIAN UNlTY 
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CIVIL RIGHTS 

AND THE 

BROTHERHOOD 

OF MAN 

by EDWARD HEEREMA 

T HE l NTENSIVE and massive struggle of the Ameri
can Negro to achieve full and actual equality with the 

white citizens engages the interest of the entire civilized 
world. No doubt many outside the United States wonder 
that such a struggle should occur in the land that has been 
particularly hailed as the land where freedom and equality 
are honored in the abstract and in practice. Perhaps all 
observers ought to recognize the testimony to the freedom 
enjoyed by the citizens of this nation that is present in the 
very fact of such a struggle, taking place openly and freely. 

No American citizen can remain aloof from this pro
found struggle now going on. It is somehow affecting the 
lives of all, whatever be one's personal wishes in the matter. 
No Christian citizen should remain untouched and uncon
cerned. Some ten percent of his fellow citizens are seek
ing the free and equal exercise of rights that they may 
justly claim under the constitution of the land. At the same 
time there ought to be awareness of the great complexity 
of this movement with its intensive interlocking of social, 
economic, moral and spiri tual factors. 

Among the many facets of this complex phenomenon 
that draws the active concern of the Christian, there is one 
that deserves some special aDd careful consideration. In 
seeking to set forth some of the baSic ideas motivating the 
struggle for civil rights, at least one prominent leader of 
the movement makes frequent mention of the concept 
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"brotherhood of man." This concept is appealed to by this 
prominent civil rights leader in support of the struggle for 
fuU social and economic equality among the citizens of the 
land. 

Let it be fully understood from the outset that any man 
as an American citizen has the fullest right to use what
ever language he feels he should in support of any cause 
he may espouse. However, freedom of speech isn't all that 
is involved here. The appeal to the "brotherhood of man" 
is made in this case in the speaker's special capacity as a 
minister of the Christian gospel. In making this appeal 
the spokesman referred to p lainly means to say that this 
conception expresses something essential and central in the 
Christian gospel. 

It is at this point that I must register my demurrer. 
And, let it be clearly understood. this demurrer has noth
ing whatsoever to do with the color line. But to import 
into the struggle for certain civil and social goals a concept 
that by its very nature has its center of reference above the 
purely civil or social level is to abuse that grand concept. 

Let me be just a bit more specific. It is granted that 
the expression "brotherhood of man" can be used in a more 
general sense to refer to that interrelationship that obtains 
among all men by virtue of the fact that God is maker of 
them all. In this sense all men may be called brothers 
(see Proverbs 22:2; Acts 17:26-29). However, when one 
insists he is speaking as a minister of the Christian 
gospel, and he takes this seriously, then we are no longer 
on the social and civil level of human life, the level of man's 
common creaturehood before God. Then we move to that 
higher plane of brotherhood on which wc reckon with cer
tain definite moral and spiritual factors. Yes, then the 
"brotherhood of man" refers to that segment of humanity 
that has experienced spiritual renewal in Christ Jesus and 
is dedicated to the sClVice of God and one's neighbor with 
that spiritual motivation and equipment that Cod by his 
Holy Spirit has conferred on them in Jesus Christ, the 
divinely apPOinted Savior and Lord of men. 

At this point someone may say. "Why quibble? After 
all, what difference does it make?" In reply I must insist 
that it makes a vast difference how and for what purpose 
one uses the meaningful expression ''brotherhood of man." 
The difference lies first of all in the character of those who 
make up this brotherhood. Peter in his First Epistle, chap
ter I , verses 22 and 23. casts some clear light on this point. 
"Seeing ye have purified your souls in your obedience to 
the truth," he says, "unto unfeigned love of the brethren, 
love one another from the heart fervently : having been 
begotten again, not of corruptible seed, but of incorruptible, 
through the Word of Cod, which liveth and abideth ." The 
expression "brotherhood of man" is not another name for 
society. It is not a chOice name for men of all classes and 
types. men of moral and immoral and amoral character. I t 
is a precious name describing that bod}' of men who make 
up the household of faith, who by God's grace are mem
bers of Christ's body. his church; and they are black and 
white and yellow and red, rich and poor, Jew and Creek, 

bond and free (see Gal. 3:26-28) . Every member of this 
blessed fellowship must be "purified ... in ... obedience 
to the truth," and with his soul thus puri6ed he must exer
cise "unfeigned love of the brethren." It is these qualities 
of the spirit that make men part of the "brotherhood of 
man," that place men among those who are "spiritual" and 
not just "natural," to borrow Paul's language in I Corin
thians 1. 

What happens when the beautiful Christian conception 
of the "brotherhood of man" is appealed to in support of 
the pursuit of goals that are purely social and civil in 
character? In the same quarter of the civil rights move
ment where the "'brotherhood of man" is appealed to. the 
doctrines of non-violence and civil disobedience are also 
taught. These doctrines have been practiced by some with 
commendable restraint. If all in the civil rights movement 
were of the true "brotherhood of man," there would be 
no cause for concern, even on the score of civil disobedi
ence. Those whose souls have been purged in obedience 
to the truth and who have been reborn through the Word 

Repeatedly in the struggle for civa rights in the 
United States appeals are made to the idea of "the 
brotherhood of man." In this article the Rev. Ed
ward H eerema, pastor of the Bradenton, Fla., Chris
tian Refonned Church, shows that such use betrays 
both a grand Christian conception and a great 
cause. Neither the Christian gospel nor the cause 
of civif rights is well served by such a perversion. 

of Cod. can be trusted with the proper and disciplined 
exercise of civil disobedience. After all, Acts 4:19 is still 
in the Bible. But, though we may assume that there are 
many sincere Christians among those striving for civil rights 
today. we may safely conclude that many in the movement 
are not sincere Christians. What happens to non-violence 
and civil disobedience when taught to and practiced by 
many who haven't the moral and spiritual equipment that 
membership in the true brotherhood involves? Non-violence 
can ql1.ickly tum to violence and civil disobedience to in
surrection. Shocking as it may sound to some, it must be 
said that the orgy of rage, hate, killing and destruction that 
burst forth in Watts, Los Angeles, and sim ilar pelformances 
elsewhere must be expected from a "brotherhood of man" 
that does not meet the spiritual speci6cations laid down in 
God's Word. Such frightening outbursts of the carnal pro
penSities of the natural man should plainly tell all con
cerned that the special sanction of the grand Christian COIl

ception of the "brotherhood of man" cannot be invoked in 
the manner in which it has been done by some in the civil 
rights movement. 

A second point at which serious problems arise in the 
appeal to the "brotherhood of man" in support of the civil 
rights movement has to do with attitudes toward the move· 
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ment on the part of Christians. If the Christian conception 
of the ''brotherhood of man" is to be applied to the civil 
rights movement, then a Christian may have no other at
titude toward the movement e."tcept that of whole-hearted 
endorsement and fervent, loving involvement. We have 
seen that a Christian must exercise "unfeigned love of the 
bretluen." Christians must "love one another from the 
heart fervently." A Christian is guilty before God of neg
lect in Christian love and service if he fails to give him
seU in the furtherance and support of a cause that is cor
rectly defined in tCnDS of the Christian "brotherhood of 
man". He must do good to all mcn, but especially to those 
of the household of faith (Gal. 6: 10 ). If the appeal to the 
''brotherhood of man" in the civil rights movement is valid, 
then the special and loving concern that is required of 
Christians for the household of faith must be directed to
ward this movement as currently pressed in the United 
States of America. 

It is most doubtful that tllis is required of Christians. 
Jt is most doubtful because the expression "brotherhood of 
man" is not properly applied in this case. We bear in 
mind that the appeal is made in terms of the Christian 
gospe1, not in terms of the general brotherhood of men as 
God's creatures. And it is not in point to raise the question 
here of the loving concern that a Christian should have 
for those who do not know the gospel. Such loving concern 
the Christian must have and exercise, of course. But this 
is beside the point bere. We are not discussing the con
cern of Christians for the salvation of the lost. We are 
rather discussing a civil and socio-economic movement 
that is claimed to be an activity in and of the "brotherhood 
of man" as Christianly conceived. The elaim says, then, 
that this movement is the "brotherhood of man" in action, 
is the household of faith at work, and as such properly 
calls for that prime and special devotion that Jesus re
quires as he bids us to "seek ... nrst his kingdom." This 
c1aim we must dispute, no matter how high and positive 
an evaluation we may place on the civil rights movement. 
And therefore this claim cannot elicit from Christians that 
special loving devotion toward the "brotherhood" that is 
specifically distinguished from the attitude toward men in 
general in the apostolic mandate, "Honor all men. Love 
the brotherhood" (I Peter 2:11). 

Are we doing justice to the second great command
ment. "Thou shalt love thy neighbor as thyself," as taught 
also by Christ himself? In reply let it be said that nothing 
in the above discussion should be taken to indicate that 

the Christian should not or cannot love his fellowman, be 
he believer or unbeliever. And in that love for his fellow
man the Christian can and should seek those ends that 
enhance the well-being of his neighbor. Thc parable of 
the Good Samaritan clenrly indicates that doing good to 
one's neighbor does not depend on the measure of that 
neighbor's orthodoxy. But at the same time it should be 
apparent that the second great commandment is being in 
no way violated when we interpret Scripture to teach that 
the neighbor wbo is a brother in Christ is the object of a 
special love and devotion. 

A third facet of the appeal to the "brotherhood of 
man in tlle civil ri ghts movement must be touched on. 
H as the Christian "brotherhood" been in the habit of mak
ing social, civil and economic goals the matters of over
riding concern? Has it been the practice of the household 
of faith to agitate for social, civil and economic equality? 
To ask the questions is to answer them. The special con
cem of the brotherhood of believers has ever been to keep 
the faith in a hostile world and to walk in that faith in 
new obedience. And in exercising this prime concern they 
have been willing to suffer social, civil and economic in
justice (see Matt. 5:1-12; I Peter 4:12-19). It is incon
ceivable that the Christian brotherhood should resort to 
tactics of disruption like casting themselves in front of 
moving vehicles, sponsoring sit-ins and lie-ins and pray-ins, 
engaging in demonstrations that incite to increased social 
tension and even violence. It seems perfectly obvious that 
an appeal to the preciolls Christian conception of the 
''brotherhood of man" in defense of activities SUell as 
these is false on the face of it. 

In conclusion let it be observed that here again we have 
a vivid illustration of the hollowness and basic irrelevance 
of a liberal version of an essential Christian conception. 
Like most liberal notions, this one also fa ils to do justice 
to the hard facts of sinful human life. Furthermore, it 
should be noted that in this instance also the application 
of such a liberal tenet to the concrete human situation 
constitl1tes a dual betrayal. TI1C appeal made to the "broth
erhood of man" in order to gain sanction for the civil 
rights movement betrays a grand Christian conception on 
the one hand. And Oil the other hand it betrays a great 
cause. The civil rights cause, basically just in many of the 
goals it seeks, is not well served by this appeal, for the 
grand Christian reality appealed to does not fit the case. 

"'W e plow the fields and seMter 
'fhe good seed on the land, 

Bllt it is feel and watered 
By God's almighty hand; 

He seuds the srww ill Winter, 
The warmth to swell the grain, 

The breezes and the sunshine, 
And soft refreshing rain. 

TORCH and TRUMPET November 1965 

'W e tllOnk Thee, theil, a Father, 
For aU things bright and good, 

The seedtime and the harvest, 
Our life, our health, OIlT food ; 

No gifts lwve we to offer, 
For aU Thy love imparts, 

Bllt that which Thou desirest, 
Ollr humble thall1.flllhearts." 

- ~'IATTHU.S CLAUDIUS 



MOLDERS OF THE CONTEMPORARY MIND . .. 


by HERMAN RIDDERBOS 

Who Is Bultmann? 

O NE OF THE MOST INFLUENTIAL theologians of 
our time, a man whose signiScance still continues to 

grow, is the now eighty-one-year-old German scholar Ru
dolph Bultmann. For many years he was professor of 
New Testament at Marburg, and through his great learning 
he has won for himself an international reputation. His 
investigations have oat beeo restricted to the New Testa
ment alone, but have included its historical background, 
especially in the HeDenistic world and its religious mani
festations. In addition, Bultmann, a typical German scholar, 
has great interest in philosophical and theoretical prOb
lems, which interest has had a profound effect upon his 
theology. In the area of the synoptic gospels he is one of 
the fathers of the so-caUed "Form Criticism School" (Form
geschichtliche Schule), which finds in the gospels not so 
much a historical witness to Jesus' words and deeds as the 
faith and theology of the early Christian Church. Thus 
the historical figure of Jesus recedes markedly into the 
background (as no longer capable of being reached by us ), 
which development has in the last years caused the con
troversy concerning "the historical Jesus" to break out with 
renewed intensity.' Further, in addition to a large number 
of other publications, Bultmann has written an extensive 
theology of the New Testament as well as a comprehensive 
commentary on the Gospel of John. Though he cannot be 
considered a liberal theologian in the historical sense of 
that word, yet Bultmann continues the radical tradition of 
the liberal and "history of religion·· school. And he has 
gathered a large group of disciples about him, who are at 
present among the most in8uential professors on the Ger
man theological faculties (Kasemann , Fuchs, Ebeling, G. 
Bornkamm, etc.). While he himself still participates in the 
theolOgical discussion, his ideas have been adopted and are 
being propagated by many others, particularly in Cermany, 
but also abroad (in England, for example, by J. A. T. Rob
inson, and in America by J. M. Robinson of the Southern 
California School of Theology at Claremont ). Bultmann's 
theology in Cermany stands in sharp antithesis to that of 
such scholars as K. Barth and O. CuDmann who place the 
gospel's great facts of sah'ation in the center of their think

ing. Over against them Bultmann sets the anthropological 
interpretation of the New Testament, which is characterized 
by two main motifs: viz., that of Entmythologisierung 
("'Demythologizing"), and that of Existential Interpretation. 
In order better to understand the significance of these mo
tifs, we shall attempt to describe them both sllccessively in 
greater detail. 

"Demythologizing" 

The point of departure for Bultmann's theology is the 
conviction that the gospel in its historic form is unintel
ligible for the modern man and that pastoral concern for 
today's man compels us to distinguish between the kernel 
of the gospel and the mythological fonn in which it comes 
to us. 

It cannot be said that Bultmann's de6n ition of "mythos" 
is lucidly clear. Nevertheless, there can be no doubt about 
his intention . The "mythical" mind, says Bultmann, ex
plains certain phenomena and occurrences by the inter
vention of supernatural, divine (or demonic) powers. Mod
ern scientific thought. however, can only operate on the 
basis of a closed relationship of natural causes and effects. 
It knows, therefore, the world about man, and man himself 
as well, to be a self-contained unity; and it can no longer 
accept the idea of a divine or demonic intervention in 
nahlre or in the function of the human being. Bultmann 
concedes that the prevalent concept of man and the uni
verse in modern science is no longer that of the nineteenth 
century, but he rejects as naive and unrealistic any pious 
attempt to justify belief in miracles on the ground of its 
modified concept of the law of causality. Nor can man 
accept both the miraculous and the scicntiSc view. Every 
representation of the Bib1e that does DOt respond to the 
modem concept of a closed world order, Bultmann teDs 
us, must be dismissed by the modem mind. 

One can ask the question : Just what is new in aU this? 
Is this not the old liberal concept of reality, which ever 
since the days of the Enlightenment has dominated definite 
sectors of theology? In a certain sense this is the case. 
However, Bultmann maintains at the same time and with 



great emphasis that that which the New Testament pre
sents to us in mythological form can, nevertheless, be the 
expression of a profound truth which contains an abiding 
appeal and forces US to make a decision (Entsclleidung). 
In order to understand this abiding significance of the New 
Testament and to make it inteUigible to modern man, one 
must, therefore, not only release it from its mythological 
form ("dcmythologizing" ), but at the same time see in 
this mythological form the continuing and ever new mes
sage that proceeds to us from the gospel. 

Existential Interpretation 
This naturally brings with it the question as to what 

principle it is by which the New Testament should then 
be interpreted, in order to make its contents intelligible 
to modern man. It is the lieNneneutical principle that is 
involved here (Bultmann speaks of Vorverstiindnis ). Bult
mann has occupied himself extensively with this starting 
point, and among his followers the discussion concerning 
hermeneutics is being continued with great power and 
acuteness: Bultmann opposes the method of interpretation 
of the old liberal school, which saw in the myths of the 
New Testament the expression of general religious ideas. 
Over against that he maintains that the heart of the New 
Testament message does not consist in general truths or 
ideas, but in the involvement of man in the event of sal
vation ( lieils-gebeuren ). The mythological molding of the 
New Testament message (for example, the supernatural 
birth of Christ, the death of the Son of God, the resurrec
tion, eschatology) is nothing other thao that which takes 
place with man, who is addressed by the gospel aod wbo 
permits himself to be addressed by it. The entire Christ01
ogy and eschatology allow themselves, therefore, to be 
expressed in anthropological categories. Theology is anthro
pology. For this reason Bultmann time and again appeals 
to the expression of the Reformers ( Melanchthon ): "hoc 
est Christum cogrwscere: beneficia eius cognoscere" ("to 
know Christ is to know His benefits"). 

Yet one would be mistaken should he attempt to dis
cover Bultmann's principle of interpretation, his herme
neutical point of departure, with the Reformers. In point 
of fact this is to be sought in an entirely different area, 
namely in the existential philosophy of Heidegger. The 
philosophy of existentialism, according to Buitmann, teach
es us to understand the structure of human existence; it 
likewise enables us to see that man can never come to true 

which he has control; or to choose exactly that over which 
he has no controL In the even t that he does the latter, 
then he becomes involved in the salvation-event (lieilsge
beuren), of which the New Testament speaks ( in mytho
logical terms ); then, too, he is crucified with Christ and 
raised with him. The possibility of all this comes to man 
only through the gospel. It is that which the New Testa
ment means by "the Holy Spirit." And this decision bears 
an eschatological character; that is to say, it continually 
confronts us anew, we are never delivered from it, we arc 
again and again directed to our future. Our freedom does 
not lie in that which we have and over which we exercise 
control, but in that which we constantly must and may 
receive: viz., when we choose that which we do not con
trol, etc. 

In this way Bultmann believes he has grasped the mes
sage of the gospel for modem man. For man remains es
sentially the same, though his view of the world (W€1'eld
bescllOuwing) changes. The gospel intends to teach us 
neither the knowledge of all manner of supernatural and 
miraculous matters, nor an "objective" knowledge of God 
or of the origin or future of the world. The gospel wishes 
to enable us to understand ourselves in the cause of our 
misery, which is at the same time our sin, and in the pos
sibility of our freedom, our redemption, our inclusion in 
the divine salvation-event (lieilsgebeurcn), which finds its 
unique - be it mythological- expression in the message 
of Christ's death and resurrection. 

Inter-relation of Both Motifs 
According to Bultmann himself the basic motif of his 

theology is not the problem of the myth, but the problem 
of hermeneutics and the existential interpretation of the 
gospel. One can, he judges, evaluate the various "mythical" 
elements of the gospel differently; one may believe more 
or less in the historical character, for example, of Jesus' 
Messianic consciousness or of some of his miracles. How
ever, the main point for everyone is that the power and 
scope of the gospel do not lie in the certainty of that which 
has or has not taken place at a given time. Indeed, for \1S 

aU this has become Historie, and is not subject to verifica
tion with absolute certainty. The chief thing is that which 
in the preaching of the gospel can happen flOW, to and in 
man, when the gospel summons us to a decision ( Entschei
clung), in the sense of the word indicated above. In that 

freedom and fulfillment, so long as he "remains with him
self' and with that over which he himseU exercises control. 
In this respect, thinks Bultmann, the philosophy of existen
tialism has basicaUy the same concept of man as that which 
Paul intends when he calls man "'Besh," when he demon
strates the need and sin of man from the fact that he wishes 
to come to liberty through his own "works," and when he 
describes existence in the visible and perishable world as 
the lost and desolate situation in which man ( who remains 
~;th himself ) finds himself. 

This is also, however, the point at which the gospel 
confronts mao. The gospel constrains mao to make the 
decision: to remain with himself and with the wor1d over 

T r 

Once again our attention is directed to an in
fluential thinker of our age, Rudolph Bultmann, 
whose attempts to present the message of tll€ gos
pel to modem man have won for him a wide fol
lowhlg. Prof. Dr. Herman Ridderbos of the Re
formed Tlieologiclll Seminary, Kampen, the Nether
lands, cmefully analyzes the method which Bult
mann has so long and vigorously advocated and 
firuls it completely at variance with the New Testa
ment rn&$age. 
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continuing operation lies the real, geschichtliche, character 
of the gospel, and not in that which it relates concerning 
Histone ( in this way a distinction is constantly made in 
German literature between fIistone as the dead past and 
Geschichte as the living and continuing reality). 

We must not, however, allow ourselves to be seduced 
into losing sight of the inter-relation of the two main motifs 
in Bulbnann's theology. The theme of existential inter
pretation in Bulbnann cannot be separated even for a 
Single moment from his demythologizing program. In a 
certain sense the former is the result of the latter, and in 
any case the only possible alternative. It is an illusion to 
suppose that the gospel still speaks fully in Bultmann's at
tempt to disclose the true core of it. It can speak only 
in so far as the a priori of the demythologizing allows 
it to do so. That entails a tremendous limitation of the 
content of the gospeL As soon as a closed order of the 
universe is accepted and whatever does not fit into this 
scheme (because of its unworldly and transcendent charac
ter) is disqualified as myth, then there is only room for 
God - if any! - in so far as he calls men to cOnversion and 
decision. But this is at the cost of the God of the Scrip
tures and of the gospel of Jesus Christ. For he is the Lord 
of the universe and of history, and that not only because 
he is its creator, but a11 the more so because in Christ he 
acts upon man and upon the universe. The whole of his
tory, including the history of redemption, in Bulbnann's con
ception becomes irrelevant, a blind spot. All that remains, 
and can remain, is the event that takes place hie et nunc 
(here and now) with the individual man in the appeal that 
comes to him from the gospel. With this supposition there 
can be no question of an eschatology in which God shall be 
all in all. Only one eschatology can remain, in the existential 
sense of the word - one in which man is constantly being 
pointed to his ( unfulfilled ) future. 

The situation is no diHerent with the interpretation of 
the advent and work of Jesus Christ. There can, of course, 
be no supernatural birth, no resurrection in the sense of 
the gospel. The only thing that matters is Jesus' demand 
for decision, his authority with which he cOnfronts us, and 
his own willingness to surrender himself lmto death . To 
be engaged in this willingness and this faith means to die 
with Christ, and to participate in this freedom means res
urrection. This is what remains as existential interpreta
tion after the demands of demythologizing have been met. 
But can one fairly say that this is the core and kernel of 
the New Testament message? Is it possible to understand 
the death of Christ apart from its expiatory significance 
once and for all? And can the resurrection of Christ be 
exchanged for a belief in the resurrection as the expression 
of the importance of his death? Can anyone claim, after 
the knife of Entmythologisierung has cut through the gos
pel, that in what remains the message of the Ncw Testa
ment is still to be discovered? 

The Hermeneutical A Priori Is Decisive 
For all that, one can approach the matter from a differ

ent motif and inquire whether "the great blamc" does not 
lie in the existential point of departure in Bultmann's the

, - ...--

ology. At least it should be asked whether this does Dot 
explain the fact that he can with such apparent ease dis
pose as mythical various truths that have always been part 
of the unchangeable content of the church's confession. 

Doubtless there is an element of great positive signifi
cance in the heavy emphasis that Bultmann places upon 
the anthropological mean ing of the gospel. The true knowl
edge of God eHects true knowledge of oneseU, and God's 
acts in Jesus Christ are rightly understood only when thrust 
into the very existence of man, converting, changing him. 
That is what the Reformed fathers have called the "prac
tical" Significance and appropriation of the death and resur· 
rection of Christ. And that, too, is the reason why the 
Apostle Paul, for example, can "translate" the Christological 
categories into anthropological ones when he says, for in
stance, that our "old man" is "crucified" with Christ, that 
we must "put to death" our members that are upon the 
earth. And Jesus himself says that we must "take up Our 
cross" and fo Uow him. 

Still, we are convinced, there is here a fundamental 
difference. This difference lies in the hermeneutical point 
of departure (Vorverstandnis). According to Bultmann the 
whole gospel in its content must be understood from the 
point of view of man; and at that of man as he has been 
discovered by existentialist philosophy. Whatever in the 
gospel falls within this point of view - viz., how man shall 
truly be man - is to Bultmann the essence of the New 
Testament message. Whatever falls outside it is not es
sential knowledge, since it is not related to the being of 
man. It is speculation, knowledge of that which does not 
concern me, etc., etc. 

The approach in the _New Testament is radically dif
ferent. The hermeneutical principle of the gospel is not 
in the first place the idea of what man is, but the idea of 
who God is. For that reason Paul declares concerning those 
who deny the resurrection of the dead that they have no 
1.."fIowledge of God (I Cor. 15:34), and therefore they have 
no idea of what can and will happen with man. The Bible 
places man in the light of God's redeeming acts in Jesus 
Christ and of the whole history of salvation. In that Jight 
the Bible teaches man also to understand himself. Bult
mann, on the contrary, places the acts of God in Christ in 
the light and the limits of what he knows about man. It 
is the question of the horizon which is decisive. Bulbnann's 
point of departure indicates a tremendous reduction of 
the biblical message. He drives us into a strait in which 
every prospect and view are taken from us. For while the 
gospel teaches us to view man sub specie Dei ( i.c. from 
God's point of view), God appears in his theology sub 
specie hnminis (Le. from man's point of view ); and then, 
moreover, in the sense in which existentialist philosophy 
has constructed the image of man. 

Conclusion 
The conclusion is negative, which fact generally speak

ing gives little satisfaction. Is not thus Bultmann's pastoral 
cOncern to translate the gospel for the present generation 
insufficiently appreciated? And does not the problem of 
history and the way in which God governs the world often 
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overwhelm us in such a way that the roads to pietism or 
to existentialism appear to us to be the only ones that re
main? This may seem to be the case. Nevertheless, neither 
for the church nor for the world of today or tomOrrow 
is there redemption or prospect except only through faith 
in that God of whom and through whom and to whom are 
all things; as well as in such preaching of thc death and 
resurrection of Christ as that in which not only is the pos
sibility offered man to be truly man but also God is glOri
fied in his triumphant and finished work of redemption. 

Faith cannot be satisfied with less. For man can only be 
truly man when God is truly God, as Christ has revealed 
God to us. I am convinced that here lies the radlcal dif
ference bctween the biblical message and the interpreta
tion of it in the theology of Bultmann. 

'Cf. e.g., the large composite work Der histmirehe JUU$ und der 
~erygrm4ische ChrisCtl.f, in which no less than fifty scholars co
operated. 

·Cf., e.g., Th e New Hermeneutic ("New Frontiers in Theology", 
Vol. II ) ed. by James M. Robinson and John B. Cobb Jr. ( Har
per and Row, pub. ), 1964. 

TWO PROTESTANTS LOOK AT ROME 


by NICHOlAS J . MONSMA 

THE SECOND VATICAN COUNCil AND THE NEW CATHOLI
CISM by G. C. Berkouwer. William B. Eerdmans Publishing 
Co., Gr~nd Rapids, 1965. Translated by lewis B. Smedes. 
264 pages. Price $5.95 

ROMAN CATHOLICISM TODAY by H. M. Carson . William 
B. Eerdmans Publ ishing Co., Grand Rapids. First American 
Edition 1965. 128 pages. Price (paper) $1.45 

Though, generally speaking, these publications concern 
themselves with the same subject matter, they certainly 
are not "companion volumes." Nevertheless, after scanning 
one of these books, the reader owes it to himself to study 
the other also. Both authors appear to be well informed 
and quali6ed to write on Roman Catholicism as it is de-
veloping today. However, though it should not be said that 
there is a clash in evaluation with these two writers, yet 
there is a difference in appreciation of the things occurring 
within the Roman Church at present. 

Dr. Berkouwer writes on such important subjects as 
"The Unexpected Council," "The Changed Climate," "Un
changeability and Changeability of Dogma," "Scripture and 
Tradition," and the like. I understand that he is an official 
observer at the Second Vatican Council and should, there
fore, be in a position to report accurately on its pronounce
ments and deliverances. He is very much impressed by what 
is occurring. Yet he does not lose sight of the fact that 
"Clearly the unchangeability of truth - and of doctrine - is 
not in question." He quotes Cardinal Bea (in a note) as 
maintaining, 'What the Church has once for all declared 
as a matter of faith was declared under the guidance of 
the Holy Spirit as a divinely revealed truth, over which 
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the Church can no longer in any way dispose." At the 
same time Dr. Berkouwer attaches considerable signifi
cance to the "new" i1lterpretatiOfl$ of the teachings of the 
Church. He quotes Pope John XXIII as follows: "The cer
tain and unchangeable doctrine, to which we must remain 
ever faithful, must be e."{amined and expounded by the 
methods applicable in our times. We must distinguish be
tween the inheritance of the faith itself, or the truths which 
are contained in our holy doctrine, and the way in which 
these truths are formulated, of course with the same seuse 
and the same Significance." Though the unchangeability 
of doctrine is not denied, yet Berkouwer asserts, ". . . the 
distinction that the Pope made between the substance and 
the formulation of the truth sparked immediate interest." 
This distinction, so he claims, ". . . seemed to open the 
door to new interpretations of Church dogma." He like
wise states, "What is happening is that these men are in
tent on analyzing the possibilities that misunderstandings 
have occurred and whether, if these misunderstandings 
are removed, together we can discover where the real con· 
troversy lies." 

However, Dr. Berkouwer does not only write as an 
observer at the Council, but also as one who has read 
Widely in present day Roman Catholic literature. He refers 
to this literature, throughout his book, as much as to the 
pronouncements of the Council. Says he, "Many writers 
among Roman Catholics witness strongly to the idea that 
there is a Catholic sola fide - sola gratia {faith alone 
grace alone]. In view of the fact that the so fa fide -sok, 
gratia along with the solo Christo and sola Scriptura [Christ 
alone and Scripture alone] have always been assumed to 
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be exclusive Reformation p roperties precisely in opposition 
to Rome, these Catholic witnesses are the more Dotewor
thy." One of the foremost of the Catholic witnesses is, of 
course, Dr. Hans Kling of Tlibingcn. It is he who seeks to 
reinterpret the acts of the Council of Trent (1545-1563 ). 
This was the Counter-Reformation Council, which pro
nounced its imprecations, its anathemas, time and again 
upon those who held to the Biblical doctrines as confessed 
by the Reformers. Now Kling seeks to reinterpret the pro
nouncements of this Council in such a way that there is 
hardly a difference between them and the Biblical doctrines 
confessed by the Reformation. Berkouwer writes, ''For 
though the new interpretations of Trent are received with 
official reservation, no one has suggested that what Kung 
claims to read in the intention of Trent is unorthodox.'" 
Throughout the volume Dr. Berkouwer appears to be 
much impressed by the alleged fact that a dialogue or a 
discussion is now possible by Protestant and Roman Cath
olic theologians. The climate has evidently changed. 

Dr. Carson, who writes on Roman Catholicism Today, 
appears to be well acquainted with recent Roman Catholic 
literary productions. He has read the products of Dr. Hans 
Kling, for instance, and states that, "Behind all this ferment 
[in the Roman Church) lies the work of some brilliant and 
forward-looking Roman Catholic theologians." He writes 
further, '"'The one who has undoubtedly caught the Prot
estant ear is Dr. Hans Kung from Tiibingen. Here is a 
man who says much with which any Protestant would 
heartily agree." Carson says that we are thankful to God 
for the way Kung and others are turning men back to tlle 
Bible. "But," so he writes, "we must remember that he is 
still one of the avant garde. He has been permitted a great 
degree of lati tude. But the question is still very much an 
open one as to the 6nal reaction of Rome." The author 
reminds us of the fact that in the past "rebellious voices," 
going too far, "have either been silenced or driven out." 
He continues, "So we must wait and see; but meanwhile 
we must meet Rome, not as Dr. Kung would like her to be, 
but as she really is." He likewise states that Kung's "... re
forms are still in the realm of what evangelical Protestants 
would maintain to be secondary issues." Kiing claims that 
the Council of Trent has been guilty of overstatement, and 
Carson remarks, "Now, while clearly we must make allow
ance for overstatement in any controversial debate, it will 
require a grcat many more convincing arguments [than 
Kung offers) before one could accept the Council of Trent 
as really saying the same thing as Calvin's lnstltutesr 

Rather than leaning on assertions made by Roman Cath
olic theolOgians, Carson would depend for his discussion 
on what the Roman Church offiCially confesses. For that 
purpose he turns to another present day Roman Catholic 
theologian of Germany, Dr. LudWig Ott. This scholar 
wrote a book entitled Fundamentals of Catholic Dogma. 
Carson describes it as ".. . a lucid presentation of the doc
trines of Trent. It carries the full imprimatur of the 
Church, and as the edition is May 1962, it may be claimed 
to be an up-to-date statement." The book is said to be "an 
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With the reconvening of the Second Vatican 
Council in Rome in these recent weeks, tile Roman 
Catholic Church is again much in the news. Es
pecially during the past year several signijialnt 
volumes have been published, dealing with the is· 
sue of Roman Catholic-Protestant relations. Two 
of these are singled out 101" the readels attention 
j'l this article by the Rev. Nicholas ]. MOllsma, re
tired minister in the Christian Refonned Church, 
presently residing in Grand Rapids, Mich. 

authOritative and reliable work." The author now states, 
'1t is therefore not surprising that the course of studies 
re.Bects Dr. Ott and the Council of Trcnt, rather than Dr. 
Kung. But in view of the latter's [Dr. Kung's] insistence 
on the maintenance of 'the essentials' we find that, in spite 
of his apparent 'Protestantism', he himself is really advo· 
eating the same basic doctrinal position [as does Dr. Ott)." 

From the vantage point of Dr. Ott's book the author 
discusses such important subjects as "By What Authority?", 
"The Test of History," "The Appeal to Scripture," "The 
Evidence of Tradition," "The Sacraments," etc. 

As suggested above, to obtain an adequate view of the 
changes occurring in the Roman Catholic Church these 
days, botb of these books, as well as others, should be con
sulted. Besides, for a proper evaluation other matters must 
likewise be kept in mind. 

Though the Roman Church claims to be the one Cath
olic (Ecumenical) Church, yet there is doubtless a great 
diHerence not only among the various orders in the Church, 
but also in Roman Catholicism as it manifests itself in dif
ferent lands. It is, for instance, generally known that the 
Roman Catholic theolOgians in the Netherlands are much 
more "progressive" than those found in other places. These 
Dutch theologians even dare to seek a reinterpretation of 
the dogma of transubstantiation, for example. One wonders 
whether such "national" differences are taken into account 
sufficiently when evaluating the changes occurring within 
the Roman Church. 

Moreover, it is evident that attempts are being made 
by Roman Catholic scholars to bring about changes in con· 
ceptions and doctrines through reinterpretations of age-oJd 
teachings of the Church. The dogma of transubstantiation 
is not only subjected to such reinterprctation, but the pro· 
nouncemcnts of the Council of Trent are treated similarly. 
I feel that all such attempts at reinterpretations are highly 
precariOUS. Of course, it is generally known that such ven
tures in regard to history and also in regard to Scripture 
are "in the air'" at present. Not a few clamor for a "new" 
hermeneutics. Now in line with this it is claimed that the 
Reformers of the Sixteenth Century, and hence living and 
laboring at the very time of the Council of Trent, misun
derstood the pronouncements of this Council, and that the 
present day "critics," living some 400 yenrs nfter the closing 
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of the Council, are in better position to understand just 
what the Council meant to assert! 1 am not saying that 
such reinterpretation is altogether impossible, but is cer
tainly is highly improbable. Let's not forget that the Re
formers were excellent Latinists and that they could ap
preciate the shade of meaning given to the terms used by 
the Council better than many a one today. 

Again, it should be kept in mind that though the Second 
Vatican Council is making some gratifying changes, it cer
tainly does not alter the basic position and dogma of the 
Church. For instance, the Second Vatican Council does 
not repudiate the pronouncement of the First Vatican 
Council (1870) and its dogma of papal infaUibility. Neither 
does it repudiate the terrible imprecations which the Coun
cil of Trent pronounced upon Protestant "'heretics." Of 
course, we acknowledge that the Protestant believers are 
not caUed "heretics" by the Roman Catholics today, but 
"separated brothers" ( note well, not separated churches). 
That indicates a change in attitude. Yet I am writing these 
things the day after Pope Paul VI visited the United Na
tions and New York, and that impressed me. I did not 
stumble so much over all the outward pomp and genuHec
tions displayed and seen. That was expected, and we were 
ready for it. Moreover, that can be observed in practically 
any Catholic Cathedral. But, presumably with millions of 
Americans, I heard the Pope say in St. Patrick's Cathedral, 
by means of T .V., that he is the vicar of Christ upon earth. 
Indeed, the fact that the Roman pontiffs make this claim 
is generaUy known and wasn't new to me, but to hear this 
mortal man say it and to say it unabashedly, sh.mned me 
for a moment. He did dare to say it! In the same conncc
tion the Pope spoke of the apostles Peter and Paul, whose 
successor he claims to be. I could not suppress the though t 
that these apostlcs did realize that they were witnesses and 
ambassadors of Christ, but none ever claimed to be Christ's 
vicar upon earth. After all, a vicar stands in the place of 
Christ, functions for Him and has, as it were, power of 
attorney from Him. Of course Christ never assigned such 
power to any man. We resent the idea and deny the right 
to any man, no matter who he is, to seek to stand between 
the believer and Christ. Besides, that assertion of the 
Pope certainly indicates that basicaUy the Roman Church 
is the same. It has not changed. The doctrine of the 
Pope's vicarage is one of the main pillars upon which 
Roman Catholicism rests, and it is significant to note that 
that pillar, according to the conception of the Church, re
mains intact. 

May I suggest in closing that the change occuning in 
Roman Catholicism these days does not involve any basic 
doctrine of the Church, but only a willingness on the part 
of the Church to discuss matters, not with separated 
c1wrches, but with separated brothers. The Church will 
engage in so-called dialogue, but with "missionary" or 
"proselytizing purposes in mind. As Protestants we are 
willing to do that too, and with the same purposes in mind. 
We should seck to bring the Roman Catholic Church not 
to subjective and deceptive reinterpretations, but to a 
thorough-going reformation. 

KOREAN 


PRESBYTERIAN ISM 


AND 


THE WEST 


by HARVIE M. CONN 

W hat contributions has the west made to Korean the
ology in the past? What is it doing now? What 

may be the relation between Korea and the west in the fu
ture? Is there some possibility of a productive Korean the
ology that may contribute to western patterns of thought? 

These are the questions we should like to pose in this 
final article of our series. We are not primarily interested 
now in the question of whether or not missionaries are 
still needed in Korea today. Nor are we asking what role 
the missionary must play in the future of the Korean church. 
Our subject is theology, not missionaries. We are interested 
more in theological thought patterns and their inter-rela
tions. Practical matters of mission methodology, pioneer 
evangelism as over against institutionalism, missionaries 
and the national workers, are not primarily within the pur
pose of this last article. Our question is of another dimen
sion - What has been the effect of western theology on 
the Korean Presbyterian Church? And what may possibl y 
be its effect in the future? And finall y, cannot Korean 
theology also give direction to western thinldng? 

The Past Relationship 

The relationship between western and Korean streams 
of theology in the past might best be described in terms 
of monologue, rather than dialogue. And the formulator of 
the monologue has been the west. Perhaps the terms "for
mulator" and "leader" might 6t the situation most aptly. 

It is perfectly natural to describe the relationship in 
sl1ch terms. Christianity came to Korea from the west. 



And, although some of its earliest manifestations in the 
Chundokyo sect and the beginnings of Roman Catholicism 
bear strongly syncretistic, eastern characteristics, l Protes
tantism, and more specifically Presbyterianism, has been 
strongly oriented to western theology. 

Fonnal Presbyterian mission work may be said to have 
begun in Korea in the fall of 1884, with the arrival of the 
6rst resident missionary, Dr. Horace N. Allen, or in April, 
1885, when Rev. Horace Underwood stepped ashore at 
Inchon on Easter morning. In either case, by 1888, Korean 
students had been selected for theological training, and the 
development of Korean theology had begun. 

It began under strongly conselvative direction. In 
1904, Mrs. Lillian Underwood, the wife of the 6rst Presby
terian missionary, was writing on "The Present Status of 
Missions in Korea." She commented, "One of the men of 
the New Theology asked me anxiously whether we 'were 
teaching the Koreans a theology that would soon need re
vising: Thank God the theology the Koreans are being 
taught is not man made or man revised. Thank God he 
is vindicating the 'old time religion: the old time theology, 
the old time Bible, as good enough for Korea, powerful to 
the pulling down of heathen strongholds, powerful to 
change wicked men into good men, heathen communities 
into righteous, pure and good ones. Unto Higher Critics 
~ a stumbling block, unto liberal New Theologians ~ fool
ishness, but to those who take him simply as little children 
and his Word ~ the power of God and the wisdom of God 
unto salvation. . .."2 

As the church progressed, creating its own teaching 
institutions, the westem missionary continued to formulate 
and lead. Even in Pyungyang Seminary, the only seminary 
of the young church, western thought patterns played a 
leading part. The presidency was always in the hands of 
a westerner. Dr. Samuel Moffett was elected its first presi
dent and served till 1924 when he was replaced by Dr. S. L. 
Roberts, of the Southern Presbyterian Mission. Roberts 
served until the closing of the school under the Japanese 
in 1938. In the earliest years, from 1901, when a full five
year course leading to graduation was adopted, until 19-22, 
when a three-year curriculum was inaugurated, faculty 
members were, for the most part, missionaries released 
from their regular evangelistic work. More permanent ap
pointments were made after 1922. But even as late as 
1936, C. A. Clark notes five missionary professors on the 
faculty and three American-trained Korean professors. l 

In other ways also, missionaries fed the thinking of the 
early church. Korean Christian literature was strongly west
em in authorship or translation. Charles Allen Clark (1878
1961 ), of the Northem Presbyterian MiSSion, for example, 
was responsible for 6fty volumes in the Korean language 
during his lifetime. His textbooks on Homiletics and Pas
toral Theology are still being reprinted and used in semi
naries today. The Theolof,r1cal Journal of Pyungyang Semi
nary, which began to appear in 1918, was almost completely 
the work of missionaries both in its earlier years and even 
until its cessation in 1940. 

This leading role of the early missionary has been sub
ject to criticism. A recent doctoral thesis submitted to 
Yale University tums on the supposed dictatorial methods 
of the missionaries in this formulating period. Speaking 
of the Korean theological students, the author writes, "The 
'puppet' candidates were not even allowed to interpret the 
Bible in their own way. This was done for them by the 
'pope' in charge, and woe be unto those unfortunate stu
dents who defined the 'Verbal Inspiration' or 'the Virgin 
Birth: "4 The most obvious displeasure is reSected in these 
words. And it is primarily displeasure over the role the 
missionary played as a teacher in Korea. 

But something else is reflected here also. It is criticism 
intimately related to doubt of some very basic truths of the 
Christian faith. Korean liberalism is reflected in these 
words. And, in terms of liberalism also, the west played 
a formative part in Korea. 

In many ways, the west contributed to the development 
of liberalism in Korea. Koreans were sent to the west for 
theological education, and there they found the raging con
flict between fundamentalism and liberalism. They did 
not a1ways choose the Biblical side. s If they did not go to 
the west, sometimes, through literature, the west came to 
them. In 1935, for example, the Korean General Assembly 
dealt with the matter of the Abingdon Commentary. This 
commentary, a one-volume work produced originally under 
the aegis of the American Methodist Church, reflected a 
wide spectrum of theological views. Naturally, many of 
these views were liberal. The work, meanwhile, had been 
translated into Korean, several Presbyterians participating 
in the project. Anxiety had begun to appear in the church. 
In a situation where commentaries available in the Korean 
language were almost completely unheard of, a commen
tary of such marked liberal views was not the best first 
choice for a newly-developing, conservative church. The 
General Assembly of 1935 went on record as "Not approv
ing" the commentary and instructing the churches associ
ated with the Presbyterian translators to "investigate the 
facts and to make them l"'lOwn from firs t to last:' One of 
the translators admitted his lack of wisdom. The other, 
perhaps indicative of a growing spixit in the church, did 
not feel the commentary was contrary to Christian doctrine 
and said that the General Assembly could not suppress 
doctrinal freedom. Kim Yaug Sun calls this moment "the 
beginning of the conHict in the Korean church between 
liberalism and conservatism."6 

Perhaps though, the greatest source of liberalism from 
a western direction came from missionaries on the field, 
and especially from those associated with the United 
Church of Canada. Before 1925, when the United Church 
was fonned, Canadian mission work in Korea was conduct
ed by the Presbyterian Church of Canada. In this early 
situation, conservative leadership predominated, and liber
als in the mission were content to accept the direction of 
the older men. But in 1925, the Canadian Presbyterian 
Church (or at least part of it ) joined with the Congrega
tional and Methodist Churches to form the United Church 
of Canada, which assumed responsibility for the mission 



fie ld in Korea. The direction of this mission was placed 
in liberal hand<;. The mission chairman was William Scott, 
a dedicated missionary and a confirmed liberal. Generally 
speaking, these characteristics even today are descriptive 
of the missionaries of the same body. Like Kim Yang Sun, 
1:oreans generally regard the formation of the United 
Church of Canada as the beginnings of liberalism in Korea.' 

From 1938, this more direct function of the west as 
formulator and leader in theology began to change. Pyung
yang Seminary, the fountainhead of this theological influ
ence, was closed in that year. By 1940, almost all of the 
miss ionaries had been forced by World War II to leave 
the field. intellectual traffic between churches during these 
years became increasingly difficult and, as in many other 
countries in the same situation, the national church, though 
tremendously decimated, had to assume a stronger role in 
its own guidance and development. In Korea, the change 
was effected not by one war but by two. The Communist 
conBict from 1950-1953 decimated church leadership once 
more. Again, in the providence of God, the literary and 
theological line between the west and Korea was cut tem
porarily. From out of all this came a new direction. 

Th e Present Situation 
What is the place of the west in Korean theology today? 

In many respects, it seems very much like earlier days. 
From the point of view of literature, the role seems almost 
unchanged. The west speaks and Korea responds. This is 
even more acutely true in terms of liberalism than in con
servative thinking. Libera l thinkers arc in a great rush to 
catch up to the main stream of world thought. And in that 
rush, the majority of Korean theological books being re
leased are western translations and the majority of articles 
by Korean theologians are strongly oriented to western 
problems and modes of thought. In a context where the 
liberal denounces the conservative for his theological cap
tivity to western conservative thought, it is almost amusing 
to see the liberal imitate the same pattern he condemns 
so stronglyl Only the names arc changed, to protect the 
guilty. 

The latest issue of Christian Thought magazine, a 
monthly periodical introduced in our first article, illustrates 
the trend admirably. The book review column is concerned 
with two volumes that have appeared in the Korean lan
guage within the past two months - Brunner's Justice and 
Freedom, and J. L. Neve's A History of Christian Thought, 
Vol. I. Of the ten articles in the issue, one is devoted to 
an analysis of the proposed 1967 Confession of Faith of the 
United Presbyterian Church. Another asks the question , 
"'Is Bishop Robinson's New Reformation Possible?" A third 
article on "Jesus and the Suffering Servant in Deutero
Isaiah'" uses, in its analYSis, the contributions of Cullmann, 
Bultmann, Vincent Taylor, and John Knox among others. 
There is not a single reference in the bibliography to any 
Korean work on this field. 8 

Tn terms of literature, and certain specific fields of 
theological diScipline, conservative thinking seems to this 
writer to be making a far more distinctive Korean con tribu-
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Thi$ i.s the third and last art'icle in a series writ
ten by the Rev. Harvie M. Conn, who i.s serving as 
one of several Presbyterian missionaries in Korea. 
Earlier he discussed tile infiltration of liberalism 
into the Presbyterian church of that land. long re
garded as a bastion of historic Christianity, as well 
as the situation in which evangelical Christians 
find themselves tllere. In this article he write" more 
specifically about the relationship between Korean 
theolOgical thought and that of the West. What 
kind of missionary-helper those churches need in 
the present situation is clearly defined. 

tion to theological writing. Certain areas of literature are 
untouched by either conservative or liberal national writers. 
Old Testament is one such area - apart from articles in 
scattered theological journals. Otber areas are being con
tributed to by largely liberal thinkers. Church History 
and Apologetics are examples. But in the fields of Syste
matic Theology and New Testament, Korean conservatives 
seem to be making a genuine contribution. In Systematic 
Theology the work of Pak Hyung Nong is well known. 
Last year, Dr. Pak issued the first volume of a projected 
series on "Dogmatic Theology.'" Based largely on the out
line and contents of Berkhof's Systematic Theology, Pak 
also includes material from Warfield, Berkouwer and Van 
Til. Yet, the western material is !lot just quoted. It is ap
praised. Dr. Pak's previous interest in Apologetics makes 
his sections on the relations of faith and reason, general 
and special revelation especially interesting reading. He 
is aware of the work of Van Til, Dooyeweerd, and others 
in this area. He presents their ideas fairly and well . But 
his appraisal has a distinctly Korean point of view, and he 
is not afraid to criticize. 

In the field of New Testament, another delightfully 
Korean contribution is coming from Dr. Pak Yune Sun, 
whom we introduced brieHy in our last article. Pak's eight 
volumes, covering the entire New Testament, are not simply 
quotations from Bavinck, Hodge, etc. They are evaluations, 
sometimes disagreements, sometimes contributions. His 
work is dialogue, not parroting, and it is dialogue with a 
Korean flavor. Pak's sermonic material, his selection of 
passages to receive emphasis in exegesis, is strongly aware 
of Korean problems - mysticism, pietism, theological em
phases. One can feel the relevancy of Pak's commcntaries 
for Korea, when he contrasts them with the recent ( and 
also conservative) works in the same field by Lee Sang 
Keun. Lee's works are highly competent, dealing directly 
with the Creek text, even with matters of texhml criticism. 
But the feeling one gets when through is that whiJe Pak 
has written for the average Korean pastor, Lee has written 
for the European scholar. 

The work of Pak Hyung Nong and Pak Yune Sun illus
trate the new face on Korean theology today in terms of 
the west. To be sure, as we have already said, they pOint 
out the continued dependence of Korea on the western 



church in terms of theological stimulation, formulation, 
and leadership. But they also indicate the increasingly 
strong role taken by the Korean theologian in his own 
country, the new emphasis on the Korean as the formulator 
of Korean theology, the Korean as the leader in Korean 
theological development. A new note has been added to 
the old one of the west as formulator, as leader. Now, the 
west's position, with the rising maturity of Korean leader
ship, is also that of mediator and friend. Perhaps, as time 
goes on, that role will grow larger. 

This new change in emphasis from formulator to medi
ator, from leader to friend, can be seen especially in the 
place that missionaries today begin to assume in the Ko
rean church's theological development.9 We have noted 
earlier the prominent place the westerner occupied at 
Pyungyang Seminary. In contrast today are the theological 
institutions of the Koryu and HapDong groups in Korea. 
At this present time, only one missionary is serving on the 
faculty of the Hap Dong General Assembly Seminary in 
SeouL Finishing his first term on the field , he is teaching 
at the invitation of the Korean church.10 Similarly, Rev. 
Bruce F. Hunt, of the Orthodox Presbyterian Church, is 
serving in Koryu Theological Seminary, Pusan, upon the 
invitation of the Koryu group. Mr. Hunt, who entered the 
field as a missionary in the late 1920's, is at present teaching 
only part-time. and is therefore not a voting member of the 
faculty.ll In 1936 there were five full-time western profes
sors at Pyungyang, and three Koreans. In 1965, the above
mentioned two instirutions represent, together, nine full
time Korean faculty members, and only one full-time west
ern instructor. The contrast in these proportions is some 
indication of a change in Korea's kaleidoscope today. 

The activity of the missionary in writing also offers a 
sharp contrast. Charles A. Clark had written over fifty 
books in the Korean language before his death. His son, 
Allen D. Clark, now serving in Korea under the United 
Presbyterian Church, although a prodigious writer and 
translator by contemporary missionary standards, is still 
far behind his father in output. The percentage of mis
sionaries on the field engaged in active writing is consider
ably smaller than in former days. The contrast indicates the 
new flavor that is entering Korean theology, or at least the 
growing national character of the writing. 

Rev. Theodore Hard, in a study paper on the subject, 
"Are Missionaries Needed in Korea Today?" recently drew 
attention to the particular function of the missionary today 
in Korea. Although thinking more in terms of the work of 
the missionary per se, his words might also be considered 
descriptive of the contemporary missionary's place in Ko
rean theological development. He writes, "... When the 
missionary is no longer manager having authority over a 
body of believers he can still be a counsellor Or advisor 
(I prefer these terms to that of 'philosopher') to the young~ 
er church where he serves, if so sought after. As to being a 
specialist, perhaps he is less so later than at first for his 
skill or training may often not exceed many of those with 
whom he works. So he is more a friend, a helper, a neigh
borly extra right hand. Though the specialist stance is more 

difficult or undesirable, yet he may have to specialize more 
now than in previous decades, because of the demand of 
more detailed knowledge than ever. But he is still more a 
consultant-engineer than an engineer, consultant-doctor 
than doctor, trusted brain rather than brain-trust for the 
work. ... He is also a mediator - one standing between 
two sister churches through whom messages and ministries 
How, and one standing between church and the unbeliever 
exhorting him in Christ's name to believe. He was always 
the latter, but DOW also the former , in this double role of 
mediator...."12 

The Future Prospects 

It is to be hoped that one day the western church may 
feel the influence and strength of Korean Calvinism. But 
that will depend on many things - the internal develop
ment of Korean theology, its availability in English to the 
westerner, the willingness and enthusiasm of Korean and 
western missionary to assist in that communication process. 
At present, the possibility seems remote. Here in Korea 
there seem to be very few at present with an interest in 
Korean theology deep enough to desire to communicate it 
to the west. Recent studies on the Korean church in the 
English language deal largely with historical data to the 
neglect of the theological picture. Apart even from this, 
the studies are generally popular in scope and intended 
for a broad reading public. There is some possibility that 
Korean students abroad may engage in doctoral research 
in Korean theological topics. Some of this has already been 
done.13 But there is a lack of materials readily available 
in libraries of western conservative institutions . 1 ~ And this, 
plus initial lack of interest on the part of the student him
self and similar lack of interest on the part of the faculty 
assigning the research field, is a tremendous hindrance to 
further advanced research. When this hurdle is finally 
overcome, one wonders if the thesis will ever be printed 
by an established publishing firm. The problems of com
munication from east to west, at present, seem almost in
superable. 

In the meantime, the western church, as moderator and 
friend, can continue to offer stimulation, encouragement 
and support. 

Above all else, it can pray for Korea. Conservative 
leaders of the Korean church need their Aarons and Hurs 
to hold up the hands of God's Moseses (Exod. 17:8·13). 
The literary voice of liberalism in Korea today is a power
ful one. Conservative forces lack the financial backing and 
prestige of large western denominations to produce text· 
books. VirtuaUy the only society in Korea devoted to the 
production of exclusively Reformed literature is the Korean 
Society for the Reformed Faith and Action (KSRFA ). Thus 
far, they have produced only about one book a year. 1S 

Conservative forces have other problems - ecclesiastical 
bifurcation, internal dissensions, lack of competent theolo
gians to cover all the fields of theology, low, weak academ
ic standards in their institutions, lack of respect in liberal 
circles. These problems are tremendous. But each prob· 
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lem is only one more reason for prayer. Each d.ifficulty is 
only one more opportunity to seek the blessing of the Lord. 
'Ve continue "to have not" because we continue "to ask 
not." One of the greatest contributions the west can make 
to Korea is diligence in prayer. In 1904, these words were 
written about Korea: ''-It is indeed a time for earnest prayer 
that the Cod of nations will overrule all current events for 
the best good of this beleaguered people and for the ad~ 
vancement of Christ's Kingdom."J6 They are just as true in 
1965. 

And the west can also continue to send more men to 
Korea. One missionary has written recently, "'The foreign 
church needs to give personnel more than money. The 
Korean church ... most often asks for money rather than 
personnel, but the foreign church needs to give personnel 
more than money.... Paul, in speaking of monetary gifts 
given by churches in Macedonia, said, 'First they gave their 
own selves to the Lord and to us through the will of Cod: 
And I think that, for aU their asking money, the Korean 
Church itself appreciates personnel above money, if and 
when the missionary will really give himself.... For the 
sending church the command is 'go'; and money is no sub. 
stitute for going.. "'7 

In the opinion of this writer, Korea today demands a 
special type of missionary. It demands someone who is 
sometimes willing to listen more than teach. In the conflict 
between liberalism and Christianity, it demands someone 
who knows the difference and is not afraid to make that 
difference clear. In the changing role of western theology 
from leader to mediator, from formulator to friend, it de· 
mands someone who is humble enough to Corget his dreams 
of pioneering like Livingstone and to listen like Eutychus 
at the window. Or, if need be, to forget his day·dreaming, 
and pioneer. The time is a flexible one. It calls for a 
Bexible policy. And a 8exible man to see this througb. 
In the change of leadership in the development of Korean 
theology, from western to Korean, the missionary needed is 
one willing to act on another's initiative, to encourage 
when he may want to lead, to stand by when he may want 
to stand in front. But above all, he is called to stand! 
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New Testament 

Gerhard Killel (edilor). Trln.laled by Geoffrey 
VI. BromHey from It.. German. Vol . I, xl + 793 
page•. Published by Wm. B. Ee rdman, Publish· 
ing Co., Grand Rapids, Mich., Ind LonOon. 
Price $18.50. 

The reviewer has purchased this im(lOr· 
tant work from the time when the first Ger
man volume appeared. For accurate exe
gesis I cons ider it well-nigh imllspcnsable. 
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LOOK AT BOOKS 

The Eerdmans Publishing Company and the 
translator should be congratulated in having 
undertaken the gigantic task of making this 
work available to those who cannot read 
Gennan. As far as I have been able to 
examine Vol. I, 1 have found the translation 
into English excellent. Let it be stressed 
tha t Kittel is the editor of this monulJICntal 
set of books. It is a work of composite au.
thorship: The names of the various authors 
appear at the end of their respective articles. 
Not every New Testament word is treated; 
only the more important ones are consid

ered, but these receive very extensive treat· 
ment. No less than 18 pages are devoted 
to the group of words that center around 
the concept of baptism; no less than 50 (I) 
to apostle and its cognates. In each case 
the basic meaning of the word in the litera
ture and common speech of the classical 
period is considered first of all. Its occur
rence and meaning in cxtra--canonical Hel
lenistic writings is reviewed next. Special 
attention is usually devoted to the usage 
of the word in the LXX. Finally, and in 
relation to aU the prcocding, the connota
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lion of the tenn as used in the New Testa
ment is indicated. ControversiaJ questions 
are not omitted. 

AU this does not mean that the treatment 
is always unbiased. On the conl:raJy, far 
more often the assumptions of negative 
higher criticism are in evidence. Thus, to 
give but one example, in Vol. IV of the 
German original, pp. 354-359, the idea that 
in any biblical reference to red8mptfon there 
is a reference to the PD!(f1l6tU of a ,.an.wm 
is flatly denied. This is a plain contradiction 
of what is clearly taught in Matt. 20:28; 
Mark 10:45; Rom. 3:24, 25; Eph. 1:7; 
Heb. 9:12, 15. But in the process of setting 
forth their negative ideas these authors 
give us such a mass of linguistic and his
torical material that is of genuine value for 
exegesis that their nrticles are still a "must" 
for anyone who would delve deeply into 
Scripture. A really conservative biblical schol
ar will always allow the critics to bring 
their treasures into the kingdom. Yet, not 
for a moment will he accept their negative 
conclusions on matters of doctrine, condu
sions that a re generally nothing more than 
the presuppositions of unbelief. 

Accordingly, if at all possible, purchase 
Ihis worle and malee full usc of it. Though 
it can be read with profit by anyone of 
average intelligence, it is especially suited 
to the needs of scholars. The fonnat in 
whicb this first volume of the English trans
lation appears is very attractlve and easy 
to handle. In comparison with the price of 
the original (Cennan) volumes, $18.50 for 
this first volume in English is not excessive. 
Actually the book is worth far more than 
tllat. I recommend it for all those who are 
able to read with dUcretkm. 

WILLIAM HENDRIKSEN 

The Earliest Christian Confessions 
by Vernon H. Neufeld. Publilhed by Wm. 8. 
Eerdmanl, Grand lI apidl, Michigen. 1963, 166 
pp., price S4.00. 

This is a volume in the series New Testa_ 
ment Toolt and Studiu, edited by Dr. Bruce 
M. Metzger. It represenbi the substance of 
Ncufe1d's doctoral dissertation submitted to 
and accepted by Princeton Theological 
Seminary. The book shows how very im
portant were the early creed., or confession". 
It S\.pplies evidence of their existence, in 
rudimentary fonn, even in the days when 
the New Tesl'ament books were written. 
Far from maintaining that anyone, merelv 
by asking to be admitted into the church, 
was at once received, it defends the very 
opposite view. Inquirers were Instructed be
fore they could be admitted. The author 
recognizes this when he states, "In the life 
of the c11urch the declaration of one's fa ith 
had a place at the admittance of new mem
bers, either in the lnstnlction of eatechu
mellS preceding the ceremony of baptism 
or in connection with the rite Itself." He 
shows that the confession- "Jesus is Lord; 
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he was raised from the dead," etc. - served 
as a basis for the eeaching of the church. 
It also "found expression in the wOf'Ship of 
the early Christian congregation, being uti
lized in the liturgy and hymnody of the 
church." It was also of great signUicance 
in the church's contacts with the unbe1iev
ing world. It was used to defend Christian 
conviction over against those who slandered 
the church. 

10 days in which many malee light of 
confessions and of the necessity of eate
chetical instruction before admission to com
municant church membeI3hip, the careful 
study of this book is very rewarding. 

WILLIAM HENDRIKSEN 

Basic Introduction to the New 
Testament 
by JOHN R. W. STOTT. Wm. 8. Eerdman. Pub
lis hing Co .. Grand lI~pid l. 1964. 179 pegel. 
Price SlA5 (paper). 

John R. W. Stott is the rector of All Souls 
Church, Langham Place, Englnnd . His book 
is directed to the man in the pew. He rec
ognizes that to many a reader the New 
Testament writings remain a kind of mAze. 
This book seeks to alert the reader to the 
distinctive emphases of various New Testa
ment writers. Its eight cM.pters discuss in 
tum the message of Jesus; of Lulee; of Paul; 
of Hebrews; of James; of John; of Pcter; 
and of The Revelation. 

Stott recognizes the dangers and pitfalls 
of ruch an approach. The emphases that he 
has found and has selected to highlight 
run the danger of oversimplification or one
sidedness. Nevertheless, he has succeeded 
very well in bringing the reader to a more 
personal acquaintance with the various au
thors. One begins to see how certain themes 
of the total gospel message take on a dom
inant role in certain men lind writinj.!.~. For 
instance, Stott shows how Luke laid empha
si, on the univeuality of the gospel: Paul 
on the gratuity of the gospel; Hebrews on 
its finality. Such insights clln be most help
ful in coming to undemanding the over-all 
message that variom writet~ lire seekinj.! to 
bring. One leams to see the woods, rather 
than just the individual trees. The larger 
blocks of the New Testament become dis
tinct from each other, and they begin to 
form a pattern alongside each other. 

This book is a helpful aid to personal 
or group Bible study. It makes a flne Bihle 
teacher. It is a sound and reliable guide. 
Under the tuteL1ge of this book the readin~ 
of the New Testament writings will certain
ly become a more rewarding experience. 

WILLIS P. DE BOER 

Commentary on the Epistle to the 
He bre ws 

by F. F. Bruce, a volume in Tha New 'n'erne
t ional Comment~ry on the New Testament. Pub· 

li.hed by Wm. 8. Eerdmanl Publil hlng Co., 

1964. Price $6.00. 

It is always risky to generalize in describ
ing the meribi of a set of books of composite 
authorship, such as The New International 
Commentary on the New Testament . My 
honest opinion about the set is that one 
volume is e:r;oellent, another good, and still 
another, just average. However, Bruce's 
contributions to this set of books are all 
high-grade. This man is a master of e:r;e
gesis. His Commentaries in this series ( Acts, 
CoW$SIans, and now Hebf'cws) are all works 
of real scholarship. That does not mean 
that I , for one, always agree with him. But 
I admire his emdition, logical presentation, 
and lucidity of expression. And as far as 1 
have had opportunity to examine the pres
ent volume on Hebrews, my opinion is, 
"Here is Bruce at his very best." I shall 
not take the trouble to let the reader in on 
the secret how Bruce answers the question 
as to who wrote Hebrews or bow he solves 
the puzzle with respect to "those who were 
once enlightened and then fell away" 
( Heb. 6 :4-6 ), Of that with respect to "Mcl
chizedek ... without father, without moth
er" (7:1-3). Read this book, reread it, and 
enjoy it thoroughly. My hearty congratula
tions to you, Dr. Bruce, and to the Eerd
mans Publishing Co. 

WILLIAM HENDRIKSEN 

The Authority of The New Tes'il ment 
Scriptures 
by Herman RidderOOI, Iranllated from the 
Dutch by H. De Jong$le. Publilhed by Presby
teri,n and Reformed Pubti.hiog Co., Philedelphla, 
Pa. Price $2.50, 93 p ig,". 

Dr. Herman Ridderbos, ProfessOf or New 
Testament at Kampen, 'me Netherlands, 
is the distinguished author of such valuable 
works as the volume on Galatians (in The 
New International Commentary on the New 
Testament), De Komst van kef Koninkri;k, 
tile volume on Romeinen and the Commen
tary on Kolossenzen (both in Cornmentaa,. 
Of) het Nieuwe Testllmeflt), etc. In the pres
ent brief treati5e he strives to answer tbe 
question, "What is the basis of the New 
Testament Caoon?" After refuting various 
untenable theories, he auswers that Christ 
is himself the Canon, tha t is, the ultimate 
principle of authority. He, in tum , clothed 
the apostles with authority, the authority 
of hi.J Word and of his deeds, of which 
they were witnesses. The New Testament 
is the inscripturated record of this tlpostoJje 
testimony, which was the realization of the 
promise of the Holy Spirit, and to wlUch 
the Holy Spirit dwelling in the hearts of 
believers bears witness. The 27 New Testa
ment hooks embody this apostolic tC!'iti

mony, even though not all were written by 
apostles. It follows from this that the canon 
is closed. 

The treatise is, indeed, thought-provoking 
and, as I see it, satisfying. Better care 
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should have been bestowed, however, on 
its translation into English. For example, 
word order entirely proper in Dutch be
comes awkward when retained in English. 
Punctuation is frequently at variance with 
established usage among us. The transliter
ation of Greek words leaves much to be 
desired. Grammatical "concord" is violated 
at times. We find such errors as "data is," 
"each in their own way," "redemption of 
history" ( for "history of redemption"), 
"Paul's epistle to the Roman's," the word 
"judgment" sometimes spell'ed with an "e" 
("judgement"), sometimes without (both 
are permissible but the spelling should he 
conSistent) , to mention only a few. Sum
marizing, I would say that this is a very 
precious "child" in a shabby garment. 

WILLIA~I HENDRIKSEN 

The Letters of Paul, An Expanded 
Parilphrase 
by F. F. Bruce. Publilhed by Wm. B. Eerdmans 
Publ ilhing Co., 1965. Price $4.95, 323 pages. 

A Paraphrase is a kind of amplifiod trans
lation, an abbreviated commentary. The 
work now under review is stich a free 
rendering of Paul's epistles. On the even
number~ pages one finds the text of the 
English Revised Version of 1881. To the 
right of this - hence, on the odd-numbered 
pages - Bruce's Paraphrase presents kself. 
The style of the latter is not only clear and 
fiuent but also furnishes evidence of the 
author's thorough knowledge of the original. 
Neverthelen, many will not agree with 
Bruce when he classifies Philippians with 
I and II Corinthians, as written in -Paul's 
Middle years, nor with his reasoning on 
page 160 in mpport of the idea that Philip
pians was written "toward the cnd of PauYs 
Ephcsian ministry." For my own defense 
of the view gt'nerally accepted by conserva
tive commentators, namely, that Philippians 
belongs to the group Colossians-Philemon
Ephesians-Philippians, and was written to
ward the close of the apostle's first Roman 
imprisonment, see my Commentary on 
Philippians, pages 21-30. 

WILLIAM HENDRIKSEN 

BOOKS TO BE REVIEWED 

Theologicnl Dictionary of the New Testa
ment, Vol. II, Gerhard Kittel, Editor, 
traJllllated by Geoffrey W. Bromney. Eerd
mans, 1965. Q,55 pages. Price $20.50 

Family, State, and Church Cod's llUtitu
tions, by Paul Woolley. Baker Book 
Hou!IC, 1965'. 48 pages. Price (paper) 
$1.00 

Christian Calling and Vocation, by Henlee 
H. Barnette. Baker Book House, 1965. 
83 pages. Price (paper) $1.50 

P T 


Wat Zegt de Bi;bel ooor hee Cebed? by 
Ds. 1- Meijer. J. H. Kok NV., Kampen, 
the Netherlands, 1965. 126 pages. Price 
(paper) £15,75 

The WestminsteT Confesrion of Faith (For 
Study Classes), by G. I. WiHiamson. 
Presbyterian and Reformed Publishing Co., 
Philade!phia, Pa., 1964. 309 pages. Price 
(paper ) $5.00 

Spiritual Depression: Its C/JfJ3e.t and Cure, 
by D. Martyn Lloyd-Jones. Eerdmans, 
1965. 300 pages. Price $3.95 

God's Word into English, by Dewey M. 
Beegle. Eerdmans, 1965. 230 pages. Price 
(paper) $2.25 

Building Your Spirituol Strength, by Ralph 
Heynen. Baker Book House, 1965. 111 
pages. Price $2.95 

The Secret of Christian ·Family Living, by 
Ralph Heynen. Baker Book House, 1965. 
162 pages. Price $2.95 

Christ's Church: Evangelical, Catholic and 
Reformed, by Bela Vassady. Eerdmans, 
1965. 173 pages. Price (paper) $1.95 

The Reformation, by Owen Chadwick. ECId
mans, 1965. 463 pages. Price $5.95 

A 	History of Christian Missions, by Stephen 
Neill. Eerdmans, 1965. 622 pages. Price 
$7.50 

Missicn in Metropolis, by Jesse Jai McNeil. 
Eerdmans, 1965. 148 pages. Price $3.50 

The Second Vatican Council and tile New 
Catho/ici.sm, by C. C. BCIkouwer, trans
lated by Lewis B. Smedes. Eerdmans, 
1965. 264 pages. Price $5.95 

Korte Dognudiek, by Prof. Dr. K. Dijk. 
J. H. Kok N.V., Kampen, the Nether
lands. 312 pages. Price (paper) H3.25 

The Nature of Religion. (Christian Perspec
tives Series, 1964), hy Paul G. Schroten
boer. The Association for Reformed Scien· 

IN A 
TEAPOT 


In dead storage, it can't work, it can't grow. 
Money placed in an Annuity with the 
Christian School Educational Foundation 
will provide you and your survivor with 
regular dividends and will help the National 
Union of Christian Schools to continue and 
increase its service to the Christian schools. 
Thus your m'oney works for the Kingdom ond 
also provides for your materiol needs. 

Write for a free booklet giving complete inlormation 
without obligation. 

Address: 

CHRISTIAN SCHOOL EDUCATIONAL FOUNDATION 
865 - 28th Street, S.E. Grand Rapids, Michigan 49508 
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tiSc Studies, Hamilton. Ont. 22 pages. 
Price (paper) $0.50 

The Meaning of EthM (Christian Perspec
tives Series, 1964), by F. H. Von Meyen
feldt. The Association for Reformed Sci
entific Studies, Hamilton, Onto 58 pages. 
Price (paper) $1.00 

Tlte AfUltomy of Anti-Semitism (and other 
essays on Religion and Race ), by James 
Daane. EerdlDans, 1965. 84 pages. Price 
$l.45 

The Synoptic Traditions in the Apocalypse, 
by Louis A. Vos. J. H. Kok N.V .• Kam
pen, the Netherlands, 1965. 245 pages. 
Price (paper) 812,75 

De Brief oon de Philippenu n en de Brief 
aan Philemon, by H. M. Matter. ]. H. 
Kok N.V., Kampen, the Netherlands, 
1965. 126 pages. Price fl11 ,25 

The eros.! in the New Teatament, by Leon 
~ torris. Eerdmans. 1965. 454 pages. Price 
$6.95 

fl/irntll- ' 

Psalm 139 (A Study in the OmWscience of 
God ), by Edward J. Young. The Banner 
of Truth Trust, London, England. 128 
pages. Price $0.75 

l no.smuch (Christian Social Responsibility 
in 20th Century America) , by David O. 
Moberg. Eerdmans. 1965. 216 pages. 
Price $2.45 

The Ten COfnmandments, by Ronald S. 
Wallace. Eerdmans, 1965. l SI pages. 
Price $3.95 

Luther's Grote Catechumm, vertaald en in
gelcid door Prof. Dr. P. Boendennaker. 
J. H. Kok, N.V., Kampen, the Nether
lands. 138 pages. Price (paper) fil ,7S 

Gida Voor Her Dude Tutament , Vol. I, by 
Dr. K. Dronkert. J. H. Kok N.V., Kam
pen, the Netherlands. 1964. ISO pages. 
Price (paper ) fIl ,7S 

The PerSQU and PWce of /68W Clu'jst, by 
P. T. Forsyth. Eerdmans, 1965". 357 pages. 
Price (paper) $2.25 

A Sull Small Voice, by E. F . Engelbert . 
Eerdmal15, 1005. 216 pages. Price $3.50 

071en Letter to EoongeUcdl ( A Devotiona1 
and Homih::tical Commentary on the 
First Epistle of Johnl, by R. E. O. White. 
Eerdmans, 1965. 269 pages. Price $4.95 

Descent of tlU1 Dove, by Charles Williams. 
Eerdmans, 1005. 245 pages. Price (paper) 
$1.95 

Wnr in Heaven, by Charles Williams. Ecrd
mans, 1965. 256 pages. Price (paper ) 
$1.95 

Descent into HeU, by Charles Williams. 
Eerdmans, 1965. 222 pages. Price (paper) 
$1.95 

Mally Dimensiom, by Charles Williams. 
Ecrdmans, 1965. 269 pages. Price (pa
per) $1.95 

SIUJdows 01 Eutacll, by Charles Williams. 
Ecrdmans. 1965. 2.24 pages. Price (paper ) 
$1.95 

Tire Place of the Lion, by Charles Williams. 
Ecrdmans, 1965. 206 pages. Price (paper) 
$1.95 


