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The Holy Spirit .nd the Church Tocby 

"Undoubtedly the Spirit would rebuke the Church today 
because so many Christians have defiled their white garments 
(Rev. 3:4, 5) by coruonnity to this present age. The Lord re
quires a holy people - a people separated from the evils of 
the world. The Spirit would surely rebuke modem churches 
because of the looseness and laxness of its membership. Power 
has departed from many churches because of this very fact. 
These churches, of course, have a name that they live, but 
they are spiritually dead. They boast of their fine buildings 
qnd wonderful equipment, but the spiritual power has gone . 
Meetings are held and sermons are preached, but the power 
is not present. The Spirit's message to the Laodicean church 
is a message for many churches today." 

- WICK B ROOMALL 
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THE PRIMACY OF SECULAR EFFECTS 
N THE CURRENT church-state debate regarding edu

cation an important doctrine is evolving. It could be 
called the doctrine of the primacy of secular effects. Much 
government aid is being given to Christian colleges and uni
versities in the form of scholarships, tuition grants, research 
grants, and grants for the construction of classrooms, dormi
tories, libraries, and laboratories. Fundamentalist Protes
tants, modernistic Jews and secularists have been quick to 
charge a violation of the principle of separation of church 
and state. Aid, they say, has been given either directly or 
indirectly to the support of religion and therefore is un
constitutional. 

The courts, however, arc ruling that education is educa
tion, regardless of the by-product effects upon religion . A 
significant precedent was established by the Supreme Court 
in the McGowan decision concerning Sunday closing laws. 
The Court recognized that Sunday closing laws would bene
fit Christianity, yet this fact "does not bar the state from 
achieving its secular goals,"' namely the rest of the laborer. 

In the 1963 Schempp Bible-reading case the Court 
stated the doctrine very clearly when it said: "What are the 
purpOSe and primary effect of the enactment? If either is 
the advancement or inhibition of religion, then the cnact
ment exceeds the scope of legislative power as circum
scribed by the Constitution. That is to say that to with
stand the stricture of the establishment clause there must 
be a secular legislative purpose and a primary effcct that 
nei ther advances nor inhibits religion." Although a primary 
secular purpose and effect could not be found in Bible 
reading, the norm was expressed whereby government aid 
to education would not be unconstitutional, even if ind ircct 
aid was given to "religion." 

This rule of the primacy of secular effects has found its 
most recent expression in the Maryland case of :\'Iarch 11th. 
The State of Maryland h;\s given grants of $2.5 million to 
four c1lUrch colleges; Hood (United Church of Christ); 
Western Maryland (Methodist); and St. Joseph and Notre 
Dame ( Roman Catholic). Circuit Court Judge O. Bowie 
Duckett used the same terminology that the Supreme Court 
had used when he wrote that the test that must be applied 
is "that if either the legislative purpose or the primary ef
fect of the enactment advances or suppre...ses religion, the 
legislation is invalid; otherwise it is valid." If the grants 
had been "for the construction of a ch urch or chapel at any 
of the institutions," the grants would not have been aI-

T H 'a TIlIIMPF:T M av. ... '".. 101011; 

lowed, but they were intended for rooms and dormitory 
buildings, "all of a secular nature." Therefore, he ruled 
that the state aid was constitutional. 

It is this doctrine of the primacy of secular effects that 
has pennittcd the government to grant $1l7,OOO to Dordt 
College for its new library. That Dordt is Calvinistic in 
its educational orientation makes no difference. The pri
mary effect of the grant is not the advancement of Calvin
ism but of education, and therefore the grant is constitu
tional. Calvin College should also take greater advantage 
of these government grants. Already, 34 srudents are re
ceiving approximately $800 a piece from the State of Michi
gan to attend Calvin. According to present plans this 
6gure may well be tripled next year. To be sure, Calvinism 
is abetted by these grants, but the tuition grants are not 
ruled unconstitutional because the primary effect is what 
the courts call a secular one. The same principle was fol 
lowed in the G.l. Bill of Rights. 

From a Calvinistic standpoint, the terms secular and 
religious as used by the courts are most inaccurate. Secular 
is not the opposite of religious. Secularism is a religion 
just as much as Calvinism Or Homan Catholicism. But with 
this reservation in mind, the Calvinist can appreciate this 
important court principle that is the legal basis for gov
ernmental aid not only to religiously-oriented secular edu
cation, but also to education oriented toward Christianity 
Or Judaism. 

EDWIN H . PAJ..,}.,fER 

ANTITHESIS 

AS SOON AS MAN SINNED God announced to Satan, 
Il. '1 will put enmity between thee and the woman, and 
between thy seed and her seed; he shall bruise thy head, 
and thou shalt bruise his heel" (Gen. 3 :15). This is often 
called the "Protevangelillm," and rightly so. It is the first 
announcement that God will save his people. But there is 
more here, for these words remind us of the antithesis which 
now exists by the appointment of God. This is not a fact 
unrelated to the gospel; it is involved in the gospel and it 
was clarified in the very first proclamation of the good news_ 

Not long ago, a young man remarked that this word is 
almost foreign to an up-to-date vocabulary. Could it be that 
with the addition of new words to our vocabularies some 
words must go? Or could the rcason for the unfamiliarity 
of the word "'antithesis" be deeper than that in a Satanic 
conspiracy to rid our minds of very basic theological con
cepts? Most likely the latter is the case because Satan is 
cunning and crafty. 

Simply put, "an tithesis" is a contrast betwccn two very 
different things. When God spoke to Satan in judgment he 
said that there was a difference between Christ and Anti
Christ; that God's revelation was to be seen in contrast to 
human reason; that the condition of regeneration was con
trary to man's depravity. It is true that there is a (,.'Onstant 
contrasl between the kingdom of li ght nnd the powers of 
darkness. 

Sad to say, this battle line between dru'kness and light is 

., . 



no longer being shal1)ly drawn. Here is a blur brought 
about by a so-caBed "good-will" which is to be among men. 
No longer do we seem to listen to the admonition to "walk 
as children of the light." 1n the whole area of Christian 
living insufficient care has been exercised to apply the idea 
of antithesis. We no longer care to see ourselves in opposi
tion to the powers of darkness. When we hear that Christ 
will say to some in the final judgment, "Depart . ..," we 
fi nd ourselves shuddering because these words are contrary 
to the idea of a "good" God. While the words "brotherhood 
of man" and "fatherhood of God" are somewhat out of date. 
the ideas behind them are very up to date. We are told 
that we must believe these ideas. Could it be that the mod
ern concept of love has its roots in the repudiation of the 
very basic Biblical doctrine of antithesis? 

Synod has warned us about weakening the antithe.<;is. 
Have we listened? Or, are we so busy talking about the 
gospel and its modern-day implications that we have forgot
ten the very clear implication of the first proclamation of the 
gospcl back in the Garden of Eden? As we are experiencing 
the tide of new opinions on the shores of our denomination 
and feel their effect, is it perhaps time for us to return to 
that Biblical teaching of antithesis which has been shelved 
for a broader but unbiblical view? 

J EROME J ULIEN 

FUBAR 

D o YOU REMEMBER what this tenn means? No, we 
are not inventing a new language. nor are we trying 

to revive Esperanto. This is One of three terms invented by 
the military in the early days of World War IT . Everything 
was confusion thrice confounded. But we had a name for 
it! Three terms, und here they ure: 
S N A F U: Situation nonnal: all fouled up. 
TAR F U : Things are really fouled up. 
F U BAR: Fouled up beyond all recognition. 

This last term is a rather accurate description of the 
modern scene in our land. In the Great Society which ollr 
President envisions, we see a gian t - frustrated. groveling 
in the dust and bleeding from a thousand wounds. 

Consider for a moment the race problem. I am well 
aware how dangerous it is to take a critical attitude towards 
the so-called Civil Rights movement. Anyone who posits 
the idea that the problem is somewhat bigger than the 
color of skin is immediately regarded as a "'nigger-hater". 
Well, this writer feels constrained to be critical but he 
do~ not hate anybody. Is it not high time that w~ delivcr 
ourselves from an orgy of cmotional tensions which only 
leads to greater difficulties? 

We all know what is happening in one of our southern 
states. Demonstrations take place everywhere. At a mo
ment's notice Dr. Marti n Luther King can assemble hun
dreds, if not thousands. for a demonstration. Don't those 
people ever work? Where do they gct the time for all this 
marching? And where do these preachers get the time? 
Evidently the work in their parishes is not particularly im
portant or pressing. Of course. we strongly condemn the 
violcnt attack on three preachers which ended in the mur

der of one. But was he a martyr or foolhardy? Certain 
neighborhoods in the city of Grand Rapids are not con
sidered safe at night. We urc warned not to go there alone. 
If I walk there anyway in defiance of every warning and 
am attacked, does not some responsibility rest with myself? 
Certainly I may feel free to go there, but ... ! 

We talk about segregation. Who wants segregation? 
Here is a factual account based on personal observation. 
Some decades ago this writer lived and worked in one of 
our great metropolitan centers. Negroes began. slowly at 
first, to in6ltrate the neighborhood. Before long it was com
pletely taken over by the colored folks. Many of our Chris
tian Reformed people wa n t e d integration. When ap
proached to sell their property, they informed prospective 
purchasers that they did not intend to move. They were 
told : "You'll move all right. We'll make you." And they 
did . One friend persevered to the bitter end. He rented his 
upstairs Hat and lived with colored folks under one roof. 
Until recently that i .~. when his wife was attacked, robbed 
of her purse, dragged over the cement until her arms were 
raw with bruises and she was sent to the hospital with a 
broken shoulder. Now he has movedl No white person. 
man or woman, is safe on the street there. Now people 
clamor for integration and want Negro children bused to 
schools far removed from their own neighborhood. They 
claim to be fighting against de faeto segregation. 

Our President presented the ca use of Civil Rights to the 
Congress. Insofar as he refers to injustices which must be 
removed, we all agree with him. But would not his dis
course have been far more effective if he had emphasized 
that privileges can be enjoyed only in proportion to the 
discharge and acceptance of responsibilities? Injustice. he 
said. will be stopped. So far. so good. He also said that 
freedom of speech does not give one the right to shout fire 
i.n a crowded theatre; freedom of assembly does not mean 
freedom to sit or lie in the street to block traffic during the 
rush hour. Did be say: And this too must be stopped? He 
did not. Demonstrations right within the White House it
self were tolerated. mind you, for a whole day; could any
thing be more disgusting than that? We have seen the 
authorities drag some of these demonstrators from their 
places. Some people call this police brutality. What must 
they do - try to lure them the way a zoo keeper tempts 
a monkey with a banana? These street si.t-ins could be 
stopped in five minutes. Let them be given fair warning 
that in five minutes squad cars will open up the street to 
traffic. If anyone wants to commit suicide the responsibil
ity is his. And don't take comfort in what you consider 
police brutality. 

'What good are these demonstrations? To dramatize the 
cause of negro oppression, you say. Perhaps. But they also 
serve the purpose of alerting hoodlums and radicals of all 
kinds and thus encourage lawlessness and confusion. As I 
write this. reports come from Cleveland that a high school 
had to be closed for the day beca use of racial trouble. 

Let us not be misunderstood. Many negroes ask just to 
be accepted all their merits, live and let live, and live hon
orably with their families. 

The war on poverty is in fu ll swing. It has all of my 
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sympathy. You see, I have been an active combatant in this 
war since I was eleven years old. Then 1 was a herdsman 
for 35¢ for a twelve hour day, rain or shine, seven days a 
week. Though I have not retreated or lied from the combat 
7.one, my advances have been very moderate. But we have 
found a way to lick it. I could stand a sllpervisory job for 
$25,000.00 a year. I will settle even for an assistant for 
$18,000.00 a year. With that kind of pay I'll have this war 
won very shortly. And with very little sacrifice or effort 
on my part. 

As we scan the landscape and see OUl" nation bleed hom 
a thousand wounds: racial violence, lawlessness, crimes 
steadily on the increase, we can only look to Him, the God 
of ou r fa thers, to help us back to godliness and sanity. But 
as of now this land is fouled up beyond all recognition. 
Nor will there be improvement until the nation respects 
its own laws. 

C. }IUlSSEN 

T
THE PURPOSE OF A CHURCH LIBRARY 

HE PURPOSE OF A CHURCH LlBRARY should be 
in accord with its name church. It is not a public or 

school library and therefore its purpose is not to duplicate 
them. Jt has a distinctive role to fu lfill, namely, to meet the 
needs of the church as an ecclesiastical organization. The 
Reformed distinction between the church as an organism 
and the church as an organization must be kept in mind. 
The church as an organism is the invisible chun.:h that mani· 
fests itself in the church as an ecclesiastical organization, or 
in the home or in the school or in bus ioess or in cultural 
activities, etc. The church as an e(;desiastical organization 

is only one expression of the church as an organism. It has 
a limited and well-defined nature and task. Accordingly, a 
church library should not try to satisfy the needs of the 
church as an organism in all areas of life, except by way of 
necessity. I t should not attempt to duplicate the area of 
the home and school by providing reading material for 
these areas, such as Shakespeare's plays, Churchill's Mem
oirs, nature books, science, history or good fiction. Its task 
is not to pmvidc books produced by the common grace 
of God, by non-Christians, however noble and enriching 
these books may be. Nor should it furnish books in the non
ecclesiastical sphere, even if they are produced by Chris
tians. 

The church - i.e., ecclesiastical - library should meet 
the needs of the church as an ecclesiastical body. This 
means that it should provide materials to help the elders 
and deacons perform their work better; to assist the leaders 
of the Bible societies and Sunday School in the preparation 
of their lessons; to assist the members of these societies to 
follow the teaching better; and to help all the church mem
bers in fu lfilling their Christian obligations in all spheres of 
life . This latte!" goal is broad and yet distinctive. It would 
include materials for a Christian's personal growth in spir· 
itual matters, such as books on prayer, Bible reading, devo
tions and sanctification. It would include all kinds of study 
aids on the Bible, including commentaries and doctrinal 
studies. It would also include books revealing the principles 
and practices of a Christian world·and-life view. Religious 
periodicals would also fit into the category of legitimate 
materials for a church library. 

EDWIN H. PALMER 

AGENDA, CHRISTIAN REFORMED SYNOD, 1965 


by R. 8. KUIPER 

It goes withollt saying that these comments do not pur
port to be anything like an e..'~haustive study of the Agenda 
of the synod of the Christian Reformed Church scheduled 
for June of this year. All that is intended is the making of 
a preliminary appraisa l of a select number of the salient 
features of the synodical program. 

The Agenda make good reading. Not only has the Stated 
Clerk, Dr. R. J. Danhof, collated the materi al in orderly 
fashion; the variollS reports, overtures and appeals give evi
dence, by and large, of thorough study and thoughtful eval
uation. All in all, the Agenda are marked by a wholesome 
balance, there being little or no evidence of either tenacious 
traditionalism or radical revisionism. An exception is :In 
overture which suggests that the Form for Infant Baptism 
is so fau lty that it may be beyond emendation and thererore 
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may have to be discarded for a new one. No doubt, some, 
on perusing the Agenda, will think that the coming synod 
will not have to deal with any important doctrinal issues. 
But the fact is that every significan t ecclesiastical issue has 
its doctrinal implications. 

Progress 
It becomes evident that in several respects the Christian 

Reformed Church is movi ng forward. A few evidences to 
that eHect follow. The Back-to-God-Hour Committee re
quests permission to institute a broadcasting ministry in 
Span ish similar to the present ministry in the Arabic Ian· 
guage. Through its World Relief Committee the Christian 
Reformed Ch urch is exercising Christian mercy the world 
over with ever increasing efficiency. A study committee 
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takes the unqualified position that there are only three 
offices in the Christian Church, corresponding to the three
fold office of Christ, and that the office of the professor of 
theology, instead of being a fourth office, is but an aspect 
of the office of the ministry of the Word and sacraments. 
Another study committee recommends the licensing of "lay 
evangelists." 

Still another study committee, although critical of the 
formulation of the resolutions of the 1963 Reformed Ecu
menical Synod regarding the complex problem of Christian 
organizations, recommends that synod adopt those resolu
tions as its own and make provision for their publication. 
The work of both Home and Foreign Missions is expand
ing. To be sure, the Board of Foreign Missions calls atten
tion to a serious problem created by the insistence of indigo 
genous churches on self-government and self-propagation, 
and even suggests that on this account some missionaries 
may have to be repatriated. However, that situation, too, 
may well entail an element of progress for Christ's king
dom. 

The Church Order 

For years now a competent committee has been prepar· 
ing a revision of the Church Order. Its work has received 
the tentative approval of several synods. The Synod of 
1963 expressed complete confidence that the Synod of 1965 
would be able to adopt a revision in final fonn. Perhaps it 
should be noted here that the Synod of 1963 had no right 
to order the Synod of 1965 to that effect and likely did not 
intend to so order. La and behold, what has happened? 
It is hardly an exaggeration to say that overtures expressing 
more or less dissatisfaction with the work of the Revision 
Committee have kept pouring in. The Synod of 1965 con
fronts as many overtures on this matter as on all other 
matters combined. 

One cannot help wondering whether something is wrong 
somewherc. I am cOllvinced that such is the case, and I 
think it is rather obvious where the difficulty lies. Time 
was when both Dr. Samuel Volbeda and T taught Practical 
Theology; he at Calvin Seminary and I at Westminster. 
Once in a while we would consult each other. On one of 
those occasions he exclaimed almost passionately: "How I 
wish the curriculum had room for a course in Church Pol. 
ity as well as Church Government, Kerkrecht as well as 
Kerkregeering!" What I mean to say is that somehow we 
are not as firmly grounded in the principles of Presbyterian 
or Reformed Church Government as we ought to be. 

Let me be specific. 
We talk much about the autonomy of the particular 

church, but it can hardly be said that we adhere consistently 
to that principle. Occasionally the Revision Committee. 
although obviously committed to that principle, has slighted 
it. And , to be very concrete, it is questionable whether that 
principle was honored in the matter of the issuance of a call 
by a particular church to the Reverend Robert Sutton. On 
the other hand, while those who favor the Independent type 
of church government, as, for example, the Baptists and 
the Congregationalists, carry the principle of the autonomy 

of the particular church so far as to ascribe to councils or 
conventions of churches only the right to advise, we of 
the Reformed faith hold that the Bible teaches by implica
tion, if not explicitly, that major assemblies are to exer
cise a measure of ecclesiastical authority, derived though 
that authority is from the particular churches. But is it 
perfectly clear to all of us just how far that authority 
extends? I fear not. 

Again, it is a matter of great importance that we adhere 
to the principle enunciated in Article XXXII of the Belgic 
Confession: 'We reject all human inventions and all laws 
which man would introduce into the worship of God, there
by to bind and compel the conscience in any manner what
ever." Even the most commendable human tradition is not 
to be equated with a divine precept. How then do we dare 

Every year for those interested in the work of 
the Christian Reformed Church the question is 
raised: What will come up at synod? 

Prof. R. B. Kuiper, president emeritus of Calvin 
Seminan}, Grand Rapids, Mich., reviews the ma;or 
items of ecclesiastical business which will engage 
the attention of the delegates. 

to make compulsory the holding of a service of worship on 
Christmas day - to say nothing of New Years eve or New 
Years morning - no matter how desirable such a service 
may be and admittedly is? God has indeed commanded us 
to commemorate the death of his Son, but the Bible can· 
tains no such command with reference to the Saviour's birth. 

The conclusion is warranted that those overtures which 
request that the revised Church Order begin with a declara
tion of the basic principles of Church Government are very 
much to the pOint. 

In passing, may I suggest that, whenever the church is 
ready to adopt a revised Church Order, it will be highly 
desirable that the entire document be gone over with a 
fine comb, so to speak, for the correction of inaccuracies 
and infelicities in language? Who, pray, has "the native 
ability to preach the Word" (Art. 7)? "All over the world" 
(Art. SIb) is a colloquialism and as such quite out of place 
in a Church Order. The sentence, "The deposition of a 
minister shall not be effected without the approval of classis. 
with the concurring advice of the synodical delegates" 
(Art, 91c) is confused. Should the comma be omitted and 
with be replaced with and? 

Bureaucracy 
It is difficult to peruse the Agenda of any Christian Re

formed synod without being reminded of the danger of what 
is often called "Boardism" and may also be designated 
"Ecclesiastical Bureaucracy." In that respect the Christian 
Reformed Church is no worse than are other churches. It 
would seem that in every growing church there is a trend 
toward government by boards or committees rather than 
ecclesiastical assemblies. To James H. Thornwell of South
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ern Presbyterian fame. often spoken of as the Charles Hodge 
of the South, belongs the distinction of having launched a 
vigorous attack on that cvil. (See DiscussiOTl8 in Church 
Polity by Charles Hodge, pp. 438f.) May I suggest one 
measure which the Christian Reformed Church may well 
take in order to ward off that perversion? It has become 
customary for certain of our standing committees, among 
them the Publication Committee and the Education Com
mittee, to present to Synod nominations for the filling of 
vacancies in the personnel of those committees. In that way 
these committees become to all practical intents and pur
poses self-perpetuating. That certainly ought not to be. 
Would it not be much better in such instances to have 
nominations presented by another body; for instance, by 
Synod's Committee on Appoinbnents? 

Ecumenism 
This being the age of ccumenism, one would expect the 

Synod of 1965 to be confronted with at least a few ecumen
ical problems. As a matter of fact such is the casco 

The Committec on Relations with the Orthodox Pres
byterian Church quite properly recommends closer relations 
in a variety of ways and just as properly calls attention to a 
considerable difference in church polity between that com
munion and the Christian Reformed Church. The Church 
Order Revision Committee reports that a meeting with a 
committee which has in preparation a revision of the Ortho
dox Presbyterian Form of Government has convinced it that 

existing differences in church polity, while not inSignificant, 
need not constitute barriers to union negotiations between 
the two denominations. 

The Committee on Contact with the Canadian Reformed 
Churches reports progress. The Committee for Ecumenicity 
and Inter-Church Correspondence recommends that, in ac
cordance with a resolution of the 1963 Reformed Ecumen
ical Synod, the Christian Refonned Church cooperate in the 
holding of a Regional Conference of North American Re
formed Churches in 1966, and that Synod authorize assist
!l.nce to the seminary of the "Hapdong" Presbyterian Church 
in Korea in the amount of $30,000. The Consistory of the 
Neerlandia Christian Reformed Church overtures Synod 
that it express to the "Gerefonneerde Kerken in Nederland» 
its concern about the attitude of those churches to the 
World Council of Churchcs. To say the very least, this 
overture is deserving of serious consideration. A recent 
report by Dr. Paul G. Schrotenboer, General Secretary of 
the Reformed Ecumenical Synod, included a commendable 
communication on that very subject addressed by the Re
formed Churches of New Zealand to the Reformed 
Churches of the Netherlands. The Christian Reformed 
Church may well follow that good example. 

May the Synod of 1965 perfonn all its labors in obe. 
dience to the Head and King of the Church, in harmony 
with the infallible Word, under the guidance of the Spirit 
of tnlth, and thus to the glory of the Triune God. 

Theological Trends in the Korean 

Presbyterian Church 


by HARVIE M. CONN 

W HAT IS THE THEOLOGICAL picture today within 
the Korean Presbyterian Church? To those who take 

any active reading or praying interest in such a question, the 
answer will probably be, "Why, it is thoroughly conscrva
tive!" 

That opinion has likely (:o rne from the Rood of literature 
and press releases which followed in the wake of the 1959 
division of the Korean Prcsbyterinn Church.1 

Is the Korean Presbyterian Church conservative? Donald 
Grey Barnhouse, former editor of Eternity magazine, said 
it was. 'The church ... has had a remarkable witness for 
faithfulness in doctrine and practice ... It is a Bible·believing 
church. I weU remember my first visit there, and the impres
sion.which this church made on me. There was wide-spread 
use of .a system of church discipline; both life and doctrine 
must conform to Scripture, and even the leaders were sub
jected to sharp discipline." 

Is the Korean Presbyterian Church conservative? L. 
Nelson Bell, editor of The Southern Presbyterian JOt/mo.!, 
associate ed.i tor for Christianity To</ay. associated for many 

years with the Board of World Missions of the Southern Pres
byterian Church, said it was. Writing about the 1959 division 
and alleged liberalism in the churcll, Bell speaks strongly: 
"I would like to state categorically that the basic problem is 
not d OC1rinal; that there is probably no church in the world 
more conservative than the Korean Presbyterian Church." 

Is the Korean Presbyterian Chmch conservative? A joint 
appeal , issued by representatives of the respective foreign 
mission boards of United Presbyterian and Southern Presby
terian Churches', says of the 1959 split, "In our opinion noth~ 

ing has happened which makes such a break necessary." 
Billy Craham writes to tlle Korean Church, "Many of you 
have probably already rationalized that the issues arc deep, 
when down in your hearts you know that it is pride, false in
fonnation about brethren, and in some instances downright 
jea1ousy." 

Our subject is not the reasons for the division of the Pres
bytcrian Church in 1959. Our subject is a theological one. 
What is the character of Korean Presbyterianism today? Is it 
true that "there is probably no church in the world more 



conservative"' than this one? TIlere are, in the main, fo ur 
large Presbyterian bodies in Korea today.2 Is their theology 
inter-changeable, their separate existence only the result of 
factionalism, political maneuvering, and the foreign dollar? 

Th e Tren d Towa rd Liberalism 
Missionary literature tends strongly to emphasize reasons 

other than theological for the church divisions of Korea. The 
presence of liberalism is greatly minim ized , almost to its eo''\:

clusion. A recent work by Dr. Samuel H. Moffett is an ex
cellent example of this strong tendency to either ignore or 
strongly underplay the battle between liberalism and Cbris
lianity in Korea. In virtually the only references to the 
question in the book, Moffett uses the tenns in a context that 
casts great doubt on the relevancy of their usage in Korea.3 

The theological picture in Korean Presbyterianism today 
is. we feel, far from the simple one drown by men like Bell 
and Barnhouse. It is in a tremendous stage of upheaval and 
activity. Almost all of this stimulation is coming from theo
logical pens and minds devoted to an historicistic application 
of Barth and Bultmann to the Korean scene. To an observer 
from abroad, in terested p rimarily in church-patterns rather 
than thought-pattem s, the picture would be called "confus
ing."' I remember an official representative of the Christian 
Hefonned Church caning it that within the last four years. 
But for those willing to concentrate on trends in theological 
development, there is de6nite d irection and shift. It is strongly 
directed towards the crisis thinking of Karl Barth and the 
existential re-directions of Rudolf Bultmann. 

Liberalism has had a long h istory in the circles of Korean 
Presbyterianism. The nrst Korean General Assembly was held 
in 1912. By 1934, at the twenty-third General Assembly, the 
question of the autllOrship of Genesis and liberal higher criti
cism had to be faced. The pastor of the Seoul SoUtJl Gate 
Church had denied the Mosaic authorship of the Pentateuch. 
The confli ct ended with the church accepting a committee 
Teport the following year. The committee argued that den ial 
of Mosaic authorship was "in opposition to section one of the 
Church ConfeSSion of Faith." TIle conflict ended, but the 
battle had only begun. 

From 1938 to 1945, liberalism had its greatest opportunity 
for growth. In September of that year, Pyung Yang Seminary, 
the only seminary of the as-yet-united Korean Presbyterian 
Church. was closed inde6nitely. Its conservative voice was 
stilled. About this same time, conservative missionaries who 
had guided the theological thinking of the church since its 
infancy had to leave the country because of growing hostility 
between the west and Japan, Korea's "protectors" since 19LO. 
Korean conservative voices were stilled also. Many fled to 
Manchuria to escape persecution. Others were imprisoned 
for resistance to the Japanese shrine worship. 

The result of all this was to place the church in the hands 
of the liberal theologians of Korea. This control was made 
even stronger when those strongly inclined to liberal theolog
ical positions began to support the government policies of 
Shinto shrine worship. When the war ended, Japanese gov
ernment suppo rt had not only kept the liberals in power. 
I t had added to their power. 11le liberal seed had blossomed. 

The Voice of Kim (hai (hoon 
In these early years, perhaps the loudest Presbyterian 

voice for liberal theology was that of Kim Chai Choon. Kim 
had begun his thcological studies at Aoyama College in Japan, 
a place he himself characterized recently as "almost radical 
liberalism ... a branch office of Union Seminary in New 
York ... J> From there he went to Princeton, where he tells 
us he was particularly attracted by Machen and stimulated 
by the contrast of fundamentalism with his liberal back
ground from Aoyama. He returned to Korea in 1930 at the age 
of 32. where he began leaching Bible in a church-related 
junior high school in Pyung Yang. During this same time, he 
was invited to do some teaching at the Pyung Yang Seminary, 
the seminary hoping he might eventually become a member of 
the faculty. H owever. an article he contributed to the sem
inary theological journal raised a number of questions and 
Kim did not become a full member of the faculty. On tJlese 
years Kim himself writes, "The church and society were so 
eold that 1 was nea rly choked. I could barely teach in a 
junior high school and associate with our new generation. 
I made up my mind to give a more 'opened' vision to the 
new generation and let them grow in the breath of the world. 
I published The Crusader, a little magazine, ... to create 
a new breath in the Korean Presbyterian Church which was 
'canned' in 'orthodoxy' ... (Christian Thought, a magazine, 
July, 1964, my tra nslation ). 

Since those early years, Kim has played a large role in 
Korea's theological and ecclesiastical direction. From his pen 
have come translations of Bennett's Christianity and the State, 
Georgia Harkness' Christian Ethics. Niebuhr's Christ and Cul
htre. In addition to these, he has authored a small Bible 
Handbook Commentary for laymen. a series of lectures on 
the Lord's Prayer, two collections of sermons and addresses, 
and numberless articles. During most of this time. he has 
been associated witll HanKuk (originally ca1led Chosun ) 
Theological Seminary . Under his inspiration it has become 
the leading exponent of Barthian theology in Korea today . 
A bitter controversy over the liberal direction of its theology 
eventually led to the divisions of the Korean Presbyterian 
Church in 1952-1953 and the organization of the KOREAN 
C HRISTIAN PRESBYTERIAN C HURC H (often popularly 
labeled the KiChang) , presently supported by the mission
aries of the United Church of Canada. The HanKnk Semi
nary is now the official teaching institution of that denomi
nation . 

A Theological Melting-Pot 
Kim's own theological outlook is perhaps indicative of 

much of the liberalism apparent today in the Korean Pres
byterian Church. It is a kind of eclcctical melting-pot of 
theology. Kim himself writes, "1 am unable to tell from 
which professor and book I have been influenced. I may 
say that I was influenced by Barth and Brunner. But when 
I read their books, I overlooked them, not studying deeply. 
And also, when I read the works of Niebuhr, TiIlich and 
Bultmnnn. T read them just like travel stories ... In short, I 
feel that 1 have a habit that, when I read books. TtTeat them 
as a reference book ..."' 

n lere is here also a noticeable detachment from oommit



ment. A recent writer on the Japanese theological scene has 
said, "Barth has been a kind of theological pope in the J apa
nese church for a long time, for over thirty years. Unlike the 
situation in America, for instance, where Barth has been con
sidered one of the top theologians of this century. in Japan 
Barth has beell regarded as the ONLY tbeologian."4 Another 
Japanese theologian has spoken of the "Germanic Captivity" 
of the Japanese church. It seems to me it is rather difficult to 
apply such language to Korea, although there is certainly 
a deep dependence on the Germans. TIle Korean approach 
to theology takes a very strongly historicistic bent, always 
learning, never coming to a position of strong commitment, 
towards one particular scholar as over against another. 

This is seen particularly in recent works. Recent issues 
stimulating theological discussion in Korea concern them
selves with the relative merits of Barth versusBultmann, Dodd 
and the kerygma, etc., in short. a growing dialogue with con
temporary western theology. But the dialogue, as it emerges 
in Korean publications. has much more the characteristics of 
a monologue in which the west talks and Korea just listens. 
Criticism is very negligible, even from a liberal point of 
view. Perhaps because a criticism demands a commitment! 

Nevertheless, certain features of Korea's liberal trends 
stand out sharply. Th ere is an increasing amount of criticism 
levelled against 'fundamentalism', 'orthodoxy' and 'conselVa
tism'. Kim Chai Choon, for example. in 1946 wrote, "Ortho
dox theology is actually more of a beautifully forged human
ism than modernism. OrthCKloxy is a heresy."5 This theme 
has been taken up by other younger critics. Professor Lee 
Jong Sung. professor of Systematic Theology at the United 
Graduate School in Theology on the campus ofYonsei Univer
sity, calls fundamentalism "neo-Pharisaism." The fundamen
talists "flourished the sword of orthodoxy to judge every 
doctrine and character that was not agreeable to their fixed 
doctrine ... Orlllodoxy and fundamentalism had two fatal 
weak points. One is that they don't believe the authority of 
God as the Bible promotes it; the other is that they consider 
the theological system of orthodoxy as an escape-aU . , . In 
the latter point, their neo-Pharisaism or intelleChJaI Pharisa
ism appeared ..."6 

And What About the Bible? 
Usually this criticism is linked carefully with a criticism 

of the so-called conservative approach to the Scriptures. One 
of the rising New Testament students in Korea is Dr. Park 
Chang Whan. Presently tcaching in the Korean Presbyterian 
Seminary in Seoul , associated with what has been popularly 
labelled the "WCC group" (also called the Dong Hap group). 
Dr. Park has been the subject of much controversy in the 
church, because of his Barth-colored criticism of fundamen
talist leaders in the church. A regular contributor to the 
liberal-oriented C I1l'istiQll Thought magazine, Park has re
cently completed a translation and revision of Machen's 
Greek Grammar. He is also the author of the section on 
Johannine theology appearing in a recent Korean work, New 
Testament Biblical Theology, and a 259 page commentary 
on Philippians, Colossians and Philemon. Writing recently 
on "The Place of the Bible in Modem Protestantism," he 
analyzes briefly the change in the climate of opiuion regard-
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ing the Bible after the Reformation. Hegarding the Form
critic school, he is highly complimentary. "Today, almost 
all theologians recognize historical and literary criticism 
and try to discover the will of God in the Bible as it 
was criticized. That is to say, tlley attempt to study form 
criticism or its historical condition (sitz im leben ) and so 
continue Biblical-theological study." Park goes on to an 
analysis of the attitude of the Korean l)rotestant Church. And 
here he is highly critical. "Korean Protestants love the Bible. 
But they love it blindly ... Korean Christians think that the 
Bible is so easy and read it. And they read just the external 
part of it . .. Korean Christians use the Bible wrongly for 
they don't have a correct knowledge of the Bible ... We have 
to reconsider that our altitude on the Bible is too e:~clusive. 
The question is not our view of the Bible. But it is an awful 
wrong to think that one's thought is only right and his inter
pretation is the best of all with regard to the Bible. It may 

Korea, long known as "t lte land of tlte morning r calm," has been far from knowing true calm in re
cent yeats. Political, social and economic upheavals 
have deeply disturbed the people. But 0/ even greater 
significance for the cause of Christ are the disturb
ances which l/ave been agitating the churches. 

The Rev. Harvie M. Conn, lon.g-time resident and 
missiQnaI'Y in KOI'ea, t races the infiltration of liberal 
tllOught into the Presbyteriall church which lIas been 
so widely recognized as a bastion of historic Chris
tian faith . His thorough and penetrating analysis 
will help us understand some of the stmggies tllTough 
which that chtll'ch is 1Jresently passing. 

be reasonable for everyone to think that he is right but when 
they open their minds and compare themselves with another's 
thoughts and then consider and recognize tlIat there may be 
reason behind another's opinion, then they can have a satis
factory and complete interpretation and so establish a peace
fm church without dispute.". 

One also notes a certain relucl'ance to touch certain sub
jects on the part of contemrx)fary Presbyterian disciples of 
liberal theology in Korea. So, for example, in the article cited 
above by Park Chang Whan, the very relevant question of 
the Bible and inspiration, inspiration and inerrancy, is not 
even raised. A sim ilar impression comes from reading an 
essay by l' rofessor Paik Lee Ven, of Yonsei University. He 
too writes on "The Word of Cod and the Church," but care
fully avoids the question of inspiration and inerrancy. His 
three-fold definition of the Word of God, however, as sennon, 
Bible, and logos is so strongly oriented to Barthian thought 
patterns that there can be little doubt how he would solve 
the question if it did arise.S In the same spirit, the question 
of Barth's neo-universalism receives little comment in Korean 
discussions. The neglect of these questions seems to me to be 
more than just due to lack of space and time. or even an 
under-emphasis of their importance. Korean theologians are 
as aware of their (.'onlemporary relevance as western theo



logians. Part of the reason for lack of discussion may come 
from Korean efforts to discuss their own emerging questions, 
dictated by their own demands. At the same time, one also 
feels almost a reluctance to raise these as questions. 'Why 
there is this reluctance is also difficult to say, Does it come 
from fear of raising issues that might split the church even 
more? Does it come from a reluctance to open one's self to 
damaging criticism by church conservatives? Or are the 
questions just not relevant for Korean theology as yet? 

Recent Theological literature 
The inRuence of liberal thinking is apparent in many 

areas of Korean thought today. In literature and literary 
output of a theological sort, modern trends in theology have 
swept the field, The most prominent organ of theological 
publications in Korea is the Christian Literature Society. 
Governed by a board representing the larger missions and 
churches of Korea, its productions have become more and 
more slanted to a liberal -oriented theology than ever be
fore , In recent years, it has emphasized espccially the pro
duction of theological textbooks, And these have been 
unifonnly representative of a liberal higher critical view 
of the Scriptures. O. M, Bailtie's work on Christowgy, 
Georgia Harkness' Christian EthiCS, Paul Althaus' lntroduc
tion to Dogmatics, Otto Baab's Old Testament Biblical The
ology have been the more prominent western works to see 
translation under this program. Under the banner of the 
Society, a ''Library of Evangelical Theology" has also begun 
the publication of a series of monographs, translated by tw"o 
professors associated with the HanKuk Seminary. The first 
three titles to come out in this series have been translations 
of Karl Barth's works. In the prospectus is a work by AuIen 
and another by Barth, From this same press comes a monthly 
theological magazine of some respect in theological and non
theological circles in Korea. Called Christian Thottgltt, it is 
almost consistently a vocal spokesman for the liberal voice 
of Korea. Very, very rarely docs an article appear in its pages 
expressing a conservative position. 

But not only is the Christian Literature Society a major 
vehicle for translated western liberalism, Those works done 
by Korean writers are also strongly slanted. This year ap
peared thc most recent work of one of Korea's great liberal 
theologians, Dr. Chai Pi! Keun, Dialogue on Philosophy and 
Religion, Dr. Chai, the founder of HanKuk Theological Sem4 
inary, is now teaching part-time in the Theological Seminary 
of the Dong Hap (or "WCC"') Presbyterian Church in Seoul. 
In this same series of theological tertbooks, the works on 
Old Testamellt Introduction, New Testament Introduction, 
and New Testament Biblical Theology have been authored 
by Korean writers in symposium fonn, All three titles are 
deeply indebted to Conn-criticism and a basically destructive 
attitude towards the New Testament or Old Testament text. 

Jn many respects, the situation in literature in Korea may 
be compared quite easily to the similar picture as it existed 
in the states during the controversy between liberalism and 
fundamentalism in the 1920s and 1930s, Then, as now, 
liberalism, partisan to its point of view, gained control of 
the presses and higher educational institutions, Evangelical 
scholarship, even though it had something to say, and could 

say it well, did not have the funds and the presses to 
compete. The problem, then as now in Korea, is not basical
ly one of sterility in conservative scholarship. Evangelical 
scholarship was, and is now becoming in Korea, more un
welcome in those institutions where the newer dialectic 
has gained control. Locating in smaller denominational 
schools in Korea, academic demands are too strenuous to 
permit significant proouction, and denominational funds, 
as in America, are more and more being turned to support 
of academic centers and presses committed to modem 
theology.9 
Influente in the Seminaries 

In the theological seminaries today in Korea, modem 
theology speaks with a louder voice than ever, We have 
mentioned repeatedly HanKlIk Seminary. Rev. Kang Won 
Yong, lecturer in theology there, wrote in 1961, ''Ute 
Chosun Theological Seminary (the present I-Jan Kuk The
ological Seminary) was founded in 1940 cxclusively by 
Koreans, All leading faculty members of this school ad
vocated the neo-orthodox line, which was fonning the 
main current of the world-theology at that time,"tO Kang's 
words are still quite descriptive of the present state at 
HanKuk Seminary, although in recent years a growing in
euence of Bultmann can be felt in faculty writings. As yet, 
however, Bultmann is a relatively new voice to Korea. His 
work, Mythology and the New Testament, appeared in Ko
rean translation in 1959, and only a few articles can be found 
exploring his ideas in some depth in theological publications. 

Another institution which promises to produce a great 
deal of support for modern theology is now in the process 
of formation. It is the United Graduate School of Theology. 
located on the campus of Yonsei University in Seoul, Open
ing its doors this spring tenn, it was begun with a very 
large grant from the Theological Education Fund of thc 
World Council of Churches. It will eventually be the 6.rst 
institution in Korea to offer a Th.M, and Th,D. program 
of studies. Staffed by teachers from Korean churches par
ticipating in the program, it has already been a subject of 
some theological debate in the Korean churches because 
of its pointedly liberal stand, Opposition has been especial4 

Iy vocal among the constituency of the Dong Hap Presby
tcrian Church, although they continue to support it. A 
former member of the Dong Hap Presbyterian Seminary, 
Dr. Lee Jong Sung, mentioned earlier for his opposition to 
conservatism, is now on the staff of this United Graduate 
School. Its professor of Church History is Dr. Han Tae 
Dong, who was onc of the first Koreans to receive his 
Th.M. at \Vestrninster Seminary, He went on to reoeive 
his doctorate at Princeton, 

ConSiderably less in911enced by modem theolegical 
streams than either HanKuk Seminary or the United Gradu
ate School at Yonsei University, yet also hearing unmistak
able signs of its influence, is the Korean Presby terian 
Theological College, associated today with the Dong Hap 
or "WCC" group of Koreo.m Presbyterianism, Although 
perhaps the majority of men on its faculty may be con
servative, several of its professors in the past have been 
strong spokesmen for anti-conservative forces. Dr. Lee 

(Co ntinued on Page: 31) 



AGGIORNAMENTO IN ROME 


by EDWIN H. PALMER 

ACGIORNAMENTO is Italian for "up-dating'" and is 
the 'key word in tOOny's Roman Catholic circles. In 

the last five years dramatic changes have been taking place 
- so dramatic that a decade ago they were not considered 
possible. How fundamenta l has this change been? Is it 
central or peripheral? 

Aggiornamento is associated chiefly with John XXJII 
(pope from 1958·]963) and the Second Vatican Council, 
which he convened but did not live to see completed. Hav
ing already held three sessions (1962-1964), the Council 
will commence its fourth and 6nal session on September 
14th of this year. 

An intimation of what possibly could happen appeared 
several years ago in the writings of an influential, young 
German theologian, Hans Kung. Banned from some Ameri
can Roman Catholic campuses and criticized harshly in 
the conservative American Ecclesiast ical Review, Kung 
suggested many programs which wcre radical for his time 
and yet which gained acceptance among many of both the 
hierarchy and laity. 

H e proposed such radical steps as the following: chang
ing of the church's canon law requiring a Roman Catholic 
married to a Protestan t to work for the conversion of his 
partner; leaving the education of chiJdren of mixed mar
riages to the conscience of the parents; restoring the bish
ops' power and thus limiting Roman centralism; greater 
sel£-determination for the local church; exemption from 
celibacy vows for all Roman Catholic deacons and con
verted Protestant ministcr.~; radical revision of book censor
ship; abolition of the Index; raiSing the standard of preach
ing; upgrading the role of the laity in the church; liturgical 
vemacularization; a de-emphasi.s on Marianism; and con
fession of Rome's pari in the split with the Reformers. 
Kiing's blunt honesty was a prophecy of a revolution that 
was to take place in Rome. Just what has happened to 
date in the Second Vatican Council? Consider several are..1S 
of change. 

Ecum e nism and the Church 
The whole climate of inter-denominational relat ionships 

has been cleared with fresh wi nds. Whereas the last two 
Councils, Trent ( 1545-63) and Vatican I (1869-70) , took 
a defensive and antagonistic attitude toward Protestantism, 
Vatican 11 has ended this counter-Reformation spirit. The 
presence of Protestant observers at Vatican 11 - a phe
nomenon undreamed of at Trent and Vatican 1- is sym

bolic of the new age. Speeches were liberally sprinkled 
with the phrases "beloved observers,'" "brothers in Christ" 
and "our common Lord and Master." The anathema "here
tic" was replaced by the softer term "separated brothers." 
It used to be plain who were outside of the church ol 
Rome; Jews, heathen, schismatics and heretics. But today 
the emphasis is on what is held in common by Christians. 
It is no longer a black-and-white situation . 

Trent could never have imagined that 2,000 priests, 
nuns and laymen would give Dr. Billy Graham a standing 
ovation for an address, which was chiefly a sermon, in 
Belmont Abbey College, North Carolina, in 1963. Nor 
could Trent have imagined that a c..·udinal (Cardinal Cush
ing of Boston ) would recommend the Graham evangelistic 
crusades to his parishioners. 

Further evidence of the new ccumenical ~"p i rit stirring 
in Rome is seen in the following: The new interpretation 
of Luther (no longer considered an insane, adulterous per
verter of morals); the softening of the historic attaek on 
Jews; the symbolical kissing of the leader of the Greek Or
thodox Church by the pope; the endorsement of ill tercom
munion betw"een Roman Catholics and Eastem Orthodox; 
disclission gro ups betwecH Protestant and Roman theolo
gians; the union meeting of congregations on both sides 
at unofficial services; the conferring of an honorary degree 
on Methodist Bishop Corson at St. Joseph's College, Phila
delphia; the opening of Holy Name Society ?o,'lcetings to 
Protestant representatives of Citizens for Educational Free
dom; and the joining of ministerial associations by priests. 

Scripture 
Although a transformation i.n Home's Httitude toward 

Scripture has been going on for a quarter of a century, the 
intense continuing of it is in the spirit of the present-day 
aggiornamento. Contrary to pOpUl:lf belief, there is an in
creasing return to the Bible by hoth Homan Catholic schol· 
aI'S and laily. The Bible is being translated out of the orig
inal languages ( not out of the Latin Vulgate of Jerome) 
and into the cammon languages of the people. 1>lenary in
dulgences may be gained each month by those who make 
private Bible reading a daily practice. Pope Benedict's en
cyclical "Spiritus ParaditllS" (1920) is a model (or extolling 
the virtue of reading the Bible. Typical of Horne's att itude 
is a column heading in the Brooklyn Tablet of November 
12, 1964 : "The Bible: Is it well -thumbed, or is it just ;1 



neglected , expensive book, a dust gatherer?" 
Pope Pius XI J'.~ encyclical "Divino AUlflnte Spiritu" 

(1943 ) gave the greatest impetus in the history of the 
chu rch for a change in Roman Biblica l studies by encourag· 
ing a deeper study of the human side of the Bible. 

The Pontifical Biblical Institute in Rome and the Ecole 
Biblique in Jerusalem lead the church in Biblical studies. 
These and other schools publish scholarly journals which 
discuss critical and exegetica l questions at the highest level. 

The great fear of some conservative Protestant observers 
is that Rome is taking over higher critical views that are 
incompatible with its view on the allthority and inerrancy 
of the Bible. To date, however, she has stoutly maintained 
the inerrancy of the Word of Cod in spite of her acceptance 
of some radical conclusions reached by.radica l methods of 
Biblical interpretation. She apparently justifies this unholy 
alliance of belief in the doctrine of inerrancy and higher 
criticism by appeal ing to the theory of literary genres. Al
though few conservative scholars would question the theory 
of literary genres, many would question its application by 
some Roman scholars. 

Tradition 
Up until now it has been thought by most Homan Cath

olic and Protestant theologians that Home taught two 
sources of revelation: the Bible and tradition. Discussion 
is going on, however, in and out of the Council, as to the 
possibility of there being only one source of revelation, 
namely, the Bible. Some Roman Catholics theorize that 
the Bible is only a later crystallization of tradition and 
therefore the Bible and tradition are really one (e.g., C. 
Moran, Scripture and Tradition, 1963). Others say that tra
dition is to the Bible as an unfolded flower is to its bud. 
The Bible, they say, may not be as clear as tradition, but 
it contains aU the truths of tradition although in an ele
mentary, undeveloped form . 

To many, it seems unlikely that Borne will change it.~ 
histOric stand, but the very fact that many have proposed 
a change is an evidence of nggiornamento. 

Epi5cop~ 1 Collegiality 
This concept concerns the authority of the bishops and 

their relationship to the pope in the governmen t of the 
church. Although Vatican II adopted this principle by an 
overwhelming majority at its third session in 1964, it is 
difficult to know how this will be worked out in actuality. 
To put it very simply, collegiality means that the bishops 
will p laya more important role in the government of the 
church. Vatican I's declaration of papa l infallibility did not 
mean that the pope had a hot line to heaven and therefore 
did not need the assistance of counci ls and bishops. Papal 
infallibility did not rule Ollt the need of the bishops' sweat, 
thought, study and advice. According to Rome Cod leads 
the pope through the bishops. The pope does not replace 
them, but uses them. He does not compete with them, 
but completes their episcopal function. 

Some observers feel that Pope Paul VI violated this 
principle at the close of the last session when he declared 
Mary to be the mother of the church without having the 
Council vote on the mattcr. They feel that the principle 

was set aside again when the pope did not allow the sche
ma on religious liberty to be voted on even after 1,200 
bishops created a sensation by protesting in writing to the 
pope his one-sided decision to postpone the voting. And 
some were chagrined that Paul VI made 19 last-minute al
terations in the statement (called a schema) De ECllmen
ismo so that when the Council voted they cou ld choose 
on ly behveen accepting the changes and rejecting De ECII

menismo in its entirety. 
It must be remcmbered that the principle of collegiality 

does not dethrone the pope by denying papal infallibility 
and putting him on a par with the bishops. Chapter 3 of 
the adopted Constit.ution on tile Nature of the ChuTch is 
very explicit in reserving for the pope great power. "The 
college or body of bishops has no authority unless it is 
llnderstood together with the Homan pontiff, the successor 
of Peter, as its head. The pope's power of primacy over 
all, both pastors and faithful, remains whole and intact. . 
The bishops' power can be exercised on ly with the consent 
of the Roman pontiff. A Council is never ecumenical unless 
it is confirmed or at least accepted as such by the successor 
of Peter." In spite of these strong reaffirmations of papal 
power by Paul VI and three instances of its use that have 
disturbed some observers, it is a fnct that a certain episco
pal force has been partially unleashed and that it is greatly 
affecting the church. I t is preCisely because of the great 
feeling among the bishops that the schema 011 religiolls 
liberty will bc the first item on the agenda of the fourth 
session, to be convened this September. The pope is con
cerned about their opinions, and h is thoughts and actions 
are being moulded by them as never before. Even if he 
has not dethroned himself, it would be blindness not to 
sec the increased power that the bishops are exercising. 

Religious Liberty 
I t is possiblc to cite both Homan Catholic actions and 

words that are rather frightening in the matter of religious 
liberty. SOlDe are of rather recent origin and from authori
tative sources. The denial of complete religious freedolD 
to "heretics" has been one of the chief points of hostility 
between Rome and olher religions. 

The situation today, however, is fluid , and this is another 
evidcnce of aggiomamento. Much of this fluidity is pro
duced by American infiuence. Rome is not imperviolls to 
its environment. In fact, her adaptability to so man y dif
ferenl customs and traditions is one source of her strength. 
Because of the American democratic heritage, Roman 
Catholic theologians in this cou ntry have been in the fore
fron t in advocating a change in Rome's position on reli
gious tolerance. They would perhaps prefer the term rein· 
terpretation to change. but the terminology makes little 
differcnce. Professors Custave 'Veigel and John Courtney 
Murray have been the leading American advocates of a 
liberal Roman interpretation of church-state matters. 

This change of atti tude is not limited to the American 
clergy but finds expression all over the world. Bishop De 
Smedt of Bruges, Belgium, introduced into Vatican II the 
draft on religious liberty with a speech commendable for 
its liberality. Traditionally conservative Spain is in the proc



ess of granting marked liberties for non-Romanists, such 
as the liberalization of laws concerning worsh ip, Protestant 
seminaries and freedom of the press. 

Some observers feel that the proposed schema is defi
cient at points. Others see a lack of 100% freedom in Spain 
for Protestants and Jews. But these imperfections should 
not blind us to the apprcciable movemen t that is already 
in process and the significant steps that havc already been 
taken, both in theory and in practice. Aggiornamento does 
not mean complete reversals. but it does mean movement, 
and Rome is moving in church-state relations. 

, 
In this article Dr. Edwin fl. Palmer, pastor of 

the Grandville Ave. Christian Refonned Church, 
Grond Rapids, Mich. , summarizes for the reader 
some of the significant changes which seem to be 
in the making as a result of Vatican II. 

Liturgy 

For almost 400 yC:1.rs Rome had been static in the area 
of Hturgy. Virtually nothing had been changed since 1570, 
when Pope Pius V decreed that, with only a few exceptions, 
the entire Western Church should follow a single liturgy. 
In 1903 in a motu proprio on sacred music, Pope PillS X 
gave an impulse to further stud y in liturgy. Sixty years 
later, impelled by papal encyclicals such as The Mystical 
Body ( 1943 ) and Sound Liturgy ( 1947 ), Vatican 11 adopted 
the Constitution on Sacred T...itllr{!.fj by an overwhelming 
vote of 2,147 to 4. 

Its purpose was threefold: 1) to instill new life into 
worship; 2) to clarify the liturgy and make it intelligible; 
and 3) to gain a fuller participation of the laity in the lit
urgy. The means for accomplishing this were man ifold, the 
most striking one bcing the use of the vernacular. Through
out the world, the Mass has now been greatly restored to 
the language of the people. The sermon is made an inte
gral part of the Mass and is enconraged at other services. 
Emphasis is no longer on "hearing the Mass" but on actively 
participating in it. During the Mass the priest now faces 
the people rather than the altar. Celebran ts sing Psalms 
in English and even use Protestant hymns, such as Luther's 
A Mighty Fortress Is Our Cod! More Bible readings arc 
being inserted in the services and some doubtful explana
tions eliminated. In short, Rome has adopted many liturgi
cal features that belonged to Protestantism for centuries. 

Miscellaneous 
Other cvidences of aggiornnmento we mention tele

graphically. 
1 ) Crematioll . In the last century many practiced ere· 

mation as an expression of their rebellion against the doc
trine of the bodily resurrection. As a result, not only d id 
the Reformation churches take a negative stand against 
cremation, but in 1886 Rome actually forbade its members 
to practice it. Vatican II released these restrictions, per
mitting cremation beca use of the economic burdens of a 

regular funeral and because of hygienic needs. 
.2 ) Censorship. A ground swell is rising against the pres

ent methods of censoring writings. Sometimes Roman Cath
olic authors and the bishops who granted the imprimatur 
are not even consulted before a condemnation is made. 
Reasons for condemnation usually are not given. Even 
though little change has been made so far, this protest, 
even to the point of advocating no censorship at all, is a 
sign of up-dating. 

3) Nun's habit. In a Roman Catholic high school in Ok
lahoma City, Ursuline nuns are wearing modern dresses, 
nylons, high heels, and a band in their hair. 

4 ) Eucharistic fasting. Home has had stringent laws on 
fasting before Holy Communion. In 1964 Pope Paul VI re
duced to one hour the time of fasting from solid foods be· 
fore Holy Communion. 

S) TIle Pill. Traditionally Rome has been against artifi
cial means of birth control. This stand has not been offi
cially changed. Yet there has been an enormous amount of 
discussion on this issue, with many advocating the legiti
macy of the new means of birth control, the pill . The 
churcll obviously wants to legitimatize the pill without re
voking its previous teachings. This could be done by rein
terpretation and development of old doctrines. Although 
it is dangerous to predict, many feel that the church is 
modern and ingenious enough to I1nd a solution. 

Conclusion 
Having read all this, some will still return to the question 

posed at the beginning: Has Rome really changed? Or are 
these just superficial changes? This writer believes that a 
yes or no answer is meaningless. Generalizations are not 
enough. It is necessary to look at the concrete changes 
made. Too otten, Protestant observers fall into the blaek
and-white trap of either-or. Usually Hfe's problems are not 
that simple. For many a Roman Catholic the change has 
been so vertiginous that they wonder if their church is com
ing apart at the seams. At the other extreme the organiza. 
tion Protestants and Other Americ.'lllS United in a scurrilous 
<lnd irresponsible article sees little good in Rome's change 
(Church and State, Jan., 1965 ). To this observer, the true 
answer seems somewhere in between. 

How thankful all can be that Rome is increasingly turn
ing back to the Bible! There is still much to be desired, 
yet that church cannot help being bles~ed as its scholars 
and laity return to God's Word. How thankfu l we can be 
for Rome's ecumenical visionl This has opened lines of 
communication that have previously been closed. Rome di
alogues out of a sense of security. but every orthodox Prot
estant should welcome this unprecedented opportunity to 
witness. How thankful all can be that Home is "re-inter
preting" her previous position on religious liberty! Even if 
her re-interpretation is not 100% Biblical, her up-dating 
will still be a welcome relief. 

It is now time for Olthodox Protestantism to undergo an 
aggiornamento. It should constantly up-date itself, deliver
ing itself from a static, sterile traditionalism that is too 
often confused with orthodox Christianity, without forego
ing its sound Biblical principles. 
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THE FREE OFFER OF THE GOSPEL AND 


THE EXTENT OF THE ATONEMENT (2) 


by JOHN MURRAY 

I T IS NOT my purpose in these studies to deal with all 
the biblical evidence in support of the doctrine of defi

nite or limited atonement. But there are some passages that 
are particularly relevant to the differentiations that have 
been propounded earlier and also show how the expiatolY 
death of Christ is restricted to those who arc the partakers 
of that expiation. 

The first of these passages is John 10:10-29. The teach
ing of Our Lord in this instance requires more a nalysis than 
is sometimes given in the debate concerned with the extent 
of the atonement. 

At the outset it should be noted that by the metaphors 
of "sheep" and "shepherd" Jesus is speaking of the distinc
tive relation he sustains to certain persons and they sustain 
to him. They are those whom he knows and who know 
him ( vs. 14 ), those who know his voice and follow him 
( vs. 27), those to w hom he gives eternal and unloseable 
life (vs. 28), those for whom he lays down his life (vs. 15). 
On the other hand, there are those who nre not in this cate· 
gory; they are not of his sheep ( vs. 26), and this is stated 
to be the reason why they do not believe. The distinction, 
therefore, behveen sheep and those who are not does not 
reside merely in the fact that some believe and some do 
not. The difference in the relationship to Christ has its 
basis in something more ultimate than the empirical fact 
of believing and not believing. 

There is also another facet of Jesus' teaching in this 
passage pointing to this more ultimate fac tor. He said : 
"And other sheep I have which are not of this fold: them 
also I must bring, and they will hear my VOice, and there 
will be one Hock, one shepherd" (vs. 16). These had not 
yet believed; they had not yet heard his voice; they had 
not yet been brought. But they are, nevertheless, sheep 
and are not in the ca tegory of verse 26. They will one day 
be brought and heal' Jesus' voice and come to follow him. 
It is obvious that the "sheep" are not merely those marked 
out by the response of faith . They are those determined as 
such and , therefore, appointed to be brought, to hear 
Jesus' voice, and to follow him. There is the differentiation 
of being counted among the sheep and from this d ifferenti
ation the afore-mentioned results accrue. 

We are specially interested now in the design or extent 
of the laying down of Jesus' life (vs. 15). The following 
considerations are to be observed. 

1. The Purpose of J esus' Coming 
Jesus' words are: "[ came that they might have life and 

have it abundantly. I am the good shepherd. The good 
shepherd lays down his life for the sheep" ( vss. 10, 11) . 
The life of which he speaks must embrace and Gnd its 
consummation in the resurrection life of John 6:39, the 
indestmctible life of verses 28, 29. The purpose for which 
Jesus came into the world is thus plainly asserted to be 
the giving of this life to the sheep and it is inconceivable 
that the purpose for which he came was frustrated or could 
be fr ustrated. The sheep will be given this life not only 
in its essential character but in its abundant realization 
(cf. vs. 10 ). To think otherwise would mean that Jesus 
failed in the execution of the Father's will (cf. John 6 :38, 
39 ), and this is an impossible hypothesis. 

2. The Means of Achieving This Purpose 
The means is unmistakably the giving of his life. This 

is apparent from verses 11, 15, 17, 18. This formula of lay· 
ing down his life for the sheep, used repeatedly in this 
discourse, can have no lesser import than the giving of his 
life as a ransom ( Matt. 20:28; Mark 10:45). It is of re
demptive blood-shedding, of substitutionary sacrifice Jesus 
is speaking. More inclusively, the laying doten of h is life 
for must be understood in terms of all the categories in 
which Scripture interprcts the atonemen t and is, therefore, 
equivalent to the statement that Jesus made atonement for 
the sheep. 

We must reckon with the correlal'i vity of the design and 
the means. Our Lord came that the sheep might have life 
in the fulness and security enunciated in John 6:39; 10:10, 
28, 29. The design, as already demonstrated, cannot fail 
of accomplishment. But the means can no less fail of 
achieving its purpose than can the design for which he 
came and to which the giving of his life is subordinate. 
This is but to say that the laying down of life is efficacious 
to the design of giving life to the sheep and, thel'efore, in
sures for them this Jjfe in the abundance which Jesus de



fines for us in this passage. The inescapable conclusion is 
that the substitutionary sacrifice insures the eternal life 
of all who are in this category of "sheep". 

3 . The Exclusive ness of both Design and Means 
There is distinction between the sheep and those not 

sheep, as noted above, and Jesus does not say that he laid 
down his life for those who were not of his sheep. It is not 
simply the absence of such a statement, however, that must 
be taken into account; it is that such a p roposition would 
be impossible in view of the relationship between the giv
ing of his life and the design, between the giving of his 
life and the securing of eternal life for those who are par
takers of it. 

lt is to be admitted that, logically speaking, the mere 
proposition that Jesus laid down his life for the sheep does 
not carry with it the implication that he gave his life for 
110 others. All the proposition of itself would involve is 
that the sheep were included in those for whom he gave his 
life. But others in other categories might also be included. 
It is not, however, the mere proposition that we find in this 
passage. Jesus tells us the purpose f01" which he came into 
the world, he states the means whereby that purpose is 
realized, he assures us of the issue invol ved for those on 
whose behaU he gave his life, and he restricts the giving 
of his life to those who are sheep as distinguished from 
those outside this category. So interrelated are all the ele
ments of his teaching that anyone proposition cannot be 
abstracted and dealt with in isolation. 1t would be impos
sible in terms of the logic of the total teaching not to in
clude in the "sheep" all those who nre partakers of eternal 
life and are embraced in the substitut ionary sacrifice that 
insures this life. To take the formula "Iaying down his 
life for" out of the relationship in which it occurs and ap
p ly it to those who finally perish is to make a disjunction 
that Jesus' own teaching forbids. .. .. .. .. 

A second passage closely related in its implications to 
the preceding is Ephesians 5:25-27. There are the follow
ing features of Paul's teaching pertinent to our present 
interest. 

1. The Sacrificial Death 
There can be no q uestion bu t the clause "gave himself 

for it", that is to say for the church (vs. 25), refers La the 
substitutionary blood-shedding of Christ. Hence any indi
cation given in this passage respecting the extent or design 
of the atonement is relevant to our subject. 

2 . The Love Expressed 
T he sacrificial giving is represented as the e.xp ression 

of Christ's love - "Chris t lovcd the church and gave himself 
fo r it" (vs. 25 ). There is here causal relationship between 
Christ's love and self-giving parallel to the love of the 
Father and the giving of the Son in John 3:16. There 
should be no question but that Jesus' love and sacrificial 
death are correlative and causally so in the order stated. 
There can be no d isjunction. 

The love is the love for the church. Differentiation is 
suggested by the ana logy insti tuted in the text. Husbands 

are to love their wives even as Christ loved the church. 
i\hrital love is human love on the highest level and with 
its own distinguishing quality; it must not be transferred 
Or duplicated. That it finds its analogue in the Jove of 
Christ for the church is the highest sanction and betokens 
its intensity. In any case the love of Christ referred to 
here is the love for the church, and we must not place it 
on any lower level nor predicate of it any lesser quality or 
intensity. This is the love of which Paul speaks, and its 
supreme quality is evidenced by Christ's self-giving on be
half of that which is stated to be its object. 

3. The Design of the S~crifice 
The de.~ igll is expressly stated to be "that he might sanc

tuy it" (vs. 26) and "'that it might be holy and without 
blemish" (vs. 27; ct. also vs. 26). Again, we may not make 
any disjunction behveen the self-sacrifice and the design. 
Tt is impossible to dissociate "the giving himself for" in its 
meaning, p urpose, and eHeet from the results contemplated 
in the design unless we can conceive of Christ's atoning 
work as faili ng of the end for which he gave himself. That 
which Jesus is said to have loved, by reason of his self
giving. is sanctified and cleansed , presented to himself 
glorious, holy, and without blemish. 

4. The Exclusive ness of the Sacrifice 
It cannot be said of those who fail to attain this 

specified goal that Christ loved them and gave himself for 
them in terms of the love and self-givin g envisioned in the 
text. If we universalize the "gave himself for", we shall 
have to universalize the designed eHect as well as the love. 

I t is true here again that, in terms of formal logic, the 
mere proposition "Christ loved the church and gave him
self for it" does not of itself limit the love and scU-giving 
to the church. But, as in John 10;10·29, we may not make 
a disjunction in the various clements of the text. If there 
is another classification embraced in this love and self-giv
ing, then of those embraced in that other category it will 
have to be sa id likewise that Christ loved them and gave 
himself for them that he might sanctify them and present 
them to himself glorious, holy, and without blemish. Paul 
is, no doubt, thinking of the church concretely as it existed 
in Ephesus, Philippi, Corinth, and other p laces. But it is 
apparent from the passage that, wherever there arc those 
loved in terms of verse 25, there are also the corresponding 
actions, design, and unfailing results of verses 26, 'Xl. 

As we found in the earlier studies there is the love that 
Cod bears to the non-elect and we must p redicate the 
same of Christ. We must also say that Christ gave himself 
with the design of bestowing bcnefits upon the non-elect. 
But to this design we cannot give any higher content than 
the blesSings enjoyed by the non-elcct in this life and fall
ing short of salvation. Likewise, we cannot accord to the 
love the quality that characterizes the love for the church 
and we cannot give to "gave himself for" the content 
and meaning of the text (vs. 25). This is to say wc cannot 
(:onstrue the atonement in terms of the attenuated meaning 
and relevance that the death of Christ has for the non-elect. 
The atonement cannot be given a reference or extent that 



is broader than those who are sancti fied and cleansed by 
the wash ing of water by the Word. 

A third passage relevant to our present interest and call
ing for some comment is John 3: 16. Certa in observations 
may serve to place this text and its teaching in proper 
focus. 

1. The Object of the Father's love 
It is, of course, God the Father specifically who is in 

view when the text says "God so loved the world". Only 
of the Father could it be said that "he gave the only-begot. 
ten Son". The Father gave and only of the FAther is Christ 
the only-begotten Son. It is of the ultimate fountain of sal
vation the text speaks and this is the love of the Father. 

Our p resent in terest is particularly the object, "the world". 
In the usage of John this term is often used in an ethical 
Or q ualitative sense, the world as sinfu l, estranged and ali
enated from God, resting under his wrath and curse, the 
world, indeed , as detestable because it is the contradiction 
of all that is holy, good, righteous, tme, and loving - the 
contrad iction, therefore, of God. 1t is not thc denotative 
extent that is in view but the character. 

When Jesus said to his disciples, "not as the worl d giv
c th give 1 unto you" (John 14:27), it is not the thought of 
all men d istributively that governs the conception but the 
wol'ld as a system alien to the kingdom of God. Or w hen 
he says, "'Now is the judgment of this world : now shall 

Prof. John AI IIrray of W estminster Theological 
Seminan}, Philadelphia, Pa., continues his consider. 
ation of qllestions raised in recent articles on the 
free offer of the gospel and the extent of Christ's 
atonement for the sins of his people. Three salient 
Biblical passages are discussed in detail. 

The first article of this series appeared in 0 111' 

March issue, to which the reackr may wish to refer 
for a deeper understanding of what is affirmed 
here. 

the prince of this world be cast out" (John 12:31; cf. 
14 :30), it is apparent that he is not reflecting on distribu
t ive extent but lIpon the wodd as the kingdom of darl . .-ness. 
Aga in, in this same gospel, that "the worl d" is not used in 
the sense of all men inclusively is demonstrated by Jesus' 
word : if the world hates you, ye know that it hated me 
before it hated you" (John 15: 18 ). T he disciples are the 
object of the world 's hatred and, therefore, d istinguished 
from the world. In the next verse they are said to be "not 
of the world" (vs. 19 ). Other instances call be adduced to 
the same effect (John 14: 17; 16:11; 1 John 2:15, 16; 3: 1, 
] 3; 4 :5; 5:4, 19; cf. I Cor. 1:20; 3: 19; 5:10; Cal. 6: 14; Eph. 
2: 2; James 1: 27 ). 

It is this concep t, with the complexion appropriate to 
the total emphasis of the text, that we have every good 
rcason to believe appears in John 3:16. It is what Cod 
loved in respect of its character that throws into relief the 

incomparable and incomprehensible love of God. To find 
anything else as the governing thought would detract from 
the emphasis. God loved what is the antithesis of h imself; 
this is its marvel and greatness. 

2. The Intensity of the love 
The object of God's love exhibits its surpassing great

ness. But it is the contrast between the character of the 
object and the ident ity of the gift that displays its intensity. 
God the F ather so loved that he gave his only-begotten 
Son, the Son of h is bosom, his own Son. He gave him, too, 
to bear the contradict ion which made the world the hatefuL 
despicable thing that it is . Exposition fa ils to fathom that 
before w h i c h sanctified understanding is affixed with 
amazement. Love so amazing! ' Ve cannot scale its heights 
nOlO fathom its depths. Eternity will not exhaust its won
der. 

3. The Security Contemplated 
There is the design of, and the certainty emanating 

from, the g iving of the on ly·begotten. The design is the 
salvation of all who believe in Jesus. T his design is infal
lib ly achieved. The security is obvious from the terms: 
"should not perish but have everlasting life"'. This is just 
as important in its own place as are the preceding features 
of the text j the design and result arc indefectibly secure. 

There is, after all , nothing in this text to support what 
it is frequently su pposed to affirm, namely, universal atone
ment. W hat it actually says is akin to defin ite atonement. 
Something is made infallibly certain and secure - all be
lievers will have eternal life. What definite or limited 
atonement maintains is that Cod gave his Son to make 
someth ing infallibly secure. Though John 3: 16 does not 
state all the truth concerning Cod's counsel in respect of 
securi ty, yet what it does express is wholly in line with what 
the doctrine of limited atonement is jealous to maintain . 

John 3:1 6 must not be severed from 3:17 : "For God 
scnt not his Son into the world to condemn the world, but 
that the world through him might be saved". The design 
stated in verSe 17 can not be interpreted as having less se· 
curity of achievement or less certainty of attainment than 
the design of verse 16. This follows from the vir tual para l. 
lelism of the two verses. More analyt ically stated, verse 17 
enforces and confirms the certainty and indefecti bili ty of 
the salvation referrcd to in verse 16, namely, "'that every 
one that believes in him should not perish but have ever
lasting li fe". But, if we regard "the world" in verse 16 as 
denotat ively universal, we would have to give "the world" 
in verse 17 similarly inclusive denotat ion, and we would 
have to paraphrase the clause thus : "that all men through 
him might be saved". This introduces patent incompatibil 
ity. I t is inconsistent with the limitat ion specifi ed in the 
fi nal clause of verse 16 with which it is parallel and it 
wou ld defeat the security imp licit in the clause itself. The 
only way whereby universalism can be posited in verses 16 
a nd 17 is to assume that a ll men will believe in Christ and 
be saved , a position contrary to the teach ing of our Lord 
and a position not adopted by those who have been in the 
centre of the debate as proponents of universal atonement 

( to be continued ) 
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THEOLOGICAL EDUCATION IN 

AUSTRALASIA 


by GEORGE VAN GRONINGEN 

T HE FIRST DECADE of Reformed Theological train
ing in Australasia is history. This has been a time of un

expected developments. 
In 1955 two pastors and three students gathered in a small 

Sunday school hall. This was the beginning. There were no 
suitable physical facilities; there was no library. There were 
doubts in the minds of various small church groups. Men 
were thinking that the organization of a seminary was 
financially impossible and ecclesiastically unwarranted. 
Could not ministers be called from other churches? From 
other countries? 

But the Lord has signally blessed the endeavors of the 
supporters of the Reformed Theological College. An in
creasing number of students enrolled, representing at least 
sLx national origins. A fine old building, built as a boarding 
school one hundred years ago, was purchased at a low price. 
Classroom furniture has been acquired. The library is ex
panding. A hearty "thank you" is due to all those who have 
contributed money or books. The faculty has been enlarged. 
The Rev. A. Barkley, M.A. of the Reformed Presbyterian 
Church and the Rev. J. A. Schep, D. Th. were the 6rst lec
turers. The Rev. K. Runia, D. Th. joined the faculty in 1957. 
To enable the College to call this third lecturer, support was 
given by the Gereformeerde Kerken of the Netherlands. In 
1961 I was asked to join the faculty as lecturer in Old 
Testament subjects. The Christian Reformed Ch u l' eh 
assumes this added financial responsibility. 

.:'\;ow, at the close of the fi rst decade, fi fteen students are 
either serving a congregation or soon hope to be. Twenty-four 
young men were enrolled tllis past year. 

At the close of the tenth year, we witnessed the retire
ment of Dr. J. Schep, due to age and ill health. This retire
ment of one of the first professors accentuates the end of the 
first decade of work. 

As the Reformed Theological College launches out into its 
second decade, it is forced to make a serious shldy of theo· 
logical training and the preparation of workers for the Lord 
in Australasia. The search for a successor to Dr. Schep has 
brought a number of these problems into focus. "\-Ve cannot 
ignore them; responsibly and courageously we must face 
them. 

( 1) The Australian-New ZeaJand environment is basically 
British. The color bar keeps all Asians, Africans and Indians 
out of the country - except students who are permitted to 
enter for a limited time. Large numbers of West Europeans 
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have entered the countries here, but these are selected, to 
an extent, on the basis of their adaptability to British society. 
The greatest majority of immigrants have and still come 
from the United Kingdom. Now, should the College ignore 
this factor? If it does, it may well be considered an inten
tionally-established foreign institution to propagate a for
eign culture and non-indigenous ecclesiastical institutions. 
To be thus considered would raise tremendous barners which 
would take years to overcome and remove. We sincerely 
wish to serve the entire Australasian community. (2) The 
first decade witnessed students coming to the College from 
various national backgrounds and denominations. The na
tions represented were; the Netherlands (predominantly), 
Germany, Australia, New Zealand, Japan and Hongkong. 
The Presbyterian Church, the Baptist Church and the Basel 
Mission church were represented. However, shldents from 
these various churches were or had become Reformed be
fore they enrolled in the College. 

We wish to appeal to a wider range of prospective stu
dents. The Reformed Theological College is not a denomi
national institution; rather, it was organized and is operated 
by the Association for Calvinist ic Higher Education. As an 
independent Reformed institution we wish to draw students 
from varied religious environments. ,.ye want to train these 
men in the Reformed. faith and life. 

How can we achieve our goal? Vic are searching for ways, 
praying that the Lord will open up avenues for us by whicll 
young people from the whole of the Australasian social and 
ecclesiastical world can come to us to be trained for the min
istry and missionary service. (3) Australian academic re
quirements must be considered. 

This problem has various facets. 
Should the faculty members have post-graduate degrees? 

Various Australasian institutions have faculty members with 
a low academic standing. Should we therefore be content 
to equal the minimum? No; we wish to have academic recog
nition in the fast expanding and developing Australasian so
ciety. Hence we want to have lecturers who have at least 
a Master's degree, if possible, a Doctor's degree. 

Furtherrnore, should we consider the shldy of theology 
as graduate or post-graduate work? In Australasia we have 
the choice of taking students who have matriculation stand
ard (roughly equivalent to a Junior College diploma in the 
U.S.), or those who have acquired a Bachelor of Arts degree. 
If we insist on a B.A. degree, theology is then considered to 
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be post-graduate study. If we take matriculation standard, 
theology is placed in the graduate category. Furthermore, the 
proportion of theological students in various schools in Aus
tralia who acquire a B.A. degree first is small. Again. we do 
wish to have a properly trained ministry. But, is it really 
necessary to have acquired a B.A.? It is to be prefen'ed by 
all means. But, if we insist on the B.A. we may well cut 
down our enrolment, and hence our ministry to a large seg
ment of the Australian theological students. 

Then there is the question concerning the granting of a 
Bachelor of Divinity degree. Should we seek to obtain a 
charter from the state to grant the B.A.? Is it warranted for 
us to devote time and finances to the improvement of our 
facilities and library and to insist on a faculty with degrees 
so as to obtain a charter? 

We are convinced that we must seriously grapple with 
the problems involved in the academic sphere. However, 
we are even more convinced that degrees and high standards 
may well be a detriment. If these in any way quench the 
Spirit of God and if they induce scholars to weaken or even 
betray a positive stand for the Refonned Faith they are 
detrimental. Furthermore, the possession of degrees in no 
way guarantees a Spirit filled life, a love filled heart, an en
thusiastic defense of the Reformed faith, nor a diligent and 
sincere desire to propagate the truth. These are absolutely 
necessary for a professor of theology in a Refonned Seminary. 
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(4) Ecumenicity is a living issue in theological institu
tions and churches existing today. The Reformed churches 
of Australia and New Zealand have taken a positive stand 
against affiliation with the World Council of Churches or 
,vith any of its related bodies. The churches have done so 
deliberately and were fully conscious of what they were do
ing. The very existence of the Reformed churches in Aus
tralasia testifies to the protest of dedicated Reformed Chris
tians against the liberalism in theology and the unfaithfulness 
in Christian life and discipline so prevalent in Australia. An 
affiliation with an organization comprised of churches which 
condone and even propagate that which is contrary to God's 
Word would deny the right of the Reformed churches to exist. 

However the churches in Australasia are very conscious 
of their ecumenical calling and responsibilities. Witness their 
enthusiastic participation in the Reformed Ecumenical Synod. 

In the light of the churches' stand, what should the Col
lege do when selecting faculty members? If the College is 
to have the confidence and support of the church members it 
must honor the stand of the churches. More, each faculty 
member should be convinced in his heart and be prepared 
to fully and conscientiously support the stand taken by the 
churches. 

(5) In Australia there is a constant demand for that type 
of training which often is termed "Bible College training". 
Many young people are eager to take a few years of concen
trated work in Biblical studies in preparation for foreign 
mission and/or home-evangelistic work. The Reformed Bible 
Institute in Grand Rapids testifies to such a demand in U. S. 
and Canada. To erect a Bible Institute in addition to the 
College is impossible from various points of view. Should 
we then seriously consider the development of a Bible Col· 

lege course in our Theological College? If we do not oHer 
such a course the young people will enrol in other institutions 
with varied theological emphases. But, if we do wish to 

Ten years 1-8 a s1lort time in tile lives 0/ men and 
nations. Within that brief span the Reformed 
churches which have sprung up in Australasia have 
attained a measure of maturity in their attempt to 
witness/or the historic Cllristian faith in lands which 
have been largely secularized. 

Tn this article Prof. George vall Groningen of the 
Re/ormed Theological CoUege, located in Geelong, : 
Victoria, introduces us to the problems which foee :,
tllis institution as it €fIters the second decade of its :history. , 

,I 

prepare a curriculum for Bible college students, should we 
combine it in part with the regular theological curriculum? 
Or, should added courses be offered? If so, which? Who would 
be qualified and able to teach these extra courses? Should 
we seek to appoint a lecturer who meets the academic stand· 
ards for teaching in New Testament theology and simulta· 
neously teaches the New Testament Bible college students at 
their level? Are such men available? 

The Refonned Churches and the Reformed Theological 
College were raised up by men and women who, loving the 
truth of God's Word, wished to preserve and propagate their 
heritage. In the Australasian world the forces militating 
against such an ambitious programme are many. Other groups 
have said they wish to remain faithful to their heritage. But 
the fact is they are finding it very difficult. 

Permi t me to cite an example. The Baptist church of 
Australia until recently could say it was one of the few 
churches in Australia that remained faithful to the inspired. 
infallible Word of God. However, students now graduating 
from Baptist theological colleges are openly accepting the 
higher critical views regarding Scripture. They are taught 
to be uncritical of the critical and to regard the historic con· 
servative evangelical point of view as "open to question." 
Simultaneous with this trend in the thcological halls is the 
movement to affiliate with the World Council of Churches. 
Recently, by a small majority vote, the Baptist church de
cided to affiliate with the World Council of Churches. Sub· 
sequent to that, a Christian Fellowship group has been 
organized within the Baptist denomination with the stated 
purpose to maintain and defend and propagate their historic 
Baptist heritage and to continue to call men everywhere to a 
true repentance and a life of faith. 

Will the Refonned churches remain true to their stated 
intentions? Much depends indeed on what stand the Re· 
fonned Thcological College takes in regard to many of the 
vital current issues discu ssed in the Christian world tooay. 

May the Lord of all Wisdom give aU that is required to 
be faithfu l to Him and His revealed 'viII, to understand it 
mOre flllly and to propagate it fearlessly. 



Dr. Henry, Duality and Ethics 


by BERNARD ZYLSTRA 

DR HENRY RESPONDS TO MR. ZYLSTRA 
)'lr. Zylstra does me the honor of a serious and lengthy 

appraisal of my book, and I appreciate the fact that he has 
nHich to commend. Four lectures, appropriately desig
nated Aspects of Christian Social Ethics, m ust necessarily 
lea ue gaps in the de fining of positions, although I am per
suaded that a complete exposition, had I time and compe
tellce to prepare it , would settle all of Mr. Zylstra's ques
tiol1s. I write as a theologian, not as a political scientist, 
Gild, IIn/orttIf1otely, do not have the full familiarity with 
recent works on social and political philosophy that Mr. 
Zyist·ra demands . 

Nonetheless I do not think my approach really falls 
!mder the criticism of "duality" that Mr. Zylstra imputes 
to it. The reader will need to judge for himself whether, 
instead, I avoid a risky monism. According to Mr. Zylstra, 
my "fundamental error" is that my exposition is based on 
the implications of God's nature-mther than all "the 
Lord's revelation in His Word and Creation" (as lI'Ir. Zyl
stra. thinks it should be). Bllt sw-ely I cannot allow tltis 
distinction - for I do flat ]>resume to derive God's natllre 
and attributes from any source than His self-revelation. 

Nor do I deny, but rather insist, that the one Kingdom 
of God is tlte all-embracing environment of human life. 
BlIt if, from this, tVe are to infer (as Mr. Zylstra seems to 
imply) that no clear distinction can be ]>reserved between 
the orders of creation alld redemption, or between what 
God wills through civil government and tclwt God wills 
through the state, I must demur. 

I am not wholly sure how Mr. Zylstra assimilates and 
yet distinguishes iust.ice and benevolence. I had hoped, 
before posting this comment, to call verse with him during 
(I hurried trip through Amsterdam, and thus /.0 iOin fhe 

issue at the essential 1)oillt, but the opportunity did not 
arise. The sharp distinctiOIl between "love" alld "grace" 
on which Mr. Zylstm insists seems to me to kIck biblical 
warrant. 

I cannot escape the conviction that Mr. Zylstra lind I 
have more in commOn than in dispute in Ollr ap1)roach to 
social ethics. But a major difference doubtless is this 
that I associate civil government tVitl! God's order of 1Jres
eruation in a fallen society, rather than with the order of 

creation, and hence do not directly and SWiftly link it to 
the Kingdam of God as does Mr. Zylstra. PlIt another way, 
1 think that Revelation 13 must not be forgotten alongside 
Romans 13, and that there is much to say for the separation 
of chuTch and state, btlt nothing to say for the separation 
of the state from God. 

Sincerely and cordially, 
CARL F. H . Hfu'fRY 

I am sincerely pleased by D r. Henry's reaction to my 
review of his recent book, Aspects of ClIristiml Social Eth
ics. Exchange of opinion can only be beneficial, especially 
today, when evangelical Christianity is making initial ef+ 
forts at recovering its influence in the social and political 
areas of life. Mutual discussion is imperative, fo r it is 
quite evident that there is no consensus among Christians 
about the fundamentals of Christian social and polit ical 
policy. This confusion is presen t, e.g., in the many misun
derstandings which the C.L.A.C. still meets in Christian 
circles. I look upon the present discussion as an effort to 
clarify some of the issues involved . 

Dr. Henry correctly interpreted my critique of his 
views: I do indeed think that thcre is a distinct tendency 
toward a duality in his fundamental starting-point, a du
ality which endangers an illtegmlly Christian transforma
tion of social and political ljfe. H ere, however, I must re
move a misunderstanding. 1 did not write that our view 
of "God's nature and attributes" must be derived from any 
other source than "His self-revelation." Instead, I suggested 
that a Christian social and poiitic(ll tl!eory should be based 
- not on our understanding of the relations of "divine at
tributes" in the nature of God, but - on the LorcI's revela
tion of H is 'Word and creation. For God, in His revelatory 
"Vord, does not merely tell us who Cod is. H e also reveals 
what creation is, and His will for that creation, and who 
man is ( cf. here again, H . E. Runner, "The Relation of the 
Bible to Learning," in Christian Perspectives 1960, Hamil
ton, pp. 100-1(7 ). 

My point is that, though Revelation is a unity, OUf 



knowledge of man in society and the state must specifically 
orient itself to the divine law-order for creation, as we in 
principle understand this order in Jesus Christ. Why this 
stress on the order of creation? Because in the unity and 
diversity of this order one can avoid the extremes that so 
often plague us in our thinking about man in society. These 
extremes may be individua lism or coUectivism, conserva
tism or progressivism. These views are extremist, since 
they stress one dimension of God's order for reality at the 
expense of another. 

Further, an insight into the order of creation can also 
present a clue to the problem which Dr. Henry deals with 
in bis book, and which he also men tions in his letter, name
ly, the relation between ;ustice and morality ("benevo
lence"). 

The Four Loves 
Dr. Henry is not sure how I assimilate and yet distin

guish justice and benevolence. He thinks that my "sharp 
distinction" between "love" and "grace" lacks biblical war
rant. 

Here we must 6rst be aware of the manifold meaning 
which the word "love" has received in our language, creat
ing ambiguities which constant1y plague much of Christian 
ethics. Love can refer to : (1 ) God's love for this world and 
mankind (John 3:16); (2) man's love for God (Matt. 
22:37); (3) man's love for his fellow-man ( Matt. 22:39); 
and it can also refer to (4) human love in specific social 
relations, such as the love of the parents for the child , the 
love between com-patriots Or the love between employer 
and employee. 

It is clear that one should know which type of love is 
meant in any discussion concerning ethics. The first type 
of love (God's love for all His creatures) assumes the form 
of grace in a sinful world, since man has forfeited his right 
to receive this love. The second and third types, which 
really form a unity, sum up man's whole life, that is, 
man's religion (not to be confused with "morality" ): this 
is the love demanded in the one Great Commandment 
( Matt. 22:37 and 39). Why is it called the great command
ment? Becauses it embraces in a centrally religious way 
all of man's duties; the requ irement to love-Cod-and-ollr
neighbor is the heart of the creation order. That is why 
Christ could say that on these two commandments depend 
all the law and the prophets. Man's primary religious love 
to God and his neighbor embraces all of the secolldm'y 
nonns for human life on earth: the social, economic, po
litical and moral norms. All of these nonns arc fu lfilled in 
love ( Rom. 13:8-10 ). 

The fourth type of love, moral love ("benevolence" in 
Dr. Henry's terms) , is thus but an aspect of the central 
religious love, and in this way stands on a par with the 
norms of justice, beauty and economy, which are also di
mensions of the created order. This implies that these sec
ondary norms, for instance justice and benevolence, must 
not be reduced to each other: their respecLive importance 
in the order of creation is "equally ultimate," to use one 
of Dr. Henry's expressions. For this reason J fully agree 
with Dr. Henry that we must oppose the superficial tcnclen

cies often found today, which so emphasize "morality" and 
benevolence that justice is practically eliminated. Justice 
and morality govern distinct areas of human life: justice 
in the state; and moraHty in ethical relations, such as the 
family. 

But, though justice and benevolence arc distinct, they 
are not separate. Benevolence presupposes justice, and 
justice must receive its depth-dimension - also in state
]ife - from benevolence. For in that way the centrally re
ligious nann of love is expressed (ever more fully as his· 
tory progresses in harmony with the order for history, that 
is, the creation ordcr) in both justice and benevolence. 
A clear example of this can be found in the history of 
slavery. In every primitive society onc finds slavery: in a 
sinful world one can even say that it is part of a primitive 
legal order, its order of justice. But as the order of creation 
is expressed more fully as human life develops to a higher 
stage of civilization, slavery is at odds with ;ustice, since 
justice itself is deepened in a moral way, so that the in
dividual is given a greater respect. 

Dr. Henry asks somei.vhere in his book ( p. 151): "Can 
it really be contended that JeslIs of Nazareth pro
claimed a wholly new con<.'Cpt of law and justice whose 
SOurce and content come from the Gospel?" He seems to 
give a negative reply; I would say, Yes! For the Gospel 
aga in puts the whole creation order in propel" pcrspective, 
by placing love-to-God-and-neighbor at its center. And by 
doing thiS, Christ also infuses into justice and the law of 
the state a wholly new perspective. Justice and thc state 
( founded in creation) must become expressions of God's 
one will for man: service in love. ]n that way, justice and 
the state are indeed taken up into the coming of the King
dom of Jesus Christ, in whom all th ings - the whole cre
ation subject to its law, the creation order - hold together, 
so that in everything Christ might be pre-eminent. For in 
Christ God is reconciling all things to Himself, including 
the political and social order, making peace by the blood 
of His cross (Col. 1:17-20 ). The Kingdom of God is pres
ent in human life wherever we discover something of this 
peace and reconciliation. 

Two Realms? No! 

For this reason 1 reject the traditional theory of "two 
realms" which has confused us since the days of the Refor
mation and which is expcriencing a dangerous revival in 
con temporary Protestant ethics. This theory posits the 
"realm of creation" and the '·realm of redemption" with 
two distinct sets of nonns for human behavior and thus 
also two separate areas of human conduct, one subject to 
the order of creation and the other to the order of redemp
tion. The state then would belong to the former , the 
church to the latter. Dr. Henry maintains a similar view 
in his letter : be wants to distinguish "what God wills 
through ch.jJ government and what God wills through the 
church" ( here he writes "state," but 1 think he means 
church ). 

To be sure, the norllls for the institutional church d iffer 
from the norms for the state. In the chu rch Cod requires 
faith; in the state He demands justicc. But bot h faith and 



justice are norms of the one Kingdom of which Christ, as 
Redeemer, is Head. In my view it is therefore wrong to 
relate these diHeren t norms, as Dr. Henry does, to the 
orders of creation and redemption, so that he cannot link 
these as directly and swiftly to the Kingdom of God as I 
would do. 

Here lies the weakness of the "two_realm" theory as 
Dr. Henry seems to defend it. For, on the one hand, this 
approach cannot hilly understand the richness and depth 
of the creation order and, on the other hand, for this very 
reason , also cannot fully understand the radical meaning 
of redemption. For in redemption the creation is restored, 
redirected to its original purpose: Christ to fulfill the law, 
that is, the order of creation. That law is good, not by 
itself, separ:lte from redemption, but viewed in the light 
of Calvary and the Resurrection. There are not two sets 
of norms or orders applicable to separate areas of human 
conduct. 1£ so, how could Christ become preeminent in all 
things? How could the Kingdom of God then be the all
embracing cnvironmcnt of hu man life? How could Christ 
then be the Lord of lords, the King of kings? 

Though the law impinges on all men, also outside of the 
Gospel (Stalin was forced to restore the family in 1935!), 
Christ has revealed what that law is all about, namely, 
lo\·e. For man's awareness of love as the heart of law had 
been ruined by sin. Christ in principle conquered sin: It 
is finished! (John 19:30 ). The Gospel is the good news 
that man can again live in the depth and breadth of crea
tion (This is my Father's world! ) subject to the will of 
God for His creation. 

Law and Gospel, creation and redemption, must not 
therefore be put on a par, as if the one "balances" the other, 
:IS if there are two distinct scts of norms for mankind, as 
if there are two areas of human life, one where Christ 
reigns supreme, another where a generally accepted "crea
tion order" rules. If that is OllT pattern, why still fight for 
3. Christian politicaL order, a Christian education , a Chris
tian labor movement? Politics, education and labor are 
areas of human culture where man unfolds the original 
creation, but subject to the norms which the Redeemer has 
again revealed in His Word. As Dr. Henry himself writes 
in his book (p. 18): "Tlle purpose of redemption, there
fore, is to bind man's will afresh to the purpose of thc Cre
ator and the Lord of life." 

The Negative State 
Why is all of this important? 1n my view clarity on 

these fundamentals is necessary before the evangelical 
community can make a contribution to the social, economic 
and political life of our times. The "two realm" theory, 
which limits the range of Christ's Lordship, is largely re
sponsible for the ineffectiveness of ChI'istianity outside of 
home and church. It explains why there is no clearly de
fi ned Christian view of society and the statc in evangelical 
circles. 

It also explains, indirectly, Dr. Henry's vi ew of the 
state. He associates civil govcrnmcnt with God's order of 
preservation in a fallen society. The state preserves, it does 
not trallsform. First, what does the state preserve? the or-

Recently Mr. Bernard Zylstm, presently pursu
ing post-gradunte studies in the Netherlands, re
viewed the significant book of Dr. Carl Henry on 
Aspects of Christian Social Ethics. This review 
elicited a response from the author, here presented, 
in which significant questions were raised. To these 
Mr. Zylstra now replies. 

W e trust that our readers wiU benefit greatly 
from t1li.s brotherly exchange of ideas on the Chris
tian understanding of wve and justice. 

der of the past? With all of its sin and injustice? After 
reading his book again I have the distinct feeling that the 
incipient adherence to the "two realm" theory has made it 
d ifficult for Dr. Henry to conquer the non-Scriptural view 
of thc social order as we find it in the laissez-fai1'e individ
ualistic libemlism of the last century. This vicw is still 
often found in evangelica l circles, as the Goldwater candi
dacy revealed. This view holds that justice is mainly a 
question of the maintenance of order in society, and that 
the state should not do much morc than this. The state 
preserves this order, but it cannot transform. That means, 
in effect, that the state cannot alleviate the people's socio
economic wants, for that is a mattcr of benevolence to be 
exercised by individuals and voluntary agencies sueh as the 
church (d. pp. 160, 169 ). 

1 cannot now enter a detailed discussion of the nature 
and task of the state. 1 would assert, however, that this 
negative state of Iibcralism and nco-liberalism, defended 
today by political consel·vatives and orthodox Protestants 
does not sufficiently do justice to the full implications of 
the demands of the Gospel for the political order. This 
weakness, in part, explains the failure of Christianity as a 
clear antidote against the philosophies of Marxism and 
socialism. We must be anti-Marxist, but not on the basis 
of a capitalist view of society. 

In short, if we look upon the state as an instrument in 
the coming of the Kingdom, then we will rcject this nega
tive state. To be sure, the state can become the beast of 
Revelation 13; but the norm for the state is given in Ro
milns 13: the state is God's servant for our good. A con
structive exploration and application of that principle, in 
my view, will reveal that the state does more than merely 
preserve the order in a given society. Whencver the state 
opposes injustice it transforms society. And we must recall 
that injustice is not limited to the legal fibres of society; 
it also exists in the socia-economic life of the people. And 
where it exists, the stale must step in. 

The issue of the twentieth cen tury is defined by Marx
ism, which is not answered by a negative vicw of the state 
founded on a supposedly Biblical order of preservation. 
For also in this realm the Christian religion must oppose 
i\'larxist revolution by Christian tmllsformation: a process 
in which the state has its distinctive place. A contribution 
to that transformation must also be the ccntral aim of the 
Christian L.'lbor Movement. 



Under Church Spires ••• 

As our readers quite without exception know by this 
time, the Reformed Churches in the Netherlands are en
gaged in extensive discussions on the legitimacy and pro
priety of aHiliating themselves as confessional church with 
the World Council of Churches. The arguments for and 
against such aHiliation are being pursued at great length. 
It is to be hoped that before a final decision is taken by these 
churches to which Reformed believers throughout the 
world have been so greatly indebted in the past, this matter 
which concerns us all wm be placed by said chllrches on 
the official agenda of the Reformed Ecumenical Synod. 

Opposition to such aHiliation is present within these 
churches. H ow greatly some, perhaps many. are disturbed 
by the most recent pronouncement of their synod can be 
ascertained from periodicals and pamphlets. 

Other churches of Reformed persuasion in that land have 
noted, and often w itIl some measure of consternation, what 
has been done and is now being discussed. Representatives 
of such denominations have not hesitated to state their 
views on the subject, especially leaders in tIle Reformed 
Chlll'ches (art. 31). In recent issues of De Rejorm(ltie Prof. 
J. Kamphuis has devoted lengthy articles to his analysis of 
what is involved for a confessional Refonned church in such 
affiliation and cven in seriously considering such aHiliation 
a legitimate option. In his most recent article on ..Afschci
ding en oecumenc" (Secession and eClimenism) we discovcr 
much that deserves careful consideration. 

Often those who champion affiliation on the part of Re
formed churches with the \~orld Council argue that Reform
ed believers in the nineteenth century were faced with a foe 
which we no longer have - the "old-fashioned" modernism 
with its blatant denials of many of the fundamentals of the 
Christian faith . It is argued that within many chm ches and 
seminaries a return to Biblical theology augurs hopefully 
for having confessional churches, also Reformed, associate 
themselves with the world-wide movement and influencing 
its theological understanding and pronouncements. And it 
cannot be denied that much more Biblical terminology is 
being used in the pronouncements and literature of the 
Council than some decades ago. That the theological climate 
is not quite the same as in the days of the Afscheiding 
( 1834 ) 	and the Dole.'tntie ( 1886 ) cannot be gainsaid . 

Prof. Kamphuis, however, rightly raises a warning finger 
against glibl y assuming that the use of Biblical tenninology 

guarantees the Biblical character of Ihat movement, its activ
ities and its declarations. It is his conviction that precisely 
this "Biblical theology," now so widely hailed, contains 
within itself grave perils for a truly confessional and Bibli
cal orthodoxy. He points out that also the men 'of the Seces
sion of 1834 were confronted with a kind of Biblical theology 
which they recognized clearly as the enemy of Christ and his 
church. Tn view of the fact that often Biblical theology and 
dogmatics are being sharply contrasted by some who claim 
to be Reformed, and invariably to the disadvantage of the 
latter, it is well for us to learn lessons from Church History 
and see the issues clearly. 

Without entering substantially into the argument and 
the evidences which are adduced, we wO\lld quote a few 
salient passages. 

Kamphuis denies that the differences between then and 
now were as great as some would claim. "But the Secession 
saw itself confronted already earlier (i.e. than the days of 
outspoken modernism) with the prelude and beginning of 
the Groninger school, the so-called evangelical theology, 
which was in its ascendancy in the thirties (of the 19th cen
tury). Indeed, also there we deal with a 'falsifying of the 
gospel,' although not with the brazen public denial of all 
revealed tmlh but rather with a much more difficult-to
discern counterfeiting of the truth. Men C()nlinned to speak 
about God and Christ and the H oly Spirit, ahout church and 
atonement, men evcn pursued eagerly a 'biblical theology' 
which demonstrated much concern for the history of Cod's 
work in Christ and thereupon placed this 'biblical theology' 
in sharp contrast to the scholasticism and speculation which 
supposedly entered the Reformed churches during and after 
Dordrecht 1618-19. Shall we do justicc to the Secession, 
under.<; tanding its peculiar strength and recognizing its his
torical Significance, we must see its origin in this environ
ment. It broke wi th the ecmncnical movement of those days, 
which came to power under the banner of a so-called bibli
cal theology and wanted to wipe out the old ecclesiastical 
and confessional lines of demarcation." 

Somewhat later in the same article the professor stales, 
''The positive stance in relation to the ecumenical movement 
is primarily a confessional concern! The triumph of doc
trinal relativism has opened the way to the World Council. 
... -n le confession of Dordrecht is sti ll the stone of shlm
bUng for the ecumenicists. Men still sail under the flag of a 
so-called biblical theology and forget the warning incoqJO
rated in these words of Bavinck, 'Behind the facade of 
Scriptural ness Biblical theology has always wandered farther 
away from Scripture; and with its non-biblicnl terms eccle
siastical orthodoxy has ever and again heen justi6ed in it s 
Scriptural character.''' 

What possi bly needs emphasis among Reformed belie\'ers 
throughout the world today is tllat Biblical scholars and dog
matic theologians need each other more than ever. V/ithout 
Biblical studies dogmatics will degenerate into ei ther arid 
scholasticism or irreleva nt speculation. 'Vithont systematics 
Biblical theology will produce at its hest an unbalanced. at 
its worst a subtle but deadly perversion of the faith once 
for all delivered 10 the saints. PETrn Y. DE JONG 
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Letters 


to an 

Old Friend • • • 


DEAR JOU ...... : 

Y OU WANT MY VIEWS about the subject now under 
discllssion in our beloved TORCH A.ND TRUMPET? I have 

tried to outline a few of them in this letter. Whether I have 
succeeded in sketching, so to say, my bargaining position in 
such a cramped space is a question you will have to answer. 
For views about education do not stand on their own . One 
has to detach them - and that is a dangerous operation! 
from the totality of one's conception of Cod, world, and man. 
l-nless a brother is muddle-headed I can fairly well sketch 
for you his re ligiOUS and philosophical position when you tell 
me his "educational'" position, and vice-versa . 

To ask not too much of your valuable time I shall refrain 
from criticizing or applauding the remarks that have already 
been made, unless I meet them head-on. Keep also this in 
mind: 1 am a Canadian - not a citizen of your Republic. 
What is bad for your geese may be good for my gander. 

As I see it, two quite different, though not separate, 
questions are in order with regard to "Educational Freedom," 
to wit : 

A. What am I allowed to do as a Christian citizen? 
B. Wilat are my duties as a Christian? 
Think twice before you accuse the undersigned Hotspur 

of cavilling on the ninth part of a hairl Countless in number 
are the things a man is allowed to do under a modern, secu
hrized government, from which a Christian must abstain. 
And even greater is the number of things which the Lord 
requires of the citizens all and sundty, but to which the 
majority of them do not pay any attention. Has logical em
piricism not decreed that religious talk doesn't make sense 
and that belief in Cod is only a frame of reference? 

To say something about question A: I do not share the 
ccnvictions of, for instance, Rosalie A. Slater and the Rev. 
Rushdoony on the subject of American Constitutional his
tory, but when the chips a re down we see eye to eye and 
then I share their point of view. W., Christians, cannot 
under any circumstance accept the democratically, better: 
mob·ocratically, distorted interpretations advocated by yOur 
President and endorsed by his - I mean: your - Supreme 
Court. I do not hold that Calvi.n was right when he expressed 
his preference for a republican fonn of government. How

-' u - .... . 

cver, granted the Great Republic which your Founding 
Fathers conceived and Madison tried to preserve by means 
of a carefully constructed Constitution, I think you \vill have 
to insist on one thing: Christian citizens must play the polit
ical game according to the rules. And with the frame of 
mind, the basic attitude, these rules presupposel [f we try 
to get things done our way with the help of political pres
sure groups we undennine - however unwittingly - the foun
dations of our freedom. ( Please, be aware: I put it your way 
for shortness' sake. Whether "freedom" as commonly defined 
is compatible with a lruly Reformed philosophy of govern
ment is a thorny issue I do not want to touch now.) Justice 
bought with 51 per cent of the vote is a harlot who will desert 
you as soon as the vote at your side drops to 49.99 per cent, 
and hence is not worth wooing. You already see, of course, 
where I am going: I am not in favor of a political "action", 
i.e. "pressure" groups. I want to Ilght the good Ilght and 
wage a good warfare holding a good conscience. I do not 
want to be classilled in a heap with Big Labor, Big Beer-and
Spirits, and Big What-Not. A government pushed around 
by "powers" of that stripe and elected assemblies under the 
thumb of cajoling lobbies betray their sacred trusts. I do not 
favor an orga nization of citizens threatening Congress and 
Parliament with the wrath of the pseudo-almighty "St. 
Votius." Especially I do not see how a true and laudable 
desire to keep Washington's and Ottawa's insatiable bu
reaucracy out of the lush pastures of education is compatible 
with a nation-wide organization. From the Statist viewpoint 
you only make things easier. Instead of compelling the cen
tralizers to fight a many-headed hydra state-by-state and 
province-by-provincc you offer them a chance to deal with, 
or make a deal with - that's the most dangerous aspect! 
onl)' one opponent! 

As a Christian citizen I prefer federations (plura1! ) of 
independent schools and colleges whose representatives will 
seek justice. And if you declare this to be a hopeless under
taking, yet I'll stick to that. 

Somewhere in Canada, I am told, a representa tive of a 
Provincial government commented as follows on a brief ask
ing for equal-share in funds allotted to education, "We do 
not have the money, but as soon as you have enough votes, 
of course, we'll find the dollars ." I wonder, John, if we 
should make a deal on that level or should think in a frame 
of reference thus tainted. III gains go apace - I've seen it in 
the Ketherlands where an agreement on such a basis was 
concluded in 1920. I would rather not build \vith hay when 
I suspect the stuff to be hay. There are cnough actions left 
in which I'm sure I'm building with gold and precious stones, 
when actually they are wood and stubble only. 

I know that I do not excel in clarity. But do not forget 
that we, conservatives, are handicapped on two counts. To 
define an attitude of mind is as difficu lt as describing a pri
mary color, and to explain inhlitions rationally is a tough 
job to tackle. Second , a "liberal" has it easy: his master-pkln 
conta ins all the answers. Just adopt his directives and in 
three shakes you'll have the society everybodr wants. We 
have to seek and search out by wisdom how things have to 
be done under heaven, and that is - as Scripture puts it - a 
sore travail. Quite possibly future events will prove me wrong 



Aiany questions have been raised in connection 
with tIle possibility of some form of government aid 
to education, both public and private. And on these 
matte1'S there doesn't seem to be agf'eement among 
Reformed Christians. 

Writing to a close friend of long standing in the 
United States, one of the Christian school principals 
in Canada states his view on this and mlated issues. 
This pe1'sonal correspondence h81'e appears in print. 
Our readers, we believe, wiU find it interesting and 
stimulating. 

in preferring federations. Brothers with greater wisdom and 
deeper insight may show me the errors of my way next week. 
I only try to be sure that with regard to the education of our 
children, our greatest treasure, I can expect a 'Well done" 
from on high. In a "plebiscite" democracy I could conceiv
ably join a political action group; in a "representative," a 
"delegate" democracy Tcan't do this. 

Also, do not forget: as things are, wc hanker only after a 
few this-worldly doUars. We want what we deem to be 
OUI "rightful" share. In that respectC.E.F., A.F.L. and C.I.O. 
are birds of one feather. You don't have to look into a 
crystal ball to foretell what is going to happen when a pres
sure group gains headway. Headquarters are established, an 
office staJI of, initially, one girl multiplies like potatoes in 
Idaho. Cramped space compels the construction of new 
glass-and·marble buildings with libraries, educational facili
ties and conference balls. Executives get entrenched behind 
ten-foot desks, the rank·and-Sle can pay their dues and keep 
their mouths shut. At the end, whether you oonsider the 
Teamsters Union, the National CouncU of Churches, Billy 
Hargis, Oral Roberts, the N.A.A.C.P., or the C.E.F., there 
is only one thing lacking; the ntting inscription above the 
head entrance of the Head Offices, to wit, "The Horseleach 
Hath Two Daughters, Crying, Give, Give," or "Might is 
Right." No, thanks, that's not my dishl The Christian way to 
go about it is quiet persuasion. No power politicsl 

'What t envisage are Federations of Independent Schools 
and Colleges on provincial and state level. With one cardinal 
maxim : Education is the responsibility of the parents, and it 
only becomes a conccrn of the local - repeat: local govern
ment in case of gross neglect. ''That's aU fine and dandy", I 
hear you say, ''but what are those Federations going to do?" 

Many good and noble deeds, I hope. From, perhaps, com
bined purchases to the distribution of persuasive pamphlets. 
Above all they will have to prepare first·class briefs and peti
tions to their respcctive governments. And when these sup
plications are curtly dismissed - as they will be! - we must 
try to go to court. The Queen versus ..., the Commonwealth 
versus ... - let us pray that there still may be judges in 
Canada and the United States. But when the courts deny us 
our rights? Then we have to wait, arrange OllT cases more 
carefully and try again. ".mat the individuals who mainta in 
the schools that are members of the Federations will ask the 
opin ions of their representatives in the governing assemblies 

and will subsequently vote in accordance with the dictates 
of t11eir consciences goes without saying. And consciences can 
be bothersome! What if the liberal left wing candidate is will
ing to make a deal and his soundly conservative opponent 
does not share our point of view yet? There is in politics more 
at stake than our misdirected tax-dollar! 

However, if this all is of no avail - what then? Well, noth
ing. Except, of course. a stepped-up campaign to make our 
co-citizens see the justice of our case. 

Then; our task of Christians per s6 within these vaunted 
Federations? First of all we shall have to make sure that we, 
so to say, not becomc unequally yoked together with un· 
believers. There is no sect or social group excluded from 
membership; hence we must insist that the constitutions of 
the respective federations provide us with the opportunity 
to disassociate ourselves from any action which we deem to 
be contrary to the commandments of our Lord, and yet to 
remain members in good standing - yes, my dear friend: 
even here it pops up, that Article 31 of your old Church 
Order, which some of your churches seem to be minimizing 
to their deadly peril, but later more about that! 

Further, we shall have to work hard, think carefully, and 
search the Scriptures to prevent such a situation of Don-align· 
ment from arising. To make my letter not too long I would 
like to give only two examples of the many controversies that 
will present themselves. Your Supreme Court has declared 
that it is proper for the government to regulate that which 
it subsidizes. We are - at least I hope sol- all unequivocally 
against such a regulation. For - don't you forget it on pain 
of lOsing your parent-controlled school- you are not going 
to set bounds to that inteIVention; the secular - don't over
look this adjective on pain of losing your Christian freedom 
- the secular government will see to thatl Question: are you, 
a Christian, justilled in asking for dollars without desiderata, 
thus enticing said government to forsake its duty? And a 
second question: do you hold that you, a Heformed man, 
are free to make gifts to a Roman Catholic School? Or that 
a Roman Catholic in good faith can donate a dime to an 
institution where the pupils are tal1ght that his venerated 
Mass, at bottom, is nothing else than an accursed idolatry? To 
put these questions is to answer them. 

At the moment both of you do not have to have pangs of 
conscience - you are not forced to pay such extortion money. 
But let the government collect the dues, subtract its ample 
share for the costs of legions of new officials and enough 
paper to cover the fifty sovereign States with a layer six 
inches thick, let it dole out the slender remains to the eager 
recipient's.. then the devout, but crring brother of the 
Church of Home will feel disturbed at the thought thal 
part of his chipped dollars will help to pay the salaries of 
teachers who will denounce his heresies in no uncertain 
terms - at least 1willi 

Is it right for a Christian f'o propagate such Robin Hood 
methoos? I don't know your answer, but you know mine. 
don't want anybody's money, unless freely given! I deny 
the Covemment the right to compel even my few educa
tional dollars to go where I do not want them to go. Most of 
my meager taxes are already spent in a way I dislike
shall I propagate another compulsion? 

I 



"You narrowheaded fanatic," many will say, "if we follow 
you - but we won't - on your over-zealous way we shall have 
to close our schools. As things are going now something must 
be arranged. The burden on the paren ts is far too heavy 
already." 

I do not believe it! Ten years ago about three dozen 
fathers opened my school in a building popularly called "Ye 
Olde Chicken Coop." Practically all those fathers had an 
income from odd and non-un ion jobs below the amount on 
which you begin to pay the graduated income tax, Income 
per capita was about 30$ of the national average. During 
the 6rst winter the temperature in the classrooms in the 
morning was sometimes less than fifty degrees. We couldn't 
afford to keep the old furnace going on expensive coal all 
night! Lanky boys of fourteen years had to wriggle into 
Grade Two desks. And so ani But Cod knew that we needed 
more, and we trusted Him - at least in the fare moments 
when we did not munnur about our hardships or 6ght about 
triBes! Would He give us stones when we asked for bread? 

That, as said, was ten years ago. We started in hope and 
fa ith and almost lost both many times. We were and are
allow me a revivalist term! - just a bunch of miserable sin
ners. Yet, with His help, we showed the Lord that we meant 
what we said when we quoted Matthew six, the thirty-fourth 
\·erse. 

Come along, and have a look now! Ours is an up-to-date 
building, half already payed for as the 6nal result of an 
error in a municipal planning-bureau. God works in a mys
terious way, His wonders to perform! We have hot-water 
heating with thermostats in all classrooms, an abundance of 
equipment and what-not. Transportation is no longer a 
problem; a group of young people help to provide the funds 
to keep our school-bus going. 

God has not changed. He who led Israel through the 
desert - and their clothes did not wear out, and their shoes 
did not grow oldl - He is still able to lead us and feed us in 
this desert of a post-Christian world. Our trouble is that we 
do not take this truth to heart, but are always prone to follow 
Israel's bad example. We murmur before it is really ncces
sary. We are willing to do anything, provided Cod gives us 
the means. To begin the work withont the means in the 
sure faith that then He will provide the means - that's a 
different story! 

To recapitulate; I'm ready to go into action for our rights. 
But I'd like to be fully convinced that I am only doing what 
my Saviour can approve. The Cood BOOk says, "Blessed is 
that servant, whom his lord when he cometh shall find so 
doing."" 

Yours in Christ, 
ADRIAN 

Professor Zuidema, the Reformed Churches of 

the Netherlands, and the World Council 

by KlAAS RUNIA 

In 1964 the Synod of the Reformed Churches of the 
Netherlands declared that there is "no sufficient hindrance 
for the Heformed Churches to join the W.C.C." At the 
same time Synod decided as yet not to proceed to affili a
tion, because there is still much disagreement on thi s point 
in the churches themselves. It called the churches to study 
the decision of Synod and also invited sister-churches, be· 
longing to the Reformed Ecumenical Synod. to give their 
opinion. The N.Z. churches have already sent a letter to 
the Dutch churches. Our Synod charged their Deputies 
for Ecumcnicity to do so within three months after Synod. 

In the meantime the discussion within the Dutch 

.. ........ 


churches is going Oil . Recently Prof. S. U. Zuidema has 
written a booklet "Op de twee sprong" (At the cross-roads), 
published by T. Wever, in which he subjects the synodica l 
decision to a penetrating analysis. Unfol·tunately he does 
it at times in such a rallying tone, that one wonders whether 
he takes his opponents ( i.e. the majority of Synod ) se· 
riollsly. We call this unfortunate, because we are afraid 
that the result will be that they do not take his passionate 
plea against affiliation seriollsly. And this would certainly 
be to the detriment of the discussion and of the churches 
themselves. For there can be no doubt that Prof. Zuidema 
raises important questions, which are not answered in the 



Prof. Klaas Runia of the Reformed Theologiool 
CoUege. Geekmg (Victoria). Australia, comments 
briefly but pointedly on the issues which are in
volved for a confessionol Reformed church contem
plating membership in the World Council of 
Churches. 

synodical decision. We mention some of them. 
1. In the first statement Synod declares that the Re

formed Churches have to ful611 their ECUMENICAL call
ing. That sounds good, but what does Synod mean by the 
word 'ecumenical'? Today there is much confusion about 
this word. Is Synod aware of what the W .C.e. means by 
this word? 

2. Synod declares that the basis of an ecumenical organ
ization must be CHRISTOLOCICAL. Again, that sounds 
good. Every Reformed person will agree with this. But 
what does this mean 'in the case of the W .e.C., where sev
eral christologies are held side by side? What does it mean 
when some of these christologies exclude and contradict 
one another, and yet all ure regarded as legitimate within 
the framework of the W.C.C.? Does affiliation then not 
mean a relativizing of one's own christology? 

The sam e question applies to the TRINITAR LAN ex
tension of the basis accepted in New Delhi, 1961. What 
does this addition mean, when participating churches tol
erate office-bearers who deny this doctrine? When they 
even send these office-bearers as official delegates? 

3. Does Synod 'realize that the W.C.C. is no longer 
PROTESTANT, i.e., based on the fundamental principles 
of the Refo rmation ( by grace alone, by Scripture alone, by 
Christ alone, by faith alone)? Since Evanston ( 1954) and 
especially since New D elhi ( 1961 ) the W.C.C. has received 
several Eastern Orthodox churches (e_g., the Russian Or
thodox church) into full membership. These churches, 
however, reject the principles of the Reformation. What 
is more, they claim to be the only true and infallible church 
of Cod. Can one confess unity-in-Christ with these church
es, without attacking their errors? 

4. W hat does Synod mean, when it calls the W.C.C. 
"an ATTEMPT to make the fallen and divided churches 
in the whole world fulfi ll the requirements of their being 
and mandate more and better"? Is this really true? Does 
the W .C.C. indeed do this? When and in what respect has 
it ever done this? Is it not rather so that this is only a 
claim made by the W.e.C. itself? Is the W.C.c. with its 
lack of doctrinal unity and with its onesided emphasis on 
common action, able to do such a thing? 

5. Is Synod aware of the REAL NATURE of the 
W.e.C.? It is true that in the so-called Toronto Statement 
( 1950 ) the Central Committee of the W.e.C. emphatically 
declared that "the W.C.C. is not and must never become 
a Super-Church". It also declared that "the purpose of the 
W.e.C. is not to negotiate unions between churches, which 
can only be done by the churches themselves". Yet it is 
obvious that THE great aim of the W.C.C. is to bring such 

unions about, be it in an indirect way. In New Delhi the 
Report on Unity spoke of the "educative function of the 
Council", which means an education to a better mutual un
derstanding and eventuall y to union of the partiCipating 
churches. I n accordance with this is the idea ( very popular 
in W.e.C. circles!) that all participating churches must be 
willing to die as denomi nations in order to rise with Christ 
in the one great World Church of the future. Are the 
Dutch churches willing to do this on the present basis? 

It is further to be noticed that the W.C.c., which started 
as an organization critical of all institutions, has become 
an institution in its own rights. It is not a super church, 
but it undoubtedly regards itself as the scaffolding within 
which the one church of the future is evolving. Because 
of this unique function, there is a great deaL of intolerance 
in W.C.C. circles towards those who disagree and defend 
the good right of their own denomination. 

6. Is Synod aware of the b.'lsic ide.'ls of RECIPROCITY 
and SOLIDARITY which determine the views and actions 
of the W.C.C.? These ideas arc so fundamental that, e.g., 
all evangelistic work among members of other particil,ating 
churches is forbidden. According to this principle Protes~ 
tant evangelists may no longer work il] Eastern Europe. 
What will happen if Rome will also join the W.C.C.? 

7. Is Synod aware of the fact that the W.C.e. is de
veloping into an INSTITUTION OF POWER, which in 
the U.S.A. and especially also on the mission fi elds has led 
and is leading to MONOPOLISM, so that churches that 
refuse to affiliate with the W.C.e. are h indered in the exe
cution of their work, and sometimes even arc prevented 
from entering certain areas, using broadcast faciliti es, etc.? 

These are a few of the questions which Prof. Zuidema 
lays before his own churches, and in our opinion they have 
to be studied before further steps ca n be taken by these 
churches. If these things are true (and we helieve that 
many of them are only too true), then it is NOT the ccu
menical calling of the Reformed Churches of the Nether
lands (or of any other Beformed Church ) to jOin, but 
rather to disassociate themselves from the W.e.e. No one 
should ca ll this a negative altitude. To say "No" to an or
ganization that is marred by so many defccts, which in the 
Name of Christ allows so many views contrary to the Word 
of God, is not negative but positive! Just as positive as 
when Luther said "No" to the Diet of Worms: "Cod help 
me. Here I stand. I cannot do otherwise". 
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Molders of the Contemporary Mind •.• 

by CORNELIUS JAARSMA 

"\""I THO HAS NOT HEARD JOHN DEWEY referred to 
V V from the pulpits in our churches, from platforms, and 

in panel discussions and symposiums on education? In 
recent years his name has appeared in newspaper syndicates 
and editorials dealing with schools and education more fre
quently than that of any other philosopher and educator of 
the past. 

Who Was John Dewey? 
Isn't he the culprit, some may ask, who is largely respon

sible for that sinister movement in education called Pro
gressive Education? And isn't Progressive Education the 
source of the educational "wastelands" we read about, the 
main reason why Johnny can't read, the root of the break
down of discipline in home and school, yes, the mai nspring 
of most of OUf current deficiencies in the educ.'1tion of our 
youth? 

If he is the fa ther of Progressive Education, and Pro· 
gressive Education is the chief source of most of the defi· 
ciencies and inadequacies. of the evils commonly attributed 
to it, John Dewey was indeed of far· reaching influence in 
.-\meriean education , mostly for evil. Progressive Education 
conjures in the minds of many sincere. well-meaning people 
godlessness in education, permissiveness (absence of control 
and restraint) . superficiality in subject matter mastery. voca
tionalism at the expense of a liberal education, anti-intel
lectualism, and nearly every vice and weakness some seem 
to find in contemporary education . 

It is generally agreed that John Dewey was in his day 
and con tinues to be today a leading figure in educational 
theory and practice. A Roman Catholic professor of educa
tion, John E. Wise, in a recent book on the history of educa· 
tion calls him "the most important American philosopher to 
date." Whether he is the primary source of Progressive Edu
cation as understood by many people is another matter. 

I n this article we shall take a look at some of the main 
cu rrents of thought in Dewey's philosophy as they affect 
education. ] am trying to write for readers who have read 
little. if any, of D ewey's many writings. All they know 
about D ewey is what they heard from olhers, and these 
others frequen lly had their information second-hand or 
third-hand. At the close I shall attempt a brief appraisal 
frem a Christian point of view. 

........ .. ........... . 


First let me say something about John Dewey as a man. 
This is important in the evaluation of any man's thinking, 
but especially in the case of Dewey, for he firmly believed 
in what he said, wrote. and, what is mOre. he tried to live 
what he believed. Yet, despite his firm convictions. he was 
very receptive to criticism from others and gladly enter· 
tained views in conflict with his own. 

His daughter, Jane, in a biography of John Dewey refers 
to the religious atmosphere of his parental home as "evan
gelical rather than puritan." Inasmuch as he grew up in an 
agrarian community of Vermont, we may infer from this 
statement that Dewey came from a comparatively devout 
Christian home free from the authoritarianism and formal
ism frequently associated with Puritanism. The sincere 
search for truth and certainty evident throughout D ewey's 
writings appears to have its source in just such an environ
ment as described by his daughter. His great distaste for 
institutional authority ( not for all authority ) seems to have 
its roots here. Dewey's sincerity and integrity with reference 
to truth no doubt had the same source. 

Early in his undergraduate study his interest turned to 
philosophy under the influence of Prof. H . A. P. Torrey at 
the University of Vermont. Professor Torr~y seems to have 
taken a personal interest in Dewey's development. He went 
to Johns Hopkins University for his graduate work. Here 
were Charles Peirce, C. S. Morris, and C . Stanley Hall, all 
men of great fame in the development of modern thought. 
Professor Morris seems to have helped Dewey shape the 
early period of his philosophical thought. Morris was an 
Hegelian idealist (spiritual activity is the absolute that is 
the ultimate bas is of all being and meaning ). Under the 
influence of Morris th is young man , earnestly seeking truth 
and certainty, found his first answer in the processes of 
rational thought. At the same time C. Stanley Hall, the Dar
\Vinian naturalist, turned Dewey's search to the phenomena 
and forces of nature and to experiment as a source of knowl · 
edge. D ewey found difficulty reconciling these t\....o cur
rents of thought. One seemed to cancel out the other in his 
mind . Intellectual problems mounted. Solutions only gen
erated more problems, more searching. H all showed D ewey 
that this experience of his too was experimental, and nn 
on-go ing process in the search for truth. When William 
Jame...'s epochal work, Prillciples of Psychology, appeared in 
1890, Dewey's thought turned increaSingly from H egelian 



idealism to what he had heard from Charles Peirce at Johns 
H opkins. He began to combine philosophy, a search for 
truth and certainty in rational thought, and science, a first· 
hand observation of the phenomena of nature and the con
trol of these phenomena. H e came to accept the idea that 
in an experimental attitude to life's problems lies the hope 
of more mcaningful answers to questions of truth and cer· 
tainty. He saw in this a "new" approach to all problems, 
social, political, educational, and moral. We should note 
that this "new" approach arose in the crucible of a searching 
mind and heart of a man who had to be true to himself to 
be satis6ed. 

The "New" Approach 
John Dewey appeared on the scene of history in the 

midst of the industrial revolution and the struggle for human 
rights involved therein. The labor movement in industry, 
adequate schooling for aU boys and girls, and a growing 
concern for the meaning of democracy in a broader social 
context were among the central, focal issues of the day. 

As student and teacher of philosophy he concerned him
self early with a search for wisdom, that is, a right under· 
standing of reality and the application of it to the problems 
of his day. Early in his search he seems to have concludcd 
that human rights and the responsible exercise thereof are 
central to one's philosophic concern . He concluded that 
philosophy and philosophers had fa iled to meet this basic 
nced because they had throu ghout the Middle Ages and 
even to his day held to a dualism in reali ty, mind and body. 
soul and body, spirit and matter as discrete substances. 
Body or matter were considered to be of a lower order in 
the scale of values, and therefore labor and values asso
ciated with it were of a lower order than activity of the 
spirit and mind. Dewey saw the cleavage in society to 
originate in this supposed dualism. The cultural and the 
vocational are of two orders or levels of value, and par
ticipants of either nre to be regarded of higher or lower 
value in the social order. Religion and morality institu 
tionalized in church and social ideals and practices tended 
to reinforce these false values among men. -rhe poor you 
will always have with you" became a justific"ltion for pov
erty as a n object for mercy. The free entcrprise of the capi
tahstic system became a justification for the "me fi rst" 
practice. 

~bterialism that sought to reduce mind, soul, and spirit 
to a physical substance and prOCess was equally obnoxious 
to Dewey. The answer to the human predicament is not to 
be fouud in such reductionism or in a class struggle that 
strives for supremacy of one class over the other. 

The mistake of the past and even of his own day, Dewey 
believed, lay in the search for the 6nal or ultimate authority 
in some object, person, or institution. Not authority as such 
must be surrendered, but the search for it outside the C\llnu
lative, cooperative int.ell igence of free men. Dewey sought 
to bring his own experience of reHective thinking in the 
search for truth to bear on philosophical, moral, social, 
political, and economic problems of his day. The method 
of reflective thinkin g in the physical and biological sciences 
is revolutionizing man's thinking and living. If applied to 

social and moral problems as well, untold benefits can 
accrue to the human effort, thought Dewey. Not a seeking 
for ultimate. unchanging ends as 6xed ways of thinking and 
living, but using attained ends as means to furthe r and 
greater ends - this, Dewey believed, is the answer to the 
human predicament. 

To convince others of the promise of this "new" approach 
became D ewey's consuming passion. For this "gospel" he 
has been blessed and cursed, loved and hated, both at home 
and abroad . He never tired of reminding his students, 
listeners, and readers, however, that he sought to promote 
no ready·made system of truth or doctrine, that he desired 
no d isciples, but the stimulation and promotion of reHective 
thinking in a society of free men. He dreamed of no utopia 
or the infinite perfectibility of man, except a greater and 
more responsible ll se of what he understood to be man's 
greatest attainment to date, the process of reflective thinking, 
the kind of thinking carried on by the scientist in his experi
mental search for tru th. This he called technology. Because 
democracy as a society of free, self-governing mcn provides 
the best medium for the development of this technology, 
Dewey saw in it man's hope for the human endeavor. 

Education in a Democracy 
How shall we have young people learn to be guided by 

reflective thinking in a society of free, self.goveming men? 
This became a crucial question in the thinking of Dewey. It 
likely induced him to join the facul ty of the Chicago Uni
versity where pedagogy was included with philosophy and 
psychology in the department he came to head in 1894. At 
the Chicago "laboratory school," founded in 1896, he di
rected experimentation of some of his ideas in learning and 
teaching. 

The hope for a society of free, self-governing men rests 
with the reconstrucI"ion of school curricula, methodology of 
teaching, and with school organization in general. thou ght 
Dewey. Until this time schools and education generally 
had sought to prepare young people to live in a socicty 
where the privileged few arc supreme and the masses accept 
their opportunities the best they can. Tn a democracy all 
men must have the opportunity to develop and use their 
potentials for the welfare of all . Education in a democratic 
society must set free mental and physical potentials alike 
for responsible use. Let us organize the schools to make 
I his possible, said D ewey. Let classrooms be miniature 
societies of cooperative and interpersonal cffort toward 
human development instead of merely listening halls for 
disciplined performance. The "new" approach to truth must 
also become the '"new" procedure of the classroom. Learn 
to be free and responsible by exercising freedom and re
sponsibility in situations that call for their exercise under 
the supervision of competent gu idance. 

That this "new" ed ucation would revolutionize the school 
and all of education became clear to Dewey's contempo
raries. Actually it WIlS new only in the wider scope U11d 
rationale Dcwey gave it. For tvvo centuries preceding 
Dewey similar ideas hnd been advocated nnd pmcticed more 
or less successfully on a very limited scale and in isolated 



Continuing the series on Molders of the Con
temporary Mind, Dr. Cornelius ]aar$11Ul, professor 
of Education at Calvin College, Grand Rapids, 
M ich., presents his evaluation of the many contribu
tions made by fohn Dewey to the educational 
world. 

situations, but lost in the crass-currents of conflict with 
vested in terests and establishments. 

Education o1IIS Continuous Reconstrudion of Experience 

As long as man was understood to consist of two dis~ 

crete substances, mind or soul, spirit and body, somehow 
related to function together, the tendency was to view edu
cation as a process of fi lling or training the mind which as 
substance is superior to the body, and to bring the body in 
subjection to the mind. This fa llacy Dewey traced from 
early Greek philosophy through the Middle Ages to the 
modem day. As long as society consisted of free mcn and 
slaves or serfs, of elite and peasants, this kind of education 
might do and tended to perpetuate the social order of which 
it was a part. Dewey rejected this dualism in education as 
he did all dualisms. Inhuman practices in the schools of his 
day (which the older generation among us recall very well, 
even in Christian schools) he frowned upon. But he also 
rejected a trend in philosophy and psychology to reduce 
mind and spirit to material entities or properties. He was 
convinced that an inncr all-comprehensive unity mllst be 
recognized. This inner and outer unity of the organism he 
referred to as experience. 

Man, Dewey held, is an organism who like all organisms 
interacts with his environment and in the process undergoes 
changes. The changes the human organism undergoes are 
of many kinds, physical, intellectual, emotional, moral, 
aesthetic, and social. 

Education, rather than a fill ing or stuffing of the mind 
with ready-made ideas or a training of the mind by mental 
gymnastics and exercises, is a process of experiencing in 
which the organism is undergoing changes toward free and 
responsible self-direction. Educa tion, then, is a continuing, 
on-going reconstruction of the experiencing organism. 
Schools and schooling should provide the environment in 
which this continuous reconstruction can take place in 
orderly, planned subject matter taken from past and present 
culture developed by man. 

Authority? Yes, but the authority of a "new" approach 
to tnlth, not the authority of a fixed, established order. Sub
ject matter for instruction? Yes, but not a ready-made body 
of content to be assimil ated and repeated, rather a peda
gogically organized body of culture to be experienced and 
used according to the "new" approach to truth. System, 
institution, government? Yes, but all these subject to con
stan t re-eva luation according to the "new" approach to truth. 
?o.'rorals and morality? Yes, but subjected to the constant test 
of the "new" approach to truth. 

, 


Dewey and Progressive Education 

What many people have been led to understand as coo
stituting Progressive Education is the excesses and what 
might be called "lunatic fringes" to which some who claim 
to be interpreting Dewey have gone. To these excesses and 
frequcntly undisciplined movements Dewey has said a firm 
No. He stook his finger of waming at them. Dewey and 
continuous educational reform may justly be linked, but not 
Dewey and Progressive Education. Dewey's concern was 
primarily socia l. He did not think, however, that the school 
can or should try to build a new social order. This would 
constitute, in Dewey's thinking, another attempt at institu
tionalism and absolutism, both of which he understood to be 
the p rimary sources of social evils of the past. The school, 
however, has Ule obligation in a democracy to function as 
a SOCiety in wh ich the essential ingredients of a responsible 
freedom are learned by doing and not merely by precept. 
This need not exclude authority and firmness of direction. 
But authority as a vested interest, s\lbject matter as ready
made, systematized content to be transmitted and repeated 
for performance, and external control to make people con
form are not educative according to Dewey. TIley do not 
promote democracy, but defeat its very purpose. 

A Christiiiln's Appriiliul 

%at shall a Christian say about Dewey's views rlS r 
havc tried to interpret them? 

Dewey's passion for the realization of a society of free, 
self-directing men functioning responsibly and cooperatively 
in high regard for one another in their common humanity 
is shared by every Christian who knows what it means to 
love Cod above all and his fellow man as himseU. As 
Dewey in his discussion lays bare the failures of church, 
state, and culture in general to strive for and promote this 
kind of society, he speaks to the conscience of the Chris
tian community. Brotherly love so widely preached by the 
church and glibly mouthed by professing Christians was 
practiced Iittlc in em ployer-employee relationship, in the 
classroom where cruelty often prevailed, and in society 
generally where ba rriers of several kinds blinded men to the 
fac t that "all men are created equal." In what Dewey so 
genuinely and sincerely sought the Christian community 
should have pointed the way, but was until recently, and 
in several ways still is, a recalcitrant follower. Too often 
Christians and Christianity in general identified themselves 
wilh tJle established social order. Until this day this his
torical fact proves to be one of tile barriers to the elledive 
outreach of the gospel of Christ. 

The unity of experience basic to Dewey's theory of edu
cation should have been recogn ized by Christian students 
of education as grounded in the Biblical view of man. This 
organic unity of human behavior including human moti
vation Herman Bavinck tried to point out in his writings 
on Christian pedagogy in the early part of this century. His 
insights and later efforts to promote them had little effect 
on curricula and methodology of Christian schools in the 



Netherlands. Most changes for the better in Christian 
schools as well as in secular education can be directly and 
indirectly traced to the inAuence of this underlying prin· 
ciple in the teachings of John Dewey. Rather than throwing 
stones at Dewey, we should be thanking him for having 
called our attention as Christians to what we should have 
done and were reluctant to do until forced to it. Christian 
education is now beginning to put this principle into a 
Christian framework which is so necessary to avoid the 
excesses of Progressive Education. 

The "'new" approach to truth strongly advocated by 
Dewey cannot be that of the Christian. 'The words of 
Psalm 36:9, In Thy light shall we see ligllt are a Christian's 
approach to all knowledge and understanding. Herman 
Bavinck had great praise for the contribution of educational 
refonners preceding Dewey, and he would have had the 
same for Dewey, but he was able to point the way to higher 
ground guided by the light of the Word. We can greatly 
benefit from Dewey's emphasis on reflective thinking in the 
educative process, but no one can by thinking Snd out God. 
Together with all absolutes Dewey discarded God from his 
thinking. Yet it pleased the Lord to use him to awaken the 
Christian conscience and understanding to better insights 
socially and educationally. Let us as Christians proSt from 
them with discretion. 

CREATION AND EVOLUTION 
Dear Editor: 

I probably lacked clarity in my attempt to communicate 
certain ideas about crcation and evolution in my article in 
the January issue. For Rev. Rushdoony makes some grave 
charge.<; in an answering letter in the April issue. Two of 
these charges are that I have not discussed the matter hon· 
estly and that my method "smacks of modernism." These 
are awful sins. Therefore, I would like to have the oppar· 
tunity to remove doubts by summarizing the issue as I see 
it. ( Rev. Rushdoony opens the discllssion by statin g 1 am 
an A.S.A. member. If one's affiliations are relevant, it would 
be more in point to call attention to my membership in 
Reformed Fellowship.) 

( I ) The range of belief among Bible·believers concern
ing C"cation and evolution extends from something close to 
Darwinian evolution on the one hand to six 24·hour cre.'l. tion 
days on the other hand . These are the extreme positions, but 
nothing bad is implied by designating them as extreme. 1 
did not mean to use "extreme" in the same way "extremism" 
was used in the 1964 election campaign. I am sorry if I 
gave a wrong impre.~sion . 

( 2) 1f we decide to accept some position with respect to 
creation and evolution , we should be willing to accept nil 
the implications of the position we accept. If Rev. Rush· 

doony believes that creation took place about ten thousand 
years ago, he should state clearly - as I suggested in the 
original article - that the star light argument leads him to 
conclude the universe might be only one-one hundred bil · 
Honth of the size postulated by astronomers. If the Bible 
gives us a creation date of ten thousand years ago, then we 
cantlot know that the universe is larger than this compara· 
tively small size. There is nothing wrong with accepting 
this "small" universe. It is, however, something we must 
accept if we accept the late creation date. I am really sorry 
Rev. Rushdoony did not discuss this point beyond calling it 
"'a manufactured problem." 

(3) Since some conservative scholars hold to 24-11our 
days, others to long periods, and still others to the idea that 
the decision cannot be made from a study of Scripture 
with none of these three groups at all small - it would 
seem a bit premature for us to say that the matter has been 
settled once and for all. To me this does fl at mean we 
should therefore turn to extra-Biblical sources unless the 
question belongs to the adiaphora. 

In the matter of the length of the creation days I would 
like to pose a question which admittedly goes beyond what 
was djscussed in my article. How long is (or was) Cod's 
seventh day of rest? If Scripture teaches that it is a long 
period, might this not indicate that the six days are also 
long periods? 

(4 ) I wonder if we really can take a defensible position 
on this question. I think I agree with a Reformed minister 
who suggested that everyone would one day be surprised 
by the Lord when He completes His revelation concerning 
creation. Are we not in a position in this matter similar to 
the position we arc in concerning certain Biblical proph
ecies, prophecies which cannot be completely understood 
because they have not yet been fulfilled? 

My hope and prayer is that I have clarified my views and 
that I have said nothing contrary to the infallible Word. 

Sincerely yours, 
R USSELL M AATI.UN 

TRENDS IN THE CHURCH 
Dear Editor : 

Looking back over the last forty years one surely must 
admit that our Church has grown tremendously in numbers. 
Many beautiful parsonages, churches, and schools testify 
to the fact that we have been blessed in a material way. 
Graduates of Calvin College and Seminary are found in 
many parts of the world. And with the expanding facHitie.,> 
the number will increase yearly. 

However, has this growth been accompanied by a bet· 
ter understanding and awareness of our Reformed faith? 
Many articles that have been appearing in this and other 
magazines seriollsly dOllbt it. Let me sketch some of the 
trends that I have noticed. 

Expository preaching, as we have known it in the past, 
is fast disappearing from many pulpits. Instead topics and 
texts are chosen that present general truths with little depth 
of thought. It can all be staled in thirty minutes or less. 



You'll find that some of the cardinal truths such as election, 
reprobation, regeneration, and sanctification arc seldom dis
cussed. No wonder we hear the complaint that our people 
do not know the doctrines expressed in our creeds. I have 
heard it e"{pressed in this way when talking about election: 
"That is too deep for us. We had better leave it alone." 
Paul said, "'Wherefore I take you to record this day, that 
I am pure from the blood of an men. For I have not 
shunned to declare unto you (lU the counsel of God" (Acts 
20,26,27 ). 

Separate Christian organizations in the field of labor 
are fighting a losing battle today. It used to be that union 
members were not allowed to be nominated for the posi
tions of elder and deacon. Since our Synod has given its 
stamp of approval on membership in the so-called neutral 
(?) labor unions, this no longer holds. We now encourage 
our men to let their light shine and join these worldly or
ganizations. I wonder how many that write and talk this 
way have ever tried it. 

The decision of Synod of 1956 in regard to divorce and 
remarriage altered the historic position of our Church. For
merly when a man or woman was divorced on biblical 
grounds (adultery), the innocent party could remarry and 
remain a member of the church. The guilty party could 
only be readmitted into the church by a confession of sin 
and by breaking the illegal tie of marriage. Today we ac
cept as members into our churches persons who have been 
divorced on non-biblical grounds. Of COl].fse, Synod did 
state that these persons if they "seek entrance or re-entrance 
into the Church shall show their sorrow and genuine re
pentance during an adequate period of probation." Never
theless our fonner position, as stated above, has been 
changed. As the comts of Our land recognize unbiblical 
divorces we, as a Church, do the same in principle. 

The problem of worldly amusements and all that is in
volved has been the subject of many debates in the Jast 
decade. Fundamenlally this is a problem of world-con
formity. No synodical decisions will be of mueh value if 
our leaders carryon debates as to what was really meant 
and how these decisions must be interpreted. We today, 
in this "sports-mad" world of ours, need very much the ad
monition of Paul: "And be not conformed to this world: 
but be ye transformed by the renewing of your mind, that 
ye may prove what is that good and acceptable, and per
fect, will of God" (Rom. 12:2 ). 

No doubt many of us have noticed the articles that 
have been written about evolution. Some of the authors 
try to harmonize their views with the creation story in 
Genesis and boldly proclaim that they are theistic evolution
ists. This view implies that God has brought all things into 
existence by a gradunl development due to natural causes 
which arc still going on today. It surely is evident that 
some of our leaders, and many of those in The Netherlands, 
no longer accept the traditional views espoused by my for
mer tcachers when I was in high schooL Genesis 1-3 are 
basic. Are we going to interpret these chapters in the light 
of modern sciencc? 

Finally I would like to mention one more trend. Seem
ingly we do all we can to avoid controversy, even when im· 

portant issues are involved. Added to this is the sad fact 
that many do not care and do not know what the issues are. 
Just try to mention some of the questions that are now be
ing discussed when you are in a group of friends and notice 
the reaction. All of uS as parents, teachers, and leaders need 
very much the admonition: "Thus saith the Lord." 

Just over forty years ago the Synod of 1924 said in part: 
""n le consciousness of a spiritual-ethical antithesis be
comes increasingly vague in the minds of many to make 
room for an indefinite notion of a general brotherhood. The 
preaching of the Word concerns itself largely with the 
periphery of life and does not penetrate into its spiritual 
center. The doctrine of particular grace in Christ is more 
and more pushed to the background. There is a strong tend
ency to bring theology into harmony with a science that 
stands in the service of infidelity." 

Have we maintained this spiritual-ethical antithesis? 
Are we harmonizing theology with modern science? 

JACK ARE..'<S 

THEOLOGICAL TRENDS 
(Continued /TOm Page 10) 

Jong Sung, fonnerly associated with the school, takes a 
posture usually defensive of Barth against the conservative 
criticism of Van Til and Carnell, and against the liberal's 
attacks)! Dr. Park Chang Whan, now Professor of New 
Testament at the institution, has been subject to much criti
cism in the past for his theological stance. For a few years 
he was released from teaching duties, ostensibly to work 
on a new Korean version of the New Testament. He re
turned to his teaching duties during this past year, not much 
chastened but much quieter, in those positions where his 
views might create disturbance. A new voice on the faculty, 
now full-time instructor, is that of Professor Lee Yung 
Hyun, who is accused by Korean colleagues of theological 
deviations from Presbyterian conservative traditions. He 
has done little writing thus far. Dr. Chae PH Keun is also 
now serving on the faCtllty as a part-time instructor. He 
has been associated with Korean liberalism for many years. 

Latitudinariani sm Among the Con servatives 
Apart from the pronounced propagandizing which these 

men mayor may not engage in among the students, there 
are also some signs of a regrettable tendency among con
servative forces on the faculty. It is that of treating con
temporary theology in a purely historical manner with lit
tle or no dramatic criticism. The seminary has sometimes 
been charged by Koreans with over-emphasizing modem 
trends in theology to the neglect of a Biblical basis for 
criticism and orientation. 

In many respects the Seminary today bears much re
semblance to the Princeton Theological Seminary that J. 
Gresham Machen and others saw before they left to fonn 
Westminster. Conceived originally as an institution to rep
resent the Old School tradition of Presbyterianism, the 
Calvinism of the Hodges and '~'arfleld, Princeton took on 
a broader character under the presidency of Dr. J. Ross 
Stevenson. 1t was a character broad enough to represent 
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1'.vo streams within the Presbyterian Church, one historical
ly Presbyterian and the other historicaUy Arian, one Cal
vinistic and the other liberal. Stevenson maintained, 'We 
are the agency of the combined Old School and New 
School and my ambition as president of the seminary is to 
have it represent the whole Presbyterian Church and not 
any particular faction of it." Dr. Kae 11 Seong, president 
of the Dong Hap Seminary, writing in his Seminary's 
Theological ]oumal in 1964, comments on the divisions that 
have beset the Korean Church in recent years. In con
clusion, he says, "Our seminary, the heart and artery of 
our church, must keep the true, original way majestically, 
neither turning to the right or to the left. Our church used 
to be a simple one, In the meantime, the liberal theological 
group left us. And tIlen the so-called 'orthodox group left us. 
A few years ago a certain Christian weekly asked, 'Where 
does the KwangNa Bu Seminary go?' [Author's note: This 
name is also popularly used of the Dong Hap seminary.] 
One seminary took liberalism with it, and fundamentalism 
has been taken by another seminary. What is left with the 
Dong Hap group's seminary? It was as if we were Jeft with 
a vacant building and we were supposed rightly to raise our 
banner high in order to be seen clearly.... Some sometimes 
charged that we should decide to stand clearly on the left 
or on the right and make clear our course of theology.... 
Our seminary itself has no inclination to raise any new motto 
or banner conforming to the age. We are neither inclined 
to liberal theology or to a self-righteous, exclusive, so-called 
fundamentalism." 

What Machen feared at Princeton, as much as any pro
nounced liberal teaching, was a conservative theology that 
was indifferent to this debilitating trend, a latitudinarian at
mosphere that spoke of co-opemtion and the expression of 
varying viewpoints, rather than sturdy commitment to the 
historic creeds. This is precisely the stage at which we now 
find this institution for Presbyterian education in Korea. It 
may be mirrored in these words by Dr. Han Chul Ha, now a 
professor at the seminary. Writing on "What Theologians 
and Books Did Most to Shape My Mindr, he speaks of his 
indebtedness to C. Ernest Wright, Floyd Filson, C. Van Til, 
H. Dooyeweerd, and others. In conclusion, he comments, 
""~at I want to say finally is my attitude on the fighting 
be1'.veen fundamental theology and liberal theology. I didn't 
start my tIlcological life as a fundamentalist theologian nor 
did I start it as a liberal theologian. My theolOgical life be
gan inevitably out of the need of my faith, and studying 
theology for me is no more than the effort to understand true 
Christianity and to be a true Christian ...." Han, like the 
seminary, docs not want to be classified either as fundamental 

or liberal. His cry seems to be for a free atmosphere where 
both may talk. Does he speak for his seminary? 

The Dong Hap Seminary seems to be a very good image 
of the present status of liberal studies and influence in the 
Korean Presbyterian church today. It is still a church with a 
very strong conservative mainstream. That mainstream is, as 
ill every church, most perfectly reflected among the laity. 
And yet, along with the mainstream is another stream, fcd 
and motivated by largely liberal, western thought, seeking to 
become part of the Korean scene. At present, the conserva
tive stream in Korean Presbyterianism is wider. But the lib
eral stream is moving faster, and with more power. And 
conservatives, in those denominations where it is appearing, 
are reluctant to deal6nnly with liberalism for fear of further 
divisions and bifurcation of the church. In such an atmos
phere of latitudinarianism liberalism cannot help but grow. 

(to be continued) 
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