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Christianity Is Not a Theory 

"'Perhaps you feel that the faith of a Christian is like a 
theory in science, that is. a system of thought conceived to 
account for the observed facts. It is considered valid only 
so long as it successfully accounts for, and predicts, these 
facts . It is judged adequate so long as it produces results. 
Well. the Christian faith must. and does, bear fruit in the 
lives of those who profess it. But here the comparison ends . 
In the first place, the Christian faith is not a theory but a fact, 
a real experience in the life of an individual which no other 
individual can deny. Secondly, it is not a human achievement 
but a working of God in the human heart, so that it is not 
subject to aU the errors of the human mind. It is a 'being ap
prehended of Cod: And, further, since the Christian has a 
long way to go in living always by this faith - as he should 
be the 6rst to admit - his individual deviations and lapses in 
producing good works do not detract from the reality of his 
faith , but. rather. point to the depth of the sinful condition 
from which he is being delivered.'" 

DR. E NNO WOL1'HUlS in Science, God, and You 

http:publi.tl.cl


'THE DESIRE OF ALL NATIONS" 


by JOHN RICHARD DE w in 

Text: Haggai 2:6, 7 - "FM thus saith the Lord of hosts; Yet once, i t is a 
little while, and 1 win shake the heavens, and the earth, and the sea, and the 
dry land; And I wl1l shake aU the nations, and the desire of all nations shaU 
come; and I will fill this Mwe with glory, saith the Lord of hosts," 

T HE PROPHET HAGGAI, living about 520 B.C., exer
cised his ministry at a crucial period in the history of 

God's people. Then the temple was being rebuilt; work 
had slowed down upon it; and the people of God were 
discouraged. Disappointment made them neglectful in 
their restoration of the house of God. It was through Hag
gai's ministry and that of Zechariah, after Darius ascended 
to the throne of the great Persian Empire, that Cod induced 
his people to resume their building of the temple with a 
ready heart. "In the second year of Darius the ling, in 
the sixth month, in the first day of the month, came the 
word of the Lord by Haggai the prophet unto Zerubbabel 
the son of Shealtiel, governor of Judah, and to Joshua the 
son of Josedech, the high priest, saying, Thus speaketh 
the Lord of hosts, saying, This people say, The time is not 
come, the time that the Lord's house should be built. Then 
came the word of the Lord by Haggai the prophet, say
ing, Is it time for you, 0 ye, to dwell in your cieled houses, 
and this house lie waste? Now therefore thus saith the 
Lord of hosts; Consider your ways." And throughout the 
entire course of this brief prophecy, Haggai continues in 
a similar vein to upbraid and chastise and encourage and 
console this people, who through his words took heart and 
resumed the construction of the temple of the Lord of 
hosts. 

Our text, while it has reference to such building of the 
second temple, nevertheless refers as well to the coming 
of the Lord Jesus Christ, and it is at this point that we 
center our interest. I take that text from the second chap
ter and verses six and seven: "For thus saith the Lord of 
hosts; Yet once, it is a little whiJe, and 1 will shake the 
heavens, and the earth, and the sea, and the dry land; 
And I will shake all nations, and the desire of all nations 
shall come: and] will fi ll this house with glory, saith the 
Lord of hosts." 

I should like to draw this proposition from the text : 
That God solemnly assures his people of the sudden ad
vent of the Saviour who is their heart's desirc. Consider, 
L That Our text pOints us to dependence upon God. 

In the space of four short verses, five times does the 
phrase appear, '111OS saith the Lord of hosts". Verse six: 

"For thus saith the Lord of hosts"; verse seven: "And I 
will fill thiS house with glory, saith the Lord of hosts"; 
Verse eight : "The silver is mine, and the gold is mine, saith 
the Lord of hosts"; Verse nine: '''The glory of this latter 
hOllse shall be greater than of the former, saith the Lord 
of hosts'"; "and in this place will I give peace, saith the 
Lord of hosts." He is Yahweh Sabaoth - the Lord of hosts. 

I say at once that our text points us to dependence 
upon God. You must recall how very low was the estate 
of God's people at this juncttrre in their history. Some 
fifty thousand had in 536 R C. returned from captivity. 
God had kept his word and permitted the restoration of 
this people. But the vast majority chose to remain in Bab
ylon and the eastern provinces, and it was but a remnant 
that returned to a countryside, desolate and forsaken, and 
to a city in which there was apparent yet the ruin of a 
former temple, that of Solomon. The people must have 
been cast down, but at once they began work upon the 
second temple. 

Though the years passed by and they continued their 
sporadic efforts toward its constmction, yet they lost heart 
and looked about them to see only that they were but a 
poor, pitiful handful of people whose enemies were very 
great in number. Their plight was a sorry one. The glory 
of Judah and of the royal house of David had departed. 
God's people occupied a very low and ignominious COIl 

dition. There was little about which to be glad . While it 
was true that they had been permitted to return to the 
promised land, yet what was this promised land but a 
heap of rubble? And the task that awaited them was 
staggering. But the prophet repeatedly uses those few 
short words and with purpose: "'Thus saith the Lord of 
hosts." You see, there is a principle involved here. The 
less likely a thing seems, the more necessary it is to trust 
God for it. The prophet uses the expression , thus saith 
the Lord," to impress upon the consciousness of this peo
ple that the future does not li e in their, but in God's hands. 
"Thus saith the Lord." 

My dear friends, learn, therefore, that we must be' 
dependent upon Cod for all things. 0 , human nahlfe likes. 
to think of itself as independent of God. But it is not in-
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dependent. Man must await God's pleasure. "It is not in 
man that walketh to direct his steps." 'The Lord hath 
made all things for himself, yea, even the wicked for the 
day of evil." I say, learn to trust Cod for all things. This 
people, as they looked at Solomon's temple in ruins and 
at the miserable substitute that their means would now 
permit them to erect, had need to take heart in the Lord 
their Cod. 

Perhaps you have had a very severe disappointment 
in life. It may be on accoun t of family; it may be in the 
area of your work; perhaps it is in relationships with neigh
bors; it may be that you have been disappointed in a 
friend; perhaps you are uncertain about the future and 
fearful of provision for its exigencies and needs. My dear 
friends, learn to do as these people did. Learn to trust in 
Cod. It is from him that our help comes. 'lhus saith tJ1e 
Lord of hosts." Nothing is too hard for him. Nothing is 
beyond his capacity to assist or be of help. In his hands 
is the whole world. He holds the reins of the government. 
Nothing transpires without his direction. He is a Cod of 
providence who keeps covenant with his people. This must 
be my comfort, and it must be yours. 

lI. That our text makes us await Cod's time and. Cod's way. 
"For thus saith the Lord of hosts; Yet once, it is a little 

while, and I will shake the heavens, and the earth." I 
have already indicated to you that the prophecy was ut· 
tered in 520 B.C. This was a long time before the first 
advent of our Lord Jesus Christ. But even so, Cod tells 
his people, "Yet once, it is a little while" - but a few short 
years must yet transpire before I shall shake the heavens, 
and the earth, and the sea, and the dry land. Take heart 
my people! Be lifted up! Be filled with joy! Have confi
dence within you! ''Yet once, it is a little while." '"'I will 
not tarry forever. You will not be permitted to rest always 
in your sins. As the future is in my hands, I will direct it 
toward your salvation. I will work your deliverance. I 
swear it upon my word as Almighty God." "Thus saith 
the Lord of hosts; yet once, it is a little while, and I will 
shake the heavens, and the earth." 

No doubt, those years seemed very long, and the people 
must often have cried out, "How long, 0 Lord, how long?" 
There was great suffering yet in the experience of Cod's 
people throughout the era of the Maccabees under Anti
ochus Epiphanes and others. ''Yet once, it is a little while, 
and I will shake the heavens, and the earth." God's time 
is not man's time, is it? And Cod does not await man's 
pleasure, but his own. The fulness of time had not yet 
·come. 0 , from before the foundation of the world Jesus 
Christ was already appointed to be the Mediator and Re
deemer of his people. But he should be born of a woman, 
born under the law, only when Cod said so and not a 
moment before. ''Yet once, it is a little while." Learn pa
tience from our text, and understand that God the Al
mighty, who is at gathering his Church and at beginning 
a good work in the hearts of his people, will bring this all 
to conclusion one day-the day he has appointed. "Yet 
-once, it is a little while." 

Let 	us in our hearts be at peace on this score, without 

i , 

fear, without terror. 0, for Our sakes the waiting is not 
the same as it was for ancient Jsrael. Israel must await the 
first advent of our Lord Jesus Christ, but now he has come! 
The child has been born. The angels have sung their 
hymns of adoration and praise. The apostles have preached 
their Gospel and established the Church. And throughout 
these two thousand years Cod has been at calling his 
chosen ones out of the world into its fellowship. However, 
the end is not yet. And though it is true that the early 
Christians looked for it, yet it did not come in their life
time. And it may not come in ours. But, "Yet once, it is 
a little while, and I wm shake the heavens and the earth, 
and the sea, and the dry land." For our hearts, let us 
learn today that Cod will come. God will complete his 
work of redemption. Cod will bring us body and soul 
before his presence with exceeding joy. 0, what a comfort 
it is to know that the same Cod who addressed himself to 
the decrepit Israelites in Haggai's day addresses himself 
to us now at this Christmastide, and assures us: "Yet once, 
it is a little while" - only a little while, a few short years 
- "and I will shake the heavens, and the earth." 

III. 	That our text promises violent upheavals at the Lord's 
coming. 

"I will shake the heavens, and the earth, and the sea, 
and the dry land: And I will shake all nations, and the 
desire of all nations shall come." There should be. the 
prophet said, at the advent of Messiah, great upheavals. 
You must know that this began shortly after the prophet 
uttered this prediction. For Persia was already doomed, 
and ere long her king, the king of kings as he was called, 
was overthrown by Alexander, whose own conquests were 
usurped afterwards by the power of Rome. Even Rome, 
though in the days of the republic, when its Senate was 
vigorous, and its people strong and fresh and young, 
very great indeed, was now an empire since the accession 
of Augustus Caesar and on the way to ruin. 

But there is more here than a reference to political up
heaval, the destruction of Persia and Creece and Rome and 
all world power, and the convulsions that are forever at 
shaking the realm of men. For Almighty Cod would so 
shake the nations, that in the days of Cyrenius, governor 
of Syria, all the world wen t to their own home cities to be 
taxed; hence, Messiah could be born in Bethlehem-Judah. 
Still more, the Magi, the wise men, came from Persia to 
Jerusalem and to Bethlehem as they were guided by a star. 
There were celestial manifestations at the advent of our 
Lord Jesus Christ. The heavens themselves praised him. 
And a star, a miraculous celestial occurrence, guided these 
wis.e men from the east to the manger bed of the infant 
Jesus. 

Again, after he had been born, throughout the course 
of his life, did not the blind see, the deaf hear, the dumb 
speak, the lame walk, and the dead live? And whilst he 
was hanging upon the cross, after being delivered to death 
by the scntence of Pontius Pilate, the procurator of Judaea, 
did not the earth shake with great quakings, and were not 
the 	gravcs opened, and did not the bodies of the saine 
appear to many? And werc not the heavens covered by a 
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thick, dark blanket of clouds to blot out the face of the 
sun? And on Easter Lord's Day morning did not Jesus 
Christ, as he had said, rise from the dead? 

Onee more, through the preaching of the everlasting 
Gospel in the ministry of our Lord and the apostles, and 
particularly of 81. Paul, was not the whole world turned 
upside down by the testimony of the very heathen? "'I 
will shake the heavens and the earth." Behold, how im
portant to Almighty God is the salvation of his people. 
Behold to what lengths God will go to save his people. 
He is not an impotent, helpless sort of God that can do 
nothing to deliver his children from the shackles of sin in 
which they have locked themselves. He is the Almighty 
One, the God and Father of our Lord Jesus Christ, who 
possesses every attribute, and who will by all means save 
his people. 

Ah, let us rejoice at this ancient testimony to the effi -

As we prepare to commemorate again the bless
ed event of Our Savior's birth, our attention should 
direct itself to the Scriptmes which alone disclose 
the fact and its significance. We appreciate the 
privilege of being able to present this sernwn, 
preached on a striking Old Testament passage, by 
the Rev. John 11. De Witt in the Sixth Reformed 
Church of Paterson, New Jersey. 

caey and the power and the strength and the saving energy 
of the Gospel of God's grace. Are you a poor sinner? Have 
you terrible sins in your life? Do your sins appear to you 
as a great mOlmtain immovable? Are you weighed down 
to the earth by the weight of them? Do you see no way 
out of the guilt of them? Then my dear friends, hear again 
the words of this prophetic minister of the Old Testament. 
"Yet once, it is a little while, and I will shake the heavens, 
and the earth, and the sea, and the dry land; and I will 
shake all nations." 

But there is something more. For while these things 
have been fuHl lled in the life of our Lord Jesus Christ, 
yet that fulfillment is only partial. Is there not here an 
indication of that which yet must be, when the sun shall 
be darkened and the moon turned to blood in the day of 
the convulsions of the end, when our Lord himself will 
appear on the clouds of heaven, and the elements melt with 
fervent heat, and the sky be rolled up as a scroll, and the 
consummation come? Then indeed will be fullilled in 
strength and power the words of Haggai, "I will shake the 
heavens, and the earth ." There is much power amongst 
men. And the inventions of the twentieth century stagger 
the imagination as we consider but the nuclear power pos
sessed by the great nations. But nuclear power is nothing 
before the power of God. He created it. He is behind it, 
and God, the God of Jesus Christ, the God of his people, 
at the last day will purge this same earth, will with one 
hand as the trumpet blows dash all unconverted persons 
to everlasting destruction and with the other refurbish that 
which now appears until it becomes that new heaven and 
new earth of prophetic promise . 

. ......oa......." 
 I. 	 • ,'" 

IV. 	That ollr text describes our Lord truly as the desire of 
all tIle nations. 

...And I will shake all nations, and the desire of all na
tions shall come." What a beautiful description of the 
Lord Jesus Christ this is! And yet it poses a problem to 
us, does it not? The crttechism truly reflecting the teaching 
of Scripture describes human nature as prone by itself to 
hate God and our neighbor. Mankind, as he is in himself, 
does not love God, and does not wish to serve God. But 
the prophet here calls our Lord Jesus Christ "the desire 
of all nations". What possibly can he mean? 

I believe initially he means, though the nations of the 
earth do not love God, but the rather hate him; and do 
not love righteousness, but the rather hate it; that there is 
beneath the surface of things that often hidden conscious
ness of the existence of God, and that almost submerged 
conviction that human nature is not what it was intended 
to be, and that if it does not change, it must perish at last. 
''The desire of all nations" - there is religious aspiration 
throughout the world. There is longing for God in every 
human heart. It is twisted; it is perverted; it is not directed 
properly; it cannot save; but there is, nevertheless, some
thing left still of what our Creator put within us at the 
rust. 

Still more, when the prophet speaks of Jcsus Christ as 
the desire of all nations, we must note that he does not 
refer primarily to the nations as such, but to his people 
amongst them. Similarly, when we read, "'For God so 
loved the world, he gave his only begotten Son, that who
soever believeth in him should not perish, but have ever· 
la~ting Hfe," though in one ideal sense we are to see the 
world as a whole, yet in another we are to understand his 
people, for whom Christ died and whom he will save. "The 
desire of all nations shall come." Jesus Christ is truly de. 
sired and loved by his people, - His people amongst Isra
el, His people throu ghout every age. He is the desire of 
his people. He is the longed-for One whose coming his 
people once anticipated with great joy and ever since have 
looked back upon with thanksgiving. 

Now, let me ask you: Is he your desire? The Psalmist 
Solid, "As the hart panteth after the water brooks, so pant. 
eth my soul after thee, 0 God." It is this which the proph
et intends. Do you des ire Jesus Christ? Is he the object 
of your longing? Is he the one whom you anticipate? Do 
you look for his second coming in gloriOUS majesty to 
judge the living and the dead? Do you, and this most 
importantly, look for him, long for him, desire him as Sav. 
iour? "And the desire of all nations shall come." 

"The desire of all nations." There is much that we de· 
sire in this life. We desire friends; we desire a loved one 
with whom to spend our life; we desire famil y; we desire 
comfort and prosperity; we desire posterity - children; we 
desire to be well-thollght of and to be of some repute; we 
desire many things. And by and large, human nature 
spends itself in these things that it desires. But the first 
desire, the paramount desire, our only desire at last, must 
be Jesus Christ. Is that true of you? Haggai and his as· 
sociates looked toward him, but he has come. And you 
must look back upon him, yes, and up to him in heaven. 



"The desire - the desire - of all nations shall come." 
I fear very much that for many of you Jesus Christ is 

not your great consuming desire. 1 fear very much that a 
good deal of our religion is of custom, form, and supersti
tion. I fear very much that we are motivated by something 
other than a desire to be saved and to be made like Jesus 
Christ in worship and life. 0 , what a superficial age this 
is! I beseech you today, as you look into the Scriptures 
of God, consider well the condition of your heart. God 
will not be satisfied by that which contents men. And God 
will not accept the credentials you have received from bis 
Church. God will only accept of you true believing faith. 
God will only accept of you a regenerated, converted 
heart. "The desire of all the nations shall come." 

V. 	That our text predicts the glorious establishment of the 
Christian Church. 
"And I will fill this house with glory, saith the Lord of 

hosts." In the book of Ezra we learn that there were those 
amongst the fifty thousand that returned who remembered 
Solomon's temple and wept when they saw its replacement. 
It was a poor, shoddy substitute. The temple in Jerusa
lem after the return of the exiles was something of which 
they were not proud, but rather ashamed, when they com
pared it in their minds with the glory that had been. God 
understood this, and promised something much more glo
rious than a temple made of wood and stone, even though 
it be furnished with gold and silver and precious gems. 
God promised a Church. There is no more important es
tablishment in Scripture than the Church. The Church is 
the body of Christ - that for which he died, the whole 
sum of his elect, those who belong to Jesus Christ and arc 
united to him by saving faith . 

Many despise the Church. Do you know that our con
fession teaches us outside the Church there is no salvation? 
It means that those who belong to Jesus Christ Snd their 
natural home in the church; those who are his people are 
the people of the church; their's are the means of grace; 
their's are the sacraments - the Lord's Supper and holy 
Baptism; their's are the ordinances of revealed religion. 
The Church is the Christian's natural home, and he is not 
pennitted to contemn or despise it, but must, rather, give 
thanks to Almighty God for it. 0 , with what great joy it 
is that we look upon the Church of Jesus Christ, that fold 
of God into which aU his sheep are safely led. 

I have already asked you, Do you belong to Jesus 
Christ? Is he the desire of your heart? Now I ask you 
still more, Are you a part of his Church? The two go to
gether, you see. Are you a part of his body? - the fulness 
of him that SHeth all in all. What a striking article that is 
in the Apostles' Creed: '1 believe in a holy catholic 
Church." The Church, the Church for which he died; the 
Church, the Church which he keeps; the Church, the 
Church that he will save - are you a part of it? 

Much about the Church is shoddy and poor and weak 
and miserable. But it is His Church. And the Scripture 
tells us, "I f thou shalt confess with thy mouth the Lord 
Jesus, and believe in thine heart that God hath raised him 
from the dead, thou shalt be saved." And again, Jesus said, 
"Thou art Peter, and upon tItis rock I will build my 
Church; and the gates of hell shall not prevail against it." 
"Yet once, it is a little while, and I will shake the heavens, 
and the earth, and the sea, and the dry land; And I will 
shake all nations, and the desire of all nations shall come." 
Ah, my dear friends, look upon the text and upon the Lord 
of the text and lIpon his Church and find your place in it. 
Amen. 

o shepherds of the Bethlehem hill8, 

When earth in slumber lay. so dark and sliU; 

And in the solemn hush of night 

When qUickly shone a dazzling light 

While hovering in that golden aureole bright 

You saw an angel robed in purest white 
Were you afraid? 


o humble watchmen of the sheep, 

Who fearlessly your nightly Vigil keep; 

When suddenly the angel cried: 

«Behold your God with man abides'" 

While mingled with that clarion voice, 

The heavenly angel-choirs in song re;oice

Were you amazed? 


o lowly gua.-dWns of the flock, 

When you with urgence at the stable knock, 

And there behold the Gift of Love 

Displayed to you by God above; 

Y01I, who were first to hear that wondrous Name 

That angels would to all the world proclaim 
Did you re;oice? 


ELSIE D. KUIZEMA 
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HHE THAT COMETH" 

THE MESSIANIC PROPHECIES IN THE ADVENT SEASON 

by MARTEN H. WOUDSTRA 

D URING THE WEEKS PRECEDING the festival of 
Christ's nativity the Christian Church, both in ser

mon and in song, turns its reverent attention to the ancient 
prophecies which speak of the One that should come, Ad
vent and Christmas hymns abound in references to Old 
Testament prophecy. They hail the Babe of Bethlehem as 
the ''Prince of Peace ...., the "Sun of Righteousness"; they 
speak of Him as the "Righteous Branch" and welcome Him 
as the "Immanuel". 

The fact that these Biblical expressions have become 
part of our hymnody should not make us forget that some 
of the most profound questions of Biblical interpretation 
afe bound up with these terms. 

One thing that should be kept in mind at the outset is 
that the history of Christian interpretation has at times 
been characterized by too great a readiness to find Christ 
in the pages of the Old Testament. To admit that this has 
been so is not in itself an indication of a lack of respect 
for messianic prophecy. The well-known 19th century de
fender of orthodoxy, E. W. Hengstenberg, whose monu
mental work on the messianic prophecies of the Old Testa
ment is still of great value, nevertheless reminds his readers 
of the pitfall into which earlier generations of Christians 
frequently fell, when they expressed the opinion that it is 
better to look for Christ where he is not to be found than 
to omit to seek him once where he is to be found. 

While it is good to heed the lessons from the past, it is 
probably more important to be acquainted with the perils 
of the present. Though the past may at times have been 
guilty of fanciful typology, today's Biblical scholarship 
virtually repudiates typology altogether. Gerhard Von Bad, 
one of the leading Old Testament scholars in Germany, 
expresses as his opinion that the typolOgical interpretation 
as practiced since the times of the Reformation, and subse
quently by people such as Franz Delitzsch and other evan
gelicals, cannot not again be renewed. People like von Bad 
do wish to keep speaking of a certain kind of typology. 
But the newer use of this term amounts to little more than 

a recognition that earlier events happen in the broader 
context of subsequent events and that these later events 
show a certain "analogy" with the earlier ones. Von Rad 
will admit the Old Testament often "comes very close" to 
the New Testament. But this is not due to a God who 
imprints the events and institutions of the Old Testament 
with a meaning pointing beyond themselves. The only 
typology which modern Biblical scholarship will allow is 
one that is to be accounted for on internal grounds rather 
than on the basis of divine foreordaining. 

One of the questions which is in the center of the de
bate of Biblical scholarship today is the precise relationship 
between the Testaments. As every Bible reader knows, the 
New Testament, at every step it takes, legitimates its faith 
and its conception of Jesus Christ by means of an appeal 
to the Old Testament Scriptures. The gospels as well as 
the epistles present to us a Christ who is essentially the 
one of whom the prophets had spoken. 

This fact is too obvious to be ignored. It has always 
been the most powerful reason why the Church through
out the centuries has based its proclamation and its song 
on the two Testaments together. Yet it is this use of the 
Old Testament in the New which has also been made the 
subject for critical discllssion. Is the Christian Church at 
liberty to ignore this discussion? Can it simply continue 
to sing its Advent songs as if nothing had ever been said 
to question their true validity? Some say that this is what 
the Church should do. Christmas sentiment, so they say 
or think, is not dependent on what the scholars choose to 
do with the Scriptures. Others more correctly point out 
that the Christian faith docs not ultimately depend on 
scholarly opinion. However, does not faith "hold for tTuth 
aU that God has revealed to me in His Word" as the Heid
elberg Catechism states? Biblical scholarship comes with 
the pretension of interpreting that revelation of God to 
us. Christian faith and Biblical scholarship have for that 
reason many things in common. 

There is another reason why the Church cannot be ig-
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norant of the modern trends in Biblical interpretation. 
The Church's song is never just an utterance of private 
sentiment privately expressed. Whether at home or in 
church our songs are a form of proclaiming God's Word. 
Does the Church rightly proclaim this Word? Does it do 
so in an awareness of the denials of Christian truth and 
does it show this awareness by entering sympathetically 
into the many questions which modem scientific thinking 
raises on every side? The Church's songs as well as its 
sermons should be uttered in full recognition of the pre. 
vailing mood of the times. Only then does the eternal and 
unchangeable truth of Cod stand out in all its saving sig
nificance. 

James M. Robinson, a well-known contemporary New 
Testament scholar, thinks he can find indications that Old 
Testament ~cholarship could move into a central theologi
cal position in the coming generation. 1 do not think that 
we have to wait that long. The discussion conceming the 
role of the Old Testament for the Christian faith has al
ready been carried on for several decades. It is true pcr
haps that the discussion has been somewhat limited to 
merely "departmental" confines. In this respect Robinson 
may well be right when expecting a future widening of 
the debate to include other theological disciplines. 

In an attempt to introduce to the readers some of the 
central problems which modem Biblical theology raises in 
the area of messianic prophecy 1 shall confine myself to 
just one example taken from a veritable multitude of books 
and articles written on this question. 

In 	a little booklet entitled Tile Old Testament in The 
New the New Testament scholar C. H. Dodd investigates 
the several passages or clusters of passages which figure 
prominently in the New Testament appeal to the Old. The 
following quotation is typical of the newer approach to 
this question. Speaking about a passage from the prophet 
Isaiah which includes the well-known Immanuel prophecy 
Dodd asserts: "The exact sequence, the true interpreta
tion, and the primarily historical reference of many of 
these obscure prophecies are still matters of doubt and 
debate among scholars, but it is easy to see how for a 
m st-century reader it all worked out as an elaboration 
and enrichment of the same broad plot of suffering and 
humiliation followed by triumph through grace of God ." 

There are some parts of this quotation which can best 
be 	understood in the light of its larger context. But cer
tain points can be gathered from it without a knowledge 
of 	this context. The thing that comes to light is that 
Dodd on the one band leaves open the question of the 
"true interpretation" of a passage such as this, whi.le on 
the other hand he asks our understanding for the fact that 
the "first-century reader" used this passage the way he did, 
i.e. 	 in a messianic fashion. 

This approach is very common today. We are con
stantly urged to "understand" how a part of Scripture 
came to be read the way it was. But at the same time 
we are asked to reserve our scholarly judgment as to the 
propriety of this "use" of Scriptural materials. Dodd as
sures us that "it is easy to see" how a first-century reader 
could look upon the prophecies of Isaiah as fitting into his 
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own conception. But he leaves the question of the actua l 
meaning of the passage to be settled by later scholarly 
debate. 

Vriezen, a Dutch Old Testament scholar asserts that 
Jesus and the apostles read the Old Testament with ""other 
eyes" than we do. The implication of such a statement is 
that we today have advanced beyond the times in which 
the apostles Or Christ Himself read the Scriptures. Now 
there is a certain way in which this is true. While we must 
insist on the complete authority of Christ and the apostles 
in matters of Biblical understanding, we should not make 
the mistake as if the Bible gives us at any point a fuUy 
worked out set of principles which we simply can apply 
without further systematization. Theology as such is not 
found in the Bible. It is the product of the believing mind 
which submits itself to the authority of Seripture. If all 
that was meant by people like Dodd and Vriezen was to 
emphasize the fact that Jesus and the apostles should not 
be treated as 20th century Biblical scholars, then the pOint 
was weJJ taken. 

With what clarity and conviction shall we sing 
the praises of our Savior-King on the day commem
orating his blessed birth? How necessary a true 
understanding and interpretation of the Old Testa
ment is for this worship of ours is challengingly 
disCU8Sed by Dr. Marlen H. Wot./.lbtra, prafesror 
of Old Testament at Caloin Theological Seminary, 
Grand Rapids, Mich . 

, 
But this is unfortunately not the case. Biblical scien

til'ic scholarship of tlle historicistic type does not simply 
mean to warn us against looking for a fully worked out 
set of principles in the Bible. It virtually sets up a dis
parity between what the Bible itself does with prophecy 
and what we today think we ean do with it. This results 
in a dangerous cleavage. While asking us to "understand" 
how the Ilrst-century reader, including those who wrote 
the New Testament, saw things, Biblical scholarship sug
gests that the true meaning may be essentially different 
from the "understood" meaning. 

We might perhaps sum up the situation by saying that 
modem Biblical scholarship hands us an "understood" 
Bible but lhat it reserves its judgment as to the nature and 
content of the real Bible. Orthodoxy, in the present writer's 
opinion, can never yield on this basic point withollt ceas· 
ing to be orthodox. We may and must employ historical 
metJlods of interpretation. We may and must try to under
stand situations which are quite different from our own. 
This was already done by the Reformers, and it has al
ways becn done by Reformed Biblical scholarship. But 
we may not adopt such methods of interpretation as will 
result in a virtual separation, not to say contrast, between 
the Bible's own understanding of itself and the scientific 
understanding of the Bible. 

Modern Biblical scholarship has done much to increase 
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our insights into what the Bible meant in the long ago, 
but it has permitted a fatelul guU to develop between 
what the Bible meant and what it means. Some Biblical 
scholars openly state the problem which confronts us to
day in tenns such as were just formulated. There is an 
urgent need for more Reformed study of this problem. 
Just as in our singing and in our sennonizing so also in 
our scholarship we should try to be conscious of the moods 
and opinions of the time in which we live. 

The important question which confronts the believer 
who sings his Advent songs is whether the Christ of whose 
birth he sings is truly the Immanuel or whether it is 
enough to say that he was understood by Matthew to have 
been such. Important questions of faith are immediately 
bound up with this. A faith that is content to be a mere 
subjective feeling wiD not very likely see the need for hold
ing to orthodox positions. But true faith attaches itseU to 
what IS, not to what is understood to be. 

I believe that subjectivism in religion has a lot to do 
with the modern trends in Biblical scholarship. The Re
fonned emphasis has always been otherwise. It has al
ways stressed, and rightly so, the essential role of the Word 
as a means of grace. Questions of Biblical scholarship are 
essentially theological questions. 

The Bible presents the Word of God a~ a power which 
is bound to accomplish its purpose regardless of opposition. 
As such it never returns void but accomplishes that where
unto God sends it. It was this tremendous, compelling 
power of the Word, including the messianic prophecies, 
which Jesus experienced at signi.6cant points of His life 
and ministry. This accounts for the frequency with which 
the evangelists, especially Luke, describe to us the neces
sity of Christ's actions. There is a constant appeal to the 
"ought'" and the "must". This is not an appeal to a mere 
inner consciousness, however impelling such a conscious
ness can be. Christ did possess this consciousness, but His 
appeal before His parents in the temple, and before the 
men of Emmaus, was to something that they should have 
known. Neither was this awareness of the "ought'" due to 
Jesus' knowledge of the divine plan behind His life and 
death. Jesus was fully conscious of that plan, but His ap
peal was to the necessity of Scripture. The Scripture had 
spoken: "Then said I , behold I am come to do thy wiD". It 
was that spoken Scripture which set into motion the stupen
dous events of Bethlehem and Nazareth, and later on of 
Golgotha and the garden of Arimathea. John tells us that 
because they did not know the Scriptures that He must 
rise from the dead that they ran to the tomb to convince 
themselves of the accuracy of the report of the women. 

The line does not just run, as is so often supposed, from 
the New Testament back into the Old. The line runs from 
the Old Testament into the New. God speaks and it is; 
He commands and it stands fast. 

A proper Christmas celebration will find Christians por
ing over their Bibles, in order to perceive the "'ought'" of 
tJle Biblical necessity of Christ's coming. Only thus will 
we be able to pray the prayer for His Second Coming and 
conclude it with a hearty "Amen", that is, "'it shall truly 
and surety be." 

T d lRUMPET December. 1965 

THE MEANING 


OF POETRY 

FOR THE 

CHRISTIAN . . . 

by MERLE MEETER 

Poetry is words arranged in metrical - or rhythmical
patterns called. verses; these may be regular or irregular 
in number of syllables and stresses. Poetry is also succinct 
verbal expression of thought and feeling. Often metaphori
cal and symboJica1, its imagery suggests universally mean
ingful concepts. 

Idea presented through poetry (not doggerel or the 
work of poetasters) is coherent and unified, even if the 
subject of the poem is ambiguity or chaos. Moreover, the 
concept embodied in the poem is imaged in an aesthetically 
pleasing form, in a structure of which we say -mat's good; 
style suits content. It is appropriate and, as to its function, 
true." 

But the concept itself may be false - a lie exquisitely 
framed, a sublimely delineated delusion; for example, Satan 
rules the cosmos; man is the meaning of the universe; God 
is directed by man's choices; the moral law is relative to 
time and place; Christ was merely a saint; sin is error, but 
not hellish offense against the holy God. The Christian 
will inevitably confront vicious and seductive doctrines ill 
everyday experience and in prose, as well as in poetry. 

Sounds, rhythms, and poetic images may embellish, 
meretriciously, an unholy belief, product of the antiChris
tian mind, depraved, rebellious, and hostile toward God. 
The pagan mind, ancient or modem, provincia1 or cosmo
politan, represses the truth of God in unrighteousness; God 
also tells us through Paul, "There is none righteous" ( Ro
mans 1:18 and 3:10). 

For an instance of perverse belief recommended in 
poetry, consider Thomas Hardy's "Hap," in which chance 
controls - or refuses to control- human destiny. 

How arrives it joy lies slain, 
And why unblooms tile best hope ever sown? 
- Cross CastUJity obstructs the sun and rain, 
And dicing Time ,Of' gladness casts a moan. 
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Hardy's theme is a lie, but his poetic depiction of the lie 
(with its triple personification; its elliptical inversion: 
"How arrives it ..."; its consonance and assonance: "'Crass 
Casualty" and "dicing Time"; and the poignancy of that 
apt botanical metaphor: "unblooms") is an artistically ef
fective formulation of his idea and of his feelings about 
destiny. 

The "Ballad of the Goodly Fere," by Ezra Pound, cele
brates the virile humanity of Christ ("No capon priest was 
the Goodly Fere"), but insidiously denies His divinity: 

A son of God was the Goodly Fere 
That bade 113 his brothers be. 

Yet, the poetic form creates a rousing alliterative rhythm 
with its anapestic lines. Pound demonstrates the beauty of 
balanced simplicity and the truth of metrical artistry, but 
his thematic identification of Christ with man ("A son," 
not "The Son") is damnable and demonic. 

In the poem with a lying message no disjunction need 
exist between manner and matter; for the conceptual falsity 
of a God-denying poem must also be lucidly and memor
ably stated in cogent diction and fitting metaphor: that is, 
the He, to be perspicuous, must be admirably constituted 
by aesthetic standards of clarity, symmetry, integrity, and 
emphasis. That the poems of talented infidels satisfy basic 
aesthetic criteria is God's favor to poet and reader. To 
encounter and expose untruth in poetry (and prose), one 
must have a clear understanding of the definition and im
plications of the lie being advanced. 

''The Flea," by the early and sensual John Donne, is a 
consummate poem, superbly harmonizing witty dialectic, 
sportive tone, and sacramental imagery with the sybaritic 
proposition to premarital relations. The depravity inheres 
in the naturalistic ethic, but the apt conjunction of form 
with content is the poem's fonnal beauty and truth. Thus, 
the lie and the truth may exist together in a poem. Just 
before his unpersuaded inamorata crushes the fiea - sym
bol of the union he desires, having sucked blood from each 
of them - Donne's persona, the overheated suitor, pleads 
in sacerdotal language, 

Oh stay, three lives in one flea spare, 
Where we almost, yea, more than married are. 
This flea is you and I, and this 
Our marriage bed, and marriage temple is; 
Though parents grudge, and you, w'are met, 
And cloistered in these living walls of jet. 

Though use make you apt to kill me, 
Let not to that, self-murder added be, 
And sacrilege, three sins in killing three. 

Written after his conversion to Christianity, "Batter My 
H eart" is one of Donne's Holy Sonnets. This poem is also 
a delightful concord of texture and structure, but no lie 
is herein preferred. From the impassioned urgency of its 
initial petition: "Batter my heart, three-personed God ... ," 
through that magnificent parallelism of four metaphysical 
comparatives with their four superlatives: 

. .. for you 
As yet but knock, breathe, shine, and seek to mend; 
That I may rise and stand, 0'erthrow me and bend 
Your force to break, blow, bum and make me new, 

In this brief article Prof. Merle Meeter of the 
Department of English, Dordt College, Sioux Cen
ter, Iowa, urges us to consider the significance of 
poetry, both as to form and content, for the Chris
tian believer. Its relevance for our lives becomes 
preciously clear in his reminder that we are the 
"poetry" of "the Poet and Maker of all things." 

and on into the figure of the usurped town, whose gover
nor, Reason, is prisoner of Satan, no spurious beliefs im
peach the conceptual essence of the poem. So ends the 
octave. The sestet shifts from seige imagery to love imagery 
(another form of enslavement, but one which anticipates 
a change in authority), which also characterized Donne's 
voluptuary poems. But now a difference is evident: human 
love has become a metaphor of Christ's love for His bride, 
the Church. And the persona of penitent sinner necessarily 
is revealed to be woman through the imagery that con
cludes the sonnet: 

Divorce me, untie or break tltat knot again 
Take me to you, imprison me, for I 
Except you enthrall me, never shall be free, 
Nor ever chaste, except you ravish me. 

Concluding with a startling, condensed paradox or 
oxymoron - a favorite device of Donne (note others in the 
verses from the octave), the maker has crafted a poem that 
attains the first purpose of poetry: homage to God. Poetry 
may amuse our melancholy; may inform our intellect; may 
entertain our leisure; may excite our sympathy; may even 
provoke our virtue; but, primarily, it must reflect the bea.u
ty and truth of our Creator-God, of our Redeemer-Christ, 
and of our Sanctifier-Spirit. For poetry is a human tribute 
to God; but the unregenerate can honor God only despite 
himself. Devoted to idolatry and humanistic ideals, his 
poetic creations display beauty and truth only because God 
has graciously permitted him to retain aspects of His image, 
imperfccted as they are by man's Fall. 

Sharing aesthetic standards with the secular pact, the 
Christian poet has a distinctive, sacred standard transcend
ent : his work must be approvable by God: hence, truthful 
and beautiful in form and content - nor will his poetry by 
its process or tone willfully promulgate a lie. The Chris
tian poet is called to praise, and no aspect of creation 
exists through which God cannot be worshiped by the poet 
who sees Him beyond all manifestations of reality and all 
events of temporality. 

Unregenerate man is antithetically opposed to God and 
His revelation; therefore, nonChristian poetry is a quest 
for Eden, for perfection without Christ, for patterns of 
meaning in a cosmos severed from its Creator. Each poem 
is a symmetrical detail within the larger poetic and philo
sophic pattern that comprises a poet's interpretation of 
reality; therefore, expect no one poem to illustrate unam
biguously and completely an entire moral system. 

William Butler Yeats, Irish mystic and symbolist poet, 
was not a Christian, but unless one knows Yeats's biography 
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and some literary history, the following poem could seem 
the lyrical expression of a Christian poet: 

When You Are Old 

When you are old and gray and fuU of sleep, 
And nodding by the fire, take down this book, 
And slowly read, and dream of the soft look 
YOUr eyes had once, and of their shadows deep; 

How many loved your moments of glad gf"ace, 
And looed your beauty with love false or true; 
But one man loved the pilgrim soul in you, 
Anclloved the sorrows of yOl.lf changing face. 

And bending clown beside the glowing bars 
Murmur, a little sadly. how love fled 
And paced upon the mountains oVeT"head 
And hid his face amid a crouxl of stars. 

Aging, memory, Jove, understanding, misunderstanding, 
pathos - the emotions and experience even in this one 
poem are universally apprcciable and valuable. For such 
concerns are the substance of our temporal lives: our med
itations, our feelings, our hopes, and our faiths; and as we 
increasingly realize our humanity, we recognize more 
acutely our dependence on our Father in heaven, the Orig
inal of the image that we bear, the Poet and Maker of all 
things - whose poetry we are and whom we, distorted 
metaphors, glorify, as the Holy Spirit reforms our broken 
rhythms, sanctifies our profane contemplations, and trans
forms our mundane themes. 

ARE WE GRADUATING SCHIZOPHRENICS? 


by ALEXANDER C. DE JONG 

Parents, educators, clergymen, and school trustees work
ing in the Christian school community are rightly con
cerned about the religious quality of the graduates. 

Are we sending out competent, disciplined, sensitive 
and devout young Christians into the arena of modem life? 
Are these young men and women genuinely prepared to 
do battIe in every sector of society with what Paul calls 
the "principalities, the powers, the world-rulers of this 
darkness, the spiritual hosts of wickedness in the heavenly 
places?" Are we truly honing sharp their religious sensi
bilities so they seek first the K.ingdom of God and His 
righteousness? When we watch their performance on the 
stage of life in their homes, professions, and society can 

we say, "They are capable, dedicated servants of the Sav
ior"? Any honest, Christian parent, educator, preacher, 
and trustee worth his Christian-education-salt asks these 
questions, and keeps on asking them. 

Our black-no or light-yes answers, our gray-yes-and-no 
answers, and our I-don't-know- you-got-me answers will 
vary, depending on maDy factors. And right now I am not 
as much interested in giving well-defined answers, as I am 
in pointing up a problem, a big problem which can and 
does frustrate our efforts as Christian educators in home 
and school. This problem can he brought into focu s by 
looking at the title of this paper. Are we graduating schiz
ophrenics? A schizophrenic is a type of psychosis charac-
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terized by loss of contact with environment and by disin
tegration of personality. It is my thesis that unwittingly 
we are producing graduates amicted with this disease. I 
shall now attempt to indicate the problem, and then point 
out a way of remedy. 

To get at our problem we must analyze the foundational 
ideas of our contemporary culture. There are certain prin
ciples of conduct, unconsciously held and seldom expressed, 
which determine the daily conduct of the average Ameri
can. These basic ideas have gradually infected the soul 
of our society in a way which now structures a pattern of 
behavior which makes it increasingly diflicu1t for the self
conscious Christian to live his profession. It is because of 
these foundational ideas, rooted in the unconscious, that 
many people have not the foggiest notion of what a Chris
tian school really is. If we are to achieve our purpose as 
Christian educators we must help all our students examine 
these assumptions of modern living with a critical and 
Christian eye. 

I wish to mention only four such foundational ideas. 
They are: 1 ) the idea of expediency, 2) the idea of rela.
tivism, 3 ) the idea of equalitarumism, 4) the idea of ma
terinlism. No doubt you could add to this list. I am not 
interested in being exhaustive but only in trying to describe 
those ideas which make the average man of the street act 
as he docs. I believe these four ideas are much like radio
active fall-out which subtly and dangerously infects Ameri
can culture. These basic ingredients of society make our 
task as Christians painfully difficult but certainly not hope
less. 

-A-
The average American lives on the basis of expediency. 

Whatever works is true and good. When confronted with 
a new course of action or a diHerent set of ideas, the ques
tion of workability arises spontaneously. The first question 
is not: is it true? On the contrary Mr. Average American 
asks: does it work? will it succeed? can we expect results? 

It is not at all surprising that an articulated philosophy 
of pragmatism and its twin sister instrumentalism was 
worked out by two American philosophers, James and 
Dewey. It was Dewey in his Quest for Certainty who wrote 
that there is no reality antecedent to the business of doing 
and working. In doing truth is both discovered and made. 
It is foreign to the contemporary mind that there is a set 
of principles transcendent to our actions and antecedent to 
our living as human beings. Man will try anything once, 
and twice if it works out to his immediate advantage or to 
the immediate welfare of the group to which he belongs. 
I mmediate workability is the sanction for his actions. 

It is not surprising that many feel and act this way. The 
American way of life is shaped and controlled by big busi
ness. The biggest money makers are usually the efficiency 
experts. Top drawer priority is given to scientists in the 
"workers wanted" column of life. The best union boss is 
the one who shows the most profits for his union constitu
ency. The more we can do and the faster we can do them 
is unconsciously equated with doing them well. The mOre 
one can get and the faster he gets it means success. 

This is why Americans are "operators." The typical 
American boy is not one who devotedly studies forcign 
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languages and thus secures the key which unlocks the door 
which leads to the great minds and hearts that have shaped 
human destiny. Such a boy is the exception. He is thought 
of as a pale, wan, and eccentric misfit in an age of action. 
The real boy is one who builds a hot-rod, tinkers with 
tools, machines, and engines. He does something ratber 
than thinks something. He acts and the rightness of his 
conduct is proven or disproven by its workability. 

It is this spirit which underlies some - certaiuly not 
all - ecumenical efforts on the modem ecclesiastical stage. 
We must get together in order to work better, in order to 
make an impact on our environment. Theologians of the 
most diverse poSitions are urged to work together because 
it is a much more efficient way of issuing manifestos and 
reaching a greater number of people. One time I was asked 
to work with a group of Jews, Catholics, and Protestants 
in a campaign for stimulating prayer life in a typical Amer
ican community. When I refused, the good people were 
quite amazed since the program had always worked so 
well before. 

It is more than a mere curiosity that religion appeals 
to many because it works well. It adds poise to life; it 
solves tlle alcoholic problem; it eases the tensions generated 
by the fast pace of life. A few weeks ago I listened to a 
housewife give her reason for going to church. She went 
because it helped her. Her husband had been an alcoholic 
and through the services of a church he was cured of this 
sinful sickness. There was not the remotest suggestion that 
she returned to "the Life, the Way, and the Truth." 

Please do not misunderstand me. I am not debunking 
results or ridicu1ing efficiency. But what is disturbing about 
this American addiction to expediency is the utter neglect 
of truth and right as transcendent to our conduct and as 
antecedent to our action. It is this pragmatic sanction, 
accepted by so many unconsciously, which involves the 
ruin of our society and the subversion of Biblical Chris
tianity. 

- B-
Closely related to this idea of expediency is the idea 

of relativism. In fact the one is involved in the other. 
Americans are averse to all absolutes! Everything is rela
tivel Every idea is potentially as good as another. To be 
sure, some ideas, principles, and values arc better than 
others but their relative superiority lies in this: they have 
a greater number of devotees. If many people believe in 
a certain truth or idea, it must be pretty good because it 
is effective in captivating many adherents. 

For the average American absolute truth, abiding truth 
is unknowable. It may exist, but for all practical purposes 
- and practical purposes arc what count - it is unobtain 
able. Everything depends on a person's perspective. This 
relativism shines through in many ways. 

There is a common proverb aBoat which iUustrates this 
relativism. "Anything is all right if you can get away with 
it." According to the laws governing Social Security bene
fits, a given person receiving benefits at a given age may 
earn only a stipulated amount of money. Instead of honor
ing this regulation there are many people who earn on the 
side as much as they possibly can. If you confront them 
with the law, the moral responsibility of obeying it, they 



reply by saying, "'But nobody knows]" Or think of some 
young people who live under highly subjective and elastic 
morals. When a religious counsellor confronts them with 
the moral law, they retort by saying, "But I do not see it 
that way." That apparently ends the discussion. In trying 
to cope further with this basic relativism, the counsellor 
then tries to show grounds of prudence and common sense 
why a certain moral value must be appreciated or a law 
obeyed. This relativism assumes the shape of situational 
ethics. There is no absolute moral code. And so we hear 
the prophets of the new morality cry for revolt, violence, 
even brutal seU-affirmation in the satisfactions of sex. Just 
about anything goes if the situation is right. 

It is this spirit of relativism which has produced a 
nauseating tolerance in America. Obviously there is a 
spirit of Christian tolerance for minority and dissenting 
opinions. Power may not determine principle when it 
comes to ultimate loyalties. But I am thinking of a color
less indifferentism which lacks aU character and conviction. 
Anything goes as long as a person believes in it sincerely. 
As long as a person is sincere many Americans will praise 
the person without ever questioning the content of the 
belief. They forget that the devil is also sincere in what 
he believes. 

On October 21, 1965, the Rocky Mountain 
Christian Teachers' Institute held its annual session. 
We are pleased to present to a wider audience the 
address given at that time by Dr. Alexander C. De 
l ong, pastor of the Second Christian Reformed 
Church of Denver, Colorado. In clear and concise 
language he points up a pressing problem which 
confronts not only Christian teachers but Chmtian 
fathers and mothers as weU. 

This type of relativism has produced the crisis of our 
civilization. When some - and thank God there are still 
many - try to discover the ultimate motives of their actions 
and programs they fail to fi nd something or someone on 
whom they can safely rely. With a frantic devotion to pro
grams of action which hold promise for the healing of 
society they fail to examine the rightness and truth of the 
goals they seek and the means they lise in achieving such 
goals. When they do examine those meanings they discover 
a great void, an abyss of nothing opens up before them. 
Without absolute truth revealed in our world ultimate 
meaninglessness opens before men. It is no surprise that 
current philosophic developments accentuate the irration
alism of existentialism, and the current addiction to mass 
demonstrations with no regard for law and order is but 
another symptom of the basic moral and religious relativism 
which are eroding the foundations of Our society. 

-e-
There is a third foundational assumption or idea. It is 

the idea of equalitarianism, the equality of aU good people! 
The idea of equality as embodied in our constitution for

merly meant that all men were created with equal rights 
as creatures of Cod. There was to be no unfair discrimina
tion against man and no unjust constraints against him be
cause of race or nationality or religious allegiance. With 
this idea no one quarrels for it roots in God's word. 

I am thinking of something else. You might call it the 
perversion of what has just been mentioned. It is the spirit 
of egalitarianism which assumes that each person is as 
able as the rest. It means that every American boy can 
become a Johnson, or a McNamara or a Kennedy, if he is 
given sufficient money, education and opportunity. There 
is an unconscious acceptance of the identity of ability. It 
is symbolized in oW' American proverb, "Any American 
born boy can become president." 

Joined to this notion of the identity of ability is the 
idea of man's essential goodness. Everybody is essentially 
sound morally and religiously. All man nceds is proper 
guidance and occasional correction to achieve perfect ful
Sllment. This means equal education for all; unhindered 
self-development; the denial of discipline for the sake of 
and in the name of a transcendent God, His Son Jesus 
Christ, and His completely reliable Word. No one, and 
certainly not God or the Church in Christ's name, may 
interfere with the self-expression of all equally good men. 
Sin is a biological lag, social maladjustment, personality 
disturbance, or general ignorance. Man can remove it in 
the way of guidance and complete self fulfillment. As in· 
dividuals of identical ability work out more social tecb
niques we will obtain a larger life, broader liberty, greater 
happiness, and build a great society. 

This is part of what has been called scientific human
ism. Man centers all that is worthy of loyalty on some 
factors of human existence or on some aspect of this cre
ated world. Man's chief ends are described in tenns of 
both personal and social humanity. These ends can be 
achieved by means which are available in the rational 
abilities of man and in the energies and resources of na
ture which lie open and available to man's abilities. The 
progressive development of natural and social sciences 
will see these equal men achieve their humanitarian goals 
and build a great society. Increasing our technical skills 
for the development of nature and man, we will form a 
tolerable future, if not a comfortable future, for the good 
man in our scientific, space age. 

- D-
As we mention technical skills we come to the fourth 

foundational assumption of our society. I called it material
ism a few moments ago. By that term I mean the American 
mania for things and his search for new technical gadgets 
and skills. The typical man of the street is more interested 
in things than in ideas, in techniques than in people. He 
would rather mow the lawn than muse in a library, rake 
leaves than rack his brain. He buys a "do it yourself' hook 
and putters around his house. He would rather drive his 
car or paint his house than rcad books, see plays or go to 
concerts. Hc is a person interested in buying gadgets to 
save time, and when he gets time he plays with other 
things. He is a person interested in numbers, quantities, 
measurements and statistics. 
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Implicit in this preoccupation with things is the idea 
that spiritual realities are geared to a person's taste. You 
believe in the gospel if it suits you. You read good books, 
enjoy Sne concerts if you happen to like those things. You 
don't believe in Christ, and gauge actions and attitudes 
by His standard of truth because you are caned by Cod 
to such faith, but only because you happen to like it or 
because it works. 

The situation is much like that of a Sne Christian fri end 
of mine. One day not long ago we were talking about 
Christian schools, their nature, necessity, and future. She 
didn't particularly believe in them, but if I wanted to, she 
certainly would not blame me too much. After all if you 
like those ideas, you should have opportunity to re.'llize 
those ideals. As far as she was concerned, it was purely a 
matter of whether or Dot yOll happened to have a taste for 
Christian education. 

Americans would much rather build things, invent new 
and better instruments to control the powers of nature. 
Such technical skills in the past have given us an economy 
of abundance, a good life free from poverty, drudgery, 
disease and fear. With the increase of technical skills the 
average American has become more clean, affable, kind, 
and friendly. And what more does anyone want than this? 
With better planning and a more controlled use of the in
struments of our society we will be able to avoid the fail 
ures and abuses of the past. So Mr. Average American 
worships things and pays homage to the scientists who 
invent new instruments to make life easier. 

These are four basic ingredients of our contemporary 
social scene. This picture is one-sided and incomplete. 
There are various mitigating factors in our society which 
serve to soften this picture. There is an increased social 
consciousness which counterbalances American individual
ism. There is a religious concern which seems to soften 
our pragmatism and love of expediency. There is an in
creased awareness of man's finitude which restrains his 
unlimited self expression. There are many prophetic voices 
which are crying out against these assumptions of life. 
However, despite such mitigating factors, I believe the 
average American lives on the basis of these four ideas. 

- E-
This factual situation has produced a tragic sickness in 

our society. It is the sickness of schizophrenia. This is a 
psychosis characterized by loss of contact with one's en~ 
vironment. And that is just what is happening in American 
culture. 

The church, as pillar and ground of the truth, has lost 
contact with the average man. The church poses the 
question of buth. She claims absolute validity for Scrip
tural revelation in Sdelity to the Bible's claim for itself. 
She proclaims diversity of gifts and the total depravity 
of the sinners. She summons sinners to rest in the work of 
Jesus Christ. She insists on repeating the injunction of her 
Lord to seek first the Kingdom of Cod and His righteous
ness. 

But society operates on altogether diHerent foundations. 
Her assumptions are post-Christian in practice, if not in 

theory. Thus the message of the church just doesn't seem 
to make sense to the average American sinner. The fabric 
of his daily life is interwoven with the foundational ideas 
I have briefly reviewed. Thus the typical church has sur
rendered her unique deposit of revelational truth in many 
cases and contents herself with preaching social service, 
idealism of a kind, and general helpfulness. The typical 
American church's religious outlook is ethical rather than 
dogmatic; practical rather than reflective; activistic rather 
than meditative and devotional. Many have surrendered 
their uniqueness as bearers of revealed truth in trying to 
re-establish contact with American society. Bishop Robin
son's HOMst to God, and Bishop Pike's A Time for Chris
tian Candor are two obvious examples. 

But there is something still more tragic. There is a 
schizophrenia in the very heart and life of the average 
American Christian. Not only is the church adjectival 
to American lifc, but many Christians themselves suffer 
from a real split in their lives. With their conscious 
loyalties they are committed to the cause of Christ. They 
want to acknowledge the Lordship of Christ. 

But their unconscious loyalties are infected with the 
foundations of American life. Their daily lives are woven 
into the very ideological fabric of the American way of 
life with her smooth paper magazines, her glittering TV 
programs, secular educational institutions, her unexamined 
Wlbiblical aprioris. Without effort on their part, and with
out realization they are infected with the unscriptural 
viruses of our contemporary society. These viruses poison 
the unconscious mind. And then you get an inner spiritual 
schizophrenia ,,;herein a person's conscious loyalties are 
out of touch with his unconscious loyalties. 

This is due not merely to a low process of sancti6cation. 
)f we are at aU Christian we confess with tears such a drag 
on our lives. This is not only due to a deliberate Sunday
Christianity and Monday-materialism dichotomy. It is also 
due in many cases to an unconscious absorption of the basic 
assumptions of everyday American living. It is learned in 
the art of daily conduct, not by deliberate desire for world· 
lincss. And this, I believe, is one big reason why many 
Christian school graduates are not functioning with gen
uine godliness, energy and devotion in our society. We 
are unwittingly graduating many schizophrenics from our 
Christian schools. 

-F-
This tragic fact challenges us to action. We must dili

gently try to overcome this problem. There are some things 
we can do in our work. 

First of all we should constantly alert ourselves to the 
problem. This is a matter of religious commihnent. It 
involves religious sensitivity, spiritual discernment which 
comes from the Spirit of our Lord. Because this is so, we 
may never act as if Our analyses are final , our answers ob
vious, and our work above the judgment of our Lord. It 
is as true of our work as Christian educators as it was true 
for Paul's life : "'The good I would, I do not, but the evil 
I would not that I do." We must engage in dialogue with 
ourselves whether our techniques, objectives, and pro
grams as educators are consistent with the demands of our 
Lord. Are we genuinely consistent with the basic assump-

T 



hons which lie at the heart of a Biblical view of life? In 
the course of history synthetic combinations of Christianity 
with various elements of pagan and semi-Christian thoughts 
have wrought havoc in the lives of the people of God. So 
we must, out of loyalty to Christ, out of respect for God's 
covenant children, and because the dignity of our profes
sion as Christian educators, continue to refonn our own 
lives and bring every thought into the captivity of obedi
ence to Jesus Christ. 

Second, we should seek to generate basic Biblical mo
tivations in our own lives and in the lives of our students. 
Only four such dynamic motivations in this connection 
which ought to be part of our lives will be mentioned here. 

1. 	 There is happy thankfulness because we have re
ceived from God's lOving hand the unsearchable 
riches of Jesus Christ. 

2. 	 There is intelligent, Holy Spirit-enlightened under
standing and acceptance of our task as co-laborers 
with Jesus Christ in carrying out our cultural task 
as covenant keeping creatures of God. 

3. 	 There is a joyful, hard-headed, and obedient living 
of our lives in self-denial, cross bearing and follow
ing our Savior. There is a putting our hand to the 
plow of Christ's Kingdom and a refusing to turn 
back. 

4. 	 There is an eager expectancy, a happy reaching out 
to the return of our Lord Jesus in glorious victory. 

These basic experiences of the Christian life should 
radiate from our personal and professional lives. As we 
work with our students in the learning situation we should 
seek to stimu1ate such reactions in their lives. This obvious 
fact is something we may never complacently assume. 
:\"ot infrequently one hears the remark: "Of course, we as
sume this should be done." Personally 1 shudder a bit 
when I hear such nonchalance. It betrays a superficial 
assessment of tlle demonic and tragic dimensions of our 
spiritual warfare. Every Christian is in hand to hand com
bat with spiritual hosts of wickedness, and we may never 
assume that we battle well or battIe victoriously. For each 
moment we need the help of the abiding Savior and His 
strong Spirit, because the Christian when left to himself 
and by himself will fail. "Let him that thinketh he stand
eth take heed lest he fall." In fact I conceive this aspect 
of motivating Christian students to the four experiences 
mentioned above to be at the heart of our task as ChriS4 
tian educators. If we will address ourselves to this task 
humbly, prayerfully, competently, and energetically, we 
will graduate fewer and fewer religious schizophrenics. 
Then our graduates will have tlleir unconscious assump4 
tions in rapport with conscious Christian assumption. 

Just how this can be concretely achieved in the c1ass4 
room I would not presume to say. Every teacher must 
achieve certain academic goals. There is a growing body 
of knowledge which we must communicate and which our 
students must master. It is part of our task to motivate 
eager desire for greater mastery of the various disciplines. 
The four basic Christian motivations which I mentioned 
earlier must be integrated into our work. In this process 
every Christian educator is called to creative ingenuity, 
profound religious concern, classroom dexterity so that 
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our students graduate with Christ inspired competence and 
devoted eagerness to add Christian leaven to our secular, 
humanistic SOciety. At this institute I hope I have alerted 
you to a pressing problem, and I pray that Christ may 
move you to greater creative eHort in this uniquely Chris
tian enterprise. 

Thirdly, we must not neglect the student in his extra
classroom contacts. The casual remark in the hallway, the 
joke dropped off the end of the lunch table, the frown and 
accompanying remark at a ballgame, the tone of the voice 
in reprimand as the student leaves the classroom, the ur
gency and compassion of spirit as you give personal voca
tional guidance even the way the teacher drives his '55 
Ford to school are factors which influence our students 
more than we realize. A technically competent teacher can 
easily reveal his or her religious incompetence in these 
small matters. But small affairs can become signi6cant 
factors in the total development of our students. So let us 
diligently put on the whole armour of God every day, all 
the time, and wear it weU. Such well-armed educators 
will be used by our c 0 v e nan t God to graduate well 
equipped Christian young men and women to work in the 
Lord's world for God's honor. 

Finally, and I make no apology for this pastoral ad
monition, we must stonn the throne room of our Father 
in prayer. To diminish the chances of graduating schizo
phrenics we must remember that the prayers of righteous 
educators avail much in their working. The children we 
seek to educate are His. The powers which must form 
their lives as Christian men and women come from His 
throne. The help we need for Ollr awesome and happy task 
comes from His hand. The love we need to cancel our 
debts and cover our failures comes from His heart. The 
assurance of victory we need to spur us on to greater, more 
effective service is born in the womb of His promises. Let 
us therefore come boldly unto the throne of grace, that we 
may obtain mercy, and Bod grace to help in time of need." 
In so doing we shall graduate fewer schizophrenics, and 
strongcr men and women of God. 

THE ANNUNCIATION 

"Hail, highly faoored one, l elwvah is with thee!' 

Thus rang the joyous prelude of 1I€ave .n's prime decree. 

"[ greet thee with good tidings - 10, their magnitude 

Acclaimed from history's daW1~, by all of motherhood. 

For 'neath thy heart shall lie a seed immaculate, 

Conceived by God himself . . . could 1.IJOTds but fashion itl 

For thi8, the unbom Hope, is lsroofs Promised One, 

The Rod of Jesse's stern, Coos own beloved Son; 

And thus to fallen man, to those of low degree 

Has come deliverance, foretold by prophecy." 

o earth, prepare thyself, and every fib er probe, 

Await the Prince of Peace, with human flesh enrobed; 

And thou, 0 man, lost in life's weary maze, 

Lift up your eyes, behold, the way is bltued! 


ELSIE D. KUIZEMA 

. , 



A CALL TO TRADITIONALISM 


by JOHN B. HULST 

I AM PLEASED WITH and honored by the opportunity 
given me to speak to you this evening. 
But I am also sobered by the responsibility to present 

something to yOu by way of a significant and meaningful 
challenge. T seek in what I say to edify you as members 
of the Church and to assist you in the proclamation of the 
principles of the Reformation to the age and world in 
which we live. I am confident that this can be accom
plished in no better way than by turnin g to the Word of 
our God. This certainly is in the spirit of the Protestant 
Reformation, which was - among other things - a return 
to the Word and its teachings. 

Tonight through His infallible and all-sufficient Word, 
OUf God presents to us A CALL TO TRADITIONALISM. 
This is not a call to excessive reverence for the traditions 
of men. This is a call to adhere to the traditions which 
are true, which are revealed in the Word of God. This 
call is presented in the words of II Thessalonians 2:15, 
"So then, brethren, stand fast, and hold the traditions 
which ye were taught, whether by \vord, or by epistle of 
ours." 

The Cilil Explained 
Paul is living at this time ill the city of Corinth, in the 

home of Aquila and Priscilla. He is discouraged because 
of Jewish opposition to his preaching, and also because of 
his concern for the churches in Macedonia. 

However, it is not long before Silas and Timothy arrive 
in Corinth with reports concerning the conditions in many 
of the churches. Timothy's report dealt with the situation 
in the Church of Thessalonica. There were favorable as
pects to the report. Generally speaking, the Thessalonians 
were constant in the fa ith, devoted to Paul, and facing 
persecution with bravery. And yet there were things which 
caused Paul great concern. A few members of the church 
were making charges, insinuating that Paul was not a legiti
mate minister of the Gospel. Further, the Thessalonian 
Christians were exposed to temptations to immorality. Thcy 
were having difficulty with certain fundamental doctrines 

of the Christian faith. Many of their questions had to do 
with the return of Christ. Some said it was imminent. 
Others insisted that it was far off and were very indifferent 
to the whole matter. Finally, there was a laxity of disci
pline in the church and lack of respect for those who held 
offices in the church. 

To Christians living and worshipping in this situation, 
Paul presents an exhortation to traditionalism. 

This exhortation is prefaced by what Charles Erdman 
calls "a system of theology in miniature." In this prcface 
Paul speaks to the Thessalonians of their election from 
eternity, their sanctification by the Spirit, their call to sal
vation through the gospel, and their sharing the glory of 
the Lord Jesus Christ in the world to come. Paul speaks 
here of the marvels of diVine grace. And it is this grace 
which serves as the foundation for the exhortation; "So 
then, brethren, stand fast, and hold the traditions which ye 
were taught, whether by word or by epistle of ours." 

The Church of Rome has great appreciation for this 
text. As you know, they place the traditions of the church 
along-Side Scripture as the infallible rules for faith and 
life. And they insist that this passage constitutes biblical 
ground for their position. 

But Rome uses this text erroneously. When Paul spealcs 
of the traditions "which ye were taught," he has reference 
to the whole body of truth presented to the Thessalonians 
from Christ through the writings and the preaching of 
Paul. The traditions are the special revelation of God, the 
Word of God. The Thessalonians, in the midst of persecu· 
tion, temptation and doctrinal confusion, are not to be 
swept along but, trusting in the grace of God, they are to 
stand fast and hold on to the traditions of the Word of 
God. 

This is how we must understand the call to tradition
alism. It is a call to stand in and hold on to the Scriphtre. 
I would present such a call to you tonight. 

The Call Attacked 
As I place this call before you I realize that there are 

those who would present an attack against it. What :l 



subject for a Reformation speechl It is contrary to every
thing for which the Reformation stands! 

And it appears that those who present this attack have 
the witness of history on their side. They point to that 
great revival of learning. the Renaissance, as the forerunner 
of the Protestant Reform ation. 

In the year 1453 Constantinople fell into the hands of 
the Turks. As a result many Greek scholars fled to Italy, 
carrying with them manuscripts of the ancient Greek mas
ters. Italy soon became the scene of a wonderful literary 
and artistic revival. This revival spread northward, over 
the Alps, to the rest of Europe. It produced renewed in
terest in the establishment of schools for the study of 
Greek and Latin literature, writing, painting and architec
true. 

The result of this revival in learning was a tremendous 
stir within the Church of Rome. Men began to question 
and attack the traditions of the church, the infallibility of 
the church and practices within the church. And it was 
this questioning of and attack upon the traditions of the 
church which led to the Reformation . The Reformation, 
a call to traditionalism? Ridiculous! The spirit of the 
Reformation is the opposite. In the Reformation men ex
changed bondage to tradition for the freedom of the hu· 
man mind and heartl The Reformation is a call to freedom 
of thought, speech and action. The Reformation is a call 
to progress. It calls us to leave behind that which is old. 
The old may have been useful back there, but it has now 
become WOrn and excess baggage. The Reformation calls 
us to reach forward to that which is new, fresh, and mean
ingful for our age. 

This sounds like a valid presentation of the Reforma
tion spirit and thought, doesn't it? But it is not, and we 
would insist that the call to traditionalism must be de
fended as fully in harmony with the spirit of the Reform a
tion. 

The Call Defended 
The revival of which the objectors speak was not the 

re....ival of Christianity, but the revival of paganism. The 
Greek and Latin masters, whose works were studied, were 
not Christians. They were pagans. Thus the study of their 
works resulted in a revival of paganism. The freedom 
which this revival produced was freedom from the Word 
of God. The progress which this revival produced was 
progress apart from the Word of God. Thus, as the new 
learning progressed, much of it was untouched b y the 
Christian faith. TIle freedom spoken of was a freedom 
from God which has led to the rationalism of our age. The 
progress revered was a progress apart from God which 
gave birth to the evolutionistic thought of our day. 

It is this so-called freedom and progress which have re
sulted in our modern theological situation. Consider the 
developments of the last fifty years. Subsequent to World 
War I and prior to World War II young professors in 
America were indoctrinating seminarians with a modernis
tic theology which they had received from Europe. What 
was happening at this time in Europe? The Europeans 
had already discarded their modernism for Barthianism. 
During and after World War 11 theologians in America 

were enthusiastically propounding Barthianism. And what 
was happening in Europe? Barth was being discarded for 
Buitmann. And what of the present? In the words of Carl 
F. Henry, " ... now that the Bulbnann empire is breaking 
down in Europe, the American Protestant seminaries are 
predictably becoming a Johnny-come-lately Bulbnannian 
circuit." (Christianity Today, September 11, 1964, page 28. ) 
And in Europe, according to Helmut Thielicke (quoted by 
Henry in the same editorial ) "students (are) no longer 
trans6xed b y the claims of the Bultmann scholars, and 
their minds are open to a hearing for alternative view
points." 

Is this freedom? No, this is the worst kind of bondage. 
Is this progress? No. this is regression personiSed. 

It is this same spirit of so-called freedom and progress 
which has led much of philosophic thought down the road 
of constant change and alteration. In the name of freedom 
and progress, the mind of man has been enthroned as aU
determinative in the search for truth. In the name of free
dom and progress the history of philosophy has seen a 
movement from scholasticism to rationalism, from ration
alism to empiricism, from empiricism to pragmatism, from 
pragmatism to existentialism, from existentialism to ? . 
But is this freedom and progress? 

It is this spirit also which has produced our morals rev
olution. You've heard its slogans: "Sex is freedom, fun, 
love, status, nothingl" Several months ago, in Indianapolis, 
a fraternity convention in a luxurious motel turned out to 
be an orgy. A father was told that his daughter had been 
arrested on a charge of drunkeness and indecency. And 
he responded by crying, "Thank God! I thought she had 
been in an accident." Again, this is not freedom, but bond. 
age. This is not progress, but regress. 

Whenever man cuts himself off from the Word of God, 
he makes himself a slave. Whenever man tries to go ahead 
apart from the Word of God, he goes backward. 

But this is not the spirit to which we are called. In
deed, as sons and daughters of the Refonnation, we owe 
much to the revival of learning which was the Renaissance. 
It did lead to a great stir in the Church of Rome. It did 
produce questions and attacks upon the traditions, infal
libility and practices of the Roman Catholic Church. But, 
in the case of the Reformers, such as Luther and Calvin, 
this revival did not produce absolute freedom for the hu
man mind and progress which cut itself off from the past. 
Rather, this revival led to freedom to be bound, bound to 
the Word of God. It led to a progress which, first of a1l, 
went back, back to the infallible Word. 

Not long ago the momentous ev~mt of the Prot
estant Reformation was again commemOf'ated. ' Ve 
trust that our readers will appreciate this article 
by the Rev. John B. Hulst, pastOf' of Twelfth Aoe. 
Christian Reformed Church of Jenison, Mich. This 
address, deliocred at a series of meetings in Chi· 
cagoland at" the end of October, wprinted here byi___sp_e_~_·_a_l_,.e_q_'_w_rt_.______________________________~ 
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A reference to the Institutes should be sufficient to dem
onstrate this. In Book I, Chapter VI, Calvin writes: 

For, il we consider the mutability of the human mind - how 
easy its lapse into forgetfulness 01 God; how great its pro
pensity to errors of every kind; how violent its rage for the 
perpetual fabrication of new and false religions, - It will be 
easy to perceive the necessity of the heavenly doctrine being 
thus committed to writing, that it might not be lost in oblivion, 
or evaporate in error, or be corrupted by the presumption of 
men. Since it is evident, therefore, that God, foreseeing the 
inefficacy of his manifestation of himself in the cquisite stntC
ture of the world, hath afforded the assistance of his wonl to 
all those to whom he determined to make his instructions ef
fcchlai, - il we seriously aspire to a sincere contemplation of 
God, it is necessary for liS to pursue this right way. We must 
come, I say, to the word, which contains a just and live1y 
description of God as he appears in his works, when those 
works are estimated, not according to our depraved judgment, 
but by the rule of eternal truth. If we deviate from it, as I 
have just observed. though we run with utmost celerity, yet, 
being out of the course, we shaD never reach the goal." 

The Reformation was a call to traditionalism, that is, a 
cal1 to stand in and hold on to the traditions of the Word. 
It was and is a call to recognize that true freedom comes 
only when one is bound to the Word of God. It was and 
is a call to acknowledge that only when we go back to 
Scripture can we truly go ahead, ahead to the glory of God. 

This is the can which comes to us tonight as members 
of the Christian Reformed Church. Again, let it be clearly 
understood that it is not a call to revere the traditions of 
men, but to honor the teachings of the Word . 

For over a century our denomination has stood fast and 
has held to the principles of the Word of God. She has 
bound herself to the infallible Scripture. She has made 
progress without cutting herself off from the traditions of 
the Word. She has earnestly fought and zealously strug
gled to preserve and give expression to the true preaching 
of the Word, the proper administration of the sacraments, 
and the faithful exercise of Christian discipline. We do 
not say this in arrogance, but in gratitude to God. 

However, the struggle is not at an end. It continues. 
Some years ago we faced the struggle relative to the in
fallibility question. Today we face the struggle relative to 
such matters as limited atonement, reprobation, creation, 
worldly amusements, etc. In addition we must contend 
with the spirit of a broad ecumenicity, which is constantly 
endeavoring to bring us to our knees in compromise. 

Am I suggesting that I have the answer to these prob
lems? Of course not. This would be the height of pre
sumptuousness. Am J proposing that we not face these 
problems? Again the anSWer is a negative one. 

But what I am saying is that we must not endeavor to 
meet these problems and issues with an attitude which is 
contrary to the exhortation which Paul presents to us. We 
must not alter our position on doctrinal issues merely be
cause they defy the comprehension of our minds. We must 
not relinquish our view of creation just because it does not 
appear to be scientifically reputable. Nor must we adjust 
our stand on worldly amusements merely because it isn't 
being observed. And, obviously, we must not jump into 
the ecumenical stream just because this is the thing which 
others are dOing. To do so would be contrary to the spirit 
of the Reformation. The spirit of the Reformation moves 

us to heed another call. It is the call of Scripture, the call 
to traditionalism: "'So then, brethren, stand fast, and hold 
the traditions which ye were taught, whether by word, 
or by epistle of ours." If we would remain free in the 
midst of the struggle, we must bind ourselves to the Word. 
If we would make progress through the struggle we must 
constant1y go back to the Word. 

This call has been presented to others before us. Many 
have refused to heed and the result is that their churches 
are no longer Christian. 

Therefore, members of the Christian Reformed Church, 
sons and daughters of the Reformation, stand fast1 Hold 
on to the Word of God, ever trusting in Him who declares, 
"My sheep hear my voice, and I know them, and they fol 
low me: and I give unto them eternal life; and they shall 
never perish, and no one shall snatch them out of my 
hand." (John 10,27, 28) 

REFORMED ECUMENICAL CONFERENCE 
SCHEDULED FOR 1966 

'1n all things, including ecumenical action, Christ must 
have the preeminence". So stated Dr. Paul G. Schroten
boer, General Secretary of the Reformed Ecumenical Syn
od, in describing the theme of the R.E.S. Regional Con
ference for July 26-28, 1966 in Grand Rapids, Michigan. 

Under the general theme, Christ or ChlWSI, the Confer
ence will show that Christ is the Power of the gospel, the 
Head of the church, the Key to unity, the Hope of the 
world. 

"Chaos is the only alternative to Christ", Dr. Sch.roten
boer stated. "Apart from him the world is lost, the churches 
are confused and our age disillusioned. Christ alone is 
the answer. This we shall humbly and boldly proclaim". 

"Lest we give the false impression'"', the General Secre
tary also explained, "that all Reformed churches are al
ready fully united in the proclamation of Christ, the con
ference will also face the nettlesome issues which separate 
Reformed churches. Christ is the critic (kritikos) of his 
church; our differences must be tested by his Word." 

Speakers at the conference will be Dr. Joel Nederhood, 
Radio Minister of the Back to God Hour; Prof. Edmund P. 
Clowney, acting President of Westminster Theological Sem
inary; Dr. G. Aiken Taylor, editor of the Presbyterian Jour
nal; and Dr. John W. Sanderson, Dean of Covenant Col
lege. 

The second day of the conference will feature a pane' 
discussion under the theme: Christ the critic of His Church: 
testing our differences by His Word. The moderator ",·11 
be Prof. Bruce Wilson of the Reformed Presbyterian Theo 
logical Seminary. Others on the panel will be Johanne! 
G. Vos, Gordon J. Spykman, Edmund P. Clowney ane 
Jerome de Jong. 

The conference will provide an atmosphere and scttim 
in which participants can reBect upon the abiding task 0 

the church: the proclamation of the Gospel. ParticipatiOi 
will be open to all. The site of the conference is the ncv 
beautiful 'Knollcrest Campus' of Calvin College. 
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UNDER CHURCH SPIRES . .. 

During the fi rst week of October the overseas arm of 
the National Council of Christian Churches held its first 
meeting since the reorganization plan went into effect 
early in this year. The avowed aim of the gathering was 
to emphasize the "new directions" which should be taken 
by those denominations who in their work follow the Coun
cil's directions. 

That these are diametrically opposed to the teachings 
of Holy Writ on the evangelistic task of Christ's church 
can be plainly demonstrated. Any church or board or mis
sionary which follows what was proposed can no longer 
claim to be faithful to the Word. Of course, the question 
remains whether and to what degree the constituent mem
bers of the Council will implement the expressed opinions 
and plans of those in charge of the October meeting on 
missions. But even though this is left to the discretion of 
individual churches and their representatives. the influence 
of the Council's agency may not be underestimated. In 
this area Council literature and program materials are be
ing more widely used than in any other. By means of study 
books, films and speakers as well as by actual policy de
cisions the impact of the suggested '"'new directions" will 
undoubtedly be very strong. 

Which, then, are these proposed "new directions"? 

To every truly evangelical and Bible believing Chris
tian these should serve as a strong warning. 

" 

The assembly called for a move away from the salva
tion of souls to serving mankind, a favorite theme of those 
who have embraced the universalistic and this-worldly 
emphases of the new existential theology. In the theologi
cal addresses delegates were told that the church's mission 
"has to do with concrete political, social and cultural im
plications." What was called for is "a Christian seculariza
tion," so that all the best everywhere, also in the pagan 
religions, may be claimed "for the One God." One of the 
top executives urged. that "the emphasis upon darhess and 
heathenism must go." The church's concern must be with 
our government's action in Viet Nam and the Dominican 
Republic and with such problems as housing, hunger and 
planned. parenthood. This world must be made a better 
place for aU men. 

Much as evangelical Reformed believers accept the un
deniable truth that the Christian gospel has social and cul
tural implications together with the conviction that the 
fulness of God's grace in Christ Jesus is not proclaimed if 
the preaching restricts itself to a call to personal repentance 
and faith, it is equally their conviction that "missions" right
ly conceived. is always addressed primarily to the individual 
who is saved from sin and all its consequences only by 
faith in the Lord Jesus Christ. Nor is it the task of the 
instituted church to involve itself directly in the political, 
economic and social issues of the day. Any trend in this 
direction is an overstepping of the boundaries of her life 
and commission. She has been entrusted by Christ with 
the task of preaching the gospel. This call is virtually re
pudiated by the leaders who spoke at the recent gathering. 
For them the Biblical distinction between "children of 
light" and "children of darkness" seems to be wiped out. 
It is fast being replaced by a distinction between the 
"haves" and "have-nots," interpreted in a purely this-world
ly fas hion. 

The "new directions" are plainly the "wrong" directions 
for Christ's churches. 

Churches which belong to the National Council of 
Christian Churches but still elaim to be confessional and 
BibJical do well to ponder with what show of right they 
contribute to such propaganda. And those who do not 
belong but are being urged. by some of their leaders to 
join must ask on what Scriptural basis such fellowship and 
cooperation with those who patently pervert our Lord's 
command to his church can be justified. 

COMMUNIST ACTIVITIES ON THE COllEGE CAMPUS . .. 

Recently U.S. News and World Report presented facts 
and figures on the growi.ng influence of Communism on 
the college and university campuses of this land. 

In a carefully formulated series of answers to specific 
questions Stefan T. Possony of Stanford University indi
cated what is going on. He calls attention to the fact that 
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Communism presents an ever-changing face and makes use 
of ever-changing approaches to influence especiaUy the 
rising generation. In terms of actual numbers Communists 
among both students and faculty constitute a very small 
fraction of the whole. Yet he warns "'that the Communist 
game is not a game of numbers.'" Those who, if success
hll, wiD destroy our religious as well as political liberties 
are interested in training revolutionaries for the future. 
Not many are needed to create much unrest and open 
strife. And in view of the fact that the vast majority of 
not only American students but also citizens arc both po
litically uninformed and indifferent, it cannot be denied 
that the noise of a few receives much attention. 

Possony is far from convinced that the Communists 
have a master-plan by which to take over the United 
States. Rather would it seem that they are as much Stir

prised by their new opportunities as many loyal Americans 
are shocked and dismayed. He therefore urges that the 
nation open its eyes to what is going on. Especially would 
he wam youthful idealists against the Communist tech
nique of "fronting" by means of which they involve them
selves in acts which contribute to the weakening of the 
nation in these times of world crisis. 

The reason for this upsurge in Communist activity on 
all fronts is outlined by J. Edgar Hoover. He reminds us 
that the United States Supreme Court on June 22, 1964, 
declared unconstihltional the passport section of the I n
ternal Security Act of 1950. Said section prohibited any 
member of the Communist party in this country from ap
plying for or using an American passport. Since then large 
numbers of party functionaries have been able to travel 
openly to the Soviet Union. Also the school year 1964--65 
was a busy time for leaders. In some fifty-six appearances 
they were able to address more than 37,000 students. 

That the church of Jesus Christ has a great stake in 
what is going on cannot be denied and may not be ignored. 
The godlessness of both Communist theory and practice 
makes it imperative that every believer choose clearly. 
The Scriptures unequivocaUy reject economic detenninism, 
class struggle and revolutionary tactics. Although much 
in our nation needs continual refonnation and improve
ment and believers should be in the forefront in the strug
gle for social justice instead of passing by on the other side 
of the road, the church must wam her starry-eyed idealists 
against making common cause with Christ's enemy. 

Also today not revolution but Christ's gospel, purely 
preached and believingly practiced, is the hope of the 
world. 

ON THE PROBLEMS AND PAINS OF CHRISTIAN 
JOURNALISM . .. 

The pen, someone said many years ago, is mightier 
than the sword. This has always been an encouragement 
for those who seek to mold public opinion and conviction 

by means of books and articles and pamphlets. The Com
munists are well aware of this. Hence they spend millions 
every year to infiltrate homes and schools and nations with 
an avalanche of printed material. Throughout the history 
of Christianity no method has been more successful in 
drawing men to our Lord than the widespread distribution 
of the Holy Scriptures. 

All this does not mean, however, that writing is without 
its pitfalls and its pains. 

Most of us find it exceedingly difficult to state our po
sition precisely and convincingly on paper. And to this 
must be added that nearly everyone who rcads falls into 
the SIlare at one time or another of misinterpreting what 
is written. Although man created in the image of Cod has 
been endowed with the high privilege of being able to 
communicate his thoughts to others, sin has exerted a 
dreadful and almost disastrous infl uence in our lives as 
we seek to communicate. Only the grace of Cod in Christ 
Jesus, who is himself the Tmth and through his Spirit leads 
into the truth, can enable us to communicate and receive 
communication of thought aright. And as we exercise 
ourselves, both readers and writers, everyone needs the 
forgiving and cleansing grace of Christ each day. 

Of this unhappy but undeniable situation we were 
again reminded when reading the comments of the editor 
of In de Rechte Straat. He cites some illuminating but 
shocking incidents in his recent experiences. 

Not long ago he reviewed a book on South Africa and 
its apartheid policies written by a Dr. Dominicus. In it he 
commented, "What consistently goes against the grain with 
me is the one-sided interpretation ("voorHchting") of South 
Africa which the world press always gives."' From this 
statement some distilled the conclusion that the writer, the 
Rev. H. J. Hegger, favored racial discrimination. He now 
asks whether as Christians we must assume that the white 
race in that land is so estranged from all principles of 
justice, that we need no longer apply that basic principle 
of justice to them which requires that we do not condemn 
them without a fair hearing. 

How emotionally loaded and prejudiced reading can be 
- even without our being fully aware of what is happening 
within us as we read, is evidenced by the reaction of a 
Protestant clergyman (a doctor of theology, no less) to 
what Hegger had written about the evil of imposed celi
bacy of the Roman Catholic clergy. This gentleman justi
fied the Roman requirement and practice by referring to 
the Protestant monastic fellowship at Taize, France, and 
at once cancelled his subscription. 

These may seem to be little more than passing inci· 
dents. Yet they remind us afresh that hard as it may be 
to write fairly and precisely and conSistently, it is even 
harder to read without misconstruing and misjudging what 
is written. 

- PErm Y. DE JONG 



LETTERS TO THE EDITOR ••• 

Sirs, 

Although I am well aware of it that it is not considered 
good form to oHer to reply to a review of one's books I 
feel that an exception should be made in the case of Rev. 
Peter de Jong's "BOOK REVIEW ..." of my The Re
formers and Theif" Stepchildr-en. It is not a book review in 
the ordinary sense (you print it by itself and far removed 
from your "A Look at Books" which is your book review 
section). Permit me a few words in reply therefore. 

Perhaps I may be permitted to say how my book came 
to be. Many years ago I was asked to serve on a Commit
tee of Synod to serve with advice as to what to do with 
Article 36 of the Belgic Confession. Said committee asked 
me to ascertain the historic matrix out of which this article, 
that was festering as a foreign body in the tissues of the 
Reformed Churches, had come. I soon discovered that said 
Article 36 had the Anabaptists in mind. So I determined 
to know what kind of ogres these people had been. I had 
felt ever since my student days that Article 36 was not a 
"sport" in the thinking of the 16th century but was sympto
matic of the whole edi6ce of thought; I therefore welcomed 
the opportunity to have a good hard look. 

Jn the course of this study I read (and thereupon trans
lated for publication ) the entire theology of Menno Simons, 
every word he is known to have written (published in 
1956 at Scottdale, Pennsylvania). I also read what Menno's 
coIJeagues had written, plus the Wiedertiiulef" Akten which 
were coming into print, one hefty tome after the other. 
These I also read, every word I could lay my hands on. 

At the end of these studies two things stood out in my 
mind; one was that these Anabaptists were not, as I had 
been taught, simply the product of 1517 but were definitely 
related to the medieval "heretics" whom I had learned to 
know somewhat as a result of the year's work done in Hol
land and Belgium under the terms of a Fulbright Research 
Grant in 1950. The other was that these Anabaptists were 
not what I had been taught, neither as to their persons nOr 
as to their theology. ConceJ;Tling them I had an experience 
very similar to that of Caspar Olevianus, co-author of the 
Heidelberg Catechism, who, like the rest of the people in 
his camp, had thought of the Anabaptists as people who 
should have their heads knocked off, but who, after he had 
met them face to face began to think more kindly of them. 
( The Oberrat of the city of Heidelberg testified before the 
court, in 1598, that he "weisz sich 80M wohl zu erinnem 
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das D. Olivianus def" meinung gewesen, ioen die kopf 
herunder schlagen zu lassen; ist abet" ul den creuzenach
ischen hofgerigt eiDer' andem und miltem meinung W01'

den.") 
I submit that no man can go to the "creuzenachischen 

hofgerigt" (or to its modem equivalent, the sources) with
out being obliged to do a right-about-face similar to the 
one to which the father of the Heidelberg Catechism con
fessed. 

Must I now assume that my critic has not been to 
Kreuzenach? (He does not so much as once in his lengthy 
criticism of my book set foot on that terrain on which, and 
on which exclusively, the issue between him and me must 
be sewed). Or must I assume that he has been to Kreu
zenach but does not like that which is on exhibit there? 
If so then this can only be because there is a bias in his 
mind, the thing of which he accuses me, with variations. 

That kind of bias I have met before. Permit me to re
late an instance. In 1953 I wrote an article, published in 
The Reformed Jouf'MI, entitled "Biblical Christianity and 
Cultural Compositism". In it I put forward the thesis that 
the New Testament envisions, to the end of this dispensa
tion, the phenomenon of a composite culture. This did not 
sit right with certain people in The Netherlands, where 
they are often referred to as die andef"e roomsen (those 
other Catholics, because their philosophy of the relation 
between Christianity and culture is like unto that of the 
Catholics). Several meetings were held to offset what I 
had written, an article was prepared for publication (sub
sequently printed, in four long instalhnents, in their paper, 
Patrimonium). In the course of this attack upon my piece 
it was written: "We must point out with emphasis that any 
proof from Scripture becomes extremely dangerous if his
torical development is lost sight of .... What is really the 
value of recourse to texts in the New Testament? Does 
Verduin not know that in the as yet diversified culture of 
those times the situation was altogether different from our 
own, that moreover a different task was laid away for those 
early Christians - the Church had yet to explode as it 
were...." I do not mind saying that this sounds to me 
like pretty flagrant heresy. Such behavior speaks of a 
deep-seated bias, a commitment of soul, for which men 
have been known to go through fire and water. 

It is bias, this bias, that causes my critic to dislike my 
book. He does not like to hear it said that '1t is implied 
in the New Testament vision that Christianity is not a 
culture-creating thing but a culture-in8uencing one the 
rather... . New Testament ideology does not seek to make 
the not-yet-believer culturally sterile, nor the disbeliever 
... it is satisfied to add the Christians' voice to that of the 
cultural ensemble." This passage ( which de JODg copies 
over inaccurately, as is also the case with the quotation 
on the first line of his final page, where the error is quite 
serious) occurs early in my book, on the fourth page of 
its first chapter; I venture to say that when Mr. de Jong 
had read that far he already knew that he was not going 
to like my book. 

I welcome the appearance of de Jong's article. I wel
come it because its appearance indicates that that school 
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of thought which operates with an erroneous notion of the 
mode d'integration of Cluistianity and culture is now on 
the defensive. I am not surprised to find brother de Jong 
trying desperately to make Miinster typical of Anabaptism 
as such, even though he has to fiy in the face of such ex~ 
perts in the field as Arnold Toynbee (who speaks of Mun
ster as u a caricature of the movement") and George Pea~ 
body Gooch ( who asserts that "'The tragedy of Munster 
drew attention to a phase of the movement that was far 
from typical of its real nature"'). It serves Rev. de Jong's 
"case'" better to have it his way; just as it serves his jaw~ 
yer's brief' better to stick with the writers who wrote "35 
years earlier"; just as it is easier on his bias to remain away 
from Kreuzenach. I am surprised that he does not pick up 
the cudgels for a re.affirmation of Article 36 as it originally 
stood. 

Thanking you for the space given, 
LEONARD VERD~ 

Dear Mr. Editor, 
Thanks for the opportunity to reply briefly to Rev. L. 

Verduin's letter. Citing the amount of research embodied 
in his book, he concludes that I must be ignorant or stub
bornly biased to find fault with it Should not the recog
nition I repeatedly gave to the amount of that research 
compel me, and every reader, to accept his conclusions as 
valid? By no means. When the study, selection, interpreta
tion and presentation of this mass of material are consist
ently directed toward "making a case" for only one side of 
a controversial issue, it should be obvious to any careful 
reader that such a procedure cannot lead to the fair, 
measured judgments essential to sound history. 

I have not read all of the material Verduin has on Ana
baptism. Very few people have. But let any reader read 
a bit in this field, in old writers, new writers and especial-

Iy sources. He will soon find, as I have, that the reformers 
were not the bigoted scoundrels and the Anabaptists the 
untarnished saints which Verduin makes them out to be. 
Even a little study of their respective church orders and 
disciplinary practices, for example, SOOD leads to the dis
covery that the Anabaptists in the Netherlands with their 
subjectivistic and individualistic emphasis, their relatively 
weak theologies, their lack of a well-defined church order 
and especially the tendencies toward extremely harsh and 
arbitrary discipline on the part of some of their leaders, 
split into numerous small groups which often excommuni
cated aile another and made life miserable for such more 
moderate leaders as Menno Simons. To that story the de. 
velopment of the Reformed Churches formed a contrast 
that is nothing less than startling. Why does Verduin. the 
expert on the life of and labors of Menno Simons, tell us 
nothing of all this? Obviously such facts would spoil the 
symmetry of his picture. 

Lack of space forbids me to call attention to the num
ber of points at which even his short letter misrepresents 
my review. These wUJ be obvious to the reader who cares 
to compare the two. His letter illustrates the writer's in
dination to dramatic over-simplification, '1 am surprised 
that he does not pick up the cudgels for a re.affirmation 
of Article 36 as it originally stood!" This I believe is a 
fundamental fault of his book. More than anything else, 
it perhaps prevents his decades of study from producing 
the great book one would wish for. In his book Verduin 
urges, as he admits in his Postscript. "Let these Stepchil
dren play the role of hero." Thus he assigned to their Re. 
formed opponents the role of rogue. To the extent that 
one does this he is no longer writing history but drama or 
fiction. 

PEt'ER D E l ONG 

Smithers. B.C. 

A 
Korte Dogm.tiek 
by Prof. Or. K. Oijk. Publilhed by J. H. Kok N.V.• 
K,mpen. the Nethe.l,nd5. 312 P'9u. Pric" {p.. 

p",b,ckj 3.25 guild",.. 
In English the tiUe of th is book would 

possibly be short, or brief, or condensed 
Dogm(Jti~. It is an excellent little volume. 
Reading it GlIs one with admiration for the 
ability of the author to say so much so 
clearly and in so condensed a manner. 

After having heen a minister in the 
Gerefonneerde Kcrken of the Netherlands 
for several years, Dr. Dijk became professor 
of theology at the Refonncd Theological 
Seminary of Kampen in 1937. He retired 
from that position in 1955. He is the au
lhor of a number of books in Ule Beld of 
Practical Theolo!,'Y, but especially in the 

LOOK AT BOOKS 

Beld of Dogmatics, which is apparently his 
forte. His versatile pen produces works in 
fluent and lucid style. It is a pleasure to 
read them, for the "involved" is often stated 
plainly in them. Needless to say, Dr. Dijk 
is a "conservative" Reformed theologian. 
However, that does not mean that he is 
unacquainted with present day currents of 
thought, or that he has failed to evaluate 
them according to the standard of Scriphue. 
But he cannot be impressed by new ideas 
merely for the sake of their novelty. In the 
midst of currents and crOSS-CUtrellts of pres
ent day thought, Dr. Oiik stands finn on 
Scriptural ground - indeed he is able to 
see both the weakoesses of old formulations 
and Ule faults of such as present themselves 
as "new discoveries." This makes Dr. Oijk's 

Korte DogmlJtfek a wonderfully balanced 
volmne. He states, "... I have. after care
ful study of the newest theologies, and, I 
dare say, after intense study of Scripture, 
not been able to anive at other conclusions 
than those written in this KiJ'rlB Dogmati.ek." 

The book consists of two sections. Pages 
1-71 constitute the historical part. It is a 
brief account of the history of dogma, cov
ering the theology of the ancient church 
up to the present-day dialectical theology. 
To me this part is especially valuable, since 
it gives a comparatively extensive descrip
tion of the theology in the Netherlands dur_ 
ing the 10th century and mentions severnl 
schoL..rs whose names occur more or less 
frequently in Dutch publications. The sec
ond part of the volume contains the Dog-
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matics proper. Dr. Dijk calls this the ''111e
tisch Dee!." The fram ework of the "tra
ditional" loci is employed by the author. 
The doctrines concemillg God, man, Christ, 
$alvation, church and the last things are 
discussed successively. However, these are 
not slavishly followed. The nomenclature 
diHers in certain instances, and the doc
trines a re not always t reated under the 
usual headings. For instance, instead of 
speaking of soteriology ( the doctrine of the 
way of salvation ), Dr. Dijk describes that 
section as " The Knowledge Of the Sr,ririt of 
Christ," and under that heading he treats 
the docmne of the means of gracc ; the 
Word and the Sacraments. These are, of 
cowse, usually discussed in connection with 
the doctrine of tho church (ecclcsiology). 

It will be understood that space d id not 
allow the author to engage in controversy 
- at least not e:densivcly. What he pre
sents in this fine volume are positive state
ments of the truth of Scripture. The indices 
enable anyone interestocl to use the book 
for purposes of reference. Direct and lucid 
answers will be found to a great many 
questions. 

The brevity of the book is, of cou rse, to 
be considered a virtue. I take it that the 
book was published with the purpose of 
conciseness in mind, and the author has 
succeeded well. Yet all good things may 
be overdone. 1113t may have been the 
case wi th this publication. When reading 
it, one at times regrets that Dr. Dijk did 
not treat certain doctrines more fully. A 
case in point is, for instance, Chaptcr II, 
pp. 88-106, entitled, "What is our Source 
of Knowledge ( KenIJTOn )?" Naturally God's 
revelation is treated here and, therefore 
also general and special revelation. This 
involves Article 2 of the Belgic ConfesSiOIl 
of Faith. Today those subjeds arc of great 
importance. For that reason I cannot sup
pre~s the wish that the Icnrned author had 
enlarged a bit more fully on the relation 
between general and special revelation. 
Something similar could be said concerning 
the author's treatment of "Electwn and 
Reprobation" (pp. 145-151). It will be un
derstood, I trust, that these examples are 
mentioned not because there is reason to 
dotlbt the soundness of the treatments, as 
far as they go, but only because present 
day conditions call for a more comprehen
sive discussion. Thus the strength or virtue 
of the book is at the same time its weak
ness. The brevity of the book causes ques
tions to arise, to which Dr. Dijk doubtless 
has answers, but to which he could not 
give full attention. 

Nevertheless this "Korte Dogmatiek" may 
serve the purpose of "review" for theologi
cal students not only, but it will likewise 
be very useful for non-theological students. 
Technical and Latin temlS are not lacking, 
but, I think, in practically all cases tlley 
arc explained or translated. That should , 
therefore, be no hindrance to the uniniti
ated. The price of the book is within the 
reach of nearly all and 1 alll happy to rec-
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ommend its purchase and study heartily 
and even urgently to all those able to read 
D\ltch. They will not regret having and 
consulting this exoellent little volume. 

NICHOLAS 1- MONSMA 

Christ's Church : 
Evangelical, Catholic and Reformed 
by Bel.. VlInady. Wm. 8. Eerdman', Publi,hing 
Company. Grand Rapids. 1965. 

Bela Vassady is professor of systematic 
thcology at Lancaster TheolOgical Seminary 
and editor of Theology orul Life, a pastoral 
and theological quarterly. He received his 
Th.M. degree from Princeton University, 
and the Th.D. degree from the University 
of Debrecen, Hungary. From 193$ to 1948 
he was a member of the Provisional Com
mittee of the World Council of Churches 
while in process of foonation, and thus 
served as one of the founders of the Council. 

In tbeo;e words the author is presented 
to us on the cover of th is paperback. From 
the contents we learn that birth of this 
book has been influenced by the present 
situation in American interchurch relations. 

On Dee. 4, 1960 Eugene Carson Blake, 
the stated clerk of the General Assembly 
of the United Presbyterian Church in the 
U.s.A., preached a semlon in Crace Ca
thedral, at San Francisco, Calif. The ser
mon outlined a proposal for the reunion of 
Christ's Church. 

The result of this sermon was nn invita
tion of the 173rd General Assembly of the 
United Presbyterian Church in ~'I ay 1961 
to the Protestant Episcopal Church, in 
order to fonn (with the Methodist Church 
and the United Church of Christ) (t United 
Church - truly Catholic, truly Reformed, 
truly Evangelical. 

In this- book of Prof; Vassady the central 
theological the m e of Blake's proposal 
(catholic, refonned and evangelical ) is de
veloped and discussed. 

The book is written In a lIivld style. It 
is evident from the beginning to the end 
that thc author stands in the Reformed tra
dition shaped in its Neo-Orthodox form by 
Karl Barth. 

It excels in many good observations and 
pointed remarks. 

With much interest and agrcement ·1 
read the author's comment on the "captive 
catholicity" of the R.C. church (p. 20, 21) ; 
his valuable remarks on what is to be con
sidered as the real apostolic succession in 
the Church (pp. 84+86); and his cri ticism 
of the Christ-Church relationship as an 
"extension of the incamatlon" (pp. 88-91). 

And I would be able to quote Prof. V~s. 
sady many times wi th much sympathy and 
agreement. However, in reading th is book 
I was basically disappointed 

\Vritten in often glowing terms it tries 
to describe an ideal united church. But 
the attentive reader can not forget in the 
mean time that it is primarily concerned 
with a very real and concrete situation, 
namely that of the union of some e.'(isting 

American churches. I met the name of 
bishop Jameo; A. Pike, the well-known Cal
ifornian Episcopalian bishop, on p. 28, 
without any further comment as that of 
one of the promoters of the uuion.plan. 
But about the same time I read the report 
of an interview with that bishop in Toronto 
in which this prelate denied three basic 
truths of the Bible: the Trinity, the Resur
rection and the Virgin BiTtll. He declared: 
<'For the sake of honesty the time has come 
to get rid of these untenable dogmas. Liv
ing as we are in the midst of a theological 
revolution it is mandatory that several doc
trines and traditions be called obsolete. The 
heart of the Christian message must be 
heard, stripped of unessential doctrines, 
mores, precepts, customs, and symbols." (Cp. 
the Toronto Globe and Mail of Oct. 2, 1965; 
and the Canadian Church Paper C/wrcll 
and Nation, vol. IX, 11 , p. 99.) 

In these words we see the ecumenical 
problem life-size before us, the problem of 
heresy, the problem of church-leaders who 
are no' Evangelical, Catholic and Refomled. 

This burning problem is not faced in the 
book of Prof. Vassady with one single word. 
The ( as I suppose) Presbyterian Prof. Vas
sady speaks of four churches which are 
candidates for the united church; but he 
he does not describe or refer to the actual 
situation in these churches. 

He is supposed to know the name of that 
former Princeton professor, the late J. 
Gresham Machen who was a real Protestant, 
but he neglects the penetrating questions 
asked by that champion of truth. 

He is supposed to know the name and 
existence of the Orthodox Presbyterian 
Church, but he neglects its existence; and 
this fact makes his idealistic book an ir
realistic book. 

He teBs us that the present churches arc 
"preoccupied with outmod<...Q structures" 
(p. 7), that creeds are "testimonie.~, not 
tests of orthodo.\': Christian faith" (p. 25), 
that the gospel should not be identiBcd 
with "this or that human ideology" (p. (8 ) 
and that there is a freedom of Christ from 
"any creedal fonnulation'" (p. 72 ). 

But what about the truth of God which 
the Church of all ages has confessed in its 
creeds? Should it all be cut down by the 
sharp axe of the aclualistic freedom of 
Christ? 

Some more critical observations may fol
low. 

The author makes mention of the trium
ph:mt voice of the chorus to the glory of 
Christ which is echoed and re-cchoed in 
the pages of Church history (p. 76); but 
he by.passes the great problem of Church 
history, that th is chorus has often been al
most inaudible, and that so many other 
voices and echoes have been heard. In 
other words, i l l reading this book we get 
the impression of a real situation of a 1)111
rifonnity of churches, each in its own way 
contributing to the glory of Christ; as is 
sketched on the cover of this book by a 
symbolism of di fferent circles in all the 
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colors of the rainbow with the cross of 
Christ in the center. But this solution of 
the many problems which arise here ls very 
unsatisfactory and too easy. 

\Vhen tbe author writes on the theme of 
the three "'historic ministries" (deacon, 
presbyter and bishop), his worth are, to 
my taste, too much descriptive and too 
little nonnative. When he speaks of the 
"Gordian knot" of the establishing of a 
United Church. consisting in the problems 
ra ised by the "historic episcopate", I would 
he inclined to ask him : is there not quite 
another "Gordian I.:not", consisting in the 
simple subjection to the inspired Word of 
Cod? 

On p. 125 Calvin is quoted, but in a 
wrong manner; it is said that (according to 
Calvin) Ihe ultimate concern of the Church 
is to tum the whole earth into a "theatre 
of Cod's glory". But when Calvin uses this 
expression he means something else. He 
writes in his Inst itutes: "However Siting it 
may be for man seriously to turn his eyes 
to contemplate God's works, since he has 
been placed in this most glorious theater 
to be a spectator of them, it is fitting that 
he prick up his ears to the Word, the better 
to profit." (lnst. I, 6, 2; c po I, 14, 20; J1 , 
6, 1) 

The final note of this book is one of 
universalism. 

Cod is called the great "extrovert" whose 
fir:;t love is not tlle Church, but the world 
(p. ]29); Christ has died for all men (p. 

132), and both the world and the Church And the other question - why a Refonned 
receive forgiveness at the cross (p. 133). theologian docs not write on predestination 

If this is true, the question remains why as the Bible proclaims that saered truth of 
the basic function of the apostolate is ur God - remains an open question. 
gency? (p. 140 ) L. PRAAMS~ IA 
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