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- Sermon on the third Sunday in Advent

MEDITATION ••••

by LEO NA RD GREENWAY

"In every place where I record my name I will come unto
thee and I will bless thee" ... Exod us 2O:24b
HE HISTORICAL EVENT, to which this text is re
lated, years later was recalled in David's psalm of praise
to Jehovah the Cod of Sinai and of the Sanctuary. We read
in Psalm 68: 7,8, - "0 Cod, when thou wentest forth before
thy people, when thou didst march through the wilderness;
the earth trembled. the heavens also dropped rain at the
presence of God: yon Sinai trembled at the presence of God,
the God of Israel",

T

It docs not surprise us to read that the Israelites trembled
Witll great fea r on the occasion of this text.

Never had they witnessed anything like this: Sinai ablaze
with lightnings, and q uaking with thunder1 The voice of a
trum pet exceeding loud ! A thick cloud upon the mount,
and smoke ascending as the smoke of a fu rnacel

This is the church which "he purchased with his own
blood" (Acts 20:28 ). It is the church which Christ Javed
and for which he gave himself "that he might sanctify it,
haVing cleansed it by the washing of water with the word"
(Ephesians 5: 26 ). Covenantal limitation I A corollary of the
doclrine of divine sovereignty. God sovereignly fixes limits.
Within the bounds of his own good pleasure he calls the
people on whom he has set his favor. "The secret of Jehovah
is with them that fear him, and he will show them his cove
nant" ( Psalm 25: 14). So in the text before us now there is
a covenantal limitation in CQnne<..tion with the promised
presence of God. That limitation is ind icated by the words,
"'In every place w here I record my name". Not in every
place without exception, but "in every place where 1 record
my name."
What does God mean when he speaks of recording his
name? We know that sometimes the Bible speaks of the di
vine "name" in the sense of God's self-revelation. Thus the
psalmist exclaims, ''Lord our Lord, how excellent is thy name
in all the earth" ( Psalm 8: 1 ). God has universally revealed
himself in the works of his hands. His excellent "name" is
in all the earth. Similarly, the d ivine name sometimes ex
presses Cod's being, God's na ture. The psalmist sings in
Psalm 75: 1, ''Unto thee, 0 Cod, do we give thanks, for that
thy name is near thy wondrous works declare". The meaning
is that Cod himself is near. In that sense his "name is near".

Looking again to our text, aUf understanding is that Cod's
name here represents his c1laracter, his excellencies, his per
fec tions, and that when God speaks of recording his name,
This was not the work of man, nor was it in honor of man.
he has in mind the making known of himself, the declaration
Something most unusual was occurring here. Indeed, some
of his perfections, the revealing of his character. But that is
thing supernatural! Jehovah had descended upon the mount
not all . A closer look at the text in its setting leads us to ob
in fire. He had come down to speak to his servant Moses,
serve that the reference is to one particular mode of exhibiting
and through Moses to his people. No wonder that the mount
the divine character. For the text is connected with a passage
had to be sanctified, and the priests, too, and the people. ''La,
that speaks of an altar and of sacrificial blood. "An altar of
T come to thee in a thick cloud, that the people may hear
earth thou shalt make unto me, and shalt sacrifice thereon
whcn r speak with thee, and may also believe thee forever"
thy bumt-offerings, and thy peace offerings, thy sheep and
(E,odus 19,9).
thy oxen" (Exodus 20:24). And then are added the words
No, we are not surprised that the people marvelled and of the text : "In every place where I record my name 1 will
trembled, and that they said to Moses, "Speak thou with us, come unto thee and I will bless thee". From this we gather
and we will hear: but let not Cod speak with us, lest we d ie" that where the altar stood, where the Iamb bled, where Cod
(Exodus 20: 19). Let man speak, but let Cod be silent! Such was worshipped according to his own appoinbnen t, there Je
was the entreaty of the terrified people. Little did they un hovah recorded his name.
derstand that when Cod speaks in "the thick darkness", he
What does this mean for us today? Where does God re
often has deSigns of mercy. It was so here. Jehovah told
cord
his name now? Surely the answer is not difficult. Our
his people about a sacrifice for sin, and then added the gra
children,
as well as we who are older, can understand the
cious promise, "In every place where [ record my name I
truth in the text. The d ivine name is recorded
important
will come unto thee and I will bless thee."
w llerever he is preached of whom the smoking altar and the
Clearly and comfortingly the text speaks of the promised bleeding sacrifice were the type and the sign. Wherever
presence of our Covenant God.
Jesus Christ and him crucified is preached, there God records
his name. Once i t was where the altar was seen. Now it is
where the cross, the gospel cross, is seen.
The limitation of the Promis e
W hen God speaks covenantly, it is his glory to prescribe
a limitation. The Covenant is limited . God and his people!
Not all people, but his people! Not all churches, but his
Chu rch!
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Note that we speak of it as the "gospel cross". There are
crosses painted by arti sts; there are crosses in stained-glass
windows; there are crosses carved in wood and in stone. But
the cross to which the ancient altar pointed is the gospel

cross, the "sennon cross". Let us be even more specific and
say that the promise of the text is limited to the place
where Christ is preached as Cod's only Son and man's only
Saviour. This, indeed, is the gospel cross. And where this
preaching occurs you have the gospel church. Jehovah re
cords his name wherever the grcat sacri6ce for sin, which
the ancient offerings prefigured, is proclaimed. Here Cod
manifests himseU in a special way to his people. Here Cod
confounds the wisdom of the world as he unveils thc treas
ures of his holiness and grace. Here hc Jays bare the great
ness of his redemptive love that causes even the holy angels
to be filled with amazement. Where, better than at Calvary,
can we sing with the psalmist;
'Thall art great and d oest wondrous things;
Thou art Cod alone" (Psalm86;lO) ?
The Contents of the Promise

We give our att ention now to the contents of the promise,
and here we observe two things ; First, the divine presence
is promised in the words: I will come unto thee"; second,
the divine blesSing is assured by the words; "I will ble.'is
thee".
Hespecting the divine presence, it is instructive to obsclVe
the difference between Cod's universal or essential presence
and his gracious presence. As Cod over all he is universally
present. This is what we mean when we say that Cod is
omnipresent. This is one of his incommunicable attributes.
It belongs to Cod alone to be everywhere present. There is
no con6ning or limiting of him . He inhabits eternity ; he fills
time. "Can any hide himself in secret places so that J shall
not see him? saith Jehovah. Do not r 611 heaven and earth?
sa.ith Jehovah" (Jeremiah 23;24 ).
It is not of this universal and essential presence that our
covenant Cod speaks when he says in the text, " J will come
unto thee". It is rather his gracious presence to which he
refers. Where two or three are gathered together in his name,
there is he in the midst of them ( cf. Matthew 18;20). When
Cod comes to crill his people, to constrain them, to feed them
with his Word, and to lead them in the way of truth and
obedience, his coming is a gracious one. In grace the Cood
Shepherd of John chapter 10 makes himself known to his
sheep. Nothing less than grace can explain his delight in
calling them by name. And surely it is only by grace that
they hear his voice and follow him .
It is this gracious presence that Cod's people desire above
everything else when they assemble for worship. The most
illustriom among the sons of men, entering the sacred pre
cincts of praise and prayer, cannot do for the saints what Cod
docs for them. Names of renown among the famou s and the
celebrated on earth cannot even iIIuslTate in the smallest
degree the preciousness or the power of the divine name.
Let them be present and Christ absent, and there is no bless
ing. Tf the Lord is not with liS, it matters not who is prcsen~.
No sinner will be saved. No prodigal reclaimed . No so111
sanctified. But when the Lord is present, graciolls ly present,
blind eyes are made to see, chains of bondage fall away,
hearts are opened to give heed to the Word of Cod . H ow

wonderful are the ways of Codl How marvellous is his gra
cious presencel
0, the blessing of his presence! "I will bless thee", he says.
How often we have been thoughtless in this matter, and care
less in our speech. All too often we give to the minister in
the pulpit the recognition that belongs only to Cod. It is not
uncommon among us to inquire, VVho is to preach today?"
Or we discount in advance the selVice, when the minister is
not one we prefer. We forget - and it is a sinful forgetting 
that finally all the bleSSings and benefits of worship depend
not u[XIn the man in the pulpit, but upon the gracious pres
ence of Cod in the church. The Lord says, "them that honor
me 1 will honor, and they that despise me shall be lightly
esteemed" ( I Samuel 2;30 ). And again we read, ~Except
Jehovah build the house, they labor in vain that build it;
except Jehovah keep the city, the watchman waketh but in
vain" (Psalm 127:1 ).
It is damaging to the effectiveness of a pastor's ministry
when he is placed ahead of Cod. Let our pastors pray
and indeed, let us pray with them - that Cod may give them
grace to be willing to sClVe humbly as instruments in his
hands. It is his glory to ordain praise out of the mouths of
babes and sucklings! And on the other hand, let it be com
forting to our pastors to be told that however unworthy they
feel, however keenly they experience the shortCOmings of
their labors, Cod still can do wonders witb their few barley
loaves and fishes. With the poorest of fare Christ can feed
the multihldes and fill them! Let this be reassuring also
to our young people who are considering giving themselves
to full -time church work, but who are at the same time
burdened Witll a sense of inadequacy.
The Challeng e of th e Promise

In concll1 sion let liS be reminded that this house of wor
ship is "the hOl1se of promise," but never withollt prayer. It
is prayer that must take the promise and present it at the
throne of Cod. What Cod has said to us in promise must
be eanied back to him in prayer. How earnest ought our
supplications to be that the Lord continue here to record
his namel His blesSing comes only where the gospel that
reveals him comes. And this gospel, remember, is the gospel
of salvation, - a free, complete salvation, not waiting to be
wrought by our feeble arm, but accomplished alre<'l.dy by the
Lord Jesus ChriSt. And when we consider how much de
pends upon that gospel preaching, we realize how constant
our praycrs must be for those who preach it. Cod employs
(colltillue(l
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considered "an offer of help," or a demonstration of the
majesty and authority of our Lord Jesus Christ?
If we can get straight on this kind of question, we needn't
worry much about which title to employ. because then we'll
be most impressed with him who is at the Father's right hand,
and with his followers, whom he privileges to hold the great
est of all offices, the office of believer.
J OHN 1-1. PJEl\sMA

SOME THOUGHTS ON

"JUST CALL ME DICK"
" M INISTEHS OF GOD'S WORD" have a real problem
these days.
Their problem is that they don't know what to calJ them
selves as they move among their fell owmen in twentieth
century American society. The title "Heverend" seems so
awkward . Besides, any high school graduate (or most any
high school graduate ) can tell you that the word reverend
is an adjective, and that it is usually used with rhetorical im
propriety when applied to a Minister of God's Word.
TIleD there is the usual denominationa l confusion; for the
Lutherans the preacher is a "pastor"; for the Roman Catho
lics the spiritual leader is a "father," For some of the less
affiuent religious groups the man up front is a "brother"; for
the Presbyterians the senior male resident of the manse is a
"minister." And for some morc old-fa shioned Christian Re
fanned people the man in the pulpit is a "dominie," unless he
has been to the Free University of Amsterdam or some other
institution of advanced theological study and may use the
magic title, doctor.
In all of this the up-to-date. up-to-snufl "Protestant" man
of the eloth often reacts variously. Who hasn't heard of that
"very good guy" on who-knows-how-many television shows,
the very nonnal, natural army or marine chaplain known to
every red-blooded fighting man as "Father Mike'? Then
there are the "Pastor Bob" and "Brother John" types.
And now I'm hearing of a ncw breed, and for these men
I have respect. They don't stop half-way. They want noth
ing more to do with "clericalism" in any sense whatsoever.
"I'm D ick Smith ..." That is identi6cation enough for them
when introducing themselves to someone new to their ac
quaintance. No more "fear of the dominie" in catechism
classes for them - especially the young people are urged to
become blessedly familiar with their under-shepherd. "Just
call me Dick .....
This doesn't really solve many problems, of course, and
it might create a few more disturbing than the existing prac
tice. Problems won't be solved here either, unless we get
back to the Scriptures and develop a sound view of office.
TIle real question is not, "Is the seminary-trained, ecclesi
astically employed preacher more important than anyone
else?" He isn't ( Matt. 23: 11 ) .
The question is this: Is a pastor in the congregation as a
teaching elder a "Minister of the Word of Cod"? Does he
have a specifi c, Biblically-defined authority which detCITnines
the Significance of his words and work? Is his ministry to be

JEFFERSON'S BIRTHDAY
HIS MONTH the poli tical liberals will again do obei
sance to one of their patron saints, Thomas Jefferson.
Were Jefferson living, there might be serious question con
cerning his willingness to accept the adulations of this group.
Political liberalism would deficit-spend us into a variety
of utopias with little thought of the massive debt which is
passed on to posterity. Jefferson once said, "No generation
can contract debts greater than may be paid during the course
of its existence." The liberals reply that they are spending
for the benefit of succeeding generations. Jefferson replies
with respect to things "perpetual" that, "In all these cases the
legislature of the day could authorize such appropriations
and establishments for their own time, but no longer" (Let
ters to James Madison, September 6, 1789) .
Jefferson would be even less inclined to sympathize with
the liberal tendency towards centralization and enhancement
of executive power. H e brought his deference for the legis
lative branch to the point of diffidence. He refused to bring
his message to Congress personally for fear that his person
ality might carry farther than the message. He encouraged
government on the local level as the proper locale for the
development of the needed "natural aristocracy" in political
affairs ( Letters to John Adams).
Perhaps Jefferson would reach a measure of rapport with
today's political liberals in his approach to ethics, since he
said, "Nature has constituted utility to man, the standard and
test of virtue." But even here, the social planners of the "Great
Society" find their more direct descent from the Instrumental
ism of John Dewey. It is not difficult to recognize today's
political liberal in the exposition of Instrumentalism by Eliseo
Vivas of the philosophy department of Ohio State University.
H e writes, 'The systematic double-dealing that this view
makes possible (whether in practice it is operative is, again,
another question ) is abysmal. It is a philosophy that claims
to be based on a concern for human welfare, a concern it
considers to be its monopoly. It insists that it is the human
Situation, the actual case, that must be looked at, not the rules
one must be concerned with : Sunday was made for man, not
man for Sunday; and so rules also. But since a rule implicitly
or explicitly will always be found guiding conduct, when a
philosophy advises distrust of rules, it substitutes the rule
of the will in their place" ( The Moral and the Eth€cal Life,
Gateway Edition, p. 23).
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DOES IT REALLY MATTER WHAT
WE BELIEVE ABOUT GENESIS I '}•
by JOHN C. WHITCOMB

PAST CENTURY and a half modern man has
Ilaw,N THE
not a personal Cod, controls the world. The apostle
been thoroughly indoctrinated with the notion that natural

Peter stated that "there shaH come in the last d ays scoffers,
walking after their own lusts, and saying, Where is the prom
ise of his coming?" ( II Peler 3:4). Such men secretly. if not
openly. scoff at the idea of a sudden, divine intervention into
this world, whereby every unbeliever will be judged by his
Maker, and the kingdoms of this world will be swept away
and replaced by the kingdom of God's own Son. But the rea
son for tllis scoffing attitude is highly significant: "for since
the fathers feU asleep, all things continue as they were from
the beg inning of the creation." Thus, the apparent uniformity
of nature's laws and processes becomes the lever by which
man removes God from H is own universe.
But the entire Word of Cod cries out against such a con
cept. T he apostle Peter says that scoffers are wiUingly ig110
rant of two stupendous events in past history : the fact of a
direct, dynamic creation of the earth by Cod, and the fact of
a u~ iversal flood ( II Peter 3:5,6 ).

•

•

•

•

the wisdom and power of God as revealed in Scripture.
Supernatural creation. On the third day of creation, God
commanded : "Let the earth put forth ... fruit trees bearing
fruit after their kind , wherein is the seed thereof" (Gen. 1:
11 ) . Modem evolutionary theory insists that all plants and
animals developed ovcr hundreds of millions of years from
a single speck of life in the ocean, and theistic evolutionists
claim that the Bible allows for such processes by the use of
such phrases as '1et the earth put forth . . .." However, Gene
sis not only contradicts this by dating the creation of marine
life after the creation of plants and fruit trees ( 1;20), but
also reveals that fruit trees were created already bearing fruit
with seed in them. In other words, so far from allowing the
idea that fruit trees developed from marine organisms, the
Scriptures indicate that the first fruit trees did not even grow
from seeds. They were created full -grown, as "mature" and
"adult" organisms, with a superficial appearance of age
(superllcial in the sense that they outwardly appeared to
have grown, b ut did not necessarily have growth rings
within).

•

•

•

•

Could such an interpretation be correct? The phrase "after
its kind" (which appears tcn times in Genesis 1 ) could d e
mand such an interpretation, especially in the case of mam
mals; for such creatures could not have existed as mere
"seeds" (or fertilized eggs) outside of a mother's womb. In
the second place, there seems to be a clear biblical analogy
in the creation of Adam and Eve. Nothing could be clearer
in Scripture than the fact that our first parents neither evolved
from animals nor did they experience birth and growth. In
spite of the fact that they were adults, their "superocial ap
It is of the utmost importance that Christians d iscern
pearance" of age was only apparent, not real. Not until God
these issues clearly, lest they fall prey to the naturalistic phi
breathed into him the breath of life did Adam become "a
l osophy of origins which penneates our sCientific world today.
living soul" ( literally, "a living creature" - same Hebrew
Because they are limited, basically, to an analysis of the
words as in 1:21). Until that moment, he had no life at all,
present processes and laws of nature, the most refined scien
and thus no previous history. Eve, likewise, had no mother
-tific methods and the most delicate scientific instruments can
or childhood . She was created as an adult from a portion of
never explain how the earth was created. Only by God's spe
Adam's body (d. I Cor. 11:8; I Tim. 2: 13 ). They both ap
cial revelation in Scripture can we know that "in six days
peared mature when Cod crented them and yet by our un
Jehovah made hcaven and earth, the sea, and all that is in
d erstanding of age, they were not over a day "old."
them" (Exod. 20:11). In line with H ebrews 11:3, this could
What about the work of the Son of God in the New Tes
involve the concept of creation with a superficial appearance
of age - a concept that far su rpasses the realm and scope tament? When Christ began lUs public ministry, the very
.of unaided human reasoning, but hannonizes perfectly with first miracle He perfonn ed was intended to "manifest his

This is not surprising. The Bible makes it de-'lr that the
n atural man "receiveth not the things of the Spirit of God:
for they nre foolishness unto him ; and he callnot know them,
because they are spiritually judged" ( 1 Cor. 2:14 ). The Scrip
tures further assert that the doctrine of supernatu ral, direct
creation is beyond the grasp of the natural mind , for it is "by
faith" that "we understand that the worlds have been framed
b y the word of Cod, so that what is seen hath not been made
.out of things which appear" ( Heb.ll :3).

glory" (Jobn 2:11) as the Creator of the world. How did He
accomplish this? By instantly transfonning about 150 gallons
of water into delicious wine. Now wine is the end product
of a long series of complex natural processes involving the
drawing of water from thc soil into the fruit of a grape vine,
and the gradual transfonning of this water into the juice of
grapes. Even then, the grapes must be picked, the juice
squeezed out and the sediments allowed to settle down . But
Jesus, the Lord of creation (cf. John 1:3), by-passed all these
natural and human processes and created the end product
with an appearance of age.
This event could possibly shed important light on tlle
events of Genesis 1 and 2, for it shows us that Christ the
Creator was not limited by time or processes when He
brought a complex world into existence. And the perplexity
of the ruler of the feast, who "knew not whence it was" and
mistakenly assumed that this "good wine" had been some
where "kept .. . until now" (John 2:10 ), could parallel the
perplexity of modem scientists who look at the biblical doc
trine of supernatural creation and assume that mankind,
animals, plants, and even the earth itself, must have devel
oped from previous fonns of existence.

•

•

•

•

By means of these and other biblical passages that teach
the doctrine of creation with an appearance of age (such as
the creation of loaves and fishes to feed thousands of people),
could we not assume that this was God's method of creating
the world in six days? The apostle Peter wrote: ''Forget not
this one thing, beloved , that one day is with the Lord as a
thousand years" (II Peter 3:8). In other words, could not
God accomplish in one day of creation what men would have
to explain in tenns of vast periods of time?
Since the creation week, no new kinds of living things
have appeared, for the Bible states that "the heavens and the
earth were finished, nnd all the host of them. And on the
seventh day God finislled his work which he had made; and
he rested on the seventh day from all his work which he had
made" ( Cen. 2:1 ,2).
All true discoveries in the realm of paleontology and
genetics tend to con6nn the biblical record of creation and
the £lood. The fossils themselves call for a catastrophic in
terpretation. There is no evidence that evolution is occurring
anywhere in the earth today ( Henry M. Morris, The Twiligh t
of Evolution, Baker Book Housc, I 963).
Creation of the sun and moon. In light of the recent SllC
cessful moon shot and the new discoveries that have been
made as a result, the biblical account of the creation of the
sun and moon takes on new Significance. "Cod made two
great lights; the greater light to rule the day, and the lesser
light to rule the night" (Gen. 1: 16 ). Evolutionists reason
that the earth was eithcr thrown off from the sun, or else
both bodies condensed from a gigantic "protosun" of whirl
ing dust and gas billions of years ago. In ancient times, too,
men believed that the earth and its living things owed their
existence to the sun, and they actually worshiped the sun
as a creator-god ( Dent. 4:19; Job 31:26-28).
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In contrast to such views, the Word of God reveals that
the earth was created first, and the sun, moon and stars were
created three days later. In this way God makes it clear that
/J e, not the sun, is the earth's Creator, and that Cod is not
dependent upon the sun either for the earth's material sub
stance or for the sustaining of life upon the earth . In other
words, Genesis would seem to clearly teach that the universe
was supernaturally created, not evolved ; and its origin is not
to be traced to some "protocosmos," but rather to the infinite
and personal God of Scripture. Modern man, resting com
placently in the pseudo-science of cosmic evolutiOnism, needs
to be reminded that "by the word of the Lord were the
heavens made; and all the host of them by the breath of his
mouth ... for he spake, and it was done; he commanded, and
it stood fast" ( Psa. 33: 6, 9) . The pre-incarnate Christ, not
natural processes alone, brought this amazingly vast and com-

Too often what Genem 1 has to say about God
and his c fcativc activity is beillg read {mel re-inter
preted in the light of present.-day scientific and plti~
osopltical theories to the undermining of faith in
tlte Scriptures.
Dr. 10hn C. Whitcomb, pro/essor of Old Testament
at Grace Theological Semioory, W inona Lake, Ind .,
speaks clearly to tile issues irl this article which first
appeared ill Moody MonthJy. We are deeply grate
ful to the publishers for t heir readiness to permit its
appCllrance in these pages.

plex universe into existence (Col. 1:16). As David expressed
it by divine inspiration, they are "thy heavens, tlle work of
thy fingers" ( Psa. 8:3).
J n Genesis 1: 16 we are told that "'God made the two great
lights." The verb "made" (lJ$ah) is not the same as the verb
"created" (bara) in Cenesis 1: 1. Nevertheless, it seems rather
obvious that these two verbs are used synonymously through
out the chapter, for God "created"( hara) the great sea-mon
sters (v. 21 ), but He "made" (asah) the beasts of the Beld
(v. 25). Surely we are not to find any significant diHerence
here. The sea-monsters were created supernaturally by God,
and so were the beasts of the earth. Likewise, in 1:26 God
said, "Let liS make man in our image." But the next verse
states that God "created man in his own image." Once again
the verbs a rc used synonymously. Therefore, 1:16 must refer
to the original creation of the sun, moon a nd stars. U God
had intended to convey to us the idea that these heavenly
bodies w ere created on the 6rst day, but only appeared on
the fourth day (perhaps by a removal of clouds), the verb
"to appear" could easily have been used (v. 9).
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With all the advances that astronomy has made in recent
centuries, it is still groping in vain for a naturalistic explana
tion of how the solar system came into existence. This may
be seen, for example, in the curren t debate concerning the
origin of the moon. The Bri tish astronomer George Darwin
(son of the famous evolutionist, Charles Darwin) discovered
"",en

in the year 1890 that the moon is receding from the earth at
the rate of five inches a year. By means of a typically uni
formitarian extrapolation, he concluded that about four bil
lion years ago the moon was pulled out of the earth, leaving
the basin of the Paci6c Ocean as the scar which marks the
point of its departure, and that it has been receding from the
earth ever since. Many leading evolutionists still accept this
view, in spite of the fact that another British astronomer,
Harold Jeffreys, demonstrated rather conclusively in 1931 that
such a separation of the moon from the earth would have been
physically impossible. Thus, the present rate of its movement
away from the earth proves nothing as to its origin.
"Once again, the theory of evolution fai ls to expla in the
origin of the earth and its great satellite, the moon .'"
Though the moon is not the largest planetary satellite in
the solar system, it is much the largest in proportion to the
size of the "mother" planet, with a diameter that is more than
a quarter the size of the earth's and more than two-thirds the
size of Mercury's. For this reason, as Arthur Beiser points out,
"'modem thought on the formation of the solar system regards
the moon as a legitimate planet, which either took shape as
a near twin from the same cosmic raw material that the earth
began with or, forming elsewhere in the same general zone,
was captured later by the earth to make up the present double
system'" ( Life Nature Library; The Earth, Time, Inc., 1962,
p . H ).
But Beiser recognizes that this view of the moon's origin
faces very serious difficulties, for he goes on to state: "From
observations that yield the moon's dimensions and its mass,
we know that the moon has an average density a fu ll third
less than the density of the earth. If both bodies were formed
of much the same stuff, what aocounts for this d iscr~pan cy?"
No answer is given to this significant q uestion . "Once again,
the theory of evolution fail s to explain the origin of the earth
and its great satellite, the moon." (For further problems faced
by evolutionists, see J. C. Whitcomb, The Origin of the Solar
System, Presbyterian & Refonned Publishing Co., 1964.)

If the moon were millions of years old , one would expect
to find it pockmarked with vast numbers of meteor craters
.and covered with a very thick layer of dust. However, the
lunar photos taken by Hanger VII last summer showed that
"there may be a layer of soft material an inch or so thick, b ut
Dr. Eugene Shoemaker of the U.S. Geological Survey, a
fann er believer in d eep moon dust, said he would not hesi
-tate to step on the moon's surface" ( Time, Aug. 7, 1964, p.
42 ). Another surprising discovery was "the comparative
scarcity of small primary craters blasted by meteor impacts."
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We may conclude from aU this that the scientific method,
extremely valuable though it may be within its God-ordained
limits, is simply incapable of givi ng us the answers we so des
perately need concerning the origin of the world. TIle truth
-concerning ultimate origins is attainable only through special
revelation in Scripture. With regard to the sun and moon,
i t is by faith ( not b y observation and experimentation
H eb. 11:3 ) that we understand that "God made two great

lights . .. to rule over the day and over the night" ( Gen . 1:6,
18 ). They were supernaturally created in essentially their
prescnt fo nn. Similarly, the earth did not condense from a
gas-dust nebula, but was created by God with a cool crust,
covered with salt-water oceans and surrounded b y a b lanket
of air. Such features as mountain ranges filled with fossil
strata must have been fonned later, at the time of the great
Hood and subsequent continental uplifts ( Psa. l04 ;6-9, ASV );
but the biblical doctrine of creation would imply that the
earth was originally created as a dynamic, fun ctioning entity,
completely stocked with a great variety of metals and rocks,
full-grown plants, trees, and animals and capable of serving
as a proper home in which man could scrve his Creator
effectively.
The loss or serious modification of the biblical doctrine
of creation can only serve to prepare the way of man's ulti
mate self-deification.
Having nearly conquered the earth and reaching oot for
worlds beyond, modem man is beginning to fecI that he bas
no furth eT need for God. Apparent obstacles to his relentless
progress toward mastery of the earth have disappeared with
the magic wand of scientific genius and technology, and
breathtaking new possibilities of exploration and conquest
continually unfold before his astonished eyes.
After centuries of painful and costly experimentation, man
considers himself to be at the threshold of oomplete self
sufficiency. AU he needs is the fonnula for creating life, aRd
more advanced techniques for inde6nitely postponing death
- and the universe will be h isl
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This, however, is only the beginning of blasphemies. Self
sufficiency is only a fi rst step. The ultimate climax is self·wor
ship. To the extent that the doctrine of God as Creator is
abandoned, to that same extent man's awareness of God's
power and sovereignty will fade away. Worship of the one
true Cod is then replaced by a d eification of Nature, for this
is the only "'god" that remains. But since Nature, through vast
ages of blind struggle and groping, has finally evolved into
self-consciousness in the human brain, man himself becomes
the only valid object of worship.
But all of this is a vain delusion. For when sinful man
approaches the day of his supposed independence from the
"God-concept," it will so happen that "H e that sitteth in the
heavens shall laugh; the Lord shall have them in derision.
Then shall he speak unto them in his wrath, and vex them
in his sore displeasure" ( PSft. 2:4, 5 ). At the climax of human
history, at the end of man's day, God will forcibly remind
the human race of H is absolute sovereignty in tile world , b y
virtue of the astounding fact that He created it out of nothing
(ex nilUio ) by a mere act of His omnipotent will. Thus, the
apocalyptic warning will resound from heaven: "Fear God,
and give glory to him ; for the hour of his judgment is come;
and worship him that made heaven, and earth, and the sea,
and the founta ins of waters" ( Hev. 14:7) . Man must surren
d er to Cod on His tenns, because '.his is H is world, by right
of creation!

AN AROUSED LAITY
by R. B. KUIPER

HE MARCH, 1965, issue of the popular Missionary
Monthly contains a courageous editorial entitled l he
Widening Gulf Between the Pulpit and the Pew," Its
author, the Reverend G. De Witt, finds that gulf in Protestant
churches in general and in his own denomination, the Re
formed Church in America, in particular. "The pew" is said
to distrust "the pulpit" because of a liberalizing trend in the
latter. The telling conclusion is reached: "There is a ray of
hope and this lies in the people who man the pews. Will
they raise their voices? Will they demand an accounting, or
be led as sheep to the slaughter?"

bestowed by God on the elect alone and, therefore, to the
five points of Calvinism?

Whot the Situation Is
I second De W itt's motion and am constrained to add that
the distrust spoken of by him has invaded the Christian Re
formed Church also. So patent is that fact that few, if indeed
any, members of the Christian Reformed Church who have
their eyes and their ears open will care to dispute it. Not all
will admit that there is good reason for "the pew" to distrust
"the pulpit," but even those who contend that such distrust
is unreasonable will have to admit its existence.
Here are some of the things that bother and, I dare say,
not without reason, a considerable segment of our '1aity," if
in the interest of convenience J may use an admittedly de
batable tenn.

Our laymen by and large are firmly con
vinced that the historicity of the first few chapters of Genesis
rules out all evolutionism, but they wonder whether some of
our teachers do not interpret these chapters in such a way
as to leave room for so-called theistic evolution.

T

Although the World Council of Churches
undeniably harbors, and even honors, deniers of such cardinal
Christian truths as that of the Holy Trinity and that of the
substitutionary atonement, some of am leaders have expressed
themselves as being in sympathy with the position prevalent
in "de Gereformeerde Kerken" of Holland, that from the view
point of principle it is, to say the least, permissible fo r a
Reformed Church to unite \vilh that Council.
Although beyond doubt all of our minis
ters are agreed that the Bible is the one infallible rule for
faith and practice, it is difficult to suppress the question
whether we can be altogether certain that all of them sub
scribe to the proposition that the Bible is inerrant and infalli
ble in all that it tells us, even on matters that bear only
indirectly and slightly on Christian belief or Christian prac
tice, and that therefore, in the words of Article IV of our
Confession of Faith, "nothing can be alleged against" either
the Old Testament or the New.
While undoub tedly the Christian Re
formed Church is on Scriptural ground when it teaches that
Cod loves all men and in perfect sincerity offers salvation to
all to whom the gospel comes, and those who deny these
truths are in serious error, do not some of our leaders of late
present those truths in such a manner as to do violence to
the special love of God for his elect and the saving grace

While not one of our leaders proclaims
with Karl Barth that all men are elected in Christ and that
Christ became reprobate for all men, so that by the death
of Christ the reprobation or rejection of each and every man
was nullified, and that the funC tion of the gospel is to infonn
all men of that fac t, does not the teaching of some of our
leaders that Christ died redemptively for everybody and
that it is the prime duty of the preacher of the gospel to so
inform everybody, come dangerously close to Barth's position?

Our laymen have heard it said by those
who ought to know that in the estimation of some of our
prospective ministers the theology of Kuyper, Bavinck, War
field and Vas is largely out of date and that our own Berkhof
was little more than a traditionalist.
While likely no Christian Reformed lay
man would care to charge anyone of our teachers or preach
ers with communism, many of our laymen are convinced that
by advocating a welfare state some of our teachers and
preachers have taken a step, and a big one, in the direction
of socialism.
Many of our laymen are wondering
whether all of our leaders are upholding the emphatic Scrip
tural teaching of the antithesis of the regenerate and the
unregenerate, believers and unbelievers.
In consequence of the foregoing a truly disturbing situa
tion obtains in the Christian Reformed Church. I shall de
scribe it in simple terms. Every once in a while I am consulted
by elders of churches which are in process of calling a pastor.
Frankly, often I find such interviews annoying, and I am sure
that often the elders concerned find me annoyingly uncom
municative. I have a wayan such occasions of skipping cen
sure and confining myself to praise. However, one fact has
struck me and remained with mc. Almost invariably the chief
concern of the elders is not the likelihood of securing a pastor
soon, nor the talents of their pastor-to-be, nor yet his person
ality, but his doctrinal soundness. Now about that there is
indeed something disturbing. Time was, not many years ago,
when the complete doctrinal soundness of practically every
Christian Reformed minister was taken for granted by the
entire denomination. Exceedingly sad to say, that is not the
case today. To put the matter mildly, many of our laymen

think there exist among our ministers - for that matter, among
our professors too - differing degrees of doctrinal soundness.
What th e Situatian Re quires

What should be the attitude of the Church, particularly
of its leaders, to our disturbed laymen?
To ignore them would be most unrealistic and the height
of folly. To heap scom upon them by labeling them "igno·
ram uses" or "extremists" or "fanatics" or "heresy-hunters"
or "hate-mongers" would be not only unkind but decidedly
un-Christian. Many of them have considerable erudition, and
those who have had little or no fonnal education may not on
that account be treated disrespectfully. To question their sin
cerity would amount to judging where only God can judge.
Difficult though it may be, we must love our critic.c;. To love
them when they are right may require a special effort.
But our laymen may well need guidance, for they are
beset by perils, some of which I shall name. They are in dan
ger of traditionalism, a clinging to the old for no other reason
than that it is old, a rejecting of the new for no other reason
than that it is new. That is quite unworthy of a Hefonned
Church, for, as an old saying has it, a Church is truly Re
formed only if it keeps reforming. Such traditionalism even
savors of Pharisaism . There is also the danger of "suspicion
ism," if I may coin a word. It is the attitude of find ing, or at
least looking for, a heretic behind every shrub in the ecclesi
astical garden and of placing the worst possible construction
on every sound that issue... from a suspect. Further there is
the danger of personal prejudice. One docs not particularly
like, let us say, the person of one's pastor. In fact, one defi 
nitely dislikes some of his traits of character. That is not
necessarily sinful for on occasion, especially under criticism ,
some pastors can be a bit difficult. But when one feel s thus
toward his pastor one may well watch his step lest he be
unduly critical of the man's theology. And always present is
the danger of orthodoxism or dead orthodoxy, a forgetting
that truth is unto goodness and that truth is not only to be
believed and confessed but also to be practiced. He who
forgets that may speak the truth but is hardly qualiGed to
do so in love.
Certainly, aU of us mllst pray and work fo r the peace of
Jerusalem. However, in doing so may we be kept from that
colossal blunder which has sent more churches than one
down the road to ruin. I have reference to striving for peace
at the expense of truth . The Word of Cod commands us:
"Love truth and peace" (Zech. 8: 19). Truth comes Grst.
Truth is prerequisite to peace. True peace is rooted in truth.
Peace divorced from truth is the peace of the cemetery, not
of Christ's Church.
There is, then, a positive rule of the greatest importance
for dealing with a LTOubled laity. It must always be dealt
wi th in honesty so complete and so evident that there is no
room for suspicion. Needless to say, any attcmpt to deceive
God's people is in God's sight an abomination. But even the
appearance of deception must be avoided. That means,
among other things, that, in case a minister or a teacher
(X)mes to the conclusion that the doctrinal standards of the

Church are in error on a point of any significance at all, he
must adhere strictly to the promise made by him when he
signed the Form of Subscription. That form reads: "'We, the
underSigned, do hereby, sincerely and in good conscience be
fore the Lord, declare by this our subscription that we heartily
believe and are persuaded that all the articles and points of
doctrine contained in the Confession and Catechism of the
Heformed Churches, together with the explanation of some
points of the aforesaid doctrine made by the National Synod
of Dordrecht, 1618-19, do full y agree with the Word of God.
We promise, therefore, diligently to teach and faithfully to
defend the aforesaid doctrine, without either directly or in
directly contradicting the same by our public teaching or
writing. "Ve declare, moreover, that we not only reject all
errors that militate against this doctrine and particularly
those which werc condemned by the above mentioned Synod,
but that we arc disposed to refute and contradict these, and
to exert ourselves in keeping the Church free from such errors.
And if hereafter any difficulties or different sentiments re
specting the aforesaid doctrines should arise in our minds,
we promise that we will neither publicly nor privately pro
pose, teach, or defend the same, either by preaching or writ
ing, until we have first revealed such sentiments to the
Consistory, Classis, or Synod, under the penalty in case of
refusal , to be, by that very fact, suspended from our office."
It is not at all difficult to think of several concrete exam
ples of the point at issue. I shall elaborate on just two. In
the fir st place, it is an undeniable fact that within "de Gere
formeerde Kerkcn" of The Netherlands there are professors
of theology who call into serious question the doctrine of
reprobation as taught in the Canons of Dart, First Head of
Doctrine, Articles 6 and 15. They themselves have said so.
Tf there are among those of us in the Christian Reformed
Church who have Signed the Form of Subscription such as
have misgivings concerning that d octrine, they too should
reveal that fact, and they should do so without any bea ting
around the bush and in strict accord with the procedure pre
scribed in that pledge. Thus the Church would be compelled
to face and to answer the question whether or not the doctrine
con(:emed as set forth in the Canons is in harmony with Holy
Scripture.
Here is a second example. The February, 1965, issue of
Th e Reformed jOllrMl contains an article, "Another Look at
Common Grace," written by Dr. James Daane in defense of
the teaching of Professor Harold Dekker of Calvin Seminary,
that the grace of God is one. Rejecting the distinction between
saving grace and non-savi ng grace, Daane contcnds that God
bestows the same grace on all who hear the gospel and that,
whatever the reason may be for the fact that some, and only
some, who hear the gospel are saved , it is not true that God
sovereignly imparts qualitatively distinctive, efficacious, sav
ing grace to some, and some only, namely the elect. Thus
Daane admittedly contradicts the Christian Refonned Synod
of 1959, which said: "The doctrine of irresistible grace would
indeed be jeopa rdized , if we held that the grace shown the
elect is the same as that shown to creatures in general. We
would then be guilty of the error of the Arminians, who teach
that all men enjoy the same grace." It is clear that Daane

-,

Throughout the churches in ow' day there is a re
newed emphasis on the role w hich tlte Christian
"layman" is caUed to play in the service of t he Lord
Jesus Christ. This is a maior theme discussed both
by Protestant and Romall Catholic churchmen. But
as this emphasis is more strongly made, we find grow
ing dissatisfaction among the laity (a term which is
actually foreign to Reformed thought but used for
want of a better one) with the church.
In this article Prof. R. B. Kuiper, one-time presi
dent of Calvin Seminary, Grand Rapids, Mich., ana
ly zes tltis dissa tisfaction which at times manifests
distrust and suggests how the church should face it.

also Contradicts the Synod of 1924, which stated: "Conceming
the favorable attitude of God towm·d m ankind in general and
!lot only toward t he elect, the Synod declares that it is certain,
on the ground of Scripture and th e Confession, that there is,
besides the saving grace of God, shown only to those chosen
unto eternal life, also a certain favor or grace of God which
He shows to all H is creatures." Now to contradict a Synod
is not in every instance serious. However, what makes these
contradictions serious indeed is the facl that they entail COD
tTadiction of th e Canons of Dort, one of the Church's doc
trinal standards. The Canons employ the ternl "saving grace"
and make mention of those "to whom this grace is not given"
( I II and IV, S, 7 ). They speak of "the grace of election» ( I,
15, 18 ), "the grace of regeneration" (III and IV, 16), "the
grace of conversion" ( t , 15 ). Obviously, the gra(:e of election
is not bestowed 0 11 the non-elect, the grace of regeneration i.!.
not bestowed on those who remain unregenerate, and the
grace of .conversion is not bestowed on those who continue
unconverted . Of course, Dr. Daane has the right to petition
the Church to subject the teaching of the Canons, as well as
his own , to the test of Scri pturalness; but is it not evid ent that
the solemn vow made by him when he signed the Form of
Subscription ought to have kept him from advocating, as he
is now doing, his own view, at grave odds as i t is with the
Canons? The recommendation of the 1924 Synod that further
study ought to be made of the doctrine of common grace was,
no doubt, in order, and Dr. Daane, as well as Dr. Corneliu s
Van Til, may well be credited with a serious attempt in that
direction, but there certainly is no justification for open vio
lence to the very he.'lrt of the Canons - particu lar grace.
A warning may well be added. I n dealing with an aroused
laity a C hurch ought by all means to give h eed. to a lesson
of history. H istorically, heresy has usually, although not al
ways, arisen with the clergy, not the laity; and truth has been
upheld against error frequently, although not always, b y the
laity rather than the clergy. The Christian Reformed Church
owes much to both "de Afscheiding" of 1834 and "'de Dole
antie" of 1886. The former was a movement largely of "kleine
luyden" and, although the latter was under more highly edu 
cated lead ership, in it too laymen played a very important
part. Such having been the case in the past, it b ehooves a
C hurch today to be slow to dismiss as ground less, fears on

the part of the laity concerning the matter of doctrinal sound
ness. To use a graphic Dutch expression, often the laity has
highly sensitive "voelhorens." It also follows that a seem ingly
absurd q uestion raised in a recent issue of The Presbyterian
Journal and discussed by Dr. Jerome De Jong in the March
number of the Missionary JVl ontluy is in reality anything but
absurd. The q ucstion is how a student in one of today's
seminaries can keep the fa ith . De Jong feels sure that in such
liberal or neo-orthodox institutions as Harvard Divinity
School, C hicago Divi nity School, Union Seminary of New
York, and Princeton Theological Seminary this must be d iffi·
cult. He intimates that perhaps even Calvin Seminary and
Western Seminary are not doing al} that they ought to be
d oing to establish their students in the Reformed faith and to
enthuse th em for it.
W hen the Jewish Sanhedrin was sitting in judgment on
certain "unlearned. and ignorant men" ( Acts 4: 13) who were
boldly indiCl'ing the religious leaders of that day and b y so
doing were disturbing the peace of the Church, a wise mem
ber gave the court some excellent advice. Spoke Gamaliel:
''Take heed to yourselves as touching these men, wh at ye
are about to do. . . . Refrain from these men and let them
a lone: for if t his counsel or tllis work be of men, it will be
overthrown; but if it is of GOO, ye will not be able to over
tllrow them, Jest haply ye be fou nd even to be fighting against
God " ( Acts 5:35, 38, 39). However much om case admit
tedly d iffers from that, there may well be a lesson h ere for
us.

DESCENT T O PATHOS

Painted with virtue
And apparelled in justice,
From her haughty haven
She would woo the world.
She would woo the world to w in,
Bllt d irty men detest clean hands
1Vhich serve tTlem Care in capsule form
And car~s with cosmetic compassion.
Aspenllies pour fro m her pious purse,
She b uys the courage to face herself;
But wea,.y men rich dam es do curse
A,ul her w ho woukl woo tlIe world.
Wlto then would woo t he world?
W hy tlte one w 110 would condescend;
Th e one w 1JO WDtl ld lose a self to feel,
To live and to d ie with mankind.
Cliffo rd Bajema

A STRANGER COMES TO THE INNER CITY

by CLIFfORD BAJEMA

"A cry from the North, from the West and from the South
Whe1lce thousands travel daily to the timekept city;
Where My Word is unspoken,
In the land of lobelkls and tennis flannels
The rabbit shall burrow and the thorn revisit,
Th e nettle shall flourish on tlw gravel court,
And the wind shall say: 'Here were a decent, godless

people:
Their only monument the asphalt road
And a thousand lost golf balls: "
N A DESOLATE city of three and a half million people
a stranger walked. As he walked near the center of this
city, He found a group of 200,000 black people (or "things"
as they were often called) jammed into an area surrounded
by railroad tracks, factories and expressways. Obviously the
area had been built for only about 120,000 people, but now

I

the re were 200,000 with no new housing. Everywhere they

spilled out into streets covered with glass. He thought of the
poet - "plolt ing of happiness and flinging empty bottles" 
and He walked on. Poverty and dirt became depressingly
apparent. He had heard before that there were 200,000 people
on relief in this city, but he had not realized that so many of
them were living in the same small area.
CurialiS to know more about the area he collared a passer
by and asked rum how such an area came about. A strange
look of resignation illld bitterness overtook the face of the
man as he leaned hack against a building to think over his
reply.
Becall was painful, but eventually he began. "It was six
and a half years ago that my wife and I moved here from
Mississippi. That was during the time that people poured
into this city at a rate of 500 per week. Of course, we needed
a place to live. So a few of us families - and incidentally,
families are an oddity around here, thanks to the bankruptcy
which slavery brought to family life - a few of us families
moved into this particular area. At the time this community
was entirely Jewish and Dutch. Do you see that building
across the street? That was some Dutch grade school. But
they're gone now. All of them. Only the Colored live here
now. They tell me that the transition was the fastest of any
aren. in the United States.
"Yes, all it took was panic, block-busting, absentee land-

lordism, and politics, and they all left. The panic began when
we moved here. I suppose it was our color. But no sooner
were a few of us here, than the realtors sent their front men
to evely white family in the area, advising them to sell their
house immediately because the Colored were coming.
Naturally they did not want to move, but when the realtors
retlU"ned a few weeks later with a much lower bid for their
house, the panic took hold. So they're gone now. Many sold
their homes for much less than they were worth - five to six
thousand dollars less in some cases. As may well be expected ,
the Colored who moved in to fill these homes signed con
tracts binding them to long-term payments which amounted
to more than the homes were worth. 111is exploded the myth
that property values go down, but it also exploded our people.
Many were ignorant and did not read the fine print in their
contracts which stated that if one payment was missed, the
house was taken away. All it took was one siege of sickness,
and you know the rest. Well, eventually these buildings were
sold again to rich suburbanites who broke them up into make
shift aparhnent buildings. They come in now and then to
collect the rent.
"My neighbor lives in one of these b uildings now. It's
over on the (.'orner of Harding and 21st street where so
many people are shot and mugged. Located above a corner
grocery store, the apartment is small and dilapidated. It is
unfurnished, but has a bathroom, a kitchen, a living room
and two bedrooms, all for the price of $95 a month.
"But, man, it doesn't do any good to complain about it.
The building codes that do exist are not enforced. Besides,
tho mayor plans to bring in his bulldozers in a few years
anyway. TIle government has promised him federal fu nds
for reconstruction, but he has to wait until the area has
deteriorated enough. How soon that will be, I do not know."
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The stranger only lowered His head, bmshed away a tear
and walked on . It was night, and the sounds of night clubs,
vandalism, and promiscuity drifted to his ears, as H e walked
on, and on - walked until it hurt to walk, and he looked for
a church. "Christian Hefonned Mission" he saw on the sign.
The welcome of the Colored elder was warm. He invited the
stranger to sit in on the meeting which was just beginning.
The topic - summer workshop in missions. The purpose

- evaluation. All in all it had been a good summer. 250
children had turned out for Daily Vacation Bible School and
the only advertisement had been a small sign on the front
door of the church. The team of "swimmers" who worked in
the church did well. They exposed over 600 young people to
the gospel message in less than six weeks. BYBST had been
an unbelievable success. Two team members had only to walk
around a block once and they had 75 to 100 children behind
them, eager for Bible stories, games, and cool-aid. And Teen
night, why, it had to be discontinued after four weeks be
cause it became impossible to control the growing number
of tcen-agers, a number which exceeded one-hundred teens
after only four weeks.
The stranger listened to the church people talk, discuss and
evaluate. H e listened to them exclaim about the marvelous
potential for growth, but the frightful lack of manpower to
follow up intensively on the extensive outreach. Finally, when
he could contain his question no longer, he asked, "But are
you that much alone? Where are your sister churches?" A
strange look of bitterness and resignation overtook the faces
of the little group. It was the friendly elder who made reply.
"You must go 6 blocks south and the same number of
blocks west, and you will come to a railroad track: which has
a sign on the other side that reads: 'Welcome to the suburb'!
Some of our sister churches are there and some are in other
suburbs, but none in the inner-city. Years ago there were
six Christian Reformed Churches in the inner city. Now
there are none, except our church which has returned. But
it's understandable. All of main-line orthodox Protestantism
has deserted the inner city. They seem to fit better in middle
class situations. At least that's my impression." The meeting
ended.
The stranger only lowered his head, brushed away a tear,
and walked on. It was night, and the sounds of night clubs,
vandalism, and promiscuity drifted to his ears.
In a desolate city of three and a half million people a
stranger walked . And as He walked He thought of the poet:
"We build in vain unless the Lord build with us.
Can you keep the City that ale Lord keeps not with you?
A tlwusand policemen directing the traffic
Cannot tell you why you come or where you go.
A colony of cavies or a horde of active marnwts
Build better than they that build witlwut the Lord.
Shall we lift up our feet among perpetual ruins?
1 have loved the beauty of thy House, the peace of thy
sanctuary,
1 have swept the floors and garnished the altars.
Where there is no temple there shall be no homes,
Though you have shelters and institutions,
Precarious lodgings while the rent is paid,
Subsiding basements where the rat breeds
Or sanitary dweUings with numbered doors
Or a house a little better than your neighbor's;
When the Stranger sa ys: What is the meaning of this
city?'
Do you dwell together because you love each other?
What will you answer? We all dwell together

.,

To make money from each other'? or 'This is a
community'?
And the Stranger will depart and return to the desert,
a my soul, be prepared for the coming of tM Stranger,
Be prepared for him who knows how to ask questions."
Fellow seminarians, a great challenge faces us as a church
in regard to the inner city. This challenge appears in various
forms, of which I will only mention a few in brief fashion.
The Christian Reformed Church, and all of main-line
orthodox Protestantism for that matter, must realize first of
all that this world is sluinking. It is fast becoming a giant
megalopolis. Practically solid city stretches from Milwaukee
to Gary, from Detroit to Toledo, and someday from Boston
to Norfolk. The world is closing in on us, and eventually the
alternative of escape from the city will not exist. Such a
trend should frighten us and make us willing to allow for
a new climate of honest self evaluation.
Secondly, we must strive with all that is in us to drop our
exclusive middle-class identifications, at least our defensive
ness for such . Certainly, this d oes not involve the release of
self respect and integrity in life. No, it is simply the frank
recognition of the fact that there is no such thing as a middle
class gospel. At heart the gospel is classless. And to the ex
tent that we are the embodiment of the imperatives of this
gospel, we too are at heart classless. Our real identification,
and one for which we need not be ashamed, is our identifica
tion with Jesus Christ. Such an identification places in sharp
focus not so much who we are, but whose we are!
And fin ally, we ought as a church and individually to
seek to make real the principle of sympathetic identification.
Such an identification may very well involve the willingness
on our part to remain in areas of transition with our homes,
our churclles, and our gospeL Christian concern is more than
sending surplus benevolence fund s across the tracks. It is
also an attitude of willingness to become exposed to condi
tions of poverty and illness because we feel that such condi
(continlled on p. 24)

Mr. Clifford Bajema, middler student at Calvin
Seminary, Grand Rapids, Mich., spent the summer of
1964 on student assignment working among the large
Negro population of Chicago, Ill ., in the neighbor
hood of the Lawndale Christian Heformed Church
of that city.
In this arlicle, first presented in the form of a
Chapel address at the Seminary, M urges his fellow
students and the church to a compassionate under
standing of the desperate spiritual and social plight
of this large segment of the American nation who
spend their years in the blighted, Inner City. Publicly
we also express our thanks to Harcourt, Brace and
Co. for permiSSion to quote 111 this article from The
COLLECTED POEMS ANO \:YORKS OF T. S. ELIOT,.
"Choruses from 'The Rock:" p. 195.

GOD'S COVENANT WITH MAN (2)
by GEORGE GRinER

F THE COVENANT of grace is vital to the Christian
gospel and the Christian life, and if it is important from
both a doctrinal and practical point of view, it certainly is
d eserving of furth er exploration and development. Sucl)
authors as Peter y, De Jong, William H endriksen, Anthony
Hoekema, Pierre Marcel and John Murray have made sig
nificant contributions to this study. but it must nevertheless
be admitted that a general revival of interest in the subject
has not yet been attained.

I

This article is meant to be a brief survey of certain
aspects of the covenant which arc most significant. H it
should prove helpful to some and should stimulate further
thought on the part of others, the purpose of this contribu
tion will have been attained.
Let us, then, take a look at a number of propositions
which may serve to highlight some of the important aspects
of the covenant as presented in Scripture. U some of the
tltings said do not seem to harmonize with the traditional
presentation of the doctrine, let them be tested b y the
Word.
Th e Covenant Essential

The covenant belongs to the very heart of God's truth;
it is essential to the gospel. It is by no means peripheral in
character.
This doctrine is not simply one of many, or evcn one
of several important truths which the Bible reveals. It is so
interwoven in all of Biblical revelation that it may be said,
as was maintained in a previous article, that the whole
Bible is covenantal in character. Awareness and under
standing of this fact are necessary to an appreciation of
the unity and glory of the Word. Before we can heed and
really obey the Biblical injunction of «rightly divid ing the
Word of truth" ( II Timothy 2:15) we must be convinced
that the W ord is basically one in authorship, conlcnt, and
emphasis.
Covenant Not Imposed

Cod's covcnant with man is inherent in man's creation
by God . Fmm his inception man, and in a very rcal sense
the whole creation, sustained a covenantal relation to God.
This was by divine intent and action.
Often it is assumed and taught that God made a cove
nant with Adam. This is then referred to as the covenant
of works. Whcre in Scripture does one read of the establish
ment of such a covenant? Yet its existence is perfectly clear.
The fact is that there was a covenant between Cod and
Adam in paradise, but this was not reaUy made, nor was
it a covenant of works. That is a misnomer.

The covenant existed the moment Adam was "born" of

Cod. Adam was created in this relationship. It was essential
to his whole being, life, and purpose. One does not adopt
as a son one who is already a son. Rather, one declares and
glories in tltis fact and expects the son to realize and con
fess it.

The traditional and time-worn emphasis on condition,
promise, and penalty associated with the so-called covenant
of works should not be construed as the establishment of
a covenant, but as the testing of man's awareness of his
high privilege and of his ob edience to solem n obligation.
Coven ant More Than an Agreement

11 is accepted practice to refer to the covenant as an
agreement. \%0 would care to deny this aspect of the
truth? But at the same time it is a serious mistake to
identify covenant and agreement in such a way as if thc
two were synonymous. One must penetrate to the essential
Biblical thrust and proceed to the "inwardness" of the
covenant.

This is indicated by the Biblical insistence that man in
distinction from all other creatures on earth was created in
Cod's image, and by the simple and irrefutable statement
"Adam, who was the son of Cod." (Luke 3:38) The cove
nant like malTiage is a legal contract hut in its essence it is
a lOVin g relat ionship. TIle filial relation between God aild
man is the (;ovenant.
111is relationship to Cod indicates the true dignity of
man. It is true that Adam forfeited the right to be called
"son of God." But that is not the end of a story; it is rather
a beginning. For Scripture reveals how man the sinner is
brought back to God. Abraham is paid the signal honor of
being called the "friend of God ." Israel is the people of
whom j ehovah declares "out of Egypt have 1 called My
son." The Psahnist by divine inspiration and out of the
fulness of rich experience dec1ares, "The secret of the Lord
is with them that fear Him, He \¥ill show them His cove
nant." (Ps. 25: 14 ) To belicvers C hrist gives the "right to
be calk>d sons of God." And the believers of the New
T estament, no longer bondservants and no longer under the
guardianship of the law, are led to recognize that by faith
they are sons of Abraham, and finally they cry out in the
Spirit that they are the sons of God.
What does this really mean? In a few words this means
that man shall be eternally frustrated unless he fin d s his
strength, joy, and purpose in Cod by and for whom he was
created. "To live apart from Cod is death." Salvation, on
the other hand, is rescue from sin and restoration to SOI1
ship and service. Only in th is way can man be happy, for

only in this manner can he attain the purpose of his crea
tion and the goal of his life ; the glory of God.
Man 's Dominion

Adam, the son of God, was given dominion over the
earth. TIlis is beautifully emphasized in the latest volwne
of Eric Sauer, The King of the Earth. The Biblical evi
dence for man's royal status and assignment is too abundant
to relate. Reference to two passages wiD suffice to establish
the point.
We refer Am of aU to Genesis 1 and 2. Adam was given
the task of dressing and keeping the garden. It is also
related that he gave names to the animals. But in addition
to this, or more accurately, it is explicitly stated that Adam
was given the mandate to exercise authority over the earth
and, with paradise as a pattern, to develop all to God's
praise. Adam was given d ominion. He was to rule in God's
name, over God's world, according to God's wilI, and to
Cod's praise.
TIle same thought is expressed in Psalm 8. "\Vhat is
man . . .... Thou madest him to have dominion over the
works of Thy hands; Thou hast put all things under his
feet" (Psalm 8:6).
"Ve ask what this means and the answer is that man
was given more than a mere function or assignment. He
was given royal office and position . He was ruler of the
,,·orld . The realm in which man lived and of which he was
a part was at the same time given him as a kingdom in
which he was to proclaim and prosecute God's claim.
And this was a fam ily affair. Adam, God's son, was
appointed and recognized as a partner, a junior partner to
be sure, but a partner nevertheless. And it is not at all
surprising that centuries later the apostle Paul should de
clare of those who had bcen b rought back to God that they
were called into the "fellowship of His Son, Jesus Christ"
and tha t they are "Iabarers together with Cod." ( I Cor.

L9,3,9.)
Me n Are

C ove nanl ~ Bre a ke rs

"Covenant-breaking" is terminology used b y Scriphue
itself. But if we use the language, we must be certain that
we understand it. It would seem tha t again and again it has
been used in the restricted sense of referring to those who
in some fashion were ill the coven.'lnt of grace but violated
that covenant by their unbelief and d isobed ience.
In reality, all men are covenant-breakers. "They all like
Adam [men J have transgressed the covenant" ( Hosea 6:7 ).
In Adam they have done violence to the original relation 
ship of law and love. But that is not all. They perpetuate
Adam's sin and persist in Adam's sp irit of rebellion. All
sinners are prodigals and rebels.
This underscores for us the seriousness of sin as not COIl
sisting simply in overt acts, but as revealed in a basic at
titude and disposition. Si n is a ,-'O ndition. Understanding
this, we are not at all shocked b y the severity of Jesus'
language when he refers to men as "children of your father,
the devil." (John 8:44)
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Man is lost, terribly lost. H e cannot and will not find
his way hack. He is in need of more than education, cor
rection, and reformation; he needs regeneration, so that
bom again or born from above, he may be a new creature.
He must be renewed or, as indicated in Ephesians 2, he
must be re-created. The source of aU his troubles lies ill
the fact that he is not right with God. The son has rebelled
against his Father; the servant is fighting against his Lord .
Man has broken the covenant of love and life.
God 's Re d e mptive Prog ram

We must view th e redemptive program of Cod in its
proper perspective. Cod reveals his interest in men, the
prodigal son, but his interest extend s far beyond man to
all of creation. Mankind divided, deluded, depraved, is to
be saved in that great throng which Cod has chosen and
redeems unto everlasting life. As the whole race and world
are involved in the fall of Ad am, so also the race and the
world are involved in redemption through Christ. The Bible
nowhere teaches that every individual shall be rescued
from sin, hut it does indicate that in and through Christ
man is saved from sin and restored to the favor and serv
ice of God.
The view of salvation which puts the emphasis only on
the individual, and rega rds it solely as an escape from the
sin and suffering of this present world, is hardly consistent
with the Scriptural presentation. Satan shall never be al
lowed to gloat over even a partial victory.
The world also must and shall be salvaged. ''The earth
is the Lord's" ( Psalm 24; 1. ) He made it and He owns it.
He has never relinquished H is claim to His creation and
fully intends that it shall be cleansed of all satanic and
sinful influence so that eternally it shall reveal his glory
and praise. This even the patriarchs understood so that
accord ing to the promise of Cod they looked beyond an
earthly Canaan and expected a better and heavenly country.
Cod maintains his authority and develops the kingdom
which was once entrusted to Adam but which in redemp
tion is committed to Jesus Christ. In the coming of that
kingdom men shall be victorious over Satan and Cod shall
be honored as Lord of all.
Sovere ig nty Re - establish e d

The covenant, broken by man, was sovereignly re-estab
lished. The beauty of Genesis 3: 15 is to be found first of
all in its conten t, and then in the fact that it is a divine
declaration and ultimatum to Satan. Words of redeeming
love arc at the same time words of holy opposition. To
man's new found ally God declares: "and I will put enmity
between thee and the woman, between thy seed and her
seed ... and it shall bruise thy head." (Genesis 3:15 )
Cod who is sovereign in creation is also sovereign in
redemption. Thc covenant is indeed theocentric and mono
pleuric. God, and Cod alone, is the Redeemer of Israel and
the S~l.Vio l' of the world. He is the incomparable Cod.
To have wandered from and to be estranged from God,
this is roan's plight and the world 's h·agedy. To be the
object of Cod's love and to be restored and reconciled to
Him is man's glory. This is the thrilling message of the
£ • • , ,, .. ,

Word, the romance of the gospel. Redemption is the work
of God and any part man plays is by the renewing power
of God's Word and Spirit.
To the devil as well as to man Cod says, "All things are
mine." Not only to P haraoh, but to all H is enemies, Cod
says, "Let my people go." Surely there are two parties in
the covenant. It is a covenant between Cod and man, b ut
the glory and comfort of this covenant are enhanced for
the believer when he remembers that it is the covenant of
Cod . He made it, He maintains it, and He will b ring it to
eternal fruition.
A Chosen People

In bis redemptive program for the world, God deals
with a select group. They are a special group not in the
sense of possessing special virtues or meritorious claims to
divine attention. They arc a select group solely because
Cod "according to His sovereign goocl p leasure" chose them
unto eternal life in Christ. T he sovereign Cod, of whom we
must admit that our Imowledge is as a thimbleful com
pared with all the oceans of the world , is the Cod who has
spoken to us in the fuln ess and wonder of His tTUth and
grace.
The people of C od are one. Cod works consistently and
according to a de6n ite pattern. According to His Word, H e
shows H is grace to an individual, a family, a tribe, a na
tion, and then to all the peoples of the earth. And in aU
tim es and places those who are redeemed are th e true
Israel of God.
It is true that the Old Testament church is pictured as
the church in her infancy and child hood . Hence the law
spells out in great detail what Cod forbids and what H e
requires. In the New Testament the church attains ma
turity and majori ty, even though she still falls short of per
fectio n. She is blessed w ith far greater privileges and is
specifically charged with the great responsib ility of pro
claiming the gospel in all the world and of seeking the
kingdom of Cod. But essentially her duty toward Cod re
mains the same. T he law of Cod, reiterated in the gospel
kept and ful611ed by Christ, is still the perfect and abiding
standard for her teaching and practice.
The place of child ren and their inclusion in the cove
nant and church is very clear. God is the Cod of believers
and their seed . His promise is "to you and your children."
When JesllS says, "Suffer the little children to come unto
Me and forbid them not for of such is the kingdom of
heaven," he is not merely extending a tender invitation but
is actually defending the rights of his people's children. No
wonder the apostle Paul, led by the H oly Spirit into the
deeper meaning of the covenan t, climaxes the teaching in
the third chapter of Galatians with the jllbilant assertion,
"And if ye arc Christ's, then are ye Ab raham's seed , heirs
accord ing to promise." What promise you say? There can
be no doubt. It is the prom ise or the covenant, '1 will be
a Coo unto thee and to thy seed after thee."
Significance of the Theocracy

T he prominence of the theocracy in Old Testament
revelation with the accomp anying emp hasis on Jaw, cere·
sixteen

monies, and sacri6ccs, is to be accounted for by the fact
that God llSed Israel as a channel of revelation.
Israel was Cod's chosen people and thus uniquely privi
leged . But she also had a very special function to perform .
She was to d eclare to all the surrounding nations that
Jehovah was Cod and tha t he and he alone was Lord of all.
She was to do tills not so mueh by an extensive mission
program as by demonstration. Her witness was this that
she was to reveal her God by being w hat she reaUy was, a
people with Jehovah, the Cod of heaven and earth, as her
God . By being Israel and by living as God's people she was
to manifest to the nations who Cod is and what he docs.
Israel must be Israel, "prince of God," and by her dis
tinctiveness she must be a call and challenge to otbers.
The fact that Israel failed in tlus again and again, es
pecially by committing the cardinal sin of idolatry, only
serves to accentuate Jehovah's faithful ness. By nature the
Hebrews were no different than others, but they were dis
tinctive because of Cod's promise and grace. Their only
claim to greatness was their unique relationship to Jebovah.
The mark of distinction was the covenant.
]t is clear that in his covenant fa ithfulness Jehovah
shepherds ]srael, his people who are his precious possession
so that he cannot and will not let them go. To all peoples
he is the Cod of power, justice, and even goodness; to his
people he is the Cod of redeeming grace. He will judge the
nations, but his people he will bless, and try, and chasten,
and trausform. He loves them with etem al Jove so that they
may trust in his majestic and sovereign revelation: "For
tlle mou ntains shall depart, and the hills be removed; b ut
my kindness sball not depart from tllee, neither shall the
covenant of My peace be removed, saith the Lord that
hath mercy on thcc." ( Isaiah 54: 10. )
Th e Grace of the Covenant

The grace of the covenant is overwhelming. Crace is llot
an aspect of or an element in the covenant; but rather
grace is tile contet1t and spirit of the covenant from begin
ning to end. The covenant is gracious in its entirety, in both
its p romise and claim. It is also for that reason that the
judgment of God on those who break his covenant is ter
ribly etem al and eternally terrible.
Tho demand or clai m of the covenant is a sovereign
claim. Cod never relinquishes his right; he refuses to ab
dicate. His throne is not p recarious, and his law is not rela
tive. H is unalterable demand is still, "Walk before Me and
be thou perfect" (Genesis 17:1. ) The negative side of this
demand is expressed. in the words, "Cursed is everyone that
continueth not in all things written in the book of the law
to do them ." ( Galatians 3: 10.) The same requirement is
expressed in the words, "Be ye holy, for I am holy." (I Peter
1: 16. ) The majestic Cod of Sinai demands the faith that
fears and the life that obeys. And tills is also the Cod of
Calvary who maintains his law and p unishes transgression.
But Cod 's Word is gospel; it is glad tid ings. It is tlle
message of grace in the self-revelation which he gives; in
the promise of etem allife he expresses; and in the salvation
TORCH anrf TRUMPET Ami! 1 Q.....

he provides. His amazing grace is seen in this that he him·
self fulfills the very demand which he makes. He does for
man what man cannot do for himself. In Christ he reveals
his grace. maintains his law, fulfills his demands, and pays
the price of our redemption.

man but also the world is involved for Jesus explicitly de
clares that he came to seek and save that w hich was lost.
The kingdom is not an accommodation on God's part but
rather his omnipotent and sovereign insistence on his crea
tive p urpose and redemptive program.

Now we see the reason why tlle great commission is
What men must do is believe. Even this faith, however,
is not a human achievement or contribution. Man does not issued and why it is prefaced by the declaration, "All
attain to it b y himseH. This is impossible for a depraved authority is given unto me in heaven and on earth." The
and lost sinner. Faith is the gift of Cod. By his Holy Spirit church while pleading with sinners, promising life and
God works this faith in us so that we are indebted to Him salvation to all who believe must do so with the dignity,
for the power and willin&rness to receive Christ as our earnestness, and insistence of onc pressing a divine claim.
Savior and King. In fact Ephesians 2: 10 makes plain that
And now we see the meaning of Christ's ascension for
we are even indebted to God for the good works we per
man as well as for himself. We rejoice in the fact that he
fonn as the fruits of faith. "For we are His workmanship,
has been given as head over aU things to the chmch. that
created in Christ Jesus unto good works, which God hath
H ebrews 1 teaches that in Christ man has been restored to
before ordained that we should walk in them." The covethe tllrone, that always we are pointed to the Exalted Christ
as the comfort and hope of the believer. And we begin to
appreciate that New Testament assurance that believers
In this second article of his series the Rev. George
"shall reign with Christ." The Kingdom is the superstruc
Glitter. pastor of the Alger Park Christian Reformed
ture of the covenant; the covenant is the found ation of the
Church, Grand Rapids, Mich., continues his consid
Kingdom.
CTation of the comfort and challenge of tM Biblical
teaching 011 Cod's g racious covenant with his people.
Only when appreciating Of1d living by the unique
SUMMARY
gift of grace in Christ Jesus which is theirs. can be
The covenant is an eternal idea.
lievers be a blessing to the world in w hich God him
The oovenant is a present reality.
self calls them to worship and witness and work.
The covena nt is a glorious hope.
The covenant is a wonderful comfort.
nant and its redemption are l>O totally and completely the
Hold fast that which thou hast. But how? Believe in
work of God's grace that even our gratitude is grace which
God's promise. Abide in his love. Proclaim his gospel. Be
God bestows.
diligent in his service, and trust in his grace.
Covenant and Kingdom

We have a view of Scripture which emphasizes the es
sential unity of the Word. There is only one reason for tlus.
Scripture itself possesses and reveals this view. Of course,
there is progress, and because of progress Scripture goes
from prophecy to fu16lJment, and that which was predicted
is later presented as history.
According to Scripture the covenant and the kingdom go
hand in hand. They are one. It is not true that the Old
Testament speaks on1y of covenant and that in the New
Testament this is supplanted by an altogether diHerent
emphasis on the kingdom. 'I1lls is a misrepresentation of
what the Bible teaches. What does the Bible really teach?
Scripture reveals that man, created as Cod's son and
image-bearer, was given dominion over the earth and there
fore appointed king. In the redemptive program revealed
after man's fall it is indicated that man shall possess a great
and blessed land; the theocracy is prophetic; the Messiah
is pictured as David's Son surpassing his illustrious father
in the glory of his kingdom, so that when Jesus comes, He
proclaims the gospel of the kingdom. The kingdom of
heaven is the great theme of his preaching.
To establish the kingdom in man's heart Jesus calls men
to faith and restores men to divine fa vor. He delivers sin
ners from bondage and creation from its curse. Not only
TORCH :onrl TRUMPFT
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'LIBERALS' ARE NOT

In a Deep South presbytery the other day a
desperate and prolonged effort was made to keep
out a minister who was being called to a conserva
tive congregation.
During the course of the 2-hour tangle it was
bitterly charged among other things that this man
would not ordain women and was conscientiously
opposed to the remarriage of persons divorced on
other than Scriptural grounds.
It is in matters like these that the "young hlrks"
of liberal bent stand more nakedly revealed. Dur
ing the period they were working to effect such
changes in the constitution of the Church (against
Scripture and the 2000 year-old testimony of the
Church ) they pled for "tolerance" in matters of con·
science. Now that they have won their case they
treat any pastor who believes the matter to be
against the order of heaven as a pariah.
Fortunately, the lay leaders of the Church are
awaking to this "liberalism" which is liberal in one
direction only. Mostly with the support of the
ciders, that fine young minister was admitted to
that Deep South presb ytery.
- The Presbyteria n Journal
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SCHLEIERMACHER
by l OUIS PRAAMSMA

E HAS BEEN CALLED "the great reformer of theology
at the beginning of the nineteenth century"}; he has
caned "a philosophic enemy of the faith of the
church."2 After his death he was praised b y his colleague
Neander who declared: "With him will once begin a new
period in the history of the church." This eulogy h as been re
peated by no one less than Karl Barth who wrote: "In the
field of theology it was his age", and '10 him we have to do
with a hero only rarely given to Theology".3 One of the his
torians of liberal theolo!:,'Y has called him "the second great
theologian of Cerman Idealism" (after Herder ), but also
(much to his regret ) "a churchfather of Evangelical Theol
ogy",4 Last hut not least, Abraham Kuyper has spoken of
his "noble passion to give back to religion its honor and to
theology its scientific self respect", although he adds, that his
efforts ended in a complete failure. 5

H
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voice of duty, thus replacing religion by morality. Another in
fl uence worked very strongly on the young Schleiennacher
after he went to Berlin in 1796. Here he met several repre
sentatives of the Romantic School. This was a reaction against
the Rationalism and Classicism of the former period and
stressed the value of feeling, of intuition and phantasy. This
movement often shifted from religion to aesthetics and ad
mired the church, especially, the Medieval church, much as
men may admire one of the beautiful paintings of Rembrandt.
A Message for His Tim es

In the climate of Romanticism and intended as an appeal
to his Romantic friends Schleiermacher published in 1799 his
justly famous book: On Religion, addresses to its cultured
despisers.

In this book Schleiermacher directs himself to the cul
tured men of his day who had become skeptics by the merci
less criticism of Rationalism or dreamers by the strange
adventures of Romanticism. His opening words are: "It may
be an unexpected and even a marvelous undertaking, that
anyone should still venture to demand from the very class
that have raised themselves above the vulgar, and are satu
Background and Trainin g
rated with the wisdom of the centuries, attention for a subject
so
entirely neglected b y them." These words indicate . an
Friedrich Daniel Ernst Schleiennacher was horn in 1768
as the son of a German Reformed army chaplain. His imme "apology," and as a matter of fa ct this book is an Apology of
diate background was both Prussian and Calvinistic; his first the Christian faith. But it is also more. Sch1eiermacher tries
name was the same as that of the revered ruler of his father to provide a new foundation for that religion which is sO
Friedrich the Great, "der alte Fritl:", while his parental faith mllch despised. He does not find sllch a foundation in human
was that of the Reformed churches, then much under the in reason or in human morality but in human feeling and intui
fluence of rationalism and supranaturalism , the first of which tion. He writes: "In ord er to make quite clear to you what
tried to develop a 'natural religion' and the second tried to is the original and characteristic possession of religion, .it
defend the old doctrines by means of reason.
r~signs, at once, all claims on anything that belongs either to
science or morality . .. . Your feeling is piety in so far as .i t
His parents sent him to a school of the Moravians (or
is the result of the operation of God in you by means of the
H errnhuter Brethren ) in Niesky. From there he went to the
operation of the world upon you."
Moravian Seminary in Barby. These Moravians, who dis
trusted all doctrinal forms but clung to the Bible as the Word
Once the great philosopher Descartes had said: "I think,
of God, were characterized by a unique Jesus-mysticism. therefore I am." It is as if we hear Schleiermacher saying:
Schleiermacher did not feel at home in these circles . Their "I feel , therefore I am religious."
horizons were too narrow for him, although he appreciated
This realm of feeling is very broad ; it includes all sensh
their mystic tendency. Years later he called himself a "Mor
tions which we experience. Therefore Schleiennacher ex
avian of a higher order."7
claims: "What is a miracle? Miracle is simply the religious
In 1787 he went to the university of H alle where he was name for event. Every event, even the most natural and usual,
introduced to the philosophy of Kant. It was Kant who crit becomes a miracle, as soon as the religious view of it can be
icized any reasonable approach to God but tried to reserve a the dominant. - What is revelation? Every original and new
place for religion as a poshllate of reason. Instead of the communication of the Universe to man is a revelation.- What
knowledge and service of God he insisted on listening to the is inspiration? It is simply the general expression for the feel 
Who was this man whose influence is still strongly felt in
our time and of whom Barth exclaims: "Nobody can say to
day whether we have already really conquered him, or
whether we are not still essentially children of his age - in
spite of all our loud and fundamental protest"?6

ing of true morality and freedom. - What is operation of
grace? The whole life of the pious simply forms a series of
operations of divine grace." And he concludes his second
speech from which these quotations are taken with these
words: 'The usual conception of Cod as one single being
outside of the world and behind the world is not the begin
ning and end of religion. The true nahlfe of religion is neither
this idea nor any other, but immediate consciousness of the
Deity as He is found in ourselves and in the world." There
fore it is no more than consistent, that Schleiermacher in this
work of his youth denies the exclusivity of Christianity, H e
writes; -In all ways the Deity is to be contemplated a nd
worshiped. "aried types of religion are possible,"
Th eological Position

Ii: would carry us too far afield to consider the further
c:oc..'""Se of the life of Schleiennacher in detail. During the
_·4.poieonic oppression he was a ficry patriot who stirred his
congregation in Berlin by his courageous sermons. At the
same time he was dean of the theological faculty of the
newly founded University. H is main doctrinal work was pub
lished in 1821-1822 under the title; Th e Christian Faith a~>
cording to the principles of the Evangelical Church. In this
book he tries to adapt his original ideas more or less to the
traditional doctrines of the Protestant churches. A liberal
critic has declared: "In the Christology he became a supra
naturalist, in exegesis he remained a rationalist, and it is this
undecided shifting between two different points of view
which created all the numerous vaguenesses which are char·
acteristic for the old Schleiermacher."s
However, the fundam en tal ideas of Schleiermacher reo
mained the same.
He de6nes the essence of religion as the feeling of being
absolutely dependent on God. The central place is given to
Christ, not by reason of his Divinity but because our GOO
consciousness is imperfect while his was perfect. Sin means
our lack of God-consciousness. Grace means communication
with Christ who redeems us by giving us back the feeJing of
absolute dependence.
We cannot know Christ by means of the Bible, since it is
only a human book. We know Christ only through the reJi
gious experience of others, first the apostles and then the
Christian community founded by them. Thus the Church
with its common experience becomes the source of our
Christian faith. Dogmas are the expression of that common
religious experience. Therefore some of them should be
modi6ed, as e.g. tlle doctrine of original sin, which does not
refer to the first sin of our first parents, but to the fact that
the whole human race is involved in sin. Other dogmas
should be accepted only for the sake of their belonging to
the common experience of the church even if one can not
claim having experienced them personally, e.g. the dogma
of the Trinity. Schleiermacher, however, does not retain
much of this doctrine, explaining it in such a way that there
is a unity of God and man both in the person of Christ and
in the communal spirit of the church.
Although the Bible is not an inspired book, Schleier
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macher points to the fact that its authors were inspired (dy
namic inspiration ). As a matter of fa ct this inspiration d oes
not essentially differ from that present in all believers. Nor
do all parts of Scripture share in it in the same measure. The
Bible is both divine and human; it is not the revelation itself
but the document of revelation. a fallible book in which we
can find the truth.
Th e Impact of Schleiermacher

The influence of Sehleielmacher's theology has been im
mensely great. Bavinck rightly stated: "All the theology after
him is dependent upon him,"9 His closest followers were the
theologians of the so-called Mediating-theology ( in Holland
the 'Ethical' Theology ), who were neither entirely liberal
nor entirely orthodox. Riischl and H errmann underwent
his influence, but so also did Harnack and Troeltsch, All
these men took their pOint of departure in human experience,
in the human subject, in the human consciousness; and they
dismissed the authority of tlle Bible as the infallible Word of
God.
Reformed theology in its pure form consistently protested
against tllis subjectivism. Especially Kuyper, Bavinck and
Machen criticized its fallacies, The loudest protest, however,
resounded in the voice of the d ialectical theology since 1918.
Emil Brunner condemned the Schleiennacher-theology in his
Mysticism and the W ord ( 1924 ). Although Karl Barth did
not quite agree with tbis criticism, be also reprimanded this
theology in no uncertain terms as a heresy as dangerous for
real Christian theology as the old gnosticism. 10
Yet this does not alter the fact that today a book such as
Robinson's Honest to God and the notion widely dissemi
nated in mission theologies that all religions possess some-
thing of the spirit of Christ stem from the climate which
Schleiennacher created.
How Shall We Evaluate Him?

Schleiermacher was a brilliant theologian, an indefati
gable preacher, a man in touch with life and men of his own

Often mention is made in books and articles of
outstanding men who have helped to slUlpe the the
ological an(l philosophical t hought of our times. To
many readers such men aTe little more than names.
In a series of short articles something of their life and
positio,~ and influence will be presented.
Th e first of these, on Schleiermacher who more
than anyone else has set the stage for l11eological
thought during t Ile past centunJ and a half, is pre
sented by Dr. Louis Praamsma, fONnef"ly prafessor
of Church History at Calvin Senlinary alld vresently
serving the Christia n Reformed Church at Fnlillmul,
Ontario.

time, a truly modem man. He h ad lively national and social experience of the church is shifting sand . It brought Schleier
interests. He p leaded for social insurance and shorter work macher in the neighborhood of Rome, as Bavinck reminds us,
ing days in a time in which evangelical leaders did not recog "Schlciermacher has strongly supported Rome by his reversal
of the relation between Scripture and church. Every one who
n ize their necessity.
His was a courageous act to defend the despised religion abandons the standpoint of the Reformation promotes uncon
against rationalism, and he was right in his conviction, that sciously the upbuilding of Rome."15
Schleiennacher abandoned the idea of the absoluteness of
religion is more tJlan common sense, that it is not to be
equated with reasoning, acting or willing,ll
Christianity. He was averse to calling Buddhism, Islam or
any primitive religion false. All religions share the experi"
It is most deplorable, however, tha t Schleiermacher did
not really conquer rationalism (as a matter of fact he ence of religious feeling, and among them the Christian re
sh owed himself to be friend ly to the rationalists in the church ligion is the highest. In the same ~ay the differen t branches
to the end of his life ). H e failed to return to the objective of Christianity represent different stages of religious feeling,
authority of the Word of God but took his point of departure yet they arc essentially one. According to Schleiennacher
in the feeling of the human subject. Christian d octrines are, there is no legitimate reason for continued separate existence
according to him, "conceptions of the Christian's pious sihta of the Protestant d enominations. When the modern ecumeni
tion of his soul expressed in reasonable terms."12 If he were cal movement draws up its family-tree, it should write the
not hemmed by his id ea of the common experience of the name of Schleiennacher on one of the roots.
We end with a word of Karl Barth: "The question how
historical Christian community, his theology might be char
acterized as a special domain of psychology. A Gennan lib it has been possible that Schleiermacher himseU was not
eral scholar praises the "psychologism of his dogmatics" in frightened by this result, that he could be of the opinion
these words: "He describes the pious situation of the Chris as he really was - that he did not destroy the theology of
tian congregation without any dogmatic nonnativity and Reformation, but that he took it up and continued it, that
eliminates all that cannot be experienced and has no meaning he did not observe that his result put a question-mark behind
as far as psychology is concerned, as e.g. the virgin birth, the the decisive condition of all Christian theology in a way in
resurrection, the ascension and the coming again of Jesus which it was not done since the days of the old gnosis - this
Ch rist."13
question is a problem which we cannot solvel"16
William C. Fletcher is therefore COrrect when he com
pletes his sympathetic sketch of Schleiermacher in a short
chapter entitled, "Commentary on Schleiermacher: Feuer
FOOTNOTES
bach." Feuerbach was the atheistic materialist who greatly
I. C. A. Briggs. H istory of the Study of Theology I1, 1916, p. 186.
inHuenced Karl Marx. Fletcher states: "For all the blasphemy
2. G.]. Vos. Groen van Prinsterer en zyn tyd I. 1886. biz. 43
3. K. Barth. Die Prot. Theologie 1m 19. Jahrhundert. 1947. S. 379,380.
of this man's ideas, Feuerbach was merely carrying out to its
4 . ' :'.1. Nigg. Gescb. des religiOsen Llberalismus. 1937. 5. 132,137.
logical conclusion the method on which Schleiennacher had
5. A. Kuyper. Enc. def H. Godgeleerdheid III, bIx. 348-356.
bui.lt h is entire theology."14 All we can speak of is our hu 6. K. Barth, o.c. S. 380.
7. From a letter, 9uoted by A. Graham Wanting, in his Introduction
man feeling. All our speaking of Cod is but a projection of
to 'On Rel igion. 1955, p.X.
8. Nigg, o.c. 5. 137.
our human ideas into the universe. Cod is man's objectifica
9. H. Bavinck. Gerefonneerdc Dogmatiek 1~, 1928, blz. 140.
tion of himself.
10. Barth, o.c. S. 389,423.
Because Schleiennacher did not restrict himself to his per 11. Bavinck, o.c. bl:.:. 487,488.
12. TIlc Christian Fruth, par. 12.
sonal experience, however, but resorted to the common ex 13. Kari Aner. Kirchengeschichte IV, 1931, 5. 160.
perience of the Christian church, he succeeded to some extent 14. William C. Fletcher. The Modems. 1962. p. 33.
Envine". o.c. biz. 438,439.
in escaping complete subjectivism. However, that common 15.
16. Barth, o.c. S. 423.

LETTERS TO THE EDITOR
THE SOUL AnER DEATH
Dear Editor :
WOULD LIKE to make a few comments regarding the
Rev. Guillaume's article in the last TORCH M<."D TRUMPET
which d ealt with the views of the Rev. B. Telder. It seems
to me that Rev. Guillaume gives too much cred it to Telder,

I

credit which he does not have coming to him. Even though
Rev. Guillaume does say that he does "not admire the man
ner of reasoning which [TelderJ follows to reach his goal,"
I believe he still places Telder in too favomble a light.
I do not mean to say that Telder deserves to be called

a heretic immediately. Calvin writes in his Institutes that
there can be disputed articles of doctrine among the churches
which do not break the unity of faith, and he gives as an
example "that one chu.rch believes ... that souls upon leaving
bodies £Iy to heaven, while another, not daring to defin,e the
place, is convinced nevertheless that they live to the Lord"
(IV,1,12). That is really the point at issue in Telder's view,
and apart now from the fact that he is in conRict with the
creeds of his church, I sup pose one may aUow some leeway
here.

My main criticism is that Rev. Guillaume does not really
deal adequately with Telder's position. The impression is
given that Telder is worthy of alIT serious consideration, that
he makes a real contribution toward our understanding of
the problem concerned . And in my opinion that is not the
case. I believe the overaU weakness of Telder's position far
outweighs any pOints of merit he may have. This weakness
lies first of all in his faulty starting-point and secondly in his
superficial exegesis. This mars both of his books, and though
he is perhaps a bit more positive in his second book, after
reading it I can't help getting the impression that his main
purpose in writing it was to defend the view which he propa
gated in his first.
As to his starting point, Telder puts the cart before the
horse. He begins with his unshakable presupposition that
since man is a unity there can 'lever be any separation of soul
and body. Hence, at d eath the whole man dies and goes into
the grave. Only at the final resurrection is he restored to life.
Having made up his mind on tills score, Telder then goes to
the Bible for confirmation. This "confirmation" consists
largely in "disproving" the Biblical evidence for life (im
mediately) after dea th . This gets him into his second weak
ness, viz., superficial cxegesis. A couple of examples will
perhaps make clear what I mean. Concerning the words of
Jesus to thc thief on the cross ( Luke 23:43), Telder said in
his first book that "pa radise" was the "realm of the dead."
Jesus was telling the thief that today he would join him in the
grave (the realm of the dead ). But, as Wiskerke, a colleague
of Telder, pointed out in his book Leven tussen Sterven en
Opstanding, there really wasn't much oomfort in that fact.
After all, the other thief was going there tool Interpreted in
this way, says Wiskerke, the words of Jesus mean "minder
dan niets." After such devastating criticism it is not too sur
prising that Telder abandoned this position. But he doesn't
do much better, for in his second book he capitalizes on the
word "day." Now it means: "Today ( not any other time) I
say to you, you shall be with me in paradisc" (sometime).
It is to be hoped that Telder changes once more- for the
good.
A second example is his treahnen t of Phil. 1:21-23, where
Paul says, "For me to live is Christ, and to die is gain." What
does this mean? Wcll , says Telder, what Paul was saying was
that to die was not gai n fo r himself but for the chl/fch, for
the cause of Christ. But, as Berkouwer has also pointed out,
that's exactly what Paul was nol saying. For the church it
would have been better to have Paul remain with them.
These examples could be multiplied, but this is sufficient
TORCH and TR UMPn 4np;1
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to illustrate the point. It is this which makes Telder's books
so unsatisfactory.
The Rev. Guillaume believes that Telder deserves special
credit for stressing over and over again that the dead are
"with the Lord." I question the accuracy of this statement.
As was said before, Telder insists on the fact that at death
the whole man dies. "Death rather affects man as a whole.
The bodily soul dies. The be-souled body is thcn de-souled,
that is, the life goes out of it."t Yet, "there is continuity,
survival."2 "The Lord continues us. We remain in His hand."
This sounds confusing, and it is until he clarifies it somewhat
by saying, "he is never more to be thought of as absent from
God's attention and face."3 All of willch means in plain Eng
lish that though a man is totally dead, he remains in God's
attention (aandacht ) until He restores him to life again at
the flnal resurrection . H ence, it is not accuratc to paraphrase
Telder as saying that we will be "with the Lord," because
for Telder this means nothing more than that we will remain
in God's thoughts as d ead people until the resurrection day.
Telder leaves no doubt about that.
One more point deserves mention . The Hev. Guillaume
gives the im pression that men like Popma and Berkouwer
are in virtual agreement with Telder, which is not the case.
On the main point at issue these men refuse to follow TeIder,
much to his dismay. And Berkouwer even remarks in a foot
note in Vol. [J of his W ederkomst that it is unforhmate that
Telder almost completely by-passes the present-day theolog
ical and philosophical problematics. Nor d o I believe it is
correct to say that Berkouwer almost rules out the existence
of two different expectations. Berkouwer speaks often of a
"small horizon" and a "large horizon" and evcn speaks of a
"legitimate doctrine of the in termediate state."
It is regrettable that thus far Telder has not presented
us with a stronger case for his position, and hcfore he can
do so he will have a lot of homework in order to answer the
rebuttal of his colleague Wiskerke, who has done some
thorough, painstaking exegesis. Telder ought to follow ills
exam pic.
JELLE T UINTh'CA
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1. St eroon ..• W aa,.Qm? p. 95. "De dood trcft veclccr de mens als
geh(.'C1. De Iichamelijke riel slerft. B et bezieldc Iichaam wordt
d an ontzield, d at wil zeggen, het leven gaat er uit."
2. Ibid ., p. 98.
3. Ibid., p. 99. " Hij is nooit meeT voor Cods aandachl en aangczicht
weg Ie denl:e n." Cf. also p. 96: "Maar ook aIs gcs torvcne blijft hij
voor Cod bestaan. Hii is nlet 'weg: wnnt de Here waakt over zijn
'~tof:
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SOCIALISM IS NOT THE ANSWER
Dear Edi tor :
HE RECENT ELECTION is a pointed indication of a
d efinite trend in Amcrica. It is a trcnd away fro m God
and toward man. Since its scope is so large, the trend in
volves every part of life. One can only come close to its
csscnce with terms like «humanism" or "modernism" or "seClI
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larism ." Perhaps "apostasy" is as inclusive a term as any.
A majority of Americans have become apostate in most
walks of life. They have fallen away from Biblical principles.
In theology, man pays less attention ( and allegiance) to God,
more to fellow -man and his would-be explanations or denials
of eternal truths. In society, man is willing to have a govern
ment of men and Jaws fulfil his obligations to his fellow-man,
sparing him the task of loving his neighbor in his heart. In
economics, man gives as an excuse for neglecting his and his
family's needs all sorts of reasons which seek to lay the blame
anywhere but on himself. In politics, man shows himself to
be unbelievably callous to whatever corruption is brought to
light in his governing bodies, choosing rather to believe that,
since it is universal, evil is unavoidable. And so goes Ameri
can man, away from principle and away from God.
The Christian in America is thus placed in a unique posi
tion . He must not choose the apostate man's answer to the
problems embodied in life. But at the same time he must
live in that apostate society. To say that the Christian simply
chooses the way of Cod's Word, however, is to be unrealistic.
For too many professing Christians it is not automatic or
natural to turn to Cod's Word. Life is, rather, an actual strug
gle between two warring values, as if there were two legiti
mate alternates: man's ideas or God's teachings. Sadly, too
many Christians choose the popular answer, man's answer.
The genuine Christian should know better. Yet, to ex
plain why men kill or steal, many will say it is not sin but
sickness, or possibly the result of being deprived of some
material things. To avoid embarrassmen t at being improv
ident, many will have the state provide for them in many
ways. And so goes the Christian, far too often relying on
man's ideas rather than Cod's Word.
Possibly the most obvious proof of man's apostasy is
found in his eager and increasing acceptance of the social
ism which has become so much a part of American life. Sadly,
many members of the Christian Church have turned to this
answer, man-centered and man-originated as it is, and sin
cerely believe it to be good. But it is not. Socialism is
wicked.
The true Christian cannot accept man's ideas as solutions
to earthly problems. Thus, for the cause of man's criminality
he offers the doctrine of total depravity, and for man's social
obligations he points to the heart and Christ's love working
there. For all things, then, he find s God's Word sufficient,
and on that he bases his conduct, both public and private.
He finds socialism to be wicked because it is contrUlY to the
commandments of the second table of the law. Socialism
is worlds apart from God's teachings. The Christian cannot
find his answer in socialism. It is still only man speaking,
and man needs a solution above himself. The genuine Chris
tian knows that, since God's Word tells him.
The Christian C hurch in America ought to realize that
socialism embodies religious principles. Perhaps that is why
many find it attractive. Especially appealing to some in the
church is the idea that each should work for all and all for
each. This can be an article of religiOUS faith , as will be at

tested by its defense and propagation in college, seminary,
and by certain ministers. Actually, if we are to understand
what Jesus means when He tells us to love our neighbor as
ourselves, we m ust study the various commandments of the
second table of the law.
Paul said, "For he that loveth his neighbor hath fulfilled
the law. For this : thou shalt not commit adultelY, thou shalt
not kill, thou shalt not steal, thou shalt not covet, and if there
be any other commandment, it is summed up in this word,
namely, thou shalt love thy neighbor as thyself' ( Homans
13:8,9 ). In H is interpretation of these commandments, Christ
tells us that more than the overt acts of murder, stealing,
and adultery is meant. He says, "'But 1 say unto you that
everyone who is angry with his brother without a cause
shall be in danger of judgment" ( Matt. 5: 22 ). He adds,
"But I say unto you, that every one that looketh on a woman
to lust after her hath com mitted adultery with her already
in his heart" ( Matt. 5:28). Plainly then , any use of force
against our neighbor's person or property or famil y (all of
which represent rights here respected by Christ ) is a viola
tion of the law of love.
To paraphrase what Paul says in Romans 13:8, 9 - "If
you love your neighbor, you will not sin - against his family
(adultery ), you will not use force against his person (mur
der ), you will not molest him in the ownership of his property
( theft ), and besides that, you will not desire to do any of
these things against him (coveting )." If we keep all these
mandates, we are loving our neighbor in the Scriptural sense.
Love is the fulfilling of the law" (Romans 13:10 ) .
The foregoin g is altogether consistent with the Colden
Hule as Christ gave it in Matt. 7: 12, "All things whatsoever
ye would that men should do unto yOll , even so do ye also
unto them: for this is the law and the prophets." And what is
it that one wants from his neighbor? That he respect family,
person, and property; in short, that he respect one's cod
given freedom . The way to receive that sort of respect is to
afford it to one's neighbor as well. And that must be done
even when the neighbor does not respond in kind.
At this pOint the defend er of socialism will point ou t that
this is exactly what a socialist program is trying to accom
plish and that a government is better equipped to aHord that
respect, dignity, help, charity to all men. At least two flaws
mar this argument. First, in no instance does Christ advocate
the use of coercion in affordin g to fellow-man what one ex
pects in return . Second, and very closely related to the
illegitimacy of coercion, is the fa ct that at no time was
Christ speaking to governments when he summarized the
tables of the law. To be sure, governments may not violate
moral principles, but Christ was addreSSing individuals when
he demanded love. Love dwells in the heart, and no institu
tion or group of men has a heart. Even the church cxercises
mercy only because it consists of individuals who have rc
ceived new hearts from God and therefore love God, one
another, and all men.
It makes no difference whether a man personally steals
his neighbor's property or does it more subtly through his

vote or his representative voice in government. Stealing re·
mains stealing, whether by overt act or by governmental
decree. The government may indeed levy taxes but never
for purposes that go beyond the functions ascribed to the
government by the 'Word of God. The levying of taxes for
sllch purposes is theft. And, if one objects to this violation
of the second table of the law and refuses to give up his
property, the government will cast him into prison, thereb y
adding to the sin of stealing the sin of force against his per·
son. Ultimately all of socialism is based on the sinful u se
of force.
Again the d efender of socialism will protest that, if the
government embarks upon a socialistic course of action, we
must obey, since we have a C hristian duty to comply. After
all, Paul tells us to "be in subjection to the higher powers;
for there is no power but of God; and the powers that be
are ordained of God" ( Romans 13: 1). Here also arises a
flaw. The context may not b e ignored. Paul adds immedi
ately, "For rulers are not a terror to good works but to evil.
Wilt thou then not be afraid of the power? do that which is
good, and thou shalt have praise of the same. For he is the
minister of God to thee for good ... a revenger to execute
wrath upon him that doeth evil" ( Romans 13:3,4 ). Here is
a clear statement of the limited functions of government.
Obviously, according to Scripture government has no busi
ness other than the maintenance of justice and the protection
of citizens in the doing of good. Loving the neighbor is t he
responsibility of individuals.
Did Christ imply that we are to take from one neighbor
his property or his enjoyment thereof in order to show to
another neighbor the respect, dignity, help, charity required
by Christian love? He said the exact opposite to the rich
young ruler: "Sell all that thou hast, and give to the poor."
The individual must sell, the individual must give. And what
must he sell and part with, in tne interest of fellow-man? The
means that he himself has. He is not enjoined to take forCibly
from others the means he wishes to employ in loving his
neighbor as himself. For certainly then, while he might be
thought to be doing good to some, he would be doing evil to
others. He would not be keeping the commandments which
make up the second table of the moral law.
Despite all of its religious overtones, then , socialism is
man's answer, not God's. This is emphatically affirmed by
socialists in the Soviet Union when , in their USSR Magazine,
they state as their guiding principle, "From each according
to his ability, to each according to his need, ALL I N THE
NAME OF MAN."
Socialists worship the word "unity". Collectively they
wish to worship, collectively they would work, collectively
they would enjoy labor and its benefits , together they think
to reform and ultimately to redeem mankind. The genuine
Christian, who worships only God, realizes that the vertical
relationship is basic. He knows also that the socialist's unity
means compromise, and knowing that, he must reject col
lectivism . The Bible speaks about compromise often and in
many ways:
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"What fellowship hath light with darkness, the believer
with the unbeliever?"
"Because thou art neither hot nor cold, I will spew thee
out of my mouth."
"Beware when all men shall speak well of you."
"I come not to bring peace, hut a sword."
"Behold, 1 send you forth as sheep among wolves."
"If the salt hath lost its savor, it is good for nothing but
to be cast out and trodden under foot."
In short, Scripture throughout stresses the antithesis of be
lievers and unbelievers, the regenerate and the unregenerate.
Our concern is simply this: that socialism, representing
as it does the apostate mind of man, seems to have become
the basis for a good share of thought and action in our Chris
tian Reformed community. For a Christian church this trend
is tragic, because it shows a preference for the very godless
ness we are supposed to be opposing. The outward signs
are abundant;
A Christian Reformed minister prays from the pulpit for
a chief spokesman of the ecumenical movement, Eugene Car
son Blake, because Blake is jailed as a common lawbreaker
(church unity).
A Christian Reformed college student defends socialism
as the arm of the Christian (collective charity).
A Christian Reformed professor advocates a "Christian"
welfare state, some sort of "benevolent monarchy" (collec
tive mercy ).
A Christian Heformed leader entertains the possibility that
the World Council of Churches is "of God"; we should be part
of it (church unity ).
A Christian Reformed seminary professor advises his
readers to vote for a socializing program; seminary students
overwhelmingly vote for it.
Christian Reformed college students picket the appear
ance of a man of God who steadfastly resists the apostasy of
the World Council and the National Council of Churches.
A Christian Refonned foreign missionary claims that new
African countries need European socialism to develop.
The list could be much longer, but the point is made.
Taken singly, these incidents may not be especially sig
nificant. Combined, they add up to a grave implication for
the Christian Refonned Church.
Is this to be our answer to a groping world?
Sincerely yours,
The Association of Christian Laymen
versus Socialism
HEr-.'"RY

'·V. HOEKSEMA

CREATION vs. EVOLUTION
Dear Sirs,
I was surprised to see in the January TORCH AND TRUMPET
an article by Russell ,"V. Maatman, member of the A.S.A., on
"What about Evolution?" which distressed me. Maatman has
a right to his opinion, but he should defend it honestly.
After a fine first paragraph Maatman cites two "extreme"
positions with respect to Genesis I , first, creative evolution,
and second, "a belief that the universe was created in six
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twenty-four-hour days no more than ten thousand years ago."
I hardly expected to see a description of the historic position
of orthodox Christianity as "the other extreme approach"
along with evolutionl By this strange logic Maahnan has
placed the evolutionist and the historic creationist in one
common class as unreasonable and himself in the sane and
sensible middle.
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A STRANGER COMES TO THE INNER CITY . . .
(continued from p. 13)

tions are wrong. and because we feel that only thus can we
bring permanent alleviation to such condition s.
Seeking to makc real the principle of sympathetic identi
fication likewise implies the desire on our part to become
increasingly the embodiment of the mind and Spirit of Jesus
C hrist. The example of Christ will become the norm for our
The fact remains that this "extTeme position" has been action . As indicated in the very figures of speech which Christ
the historic position of the church. Maatman ascribes it used , this example was onc of penetration. Salt penetrates
the meat to preserve it; light penetrates the darkness to
primarily to the ignorant: "Christians who themselves do not
possess the skills necessary for exegeting the original text illumine it; the key penetrates the door to open it; leaven
are nevertheless impressed with the testimony of those con penetrates the dough to make it rise; bread penetrates the
servative scholars who claim the 'day' of Genesis 1 cannot be body to nourish it; fire continues as long as it reaches new
fuel . As indicated in the very life which C hrist lived an d the
a long period of time." This is a left-handed statement. Why
not rather say that these conservative scholars have found no life which he asked for, this example was one of suffering.
ground in the te:l't for more than a normal day in the Genesis "Blessed are ye when men shall reproach you, and persecute
account? But Maatman's sentence subject is "Christians who you ..., for my sake." Is that a dead principle in the Christian
themselves do not possess the skills necessary for exegeting Reformed Church?
the original text." And conservative scholars are reduced to
having made a "claim " for their position, nothing being said
GOD'S PROMISE OF HIS PRESENCE
of the exegetical weight of the evidence. Thereupon we have
(continued frOln 1" 4)
a manufactured problem about starlight which totally by
not angels, but men, in recording his name. And these are
passes the plain fact that Genesis 1 and 2 give us a p icture of
a mature creation. By way of conclusion we are told that men involved in the same sin as their fenow-sinners! Through
these conservatives are "too interested in defending precon channels like these comes God's glorious gospel!
God grant that this house of worship, this house of praise,
ceived ideas." Could they not be interested in defending the
prayer
and preaching, may week after week be seen also as
text of Scripture?
the house of promise, the place where our covenant God
What Maatrnan fails to state is that the text apparently favors his people with his promised presence. May it be the
is not decisive for him. He poses a "SCientific" problem which birthplace of many a soul, the field of many a spiritual vic
tory, the scene of many a conversion from sin to Christ, the
rules out in his mind the twenty-four-hour day. He "exegetes"
threshold of glory, the gate of heaven! Here may Cod record
not from the text but from science into the text of the Bible.
his name! H ere may he come to bless his people! Amen!
And I submit that such a method smacks of modernism, the
FaAYER - Gracious God, accept OlCr thanks for the preac1Jing
subordination of the Word to extraneous social, scientific,
of the Word. Cover thyself with gwnJ, we pray, as thy Spirit
political, philosophical and religious standards.
blesses the ministn) of thy Word. Grant that waters of salva
Very sincerely,
tion TfUly cascade from th y throne this day through Jeslls
R. J. R USHDOONY Christ our Lord. Amen.

