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"Thou delightest, 0 Lord, when thy children draw near 
To worship and praise and confess; 

Now banish our sorrow, our doubt and our fear; 
Be present to guide and to bless 

"Touch our ears with thy finger, and then we shaU hear 
Soft voices that speak from thy word; 

Touch our eyes into seeing, and then shall appear 
The glory of Jesus our Lord. 

"Be the words of our tongues, and the theme of our scmg; 

Be our purpose, our praise, and our prayer; 

And be to us here what thou art to the throng 
Of angels that worship thee there," 

AMOS R. WELLS 
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A CHOICE, NOT AN ECHO

"A CHOICE, NOT AN ECHO" was the motto of the 
defeated Republican presidential candidate. More 

realistically it should have read: "Not a Choice, but an 
Echo," For the Republican party is but an echo of a 
Democratic voice that fang out twenty-five years ago. The 
Republicans and Democrats are both on the same spectrum 
but only at different points. Conservatism is conserving 
today what was progressivism a quarter of a century ago. 
To take but one example, Social Security, opposed by the 
conservatives in the thirties, is now defended by the same 
party. Both major parties are basically the same in that 
they are secularistic rather than being Scripturally oriented. 
The Christian God and the Bible are never the nOTInS of 
their platfonns. To make them so might offend the Protes
tant Modernist, the Secularist, or the Orthodox Jew. In 
elections the vote of the people is much more important 
than the vote of God. 

What the electorate should have is a real choice and 
not an echo. Not a choice like tha.t between a donkey and 
an elephant, but like that between an animal and a man. 
Not a choice between two points on the same specbum but 
between two different spectra. Not a choice between con· 
servatism and progressivism, whose goals change with the 
times, one party being only faster than the other, but a 
choice between a party that is consciously Scripturally on· 
ented and one that is not. Then we will have a real choice 
and not the echo of the past campaign. 

EDWIN H. PALMER 

HYPOSTATIC THINKING 

T HE UNDERLYING THESIS of this little piece is that 
the Christian's conception of God spares him or should 

spare him from much faulty thinking. To be more precise, 
I should say that it is the biblical representation of God's 
being and character that spares the Christian from slipping 
into such byways of thought. 

Of the very essence of the Godhead is that He is simple. 
This means that God is not divided into parts. There is no 
"compositeness" in God. This means to say that the being 
of God is not Bt together Hke a composite of pieces or parts 
in the marmer of a jigsaw puzzle. "'Jehovah our God is one 
Jehovah" (Deut. 6:4). God's being is not composed of a 
number of parts called holiness, righteousness, justice, love, 
truth, compassion, sovereignty, etc. Rather, all these divine 
perfections are wholly fused into one. Our finite intellectual 
equipment cannot fathom this utter oneness or Simplicity of 

. " 

the divine being. We have to think of God in terms of 
various attributes or qualities which in reality are one. This 
is part of the wondrous mystery of the Godhead. This 
mystery of the divine simplicity has been well illustrated 
by saying that God actually has but one glOriOUS attribute, 
perfection, which is like the brilliant light of the SWl. When 
this bright light passes through a prism, it breaks up into 
the various colors of the spectrum. God's infinitely wonder
ful and mysterious perfection strikes the Bnite mind of man 
in the blaze of His glory and on passing through man's 
mental prism it breaks up into what are called His various 
attributes. 

The faulty thinking that must always be avoided comes 
from a failure to do full justice to this sublime simplicity 
of God. We fail in this high duty when we take some aspect 
of the divine character and stress it in such a way that it 
takes a position out of the integral, interlocking unity of 
all of God's perfections. Such thinking we may call "h}'l>(r 
static thinking." 

An hypostasis, says Webster's International III, is a 
"reified abstraction," that is, an abstraction given the posi
tion of a reality by itself. An attribute of God's being 
stressed to a degree that it is pushed out of its interlocking 
relationship with the rest of the divine perfections becomes 
such an hypostasis and thus represents faulty theology, 
faulty thinking. 

A look at three illustrations ought to clarify the point. 
Our first illustration is suggested by a favorite scripture 

text at a Thanksgiving Day service. The reference is to 
I Thessalonians 5: 18 - "In everything give thanks: for this 
is the will of God in Christ Jesus to youward." This is 
God's will of precept or command to men. Does this repre
sent God as authoritarian, demanding, bossy? Men com· 
monly think of commands and those who give commands 
in this way. Manifestly it is absurd to think of such an 
expression of God's will for us as something that can be 
described by terms like authoritarian or demanding or 
bossy. God's will is the expression of his very character as 
both holy and lOVing, as both righteous and gracious. Those 
who know him as he should be known, namely, in Christ 
Jesus, know that God's will that they be thankful not only 
reSects his sovereignty but also reflects his love. For to live 
a life of gratitude in all things is to live not only in obedi
ence to God but also in the richest and most ennobling 
manner in which man can live. 

In modem times we have seen a whole philosophy of 
child training built upon a sharp distinction between au· 
thority and love. Is this a valid distinction? Definitely not. 



This sharp distinction has its roots in an unchristian per
spective on life. He who knows God. aright knows that 
God's commands are not only expressive of his sovereignty; 
they are also expressive of his love. It was to those who 
were the objects of his love that God gave the decalogue, 
as Exodus 20:2 makes quite clear. Adherence to a sound 
theology would have spared our modem culture from a 
philosophy of child training which was false in its very 
character and disastrous in many of its results. Adherence 
to such a theology would have led men to realize that the 
God whose gJory must be life's highest concern is God of 
absolute authority and of matchless love. 

The second illustration is closely akin to the first. Some 
years ago when the undersigned was taking graduate 
courses at Columbia University, New York, he noticed some
thing very striking and revealing in the questions and com
ments of the students in the classes. Many of these students 
just could not understand. it appeared, that authority and 
love could go hand in hand in the parent-child relationship. 
It was clear from the questions and remarks that to these 
students authority and discipline always represented some
thing restrictive, harsh, negative, forbidding and unloving. 
As I listened to these rather revealing comments and ques
tions, I came to a conclusion that has never left me. My 
conclusion was that a true understanding of the interrela
tion of authority and love is a Christian achievement, a 
Christian achievement which eluded these neo-pagan minds. 
And this is a Christian achievement simply because of the 
Christian's biblical conception of God, in whom all author
ity and love are perfect1y and inseparably intertwined. 

A third illustration has to do with frequent emphasis on 
the love of God. In my judgment the love of Cod is often 
represented in such a way that it has lost its integral inter
locking relationship with the rest of the divine perfections, 
and is therefore a faulty representation of that love. I see 
such fault in the declaration that "the most basic and com
prehensive of all missionary principles is the love of God." 
Indeed. missions are carried out at the impulse of tIle love 
of Cod. But equally missions are carried out at the com
mand of Cod. When the church carries out its high God
assigned task of evangelizing the world, she is standing in 
the presence of Cod, the Cod of the Bible, the God who is 
at once terribly sovereign and greatly compassionate, abso
lutely authoritative and gently loving, perfect1y just and 
wondrously merciful. When the love of God is dealt with as 
an intellectual datum, a "principle," it can easily be puDed 
out of its integral relationship with the other perfections of 
the divine being. A faulty representation must inevitably be 
the result. One result could very weD be a practice of evan
gelism which fails to do justice to the call to repentance in 
the address of the evangelist to men. Repentance under
scores the ethical quality of the love of Cod, an ethical 
quality rising from the fact of the fu ll interlocking of love 
and righteousness in the being of Cod. May I suggest that 
such faulty hypostatic thinking may have more than a little 
to do with t1le problem of the love of God and missions 
with which the Christian Reformed Church is engaged? 

We may never forget that basic to sound child training, 
to missions, to educational theory and practice, yes to all of 

life, is a sound theology, a theology which does not pennit 
us to stress some signi6cant element in the divine being at 
the expense of the integrity of the Godhead. The profound 
signi6cance of the simplicity of God should never be lost on 
us. Due respect for this important fact of sound theology 
will spare us from losing our way in many misleading by
ways of human thought. 

EDWARD li££REMA 

A NOTE ON MEDICARE 

UNDER SOCIAL SECURITY 


O VER THE PAST THREE YEARS or so I have made 
it a point to ask a number of older people about 

MEDICARE, that is, the proposal that people over sixty-five 
years of age be given certain benefits by way of medical 
and hospital care, such benefits to be paid for out of Social 
Security taxes. I would say that the majority of these people 
have been, not from the poorer classes of society, nor from 
the richer classes. but from the whole broad spectrum of the 
middle income group, with most of them favoring the mod
est income bracket. 

The number so approached probably number some thirty
five or forty people. This is not many, of course. But the 
Significant fact is that with perhaps one Or two exceptions 
the reaction was that the person approached did not feel 
he needed such assistance and did not particularly wish to 
have such a program enacted. 

What does this prove? Nothing perhaps. But even such 
scant and cursory research does raise the question of the 
ethical factor involved in providing such assistance for all 
when there are many who do not need it. It is understood 
on all sides that the introduction of such a program will call 
for a sharp raise in social security taxes. These added taxes 
will be taken most heavily from those younger people who 
are in the expensive years of life when homes and education 
have to be paid for along with all the other expenses in
volved in raising a family. Should these citizens be taxed. 
for the mai ntenance of a program for all citizens over sixty
five (when will it be made sixty?) when many in this age 
bracket do not need these benefits - whereas the families 
of the younger taxpayers do need plenty of money for many 
things, including medical costs? 

The pressing problem involved was brought home to me 
in another way recently when I asked a man running a 
small business what he thought of Medicare under Social 
Security. He flared up at once and said something like this, 
"I am against any more deductions from wages for taxes of 
any kind . TIley will drive us little fellows to the wall." I 
felt for him. Such payments out of the salaries of his em
ployees would have to be made up by higher wages. It is 
not hard to understand how big labor can endorse Medicare 
under Social Security. These bigger unions can readily 
threaten to strike Or strike for mare pay to offset the deduc
tion from their wages for Medicare. 

It would appear perfectly obvious that the burden of 
carrying Medicare under Social Security will weigh most 
heavily on the shoulders of people with lower incomes, 
people with heavy responsibilities for growing families, and 
people with small businesses. This is a considerable and 
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valuable segment of the population. Is it just to tax this 
group more heavily to carry a program that many in the 
age group to be bene6ted do not need? 

What about those who do need such assistance as that 
envisioned Ullder Medicare? Such assistance, and more than 
the rather meager amount provided in past Medicare bills, 
should be available to those senior citizens who need it. 
Some method that escapes the inequity involved in Medi
care under Social Security (as heretofore proposed ) must 
be contrived that those who need such assistance to meet 
medical and hospital costs can get that hclp in a way that 
is free from much red tape and from any blow to the bene

ficiary's seH-respect. There is criticism of the programs 
under the Kerr-Mills legislation that these programs do not 
meet these requirements. I am not now in a position to 
assess such criticism. 

One older person whom I approached on this matter had 
this to say, "It would be nice to havc." TIlls person posi
tively did not need such help. Dut that's the way with 
across-the-board assistance programs. Those who don't need 
them take advantage of them because such benefits are 
usually "'nice to have." This is one reason why the irreversi
ble changes wrought under socialism move relentlessly on. 

EDWARD liEEnEMA 

Settled and Binding 

In these days of ecumenical awareness and activity Re
formed believers may not sit still. That theirs is a holy 
calling to work as well as pray that all Christ's own may 
give a clearer expression to their unity in him whose they 
are and whom they serve has been recognized officially by 
the Christian Reformed Churches for many years. 

An excellent guide, alas too much ignored by many in 
these churches, has been in the main adopted by the Synod 
of 1944. The first statements to which synod expressed 
agreement have been reproduced earlier (TonCH AND TrIOM

PET, Dec. 1964, p. 19 ). Here follow the next statements 
which indicate this church's concern for greater unity 
among all Christians. 

"4. 	 An exception should be made, as was already inti
milted sub 2, for those churches that are separated 
by barriers of great geographical dl$tances and dif
ferences of lnnguage: denominational separateness 
cannot be avoided in their case. But they can be 
associated, if not ecclesiastically consolidated, pro
vided they are in agreement in respect to doctrine, 
polity, and liturgy. They SllOUld engage in so
caUed correspondence in the spirit of art. 48 of our 
Church Order. 

5. 	 The churches of Christ can be roughly divided into 
four groups. They are: a) the Oriental churches; 
b) the Roman Catholic church; c) the Reformed 
churches, including those called Presbyterian; d) 
the non-Reformed Protestant churches. 

6. 	 The Reformed churches, to which group the Chris
tian Reformed Church belongs, can be classified 

~",,;l", 1Qh O:; 

agreeably to our present purpose as fo llows: a) Re
formed churches that are Reformed in respect alike 
of doctrine (not necessarily in creedal fonnulation), 
polity (with non-essential differences) and liturgy 
(by and lnrge), both officially and actually as is 
evident from their regular ecclesiastical practice; 
b) Reformed churches which are Reformed officidUy 
but not de facto . 

7. 	 As observed above (su b 3) tllBre is no scriptural 
warrant for the ecclesiastical diversification noted 
under 6 aboce. Pluriformity in the current sense of 
tlw tenn. is contraband. Hence our Church cannot 
properly acqfliesce in it but must in deference to 
the dictates of SCripture put forth every effort of 
which it is capable to nuUify it as much as possible, 
though. of course, under flO circumstances at the 
expense of the truth. If the Christian Reformed 
Church is the nearest historical approach to the 
ecclesiastical ideal of Scripture, as it modestly but 
confidently affirms, then it cannot consistently as
sume such an attitude toward tlw other churches in 
the face of their doctrinal, canonical, and liturgical 
delinquencies as is expressed in the notorious ques
tion: Am I my brother's keeper? Nor can it forget 
the pronouncement of the Holy Spirit in Ps. 133:l. 
"Behold, how good and how pleasant it is for 
brethren to dwell in unity," as it thinks of its fellow 
Reformed churches, or even more particularly of 
those Reformed churches which are truly Refonned 
both in word and deed." 

(to be continued ) 

- Acts of 1944. p. ~9 



ASPECTS OF CHRISTIAN SOCIAL ETHICS 


by BERNARD ZYLSTRA 

I T CANNOT BE SAID of North American evangelical 
Christians that they have exerted themselves very ac· 

tively in the public areas of national life. Christians of 
whom this cannot be said so bluntly are mainly Roman 
Catholics or "liberals" who are still defending the left--overs 
of the Social Gospel. Evangelicals spend much time defend
ing an infallible Bible and «winning" souls for Christ, but 
they have often taken a negative view of the world. Quite 
often the Christian religion for them is "other-worldly," 
preparing man for heaven since thi8 world is still in Satan's 
hands. In this view, missions are the main concern for the 
Church and its individual members. 

A New Emphasis 
One can detect a change here. There is a revival of 

evangelical, so-called conservative religious thought. This 
movement was described by TIME magazine in the foItow
ing words: The "evangelical undertoW' is a nard-to-map 
third stream in American Protestantism, running midway 
between the simplistic fundamentalism of small Christian 
sects, and the sophisticated fai th espoused by a majority of 
the nation's best-known theologians and denominational 
leaders . It is best known as evangelical conservatism, and 
it stands for a strictly orthodox Protestant faith that sum
mons scholarship to the defense of traditional Refonnation 
doctrine" ( TIME. Dec. 20. 1963) . 

Significant for our purposes here is a new measure of 
social awareness on the part of evangelicalism. The most 
mature expression of this can perhaps be found in a book 
which we would like to discuss: Aspects of Christian Social 
Ethics by Dr. Carl F . H. Henry ( Eerdmans Pub!. Co., 
C rand Rapids, Michigan, 1964, 190 pp. ). Dr. Henry's posi
tion in this new development, as the story .in TIME indi
cated, is central. In 1947 he called attention to the weak
nesses of American evangelicalism in his book The Uneasy 
COMcience of Modern Fundamentalism, and since 1956 he 
has edited Christianity Today, the most impressive journal 

... 

of evangelical thought. All of this, it seems to me, warrants 
careful attention to this book. 

Starting Point 
In the first place I would like to present some of the 

highlights in this book, which is divided somewhat as fol
lows: 1) Christianity and Social Transfonnation, 2) Chris
tian View of Work, 3) Christian Stake in Legislation, 4 ) 
The Nature of Cod and Social Ideals. An Appendix on 
Christianity and Revolution completes the work. It is not 
Dr. Henry's intent to present a fundamental analysis of 
politics from a Christian point of view nor to provide a 
comprehensive exposition of Christian social theory but to 
"discuss some of the contemporary issues in social ethics, 
and proVide certain evangelical guidelines in strategic areas 
of Christian concern." 

Christianity, for the author, is basically a "religion of 
supernatural redemption for sinners," and this view he posits 
as the ...theological basis for social action." The Church, 
whose primary mission is "to win individuals to Jesus 
Christ," also has a "standing responsibility to the province 
of social justice." Social theory is not a matter of neutral 
concern; for "its validity and vitality ( it ) requires both 
scriptural standards and moral power." In the final analysis, 
Christian social theory and practice must be founded on a 
proper understanding of the nahlre of Cod, in whom justice 
and love are "equally ultimate." 

On the basis of this Dr. Henry arrives a t a number of 
fundamental principles relevant for the contemporary politi
cal crisis: "the d ivine source and sanction of human rights; 
the accountability of men and nations to objective justice 
and transcendent moral law, and the servant-role of the 
State as a minister of justice and order in a fallen society; 
the pennanent sigoiBcance of the social commandments of 
the Decalogue; the inclusion of property rights as a human 
right." 



These and other principles require a particular stTategy 
for their application. Humanists, "liberal" Christians and 
communists employ the strategies of reform, revaluation and 
revolution. These must be rejected and replaced by the 
"strategy of regeneration" which, through spiritual renewal, 
"seeks to secure man's respect for, and return to, the divine 
intention in society." "Regeneration rests upon spiritual 
power. The Gospel of Christ is the Church's peculiar 
dynamis for facing the entire world. Christian social action 
Condones no social solutions in which personal acceptance 
of Jesus Christ as Saviour and Lord is an optional consider
ation. Personal regeneration and redemption arc inherent 
in its hope for the social order." And : "Supemahual regen
eration therefore is the peculiar mainspring for the social 
metamorphosiS latent in the Christian movement. Man's 
spiritual renewal vitalizes his awareness of God and neigh
bor, vivifies his senses of morality and duty, fuses the law of 
love to sanctified compassion, and so registers the ethical 
impact of biblical religion upon society .... 

The Nature of Work 
On the basis of these principles and with this strategy 

Dr. Henry deals with some fundamental contemporary 
problems. He devotes an entire chapter to the "Christian 
view of work," in my view the best chapter of the book 
since here the author most fuUy conquers the duality be
tween religion and life, and thus can also oppose the tradi
tional depreciation of one's daily work. Man's work is man's 
task. In the Bible "work becomes a way-station of spiritual 
witness and service, a daily-traveled bridge between theol
ogy and social ethics . .. work for the believer is a sacred 
stewardship." Dr. Henry here appeals to the Refonnation 
conviction of the priesthood of all believers and pleads that 
Christian commitment must "integrate and govern the total
ity of life." Therefore one must not divorce the sacred from 
the secular: work, daily, week-day work is a calling, a voca
tion: it is dignified by the work of God the Creator and 
Christ the Be-Creator. Here I would invite the readers to 
compare this chapter with Dr. Calvin Seerveld's C.L.A.C. 
address, Christian WorkeTs, Unite! 

Legislation 
The heart of the book concerns "the Christian stake in 

legislation," viewed both from the point of view of theory 
(1 think the author means "principle") and practice. Here 
again I will point to the positive contributions. 

One of these is the author's view that the church must 
not become a political or economic force in society. "The 
Church as Church is not to seek its own favored prestige 
and power in the political realm." "To achieve a Christian 
society by political action is, therefore, not the Church's 
objective." Pulpit and Church councils are not political plat
fonns. 

But this does not mean that there is a complete sever
ance between church and state, or between religion and 
state. We must strive to "preserve a significant role for 
religion in politics." "The Church must expotlnd· the re
vealed will of God for the political order." Dr. Henry 
stresses the role of the pulpit and the avenue of individual 

TORCH and TRUMPET, January, 1965 

action as the primary means whereby Christian principles 
must reach political life. The Christian citizen must observe 
the civic laws and must pray for his rulers. Every believer 
must devote some time to execute his political responsi
bility. "7he Christian is called to active citizenship; he is 
called out of detachment and into involvement," 

Further, in its proclamation, the church must "lead men 
to understand government as a guardian of justice, must 
condemn legal infTaetions as crimes against the State, and 
must emphasize the culpability of offenders and their need 
to repent," Moreover, the church "has the right and duty to 
call upon rulers, even pagan rulers, to maintain order and 
justice. It must stress the divine responsibility of govern
ment, condemn every repudiation of divine answerability, 
and challenge the State's neglect of its duty." As Karl Barth 
put it, the church is to call the State "into co-responsibility 
before God." 

The church is the "moral senby" within the state; when 
it shows totalitarian tendencies it must be warned, It must 
alert men "against State regimentation of personal affairs" 
and guard "against government displacement of individual 
responsibility." The church must advance the "transcendent 
criteria" and a "fixed and objective morality" for the order 
of the state. It must stress "man's possession of inalienable 
rights as a creature of God" and uphold the "supernatural 
ground of justice." Dr. Henry states it clearly: "The 
Church's most important concern in regard to law and order 

Mr. Bernard Zylstra., B.D., LL.M., presently en·
gaged in post-graduate stu d y and research in 
economics and political science in the Netherlands 
and well-known for several of his articles on these 
subjects, here discusses tile position taken by Dr. 
Carl F. H. Henry on Christian responsibility in 
toclaY'8 society. 

is that government should recognize its ultimate answer
ability to the supernatural source, sanction, and specifica
tion of human rights and duties, and hence of government's 
limited nature and role as a 'minister' of justice." The church 
must defend property rights, the right to work, and a 
harmonious solution to the race problem, especially by 
shaping a healthy climate of public opinion. 

There is much more that I might mention. It is clear 
that there are many inSights and suggestions which must be 
accepted. Dr. Herny battles against the moralizing of justice, 
against the welfare state, against easy pragmatic solutions, 
against political involvement of the church in specific pro
grams. I will not mention details, but use the rest of my 
space to point out some of the matters whicb, in my view, 
should have received greater emphasis and also indicate 
where the book as a whole is unsatisfactory, 

Dr. Henry is a theologian. That is his strength, but also 
his weakness. The question must be asked whether a 
theologian is best suited to deal with the fundamental prob
lem of the place of the Christian witness in economic and 



political life. By itself this is a purely fonnal criticism, for 
no one should deny the right to a theologian to deal with 
these problems also. What struck me, however, was the 
great frequeTlcy of quotations from other theologians who 
had also dealt with some of the problems involved, and the 
great absence of thinkers, right in the area of politics and 
economics, whose views have influenced so many in our day. 
Dr. Henry maintains a constant debate with Marx, although 
there is not a clear exposition of Marxist thought. But it 
seems to me that one might well expect a more thorough 
treabnent of those thinkers who have conditioned the over~ 
all pattern of public life in America today. I am thinking of 
John Dewey and education, of Lippmann's Public Philoso~ 
phy, of Commanger's The American Mind, of Edmund 
Calm's The Moral Decision, of Coldwater's Conscience of a 
Conservative. These are just some names that come to my 
mind. What I mean is: why did not Dr. Henry place his 
social and political views in the perspective of the present~ 
day problems and tendencies in America itself? If a theolo~ 
gian deals with social ethics and spends most of his time on 
the relation between church and legislation, a more direct 
confrontation with contemporary political thought and 
action can be expected. 

Duality 
But there is a more serious difliculty which I have en~ 

countered. Dr. Henry's book is an expression of the fact that 
Christianity has a message for social life. For he has clearly 
seen that Christian commibnent must "integrate and govern 
the totality of life." In spite of this I believe that there is a 
certain duality in starting~point, in strategy and in applica~ 
tion of principle which runs through the entire book That 
duality, I feel, will dangerously affect an integral, all
encompassing Christian approach. 

The fundamental error in this respect is made in the 
nnal chapter, "The Nature of Cod and Social Ideals." Here 
Dr. Henry asserts that "a correct understanding of the 
whole range of Christian faith and duty turns on a proper 
comprehension of divine attributes." The author's main con
cern here is to arrive at a balanced view of God's love and 
righteousness. If these are not seen in balance, as "equally 
ultimate," then a similar error will be made in one's view 
of society, since here love and justice must be balanced as 
well. Moreover, in human life, the "two reabns" of church 
and state must both be expressions of these two divine attri
butes. The one operates in the order of redemption, the 
other in the order of creation. 

My question here would be: must a Christian social and 
political theory be based on a proper view of the relations 
between attributes in "the nature of Cod"? Should this not 
be founded in the Lord·s revelation in His Word and 
Creation? Further, can we indeed develop a Christian social 
and ethical theory by balancing the "two realms" of church 
and state and the "two orders" of creation and redemption? 
Does one then not lose sight of the olle Kingdom of Cod 
as the all-embracing environment of human li fe? Are there 
not many more realms than these two? Is there not a reabn 
of family, of school, of industry, and must not aU of these 
be expressions of that one Kingdom, each in its own way? 

Do we not break reality into dual parts when we speak of 
the two orders, of creation and redemption? Is there, rather, 
not one order, viz. the one of creation, which Christ in 
principle has redeemed, and which man must unfold in 
history guided by the one Word of our Lord? Does not this 
incipient duality in Dr. Henry's starting paint bring us 
dangerously close to that duality, or dualism, in much of 
Christian thought (both Protestant and Homan Catholic) 
which largely accounts for the very inability of the Chris~ 
tian community to come to grips, in an intrinsic manner, 
with the secularization of life? Has he not lost sight of the 
radical nature of the redeeming Word of Cod as the Refor~ 
mahan rediscovered it? (Cf. here Dr. H. E. Runner's dis~ 
cussions in Christian Perspectives 1960 and 1962, and also 
Dr. Seerveld's speech cited above ) . 

The Social Order 
Is it, again, not a requisite that we deal with the rela~ 

tion between justice and love in human life on the basis of 
the creation-order, rather than on the basis of the order of 
the divine attributes? Can we even deal with these attri
butes in theology? Is this not perhaps a remnant of rational~ 
ism there? Indeed, justice may not be reduced to love and 
morality. But is not our understanding of the order of crea~ 
tion - an understanding given to us in principle on the 
basis of the redeeming Word of Cod - the proper basis to 
avoid such reductions? 

Would my tentative suggestions then not put the whole 
problem involved here in a much different perspective? I 
am thinking here of the very first paragraph of Chapter I. 
where Dr. Henry states it as foDows: "In seeking a better 
social order, to what extent shall we rely on law and to 
what extent on grace? How much shall we trust legislation 
and how much shall we trust regeneration to change the 
social setting? \¥hat should we expect the State to coo
hibute, what should we expect the Clwrch to contribute, 
If we are seeking a society ruled by justice and love?" 

Are these "dualities" not misleading because they pre
!;"eI,t, in a way, in-comparables? For '1aw" is an aspect of 
the creation-order, as well as "love," as this order structures 
human institutions and experience. "Crace" is not such an 
aspect; it is Cod's avenue of restoring men to His kingdom. 
And '1egislation" is the human application of principles of 
law (given in the order of creation ) for the community of 
the state in the dynamics of human history, while "regener
ation" is the Spirit's work, radically changing the heart and 
therefore the direction of men's lives so that they become 
the new race, citizens of the Kingdom. The word "church" 
has a twofold meaning: a) it may refer to that new race, 
the "body of Christ," the community of all those touched. by 
grace and regeneration; and b ) it may refer to the institu
tion, locally and world~wide, ordained by Christ to proclaim 
the gospel on earth. But the first meaning is much broader 
than the second. TIle body of Christ is also the channel for 
the gospel in "non-ecclesiastical" endeavors. The body of 
Christ must also be found in the home and school and state. 
And the "state" itself is the social community of justice, em
powered with the sword over a territorially limited group of 
citizens. The church as institution on earth, but also the 



state and family, and evm the voluntary associations in 
education, business, etc. are based in the creation-order, 
realized in the process of history, and are all - each in its 
own specific way - subject to the rules of the Kingdom of 
Christ. 

The duality in Dr. Henry's approach makes him view 
the state as '"external" and '"preserving'" and the church as 
'"internal" and '"transforming." Are these perhaps Kantian 
distinctions? At any rate, it seems to me that both church 
and state have an internal as well as an external side. Both 
have an internal structure and existence and both are ex
ternally related to all of the other social bonds. Further, 
both church and state preserve what has been concretized 
of the created order in the past and both should transform 
in the measure that they have not fully realized the intents 
of the created order. For every social bond must be dynam
ically taken up in the process of the Kingdom. Justice is not 
external then; nor does it merely preserve the past. Justice 
must not be reduced to morality, but it must indeed deepen 
and broaden itself in a moral way. Justice does Dot live in 
isolation from morality and love: its very history indicates 
that early formalisms have been rejected to take account of 
the internal motives, e.g. in criminal law. And even the 
judge may take "good morals" into account in his verdicts, 
e.g. in libel and nuisance suits. Law in the state then still 
remains law, but it is opened up and directed by faith, so 
that our earthly life can be directed to heaven. For what is 
not of faith is sin. 

The Body of Christ 
If we have once seen that the Kingdom must embrace 

all of human life, that the body of Christ exists also outside 
of the institutionalized church. then we will not tend to 
reduce religion and faith to the church, as Dr. Henry tends 
to do - although he does lay special emphasis on home and 
vocation. 

Then we will also go beyond his dilemma about the way 
Christian social involvement is properly carried out: 
"whether by the institutional Church acting in a political 
way. or by individual Christians conscientiously fulfilling 
their civic duties." Dr. Henry properly rejects the first alter
native, and limits himself to the second. I believe that we 
must go beyond that. As a citizen in tlle Kingdom I am a 
child in the home, a worker in the factory, a member of a 
union, a director of a business, a citizen in the state. And I 
act in each of these relations as a Christian in accordance 
with the nature of the specific relation. At times this may 
mean that I am merely acting as an individual. At other 
times I may do this in consort with fellow believers. The 
thing we have to learn from Paul's view of the body of 
Christ is that believers do not merely act together in the 
church as institute. Dr. Henry tends in that direction. U 
history has given us the unified state as the possibility for 
organizing free associations to accomplish certain ends, in 
the world of labor, politics, education, press, leisure, then 
we may well ask ourselves as evangelical Christians whether 
we should also not take the benefits of this freedom more 
fully to act unitedly - as body of Christ - in these central 
areas of hwnan culture. At least, we should not in an a 
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prtON manner exclude the possibility of united Christian 
political action (not necessarily immediately as a partyl), a 
Christian press, a Christian union, etc. For the priesthood of 
all believers might well be better expressed in this way. At 
any rate, a more thorough-going critique of present strate
gies will be required, for as an evangelical community our 
impact in the world is very small. 

One could say much more of this book. But I must stop. 
As an expression of a new awareness of social responsibility 
in a largely '"un-emancipated" body of citizens I sincerely 
recommend this publication. My criticism must be talcen as 
an expression of concern for a mutual problem. Among 
Christians criticism must be possible for we all subject our
selves to the one Word which is our first and final guide in 
charting our path through the jungle of problems we face. 

Rebel Saint Reclaimed 
Empowered to tonnent him short of death, 

The Adversary scourged an Arab prince: 

With ruptwe hatred reft his herds and heirs. 

A leprous outcast caked with c/o/$ of filth, 

Job squats, ash-covered, in the refuse. 

And swoUen blister-poucMs burst with worms 

As suppurating ulcers belch decay. 


"The Lord, who gives and takes, be blessed," he said 

Despite the agony of loss; and when 

His wife seduced: "Curse God and dier, Job's faith 

Rebuked her. Now. beside him brooding for 

A silent week sit three savants, who muse 

Self"fighteously upon aUuring sins 

That might have drawn Golfs fury down on Job, 


Who damns his day of birth and howLs for death, 

Bewails the Court's in;ustice, and berates 

H is friends for fabricating monstrous crimes

Envenomed accusations to defend 

TIw deccmpastng horror of his fal~ 


While cold, omniscient, and pontifical, 

They cant on lust, hypocrisy, and pride. 


But Job retorts with roars of pious rllf.e, 

Protesting that he wiU see God. Debate 

Suspenck in rancor-then Elihu speaks 

(More Wisely than the four despite his youth) 

To laud·revere the Maker, not to jeer 

The man. And God accepts Elihu's hymn 

As prefatory to His whirlwind words. 


1ehovah drives His faithful rebel saint 

Into the inrwrds of the earth; He blasts 

The haughty mind with awful questions up 

Among the forces of the stars; He flaunts 

His might in valleys, crags, and seas-

With eagle, hippo, horse, anel crocodile; 

Through clearing murk of rashness Job sees God. 
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WHAT ABOUT EVOLUTION? 


by RUSSEll W. MAATMAN 

T Erg STATE at the beginning that the Bible is the in
L fallible Word of God. Then many questions raised 
when evolution is discussed are automatically settled. For 
example, the believer of an infallible Bible knows that man 
has a soul and that animals do not. He also knows the first 
woman was derived from the body of the first man. There
fore, when believers of the infallible Word exchange ideas 
among each other about evolution they cannot seriously dis
cuss whether man has descended from animals. 

Is it not a mistake, however, to act as if there are not 
great differences of opinion concerning origins among Bible
believers? We can see that the differences are large if we 
examine two of the approaches which are used. One extreme 
approach used by Bible-believers practically leads to Dar
winian evolution, except for the matter of the origin of 
man, The other extreme approach leads to a denial of all 
evolution and a belief that the universe was created in six 
twenty-four-hour days no more than ten thousand years 
ago. Perhaps some discussion of a few of the implications 
of these extreme views is in order. 

Some Proble ms of Evolutionists 
Some claim the Bible is true and that the means of crea

tion which God used, except for the creation of man, was 
evolution. The origin of both organic and inorganic matter 
is included. There are real problems with this position. 

The most obvious problem is the achIal text of Scrip
ture. Christians who themselves do not possess the skills 
necessary for exegeting the original text are nevertheless im
pressed with the testimony of those conservative scholars 
who claim the "day" of Genesis 1 cannot be a long period 
of time. If the Spirit had meant to indicate a long period of 
time, would he not have said so? Likewise, the Christian 
who accepts evolution often seems to be careless concem
ing the precise meaning of the words denoting creation in 
the creation account. Has it not been shown that Genesis 
speaks of a creation-from-nothing more than once, even in 
addition to the creation of man? How then is the continuity 
implied by evolution possible? Again, it is hardly fair to say 
there is a break between the creation and flood accounts. 
These Christians accept the details of the flood .account ; 
why not accept also the '1iteral" interpretation of the crea
tion account? 

There is also a basic scientific problem for anyone who 
accepts some theory of biological evolution which states 
that all animals have evolved from a common source. The 

.en 

scientist continually strives to explain how a natural process 
occurs. Yet many evolutionists doubt that the mechanism 
of biological evolution really has been explained. Biological 
evolution is said to occur by mutation, but a large majority 
of mutations are deleterious. Consequently some evolution
ists whose scientific reputation cannot be questioned wonder 
if mutation can account for evolution. The existence of the 
well-known gaps in the fossil record is also disturbing when 
oonsidered in the light of this postulated mechanism. It 
seems to many evolutionists that this mechanism just would 
not lead to a situation in which there are gaps in the fossil 
record. Occasionally one receives the impression that some 
evolutionists rather doubt an acceptable mechanism ever 
will be presented. 

The Non-evolutionists' Position 
At the other end of the spectrum of belief among Bible

believers are those who say that both organic and inorganic 
matter were created in six twenty-four-hour days several 
thousand-likely no more than ten thousand-years ago. The 
only "evolution" among living things is that small variation 
within species which we see even now. An example of this 
kind of evolution is the existence of several races of man, 
all descended from the same human pair. According to this 
view, there were very many separate creations of living 
things. Yet here also there seem to be problems for the 
Cluistian if his faith is to be a faith in a great Cod, a God 
whose power is unspeakably magnificent. 

Consider sunlight, which travels from the sun to the 
earth in eight minutes. The sun is our star, much closer 
than other stars. The light from other "near" stars takes 
several years to reach the earth. Other stars emit light 
which reaches us hundreds or thousands of years after leav
ing a star. It is no problem at all to see light which left a 
star ten thousand years ago. 1nat is when creation is said to 
have taken place. 

The problem is this: we can also see light which left 
a star a hundred thousand, or a million, or a hundred 
million, or a billion, or five billion years ago. Or should we 
say that light on1y appears to have left a star so long ago? 
When God created did He create light already well on the 
way towards earth? That is certainly a possibility. Some 
have suggested God also created the universe with old 
rocks and fossils , giving it the appearance of age. Probably 
most Christians are justified in their fear of accepting any 
"appearance" ooncept; it seems to be questioning what Cod 
reveals in general revelation. What we must note is that 
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there is one additional point concerning starlight; this is a 
point that does not bear on the "appearance" concept many 
have discussed with respect to ancient rocks and fossils. 

11ris is the heart of the matter: if starlight were created 
ten thousand years ago, we have no proof of the existence 
of any star more than ten thousand light years distant. In 
other words, almost all of the "universe", including most of 
our galaxy, the Milky Way. might not exist. It would be 
presumptuous to believe anything beyond the ten thousand 
light year limit exists -except, of course, if it· can be shown 
that the Bible teaches the existence of one or more stars 
beyond that limit. One could say, "All right; I don't know 
if anything beyond the ten thousand light year limit exists." 
If that is the admission to make, let us make it. Let's be 
free to admit we don't know about the existence of 99.9999 
... $ of the universe postulated by those who have a dif
ferent idea of creation. (Actually. using the ten thousand
Jight year boundary to oW' knowledge of existence, we say 
we know of the existence only of a universe containing less 
than one-one hundred billionth of the space and matter of 
the universe the astron9mers speak about). This idea of 
exist~ce should not be something dragged out of us by 
others. We ought to make it an integral part of the ten 
thousand-year old creation. if that is the creation we accept. 

Perhaps it is difficult to conceive of such a small uni
verse. Such a response from a Christian could be an indica
tion that he ascribes infinite power to God. Does this per
haps indicate a weakness in a position which forces the 
ten thousand-light year limit on what God tells us of Him
sell? Are we not on questionable ground when we take a 
position which leads us to state that the heavens which 
declare to U$ the glory of God are real1y much smaller than 
the Milky Way? 

Some have felt that this problem-if it is one-can be 
solved by postulating that only the first creation days were 
long periods of time, while the later ones were twenty-four
hoW' days. This surely is not a reasonable m0d.i6cation, if 
the exegetical argwnents suggesting the first creation days 
were twenty-foW'-hour days have no force, neither do they 
have force in determining the length of the later days. 

Mr. RusseU W. Maatman is professor at Science 
at Dordt CoUege. Sioux Center, Iowa. He sums up 
for tM reader some of the problems involved in 
positions taken todny on the origin of man. 

Still others have suggested that the inorganic universe, 
which includes stars, was created prior to the first day and 
that Genesis 1:1 describes this creation. Yet the creation of 
the stars is described within the six-day account much as 
the creation of life is described. Here again it is true that 
if an exegetical argument teaches liS to accept part of the 
creation account in a certain way, the same argument must 
be used for the whole account. 

What is the Answer? 
Probably many more arguments could be cited to show 

that the two positions described are at least uncomfortable. 
if not untenable. What must we believe? The point is this : 
we might not know enough to answer the questions posed. 
Perhaps we never will. Could it not be that most persons 
who have attacked these problems were those who became 
too interested in defending preconceived ideas? 

We know the Bible is Cod's infallible, inspired Word. 
We also know that there are Biblical passages (not neces
sarily having a bearing on creation questions) that are 
seemingly contradictory. Our faith in infallibility does not 
therefore waver. We know our sin-clouded minds cannot 
be the 6nal arbiters in deciding the question of whether 
or not the Word is perfect. Perhaps the answers to some 
questions concerning creation are in the same stage of de
velopment as the attempted reronciliation of these seem· 
ingly contradictory passages. If we have patience as we 
attempt to understand all of God's Word more fully, know· 
ing all the while that our faith and salvation are sure. he 
may give us greater insight. We ought not to demand this 
insight or to pretend we have it when we do not. The Lord 
might allow us to know - and he might not. 

IS DOCTRINE IMPORTANT? 

Satan's method of corrupting doctrine has been obvious from the beginning. It is not only to add 

something to truth; it is just as often to take something away, to make it incomplete. The Church has 
always been plagued with the heresy of partial truth, the "heresy of emphasis," as someone has called 
it .. . . Divine illumination alone will keep us from losing the heart of truth when in the name of unity 
it is being called non-essential. 

The climate of our day is one of intellectual pride, with the insistence that truth is relative and that 
nothing is absolute. Even evangelicals are beginning to feel uncertain. Neat slogans are swallowed 
without even being tasted. "We preach Christ, not a creed." we hear, and "'Let us propagate the Gos
pel, not argue about it." It is true that the propagation of the Gospel is important, but so is its preserva
tion. Let us sound forth the truth, but first let us make sure that what we sound forth is the truth. 

- Maurice L. Anderson in The Alliance Witness 
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Under Church Spires 

To know the world wherein we live has never been an 
easy task. So many and such confusing winds are con tin
uaUy blowing, that the average man or woman is hard
pressed to discover any direction. And with all this blowing 
the well-known landmarks are demolished so thoroughly 
that life has perforce to be lived in a totally different en
vironment. Nor can anyone escape the effects of the chang
ing scene. These changes bombard him, his family and 
friends, and the community in which he lives much more 
than he realizes. 

Such a tempest has torn through the theological world 
in recent decades. 

Likely the average chw-ch member realizes little of 
this. Anyone with some degree of healthy spiritual and 
theological sensitivity. however, senses that something has 
gone wrong. He may not be able to put his sunnises into 
words. He may even be only vaguely aware that things 
aren't as they once were in his congregation or denomina
tion or the church at large. Something of the security 
which he thought was his has been shattered. 

These changes seem to come upon us imperceptibly. 
Yet even when the winds of such change blow softly and 
surreptitiously, the havoc which they wreak is in the end 
appalling. 

In a recent article in Christianity Today (Nov. 20, '64 ) 
Dr. Ilion T. Jones, professor emeritus of practical theology 
at San Francisco Theological Seminary, San Anselmo, 
Calif., points out some of the wreckage which has resulted 
from the blowing of recent liberal winds in the churches. 
By "liberals" he designates those who adhere in some form 

or other to the positions advocated by Bultmann, Tillich, 
Bonhoeffer and Heidegger. Their views have been popu
larized by Bishop Robinson in his widely read Honest to 
God. To the average orthodox Bible-believing Christian 
this book seems to be little short of blasphemous. Yet, 
so, Dr. Jones argues, this is but a popularization of the 
theologies advocated by those mentioned above and their 
numerous diSciples in churches, theological seminaries and 
universities throughout the land. And since Robinson is 
so much easier to understand than his "teachers," the writ
ing of his book is perhaps doing the evangelical world 
much more good than harm. At least the issues at stake 
can be grasped and assessed by anyone with an average 
intelligence and a modicum of theological knowledge at 
his disposal. 

Dr. Jones has succinctly summarized what these theo
logians have actually been accomplishing by their views. 
The net result of these accomplishments he calls "here.<.y." 

Instead of rejecting traditional interpretations of the 
gospel in plain language, they have disregarded large seg
ments of the New Testament, building their views of what 
they left and what they imported from non-biblical sources. 
As a result, they "disregard 'God' in the New Testament 
, . ' (and) all of them agree that God can no longer he 
thought of as a person with whom human beings can have 
personal communion." In the second place they "disregard 
judgment and diSCipline in the New Testament doctrines 
of love and forgiveness." Thus their constant reference to 
and proclamation of love, divorced from atonement, re
generation, judgment and many other Biblical teachings, 
is a far cry from Christian doctrine. Meanwhile they dep
recate all traditional Christian standards of conduct as 
"legalism." To hold up certain virtues is condemned as 
"self-righteousness." And to encourage piety is ridiculed 
as "piosity." 

There is much more in this worth-while article which 
deserves the careful attention of all who love Christ's 
church and the gospel which it is called to proclaim. 

That this article raises the very questions which the 
thinking congregation is raising makes it all the more 
pointed and practical. 'Why have our church leaders de
liberately embarked upon a national campaign to promote 
the writings of extreme liberals whose theology is so mani
festly out of harmony with our New Testament faith? ... 
\\That has gone wrong with preaching? ... We find that 
sort of pr e a c hi n g deadening. It leaves us spirihmlly 
starved." 

If in the goodness of our God we belong to churches 
where the Christian gospel is still purely and fully pro
claimed, let us give thanks. And may our gratitude stimu
late us to greater zeal in bringing the message of salvation 
in Christ to the thousands and millions of our neighbors 
whose spiritual diet is producing not merely mal-nutrition 
but starvation. The gospel is not ours to keep but to sound 
abroad in these times. PETER Y. DE JONG 
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EDUCATION- GOVERNMENT OR CHRISTIAN? 


by FRANCIS E. MAHAFFY 

T HE SUPREME COURTS decision which seeks to 
eliminate religious activity from all government schools 

has served to focus attention on the problem of education. 
There has been a renewed interest in private religious 
schools. Yet parents who would prefer sending their chil
dren to a private school Sod it difficuJt to do so because of 
the expense involved. By their taxes they already are paying 
for the support of state schools and yet must pay for the 
private school as well. 

In order to combat this inequality many Roman Catho
lics and religions leaders of other faiths, including many 
Calvinists, have joined cause to seek a federal subsidy for 
privata schools. This, they are convinced, will solve the in
equality involved and enable parents to choose between 
secular and religious education. 

Some of these people are convinced that this subsidy 
will involve no unreasonable controls. Cases of state subsidy 
to goverrunent and private schools in Europe are cited as 
proof of this fact. They may be inclined to overlook the 
fact that in some of these countries there is no opposition 
either to religious instruction of a certain nature in the state 
school, in fact, in some countries such instruction is required. 
Also overJooked is the fact that our Supreme Court has 
declared that it is proper for the government to regulate 
that which it subsidizes. 

Regardless of whether this subsidy brought unwarranted 
controls or not, it is hardly an acceptable and moral way of 
solVing the inequality involved for those who are supporting 
both government and private schools. It is necessary to 
challenge the two basic tenets of their beliefs. 

1. That it is a legitimate function of the government to 
compel its citizens to secure a minimum amount of educa
tion and the state may, and in fact should, establish its own 
schools for this purpose. 

2. That the state should also collect taxes and then 
subsidize all private schools, religious or secular. While it 
should subsidize, it should not define the content of the 
education but leave that decision to the parents who select 
the school of their own choice for their children. 

The first belief denies the fact that the education of 
children is the responsibility of parents and not of the state. 
The state is the ann of coercion. The Bible speaks of the 
state as the bearer of the sword. Education can never be 
by forcel Learning must be a voluntary process. 1ne state 
may fo rce children to attend school for a number of years; 
without the will to learn, education will not be the result. 

Education requires a philosophy of education and must be 
rooted in a world and life view. To some, the mind of the 
child is only a material substanoo that is to be molded by 
the insbuctors to fit purposes they consider socially bene-
6.cial. In socialist countries the aim of education may be to 
mold the mind of the child to serve the purposes of the all
powerful and atheistic state. 

In a republic how can the state educate? What is to be 
its philosophy of education? What is its concept of God and 
truth? An education that aims at offending none of the 
diverse elements in the school can not be an integrated 
education. Neutrality in education concerning God is a form 
of vicious hostility to true religion. The state, whose province 
it is to bear the sword for the punislunent of evildoers, to 
administer justice under laws in confonnity with the law 
of God, is incompetent to educate. It may teach certain 
skills but it can not educate in the true sense of that tenn. 

Education is essentially a religious activity. It is a train
ing of the mind to see the created world, man, and truth in 
their relation to and dependence upon God. True education 
must be Christian education. To deny God who is the 
Creator, the source of and interpreter of all truth, is to teach 

Does the government have the Tight to set up 
and control schools and thus act as the educational 
aTbiteT fOT the fUltion's childTen? 

To this question the Rev. FTancis E. Mahaffy, 
Orthodox PTesbyterian missiona11l wOTking in Sen,.. 
afe, EritTea, addTesses himself in this article, 

falsehood; it is to fail to educate. The Christian grants the 
right to the unbeliever to teach apart from the fear of the 
Lord, but he does not grant that true education is the 
result. 

Since the state is illegitimately in the education business, 
it is also wrong for it to subsidize private education. The 
solution to the problem is to seek to disestablish the gov
ernment schools. 

Granting that the state is likely to be in the educational 
field for some time, this does not make government subsidy 
to private schools legitimate or moral. Those who wish the 
state to subsidize parental groups, the schools, or the stu

.. 
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dents, insist that the state has no right to de6ne the COD

tent of that education. This is demanding irresponsibility on 
the part of the state. Why should it support education and 
have nothing to say about what is being taught? Granted 
governments often act irresponsibly; we should be the last 
ones to insist that they so act. Tllis general subsidy means 
that the taxpayers are paying to support the teaching of the 
Roman church, of atheism, of the cults, as well as Calvin
istic education. The ever expanding state is also supporting 
schools that vigorously oppose strong centralized govern
ment. Should the government support these schools and 
would the schools feel free and have a clear conscience 
about accepting the government subsidy to finance teaching 
that opposed present trends in government? Can any truly 
Christian school in good conscience accept subsidy from the 
pagan state? Would not the very acceptance of the subsidy 
tend to modify the nature of the teaching? The Supreme 
Court has declared that it is proper for the government to 
control what it subsidizes. Whether it would or would not 
as a matter of fact is not vital to the question. It is only 
responsible conduct for it to do so. 

The question of subsidies is a matter of both economics 
and morals. If it is the responsibility of parents and not of 
the state to educate their children, the most economical 
method is for parents directly to pay for the schools of their 
choice. It is extremely wasteful to send that money in the 
form of taxes to Washington with a sizeable amount re
moved for handling charges and the remainder returned to 
the parents. This is so obvious that it seems strange that it 
would ever have been suggested except for the hope that 
more will come back than was paid in. This is the real 
rationale behind the subsidy idea. Those who have no 
chUdren or wbose children are grown are expected to pay 
also fO£ the education of our children. This concept is out 
of accord with Christian morals. We have no rightful claim 
on the money of others. The education of our children is 

our own personal responsibility. To use the arm of force, 
the state, to force atheists, Roman Catholics and others to 
finance the education of our chUdren, or to be forced to pay 
for their schools is contrary to the commandments of the 
Moral Law. An individual would hardly consider it ethical 
conduct to forcefully seize money from his neighbor to help 
send his son to a Christian College; but many are con
science free when the same is accomplished by passing a 
law that eHects the same end. Legality is not necessarily 
moralityl 

The solution to the problem of paying for both state and 
private schools, apart from the disestablislunent of the state 
school, lies in charging people for the services which they 
receive from the govenunent Those who use state schools 
should pay for that service, those who prefer private schools 
should not be required to pay taxes to support state schools. 
The proposed solution of charging everybody for the educa
tion of all children in private and state schools, with a 
large percentage of the tax consumed in bureaucratic 
handling, is hardly an equitable solution. 

Why should we advocate having our tax money used to 

finance the education of Roman Catholic, atheistic, and 
Calvinistic schools? Christians must pay taxes that are used 
to support godless secular education of the government 
schools because they have no other choice. The state also 
uses tax moneys for many other causes unrelated to its 
proper function as the power of the sword to suppress evil. 
Caesar has invaded the realm of God, Let us not use this 
as a rationale for supporting stilI further intrusions. 

If we directed our energies and substance toward volun
tarily supporting true Christian education instead of toward 
seeking tax money paid by others to enable us to fu16ll our 
God-given duty to educate our children in the fear of the 
Lord, we would better glOrify our covenant God and ad
vance the cause of Christian education. 

"It were easy indeed for God to crown us at once without requiring us to sustain any combats; but 
as it is his pleasur.e that until the end of tlw world Christ shall reign in the miiht of his enemies, so it also 
is his pleMUre that we, being placed in the midst oj them, s1uUl suDer their oppression and violence tiU 
he deliveT us. I know, indeed, that the flesh rebels when it is to be brought to this point. but still the 
will of God must have the mastery. IJ we feel some repugnance in ourselves, it need not surprise us, for 
it is only too natural for us to shun the cross. Still, let us not fail to surmount it. knowing that God 
accepts our obedience. provided we bring aU our feelings and wishes into captivity, and ma.ke them sub
feet to him. 

'When prophets and apostles went to death, it was not without feeling some inclination to recoil. 'They 
shall carry thee whither thou wouldst not: said our Lord Jesus Christ to Peter (John 21:18). When such 
fears of death arise within us, let us gain the mastery over them, or rather let God gain it; and mean
while let us feel assured that we oUer him a pleasing sacrifice when we resist and do violence to our 
inclinations for the purpose of placing ourselves entirely under his comma.nd. This is the principal war 
in which God would have his people to be engaged. He would have them strive to suppress every 
rebeUious thought and feeling which would tum them aside from the path to which he points. And the 
consolations are so ample that it may weU be said, we are more than cowards if we give wayr 
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FREEDOM IN EDUCAliON 


by EDWIN H. PALMER 

CITIZENS FOR EDUCATIONAL FREEDOM (CEF) 
is a fast-growing political action group that has swung 

elections on the state level and that is effectively channel. 
ling the increasing American desire for fair economic aid to 
all American children, regardless of the school they attend. 
Its goal is an equitable distribution of educational taxes 
that will include every seventh American child, who tOOay 
is prohibited from receiving such taxes,1 CEF advocates 
the collecting of taxes without regard to race, color or 
creed; it advocates the redistIibution of them upon the 
same principle. Today, however, if a parent performs his 
God-given public duty of educating his child in the fear 
of the Lord (Prav. 1: 7 ), he is discriminated against from 
using even his own taxes for that purpose. 

CEF does not question the right of the government to 
demand that all its citizens be educated,2 But it does ques
tion the right of the govenunent to demand either that all 
children be educated in only one way - the governmental 
way - or else that parents forfeit their own educational 
taxes. 

The Free World has worked out many and varied solu
tions to this inequity. Some Canadian provinces allow each 
taxpayer (whether he has children or not ) to designate on 
his tax return the school to which he wants his educational 
taxes to be applied . In the Netherlands,3 the local munic
ipalities pay the full building and operational costs of any 
school that performs the public service of education re
gardless of the school's religious convictions. The national 
government pays the teachers' salaries. For the United 
States, CEF advocates governmental aid to the pupil rather 
than to the institution. Such aid could come in the form of 
a check to every American student, regardless of race, color 
or creed. The amount given would be the average state cost 
for educating one pupil for one year in the governmental 
schools. The check could be cashed only at the schools that 
comply with the state educational laws, such as laws for 
academic quality and number of teaching hours per year.4 

This plan is called the Junior C.I. Bill of Rights, being 
modeled after the C.I. Bill of World War II and the Korean 
War. Under the C.L Bill, the nature and control of the 

schools remained exactly as they were before they received 
the aid. The only difference was that the pupils were not 
discriminated against financially if they desired to have a 
Ccxl-centered education. Many object to calling the Jr. C.I. 
Bill governmental aid, because the term implies that the 
government is giving to the people something to which 
they are not entitled. But under the Jr. C.I. Bill, the gov
ernment would act only as a collecting and distributing 
agency. The reason it takes this task upon itself is that the 
government has an obligation to see to it that all its citizens 
(not only parents) pay a fair share for the benefits that 
they all receive from the education of all children. 

By giving aid to the pupil rather than to the institution, 
two great advantages are gained. First of all, governmental 
control over the school is eliminated. The pupil is interposed 
between the state and the school. 

The C.I. Bill is a classic example of how billions of 
dollars went to students at all kinds of independent univer
sities without the universities being controlled in any way 
by the government. The massive college scholarship aid of 
New York State is another example. Tens of thousands of 
scholarships and non-scholarship awards have been granted 
each year to students to go to the schools of their own 
choice, and yet the colleges have not lost an iota of their 
autonomy.s 

A second advantage concerns the principle of separation 
of church and state. Neither the G.I. Bill nor the great nwo
ber of state-aid-to-tbe-college-student programs have ever 
been ruled as unconstitutional, and yet untold numbers 
attended Jewish, Calvinistic, Lutheran and Roman Catholic 
colleges, graduate schools and even theological seminaries. 
The Jr. G.I. Bill proposes the same principle of awards to 
the pupil. There should be nothing in the number 13 that 
makes aid to the student in grades below that number un
constitutional, whereas in grades 13 and above, it is legal. 

It must be emphasized that CEF neither advocates nor 
opposes Federal aid to education. Its position is that if 
Federal aid comes, aid must be given equitably to all chil



dren and not only to some. It is a false dilemma to ask if 
CEF is liberal or conservative, RepubUcan or Democratic, 
Roman Catholic or Protestant. It is truly non-partisan and 
non-sectarian, composed of citizens of the most divergent 
political and religious beliefs, who are united in this one 
goal of aiding the education of all American children with
out regard to their race, color or creed. 

REASONS FOR SUPPORTING FR EEDOM IN EDU CATION 
1. Separati on of Family and State 

Education is primarily a parental responsibility. The 
Bible tells parents and not governments: "Train up the 
child in the way he should go" (Prov. 22:6). The Supreme 
Court said: "The fundamental theory of liberty ... excludes 
any general power of the state to standardize its children 
by forcing them to accept instruction from public teachers 
only. The child is not the mere creature of the state; those 
who nurture him and direct his destiny have the right. 
coupled with the high duty, to recognize and prepare him 
for additional obligations" (Pierce 0 . SocietTj of Sisters, 
1925) . In another case the court stated: "'It is cardinal with 
us that the custody, care and nurture of the child reside 
first in the parents, whose primary function and freedom 
include preparation for obligations the state can neither 
supply nor hinder, And it is in recognition of this that 
these decisions have respected the private realm of family 
life which the state cannot enter" (Prince v, Massachusetts. 
1944). The United Nations' Declaration of Human Rights 
says: "Parents have a prior right to choose the kind of edu
cation that shall be given to their children" (Art. 26). 

Parents always have the prior and primary responsibility 
in tile education of their children6 . It is their task and not 
the state's to fonn the souls and minds of their children. If 
parents neglect this high duty, then as a last resort the state 
may and must step in to provide an education for them'!", 
But such state education should be the exception and not 
the nonn. To make it otherwise is to violate the principle of 
separation of family and state, which is as sacred a principle 
as that of the separation of church and state, It is tyranny 
when the state thinks that it has the primary responsibility 
for fonning minds and then exercises great financial c0

ercion so that the rising generation will be trained in its 
brand of orthodoxy - that of secularism8, Such pressure is 
intolerable in a free society. 

The Jr. G.1. Bill would remedy this violation by giving 
no financial favoritism to state orthodoxy, but by respecting 
in deed as well as in word the parental choice. Since every 
child would have an educational check to go to the school 
of his parent's choice, he would be under no financial pres
sure to attend the state's chosen school. 

2. Fi nancial Justi(e 
Under the present system of aIlooation of taxes, parents 

who, in the discharge of their sovereign and inalienable 
duty to form their children's minds, choose schools that con· 
fonn to their Jewish, Christian or other convictions are re
quired to pay much more than those who neglect their 
duties and cause the state to do it. 

In Grand Rapids, Michigan, for example, where approx
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imately one out of every three children goes to independent 
schools, they pay twice as much as those in the state schools. 
For in addition to paying the full cost of their own children, 
they pay a third of the cost of the state schools (thus, a 
total of 133%), whereas those in the state schools pay only 
66% of their share. 

CEF's plan would treat all alike, making those who de
sire a secular education to pay for it themselves just the 
way everybody else pays for his own. 

3, Freedom of Choi(e 
Today, there is legal freedom in America to educate 

children independently of the government. But for many 
there is no actual freedom. It is a question of the rich and 
the poor. If a person is wealthy, he is able to send his chilo 
dren to the school of his own choice at the price of $500 or 
$1,000 per year9 . But if God has blessed him with five 
children and he has a modest income, he has no actual 
freedom, Freedom is slavery when that freedom is oondi~ 
tioned upon first paying for the neighbor's education. If a 
$7.00 poll tax is outlawed because it is considered as a re
striction of citizens' actual freedom, consider how an extra 
tuition tax of $500 or more hampers man's educational free
dom today. 

The Jr. C.l. Bill would give a real, actual freedom of 
choice in education, and it would do it by honoring the 
principle of separation of family and state and bringing 
about financial justice. 

4. Freedom of Conscience 
To understand this fundamental reason, it is necessary to 

realize that aU education is religious, even that of the gov
ernment schools. There is no religious neutrality in educa
tion, not even in subjects such as mathematics. Historic 
Christian t:.h.inldng has even gone on record to the effect that 
so-called religious "neutrality" is against God. To be silent 
in regard to God in interpreting literature, history and 
civics is one of the most subtle and effective attacks against 
God, declaring in effect that he is not necessary in these 
areas of life! 

A National Educational Association report states it well: 
"Religion, in tilis sense, is defined as that wllich is one's 
'ultimate concern,' to use Paul Tillich's phrase, or, accord
ing to Erich Fromm, that wllich is one's 1ife orientation.' 
The teaching of a religious attitude, from this standpoint, is 
inescapable in any school. There is no teacher, no school. 
which can escape the problem of life orientation, and cul
ture must take account, either implicitly or explicitly. of 
those fundamental oommihnents which underlie every 
human action. This is precisely the domain of religion. 
Democracy. oommunism, and the various economic systems 
cannot be analyzed in their most profound dimensions with
out getting into the questions of ultimate values, This is 
6nally a religious question. 

"Thus, we teach religion in the schools, whether we 
would or not. It would be better if the teaching of ultimate 
corrunitments were done intelligently rather than blindly.lOtO 

If all education is religious, as the NEA states, then the 
present school tax system violates the conscience of many 
people. For taxpayers are required to subsidize the estab· 
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lishment of secularism, a philosophy of life that is diamet
rically opposed to the religion of millions of Americans. In 
the course of life this amounts to thousands of dollars per 
taxpayer. 

Under CEF's plan, no preferential treatment would be 
given to the religion or irreligion. Nor would a Protestant 
be paying for the education of a Catholic, or a Catholic of 
a Jew, or a Jew of a secularist. Since the number of Protes
tant, Catholic, Jewish and secularistic school children is 
proportionate to the number of Protestant, Catholic, Jewish 
and secularistic taxpayers, each religion would be paying in 
effect only for its own religious education. 

5. 	 Welfare of the Nation 
Good education is essential for the defending of our 

nation, the running of our government, the economic growth 
of the nation, the mastering of disease, the conquering of 
space and the conservation of our resources. Obviously, 
Pennsylvania will suffer if every fourth child. who attends 
its independent schools. is taught in overcrowded classrooms 
that have inadequate teaching tools and whose teachers 
have substandard salaries. According to a committee report 
for the governor, this is already the case to a certain extent 
in Pennsylvania, so that the state has been hurt economi
cally. 

If CEF's proposals were passed, one-fourth of the Penn
sylvanians would not have to pay for two educations, but 
,vould have sufficient money for one good education. The 
whole state and nation would then benefit because a fourth 
of its future soldiers, laborers, voters, statesmen, civic 
leaders and scientists come from the independent schools. 
In this highly competitive world, the state and nation can
not afford to waste valuable talent by allowing any per
centage of its children to be inadequately prepared. Aid to 
the pupil is aid to the nation. 

6. 	 A Solution to the Problem of Religion 
in the Governmental Schools 
Under our present tax system our state schools are in 

an insoluble religious dilemma. If secularism continues to 
reign in the schools, the orthodox Protestant, Catholic and 
Jew are offended. If a Judaistic world-and-life view is 
taught, the Roman Catholic is displeased, and if a Thomis
tic world-and-life view is taught the Protestant is unhappy. 
It is mathematically impossible to superimpose a Single 
philosophy of life upon a pluralistic nation and satisfy all. 
It is far better to recognize that we are a pluralistic nation, 
not to favor financially the philosophy of secularism, and to 
let each have his own school money to go to the school of 
his own choice. When that is done, then the state schools 
can follow the philosophy of secularism and systematictllly 
eliminate all meaningful reference to God, and none will be 
offended. Until then, the problem willilever be solved. 

7. 	 Academic Freedom 
Today in the state schools there is no academic freedom 

to research and teach according to one's most fundamental 
philosophic presuppositions - except for the secularist. A 
Calvinistic. Barthian, Thomistic or Jewish world-and-life 

• . " 

view is forbidden. Regardless of the undoubtedly exoellent 
motives for the existence of state schools, there is in fact 
only a tedious, monotonous uniformity in the search for 
buth. The superimposed monolithic structure of the state's 
humanistic secularism is stifling free thought. 

By giving aid to the pupil, many different kinds of 
thought are encouraged. and this diversity is to the ad
vantage of freedom and the nation. 

8. 	 Free World Tradition 
Most of the major democracies in the world share to 

some extent educational ta"<cs with all schools. namely: 
Australia (most of its states), Belgium, Canada (most 
provinces), Denmark, England, Finland. France, Germany 
(West ), India, Iran, Ireland, Israel, Italy, the Netherlands, 
New Zealand, Northern Ireland. Norway, Scotland, Sweden 
and Switzerland I I. Are all these democracies out of step, 
or is Uncle Sam? 

We see, therefore, that when a law of God, such as the 
principle of separation of fa mily and state, is violated, many 
disadvantages follow: unbearable financial burdens for 
some, loss of free choice for others, loss of valuable talent 
for the public, a violation of conscience and a loss of aca-

Dr. Edwin H. Palmer, pastor of Grandville Ave. 
Christian Reformed Church, Grand Rapids, Mich., 
urges a se1"ious consideration of the cause repre
sented by "Citizens for Educational FTeedom." 

demic freedom. But by following the Biblical norm that 
education belongs in the hands of the parents and not the 
state, we will restore hannony in many areas. 

Everyone convicted of the above stated principles should 
unite with CEF for their effectuation. Send $3.00 or more 
to Citizens For Educational Freedom, Washington Bldg .• 
Washington, D.C. 20005. 

1. 	 Fifteen percent of America's children (or olle out of every seven) 
attend independent elementary and secondary schools. 

2. 	 To allow its people to grow up uneducated would be to commit 
national suicide, and that is forbidden by Scriph,re. 

3. 	 Sec my article on "Church, State and Education: The Dutch Ex
perience" (12 pp.) reprinted from Catholic Mind (available at 
fifteen cents from CEF's national office). 

4. 	 Since the state 'pays for its schools and there is no hlition involved, 
students attcnding stale ScllOOls would not be able to cash their 
checks. 

5. 	 By 1965, 170,000 scholarships and awards ($44 million ) per year 
will be granted.

6. 	 For an outstanding presentation of this thcsis, along with other 
principles of educational equity, see Dr. Will Herberg's speech, 
Religion and Public Life in America, delivered at the 1964 Na
tional Convention of CEF. See also his c11apter "Religion, De
mocracy and Public Education" in Religion in America, edited by 
John <Agley (a Meridian Book paperback. 1958). 

7. 	 See footnote 2. 
8. 	 By secularism I mean the theory and practice of human life con

ceived as self-sufficient and unrelated to Cod. 
9. 	 These are common costs per family in the American Christian 

School System. 
to. 	 NEA, The Scholars wok ot tile Schools: a report of the Disciplines 

Seminar, Washington, D.C., Feb., 1962, pp. 17, 18. 
11. 	 For an excellent 16-page summary see " International Panorama" 

by Prof. Daniel McGarry in the June, 1964, issue of EducatiQ1l(!/ 
Freedom. This is available at CEF's national headquarters . 
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FOCUSING ON THE FAMILY'S FUTURE 

Sc:riplure: 	 Matthew 19:3-15 
I Corinthians 13 

Backg ro und : 
in the Bible we are repeatedly reminded of the many 

foes which the Christian must face throughout his life on 
earth. 

These foes arrange themselves not only against the 
Christian in his intimate, personal, covenantal relation to 
God; they also attack him in a variety of ways in the several 
social relationships in which he is to serve his Cod. Hence 
he is to be always on the alert, realizing that at no time will 
he be free to take life easy. 

Nowhere do these foes seem to be more successful in 
their attacks on us than within the family. That this divine 
institution is so relentlessly besieged need not surprise us. 
To a large extent all of us a Te molded more by OUT family 
life than by any other earthly relationship. Therefore the 
break-up of a Christian home, no matter in what fonn this 
ruination appears, is always a signal victory for the foe. 

We have repeatedly mentioned in these short and rather 
superficial outlines some of the chief enemies: materialism, 
indiHerence, lovelessness, concern for pleasure or prestige, 
unspirituality, etc. That these wicked influences at times 
seem to overpower us in our families results from the pres
ence of sin within and around us. At times love seems ex
pendable to some in order to insist upon authority, without 
which of course a family cannot function according to God's 
will. At other times law and order are ignored by parents 
with the excuse that they really love their children and 
therefore cannot or will not insist on applying the rules. 
Both positions are equally untenable. They reBect the mod
em climate of life. And life today is actually characterized 
by both lawlessness and lovelessness. The Scriptures teach 
clearly that these two always go hand in hand. We can no 
more have true love without law than we have true law 
without love! Discuss the relation between these two as 
this applies to the home. In what sense is Cod's Word the 
"law" for our life? How does God show his love for us in 
giving his Word? How is God's law related to his love? 

Outline: 
With the above in mind, let us consider some of the out

standing issues which face our Christian homes today. To 
keep the outline within limits, we will mention only three 
of the more basic ones. In each case by to relate your home 

ei ·hteen 

situation to the prevailing conditions in community and 
nation. 

A. ,"ViU our marriages remain permanent? 
Today there is an all·out attack on the pennanence of 

the marital relation. People think lightly of divorce. No less 
than one marriage out of four, so statistics tell us, will likely 
end in the divorce mill. Even in conservative, Bible·believ
ing cllUrches the rate of d ivorces runs much higher today 
than forty or fifty years ago. 

Several factors seem to contribute to this. Public opinion 
against divorce has weakened. Emphasis has been laid on 
personal rights (esp. to Jove and be loved! ) at the expense 
of personal responsibilities. Social and economic factors play 
a big part. Families move around so much, that they tend 
to become rootless. Our leisure society, with its affiuence, 
tempts people to stray down tlle primrose path. Analyze 
some of these changes in modem SOCiety. Are divorced 
people more numerous in your community now than twenty 
or thirty years ago? H so, why? Has there been a change 
of attitude in your church? 

Many suggestions have been proposed as .{X)ssible solu
tions to stem this tide. More sex education. More supervised 
social activity for young people. Mention some others. 

The sole satisfactory solution is the proclamation of 
Cod's will for man in this matter. Once again we must em
phasize to ourselves and our children that marriage is 
"for keeps." Even writers on the subject whose Christian 
commihnent is not dear openly state that divorce is no 
solution. Why not? 

This problem is not new! The Pharisees came to Jesus 
with the question. In his day there were two schools of 
thought on just cause for divorce - a more conservative 
and a more liberal one. Do you think such division exists 
also with our churches? Is it legi timate? Note how Christ 
gets at the heart of the matter. He calls to men's minds the 
creation-ordinance of Cod. Here he states God's will for 
man. It comes with authority. Yet always the Bible adds 
promises for those who obey. Why can only tlle obedient 
find true happiness? Does Jesus make an exception here? 
Does this mean that adultery demands that the '"'innocent" 
party should seek divorce as the best way out? How should 
such a situation be handled? 

The response of the disciples is ilIwninating. If the 
"'rules" are so strict, they judge that nobody better get 
married. Notice how inBuenced tlley were by their environ
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__ _

ment. How does Jesus' response really answer their objec
tion? What does it mean to be "eunuchs for the kingdom 
of heaven's sake"? The stress by implication in Jesus' words 
falls on our need for daily grace from God to live in mar
riage according to God's will and therefore in self-effacing 
love for each other. A person who does this ""is able to re
ceive" the Lord's instruction. Should we tell our young 
people about difficulties which arise in marriage? Are we 
too eager to get them married off these days, with the result 
that they are unprepared for marriage as a permanent 
union? Do you believe that "a home that prays together 

The8e outline$ are intended for me in your 
personal study, smaU group di8CU$$ion$ in your 
home, and pO$sibly in church $ocietie$ intere8tecl 
in after-recess material. 

They intend to raise rather than to answer ques
tions, so that a fuller understanding of the Scrip
tures in their relevance to our doy-by-day living 
may be ours. 

also stays together"? 

B. will our children leam what i$ most important? 
The family no longer seems to be the most basic social 

unit. We have made of our homes little more than hotels 
places to which we come from time to time merely to eat 
and sleep. Nearly all the fonner functions of the family 
have been assumed by other institutions - the school, the 
church, the club, the recreation center, the factory or office, 
etc. Compare this with the situation in Israel, and in United 
States a centwy or more ago. How do the claims of these 
institutions on our time tend to destroy family oneness? 
Should we discourage having so many activities in our 
churches? Why do you suppose both parents and children 
really dislike staying at home? Should we blame the auto
mobile . .. or our own hearts? 

Still, the family remains basic and will so remain, as 
long as we attempt to perform our God-given calling. 

There is one function which no institution, not even the 
church or Cluistian school. can take from us. At best they 
can only help us as parents to discharge this responsibility 
somewhat better. It is to bring our little ones to Jesus. In 
which sense is this a family duty? the ba8ic family duty? 
What does it mean that children of believers are covernznt 
children? How much does this phrase mean in our churches 
today? Does it imply that rather automatically our children 
receive salvation? 

To perform this task requires attention of both father 
and mother every day. What is the father's task here? Why 
do you suppose many fathers do so little except lay down 
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a few strict rule;? Does his busy job excuse him? What do 
you think of his taking on a second job (""moonlighting'" ) 
in order to pay school tuition or provide a few of the 
"better'" things? Should mothers with school-going children 
work outside of the home? Give some practical suggestions 
for making family devotions more meaningful to our chil
dren and young people. Show how true godliness is the sole 
safeguard against the enemies of the Christian home. 

C. WiU our homes reflect tll£ love of Cod in ChJ'i8t? 
A home is much more than a house, no matter how oon

veniently provided with the latest gadgets and how lavishly 
furnished according to the best taste. 

Also as Christians we ought to hang our heads in shame 
that these "things" conswne most of our time, attention, and 
money. We have much better houses than our grandparents. 
It may well be asked whether we have better homes. And 
if our homes are not better than theirs. the more sh.'lme on 
us who have such far greater opportunitiesl 

The real quality of Christian marriage and home-life is 
love. Here we must learn to distinguish sharply between the 
hwnanistic and the Christian understanding of love. What 
is the difference? Show how Paul insisted on the importance 
and uniqueness of love for all relationships of life. Which 
ch.'lracteristics did he attribute to love here? How do these 
apply to your husband-,vife relation? Can your children see 
tlUs? How are these characteristics to be evident in your 
child-training program? Show how love for God in Christ 
Jesus alone keeps a home together and truly happy. 

GETTING READY FOR THE HEAVENLY HOME 


Scripture: Genesis 48 
Background: 

With this outline we conclude a brief series on the 
Christian home. 

That we end with a consideration of that which breaks 
up the marriage- and family-relation as we experience it in 
this life should at once seem appropriate. After all, sooner 
or 1ater everyone of us must face the reality of death. 

This may seem like ending on a somber note. And from 

one point of view death is. to be sure, somber. It is called 
by the Bible "the last enemy." Against it all mankind has 
been helpless. None of the marveUous advances in medical 
science, to speak of no more than this, has been able to do 
more than push death back for a few years. Nor does the 
universality of death in any way lessen the pain and per
plexity of those called to f.'lcc its reality when tender family 
ties are so irrevocably sundered. 

Yet to say no more is to speak of death in an unbiblical, 
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non-Christian fashion. For God has brought life and immor
tality to light in Christ Jesus our Lord. It is this gift which 
transforms death for those who believe. The light of the 
opened grave of our Savior sheds its grace and glory on 
every step which we take on our earthly pilgrimage. We are 
not stopped in a cul-de-sac. We travel onward and upward, 
until at the last by God's grace we enter our real home. 

All this challenges us to get ready for this home. Here 
we have a calling both to self and to our children. Always 
in our home life we should point beyond this home to the 
real home for which we are destined. And to talk about it 
in faith ought to be a joy for us. Do you think we can talk 
about death too much? about heaven too much? Is there 
much danger of this in our day? How can we be sure that 
we are going to heaven? 

Outline: 
Death is spoken of with almost monotonous regularity 

in the Scriptures. This need not surprise us, since then as 
weIl as now men diedl 

Dead-bed scenes, however, are few and far between. 
Why do you suppose so little is said ahout this? Aren't 
these important? 

For a short time we will concentrate on part of the story 
of Jacob's death-bed. It is related in both Genesis 48 and 
49. Although this patriarch missed the clear comfort which 
is ours in the New Testament, his experiences can provide 
us with much-needed Jessons. Let us remember that he 
could speak as he did on his death-bed, because he had 
learned to live by grace in the reality of his God. How 
much do you think he knew about the life to come? How 
much more do we know now? Notice also how compara
tively little Jacob says about his condition on the death-bed, 
and yet how rich his testimony was. 

1. His remembrance of past blessings 
Sketch in brief the life and experiences of Jacob. In 

which respects was he a true "hero" of faith? Does this 
mean that his sins weren't serious? What were a few of his 
basie character sins? How had he by God's grace begun to 
overcome them? 

The story here recorded is a beautiful one. Joseph as 
the busy governor of Egypt takes time out to hurry to his 
father's bed-side. He also takes with him his two sons. Do 
you think it is proper for us to prepare our children for the 
death of our loved ones? If so, how should this be done? 
Notice how this gave strength to Jacob when he heard that 
Joseph was coming. Why do you suppose that the two 
lads were taken along? 

Jacob at once rehearses the wondrous grace of God. 
Take note of what he tells his son. Why were the promises 
of God so important to him? Do you think we pay more 
attention to God's gifts than to his promises? Note how 
Jacob acknowledges Joseph's two sons (oorn of an Egyptian 
wife) as his own and therefore as heirs of the promise. 

How can we tell whether "God Almighty appeared 
unto" us? In what way does Cod come to us now? Do we 
tend to take this entirely for granted? Do you think we talk 
more about how we feel and what we plan to do than 

about what God has done for us and has promised to do in 
the future? How can this best be corrected? Why is this a 
worthy subject for witnessing on our death·beds? Would 
you like to be conscious at the time when death comes 
for you? 

2. T-lis recognition Of present responsibilities 
Here the emphasis falls first of all on Jacob's strong 

insistence on the unity of his family as belonging to Cod. 
Since Joseph ranked high at the Egyptian court, there were 
dangers for him and his children. Which were these? How 
do covenant families tend to drift apart in our day? Why 
is unity in the family so important fo r spiritual growth? -.... 

Notice how he "adopts" Joseph's children as his own. 
This is a privilege for such children. What was tIlis? Show 
how Jacob considered getting back to Canaan as more 
necessary and precious than all the privileged position and 
wealth which these boys could have attained in Egypt. 
Why do you think so many parents seem to care little 
whether their children and grandchildren remain with the 
Christian Reformed Church? Is this a basic matter or not? 

He also attests to the duty which rests upon Joseph, his 
two sons and their descendants. Note verse 15. What does 
this mean? How could this duty he carried out? Do you 
think it is important to tell your children about their grand
parents and great·grandparents? Why do you suppose we 
have so litlie interest in family history? Is this of any signif
icance? If so, of what? 

The keynote of his message is found in vs. 16a: "The 
angel who hath redeemed me from all evil." Who was this 
"angel"? Was this a bit of superstition on Jacob's part? How 
is this related to the promised Messiah? In what sense was 
Jacob "redeemed" from all evil? Show how faith in God 
also "redeems" us from all evil in this present life with its 
trials and tribulations. Does this mean that Jacob had an 
easy life? 

3. His Tejoicing in future faVOTs 
Jacob doesn't say much about himself and his hope of 

heaven. This follows from the fact that the full revelation 
was not yet given. Can you give reasons why it was not 
then provided? Does this mean that Jacob had no hope con· 
cerning his life after death? How much do you think he 
knew? 

He speaks a great deal about the future of his descend
ants. He reminds his family of God's rich promises - God's 
continued blessing upon them, their future in Canaan and 
their growth into a company of nations. What concerns 
Jacob is establishment of God's glory in the earth. To this 
end God is pleased to use his people. In this way of fai.th 
and obedience will they Bourish. How concerned do you 
think we are today that our generations shan walk in the 
Lord's ways? How should we show this concern? Are there 
evidences in the New Testament that the saints in glory arc 
interested in the history of the covenant people and the 
church on earth? Is there any relation between our personal 
and family history on earth and our future glory in the new 
heavens and the new earth (our eternal home)? 

- PEI'ER. Y. DE JONG 
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A LOOK AT BOOKS 

Tne Propnets and the Promise 	 order, or an organized class, or alumni of times to minimize the effects of the radical 

a prophetic school, or given to frenzies or critical position. And at times the authorby WILLIS J. BEeCHER. 8ak. , look House, Grend 
distinctive garb, but ordinary and "manly" asserts too much, as when he declares that Ra pids, 1963 (Reprint of 19O5 .dition), 427pp. 
citizens of the Israelite eommonwcalth who the religio-ethical and cultural contribuincluding 7 pagel of indo .. , $4.9S. 
spoke to Israel the message of the Spirit; tions of the Jews and of Mohammedanism 

In considering the worth of any theolog aod. (2) the message of the prophets was must be viewed as in some sellSe fulfilments 
ical book, its content on balance with its "the promise," Le., the promise given to of the promise that in Abraham's seed God 
cost in money and reading time, one is com Abraham, fulfilled, and particularized (es would bless the nations. Furthermore, hi~ 
pelled to ask what contribution it makes to pecially in the Messianic prophecy), in reconstruction of the apologetic argument 
his understanding of Scripture. and to his the course of history, and applied by the from the fulfilment of prophecy (viewed 
understanding of current theological discus prophets to the othical and religious needs hero as fulfilment of promise). while highly 
sions. of ..the Promise-people" in the changing suggestive, is weakened by his failure to 

On the latter point, The Prophets and the circumstances of its life. indicate the specific role and limitations of 
Pr0m.i8e comes off poorly since it is a re These two themes are effectively worked such an apologetic. 
print of a 1905 publication and hence is out in great detail and, the latter especially, But, in the end. the accounting turns out 
uDmistakably dated. But, then, the purpose in a most illuminating manner. As such it favorable. The value - at least for serious 
of this study was not Hrst of all to survey contributes substantially to the development students of the Bible - more than offsets 
the state of the question of prophecy at the of " sound biblical theology. This reviewer the cost. In any discussion of the prophets, 
tum of the century. The author has rather was particularly intrigued by the evident of biblical theology, and even of apologet
undertaken to assemble. in almost exhaus fruitfulness of seeing the promise as the ics, this work deserves a hearing; not as the 
tive manner. the biblical data relevant to the heart of the biblical (particularly the Old last word but as a thoroughly documented 
nature, history, role, and message of proph Testament) revelation. contribution to the discussion. 
ecy in Israel, and to present it in a manner In this study, both the Old and the New Since readers of this review may wonder, 
that does justice to the prima facie intent Testaments have been thoroughly sifted the information is volunteered that Willis J. 
of Scripture. In this undertaking he has (the store of detailed data assembled is Beecher, while being a later contemporary 
done creditable service. If long on data and tn,ly impressive) and the writer moves of the famous Beecher family (seven minis
sbort on elucidation of problems, this work sure-footedly through the whole range of ter brothers and three literary sisters, in
is still of considerable value. biblical material. cluding Henry Ward Beecher and Harriet 

The early chapters Dr. Beecher devotes The book has faults (even a mountain Beecher Stowe) , was not a member of that 
to prophecy as ~uch. In the second part he goat sometimes slips) . It is - as I have al dan. He was a Presbyterian, was for many 
discusses in detail the message of the proph ready noted - dated; and must be supple years professor at Auburn Theological Sem
ets. In brief his basic theses ale two: (1) mented with later studies. It is also at times inary, and in 1902 delivered the Stone Lec
the prophets were "citizens with a mes superBcial, being in places little more than tures at Princeton, of which lectures the 
sage;" not mad-men. or queers, or "medi a catalogue of data. Although written from present work is a selection and expansion. 
ciIle-men," or professionals, or a sacerdotal an orthodox view of Scripture, it seems at JOHN H. STEK 
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Rom.ns, An Interpretive Outline 
by D. N. stEEU and C. C. THOMAS. PultlilMd 
by the P.....yM,i... and • .t0rrM4 Publi...... 
Co.• Philedelph!.....nn.yl ...... !.. 1M3; 200 I..... 
p'Se.; p,i•• $5.00. 

This WOrk merlu a hearty recommenda
tiOD. It is tbco1ogicaUy sound and peda. 
gogically very helpful It can and should 
be used in combination with the more de
tailed, exegetical Commentaries. The Charts 
definitely assist the reader in grasping what 
the authors are trying to convey. The Ap
pend.ices, too, are valuable. The language 
is clear. The argumentation is generally 
convincing. I am in hearty agreement with 
the authors when, in connection with Rom. 
7:14.25, they state, "Is Paul telling of his 
past experience as a lost man who tried to 
keep Cod's law but failed? Or is he de
scribing his present experience as a saved 
man, a believer struggling with indwelling 
sin? The purpose of this Appendix is to 
show that Paul is writing of his experience 
a:t f1. mature Christian. The state described 
in these verses was the state of Paul's heart 
when he wrote the Romon letter. It is a 
description of the great apostle's struggle 
"ith his carnal nature" (p. 126). 

1 am not in agreement with the authors 
when they state, "When the full number of 
the Gentiles have been grafted into God's 
people, national Israel will be saved" (Rom. 
11:25, 26a). I do not believe that the pas
sage says that. I agree with the interpreta
tion of Dr. Hennan Rldderbos, "AU Imrel 
means the divinely ordained full number 
of Israel, whim one day wi1l have been 
delivered by God from all sin and ruin and 
in which God's promises to Israel will have 
fulfilled themselves" (Commcntaar 0Jl het 
z.,·ieuwe Testament, p . .263). That author 
completely rejects the idea of a conversion 
of the Jews thot would fol1cw a conversion 
of Gentiles (same work, p. 264). He is 
convinced that the tenn "the fumess," as ap
plied to the Jews, cannot have reference 
to any mass-conversion that will take place 
at this or that spcclGc period in history. 

The work of Ridderbos was published. in 
1959. Much earlier (in 1945) I already de
fended that same view in my bookJet, And 
So AU I#'Del Shall Be Stroed. 

This however, does DOt in any way can
cel the admiration I have for this excellent 
book by Steele and Thomas. I would urge 
everyone to purchase a copy at once and 
to use it diligent1y in connection with the 
best Commentaries. 

WM. HENDRIKSEN 

Origins of the Synoptic Gospels, 
Some Basic Questions 
by NED II. STONEHOUSE. Pub]i"'" by Willi,m 
II. h,dmlln. Publishing Compllny. GtlHld bpidr. 
Mich.• 1963, 201 PIIl"1 pric. $4.S0. 

It is with keen delight that I undertake 
to write a few words about this Gne book 
by my fonner class-mate, the late Dr. Ned 
B. Stonehouse, who served for many years 
as Professor of New Testament at Westmin
ster Theological Seminary in Philadelphia. 
Stonehouse writes about the Synoptic Prob
lem. How is it that Matthew, Mark, and 
LuXe, who :tee thit1g8 together (whence the 
name given to their writings : SlfIloptlcl) 
have given us so much material that is al
most Or quite identical in all three Gospels, 
yet at times go their own separate ways? 
What accounts for the differences in the 
midst of the similarities, or vloe versa? Just 
how did these Gospels come into being? 

In dealing with this tremendously in
volved subject, on which already so very 
much has been written, Stonehouse shows 
a happy combination of excellent scholar
ship, notable common sense, and genuine, 
childlike faith in the LoW. Jesus Christ and 
in his self-revelation. The scholarship is 
evident hom the footnotes and thorough 
documentation, as well as from his sum
maries and criticisms of the views of other 
authors, both ancient and modem. 'DIe com
mon sense is clear from tIle fact that
in opposition to many conservatives - he 
boldly asserts the 1i t era r y dependence 

of both Matthew and Luke upon Mark 
(p. 63) whose priority he definitely accepts 
(p. 76) . The delightful simplicity of his 
faith in Christ as revealed in the Gospels 
is clear from these words found on p. 19.2: 
"And once it is acknowledged that the dJ
vine Messiah alone can explain the origin 
of that tradition will ODe be in a position 
to discern how, as part of a single historical 
movement, the Gospels not only as match
less historical documents but as integral 
parts of Holy Scripture came into being. 
Only jf he was the divine Messiah, can we 
understand the history in which those who 
from the beginning were eyewitnesses and 
ministers of the Word, acting with his au
thority, delivered over to the Church a 
Imowled~e of the Gospel tradition," 

Though, to be sure, here and there the 
student of the Synoptic Problem may raise 
a question with respect to this or that con
clusion on some minor matter, there can 
be no quarrel with the main thesis of the 
book, namely, that these three Gospels owe 
their similarity not only to strong oral tra
dition but also to the use of common writ
ten sources, and their difference to the fact 
that their authors were no mere scissors 
and paste editors (see p. 111) . One could 
have wished that the author had elaborated 
on his strong conviction that Luke used 
Mark's Gospel as one of his sources (see 
what he says about this on p. 49 ), and es
pecially that he had discussed "Q" (for 
explanation of this symbol see my Bible 
StJroey, p. 385) at greater length than be 
does in a mere footnote on p. 145. One is 
inclined to say, "Surdy this phase or the 
problem, which by many is regarded IU 

being so central in the entire discussion of 
the Synoptic Problem, deserved morc than 
a brief reference in a footnote!" In fairness 
to the author, however, we should fCInem
her that he never promised to discuss the 
entire problem but only "some basic ques
tions," as the sub-tit1c indicates. What he 
has given us descrvcs deep appreciation. 

WM. HENDRIKSEN 
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