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In This Issue • .• 
* * Soon Christmas day will be with us. To you and yours we of 
Reformed Fellowship Inc, wish all the joy which is in Christ Jesus 
our Lord, whose birth we are privileged to celebrate once again. May 
he who is the true Light of the world fill all your days throughout 
the coming year with the radiance of his presence. 

* * In a world of change and confusion the true church knows the 
strength and satisfaction which comes from clinging to the "Unfailing 
Promises" of our Cod. Be sure to read the Christmas meditatio:"l 
penned by Jerome Julien, pastor of the Franklin St. Christian Reformed 
Church of Grand Rapids, Mich. 

* * To remind our readers in another way of the giory of our Lord's 
birth, we are pleased to present two poems by Elsie D. Kuizema well
known as a Christian teacher and mother living in Grand Rapids, 
Mich., lind no stranger to these pages. 

* * Dr. Henry A. Bruinsma retums to the pagl!S of Torch and Trum
pet after an absence of almost a decade. For many years he wa~ 
professor of music at Calvin College and lecturer in church music 
at Calvin Seminary. Since 1959 he served as Director of the School 
of Music lit Ohio State University. He recently resigned to accept 
the position as Dean of the College of Fine Arts at Arizona State 
University. Intcrnationally recognized as an authority on the music 
of Calvinism, he is a Fellow of the American Council of Learned 
Societies and serves on the executive boards of the National Association 
of Schools of 11usic and the College Music Society. Reading his 
"Of Men and of Angels" will whet your appetite for more from hi~ 
busy pen. 

* * Dealing with the controversial s ub j e c t of "Speaking with 
Tongues" Dr. Stuart Bergsma presents in this issue the second install
ment of his thorough and thought-provoking article. Now associated 
with Pine Rcst Christian Hospital near Grand Rapids, Mich., Dr. 
Bergsma will be remembered by many as for many years medic:t l 
missionary for the United Presbyterian Church in both Ethiopia and 
India and author of "Rainbow Empire" and "Sons of Sheba." 

* * Recently evangelical Christi:tn literature was enriched with a 
publication by Dr. Philip Edgecumbe Hughes enlitled "Christianity 
and the Problems of Origins." Nicholas J. Monsma, retired Christian 
Reformed pastor, introduces us to this valuable little work with. a 
big message. Likely you wlll want to buy this book for your son 
or daughter or friend whose college studies may cause him to wonder 
whether evolutionary theories can be wedded to a vibrant Bible
grounded faith . 

* * Simon Tuininga, an elder of the Christian Reformed Chun:h in 
Neerlandia, Alberta, raises the question whether perhaps there are 
"clowns" in some of our present-day pulpits, The question is worth 
pondering. 
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ACTIONS SPEAKING LOUDER THAN WORDS? 

A NYONE ACQUAINTED wUh our (Christian Re
formed) periodicals, both "official" and, as this one, 

free, will have noted that the brethren of the Christian La
bour Association of Canada have not been hiding their light 
under a bushel! They have engaged in shrup debate with aU 
comers, and the discussions produced have served to en· 
lighten at least this observer with respect to the issues 
involved. 

Like much debate, theirs, too, has often seemed quite 
fruitless. So far as we can sec, no one hears anything that 
compels modification of position. The very articulate and 
learned opponents of the "separate organization" position 
continue to say that SUell activity may be desirable but is not 
at aU necessary. It is suggested that if we are really to count 
for Christ in our time, we must take OUf place in the existing 
organizations and make OUf witness from such a vantage 
point. 

My personal experience is that the evidence of such dis
tinctively Christian eHort is scarcely nOticeable. I know that 
hundreds of Cluistian workers, for example, are members 
of the larger trade unions in the Crand Rapids area. How
ever, I never saw much of an effort to do more than request 
people at union meetings not to swear so much. 

But let's forget about such things. Possibly considerable 
positive Christian testimony is being offered in these organi
zations of which I have never heard a thing. I hope sol 

Our Canadian brothers, however, have been making a 
bit of commotion in their country. Their efforts have Dot 
gone unnoticed.. Without further comment except to ask if 
actions here aren't speaking more loudly than words, I quote 
from the Kingston (ant.) Whig-Standard, a daily newspaper, 
its editorial comments on CLAC action: 

nSf CASE FOR FREEDOM 

We lIear often 61I(JfJgh tha' thi.r i.s a "Christian" lOCiety; it is gcn
eral4/ /US'Umed that this countTt/ tear foonded upon "Christian prillci
plu" and for practical plirpoSe$ most people accept this generalization. 
Th~e.are ccrloin principles of conduct and ethics which are port of 
ChriStIan dogma, at tiny rate, which we can all accept and which we 
like to think govern our affairs. 

It is strange, therefore, to find a professedly Christian movement 
under vicious pressure from sources which are the first to profess their 
moral superiority. TIlat movement calls itsclf the Christian Labour 
....ssociation of Canada and those oources are, mainly, organized labour 
and certain newspapers. \Ve hold no specinl brief for this association 
but a study of its regularly published organ, The Gllide, makes us feei 
that, although it may be a bit cranky, it is fundamentally decent and 
rather couragcous1y forthright. 

The tro\lble is that the CLAC believcs in the freedom of caeh man 
to work without bdng forced to join any association. Organized unions 
in Canada believc just the opposite. The issue had never been forced 
until a mlln named Clarence Mostert was recently fired because 
he refused to join the International Association of Machinists in Van· 
couver when his employer signed a collective agreement with that 
union. 

The employer was not eager to let Mr. Mortert go but said it had 

no choice. However, Mr. Mostcrt displayed an inconvenient and dis
concerting amount of courage. He demanded to see the constitution of 
the union in question and after much opposition managed to do so. 
That constitution was 00 shot through with ill iberality that Mr. Mortert 
and a good lawyer, along with the CLAC who are going to pay court 
costs, is going to nght his case right to the Supreme Court of Canada 
if necessary. 

Tins will be the test case and it has been too long in comina'. While 
newspapers such as the Toronto Star have consistently reviled the CLAC, 
others throughout the country have supported Mr. Mosterl and his 
present backers. It may be that a new day of freedom for the individual 
worker is about to dawn in Canada. 

J. H. P. 

A SPIRITUAL THERMOMETER 

I T HAS BEEN SAID that the spiritual life of a church 
can be determined by the number of men that attend 

Men's Society. If that is true, what is the spirituality of the 
Christian Reformed Church today? Judging from the reports 
that this writer has heard, the number of men attending 
Men's Society is very small. Does it therefore follow that the 
sL>iritual life of our Church is poor? 

It certainly is true that one's relationship with the Lord 
will determine what kind of spmtuallife he will have. And 
it is also true that the only way in which one can cultivate 
spiritual life is through the Word of Cod. Therefore by the 
study of the Word, one displays his interest in maintaining 
a strong and personal relationship with God. in Jesus Christ. 
On the other hand, jf one has no interest in the systematic 
study of the Word, it certainly points to weak fellowship 
with Cod, if indeed it allows for such a fellowship at all. AU 
of which comes down to this: if men show no interest in 
attending a society where the Word of God is studied sys
tematically, they are showing little sign of spiritual life. The 
basic issue therefore is still, as always, the condition of a 
man's heart. Those who have a real desire to sen-e God will 
find attendance at society a wonderful way to fulfi ll that 
desire. And the only way in which one can have that desire 
is through the power of the Holy Spirit. In the final analysis, 
therefore, we should ceaselessly pray for His life to revitalize 
our church. 

H.V. H. 

I COULD NOT BELIEVE IT! 

A CONTROVERSIAL, and admittedly difficult, problem 
is what our teen-age children in Christian high schools 

should be taught is good literature, and what therefore is rec
ommended as good reading for them. Among our literati there 
is great difference of opinion. It is readily granted that such 
a course should cover a broad range. It is also agreed that a 
novel with some quasi-religious twist is not necessarily or 
because of this good litera hIre. Some of the writing in this 
class is positively repulsive. What teen-ager, whether boy 
or girl, cares about these goody-goody stories, the piosity 
so unreal to the world he lives in? 

But does this mean that boys and girls in our Christian 
high schools should be introduced to the foul sur-realism that 
disgraces the newsstands or the magazine racks of any drug 
store? 

I have just finished reading one of the vilest of the vile. 
Now I could wish I had not done so, because to this moment 



its profanity rings in my ears. It is a book no one would read 
aloud in the presence of respectable company. The cursing, 
even in the presence of a child, makes one wonder why the 
author did not choke in the froth of his own corruption. Kor 
is this good literature. How could it be? It is trash, anel noth
ing but trash. There is not one sentence in the entire book 

which impresses the reader, so that he would like to cherish 
it in his memory. And the point of the story seems to be that 
all of life is pointless. 

Why did I read this book? Wen, someone told me that this 
was recommended reading in one of our Christian high 
schools. I could not believe it. But I had to. C. H. 

Unfailing Promises 

by JEROME JULIEN 

"He hath gicen lJelp to Israel his servant, 
TTwt he mig!lt remember mercy 

(As lie spake unto our fatTlers) 
TOIcord AbraTJam and !lis seed for ever." 

- Luke 1,54, 55 (ASV) 

W E i\IUST HUBRY. Time is too short for aU the neces
sary holiday preparations that must be made. But 

let's take a moment out of our hurry and scurry to ask our
selves if Chrisbnas has not become for liS merely a night 
so dark and so long ago. If it has, something is lacking. Like 
Mary, we must catch a glimpse of the event's greatness. 

Before that night of Nati\'ity, Mary was already over
whelmed by the event's greatness as she stood at the thresh
old of Elizabeth's home . .. so much so, that she uttered 
the first hymn of Chrisbnas, «My sOlll doth magnify the 
Lord ..." Having plainly in her mind the covenant mercies 
of God, she concluded it saying, "He hath given help to 
Israel his servant, that he might remember mercy ... toward 
Abraham and his seed for ever." She remembered that God 
had made a promise with Abraham concerning His covenant 
people: "I will make of thee a great nation, and I will bless 
thee, . .. and in thee shall all the families of tbe earth be 
blessed (Gen. 12:2,3 )." 

" . .. In thee shall all the families of the earth be blessed." 
'Vithout this promise there would be no salvation today for 
God is a covenantal God. The whole world in the time of 
Abraham was in the midst of sin and death . .. under just 
condemnation and the curse. This death would continue, 
but God would lift up His people - those who were so fallen 
that they could not expect restoration. God would help by 
pure grace. 

Mary knew, as well, that Israel's long night of expectation 
for fulfil1ment was not smooth. There were years of captivity 
and oppression; there was spirihlal degeneracy. Yet Jeremiah 
had reminded Cod's cllOsen people: "Behold, the days come, 
saith Jehovah, that I will perfonn that good word which 
I have spoken concerning the house of Israel and concerning 
the house of Judah . In those days, and at that time, will I 
calise a Branch of righteousness to grow up unto David . . . 
Judah shall be saved ... (33:14-16 )." Malachi, also, re
minded them, "But unto you that fear my name shall the 
sun of righteousness arise ... ( 4:2 )." 

Now, at last the years of darl..'lless were to be over. In 
the East were the streaks of dawll. TIle Sun of Highteous
ness was arising. Paul put it this way, "Bllt when the fulnt'ss 
of the time came, God sent forth his Son . .. (Gal. 4:4)." God 

in His own time was about to bring fulfillment to His 
graciolls promise of salvation. In grace the promise had been 
made, and now in grace the promise was about to be ful · 
filled. A Son was to be born, not in the Donna! course of 
nature, but of a Virgin . 

Is it any wonder that Mary sang! Sbe knew something of 
what God was to do. That whicll He had promised to Israel 
was now to come, and not for Israel after the flesh but for the 
children of the promise. "God hath given help to Israel" ... 
"a Savior, who is Christ the Lord." How faithful is God to 
His promises. 

We ought to sing, too : God has visited His people with 
salvation! He has fulfilled His promise! Yet how carelessly 
we have allowed this fact to be co\'ered with countless decora
tions - even religious symbols - and in our hurry and scurry 
we have forgotten how God worked His will. 

Indeed, the promise was fulfi lled; but now Christ has 
given to us "precious and exceeding great promises." This 
Advent season should remind us that even as God faithfully 
executed His promise of a Savior, so will He faithfully ful · 
fill the present promises in His own time. Perhaps we can 
take a lesson from Mary. When God announced. to her the 
marvelolls thing that was to happen, she praised His holy 
name. Her life was one of faith . Her faithfulness is seen 
again in the last Scriphtral reference to her, as she was wait· 
ing in the upper room (Acts 1:14) WitIl the disciples for the 
promised Comforter. As she trusted in the promises of God, 
so must we. 

As sure as Christ came the first time He has said that He 
will (!ome again to take us to Himself. Certainly there are 
times when we ask whether this promise and others such 
as we have in the " 'ord will ever come to pass. Yet we must 
remember that Israel waited n long time before God sent 
a Redeemer- the darl..'lless of night was heavy, but as God 
would have it, the dark sl..')' was suddenly filled with the 
streaks of dawn and the Sun of Righteousness was come. 
God's promises are unfailing. " . .. The vision is yet for the 
appOin ted time, and it hasteneth toward the end, and shall 
not lie : though it tarry, wait for it; because it will surely 
come, it will not delay ( Hab. 2:3)." 
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by HENRY A. BRUINSMA 

W HEN I THINK ABOUT the making of music by 
man in his home, his school, or his church, I inevi

tably find my thoughts wandering to the other great, mys
terious creatures of God's world who also make music, music 
which is continuous and which is great. The music of the 
angels, we are told, is devoted to the glory of Cod, to His 
praise, and I like to imagine with my finite mind the glories 
of the pealing anthems as they must echo and re·ccho through 
the halls of heaven. And my heart is saddenedsometimes when 
I hear an earthbound church member who claims that he 
knows nothing about music, doesn't like music, and prefers 
to hear as little of it as possible in church. What a miracle 
shall have to occur before he will be able to take part in the 
heavenly music-making to which we all must look forward! 

But angels and heaven are very much of a mystery to all 
of us. How about men? There I think we can talk at much 
greater length without ever exhausting the subject. My 
brother-in-law once was discussing a human relations prob
lem with me. He came up with this striking re-statement 
of our doctrine of original sin which I pass on to you for 
what you feel it may be worth. He said, "You know, Henry, 
I've Snany come to the conclusion that there's really only 
one thing wrong with the world - and that's people." A 
professor friend once said, "This life of being a University 
professor wouldn't be so bad, if we just didn't have to worry 
about teaching all those students!" As a former church choir 
director there have been times when I thought, too, that the 
life wouldn't be so bad if I could just eliminate the - well, 
half of the choir anyway! 

Seriomiy, though, I think we can agree that one of Ollr 
biggest problems is the problem of people, of communicating 
with them, of understanding them, and specifically of getting 
them to do with us and for us what must be done in our 
music programs in churches and schools. But isn't it an end
less job? The key is either too high or too low; the worn-out 
soprano wants to sing all the solos; the organ is too loud or 
too soft; you should use the vox humalla, or you shouldn't; 
the ac:companiment to the hymns is too baroque or it's too 
romantic (and I mllst confess that I'm not sure what those 
terms mean anymore, although I used to be able to define 
them exactly!) ; the rouge is too red, or the powder is too 
white! No one expects to win all these arguments because 
they have to do with people and their personal likes and 
dislikes. 

Most of us like to say that we are men and women of 

principle. \ ·Ve all have a certain moral code of which we are 
proud and to which we try to conform . We have ollr religious 
principles, and we do our best to live by these principles 
und make them work. But I wonder how many of us have a 
well-grounded principle for our church music. I believe it 
is important that we establish in ollr own minds and in the 
minds of our supporters and colleagues in church something 
of a framework within which wc ron analyze and correlate 
our activities to the greater glory of God. 

Since we are not angels, but men, we have problems. It 
is because of this that people of like minds try to get together 
and agree on certain principles. That's why we have so many 
different kinds of churches, and so many different kinds of 
music even within the framework of a single denomination. 
I was brought up in a religious environment which was very 
meaningful and rich. VIe learned to think in tenus of one 
all-embracing goal which became the guide for our whole 
life, including music - Soli Deo Gloria. Now I know that 
sometimes it is hard to live this kind of life on a full-time 
basis. But for me it has mcant that in my field of church 
music I could relate all the musical activities of my church 
to one particular goal which, however subjectively it might 
be treated, at least was finn in my own mind. 

To show yOIl how d iffk:ult it is to establish any kind of 
Srm, qualitative p rinciple in church music, however, I'd like 
to tell yOll about an interesting experience. For about eight 

Address to a public meeting held in conjunction with 
the annual convention of the California Christian 
Teachers' Association, Ripon, California. October 22, 
1964 

years 1 served as the chaillllan of ollr denominational Psaltcr
Hymnal Committee. The old edition of the hymnal included 
the lovely old folk song, "0 Danny Boy." Through ow' years 
of work on the revision of that Hymnal we had many pres· 
sures on us to retain that song. On occasion fri ends would 
talk with me about it. And when I would point out the strong 
secular associations of that tune, they would suggest that 
just hecause I was so well trained in music was no reason 
why everyone else would be bothered by these associations. 
In fact, somc of the critics were sure that 99$ of the users 
of the Psalter Hymnal had never heard of the secular song. 
When I argued with them I hat it might be unwise to base 
our principles of church music upon the presumed musical 
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ignorance of our church members, the response often was 
that "the devil had had the tune long enough and now it 
was our hlrn!" 

As you know, "0 Danny Boy" did not find a home in the 
new Psalter Hymnal. The great comedian, Danny Thomas, 
was a great help to the committee in making the final de
cision, for just about that time the Danny Thomas Show 
began its long and successful run on television. Since "'0 
Danny Boy" is the theme song of that show, it becamc ap
parent to everyone that they could no longer claim that no 
one knew the hme, and they had to admit that perhaps "the 
devil had taken his tune back again." From that pOint on 
we had no more pressures to lise this folk song in otlr hook 
of praise. 

Although that whole situation may seem humorous in 
retrospect, 1 believe this kind of approach to church music 
is a pretty sad method of establishing the musical philosophy 
of a church. But I'm afraid that tllis is the situation in many 
churches in America today, both the liturgical and the nOIl
Iihlrgical. For most theological and practical questions we 
can turn to the Bible for our answers. But even there we have 
difficulty in find ing the right answer. Which passage should 
we use? I believe it was Zwingli who in the early days of 
the Refonnation seized upon the text "Sing to the Lord in 
your heart" to justify his idea that there should be no audible 
music in the church at all. The MoraviallS rely upon the 
Old Testament Psalms for the justification of their use of 
instruments in the worship selv ice. Yet not many chmches 
would ever accept the mandate of Psalm ISO to "praise the 
Lord with the dance." There are still some clmrches which 
do not allow the organ inside the sanctuary; some do not 
allow the singing of hymns; some do not allow choirs. Tn 
some churches, on the other hand, the congregation is so 
weak musically that if there were no choir or organ there 
would be preciollsly little music for the praise of God . 

"Vhat is the answer? Each of us is going to have to estab
lish the standard of what we can do and what we can't do; 
what we may do and what we may not do; what is mean
ingful and what is meaningless in tenns of the worship serv
ice in the church, the fam ily worship at home and the 
education of our children in the school. Once wc have 
reached that kind of decision in our own minds, we shall 
then have to work together in reaching those points of agree
ment which wi\1 help us praise God meaningfully in 011r 
corporate worship. 

But what kind of standard shall we strive for? Som(..'One 
once wrote that he believed the primary problem for the 
church musician is the quality of the music which he pro
duces. This kind of approach, however, is much too limited, 
I believe. It substihltes the mcans to the end for the end in 
itself. For me, and I hope for you, the goal is glorifying Cnd 
through the great music which we produce in His name. 
With that kind of goal, anything less than music of high 
quality is inadequate; a lXlOr perfonnance whieh does not 
match our potential is inadequate; a poorly chosen selection 
(even though intrinsically the music migh t be so-called "good. 
music") is inadequate. Some years ago Olaf Christiansen, 
speaking at the Calvin College Conference on Church Music, 

gave an excellent rule-of-thumb for the selection of music 
for the worship service: "Good music isn't always appro
priate, but appropriate music is always good," 

Our denominational committee on church music worked 
for two years seeking to write a satisfactory statement of the 
principles wllich should govern music in the church. The 
longer we worked the more difficult and impossible the task 
seemed . Then we cam e to the realization that we were making 
it much too difficult for ourselves and for the church. We 
had to lay a. foundation for judgment, recognizing that the 
judgments themselves would inevitably be made by those 
who had to work actively in the field and by those who 
participated or listened to the music in the pews. We 
had to establish a framework in which the music program 
could develop both in a big, sophisticated downtown church 
and in the little (''Olmtry crossroads church with a poor organ, 
no choir, and inadequate leadership. I'd likc to quote this 
statement of principle for the music of the church which. 
I believe, is a masterpiece of simplicity but full of pregnant 
meaning fo r those who will seek to apply it to the local needs. 
The single statement of Principle is fo llowed by two para
graphs, the fi rst referring to the relation of the music to 
God , his worship, and his Word, and the second to the 
qualities which man should look for in chOOSing this vehicle 
of praise. 

The Music of the Church shoultl be appropriate for worship. 

1. 	 The music of the church should be liturgical. In spirit, 
fonn , and content it must be a positive expression of 
Scriptmally religiolls thought and feeling. It should 
serve the ministry of the Word. 

.2. T he music of the church should be beautiful I ts re
ligious thought or spirit should be embodied appro
priately in the poet!)' as poetry, in the music as music, 
and in the blending of these in song. It should satisfy 
the aesthetic laws of balance, unity, variety, harmony, 
design, rhythm, restraint, and fi tness which are the 
conditions of all art, 

Many religious leaders in America. representing a ,vide 
variety of churches, have expressed wholehearted approval 
of this beautiful statement. But along with this approval we 
must express the fear that, unless we have a church member
ship which is musically intelligent, we may have difficulty 
in attaining the lofty goals which that principle calls for. 
And this fear brings us to the problems of music education 
in our Christian Schools. in our public schools, in our homes, 
and in our churches. Frankly I am deeply concerned about 
the fu ture of the music in our churches in tllis country. I 
think the time is coming when the churches shall have to 
step in again and take on more responsibilities for the musical 
training of our children, in much the same manner as was 
done in the old European Cathedral Schools, in the church
oriented public schools of t-he Baroque and Renaissance 
periods, and in the early days of the Dutch Rcfonned 
Churches in the Netherlands. There are several factors at 
work wllich are contributing to the decline in musical and 
religious intell igence among our children. One of these is 
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the current movement for a clean-cut divorce of things re
ligious from the secular in our public schools. H this move
ment continues we may 6nd that the only place our children 
can learn the great music of our religious heritage will have 
to be in the Church because the school may not allow it. 
Even in the Christian School we may 6nd this same lack, 
perhaps not for the same reason, but for other reasons such 
as a lack of qualified teachers or a lack of interest on the 
part of the constituency to support such teaching. I have 
known many children in the public schools whose only intro
duction to things religious was through the singing of great 
religious music in their a cappella choirs. Is the church ready 
to step in to 611 this gap in order to keep alive the art of our 
heritage? The time is fast approaching when we may no 
longer hear our children singing the "Hallelujah Chorus" 
simply because it has a religious message. To take its place 
our children in America wiII be singing the latest hit tunes 
from the Broadway shows, not because these are great music 
but because they avoid carrying a religious message! If that 
time actually arrives, will our churches be ready to step in? 
Will our Christian Schools? 

Another matter of great coneem to me is the problem of 
the technical musical training which our children are, or 
rather, are not receiving. Since 'VorId "Var II we have not 
been able to recapture the musical pace which had previously 
been established in the schools. Our colleges and universities 
are turning out more music educators than ever before, hut 
we can't seem to meet the demand for these teachers. The re
sult has been a complete absence of musical training for many 
children in the Christian as well as in the public schools. 
Now this has deep implications for us as church musicians. 
If an increasing burden is to fall upon the Church and upon 
the Christian School for the musical education of our chil
dren, it means that we should take another look at the kind 
of preparation our future church musicians and our school 
teachers are receiving. If the church cannot rely upon the 
schools for training its members to give proper praise through 
music, the church musician will also have to become a music 
educator, his responsibilities mllst be increased , and his areas 
of competency must also be enlarged. There will have to be 
an increase in the technical training of children, if we ar~ 
to have a musically intelligent man in the pew as well as in 
the choir loft. Church musicians might wellieam more about 
the instruments of the orchestra, even as Gennan church 
musicians today must know them, or become much more 
adept at the organ, as our contemporary Dutch musicians 
in the Reformed Churches are expected to be. In a nutshell, 
we should be anticipating the day when we may have to 
carry an even heavier burden of training our youth in the 
field of music if music is to live and flourish in the church. 
Above all, we should make sure that we have an intelligent 
laity, intelligent in the ways of religious understanding, in 
the ways of musical understanding in so far as this supports 
the church. 

Well, they tell me that a three-part form is the most 
perfect of all musical forms and the most meaningful to the 
listener. In my introduction I talked briefly about angels . 
Now I've spent a great deal of time talking about our prob

lerns as men and women devoted to music and the church. 
Really I should go back to the angels again to let you know 
that I'm approaching the end of a well-rounded speechl Of 
course I can't conclude without quoting that beautiful pas
sage from Corinthians which must have come to mind when 
you read the title of this speech: "If I speak with the tongue 
of men and of angels, but have not love, I am become as 
sounding brass and a tinkling cymbal." How true that is! 
The charity which we show to our colleagues and partners, 
and the Jove whicll we have for the churcll and for its music, 
and above all for our God, are what makes the sounding 
brass and the tinkling cymbal meaningful. It gives our work 
a depth which few other professions can ever hope to match. 

I'd like to stretch the vision of the angels just a little bit 
and close with a quotation concerning men and those winged 
creatures which are not angels but birds. You will recan that 
I have referred to the need for developing a musically in
telligent laity. Many centuries ago St. Augustine had this in 
mind too. His word bears repetition, even as it has been 
repeated by many other fathers of the church, including 
John Calvin who quoted this in his Preface to the Genevan 
Psalter . 

Now the heart requires the intelligence, and therein, 
says St. Augustine, lies the difference between the 
singing of men and of birds. For a linnet or a night
ingale may sing well, but it will be without under
standing. Now the peculiar gift of man is to sing 
knowing what he is saying. After the intelligence must 
follow the heart and the affection, which cannot be 
unless we have the song imprinted on our memory in 
order never to cease singing. 

Could 1 proclaim in tones ot clearest lallguage, 

And spread abroad the words, that aU could hear; 

1 would waft to/tit a song this blessed season 

Of glorious hope, to men both far aOO near. 

Describing, too, the vigil of the shepherds, 

Who, tremblillg, heard the clarion herald VOice; 

They joined the ecstasy of holy angels, 

And in that gladsome message they rejoiced. 


Could I unfold the depths of our redem.ption, 

Revealing thus the Fathers wondrou.s love . .. 

But ah, 1 bow before a matchless wonder, 

Unfathomable, and from abovel 

The human mind can not discern such greatness, 

Nor can it plumb the Infinite's great plan; 

But reverently we kneel, in awe-filled silence 

Before that Babe: Immanuel, "God with man." 


ELSIE D . KUlZEMA 
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CARICATURES OF VERBAL INSPIRATION ••• 

WHAT VERBAL INSPIRATION IS NOT! 

by EDWIN H. PALMER 

OBJECTIONS have been raised repeatedly, as we have 
seen, against the Bible's teaclling of its unique inspira

tion. In tIlis wayan attempt has often been made to undercut 
the sovereign authority with which the Word addresses men . 

Many of the so·called objections against the doctrine of 
verbal inspiration are caricatures of what the Bible and there· 
fore the Christian churches in obedience to the Bible teach. 
Straw men have heen set up and thereupon attacked, Al
though this type of attack misses the mark, in that it does not 
actually meet the issue and the argument, it nonetheless has 
been successful in confusing and misleading many within the 
churches. The attackers have tried to make the church say 
what she doesn't say. For that reason we have addressed our
selves during the past several months to this subject, in the 
hope that some of the confusion which has arisen throughout 
the years may be cleared away and believers may be able 
better to guard themselves against these subtle attacks. 

Tn this final article on the subject we would mention, 
briefly, three additional caricatures of the doctrine of verhal 
inspiration, Once agai n let us note that the opponents ascribe 
to the church what she doesn't say at all in her teach ing con
ccrning the Word of God. 

Verbal ins pira tion does not mea n th a t the Bible's style of 
la ng ua ge and gra mmar is th e most refi ned. 

Some say that the Bible has grammatical en'ors, solecisms, 
barbarisms and obscurities and therefore it <.:ould not be ver
bally inspired, 

In rcply to this objection, it shou ld be noted that thcre 
are no infallible rules of grammar that belong to the Holy 
Spirit and by which alone the truth can be conveyed, It is 
just as true and it may be more clear to the average person 
to say, "It is mel" than "It is 1." If so, the Holy Spirit would 
be using a more effective mode of speech if he spoke in this 
fasllion than if he spoke in a more refined way , In New York 
City grammatically improper public signs have been pur
posely used by the city because the city officials found that 
they got their intended message across better in that way, 
It may not have been in the he...t tradition of classical Greek 
for Paul to be so carried away with his subjects that Ile 
would go off on tangents, such as in 1 Cor. 1:16 ff., or so that 
he would not finish his sentences, as in Gal. 2:6, but he got 
his point across most effectively, In fact, we should praise 
God that the Bible was not written in stilted, polished rhet
oric but rather in the lingua franca of tile Greek world, the 
*koi11C," which more people could understand than Aeschylus' 
Creek. Perhaps ecclesiastical Latin is more refined than 

Brooklynite English, but the latter is a more effective medium 
of communication and just as conduci,'e to the truth as is 
the fonner, 

Verba l inspiration does not mean that the sacre d wri ters 
were o mniscient. 

It is sometimes thought that if God the Holy Spirit in
spired tlle Bible writers and if the Bible is infallible, then the 
hagiographers had to be omniscient. 

But verbal inspiration does not imply that God gave the 
human writers all J...-nowledge. It does imply that they wrote 
what Cod desired them to write, so that the Bible can be 
called Cod's Wurd . It does imply that what they wrote was 
without error, But it does not exclude the possibility that 
Paul forgot whom he had baptiz{..>(\ in Corinth (I Cor. 1:1-:1
16) , Whcn the Evangelists wrote the life of Christ there is 
nothing in the doctrine of the Bible whieh would lead one to 
believe that they knew everything about his life and all the 
events surrounding it. They had to make research to find 
out what they were going to writc about (Luke 1:4) and 
after they did there is no indication that they had all the 
facts, There was much that they did not Imow, but what they 
did write was free from error . 

Verbal in sp irati on does n ot m ea n Bibliolatry, 

Hepeated ly the charge is made that if one believes the 
Bible to be the infallible \~lord of God, then he has fallen 
into the error of Bibliolatry. 

The tcnn Bibliolatry means, etymologically, "worship of 
the Bible." TIle orthodox lx>sition, however, is that the Bi 
ble is the product of God . It is his breath - theopnetlSios. 
"hreathed out by God" (II Tim. 3:16). 1'\0 one holds that 
the Bible is God, and therefore it is not worshiped , When 
Christ was on earth, peoplc did not worship his oral words; 
neither do people worship his written woros now. Orthodoxy 
will respect these words highly hecause they are God's words, 
but they will worship only God himself. And it is a carica
tmc to snp;gest otherwise. 

In this series of articles we have not attempted to set 
forth the doctrine of Scripture in its flliness , There is so much 
more to be said on several different phases of this doctrine. 
Ou r chid goal has been to clear away some of the most com
mon misunderstandings as to what verbal inspiration means. 
As we have repeatedly said, we believe on the basis of the 
Bible's own claims that it is the inerrant Word of God, But 
we must not press the tenn vcrbnl illspirnlio1l to mean what 
it does not impl}'. 



SPEAKING WITH TONGUES 


by STUART BERGSMA, M.D. 

f SOME PHYSI:LOGICAL AND PSYCHOLOGICA] 

IMPLICATlON_S OF MODERN GLOSSOLALIA •• .I
! -

PAllT Two 

IV 

A Bri.f Historical Review of Glossolalia 

THE PAGAN GRAECO-ROMAN WORLD had its 
priests and priestesses and its oracles, relaying their 

messages from the gods to men "while their consciousness 
was in complete abeyance," the messages often characterized 
by "obscurity and unintelligibility" requiring interpretation. 
(19). A condition was produced "in which the nonnal state 
was left behind and the inspired person perceived what was 
external to himself and to sense. The soul was supposed to 
leave the body, hence the word 'ecstasy', a being out of one's 
self, while united with the deity, and so the deity spoke in 
and from the person in that condition." At such times the 
ecstatic person had no consciousness of his own, while "both 
in and outside the sanctuaries the people exhibited ecstatic 
phenomena and littered unknown, un intelligihle speech." 
( 19). 

It is significant in this cormection that the two places 
(Jerusalem and Corinth ) (23) where glossolalia occurred, 
together furnish an incidcnt that preserves for us for all time 
our original source matcrial for glossolalia. The New Testa· 
ment Christians in Corinth ( I Cor. 1:11 ), puzzled (among 
other things ) about the glo5.o;olalists in their midst, had writ· 
ten to Paul, who was in Jerusalem observing Jerusalem glos· 
solalists, oonceming their Corinthian problem. Paul's reply, 
as sent back to the church in Corinth, is recorded in his First 
Letter To The Corinthians, Chapter 14, about which we have 
v..Titten in our previous paragraphs of this article. 

Glossolalia in the early Christian church is mentioned by 
IranaellS and Origen (18 ). Glossolalia appears in the middle 
ages with all the mass hysteria phenomena of that era . The 
Jansenists in France in 1731 exhibited much unintelligible 
glossolalia. Nonvay and Sweden had a Christian revival in 
1841 to 1843, with young people, and even children from 
four to tv"elve years of age, speaking in tongues . ( IS). Tn 
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America, in the hysteria associated with the execution of 
some thirty·two witches, most of them by hanging, in Salem, 
Mas.~nchusetts , in 1692 to 1693, the children hysteric'lIly 
shouted and sang glossolalically. 

MOlmonism especially includes the "gift of tongues" 
among Joseph Smith's doctrines of the Latter Day Saints 
( 1833 ) . It was especially the ignorant and illiterate who 
uttered the uncomprehensible jargon of words and phrases 
as they were "moved by the spirit" ( 18 ) . The Shakers, 
( 1787) , mixing ecstatic dancing, stamping, jumping, turning 
and shaking ""ith speaking in tongues, worshipped amid "a 
scene of awful riot and confusion" in our more sedate New 
England scene. (18) . The Irviugitcs, the CampbeUites ( 1831 
to 1879 ). the Welsh revivalists ( 1904 ), as well as the Pente· 
costal Bands, the Apostolic Faith Movement ( 191O) stTessed 
glossolalia. They affinned that "the Holy Spirit took posses· 
sion of their vocal organs and used them as He willed, while 
their minds were at rest." ( 18 ). 

In a Chicago branch of the Apostolic Faith Movement 
"the meeting began with singing, praying, and testimonies, 
increasing gradually in loudness and excitement until motor 
automatisms appeared in the form of jerking of the body. 
high jumping, louu shouting, and then speaking with 
tongues:' Sometimes "sensory automatisms appeared in the 
form of visions and hallucinations of hearing. Some of the 
oongregation fell to the Hoor unconscious - and this spread 
through psychic contagion, so that it became common." (18 ). 

Within the last decade. glossolaua has appeared and has 
spread into the main line denominations - the Episcopal, 
Lutheran, Methodist, including also a few in the Baptist and 
United Pre.~byterian churches. (23 and 21 ) . Thus far, to my 
knowledge, glossolalia has not appeared in the pulpit or 
church life of any of the churches of the Reformed groups 
(Christian Refonned, Reformed Church in America. Protes· 
tant Refonm~d, etc.) . Nevertheless, the possibility exists that 
a strong church leader, himself choosing sllch a "fringe 
group" overemphasis, might sway a part of his congregation 
with him. 

Personally, my own psychological conditioning to ecstatic 
religion from earliest youth onwards has becn such as to 
produce a negative reaction, and that not due to lack of oon· 
tact with nor lack of interest. The noisy, hysterical, ecstatic re· 
ligious services of a group of Holy Rollers in my childhood 



neighborhood; the ouija board craze in the post-World War I 
years, (it refused to yield messages for me ); attendance at 
a few night spiritualistic seances in the dark, with trumpet 
message, ( I "chickened out" when it came to the point of 
using the flashlight I had brought with me ); a "mind read
ing" session or two; more orthodox contacts with some 
splendid and devout Christians of a Pentecostalist group 
during my missionary years in India; my medical and psy
chiatric training; all these have left me with the conviction 
that glossolalia especially can be psychologically explained 
and i~ not, in general, a "spiritual" phenomenon. 

v. 
Psych ol og ical Considerations Rel a ting to Mode rn Glossolalia 

Courting the risk of beooming burdensome in stressing 
a point, I wish to reiterate my division of glossolalia illto two 
categories ; 1. Authentic. miraculous, Pentecost-day, Apostle
Paul-endorsed glossolalia in which a revelation from God is 
littered in an authentic, recognizable, verifiable language not 
previously consciously known to the glossoJaJist speaker; and, 
2. later, modern glossolalia, a secular, unintelligible, devoid
of-any-message-type of glossolalia, which for brevity sake 
I call "modem glossolalia." I do not deny there have been 
modern cases in which it is claimed the utterances were in 
a true foreign language, recognizable by some hearer or hear
ers (and these cases arc few ), but in cvery case studied the 
"proof" has proven to be either no proof at ali, Or highly 
questionable; or the speaker had been exposed to the lan
guage previously; or it was a pathological condition of the 
brain being stimulatcd by clectrode at operation 01' by fever 
or other disease. Even in these pathological cases, the utter
ances were in the patient's own language, or definite con tact 
with the fore ign language was found upon investigation. In 
all "modem glossolalia," the so-called "foreign language" in 
which the glossolalist is speaking is "fo reign" only in the 
sense that what he says is as foreign to his own conscious
ness as it is foreign to his audience. Hence, it is uselelOs as 
human communication. It is of this second type that I write 
in this psychological evaluation . 

There are so many psychological facets to glo~solal ia and 
glossolalists that a single pat answer diagnostic of one will 
not apply to the other. It is not a phenomenon the psychol
ogist or psychiatrist would list as "nonnat'". Viewed. as he
havior, as a technique, as religious or social or educational 
comm unication, as an individual practice or group inlemction 
toward which one must somehow or other have been moti
vated ( and yet one wonders at the motives that motivate), 
almost without exception authors writing on modern glos
solalia and psychologists studying glossolalists, regard the 
phenomenon as a neurotic manifestation, another neurosis 
of our modern agc following, in general, a pattern laid down 
long ago before and during the psychoneurotic hysterical 
middle ages. 

As such, it must be viewed as abnormal psychology, as 
a regression in our modern church life, rather than an ad
vance. In saying this. I am not affirming that the "Pente
costalist type of churches" and glossolalist preachers are 
devoid of spirihml fruits, of true converts; there is a type 

of parishioner attracted by the spectacular, the unusual, the 
exciting and histrionic, who may oome to wonder but who 
stays to worship; glossolalia is only an appendage of these 
churclles, blown up far beyond its own intrinsic value; with
out the other true manifestations of a church, - with only 
incoherent, incomprehensible speaking of tongues, - such 
churches would wither on the vine. Souls arc saved by 
preaching of the Word in clearly understandable tenns of 
the ScriphlTCS; the Scriptures did not come to man in gib
berish. 

The neuroticism of modem glossolalia is indicated by 
modern writcrs . Cutten (4) mentions the hysteria; the 
ecstasy of emotion based on the lack of normal self-control; 
the personality disintegration, which is temporary, ( during 
speech ); the take-over of the speech or word center with the 
subject under the control, not of his rational higher cortical 
(:enters but in the control of and obedient to subconscious 
function; the automatic behavior; the approach of all these 
resulting phenomena to actual psychosis with visual and 
auditory hallucinations; the tremendous power which sug
gestion by leaders has, and the power the expectation of the 
audicnce has, on the glossolalist; the progression from in
articulate sounds and grunts to articulate sounds which 
simulate words; then, as practice grows, to fabrication of 
words and coined words and articulate speech lIsing fanned 
words, and disconnected foreign words of which the speaker 
himself is not even conscious that he has a memory of the 
words; all resulting in a production that is unintelligible to 
both speaker and audience. In fact, the incomprehensibili ty 
is an asset, it is maintained ; it proves the gcnuineness, for 
nothing else would prove that this is really the Holy Spirit 
who speaks and not a man! 

Mackie (18 ) stresses how often the leaders of glossolalic 
sects exhibited physical, personality or neurotic disease, un
stable nervous system; the speech being imitation or simula
tion, a torrent of unintelligible words resulting from an inner 
unrestrainable compulsion ; the disturbed sex li fe, perversions, 
exhibitionisms, masochisms and sadisms of the early saints 
founding certain groups; the egomania in claiming special 
spiritual excellence due to their special relationship to the 
Holy Spirit. Or was it a pious delusion? If so, delusion itself 
is an abnomlal psychological characteristic. 

Drummond (20) also mentions how much harder it is to 
speak glossolalic nonsense in English than in an "unknown" 
language or gibberish, for with English words one would be 
tortured by doubts as to the production being really spiritual 
or merely carnal. He stresses the facilitation by practi(.'C; be
lieves it is a hypnotic passive state, with controls inhihited; 
that loosening of controls of the speech center, or damage 
of it, can result in increased speech, uncontrolled . A suhcon
scious which is soaked in religion will relate the ooruused 
speech to religion, and that person will feel he is motivated 
to speak because the indwelling Holy Spi rit is Jaboring to 
get free and com mun icate through him to others. True for
eign language memory deposits may be thus activated , re
sulting in Latin, Hebrew, Greek, and other productions. 
Drummond men tions the collective unconscious of Jung; 
"man has buried in his memory all the past ages." Maybe it 
is this that is coming forth, especially in the case of children, 



he states. Drummond also mentions that glossolalia equates 
religion ""ith feeling. It "feels so good" to be speaking thus. 
The speaker takes the shortcut of a reflex action, bringing a 
dissociation upon himself, by which the words do not go 
before the rational cerebral cortex for inspection, reflection 
and judgment as to whether they make sense, but are sent 
out directly via the efferent nerves as speech. Some people 
have underdevelopment of these higher rational and voli~ 
tional centers. Drummond's views thus also stress the neuroti~ 
cism of the movement. 

Donovan Bess (21) states the drawing power of the glos
solalia movement among the present day intellectual types 
is the unconscious need all people have to solve their person
ality conflicts, to shed their feelings of inadequacy and guilt. 
Glossolalia gives such folk "instant salvation" the easy way, 
like a cup of "instant coHee." Bess quotes four psychologists: 

Ungersma (21) mentions the same deep personality con
flicts; one glossolalist, during psychotherapy, revealed his 
homosexual drives, another his guilt for extramarital trans
gressions, with glossolalia the tension reliever and easy re
assurance agent lISed by the patient to that time. 

Moon (21) also stresses the mentally unhealthful climate 
of glossolalia; sees it expre~sing a great deal of sexual enerh')', 
hysteria, exhibitionism and latent psychosis. No one thing 
like homosexuality is the origin; the reasons people hun to 
glossolalia involve the whole life, with unconscious parts of 
the personality trying to push through into consciousness. It 
is a dangerous movement, for, the dissociation, the deperson
alization in glossolalia, goes off without being related to the 
wholeness of the person; glossolalia isolates one part from 
the rest of the psyche, and this is dangerous. 

Judah (21) observes that real power is released in glos
solalia. It is the power of suggestion that initiates people into 
speaking with tongues, religiOUS fringe groups primarily be~ 
ing attracted. 

Geddes ( 21 ) makes an interesting comparison of the 
"symptoms" of glossolalia with those induced by "LSIY. LSD, 
the drug lysergic acid (6), when administered to human ex
perimental subjects, temporarily induces syndromes similar 
to schizophrenia. So does glossolalia, he maintains, as both 
cause a deep, profound, soul-shaking experience. Glossolal
ists have told him it is like getting spiritual maturity for noth
ing. The religiOUS or psychological experience is an end in 
itself to thcm, making the glossolalist feel he has some kind 
of a direct channel into the Holy Spirit. Both of them have 
the same look in their eyes, their primitive self or id has been 
released and he considers this can be dangerous. I myself 
would add as a Christian psychiatrist, that we have reached 
an all-time low in religious experience if we must use glos
solalia "just for the kicks of it" as some unwise self-experi
menters have self-administered certain dangerous pharma
ceuticals to produce a pharmacologically induced psychosis 
lasting a few hours "just for the kicks of it." We are still talk
ing about the realm of religiOUS experience, aren't we? Or 
are we flot? 

VI. 

Psychological Motivation Back of Initiating Glossolalia 

Why does anyone begin on the glossolalia road? Here are 

some reasons : Many religious minds yearn for a closer con
tact with God, for a more initimate contact with the Holy 
Spirit. Some by accident, some by intention, many by virtue 
of birth into the peculiar religious family, have become ini
tiated into a glossolalic group. Man is a great imitator. Sug
gestion is a powerful force. Identi6cation with leaders in a 
group is psychologically very compelling. Religion w'ith ac
tion, be it olle that promises voices, visions, miracles, or the 
reward of becoming a person distinguished by almost super
natural powers of special access to the Holy Spirit by con
versation in ecstasy conferred only on some of the flock, is 
alluring to many a mind. One is a member of an inner circle. 
One is looked upon with awe. Honor and respect become 
one's portion. 

Especially to a religions person den ied other attainments, 
low on the totem pole as to education or scholastic attain
ment, whose opinion is seldom asked in spiritual affairs, it 
is a distinct triumph for him to learn that he can speak in 
tongues, his agonizing and prayers arc being rewarded by 
"the gift." Thereafter he may be calletl upon by the church 
leader himself, whose very education prevents the leader 
from releasing his inhibitions though he desires the gift in 
vain. There is the stimulus of the group, the expectation, 
the highly pleasurable e.\:citement, the exultation as the urge 
to speak becomes almost intolerable. The urge to make an 
impression, the zeal to demonstrate one's spiritual powers, 
one's intimacy with the divine, becomes overpowering. Surely 
this is the Holy Spirit speaking utterances through his lowly. 
earthly mouth-piece in words which, though unintelligible, 
are like groanings that cannot be uttered? 

The words begin to come. One is at first aware of the 
sonorous cadence, the almost poetic rush of syllables, the 
onomatopoeia, the thrill like the first plane ride and we are lift
ing off the ground, we are up, we have lost contact with earth 
and reality. The glossolalist is now in a dissociative phase, 
unless he's an absolute fraud or consciously staging an act. 
Most glossolalics remember nothing of this phase, it is a 
pathological condition, a neurotic condition in which anxie
ties are gone, the burdens and cares of this world are ban
ished, one's psyche is like an interested spectator watching 
a parade going past down there, while one ecstatically talks 
to the Holy Spirit in mysteries one neither comprehends nor 
understands nor remembers later. If pathology can be such 
bliss, 'tis folly to be nonnal, non-glossolalic! 

Thcre is a contagion ahout it all. Ideas and exact words 
matter little, it is the overpowering emotion that counts. Here 
one has the "spiritual rewards" without the spiritual toil, 
without the hard work of daily Christian effort. The narcis
sistic rewards must be tremendous. There is the boost to one's 
ego, the pabulum to feed that nahlral vanity that has been 
the portion of each man and woman since Adam's and Eve's 
fall from grace in Eden. 

How dare one call this a neurosis? How dare one say the 
glossolalist is choosing the low road, taking the easy way 
out, while we less spectacular brands of Christians who plod 
along in orthodox Christian living, meeting our problems 
head on, in reality are choosing the high road, and that we 
only can sing: '''Ve climb the steep ascent of heaven, mid 
sorrow, toil and pain?" 



How is this a neurosi.~? The answer is in the word glosso
lalia, which literally means "tongue· talking." In a very real 
sense the glossolalist is "talking with his tongue"; his words 
are arising from a level no higber tban the roof of his mouth 
while he is in the dissociated state. Normal man uses his 
tongue, it is true, in speaking, but he really "talks with his 
brain," he uses the highest centers, the cerebral cortex, and 
it is he only who dignifies words as the tools of conscious 
communication. 

Back of all neurosis is anxiety. "Man is born to anxiety as 
the sparks fly upward ." The problem of anxiety is the prob
lem of sin. Man meets that anxiety, caused by his sinful na
ture, hy communication, communication with God and with 
his fellow man. If he side steps communication, he has en
tered the rcalm of the abnormal. Thus the glossolalist is not 
a normal human being in those moments of ecstatic speech. 

Neurosis is a partial failure of com munication of a hu
man being via his highest centers (the cerebral cortex) ( 13 ), 
with his fe llows and with his Cod. Psychosis is a more com
plete failure of communication, a side·tracking, an avoidance 
of the upper centers to a greater extent than neurosis does. 
One of man's prime avenues of communication is by use of 
words. "Words are the tools of the conscious." ( 14 ) Glosso
lalia expressly avoids human speech, human communication 
by words, substituting instead a meaningless gibberish of 
syllables or combinations of syllables. Can one conceive of a 
greater travesty of communication, a greater avoidance of 
the Cod intended pathways? We are endowed with this 
"standard built-in equipment" by birth. You and I have heen 
meant to be the author and the person responsible for our 
conscious decisions. Dare I side step this responsibility? Dare 
I by-pass the higher judgmental centers? Dare I blot out 
anxiety and all subconsciousness and guilt by the bljss of 
temporary oblivion, and choose the numbed consciousness 
or unconsciousness while speaking in tongues? I may feel for 
a time that r am one especially called, chosen of God, espe
cially gifted, and thus feel reassured that my anxieties caused 
by sin have been dealt with. In fact, they haV(' not been 
dealt with . It is an escarte mechanism, a refusal to face the 
higher self or to face God. I \vill have drawn a psychic cur
tain between myself and God. 

Spurgeon once said: "1 looked at Christ and the dove of 
peace came into my heart. I looked at the dove of peace, and 
it Hew away." Making glossolalia and the bliss of it an end 
in itself is a looking away from Christ at the ecstasy, the 
glow of pseudo-spiritual ego build-up, the amazement that 
'"I can speak in unknown tongues!" At its basis is a narcissistic 
exercise, a neurotic phenomenon . I will have created a block 
between my lower mental faculties and my higher rational 
zones. "Come, let us reason together," sa ith the Lord. 

VII. 

A Postscript : A Very Humbling But Honest Confession f25 1 

It is tile moming of my "day off from work," the day I 
have I"e.~erved for the fina lizing of my paper on glossolalia. 
I had planned to "sleep in" a bit longer today. 1 awakened, 
as ustlal, as the first faint streaks of day shone through the 
window. ~1y thoughts were on glossolalia. Suddenly there 

flashed into my mind the disturbing thought: "I can be a 
glossolalist if 1 but wish to, if I but try!" 

It was crystal clear to me exactly how it would begin and 
how it would extend. It could happen when I was alone, but 
no doubt was far more likely of starting if I were addressing 
a large group. It could occur right now! 

A sentence in Urdu from my ten years in India was pul. 
sating, crowding for expression, through my mind: "Ager tu 
yih kam karta hai, to apne apko dunya par zarur karl" The 
words were those which Christ's brethren had said, tempting 
Him, goading Him to go to the Feast of Tabernacles: "If you 
can do these things, then reveal yourself to the world!" How 
easily this Bow of foreign words, and other words, sensible 
and senseless, could continue, (it occurred to me lying there ), 
with the large store of all the memorized Urdu and Punjabi 
embedded in my memory storehouse, lying back there inert 
right now, but which could begin to press for utterance. Man), 
of the words are almost rolling out, but would most likely 
issue as meaningless jargon if I d id not right now exercise 
my will to hold them back. T he Amharic and the GaUa of 
my six years in Ethiopia would mix with it. The faulty Ger
man, the Latin, the Greek, and even the one semester of 
Hebrew of my college days, all these, too, were there, for I 
had bcen a pre-seminary student the greater part of my col· 
lege career, my mother having fondly thought I would "make 
a fine minister," bless her dear dedicated Christian heart! 
But medicine and the sciences had won out. The Holland 
words I had heard from my youth onwards, as my parents 
had come from the Ketherlands and I grew amid Dutch the
ology, a child in a "Dutch church and a Dutch school" in my 
early days, these, too, would demand utterance. What a reser
voir of words, including the English stored there, migllt pour 
forth if I but permitted tile sluice gates to open. Yes, and 
perhaps even a cesspool, also, in addition to a clean reservoir, 
might spew forth its contents! What a wealth of ingredients 
to make a real shot-gun prescription of glossolalic confusion! 

In my psychiatric training I had taken an intensive week 
of fonnal training in hypnosis. A part of tllat course consisted 
in pennitting one-self to undergo hypnosis b}' the instmctor. 
I vividly remember that experience this early monring. I ha,·e 
slipped away from my bed and am now writing in tile living 
room beneath a lamp, lest 1 disturb my sleeping wife. That 
brief hypnosis, then, bad been very enlightening. 1 had been 
aware that I was there, yet dissociated from myself, I remem
ber. I was in a half dream state then. Ule words I was utter· 
ing in response to questions then were my own and yet not 
my own in a sensc. I was in control, yet not in control. I could 
break the hypnotic relationship at an}' moment but I did not 
desire to do so. 

What if suddenly in glossolalic energy I broke fortll amid 
a startled grollp! It was a heady thought. This is heady stuff, 
like wine! Tt is not surprising some who were no doubt tip
plers themselve..., (for they seemed to know what wine can 
do in confusing one's speech), had said at Pentecost: !hese 
men have been drinking." What was the answer?: ··U's not 
alcoholic Spili ts htlt the Holy Spirit!"? What an amazement 
there would be in my audience if I hroke forth! What an al · 
most reverent-like regard the people would manifest after
wards toward me! 



But, ah, there is the uncertainty of what happens next 
if I begin to allow the words to Bow. What awaits there in 
that unknown zone of dissociation? I might continue to be 
aware I had myself induced tlus state as I rattle on from 
sonorous phrase to sonorous phrase, becoming enthused in 
my own unknown utterances, beginning to gesture, perhaps 
to plead as if in prayer to someone who had not heen the 
author of this all; for, if 1 now let go into speech I am fully 
aware that it was a world or unknown motives, unworthy 
motives, that started me all this glossolalic patll! People 
might come later to tell me my discourse sounded like Greek, 
like valid language and surely must have been a genuine 
revelation. 

But is this the way one goes "from strength to strength in 
Zion?", grows "in grace and in the knowledge of Godr Is 
this the way [ "know how great is my sin and misery, how 
great is my deliverance through Christ's shed blood, and 
how great must be my thankfulness" in life for this salvation? 
No! This is not the way! The Christian way is one of running 
and not being weary, walking and not fainting, shldying the 
Word of God, walking humbly before my Cod. Tnle, there 
may also be times when I mount up with wings like an eagle. 
But these will he rare. The goal is attained by the rational 
lise of my faculties, the sober life of adhering to duty! Be 
still, my soul! For many this gift of tongues may well be a 
blessed, cherished gift. I cannot say. But to me, now, it seems 
to be not a great opportunity, but rather a great temptation! 
It is not my door to a more direct communication with Cod 
through the Holy Spirit! For me it may even he the yawning 
of the abyss, the pit. 

·Try the spirits to see if they he of Cod!'· Dare I? Dare I 
make the fi rst step by beginning to recite audibly: «Agar tu 
yih hm karta hai - - - -" No! This is dangerous shIff! 
Hands off! 

I retumed to bed. I could not sleep. 
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UNDER CHURCH SPIRES 


AQUINAS 
OF THE 

ATOMIC AGE. ...? 

Recently Tinu! magazine (Oct. 16, '64 ) ran a short article 
on one of the unusual men of our age, suggesting that he 
"has emerged as one of the century's most remarkable pro
phetic thinkers, an Aquinas of the atomic era." 

In an interesting column we are reminded of the unique
ness of Teilhard du Chardin, Jesuit father who spent long 
years in Asia and Mrica and was forbidden by his Roman 
Catholic superiors to teach and publish his theories on evo
lution and theology. Neverthele.<is during his lifetime he re
ceived great renown as a distinguished paleontologist, al
though his published writings were then restricted to schol
arly European journals with comparatively few readers. 

Since Ius death in 1955 du Chardin has been widely ac· 
claimed. Not a few of his writings have been published and 
widely read in the United States. Especially his book, Til e 
PlJenomellOlt of Man, has created a stir. Herein he reveals 
himself not simply as a scientist interested in studying the 
past but especially as a philosopher who presents his views 
concerning man and the world wherein he lives. It is his un
derstanding that man is continuing to evolve toward the 
"Omega point," the ultimate encounter of the human race 
with the tlitimate reali ty which Christians have denominated 
"God." This evolution, which originally manifested itself 
largely in physical changes and development, now is spiritual. 
Man has entered what du Chardin has chosen to call the 
"noosphere," the realm of the mind or thought or spirit. To 
demonstrate this the scientist-philosopher points to the over
whelming increase in man's knowledge of himself, this planet 
and the universe which characterizes the century in which 
we are living. This he believed will produce "the eruption of 
interior li fe," a development towards that level on which man 
will free himself from ancient prejudices and present re
straints and move towards the fu161ment of himself. And on 
the basis of this deep-seated conviction he does not hesitate 
to divide men into two camps - those who mistrust and fear 
the future and those who joyfully look forward to it as full 
of promise for the human race. 

Rome during h is life-time cast suspicious eyes on Teilhard 
du Chard in. Now there seems to be a change in attihlde. Time 
informs us that Popes John XXIII and Paul VI have hoth 
acknowledged his greatness in private. And more recentl}' 
at Fordham University he has been pl1blicly acclaimed as 
«a pioneer in many areas of thought ... Of course, some of 
his terms have to be clarified . But in general his vision seems 
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valid, and a coherent system is being developed out of it.'" 

AU this should not surprise us too much. 

Theological journals have been telling us that the days of 
Barth and Brunner are long gone. Now Bulbnann, since rec
ognized as the outstanding theological voice of the century, 
is losing his inBuence. In this country the Niebuhrs and Til
lich, for quite some years the fair-haired sons, have had their 
time. With "itching ears" the opinion-makers in the realms 
of phiJosophy and theology have been listening for a strik
ingly new voice. And they seem to have heard such a voice 
in Teilhard du Chardin. 

In view of the growing openness to evolntionruy theories 
concerning man and the world, not only in Protestant but 
also in Roman Catholic circles, this voice seems to be heard 
at the right time. From now on our readers will be hearing 
a great deal more about this thinker. In view of the wide
spread pessimism concerning man and the world which has 
corroded the attitudes of the masses and blotted out almost 
every hope for the future since the atomic bomb first fell on 
Japan nearly two decades ago, his voice will receive a wel
come hearing. The pendulum of non-Biblical thought appar
ently is swinging again from pessimism to optimism. Man 
cannot live without hope. And seemingly if he can't find it, 
he will somehow contrive to make it. 

\Ve do well meanwhile to arm ourselves with the word 
of God. The challenge to ·'prove the spirits whether they be 
of God" is not out-dated. Nor is the solemn declaration of 
the ancient prophet, centuries older than the warning of the 
apostle John, 'To the law and to the testimonyl if they speak 
not according to this word, surely there is no morning for 
them. And they shall pass through it, sore distressed and 
hungry, they shall fret themselves, and curse by their king 
and by their God, and turn their faces upward: and they 
shall look unto the earth, and, behold , distress and darkness, 
the gloom of anguish; and into thick darkness they shall be 
driven away." (lsa. 8 ;20-22) 

It is this word - old-fashioned according to many who 
call themselves Christians - which will speak effectively long 
after the voices of Bulbnann, Tillich, Robinson and even 
Teilhard dll Chardin are silenced. 

REVIVAL IN RiJSBERGEN . . . _ ? 
Tucked away in a corner of North Brabant, an overwhelm

ingly Roman Catholic province in the Netherlands, is the 
town of Rijsbergen. During the past two months it has been 
mnch in the news. 

Here is a small Reformed (Liberated) congregation. 
Some years ago it was organized as an independent church 
by a few members who had been affiliated with the mother
church in the large city of Breda, five or six miles away. 
'Vithin a comparatively short time the number of its members 
tripled, the congregation increasing from some thirty to over 
one hundred. Even more, this increase is accounted for largely 
by those who have transferred their ecclesiastical affiliations 
from other Refonned denominations and even from the Ro
man Catholic Church. This increase already is worthy of note 

in view of the fact that other Reformed congregations in that 
province have failed to make such rapid strides. 

\:Vhat has gained attention, however, is not so much this 
amazing growth. Rather, this has been occasioned by the 
transfonnation of the pattern of ecclesiastical life in the Rijs
bergen congregation. All the traditional patterns seem to have 
been broken. 

We are informed that no longer docs one have to be an 
ordained minister to preach the word or administer the sac
raments in Rijsbergen. Nor in the absence of a minister do 
the elders read a sermon. Catechism preaching, long held in 
great honor in the Reformed churches of the Netherlands, 
has been discarded. Even more strikingly, no distinction is 
made in official ecclesiastical standing between children and 
adults. The fOlmer participate in the celebration of the Lord's 
Supper with the latter. Parents, indeed, are supposed to tell 
their little ones what the significance of this sacrament is. 
And on this basis the table stands open for all. In conse
quence, catechetical classes have been discarded. By the 
members this is explained as a return to the simple structure 
of ecclesiastical life which prevailed in the days of the apos
tles. '~'hat obtains in Rijsbergen, however, is not the result 
of a carefully fon11ulated plan to so direct congregational life. 
It is explained rather as a spontaneous development wherein 
the guidance of the Holy Spirit is markedly evident. 

Meanwhile members of sister-congregations are by no 
means happy about this amazing development. And this, to 
be sure, can well be understood. On nearly every score the 
congregation of Rijsbergen has broken the rules of the 
Church Order, the instrument in accordance with which the 
congregations have pledged to govern themselves and thus 
promote their denominational unity. 'iV"hat the other congre
gations, either singly or through classis and synod, will say 
about all this is as yet uncertain. But it can hardly be e."\;

peeted that Rijsbergen will be allowed to go its own way. 

In Rijsbergen these changes are hailed as evidences of true 
reformation and revival. 

Possibly our Reformed brethren and sisters there would 
be well advised to learn some lessons from church history. 
:Kot too many centuries ago, when the Reformation was first 
introduced into the Netherlands, innumerable small com
panies of Anabaptist believers arose. These, too, insisted on 
returning to the pattern of the New Testament congregations. 
In them they claimed to find a freedom of the Spirit which 
contrasted so sharply with the ministries and orders and regu 
lations of the church from which they had freed themselves. 
It took less than a few decades before these congregations 
fissured again and again . In some of them a tyranny worse 
than that experienced under the yoke of medieval Romanism 
arose. In others moral laxity reared its ugly head. Not a few 
were plagued by ancient heresies which appeared in more 
modem dress. And the end of the story was that in large meas
ure the more sober Anabaptists were won over to the Re
formed faith with its recognition of the net.--d for a common 
confession and church order. What perhaps may seem like 
revival and renewal in Rijsbergen today may not look much 
like this five or ten years hence. 
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Christianity and the Pro1bicllns of Origins 

by NICHOLAS J. MONSMA 

THIS IS A MONOGRAPH of thirty-nine pages, consti
tuting part of "An International Library of Philosopl,y 

and Tlleology" ( Biblical and Theological Series ) and pub
lished in 1964 by the Presbyterian and Refonned Publish. 
ing Company, Philadelphia, Pa. The writer is the well-known 
Philip Edgcumbe Hughes. 

He is introduced as an Anglican clergyman and as the 
editor of The Churchman, an Anglican quarterly. "His writ
ings include numerous articles in stIch joumals as The CIII/reli. 
mlln, Tile Evangelical Quarterly. PMlosophia Reformata, and 
Westminster Theological Journal," One gathers from the 
"Publisher's Note" that this monograph is a compilation of 
articles written by the author in those publications or ex
cerpts thereof. 

We should feel thankful to Dr. Hughes for favoring us 
with this concise product. First of all, because of the subject 
itself. No one will deny that at present, at least in Hefomled 
circles, whatcver is written concerning "origins" receives 
close attention. Many arc interested in the subject and all 
should be. The fact that the Bible speaks of "origins" is suffi
cient reason for every Christian to be keenly interested. More
over the Bible not only begins with the teaching of "origins" 
( Gen. 1 ), but constantly, in the Old as well as in the New 
Testament, rcfcrs to it (Ps. 89: 12; Is. 42:5; Acts 4:24; Col. 
1:16; Hev. 44: 11; etc.). Scripture will not allow us to neglect 
thls teaching. It is basic to all the rest. Of course, Dr. Hughes 
realizes this. He concludes his monograph by stating, 

"	... it is axiomatic that if we are in error about the ori
gins of thlngs, whether of the universe, or life, or reli
gion, or salvation, we shall be in error about all that 
follows. That is why the questions discussed all too in
adequately in this monograph are of erucial importance 
for the Christian no less than for mankind in general" 
(p.37). 

Revelation versus Speculation 
Tn the second place this publication should be gratefully 

appreciated because of the frame of reference in which the 
author places the subject and from which he approaches and 
evaluates it. Naturally the subjcct concerns evolutionism. 
Many appear to assume that this subject properly belongs in 
the realm of such natural sciences as biology and geology. 
However, evolutionism is first of all the product of specula
tion and not of observation. Its origin lies in the realm of 
philosophy. Since Dalwin this philosophy or theory or dogma, 
if yotl will, has been increasingly imposed upon all fi elds of 
human Ieaming - physical as well as mental. This has oc
curred to such an extent that it is widely, although falsely, 

assumed that scientiflc observation and investigation and, 
therefore, so called "empirically established facts" have pro
duced this world and life view. 

Now Dr. Hughes does not neglect the assertions of natu
ral scientists ( how could he?) , yet he takes the discussion 
back to its proper realm, namely, that of theology and/ or 
philosophy. He shows the faJiacy of evolutionistic philosophy, 
but he opposes it not with another philosophy, but with tile 
revelation, the specilll revelation, of God. In that way the 
only proper comparison is made. The "'systems" in their en
tirety are confronted with each other. The product of human 
speculation and. therefore, of philosophy is compared with 
divine revelation. Neither does the learned author allow him
self to become entangled in questions of details, alleged to 
support the structure. He is interested rather in the systems, 
and he has them face each other. That, I think, is the great 
merit of this monograph. Evolutionism is at times attacked 
by proposing different interpretations of facts, which are sup· 
posed to support theories. That method is usually wearisome 
and futile. Dr. Hughcs does not allow himself to be dis
tracted in that way. And for this we are thanl..-flli. 

Deve lopm ent of Thoughf.Patterns 
The author brieRy discusses Creek thought and reminds 

us that Thomas Aquinas incorporated the Aristotelian phi
losophy into the church's system of thought. He remarks that 
Aquinas' "... influence continues unabated in the Roman 
Catholic Church up to the present day." Moreover, he asserts 
that the decree of Pope Benedict XV, in 1917, 

".. . has committed the Roman Catholic Church to the 
dominance of the Aristotelian-Thomistic synthesis, in 
which the scriptural ground-motive is illicitly combined 
with the C reek fonn-matter ground-motive - though in 
fact the two stand in radical antithesis to each other 
to form a new dialectical ground-motive of nature and 
grace. This dialectical synthesis of nature and grace 
becomes a possibility only when the scriptural doctrines 
of the Fall and its effects and of salvation by grace 
alone on God's part through faith alone ou man's part 
are ahandoned or distorted" (p. 7). 

It might be said parenthetically that many a Protestant 
thlnker yields or is in danger of yielding to this Roman Cath
olic error. The inter-relation between nature and grace is 
neglected or denied, so that the two are considered to lie 
adjacent to eaclI other and govem ing their own realms. 

However, according to the author, the Reformation of the 
sixteenth century l:Orrected this maladjl1shnent. It " . .. was 
fundamentally a return to the biblical creation-fall -redemp
tion ground-motive: ' Yet another force was at that time also 
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asserting itself. The Renaissance-movement of the preceding 
century gave rise to the governing concept or ground-motive 
of "nature" and "freedom." Dr. Hughes states that this coo
cept proclaims the independence of man and the sovereignty 
of the human spirit. In reality, so he asserts, this attitude is a 
sinful perversion of God's creation-mandate to man to subdue 
the earth and have dominion over it. But in subduing the 
earth fallen man fails to subdue his own dislocated nature. 
Moreover, this humanism, so he continues, has persisted to 
this day. He writes, 

'The unprecedented setbacks which humanism has suf
fered through the global wars and hatreds of the last 
two generations, though giving rise to uncertainty and 
disillusionment, have not, however, been followed by 
the ec1ipse of humanism. This may seem surprising, be
cause inconsistent; but it is not really so, because what· 
ever the circumstances, the outlook of unregenerate 
man is and will always be thorO\lghly humanistic" (p. 
10). 

Now evolutionism found fertile soil in humanism. It em
braced the concept of the universe as self-sufficient, as a 
closed system impelVious to interferences from without. "'Sci
ence' was the new oracle at whose lips man could and would 
Jearn all truth... Dr. Hughes states, 

" . .. in no sphere has the nature-freedom ground-motive 
become more pronounced and more widely accepted 
than in the evolutionism of the past hundred years.... 
In general as well as in principle evolutionism was a 
comprehensive affinnation of the freedom of nature 
and the dignity of man who, not now in need of redemp
tion or intelVention 'from above,' was moving glOriously 
forward on the way to ever greater achievements" (pp. 
10,11 ). 

The unspeakably horrible effects of this philosophy are 
also described: 

"The great universal concept had become that of 
:\i:an, with a capital M. But as a concept its evangelical 
signi6cance related to Man rather than men; for men 
were inescapably involved in the savageries of the strug· 
gle for existence and subject to the law of the survival 
of the fittest - a law which was to be cited in justi6ca
tion of the e.dravagances of the racialism and the hor
rors of genocide. In the sacred cause of Man, those who 
did not belong to the 'pure stock' (a construction of 
atavistic mythology ) could be eliminated without scru
ple. Human lives and human deaths were of little ac
COlmt; for, after all , each individual existence was but 
an innni t~imal fragment which was doomed to be dis
carded and forgotten as the vast unregarding process 
moved inexorably onward. As Jacques Darzun has 
pointed out, 'the Darwinists had shown that the indi
vidual did not matter - only the race: It was 'Man that 
mattered, not men" (p. 11 ). 

The author states further that the British philosopher John 
McTaggart subscribed to the "optimistic" view of evolution
ism - progress is inevitably being made. Yet in 1934 this 
man also " . . . makes the candid, though incapacitating, ad · 
mission that 'no empirical evidence which we could reach 
would afford even the slightest presumption in favour of such 
a vast conclusion' " (p. 12 ). 

Evolution isH Stymied 
Hughes is acquainted with developments and changes in 

the views of evolutionists. Says he. "... the evolutionary 
prophet of ... past generations, were he now resurrected • 

.. , 

would Snd it difficult to recognize the message of the present 
day prophet." He asserts, 

"In the Victorian and Edwardian eras evolutionism was 
venerated as the new and infallible revelation (com
monly deified as 'Science') which stultified and super· 
seded aU previous revelations. Not even Christianity, 
whose status over the centuries had been that of re
vealed religion, could escape the laws of transfonnism. 
'Taught by science,' Sir Oliver Lodge preached, 'we 
learn that there has been no faU of mall ; there has 
been a rise: 'Christianity must change or perish,' dog
matized Sir Arthur Conan Doyle, so brilliantly success
ful a writer of fiction. "rhat is the law of life, that things 
must adapt themselves or perish'" ( p. 13) . 

However, the author also states, 
" . .. it never occurred to [the evolutionist) to apply this 
canon to the card inal doctrines of his own faith . He 
would doubt the evidence of his senses wcre he to 6nd 
a grandson of the revered Thomas Huxley speaking of 
'the restricted nature of biological progress' and, what 
is worse, declaring that such progress 'is not compulsory 
and universal,' indeed, that evolution, that erstwhile 
irrepressible force, is now at a standstill, with the single 
exception of the human germ plasm, which is the one 
slender problematical thread on which all hope of hl
ture advancement hangs" (p. 13 ). 

The views of Professor Theodosius Dohzhansky of Co
lumbia University are discussed. He appears to attach value 
to "evolution by means of mutation," and speaks of "specia. 
tion." But Dr. Hughes concludes, 

"So far from supplying some of the 'Missing links' to 
bridge the gaps between the different genera, it is a 
movement in the opposite d irection creating ever more 
gaps which, ex hypothesi and by deSnition, are not 
bridgeable" (p. 15). 

Dr. W. R. Thompson wrote an Introduction to the Every
man edition of Darwin's Origin at Species in 1956. Hughes 
quotes him as stating, '1 am not satis6ed that Danvin proved 
his point or that his inBuence in scientiBc and public thinking 
has been bene6cial." Again, "Personal conviction, simple pos
sibilities, are presented as if they were proofs, or at least valid 
arguments in favour of a theory." And likewise, 

"Darwin did not show in the Origin that species had 
originated by natural selection; he merely showed, on 
the basis of certain facts and assumptions, how this 
might have happened. and as he had convinced himself 
he was able to comince others." But "The long-con
tinued investigation on heredity and variation have un
dennined the Danvinian position . We now l..-oow that 
the variations detemlined by environmental changes - . 
the individual differences regarded by Darwin as the 
material on which natural selection acts - are not 
hereditarY." 

"Darwin himself," writes Thompson, "considered that 
the jdea of evolution is nnsatisfactory unless its mecha
nism can be explained. I agree, but since no one has 
explained to my satisfaction how evolution could bap
pen I do not feel impelled to say that it has happened" 
( p. 16 ). 

This should be sufficient to show that at least some evo
lutionists realize that their philosophy is by no means sup
ported by facts. Anyone assuming that position engages in 
wishful thinking. 

Th eologia ns Yie ld ing 
Evolutionists acknowledge a conflict between their the

ory and biblical Christianity. "Christianity," so Sir Oliver 



Lodge claimed, "must change or perish." Says Dr. Hughes, 
this admonition ", ... has, it would seem, been taken seriously 
by many theologians." He mentions D. F. Strauss ("Life of 
Jesus"), who rejected every supernatural element (miracles, 
etc.) in religion . However, he continues, 

''But there were others who wished to retain a super
natural Christ and at the same time to fit Him into the 
evolutionary scheme of th ings. In 1889 a symposium 
entitled Lux Mundi appeared in England under the edi 
torship of Charles Gore. The purtX)se of its contributors 
was to re-examine and reassess Christian theology, and 
in particuL'u the doctrine of the Incarnation, in the light 
of 'modern knowledge: The aspect of this modern 
knowledge which they felt it most important to take 
into account was the {.'Qncept of Evolution, and the 
main problem which they sought to solve was that of 
accommodating thcology to this concept without relin
quishing faith in the supernaturaL The effect of their 
theologizing, however, was to evacuate the supernatu
ral of its lmique character and to equate it with or ac
commodate it to the naturaL Gore's outlook may be 
summed up in tlle asseltion that Christ is the Consum
mator of creation - COMHmmator Mundi. He believed 
it a necessity that Christ should be shown to fit neatly 
into the pattern of nature, which he accepted as an 
evolntionary pattern" (p. 27). 

This view of Christ and His incarnation is, of mllrse, not 
novel. Neither is it dormant, for the author states, 

"It is contemporary Anglo-Catholic theologians in par
ticular who have taken up and expatiated on the theme 
of the Incarnation as the necessary consummation of 
the cosmic process" (p. 28). 

A number of objections are urged against this evolution
ary theology and Hughes concludes, «Our complaint is that 
theorizillgs of this kind are constructions of speculative phi
losophy rather than presentations of biblical truth." 

The author turns to Emil Bnmner and states, 
«... with Brunner <modern science' is sacrosanct: its 

authority must not be called in question. <We cannot 
say too strongly; he insists, <that the biblical view of 
the world is absolutely irreconcilable with that of mod
em science'; therefore he concludes that <we have to 
stress the fact that modern science (and this means the 
thcory of Evolution ) ought not to be opposed in the 
name of religion" (p. 31 f) . 

A consequence of this position is for Brunner that «... we 
can no longer teach that man, as created by God, is descended 

Their huddled fonus loomed dark against the blazing fire. 

A barrier built agaillSt the piercing cold
ColI/mIlS of smoke rose steadily info tIle clear, brisk air, 

Then spimlled 1I1to fading mist UpOIl a rising sfai./". 

The shqJfwrds spoke in muffled tOiles as though the hills 


coukl hear, 
And heaven's canopy, star-strewn, seemed very flCar . 

• 

from Adam in Paradise." Brunner will not abandon the idea 
of a Fall, but finds it impossible to accept the biblical doctrine 
of the Fall as having takcn place in Adam. He will not permit 
us to ask the question as to the n'lwll and How of the Fall. 
The doctrine of the Fall is left in a vacuum hy Brunner. 

Hughes also states, 
"It is interesting to find that Rudolf Bultmann, in mak
ing his now celebrated plea for demythologizing the 
New Testament, announces precisely the same premise 
as does Brunner, that is, that the biblical world-view is 
obsolete, and accordingly that the Bible must be shorn 
of all that is unacceptable to modern scientific man, if 
the Christian message is to have any relevance for our 
day" (p. 33) . 

The Bible versus Evolutionism 
It stands to reason that Dr. Hughes turns to cerlain sec

tions of Scripture in this monograph. The two mentioned 
especially are Genesis 1 and Homans 1. Concerning the first 
he states, 

«TIle Book of Genesis may not be a scientific text-book, 
but it is scientifically unimpeachable when it declares 
not only that all things owc their existence to God, but 
also that all things living were so ordered by Him as to 
exist and reproduce themselves after tlieir kind (Gen. 
1:11,21, 25 ). Genesis and genetics are in harmony with 
each other. That variation and adaption take place is an 
indisputable fact, but they take place always within the 
'kind,' never in such a way as to cause one 'kind' to pass 
over to another or to originate a new 'kind'" (p. 19). 

From Romans 1 the author concludes, 
"Man is not only surrounded hy the mystery of the ab
solute: he also possesses certain definite knowledge con
cerning the world of nature and its origin. This fact is 
emphasized by St. Paul in Romans 1:18ff., where he 
explains that the truth that there is a supreme Creator, 
to whose everlasting power and godhead the visible 
order of the universe bears clear testimony, is known 
to all men; but that it is a truth which fallen man in his 
ungodliness and unrighteousness suppresses" (p. 21£.). 

After reviewing the entire situation the leamed author 
of this monograph comes to such conclusions as the following, 

"AU attempts to detach Christian truth from its roots in 
the objective historical sphere result in the destruction 
of Christianity; for it is of the very essence of Chris
tianity that God, as Creator, Redeemer, and Judge, sov
ereignly and supernaturally acts and intervenes in the 
histOlY of man and the world" (p. 32). 

BlIt when their heavy eyes, acquainted with the night, 
Met with a· shilling form, they trembled sore with fright. 
'Twas like a su(h/ell dream - tflC herald, then the song; 
'''ould that yon rocky hills thai gloriOUS music could 

J)roiong 
With faint f,carts, tOllched by heavell, they left Iudea's hills 
And foulld the holy Babe - God's promises fulfilled. 

TIley worshipped wonderingly, their eyes held holy awe, 
That caught ille heavenly rapture, transformed by wlU/t they 

saw! 
ELSIE D. KUIZE;\"fA 
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'We see, then, to what extremes this dog-like devotion to 
'modem science' is leading modem theology. and we 
see in '{'articular how the dogma of Evolution cuts right 
through the very root of historic Christianity" (p. 34). 

"It should be clearly recognized that the religious rela
tivism which is inseparable from the evolutionary per
spective discountenances the biblical doctrine of the 
uniqueness of Christianity, and accordingly cuts at the 
very root of the Church's missionary enterprise. On the 
evolutiomstic premises it is no longer possible to pro
claim that Christ alone is the Way, the Truth, and the 

Life, and that no man can come to the Father except 
by Him (John riv. 6)" (p.36) . 

I have attempted to give an adequate impression of this 
monograph of Dr. Hughes. Yet I realize that it is inade
quate. For that reason I hope that this "review may lead the 
readers, be they evolutionists or anti-evolutionists, to tum to 
the booklet itself. Surely the author deserves a hearing. More
over, scientific interest and a sense of responsibility towards 
God and his revelation, general as well as special, demand a 
meticulous reading of this publication. 

•ClownJ f,n the Pulpit? 
by SIMON TUININGA 

K ARL BARTH is reported to have said that all music 
should have only one goal; the honor and glory of 

God. What an ideal! What a challenge for the music de
partments of our schools and colleges. And that this ideal 
applies equally to the other departments such as literature, 
sports, etc., goes without saying. One just wonders how 
far this ideal is pushed in our schools today. Perhaps we 
too have gone along with the band-wagon of popularity, 
forgetting whom we are, and what our purpose in life is; 
namely, living to the honor and glory of God. 

What a challenge for us aU, from restless teens to staid 
old age. An inspiring article could be written on the above 
from many angles. However, my intent at this time is to 
view it in connection with the preaching of the word of 
God. 

Being a farmer with little education , I hesitated to 
write, remembering that those I write about are men who 
studied hard to attain to the ministry. And - oh the awe
someness of it all - called by Jehovah, our covenant God, 
to be His messengers. However, as I have heard various 
messages proclaimed from different pulpits, I could no 
longer refrain from writing. 

What has become on so many of our pulpits today of 
that gloriOUS message: all to the glory of God? What has 
happened so that often the message is a general moralizing 
with a few texts thrown in to make it sound authentic? 
Whcre is the all-powerful message from the King of Kings 
who is announced as being in His holy temple and before 
whom all must be silent? Has the minister himseH trembled 
before Him as he prayed for guidance in his shldy before 
he ever mounted the pulpit? Trembled, as he reaIi7..cd that 
once again he must face God's people as God's ambassador 
and bring a message only from Him, nothing more or less? 
What a terrifying thought! Can any human being dare to 
attempt it - to represent the living God and bring a 
message from Him? And yet, what a beautifu1 thing - com
missioned by the King himself, the only King in the true 

,- 11 een 

sense, to tell His people more about Him and how they 
may be able to sen 'e Him better. 

But the King has not left His ambassador in the dark. 
He has given him a guide, the book of true knowledge, the 
word of life, the Bible. And He commands His ambassador 
to speak to the people the words he gives that tlley may 
live and enjoy life both here and forever. Search deeply 
and you will find riches untold. What a thrilling, challeng
ing, heart-stirring commission to speak to the people about 
Him, who is and was and is to come, who willingly gave 
Himself that we might live. He gave Himself, so that we 
might have communion with Him and be able to love and 
sen>e Him. How it should move a minister as he searches 
the scriptures and finds these riches: how our gracious God 
rules, directs orders and sustains all things; how He has 
made and kept covenant throughout the ages; how He sent 
His only begotten Son into the world to redeem us. Who 
can keep silent about such things? 

Sad, sad to say some ministers do. Beautiful are the 
texts they choose. How they cou1d stir the congregation to 
renewed love and service if only the whole Bible were 
brought to bear upon tile spoken word! If only the refrain 
- all to the glory of God - would echo and re-echo in the 
minister's heartl But no, apparently the newspapers, or 
digests, or a fishing trip have provided better material. And 
the text, a glorious diving board, is left behind as one 
plunges off on a long swim, perhaps to return to it, per
haps not. 

Oh, said Paul, the depths of the riches .. ! Amos said, 
The lion has roared, who can but prophecyl And the church 
of aU ages echoes - God has spoken, spoken in His Son, 
tell it forth! Tell the world that the ruler of the universe 
has spoken, that He alone call and does give life. Tell that 
He has scnt His Son into this world to redeem His chosen, 
that He paid tile terrible price in their stead. How can a 
minister keep silent on these things? How can he, for ex
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ample, prcach on Ketura, or Amos, or Noah, or Moses with· 
out bringing the whole gospel? Search the scriptures, says 
Jesus, for they speak of me. What must we think then when 
a minister chooses a text and thcn fails to bring a message 
from Jesus about Himself? Has the minister perhaps not 
searched deep enough to Snd Him? Or baving found Him, 
is He not worth preaching about and therefore Moses or 
Noah becomes the topic? It must be either of these alterna
tives. I know of no other. 

Who would want to substitute anything else for Christ
centered preaching once he sees Christ in all H is fulness? 
And as the Bible unveils Christ more and more to him who 
searches, who would dare? 

All to the glory of God is not just a challenge. Jt is a 
must. Nor can it be different, for Jesus said, He that hath 
seen the Father hath seen me; I and the Father are one. 

"Must I drag Jesus into every sermon?" a minister once 
asked. All I want to say here is that without Cluist as the 
central theme of a sennon, we hear no sennon, but a pep 
talk. Recently Mr. Pue commented in the Sun Life, Preach
ing which is not Christ-centered just is not preaching. It is 
high time, he added, that when a preacher gets on the pulpit 
and starts moralizing, someone in the congregation stand 
up and say, "Have you a message from Cod? IT so, teU us; 
if not, come down - don't be a pulpit clown." 

"Pulpit clowns" in the Christian Reformed Church? 
Listen to some of the so-called sermons and notice where 
the emphasis is placed. Then judge for yourself. It is not 
simply a pleasant or terrible pastime to judge a sermon
it is your duty as well as that of our elders . But it should 
not be merely duty; it should be our natural response. It 
should be natural that we thrill to the challenge as our 
minister lends tiS deeper into the untold riches of God's 
word and its meaning for us. So stirred to deeper love we 
go home rejoicing that the Bible has become more and 
more an open book to us. 

But it should be revolting to liS when this is not done. 
Mere generalization and story-telling sends us home empty 
while patting ollrselves on the back on how good we are or 
can make ourselves. 

Somehow the illusion has crept in that love for God and 
our feUow man can only grow in proportion to our lack of 
doctrinc from thc pulpit. Doctrine is supposed to be good 
for the head but kills the heart. Whether this fallacy 
accounts for our surge of spineless preaching, I do not 
know; certainly it has influenced it. However, any sincere 
Christian knows the error of such thinking. 

Only as Christ is revealed more fu lly from week to week 
does our love grow in depth and meaning. And a.<; the 
scriptures arc revealed more fully to us, the minister too 
grows in power. Thcn we see the minister as he really is, an 
ambassador of God bringing to \15 the message from Him 
and telling us that we, as His image-bearers, should grow 
more and more like Him : in keeping covenant, in love, in 
work, in play, in all things. Certainly there is no dearth 
of material. No monotony is necessary. And let the minister 

tremble because all this power leaves him when he becomes 
a mere moralizer. Then God is against him and says, Why 
have you given my people stones for bread? 

For Cod or against Him - is this so serious? Yes, for 
God is jealous of His honor and glory. And He wants us to 
know who He is, what He has done and how we must serve 
Him. 

Let us aU turn in deep penitence to alII God and ask 
Him humbly so to direct our paths that we may completely 
dedicate our lives "all to the glory of God." 

SETTLED AND BINDING . ... 

CORRESPONDENCE 

WITH 


OTHER CHURCHES 


Upon several occasions the Christian Reformed Chtuch 
has concerned itself in synodical assemblies with its pro
per relations to other churches. The most detailed and 
definintive study of this salient subject was presented to 
the Synod of 1944 which expressed "agreement with the 
substance of the twelve propositions set forth." These are 
fou nd in Acts, 1944, pp. 357-361, and begin with the fol
lowing declarations: 

"1. 	 On the a,"umption that othe, chmch., than om 
own are Christian churches indeed, those churches 
and our own are closely related as being all and 
severally manifestations of the one and indivisible 
Body of Christ. 

2. 	 The term sister-churches is applicable to particu
lar churches that affiliated denominationally. In 
these cases the parallelism implied in the term is 
perfectly legitimate. They simply cannot consoli
date and form one congregation. But the parallel
ism of denominations is not legitimate, barring 
exceptions to be speciJled below. It may be un
avoidable, but it is not bj' that token warranted, 
just as the imperfection of believers is unavoidable 
in this life but is not therefore justified or even 
excusable. 

3. 	 Though denominational consolidation is not, as 
some would have us believe, the paramount in
terest of the church, it is not on that account 
negligible. It goes without saying that the spir
itual ul1 ity of all true churches of Christ should 
come to expression, us much as is physically pos
sible, in ecclesiastical llnity and uniformity on the 
score of doctrine, polity, and liturgy." 

(to be continued ) 

............... 
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CULTURE 
Scripture: Genesis 1:26-31; 2:8-19 
Background: 

TIlis discussion material is taken from Chapter XI of The 
Bible and the Life of the Cllristiall. This chapter represents 
a fine effort to furnish us with a Biblical, Christian perspec
tive with respect to the most important subject of man's cul
tural activity. By culture "mankind's intentional, free, con
trolling Jabor of giving form" to things in God's creation in 
accordance with the fact that such things ha,-c been placed 
under man's dominion. 

Outline: 

1 - God commands Iris crC(llrlTe to master creation eIlUl/raTl!!! 
Culture is not self-exp ression primarily, or the carrying 

out of a program devised by man. God gave to man a cuI
turalmundate and the fulfillment of this task is man's life 
work. It is true that man is incurably cultural, but this is not 
due to his greahless but to God's power and mercy, for the 
pattern of the Covenant is the basic configuration of his re
ligious life. Cod's mandate gives man the right to work in 
stewardship with Cod's creation to serve God's design for that 
creation. 

Questions for discl/ssion: Why do so many relegate "culture" 
to the areas of music, art, literahue, etc.? Is it really neces
sary to view culture as something essentially religiOUS? Does 
it make any difference so far as the cultural quality of a cer
tain act or program is concerned if it is self-consciously 
Christian? Why is it possible for Christians to profit from 
all Clllhu al activity? 

2- What is the significance oj tIle Fa1/. for culture? 
"Before the Fall there was a manly, self-conscious, dis

criminating kind of knowledge, so that Adam names the 
animals according to their nature, and acqurres insight into 
his own incompleteness. His great ability appears from his 
power to give fonn to language. Moreover, he is addressc..>ci 
by God and has knowledge of the future from the Probation
ary Command. Language enables him to convey his culture 
to others, and to prophesy." The Fall did nnt change the 
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structure of creation, but it did commit man to a cultural ac
tivity which degrades and distorts so that its ultimate effect 
is disaster. Our Lord therefore tcaches us to see in the pre· 
flood world the pattcm of that which will also happen at the 
end of our Age (Matt. 24:36-44 ). 

QlIe~nOIlS for discussioll: What is the effc..'Ct of disease, decay 
and disaster upon the culhlral effort of mankind? How can 
we explain the tremendou.~ cultural Su(:cesses of peoples that 
are altogether opposed to the Kingdom of Cod? Does the 
wib1ess of the Church serve t'O resh'ain evil in th(' world? 
Does a Christian 11e<.-essarily reflect a higher level of cultural 
achievement? Why are Christians often quite indifferent to 
cultural improvement? 

3 - What is the lJOsititJC jUlldioll of cultural activity? 

Cultme opens up the resources of creation so that the 
Cod·ordained consummation of aU things may be reached. 
God's purposes are not frustrated by sin. Those who advocate 
and practice withdrawal from cu ltllral effort really deny the 
oHk-e of believer. Those who look for the absolutc minimum 
of so-caned necessary effort have no appreciation for the 
wisdom of Cod's ordinances. The many who regard prayer, 
meditation, Christian mercy as higher concerns than one's 
Cod-given daily aclivity forget that the fe-creation is a res
toration and completion of the creation. There is a "Christian 
culture" in the scnse that those who selve Jesus Christ in 
every area of human effort and vocation thus demonstrate 
that "small bebrinning" of the ncw obedience. 

Questions jor disCf/ssion: Can you imagine a ny area of hu
man activity which faUs outside the tenn culture? Does cul· 
hire fall within or without the dimensions of divine judg
ment and the final catasl:rophe? Are all men equally respon · 
sihle for every type of cultlJral work? Is it sinful not to enjoy 
good mlL~ic or any other such representation of cultural aC
tivity? Is the enjoyment of culture a personal and individual 
matter, or is it a basic human responsibility? Do our Chris~ 
tian schools sometimes seem to fall prey to the common dis
tinction between ordinary work as less than cultural and the 
extraordinary as typically and properly cultural? 

THE SCHOOL 

ening llS with \\·ide·spread and virtually incurahle unemploy

Scripture: Dcuteronomy 6; Ephesians 4:11-16 
mt!nt. This means that the real character of the school is

Background: 
someth ing we ought to understand, especially since the legit

Education as the pathway to succcss is a more emphatic imacy of the state or government as the sponsor and provider 
consideration than ever before, now that an increased labor of education is scarcely questioned by most Americans. Is 
force and rapidly devcloping antomation seem to be threat- there such a thing as a Biblically-required, Christian school? 

........... ' ,~......-- twenll/ 



Outline: 

1 - The relationship of the school to the 11Ome: 

All the functions of the child or student are supposed to 
be developed in that kind of institution which we call a 
schooL The responsibility for the rearing of children as such 
is placed by Scripture in the hands of the parents, not the 
government nor the church. For the Christian parent this 
means the Christian school, since he cannot conceive of a 
proper and sound development of the child apart from Jesus 
Christ. Instructors in the school ought to have their com· 
mission from the parents. 

Questions tor discussion : 'Vhy do many Americans regard 
education as properly a matter of community rather than of 
religious conviction? Is the baptismal vow as heard in the 
Christian Reformed churches relevant to the matter of Chris· 
tian schools? Is there no pOint at which the government is in· 
valved in the administration of and attendance upon the 
schools? 

2 - What kind of confession of faitllllwst a school profess? 

Can a school simply take over a church confession into 
its constitution? This appears to be the case in many such 
statements of basis and purpose in our private, parent·con· 
trolled schools. Let us be reminded that a school is not a 
church, and that the purposes of the school and of the church 
are different. 'Ve ought to be more busy than we are to de· 
velop Biblically true and helpful educational creeds upon 
the basis of which our schools can hold forth their testimony 
to Jesus Christ, the King. If schools must be confessional 
in character the state is ruled out, of course, for it must never 
function in tenns of a particular statement of faith . And the 
school may never practise some pretended neutrality, for 
the very task of the school is to bring the child to Jesus in 
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order that he may .find and express himself in tenns of the 
only Saviorl 

Quest·ions for discussion: Aren't the parent·controlled schools 
showing tendencies to acknowledge the state and the church 
to the obscuring of the school's distinctive place and task? 
Is it really possible for a public school teacher to hide his 
Christian or non·Christian profession of faith? Is there a 
natural relationship between faith in Jesus Christ and edu· 
cation, or is this a mere shibboleth? 

3 - What is the private domain of the teache·, alld the school? 

This question means to suggest that the teacher and the 
school do have their particular task and importance, and that 
neither the government nor the church nor the parent ought 
to violate this area. Not that the state has nothing to do so 
far as education in general is concerned. The welfare of a 
nation is intimately bound up with the training of its youth, 
and a wise government will insist on proper standards of 
teaching and equipment, and will encourage the exercise of 
free enterprise in education by its interest and its support 
(even financial , if need be) . The welfare of the church is 
also tied up with education, and the church must take care 
that the lambs of the Bock are really being nurtured in the fear 
and admonition of the Lord , Nevertheless, teaclling is a recog
nizable, separate calling, and the government officer nor the 
parent nor the preacher ought lightly to over.ride the com
petence of the teacher or the school board. 

Questions for discussion: Ought a school to teach Bible his
tory and Bible doctrine? Have we ever really considered the 
importance and needs of teachers so far as their salaries are 
concemed? Can Christian parents in today's situation con· 
bnlle to support private schools in the face of rising costs 
without state aid? How can parents really cooperate ·with 
and support their children's teachers? 

TAKING THE HOME TEMPERATURE 

SCRIPTURE: Deuteronomy 11:10·21 

Proverbs 3. 
Background: 

By tllis time the winter is upon most of us with its cold 
days and even colder nights. How rich we are in having 
homes which are heated. Here we and our children enjoy 
the comforts to which we have grown altogether too accus· 
tamed. No scene seems to cvoke quite so much longing within 
us as that in which as family we can sit together in a cozy 
room, perhaps even before a brightly burning fire . 

There is, however, another kind of temperature which we 
ignore at our peril. Of it we don't seem to bc nearly so con· 
scious. It concerns not our physical comfort but our spirih.lal 
welfare. Nor can its level be so easily ascertained as the 
wannth or chill which pervades our hOllses. Its influenc('s 
for good or ill, however, are much more far.reaching. 

Although using altogether different figures of speech, 
God's ,,-ord calls attention to our responsibility in keeping the 

true fires, not of houses but of homes, buming brightly. A 

Christian home is to be known by the "abnosphere" which 

pervades it. Both Scripture passages, each in its own way, di· 

rect our attention to this. And it is our calliog to judge ac

curately whether our homes are wann or lukewann or chilly 

to God, his word and his will for our lives. 

Outline: 

A. 	The Bible spe(/ksabout the home 

1. 	To know what a truly Christian home is we will ha\"e 
to get back to Biblical principles and precepts repeat
edly. Indeed, we do not find a detailed consideration 
of this suhject in any specific place. Yet throughout the 
entire book of God mention is made of these things. 
And uniquely enough, God's \'lord doesn't seem to be 
much concerned at all about the kind of houses in 
which we live; rather, about the homes which we are 
building. Do you think that our high living standard 
makes for better or worse Christian homes? What are 



some of the blessings? What are some of the dangers 
involved in our living standard? Are we more con
cerned with houses (physical appearances and luxu
ries) than with homes? What difference do these two 
words spell out for you? 

2, 	The Bible strongly stresses family relationships, Mar
riage, begetting and training of children, family rela
tions, etc. are often considered in Scripture. Mention 
several examples. Why are these mentioned so often? 
What does it mean that oW'S are "covenant" families? 

3. 	 Notice from Moses' address how God considers Israel 
to be his own family. Thus his commandments are so 
directly applied to the parents, particularly the fathers , 
How are national and family blessings connected here? 
Is the same connection to be observed today? Give rea
sons for your answer, 

4, 	 )Jotice also how material prosperity is connected with 
obedient and laving service to God. Nowhere is there 
apparent a sharp divorce between physical and spirit
ual favors. 'What should this teach us? Do you sup
pose we tend to separate the two too much? Will God 
also today ordinarily bless the obedient with prosper
ity? Can you prove your point? If this is so, will tllis 
tend to produce a kind of work-righteousness? 

5. 	The essential quality of the truly God-centered home 
is love which manifests itself in obedient service to the 
Lord. This may well be remembered in our day when 
love of man for fellow-man, also within family rela. 
tionships, seems to crowd out love for God above all. 
What is the Saiptural view of "love?" Wherein does 
this differ from the modem notion of love? Why does 
the Bible so closely associate love and obedience? 

IJ. 	The Bible speaks to the home 
1. 	In unmistakable language Moses describes how this 

love must be speci6cally expressed. Love for God €X

presses itself in keeping God's commands. \Vh.ich com
mands are meant? What is the difference between the 
kind of obedience required here and legalistic obedi
ence? Why do you suppose so many today sharply 
separate love and law? How does love for God produee 
love within the home in the various family relation
ships? 

2, 	 'This love for God is to be cultivated by calling the at
tention of the children to the marvellous works of the 
Lord on behalf of his people. To which deeds does 
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Moses refer? Are there such deeds to which we should 
refer? Which deeds are these? 

3, 	In much the same fashion Proverbs urges the same 
calling. Here the father is called upon (as he actually 
does) to exhort the son to remember the Lord in all his 
ways. Notice the "do's" and the "don't's" found in this 
section. How does sound God-centered teaching pro
duce understanding, wisdom and discretion? Discuss 
these qualities. 

4, 	All the blessings of the Lord are assured to those who 
so testify to God's right to the love of his people. In 
Deuteronomy these blessings are assW'ed to the peo
ple in general; in Proverbs more specifically to the in· 
dividual, here the son, who hearkens to such teaching. 

C. 	Tile Bible speaks within the home 
1. 	In both passages the emphasis falls upon the word of 

God as that which is to be taught. How do we know 
that the Bible is God's word to and for us? Isn't there 
much else that our children must learn than that 
which the Bible contains? How is this knowledge re
lated to the knowledge which the Bible provides? Dis
cuss the proper attitude towards Bible reading and 
study in our homes? How can we avoid fonnalism in 
our use of Scripture? Why do you suppose our children 
seem to be more interested in other books than in the 
Bible? Are we perhaps responsible for this? Can love 
for God be cultivated without daily meditation on and 
discussion of Scripture? 

2. 	Attention is called to the ways in which the Israelites 
were to remind their children of the Lord. What were 
"frontlets between your eyes?" Why write these things 
upon doorposts? Do you think we should have wall 
plaques containing Scripture verses in our homes? 

3, 	 Mention is also made of tlle frequency with which the 
Israelites were to speak about God to their children. 
Do you think such children got too much religious 
training? Do we tend to insist on too much of this for 
our children? \:Vlllch methods should we use for this 
kind of home training? 

4. 	Aside from aU the outward blessings enjoyed in this 
way, mention is made of happiness, Does this cancel 
out sorrow for sin? Do you think we and our children 
are happy in the Lord? What is meant by this according 
to Proverbs? Show and discuss the practical benefits of 
such a loving fear of the Lord as listed in Proverbs 3. 

DISCIPLINE IN AN UNDISCIPLINED AGE 

SCRIPTURE: I Samue12:27-36 be measured not first of all by the affection between husbands 

Colossians 3:15-25, and wives or between parents and children but rather by the 
Background: love which believers have for their Lord and Cod. This they 

Last week we noted how important it is to take note of the are consciously and consistently to instil in their children. 
"temperature" within our homes. Their wannth or chill is to This alone provides the home with its true wannth. 



What this requires, of course, is consistent practical in
struction. 

To do this is far from easy. It requires initially that the 
parents train themselves in the fear of the Lord on the basis 
of God's revelation of himself and his works. By so disciplining 
themselves unto the fear of the Lord, they come increasingly 
to discipline their children by word and deed unto that same 
reverence for the covenant God. Is there a contrast between 
"fear" and "love" according to Scripture? What is meant by 
each word? 

To this end God has p rovided his '1aw." What is meant by 
God's law? Wherein does it differ from impersonal, civil law? 
In what sense is that covenant-law the rule for our entire life? 
Can you prove this from the Bible? 

Such discipline is a difficult task. This is especially true in 
our age which seems to be und isciplined. We have been told 
for so many decades to free ourselves from our inhibitions and 
restraints. Even from pulpits people hear the message that 
God wants us to be happy, happy seemingly in the sense in 
which this word is llSed by the man in the street. Discipline 
has come to be a very naughty, naughty word. And to c."(ercise 
firm discipline is regarded by many as old-fashioned. How 
would you account for this shift in emphasis during the past 
fifty or sixty years? 

Outline: 
A. 	The need for such disciplille 

1. 	The Bible plainly teaches that parents have authority 
over their children. This is taught in the New as well 
as in the Old Testament. Can such discipline reBect 
love? Why do so many people seem to find discipline 
a contradiction to love? Does the Scripture teach this? 

2. 	 Discuss Eli and his attitude to his sons. What did these 
sons do? How would you explain that Cod was still 
displeased with Eli, although he did warn his sons? 
(vs. 24, 25) Can we warn our children in a wrong and 
fruitless way? Give examples. 

3. 	What does it mean that Eli honored his sons above the 
Lord? ( vs. 29 ). How can we make ourselves guilty of 
this? Should we rebuke our children [or aU the sins 
which we discover in them? How should we answer, 
when they point out our weaknesses and sins? 

B. 	 The nature of sitch discipline 
1. 	 In several places the Bible speaks about the authority 

of parents over their children. Give examples. Whence 
does tIlis authority come? What is its specific nature 
and its purpose? 

2. 	 Cod commands children basically to "obey" their par
ents. Why is this demanded fi rst? What characteristics 
and qualities are implied in Cod-pleasing obedience? 
Does the demand for such obedience make it hard for 
ch ildren to love their parents? Do you think there is 
more or less love of children for their parents today 
than a generation or two ago? 

3. Study carefully the passage in Colossians. How does the 
peace of God and true thankfulness contribute to a 
wen·disciplined home? How would you explain that 
God lays this duty chieBy upon the fathers? Didn't the 
mothers in Israel have a task here? 
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C. 	The norm of such discipline 
1. 	The standard in accordance with whi ch God required 

parents to diScipline their children was his revealed 
will. Note how Eli disregarded this. The same truth is 
stressed and specifically linked to our relation with 
Christ by Paul in Ephesians 6:1. 4. Children must obey 
their parents "in the Lord." What does this mean? 
Fathers must "bring them up in the nurture and ad
monition of the Lord." E1l.-plain the difference between 
"nurture" and "admonition." 

2. 	Fathers are warned not to "provoke" their children. 
What does this mean? Isn't it true that our children 
always resent discipline? How can we then apply this 
rule to our lives? Should we ever spank children? How 
should we deal with children who are angry with us 
as parents? Give some concrete suggestions how we 
can demonstrate to our chi ldren that love for God and 
therefore love for them prompts us to discipline them. 

D. 	The blessings of such discil)line 
1. 	For the children . 

This is specifically stated by Paul. How will the chit· 
dren come to know experientially that tbeir obedience 
is "wellpleasing to the Lord?" Does the Lord show this 
in any speciSc ways to them? Can you prove this from 
Scripture? 

By contrast this is taught in the story of Eli. Note 
how not only blessings but also life was taken away 
from them. Mention the consequences of this for their 
future generations. Are there evidences that the law· 
lessness and lack of discipline on the part of parents 
and grandparents beget tragic results for their clul· 
dren's lives today? 

2. 	 For the parents. 
Can you show from Scripture that blessings accrue 

to parents who take this task of training and disciplin· 
ing their children seriously? Wltich are some of these 
blessings? How are these related to God's revelation 
of himself as the God who keepeth covenant and lov
ingkindness with children's children? 

How do you deal with your children when in reo 
sponse to your seemingly strict discipline in their lives 
they telt you about other Christian parents who allow 
their children to do what yOll forbid? Do you think 
parents ought to get together and discuss rules for their 
children's lives with other parents? Should we have 
more sennons on this subject today? 

JUST PUBLISHED! 

The Heidelberg Story 
BY DR. EDW. J. MASSEllNK 
36lh Sl. Ch •. Ref. Church 

The orIgin, history, sfatus, etc., of The Heidelberg 
Catechism, in an inspiring and challenging book. 

$2.50 

At All Booksellers, and 
BAKER BOOK HOUSE GRAND RAPIDS, MICH. 



IlEFORMED FELLOWSHIP INC. 

Br.ton ViII'g. 


GRANO RAPIDS, MiCH ••9.506 
 SECOND CLASSIlatum ...qu....d . 
POSTAGE PAID AT 

GRAND RAPIDS, MICH. 

The Dead Sea Scrolls 

by CHARLES F. PFEIFFER. 2nd ed., Grond Rap_ 

id" Bak,r Back. Houle, 1962. 119 pp. $2.50. 
Tell el Amarna and the Bible 
by CHARlES f. PfEIFFER. Bok.er Siudie. in Bib
lico\ Archaeology II, Grand Rapid" Bobr Bock 
Houle, 1963, 75 pp. $1.50 (pcPtfJ. 

Discoveries as important as the Dead 
Sea scrolls come few and far between. 
:'\'ot every generation of biblical scholars 
has been as blessed as ours with new re
sources to study and ponder as it carried 
on tlle work of gaining insights into the 
meaning of the Holy Scriptures and an 
understanding of its message. These scrolls 
and fragments of ancient writinas which 
were discovered in several caves aJong 
the northwestern side of the Dead Sea in 
the years Immediately following the Sec
ond Wodd War have opened a whole new 
area of scholarly pursuit. The amount of 
material published in study, interpreta
tion, and debate of the significance of 
the scrolls is now tremendous, and there 
is no indication that the steady flow from 
the presses is about to subside. 

In h is book Tile Dead Sea ScrolLr Dr. 
Pfeiffer gives a rapid survey of the whole 
subject. He tells about the discovery of 
the scrolls, the ancient community of 
Qumran near which they were discovered, 
the methods used for determining the 
dates of the scrolls. the historieaJ situation 
at the time tlle Qumran community flour
ished, and the peculiar nature of this 
community and of its beliefs. As is to be 
e:tpeCted. Dr. Pfeiffer shows partiC1.llar in
terest in what the scrolls reveal to u.s about 
the Old Testament Scriptures and their 
usage in the Jewish world during these 
years just before and after Chrisfs life 
on earth. He finds them generally con
Ilnning the reliability of the Old Testa
ment text which has come down to us. 
He also finds tht'Ill opening up some new 
perspectives for some of the more tech
nical problems of just how the New 
Testament writers were using the Old 
Testament Scriptures. 

This book is an attempt to bring to the 
general reading public some idea of what 
has been learned and is bema: learned 
si n~ these ancient wri tings from Palcstine 
have come to light. A serious student of 
this sub;ect will lind this book too sketchy 
and would want further \'criflcation and 
documentation of many ideas and posi
tions ~'xprcssed here. Men are named and 
their \'iews given without attempting to 
identify who tlley are or where they have 

made their views known. The worlc is not 
mtended as a scholarly tool, noc even as 
a summary of the ReJd to which Sludents 
can resort for ready reference. One can 
only j\ldge that pfeiHer is writing for tlle 
enlightenment of the general reading 
public. 

However, the question arises whether 
Dr. N earer has SIH.."Ceeded in populari:-.ing 
his Inaterial sufficiently to carry the aver
age reader with him to the end of the 
hook. Will many readers not be tempted 
to lay tlle book aside with the thought 
that it tells them more about the Dead Sea 
scrolls than they are interested in lmow
ing? It is heavily laden with facts and not 
very popularly written. It sometimes as
sUlnes a pretty broad knowledge of its 
readers. Do most people know what "an 
llIamaie midrash" is, or when the second 
Jewish revolt was? h the average reader 
helped by the detailed etymological dis
cussions of tlle nalllc.~ by which the Qum
ran community was known? There is no 
Question that mueh can be learned about 
the Dead Sea scrolls from this book. One 
wi.~hes that the material could have been 
presented mOTe popularly and interest
ingly. 

'This publication calls for one further 
comment. Is it appropriate for the pub
lisher to advertise this second edition of 
Pfeiffer's book as a "IlEVISED enlarged 
and illustrated" edition (d. the book 
jacket)? True, it is enlarged over the Ilrst 
edition; a tenth chapter has been added 
to the previous nine. Also it is illustrated; 
sb: pages of photographs appear at the 
beginning of the hook. But revlsf!d? The 
author says in his preface, "In this second 
edition, the first nine chapten of the book 
are rcprinte<l without alteration" (p. iO) . 
In view of the rapid expansion of the 
whole ReId in the Rve rears between the 
first anu second editions, one is surprised 
that the author found no need to revise 
his earlier work But then, how can it be 
advertised as a revised work? Let the 
prospective buyer be alert to what he is 
purchasing. This "revised editionN is a 
reprint with one further chapter and some 
pid"rcs ;J(ldcd. 

Dr. Pfeiffer's honk Tell el AUWI'I'lIl and 
the Bible is the second in a series of mono
graphs entitled Baker Studies in Biblical 
Ardwcology. These monographs are ad
dressed to "the infonned layman," ~the 
non-specialist as well as the scholar." This 

hook is well doclffilcnted and presents a 
substantial bibliography fo r those inter
ested in pursuing the subject further. At 
the same time it docs not become overly 
technical and seems well suih:d to any 
prollcient reader who wishes to Wonn 
llimself 011 some of the things that have 
been going on in this phase of archae
ology. 

The book deals with the Amama tablets 
and the Amama age. In the fift~nth and 
fourk-enth centurie.~ before Christ one of 
the Egyptian Pharaohs broke with the 
established religion of Egypt, espouscU the 
,,'orship of another god, and approo.ched 
a kind of monotheism in regard to this 
deity. He built a new religious center and 
national capital at Amama alon&" thc Nile 
river. l1lc whole movement came to noth
ing shortly after his death, and the city 
was abandoned, destroyed, and never re
built. When archa(.'Ologists finally began 
to take interest in it toward the end of 
the previous century, it turned out to be 
a particularly favorable place for archae
ological investigation, since no further city 
or civilization existed either on top of it 
or below it. It was the discovery of the 
tablets at Amama that first called serious 
attention In the si te. When deciphered, 
these tablets turned out to be mainly p0

litical COllllllunications to the Egyptian 
govenlment at Alnarna from her variom 
allies. These allies were found all the way 
from Asia Minor to Babylon, anu lllany 
Canaanites were inc1nc1o:d. 

According to Pfeiffer and many other 
lllodern scholars til", Amarna aie came 
during the Inaelite's bondage in Egypt. 
Them are also those who propose that 
these were the days when Joshua was 
leading Israel against the Canaanites, or 
shortly thereafter. In either case tlle tab
lets shed light on the civilization in Egypt 
in the days when Isracl was most inti
mately associa ted with it. It is also inter
esting to gain further light on the 
civili:!::atlon and culture amollg the Ca
naanites. It aids in nnderstanding the 
period of Joshua and the Judges to Gnd 
out how loosely organized and rivalrous 
the independent Canaanite city-statcs 
were. 
Thi~ book SUIVCYS in a helpful way a 

bit of international history from the an
dent world. It brings biblical material into 
clearer focus by filling in some of the 
larger background in which it was hap
pening. WILLIS P. DE BOER 
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