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Introducing This Issue 
* * In many lands the Reformation will again be commemorated 
during the month of October. Reformed Fellowship Jnc. seeks to stimu
late a true remembrance of that signal favor of our gracious God by 
presenting the articles for this month. May they challenge the reader 
not only to hold fast that which we have but also to engage in the 
never-ending responsibility of growing in the grace and knowledge of 
our Savior who is head of his church. 

* * \Ve can begin in no better way than to listen to that outstanding 
teacher of the Christian church who is also honored as our church 
father, John Calvin, What he has to say about our responsibility to 
and within the church is as pertinent today as when Gcst written more 
than four hundl't.-d years ago. 

* * Whether you delight in history or not, the art icle by Peter De 
Jong. recently awarded the Master's degree in history by the University 
of Washington and pastor of the Christian Reformed Church at Smithers, 
British Columbia. should stir evcry Calvinist to some honest soul-search
ing. How the carly Reformed churches won such signal successes in 
times less advantageous than ours contains lessons which we can ill 
afford to ignore. 

* * Has Reformed worship become stil ted and stultifying? Is the Holy 
Spirit somehow passing us by, because we neglect his gifts? These 
questions are often asked today in view of the rising interest in "the gift 
of tongues" throughout the Christian world. Read what Remkes Kooistra, 
pastor of the First Christian Reformed Church of Toronto, Ontario, has 
to say on the subject. You will Gnd his contribution refreshing and 
perhllps quite surprising. 

* * Edward Meyer, missionary-pastor in Tres Arroyos, Argentioa, 
explains something of the nature of Roman Catholicism as it exisls in 
South America and urges that the churches which rejoice in the fruits 
of thc Reformation proclaim the gospel of the resurrected and nl1ing 
Christ while the doors still stand ajar. 

* * The Grst instalment on "Genesis, Evolutionism alld the Churches" 
appeared in last month's issue. The survey is contillued by Nicholu J. 
Monsma, retired Christian Rdonned minister, in this month's magazine. 
What the "new approach" may wcll do to the doctrines long cherished 
and proclaimed by historic Christianity should be faced by everyone 
claiming to be a living member of the church. How this may change 
the teaching within the Christian school! likewise demands careful con
sideration and evaluation. 

* * Continuing his series on "Caricatures of Verbal Inspiration," Edwin 
H. Palmer, pastor of the Grandville Ave., Crand Rapids. Mich., Chris
tian Reformed Chun:h, comments on some current misunderstandings of 
this basic doctrine which need to be cleared away. 

* * Are you content with the manner in which pastors are called in 
most of the Reformed churches? Whether you are or not, the article of 
Nicholas Vander Ploeg, e lder in the First Christian Refonned Church of 
Pella. Iowa. for many years, will prove to be rewarding reading, He 
urges every reader to discuss a problem which seems to be of growing 
proportions. We trust that many of you will present your ideas on the 
subject. 

* * Refom1t:d Fellowship Inc. is much interested in discovering 
whether thc Outlines which are being t>resented serve some useful 
()llrpose e ither in your home or in your church. ~-lay we ask you to 
drop us a line indicating your reaction? Thank YOIl. 
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CALVIN ON OUR DUTY TOWARDS THE CHURCH 


"Let us, therefore, diligently retain tMse characters impressed upon Our minds and estimate them 

according to the judgment 0/ God. For there is nothing that Satan labours more to acc()mplish, than to 

remove and destroy one or hoth of them (i.e., the marks of the true church); at one time to efface and 

obliterate these marks, and so to take away aU true and genuine distinction of the Church; at another to 

inspire us u;ith contempt of them, and so to drive us out of the Church by an open separat-ion. 

"By his subtlety it has happened, that in some ages the pure preaching of the word has altogether dis

appeared; and in the present do.y he is labouring with the same malignity to overturn the ministry; which, 

however, Christ has ordai11ed in his Church, so that if it were taken away. the edification of the Church 

would be quite at an end. 

"fl ow dangerous, then, llOw fatal is the temptation, when it even enters into the heart of a man to with

draw himself from that congregation in which he discovers those signs and characters which the Lord has 

deemed sufficiently descriptive of his Church! 

"We see, however, that great caution requires to be observed on both sides. For, to prevent impost ure 

from deceiving us, under the name of the Church, every congregation assuming this name should be 

brOught to that proof. like gold to the touchstone. 11 it have the order prescribed by the Lord in the word 

and sacraments, it will not deceive US; we may securely render to it the honour due to aU churches. On 

the contrary, if it pretend to the name 01 a Church, without the word and sacraments, we ought to beware 

01 such delusive pretensions, with as much caution as, in the other case, we should use in avoiding pre

sumption and pride." 

Institutes of the Christian Religion, 

bk. IV, ch. I , xi. 

INVITATION TO OUR MEMBERS • • • • 

Reformed Fellowship Inc. once agnin extends to all its 

members a cordial invitation to its Annual Meeting. This 
will be held on Friday, October 23rd, in the Grandville 
Ave. Christian Reformed Church, corner Grandville Ave. 
at Clyde Park Ave., S. W . 

The morning session will begin at 9. This will be the 
annual business meeting, with reports of the president, 
treasurer and managing editor. 

Speakcr for the afternoon meeting will be the Hev. 
Ronald H. Brown, pastor of the Beverly Reformed Church 
of Crand Rapids, Mich. His topic is "Ecumenicity." The 
annual banquet to which members are encouraged to bring 
their wives and friends begins at 6:30 p. m. The high-light 
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of the evening will be an address by the Rev. Rousas J. 
Rushdoony of Palo Alto, California, on "Contemporary 
Conservatism as Compared to Early Puritanism, and Its Po
litical Implication from the Christian's Point of View," 

The morning and afternoon sessions are limited to mem
bers only! 

Please send in your reservations with the ballot which 
is being sent out to all members. We arc Jooking forward 
to seeing an even larger number of our members at this 
meeting than the record-breaking attendance of last year. 



Secrets of Calvinist Success 


IN THE NETHERLANDS 


by PETER DE JONG 

I T IS SADDENING for anyone who is committed to the 
Christian faith in its Reformed or Calvinist form to con

template how the in8uence of this system of Christian truth 
has declined in the modern world. A thoughtful student 
cannot help but wonder why this faith that once inspired 
and dominated the thought and life of large masses of 
people has ebbed into insignificance especially on this con
tinent. 

Someone might observe that this waning influence of 
Calvinism is only a part of the general falling away of the 
West from the Christian faith since the Renaissance. The 
fact remains however, that though this general apostasy 
from the Christian faith is undeniable, the decline of Cal
vinism especially in the U. S. has been even more spectac
ular. Calvinist movements were very prominent in the early 
American colonies. One needs only to reca ll the Congrega
tionalists in New England, the Reformed in New Nether
lands, and the Scotch Presbyterians and Pennsylvania Dutch 
in New Jersey and Pennsylvania to appreciate the extent 
of their influence in those days. Today how little remains 
of all of these movements. Their decline seems the more 
notable when one observes that the Baptist movement, 
present in Colonial times only as a small minority, in the 
tiny colony of Roger Williams, Rhode Island, has become 
the largest Protestant group. The Methodists and Baptists 
won the country, while the traditionally Calvinist churches 
lost it. Calvinists who remain might well ask why their 
movements have suffered such signal defeat. 

A few years ago, in connection with a University course 
I began some reading on the early history of the Reformed 
churches in the Netherlands and on the Anabaptist move
ments there. Tt is interesting and perhaps not too widely 
known among us that in the Netherlands, the home of 
Menno Simons (probably Anabaptism's greatest leader) , 
that movement for a time seemed to sweep the country, but 
after a while lost influence. Calvinism, coming later after 
1550, became overwhelmingly the dominant force in the 
Dutch Reformation. Study of this early Reformed church 
history in the Netherlands seemed to reveal a development 
quite the opposite of that which took place in American 
church history. There Calvinism as compared with Ana
baptism won the dominant position, whereas it lost it here. 
One could not help but wonder why Calvinism proved so 
successful in the Netherlands, while the Anabaptist movc

, 

ment there failed. In eHorts to find some answers to that 
question, as a research project, I canvassed the eight vol
umes of the Acta deT Provinciaie en Particuliere Synoden 
Gehouden in de Noordeli;ke Neclerlanden Gedurende de 
laren 1572-1620 (edited by J. Reitsma and S. D. Van Veen, 
Groningen, 1892-19(1), which are commonly recognized as 
the chief source on the church history of the Netherlands 
in that period, endeavoring to find and consider every refer
ence that shed light on Calvinist-Anabaptist relations. I was 
concemed about trying to identify at least some of the fac
tors that would account for the Calvinist success and Ana
baptist defeat in the Netherlands. Might not such a study 
have something of practical value to teach us in the light of 
Calvinist failure and the success of other movements here? 
The study of these sources revealed some interesting facts 
which I have been asked to summarize for this Reformation 
issue. 

THE INflUENCE Of POLITICAL fACTORS 

Some modern historians have maintained that Cal
vinism's r ise to power in the Netherlands can be explained 
as mainly the result of political factors. Such writers as 
Pieter Geyl and L. G. Rogier have tried to explain that 
Calvinist religious leaders and their small minority of ad
herents, espousing the political revolt against the Spanish 
king, in this way came to power and then imposed their 
religion on the reluctant population. As Pieter Geyl put it, 
"It was only by having mastered public authority that the 
Calvinists could introduce their creed as the ruling one." 
This modern claim confronts us with the question whether 
politics might possibly explain the decline of Anabaptism 
and the rise of Calvinism in 16th Century Netherlands. 
What do the Acts of the synods reveal to support or to 
contradict this claim about the importance of politics in 
accounting for the rise of Calvinism? The material that 
appears is very extensive. It would be easy to select out of 
the approximately 150 references a quotation or two that 
would appear to support whatever claim one might like to 
make. A careful analysis of the whole mass of material, 
however, p lainly points to the following conclusions: (1) 
These early Reformed churches, emerging out of a long 
medieval tradition of very close relationship betwee n church 
and state in one religious-social community, were working 
with assumptions very different from the modem American 

, ,. I 



idea of the separation of church and state. Thc statement 
of AlticJe 36 of the Belgic Confession concerning "The 
Magistracy," that "their office is not only to have regard 
unto and watch for the welfare of the civil state, but also 
that they protect the sacred ministry, and thus may remove 
and prevent all idolatry and false worsrup, that the kingdom 
of antichrist may thus be destroyed and the kingdom of 
Christ promoted," expressed the common conviction of the 
churches. ( 2) There are many decisions on the part of 
various synods to appeal to the government to make and 
enforce edicts that would bring this principle into practice. 
Such e1forts varied widely from province to province, rang
ing from the many appeals made in such provinces as Fries
land and Groningen to the almost complete absence of such 
eHorts in Gelderland, Utrecht and Dronte. (3) Equally 
voluminous are the indications that where such appeals 
were made usually little or nothin g was accomplished by 
them. The Synods which made such appeals usuall y com
plained that the government officials refused to take any 
action in the direction of suppression of other religious 
movements, sometimes that the Anabaptists were allowed 
greater freedom from government interference than they 
themselves werel Where the governments were 6nally pre
vailed upon to issue the desired edicts, even Professor 
Rogier admits these "remained Virtually from the beginning 
on dead letters." (4) The Acts clearly show that the Re
formed effort to resort to political suppression of Anabap
tism was largely restricted to certain provinces, was usually 
unsuccessful and was presently abandoned a~ use l es~. In 
the face of this mass of evidence it would seem to be im
possiblc to maintain that political pressure could havc been 
the main influence in the rise of Calvinism and the decline 
of Anabaptism. 

THE IMPORTANCE OF RELIGIOUS TEACHING 

The evidence of the Acts points away from politics and 
toward religious teaching~ as crucially important in the rise 
of Calvinism in the Dutch reformation. A study of these 
Acts constantly points up the fact that the Reformation 
arose out of a return to the study of, faith in, preaching and 
teaching of the Word of God. One has only to read some 
of the modem "interpretations" along side of this admit
ted ly "chief source" to see to what extent many of these 
later attempts accou nt for the Heformation in terms of po
litical pressures or economic interests. These reveal not so 
much what actually happened, as the doctrinaire refusal 
of the writers to take religious ideals and motives seriously. 
The assumption sometimes seems to be that because so 
many people today cannot imagine their own decision~ and 
actions as controlled by reli gious rathcr than materialistic 
motives, people in tho~e times couldn't reall y have mean t 
what they said in their expressions of religions conviction 
either. 

In dealing with Anabnptism the He£ormed churches of
ten res0l1ed to public debates. One of the number of deci 
sions that reReet thcir preference for such spiritual methods 
for the advancement of their faith is the follow ing, takcn in 
South Holland in 1581: 

Since diligence should be exercised by the Reformed 
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churches to spread the pure doctrine and to enlighten 
the lovers of the truth regarding the attacks upon it, it 
is found advisable that the general synod consider 
what measures might best be taken, with the advice 
of the Lords of State, in the most Christian manner, to 
hinder and diminish sects, heresies and perversions of 
God's holy Word which mislead the simple hearted . 
This gathering considers a good method to be, with 
the consent of the authorities, to arrange public de
bates against all heresies, yet that one should not for 
this cause want in any way to endanger anyone's 
property, body, or life, but only thereby to help the 
si mple. Also that a book be published in which the 
pure doctrine is clearly presented and the contradic. 
tions of all heresies are refuted in the shortest and 
simplest manner possible. Further, that printing be 
supervised. Also that thc ministers of the Word, when 
(appropriate) texts occur, rebuke the contrary doc
trines with discretion. And an especially effective 
means will be that the ministers themselves live in a 
godly way and admonish others to godliness. 

This early reliance of the churches on the effectiveness 
of Open debate reBected their conviction regarding the 
soundness of their position as the only one that was bib
lically defensible. Earlier Reformed experience had en
couraged this viewpoint. CalVin had enjoyed a remarkable 
measure of success in dealing with Anabaptists both in 
Geneva and Strasburg. ( He even married the widow of a 
former Anabaptist leader.) W. J. Kuhler, in his great his
tory of Dutch Anabaptism, again and again calls attention 
to the fact that the Anabaptists, who placed a strong em
phasis on personal piety, were as theolOgians usually no 
match for the Ueformed leaders. It is evident (rom the 
Acts that some of the debates arranged between Reformed 
and Anabaptists became very extcnded affairs. One of them 
ran into 124 sessions. A very famous one between Acronius 
and Pieter van Ceulen, one of the ablest Baptists, held in 
Leeuwarden in 1596 ran to 156 sessions! The arrangements 
provided that whoever should be judged to have lost the 
debate should be forbidden to preach in the province. That 
van Ceulen was judged to have been the loser becomes 
apparent from the subsequent complaints of the Synod 
against the authorities' failure to carry out their own deci
sion. 

In this effort to promote the Refonned faith much em
phasis was also put on the importance of printed material. 
Perhaps the most ambitious effort is observed in a whole 
series of decisions by both the Synods of North and South 
Holland appearing almost every year from 1599 to 1609 
calling for a definitive work to deal with and refute the 
Anabaptist position. For the production of this monumental 
work they made what turned out to be a singularly un
fortunate cllOicc. They apPOinted Jacobus ArmilJif1s/ He 
began his collection of material with commendable thor
oughness, but as time dragged on the synods complained 
year after year about his failure to produce anything. Their 
appeals to him to hasten this urgently needed work were 
anS\vered by all kinds of excuses, finally includi ng his com
plaint about suspicions regarding his soundness. In 1609 
his death and the government's pl"Ohibitions of fll rther meet
ings of the synods of these provinces brought the matter to 
a halt. Because of their choice this effort of the churches 



failed, but that failure should not cause us to overlook the 
important fact, eloquently substanti'1ted by a decade of 
decisions, that it was especially by such a systematic and 
comprehensive answer to the Anabaptist arguments, based 
upon the Bible, that they hoped to overcome them. 

The extent of the churches' reliance on this method of 
meeting the Anabaptist challenge is perhaps most strikingly 
demonstrated by decisions of the Frisian synod in both 1588 
and 1610 to undertake the printing of Menno Simons' Fun
damentboek (an Anabaptist classic) with notes calling 
attention to its errors and inconsistencies. This was com
batting Anabaptism not by suppression but by exposure! 

Much more might be cited from the Acts on this subject, 
but we may summarize the materials by observing that they 
point to religiOUS teaching, preaching and writing as prin
cipal means by which the Reformed churches endeavored 
to promote their cause. 

Now, if we compare with these early Dutch Reformed 
churches the modern traditionally Reformed churches in 
North America, we observe that in zeal for doctrine, for 
preaching, teaching and defending it and in publicizing it 
with printed matter, most of the latter have fallen far be
hind. In these activities they have been far outstripped by 
some of the aggressive Baptist bodies and especially by a 
number of the sects and cults. Even in theology we observe 
the remarkable fact that many a Baptist movemen t has 
adopted Calvinistic doctrines where Reformed and Pres
byterian churches have been abandoning them. Considering 
their practice or neglect of rcligious preaching, teaching 
and writing helps us in some measure to understand Cal· 
vinist and Anabaptist successes and failures both in 16th 
Century Netherlands and in North America. A Christian 
historian does not have to examine SOUTce materials very 
extenSively before finding a good deal of evidence of the 
working of the biblical principle that people's neglect of or 
zeal for the Word of Cod has much to do with the success 
or failure of their movement. Of course, even anti-Christian 
cults may L10urish and faithful churches may falter, but 
such negative examples should not lead one to overlook the 
abundance of ev idence of the working of the biblica l prin
ciple, as much of modern interpretation does. 

THE ROLE OF EDUCATION 

One who begins reading in the Acts of the old Dutch 
Reformed synods can hard ly fail to be impressed, and 
probably, as this writer was, surprised by the extraordinary 
amount of attention that those synods devoted to educatioll. 
Every aspect of the schools received their attention : build
ings, salaries, textbooks ... all such matters were taken up 
as important parts of thcir routine business. In these deci
sions there is always a special conccrn that the teachers be 
men of good moral and religious character, members of the 
Reformed church, that their teaching be doctrinally sound, 
that they be diligent in teaching the catechism. Textbooks 
too must be religiously orthodox. 

The Acts plainly show that the Reformed churches S.lW 

in the schools an important means to advance the calise of 
the Reformation. A 1575 South Holland decision explains 

the churches' concern for getting good teachers in the 
schools: 

It being observed that good schools are necessary to 
good government of republics aod churches, it ~ 
necessary that the authOrities admit 0 0 one to thtS 
office who does not adhere to the true religion and 
confess the same. 

While the churches had to appeal to the government to 
give orders regarding such matters as finances, they them
selves managed and supervised these schools. This concern 
of the churches extended to all levels of education including 
the university. On one occasion it wen t so far as to call for 
inexpensive student hOUSing. Anyone who would under. 
stand the rising influence of the Reformed churches in those 
days cannot afford to overlook the fact that it controlled the 
education of the country's children. 

When we compare modern American churches of the 
Reformed tradition with those early Dutch Reformed 
churches, with regard to their attitude toward education, 
we notice a contrast as great as that betwccn their rates of 
growth and influence. In earlier years thosc Reformed 
churches in the U. S. showed a preoccupation with educa· 
tion somewhat like that of their co-religionists in the Neth
erlands. But that whole situation has been almost com
pletely reversed. The role of these churches in education 
has steadily declined. The schools they once controlled 
have been secularized. Their convictions on this matter have 
slipped to a point where today we find larger Reformed and 
Presbyterian churches endorSing the removal of evcn the 
few remaining shreds of Christian influence from the public 
schools and sometimes opposing the development of private 
religious schools. In a number of ways churches in the 
Anabaptist tradition have begun to take much more interest 
and initiative in the area of education than the ir fore
bears, while the traditionally Calvini~t churches have been 
taking much less. Does it not appe..'lr likely that this factor 
alone has much to do with the successes of one and the 
current fai lures of the othcr? It appears that the olel bib
lical adage, "Train lip a child in the way he should go, and 
when he is old he will not depart from it," can hardly be 
ignored if we are going to understand some of thc principles 
at work in this area of the churches' history. 

CHURCH ORDER AND CHURCH DEVELOPMENT 

A study of Reformed and Anabaptist movements in the 
16th Century reveals another factor that was obviously im
portant in the rise of one movement and decline of the 
other: the differences in church order and discipline. 

The very existence of such a collection of documents as 
the Acts of tile Provincial and Partil.:ular Synods testifies to 
one very important characteristic of the life of those Re· 
formed churches. They reveal a group of churches scattered 
through various provinces whose governments were so 
jealous of their own prerogatives that they usually refused 
to permit the ehllrches to hold nationa l synods. Yet they 
developed, in spite of obstacles, one national church organi. 
zatioll. In sharp contrast with this, the Anabaptist move· 
ment revealed a tendency to split, as leaders and groups fcll 
out among themselves, into, according to some authorities, 
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as many as forty or fifty separate and often mutually hostile 
organizations. 

There were some ohvious similarities between the Cal
vinists and the Anabaptists. Both wanted a church free of 
papal tyranny in which the Bible would be the standard of 
faith and practice. But the Reformed regarded the Bible as 
an objective standard and tried by orderly conference and 
common decision to set up and maintain common confes
sions of faith and a church order in accord with its teach
ings. The AnabaptiSts tended to be more subjective and 
individualistic in their viewpoint. They stressed personal 
piety and aimed at bUilding a pure church. Their in
dividualistic emphasis led to dj{ferences of opinion and dis
sension. Menno and other leaders saw that some kind of 
church authority was needed to meet this problem. They 
tried to establish it by shifting the emphasis from the in 
dividual to the congregation, but they did not succeed in 
overcoming the tendency inherent in their basic individual
ism to split the church over differences of opinion among 
the leaders. The democratic idea that the congregation 
alone had power, which it exercised through its leaders, in 
the course of time give way to the aristocratic principle of 
the authority of leaders who came to rule over the brother
hOO<l. 

In the Reformed churches there was a concern, shown 
throughout their Acts, about developing a church order, an 
order that would forbid the kind of domination of one 
leader over another and one church over another that was 
characteristic of the Roman Catholic system. At the same 
time this order must make provision for representative or
ganizations of classes and synods that could settle matters 
of dispute appealed to them and have binding authority. 
This Reformed order attempted to guard against both 
anarchy and dictatorship. The Anabaptists lacking such a 
commonly accepted order were exposed to both abuses. The 
Reformed churches with their almost passionate devotion 
to "order," usually made one of their principal complaints 
against Anabaptism its "disorders," disorders in religious 
teaching, in marriage and other social relations, in church 
and in government. In the light of the Acts this appears to 
be one of the most obvious differences between the two 
movements. 

Closely related to this difference is that of their views 
and practices of church discipline. The difference in this 
area might at first glance appear to be small. Both held 
that the laxity and corruption of the old church needed 
correction and that part of the remedy must be a return to 
the biblical practice of church diSCipline. Among the 
Reformed this discipline was intended first (or the salvation 
of the perSOll involved, was applied by a series of prelimi
nary admonitions, including forbidding access to the Lord's 
Supper, and proceeded only after patient work with the 
individual to the final step of excommunication with the 
knowledge of the whole church. Among the Anabaptists, 
although there were differences of opinion, the common 
tendcncy was to be much stricter than the Refonned and 
in course of time to become even more so. Among them the 
''ban'' was simple excommunication, was designed primarily 
to keep the church pure, and was often applied without 

any preliminary warning merely on the authority of an 
individual elder. Among the Reformed the repentance of 
the individual brought his reconciliation with the church; 
among the stricter Anabaptists this was not permitted. 
Among the Reformed excommunication meant the separa
tion of the person involved from the fellowship of the 
church and sacraments, but not prohibition from attending 
meetings, separation from social contacts or the breaking up 
of families. Among the stricter Anabaptists the ban meant 
separation from all contacts. U a husband or wife con
tinued to live with a partner who had been banned, he or 
she would also be summarily banned. 

Especially the often arbitrary practice of church dis
cipline by various leaders produced splits among the Ana
baptist churches. When some of the stricter leaders insisted 
on the breaking up of families, rejected the need for three 
admonitions, and forbade the readmission of the penitent, 
others revolted against such stringency. A particularly in
teresting incident took place when Menno Simons, who had 
received complaints that Leendert Bouwens had excom
municated a man and , his wife who refused to leave him, 
met with Bouwens and his party in an effort to heal the 
breach. A woman, Apollonia Ottes, listening behind the 
door to the ensuing argument, told how Menno was treated 
as the culprit, put out during the meeting and was finally 
threatened by Bouwens with the ban if he refused to agree 
with him and his party. Menno, under such pressure, capit
ulated to the stricter position. In later dissensions Bouwens 
and Phillips banned the separated Germans and demanded 
that anyone baptized by them be rebaptized. Baptist dis
cipline, instead of being a means of preserving the church, 
as discipline in the Reformed church was, came to be per
verted in the hands of self-willed leaders into a means to 
its destruction. 

In contrast with Anabaptist fragmentation, the develop
ment of the Reformed churches into a national, united 
church, based on the Bible and the Reformed confessions, 
appears the more impressive. Viewed in the light of modern 
church history this is remarkable. In modem American 
l>rotestantism the formation of such a national, united 
church which is at the same time uncompromiSingly loyal 
to the Bible is an unsolved problem. American church his
tory has to a large extent followed the pattem of 16th 
century Dutch Anabaptism in endlessly fragmenting into 
separate organizations. And the modern, highly publicized 
ecumenical movement, which aims at healing these divisions 
and reuniting Protestantism, has been attempting to do this 
largely by sacrificing old church standards of loyalty to the 
Bible and the historic confesS ions. The sixteenth century 
Reformed churches achieved a national unity without such 
a sacrifice. The sources plainly reveal how large a place 
their church order and discipline took in the successful 
pursuit of this objective. 

Our survey of Calvinist-Anabaptist relations as revealed 
in the Acts of the early Dutch Reformed synods indicates 
rather plainly that politics played less of a part in the rise 
of the Reformed church than has been cla imed by some 
modem historians_ It points up the importance of ( I ) thor

(Cont inued on page 14) 
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"I WOULD THAT YE ALL SPAKE WITH TONGUES, BUT ..." 


by REMKES KOOISTRA 

RE FORMATION-RALLIES do not make much scme, if 
they only deal with the past. It is rather easy to g ive 

an historical account of the Hefonnation of 1517 and later 
years; it is possible to praise the Lord for the great things 
he has done in former centuries; it is even tempting to r ise 
to ecstasy describing the "'faith of OUf fathers." The problem, 
however, is whether tlus faith of OUf fathers is living still. 
The question must be asked whether the church of the 
Heformation is still Faithh.i (0 that great work of God's 
grace. The Reformation itself taught us that the reformed 
church ought to be continua lly reforming itself. The rea l 
value of a Reformation-rally and of a church service in 
which the Reformation is commemorated is that it provides 
the congregation with an opportunity for self-examination. 

In submitting ourselves to such a "test-yourself' expe
rience we do well to listen also to what others say about our 
church. Self-criticism which is not willing to appraise 
criticism from others, easily loses its sharp bite and thus 
its painful but healthy and curative effect. Self-criticism in 
isolation easily becomes a self-congratulatory activity, a 
means of patting one's own back. 

DO WE DISREGARD THE GIFT OF TONGUES? 
During the Jast few years we hear such criticism ad

dressed to us, reformed people, by those who frequent the 
temples and tabernacles of the Pentecostal movements. 
These claim to be the fastest growing ecclesiastical bodies 
of our times, with the possible exception of Jehovah's W it
nesses, who can hardly be regarded as a Christian sect. The 
critique from the side of the Pentecostals on the older 
churches is impressive. And this even more so, because it 
is not completely negative. Pentecostals claim that they are 
our brothers and sisters; that they originated some 60 years 
ago, in churches such as ours. They maintain that it was 
Dot at aU their idea to establish a d istinct denom ination. 
Some recent Pentecostal believers in our decade even re
main within the churches to which they belong by birth or 
profession of faith , with the avowed aim of reforming the 
same. 

According to them the official churches are lacking in 

faith and in the vital e~pressions of faith. In the older 
churches the Holy Spirit is no longer at home. It is too 
formal and too quiet in o ur services. Talking is done by 
only one man, usually an ordained minister. Thereby the 
whole congregation is silenced, with the exception of sing
ing some hymns and rcciting the Lord's Prayer or the 
Apostles' Creed. There is no life in our worship; the con
gregation attends church in a purely passive way. 

In contrast with th is the Pentecostal critique points to 
the enthusiasm found in their own services. Where the 
Holy Spirit moves the soul and inspire. .. the tongue. Even 
the human body can become instrument of the power of 
the Spirit. No wonder that their services at times last t ill 
midnight, for when the Spirit moves the heart a wrist-watch 
is utterly senseless. 

You have quenched the Spirit , they say ( [ Thess. 5: 19 ). 
Why don't you speak in tongues? You can do it too, if you 
would make yourself more fully and readily available to 
the Holy Spirit. Why don't you? You really should. It will 
give you such a lift. You lack so much spiritual joy and 
strength. Why do you stay in your dark vale of tears? Move 
lip to where we are standing, on this high ridge where one 
can see the sun and feci its warmth! Thus they claim to 
have ascended beyond the level of justification ; theirs are 
the heights of sanctification. 

••• BUT • .•? 
Paul wrote to the congregation in Corinth, "1 would 

that you all spake in tongues." Yet he immediately adds a 
"but" to his wish. Why? Does Paul have any reasons why 
he cloesn't want to encourage speaking in tongues freely, 
but feels com pe lled to warn aga inst any over-emphasis on 

this gift without rejecting it completely? 
It would be good for iwyone who thinks about the gift 

of tongues, to read very carefully I Cor. 12, 13 and 14, and 
take in consideration what God revealed to liS nbout these 
gifts. 

WHAT IS IT? 
It did happen tha t people, when baptized in the nel me 

of Lord Jesus (or in the name of the Triune God) , received 

.. 




a special gift, i.e., the Holy Spirit came upon them and they 
spoke in tongues and prophesied (Acts 19:6 ). 

This does not mean, however, that people upon baptism 
always begin to speak in tongues. In 1 Cor. 12: 13 Paul 
writes, "'For by one Spirit are we all baptized into one 
body. ." yet in vs. 30 he asks, "Have all the gifts of 
healing? Do aU speak with tongues?" 

It is therefore evident that we should not identify bap¥ 
tism with speaking in tongues. There are many more be¥ 
Hevers than people who speak in a strange language. 
Perhaps every believer is to some extent "eligible" for speak
mg in tongues. But this does not mean that you must speak 
in tongues to be assured that you are a true believer. To 
speak in tongues may not become the mark of faith . The 
believer knows that he believes. His assurance roots not in 
the gift of tongues, but in the blood of the Lamb. 

Our first conclusion therefore, is that faith and regenera
tion are not identical with the gift of speaking in tongues. 
God may give to few, or to many; God may give it to the 
one and deny it to another. This does not really matter. 
If you can not speak in tongues, you should not become 
upset about possessing only a meager state of grace. Our 
salvation rests - subjectively - in faith; not in any of the 
additional gifts of the Holy Spirit.l 

Secondly, Paul who spoke "with tongues more than ye 
all" (14:18) describes this phenomenon as speaking with 
God. 

It is being overwhelmed by the goodness and love of 
Cod in such a way that the tongue starts to speak a new, 
almost inspired, language. New sounds and new "words" 
break through; a new harmonious arrangement of vocal 
harmony, which reflects an almost heavenly happiness. 

But this beautiful gift also possesses certain disad
vantages. Others cannot understand this language. There
fore the presence of somebody else with the gift of inter
pretation is most desirable. Apparently many who spoke 
in tongues were not able to explain later what they had 
said. 

Compared with the gift of prophecy, speaking in 
tongues does not have the same value in edifying others 
(14:4 ). We conclude from this, that speaking in tongues 
seems to be inUmately related to prayer and particularly to 
thanksgiving. 

TIlerefore - and this in the third place - we are urged to 
notice that Paul warns the congregation not to exaggerate 
the value of this gift . He even formulates rather strict rules. 
If in the congregation there are people who can so speak, 
not more than two or at the most three may speak in one 
service and then in orderl y fashion (14:27 ). Women are 
not allowed to take part in this aspect of public worship, 
although perhaps there were just as many women who 
could speak in tongues as men. Nor docs Paul limit speak
ing in tongues to official worship services. It can he done 
when a believer is alone with Cod; in the upper room or in 
the inner chamber of the heart. No one need know about it. 

It is quite possible that many readers will now say, "If 
this is speaking in tongues, then 1 also have been doing it." 
And you are right, for there is no essential difference be

tween speaking in tongues when alone with Cod than 
when in the community of believers. 

Paul even displays a bit of humor. ''\'Vhat would an un
believer or one who does not know the gospel as yet say if 
he entered the church and found all people there speaking 
in tongues? Surely, he would suppose that he had entered 
the noisy ward of a mental institution!" (14:23) 

On the other hand, we see in this verse that Paul was of 
the opinion that potentially all believers could display this 
gift. 

How carefully Paul formulates his message may be seen 
from his concluding remark, "Wherefore, brethren, desire 
earnestly to prophesy and forbid not to speak in tongues" 
(14:39). This is in complete harmony with verse 5, which 
reads, "I would that ye all spake in tongues, but rather that 
ye prophesied," and with verse 19 where he says about him
self, '1 would rather speak five words with my understand
ing, .. . than ten thousand words in an unknown tongue" 
( added emphasis mine, k ). 

WHY DO PEOPLE WANT TO SPEAK IN TONGUES TODAY? 
It is surely remarkable that, whereas during much of 

church history we hear only sporadic and weak references 
to this specific gift of the Holy Spirit, there is in our age 
an increasing craving for such speaking in tongues. Why 
is this the case? 

] would suggest that for many people today speaking in 
tongues is basicaUy an attempt to escape. 

First of all people want to escape the world. Our 
modern world is full of hurry. This causes people to long 
for an experience in which "time"" fa lls away. Time is 
mOnel), we are told. And lhe more our daily experience 
reinforces this belief, the stronger is the longing to get 
away from that "money-problem." Next, modern life is 
characterized by a strong collectivism. By way of reaction 
several types of individualism are on the increase, espe
cially in the United States. Speaking in tongues is also 
a form of individualism. It is speaking mysteries in the 
spirit; it is being alone with Cod in the spirit. Further 
more, this is the age of unprecedented scientislIl. We read 
about the Brave New World of Aldous Huxley; George 
Orwell shows us the horrors of 1984. Man wants to escape 
his growing uneasiness. The bomb and automation are 
threatening our traditional securities and thrOWing us into 
an abyss of fears and anxieties. While this takes place, the 
world is shrinking, and wc live with many more people on 
this shrinking world than ever before. Who will be able 
to keep us safe from savage hordes? Such unreasoned and 
often unreasonable fears drive people to seek a form of 
escape. And, finally, family-life is crumbling and the old 
self-contained community is swallowed up by meaningless 
and vast suburbs where everybody is supposed to do what 
everybody else is dOing. 

People want to escape this world and its pressures. Some 
do this by rioting; others by taking birth control pills. 
Some try the funnies; others speaking in tongues. Nor 
should we forget that some people want to escape from the 
organized church. Bitter are the complaints about the lone
liness experienced in the established churches. Religion has 



become institutionalized. It has become too much a power· What the Bible Says about ... 
fu l machine in the hands of a few at the summit of the 
ecclesiastical organization. Elders and deacons in many 
churches are only names for ftmctions which do not belong 
to these offices. Frequently these men have long ago lost 
contact with the congregation. Only the minister is left, 
but he is compelled to handle the ecclesiastical machinery 
alone. Therefore he has time only to greet us socially; too 
busy to sit down for a long talk in the watches of the night. 

God has become the God of religion-in-general. He is 
offered to the masses "in packaged and highly marketable 
forms" (Martin E. Marty: The New Shape of American 
Religion, p. 34) . 

In this process of the erosion of true religion the people 
of God seek some closer contact with God, the true God. 
They need the deep warmth of his love, the sovereignty of 
the Lord God Almighty. Speaking in tongues is apparently 
one of the ways to experience this. 

FINAL EVALUATION 
Tn this way speaking in tongues is a way out, a solution. 

I t is the way to stand with one foot in heaven, while the 
other still rests on a cold and hostile world. By means of 
speaking in tongues the world and the deadness of the 
church seem to be left behind, at least for a short while. It 
is all so attractive. It can be very rewarding. However, we 
may not forget Paul's warning, his "but." By speaking in 
tongues we may lose the opportunity to prophesy, thereby 
we may fail to meet the real challenge of our times. In 
getting away from the world, we may be neglecting the 
lost ones of this world. 

In getting the most out of our own spiritual life, we 
likely are not making the most of our office.2 It is possible 
that people who practice speaking in tongues are just as 
materialistic and selfis h as the world which they want to 
escape, only on a different level. Often speaking in tongues 
causes the trumpet to go out of tune (I Cor. 14:8). 

And yet, why don't we exercise this right? Let us do 
so 	when we are alone with God, knowing that "tongues 
shall cease" ( I Cor. 13:8). 

1. 	 In a "Pastoral Letter to the Congregations" the Synod. of tho:: Re
formed Churches in the Netherlands states (translatIOn, mme ) : 
"One ought not to forget the phenomena like speaking: in tongues 
and enthusiasm arc religious phenomena of a rather general 
nature which also OC(:ur outside of the Christian church. For this 
reason thcy afC not necessarily fruit of the Pneuma (the Holy 
Spirit ), but can as well be activities of the psyche (the humlln 
mind) and can thus be explained from psychical factors." See 
also tl;e article of Dr. John Behm sub voce "gloossa" in Kittel, 
Theologisches Worterbuch ZUni Neuen Testament. (Vol. J, page 
721 ff.) 
Attention should also be called to a. good Dutch. Pocketboo~. on 
this subject: Kornet, OS. A. G.: De Pmksterbewegrng en de BI/bel, 
Kok, Kampen, 1963. Other Uterature in Dutch: Clee, Donald: 
Over de geesteliike gaven, Corinchem, 1960 and Hegger, H. J. : 
Ik zag Gods heerli;kheUl, Hoenderloo, 1962. 

2. It is remarkable that Pentecostals generally are not too concerned 
about important Kingdom·causes as Christian educational, cul
tural and ~Iitieal activity. There are somc strong tendencies to
wards H 'cheap" religion characterized, by "just enjoy y~?rself 
spiritually; the world and the future don t matter too ~u.ch! TIle 
story is told that in one Pente(.'O.stal . group an t?ld avanclOus man 
finally received the gift of speakmg In tongues In answer to much 
prayer by the whole ~roup. An interpreter gave tile following 
translation : "Brother, God told you to give $500.00 for our new 
tabernacle." To this the old man responded: " If this is what I 
said, then I don't think the Holy Spirit was speakin' through me." 

Church Discipline 

W E TRACED THE IDEA of church discipline in our 

previOUS contribution to the fact that the Church is 
God's temple, and that this holy place must be well-ordered 
and clean. "Know ye not that ye are a temple of God, and 
that the Spirit of God dwelleth in you? If any man 
destroyeth the temple of God, him shall God destroy; for 
the temple of God is holy, and such are ye" ( I Cor. 3:16, 17 
-ASV). 

This leads us to consider a very important N.T. passage 
with regard to the d iscipline of the church: I Cor. 5 (please 
read it!). There we read of a scandal which had gained 
wide publicity. In Corinth a member of the church is living 
with his stepmother. In this connection the apostle writes 
things of greatest significance for the fact that discipline is 
applicable to conduct as well as doctrine. Paul is shocked, 
not only by the sin in question but also by the pride of the 
Corinthian church which covered up rather than rooted out 
this evil from their company (vs. 2). 

From this chapter certain helpfu l characteristics of the 
church disciplinary process may be listed. 

1. A Christian congregation must understand that to 
tolerate patent evil in its membership is very dangerous for 
the entire church. It must be strong enough to hear such 
language as, "Put away the wicked man from among your
selves" (vs. 13b). 

2. Although Paul's reaction was swift , vs. 3, even the 
apostle does not allow himself to exercise church discipline 
apart from a formal gathering of the church . Church dis
cipline is authoritative ("in the name of our Lord Jesus" ), 
but it is not hierarchical in character. 

3. In this connection Paul speaks of the mann er of as
sociation proper to God's children. Distinction is to be made 
between those without and those within, and again between 
those within whose conduct is according to God's law and 
those who are stllbbornly immoral and scandalous. Paul in
structs the Corinthians to break off such contact as would 
indicate identification with those whose practices reflect 
upon the holiness of the Christian congregation as a temple 
of God. 

4. Finally, the Word here speaks of that stra nge thing. 
"consigned to Satan for the destruction of the body" (vs. 5, 
The New English Bible). We would suggest that this 
means that such a person is banished from the fellowship of 
those under the benediction of Christ, and can no longer 
count on the help of om Lord in the struggJe against sin. 
Satan will destroy in him that which is carnal , says Paul, in 
order that the person of the sinner may be saved. This 
indicates that Pall l envisions church d iscipline as intending 
the salvation of the offender, and that he believed that God 
could use even the Evil One himself to that end! 

J. H.P. 



Roman Catholicism in a Changing Latin America 


by EDWARD MEYER 

ROMAN CATHOLICISM is changing, so they say. 
Many people are expecting great things from the 

conciliar meetings, some already held and others to be 
held in Rome. As one of our Roman Catholic neighbors 
said the other day, "Now at last we'll all be one," She 
herself seldom attends mass and has little time for the 
church. Yet it made her happy to think that soon the basic 
differences between us would all be erased. After all , 
wasn't the Roman Catholic Church willing to initiate 
certain reforms? Why else would the clergy be meeting in 
Rome? According to her interpretation Christianity had 
taken a great step forward . 

THE CHARACTER OF LATIN CATHOLICISM 
Those of liS who work in areas where Roman Cath

olicism is dominant find it difficult to believe that any su b
stantial change can be carried out effectively. Perhaps it 
is necessary to state at the beginning that Roman Cath
olicism in Latin America is quite different from that which 
we knew and observed in the States - if not in theory and 
teaching, at least in practice and comprehension. This is 
explained by a fine article which appeared in Time maga
zine (Jan. 18, 1960 ). The article was authored by a certain 
Father Vekemans who wrote, ''The Roman Catholic Church 
i'> losing ground fast among its 168 million members in 
Latin America, close to one-third of all the Catholics in 
the world . . . The materialism of modern technological 
civilization has been especially serious in Latin Am erica 
because of the nature of Spanish Catholicism. Traditionally, 
Spanish Catholicism has been highly spiritual, almost 
mystic. It has never been as we could put it, an 'incarna
tion Catholicism'; it has never been very concerned with 
man's life in this world ." 

In the foreword to George P. Howard's book Religious 
Liberty in l..atin America? are these words of John A. 
Mackay, president-emeritus of P rinceton Seminary, "A third 
question arises, What is the crucia l problem of Latin Amer
ican culture? Accordin g to thc best and most thoughtful 
men and women in the Southern Continent, it is this: <l 

religious sense of life - that is, a spiritual inwardness in 
which religious faith is corrclated with moral action and 
cu ltura l expression. Theil' complaint is that Latin American 
life has lacked a form of spirituality which would give it 
a sense of wholeness, fu lness of meaning and ethical direc
tion. The truth is that religion and life have never been 
closely connected in Latin American spiri tual tradition. 
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Religion has been divorced from culture and ethics by a 
great unbridged chasm." For that reason religion is com
parable to one's Sunday suit or dress. It is put on for a 
special occasion but laid aside when one desires something 
more comfortable and practical. Few people have any con
ception of living for Christ in daily service and applying 
biblical principles to everyday activities. 

Recently we attended a debate organized by a local club 
concerning the message and meaning of d irector Ingmar 
Bergman's latest picture, "EI Silencio," as it is called in 
Spanish. The picture has received an unusual amount of 
publicity in this country. Comments ranged from "tragic
aIly immoral" to "a fresh approach to the ancient problem of 
spirit versus the Besh." Approximately forty persons at
tended the debate, many of them professional people. Al
though the discussion lasted approximately three hours, no 
one even once mentioned the Bible or applied its teachings 
to the "ancient problem" of good versus evil. Yet the 
Argentine people appear to be religious. Crucifixes are 
seen everywhere. Images of the Virgin and saints are found 
at the main entrance of many homes. People are con
stantly saying, "Gracias a Dios" and "si Dios quiere" 
("Thanks be to God" and "if God wishes"). Father Veke
mans put it well . The type of Roman Catholicism we face is 
highly mystical as opposed 10 practical. 

In his book, On This Foundation, Dr. W. Stanley Rycroft 
quotes from the late Jual B. Teran, one time rector of an 
Argentine university. Said he: "How strange it is that we 
should be able to say even today that there exists in His
panic-American sentimentality something of fetishism, a 
lack of spirituality, the fondness for external ritual, the 
devilish beliefs which the superficial christianization of the 
Conquest did not extirpate. Men of the upper classes keep 
aloof from all religious affairs, believing them to be for 
women only; at best they take an attitude of benevolent 
neutrality. They are not atheists, because to be an atheist 
would be a sign of having reflected on religious problems. 
They are simply indifferent ..." (p. 61). 

Those who have studied the Latin American situation 
generally agree that Christianity to a large extent was 
paganized and paganism christianized. The tragiC result 
was the separation of religion and life, faith and practice. 
The things of the Spirit have little bearing on man's every
day problems, his tensions, his joys, his sorrows and his 
morals. Religion thus has little to say about gamblin g, 
sexual immorality, deceit and corruption in politics. One's 
religious faith appears to be "an extra something" given 
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him at the time of his birth. an added something that 
automatically makes him a Roman Catholic. For that reason 
it need not be practiced; it is not something to be lost or 
gained. 

Recently we met an interesting example of such think. 
ing. We visited a family whose eight·year--old daughter 
attends our Sunday School and whose twenty·year·old son 
has affiliated himseU with a Baptist group. At present the 
mother does not attend mass; it is doubtful that she has 
ever done so regularly. Beyond a doubt she concerns her· 
seJI very little with the affairs of the Roman Catholic 
church located in the heart of the city. Yet Mrs. Amado 
tens us in all seriousness that she is a Roman Catholic. How 
does she know? In what way does she express her faith? 
She couldn't really say; she only knows that she ought not 
to attend our chapel because she was born and baptized a 
Roman Catholic. Even more interesting is the case of the 
individual who says; "I'm a Catholic but think like a Prot· 
estant." He perhaps means, "1 like the fact that the Prot· 
estant minister can marry. I like the attention you give us 
and I like your social concern - but I'm stilI a Catholic at 
heart." Yet Roman Catholicism is hardly more than a tradi· 
tion for a large majority of Latin Americans . Thi.... explainf'; 
the enormous difference between "confessing members" and 
actual participants. One set of statistics acknowledged a 
ratio 90 to 10; 901 professed to be members of the Roman 
Catholic Church but only 10$ took the time and trouble to 
practice their faith . 

A DEAD CHRIST AND A LIVING MARY 
There is, of course, this basic problem; Mary lives but 

Christ is dead! 
Christ is carried in her arms or hangs from the cross; He 

nowhere appears to be the living Savior who is able to help 
men in their time of need. In The Other Spanish Cllrist 
John A. Mackay writes, "A Christ known in life as an in· 
fant and in death as a corpse. over whose helpless child. 
hood and tragic fate the Virgin Mother presides; a Christ 
who came in the interest of eschatology, whose permanent 
reality resides in a magic wafer bestowing immortality; a 
Virgin Mother who by not tasting death, became the Queen 
of life - that if'; the Christ and that the Virgin who came to 
America! He came as Lord of death and of the life that is 
to be; she came as Sovereign L..'ldy of the life that now is.'" 

The truth of the statement reveals the tragedy of the 
situation in Latin America. Representative of this is the 
ceremony carried out in the neighboring city of Tandi!. 
during Holy Week. Tandil is somcthing of a center of 
Catholicism. It has a large and beautiful park called "Cal. 
vario" with an enormous statue of the crucified Christ. The 
seven stages of His final sufferings are depicted in life·size 
statues of stone. The last, and the one directly above his 
tomb, is that of Mary holding in her arms the dead Christ. 
Beneath is the tomb from which the corpse is taken for 
procession through the strccts on Good Friday. During the 
last few weeks prior to this day all social events are can· 
celed. No dances are scheduled. Ufe in general takes on a 
more sombcr, serious appearance. But on Good Friday 
Christ is put back in the tomb and replaced by the dying 
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Savior on the cross. This is Christ's place; there He is left, 
dead and nailed to the cross. 

It becomes easy to understand now why the Virgin re· 
ceives such a prominent place. While at a Bible camp for 
young people during the first two weeks of February, we 
met a 29-year..old girl who for fourteen years had lived in 
a convent. She entered when eleven and had taken the 
perpetual vows. When many doubts made it impossible for 
her to continue in the convent, and after repeated and 
severe discipline, she was granted permission to leave. Still 
searching for peace with God four years later, Juanita told 
us her complete story at camp. During our conversation we 
suggested the necessity of prayer and communion with God. 
Her reply was, "I find it impossible to address Jesus in 
prayer. For so many years I have been taught to speak with 
Mary and ask her to make my requests known to her Son, 
that direct communion with Him seems incredible." 

Several times in Tres Arroyos we have seen processions 
honoring the Virgin Mary. At the time of the first com· 
munion service for children her statue is carried through 
the streets. Twice famous statues from other cities were 
brought into town. Posters which advertised their coming 
said: To Jesus through Mary! No wonder that offerings of 
all kinds are given to the Virgin when some particular 
need or difficult situation arises. What could a dead Christ 
do? But Mary isn't dead; she went directly to heaven and 
awaits the requests of those who need her assistance. A 
dedicated Christian lady who is now a member of our 
church. La Iglesia Reformada. once gave her most precious 
ring to the Virgin because her sister was ill. The costly 
ring was made of diamond and pearl. Not knowing what 
to do, or from whom she should seek help, she entered the 
church which she never attended, yet of which she was a 
"member." Said the priest, "If you need help, YOll ought to 
give your most prccious possession to Mary and seek her 
guidance." Thc statue of the Virgin in this local church is 
adorned with jewelry, each piece offered with prayer for 
some particular need. "He came as Lord of death and of 
the life that is to be; she came as the Sovereign Lady of the 
life that now is." So basic is this teaching to the Roman 
Catholicism which we have observed in Argentina and so 
engraved is this belief in the mind of the people. that we 
find it difficult to believe that any substantial change will be 
brought about. even though suggestions for change sholrld 
come from Home itseU. 

LATIN AMERICA NEEDS THE REFORMATION 

It is no anachronism to say that Latin America needs 
what historical Protestantism has to oHer. The basic prin· 
ciples set forth at the time of the Reformation must still be 
taught to those living in our southern continent. The priest· 
hood of all believers, for example, is an important doctrine 
to every Protestant. It asserts boldly that Christ, as our 
heavenly high priest. opened a way to direct communica· 
tion with Cod. An individual without the assistance of 
another human being can enter into filial relationship with 
him. The priesthood of all believers by making each man 
responsible before Cod is able to develop new moral char· 
acter; it makes relevant to daily life the ethical implications 
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of Jesus' life and ministry. This is the message that Latin 
America needs. 

A second emphasis of the Reformation, justification by 
fa ith, is clearly understood by the evangelical Christian. Tt 
proclaims salvation only by fa ith in Jesus Christ. Someone 
has de6ned the situation in Latin America as ''bargaining 
with God"; men believe that they can earn God's special 
favor by doing something. How lacking is the invitation of 
Him who said, "Ho. everyone that thirsteth, come ye to the 
waters, and he that hath no money, come ye, buy and eat; 
yea, come, buy wine and milk without money and without 
price." 

Finally, the sole authority of the Word of Cod is an un
known refrain in this area. How sorely men need to hear 
that Word which, when accompanied by the Spirit of Cod, 
is able to speak to and transform men's lives. It is the source 
of security, comfort, joy and hope which the Roman Cath
olic Church has failed to transmit to the Latin American 
community. Many still need to hear the message of the 
One who said: "Come unto me all ye that are weary and 
heavy-laden and I will give you rest." 

Latin America is still waiting to meet the living Christ 
whose life and death so profoundly inBuence our words and 
thoughts and deeds. George P. Howard in Religious Liberty 
in Latin America? wrote, '1 t is, therefore, no exaggeration 
to say that Latin America is Christianity's most shocking 
failure" ( p. 43) . A mission survey presented in Christianity 
Today c1aimed, "Many missionaries arc convinced that the 

CARICATURES OF VERBAL INSPIRATION . . . . 
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greatest opportunity for the Church of Jesus Christ today 
lies in Latin America. With population expected to soar 
well past the half-billion mark by A.D. 2000, Latin America 
may become the most populous and in many ways the 
most important segment of the Western Hemisphere" 
( August 1, 1960, pg. 9). The same report listed the out
look for evangelism in Spanish-speaking America generally 
as "favorable," and for Brazil as "highly favorable." It also 
stated Brazil has the fastest growing evangelical com
munity in the world. 

No one can deny that Latin America offers an opcn door 
for evangelistic activity. But our Refonned witness is given 
in Argentina, by only a handful of people: three ministers 
from the Netherlands, fou r from North America ( the 6fth 
man is expected to arrive in August ) and three Argentines, 
one minister and two women evangelists. We could use 
many, many more. The local Fedcration of Evangelical 
Churches has demonstrated that there are extensive geo
graphical areas without one evangelical church! The only 
possible conclusion is: The call has been given us; the task 
is visible to US; the proclamation of the message awaits us. 
Latin America needs the message of the Bible with the 
Christ who came to be the Savior of the world. This is the 
challenge presen ted to us. As Or. W. Stanley Rycroft statcs 
in the preface to On This Fou ndation, "'Jesus Christ who 
lived, died and rose again - all that He was and is - this is 
the foundation of a great civilization in Latin America and 
in the Western Hemisphere of tomorrow:· 

by EDWIN H. PALMER 

POR SOME TIME now we have been dealing with the 
way in which the Biblical teaching concerning its own 

reliability and infallibility has been under attack. Many are 
the arguments used in this attack. At aU costs, according 
to some of the most inRuential teachers and preachers of 
our day, the Bible must be reduced to an almost purely 
human level. Only then, so the argument runs, wiU it actu
aUy be understood and used by men aright. 

Sadly enough, some of the many arguments employed 
seem to appeal to the average church member. Litcle does 
he realize that by adopting in part or entirely such argu
ments he is not only robbing mmseU of the sure word of 
the Lord; he is actually contradicting what the Scriptures 
plainly teach and dishonoring the Cod of the Scriptures. 

Since these misunderstandings of precisely what the 
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Bible means by its infallibility are many, it may be con
sidered proper that we devote ourselves once again to a 
few in addition to the ones mentioned earlier in this series. 

VERBAL INSPIRATION AND CONSEQUENTlY INFALLIBILITY 
DO NOT DEPEND UPON THE TRUTH OF STATEMENTS 
QUOTED 

A distinction must be made between the accurate re
porting of the citation and the truth of the citation. It is one 
thing for the Bible to quote accurately and another 
thing for it to approve the statement quoted. The Bible 
does not vouch for the truth of the devil's speeches in the 
Carden of Eden or in the book of Job any more than for 
the statement of the foo l who has said in his heart, ';T hcre 
is no God" ( Ps. 14:1 ). Neither docs it guarantee the truth 
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of Eliphaz's speeches ( in Job ) nor Abraham's half-truth to 
Abimelech about his wife Sarah nor Claudius Lysias' letter 
to Felix ( Acts 23) nor the words of the town clerk at 
Ephesus ( Acts 19). The Bible does guarantee, however, 
that it gives a truthful representation of what was said . 

A mOre difficult problem arises when we consider the 
quoted speeches of the deacon Stephen (Acts 7 ) or the 
Apostle Paul on Mars' Hill ( Acts 16 ) or Peter at Pentecost 
(Acts 2) or James' speech at the Apostolic Council ( Acts 
15 ). It should be recognized that the office of deacon or 
apostle did not guarantee infallibility whenever they spoke. 
Thus Peter denied Christ and taught Judaizing theories 
( Gal. 2) . Probably. however, Peter spoke under the in
spiration of the Spirit at Pentecost, and probably Paul did 
likewise on Mars' Hill. It is difficult to know. But a dis
tinction should be made between the inspired, inerrant 
report of thc words of the Apostlcs in the Bible and their 
words at other times. 

VERBAL INSPIRATION DOES NOT MEAN THAT THE 
QUOTATIONS HAVE TO BE VERBATIM 

Repeatedly, the critic brings up the fact of loose quota
tions a.~ proof that the Bible is not inerrant. A. H . Strong 
summarized the continuing attacks in a succinct way when 
he wrote: "The theory of verbal inspirat ion is refuted by the 
two facts: 1. that the New Testament quotations from the 
O ld Testament in 99 cases differ both from the Hebrew and 
from the Septuagint; 2. that Jesus' own words are reported 
with variation by the different evangelists ....'" The argu
ment is that these quotes are inaccurate and therefore fatal 
to the doctrine of verbal inspiration. 

It is evident that the New Testament does not quote 
verbatim. Sometimes it expands an Old Testament quota
tion ( d. Luke 4:18 with Is. 61:1 ); sometimes it contracts 
(cC. Matt. 4:15 with Is. 8:22 and 9:1 f.) ; sometimes it in
verts the order (cf. Rom. 9:25 with Hosea 2:23 ); and some
times it blends several passages together (cf. Matt. 27:9 
with Jer. 32:6 ff. and Zech. 11 :12-13). Francis Pieper 
judges that out of 47 quotes from the Old Testament that 
are found in Romans only 24 are literaJ.2 

But such facts do not militate against infallibility. It 
is necessary to understand the intent of the author. If the 
authors intended that we should believe that they were 
quoting verbatim when, as a matter of fact, they were often 
paraphrasing, then there is error. But if it was their intent 
to do precisely what authors today often do - merely to 
summarize or to give the gist of someone's remarks - then 
they were not erroneous when they failed to give a ver
batim report. It is only because SOme impose on the Bible 
an artificial, self-made standard of quoting, which they 
themselves do not necessarily follow, that they can claim 
tha t loose quotations are erroneous quotations. Inerrancy 
of the Bible demands that the substance of the report is 
true; not that there is a word-far-word report. As a matter 
of fact, the Bible does not use quotation marks, or elipses, 
or commas before quotes, or brackets for editorial com
ments, or footno tes to point to different quotes in one sen
tence. It had not developed the grammatical sophistication 
of our age and should not be judged erroneous because it 
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had no intention of using them and speaking so precisely. 
Inerrancy does not demand such pedantic p recision. 

INfALLIBILITY DOES NOT MEAN THAT ALL PARTS OF THE 
BIBLE ARE Of EQ UAL IMPORTANCE 

Some reject the doctrine of verbal inspiration because 
they think that it is below the dignity of the Holy Spirit to 
deal with such trivial matters as Paul's asking Timothy to 
bring his cloak and parchments that he left in Troas (II 
Tim. 4:13). Paul's admonition to Timothy to lise a little 
wine for the stomach's sake (l Tim. 5: 23) , they reason , 
cannot be inspired in the same way as Paul's lofty chapter 
on love (I Cor. 13 ). They ask: "Would you have us be
lieve that when the Apostle wrote that tender, urbane letter 
to Philemon, tinged as it is with some humor, he recorded 
what the Holy Spirit dictated to him?" 

Such objections reveal a misunderstanding as to the im
port of verbal inspiration and the infallibility of the Bib!e. 
Verbal inspiration does not imply that everything in the 
Bible is of equal importance. There is more spiritual value 
in reading John 3: 16 than in reading a verse in Leviticus 
which treats disputes conccrning boundary posts. Biblical 
infallibility means that every part of the Bible is true. It 
docs not mean impracticabil ity - that the writers wrote in 
a spirit of ecstasy that took them out of the realities of this 
world. The Bible was wr itten in a most natural way ill the 
most natural circumstances. Paul dealt in 1 Corinthians 
with the p roblems that the house of Chloe brought to his 
attention . Some were trivial. Some were weighty. But in 
them all he was moved by the Holy Spirit so that he was 
kept from error in each case. 

1. 	 Systematic Theologll. I, 216. Cf. also R. Abba, The Authority of 
the Bible (London, 1958), p. 106. 

2. 	 Christian Dognwt iQ (St. Louis, 1953), 1,247. 

SECRETS OF CALVINIST SUCCESS 

(COlltinued from page 7) 

ough preaching, teaching, debate and writing in support of 
biblical doctrine, (2 ) many sided activity in the promotion 
of Chri stian education , and (3) a biblical church order and 
discipline as significant factors in the rise of those churches 
to a position of religious domination of Dutch life. 

This need hardly surprise us. It was not an accident 
that the "marks" of the church came in Reformation times 
to be identified as faith ful preaching of the gospel, admini
stration of the sacraments and biblical discipline. The 
practice of those churches was an attempt at living their 
doctrine. They believed that "the Son of God . .. gathers, 
defends, and preserves for Himself, by His Spirit and Word, 
in the unity of the true faith, a Church ..." Their early 
history and records refled that faith and exhibit its effects. 
It is a pity tha t so many of their nominal hei rs have lost it. 
Calvinists of today might well review the churches' history 
in the light of that faith and come to see mOre concretely 
and clearly the sickness of the modern church and its bib
lically-prescribed remedy. 
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Review of Current Discussions . . . 

GENESIS, EVOLUTIONISM AND THE CHURCHES II 


by NICHOLAS J . MONSMA 

A CONFUSED STATE OF AFFAIRS 

I N THE PHECEDI NG ARTICLE it was stated that the 
situation is in a great Hux in the Netherlands Gerefor

meerde Kerken. Movement and change are occurring in 
more than one respect. N. J. H. writes in the issue of 
Gerejormeerd Weekblnd of June 19, 1964, "Whoever knows 
anything about the tensions ( in the Gereformeerde Kerken ) 
as for instance between theology and the natural sciences, 
the problems (connected) with the exegesis of the Old and 
New Testament, (and) the totally new view (visie) con
cerning Holy Writ, must be convinced that we neither can 
nor may proceed any longer in the traditional harness." One 
gets the impression that the entire system is being over
hauled. 

That in itself constitutes a critical situation. However, I 
have the impression that this is aggravated by the method
ology employed. As well as J am able to discern, these 
attacks on the "traditional" system are being made piece
meal. No complete and fully developed system is offered 
as a substitute. Thus, fo r instance, Genesis 1-3 and also 
Genesis 1·11 are being re-interpreted according to the de
mands of evolutionism. However, I have fa iled to Snd a 
discussion of these sections in the light of all of Scripture 
and also in the light of basic Scriptural and Reformed doc
trine. 1 am thinking of such texts as Ex. 20:11; Ps. 24:2, 
104:5-9; Matt. 19:4-6; Rom. 5: 14; I Cor. 15:22, 45; II Cor. 
11 :3; I Tim. 2:13, 14. 

Moreover, the situation is all the more serious because 
Genesis 1-3 are involved. These chapters are so basic that, 
if they are neglected or misinterpreted, the entire system 
of doctrine is a ltered and may even collapse. Without their 
propel' interpretation no one can arrive at a Scripturally 
sound doctrine of sin - its beginning, its spread and the 
responsibility for its occurrence. But the doctrine of sin is 
inseparably connected with that of redemption, which in
volves God Triune and especially the Christ. The one de· 
pends lIpon the other. For that reason one cannot refrain 
from desiring that the proponents of the "new approaches" 
supply us with a complete picture and explain how their 
"adjusted exegesis" affects all the rest. That, it seems to me, 
would be the proper and scholarly thing to do. 

Meanwhile they should refrain from lIsing labels in· 
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discriminately. Proponents of the "new approaches" are all 
too eager to attach the label of "fundamenta lism" to their 
opponents. They appear to be at a loss to say just what this 
label indicates. Why usc it then? Moreover, the label has 
been borrowed from those who deny the truth of Scripture. 
T hat origin makes it precariOUS for Bible-believing Chris
tians to use against each other.' 

THE CHRISTIAN REFORMED CHURCH 

Until very recently the Christian Reformed Church 
(C.R C.) has set itself against evolutionism. T he contro· 
versy issuing in the Synod of Assen in the Netherl ands 
(1926) did not affect the church in America to any ap· 
preciable extent. U my memory serves me well, the pro
nouncements of the Synod of Assen seemed to meet with 
genera l approval among the constituency of the Christian 
Reformed Church. 

However, this church did interest itself in the theory of 
evolution and in the interpretation of Genesis 1-3 shortly 
after World War U. In 1946 the fi rst Reformed Ecumenica l 
Synod ( R.E.S.) was held in Grand Rapids, Michigan. Die 
Cerejormeerde Kerk in Suid Afrika placed the matter of 
evolutionism upon the agendum, stating that it desired the 
synod to concern itself with "... the fundamental signif
icance of the antithesis and the position of the Reformed 
faith over against evolution." The committee of the Chris
tian Reformed Church which prepared a tentative agendum 
for the Ecumenica l Synod phrased the matter as follows: 
"No doubt this Church has in mind : God or Evolution, Plan 
0 1' Chance? Perhaps also we should state plainly how the 
doctrine of creation or the philosophy of evolution basically 
conhols all our thinking." The synod at its sessions np· 
pointed a "Committee on Evolution," consisting of Dr. S. 
du Toit, Dr. H. G. Stoker, Dr. G. EloH and Rev. P. C. 
Snyman. 

The R.E.S. which met in Amsterdam in 1949 received a 
report of their committee but did not act favorably upon 
its proposals. Instead it adopted three guiding prillciple$, 
which it offered fo r serious consideration to the Reformed 
churches. These principles are: 

"1. The historical character of the revelation in 
Genesis 1 and 2 must be maintained without com
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promise. These two chapters offer no data to justify 
a symbolical or visionary interpretation or to treat 
them as a meaningful myth. 

"'2. The hue, completely trustworthy description by 
God of his work of creation is g iven to us in a humanly 
intelligible form, so that, although it does not con
stitute an adequate (i.e., full, exllaustive) representa
tion of this divine act, it is sufficient for us to acknowl
ed~e and glorify him as ow Creator. 

•3. In maintaining the historical character of Gene
sis 1 and 2 the Church rejects all evolutionary teaching 
which either rules out God entirely. or conceives of 
God as dependent upon the process of a so-called 
creative evolution, or allows for him to entcr into the 
process only incidentally. 

"'4. The human fonn of the revelation should 
prompt the Church to proceed with modesty and cau
tion, and to refrain from making various kinds of pro
nouncements in the field of natural science." 

In response to these pronouncements of the second 
R.E.S. the synod of the Christian Reformed Church (1951) 
appointed a committee to study these "guiding principles." 
The committee consisted of Dr. John De Vries, Dr. Peter C. 
Berkhout and the Rev. John Criffioen. It advised the Synod 
of 1953 "to accept these decisions.'" However, the commit
tee added certain "provisos and declarations." So it was 
stated, for instance, that our people should understand that 
these "decisions" were not to be placed on par with our 
Forms of Unity. Though the decisions should be taken 
seriously, yet ". . we should not consider the person a 
heretic who deviates from them in the slightest degree." 
The expression "historical character" applied to Cenesis 1 
and 2 requires, according to the committee "further elucida
tion." Besides, the committee emphasized "the difficulty of 
the problem of Creation and Evolution" and states, "Re
formed theologians are constantly modifying their stand and 
re-evaluating their interpretations of Scripture, particularly 
of Genesis 1 and 2." 

However, this synod (1953 ) also received a communica
tion of Dr. Edwin Y. Monsma, in which he urged synod 
"not to adopt the advice given by the committee on 'Crea
tion and Evolution,' ... which favors the acceptance of the 
three 'guiding principles' adopted by the Ecumenical 
Synod ... in 1949." Dr. Monsma considered the first of 
these guiding principles 'Oy itsel f acceptable." But he felt 
that "... the term 'historical' needs further elucidation ;" 
and continued, "Such an elucidation was set forth by prin
ciples 2 and 3 of the Ecumenical Synod but their statement 
of these principles is ambiguous and insufficient." Monsma 
thereupon enlarged upon his objections (pp. 181-184 of the 
Acts of 1953 should be consulted for this in formation). 

The advisory committee of the Synod of 1953 ( to be di s
tinguished from the study committee reporting to this 
synod) recommended, "'That Synod concur in the decisions 
adopted by the Reformed Ecumenical Synod of 1949 re 
'Crcation and Evolution.''' The second ground upon which 
this recommendation was based reads as follows, 'These 
three principles embody the basic Scriptural and creedal 
prinCiples which our Church has always confess" (sic). 

However, Synod rejected the recommendation of the 
advisory committee and adopted the following resolutions 
instead: 

"I. That Synod appreciates in the statements sub
mitted by the Reformed Ecumenical Synod on the 
subject of 'Creation and Evolution' the maintenance 
of the Bible as the infallible Word of God, and the 
historicity of the Biblical account of creation. 

"2. That Synod expresses its dissatisfaction with 
the second and third guiding principles in their present 
form because they do not distinguish with sufficient 
clarity between the Ue£ormed _ JX!sition on the one 
hand and the positions of so-called theistic evolution 
and the dialectic theology on the other hand. 

"3. That Synod suggests to the Reformed Ecumen
ical Synod that the whole matter be studied anew." 

These resolutions were forwarded to the Third RE.S. 
meeting in Edinburgh that same year, 1953. After due con
sideration the R.E.S. decided as follows: 

"In consideration of the objections raised by the 
Christian Reformed Church (U.S.A.) ... to the deci
sions taken by the Reformed Ecumenical Synod of 
1949 (Amsterdam) on the question of 'Creation and 
Evolution,' synod decides to appoint a committee to 
re-study the points objected to, and such others as the 
Committee may deem necessary ; the Committee to 
report to the next Reformed Ecumenical Synod." 

The committee appointed for this purpose consisted of 
"Prof. J. Lever (Convener), Prof. A. D. R. Polman, Prof. 
Jonker, Rev. Dr. Oosterhof and Prof. W. H. Cispen." 

POTCHEF5TROOM AND THE SYNOD OF THE C. R. C. 

The committee appointed at Edinburgh and consisting, I 
think, exclusively of men from the Netherlands, reported 
to the fourth Reformed Ecumenical Synod assembled in 
Potchefstroom, South Africa, in 1958. This report consists 
largely of a defense of the "guiding principles" adopted at 
Amsterdam, 1949 against the objections of the Synod of the 
Christian Reformed Church (1954). However, one or two 
amendments were made and "decision" IV is significant. It 
states, "... that it is not advisable for the Reformed Ecumen
ical Synod to pronounce judgment on the theological and 
scientific concepts which, while professing to observe the 
historicity of Cen. 1 and 2 have still to be elaborated ..." 

Moreover, the report of this committee, which seems to 
have been "duly adopted" in toto by the Synod, contains 
some striking statemen ts, as for instance, 

'The Reformed Ecumenical Synod in Amsterdam 
suggested three general principles for serious con
sideration by the Reformed Churches. We consider it 
relevant to stress this point. The wording indicates 
that these prinCiples were not laid down as confes
sionally binding. Although submitted for serious con
Sideration, there was no suggestion that these pro
nouncements would be endorsed by the Synods of the 
participating Churches. There was, in fact, not even a 
suggestion as to how they should be studied . When the 
statement of the Christian Reformed Church refers to 
'guiding principles,' the intention is given stronger em
pbasis than the Reformed Ecumenical Synod had ap
parently intended ... Careful scrutiny reveals that 
Synod (of Amsterdam ) was reluctant about peremp
torily rejecting any concept of evolution as such. Simi
Jarly, Synod has refrained from intimating what con
cept of evolution would be acceptable. Synod has 
merely directed the attention of the Churches to the 
fact that acceptance of th e 'historicity of the revelation 
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in Cen. 1 and 2' implies that a Reformed scientific 
researcher should observe the fact that Divine creation 
should be the starting-point of scientific investigation. '" 

I am afraid that these assertions have not clarified the 
situation. If anything they have made it stiU more murky. 
However, this Synod (1958) also decided, 

"... that the International Association of Reformed 
Faith and Action be urged to give consideration to 
the possibility of sponsoring the publication of books 
and pamphlets which may serve to inform and guide 
especially the members of the Reformed Churches in 
considering the questions which have been raised in 
our time concerning the teaching of Scriphlre in rela
tion to the results of modern scientific investigation in 
general and the subject of creation and evolution in 
particular." 

The delegates of the Christian Reformed Church to the 
Ecumenical Synod of Potchefstroom (1958) gave a full 
report to the Synod of the Christian Reformed Church 
(1959) concerning the decisions made at Potchefstroom. 
Upon the recommendation of the advisory committee the 
Synod of 1959 decided to "... receive as information the 

answer of the Reformed Ecumenical Synod to objec
tions raised by the Christian Refonned Church to the sec
ond and third guidin g principles on Creation and Evolution 
previously adopted by the Reformed Ecumenical Synod." 
The fact that these decisions were "received as information,'· 
indicates, it seems to me, that Synod decided «to withhold 
action" (see Rules for Synodical Procedure, p. 18). Hence 
the resolutions of 1953 still stand, so that the objections to 
the second and third guiding principles of Amsterdam have 
not been removed and the 6rst of these principles must be 
considered in force, "The historical character of the revela
tion in Genesis 1 and 2 must be maintained without com
promise. These two chapters offer no data to justify a sym
bolical or visionary interpretation or to treat them as a 
meaningful myth." 

That appears to be the position of the Christian He
formed Church - it insists upon the "historical character" 
of Genesis 1 and 2. Of course, I realize that there will he 
quibbles about the term "historical," but let us not forget 
th,lt in plain English this means an accurate representation 
of facts or events which have occurred. There certainly 
is no reason to doubt that both the Ecumenical Synod and 
the Synod of the Christian Reformed Church meant to sa.y 
just that when employing thc term "historical." In view of 
this position of the Christian Reformed Church it is strange, 
to say the least, that evolutionism, be it theistic, is being 
taught in Calvin College. As a matter of fact it may be 
noted that neither the views of the committee composed of 
South African men, nor the views of the Christian Heformed 
Church of America have been upheld by the RE.S., but 
that the views of the men of the Netherlands have been 
supported consistently. 

DR. MARCEL AND HIS QUESTIONS FOR STUDY 

As stated above the R.E.S. of Potchefstroom decided to 
urge the International Association for the Reformed Faith 
and Action to intcrest itself in the matter of evolutionism 
(Acts, p. 61). The Synod of the Christian Reformed Church 
endorsed this decision in 1959. In the International Re

formed Buliet-in (the official Organ of the Association) of 
May, 1961, Dr. Pierre Ch. Marcel of France responded to 
this request of the R.E.S. by publishing a questionnaire on 
evolutionism. As many as 91 (ninety -one) questions are put 
forth by Dr. Marcel covering seven fields. These he en
titled, "Geology and Paleontology," "Biology and Associated 
Sciences," ''Theories Concerning the Appearance of 'Life'," 
''The Dogma of the Two Natures," "General Questions," 
"Internal Criticism of Fundamentally a-Priori Ideas," "Facts, 
Hypotheses, and Science." 

It is impossible to reproduce all ninety-one questions 
here. However, I submit a few samples: 

"Are the lines of descent a scienti6c reality? Are they 
observable on the paleontological level? Do we not 
rather find 'major systematic discontinuities between 
the orders'?" 
"Is it possible to make the animal descent of man 
J?,lausible on the level of paleontology?" 
•Is not the dogma of a 'progressive evolution' (macro

evolution) refuted today on the paleontological level, 

and do not the facts point rather, in every domain, to 

a 'regressive evolution'?,' 

"What authentic facts are opposed to the transmis

sibility of acquired characteristics?" 

"Do not the observable facts lead to the confirmation 

of the stability of the lines?" 

"Does (the theory of evolution ) not proclaim that 

which has never been founded on scientific facts, but 

which was and still is a 'dogma'?" 

"Is there any scientific probabili~y of a 'physico-chem

ical miracle,' a 'spontaneous generation' producing a 

unicellular organism? A molecule of albumen? A 

protein of high dissymetry? A Virus?" 

"Could the hypothesis of general organic evolution 

survive without the dogma of the autonomy (deifica

tion) of theoretical reason?" 

"Are not the resemblances established by morpholog

ical comparisons most frequently purely geometrical, 

while they neglect to take into account the complete 

sphere of the animal constituted as a living organism 

with its 'specific organic excitability'?" 


All these and similar questions are pertinent and call for 
answers. Considering the situation and the many unan
swered questions it is still proper to remind ourselves of the 
statement made by the late Dr. B. B. Warfield, "What most 
impresses the layman as he surveys the whole body of these 
evolutionary theories in the mass, is their highly speculative 
character. If what is called 'science' means careful observa
tion and collection of facts and strict induction from them 
of the principles governing them, none of these theories 
have much obvious claim to be 'scientific: They are spec
ulative hypotheses set forth as possible or conceivable ex
planations of the facts" (Critical Reviews, pp. 184, 185 ) . 

THE CREATION RESEARCH SOCIETY 

No one will deny that evolutionism is popular today. 
Neither can it be denied that evolutionists rather frequently 
assume an attitude of superiority, as if those differing from 
them are not qualified to speak with a degree of authority 
on matters pertaining to the natural sciences . In other 
words, the opponents are frequently considered to be be
hind the times and out of step with modern trends. 

For that reason it is no wonder that scientists who cannot 
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subscribe to the theory of evolution and are "creationists" 
have recently organized the Creation Research Society. "Ac
tive membership ( in this society) at present is limited to 
scientists having an M.S. (or equivalent in experience) , 
Ph.D. , Sc., Ed .D., or M.D. Degrees." The "inner-core steer
ing committee" of this society includes two members having 
a D.Se. degree, three having an M.S. degree; ten having a 
Ph.D. degree; one having an M.D. degree; onc having an 
Ed.D. degree and one a B.S. degree. Among them are found 
two geologists, one biochemist; one nuclear physicist; one 
archeologist; three geneticists; one medical doctor; four 
biologists; one specialist in science education; one specialist 
in hydraulics and hydrology; one geophysicist; onc specialist 
in the philosophy of science and one chemist. 

There is also a "sustaining non-voting membership," 
which is open to those who subscribe to the "statement of 
belief" of the sOciety. Hence "non-scientists" may in that 
way support the society, but, I assume, have no voice in 
the shaping of the policies or the procedures of the organi
zation. The Statement of belief is as follows: 

"1. The Bible is the written Word of God, and be
cause it is inspired throughout, all its assertions are 
historically and sCientificnlly true in all the original 
autographs. To the student of nature thiS means that 
the account of origins in Genesis is a factual presenta
tion of simply historical truths. 

"2. All basic types of living things, including man, 
were made by direct creative acts of God during Crea
tion Week described in Genesis. \¥hatcver biological 
changes have occurred since Creation Week have ac
comJllished only changes within the original created 
kinds. 

"3. The great Flood described in Genesis, common
ly referred to as the Noachian F lood, was an historic 
event worldwide in its extent and effect. 

"4. We are an organization of Christian men of 
science who accept Jesus Christ as our Lord and 
Savior. The account of the special crcation of Adam 
and Eve as one man and woman and their subsequent 
fa ll into sin is the basis for our belief in the necessity 
of a Savior for all mankind. Therefore, salvation can 
come only through accepting Jesus Christ as our 
Savior." 

For those interested it may be added that the address of 
the society is 4090 Geddes Road, Ann Arbor, Michigan. 

HUGHES - CHRISTIANITY AND THE PROBLEMS 

OF ORIGINS 


Finally I would mention that Dr. Philip Edgcumbe 
Hughes of London, England, has this year published a size
able pamphlet enti tled Christianity and the Problems of 
Origins, in which he exposes the fallacies of evolutionism. 
This booklet is to be reviewed in this periodical soon. How
ever, mention of its publication is made at this time and in 
this connection to indicate that the matter of evolutionism, 
including "theistic" evolutionism, is not a settled issue. Not 
a few seem to think so. But thereby they fail to face the 
problems which the theory of evolution produces for Bible
believing Christians. 

1. 	 After writing this article 1 received Gereformurd Weekblad (July 
3, 19(4) in Wllich there appears additional evidence of confusion 
e"\:isting in the Netherlands churches in regard to the interpretation 
of Genesis I , cf. art. in that issue by Dr. J. L. Koole of Kampen 
on "Vragen over Genesis 1." 

a laym.an's thoughts ahout ... 

THE CALLING AND TENURE OF PASTORS 
by NICHOLAS VANDER PLOEG 

T HE SUGGESTIONS that are made here are based 
on an assumption. It is that ministers of the Gospel 

are like farmers, businessmen and professional men in this 
respect: All are not equally capable, and all are not en
dowed with the same measure of certain abilities or 
"talents." 

Under the system of calling pastors now in effect in the 
Christian Reformed and other churches, a given minister is 
crtlJed for an indefinite tenure of office so long as hi.. health 
permits and the congregation exists. For men with more 
than average ability this poses no problem. They are pos
sessed of enough ability to last in a given pastoratc for 
many years, or, more likely, they will receive many calls 
and be able to change pastorates whenever this is desirable. 

The man with less ability is often the victim of this sys
tem, however, for he must remain in a particular charge 

until a call is forthcoming (if it comes at all), which can 
work to the detriment of both congregation and minister. 
I f under the kind of circumstances which often develop 
when a minister is beyond the point of effective service and 
attempts are made to seek his release. this action usually 
carries with it much pain and injury for all concerned. 

J t is my opinion that most ministers as trained in the 
kind of schools which Christian Hefonned pastors use are 
able to selVe a given ch urch acceptably for a period of three 
years. This seems to be the length of time which the 
capacity of the less than superior and the patience of a 
certain congregation can endure. With this in mind 
proposc for the discussion of all who are interested the 
following plan for the calling and exchange of ministers. 
1 offer this with the hope that it will stir up discussion by 
our preachers ilnd by our people, and with the prayer that 

- 'T" 

I 



it will mean the eventual improvement of our system of 
calling ministers. Such improvement is needed, I believe, 
and will serve the best interests of the Church of God on 
earth. 

o 0 0 0 0 

Yiy plan can be outlined as follows: 
L Synod should set a date (my suggestion is March 1, 

1970) at which all minister-church relationships are de· 
clared terminated. All congregations are to be held respon
sible for the payment of their pastor's salary up to the 
third Monday of August of that year. 

Comment: This is necessary to get the plan underway. 
vVe realize, of course, that this is by mutual consent since 
pastors are called and installed as an act of the local con
gregation, at least in most cases. 

2. On Or after March 1, 1970, all congregations will 
proceed to carry on the work of calling a pastor in the same 
manner as is now prescribed by the existing Church Order 
of the Christian Reformed Church (presenting a nomina· 
tion to the congregation, from which the communicant 
members vote to extend a call). The minister serving at the 
time may be nominated, but the consistories must put other 
names on nomination with him to give the congregation an 
honest choice. We believe that these provisions and others 
suggested by the Church OJ'der (for example: the Church 
Order allows the consistory the right to carry out the work 
of calling a minister without a congregational meeting ) are 
flexible enough to give all congregations a fair opportunity 
to do this work with speed and dispatch. 

Comment: There is no doubt of it that this system makes 
it urgent for consistories to act quickly in order that the 
best possible provision be made for the occupancy of its 
pllipit : But everyone will know when this time is due, and 
there is no objection to activity in advance of the March 1 
date in order that the time limits may be observed to the 
best advantage of the congregation. 

3. All calls extended are to be for a three-year period 
ending, say, March 1, 1973. We have mentioned above our 
reason for setting this time limit. 

Comment: The three-year period is an arbitrary thing, 
of course, and the plan could call for some other length of 
tenure. One of the advantages of this suggested time·Jjmit 
is that it is short enough to terminate an undesirable pas
torate before too much damage is done to either congrega
tion or minister, and that it will quite likely lead to the 
practice of a two-term (six years) pastorate. This would be 
good for the churches in most cases, we believe. 

4. A given minister may be retained by a certain con
gregation for as many terms as the congregation and min · 
ister may feel warranted. 

Comment: There have been many outstanding examples 
in the history of the church of long and successful pastor. 
ates, and the possibility for this ought to be recognized. We 
think it to be better for both minister and congregation, 
however, if such pastorates are not lengthy simply because 
of circumstances or some other arbitrary consideration, but 
because both pastor and congregation had deliberately de· 
cided to prolong a period of service as a deliberate act of 
obedience to God. 
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5. To speed up the wOrk of calling ministers and com
pJeting this task, we suggest that the number of announce
ments to the congregation be set at no more than two, and 
that ministers be encouraged to regard two weeks as the 
ordinary length of time given to consider a particular call. 

Comment: It is evident that many congregations might 
consider a certain minister as the most desirable for their 
charge, and that time will playa role in this regard. We 
believe that eight days between announcement of a nomina· 
tion and the occasion of calling is enough, and we feel that 
fourteen days is long enough to decide a call under ordinary 
circumstances. Everything can be done more quickly now
adays, and so the usual conferences between pastor-clect 
and consistory, etc. require less time than previously. In 
addition: every minister will know that his tenure of office 
in a given congregation will end at a certain time, and this 
gives him opportunity to reflect in advance upon this mat
ter. 

6. The date for removal to a new place of service would 
be on or about the third Monday in August. 

Comment: This is the best date for transfer in view' of 
the fact that the church "season" (catechism, societies, etc.) 
runs from about Sept. 1 to May L Also, pastors with school
going children are not required to make school changes in 
mid-year, which always works a hardship on pupils. It 
seems to me that the relocation of pastors in mid-year 
means the loss of a number of months of effective service. 

7. Churches which might fail to obtain a pastor in the 
calling period ( March 1 to the third Monday in August) 
could: 

u. 	 continue to call from the list of ministers still avail. 
able (this ought to be regarded as a moral obligation 
on the part of the churches, unless valid reasons for 
not calling an available man are offered) ; 

b. 	 wait for the following class of candidates; 
c. 	 call available and desirable men from other denom

inations according to the rules governing such calls, 
and in terms of the three·year tenure rule. 

Comment: There is no way to guarantee that every man 
will reach the right place in the time designated, of course, 
and there is no way to guarantee that the churches will 
always be willing to accept even for three years someone 
whom they might regard as less than ideal for their congre
gation. Since the tenure is limited, however, we can see 
that churches might be more willing to call the less gifted 
man than they are now. 

8. To facilitate the work, the Christian Reformed Pub
lishing House shall be asked to serve as a clearing station 
of information regarding calls and acceptances, and to air
mail lists of ministers yet available hi-weekly throughout 
the regular calling period. 

Comment: With some organizational effort the churches 
could be kept up·to·date on all developments regarding our 
pastors. This would eliminate duplication of effort and 
avoid calling made useless by prior decision of the minister 
called to accept a certain charge. 

9. Churches losing a pastor by death or other incapacity 
are allowed to call any minister, subject to the tenure reg-
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ulation. Chw'ches need not wait until the end of the pas
toral tenure period in effect to call if their pulpit has been 
vacated for this kind of reaSOIl . 

10. Special ministerial positions in the schools, Back to 
God radio work, denominational offices, editors of church 
papers, etc. could be regulated by special rules best suited 
to the work. Men in these positions ought also to be suh
ject to similar tenure limitations, however, and to be re
garded as eligible for can by the congregations in the reg
ular calling period. 

Comment: It is not advantageous to the church that cer
tain men have a hfe-Iong position of absence from the 
regular pastorate. If the kind of men usually chosen for 
this work could be shared by the churches as well as by our 
institutions, it would be better for all concerned. 

11. Synod should set a denominational quota fund out 
of which all moving expenses for all ministers are paid . 

Comment: This plan obviously will increase the amount 
of moving costs, although not to a point which would make 
this a burdensome item for the churches if borne jointly. 
In addition : this central fund will equalize the financial cost 
of getting a minister relocated for the outlying and smalJer 
congregations. 

12. Any minister failing to receive a call would be given 
support for one year or more at the discretion of synod. 
If it appears that a certain minister will not receive a call 
within a year of the calling period, he shall be encouraged 
to seek employment elsewhere or to pursue further study. 
Such ministers are eligible to apply for inclusion on the list 
of ministers eligible for call at any subsequent calling 
period. 

Comment : We believe that the possibility of losing many 
ministers in this way is actually as remote as it is now, es
pecially if the church is careful to open up a suffi cient num
ber of fields to employ all available men. Since the tenure 
of offi ce is for three years only, those ministers for some 
reason less able to oommand calls would not find it as dif. 
Bcult to be accepted. 

00. • • 

I am quite aware of the fact that this suggested plan is a 
radical departure from our older system so fa r as Our think
ing and traditional practices aTe concerned. I t is not a 
radical departure in principle, however, since it puts into 
effect the same system as we now use for the election and 
tenure of Our elders in the congregations, and we never 
weary of saying that a minister's office is that of a teaching 
elder. Having witnessed a few of these very difficult situa
tions in which it was desirable that a given minister leave 
a particular congregation, and having seen the results of 
such and other situations arising out of our present practice, 
I think that something like this would work to the advan
tage of the churches. 

And now for the discussion! 
I hope that individuals wishing to share with me their 

vicws on thi~ mattcr will address me personally, if they do 
not care to write publicly. Also I would like to see our 
ministers' conferences and discussion groups give this some 
consideration . 

Here is a problem that many with me feel needs dis
cussion! 
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GOVERNMENT AND CHURCH 
Scripture: Romans 13 

Background: 
In society the state ought to manifest Cod's Kingdom as 

"righteousness in the administration of justice." Those in 
proper authority have the calling to establish and enforce 
human ordinances (I Peter 2: 13). It is in this connection 
that we witness the terrifying struggle of millions in the 
United States for "eivil rights." This struggle has been 
called by some a race war. This civil rights movement, 
designed to enhance the legal and social position of the 
colored segment of the population, presents many problems, 
some of which arc within the scope of this discussion out
line. 

Outline: 
1 - How are church and state related? 

Covemment has the sword-power by d ivi ne ordinance 
( Rom. 13), and even though it is pagan (as in Rome during 
the ministry of Paul ), it must be obeyed. The church does 
not have the powel' of the sword hut th e power of tile keys: 
the Word and d iscipline ( i\'latt. 16: 19). The ch urch does 
not compel by means of physical power. Us only weapon 
is preaching and witnessing ( Matt. 28: 19, 20 ). Knowing the 
fear of the Lord, the church movcs men to fai th ( II Cor. 
5: 11 ), for it is not satisfied with mcre c.xtemai compliance. 
It insists upon a real change of heart. 

The discipline of the government is limited to this life, 
but the discipline of the church reaches into heaven ( Matt. 
18:18 ). Church and state borrow their authority from Jesus 
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Christ who is King of kings, and in no wise from each other. 
Even though the church is the Lord's peculiar treasure, she 
may never lord it over the state. And even though govern
ments have and may resist those who seek the true Church, 
we must unite with that church, obeying God rather than 
men. 

Questions fOT discussion: Should congregations "force" their 
members to support certain causes by way of general bud
getary allocation? Should churches put pressure on the 
state by way of political maneuvering or widely-publicized 
pronouncements? May the church use social or economic 
pressures to enforce its will upon people? Is the power of 
the Word equivalent to the power of the sword for effective
ness? What determines the rightness or wrongness of obe
dience or rebellion against the state? 

2 - What may the church expect from the state? 
The state must allow the church to do its own work: the 

training. calling and deposition of its officebearers; the ful
fHlment of certain ecumenical obligations (Eph. 4 ); the 
administration of Word and sacraments; the carrying out of 
missions and evangelism; the exercise of Christian charity 
(Jas. 1:27). In obedience to Christ who is Head over all, 
the state must allow room for the church among the people. 

Paul points out in Romans 13 that the state ought to 
administer justice in the general interest. The church may 
demand no more than recognition of its own sovereign 
rights. The government must respect the rights of the 
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several "denominations," establish and enforce laws with 
respect to the protection of life and health in public build
ings. The church may on occasion admonish the govern
ment; the state may call upon the church for thanksgiving 
and prayer in time of war. calamity, victory, etc. 

Questions fOT discussion: Does the Roman Catholic Church 
have good reason to demand that the state punish heretics? 
May the state allow a certain church to side with the enemy 
in time of war? Would it be proper for the government to 
allow a given religious group to maintain and propagate 
Commun.ism? May a church demand the right to worship 
in a manner which disturbs the peace and quiet of a com
munity? 

3 - What do we mean by "separation of church and state"? 
By "separation of church and state" we do not mean that 

the state is an institution possessing some kind of neutrality. 
but that it should not oppress the church, nor the church 
it. Whenever the state meddles in church matters you have 
persecution. Confusion and misery always follow when 
men ovcrstep the boundaries of proper authority. 
Questions for discussion : Does "separation of church and 
state" rule out government aid to schools? What educa
tional philosophy ought state-supported schools to teach? 
What view of the origins of things? May the state demand 
of the church that certain members be punished by the 
church authorities? Maya church keep its criminal olIences 
within its own circle without report to the government? 

FREEDOM OF CONSCIENCE 

Scripture: Daniel 1 

Background: 
One of the presidential candidates now campaigning in 

the United States claims that his administration will restore 
private initiative and work against aU programs which im
ply the curbing of legal individual rights. This is a major 
area of dispute today since the expansion of government 
services requircs broader taxation, and this meam that 
certain people are compelled by the sword-power of the 
state to support certain programs which they might not 
really prefer. What does the Christian faith say about this 
matter of "freedom of conscience?" 

Outline: 

1 - What do we mean by "{reedo,n o{ conscience?" 


Vve do not mean that the conscience of man is free from 
the law of God, or that it is as such either reliahle or au
thoritative. We do mean that no one or nothing may force 
anyone to think or do something against his will, proViding 

this matter be properly within an area of individual deci
sion. 

Within the famil y, the school and the church the nature 
of this freedom varies. A Bve-year old is not free to dis
regard parental authority except in certain very unusual in
stances. A school has the right to enforce rules it deems 
proper to its function. The church may insist that its mem
hers agree with the dogma and with the practices enforced 
by the consistory. 

By this time it is evident that "freedom of conscience" i f> 
not easy to deBne. Christians have always insisted that it 
is better that we run the risk of the consequences of an 
avowed "freedom of conscience" rather than to accept the 
"benefits" of a situation in which confonnity is gained by 
force. 
Questions for discussion: How do we teach children the 
right understanding of this freedom? What is thc nature of 
the human conscience? What does Scripture say about con
sciencc in Romans 2:15? What is the relationship of humil
ity to conscience? Maya Christian ever assume responsibil
ity for obedience to rules and regulations which he does not 
believe to be truly based on the Word of Cod? 
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2 - How is -freedom of conscience" to be recognized bl] the 
state and the chu rch? 
Governmental power and authority has frequently sinned 

against the rights of the citizenry to a certain freedom of 
conscience. This is always true when tIle state forgets the 
boundaries of its authority! The state cannot enforce laws 
dealing with sins which are not concrete and speci6c in 
character. For example: the state cannot enforce the Brst 
table of the law, with the possible exception of certain reg
ulations regarding the Lord's Day. 

Students of biblical history regarding the experience of 
the church at the hands of totalitarian states are apt to 
stress the need for a strict delimitation of governmental 
power. Governments which come to power by way of free 
elections are apt to devise schemes whereby the larger 
majority of the populace will feel that the few are being 
just1y penalized to help the poor. The church fares badly 
in the expansion of such motives and poliCies! 

The church stresses always the power of the Word to 
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convince and to guide. and never resorts to coercion, not 
even the coercion of the majority vote! It would seem that 
American churches with their emphasis upon organization 
and administration seem to breed the kind of people who 
are seldom concerned for the preservation of freedom of 
conscience. No one may be forced in a matter of fai th. Com
pulsion does not create faith because faith is a gift of the 
Spirit of God (John 6:63-65) . 

Questions for discussion: May the government force people 
to save for their retirement years by way of a social security 
program? May government authorities argue fTom general 
benefit in order to validate their social measures? Does 
"freedom of conscience" mean that an employer may hire 
and fire and remunerate as he pleases? May the state allow 
other social organizations to enforce their will regardless of 
personal feeling? Can you name instances and identify 
means in which churches sin against the conscience of the 
members? 

HUSBAND - DOOR-MAT, BOSS OR HEAD? 

Scripture: 	 I Corinthians 11 :2-16 

Ephesians 5:28-31 

Background: 
For many years people in the United States had their 

fun with the popular comic strip "Bringing up Father." 
Daily they laughed loud and long at poor Jiggs who could 
hardly call his soul his own. Maggie as his wife forbade 
him to eat corned beef and cabbage and associate with 
his friends. The daughter, interested in making herself at
tractive to numerous boy friends, saw her father in terms of 
hi s check-book. 

By this time the laugh is on us. 

We seem to be reaping what so long has been sown in 
this nation. Family ties are languishing. Juvenile and adult 
delinquency run rampant. Discipline has become a naughty 
word. Authority in every sphere of life has been under
mined. As goes the family, so the nation according to the 
old adage. No community or country is stronger than its 
homes. And if there is no strength and stability and serenity 
within the family, we dare not expect such in SOciety. Here 
the roots of human life are being cut. 

If we still believe the plain teaching of Scripture, we 
can trace many of Our presen t social and political ills to 
the decline of authority within the homes. To all practical 
purposes the place of husband and father has been per
vcrted. He has become little morc than the provider whose 
wages are still welcome but whose words carry little weight. 
And many warnings are sounded, especially by implication, 
against such a conception in God's Word. 

Outline: 

1 - The fact 0/ the husband's headship 


Paul seemed to have deep concern for the Corinthian 
church. Not a few of its ills he traced to the inordinate 
liberties which some of the women, especially the mar
ried women, seemed to take. The question dealt with in 
this chapter concerns wearing of a head-dress in public 
worship. Apparently the apostle isn't concerned just 
with that custom but with the underlying reason for 
overthrowing it. Thus he deals with the basic principle 
of the relationship of a married woman to her husband. 

Notice how he makes a sharp distinction between the 
man and the woman in their public appearance. This is 
to reflect basic convictions concerning the headship of 
the husband under Christ over the woman. 

Meanwhile he asserts a basic equality of them as in
dividuals before God. Note also that there is a mutual 
dependence of the one on the other (vss. 11, 12). Yet in 
official position the husband is head over the wife. 

Why was Paul so concerned about women covering 
their heads at prayers? May women today attend church 
with uncovered heads? Does this passage militate 
against bobbed hair? Is there a sense in which outward 
customs can change while the principle is truly main
tained? What does Paul mean by the husband as "the 
image and glory of Cod?" Is the woman less than the 
husband? Show how this passage does not allow for 
tyrannical exercise of authority by the husband. 

2 - The quality of the httSband's headship 
What is stated in I Corinthians 11 is elaborated in 

Ephesians 5. Here once again "headship" is stressed. 
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Note that this is a 6gure borrowed from life, organic life. 
What is the relation of head to members of the body? 
What is the function of a head in this sense? How far 
does such directive authority and power go? Should 
women promise to "obey''? What does this mean in 
practice? 

Such headship is described further. It is exercised in 
love. Note how intimate is the relation between husband 
and wife - a husband in loving his wife loves himself. 
Is this a selfish motive? How can the wife's individuality 
be expressed in such a context? What is involved in the 
duty to love? Why do you suppose Paul mentions that 
husbands must love their wives, while he doesn't say 
that wives must love their husbands? Isn't this de
manded? 

The safeguard against the twin perversions of tyranny 
and laxity in exercising authority Paul finds in Christ 
Jesus. This he states in both passages. In which sense 
does a Christian marriage differ from that between non
Christians? Can a believer be happy when married to a 
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non-Christian? Must she still obey such a husband? 
What if he refuses to allow her to go to church? 

3 - The purpose of the husband's headship 
Paul has much to say about this. It is of importance 

to the angels. Just what does this mean? How are they 
related to the life of the believing church on earth? He 
also taThs about that which "is seemly." Christians must 
avoid the giving of offense not only to fellow believers 
but also to the non-Christian world. Note how a woman's 
lack of respect for her husband actually involves a lack 
of respect for God and his revealed will. Thus by wilful 
flouting of authority instituted by God she brings dis
credit not just on herself and her husband but on the 
church and especially on the Lord of the church. How 
are our families (also husband-wife relations ) to reflect 
the relation between Christ and his church? For Paul 
all this is bound up with the purpose that "the two shall 
become one flesh." Once again this stresses true oneness 
in marriage. What kind of oneness is this actually? 

WHO CAN FIND A WORTHY WOMAN? 

Scripture: Proverbs 31: 10-31 

Background: 
Having sketched briefly something of what the Bible 

says about the place and task of the husband in the family, 
we must now come to terms with what it says about the 
wife. 

Especially in the past many lofty things have been said 
about women in general and wives in particular. In poetry 
and prose writers have vied wi th each other to praise "the 
fairer sex." But no accolade was deemed greater than that 
which praised a woman as "a devoted wife and mother." 

The temper of the times has changed. Housework is now 
regarded as a bore, unworthy of a woman's time and talent. 
Children, especially if there are several, become a nuisance 
- possibly because they cost so much. It's cheaper and 
more convenient to swallow the pill . Those who still cheer
fully devote themselves to husband and family are subjected 
to flerce pressures. They must have outside interests - cul
tivating exotic hobbies, arranging for every bazaar that 
raises funds for worthy causes, glittering in the floodlights 
of the social whirl, going out with the "girls" for coffee Rnd 
teas and brunches. 

What happens to the children who come home to an 
empty house or to the husband who must satisfy his appe
tite with a can of beans matters little. The woman must ex
press herself to fi nd self-fulfilment! Only the woman deeply 
convinced of her calling from God to be wife and mother is 
able to resist such pressures. No wonder many homes aren't 
what they used to be. We may live in much finer houses 
and eat much better food and dress in far more attractive 

clothes, yet something of the solidity of the old-fashioned 
home is missing. Possibly what the Bible says in Proverbs 
31 will help Christian women take a strong stand for the 
high vocation of being wife and mother. 

Outiine: 
1 - As a·help to her htLSbond 

This was the divine intent in fashioning woman in 
the beginning. To this the writer of Proverbs again 
directs attention. Notice especially the stress on her 
"selflessness." Throughout this worthy woman directs 
herself to the needs of husband, community and chil
dren. Here she 6nds her self-fulfilment. 

She is a home-maker. Here thrift and industry and 
orderliness are underlined . Which characteristics seem 
to be stressed in our day in contrast with this? Why do 
you suppose many women think that home-making, in
cluding housework, is beneath their personal dignity? 
Do you think this passage argues in favor of "working 
wives?" 

All this seems to be geared brst of aU to awaken re
sponse in her husband. He "trusts" in her. What does 
this mean? Also he openly praises her (vs. 29 ). Do you 
suppose women are disillusioned with home-making be
cause husbands take them for granted? Notice a lso how 
through her the husband becomes highly respected in 
the community (vs. 23). How can this he attained to
day? 

2 - As a contributor to her community 
AI! this, it must be remembered, is written against 

.. , 7 • 



• • 

REFORMED FElLOWSH1P 1NC. 
Breton Village 

GRAND RAPIDS, MICH. 49506 SECOND CLASS 
Return nlque"ed. 

POSTAGE PAID AT 
GRAND RAPIDS, MICH. 

the Israelitish or old Oriental background. Sketch the 
place of women in such societies. Why is it false to 
conceive of them as drudges in those days? Here her 
economic value is mentioned. What is the economic 
value of a woman who devotes all her time and atten
tion to her family? Do you think husbands recognize 
this? 

A paramount concern of hers is for the needy. How 
does the Scripture evaluate the importance of showing 
charity to others? In what ways can this be done today? 
What is the connection with being a helpful neighbor? 

Her virtues, manifested through her work, are also a 
witness to the community. Why do you suppose we 
always think of witness more in terms of what we say 
than what we do? Is this Biblical? In addition this 
woman also speaks wisely and kindly (vs. 26). Since 

women then didn't go to school, how was this possible? 
Do you think women today excel in wise and kindly 
conversation? 

3 - As a teacher of her children 
Often mothers grieve because their children don't 

seem to appreciate them and their solicitude. Human 
nature likely wasn't much different in the days of king 
Lemuel than it is now. Yet notice how her example was 
effective. When do mothers usually come to see and ex
perience this? Give some examples of godly mothers 
who greatly influenced their children . How can we en
courage our daughters to look forward to marriage and 
home-making as an ideal career? How is the fear of 
Jehovah connected with the task of being a wife and 
mother? 
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