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our thoughts more specifically to the
schools. Beformed Fellowship Inc. is pleased to present this as our
"Christian Education" issue. Although only a few facets of this im
portant and intriguing area of man's life come into focus in these
articles, we trust that the reader will find them stimulating.

* * Leading off this issue is Edward Heerema, pastor of the Christian
Reformed Church in Bradenton, Fla. He raises the question whether
the metho<l pursued by some teachers in Christian schools and colleges
is as "sound" as it is sometimes made to appear. And whether there
yet remains for us a hope of Christianizing the state-contl'olled system
of education is discussed by Christian Huissen, retired minister of the
Christian Reformed Chu rch.
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* * In another vein Petet' Y. De Jong calls attention to the need for
responsible Christian interest and activity in the forthcoming national
election to he held in the United States.

* * The validity and value of separate Christian schools, especially on
the elcmentary and secondary levels, are called into serious question by
some leading churchmen and denomillations. In his article on ''The
High Destiny of Christian Education" Ronald p , Brown, pastOl" Qf the
Beverly Reformed Church in C rand Rapids, Mich., states his convictions.
No careful reade r will quite be able to forget this article.

* * For

generations the Reformed churches have conducted com
pulsory catechetical classes for their children and young people.
Whether such classes have become outdated is discussed by Rein
Leestma, pastor of the First Roseland Christian Reformed Church,
Chicago, III.

* * \Ve are grateful tQ Elsie D. Kub:ema for her two contributions to
this issue. To us they seem to he so much in place here .
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Pella, la., conti nues his series of short articles on Church DiSCipline,
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generation seems to face anew the perennial problem of
the relation between science and the Scriptures. That it is presently
wi th us should be apparent to anyone acquainted with the life of the
Reformed chu rches. In the Srst of two articles Nicholas J. Monsma,
retired minister of the Christian Reformed Church, introduces us 10
discussions cu"ently being ca"ied on.

• * Have you taken note of the Bible Outlines found in this and other
recent issues? Perhaps you would like to recommend their use to your
church society or study group for the coming season.
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of the a rguments presenled by Henry M. Morris, head of the Depart
ment of Civil Engineering at Virginia Polytechnic Instit ute. in his recent
book The T wilig1l t of Eoolutivn. Reading both the crit icism and
reply may clarify some' of the issues at stake.
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15 THIS SO UND PEDAGOGY?

1\.. TOT SO MANY months ago a pastor gave a talk to his

.l ~

young people on current trends in morals. After the
talk a college student came up to his pastor and said some
thing like this: "My, 1 enjoyed that; that was straight stuff.
I was glad to hear what you had to say. J hear the other
side 6ve days a week."

The pastor asked the young maD what he meant. Well,
he said that perhaps he had expressed himself a bit sharp·
ly. But, he had one professor who liked to say things in
class that were quite different from and even contrary to
the basic approach to spiritual and moral issues taught ill
the chweh. "1 guess he does this to make us think," the
student said; "but I wish he would teach us to think straight
rather than give us that off-beat stuff."
Was this student reporting a sound pedagogy? Is this a
valid method of teaching in a school committed to the
Christian faith? Such incidents as the one described above
are not isolated, and one wonders at them. Let it be
granted that this approach is used sometimes with the per
fectly sincere intent to get the student to liberate himself
from the ruts of cliche, prejudice and mere custom or COIl
formity. Let it be granted that this approach may be
earnestly used to lift the student to a higher and more solid
basis for his religious convictions. And, let it be added, a
legitimate aspect of a good liberal arts education is just
such liberation and such enrichment of one's thinking. The
teacher should always be aware, however, of the extreme
difficulty involved in disengaging the chaff from the kemel
of truth and loyalty that is often present in that which is
labelled cliche, prejudice, mere custom or conformity.
The question still remains; is this sound pedagogy? One
might be able to say yes to that question if this method is
used only as a part of a large pedagogical pattem whose
major part is given to a positive teaching of the richer and
deeper approach. But too often it is not so used. Too often
the end result of this negative method is a question mark
in the soul of the student rather than the period or the
exclamation point that is the true badge of Christian affirma
tion. And On occasion this result is achieved by means of
the snide remark, the crafty innuendo, or even delicate
ridicule.
Is positive and dynamic commitment or conviction
achieved in this way? I doubt it very much. Indeed, ways
of life and thought differen t from those to which a school
is committed cannot and may not be ignored. This brief
article cannot justly be construed as a plea for hothouse
education. But such differing ways of life and thought atc
to be considered finally (even though appreciatively) with
a view to setting forth the more sharply by contrast the
basically Christian understanding as this is confessed in a
creedally oricnted educational institution.
TORCH and TRUMPET, September, 1964

Teaching that which is false is hardly a good method by
which to gain devotion to that which is true. But education
by contrast is a sound pedagogical method. Of course, this
method requires a sharp awareness of that contrast. Awru'e
ness of real and sharp difference between that which is true
and that wh ich is false is commonly the direct opposite of
what is considered to be the proper academic mind. The
academic mind is usually thought of as a mind that has no
strong allegiance to any dennite constructions called the
"truth." It is the unattached mind, the mind marked by
tentativeness, not de.6nite conviction. This mind 1ikes to
stay on the see-saw that keeps on the move with this slogan,
"WeD, there are severa] ways of looking at this question."
The best directions I ever received while traveling came
from a man who, as he sought to teU me just where to make
the right turn in a complicated situation, indicated two
points at which 1 might be deceived into making the wrong
tum. In sports the instructor will often point out the wrong
stance or the wrong grip or the wrong stroke in order to
teach more pointedly the correct way. Instruction by con
trast is often an especially vivid and effective type of peda
gogy.
The element of contrast should be present especially
when we deal with the more significant issues of life aod
thought. To be sure, Christian answers to speciSc questions
are not always easily articulated. They are often not "pat"
answers. But let the student always be very much aware of
the teacher's genuinc commitment to the Word of God and
to the confessional structure in which all the teaching is to
take place. The student should sense that even when
definite Christian answers cannot be given to certain
specific questions that may come up, there is a wrestling
on the part of the teacher to give the elements of a Chris
tian approach to the question at hand, an approach that
fu lly honors the light of the Word of God, the Bible. In this
way our youth, often enamored of the novelty of that which
is different, will be led to solid Christian conviction in a
world where the father of lies is always seeking to lead
u$itray the children of light.
E.H.

CHRISTIANI ZING THE PUBLIC SCHOOL?

EXT TO the hubbub raised by the civil rights agita
tioll ranks the problem of education. True, it is less
vocal, less demonstrative, but far more important.
Now that the Supreme Court has declared religion ille
gal in our public schools, Christian parents, indeed, all
parents are confronted with an education for their children
which is completely secular. A system of pagan Or godless
education is a more realistic description.

N

However, what makes the isSue so incomprehensible is
that religious denominations and prominent churchmen
seem to be in complete agreement with the position taken.
They oppose any and all who would at least put forth an
effort to reverse the trend. Strange indeed that there are
churches and religious leaders who dare to advocate educa
tion separated from religion.

three

Had we not better address ourselves once more to such
questions as to what is education, and what is the aim of
education? Does education consist of merely learning facts
and .6gures? This writer was taught that education is char~
acter building, and that is done not by learning facts and
figures, but by the interpretation of the facts. The moment
one interprets facts he is confronted with the problems of
religion. Can anyone understand how educated men can
speak of education separated from religion? What kind of
education is it that cannot deal with the problem of origins,
the nature of reality, and the purpose of being? What kind
of education is it that makes yesterday's truth today's
heresy? What kind of education is it when a large gradu
ating class in one of our modern universities is told that
there are no absolutes in the world at the present time?
Some of the criticisms of our educational system and philos
ophy have proved to be prophetic. Was it the voice of a
critic or of a prophet who said some thirty years ago:
''We worship a process of education but sneer at its con·
te nt. We stress ' methods' and eagerl y dbcard olle method for
anothe r. Whither we go is of no concern but we must at
least be energetically moving from where we are. We dare not
profess loyalty to anything, for yesterday's error may be tOOay's
truth, yesterday's heresy toc;iay's ortnodoxy, tomorrow will
ridicule what was Ilrmly established today, and we take refuge
in proclaiming the relativity of everything. U you ti re suspi
cious of it all you are a traditionalist, a reactionary, unen
lightened, a n obstructionist who has not caught the vision."!

A school or educational system is judged by its finished
products. To be permitted an old cliche, the trce is known
by its fru its. At the tum of the century philosophers and
educators cried: ""Build schools and you can raze your
prisons'" Well, we built the schools, and we must enlarge
our prisons and build more of them. Promiscuity on the
college campus is coming to be looked upon as normal.
TIlegitimacy is no longer a disgrace. Venereal dise."Ise among
teen agers is the deep concern of the A.M.A. Violence and
vandalism in our schools are commonplace. Assaults upon
teachers, stabbings, even murder occur in the classrooms.
Yes, the fruits are there for all to see.

Can Our public schools be christianized? To ask the
question is to answer it. Now that the Supreme Court has
spoken, the enemies of Christianity will not rest until every
vestige of the Christian religion wi.Il be banished. Santa
Claus can enter at Chrisbnas; carols are taboo. No, you will
not christianize the public school; the school wi.Il paganize
your children. Education without religion means one thing:
Banish Cod, but make room for the police. In some of our
larger cities no teacher can feel safe in classroom or on
playground unless there is an officer of the law within
shouting distance. The voice of Dr. Charles Hodge, famous
Princeton divine also was prophetic when some one hun
dred years ago he said :
"I :lIll as sure as 1 am of Christ's reign that a comprehensive
and centralized system of education, separated from religion,
as is now commonl y proposed, w i!( prove the most appalling
enginery for the propagation of anti-Christian and atheistic
unbelief, and of anti-sociRl nihilistic e thics, individ ual, social,
a nd political, which th is sin-rent world has ever seen."

No truer words were ever spoken. Surely he never
dreamed that his own denomination's General Assembly in
Omaha would endorse the position of education separated

fo ur

from religion. There is one biblical indictment that must
be pronounced upon all who endorse this position, and that
tragically includes religious leaders, "'Professing themselves
to be wise, they became fools...."
C.H.
1. Dr. W. H. Jellema in The Calvin Forum.

THE CHRISTIAN AND THE COMING ELECTION

URING the next few months the American nation
will be in the throes of a vigorous election campaign.
Already the rumbling of the huge political machines is
reverberating across the land . Charges and counter-charges
will be heard. Nor will the sound and fury die, until the
issue is decided at the polls.

D

Politics for many who confess Christ is regarded as a
dirty business.
It need hardly be argued that such an evaluation can·
not pass the test of Scripture. Paul urges believers, even
when threatened by persecution, to pray for those in high
places. Our Lord Jesus has plainly commanded his own to
render to Caesar the things that are Caesar's. Such include
not only our prayers but also inte lligent interest and re
sponsible activity. No one has the right before God to
appropriate the blessings of living in a democratic order
while considering it a bore to assess cand idates and plat.
forms and a waste of time to cast his vote. Such irresponsi.
hility should be excoriated from our pulpits much more
vigorously than seems to be the present practice. All of us,
I'm sure, know too many people who pride themselves on
a Calvinistic heritage but offer cheap excuses for absolVing
themselves of their duties as citizens.
What makes the forthcoming election most signm.cant is
the unique opportunity whieh it offers the voting public.
For years it has been maintained, and that with some
show of right, that there is little difference between the
platforms presented by the opposing presidential candi.
dates. On both sides the temptation was great to play up
only incidental differences. Nothing in the basic approach
of the one party differed radically from that expounded by
the other. Now we are told that we shall be faced with
a real choice. And the indications at this time are that this
\vill be true.
Raymond Moley has recently written a book entitled
The Republican Opportunity in 1964. It deserves wide
reading by all thoughtful Americans, irrespective of whether
or not they agree with his contentions. In the preface he
relates how the terms "conservative" and "liberar have
been twisted from their original meanings. Thereupon he
seeks to define the princip les and plans of the present-day
American liberal in politics. These include the furth er ex·
tension of federal power in areas wh ich until now have
been the responsibility of the several states, local com 
munities and private organizations. Welfare programs, so
the liberal argues, should be greatly expanded. In addition,
the federal government should spend millions upon mil
lions for new responsibilities such as urban reconstruction,
TORCH and TRUMPET 5ftOtp.mh ..., 1(If>4

resource development, and area-development. All these, so
it is argued, will promote economic growth and provide us
in this nation with an almost universal prosperity. To this
end, so the argument goes, we need the passage of addi
tional hundreds of pieces of legislation - this in the face of
the fact that during the last decade Congress has passed no
less than 4,399 new laws, more than perhaps even the most
competent lawyer can remember.

to secularize our nation more than we care to admit. We
must Jearn anew what the Bible means by "justice," "truth,"
"'righteousness," "mercy," and "goodness," also as these
terms apply to human relations in the political dimensions
of our day.

Of cow·se the Bible isn't going to tell us word for word
whether we should vote Democrat or RepubJican. Nor will
this issue be settled by a super:6ciaJ appeal to one or two
Against this trend the Republican candidate for the isolated Bible texts. The glory of the Scriptures lies in the
presidency, together with his supporters, has taken a clear pointed way in which they speak to us on the issues of
cut position. It will hardly make him popular with large shOWing true love to God and our neighbor - a love devoid
segments of the American people. It has, undoubtedly, en of sheer sentimentality and vacuous verbosity which seeks
deared him to many others.
also the welfare of all Our felIow-men in accordance with
the demands of God's revealed will.
Yet the issues involved lie far deeper than the economic
level.
It ought not be too much for Christians to address th em~
selves with greater urgency and concern than ever before
What is really at stake is a choice between two quite
to the underlying issues. This will enable us to escape the
well-defin ed and clearly-contrasting philosophies on the
pitfalls of taking over glibly whatever this or that news
authority, competence and responsibility of the federal gov
paper. commentator or friend has said. This will prevent
ernment in the structure of American political life. And to
us also from falling into the awful sin of condemning any
this issue every responsible Christian would do well to ad
man unjustly or rashly. This will stimulate us to investigate
dress himself.
once again the Constitution and Bill of Rights which are
On tltis matter the Scriptures have something to say, the bed-rock on which the United States was established.
likely much more than most believers realize. We have This will make our prayers for "all that are in high place,"
been tempted to blunt our sensitivities to the relevant mes both today and in the coming years, more acceptable to the
sage of God's Word for the totality of our lives by sup sovereign God and Father of our Lord Jesus Christ in
posing that God isn't concerned with much more than whose hand lies the outcome of the November election and
P.Y.
getting our souls into heaven when we die. This has helped the fu ture of the American people.

The High Destiny of Christian Education
by RONALD P. BROWN

y OWN INTRODUCTION to Christian education
came comparatively late in life. My education through
high school was in the public schools of the Milwaukee,
Wisconsin, area where the only religiollsly oriented schools
of which 1 was aware were the parochial schools of the
Roman Catholics and the Lutherans. When I thought of
those institutions at all, it was with the disdain which an
adolescent reserves for those who are different from the
accepted pattern. However inconsistent it may seem, that
disdain was carried along wben 1 enrolled in Hope College,
Holland, Michigan, and came into contact for the first time
with Reformed Christi an schools. My attitude of disdain
and mild antipathy continued unchanged into seminary
years simply because I never thought the issue through to
the point of substituting a rational attitude for an emotional
impression.

M

In the second year of seminary, our class in Christian
education was assigned a brief analysis of a report prepared
by the Board of Education of the RefoIDled Church in
America which criticized and rejected the idea of Chris
tian day schools on the elementary and secondary lcvcl.
The report spoke to my prejudices, but I had to admit that
its arguments were weak and shallow. With sophomoric
enth usiasm, I set out to improve upon it. I thought that T
would go to the Grand Rapids headquarters of the National
Union of Christian Schools, get these people's own mate
rials, and show from their own words that the Christian
school movement is nothing but the shriveled fruit of nar~
row-minded provincialism.
Among the books given me at the National Union of
Christian School headquarters was The Dilemma of Educa
tion by Dr. Cornelius VanTil. It looked like a good place

to start my study. I sat down to read and arose a few
hours later persuaded in spite of myself that Christian
education is a necessity for covenant children, and that the
Reformed faith is unique in its ability to provide a theolog~
ical fo undation for valid education. I had never seen such
trenchant Biblical and theological thinking in this area be
fore. This, I thought, is the way I want to think and preach
and train my ch ildren; in each area building consistently,
logically and irrefutably from the infallible Word of God.
I began to understand that Christian education- is not sim
ply the insertion of the Bible and certain religious practices
into the educational curriculum, but rather the founding of
aU knowledge upon and the submission of all knowledge
to the authority of the Word of God. I saw that the real
issue in education is epistemology - the question of the
source and validity of knowledge - and that the only sol u~
tion to the epistemological problem is the God who knows
all reality exhaustively and bas revealed H imself, His ab
solute truth, in His Word. r support Christian education
today because 1 believe in an infallible Bible and the noetic
effects of sin, and b ecause, candidly, I can see in my own
denomination and others the devastating effects of the
abandonment of a seU-conscious emphasis on Scripture as
the touch-stone and standard of all knowledge: the demise
of genuinely Reformed thinking in favor of either intellec
tually uncontroUed modernism or intellectually unconcerned
f undamentalism.
•

0

0

0

•

If the reader will pardon the autobiographical method ,
let me speak of another epoch in my own pilgrimage. A
few years ago, I read a book entitled Atlas Shrugged, b y
the atheist philosopher Ayn Rand ( Random House, New
York, 1957 ). Although I can scarcely recommend the book
f rom the moral point of view, it did my heart good to read
it. F rom her Own philosophical point of view - rational
objectivism - the author devastates the liberal social-po
litical-economic p lanners and manipulators as capable of
neither creating nor conserving anything of value, as cap
able only of seizing what other men have created or ·con
served and doling it out in a vast leveling process piously
described as "meeting the needs of people." I wrote to Miss
Rand expressing appreciation of her demonstration of the
utter b ankruptcy of the liberal position. In the letter [
added that it was interesting that she, an .atheist, was of
real help to me in delineating the issues in the struggle
between conservatism and liberalism in ecclesiastical circles.
Miss Rand wrote back to say that she was aWilre of the
''historic tension within Christian ity between the conser
vative and the liberal position," b ut that that was not the
real issue at nil. The real issue, she said, was epist.emology.
She went on to poin t out that the fatal Raw in socialistic hu
manism is simply that it does not have an adequate episte
mology, i.e., who knows what is good for people? What is
good for people is determined by the emotions or the manip
ulators and "experts." And the people, rather than being
served , eventually b ecome the slaves of the pl anners in gov
ernment. Miss Rand's answer is objectivism, i.e., the idea
that every individual's enlightened self-interest, his desire to
six

succeed, to create and to build, provides a practical, working
epistemology in which truth is judged by its ability to make
a positive contribution to this objective. And, granting Miss
Rand's atheistic presuppositions, I venture to say that she
is right. E nlightened self-interest is a better basis for society
than is the legally enforced altruism of the socialistic hu~
manist.
But philosophical ob jectivism, although it may well be
the most practical and useful of atheistic epistemological
systems because it turns the basic selfishness of fallen man to
its own purposes, cannot hold a candle to an epistemology
based on the infallible Word of the omnisCient, perfectly
righteous and perfectly holy God of creation and prov~
idence. The Bible says that our Cod makes even the wrath
of man to praise Him. In His wondrous providence, Cod
used the writings of an atheistic philosopher to make clear
to me that the aU-embracing answer to socialistic h umanism
is an epistemology rooted in the infallibility of the Word

of God.

• • • • •

I found myself beginning to app ly this insight to various
contemporary problems. For example, the problem of "the
one and the many" in the area of government, or collectivism
versus individualism. The socialistic humanist with his
epistemology based on the greatest "good " for the greatest
number of people would say that the goal and purpose of
government is to do just that. The atheistic objectivist
would say that the goal of government is to keep the way
clear for the unhindered expression of individual creativity.
Both systems are vulnerable because they have no standard
either for what is good or what is creative. In both, men
are uli:imately enslaved to those whose definition s of good
and creative happen to prevail. In contrast, the Biblical
Christian must maintain that the goal of government is to
be the "minister of God" for righteousnes!i and "a revenger
to execute wrath upon him that doeth evil" ( Romans 13:4 )
in accordance with the definitions of good and evil that are
revealed in the law of Cod. Here is an objective standard
(granting, of course, the infallibility and inerrancy of Scrip~
ture) , a standard which does not enslave to men but rather
brings men in to "subjection to the Father of spirits" ( H e.
brews 12:9) . There are those who will object to this answer
to the problem, but their objection is unmasked for what
it is in Psalm 2:1-3:
"Why do the heathen rage, and the people imauine
a vain thing? The kings of the carth set themsefves,
and the rulers take counsel together, against the Lord,
and against his Anointed, saying, Let us break their
bands asunder, and cast away tlleir cords from us."

To follow through on this line of reasoning: the social
humanist sees the individual as just another cog in the
vast social mach inery, his freedom as submiss ion to the
will of the majority and his rights as determined by the
majority. To the Biblical Christian, the individual is the
discrete and unrepeatable creation of Cod. Since he is
responsible in every detail of his existence to God, he must
be free to do what is right before Cod in accordance with
the Word of God. His rights are not the decis ion of men
TORCH and TRUMPET, September 1964

(even the overwhelming majority) but the revelation of
God in His Word. For the socialistic humanists, charity is
a tool in the complex work of social-economic-political
manipulation . For the Biblical Christian, charity is service
to Cod ; it is voluntary, and it is controlled in its nature and
scope by the Word of God. For the social humanist, pros
perity is provided by collective planning; it is a human
creation. For the Biblical Christian, prosperity is a blessing
of God on righteousness (Psalm 33: 12 and Proverbs 14 :34).
1t is a divine creation.

• • • • •

l11is brief analysis may be carried a step further to show
that when human govenlments claim to define "the good,"
insisting upon the submission of aU to that definition, and
when human governments presume to control and distribute
prosperity, they are no longer the ministers of Cod, but
are taking the prerogatives that belong to God alone. The
ultimate in such presumption is the communist dictatorship
which pretends to take from each according to his ability
and distribute to each according to his need - both ability
and need being defin ed by the statel The truth of the Word
of Cod is that men are to work with all of their ability not
as unto men or governments but as unto the Lord (Colos
sians 3:23), and that we are to expect all things not from
an almighty state but from the hand of God (Matthew 6: 11).
The Bible calls the government that usurps the place and
prerogatives of God "the Beast out of the Sea" ( Revelation
13:1 ) and says that its seat and power and authority are
not of God but of Satan (Revelation 13:2).
It is only a Bible-based epistemology which can lay
down a direct and effective chaUenge not only to com
munism but also to the leftward socialistic tide in the
SOCial-political-economic life of OUl" own land. And if this
is true, the importance and value of the Reformed Chris
tian education is beyond estimation. For the simple truth
is that there is no other source in our country today that
is capable of producing men and women who are able to
think through these pressing issues on the basis of the
authority of the in fallible Word of Cod. There i<; no other
educational agency in American life with a geneml cnrric
ulum based on a self-conscious and well-articulated Bible
epistemology.
o

0

0

0

0

The large "trad itional" denominations of our country
are a part of, and are deeply committed in their educational
work, to the National Council of Churches. Not only has
the ecumenical movement as represented in our country by
the National Council of Churches nO regard for the infal
lible and inerrant Bibl e which underlies Reformed Biblical
epistemology, but it is plainly committed to the fau lty
epistemological basis of socialistic humanism: the greatest
good for the greatest number of people. H ence the National
Council of Churches together with its member denomina
tions is wholly committed to racial integration by means of
fed eral legislation and has thrown its collective weight
behind legislation in which government dennes and guaran
tees certain human rights at the expense of the rights of
property specincaUy guaranteed by Cod in His Word (Ex

adus 20: 15). The watch-word is "human rights are superior
to property rights." It sounds pious, but it is simply not
true. And in its falsehood the epistemological bankruptcy
of ecumenical thinking would be amply demonstrated even
if the same thinkers did not show themselves allied with
collectivists in government in such other areas as technology
and automation, poverty relief and peace through coopera
tion with anti-Christian communism. It is plain that there
is no challenge to the designs of Satan to be found in
ecumenical Christianity. Indeed, Revelation 13 describes a
second Beast, "the Beast out of the Earth" that looks like a
lamb - masquerades as Christian - but has the voice of the
dragon, Satan, and uses its power and influence to bring
the whole world to its knees before '"the Beast out of Sea,"
the God-supplanting government.
Fundamentalists oppose ecumenical Christianity. Can
we look for a challenge to Satan's designs on the preroga
tives of Cod through government from the Fundamentalists?
The answer is - probably not. Fundamentalism's critique
of ecumenical Christianity has most often been at the point
of ecumenism's denial of certain key elements of the doc
trine of salvation. True and devastating as that critique is
for the Bible-believer, it misses the fact that ecumenical
thinkers simply do not deal with the realm of personal
salvation. They are concerned rather with matters social,
political and economic. Fundamentalists assert that ecu
menical thinkers are wrong in emphasizing these matters
rather than the things necessary for salvation. But few
Fundamentalists seem to recognize that even apart from
that, the ecumenical-collectivist coalition is essentially
wrong: wrong in its root, a false epistemology, and wrong
in its fruit, an intrusion on the prerogatives of Cod. It is
likely that no adequate challenge to the designs of Satan is
to be expected from Fundamentalism.
It hardly needs to be added that the real challenge to
collectivism will not be found either in even the strictest
political conservatism. Unless such conservatism is founded
on the infallible Word of God, it is without epistemological
moorings and must ineVitably drift_ It can never rise above
the residue of Biblical Christianity or Theism left in our
culture.
The desperately needed challenge to SOCialistic human.
ism, to coUectivism, to Satan's usurpations can come only
from Christian men and women trained in schools w here
every idea, truth and fact is submitted to the final and bind
ing authority of the Word of God. Christian men and
women who are persuaded beyond doubt that every idea
must be judged for its validity by the Word. Christian men
and women who are taught how to continue throu gh their
lives to judge truth by the Word of God for themselves.
Christian men and women who see clearly that every system
grounded in the human mind and human experience ulti
mately enslaves, that men must know the revealed Truth
and the Truth will make them free. 1 know of no other
way to produce such men and women than through the
rigorous application of the principles of Reformed Chris
tian education.

Are Catechetical Classes Obsolete?
by REIN lEESTNU<

T

of the church which intends by the power of the Spirit of
Cod, working in and through this ministry of the Word, to
lead them from baptism to confession of faith ~ (cf. De
D ienst dcr Kerk - Dr. K. Dijk - J. H. Kok, 1952.)
To consider the catechism instruction of the church in
this light is to distinguish two aspects as to its aim and
purpose. The first, to bring forth by the power of God's
grace, a personal commitment to Jesus Christ as Savior and
Lord . This is most basic and necessarily Srst in order. The
formulary for baptism as well as that for confession of faith
lays stress upon this necessary personal confession. The
.society is an effective practical instruction in this idolatry.
knowledge of our sin and guilt and the declaration of faith
The youth of the church a re a t once also a part of w hat that we seek our salvation not in ourselves but only in Jesus
is called by some the "'p ost Christian" e ra in which every Christ is the foundation-stone of life for the child of God.
"good doctrine which is according to godliness" is called This must be known and expressed by every member of the
into question. Being sometimes schooled in doubt they church of Christ.
come to the mistaken notion that to doubt even the most
A necessary corollary to this declaration of faith in
essential doctrines of the fait h is an evidence of intelIectual Christ Jesus, however, is the readiness to take a place in
achievement and to dcny the authority of the creed of the the church of Christ as it manifests itself in the midst of the
church is to assert an individuality which is countcd by earth as the congregation of Cod's people. Evcryone who
truly con fesses the nalne of Jesus is in duty bound to unite
some to be a commendable virtue.
A secularist, materialistic culture which calls for a kind
himself to the true church and to join himself to this con
of sophisticated intellcctualism and church-denying individ gregation wheresoever God has established it. (13elg. Conf.
ualism is today taking its toll a lso among the youth. Art. 28.) In the household of fai th it is evidently true that
Parents and pastors and elders are painfully aware of this no man is an island to himself.
and not a little alarmed by it.
These two aspects, the subjective personal commitment
to
Jesus
Christ and the objective deliberate acknowledg
• • • • •
ment of a responsible place in the congregation of the
How then can the church continue to minister and to
people of God may be distinguished from each other but
procla im the Word effectively to its youth in such a con
cannot be properly separated. The individual who seeks the
trary and sometimes hostile atmosphere?
second without the £irst is a hypocrite, and the one who
It is precisely at this point that the chureh must face
seeks the first but rejects the second is sinfully irresponsible
its rcsponsibility of officially proclaiming the Word of God
beforc the Lord whom he confesses.
to its covenant youth with a view to leading them to a self
• •
• •
conscious spiritual maturity as mcmbers of the church of
In seeking the fulfilment of this high purpose nOlhing
Christ. This is speciScally the responsibility of the church
since our Lord commanded the apostles to feed the lambs can quite take the place of the catechism instruction of the
of the Bock. This instruction of the church in the name of church. The reduction of the importance of catechism in
Christ is uniquely pastoral as to its purpose and method. struction and the substitution of all sorts of g immicks will
It engages the power of the Spirit of Cod by which power not serve the church or answer to the command of the
young people and children come to know themselves, and Lord.
Today various voices, all the way £rom the World Coun
Him, whom to know is life, togcther with their place in H is
cil of Churches down to the misinformed and ill-advised
church.
This is the nature and purpose of catechism instruction members of the church, call for such things as youth SlIn~
carried on by the church as church for its youth. It is the days and youth services and young people's and children's
official ministry of the Word of God to the covenant youth churches. All of these serve to create in the congregation
H E YOUTH OF TODAY will constitute the church of
tomorrow. This often repeated phrase clearly points
tip for today the importance of the work of the church in
respect of its children and young people.
The prospect for the youth of the church today and in
the futu re seems to be something less than optimistic. They
are growing up in a materialistic culture wh ich can be
characterized as a society which holds to the idea of "any
thing for a buck." Parents in the church are also sometimes
ta ken up by this view of life, and their preoccupa tion with
dollars a nd cents as slaves of the god of a status seeking
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of the people of Cod a division and separation which our
covenant Cod never made or intended. Such methods cre
ate a class inside of but yet separate from or even alongside
of the church. When this artificial and false division is
introduced, the church is divided and children and young
people are placed in a class by themselves instead of in the
church where they belong, for they as well as adults are
members of the covenant and church of Christ. These tac
tics are false. They deny in principle the unity of the
church and ignore the covenantal structure of the church
and the family in the church. These false methods can
hardly produce a good resnlt, for they arise out of a false
premise and follow a faulty method and create the illusion
that the church is a place for old people and that children
and young people should have a little organization of their
own alongside of it.
The high goal of responsible membership in the church
as living members of Jesus Christ cannot be attained by
methods which divide the church and ignore the covenantal
unity of the congregation. A methodology which ignores
the basic character of the church can hardly serve to en
hance and strengthen the church.
The argument is sometimes advanced that in the church
services the children and young people do not fully under
stand what is going on ; that the sermon is sometimes "over
their heads." It seems that here we often "sell the Holy
Spirit short." We may be sure that by means of fa ithful
preaching and catechism instruction coupled with parental
instruction in the homes our children and young people \vill
leam of their Lord and of their place in the congregation.
It is especially here that the catechism instruction of the
church Bnds its Btting place. H ere is the instruction of the
church for the young which does not separate them from
the congregation but rather leads them to the responsible
acknowledgment of their place in the congregation as living
members of Christ.
o
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This being the purpose, it is here that the church must
place the emphasis. An emphasis for the church not only
but also for the parents. Not only for the parents but also
for the elders and the minister of the Word. For this is the
ministry of the Word of Cod to the youth of the church, by
the church, in the name of the Lord. As such it is specifically
the responsibility of the elders and the task of the minister
of the Word. This ought surely be one of the first respon·
sibilities of the minister of the Word. It is specifically his
task in the church. It is youth work of the highest order.
There should be no reduction of importance and no sub
stitution or shifting of responsibility. To refuse this work
as a minister of the Word is to refuse the very work which
a minister of the Word ought to do.
No one is better suited for this task than the minister
himself. His is the official responsibility to proclaim the
Word of Cod in the name of Christ. He by his office in the
church and the task of that office best stands at that point
where personal commitment to Jesus Christ and responsible
church membership become one in the mind of the cov
enant youth, even as they are one in the mind of Christ.

Sometimes the view is expressed that the teaching of
fourth and fifth graders is a waste of the minister's time. It
would seem that this notion is really unworthy of serious
consideration. The teaching of the lambs of the flock is
precisely the work of the ministry of the Word. This can
hardly then be a waste of time.
From a pedagogical point of view the faithful fulfilment
of his ministerial task makes good sense. In this way chil.
dren and pastors can really come to know and understand
each other. Pastors who do not meet their young people
in the intimate and important area of catechism instruction
until they are fifteen or sixteen years old have "missed the
boaf' and will Bod themselves at a real disadvantage.
Often the best and most effective pastoral work among
young people can be done in connection with catechism
instruction, since catechism work is in its very character
pastoral This pastoral character can really come to its own
when pastor and catechumen have come to know and
respect each other.
It goes without saying that this takes time and effort but
this time should be taken and this effort should be ex
pended because the youth of today will stand as the church
of tomorrow.

MY NATURE LESSON

A f/iu;k-shaped grey cocoon
Hung near, its mystic wonder I would see!
For snug within lay an Emperor Moth,
Through tM narrow neck its release must be . ..
But its body is large, the opening small,
Escape is to flight and airy bliss;
With great labor it strives and struggles within.
But haste clips the chrysalis.
1 tliought myself wiser, more compassionate
Than its Maker, and lent a hand:
With scissors I snipped the confining threads,
With ease removing its bands.
1 UXltcMd the swoUen body and shriveled wings,
Its normal development must follow soonI traced its exquisite spots siletdLy
And longed for perfect beauty, a 1;lOon.
But false tendemess proved a ruin indeed,
I was not a friend in need;
Those rainbow wings never flew foyously.
It was maimed and stunted, crawling painfully.
Thus labor and st1'tl{!£1e provision brings
To stimulate fluids for large graceful wings.
o make us patient beneath thy chastening rod,
Th ough grievous, yet needful, from thy hOlld, dear God!
ELSIE D.
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The Prayers of Dr. Samuel Johnson .. .

A Pilgrimage from Fear to Faith
by MERLE MEan
In structor in English, Dordt College, Sioux Center, Iowa

But when he was come to the River where there was no
Bridge, there again he was in a heavy case; now, now be said
be should be drowned for ever, and so never see that Face
with Comfort, that he had come so many miles to behold. And
here also I took notice of what was very remarkable, the
water of that River was lower than ever I saw it in all my
Life: so he went over at last, not much above wet-shod.
The Pilgrim's Progress1

D

aCTOR SAMUEL JOH NSON'S first recorded 0c
casional prayer was written on the twenty-ninth an
niversary of his birth, September 7, 1738; his last preserved
prayer was written on December 5, 1784, eight days be
fore his death. In his prayers of the intervening forty-six
years, several distinctive petitions rccur with remarkable
persistence: four main concerns become evident in John
son's prayers: 1 ) indolence-the plea for diligence; 2)
unchastity - the request for purity; 3) terror - the petition
for peace; and 4) obduracy - the prayer for repentance.
Much has been written on the range and volume of
Johnson's literary production; his achievement is immense
- the Dictionary alone is a task worthy a lifetime. How
ever, he continued till his last years the petition in the
prayer of 1738: "0 Lord, enable me by thy Grace to use
all diligence in redeeming the time which I have spent in
Sloth ."2 On January I , 1748, be prayed to be made "more
diligent in the duties" which Providence should assign him,
and on May 6, 1752, he asked that he might not be "Laid
open to vain imaginations" by idleness. On January I , 1757,
he prayed "Forgive me that I have misspent the time past";
and on April 21, 1764, be lamented that his indolence bad
"sunk into grosser sluggishness."
On Easter (April 11, 1776 ), Johnson confessed that his
"reigning sin, to which many others are appendent, is waste
of time, and general sluggishness, to which I was always
inclined and in part of my life have been almost com
pelled by morbid melancholy and disturbance of mind."
And in September of 1779, Johnson asked pardon for "all
negligences of those Duties which Thou hast required." His
prayers for the resolve to be active and dutiful continue
into 1784, the year of his death.
Despite the disabilities of impaired vision - his optic
nerves had been damaged by a disfiguring attack of scrofula
in his boyhood - partial deafness, rheumatic attacks, in
digestion, a compulsive tic, and the "vile melancholy,"
which he attributed to his father, Johnson often demonIf'''

strated almost superhuman energy, even in his later years.
His physical robustness erupts frequently in Boswell's ac
count, as he separates snarling dogs, climbs high trees. rolls
down hills, swims dangerous streams, hikes formidable
distances, leaps benches and fences, and hurls a usurper,
with his chair, into the pit at the theater.
Because he knew his own potential for literary produc
tiveness, Johnson felt obsessive guilt at his aversion to
regular composition, especially after some anxious friend
had operated as midwife at a belated - and Caesarean 
literary birth. Johnson could work at nothing but full speed
- as Boswell says also of his eating or drinking wine, "He
could refrain, but he could not use moderately." He could
be abstinent, but not temperate; therefore, Johnson also
wrote as he thought and spoke, with vigor and haste. But.
fortunately, as writing is slower than speaking, his im
pulsiveness less frequently obtrudes as rashness, his de
nunciations appear more just than jaundiced, and his preju
dices more frequently bolstered by reason than supported.
by sophistry.
In his essay on '"'T he Piety of Doctor Johnson," Neil G.
Smith says that Johnson's prayers indicate that "He re
garded even his purely literary cHorts as the fu1.6lment of
a religious obligation, - the employment of his talents for
the glol)' of God and the good of men."8 Johnson, in heed
ing the Biblical injunction to work out his faith with fear
and trembling, was prompted. by texts such as James 2:17

18,
Even so faith , if it hath not works, is dead. being alone. Yea,
a man may say, Thou hast faith. and I have works: shew me
thy faith without thy works, and I will shew thee my faith
by my works.

Johnson practiced the kind of active charity enjoined by
Christ and re-emphasized by James: "Pure religion and
undefiled before God and the Father is this, To visit the
fa therless and widows in their amiction, and to keep himself
unspotted from the world" (1:27). Johnson demonstrated
his observance of these texts with the coins he always
carried for the poor, with his houseful of carpi.ng de
pendents, and with outcasts, like the prostitute whom he
rescued from illness and starvation.
Hobert Burton's Anatomy of Melancholy was the only
book to rouse Johnson from his bed two hours before his
custom - I think it likely that Johnson occasionally enter
tained melancholy with some pleasure. He was noticeably

,

..... ,. .. --.

~

in8uenced by Burton's precept: "Be not solitary, be not
idle." How important he considered conversation and his
associates is reBected in several letters and prayers com
posed upon his separation from them. Jolmson's awful
despondency was evident when one of his last living
friends, Mrs. Thrale, deserted him - just five months be
fore his death - to many Signor Piozzi, an Italian music
master. Johnson not only feared loneliness but he was also
jealous of the aHection of his friends. Witness his continual
allusions to James Boswell of Margaret Boswell's hostility;
he recognized the wife as a threat to her husband's friend
ships.
Johnson's prayers for his departed friends and relatives
are uniquely aHecting because his sensibility was as strong
as his memory. The past was so present to him that he for
got little of what be experienced - as he seems to have
forgotten little that he read. On March 25, 1759, he prayed:
"0 Lord, so far as it may be lawful for me, I commend to
thy fatherly goodness, my Father, my Brother, my Wife,
my Mother, I beseech thee to look mercifully upon them."
It is not surprising that Johnson was momently aware of
the transience of life; nor is it strange that he thought
often of solitude and death : he was constantly reminded
as his contemporaries passed from him.
The maxim "Be not idle" drove him to project goals for
himseU - to learn a language, to master a science, to read
the Bible through, to attend church services regularly. Al
though he exerted his intellect sporadically, when he had
Sxed his mind on a subject. he dealt with it method ically;
hence, the compulsion to make lists and schedules, which,
when violated, caused him anguish.
Another problem that Johnson mentioned in prayer was
his sensuality. Thirteen months after Tetty's death. on
Easter Sunday (April 22, 1753 ). he wrote a prayer in which
he asked God to "Crant that the loss of my Wife may so
mortify all inordinate affections in me that I may hence
forth please thee by holiness of Life." Six years later
(Easter. April IS, 1759). Johnson expressed the petition:
"Grant me to be chaste in thoughts. words, and actions";
and in an undated prayer. he asked for strength "to reject
sensuality in thought:' H e wrote in his journal on April 21.
1764: "My thoughts have been clouded with sensuality."
Similar petitions appear in later prayers.
Boswell frequently depicts Johnson's compulsive desire
for affection, but the main aspersion against Johnson's
chastity derives from an enigmatic conversation between
Boswell and Sir John Hawkins, Johnson's oillciaJ, but 0c
casionally uncharitable, biographer. Frederick A. Pottle re
counts the Boswell-Hawkins' dialogue as follows:
On 7 May J 785 Boswell met Hawkins at Bennet Langton's.
His journal for that day has the follOwing; 'Sir J. Hawkins
and I . . . talked grave and earnest. He accounted for John
son's fear of death: 'I have read the dlazy. Johnson apparently
burned two qua rto volumes or his journals shortly before his
dea th. 1 wish I had not read so much. He had strong amorous
passions.'
80s. 'But he did nol indulge them?' Hawk. 'I have said
enough:'

That Johnson will be posthumously detected as a gross
violator of the seventh commandment during his nocturnal
T • H
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excursions with Richard Savage in his Crub Street period,
or that he will be exposed as having been a chronic sexual
malefactor after his wife's death is unlikely. Johnson was
€.'"(quisitely sensitive to the Biblical demand for obedience;
his life proves that he felt an urgency to become "'perfect.
even as the Father which is in heaven is perfect." He was
aware of Christ's interpretation of the law; he who hates
is a murderer, and he who lusts is an adulterer. Sins of
thought and vain imaginations made Johnson writhe in
sorrow and loathing at his weakness.
Of unregulated imaginations and desires Johnson wrote
as follows in Rambler, Number 8:
AU action has its origin in the mind, and . . . therefore to
suffer the tllOUghts to be vitiated. is to poison the fou ntains
of montlity; irregular desires will produce licentious practices
. . . . Such. tllCrofore, is the importance of keeping reason a
guard over imagination, that we have otherwise no security
fot our own virtue, but may corrupt our hearts in the most
recluse solitude. with more pernicious appetite and wishes
than the commerce of the world will generally produce. Ci

Johnson frequently feared declension into insanity. as
his observations on melancholy and madness testify. It
seems probable, too, that Boswell's constant probing of
Johnson's psychological sores for biographical material aug
mented his mentor's terror of insanity and death. Johnson's
agitated. abnost frenzied, responses to these topics were
predictable; and Boswell. who was fascinated by his sub..
ject under spiritual excitement, provoked the conditioned
response with diabolical frequency.
A third theme in the prayers is Johnson's agony at the
thought of mental or physical di.~solution. Boswell says of
tlle fonner that "Insanity . . . was the object of his most
dismal apprehension; and he fancied himseU seized by it,
or approaching to it. at the very time when he was giving
proofs of a more than ordinary soundness and vigour of
judgement."o Jolmson's horror of physical death seemed
not to lie in his anticipation of the fatal event. but rather
to have been in his uncertainty about the after life. He was
fearful that his sins, because they were repeated. were un
repented , and that, consequently, Divine Justice could not
forgive h im; hence. he trembled at thoughts of endless
solirnde, of annihilation (to which, he said. misery is pref
erable ), and of eternal damnation: "Sent to Hell, Sir. and
punished everlastinglyl"
On April 25. 1752, 6ve weeks after Tettis death. John
son prayed for relief "from fruitless grief, or tumultuous
imaginations," and on September 15. 1758, he pleaded. Let
my life be useful, and my death be happy." This request
for deliverance and joy becomes a personal fonnulary; it
recurs in an undated prayer of 1764: "Deliver and preserve
me from vain terrors, and grant that ... I may be received
to everlasting happiness for ·the sake of Jesus Christ our
Lom."
There is a Significant en try on August 17. 1767, which
indicates how closely Johnson's chronic ill-health - indiges
tion. fiahllenci es, respiratory difficulty. rhewnatism, and
consequen t insomnia - was related to his emotional state
and to his spiritual attitude. Johnson recorded the follow
ing:
By severa] purges taken slIcce.'isively and by abstinence from

..

wine and suppers I obtained sudden and great relief, and had
fre(ldom of mind res tored to me, which I have wanted for all
this year without belng able to Snd any means of obtaining it

Seven years thereafter, Johnson petitioned, "Relieve, 0
Lord, as seemeth best unto thee, the infirmities of my body,
and the perturbations of my mind. Fill my thoughts with
the aweful love of thy Goodness, with just fear of thine
Anger, and with humble confidence in thy mercy .... The
diction that Johnson employs to characterize his relation
ship to God is noteworthy; "aweful love" and "just fear,"
For Johnson "The fear of the Lord is the beginning
[essence] of wisdom" required not merely formal and overt
compliance with God's commandments, but the text also
meant for Johnson a crucifixion of seU, a pOignant revulsion
at his sin, and a broken, humbled spirit before his Sover·
eign; "Take not from me thy Holy Spirit, but enable me
to pass the days which thou shalt yet vouchsafe to grant
me, in thy Fear, and to thy Glory; and accept 0 Lord, the
remains of a misspent life." The plea for the presence of
the Spirit becomes another refrain in Johnson's prayers.
Although his faith became stronger just before his
death, even as late as August 12, 1784, he prayed;
"0 Lord .. who hast graciously sent me into the world to
work out my salvation, enable me to drive from me all such
unquiet and perplexing thoughts that may mislead or hinder
me in the practice of those duties which thou hast required
. teach me by thy Holy Spirit to withdraw my Mind from
unprofitable and dangerous enquiries, from difficulties vainly
curious, and doubts impossible to be solved."

Johnson abruptly terminated any discussion of the free
will divine-sovereignty paradox. If he believed the Cal
vinistic doctrine of predestination , it afforded him little
hope; the decree of reprobation gave him more qualms
than the decree of election gave comfort. He silenced Bos
well on the subject twice with these incisive summations;
"All theory is against the freedom of the will; all experience
for if'; and, 'We know our will is free, and there's an end
on't." But these dicta did not give him security, for although
he accepted the merits of Christ, he knew that some would
be set on His right hand and others on His left. Johnson
spoke despondently of his belief tllat "'We have hopes given
us; but they are conditional, and I know not how far I
have fulfilled the conwtions."7
Those who said that they had found spiritual equanim
ity Johnson distrusted. He thought them naive, deluded by
a facile optimism; for he considered the fear of death
natural to man, and the whole of life ''but keeping away
the thoughts of it." On the subject of death he also said;
"On which side soever I turn, mortality presents its fonnid
able frown"; "No rational man can die without uneasy ap
prehension"; and "TIle better a man is, the more afraid of
death, having a clearer view of divine purity."S
Johnson failed to understand that a reverence for divine
purity and justice can be accompanied by a comforting
trust in divine grace. 'l11e apostle Paul gives a scriptural
basis for such happy conviction in Romans 8:38-39;
For I am persuaded that neither death, nor life, nor angels,
nor principalities, nor powers, nor things present, nor things
to come, nor height, nor depth, nor any othcr creature, shall

be able to separate us from the love of God, which is in
Christ Jesus our Lord.

Jean Hagstrom has an essay "On Dr. Johnson's Fear of
D eath," in which he speaks of Johnson's religion as one of
fear; in fact, Johnson based the argument of his third ser·
mon on the paradoxical text from Proverbs: "Happy is the
man that feareth alway .... Hagstrum contends that "It was a
combination of strong faith in the Last Judgment and a
wcak faith in his own qualifications that agitated and dis·
tressed so many of Johnson's solitary hours."9
Habitual sins which he had repented, and which in his
written resolutions he had foresworn, caused Johnson to
despair of his salvation. However, he was more heroic in his
struggle with sloth, sensuality, and self-will than one who
thinks he can eradicate the depravity of his nature and
perfect himself without the regenerating power of the Holy
Spirit.
JOMson's often-lamented neglect of public worship
aggravated his spiritual distress. A possible reason for his
impatience with public worship - if we assume his dull
ness of hearing was no major impediment - could have
been the lengthy, repetitious sermons of his age, whose
conclusions Johnson had no doubt anticipated and ramified
long before the presiding clerics had elaborated their
presentations.
Entered November 8, 1766, is a sentence that stands
alone, a symbol of Johnson's hope, but also of the yeaming
pathos of his doubt; "Christ did not dye in vain." To sur
render himself to the peace of complete trust in God's
promise: "He that believeth on the Son hath everlasting
life ..." would have been a capitulation to complacency
and self·gratulation; therefore, Johnson worried at the
second part of the verse also, working its thorns of threat
and terror into his heart; "And he that believeth not the
Son shall not see life; but the wrath of God abideth on
him" (John 3;36).
On March 31, 1771 (exact date uncertain ), Johnson
recorded this prayer:
"0 merciful Cod, . . . make me earnestly to repent, and
heartily to be sorry for all my misdoings, make the remem·
brance so burdensome and painful, that I may Bee to Thee
with a troubled spirit, and a contrite hcart . . . . excite in me
true repentance. give me in this world knowledge of thy truth,
and confidence in thy mercy."

It is curious that whenever Johnson wished to express his

penitence for sin, he did not say, "Lord, forgive me. Ire·
pent of my sins." Instead, he prayed, "Grant me repent
ance," or "Awaken in me repentance," or "Excite in me
repentance."
But in his last recorded prayer, D~mber 5, 1784,
Johnson wrote;
"Forgive and accept my late conversion, enforce and accept
my imperfect repentance; . . . make the Death of thy son
Jesus eHectual to my redemption. Have mercy upon me and
pardon the multitude of my offenses. Bless my Friends, have
mercy upon all men. Support me by the Grace of thy Holy
Spirit in the days of my weakness, and at the hour of death,
and receive me, at my death, to everlasting happiness for the
Sake of Jesus Christ."

This last prayer presents Johnson offering his repentance
H

in gratitude for what he calls his "late conversion." The
theological definition of "conversion" in Johnson's dictionary
is "change from reprobation to grace, from a bad to a holy
life." Possibly, evangelical Methodism had helped. Johnson
to the assurance inherent in his earlier profession: "I do not
forget the merits of my Redeemer"; for near his death he no
longer advanced the quali6cation which he had earlier
argumentatively upheld:
"But, consider . . . hope of salvation must be founded on the
tcnns on which it is promised that the mediation of our
Savior will be applied to us, - namely, obedience; and where
obedience has failed, then, as suppletory to it, repentance
. . . . No man can be sure that his obedience and repentance
will obtain salvation."10

The hour that Johnson accepted the doctrine of justi..6
cation by fai th rather than by works is not recorded; how
ever, his final expression of dependence on God when con
fronted by death and eternity, and the pacific benediction
of his tone as he concluded his prayer and prepared to
celebrate the Holy Supper manifest his belated but felici
tous acceptance of the divine promise: "For by grace are ye
saved. through faith; and that not of yourselves; it is the
gift of God" (Ephesians 2:8 ).
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of Dr. John.ron and Other

"A BUNDLE OF LIFE"

( I Samuel 25:29 )

Th e wheat lay lush and golden,
Fast ripened 'neath the Oriental sun;
Sun-drenched and ready, waiting for the 1.."'1life,
Each grain is cut before the day is done.
Bound ca refully into a generous bundle

Of

p'l'ecious life.

And now, my henrt, this lesson learn:
T hou, too, art bundled with the ties of God's own love.
Bound with the bonds of faithfulness,
Held in the power of God above;
Secure in Cod's own bundle
Of everlasting life.
ELSIE D. K UIZEMA
RCH and TRUMPET Se tember 1964

What the Bible Says about .. .

Church Discipline
THE PURITY OF THE CHURCH

T IS THE TASK of Christ's officebearers to keep the

pure. This is a principal objective in the exer
IciseChurch
of church discipline, and
it we would pay attention
to

in this and a fo1Jowing article.
Frankly speaking, we are now considering the fact that
the Bible enjoins the Church to do more than merely ad
monish or urge its members to return to the way of the
Word. The Bible also calls for action, even the extreme
action of putting the d isobedient and unheeding out of the
fellowship of the congregation.
This is not viewed with approval by many without and
too many within the circle of the Church! Excommunica
tion is regarded as cruel, heartless, tactless and useless by
those who oppose it as an integral part of the disciplinary
procedure. Any church which insists upon its right to
banish the impenitent from the fellowship of the congrega
tion will endure hatred and persecution, I fear.
Why go on with this unattractive and unpopular thing?
The answer is to be found in the Bible's teaching con
cerning the holiness of the congregation of God.

THE CHURCH IS GOD'S TEMPLE

I Cor. 5 tells us of that scandalous situation in the
Corinthian congregation which Paul describes with horror
as a fornication which is even beneath the level of conduct
disapproved by those outside of the Church. We hope to
pay some attention to this chapter in a following piece.
Right now we wish only to point to the fact that Paul closes
this chapter by ordering the Church at Corinth to put the
offender out of their fellowship (I Cor. 5: 13b).
They are right, I believe, who say that this injunction is
based upon what had been said in I Cor. 3: 16, where the
writer says that the Church is "the temple of God," and
that i t is indwelt by the Holy Spirit.
This is of crucial importance in our consideration of the
necessity and desirability of church discipline. It is our
opinion that the Church does not enjoy great respect in
our time, and that the esteem which it once held is d isap
pearing so rapid ly as to cause our young people to view
wi th amazement the suggestion that the Church is to be
regarded as "the temple of God." Churches today scarcely
dare to enforce any standards for fear that members will go

thirteen

away, and even the degree to which standards are enforced
causes some to seek the fellowship of a "church" which
doesn't make membership so difficult to attain and sustain.
The temple was an Old Testament feature, and no one
knew better than Paul, the writer of the Epistle to the Gala
tians, that the Old Testament ceremonial worship had been
fulfilled in Jesus Christ. Ful6l1ment is not elimination, how
ever, but rather the further intensification and the greater
realization of that which the Old Testament ceremony
spoke.
If God dwelt aft er the fashion of the Old Testament
among his people in the temple, then it follows for Paul
that he dwells after the clearer and more direct fashion of
the New Testament in the congregation of Christ today.
No one less than the Holy Spirit of Christ resides wherever
the Church comes to local expression, and therefore that
congregation must deal with all matters (and aU people)
in terms of the uncompromising holiness of Godl

THE HOLINESS OF ISRAEL

By looking at just a few representative passages from
the Old Testament we can gain an insight into the back
ground to which Paul appeals in I Cor. 3:16. From this
we shall see that it was just exactly because of the presence
of God in the temple that Israel was to act as a holy people.
God's presence always implied the need for cleanliness
and devotion in Israel. Ex. 19:10 and following verses call
for Moses to be sanctified and to wash their garments and
to take care not to touch the holy mountain, for God would
make his presence known among his people. In Lev. 11:45
we read that well-known expression, "and ye shall be holy;
for I am holy." The basis for this lies in the closeness of
God to his people, in the fact that he is the Lord our God
who brought his people up out of Egypt. Lev. 19:2; 20:7
are virtual repetitions of this saying, and Peter quotes it in
his first epistle ( 1:16 ). It is a statement of truth which
holds for all and forever, therefore.
To speak of the temple, we find that Solomon's careful
ness and concern in connection with the dedication of the
temple indicate that he understood that its significance for
Israel was great, 1 Kings 8:62 ff. I Kings 9 reveals that the
presence of God in the temple calls for dedication and deci
sion on the part of a holy people. Failure to walk in up
rightness before the God of the temple would mean that
he would not shrink back from cutting the unfaithful and
unholy off from his sight, vs. 7. Perhaps this is even more
obvious in those passages which deal with the dedication of
the second temple, Nch. 3: 1; 12:30.
There was also an exercise of discipline in the Old
Testament. He who did not revere the holiness of God was
to be rooted out, which usually meant death, Ex. 12: 15, 19;
Num. 19:13, 20. Lev. 22:3 signiflcantly speaks of the banish
ment of the unclean as a cutting off of that person from
Cod's presence, or from before God's face. Such people

cannot live in Israel because Cod wills to dwell there. And
where the holy God dwells, there holiness is required, for
so it was from the very beginning when God himself placed
the llrst offenders outside of his dwellingplace, the Garden
of Eden.
Only a real awareness of the awful holiness of God could
give adequate motivation to the church's officebearers in
their very difficult task of church discipline. And if this
awareness is lost in the way of apostasy and immorality.
then the church refuses to exercise that power which makes
for holiness. Hos. 6:11.
J.H.P.

The High Destiny of Christian Education
(Continued trom page 7)

Of course. if all of this is true, Satan knows it too. And
he will seek to destroy the noble and indispensable poten
tial of Christian education at its most vulnerable and
strategic points. As I think about it, I see two such strategic
points:
1) The graduates of a Christian school are inevitable
students of their teachers, bearing the imprint of those who
taught them. When it comes to this matter of screening
all knowledge through the Word of God, pupils will be
come no more proficient in the practice or persuaded of the
principles than their teachers before them. And those
teachers will probably be no more proficient or persuaded
than their professors before them. Weakness on the author
ity, infallibility and inerrancy of the Bible in the college
classroom or private conference session must inevitably
vitiate the effectiveness of the Christian school, so that it
will miss its destiny and be no longer worth the cost.
Whether that weakness be the result of enchantment with
modern "biblical theology" and criticism or whether it be
the result of liberal thinking in other realms that rejects
the idea of objective authority, it is pOison in the system
of Christian education.
2) And speaking of the cost of Christian education
brings up the other strategic point from Satan's point of
view. Quite apart from the issue of fairness in the question
of whether Christian schools should share in public funds,
is it not quite apparent that if government is moving in the
direction of collectivism, and if Refonned Christian educa
tion can provide the only adequate bulwark against the
trend, then government \vith the encouragement of the
"leading theologians and Churchmen" (who unfailingly
represent the ecumenical majority in American Protestant
ism) will seck by every means available to bring the Chris
tian school around to the socialistic humanist point of view?
In the sb'uggle for the minds of our children, shaH we
permit ourselves to be fin ancially beholden to the enemy?
Cod grant us Christian schools that are able to fulfill
their high destiny because they are persuaded of the Truth,
proficient in applying it, and free to be faithful to it.
TnDru ...... TDllUDn
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Review of Current Discussions .••

GENESIS, EVOLUTIONISM AND THE CHURCHES (I)
by NICHOLAS J. MONSMA

T

HE ADJUSTMENT of the interpretation of the first
chapters of Genesis to the hypotheses of evolutionism
is, of course, not recent. This has been done ever since
Darwinism became popular. What is recent, however, are
the inroads which this philosophy is making into two
Reformed denominations - the one in the Netherlands,
caned De Gereformeerde Kerken, and the other in America,
called the Christian Refonned Church.
Until the twentieth century was well on its way these
denominations seemed to be rather impervious to the
influences of evolutionism. Among them the first few chap
ters of Genesis were generally considered historical accounts
of things which had actually occurred. Such leaders as
Kuyper, Bavinck, Geesink, Honig, Berkhof, and many
others, rejected evolutionism and accepted the accounts of
Genesis as historically true. The struggle began in the
Netherlands churches after the first quarter of the current
century. In 1926 the Synod of Assen met and the interpreta
tion of Genesis 2 and 3 as accounts of actual happenings
was by that Synod maintained and confirmed. However,
these synodical resolutions did not subdue the trend. Synod
ical resolutions seldom do that. In fact the new trend
developed to such an extent that some Christian men of
science taught evolutionism, and shortly after the first half
of this century an (theistic) evolutionist was appointed to
a chair in biology at the Free University of Amsterdam.
The inevitable occurred. A clamor, more or less general in
certain circles, was heard for a repeal of the resolutions of
the Synod of Assen ( 1926). Synods were overtured to that
end. That process is going on today and we should be
intensely interested in it.
The attack of evolutionism upon the constituency of the
Christian Reformed Church in America came later, after
the present century was half spent. The conRict is develop
ing not only because it is being imported from the Nether
lands (that too, I suppose), but especially because theistic
evolutionism is being taught by at least one instructor at
Calvin College. Donald R Wilson wrote an article on HOW
EARLY IS MAN? in Christianity Today (Sept. 14, 1962 ).
He introduces himself as "Visiting Instructor" at Calvin
College. He is that today. In this article Mr. Wilson sets
aside the familiar chronology of archbishop Ussher. He does
that upon the basis of an interpretation of Biblical geneal
ogies. This interpretation is proper as far ns it goes, for,
as is generally known, these genealogies arc not incorpor
ated in Holy Writ for the purpose of dating events. But
T
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upon the rejection of that chronology Mr. Wilson appears
to throw the field wide open for evolutionary andlor uni
formitarian ideas. He writes, ". . . Scripture teaches us
nothing concerning the physical appearances of early man.
Our basic defmition of man, both from the standpoint of
Scripture and of science, is functional rather than structural.
That is, we define man in terms of what he can do rather
than in terms of his appearance." Of course, in this way
Wilson suggests, to say the least, a development or evolu
tion of man from "sub-human" to "human." It is not dif
ficult to figure out what kind of harvest the sowing of such
seed is bound to yield. We should, therefore, be intensely
interested in these movements, and we should be interested
in them now, today.
Besides, the situations in the Gereformeerde Kerken
in the Netherlands and the Christian Reformed Church in
America are not exactly parallel, at least not as far as their
educational institutions are concerned. The Free University,
in which evolutionism is taught, is not an ecclesiastical
institution. The churches there can hardly be held di·r ectly
responsible for the contents of its teachings. However,
Calvin College is an ecclesiastical institution. Whether this
is proper or not, the Christian Reformed denomination as
church is responsible for the doctrines taught by its in
structors. Though limits of time and space forbid a full
discussion of these matters, yet a few remarks should be
made in this and in a following article.
THE SITUATION IN THE NETHERLANDS
1 should like to turn to the Gereformeerde Kerken of
the Netherlands first. Admittedly, the influence of these
churches and its theologians and men of science upon the
constituency of the Christian Reformed Church is not as
great as it used to be. Today the language barrier is be
coming increasingly more obstructive. Yet this influence is
there and operative. Besides, the Netherlands denomina·
hon is a "sister church" to the Christian Reformed Church,
and mutual interest in each other requires no apology.
Formally and officially the matter begnn fit the special
synod of the Gereformeerde Kerkcn held from 1anuary 26
to r-,'i arch 17 of 1926 in the city of Assen. A complaint
against the doctrinal soundness of Dr. J. G. Ceelkerken,
minister near Amsterdam, had been processed through cl as
sis and particular synod. Thereupon it was brought to the
general synod especially convened for this purpose. Now

it should be understood that Dr. C eelkerken did not delllj
that the tree of knowledge of good and evil, the serpent and
its speaking and the tree of life were, according to the ob
vious intent of the accounts of Genesis 2 and 3, to be con
sidered actually and literally existing, so that they were
observable and verifiable realities. He did insist, however,
that SUCH was not the only possible and permissible in
terpretation of those chapters. One could, so he appears to
have held, interpret Genesis 2 and 3 symbolically, without
conflicting with articles 4 and 5 of the Belgic Confession.
What Geelkerken, therefore, appears to have done is to
make the interpretation of Genesis 2 and 3 a matter of dis
pute, thus making the traditional interpretation of those
chapters doubtful. Upon the refusal of Geelkerken to com
ply, Synod deposed him from office. Moreover, Synod re
q Uired that all classes demand a declaration of agreement
with the resolutions of Synod from every candidate ad
mitted to the ministry.
Since Dr. Ceelkerken's church and a few others left the
Gerefonneerde Kerken, it seems as if at least outwardly
peace had been produced by the resolutions of synod in
regard to the views of Geelkerken. However, the spirit of
Geelkerken was not destroyed. I have the impression,
looking at the situation from a distance, that there has been
a great deal of gestation so that the spirit and basic prin
ciple of C eelkerken developed throughout the years follow
ing the Synod of Assen. Finally overtures reached the
Synod of the Netherlands churches proposing a repeal of the
resolutions made in 1926. The latest Synod, the Synod of
Croningen-Lunteren ( 1963 ), received a report from a study
committee, apPointed by the preceding Synod. which pro
posed a drastic repeal of the decisions of Assen and , there
fore, a posthumous rehabilitation and reinstatement of
Geelkerken. The Synod ( 1963) did not yield to that
proposal altogether. However, it practically made an "about
face." It acknowledged the fact that the doctrinal decision s
of the Synod of Assen ( 1926 ) do not at present operate
(.functioneren ) full y. It furth er judged that it is not desir
able at the present stage of development to employ means
which would produce a full operation of those decisions,
and likewise that, in connection with present-day views of
the first chapters of the Book of Genesis, there is a need
for greater clarity in regard to the question, whether and
to what extent the doctrinal pronouncements of the Synod
of Assen should be set aside and eventually be replaced by
other pronouncements. Synod appointed a study committee
to consider these matters and report to the next Synod
( 19(6). Matters are, therefore, in a great Bux in the Nether
lands. (Gereform eerd W eekblad, 7 February, '64, should
be consulted for the above information.)
THE " ATMOSPHERE" SURROUNDING THE SYNOD OF 1926

What explains the direction in which the Gereformcerde
Kerken appear to be moving? Did all of this drop out of a
clea r sky?
In answer, I should state that there is reason to doubt
that the resolutions of the Synod of Assen ( 1926) , in regard
to D r. Geelkerken's views, were received with general ap
proval by the membership of the Gerefonneerde Kerken.

There mu st have been considerable dissent. The Acts of
the Synod should be consulted. The practice of approach
ing Synod by non-delegates, for the purpose of influencing
the decisions which are about to be made, appears to be
rather usual in the Netherlands. In such cases letters or
telegrams are sent to Synod expressing opinions and urging
action one way or another. In that way the Synod of Assen
( 1926 ) was approached by seven prominent men, members
of the Gereform eerde Kerken, of which Dr. J. P. de Gaay
Forbnan seems to have been the leader. These men urged
Synod to take no action in the GeelkeJ'ken case, but to ap
pOint a committee to study the problem. Natural scientists
were, according to this proposal, to be included in the
constituency of this committee. One of the grounds upon
which this proposal was based is significant. It was said to
be the conviction ". . . that we now (in 19261) live in a
time, in which important scholarly problems exist of theo~
logical, epistemological, scientific and juridical character,
all of which are connected with the view of Holy Writ, and
the solution of which is urgently desired, if not to be con
sidered abSOlutely necessary, if the unity of our chuJ'ches
(the Cereformeerde Kerken of the Netherlands ) is to be
retained and the faith of the church strengthened." More
over, this request, which was at the same time somewhat of
a threat or warning, was not only signed by the seven men,
no less than 167 (one httlldred sixty-seven) persons declared
their agreement with it. Among these were 11 minislers,
11 jurists, 23 medical doctors, 44 instructors in high schools
a nd 60 principals and teachers of (Christian) schools.
This information, supplied by the Acts of the Synod of
Assen, should not be neglected. III present-day Dutch
publications the plea is made that developments and con
ditions have changed since the Synod of Assen ( 1926) to
such an extent that a change in the church's position is
wholly wananted. Dr. H erman Riddcrbos writes in Cere
formeerd W eekblod of January 5, 1964, "Certainly at pres
ent more and better arguments are used than those against
which the Synod of Assen had to choose its position."
Although a great distance separates me from the scene
and I should speak with caution, I cannot refrain from
wondering at such statements. Have changes really oc
curred? The sentiment favoring Geelkerken's position at
the time of the Synod of Assen may have, and doubtlessly
has, gained in popularity, so that evolutionism or uniform
itarianism of some kind is openly taught at present. Yet it
certainly did not arise in }lost-Assen days. Dr. A. Noordtzij,
professor at the State University of Utrecht and, 1 believe,
a member of a Gereformeerde Kerk, published a book two
years before the Synod of Assen ( 1924 ), in which he ad
vocated the so-called "framework theory" concerning Gene
sis 1 (God's Word en del' Eeuwen Getuigenis, p. 77£1:. ).
This theory subverts the traditional interpretation of the
6rst chapter of Genesis and is in our own time, not pro
duced, but elaborated by Dr. N. H. Hidderbos of the Free
University. Moreover, 1 have been assured that basically
( therefore, as to its controlling principles and not as to the
accumulation of alleged data) evolutionism has not changed
since the days of Darwin. One, therefore, wonders to what
changes reference is made by certain Dutch authors.

CERTAIN REACTIONS

Dr. G. ,. Goslinga - I am not in position to state to
what extent there is dissatisfaction with the direction in
which the Cerefonnecrde Kerken are moving. I have, how
ever, consulted Cereformeerd Weekblad and find Dr. C . J.
Goslinga taking position against the movement. Goslinga is
a minister in the Gereformeerde Kerken and a reputable
Old Testament scholar, who has produced some worth
while commentaries on such books as Judges, Ruth altd
Samuel. After the manner of the seven men, who addressed
themselves to the Synod of Assen at the time, Dr. Coslinga
has turned to the Synod of Groningen-Lunteren ( 1963 ). In
an article in the weekly mentioned (November 8, '63) he
expresses his disappointment with the fact that his letter
addressed to the Synod in regard to the interpretation of
Genesis 2 and 3 and the "binding" character of the decisions
of the Synod of Assen (1926), was not read to Synod. It
was only reported that, "Dr. Goslinga argues upon the same
grounds as did (the Synod of) Assen at the time." Coslinga
states that he did more than that. He called the attention
of Synod to such New Testament passages as II Cor. H:3
and I Tim. 2:13, 14; and also the fac t that the Reformed
Ecumenical Synods of Amsterdam (1949) and Potcllef
stroom (1958) have made pronouncements in regard to this
matter. Dr. Goslinga thereupon quotes the first general
principle adopted by the Synod of Potchefstroom, "The
historicity of revelation in Cen. 1 and 2 must be maintained
undiluted. Neither of these two chapters gives any grounds
for the symbolic or visionary interpretation, or for regarding
the account of creation as an allegorical myth" (Acts p. 57).
He also remarks. "This naturaIIy also holds for C en. 3,
which constitutes a unit with Cen. 2. T would certainly
consider it undesirable if our Genera l Synod (of the Cere.
formeerde Kerken) would make decisions disagreeing with
this general principle."
In the issue of Gerefonlleerd W cekblad of February 28,
·64 Dr. Goslinga writes, "If anyone among us is of the
opinion that we are dealing, for instance, with a poetic or
symbolic account in Cen. 2 and 3. then it would be in
cumbent upon him to indicate this with arguments which
have been deduced from that section of Scripture Srst of
aU. jn an exegetica l way he must show that the account
does not require to be taken as history (also in regard to
the fa ll into sin and the promise to the woman - 3:15 ). In
the second place the question should be asked what light
other books of the Bible cast upon these chapters. ( This is )
according to the classical rule, 'Holy Scripture is its own
interpreter.' This holds especiaUy for the New Testament,
in which we - according to the Reformed conception
have an indisputable witness which confirms the data of
the Old Testament innumerable times . . . .
"I do not wish to enlarge on this, but desire to indicate
emphatically, that the profound connection between Bib·
Iical data should keep us from loosening a stone (i.n the
structure) anywhere. Most often much more is being dis·
turbed then."
D. Grosheide - It is striking thM the same conflict
occurs in the Roman Catholic Church, at least in certain
r

European sections of that church, as in the Refonned de
nominations mentioned. There seem to be conservatives and
so-called "progressives" in that denomination. The "'pro·
gressives" seek to discover the type of literature found in the
Bible and especially in the first chapters of Cenesis. They
appear to attach great signincance to such discoveries. Ac·
cording to a book written by Rober Kaiser, Inside the
Council, quoted by D. Crosheide in Gereformeerd Week .
blad (Nov. 1, '63) Cardinal Ruffini said about the so-called
genres or various types and categories of literature fOlmd in
Scripture, "How can anyone suppose that the Church has
during nineteen centuries presented the Divine Book to its
children witbout knowing the literary genre in which it was
composed, if this is the key to exact interpretation?" Gros
heide adds, 'The problems which are discussed at the (Sec
ond Vatican) Council, are in part closely connected with
those present in our churches (the Gereformeerde Kerken ).
During the latest years there appears to be great interest
'among us' .in the method of literary genres, including the
source theory. When one reads publications in which these
things are pursued, one gets the idea that it is advisable to
study theology first, before one begins to read the Bible.
The understanding of Cod's Word appears to be an espe
cially complicated undertaking and not much remains of
the obvious intent (klaarblijkeliike bedoeling) of Scripture,
concerning which the Synod of Assen spoke in 1926. The
q uestion seems to be warranted whether this method of the
interpretation of Scripture does not imply that not the
Church, but that Cod Himself has for ages left His children
in uncertainty as to how they should read Genesis 3, for
instance. It strikes me that we are able to learn fro m a
man such as Ruffini in regard to the implications of the
confession of the perspicuity of Scripture."
Dr. Herman Ridderbos - No doubt the Cereformeerde
Kerken in the Netherlands face a very serious situation.
T here is a predicament, and all of us should pray that God
may send His Ught and wisdom to the brethren there. They
need understanding hearts in the Scriptural sense of that
term. Repeal of synodical resolutions is a.lways a serious
business. Of course, no synod is infallible. 1f errors have
been committed repeal may be the only proper course. But
it becomes no synod, or any ecclesiastical gathering, to act
rashly. A great deal too much is in volved. This should be
said with emphasis, especially when, as in this case, doc
trines and not merely ecclesiastical policies are involved.
In the issue of Gereformeerd Weekblad of February 7,
'64, Dr. Herman Ridderbos discusses the situation. It is
impossible to comment on all his statements and views.
Moreover, he states that he is not ready to discuss the cause
of the situation fully. Nevertheless he asks: What has
produced the changed attitude in the Netherlands churches
in regard to the pronoWlcements of the Synod of Assen? In
response he remarks, "There is a twofold factor ( operating )
here; viz., the continuing (voortgaande) scientinc study of
the Bible (bi;belwetenschap) and also the development
(ontwikkeling) of Christian nah/ral science (natUlm.oeten
scltap); a nd these two are dependent upon one another:·
Looking at the situation from this distance, I feel
prompted to state, be it with due caution, that Dr. Ridder

bos is right in describing the factors which are at present
operating. They operate in many other places and churches
as well. However, if that be the case, it should also he said
that these fa ctors have almost always operated and that
their value and inter·dependence have been discussed at
length by several scholars connected with the Free Uni
versity as well as by others. I am thinking of such men as
Kuyper, Woltjer, Geesink. Bavinck, Grosheide, Bouwman.
Hoekstra and many others.
Moreover, the attempt to arrive at a proper appreciation
and evaluation of these factors brings uS in the immediate
neighborhood of Article 2 of the Belgic Confession - the
twofold revelation of God. An acknowledgment of the
operation of these two factors should, therefore, not be
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considered new or recent. For that reason, it seems to me,
the emphasis in Dr. Ridderbos' description should be placed
upon the modifier "continuing" and the noun "develop·
ment." Both indicate a change, and I venture to say that
the change has occurred or is occurring especially in the
place and function assigned to each factor. The question
must be put: How and to what extent is the one to affect
our evaluation of the other? Calvin spoke of Scripture as
the spectac1es through which nature was to be read and
appreciated. One wonders whether the reverse is not DC
cw-ring today, so that Scripture is read in the light of
science, archeology and the evolutionary hypothesis. That
question is, of course, exceedingly important. For that rea
son I should like to continue the discussion in the next issue.

No.5

THE CHURCH AND THE KINGDOM OF GOD
Scripture: Ephesians 1: 15-23
Ephesians 4 :1-16
Background:

attitude toward nature should a true Kingdom citizen have?
If the Kingdom embraces the en tire cosmos, may we speak
of certain problems or areas of discussion as indifferent to
us? Has the biblical idea of the Kingdom really seized hold
of Christians in our time? Can you think of any alterations
in opinion and attitude which would follow from the Kin g~
dom idea deflned above?

The relationship of the Church to the Kingdom of God
is a basic item in our Christian view of life. Chapter 5 of
The Bible and the Life of the Christian is packed with
significant statements on this problem, and we urge dis
2 - What is the place of the preaching of the W ord in the
cussion groups to get and study this material, of which this
Kingdom entet'prise?
outline is a very brief summary. Herc is a subject which
The Kingdom is also a kingdom of righteousness, be·
we ought to ponder long and dceplyl
cause it signifies the reign of Christ by which man and all
things are brought back into a right relation with God
Outline:
( Rom. 5:21; 14:13-23; Matt. 6:33 ). The Spirit's mighty in
1 - Again, w hat is the Kingdom of Cod?
strument of energizing power is the preaching of the Word
This is the question which we posed at the conclusion ( 11 Cor. 10:4; Eph. 6). Those who proclaim that Word are
of our previous discussion outJine in this series. We scarce "ambassadors" for Christ ( II Cor. 5: 20 ). The Kingdom is
ly touched upon an answer then, and we attempt to re extended by the Word preached (I Peter 1:23; 1 Cor. 9 :2;
inforce this now. ''The Kingdom of God is the magnetic II Thess . 3:1, 2), which implies the task of Christian mis·
fleld of the new life of grace in Christ and is intended to sions. The Church must be a city set on a hill, not a lamp
embrace the entire cosmos ( Rom. 5:21; Eph. 1:20; I Cor. under a bushel, for its concern is to herald the realities of
15 :28) . Only the elect are its citizeos ( Rom. 14 :17; I Cor. the Kingdom of Christ to all creatures.
4: 17-20; II Thess. 1:5; Col. 1:13; John 3:5). These citizens
Questions for discussion: Does preaching stand in Scripture
form an organic whole, a people (ll)eter 2:9 ); they are one
under the sign of the sweet and sentimental, or under the
Body, viz. the Body of Christ ( Eph . 1:15-23; Col. 1:9-23) ,
sign of the vigorous and dynami c? If the latter, why do so
the congregation, i.e., the community."
many seem to prefer a more restricted to a cosmic vision in
In this Kingdom of Grace God's original law-order is
preaching? If preaching is so important, ought not our
restored. Marriage ( Eph. 5), family (Epb. 6 ), the servant
fu ture preachers be given the most excellent education pos
master relationship ( Eph. 6), government ( Rom. 13) are
sible? Don't we often de-limit the work of missions to "the
brought under His law and are astir with new life. "For
soul" in obvious misunderstanding of its wider importance?
grace does not stand in opposition to nature; rather, it re
news nature."
3 - W hat is the relationship between Kingdom and Church?
Questions f01" discussion: Can you think of a good, biblical
From what we have sa id above, Church and Kingdom
reason to speak of the Kingdom as a "magnetic neld'? What are inseparably related, and of necessary significance for

each other. The task of the Church, however, is narrower
and more specific than the all-embracing concerns of the
Kingdom, which in no wise implies that one might be
Kingdom-minded and adopt an attitude of less than the
highest appreciation for the Church! The Church has the
task of proclaiming officially the Word of power, by which
the Kingdom enters history. The result of this preaching is
the forming of a separate group which continues in the line
of the Covenant of Grace and Qut of which lines of King
dom power are drawn over the field of the world. This
group is clearly delineated, and is not to be confused with
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family, state or society. The Church carries out the Gospel
task by the exercise of its offices of elder and deacon. These
offices serve the primary office of believer, the office of the
sons of God.

Questions for discussion: Are ministers, elders and deacons
a higher spiritual class than the rest of the members of the
Church? Is the realm of the Kingdom inferior in spiritual
quality to the sphere of the Church? May the Church under
any circumstances wield the power of the sword? Is it right
for churches to be directly involved in activities which are
not of the nature of the preaching of the Word?

No. 6

THI CONFESSING CHURCH
Scripture: H ebrews 10: 19-31
111 John
8i1ckground:
Just what is the Church? How are denominations related
to the Church? Is the Church the sum-total of all the ex
isting church groups w hich label themselves church? Is
the church as we live in it and are members of it really
essential to our salvation? Asking these questions will
furn ish background enough to indicate that this is a most
important subject: the confessing church.
Outline:

1 - Whnt is the character of the Church-institute?
By "church.institute" we mean the church as we see it
organized and administered according to its own "spiritual
polity and government." As such the Church occupies a
place alongside the other societal relationships, and these
together contribute to the fulness of the Kingdom of God
among men. The Church is holy in Christ ( I Cor. 1:2, 7, 8)
and as a community of faith reveals the Body of Christ. Its
sole foundation is Christ, not the regeneration of its memo
bers (1 Cor. 3:9-17 ), The Church has its origin in the e1ec.
tion of God (Eph. l :3-14), but the church-institute does not
consist merely of elect people ( Heb. 10:19·31; I John 2: 18
20).
"The pure proclamation of the Word, the faithful ad
ministration of the Sacraments and the maintenance of ec
clesiastical discipline are all instruments of the working of
God's Word and Spirit for the sake of faith. Where these
are absent we must speak of a false church ... ," ( Th e Bible
and the Life of the Christian, chap. VI , p. 22 ).

employees, etc.? Does it make any real difference if we
belong to a church which neglects or d enies one of the
three "marks" of the true church? Is the Christian character
of the church dependent upon the "spiritual condition" of
the members?
2 - How does tlte Church appear in our world?
The church as institute is regarded as an "earthen ves~
seI» ( II Cor. 4: 7 ), Cod's strength being established in its
weakness! AU offices in the church are ministries because
in the church only Christ rules ( the church is not a democ
racy nor an oligarchy but a Christo·cracy, Eph. 4 ), As a
community of faith it is a community of love, not of a
general love-for -the-neighbor, but of love for Christ's sake.
This love breaks down all barriers between classes, races,
etc., without doing violence to any of Cod's ordinances.
Officially this love comes to expression through the work
of the deacons. TIle church loves justice and right, and
therefore establishes a church order by means of wh.ich
Word and Spirit can be operative in all procedures. The
church loves God's ordinances for beauty and symmetry,
which comes to expression in church architecture, liturgy,
music, the deportment of the members during worsh ip, etc.

QuestiOns for discussion : Doesn't the majority rule in the
Church? Does Christ give over his rule in the church to his
office-bearers? If not, what is the nature of the authority
of the elders and d eacons? Do elders and deacons in Chris
tian Reformed churches assume any d uties and responsibil
ities outside of their respective offices? May the church ever
use e"pedience as its guide rather than strict justice, even
if the majority would be saved for a particular church in
the way of exped ience? Ought Protestant churches in gen
eral to become more "liturgical" in worship by stressing
Questions for discussion: How do some d istinguish between choir processionals, high·class music, responsive readings,
the church as "organism" and as "institute"? Doesn't the etc.? Should we be friendly to just anyone who enters the
church tend to arrogate to itself more prominence than it church? Is it proper for ministers to speak in pcculiar, m in
deserves? Can we be "good church members" and be in isterial tones and cliches while preaching? How much ter
different to our duties as parents, citizens, employers and ritory should a particular congregation cover? a particular
TORCH and TRUM PET. Seplember
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minister or missionary? Do the broader assemblies of c1assis
(presbytery) and synod (general assembly) have an in
herent authority over the local congregations?

3 - How does the church make her witness in tile world?
The church makes her testimony by means of common
confession of faith, which requires the formulation of
creeds. These confessions are of the nature of an act of
agreement, and are therefore caned in the Christian Re
formed Church "formulas of unity." The confessions are
not OD a par with Scripture, of course, and are not to take
the place of the Bible. This must be acknowledged over
against confessionalism. which freezes the church's life of
faith within the man·made dimensions of the creeds.
By her confessions the church enters actively into the
arena for the battle of truth against every kind of heresy
and doctrinal error. The church also indicates her ecumen
ical concern by such creeds, since there is but one Truth,
and the church of all ages and all places ought to join in
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professing that Truth. Dogma is the officially sanctioned
doctrine of the Church, and this is to be found in the
church creeds. In an age of "the open mind" dogma is in
ill-repute, and to be dogmatic is regarded as extremely
foolish. The church institute does not hesitate to formulate
its position over against error and to declare that it will
responsibly hold to that position as reflective of the Word
of God.

Questicm for discussion: AJe dogma and theology identical?
Is there danger for the church in both dogma and theology?
Is it right to ask ministers to preach from tile Heidelberg
Catechism? Is the teaching of the children in catechism
classes "theological instruction"? If not, just what is it?
What is the moral nature of the oath of office required of
ministers, professors of theology, elders and deacons in the
Christian Reformed Church? How do modernists regard
such vows? Is there a strong awareness among church
members today of commitment to the Truth as expressed in
the confessions of the church?

No.

THE THREEFOLD PURPOSE OF MARRIAGE
Stripture: Psalm 127

Ephesians 5:31, 33
Background:

Outline:

1 - The propagation of the human race
Ordinarily those entering marriage should expect and
desire children. Many times the Bible emphasizes this
as a unique blessing. Why? Some have criticized the
order stated in the "Fonn" as giving too much promi
nence to this aspect To tbe minds of many, apparen tly,
this is quite secondary and even incidental. What does
Genesis 1:28 have to say on this? Does this hold today
with an exploding population? D o husband and wife
have the right to detennine ( in so far as this is possible)
how many children they shall have? Are there legitimate
reasons for limiting the number of children? Are six
children too many in this day of rising living costs?
eight? ten?
Some couples remain childless. Usually this is a very
painful experience. Such does not mean that these mar
riages are without purpose. They are in a sense, how
ever, less than complete. Discuss the spiritual struggles
of such a couple. How may they best be helped? Is
adoption to be recommended then? Should believing
couples seek to adopt, if possible, only children born in
covenant with God?
Show how the modem attitude towards having chil
dren diHers from that which is often described in the
Old Testament. How would you explain this difference?

The home roots in marriage, which according to the
Bible is the unique life-long union between one man and
one woman recognized as such by both God and men.
Usually, and that not alone in legal circles, it is de
scribed as a "contract." Many especially in our world re
gard it the product of man's social evolution. In an alto·
gether di fferent way the Roman church insists that it is a
"sacrament" which is properly administered only by the
"true" church. Such views, each in their own way, do
violence to what God has said. PreViously we noted that
marriage is rooted in creation, has been explained by God
himself, is deeply affected by the presence of sin, and can
be restored to its original intent only by God's grace.
Such an approach requires the recognition of the Bib
lical view of the relation between nature (creation) and
grace (God's redemptive work for aU of life in Christ).
Non·Christian marriages, to be sure, are valid also in God's
sight. Yet the high purpose of marriage is not attained by
those entering "this holy estate" apart from faith in the Cod
of Our salvation. What is a truly Christian marriage? Where
in does it differ from the marriages of non-Christians? In
this light we should consider the triple purpose for which
marriage has been instituted and is maintained by God.
Read carefully the "Form for the Solemnization of ]\'l ar 2 - The furt herance of God's kingdom
For the believer all of life - not the least marriage
riage." Remember that this is an official document of the
church, stating its interpretation and application of the
and fam ily life - should aim at the advancement of
basic Biblical teachings on this point.
God's cause and kingdom. Hereby Cod perpetuates his

,
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covenant with the sons of men. What is meant by the
"covenant"? In what other way does God maintain his
covenant among men?
Precisely in their capacities and callings as husband
and as wife the marriage partners are to advance God's
rule. Here they are to reflect the power of God's grace
and thus witness to his marvellous grace in Christ. In
what sense are Christian families a witness to Christ?
Would you say such a witness is of equal value to that
of, e.g., a minister, missionary, teacher, etc., in their
vocations? Show how the truly Christian family fosters
cooperativeness, concern for others, truift, orderliness,
etc.
3 - The mutual enrichment of husbands and wives
God himself said that it is not good fo r man to be
alone. Why not? In what respect is also this a reflection
of man's creation in the image of God? Does this mean
that everyone should marry at some time or other? Note
what Christ has said about this (Matt. 19:16 ). Discuss
the meaning of this text.
What is required here is loving companionship be
tween husband and wife, an unshnted giving of each to
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the other. Although this comes to unique expression in
marital relations (because of man's constitutional nature
as body-soul unity), these relations are degraded when
not prompted by self-giving love which manifests itself
in all facets of married life. Show how today's life with
its incessant demands makes such full giving difficult.
Should husband and wife always like to be with each
other? May they keep secrets from each other? Do you
think there are many completely happy marriages? How
can husband and wife best enrich each other's lives?
For believers such companionship comes to clearest
expression when all of life is conSCiously and conSistently
(in so far as possible in this present life) lived together
before God's face. They are to be of help to each other
especially in their mutual relation to God. In what
specific ways can each help the other to "grow up in all
things into him, even Christ, who is the head?" Why
do you suppose it is easier to talk (and argue, perhaps!)
about money, friends, vacations, etc., than about Christ
in marriage? May these ever be separated in our minds?
In the light of all the above would you say that anyone
of these purposes is more basic and significant than the
other two? Explain your position.

No.6

PREPARING FOR A HAPPY MARRIAGE
Scripture: I Corinthians 7 :25-40

truly ready for marriage? Do you think parents are really
concerned about this?

Background:
We are taking a "strange'· Scripture as our point of
departure.
Peter Marshall, famed Washington, D.G, preacher of
some years ago, delighted in welcoming newlyweds to what
he called "the highest halls of human happiness." How do
you suppose he meant these words? Prove from Scripture
that God desires and delights in man's happiness. What is
meant by true happiness?
This passage written by Paul, however, doesn't look like
much of a recommendation for marriage. Some have ac
cused him of being an ascetic who forced his "negative"
ideas on the church of aU ages to its detriment. Let it be
noted that such an interpretation does violence not only to
many other Biblical statements but also to Paul's own words
here. Read this passage carefully and discuss it in the light
of the actual circumstances which prevailed in Corinth at
that time. Consult, if need be, a reliable commentary. We
perhaps ought to rcmember that then as well as now Chris
tians sought marriage for their children from unworthy
motives - social position, ease, financial gain, etc. Only
when our children are mature, will they make proper life
companions for someone. And to help them attain true
maturity is a basic responsibility for aU Christian parents.
How concerned should we be that our children become
TORCH and TRUMPET, September 1964

Outline:

1- The responsibility of Chriswm parents
That parents have a large stake in the marriages of
their children goes without saying. This follows from
the close relation which ought to exist between parents
and children, one of deep affection which seeks hap
piness in which all can somehow share. As covenant
parents we should be deeply concerned especially for
the sake of God and the "sanctity" of his covenant. What
is meant by this "sanctity"? What are mixed marriages?
Are these ever permissible? What should you do, if your
son or daughter falls in love with an unbeliever?
In Bible times (also New Testament days, cf. I Cor.
7) parents had much more to say about this than today.
Do you think our present situation is an improvement?
State your arguments. Although parents no longer
choose the children's partners, they continue to have a
clear-cut responsibility before Cod. Why? How fa r does
this responsibility extend? When should we first begin
to talk our children about marriage and home life?
2 - The calling 0/ Christian young people
Today the common complaint is that young people
marry much too early and much too hastily. Do you
)'1 111 ,
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think this is true among your acquaintances? State some
reasons for marrying at an earlier age now than a gen
eration ago. Evaluate these reasons. What is the best
age for entering marriage? Is this age about the same
for all?
Because of the responsibilities which marriage entails
before God and men, young people should recognize the
need for personal maturity on the part of themselves
and their prospective life-partners. This includes at least
the following:
a - Physical maturity. What is meant b y this? Does
modern life with its rigorous educational, social and
finan cial demands tend to postpone the possibility
of marriage too long? What are some dangers?
Sound health is also an important factor. Why?
b - Emotional maturity. What is meal1t b y this? How
can parents help children assess themselves in this
regard? Show how it is intimately bound up with
the third purpose of marriage, loving companion
ship. A boy unwilling to put his wife ahead of his
male companions does her an injustice. A girl not
content with home-making and child-bearing tends
to defraud her husband. Should we put some curb
on working-wives? Explain. Should a wife put her
husband's desires in this matter above her personal
preference for a job or career?
Also to be considered is "'falling in love." What
does the phrase usually mean? What is the Biblical
view of true love between man and woman? How
can young people really tell whether they are in
love? Does love come before or after marriage?
Explain.
c - Religious maturity. Christians should enter marriage

comments on·

"THE TWILIGHT OF EVOLUTION"
June 5, 1964
TORCH AND TRUMPET

Bretori Village
Grand Rapids, Michigan
Dear Editor:
The well-nigh blanket endorsement of The Twilight oj
Evolution given in a forward under the general signature,
Refonned Fellowship, and the unqualified endorsement by
R. J. Rushdoony in a TORCH AND TRUMPET book review tend
to give the layman the impression that Henry M. Morris
has given us a reliable catalog of creationism arguments.
It is my studied opinion that such is not the case. One
cannot alTive at reliable argument through a combination
of doubtful exegesis and doubtful science. The work of
Morris carries both these weaknesses .

as a faith-response to God. If they can assume the
ordinary responsibilities of marriage, they ought to
be mare than ready to take a clear-cut stand for
God. Show how this means more than making pub·
lie profession of faith in church. Demonstrate that
the "Form" plainly assumes that both parties are
committed Christians. What difficulties will arise
if one party is merely a nominal church member?
How should young people discuss these matters
with their prospective mates? Is it important that
they decide to which church they shall belong?
3 - Th e art of Christian datin g
Also in keeping company with each other, when of
marriageable age. Christian young people must set a
good example. This is plainly required by God. Much
is at stake - the reputations of themselves, their parents,
their friends, their church, and their God. For what
sound reasons does God demand chastity before as well
as in marriage?
Our customs differ widely from those obtaining even
two or three generations ago. Today "dating" often
results from casual contacts. Where ought young people
meet each other? What can be done for those belonging
to isolated churches of the same faith which have few
"prospects"? Discuss some "dating" practices in your
community.
Ordinarily engagement is the next step. H ow serious
is such a step? What all is involved? What is the pur
pose and value of engagement? H ow long should eo
gagements usually last? Should the approval of the
parents be sought? Discuss the specific help which
parents can and should give to their children who "go
steady" and/or are engaged.

Morris dogmatically asserts that we are '1imited exclu
sively to divine revelation as to the date of creation, the
duration of creation, the method of creation and every other
question concerning creation" (p. 56 ). It seems to me that
this is a gratuitous dogmatism on the part of Morris as the
Bible does not presume to speak in any detail on some of
these matters if it speaks at all, e.g., the date of creation.
If we follow this dictum then we must conclude that the
whole question of origins, i.e., those aspects which Morris
mentions, arc off Jimits in our study of general revelation.
It is doubtful whether Refonned scholars generally would
go along with that conclusion.
Morris suggests that evolutionists are not really true to
the inductive (scientific) method because they marshal
only those facts which fit their preconceived theory. Having
said this and having limited the knowledge of origins to
special revelation, Morris immediately begins to read into
the account of the flood many conjectures and conclusions
which go far beyond the Biblical account in substantiating
his theory of catastrophism. Evolutionists are wont to use
such conjectural language as "'it must have." This same kind

of conjectural conclusion is found with r..'Iorris (Cf. Chapter
IV. 'Water and the Word" ) . Morris makes frequent refer
ence to sedimentation, upheavals, etc. in his intcrpretation
of geological facts. None of these come in fo r any reference
in the Biblical account. If we may use these items to ex
plain unexplained aspects of the Flood, by what principle
are they excluded from the unexplained aspects of creation?
Morris argues that the geologists' arguments for uni
formity are invalidated by the presence of numerous excep
tions. For example, the more advanced forms of life are
found in fossil fonn at lower layers and the less advanced
at the higher levels. Having said this, Morris then proceeds
to argue that the presence of uniformity can be explained
by hydrodynamic laws which operated during and imme
diately after the Hood. But is it not the case that the ex
ceptions invalidate his argument as much as those of the
uniformitarian?
Morris brings in a scienti6c tOll r de force which identi
fies the beginning of the operation of the second law of
thennodynamics with the curse that followed man's fall
into sin. However, one can scarcely conceive of the prefall
world as existing without order proceeding to disorder. If
Morris' thesis is correct, then we must conclude that the
laws of physics were completely renovated with the fall
By his previous principle, Morris is hardly entitled to read
this into the account of the Fall.
Morris implies that uniformitarians use evolution as a
dodge to escape the implications of a creationism and its
implied moral responsibility towards a Creator. Uniform
itarianism presumably guarantees that the ongoing proc
ess will never come to a stage where an accounting by a
Creator will be demanded. Entropy increase is called in
to refute this uniformitarian assumption. However, it should
be evident that the notion of entropy increase adds nothing
to the argument here. There are many who presume that
this is a world of chance and that it may once again revert
to complete disorder on the basis of entropy increase. Tn
other words, the second law of thermodynamics does not
tend to promote Christian theism any more than uniformi
tarianism does.
Morris argues that his title is particularly apt because,
among other reasons, it suggests that evolution has had its
day. There is an increasing number of scientists who are
objecting to the kind of ready acceptance which evolution
has rcceived ( p. 84 H.). If this is the tendency, one might
conclude that there is a turning away from the apostasy
which is at the root of evolutionism, hence Th e Twilight 0/
Evolution. Having scarcely 6nished this line of argument,
~'1 or ri s quickly turns to discuss the death of evolution. This
is to be brought about by the rehlnl of Christ. The portent
of the imminent return is now the apostasy which is in
evidence by the widesprcad adherence to evolution by
scientists in general. It would almost seem that these two
interpretations are mutually exclusive.
Finally, Morris seems to subscribe to the grossest kind of
li teralism in his exegesis. At times his interpretations ap
proach the ludicrous. He suggests, "There is no need to
spiritualize the promises concerning the new heavens and
the new earth" (p. 71 ). True to his approach he goes Oll

to say, "As far as the Scriptures indicate, the earth's needs
for water will be fully satisfied by the 'pure river of water
of life' which proceeds from the throne of God and of the
Lamb" (p. 72). By contrast Morris has seen fit to spiritual
ize Ezekiel 28: 12-15 because it suits his particular inter
pretation.
We admire the great amount of time and effort which
Morris has expended in his pursuit of a scienti6c and Bib
lical case for creationism. We would insist, however, that
he bas been little more than partially _successful in either
direction, the scientiSc and the Biblical.
A Biblical approach to origins is of the essence of Chris
tianity. It is the purpose of the Biblical account to point
the way to the Creator. It is the purpose of the Biblical
account to forefend idolatry. In the Biblical account we
have all that is necessary to that end. It seems to me that
within these limits we may certainly proceed to examine the
inductive evidence for some of the methodological details
on which the Bible is silent. To say that there is some
latitude here hardly need make one suspect as to his sub
servience to Biblical truth.
N ICK R. VAN T IL
Sioux Center, Iowa
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July 6, 1964
Editor, TORCH AND Tnu~[pJ:.,'T
Grand Rapids, Michigan
Sir:
Professor Van Til seems to have misunderstood some of
the arguments presented in The Twilight of Evolution, and
this was probably my fa ult. A common difficulty in dis
cussing issues of this sort is that propositions which seem so
clear and convincing to their advocates as almost to be self
evident may be entirely opaque to those accustomed to
thinking in other categories.
But the issues are undoubtedly important, so let me try
again. The reasons for insisting that divine revelation is
required if we are really to know anything about the crea
tion period include the fo llowing: ( 1) no human observer
was present during the creation period to record what took
place; (2) science, as such ( meaning "'knowledge'") neces
sarily can deal only with present processes which, by virtue
of their reproducibility, are the only processes amenable
to the scientific method; (3) these present processes are not
processes of creation, for the reason that they are controlled
by the two laws of thermodynamics, which explicitly deny
that any creation is now taking place; and (4) the Scrip
tures also explicitly and plainly say that no creation is now
taking place but, rather, that all God's works of creation
were finished from the foundation of the world.
I did not suggest, at least not intentionally, that evolu
tionists use only those facts which fi t their theories. But
the problem is that their basic, perhaps subconscious, hu
manistic perspective impels them to interpret aU the facts
which they do encounter in sllch a way as to correlate with
the evolutionary (man-centered) world-view. Christians,
on the other hand, if they are to be consistent with their
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Biblical (Creator-centered) presuppositions, should both
consciously and conscientiously attempt to understand a11
physical facts and phenomena within that framework of
revea1ed Truth which God, as Creator of both the external
universe and the minds with which we are to comprebend
it, has seen £.t to give us. And since questions of origins
are reaDy outside the scope of science, in the proper mean·
iog of the term, neither set of presuppositions is "scientific."
Both are matters of faith and nothing else. It may be pos
sible, with enough assumptions, to interpret all the (acts in
such a way as to support the uniformitarian, evolutionary,
non-theistic, man-centered cosmology. But it is also possible
to interpret the same facts (much more directly and log
ica1ly, I believe ) in such a way as to support the Biblical,
creationist, catastrophist cosmology. The choice betwcen
the two is thus not a scientiflc decision at all, but rather a
spiritual decision.
The basic fram ework of earth history, as recorded in
Scripture, centers around a real Creation, both complete
and perfect, followed by the Fall and Curse, and then the
worldwide catastrophic Deluge in the days of Noah. All
of these events were plainly global in scope, according to
Scripture. Many details concerning these events are given
in the Bible, aU of which must be normative for a true
Christian cosmology and cosmogony, and which must there·
fore serve as guidelines for our interpretation of the various
phenomena and facts of science. But it is ooh) these Bib
lical data and the basic Biblical framework that we need
be especially concerned to defend, not the various details
of scientific interpretation which we might offer as tentative
hypotheses within that framework.
For this reason, I shall not attempt to meet Professor
Van Til's objections to my suggestion) concerning the pos
sible geologic and hydrodynamic activity during the Flood.
1 think they are plausible and that they rather satisfactorily
explain the actual data, but it may tum out that other ex
p lanations will be better. The important point is that such
explanations must be consistent with the Biblical record,
which means that the pertinent data must be interpreted
within the framework of real Creation, the Curse and the
universal Flood. This stricture necessarily rules out the
evolutionary hypothesis and also, to the extent that it rejects
the above facets of the Biblical framework. geological uni
formitarianism.
Professor Van Til strenuously objects to the proposition
that the second law of thermodynamics may be relnted to
the Curse, and of course this idea also need not be regarded
as fixed Scriptural dogma. But tlle Bible is plain in stating
•
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that everything God made during the Creation period was
very good, and it is evident that this at least means there
was no disorder in His original creation. It is also plain
that the Curse was pronounced on the whole world, and
that this involved profound physical changes as well as a
spiritual judgment. The "'bondage of decay," in which the
whole creation now travails, could hardly have been a
characteristic of the perfect primeval creation. And this
present universal tendency toward decay and disorder is
nothing more or less than the condition which is formalized
scienti.6cally in the so-called "second law."
There is no necessary connection between the first law
of thermodynamics (energy conservation) and the second
law. That is, it is perfectly conceivable that all the world's
various physical processes. which always embody energy
exchanges and transformations, could have been origmally
deSigned to operate without "friction" or energy degrada
tion ( that is, without a decrease of order) . That fact that
all such processes now do involve a degrad ation of order is
scientifically certain, but no one knows why this is so - un
less indeed the explanation is found in the primeval Curse
on man's dominion, pronounced when man introduced
spiritual disorder into it.
] did not mean, by the title Twilight of Evolution, to
imply that there is a turning away from evolution by any
more than a small minority of scientists. 1 thought the
significance of the title had been clearly explained in the
book, and do not understand brother Van Til's polemic on
this particular point, unless he perhaps overlooked those
sections in which the several implications of the title were
discussed. But this is a minor matter.
Similarly, my interpretations of Revelation 22 and Eze
kiel 28 are not essential to the purpose of the book, so I'll
not try to defend these either. They are not original with
me, of course, but have been advocated by many excellent
Biblical exegetes. I am sorry that he feels tlley are '1u
dicrous," of COurse. but he is entitled to his own judgment.
Since a1l royalties on The Twilight of Evolution go to
the Reformed Fellowship. perhaps it is permissible to sug
gest that the individual concerned with these problems get
the book and read it, carefully, himself, not aDowing him
sell to be influenced unduly by the "weU-nigh blanket en·
dorsements" of Pastor Rushdoony and of the Reformed
Fellowship, in its "forward" (sic), nor by the well-nigh
blanket condemnations of Professor Van Til.
Sincerely yours,
HENRY M. MORRIS
Blacksburg, Virginia
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