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* * It is always heartening to note that concern for a

trul y Biblical,
Christian theology lives amoDg the members of Ch rist's church. We
take heart as we present the second contribution of Martin LaMaire,
long-time elde r in the Ebenezer Christian Reformed Chureh of Berwyn,
Ill., who writes on "Election, God's Love and the Universal Offer."

* * Why do literally hundreds

of members leave the Christian Re
formed Church every year to join another denomina tion? On this
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has some pertinent things to say.

.................... 22

* * Re ligiOUS advertising seems to be falling to an all-time low, opines

23

Leonard Greenway, pastOf of the Third Christian Reformed Church at
Kalamazoo, Mich. Here it seems that dishonesty waxes fat on ignorance
and gullibility.

THE BIBLE AN D OUR LI FE " .
... ,.... ,.... ..... .. .... ..... ..... .................... 28
Holy Scripture, A lamp unto Our Fe et
Th " Bibl" and th " In , tilution of Gove.nmelll
TH E CHRISTIAN FAMILY .
... .... ................ ..... ..... ...... ..... ....29
Are Our Families Becoming Failures?
Found atio ns fo r 'he ehri,'ia n Fam ily

A LOOK AT BOOKS..

................... .. .... ..... .......... .. ... .... 31
Morris - The Twilight of Evolution
Pfeiffer - Rn Sh l mra and Ihe Bibl.
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penetrating analysis of the basic issues involved
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and seeking new perspectives in our times of change. Read what
Timothy MOllsma, engaged in pioneer evangelistic work in Northern
Nigeria, has to say about the effects of these changes in the land to
which he has been called by our Lord.

* * Soon

the annual synod of the Christian Refonned Church will
again be convened. The issues to be faced hy that ecclesiastical boiIy
are undoubtedly of interest to Reformed believers throughout the
world. Several of these are signaliu:d in the report on the "Agenda"
by Nicholas J. Monsma, emeritus-minister of the Chrili tian Reformed
Church.

* * Good books are the stuff on which men who seek the good will
feed. We commend to your reading pleasure the reviews which are
found on the last pages of this issue.

suggest that both schools rid themselves of these wholly in
oongruous labels.

, , ,
STRANGE FIRE ON THE ALTAR

T

HIS SPRING Calvin College again planned a "Re
ligious Emphasis Week." It was to be the week termi
nating in Good Friday and Easter, according to CHIMES
of March 20. Actually the program didn't get off the ground.
The scheduled speaker became ill and had to cancel his
engagement at a late date.
The same week was "Spiritual Emphasis Week" at the
Reformed Bible Institute,

We are somewhat mystified. Possibly I would not have
taken note of these things if I hadn't read a rather scathing
judgment of "Religious Emphasis Week" by Bernard Iddings
Bell some years ago. Perhaps some reader of these words
would like to check what he had to say in his Crisis In
Education, pp. 148H.
Let it be said at once that much of what Bell says about
"such rubbish as Religious Emphasis Week'" does not apply
to Calvin or to the RBI. I am sat:is6ed that the scheduled
speakers and the activities were of a high order. And, of
course, one has no quarrel with the desirability of bringing
competent speakers to the campus to discuss relevant re
ligious themes.
<

What then is the problem? It's those labels - "Religious
Emphasis Week" and "Spiritual Emphasis Week." The
former is, I am rather sure, an importation from campuses
very different from Calvin College.
These labels seem to me to be strangely out of place on
the campus of a calvinistic educational institution. Have I
been misled all my life in believing in and promoting a
Christian education that finds its character precisely at this
point, namely, that all teaching in a Christian school must
express a religious emphasis, a spiritual emphasis? Is not
this ideal enshrined in a Christian school, namely, that all
the teaching shall serve to inspire and form an experience
of genuine fellowship with the Lord of all and the only
Saviour of sinful men? Is not the aim of the total program
of Christian education the expression, application and en
richment of basic Christian convictions? How then can we
speak of a "Religious Emphasis Week'" or a "Spiritual Em
phasis Week" in such a school? Surely no one at either
institution would make a separation between the biblical
oonvictions basic to and expressed in Christian education
on the one hand, and some kind of experience called "re
ligious" or "spiritual" on the other. Such distinctions mean
the death of sound religion.
It seems that "Religious Emphasis Week" serves the pur
pose at some schools of giving religion a place and a hear
ing. Such special need surely does not exist at Calvin. And
does not the RBI feel that such a label as "Spiritual Em
phasis Week" is an insult to its own fine program? I would
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Indeed, these labels suggest an attitude toward religion
that ought to be repugnant to eve!)' person on the campus
of either Calvin College or the RBI. They are a kind of
strange fire on the altar that ought to bum constantly with
the flame of that warm and steadfast devotion that is the
very heart of Christian education.
E.H.
PROCLAIMING THE FIVE POINTS OF CALVINISM

T

HAT THE MINISTER of a Refonned church must
uncompromisingly proclaim to his people total de
pravity, unconditional election, particular atonement, effica
cious grace, and preservation of the saints goes without
saying. Not to do so is to neglect a sacred duty. However,
when Dr. Eldersveld proclaims these docbines on the Back
to-God Hour to a pluralistic public, as he did recently, that
is something else again. Some denounced it as a display of
narrow sectarianism. OtlIers called into serious question the
wisdom of it. But there were also those who approved.
The undersigned approved warmly. He did so because of
the following considerations.

Historically, the Dve points of Calvinism belong to a
most honorable tradition. In the fifth century, Augustine,
usually esteemed the greatest of the church-fathers, vigor
ously confessed the first four in his c ontroversy with
Pelagius. Calvin. the ablest theologian among the Reformers
of the sixteenth century, emphatically affirmed all of them.
In the next century the Synod of Dort, at which practically
all the Reformed churches of Europe were represented,
formulated them painstakingly in opposition to Arminian
ism, and the Westminster Confession of Faith., the most
mature of all Protestant Confessions. reiterated them un
equivocally. In the nineteenth and twentieth centuries they
were upheld unitedly and energetically by a brilliant galaxy
of theologians such as Kuyper and Bavinck in the Nether
lands, the Hodges and Warfield in these United States.
Surely. a more glorious tradition is hardly conceivable.
Something more meaningful. even much more meaning
ful , needs to be said concerning the Dve points of Calvin
ism. Where did the aforenamed theologians and ecclesi·
astical assemblies get those doctrines? They got them. from
the supernaturally inspired apostle Paul; more broadly
speaking, from the infallible Word of God. The Bible has
correctly been designated the book of salvation. In distinc
tion from God's general revelation it tells us all we need to
know about the way of salvation. And what it tells us on
that all-important tlleme is precisely this: salvation is not
of the will of man but of the sovereign grace of the Triune
God. That may well be said to be the central teaching of
Holy Writ. And it is exactly that teaching which is sum
marized in the five points of Calvinism. Eldersveld is right
when he describes them as so many basic Christian doc
trines. They add up to the one most basic teaching of the
Word of God. Most assuredly they must be proclaimed
without any apology or compromise - boldly.

three

Not every believer subscribes to the five points of Cal·
vinism. But that is because the theological thinking of
many believers is confused. For that matter, the heart of
every Christian is better than his head. A Christian may be
defined as a person who in his heart of hearts trusts in the
grace of God for salvation and gives to God all the glory
for his salvation. That makes every Christian in his heart
of hearts a Calvinist. The uncompromising proclamation of
the five points of Calvinism cannot but strike a responsive
chord in his inmost being.
RB.K.
LET'S GO PROMISCUOUS

T IS GENERALLY KNOWN that the moral climate of
Ientitled
day far from healthy. Time magazine an article
'The Second Sexual Revolution" presents a lurid
our

is

in

picture of the American scene. There is no reason to ques·
tion the factuality of this report. Apparently there is a
"revolution of mores and an erosion of morals." The result
is a "sex-affirming culture."
What all this adds up to is that there are no absolutes.
What is moral or immoral is a matter of private judgment
Morals are both private and relative. More and more pe0
ple are coming to believe that sex belongs not in the realm
of morals but of science. Live by your own code; nothing
is wrong as long as no one gets hurt. No longer what is
right or wrong, but what is socially feasible is the criterium
by which actions must be judged. On many a college
campus a virgin is regarded as a square; the loss of vir·
ginity, extra-marital pregnancy is no longer considered an
"American Tragedy." One really should feel guilty onJy
about feeling guilty. There is a great deal more, but this is
sufficient to indicate the climate in which we live.
Well may we ask what has become of the deterrents of
sexual immorality which effectively operated in the past?
This, of course, is not to deny that there always was im
morality. But at least it was called immoral. Deterrents
generally were three in number.
First and foremost. was the Christian religion, which
fostered what Time calls the Puritan ethic. But the Puritan
ethic "is widely considered to be dying, if not dead. and
there are few mourners." How many people mourn the
passing of the Christian religion is impossible to say. But
there are plenty of mourners for other reasons. The real
mourners are the teen·age girls that come home and cry
<m their mother's shoulders. "Ob mother, I greatly fear
... .." The mourners are distracted parents who never
thought this could happen in their respectable family and
rommunity. And when they ask who the father of the un·
bom may be, they may be told that this is the sixty.four
dollar question. Few are the pastors unacquainted with
such situations. 0 yes, there are plenty of mourners.
The second deterrent, apart from any religious consider·
,ation, was the fear of pregnancy and YD. The unwed
mother was a social outcast. Of course, this attitude, espe
-cially among Christians, is to be condemned. Jesus has shown
us the way in the case of the woman caught in the act of

adultery. We hold no brief for the self-righteousness and
hypocrisy too prevalent also in the church. Nevertheless, it
inspired fear and kept many young people on the path of
virtue. All this has changed. Extra-marital pregnancy is
no longer regarded as an "American Tragedy.'" Moreover,
contraceptives, and bye and bye "the Pill," may be pur
chased at any supermarket. In spite of all this, Time
presents some startling statistics. The birthrate of illegiti
mates of teen-age mothers has more than doubled over the
last twenty years; of mothers in the age group from twenty
to twenty five it has more than tripled. This leaves out of
consideration the abortions for which no statistics are avail
able. And though science would eliminate the fear of VD,
the frightful increase of this among teen·agers is becoming
a big concern of the A.M.A.
Finally, one of the most remarkable factors in all this
is the silence of the pulpit on this problem. Sex may be
the subject of parlor oonversation in any crowd, mixed. or
othetwise, but on the pulpit the subject is taboo. Two rea·
sons roay be ascribed. First, the church is the victim of
widespread skepticism. The Bible is no longer regarded as
the Word of God. Absolutes are become relatives. Many
divorcees are honored and honorable church members, no
matter how revolting the circumstances of the divorce may
have been. 'The meaning of sin is no longer predominantly
sexual.'"
Where will all this lead? History supplies the answer.
It is the worm gnawing at a nation's vitals ultimately to
choke her in the froth of her own moral corruption. Evi·
dently no one trembles at the thought that judgment must
needs begin at the house of God. Remember Jonah? The
threatening stonn did not come upon the ship because of
the wickedness of the sailors; it came as a judgment upon
a recalcitrant prophet who refused to preach the Word of
God. A large measure of the responsibility for the deplor
able conditioDs must be laid at the door of the church's
failure to proclaim the "'Puritan ethic": "Let maniage be
had in honor among all, and let the bed be undefiled: for
fornicators and adulterers God will judge."
C.H.
NO COALS TO NEWCASTlE .

A CCORDING

to tlle well-knO\'II1l English proverb, to
to Newcastle is to engage in foolish and
futile labor. The city of Newcastle has enough coals to keep
going.

.n carry coals

Begi.nning with this issue and continuing, hopefully,
throughout the coming year Torch and Trumpet will pre
sent four study outlines each month. To the uninitiated
this may seem like carrying coals to Newcastle. Aren't
there enough mag37ines already which present Bible study
material for both societies and individuals? We need only
mention the contributions which appear regularly in the
Young Calvinist, lUinois Observe1', Christian Courier and
Federation Messenge1'. Also this magazine has published
such material for some years. The series on "The Book of
Revelation" by Dr. William Hendriksen was concluded as
recently as the April issue.
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Despite all these excellent materials, we still believe that
the needs of Reformed believers in this fi eld are not being
adequately met.
Complaints have been registered from time to time on
the dearth of study materials for after-recess discussions in
the societies. In the large church centers, where speakers
are readily available, this may not seem to be such a big
problem. But how about the hundreds of societies which
lack such opportunities? Even more, we are convinced that
a steady diet of after-recess speakers, no matter how com
petent and challenging their addresses, is no substitute for
lively discussion. Information gleaned with so littJe eHort
will soon stille all intellectual inquisitiveness and interest.
Refonned Christians also must do more than study the
Bible solely for the sake of the development of their per
sonal faith and godliness. They must learn to see the spe
cific relevance of Scripture for every area of life. Only then
dare we speak meaningfully of a truly Biblical, Reformed
life- and world-view. God's Word speaks pointedly about
the home, education, society and its problems, national and
international relations, labor and culture. Yet too infre
quently are such subjects discussed Biblically and syste
matically among us.
We further find throughout the churches a growing
number of discussion groups. Many of these meet periodi
cally on Sunday evenings. Others, and we trust that their
number is not diminishing, still engage in systematic per
sonal study of the Bible and its application to life.
In an attempt to meet some of these rising needs Torch
and Trumpet presents two series of outlines. Each will con
sist of twelve outlines, two of each series to appear each
month. The first series deals with the Biblical approach to
"the state" in man's life; the second with Biblical material
on uthe family." Thus these two sets of outlines will be
concluded in the December 1964 issue. Especially commit·
tees planning the after-recess programs for the new society
season are asked to review this material Should there be
sufficient interest, Reformed Fellowship will be pleased to
reprint in quantity the eight outlines to appear during these
summer months. Also in this way we hope to make some
small contribution to our ever-widening circle of friends
P. Y.
throughout this country and the world.

Reform ed Fellowship Inc. takes great pleasure in
introducing the names of those men who have so gra
ciously consented to serve TORCH AND ThUMPET as
contributing <..><iitors.
Almost without exception they have already written
for this magazine. From each of them we may now
expect at least one article every two years in the field
of his special interest. All of us, we are convinced,
will profit much from what they have to say about the
relevance of the Reformed faith for our day. The list
of these contributing editors appears on the second
page of this issue.

What the Bible Says about ...

CHURCH DISCIPLINE

W

E HAVE CONTENDED that Christian believers
can do the work of church discipline, basing oLlr
opinion upon Rom. 15;14, '"And 1 myseU also am persuaded
of you, my brethren, that ye yourselves are full of good.
ness, filled with all knowledge, able also to admonish one
another." Similar expressions are found in such passages as
CoL 3; 16, '"Let the word of Christ dwell in you richly; in all
wisdom teaching and admonishing one another Witll psalms
and hymns and spiritual songs, singing with grace in your
hearts unto God," and H eb. 10;24, 25, "Let us consider one
another to provoke unto love and good works; not forsaking
our own assembling together, as the custom of some is, but
exhorting one another; and so much the more as ye see the
day drawing nigh."
In the church there is mutual admonition. This "ordi
naly exhortation" is the beginning of that which we know
as the exercise of discipline in the congregation of Christ.
In addition to this mutual supervision of doctrine and
conduct by fellow Christians the New Testament speaks of
a special, official discipline. Take note of 1 Thess. 5;14,
"And we exhort you, brethren, admonish the disorderly, en
courage the fainthearted, support the weak, be longsuffer
ing toward all." In 2 Thess. 3;14, 15 we find this interesting
instruction, "And if any man obeyeth not our word by this
epistle, note that man, that ye have no company with him,
to the end that he may be ashamed. And yet count him not
as an enemy, but admonish him as a brother."
The "disorderly" are people who set aside all regulation
and ru1e, who live carelessly and tllerefore offensively.
These must be set straight. This is a concern of the mem
bers in general, and of tlle officers in particular. It would
take considerable space to describe the nature of orderly
Christian conduct, but the figure involved in the word
here translated as disorderly is that of an anny marching on
fil e. Those not taking care to march in line with the rest
threaten both the efficiency and the respectability of that
fighting unit, of course.
On the matter of official church discipline we hope to
say more later. But before Jeaving the subject now we must
be reminded of Paul's instruction regard ing the manner in
which such work is done. 2 Thess. 3: 14, 15 says that those
DOt heeding the apostolic instruction must be dealt with
finnly, even to the point of deliberate cessation of associa
tion. However, even such extreme treatment is to be marked
by brotherliness and not hostility or animosity. Discipline
may never come from a position of pride and self-exalta
tion. l t must reveal the unity and parity of believers in
Cluist as fellow-beneficiaries of Cod's free grace. This is very
important fo r the right exercise of true churdl disciplinel

J.H. P.
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Election, God's Love and the Universal Offer
by MARTIN laMAIRE

CHARACI'ERISTIC of evangelical Anninianism is to
interpret the atonement in the universalistic sense of
placing men, - all men, - in a state of salvability. Accord
ing to this theological system Christ's death really effected
.n othing. It views the cross as the focal point where God
displayed his holy hatred against sin and demonstrated his
love for righteousness, the result being that God could now
bestow pardon and confer spiritual blessings upon all men
.alike who were willing to accept these gifts.
Anninianism's emphasis upon the unlimited love of God
for all men, its subsequent refusal to attribute any limita
tion of God's purpose in the atonement is closely allied
w ith its disavowal of God's limited ejection whereby he
intended to save some members of the human race. There
is evidence in Professor Harold Dekker's writings that tends
toward this form of theology. A clue to his basic position
-was revealed in the article wherein he initiated the dis
eussion. He wrote: '1t is regrettable that some theologians,
for the sake of a limited election, place limitation on the
love of God. The most extreme and destructive fonn that
this takes is the arbitrary interpretation of words such as
'world' as 'elect world: and 'all men' as 'all elect men' ...
However, a basically similar compromise of the Biblical
paradox is made by U10se who distinguish between two
kinds of love in God, positing a qualitative difference be
tween God's love for all men and His love for the elect
... God's love is love. It cannot be something else. Where
in Biblical language or concept is there a qualitative dif
ference within love as agape? Where in man's experience
w ith God is there something which is at one and the same
fune both love and other-than·love? A qualitative disjune
-tion between di£ferent kinds of divine love is a sheer oon
uadiction in terms. It safcguards neither the love of God nor
the decree of election."l
To state one's position in the manner of the foregoing
,quotation betrays a lack of exegetical perspective. A careful
examination of Scripture will refute Dekker's position on
-this matter.

A

GOD'S LOVE DOES DIFFERENTIATE

Such passages as Amos 3:2 ("You only have I known of
:all the families of the earth") establish that when the word

"know" is used to describe God's relationship to his people
it is the equivalent of "love". This expression points back to
those passages in the Pentateuch which state that because
the Lord loved Israel he chose them, not because they were
greater in nrunber than other peoples.
In Romans 8:29 Paul writes: "'For whom he did fore
know, he also did predestinate to be oonformed to the
image of his Son, that he might be the firstborn among
many brethren." The word "foreknow" is practically the
equivalent to "foreloved." The element of love stands in
the forefront of this passage. If love is co-extensive with
predestination it follows that it cannot be given a broader
extent. Since predestination is by its very nature restricted
must not, therefore, the love that is included in the tenn
"foreknow" also be restricted? This is a love which is not
exercised toward the non-elect. Here is a clear example of
a qualitative difference in the love of God which is a para
mount ingredient in his "foreknowing" that resulted in the
predestinating of some men to be confonned to the image
of his Son.
In Ephesians 1:4-6 Paul relates predestination to the
love of God. ..Acx:ording as he hath chosen us in him be
fore the foundation of the world, that we should be holy
and without blame before him in love: having predestinated
us unto the adoption of children by Jesus Christ to himself,
acx:ording to the good pleasure of his will, to the praise of
the glory of his grace, wherein he hath made us accepted
in the beloved," The expression "'in love" dangles if taken
with what precedes (vs. 4); it appears rather to be a legiti
mate qua.li6cation of the opening words of vs. 5. Thus ule
RSV: "He destined us in love to be sons through Jesus
Christ, acx:ording to the purpose of his will , . ," Here is an
obvious declaration that predestination is impelled by lovel
It is because God loved that he exercised his prerogative
of making a qualitative distinction, namely, his decree of
predestination! The text will not pennit us to think of this
distinguishing love as being exercised towards those not
predestinated. The important oonsidcration here is that the
love which impelled predestination is of such a nature that
predestination derives its determinative issue from it. If Ulis
is not clear evidence of how God's love is qualitatively dif
ferentiated then woros have lost their true meaning.
TnDrl-l .... ~ TDIIMPI=T

M ,.... " I . ....,
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ELECTION AND PREACHING TO THE UNCONVERTED

In his article "'Telling the Good News to All Men
Dekker advises us to relegate the doctrine of election to
the background whenever we engage in evangelistic preach
ing or personal witnessing to unbelievers. His advice is
sound if one is tempted to speak of election in the deroga
tory manner he describes in the course of an imaginary con
versation between himself and a traveling companion. We
aU agree that it would be wrong for anyone to reply to an
unbeliever's question, ''Do you think God loves mer in
the manner described: "I don't know. That depends On
whether you have been chosen of Cod." 2 More likely a
Refonncd witness would choose to answer such a question
in this fashion: "There is a way of detennining this. II you
know yourse1f to be a sinner, without spiritual merit, and
if you are trusting in the sacrifice which Christ made on
the cross, if you believe that he suffered God's wrath
against your sin, then you may be assured that Cod loves
you. For God so loved the world that he gave his only
begotten Son that whosoever believeth on him should not
perish but have everlasting life ... He that believeth on
him is not condemned." We believe that such an answer
is true to the Scriptures and stands in contrast with the
typical Anninian answer that God. loves all sinners and
wants to save them because Christ died for everybody.
It should be obvious to all that no Refonned person
would think of standing in front of a mission audience to
give a dogmatical outline on sovereign election and right
eous reprobation, or define the diHerence between infra
and supra-lapsarianism. Neither would one dare to conclude
his message with such an absurd and pedagogically invalid
statement as "if you are one of God's elect, have no fear
for you will ultimately be saved; and, if you are not, don't
blame God, for all his actions are just even if you cannot
understand them."
Dekker refers to several so-called universalistic passages
that, when allowed to stand apart from the rest of Scrip
ture, seem to lend credence to the alleged universality of
the atonement's purpose and intent. Regarding this meth
odology we do well to listen to the comment made by
William CUnningham, eminent Scottish theologian of the
19th century. His precise language, breadth of learning,
exactness of thought, and ability to define the issue are
clearly evident throughout his writings. We quote: ""The fair
principle of interpretation is, to make the definite and
limited statements the standard for explaining the general
and indefinite ones, and not the reverse; especially as Scrip
ture fUrnishes many examples in which all the unlimited
expressions that are applied to the death of Christ, viewed
in relation to its objects, - the world, the whole world, all,
every, etc., - are used, when no proper and absolute, but
merely a relative or comparativ e universality was in
tended."s Cunningham furtber s tates: "Arminians com
monly consider the passages whicll seem to indicate a limi
tation, in the object of the atonement, as referring to the
application, as distinguished and separated from the im
petration or purchase of the blessings of redemption; while
Calvinistic universal.ists usually regard them as refening to
God's special design to secure thc salvation of the elect,
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which they hold in combination with an alleged design or
purpose to do something by means at a urnoersal atone
ment, directed to the salooticn of all men" ( Italics sup
plied).4 By "Calvinistic universalists" Cunningham means
those who allege the universal design of the atonement
while holding to Calvinism upon other points.
We must necessarily exercise caution and show discre
tion in using the doctrine of election in our preaching and
witnessing. On the other hand, we should not act as if elec
tion has nothing to do with the good news of salvation.
Without God's electing love there would be no salvation
for anyone. Calvinism's difference with Arminianism is not
merely in respect to the efficacy of the atonement, as Dek
ker's writings imply, but concerns the entire doctrine of
salvation.
The Canons of Dort teach, as Dekker has observed, that
"the doctrine of divine election" should be "published in
due time and place in the church of God, for whicll it was
peculiarly designed, provided it be done with reverence, in
the spirit of discretion and piety, for the glory of God's
most holy Name, and for en1iveoing and comforting His
people ...":; This gives us no warrant, however, for regard
ing the doctrine of election as having no bearing on the
presentation of the gospel to unbelievers. If such were true,
we dread to think of what the consequences would be. The
next generation will demand that this strictly Calvinistic
doctrinc be confined to the church archives and will no
longer allow it to be preached, not even in 111e church of
God, since every congregation contains numbers yet un
saved. They will contend that to preach the doctrine of
election in such a situation is not the part of discretion lest
it becloud the universal aspects of the atonementl
Preaching election before unbelievers was, apparently.
no problem for that eloquent Calvinistic evangelist, Charles
Haddon Spurgeon ( 1834-1892 ). In his outstanding sennon
entitled "Election" we note the following: "And now, lastly.
to the ungodly. What says election to you? First, you un
godly ones, I will excuse you for a moment. TIlCre are
many of you who do not like election, and I can not blame
yOli for it, for I have heard tllOse preach election, who have
sat down, and said, 1 have not one word to say to the
smner: Now, I say you ought to dislike such preaching as
that, and I do not blame you for it."
"But, I say, take courage, take hope, 0 thou simler, that
there is electionl So far from dispiriting and discouraging
thee, it is a vel)' hopeful and joyous thing that there is an
election. What if I told thee perhaps none can be saved,
none are ordained to eternal hfe, wouldst thou not tremble,
and fold thy hands in hopelessness, and say, Then how can
I be saved, since none are elect?' But, I say, there is a mul
titude of elect, beyond all counting - a host that no mortal
can number. Therefore, take heart, thou poor sinnerl Cast
away thy despondency - mayst not thou be elect as well as
any other? for there is a bost inumerable chosen. There is
joy and comfort for thee."6
A professing Calvinist should never separate the doc
trine of election from thc design and intent of the atone
ment. For whether the atonement actually procured the
redemption of some men pursuant to God's decree of c1ec
seven

bon, as the Calvinist believes, or whether all mcn have, as
a rcsult of the atonement, merely been placed in a state of
reconcilability, as the Anninian believes, will, of necessity,
determine the manner in which the unbeliever is confronted
with the gospel.
SOME DISTINCTIONS PRESENTED

In his writings Professor Dekker has contended that the
failure of the Christian Reformed ministry to appreciate
the universal aspects of the atonement's sufficiency, avail·
ability, and desire "impairs the principle of the unlimited
love of God and tends to inhibit missionary spirit and ac
tivity."7 The views he has publicly stated are all indicative
of how he understands the atonement and the benefits
which derive therefrom.
It may be helpful to quote some Hefonned theologians
to point ou t the contrast in thought that exists between
Dekker and these men. To begin, let us hear Cunningham:
"The Anninians, believing in universal grace. in the sense
of Cod's love to all men, - that is. omnibus et singulis, or
His design and purposc to save all men conditionally, - and
in universal redemption, or Christ's dying for all men,
consistently follow out these views by asserting a universal
proclamation to men of God's purpose of mercy, a universal
vocation, or offer and invitation, to men to receive pardon
and salvation, - accompanied b y a universal suffiCient
grace, - gracious assistance ac tuall y a nd universally be-
stowed, sufficient to enable all men, if they choose, to at·
tain to the full possession of spiritual blessings, and
ultimately to salvation. Calvinists, while they admit that
pardon and salvation are offered indiscriminately to all to
w hom the gospel is preached, and that all who can be
reached should be invited and urged to come to Christ and
embrace Him, deny that this Haws from, or indicatcs, any
design or purpose on Cod's part to savc all men; and with
out pretending to understand or unfold all the objects or
-ends of this arrangement, or to assert that it has no other
ob ject or end whatever, rcgard it as mainly designed to
cHect tile result of calling out and saving Cod's chosen
people."8
If by saying that tile offer of the gospel is redemptive
love Dekker means that in some sense Christ has mado
satisfaction for the non-elect he is clearly without the war·
rant of Scripture. Furthermore, it appears that he is des·
perately trying to prove the sincerity of God. His reasoning
.seems to be that God is insincere unless the offer of the
gospel is based upon atoning bene6ts being available to all
men. William C. T. Shedd, outstanding Presbyterian theo·
logian, in refuting the error that Cod is under obligation
to aU men states: "-U justice forbids him to 'pass by' any
sinners, and 'ordain them to dishonor and wrath for their
sin; he is bound to eJect all sinners and 'predestinate them
to everlasting life.' He has no liberLy or sovereignty in tile
case. He cannot say, '} will have mercy upon whom I will
have mercy, and whom} will I harden (do not soften)"
( Rom. 9: 18). This transmutes mercy into justice. Pardon
becomes a D ivine duty. 111e offer of Christ's sacrifice, nay
even the providing of it, becomes a debt which God owes
to every hwnan creature. This is the assumption that lies

under all the various modes of Universalism. Sinful men,
loving sin, bent on sin, are told that they are entitled to
the offer of mercy and regenerating grace; that they must
have a 'fair oppoltunity' of salvation, if not here, tllen here·
after. Sinful men, full of sclf·indulgence, confessing no sin
and putting up no prayer for forgiveness, and who have all
their lifctime suppressed the monitions of conscience and
quenched the Holy Spirit's strivings with them in his exer·
cise of common grace, are taught tlmt if God shall pass
them by, and leavo them to tho sin that they prefer, he is
an unmerciful despot."g
SHARPENING THE ISSUE

A masterful understanding of the subject under discus·
sion is exhibited by Dr. Geerhardus Vas ( 1862-.1949) in a
learned treatise on ''The Scriptural Doctrine of the Love of
God." D r. Vos, who occupied the Chair of Biblical TIleology
at Princeton Seminary for nearly forty years, was blessed
with the ability of a penetrating insight into theological
issues. His contribution should aid greatly in understand·
ing the matter before us.
He wrote; ''But whatever tllere is of organic adjustment
between the sphere of nature and of the ldngdom, between
that of common and of special grace, between the love of
compassion and tlle love of adoption, cannot justify us in
identifying the one with the other. In our Lord's teaching
this is never done. So far as the actual manifestation lies
in this, tllat the enjoyment of the common love of God out·
side of tile kingdom does not exempt man from being sub·
ject at the same time to the divine wrath on account of
sin. Love and wratll here are not mutua.lly exclusive. Within
the circle of redemption, on the other hand, the enjoyment
of the paternal love of God means absolute forgiveness and
deliverance from all wrath. Even this, however, is not
sufficient clearly to mark the distinction between these two
kinds of love, the \vider and the narrower. For, previously
to the moment of believing, those who are appointed for
salvation, no less than the others, are subject in their con·
sciousncss to the expcrience of the wrath of Cod. It would
seem, therefore, that in his pre-Christian state the one who
will later becomo a child of Cod is not difIerentiated fro m
the one who never will, inasmuch as both are in an equal
sense tile objects of the general benevolence of God and of
His wrath in their experience. Thus a representation would
result as if the line of Cod's general love ran singly up to
the point of conversion, there to pass over into the line of
His special love. The general love of Cod, as a common
possession of all men, would then be the only facto r to be
reckoned with outside of the sphere of the kingdom; and a
special love of God could be spoken of only witII reference
to those who have actually become His children. And on
this standpoint tile temptation would always be strong to
view the special love of God as conditioned by the spiritual
character of man, since it docs not apply to any except the
regenerate."
"Cn order to clear the subject tllOroughly, therefore, we
must note the fu rther fact that, according to our Lord's
teaching, cven before the divine wrath is lifted off the
sinner at the moment of his belleving, there exists alongside
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of the general benevolence which embraces all mankind a
special aHection in the heart of God for certain individuals,
who are destined to become subsequently His children, and
who are in their subjective consciousness as yet the objects
of His wrath. Already during the pre-Christian state of the
elect there are two lines, that of general and special love,
running parallel in God's disposition toward them. It is not
the special Jove itself which originates at the moment of
conversion, but only the subjective realization and enjoy
ment of it on the part of the sinner."
''The Fourth Gospel, in which so many at present pro
fess to find an indiscriminate universalism of the redemp
tive love of God. is the most emphatic on this point of all
the New Testament writings, Paul alone excepted. Not
merely is sovereign election taught here in unequivocal
tenns: it is also brought into organic connection with the
love of God. Those who are appointed unto life are children
and sheep of the fold antecedently to their own acceptance
of the Gospel. They belong to the Father in a special sense,
and in virtue of this ownership are given by Him to the
Son, who is in His whole appearance and activity the exact
reproduction of the Fatller, chooses them out of the world,
and makes them the objects of that High-priestly interces
sion from which the world is on principle excluded. Be
lievers know that they love God, because He loved them
first: And, what is strongest of all, in a context where the
Saviour dwells upon the Father's love, which was His be
fore the foundation of the world, He identi.6es the disciples
with Himself even in this unique possession: 'In order that
the world may know that thou hast sent me, and hast loved
them, as thou hast loved me."10
It is highly necessary for us to see that God's decree
of election is inseparably connected with the expression of
his love. God's love of compassion for all men, and his love
of adoption for some men "cannot justify us in identifying
the one with the other" as Vos has so aptly stated. We can
not avoid the conclusion that so long as Professor Dekker
expounds tlle atonement as that great event in the process
of redemption whereby Christ is said to have died for all
men because of his unrestricted love that the doctrine of
election will increasingly be treated as an after thought and
will ultimately disappear from mission principles taught in
Calvin Seminary.
CONCLUDING REMARKS

pose to save: tmd that, on the other hand, by doing so it
made the specinl relation of God to the elect emerge at a
secondary stage in the decree of redemption. This is not
only destructive of the principle that the purpose of God
cannot under any circumstances be frustrated; it strikes at
the root of the specifically religiOUS significance of tlle doc
trine of election. The love of God for His own thus becomes
an aftertllought and loses the better part of its value"
(Italics supplied ) .l1
Professor Dekker's writings stand out, by way of con
trast, with the careful distinctions made by eminent theo
logians of the Reformed faith. In the light of their well
defined contributions regarding the love of God and the
purpose of the atonement it is disturbing that he has ex
pressed himself in a manner in which the particularism of
divine grace has not been adequately guarded. Moreover.
we consider most unsui.table his seriously-meant suggestion
that the doctrine of limited atonement as understood and
taught in the Christian Refonned Church has been faulty,
In effect, he has indicted not only faithful ministers and
missionaries of his own church but he has summoned the
Reformed tradition itself before his bar of judgment. We
beheve that Professor Dekker desires to be in accord with
Scripture but we are disheartened by the pragmatic theme
running through his series of articles.
Should we desire to say to all and each, "Christ died
for you"? Is this theme necessary to "successful" evangel
ism? Must this statement be made to validate the gospel
offer and vindicate the sincerity of God? The preacher who
speaks in this fashion plainly controverts the indisputable
teaching of Scripture and the Refonned creeds that the
death of Christ makes no saving, or atoning benefits avail
able to the reprobate. The question is not whether any
benefits short of justi.6cation and salvation accrue to men
from the death of Christ. No one denies this. We contend
that the gospel offer is rooted in God's love of compassion
for all men. We deny that it is grounded in the expiatory
sacrifice which Christ made to obtain etemal redemption.
The question is: for whom did Christ offer himself as a
sacrifice for sin? For "all men" or "some men'"? Redemption
does not denote a state of redeemability. Dekker has at
tempted to stimulate mission activity among us by advocat
ing that Christ's death has placed all men in a redeemable
position. His insistence that the atoning benefits of Christ's
expiatory sacrifice be given a universal reference stands in
marked opposition to basic Refonned thought. We fear that
his emphasis seriously aHects the Reformed character of our
seminary.

As a prelude to our evaluation of the issue we again
tum to the writings of Geerhardus Vos: "... the Scriptures
do not leave room for the opinion that at any point, either
in the eternal decree or in its historical unfolding, God's love
1. Harold Dekker in The Reformed JoufTllll. Dec. 1962, page 8.
for those intended to become His people has been un 2. Harold Dekker in Tile Reformed Journal. March, 1964, page 17.
3. William Cunningham in Historical Theology, Vol. II, The Bannel'
differentiated from His love for wider groups of humanity.
of Truth Trust, London, 1960, page 340.
4. Ibid., page 342.
Every formula which would efface or tend to obscure this
5. CUIWfl.$ of Vorl, Chapter J, Article 14.
fundamental distinctwn ought to be at the outset rejected
6. Charles Haddon Spurgeon in a sermon entitled "Electwn", pub
lished by The Committee on Christian Education, The Orthodox
as unbiblica1. The divine love for the elect is different not
Presbyterian Church, Philadelphia, Pa"fages 21 .
only in degree but specifically from all other fonus of love,
7. Harold Dekker in The Reformed Jouma ~ Dec. 1962, page 7.
8. William Cunningham in Historicnl TheOlOgy, VoL II, pages 396 f.
because it involves a purpose to save, of which all the other
9. William G. T. Shedd in Caloinism: Pure and Mixed, Charles Scrib
forms fall short. It was the great fault of the Amyraldian
ner's Sons, New York, 1893, pages 54 f.
system that, on the one hand it ascribed to the universal 10. Geerhardns Vas in The Presbyterian and Reformed Review, Vol.
XIII , January, 1902, pages 24 f.
redemptive love which it assumed, the character of a pur- II . Ibid., pages 36f.
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WHY?

by HENRY VANDEN HEUVEl

PON RECEIVING the new Christian Refonned Year
book, we are again made aware of the physical pro
portions of our church. Even though the statistics which
are given in the Yearbook speak explicitly of quantity,
there are many things which speak implicitly of the quality
of the Church as well. Much has been written, for example,
regarding the alanning numbers of persons who leave our
Church for other denominations. In relationship to the
number of persons received through evangelism, or even
the number received from other denominations, this total
is alarming indeed I What is the cause for such an exodus?
Why is it that young: people. for example, often many
outside of their denomination and then leave our Church
to affiliate with the one into which they have married? Is
there an answer at all to these questions, or is this merely
.a fact of life that we have to accept? I believe there arc very
definite answers which tend to point up some real weak
nesses witltin our denomination that have, to a certain ex
t ent at least, allowed this exodus to other denominations.
Let's consider an average young man in one of our
'Churches. Why does he choose for his Ufe partner a girl
from , say, the Roman Catholic Church? Whose fault. if
we may put it that way, is it that this does happen again
and again in the Christian Refonned Church? Even though
the final solution to this problem ~y not be found, there
<:ertainly are definite areas where improvements can and
should be made.
There is, for example, the matter of knowledge that is
so important. The correct knowledge of such religions as
:Roman Catholicism and various cults is a must if young
persons are to be aware of the dangers of courting friends
from such churches. The prophet Hosea said, "'My people
are destroyed for lack of knowledge'" (4:6 ). That statement
.could well be repeated today too. It is a sad thing when
.a young man dates a Catholic girl for severnl months, and
then asks his anxious parents, "'What's wrong with the
'Catholic Church?'" There is a de£nite lack of knowledge
.of the basic diHerences that exist between the truth and
.error. More basic, however, is the question, Whose fault is
,such lack of knowledge? That a lack of knowledge is a
problem is evident from the fact that our young people
.d o date Roman Catholics. But this does not put the fin ger
.on the weak spot that has caused such lack of understand·

U

ing. It docs no good to wring one's hands at the prevailing
attitude among many young people. Something definite
must be proposed and carried out.
TIlis alanning attitude toward other denominations is
due in the first place to the attitude in the home. When
there is lack of knowledge with respect to heretical groups,
it can be traced primarily to the family situation. How can
young people be expected to shy away from Catholic
friends if their parents have never warned them against
such partners? Or worse, still, what is the matter with
parents who wait until their children are going steady be
fore they begin to question the religious affiliations of their
friends? Certainly one cannot expect parents to help their
children if they themselves have no knowledge of the
truth. There are many excellent studies on such religions
as Homnn Catholicism which would help parents as well as
young people to see the dangers in mixed marriages. If
there would be a greater interest on the part of parents in
the spiritual welfare of their growing children, there would
be less of the kind of statistics that are found in our cur·
rent Yearbook.
Another solution to this problem may be found in the
church. If we limit the discussion to young people in re·
lation to Catholic dating, we can ask whether enough is
being said from the pulpit in regard to the dangers of
such relationships. For example, Lord's Day 30, q uestion
and answer SO, deals with the difference between the
Lord's Supper and the Popish Mass. I wonder how many
ministers attempt to bring out the serious nature of the
error of Rome when they come to that Lord's Day. The
sentiment has been stated that one should go easy on that
topic because the Heidelberg Catechism was written at a
time when feelings ran high between Roman Catholicism
and Protestantism, but such feeling is no longer present
today. As a result basic and important differences are
ignored in the instruction of the people. If yOlUlg people
are not guided in the way of truth by the Church, and if
the home cannot flU the gap, how can they remain true to
their denomination?
However, we must not think that the fault lies only in
the home and in the church. It lies most definitely with the
young people themselves. Most young people receive an

average of 12 years of Catechism instruction. What have
they learned during that time? Ask consistories who have
received the confessions of faith from our young people,
and all too frequently the answer would seem to be, "Not
much." Why is it that after all those years of catechism, a
young person still asks, 'What is the difference between
the Cluistian Reformed Church and the Catholic Church?'"
To a very large extent, the reason is that such a young
person has simply had no interest in the catechism instruc
tion. He has been present in the class, possibly against his
will, but while he is there he does not absorb anything of
the Scriptural insbuction that is taught. As a result of that
kind of absent-minded catechism attendance, it is no
wonder that he is unable to make a correct judgment re
garding other religions.

After we have tried to underscore some of the reasons
for the loss of young people to the Roman Church, we must
come in the final analysis to the mystery of God's sovereign
will. Ministers must preach and teach the wonderful truths
of God's Word according to the Reformed understanding
of Scripture, and parents must diligently warn their chil
dren and guide them in the way of Christianity, but we
must not fail to see that God's mysterious and sovereign
will is also present. And if, after we have done everything
that we are capable of dOing, our young peopJe still con
tinue to depart for other religions, we must bow before
Cod's decree. But until that time, we must put forth every
effort to perfonn our duty as parents and as churches so
that the young people will be warned of the dangers of
false religions.

RELIGIOUS RACKETEERING

••••

by LEONARD GREENWAY

Something should be said - perhaps these few short
paragraphs will encourage someone to say it better than I
am saying it - about unscrupulous methods and appeals
currently employed in some religious radio broadcasts. One
has diHicwty restraining his indignation when he hears
appeals such as the following:
"Your gift will help us and will mean a lot to God."
"It pays to give to God."
"Your dollars keep the wheels of salvation mOving."
(Ski)
"Send us five dollars and we will send you in apprecia
tion a beautiful white bride's Bible. You will find this Bible
very attractive."
"This is serious businessl The eternal destiny of some
sinner may hinge on your contribution."
'1 want to mail this book free of charge to everyone
who sends some contribution to keep us on the air."
Michael Daves, writing in The Christian Century, tells
of securing one of these "free" books. It bore the startling
title: Men from the Moon Now in America. "Don't judge
this book before you've read it," the huckster-evangelist had
said. "God tells you about these men in his Word. Men
from the moon are already here. They can climb your walls
and get in your windows. One of them can destroy an
entire city."
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The cheap tactics and irresponsible language employed
by these charlatans, who count on sheer fear to produce
sales, does as much to discredit Christianity as the incon
sistent conduct of worldly church members.
I have in my possession a copy of a magazine article
written by an American evangelist who, relating the steps
that Jed to his conversion, writes, '1 mailed a coupon and
received Christ" How low can we stoop to make a sensa
tional impression! Just how much is accomplished by a
radio speaker who thinks he is honoring the Bible by calling
it "The greatest spot-remover the world has ever known.'"
Healing occupies a prominent place in some of these
radio programs. bn't there any legal action that can be
taken to stop the practices of healer-preachers who send
out "prayer cloths," "blest cloths," etc.? I have one of these
"blest cloths." On it, printed in blue ink, is the following:
'1 prayed over this cloth for God to deliver you.
Use as a point of contact, (Acts 19:11, 12 )."
Oral Roberts
Tulsa 2, Oklahoma
A pamphlet came willI the cloth, and on the bottom is
the fo llowing:
"Your offerings help make this ministry possible. We
furnish cloth."
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SaIne Conclusions
as to

The Love of God
by R. B. KUIPER

ATE IN 1962 an article by Professor Harold Dekker
of Calvin Theological Seminary precipitated a doc
trinal controversy in the Christian Refonned Church and
beyond. That controversy concerned the love of God, par
ticuJarly the universality of that love. In the light of what
has since been written on the subject it ought to be possible
at this time - it is now the second week of April, 1964
to draw some conclusions. What follows is an endeavor to
do that.

L

I. WHERE DEKKER IS RIGHT

Dekker has contended right along that Cod loves all
men. A few of his critics to the contrary notw"ithstanding,
Dekker is here on solid Scriplural ground. This is not to say
that all the Scriphrre passages adduced by him as proof of
God's universal love arc pertinent. That is something else.
Yet tho universal love of God is unmistakably taught in
such a passage, among others, as Matthew 5:43-45, "Ye
have heard that it was said, Thou shalt love thy neighbor
and hate thine enemy; but I say unto you, Love your
enemies, and pray for them that persecute you, that ye may
be the sons of your Father who is in heaven: for he maketh
his sun to rise on the evil and the good and sendeth rain
-on the just and the unjust."

Let it be said emphatically that Scripture does not
merely teach that God is willing to save a sinner if he
repents of his sins and believes on the Lord Jesus Christ It
teaches that God desires that the sinner repent and believe.
As Calvin put it in his comment on Ezekiel 18:23, "God
desires nothing more earnestly than that those who were
perishing and rushing to destruction should return into the
way of safety."
[n stressing the wtiversal and sincere oller of salvation
through Christ's death, Dekker teaches nothing novel, but
is in the best Reformed tradition. John Calvin, Francis
Turrctin, Charles H odge, William Cunningham, Herman
Bavinck, Louis Ber1chof, and John Murray have all alike
acknowledged that truth. Very recently Alexander C. De
Jong has upheld it in The Well-Meant Gospel Offer, and,
if 1 may be pennitted to say so, I adhered to that tradi
tion in For Whom Did Christ Die? and God-Centered
Evangelism.

It is obvious that we cannot before the bar of finite and
faul ty human reason square this truth with the Scriptural
teaching of predestination. But that may not keep us from
affinning both. Anyone at all familiar with the Canons of
Dort knows that they uphold unequivocally one as well as
Likewise Dekker has right along taught that the uni
the other. Without making any attempt at reconciliation
versal love of God comes to expression in the universal they teach, on the one hand, that "not all, but only some,
and sincere offer of the gospel; that is to say, in God's com are elected, while others are passed by in the eternal
mand to his church to preach the gospel to all men and his decrcc; whom Cod, out of his sovereign, most just, irrepre
e arnest overture of salvation to all to whom the gospel hensible, and unchangeable good pleasure, has decided to
oomcs. There are those - the Reverend Hennan Hoeksema, leave in the common mise!)' into which they have wilfully
for instance - who have taken Dekker severely to task for plunged themselves, and not to bestow upon them saving
that position, branding it as "sheer Anninianism." But again faith and the grace of conversion" ( I, 15) , and, on the
Dekker is right. To q uote but a few of several portions of other hand, as was noted above, that "'as many as are called
Scripture which prove him to be right, in Ezekiel 18:2.3 and by tho gospel are unfeignedly called" ( III and IV, 8).
·33: 11 God affinns emphatically that he has 0 0 pleasure in Calvin, as will be shown presently, did the same.
the death of the wicked but therein that the sinner tum
In short, there is a Scriptural universalism as well as a
from his evil way and live, and II Peter 3:9 assures us that
Scriptural particularism. That the Professor of Missions at
the Lord is "not willing that any should perish, but that all
Calvin Seminary would strongly stress that universalism is
should come to repentance." In hannony with these Scrip
not only reasonable but al together commendable.
·tore passages the Canons of Dort assert: "As many as are
·called by the gospel are unfeigoedly called. For God has
II. WHERE DEKKER CONFUSES
most earnestly declared in his Word what is acceptable to
him; namely, that those who are called should come unto
It is evident that Dekker's presentation of the universal
him" (III and IV, 8),
love of God has occasioned considerable confusion. Regret

,.

tably, for much of that confusion - I do not say for all of
it - Dekker is himseU responsible. Suffice it to call attention
here to four points in particular.
D ekker d escribes the universal love of God as "redemp.
tive." On that score many have criticised him sharply. In
view of the plain teaching of Scripture that not all men are
going to be saved, the question has been asked how the
love of God can be redemptive if it docs not actually re
deem. In other words, it has been charged that Dekker's
declaration that God manifests redemptive love to all men
must of necessity result either in the heresy of universal
salvation or in the heresy that the di.vine purpose can be
thwarted by man. Now as a matter of fact Dekker draws
neither of these conclusions. He avoids both by distingwsh·
ing between "redemptive love" and "redeeming love." The
question arises whether that distinction is valid. The
answer is that, although it need not be condemned as in
valid, it certainly is most confusing. A good dictionary tells
us that the adjective "redemptive" may indeed have the
vague descriptive meaning "connected with redemption,'"
but may also have the speci6c active meaning "serving to
redeem." And the propriety of employing the tenn "re
demptive" as a synonym of "redeeming" cannot be denied.
What add s materially to the confusion is the fact that
Dekker refuses to recognize any qualitative difference be
tween "redemptive love" and "redeeming love." Surely, it is
no wonder that the question has been raised how love that
docs not redeem can be "redemptive."
Dekker teaches that because of the death of Christ
salvation is "available" for all men. But the word "available"
is capable of various interpretations. AmLinianism tells us
that the death of Christ made salvation possible for all and
that, in consequence, salvation is now "available" for all in
the sense that each and every person may rome into pos·
session of it by the exercise of his unregenerate free will.
The so--called Marrow-men of Scotland, such theologians as
James Hog, Thomas Boston, and the Erskines, taught that,
although Christ died only for the eJect, he is "dead for all"
and hence "available for all." After the appearance of his
first article on the universal love of God Dekker has ex·
plained that by "availability" he means that as a result of
Christ's death salvation is obtainable by all in the way of
repentance and faith, sovereignly wrought by the Holy
Spirit. Here Dekker is undeniably right. Yet one cannot
help wishing that he had expressed himself unambiguously
from the start. The term "availability" is by no means in·
dispensable, nor is it necessary to express b y anyone word
the thought intended.
Extremely misleading is D ekker's contention that it is
perfectly proper to tell any and every smner, "Christ died
for you." To be sure, the staunchest Heformed theologian
will readily grant that all men share in certain bene£i~
of the atonement, other than salvation. Says Charles Hodge,
for instance, in his Systematic Tlleolog y, concerning the
atonement: "It does not foll ow from the assertion of its
having a special reference to the elect that it had no
reference to the non-elect. Augustinians rcadily admit that
the death of Christ had a relation to man, to the whole
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human family, which it had not to the fallen angels. It is
the ground on which salvation is offered to every creature
under heaven who hears the gospel; but it gives no author·
ity for a like offer to apostate angels. It moreover secures
to the whole race at large, and to all classes of men, in·
numerable blessings, both providential and religious. It was,
of course, designed to produce these cffects; and, therefore,
ho died to secure them. . There is a sense, therefore, in
which he died for all, and there is a sense in whieh he d ied
for the elect alone" (IT, 545f. ) . However, the saying "Christ
died for you," when addressed to men indiscriminately,
can have, and actually does have, a great variety of mean
ings. When uttered by a Universalist, it means: "Christ died
to save all men, you included, and ronsequently you and
all others will be saved in the end." When uttered by an
Arminian, it means: "God designed by the death of his
Son to save all men, you too; but God will not and cannot
bring that design to fruition in your case unless you pennit
him to do so." When uttered b y Karl Barth, it means:
"Christ became reprobate for all men, also for you; and the
function of the gospel is to acquaint you with that fact....
Obviously, the statement "'Christ died for you" can be mis·
leading. Small wonder that Cunningham observed in his
Historical Theology that it represents a mode of preaching
the gospel never adopted by the Lord and his apostles" ( II,
550). To say that this mode of preaching can be mislead·
ing is to understate the case. In an environment in which
Universalism, Anninianism, and Barthianism are rampant
it is bound to prove misleading. But the presentation of the:
gospel, wLrile of COUflj:e entailing explanation, must be un
equivocal. The unconverted person must be told what Paul
and Silas told the Philippian jailer: i3elieve on the Lord
Jesus Christ, and thou shalt be saved" (Acts 16:31 ). He
must be told that, Christ having died for the ungodly
( Romans 5:6 ), God in the gospel makes to every ungodly
person a bona fide offer of salvation if he repents of his
sins and abandons himself to the crucified Christ, and that
Cod urgently invites him to repent and believe because he
takes no pleasure in his death but in his salvation.
The most confUSing factor in the prescnt controversy
remains to be named . The undersigned cannot suppress the
wish that in his discussion of the design of Christ's death
Dekker had kept in sharp focus the very nature of the
atonemont. That would have precluded most of the confu
sion, possibly all of it. After all, D ekker's terms "sufficiency,"
"availability," and "desire" do not d escribe the nature of the
atonement. Scripture describes it by such categories as
expiation, propitiation, reCOnciliation, redemption, and salls·
faction. In other words, the big question is not for whom
did Christ design b y his deatl} to secure certain benefits
other than actual salvation, but for whom did Christ design
by his death to expiate guilt, to propitiate wrath, to make
reconciliation, to accomplish redemption, to satisfy divine
justice; in short, for whose salvation did Christ die. The
answer to that question constitutes the very heart of the
Scriptural d octrine of substitutionary atonement, also of the
Scriptural teaching of the extent of the substitutionary
atonement.

Ill. WHERE DEKKER ERRS
Is the Love of God One?

Time and again Dekker asserts that the love of God is
one. He has no difficulty finding Reformed theologians to
support that position. Not only does he cite L. Berkhof and
H . J. Kuiper but, in the March, 1964, issue of The Reformed
Journal, also John Calvin. On that premise he bases the
conclusion that a qualitative differentiation within the love
of God is untenable. What is to be said of that argumenta
tion? Dekker is both right and wrong. His premise is roT
rect, but his conclusion is in error. If I may be pardoned
for using a foreign phrase, his conclusion is a non sequitur.
It does not follow from the premise. Let me explain.
Christian theology teaches the "simplicity" of God. By
that is meant that the divine essence is uncompounded and
indivisible. Yet in his Word God ascribes to himself various
attributes. Here we are on ground where, I imagine, angels
fear to tread, but it may be that God docs this because he
is addresSing himself to beings with finite understanding.
Perhaps for that reason the infinite God reveals himself in
piecemeal fashion , if one may say so. In his Dictaten Dog
matiek Abraham Kuyper likens the divine essence to a ray
of white light, the divine atbibutes to the colors of the
spectrum which emerge when that ray shines through a
prism (1,278). Man's vision, it is intimated, can only be
blinded by that white light. Although every illustration is
imperfect, this one would seem to have some merit. But
here a problem arises. It is the problem of tile relation in
which the attriblltes of God stand to his essence and to
each other. In dealing with that problem it is of the great
est importance to beware of extremes.
On the one hand, the error of the Realists of the middle
ages must be avoided. They taught in effect that the divine
attributes represent so many elements of which the divine
essence is composed. To that Reformed theologians object
because it does violence to the divine "simplicity." To state
the case succinctly, each divine attribute is the divine
essence, and so are all the divine attributes. God's essence
being indivisible, so are his attributes. That is to say, they
are one. Each of the divine attributes is one. But so are all
the divine attributes one. Most assuredly God's love is one.
But one are also God's love by which he saves sinners and
his justice by which he sentences sinners to eternal death.
The Slim total of God's attributes is one.
It is not a whit less important that the error of the
Nominalists be avoided. In the interest of maintaining the
"'simplicity" of Cod they confounded Cod's attributes, mak
ing them all mean the same thing. To that Refonned
theologians object because it is the equivalent of denying
the attributes altogetllcr. To retum to Kuyper's illustration,
·the colors of the spectrum are as real as is white light. Says
Charles Hodge in his Systematic Theology: "If in God
.eternity is identical with knowledge, knowledge with
'power, power with ubiquity, and ubiquity with holiness,
we are using words without meaning when we attribute
any ped ection to God" ( T, 372). In his Dogmatic Theology
w. G. T. Shedd says: "The divine attributes are objective

and real, and not merely man's subjective mode of concep
tion. We cannot say that we conceive of God as omnipo
tent, omnipresent, wise, good, and just, but that in fact he
is not so. These attributes are objectively real because the
entire divine essence is in them" (I, 335 ). And in his mimeo
graphed Dogmatiek Geerhardus Vos says that the divine
attributes "are by no means to be identified with one an
other. Also in God love and justice are not the same, al
though they cooperate in perfect harmony." He adds: '"We
may not, after the manner of Pantheism, let everything in
God intermingle, for then our objective knowledge of God
will have come to an end" ( I. 7 ).
The conclusion is fully warranted that, although all the
attributes of the incomprehensible God are one, yet they
differ from one another qualitatively. That being so, it is al
together conceivable that, although God's love is one. there
exists a qualitative differentiation within it. Presently it will
be shown that Scripture teaches such actually to be the
case. Even now attention may be called to the divine
declaration, 1acob have ( loved. but Esau have I hated"
( Rom. 9:13). If God loves all men - and he certainly does
- he must have loved Esau too. Yet this declaration makes
it unmistakably clear that God did not love Esau with the
same love with which he loved his twin brother. Otherwise
words no longer have meaning.
Dealing with Complementary Truths

As was said above, there is a Scriphu"al particularism
and there is a Scriptural universalism. The former is sum
marized admirably in the five paints of Calvinism as for
mulated in the Canons of Dart. The latter comes to
beautiful expression in the universal love of Cod, notably in
the universal and sincere offer of tile gospel.
Now these are complementary truths. Incidentally, the
Bible contains a great many complementary truths. And
for the proper understanding of divine revelation it is
supremely important that we deal properly with such
truths. That problem becomes especially acute in. those
instances in which complementary truths cannot be hanna
nized with each other by finite and fallible human reason.
Of oourse, the Bible being the Word of God, tilere are no
real contractions in its teaching; but it does tcach a con
siderable number of apparent contradictions. We call them
paradoxes.
How are we to deal with complementary truths, whether
paradoxical or not, in the Word of God? The supreme
principle to be observed is that we must subject our logic
to the divine Logos. And that principle has its corollaries.
Never may we uphold onc of these truths so as to deny the
other. To do that constitutes outright heresy. But neither
may we stress one of these truths to the minimizing of the
other. To do that constitutes, to say the least, incipient
heresy. For example. to deny the deity of Christ while up
holding his humanity, or vice versa, is outright heresy; and
to stress the humanity of Christ so as to minim.ize his deity,
or vice versa, is heresy too, albeit of a less blatant kind.
The latter type of heresy, let it be said, is usually more

illusive than is the fanner. In other words, heresy often
begins subtly with an erroneous emphasis. To put the
matter positively, in dealing with complementary Scriptural
truths it is of ubnost importance to maintain each without
any compromise.
Of that procedure Calvin has given us a shining ex·
ample. In commenting on Ezekiel 18:23 be confronted the
paradox of the divine universa1 and sincere offer of salva·
lion on the one hand and divine election and reprobation
on the other. Did he uphold one of these and reject the
other? Emphatically no. He upheld both. Did he, then, soft·
pedal one in the interest of the other? He did nothing of
the kind. Having set forth the sincere divine offer of salva·
tion to all to whom the gospel comes, he went on to say:
"If anyone should object - then there is no election of God,
by which he has predestinated a fixed number to salvation,
the answer is at hand: the prophet does not here speak of
God's secret counsel, but only recalls miserable men from
despair, that they may apprehend the hope of pardon, and
repent and embrace the offered salvation. If anyone again
objects -this is making God act with duplicity, the answer
is ready, that God a1ways wishes the same thing, though by
diHerent ways, and in a manner inscrutable to us. Although,
therefore, God's will is simple, yet great variety is involved
in it, as far as OUI senses are concerned. Besides, it is not
surprising that our eyes should be blinded by intense
light, so that we cannot certainJy judge how Cod wishes
all to be saved, and yet has devoted all the reprobate to
eternal destruction and wishes them to perish."
To come to the point at issue, the complementary
Scriptuml truths of particularism and universalism must,
each of them, be maintained without compromise. At this
point Herman Hoeksema has failed. In his zeal for Scrip·
tural particularism he has compromised Scriptural uni·
vcrsaIism. Sad to say, Harold Dekker also errs at this point.
In his zeal for Scriptural universalism he depreciates Scrip-
tural particularism. Dekker commits that error by steel·
fast1y refusing to recognize a qualitative difference between
Cod's love for the elect and God's love for the non·elect.
1bat charge requires substantiation.
The Love of God and Unconditional El ection

The Bible teaches that from eternity God chose out of
the fallen human race a 6xed number of persons unto ever·
lasting life and that this choice was sovereign; that is to say,
the ground for it did not lie in those who were chosen but
in God himseU. Yet that is not all. The Bible also tells us
what it was in God that determined his choice. Divine
sovereignty is not arbitrariness. In sovereign love God chose
those whom he chose. Romans 8:29 records : "Whom he did
foreknow he also did predestinate to be conformed to the
image of his Son." Obviously, the verb know here has that
pregnant meaning which it so often has in Scripture. It is
the equivalent of love. So it is said that God predestined
to salvation those whom he loved from eternity. Ephesians
1:5 teaches the same lTUth but states explicitly something
additional. Beyond all reasonable doubt, the Hevised
Standard Version is right when it translates: "H e destined
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us in love to be his sons through Jesus Christ." This destin·
ing was impelled by love; it was because God loved that he
predestined. Significantly, the immediate context says that
God chose us in Christ and that the grace of election was
freely bestowed on us "in the Beloved." To exhaust the
meaning of that language may well be impossible. but it
surely implies that God loved the elect with the same love
with which he loves the Son. Most certainly God does not
Jove the reprobate with that love.
There is, then, a love in God which is exercised by
him toward the elect and does not apply to the non·elect.
It is impossible to conceive of that love as being exercised
toward those not predestined to eternal life, for the very
character of the love impelling to predestination is such that
predestination derives its determinate issue from it. There·
fore the Canons of Dart record as "the express testimony
of sacred Scripture" that "the grace of election" is "for
some only" and "the sense and certainty of tllls election"
are for God's children cause for "'rendering grateful returns
of ardent love to him who 6rst manifested SO great love
toward them" ( I, 13, 15 ).

"Preach earnestly the love of God in Christ Jesus,
and magnify the abounding mercy of the Lord; hut
always preach it in connection with His justice. D o not
extol the single attribute of love in the method too
generally followed, but regard love in the high tl1eo·
logical sense, in which, like a golden circle, it hold.s
within itself aU the divine attributes." for Cod were
not love if l-I e were not just, and did not hate every
unholy thing ... The true character of God is fitted
to awe, impress and humble the sinner: be careful not
to misrepresent your Lcrd."

- SP URGEON TO HIS STUDENTS

Surely, to identify that love with the love of God for the
non--elect is an error. It must indeed be deemed a grave
error. It greatly impairs the Scriptural doctrine of predesti·
nation.
The Love of God a nd Definite Atone me nt

The Bible teaclles that God designed by the death of
his Son. and that the Son of God designed by his death,
to save the elect, and them alone. That is not all. The Bible
teaches that God the Father and God the Son not only
designed to save the elect by tlle death of Christ but
actually wrought by that death the salvation of the elect.
Nor is that all. The Bible teaches most emphatically that
the Father and the Son so designed and so wrought in love.
In Romans 8:31--39 the apostle Paul, having avcrred that
God delivered up his Son for the elect and that Christ died
for the elect, is risen again , and now makes intercession
for them at the right hand of God, draws the glorious con·
clusion that nothing can separate the elect from "the love
of Christ" or ..the love of God in Christ Jesus." Evidently
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Cod's delivering up his Son and the Son's dying for the
e lect are proofs of that love. Ephesians 5:25, 26 tell us:
"Clu·ist loved the church and gave himself for it, that he
might sanctify and cleanse it with the washlng of water
by the word." That the love here spoken of was applicable
only to the church appears unmistakably from its effective
design of sanctifying and cleansing. And in Galatians 2:20
Paul speaks of "the Son of God, who loved me and gave
himself for me." Evidently the reference is to saving love
for, as Calvin has noted, all the saving bene6ts of Christ's
death are involved in the expression "gave himself for me."
On the basis of such Scripture passages as these the Canons
of Dort assert: "As many as truly believe and are delivered
and saved from sin and destruction through the death of
Christ are indebted for this beneRt solely to the grace of
Cod given them in Christ from everlasting" and speak of
Cod's purpose to save the elect by the blood of the cross
as "proceeding from everlasting love toward the elect" ( I[,
7-9).
To identify that love with God's love for the non-elect,
as Dekker does when he refuses to rocognize a qualitative
difference between the two, is a serious matter. It can only
result in dcpreciation of the Scriptural doctrine of limited
or definite atonement. Here may well lie the reason for
Dekker's failure to emphasize that aspect of this doctrine
which constitutes its very core; namely, that God not merely
designed by the death of his Son to save the elect and no
others, but that Cod effectuaUy saoes all the elect by that
death. Dekker's discussion of the design of Christ's death
slights the fact that the Refonned theology excels pre
cisely in its insistence on the effectualness of the atonement.
Whereas Anninianism teaches that the death of Christ,
although making possible the salvation of all, e1fects the
salvation of none, Calvinism bolds that Christ's death effects
the salvation of all whom it was designed to save. Here too,
I doubt not, lies the explanation of D ekker's making light
of those passages of Scripture to which a great company of
Refonned theologians appeal in unison as proof of the
d octrine of particular atonement. John 11 :11, IS, Acts 20: 28,
Matthew 1:2] , and Romans 8:32-35 teach consecutively
that Christ came, suHered, and died to save "his sheep,"
""his church," '1lis people," and "the elect." Sad to say,
D ekker's article in the December, 1962, issue of The He
formed Journal comes close to reducing these passages as
proof for a limited atonement to an absurdity. Also, it fails
completely to view these passages in the light of John 17:9,
which records the saying of Jesus that he prayed not for
the world, but for those only whom the Father had given
him. And that failure is made the more conspicuous by the
fact that in Romans 8:31-34 those for whom Christ died are
.identified with those for whom he intercedes.
The D ecember, 1963, number of Th e Reformed Journal
-contains an eloquent presentation by Dekker of the motive
of Christian missions. The main thrust of that article can
-only be said to be excellent. The motive, of course, is love.
In developing that theme the author makes much, and
-properly so, of II Corinthians 5:14, "For the love of Christ
.constraineth us; because we thus judge that, if one died for

all, then were all dead." Quite correctl y the genitive "of
Christ" is interpreted as subjective, not objective. In other
words, the reference is said to be not to our love for Christ,
but to Christ's love for us, specifically to that love as mani
fested in Christ's death. And the conclusion that the motive
of missions is "Christ in us" is truly stimulating. H owever,
the article is marred by some almost unbelievably injudi
cious exegesis bearing directly on the extent of the atone
ment. Dekker jumps to the conclusion that the expression
"one died for all" means that Christ died for all men. Here
let me q uote from a sennon on this very text by J. Cresham
Machen. It is contained in God Tramcendent. Said that
noted New Testament scholar: "But what does Paul mean
by 'all'? 'One died for all: he says, 'therefore all d ied: H e
seems to lay considerable emphasis upon that word 'all:
What does he mean by it? Well, I suppose our Christian
brethren in other churches, our Christian brethren who are
opposed to the Refonned Faith might be tempted to make
that word 'all' mean, in this passage, 'all men'; tlley might
be tempted to make it refer to the whole human mcc ... ..
But if they are tempted to make it mean that, they ought
to resist the temptation, since this passage is really a very
dangerous passage for them to lay stress on in support of
their view. In the first place, the context is dead against
it..... All through tllis passage Paul is speaking not of the
relation of Christ to all men, but of the relation of Christ to
the Church. In tile second place, the view that 'Christ died
for all' means 'Christ died for all men' proves too much.
The things tlmt Paul says in tllls passage about those for
whom Christ died do not fi t those who merely have the
gospel offered to them; they lit only those who accept the
gospel for the salvation of their souls. Can it be said of all
men, including tllose who reject tile gospel or have never
heard it, that they died when Christ died on the cross; can
it be said of them that they no longer live unto themselves
but unto tlle Christ who died for them (vs. IS )? Surely
these things cannot be said of all men, and therefore the
word 'all' does not mean all men" ( 134f.). Machen proceeds
to extol the doctrine of particular atonement. Can it be
denied that Dekker is here slighting that doctrine?
Th e Love of God and Efficacious Grace

Dekker insists that the "cllaracter" of Cod's love for the
elect and his love for the non-elect is tlle same, the only
difference between them being "result." But that position
is at complete variance with the Refonned doctrine of irre
sistible or effi cacious grace. If the tenus "love" and "grace"
are used as synonyms, which D ekker does and may well
do, that is easily shown.
That results diller is obvious. Some believe the gospel
and are saved; others spurn the gospel and are lost. How is
it that there are those who reject the Christ of the gospel?
The Canons of Dort say that this "proceeds from Cod's
eternal decree," according to which ''he leaves the non-elect
in his just judgment to their own wickedness and obsti
nacy" ( I, 6 ). It is worthy of note that U1C Canons are care
ful not to make Cod the author of unbelief. They say: "It is
not the fault of the gospel, nor of Christ offered therein,

nor of God, who calIs men by the gospel and confers upon
them various gifts" that some disbelieve, but "the fault lies
in themselves" ( III and IV, 9 ) . In view of the d epravity of
human nature the wonder is that not all men disbelieve. It
is a wonder that any at all believe. And that is a wonder
of divine grace. "That others who are called by the gospcl
obey the call and are converted, is not to be ascribed to
the proper exercise of free will whereby one distinguishes
himself above others equally furnished with grace sufficient
for faith or conversion .... , but it must be wholly ascribed
to God, who, as he has chosen his own from eternity in
Christ, so he calls them effectually in time, confers upon
them grace and repentance, rescues them from the power
of darkness, and translates them into the kingdom of his
own Son'" ( Ill and IV, 10 ). Spcaking of regeneration, the
Canons assert that man "is rightly said to believe and re
pent by virtue of that grace received" ( III and IV, 12) .
Obviously, this teaching is Scriptura1. Said Jesus: "No man
can come to me except the Father which hath sent me
draw him" (John 6:44). Faith is a fruit of regeneration,
and regeneration is a grace bcstowed on some and not on
others. Inasmuch, tllen, as saving faith is the product of the
irresistible, efficacious, grace which God imparts to the elect
alone, it is precisely the character of the grace bestowed
by God upon the elect tbat accounts for its result. Nothing
could be clearer than that.
Attention must here be directed to Ephesians 2:4-6,
"But God, who is rich in mercy, for his great love where
with he loved us, even when we were dead in sins, hath
quickened us together with Christ ( by graee are ye saved),
and hatll raised us up together, and made us sit together in
heavenly plaees in Christ Jesus." The point to be noted is
that the love of Cod is represented as the reason for his
quickening us with Christ and raising us up with Christ.
This is efficacious quickening and raising up. Here, then, is
a love of God tllat cannot be universalized because it is the
reason for impelling to efficacious actions which are not
universal.
The conclusion is inescapable that, whether D ekker
realizes it or not, his insistence that the character of God's
love for the elect does not account for tlleir salvation
amounts to a patent denial of the Scriptural doctrine of
irresistible or efficacious grace.
The Witn ess of Reformed Theology

In the light of what has just been said about the love of
God and unconditional election, the love of God and defi
nite atonement, and the love of God and efficacious grace,
it is not at aU surprising that the Reformed theology differ
entiates sharply between the love of God for the elect and
his love for the non-elect. It would be surpassing strange if
that were not the case. Dekker himself grants that Calvin
described the Jove of God for his own as "special," "pecul
iar," and "fatherly." In his Dogmatiek Geerhardus Vas
spoke of Cod's love for the elect as "love excelling" and
"love supreme'" ( II, 152). In his Gereformeerde Dog11Ultiek
broad-minded Herman Davinck made bold to say : "'One
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cannot and may not say that God has loved aU men, at
any rate not with that peculiar lovc wherewith he leads
the elect to salvation" ( Ill, 530). God's people arc truly
a peculiar people whom God loves with "a peculiar love,"
as Charles Hodge was wont to say in his Systematic Theol
ogy ( II, 550 ) . It is evident that according to these repre
sentative Reformed theologians the difference between the
love of God for his own and his love for others is not
merely quantitative but decidedly qualitative. And the 1959
Synod of the Christian Reformed Church expressed itseU
unequivocally on that very point when it declared : the
doctrine of irresistible grace would indeed be jeopardized
if we held that the grace shown to the elect is the same as
that shown to creatures in general We would then be
guiJty of the error of the Anninians, who think that all men
enjoy the same grace" (Acts, 111 ). That declaration excels
in both clarity and precision.
Conclu sion

If D ekker should be officially interrogated concerning
the matter under discussion, he would perhaps express
agreement with the five points of Calvinism. It is even likely
that he would do that. He did that very thing when he was
recently installed as Associate Professor of Missions in
Calvin Seminary. No doubt, he did so ex animo, sincerely.
But that in no way alters the plain fact that, so long as he
refuses to dilJerentiate qualitatively between God's love for
the elect and his love for the non-elect, he in reality does
unmitigated violence to the Scriptural particularism explicit
in those points. That remains a fact Whether he knows it
or not, actually D ekker denies that particularism.

Dr. Alexander C. De Jong has authored two articles on
Professor Dekker's teaching of God's universal love, one in
the May-JlIne, 1963, issue of The Reformed lvumal, another
in the February, 1964, issue of Torch and Trumpet. It can
not be denied that De Jong has dealt generously with
Dekker and his views. That makes it all the more signifi
cant that in bOtll of these articles De Jong comes to the
conclusion that Dekker is in duty hound to acknowledge a
qualitative difference between God's love for all men and
his love for the eled:. In the former of these articles De
Jong says: "Professor Dekker's distinction between 'redemp
tive love' and 'redeeming love' carries with it, although he
may not wish it so, an intrinsic qualitative difference in
the love of God. TIIO intrinsic quality of sovereign effec
tiveness is present in 'redeeming love' and is absent from
'redemptive love.''' In the latter article De Jong concludes
that "'when all is said and done, Dekker must hold to some
sort of qualitative distinction when he speaks about God's
Jove if he is to describe fully tile manifold riclmess of God's
love to sinners."
It would greatly please the present writer and, he dares
to say, a great many with him if Professor D ekker should
come forth with such an unqualified recognition of a qualita
ti ve difference within the love of Cod as wiII do full justice
to Scriptural particularism as well as Scriptural univer
salism .

seventeen

standards. It would be a good thing if the Government
were to look carefully at this plea from the Christian
Labour Association of Canada.'"

UNDER CHURCH SPIRES

TESTifYinG
BHORE

AnD
GOVERnORS
by PETER Y. DE JONG

North of the border which separates Canada and the
United States we find considerable activity by Calvinists in
the Be1d of labor-relations.
Recently the Christian Labour Association of Canada
addressed an open letter to Parliament. It stated «that the
laws of the land are partly responsible for abuses within
unions and the fai lures of many unions to observe the law.'"
These serious charges were confirmed by references to the
take-over of jurisdiction by the S.LU. and its Canadian
president, Mr. Hal Banks.
This document was highly praised by the editor of the
Kingston Whig-Standard, who wrote, "There were other
recommendations, all of them carefully considered and 
like the rest of the document - clearly and accurately
worded. This labour document is a most impressive indica
tion that there are sections of labour in Canada witll high
standards of integrity and the ability to express these

Meanwhile in the western provinces a similar testimony
was given.
The position of this Christian organization was also
clearly stated at a three-day Labour-Management Confer
ence convened some months ago by the Honorable It Reier
son, Minister of Labour for the province of Alberta.
The group representing a Christian, Biblical approach
to labor presented a six-page brief. Among other proposi
tions it submitted that: 11m abolition of compulsory
unionism will oblige the union to eam support where it had
formerly demanded or extorted it. The multiple-union bar
gaining agent removes monopoly, and the inoentive for a
destructive and demoralizing inter-union warfare. It culti·
vates cooperation and enables men to exercise their re
sponsibility in freedom throngh the union of their choice.
. . . We submit that the Government has the God-given
duty to protect the freedom and rights of all the citizens of
the Province of Alberta. It is our sincere wish that the
Government of Alberta may see Bt to pass the appropriate
legislation."
This witness precipitated a sharp debate. But such is to
be expected, when the Christian in the name of Almighty
Cod and in obedience to the Scriptures testifies. The Chris
tian ReIonned Church through its several synods has always
encouraged such positive witness in the field of labor on
the part of its members. This is the struggle for integrity,
justice and freedom which has become peculiarly acute
again in recent years. And Christian witnessing is needed
here just as much as in the field of race relations. Is this,
too, being emphasized from the pulpits, in tllC catechetical
classes and in family visitation? Failure to do so will cripple
the impact: of the full-orbed gospel of our Lord Jesus Christ
in the lives of his people and in the world at large.

THE POWER OF GOD UNTO SALVATION . . .

Every Christian who takes witnessing seriously realizes
that the followers of Muhammed are exceedingly di.fficult to
reach. Among a Muslim population the number of converts
to the Christian faith is comparatively few. This situation
has long engaged the attention of the church. It raises the
question: How can we best bring Christ to SUell people?
Dr. W. A. Bijleveld has given his answers to some of
tho pertinent questions which people ask about missionary
work among the Muslims. His replies are worthy of most
serious attention. He was born of missionary parents in
Indonesia and for a time associated with Christian Re
formed missionaries in their thriving field in Northern
Nigeria. As an authority on Islamics he is highly respected
by leaders in world Christian missions.

In the Church Herald for January 17, 1964, he has
answered some of the questions.

One of the most striking concerns the use of Scripture
in this difficult work. Says he, "I try to get my Muslim
friends to read the Bible. This is the most important start·
ing point. Out of a dozen leading Muslims whose stones of
conversion to Christianity I have read, there was only one
who did not say that his starting point was reading the
Scriptures."

This should be more strongly emphasized. in our
churches, schools and homes. 'The gospel is and ever re
mains the power of God unto salvation. Without a doubt
the secularization of today's church, the defection of many
a pulpit from the true faith and the indifference of multi
tudes in the pews stem from a refusal to honor God's Word
for what it is - the infallible self·revelation of God in Jesus
Christ which alone makes men wise unto salvation.

WHEN TWO SAY THE SAME THING . ..

When two people say the same thing, they aren't by any
means always saying the same thing.
This is also tnIe today within the church. Her calling is
to expound and defend and propagate the truth of God's
Word. Often those who no longer take the church's confes
sions seriously employ the vocabulary of the creeds none
theless. That this betrays basic dishonesty can hardly be
argued. But even worse, it leads many well·meaning people
ascray. They judge sermons, articles and religious periodi·
cals only by the super6cial sound of the words.
In the Presbyterian Joumal- always clear-cut and re
freshing in its loyalty to the creeds - we find an article
which everyone ought to read. It is short. It is challenging.
It is entitled : "It Is! It Isn'tllt lsi It Isn'tl"

That, of course, sounds like double-talk. And the point
of the writer is precisely this, that we'd better be wide
awake when listening to preachers and professors tell us
that the Bible is "witness and insbument of revelation."
Several who champion this notion insist that they are
merely repeating Calvin. It is true that Calvin used words
such as these. But his position differs as radically from
that of the neo·orthodox of our day who make this claim
as day differs from night. Here is the conclusion of the
editor: 'What is the danger of this view? It's just a view
point, isn't it, at the worst a theory?
"[t is more than just a viewpoint. It is an attitude to
wards the Bible. It is a way of saying, 'The Bible is not a
divine Book, it is a human book' It is a way of reducing the
unique authority of the Bible to an authority which is com·
mon to all Christian 'inspiration: 'Moses witnessed mig hty
acts of Cod, today we also witness mighty acts of God;
Moses had his insights, we have our iru>ights; the Holy
Spirit spoke to him, the Holy Spirit speaks to us.'
" . .. And thus men are enabled to believe as they please
and find sufficient excuse to teach as they please.
''The next time someone tries to dismiss this whole

subject by telling you that it is no more than a tempest in
a tea-pot, ask them if they accept the Bible itself- this book
as a revelation of Cod. By their answer ye shall know
them."
CHURCH AND CLASSIS IN CONFLICT . ..

Refonned churches throughout the world sooner or later
face similar issues. What disturbs the one often at the same
time or some years later also disturbs and even disrupts
another.
One of the most crucial issues deals with the problem
how "reprehensible teachings'" can be excluded from a con·
gregation and denomination. This is never a simple matter
in practice for a church which is presbyterially·goveroed.
Not only the consistory but also classis and/ or synod have
something to say. And when these two voices (that of the
local and of the broader assembly ) don't say the same
thing, a difficult and dangerous crisis arises.
Something of this sort has disturbed the "Gerefonneerde
Kerken, art. 31" (often called the Schilder group or
"Liberated'" churches ) in recent years.
The church at Beverwyk had a pastor who apparently
proclaimed "reprehensible teachings:" His oonsistory re.
quested but did not receive assistance in prosecuting the
matter from either its neighboring consistory or its classis.
Hence with a sizeable group in the congregation the con·
sistory severed connections with its pastor and the classis.
After quite some time the ( Particular ) Synod. of North
Holland acted. It justified the doctrinal position of the con·
sistory but apparently recognized the minister in question
with his new consistory as the legitimate continuation of the
original church.
From this distance and with only a few reports on hand
we dare not speak on the precise issue. Yet such a crisis can
and does arise at times, when a consistory takes seriously
its responsibility towards Christ to maintain soundness of
doctrine and discipline.
A fairly detailed report of the decisions of the ( Particu·
lar ) Synod of North Holland appeared in De Reformatie
( Dec. 1963 issues). Included is a clear·cut analysis of cer
tain aspects of the problem and an accompanying criticism
by Prof. J. Kamphuis. His warning is worthy of careful
reading. "Here one sees with his own eyes, how church
polity deteriorates, when it is exercised apart from the oon·
fession of the truth. It becomes a club with which brethren,
who have stood for the truth and are still recognized as
doing such, are beaten before they are driven out."
Such has happened within the Presbyterian and Refonned
family of churches before. There is always the temptation
to elevate ecclesiastical rules and regulatioru> at the expense
of sound doctrine. And a church assembly which makes
itself guilty of this, wittingly or not, will reap a tragic
harvest. For the church of the living God is "pillar and
ground of the truth." In proportion as this is ignored, the
church loses the Cod-given right to call herself true church
of our Lord Jesus Christ.

New F ronhers in Nigeria
by TIMOTHY M. MONSMA

HE PRIMITIVE Nigeria in which Johanna Veenstra
worked no longer exists today. The country is becom
ing more and more civilized; transportation is improving;
cities are springing up; more and more goods are being
bought and sold. Whereas pioneer missionaries entered
this land by way of river boat, contemporary missionaries
£Iy in . AlI this is taking p lace in a nation that is an indepen
dent republic in the British Commonwealth and one of the
leading nations of Africa.

T

CHANGES ON THE MISSION fiELD

The Church in Nigeria has also come a long way in
the last forty years. When Johanna Veenstra came there
was no church. She had to "start from scratch.'" Today
there arc not only many Christians in the area for which
the Christian Reformed Church is responsible; there arc
two fu lly organized denominations with Nigerian pastors,
elders, and deacons. (There are two denominations not be·
cause the group of Christians is too large for one denomina
tion nor because they are separated by many miles, but be
cause one of these denominations was fOW1ded by Be·
formed missionaries from South Africa and the people of
this denomination speak Tiv, whereas those of the other
speak mainly Hausa.) In view of the fact that the Church
of Christ has been founded in Nigeria, some of our or
dained missionaries are beginning to feel that their task is
almost completed here and it is time for them to look
for another field of labor. Not only has the Church been
founded in Benue Province where our mission is working;
other missions have been active throughout Nigeria, and the
Church has been founded in many places.
The frontier therefore in which Johanna Veenstra and
other pioneers worked, is closing. There is, to be sure, still
some frontier work to be done. The Rev. Peter Ipema has
recently been appointed missionary to the Muslims, which
is an entirely new venture. The Rev. Gilbert Holkeboer is
manning a new station at Serti. It is my privilege to labor
in an area covering hundreds of square mues in which no
Protestant missionary has ever lived before and in which
the true Church must stilI be born. It is time, however.
that the sending Church in the U.S.A. and the missionaries
on the field begin to ask, Where do we go from here? Do
we gradually curtail our elIorts in Nigeria, thankful for
the blessings God has given, or are there new challenges
remain ing in this nation which ought to claim our increascd
attention? This article intends to suggest that there is a
new frontier in Nigeria which we may not neglect.

THE CHALLENGE OF THE CITIES

Our mission in Benue Province has been largely among
rural people. Most Nigerians still live in rural areas. But
the cities are growing. For many years in America the
trend has been from the rural areas to the cities. That same
trend is developing in Nigeria. Coupled with the growth
of cities is the emergence of a more educated and cultured
class of people. In fact, frequently the more educated
people are found in the cities rather than the rural areas.
These people are becoming the leaders of this yOW1g nation.
Those in the universities today will join their ranks in the
near future. Here then is the Dew frontier to which we
may well turn our attention: those who have Jeft their
rural background in order to further their education, their
economic status. ctc.
This new frontier is not a frontier in the sense that
it requires more rigorous living conditions or greater ex
posure to physical danger. It is a frontier in the sense that
it involves entering a spiritual wilderness and exposing
oneself more thoroughly to the hazards of inteUectual
strife. I t probably is not as glamorous as tramping through
the bush to bring God's Word to an isolated village, but in
terms of the strategic deployment of God's people it is
most important. It is the habit of the Communists to seek
to influence especially the young inteUectuals for they are
the coming leaders. And while Nigeria is in no apparent
danger of adopting Communism as such, socialism and
totalitarianism are always at the door. Why should not
the Christian community concern itself with this same group
of intellectuals that receives so much attention from polit
ical hucksters? Is our message less important? The history
of the Church in China is iDsbuctive for all of us. Eric
Fife and Arthur Glasser write as follows:
"Non-strategic factors often tend to blur and dis
tort strategic planning. Unless field leadership is able
to keep ultimate goals rigidly in view, planning tends
to degenerate. permittin g every man to do wflat ap
pears right in his own eyes.
"This undoubtedly occurred in China. Great cities
had weak churches. The student classes, so productive
in communist leadership, were largely neglected un
til it was a case of 'too little, too late.' Where.1.s the
more aggrcssive and able Chinese were drawn from
their villages to urban centers, mission societies sent
many of their best men to work in rural areas. Tribal
and Tibetan work tended to be glamorized out of all
proportion to the numbers of souls achJally involved.
All in all, strategic considerations seemed to play little
part in the over-aU development of the work. A1; a
result, when the evacuation took place, it was sadly
realized that insufficient emphasis had been placed on
training a vigorous and able leadership for the national
churches. The few small evangelical training schools

that existed were of poor academic quality. With a
few notable exceptions, such as the Kiangwan Bible
Seminary, missionary vision had not been widely im
parted" (Missions in Crisis; Rethinking Missionary
Strategy. Inter-Varsity Press, Chicago, 1962).
NEW APPROACHES NEEDED

It may be objected that comity agreements with other
missions hinder us from entering city and university evan
gelism. Comity agreements, however, do not take into ac
count the fact that people Bock to cities and schools from
all over the nation. Comity agreements were made for rural
areas in a day when cities were smaU; I doubt whether
they can be applied to all situations today. It is certainly
right and proper that a mission follow its people when
they move from the village to the city. Recently the Sudan
United Mission recognized this propriety when it began
work in Jos, a city in which the Sudan Interior Mission had
been working for some time. We must not permit apparent
obstacles to prevent us from ful6lling our obvious calling.

There are various ways in which this calling to the
urban and educated Nigerians can be fulfilled. Discussion
is needed as to which ways are best. But let us now take
a look at some of the opportunities that may be open to us.
We cou1d, for one thing, strengthen what we already
have. Many people in Benue Province have come under
the inBuence of the Gospel. Let us follow them when they
move to the cities and continue to minister to them there.
This should be done for the Tiv-spealcing people as well
as the Hausa-speaking group.
EDUCATIONAL OPPORTUNniES

We also have some educational institutions on the field.
Let us strengthen these institutions with the intent that
their graduates may become Christian leaders in this nation.
A "fundamentalist" view of the missionary task envisions
the founding of Bible schools and seminaries only. As
Calvinists we ough t to have a broader perspective. At
present our mission has one secondary school (high school)
at Choko. We could have another secondary school at
Wukari, if we were willing to take a minimal financial risk
The financial outlay would be sman, because the salaries
of teachers in secondary schools arc paid by the govern
ment. As things stand, however, the Wukari secondary
school may be founded as a secular school through our
default. Furthermore, we really ought to be thinking in
terms of a Christian college (called "university" in Nigeria ) .
There are five secular universities in this nation but no
Christian institution. Obviously all this is a dream so long
as the Christian Reformed Board of Foreign Mil>sions is
operating in the red. Dut we must make no mistake about
the fact that there is a need, and the need is now. To
morrow may be too late.
Still another possibility in the fi eld of education is
scholarships for promising students. Every year hundreds
of Nigerian students leave this country to study in the uniTORCH and TRUMPET, May-June, 1964

versities of Communist countries and the secular schools of
England and America. According to the "Voice of America"
the President of Nigeria, Dr. Azikiwe, is a graduate of three
American universities. If many secular schools are offering
scholarships to tllese students, why shou1d not Ca1vin (or
Dordt, Trinity) offer scholarships to students who must be
come leaders in the churches we have founded? I am not
thinking simply of ministers. In the future there will be
Nigerian doctors, lawyers, professors, businessmen, etc.
If those who have been nurtured in the church all their
lives need a thorough Christian training, how much more
those who come from a very recent pagan background.
Some feel that it is not good for Christians from under
developed nations to receive their education in highly de·
veloped countries, for it is difficult for these students to
adjust when they return to their native land. This may be
true for many places, but as far as Nigeria is concerned,
young men from this country are going to study abroad
whether we like it or not. Recently a columnist wrote in
the Daily Times, a Nigerian newspaper, as follows:
"Our social ills are not chronically bound to us
like the branches to their host. They are curable.
Firstly, by purposeful education, as distinct from that
of the discredited school leaving menu of today. Sec
ondly, in a much larger proportion of us travel1ing
out and seeing what obtains in the rest of the world"
( The Daily Times. Lagos, May 16, 19(3).
Nigeria has turned her eyes to Western culture. It
would be tragic if she gained Western culture and amuence
MINUS Western Christianity. It is not a question whether
Nigerians will study ahroad; it is only a question whether
any of them will receive a solid Christian education in a
foreign land.
WITNESSING ON All FRONTS

Not only can the Church through its miSSion expand
what it already has in Nigeria; we should also investigate
more thoroughly than has been done in the past the pos
sibility of witnessing on a broader scale. If we seek to
reach the educated, the language barrier drops away for
the educated know English. ( English is the official lan
guage of the land.) Our literature program could probably
be expanded to reach the students and the urbanites
throughout Nigeria. Radio broadcasts in English are an·
other possibility. Perhaps we should offer correspondence
courses through the newspapers. Perhaps we should or·
ganize a type of Inter·varsity fellowship on the university
campuses already in existence.
T he possibilities are almost endless. But they require
workers, especially teachers and ministers. I do not feel,
therefore, that the day of the ordained missionary in Ni·
geria is nearing an end . While onc frontier may be closing.
another is opening. Although the number of Nigerian
pastors may be increasing, we need as much as ever college
trained missionary pastors who are Buent in English and
familiar with urban society.

CARICATURES OF VERBAL INSPIRATION

THE LANGUAGE WHICH THE BIBLE USES
by EDWIN H. PALMER

TTACKS too nwnerous to be mentioned have been
levelled against the Holy Scriptures, especially in our
day. While claiming to have high regard for the Bible as a
source for lofty ethica1 and religious principles, many people
reject as totally indefensible the historic Christian conviction
that this book is reliable because it has been verbally inspired
by the Holy Spirit.

A

Throughout this series we have attempted to deal with
the arguments which the critics have raised. It has been our
aim to demonstrate that all these argwnents, plausible as
they seem to sound at first bearing to the uninitiated, rest on
a complete misconception of the essential nature of God's
Word. In this way the critics themselves do violence to what
the Bible plainly says about itseH. They have tried to apply
their standards of what they think the Bible should say and
how it should say the things that it does. Thus they are
guilty of the folly of attacking a "'straw man."
In this brief article we shall again take note of two
criticisms levelled against the Bible. Today it is commonly
supposed and argued that God's Word can and must at aU
points be literally interpreted. And since such an approach
reduces the figurative language to nonsense, they argue that
we cannot believe in the verbal inspiration of this book. In
like manner they apply the principles of modem scientific
precision to some of the details of chronology. And having
done this, they believe they can demonstrate that Scripture
is unreliable in many of its details. Let us take a little time
to evaluate these caricatures.

•

•

•

•

•

Ve1'bal inspiration does 1Ult mean that the Bible has to

be interpreted literally.
Just as inerrancy is synonymous with dictation in the
minds of the critics, so also inerrancy is inseparably bound up
with literalness in their minds. 1bey point to such passages
as Lev. 11:6, which says that the rabbit chews his cud, and
gleefully conclude that the Bible is erroneous, since it is
known that the rabbit does not actually chew his cud. Or
they cite the mathematica1 figures in I Kings 7:23 and show
that it is impossible for the diameter of the laver in the
tabernacle to be ten cubits and the circumference to be 30
cubits since 10 times pi does not equal 30. They conclude,
then, that the Bible cannot be literally true.
In reply to this objection, it should be noted that the
Dible should not be interpreted any differently from any
other piece of writing. A prime rule is that the Bible means
only what it intends to say. It is infallible in what the authors

intend to say, not in what they literally say. When someone
writes today that it rained cats and dogs, we do not say that
they made an error because we know that literally it did not
rain cats and dogs. What they intend to say is that it poured.
That thought is conveyed by the picturesque language used
and is not erroneous.
That same principle of interpretation must be applied to
the Bible. When the Bible says that the sun rose, it is not
any more erroneous than astronomer Shapley when he ex
claims, "What a beautiful sunrise!" He knows that the sun
did not rise. astronomically speaking, and it is not his purpose
to give a scientific explanation as he marvels at God's crea
tion. If he intended to give an astl'onomical explanation of
the earth and sun, then he was wrong. But he did not. And
his words must be judged by what he intended to say. The
same is true with the Biblica1 statements.
When Genesis 1:16 describes the sun and moon as being
bigger than the stars, it is not pretending to describe them
from a scientific standpoint but only as they look to our
naked eye in everyday experience. Similarly, the Bible classi
fies the rabbit as an animal that chews its cud (Lev. 11:6;
Deut. 14:7 ) and the bat as a bird, when in reality it is a
mammal (Lev. 11:19; Deut.14:18). It does so because from
ordinary, everyday experience it looks as though the rabbit
ruminates and as though the bat is a bird. But the Bible does
not pretend to give a scientific classification. If it does, it is
wrong.

. . .. . .

The Bible uses many figures of speech, and it would be
wrong to take them literally. It says that God has hands; that
Herod is a fox (Luke 13:32); that Pharisees are vipers
(Matthew 3:7 ); that it is easier for a camel to go through
the eye of a needle than for a rich man to go to heaven
(Matthew 19:24); that stones fell out of heaven (Joshua
10:11); that Cretans are always liars ( Titus 1:12); that
Christ is a shepherd (John 10 ); and that trees have hands
( Isaiah 55,12 ).
Another important fact that must be kept in mind is that
it is pennissible to use round numbers and still to speak the
truth. If an auto accident should occur at 11:58 A.M., it
would not be an error to say on the witness stand that it
happened at noon, although strictly speaking it did not.
Neither would it be wrong to say that it occured at noon if,
as a matter of fact, it occurred at 11 :50 or 11:30. If the in
dividual, by saying that it occurred at noon, intended to con
vey to his hearers that he was speaking in tenns of minutes
and seconds and fractions of seconds, then he was wrong.

But if he intended to speak only in round numbers, no error
has been made. Thus when Mark says that Christ fed 5,000,
w e may not take that to mean that there were exactly 5,000
and not 4,999 or 4,800. He was speaking in round numbers.
Similarly, to come back to the case of the dimensions of the
laver, it was not the intent of the author of I Kings 7 :23 to
give the dimensions in terms of pi. He meant to give ap
p rotimate 6gures. And if he had given pi to the third decimal
point, some critic wou1d surely say that that was not ac
curate because he should have done it to the fourth or fifth
decimal point. No, infallibility of the Bible does not d emand
that the Bible authors use p i carried out to the infinite
decimal point but only that they are without error as they
write from an ordinary, pre-scientific, phenomenal stand
point. The Bible authors may use everyday language just as
well as the modem scientist, and they may do so without
error.

sports writer may first of all record the two grand slam
homers of one ballplayer and then 6.ll in the rest of the game
around these high points. I n so doing he is not writing errors.

The same procedure may be followed in the Bible at
times. Perhaps the events in Matthew 12 occurred at a time
earlier than some of the previously mentioned events. Per
haps the com -plucking incident of Mark 2:23-28 did not
occur right between the incidents mentioned in the im
mediately preceding and immediately follOwing verses.
Mark does not even begin with the firs t events of Christ's
life. and this aeates a presumption that he was not con
cerned with recording the events in a chronological order.
John confinns this when he says at the end of his book that
"these are written that you may believe that Jesus is the
Christ, the Son of God, and that believing you may have
life in his name" (John 20:31 ). Conversion was his goal and
not chronology. Thus, the Gospel writers were not concerned
• • • • •
to record the exact order of the temptations of Jesus. Matthew
Verbal inspiration does not mean that the order of events
4:1 fE. has a dillerent order from Luke 4:1 if. If Matthew and
in the Bible is given in a strictly chronological order.
Luke intended to tell the readers that the order of tempta
A modern biographer often begins with the birth of his tions as they give them is the order in which they occurred,
subject and then proceeds chronologically through the events one was wrong. But the purpose of the writers, as John in
of his life to his death. But it is not necessary to follow this dicates his purpose is, does not dictate that they have to
method and still be historically accurate. For interest's sake. write in a chronological fashion any more than the sports
the writer may begin at some significant event in the sub writer must do. Thus a different chronological order does
ject's life and then give a Oashback of previous events. A not militate against the inerrancy of the Bible.

A Report on the Agenda . .

What Will Engage Synod's Atten tion?
by NICHOLAS J. MONSMA

IT

WILL, of course, not be possible to discuss every item
on the Agenda of the Synod of the Cluistian Refonn ed
Church ( the CRC) to be held during the month of June of
this year. Much of the material contained in the Agenda is
informational and more or less "'routine" in character. Be
sides, it is frequently difficult to judge beforehand just how
important overtures to Synod will prove to be. A decision
by Synod, be it pro or con. often makes an overhlre im
portant. However, I shou1d like to call attention to and
comment on some salient matters to be considered by the
Synod. In doing this I prefer not to follow the order in
which these matters are placed in thc published Agenda.
It is. I think, more desirab le to discuss them topically.
INTER-CHU RCH RELATIONS
Th e Canadian Reform ed Church - There exists in
Canada a denomination called "'The Canadian Reformed
Church." If I am properly infonned, and I have no reason
to doubt that, its counterpart in the States is called 'Jhe
American Refonned Church." Both trace tlleir origin to De
Gerefarrneerde Kerken Onderhoudende Art. 31 in the Nether
lands. This denomination in the Netherlands is frequently
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called "'De Schilder groep" in conve r sation . In 1963 the
Canadian Reformed Church addressed a letter to the Synod
of the CRC in which serious exception was taken to tenden
cies which it claimed to sense in the proposed revision of the
Church Order, but in which it also " ... expresses desire to
enter into 'correspondenoo' with the CRC." In Report No.3
the Committee on Ecumen icity a n d Inter·Church Cor
respondence states that to the Canadian Reformed Church
"correspondence" appears to indicate a full recognition as a
"sister church." This, I presume, would include not only an
exchange of pulpit<> by the ministers of both denominations,
but likC\vise a recognition of each other's membership. so
that such certifi cates would be honored mutually.
After the Committee supplies Synod in its Report (No.3)
with a brief interpretative review of the background of this
proposal of the Canadian Church, it recommends"... that
Synod reply to the Canadian Reformed Church that if it, or
the American Reformed Church or De Gereformeerde Ker
ken Onderhoudende K.O. Art. 31 desire to acknowledge now
that they are a distinct denomination and wish to request
correspondence on contemporary grounds, the d oor is open
to such a request."
" ".,..,t" ,I,.,,,.

Revision) . It should be remembered that the Committee of
the CRC conferring with its counterpart of the OPC came to
the CRC Synod of 1963 with serious charges against the
Church Order of the cne. 1t stated that "... most of the dif·
ferences between the OPC and the cnc (with reference to
church polity) stem from the difference in authority that the
two denominations assign to their major assemblies." The
Report caUs attention especially to Article 31 of the Church
Order of the CRC and the Committee statcs, ''The principle
underlying the article seems to be the assertion that the in
stituted church may, in its major assemblies, bind minor as
semblies and also the conscience of individual believers with
its decisions as long as such decisions do not go contf'ary to
the Word 01 God. The c1lurch thus, in its binding authority,
may not go contrary to the Word of God, but it may go
beyond the Word of God."
On the other hand the Committee claims that, "The prin
ciple underlying the OPC Form of Government at this point
seems to be the assertion that Scripture, as the Word of God,
and nothing else, may bind the consciences of men, especially
in matters of faith and worship. A major assembly has no
The Reformed Ecumenical Synod - The delegates of the authority in and of itself apart from the Word of God to
CRC to the Reformed Ecumenical Synod submit an exten· allow it, for instance, to go beyond the Word of God in de-
sive Report (No. 28) to the Synod. Since a report of the termining what is to be binding upon the churches, and the
actions and resolutions of the UES appeared in this publica individual believers."
tion shortly after its meetings, it will, 1 trust, not be necessary
The Commi ttee concludes, "'If we have correctly analyzed
to pass this information along again.
the nature of the differences between the polity of the CRC
However, the delegates conclude the Report by giving a and the OPC \vith respect to the authority given to major
"Summary of Matters Requiring Synod's Attention." At least assemblies, we must conclude that the position of the ope is
two may demand considerable deliberation and discussion by more nea.rly correct than OUI own." It recommended to the
Sym:xl. The first pertains to separate Christian organizations Synod of '63 ". . . that Synod restudy and reconsider the
especially in the social and political sphere. N; was reported authority which is now ascribed to oW' major assemblies."
in this publication, the RES devoted much time to this matter And also "... that Synod do not accept the proposed revision
and finally decided to favor the organization of separate of the Church Order at this time [1963]."
Christian societies. However, the RES did not attain una
The Synod of '63 did not act upon this report and its
nimity in this matter. Those able to consult reports concern proposals, but referred them to the Committee on Ecu
ing the acts of the latest Synod of the Gereformeerde Kerken menicity and Inter-Church Correspondence.
of the Netherlands (the Synod of Groningen), know that
It is cvident from Report No. 23 to the Synod of '64 that
there appears to be considerable dissatisfaction in the Nether the Committee of the CHC, which oonfers with its counter·
lands with the position taken by this Synod, at least with the part of the OPC, has not changed its mind and still feels that
way in which this position is described. I venture to express the position of the CRC, or rather the interpretation of Art.
a fear that some parties interested and involved in this im· 31 of the Church Order by the Committee, is incorrect. It
portant matter, especially in the Netherlands, do not always infonns Synod that the OPC, as weU as the CRC, has a com·
express themselves unequivocal1y and thus try to satisfy the mittee working on the revision of the Form of Government
opposition. I trust that such tactics will not be used by the of the OPC, and proposes that these two revision committees
Synod of the GRG.
"... meet jointly for mutual discussion and consultation,"
In addition the RES awaits a statement from the CRC apparently for the purpose of arriving at an agreement in
in regard to (thermonuclear) warfare. Later in this article
regard to the authority of major assemblies.
I plan to dis<.:uss the proposed statement. It is doubtless of
However, in addition to the above, we are informed in
great importance and deserves earnest consideration.
Report No. 31 that Classis Hudson has noti£ed the Church
By mentioning these two matters I should not like to
Order Hevision Committee that it is overturing the Synod of
create the impression as if these are to only resolutions of
'64 as foUows, "We overture Synod to appoint a committee
importance. But time and space forbid a discussion of others.
to study the nature and limits of ecclesiastical authority of
The Orthodox Presbyterian Church and the Christian Re major assemblies, said study to be completed before the
formed Church - TIle relation between the OPC and the adoption of any revised Church Order." Among the grounds
CRC is discussed in at least three reports to Synod; viz., adduced Classis Hudson states, "Important theological issues,
Report No.3 (Ecumenicity and Inter-Church Correspond sucll as tJle authority of Christ and the sufficiency of tlle
ence), Report No. 25 (Closer Relati(,1ls with the Orthodox Scriptures, are involved, a nd they des e rve more careful
Presbyterian ClllU'ch) and Report No. 31 (Church Order study and application to this problem."

The condition proposed by the Corrunittee may seem in·
nocent enough to the uninitiated, yet it touches a delicate
and important matter - at least to the denominations men
tioned. Briefly stated. the position occupied by these denomi
nations is that not the present Gereformeerde Kerken in the
Netherlands are, after the rupture in 1944, the legitimate
continuation of the erstwhile Gerefonneerde Kerken, but that
De Gerefonneerde Kerken Onderhouderlde Art. 31 are really
that continuation and, therefore, the Canadian and American
denominations, which trace their origin to that church in
the Netherlands, should be considered the legitimate oon·
tinuation. I am afraid that the recommendation of the Com
mittee to Synod will imply to the Canadian Reformed Church
that they are asked to forget about the past and their claim
to legitimacy and continuance. Of course, if Synod should
act favorably upon this recommendation, it is up to the
Canadian Church to decide, but it should be understood
that it touches a matter of great importance to this denomina·
tion and, I assume, not a few will be surprised if they should
be willing to comply with the condition.

IrrpI>tll-Imt r
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The Committee for the Revision of the Church Order
Wonns Synod in its Report (No. 31) that it advises not to
accede to the overture of Classis Hudson. In a lengthy treatise
the Committee discusses the considerations which support
this advice. Classis Hudson, so the Report states, "... seems
to assume that the important church governmental matters
to which they refer have never yet received due attention on
the part of Reformed churches and its scholars." The Report
states that that assumption is erroneous. A number of He
fonned scholars have interested themselves in these matters
and also expressed themselves in writing. Moreover, the Re
port disclaims the asswnption that there is a distinct differ
ence between the CRe and the ope, or between Refonned
Churches and Presbyterian Churches in regard to the author
ity assigned the assemblies, as if the Reformed include many
matters in the Church Order not directly included in the
Bible, whereas the Presbyterians refrain from doing this in
their Form of Govenunent and the Book of Discipline. The
Report (No. 31) demonstrates that the OPC also maintains
rules of order not based directly on the Bible. Moreover at
tention is called to the Belgic Confession, which includes at
least some of the principles expressed by the OPC in its Form
of Government.
Of course, the entire explanation contained in Report No.
31 should be read. However, I should like to make some
remarks.
It may be stated as a matter of fact that the Presbyterian
writings (the Confession. the Catechisms. the Book of D is
cipline as well as the Form of Government ) are more
elaborate than the Heformed writings (the Confession. the
Catechism. the Canons and the Chu rch Order ). The Re
formed writings are morc concise. I consider that an ad
vantage. at least to a degree. but I admit at the same time
that this creates the danger of misunderstanding and mis
interpretation.
The Report of the Committee of tile cnc to the Synods
of '63 and '64 as well as the overture of Classis Hudson
might create the impression that the OPC is guilty of the
error of so-called "Biblicism" and insists that for every as
sertion in its official writings a literal quotation from Scrip
ture, after the fashion of the Campbellites. must be produced.
The OPC holds. and the CRC agrees, that ''The whole coun
sel of God . .. is ei ther expressly set down in Scripture. or
by good and necessary consequence may be deduced from
Scripture . .." (Italics, mine - Westminster Confession, Ch.
I, Sec. 6).
I should also remark that the Committee of the CRC is
altogether correct in stating that the greatest differences be
tween the OPC and the CRC lie in tho area of church potity.
However. I am convinced that these differences do not con
cern the autllority which is ascribed to Christ. or to Scrip
ture, or to the assemblies. There may be misconceptions and
misinterpretations of standards and church orders. but these
can be removed by proper elucidation. fo r the simple reason
that essentially there is agreement in regard to the character
of this authority. However, there are other differences be
tween the OPC and the cnc. The two denominations differ.
for instance. in regard to the character and proper composi
tion or constituency of major assemblies. such as presbyteries
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and classes. In the OPC ministers are members of a presby
tery whether they are officially connected with a local church
or not. They need not be delegated to the meetings of these
assemblies. bu t appear to be members of them by virtue of
their office. In the CRC no minister is a member of a classis
by virtue of his office. He is made a member of that body
by proper delegation. Of course, the courtesy of the Boor
may be extended to a visiting minister. but in no case does
be receive the right to vote. One is tempted to enlarge on
this difference. For it may seem that a subtle and important
difference in conception of the office of the ministry is in
volved here. One may even be inclined to ask. whether
Presbyterianism d oes not ascribe something like a character
endelebilis ( an indelible character) to the offi ce.
Yet I cannot refrain from mentioning in this connection
the diHerence in the formulae of subscription to which office
bearers in the OPC and the CRC must subscribe. The history
of both denominations and their origins and. therefore. aLso
of their fonnulae of subscription is very enlightening. Suffice
it to say tlIat Presbyterianism. ever since the so-called Adopt
ing Act or 1729. demands a subscription by its offi ce-bearers
to "'the system of doctrine" contained in the confessional
writings. but tlle office-bearers in the CRC are required to
state that they " . .. heartily believe and are persuaded that
all the articles and points of doctrine [of the confessional
standards] ... do fully agree with the Word of God.'"
I feel sure that a great deal of work must be done before
union can be realized. H owever, in the mean time, we should
seek to grow closer together and thus make manifest that
there is "organic" union between us in Christ.
. MINISTER.S -

CR.EDENTIALS -

MAJOR ASSEMBLIES

Crede ntials - Report No. 11 is concerned with the cre
dentials of ministers serving in extraordinary J:XIsitions. The
mandate of the committee producing this report is to serve
Synod witl} ad vice on a uniform procedure to be followed in
dealing with the credentials of ministers so serving.
The Committee proposes six rules to govern this matter.
but adds, "In large part these rules are only a summation of
what {preced ing] Synod[s] have alread y decided. or [which
is] in the process of being 6nali?..ed by a committee of Synod."
I feel that these rules adhere to the sound prinCiple that
a minister must be officiall y connected with a local chnrch.
For that reason a call must be extended and, upon accept
ance, ordination or installation is to take place. This may.
however, be done with changcs or adaptations in the Fonn
used for the purpose.
The important element in this advice to Synod. is that the
Christian Refonned Church is ad vised by tllese recommenda
tions to adhere to that concept of the ministerial office pro
duced by the Befonnation, and , tllerefore, contra the Roman
Cburch. The Homan Church holds to the spurious principle
of a so-called character endelebilis ( already mentioned
above). That is to say, when a person is ordained as a priest
a "character" is indelibly impressed upon him which noth
ing, not even deposition from office, can ever erase. Hence
in that way, so the Roman Church holds, the priesthood is
forever set aside from the laity and also elevated above the
laity. A priest possesses, according to this doctrine, the office
twenty-five

in his own person. The Re£onned churches have always
denied this and insisted that the office is inseparable from
the church. It is not a character endelebilis. Since tendencies
among Protestant churches to deviate from this Refonnation
principle are frequently evident, ] am thankful that the Com
mittee proposes to resist deviation and to adhere to sound
docbine.
The Seating of Ministers at Major Assemblies - A com
mittee reports (Report No.6) on the status of missionaries,
chaplains and others in extraordinary services and considers
their seating with a right to vote at our major assemblies
classes and synods. The Committee recommends that Synod
decide, "In re representation or membership in the major as
semblies, that the historic procedure, in which only ministers
delegated by organized churches [why not consistories?]
are eligible to membership on or representation at the major
assemblies, be continued."
This is a good report. I hope that the recorrunendations
of the Corrunittee will be adopted by Synod - at least in
substance. The reasoning of the Committee, upon which the
recommendation is based, strikes us as sound and compelling.
Though I heartily agree with the thrust of the Report, yet I
would suggest that there is room for improvement. The basic
principle which should be applied in the case of major as
semblies is, as the Committee rightly asserts, that there are
gatherings of churches (why not of consistories?) and not
of office-bearers. True, office-bearers meet in these assem
blies, but their office as such does not entitle them to mem
bership. Proper delegation by consistories alone entitles them
to such membership. The Committee feels that in Presby
terian churches the principle of the parity (equality) of
ministers is upheld and that this parity, according to Presby
terian concept, entitles all ministers to membership in major
assemblies. Now, though the Committee does not deny this
parity, it seems to advise, in its discussion, against "pressing"
this principle. Apparently it does not desire to go to an ex
treme and thus produce undesirable conditions in the forma
tion of the assemblies, such as a great preponderance of
ministers vs. elders at these meetings.
However, it seems to me that the principle of the parity
of ministers, or of office-bearers, is not at all at stake here.
The principle of parity, that of the equality of office-bearers
(in opposition, for example, to Episropalianism), must ever
be allowed its full force. But as long as we hold that major
assemblies are gatherings of such office-bearers as have been
duly delegated by consistOries, there should be no difficulty.
A minister not delegated has no reason to feel slighted, no
morc than should an elder not delegated. For as we believe
in the parity of ministers, so we believe in the parity of
elders and also of deacons. This principle of course does not
imply an equality of ability. Everybody knows that because
of native ability, training and experience there is a difference
among office-bearers. But one office-bearer may not "lord" it
over another (Art. 17, C.O.)
For the rest, if there more than one minister in a church,
also those not delegated have a right "to attend Classis with
advisory vote ..." (Art. 42, C.O.) Missionaries, chaplains
and others, therefore, have the right to the Hoor. However,

their delegation in that advisory capacity should be indicated
on the credentials.
LITURGICAL FORM REVISION

The Committee on "Liturgical Form Revision" (Report
No. 13) has made some changes in the Form(s) since the
publication of the well-known booklet, "Proposed Revisions
of the Form for the Lord's Supper." There are still two pro
·posed Fonus. However, both have now been divided into
two sections: a preparatory exhortation and a formulary.
Both are a bit shorter than the present Fonn. At times, how
evcr, one wonders whether the Committee has not attained
brevity at the expense of content. The Lord's Supper is called
"... this sacramental feast .. ." or "... a continual memorial"
of Christ's atoning death, and also "... a constant memorial
and visible proclamation of His death ..." Of course, the
Lord's Supper (as well as Baptism) is more than that. It is,
according to Presbyterian tenninology, also a "sealing
ordinance." It is a sign, indeed, but likewise a seal. It seems
·to me that this sealing element has not been expressed as
clearly as is desirable and necessary in the proposed Forms.
Without implying that I could have improved upon the
la,nguage of the proposed Fonns, I feel prompted to say that
in instances the language and structure does not strike me
as smooth and easily readable - it lacks cadence in some
places. Moreover, in using one of these proposed Forms, with
the administration of the sacrament, I have stumbled regular
ly over the fact that in the prayer it is stated that we thank
God, "... for all the blessings of Thy grace; but most of
all ... for the lUlspeakable gift of Thy Son Jesus Christ."
Why should the blessings of God's grace and the gift of His
Son be separated? They not only go together, but the second
is basic to and implies the first. For the rest I should like to
mention that a Symposiwn on the proposed Fonns, by hvelve
ministers, appeared in TORCH AND TRUMPET, Septem
ber, 1961. These articles can sti.ll be consulted with profit.
This Corrunittee also reports on an overture of Classis
Grand Rapids East, which petitioned Synod to appoint a
standing corrunittee " ... to engage in a thorough and con
tinuing study of the liturgy and worship of the Church ..."
I am thankful that in the Report (No. 13) the Committee
advises against the adoption of that overture. However, in its
rather extensive argumentation, by which the Committee
seeks to support and/or explain this negative advice, mention
is made of the fact, and I think uncriticaUy, that "... much
is being written on this subject [liturgical changes] both of
a historical and of a theological nature.'" I get the impression
that the Committee means to say, jf Synod should see fit to
act favorably upon the overture of the Classis, it would be
in line with a general trend. However, it should be remem
bered that we should never allow ourselves to be moved by
that trend. The so-called Liturgical Movement" of the
present day is nothing less than vicious. It obscures basic
concepts and the very principles of the Refonnation. It in
tends to be a return to sacramentalism and yields very
definitely to Roman Catholicism and, as such, would reverse
the Refonnation. The Reformation made the preaching of
the Word and the proper understanding of the Gospel prom
inent; not the sacraments. This movement insists upon the
T
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primacy of the sacrament of the Lord's Supper and it would
emphasize the worship and the adoration of the mystical,
rather than the understanding of the Bible. I wish the Com
mittee had not called attention to that movement as if it
might be emulated.
Moreover, it seems to me that the appoinbnent of a com
mittee, as suggested by the Classis, is in itself improper. The
Church does not engage in "research" as several industrial
concern do nowadays. The Church appoints committees only
with specific and concrete mandates. It leaves "research" to
individual theologians and especially to such a body as the
Seminary Faculty.
Finally I should like to remark that the Committee men
tions the desirability that our Forms and Liturgy be made
as understandable as possible to those who come to us
through mission efforts. Of course, that is a proper ideal
But, without considerable instruction that ideal will be un
attainable even with the most simple language. However, I
agree, we should try our best. But in such attempts we should
not overlook the need of the membership of the church. We
desire no formalism. Yet God's people have become ac
customed to expressing themselves in language, more or less
stereotyped, which reHects the sentiment and the faith of
their hearts. Certain psalms and hymns and also fonns have
become precious to them. I feel that we should disturb this
"reserve" of Goo's people as little as possible. All changes
are not necessarily improvements.
THE PROBLEM OF WAR

The Agenda supplies us with a Report (No. 26) of the
Committee on the Problem of War. This is, of course, a
tremendous subject, not only in importance, but also in scope
- its implications and ramifications. I admire the work of the
Committee. It produced much in a "comparatively" small
space. Still, I wonder whether the Committee, or anyone,
could do full justice to that subject in the time and space
allotted. Though this subject has been of interest for decades
and centuries (think of Grotius ), of late with the develop
ment of the A-bomb it has become exceedingly acute and
urgent. However, let me first quote the Report. I shall at
tempt to do justice to it in still shorter space. The Commit
tee writes, "No war, however justifiable in its inception, is
permissible when, as it proceeds, it becomes obvious that it
is paying homage to values like freedom, righteousnel!s,
honor, truth, or loyalty only abstractly conceived, apart from
their concrete embodiment. No war may be considered just
which while visiting destruction upon all that is bad destroys
every living human witness to that which is good ...." The
Committee goes on to say, "... that a just war, though in
principle thinkable ... it is at least questionable whether, in
view of the destructive power of modem weapons, it [a just
war} can any longer become acrual , ..." And also, "If a
general thermo-nuclear war is able to scorch the earth ...
then a general thenno-nuclear war lies outside the traditional
concept of a just war and must be judged morally impermis
sible."
Though the Committee states, ''The Church recognizes
that the problem of war has political, military, and technical
dimensions which it has no speCial competence to measure,"
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yet it also states that the Church judges".. . that the general
and unlimited employment of these weapons [thermo
nuclear] in the course of a war is morally reprehensible and
Christianly impossible."
The position and the views of the Committee narurally
bring up the problem of "pacifism." It likewise involves the
question of the right of the citizenry to refuse to be drafted
for military service when a legitimate government declares,
according to the view of individual citizens, an illegitimate
war. Where, in other words, does the moral responsibility of
the individual citizen begin and end in such cases? Christians
in the Netherlands and other occupied countries were not
a little vexed by similar questions, during the latest World
War.
Moreover, all wars are cruel and destructive not only of
the evil, but with the evil also of the good. Think of the
'Dlock-busters" of World War II. The good were then de
stroyed with the evil. And are they not in all wars? The Com
mittee speaks of thenno-nuclear war and its unspeakable
destructive effects. However, it seems to me, that the differ
ence between thenno-nuclear war and all other wars, even
the most primitive, is one of degrce or of extent. What holds
for all wars, holds for thenno-nuelear wars, be it in a much
more extensive degree.
For considerations such as these, I feel that Synod should
not at this time take action. If action must be taken by the
church, the Committee should be given much more time and
space for a proper consideration of the many questions which
are bound to present themselves with this subject.
CALVIN COLLEGE AND SEMINARY

Report No. 14 is that of the Board of Calvin College and
Seminary. As might be expected tllis Heport must be sup
plemented by a second. The February meeting of the Board
had been held, but the meeting usually held during the
month of May had, of course, not been held at the time of
the writing of this Report for the Agenda. That is at least
one reason why but few things of importance are mentioned.
It may be of interest to know that "The Seminary Faculty
has decided to hold its commencement exercises independent
of the college." It is doubtless of importance to know that
the Board decided not to proceed t-o a nomination for the
chair of Church History (Dr. Praamsma's vacancy) this year.
It should, of course, be assumed that the Board was moved
by reasons which appeared adequate to itseij in making this
postponement. It is also possible,- if not· likely, that these
reasons will be divulged to Synod. But one wonders why
these could not have been included in this Report.
Moreover, one also wonders whether a Beport such as
this infonns Synod and, therefore, the Church fully of the
important discussions which have occurred during the
academic year. Perhaps the supplement to this Report will
mention some activities. If not, one cannot escape the im·
pression that aside from administrative activities, not much
of an important and directive narure takes place. If that
should be the case the question may be asked whether this
is a good sign or not. If there is growth and development,
and there must be, more infonnation concerning "growing
pains" might be both desirable and necessary.
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BACK TO GOD HOUR

The Committee under whose auspices the Back to Cod
Hour Broadcast takes place sends a very encouraging report
to Synod ( Report No. 10). One reads this Report with great
gratitude to God for the opportunities and tasks assigned and
for the willingness and ability to respond to them - at least
in a measure.
The year 1964 marks the 25th anniversary of this work.
A bard-cover book is to be published commemorating this

The Bible and Our Life -

event and dealing with the broadcasting enterprise of the
Christian Refonned Church. At present m stations carry the
broadcast in the U. S. and Canada. However, the broadcast
is world-wide. Through short-wave stations the continents of
Europe, Asia, Africa and Australia are covered. The Commit·
tee p roposes the expansion of these foreign broadc.'lSts to
Synod. The Arabic language is now used, but the Committee
is eager to broadcast in Spanish also. May Synod see its way
clear to accede to the proposal of the Committee! And may
God continue to bless the radio ministersl

No. 1

HOLY SCRIPTURE, A LAMP UNTO OUR FEET
Scriptu re: Psalm 119:9'7-112
2 Pcter 1:16-21
Background:
The matc.rial for this series of discussion outlines is
taken from a collection of essays prepared by a student club
at Calvin College, and published under the title, The Bible
and the Life of the Christian. (Copies are available at the
Calvin CoUege bookstore. ) The intent of this publication is
to show that the Christian must work constantly to apply
the teachings of Scripture to his daily efforts as a Cod
ordained prophet, priest and king (for this is what it means
to be a Christian, Heidelberg Catechism. q. 32).
In these outlines we shall olIer brief summaries or typi·
cal statements which are designed to provoke discussion.
For the complete treabnent of the subject please read the
designated chapters in the book. (Perhaps your leader at
least ought to have read this material before your society or
discussion group meets.)
Outline:
1- In'ery>renng .he BU,le
The Bible demands of us that we "adapt ourselves
prophetically to the demands of life and let the Word of
God lead us." Sometimes we call this exegesis or exposition.
This is an integral part of our Christian calling: Is. 8:20;
1 John 4: 1; 2 Peter 1:20, 21; Ps. 119:105. We are not to give
Scripture an arbitrary interpretation , and we must believe
that Cod's Spirit qualifies us to read and interpret the
Word, thus fulfilling the command of Christ, "Search the
Scripture ..." (John 5:39).
Discuss the matter of Bible study: How ollght it to be done
personally? How in association with others? With what atti·
tude should this task be undertaken? What does it mean
that Bible study is a calling rather than merely a devotional

exercise? Isn't Bible interpretation a matter for experts
alone?
2 - The Bible and Church Creeds

Evaluate this statement: ". . we must not aUow our·
selves to become enslaved under the yoke of a worldly
science, nor of any science whatsoever, not even of theology,
whether that be Reformed, Barthian or Liberal (Modern·
istie) ."
Church creeds spring from particular historical circum·
stances and are designed to serve the church as institute in
a particular way, namely, to determine on which confession
one may be admitted to the sacraments and to the offices of
the church. Creeds do not make private study and applica
tion of Scripture unnecessary. And creeds do not have
authority over the Word.
Discuss: Maya church prescribe a certain political plat·
form for its members? May a church engage in scienoe
(not: may church members do so, but may the church as
such busy herself with strictly scientific endeavor?).

3 - Bible Study and the Building of a World- alld Life-View
"Cuided by Holy Scripture, the life of faith finds in tho
world of science and in that of practical affairs, in experi·
coces in all the relationships of life and every kind of
historical situation, the building materials for a world· and
life-view that is truly rooted in the deepest religious ground
of the heart, that is, a prophetic vie,,· of the task and place
of believers in the cosmos, here and now."
Many Christians today seem to be unawarc of the need
for and availability of a Christian vision and perspective in
life. In short, they have no idea as to their identity and
signi.fic.."lnce under God. As a result, they arc never confident
with respect to the patterns and policies which they follow
in life. Ask yourself; Do 1 really know what Jife ought to be
and to mean for God's child in His world?
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THE BIBLE AND THE INSTITUTION OF GOVERNMENT
do all they can to promote well-doing by govemmen.t
authorities.

Scripture: Romans 13
Background:

In today's world the question as to the origin and nature
of government is not an academic matterl Once upon a
time such people as Friedrich Engels wrote dull and often
ridiculed treatises on the subject Today millions are affected
by the application of his ideas to practical affairs in such
countries as Russia, China, Hungary. etc. What do we as
Christians guided by the Word say about human govern~
ment?

Discuss: Why does the idea that politics is something
inherently dirty and corrupt persist among many? H Christ
is the office-bearer, may we allow political activity to pro
ceed without recognition of Him? There is a church in the
U.S.A. which believes that Christ's authority ought to be
written into the Constitution of this country. Do you agree?
Is prayer immaterial to the conduct of a good political
party or the conduct of government business?

3 - The Government and Capital Punishment

Outline:

We have pointed to the beginnings of govenunent in
connection with the institution of capital punishment, Gen.
"Originally mankind was undivided, and we do not read 9:5,6. This passage indicates that God requires capital pun
of a govenunent until after the Flood. But then the institu ishment as a rule and as an obligation of justice. To carry
tion of capital punishment demands an agency which is out this rule is to serve as an instrument of God. The reason
charged with the right and duty to punish the murderer for this rule ("in the image of God made he man") indi
with death..." Rom. 13:1 says that the powers of govern cates that we may never kill except under His authority and
ment are ordained of God. This brings us to the very basic commission for man is the bearer of divine dignity, and
idea of Christian office or vocation. All legitimate authority whosoever slays His ambassador violates the very majesty
on earth must be obeyed, even though the person of the of God.
office-bearer refuses to acknowledge God's ordination.
From the institution of capital punishment follows the

1- The Origin of Government

Discuss: What is office in Scripture. Why is this concept
so important? Is there a real difference between official and
personal life, or ought we to be official in our personal life.
and personal in our official life? Can we really respect the
office when we do not respect the man? When is a given
government legitimate?
2 - The Dignity

of Government

Government is an expression of the kingly office, and this
office is therefore related to Jesus Christ, tbe bearer of all
authority, Matt. 28:18; Mark 16:19. The church confesses
that "Christ ascended into heaven for this end, that He
might there appear as Head of His Church, by whom the
Father governs all things" (Heidelberg Catechism, q. 50).
Christians have deep respect for govenunent, therefore, and
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right of war. True it is that war is awful and that the be
liever is often moved to pray that it might be averted or
ended. Yet war is not as great an evil as injustice and
murder, for these are an assault upon the majesty of God.
Discuss: Is the argument that capital punishment has
not deterred crime an essential refutation of the propriety
of this practice? When someone puts a murderer to death
in fulfilment of proper sentence upon crime committed, is
he doin~ something for which he is personally liable? Does
the prospect of wholesale annihilation rule out the right to
wage war (for instance, could the U.S.A. conceivably attack
another country using nuclear weapons, which might mean
the total destruction of that nation )? Is disannament bibli
caDy justifiable if a nation must be prepared to resist the
law-breaker on both personal and international levels?

No.1

ARE OUR FAMILIES BECOMING FAILURES?
Scripture: Psalm 128.

2 Timothy 3:1-7.
Background:

Tremendous social changes are taking place today. We
are a nation on wheels. People no longer have deep social
TORCH and TRUMPET, May.June, 1964

and spiritual roots. The challenge of building a strong
home, church and nation is being repJaced by concern for
selfish pleasures and status symbols. Conflicting schedules
prevent the family from being together.
Study and discuss 2 Timothy 3:1-7. Although these
warnings refer 6rst of alI to what is happening in church

twenty·nine

and society at large, show how they apply to the deteriora.
tion of the Christian homes. How are our families different
than two generations ago? Show how we drift along with
instead of resisting the current. In this light we do well to
answer such questions as: What is a Christian family? Axe
the present structure, pattern of living and conscious goals
of our families still Christian? How can we prevent our
families from joining the long and growing list of failtu"eS?
Outline:

1 - The pressing problems at our day
Try to analyze these with reference to 2 Timothy 3:1·7.
Take note of the prevailing situation in your community.
This will differ, depending on whether you live in the open
country, a small town, the inner city or the suburbs. What
should be our spiritual and social roots?
Discuss what you know about threats to strong Christian
families: divorce, working wives, marriage contracted by
adolescents, decay in moral standards, etc. In what sense
are we putting our homes in second place today?
2 - The proposed solution.s for our day

Our problem is by no means new. Decades ago people
were discussing these. Already then solutions were pro
posed. But oh en the cure proposed was worse than the
sickness.
Some argued for lowering the strict moral standards:
approving divorce in some measure, trial marriages to see if
the persons were compatible, giving sex education in
schools, etc. Have these helped at all? What was the basic
fallacy? In Russia the family was placed under state ideals.
Mothers stayed in the working force. Children were cared
for in nurseries. Is there a tendency in our counby for
parents to let the state and recreational agencies assume too
much direction for the lives of their children?
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3 - The Biblical approach for our day

At this point discuss in some detail the message of Psalm
128. Note that its language is Old Testament. In what sense
are its principles abiding?
a. The Christian family is one constituted by believers.
They fear Jehovah as God of the covenant. What
is meant by fear? What is meant by being in
covenant with God? How should this show itseU in
obedience, walking in his ways? How can we know
God's ways?
b. The Christian family receives rich promises hom God.
Cod blesses the labor of the hands. What is the
Biblical view of work? Should we always enjoy our
work? How can this be cultivated? Note how hap
piness is promised. What is meant by this? It shall
also be weU with such a family. Show how rela
tively poor people can still be truly happy and
prosperous.
c. The Christian family looks forward to children.

In what sense and why is a fruitful marriage a
blessing? Should those who don't want children
enter marriage? Is a childless marriage to be re.
garded as incomplete?
d. The Christian family enjoys spiritual growth.
All blessings come from God. Here is no room for
trust in luck or chance. Believers look forward to
and see the prosperity of God's church and king·
dam. Why are Christians interested in this? How
does this relate to their own personal happiness?
Note also the added blessing of seeing children's
children. What is the importance of this? Show
how this Psalm gives sound guidance for establish·
ing, directing and developing a truly Gocl--eentered
home, and why only such a home is a truly happy
one.

No. 2

FOUNDATIONS FOR THE CHRISTIAN FAMILY
Scripture:

Genesis 1:26-30
Genesis 2 :18-25
Background:

There are basically but two ways of looking at the home:
the Christian and the non-Christian view. Here surface
similarities ought not deceive us. The former views life in
the light of Cod and His word; the latter does so apart from
the God of the Scriptures. Show how this makes all the dif
ference in the world.
For Christians all things are become "new" in Christ
Jesus. He has come to redeem and renew also our homes.
, ,'rill

This He does through the Holy Spirit who changes our
hearts and binds us to God's Word. By grace we are en·
abled to live the "natural" life to God's praise and glory.
Discuss for a bit the Biblical view of the relation between
nature and grace.

Because of the many applications of the evolutionary
theory to man's life, including marriage and the home,
Christians must continually remind themselves of what God
says about the origin of family life. How do many sociol
ogists and anthropologists think of the origin of the home?
How do such theories affect opinions about marriage, hav
ing children, in.6delity, divorce, etc.?

... ............ -

.........__ ..

Outline:

1 - The origin of the human rMe, (vs. 26, 27)
a. Man was created by Cod after deliberate decision.
Show how this differed from the creation of other
species. Mention is made of in our image. Is there
an indication of the Trinity here? H so, what would
this indicate? What is meant by God's image?
b. Man was endowed with high honor. He was to have
dominion over the rest of creation. \¥hat kind of
dominion was intended? How could man exercise
this? Some Reformed scholars claim that God's image
consisted precisely in this mandate to have dominion.
What do you think of this? What does this require
also for the family?
c. Man was created both male and female. Both sexes
were made in God's image. What are some basic
differences between the sexes? Did God intend male
superiority? Is one sex incomplete without the other?
Should all people really want to get married?
2 - The calling of mankind, ( vs. 28-30)

a. To ful£i1 his mandate, man received God's blessing.
What is included in this? Show how only by such a
blessing man could take his true place. Show how
this invalidates the view that celibacy is a higher
state than marriage.
b. Man received a specmc commission: be fruitful. In
this way the earth would be replenished. Do you
think: the world is over-populated today? Man was
also to subdue the earth. In which sense is this

A
Th e Twilig ht of Evolution ,
by HENRY M.. MORRIS. Baker Book HOUle, 1963
Grand Ropid., Michi ll on. 103 pagel . Price $2.95.

This little book, published under the
auspices of !he Reformed Fellowship, is an
excellent analysis of the contemporary situ·
ation with respect to evolu tionary thought.
In six compact chapters, Morris develops the
thesis set forth in his title. Morris is aware of
the fact that evolutionary thought not only
commands the press, school aDd university,
but has inBltrated steadily into evangelical
circles, and into the American Scientific Affili·
ation. In the face of all this, be recognizes
that, at first glance. his title seems presumptu
ous. But, as he carefully points out, we are
witnessing the twilight of evolution a3 a sa
ence. for it "is not a science. Evidence con
tinues to accumulate that It is rather an anti·
Christian, anti·theistic way of !hought, a sys·
tern rather than a science, a philosophy in
stead of h istory" (p. 13f.). Morris makes
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meant? Show how men and women would show
themselves to be image-bearers of God by fui£i1lin g
this calling.
c. God also made rich provision for man's physical
needs. Food supply is mentioned in detail. Why
only herbs and fruit for food? Compare with Gen.
9:3, 4. Should men be vegetarians?

3 - The creation of woman, (2: 1S-25)
a. Here some of God's creative acts are mentioned in
greater detail, Show that there is no contradiction
between Cen. 1 and 2. This section deals especially
with man in relation to the created order. Mention
is made of Adam's loneliness. Do you think this
lasted long? Was the creation then imperfect for a
while? Note woman's calling - to be a help meet
for man. What does this mean?
b. Discuss the creation out of Adam's rib. Why is this
so often mocked? Is there any basic message here for
us? Notice how man at once recognizes woman in
her origin, natuIe and purpose.
c. The rest of the passage mentions the true relation be..
tween husband and wife. Does this mean a man has
no further duties to parents? What is the meaning of
being one flesh? Show how this provides the right
view of man's sexual nature. \¥hy was there no
sense of shame? Show how both false prudery and
blatant preoccupation with sex attack the Biblical
view. How has sin ruined this relation? How is it
restored by God's grace?

AT

Bool~s

clear, moreover, that neutralism is an im
possible ground for man and is a myth. Man
move'> either in tcnns of God or against Him,
and it is a "blasphemous assumption that
man, who is a creature of God - a fallen
creature at that -can explain God's creatioD
without God and His revealed Word" ( p.14).
Evolution as a faith operates not only wi!h.
out evidence in its favor but in direct conB.ict
with extensive data, and certainly in conlUct
with the lirst and second laws of !hcnnody.
namics, which clearly fit in with the biblical
perspective ( pp. 321£.). In his thoughtful aod
incisive way, Morris gives effective consider
ation to various facets of the problem: the
problem of kinds, the nature of mutatioIlS,
Hoyle's theory of the steady-state universe,
creation with the appearance of age, and the
like. Morris has the ability to make simple
and clear-cut various highly technical data
wi!hout loss of accuracy.
Those who heard Morris' two Icctures in

Grand Rapids in November, 1962, under the
sponsorship of the Refonned Fellowship, will
find much additional data in these chapters.
They will not be surprised to learn of his
eminently successful lecturing elsewhere.
During a Texas itinerary, Morris lectured to
a geological society meeting in Houston. the
world's largest local geologica1 society with
600 members, with notable success.
The Twilight of Evolution is a worthy
companion to The Genem Flood. The two
books need to he circulated widely among
the clergy, laity and students. F or, as Morris
is so keenly aware, central to the ccclesiastical
and thoologica1 derelictions of our day is a
faulty doctrioe of creation. T o weaken !he
doctrine of creation, or to dilute it, is to
weaken the sovereignty of God over Ills
creation, and to shake also the doctrine of
salvaUon. If God is not the absolute creator
of all things, neither His law, providence or
decree can have great effect on that universe.

thit1y.one
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H e becomes an outsider to it, hopefully seeh
i.ng: to act upon it. H e is then no longer
sovereign, and, since He is denied sovereign
ty. He cannot be tho efficacious and pre
destinate redeemer. for, as an outsider. He
is at best only an adviser OJ mornl example.
Great stakes am therefore at issue in the doc
trino of creation, and it is a pleasure to see so
able a scienti6c critique of it. Christians have
a responsibility to mako extensive use of
Monis' works.
R. J. RUSHDOONY

Ras Shamra and the Bible
by CHARLES F. PfEIFFER, 80ke r Book House, Groftd
Rap ids, 1962, sapp af 111.1, illu. lrollld, $ 1.50
(pa perba,k).

This is the firs t title in the Baker Studie9
in Biblic6l Archaedogy, a series which will
include TeH.el-Amarna and the Bible ,
Arch68dogy in the Jordan Va1l8l/, The Sinuhe
Story, and presumably others.
If the first in this series is representative
of what is to follow, the series might better
have been titled Reports from Biblictd
Archaeology, or Survey Series on Biblical
Archaeology. F or Rns Sham ra and the Bible
is hardly a study. It is rat"hel- a popular repor
torial account of the Has Shamra .6.nds. Style
and content of tcrt suggest aHinity to N6WI·
week or New York Ti1nQ rather than to
scholarly monographs or college textbooks.
As a popular report it is infonnative. ac
curate (seoerally, see below), well-OTgaD
ized, and judicious in selection of materials.
The "infonned layman," for whom the work
is designed. will Sod it helpfully informing.
Being more extensive than articles in Bible

atlases or Bible dictionaries can be, It, to
gether with its projected counterparts, will
serve Ii useful purpose as supplements to The
Biblical World: A DfcUonat'l/ of Biblfeal
Archaeology being prepared by the publisher
under the general ew.torship of the author of
the work here reviewed.
In criticism this reviewer wishes that the
author, in his statements, had been a bit more
guarded. especially with a view to honoring
the uniqueness of the revelation which in
fOlIDed and fonned the faith and practice of
ancient Israel. Too frequently, it seems to me,
the author has uncritically borrowed a mode
of expression found in the sources on which
he drew, sources which .genenilly tend to
make too much of continuity between Israel
and the nations, and too little of the discon·
tinuity.
One reads, for example, that "'many as
pects of Canaanite worship were repulsive to
the leaders of I srael's religious life" (p. 39).
a statement which tends to leave the impres
sion that the religion of Israel. lile that of
her neighbors, was the product simply of the
inDuence of religious lenders. To the same
effect is the statement on p . 44 : " In large
measure the ideas of Israel's prophetic leaders
found DO paralld elsewhere," and that on p.
62, "Israel officially rejected the entire Baal

cult. .."
On p. 46 the author tells us that "'the
annunciation of the birth of a son to Danel
[a Ugaritic llgure] has many Biblical paral
lels," and. a bit later, that 1Janel's entertain
ment of lCathlr-and-Khasis [a Ugaritic deity]
may be compared with that of Abraham who

made generous provision for 'three men' who
visited him at Mamre .. ." The impression
left - although the author surely did not in.
tend it - is that the parallels here mcntioned
are rather exact.
Again we read, "Although Moses is rightly
regarded as the Israelite lawgiver. the Old
T estamcnt does not imply that the sacriBcial
system associated with his name had its be
ginnings at Sinai. The sacrificial system of
Israel was codiBed as a part of tho Mosaic
law, but its ori gins are m uch earlier," p. 58.
To be sure, there were sacri.6ces before
Moses, but surely the significance of the
divine regulation of sacri6ces in Israel at the
hand of Moses lies not in a mere codi6.cation
of an older sacri6cia1 system. The author is on
better groWlds when he speaks of "similari
ties between the sacriflcJallanguage of Ugarit
and the Bible" p . 58 (italics mine) .
This reviewer also questions the propriety,
indeed the accuracy, of such statements as:
''In Genesis 17:5 we read how Abram,
upon. entering h b covenant with Yahweh,
became Abraham." p. 53 (italics mine) .
"During the period of the Israelite mon
archy there was a Jeal d istinction between
'state' and 'church'," p. 40.
"The high ethical monotheism of the
Israelites finds DO parallel in the ancient
Ncar East," p. 63 (the uniqueness of
Israel's fruth is not expressed by the desig
nation 'high ethical monotheism") .
He also has serious doubts abou t identify
ing the "Daniel" of Ezekiel's prophecy with
the " Danel" of the Ras Shamra texts, pp. 63,
M.
JOHN H . S1EK
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