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In this Issue 

* * In the rush which characterizes life in our times there 
seems to be so little opportunity for spiritual conversation. 
Edward Heerema sheds some interesting light not only on its 
necessity but also on its true nature. 

* * Just how responsible is the Christian believer for the 
acts of those with whom he is associated? This problem, which 
has been raised anew in connection with the death of the late, 
lamented president of the United States, is assessed by John 
H. Piersma. 

* * Whether marches, demonstrations and parades have a 
proper place in the attempts of our Negro minority to gain 
social acceptance in the land seems to be a moot point. Dennis 
Hoekstra, presently pursuing graduate studies at the Univer
sity of Utrecht, discusses the subject in his article. What has 
been accomplished and what still needs doing deserves the 
prayerful reflection of everyone who names the name of Christ 
Jesus, 

* * Instead of being a stumbling-block to true mission com
mitment, the Biblical teaching of Cod's wrath quickens our 
sense of obligation to both God and fellow-men, according to 
Gerard Van Groningen. 

* * Have you ever wondered what "preaching" really is and 
does? Much that seems to have been forgotten so long even 
within the Reformed churches is clearly presented by 
Alexander C. De Jong in an article which likely will raise eye
brows and arouse comment. Those who read this contribution 
carefully will undoubtedly attend divine worship with a 
greater awareness of the marvellous but mysterious mercies 
of our God. 

* * In lhis issue we are pleased to present a new feature, 
Under the title Settled and Binding significant synodical deci
sions taken by the Reformed churches will appear without 
comment. We trust this will render a useful service to many 
of our readers. 

* * Since the relation of modern scientific theories and dis
coveries to the Scriptures is so much in the news today, we 
believe you will want to read thoughtfully what Nicholas J. 
Monsma has penned as his review of Science, God and You. 

* * Everywhere new winds are blowing throughout Chris
tendom. In an important missionary conference members of 
the World Council of Churches have been discussing basic 
Biblical themes. Within the Roman Catholic Church objec
tions have been raised to an excessive veneration of the Virgin 
Mary. Comments on these and other events are made in 
Under Church Spires, 

* * Frequently verbal inspiration is caricatured. In this way 
"liberal" scholars and preachers are actually attacking a straw 
man. Edwin H. Palmer begins a short series on the subject in 
this issue. 

* * Can you define clearly the positions held by the Pre
millenarians and Postmillenarians? Two of the outlines pre
pared by William Hendriksen, which appear towards the end 
of this magazine, should prove very helpful on this score. 
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"LET'S TALK ABOUT SPIRITUAL THINGS" 

ACOMPLAINT that comes to one's ears rather fre~ 
quently is that people don't talk about spiritual things 

as much as they once did. The precise truthfulness of such 
a complaint may be hard to assess. Unfavorable comparisons 
between the present and the good old days are often loaded 
with more nostalgia than precision. 

Yet, we would be unwise and insensitive if we dismissed 
this particular complaint too readily. 

Maybe it's true. It is not hard to believe in view of the 
fact that many people, also Christian people, keep radios or 
TV sets blaring and blinking much of the livelong day. Such 
a constant bombardment of sound and sight certainly leaves 
little time or capacity for spiritual conversation and medita
tion. Possibly we should ask the question whether some 
religious people find in listening to religiOUS broadcasts 
hour after hour a substitute for what used to be gained at 
least in part from spiritual conversation. 

What is involved in the kind of spiritual conversation 
whose neglect is often lamented today? 

The answer that promptly and properly presents itself is 
that such conversation is the natural expression of a genuine 
and live interest in the Word of Cod, in the many facets of 
God's Kingdom, and in the wellMbeing of the church of Jesus 
Christ. Such conversation generally reveals a heart that 
finds its first love in the things of Cod. "Where thy treasure 
is, there will thy heart [and mind] be also." How many 
readers of these lines are in this class? 

Such conversation, then, reveals a heart that truly loves 
Cod. Is there anything else that is spiritually significant in 
such conversation? At this point, it seems to me, clear per
ception is called for. If I am not mistaken a fairly common 
starting point in such a person-to-person meeting of hearts 
can be stated thus: "You know, I sometimes find it hard to 
believe that Cod is near, or even that he is real." Please 
read that statement with care. One who knows anything at 
all about a human being's inner life detects a wealth of 
meaning in such a remark. Such a remark suggests the 
presence of deep and real cravings for understanding, fel
lowship and love. Such a remark is a pointer to an inmost 
heart that needs strength and support, a heart that seeks 
warm interpersonal communion. 

If this evaluation is correct, then spiritual conversation 
accomplishes more than the satisfaction of an interest in 
spiritual things. In fact in some cases this may not be the 
most satisfying consequence of such conversation. The most 
satisfying aspect may be the meeting of a deep inner need 

for understanding, fe1Jowship and love. Those who deal in
timately with people in their problems and troubles tell us 
over and over that what many people need is a friend who 
will listen to them, some one to whom they can verbalize 
their inner tensions and yearnings. 

But wait - what has happened to the "spiritual" con
versation? If all that is needed is a person who will be a 
good and sympathetic listener, then perhaps the conversa
tion can be about the Kingdom or about the weather, just 
so there is warm interpersonal communion. Here again dis
cernment is called for. Obviously the deep personal bene
fits and satisfactions from such conversations are qualita
tively and immeasurably greater if the talks are held in a 
context of the greatness of Cod, of the wonder of his amaz
ing love in Christ, of the faultlessness of the care of the 
Good Shepherd for his sheep. 

"Let's talk about spiritual things." We may be instru
mental in helping some anxious, troubled soul .find the 
peace that passeth understanding. Jndeed, in this relatively 
Simple process we may be fulfilling in an especially sensitive 
way our Lord's "new commandment ... that ye love one an
other." E.H. 

JFK AND CORPORATE RESPONSIBILITY 

ONLY MINUTES after the news was Bashed of the a. 
sassination of John Fitzgerald Kennedy commentators 

began speaking of that dastardly deed in terms of the ques
tion, "Who is really guilty?" By this time it is a very old 
subject in the way in which such things can age so quickly, 
but somehow it is not yet devoid of interest and concern. 

President Kennedy had many good qualities, one of 
which was a willingness and a boldness in the face of con
troversy. All will remember the incident in which he reacted 
with no little passion to the announcement of a rise in the 
price of steel. I am inclined to think that things went too 
far too fast on that occasion, but I am also appreciative of 
the fact that a president was willing to take so difficult a 
position without the usual evidence of carefully calculated 
political assessment of the consequences. 

But controversy brings feeling, high feeling. It always 
asks its participants to be mindful of those things which the 
heat of controversy frequently burns out of human aware
ness. No doubt of it: many people hated Mr. Kennedyl 
And although he could not help but be impressed with the 
fact that his stand on many things would arouse such feel
ing, with typical courage he chose to make his way through 
the heat and dust of our national and international history 
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as a participant and crusader rather than as a by-stander 
or an opportunist. 

The solution to all this, offered by some, is that we 
eliminate controversy. When reading the lamentations of 
many these days, I get to feel that such people believe that 
if only everyone agreed with us, with our advanced, gen
erous, sympathetic, obviously right position, then we would 
not have such terrible experiences as we suffered on Novem
ber 22. Especially the radicals ought to be eliminated, and 
most particularly the "radical conservatives" - strange as 
that combination of terms might seem! 

In my opinion such suggestions are both unreal and un
true. 

It is true that there is such a thing as corporate respon
sibility, and of this moral reality Christian people seem less 
and less conscious. If I belong to a church, to a service 
club, to a professional society, to a nation governed by con
stitutionallaw, to a labor union, to a political party, to a 

family - and so forth! - I assume a responsibility for things 
beyond those of my own personal doing. This is a great 
risk. Some have said that it would be wise to avoid it by 
eliminating or delimiting all personal association. 

Scripture, however, speaks of the God of the Covcnant 
who saves a people and re-establishes a race in Christ Jesus, 
humanity's new root. Whatever the cost, we must speak 
with and to one another, wrestling, arguing, conferring, 
battling, since we may not give way to the idea that the 
solution is best achieved by the personal elimination of my 
neighbor rather than by the personal conversion of my fel
low man! 

What we need, therefore, is not less argument, but better 
argumcnt, stronger debate, more sincere representation of 
point-of-view- together with the fervent prayer for grace 
which will enable us to do this, mindful of him whose high 
sense of corporate responsibility compelled him to take up 
a Cross in order to atone for the sins of a people. J.H.P. 

More on Social Acceptance 


for the Negro 

by DENNIS HOEKSTRA 

I T WAS HEARTENING to read Rev. Edward Heerema's 
article, 'The Negro's Road to Social Acceptance" in the 

:November TORCH AND ThUMPET. I agree completely with 
his claim that it is unbiblical to think of the Negro as "'an 
inferior person" and with the need for every Christian to 
"'desire to help these our neighbors in their struggle." It 
is also important and necessary to stress, as Rev. Heerema 
does, that "hard work and honesty in all things" are nec
essary factors in gaining a lasting and sound social accept
ance. Furthermore, the writer shows commendable aware
ness of and sympathy with the extremely difficult nature of 
the Negro's struggle for social acceptance as compared 
with that pf other minority groups. Rev. Heerema is also 
on solid ground when he writes that he wants to avoid 
"mere pious preachments of hard work and honesty" and 
calls on Christians to "seek means whereby these our neigh
bors are actually helped in their struggle." 

Some people deeply involved in the Negro's struggle for 
social acceptance would no doubt immediately point out 
that the writer betrays his own lack of personal involve
ment by using such words as "their" rather than "our" 
struggle. A suspicious Negro or sociologist might even 

claim that these verbal slips express the feeling that the 
"our" group of the white writer is separate from and supe
rior to the "their" group of the Negro for whom he desires 
equality. I do not wish to comment on such factors, how
ever, except to note that this is illustrative of the very 
difficult situation and strained relations whieh often exist 
as Negroes and Whites strive sympathetica]Jy as fellow 
Americans and fellow Christians to gain a sound and last
ing social acceptance for all. 

ARGUMENTS FOR MARCHES 

I do, however, wish to comment on Rev. Heerema's 
rejection of "marches, demonstrations and parades" as a 
legitimate means for helping the Negro to win social ac
ceptance. If he means that "industry and integrity" on the 
Negro's part are needed in addition to "marches, demonstra
tions and parades" in order to gain social acceptance, then I 
can wholeheartedly concur. But if he means to say, as I 
believe his article does, that we as Christians should not 
hold, share in or support such demonstrations, then it 
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seems to me that in his failure to suggest a concrete and 
practicable alternative plan of action he may well fall into 
the position of "mere pious preachment" which he explicit
ly wishes to avoid. 

Even when one recognizes the limitations of civil rights 
marches, demonstrations and parades, several things must 
be said in their favor. They are, 1 believe, completely con
sistent with the freedom of assembly which we as Amer
icans have always claimed as one of our basic and dearest 
rights. Furthermore, the explicitly non-Violent nature of 
these marches is a clear illustration of the difficult-to-prac
tice injunction of our Lord to "turn the other cheek." Since 
it is quite clear that many, if not most, Negroes in our 
land were and are suffering under an unbiblical and uncon
stitutional denial of their rights and privileges as children 
of God and citizens of the United States, it follows that 
they and we are obligated to do something. In the eighty 
years from 1863-1943 the civil governments and the Chris
tian churches did very little to provide the possibility for 
social acceptance which botn Rev. Heerema and I see as 
the Negro's right in God's sight and under the CQnstitution 
of our land. Under less clear and less prQlonged provoca
tion and denial of human rights and constitutional guaran
tees we as Christians and Americans have readily rallied to 
do "righteous" and bloody battle. We can be thankful, I 
believe, that the mainstream of civil rights demonstrations 
has been peaceable and explicitly non-violent. At times 
violence has occurred and both Negroes and Whites share 
in the responsibility for this. It should be noted, however, 
that the occasional violence on the part of civil rights dem
onstrators usually occurred in spite of every precaution to 
prevent it, was perpetrated because of a denial of basic 
human and constitutional rights and more often than not 
was a response to persistent and aggravated verbal and 
physical provocation and violence on the part of those op
posing the civil rights demonstrations. 

A STEP TOWARD SOCIAL ACCEPTANCE 

It is clear, therefore, that both Constitutionally and Bib
lically there is no basic legal or theological reason for re
jecting, and a great deal of material supporting the use by 
Americans and Christians, be they Negro or White, of 
marches, demonstrations and parades as a means for gain
ing the opportunity for social acceptance for Negroes. 

Civil rights demonstrations, marches and parades are 
not only theoretically justifiable, but also e;"{tremely effective 
practically. It is a fact that in the past ten years the Negro 
in America has made more progress in gaining his basic 
rights and privileges as a creature of God and as an Arner· 
ican citizen than he did in the ninety years since his eman
cipation in 1863. Many factors contribute to this gain. 
But an impressive array of evidence shows that in a host 
of particular cases during the past ten years Negroes have 
gained educational and employment opportunities, the right 
to vote and to use public facilities and their right not to 
be kept out of places to live, eat and sleep purely because 
of their race and color. And in many if not most of the 
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areas and cases where these gains were made, marches. 
demonstrations and parades have been the means for achiev
ing what in some cases were the first concrete gains in over 
100 years. In fact, to the shame of the Christian Church 
and to all of us as Christians, it must be honestly admitted 
that the effectiveness of these public, organized civil rights 
demonstrations is the single most important factor in bring
ing the awful fact of racial discrimination to the Church's 
attention in a way she could no longer ignore and in prick. 
ing the conscience of Christians so sharply that we are no 
longer able to keep our guilty silence. The reason that at this 
particular time Rev. Hcerema and 1 are concerned about 
and speak out publicly on discrimination against the Negro 
while we did not do so in 1943 or 1953 is probably because 
of the very public demonstrations he would reject and ad· 
vise white Christians not to support. 

It may be true that "marches, demonstrations and pa
rades'" do not and cannot achieve in themselves the sound 
and lasting social acceptance for Negroes for which all 
Americans and all Christians should work and pray. Rev. 
Heerema is quite correct in maintaining that if the Negro 
is to achieve social acceptance, he must demonstrate hard 
work and honesty in all of the new opportunities that are 
now slowly hut surely being opened to him. But the fact 
remains that the public, organized civil rights demonstra
tions that have been inspired and led by Negroes and sup
ported and joined by Whites have been the single most 
effective means of providing the new opportunities in which 
Negroes can demonstrate the industry and integrity through 
which full social acceptance may slowly be achieved. 11ms 
it seems to me to be unrealistic if not self-contradictory 
to sympathetically call for full social acceptance for the 
Negro through indQ,stry and integrity while at the same 
time rejecting on this basis the public demonstration which 
has been the single most effective means for prOViding the 
opportunities from which such personal initiative can be 
expected. The Negro's organization of and participation 
in successful, dignified public demonstrations have done 
much to produce the sense of self-confidence and personal 
dignity which will create and support further industry, in
tegrity and social acceptance in the new opportunities 
gained through these demonstrations. 

PSYCHOLOGICAL CONSIDERATIONS 

A final set of factors supporting the participation of 
both Negroes and Whites in marches, demonstrations and 
parades draws heavily upon psychological considerations. 
Because of the economic organization of many places in 
America, especially in the South, the Negro has good reason 
to fear losing his job and livelihood, meager as it may be, 
as soon as he does anything to protest against the dis
criminatory organization of society or to claim the rights 
and privileges that are his. Thus many Negroes need the 
support of Whites, who to them represent the "have" group, 
in order to rise above the constant fear of economic retalia
tion as they firmly and with a sense of personal dignity 
demand that they no longer shall be considered inferior 
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persons and thus hopelessly caught in the net of second 
class citizenship. 

During his long hbtory in America the Negro was con~ 
sidered an inferior person, if indeed he was considered a 
person at all. This feeling of inferiority was and is rein~ 
forced in a thousand different ways by the educational, 
social, ecollomic, legal and political discrimination of which 
the Negro is a victim. Thus it is no wonder that the Negro 
child almost ineVitably grows up feeling he is an inferior 
person. Hard work and honesty may well be the best and 
necessary road to full social acceptance. But for most in
dividual Negroes, social acceptance of this kind is such a 
distant and unreal thing that it has little power in marshal. 
ling and focusing his energies for developing his talents 
through hard work. Any failure will make clear his con
stant feeling of being an inferior person. Often as the result 
of his fear of failure, he is unable to attempt or to work 
in a prolonged diSciplined way at gaining the skills and 
making the achievements required for sound social ac~ 

ceptance. He receives little or no strong and consistent 
support from his family or social context in seeking with 
industry and integrity the goals upon which sound and 
lasting social acceptance can be established. Thus with 
an indiH"erence close to despair he takes on the values and 
habits of the lower class Negro community in which he 
lives. Needless to say, these are quite different generally 
from the industry and honesty for which Rev. Heerema 
pleads. 

Along with this resignation to a life of indifferent exis
tence from day to day and of despair of ever rising higher 
on the socio-economic scale or of ever gaining full social 
acceptance as defined by the prevailing white middle class, 
the Negro will very probably develop a deep feeling of 
frustration which will center on the white man's society 
of which he feels himself to be the victim. In such a situa
tion, it is not hard to imagine what the Negro win think 
of any proclamation of the need for industry and honesty 
made by a middle class white minister. The Negro's neg
ative reaction will probably increase if the church involved 
is a white suburban church with its members located in a 
community whose fine living conditions are not accessible 
to him. A further contributing factor is the likelihood that 
the church's members own or have well paid positions of 
responsibility in the business concerns where the Negro is 
doomed to spend his life in a frustrating day to day ex
istence offering little possibility for advancement. For 
him, the words "industry and honesty" as used by the white 
minister have little meaning, and they might well call forth 
a charge of hypocrisy and a stream of anger and ill feel
ing against the Christian minister, all of his congregation 
and probably against all Chdstianity itself with its white 
man's Jesus and a White God. A vivid picture of this rather 
common modern phenomenon is given by the Negro nov
elist James Baldwin in Another Country. Rufus was a 
young Negro who knew about and certainly needed the 
Christian message of sin, salvation and service, which, as 
Rev. Heerema rightly insists, requires personal industry and 
honesty. But as this able but hopelessly frustrated young 

Negro jumps from the George Washington Bridge to a 
violent and watery death, he shouts angry, arrogant and 
yet pathetic and fearful profanities at the "White God" 
whom he knows he is going to meet. 

THE VALUE OF MUTUAL SUPPORT 

In such a sihtation of personal fear of economic retalia
tion and of personal inferiority, the mutual support pro
vided by organized public demonstrations is extremely im
portant for Negroes. It is clear also that genuine sympathy 
and active support by Whites in such marches can do much 
to calm the Negro's debilitating fear and diminish his 
feeling of frustrating inferiority. Here also, as mentioned 
earlier, the feeling of personal dignity and of the potential 
power which comes from such a well organized and amaz
ingly well-run demonstration as the 1963 march on Wash
ington, D.C. cannot help but filter down to the individual 
Negro and give him both the desire and the confidence to 
use his energies in approaching with industry and honesty 
the new vistas which are opened to him. 

Finally, and most important of all, the Christian min
ister and the Christian Church must bear God's message 
of Sin, Salvation and Service to the Negro as well as the 
White. I agree with Rev. Heerema that this requires that 
we stress industry and honesty. But until we support and 
join the Negro in organized demonstrations, marches and 
parades, and thus convince him that we are serious in 
helping him gain meaningful new opportunities for industry 
and integrity, and until we give him every possible support 
in utilizing these opportunities, until that time our proc
lamation of the need for hard work and honesty is likely 
to fall on deaf ears. In fact, our failure to join and support 
the Negro in organized public demonstrations not only 
makes his ears deaf to the Divine message we bring, but 
may call forth such a stored-up stream of frustration, sus
picion, and hate that he may reject completely and angrily 
the message of industry and integrity which we offer sym
pathetically and in good conscience. In the rejection of this 
legitimate aspect of the Christian message, he may well 
become so violent that he rejects the whole Christian 
Church and the Lord and Savior he has been taught from 
a child to love and serve. 

Yes, the American Negro needs to practice ''hard work 
and honesty in all things" in order to gain a sound and 
lasting social acceptance. The message of the Christian 
Church to all men, both Negro and White, must always 
stress industry and integrity as necessary responses to the 
gracious gift of salvation. But in rejecting demonstrations, 
marches and parades and in counsclling White Christians 
not to join Negroes in these public, organized demonstra
tions in order to promote the message of industry and in
tegrity, I fear that we may be creating unwise and ahnost 
insurmountable obstacles which will make it very difficult 
if not impossible for the American Negro to hear the mes
sage and gain the social acceptance which we as Christians 
and Americans desire for him as well as for ourselvcs and 
for all men. 
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The Sermon. • • The Sender. • • The Sinner 


by ALEXANDER C. DE JONG 

I N SPITE OF itching ears (II Tim. 4:3), shrinking numbers 
at a Sunday evening service, preachers more interested in 

entertaining than proclaiming, the sermon is still important. 
The sermon - many human words given meaning and power 
by a careful, prayerful study of God's infallibly written 
Word - is an exciting event. When the lawfully called, 
properly ordained servant of Christ, the preacher, toils to 
present himself approved unto God "a workman that 
needeth not to be ashamed, handling aright the word of 
truth" (II Tim. 2:15 ), Christ himself is present. The Sender 
present in the sermon - this is the delight, the danger, the 
hope, the awe, the love of worshipping sinners. Pity the 
lazy, the sophisticated, the self-sufficient who miss this aw
fully-blessed meeting with our Lord. 

CALVIN SAYS 

Ronald S. Wallace in his book Calvin's Doctrine of the 
Word and Sacrament summarizes Calvin's views. "Through 
the preaching of the Word by His ministers, Christ therefore 
gives His sacramental presence in the midst of His Church, 
imparts to men the grace which the Word promises, and 
establishes His Kingdom over the hearts of His hearers. The 
preaching of the Word by a minister is the gracious form 
behind which God in coming near to men veils that in Him
self which man cannot bear to behold directly" (p. 84). 

"Christ, therefore, uses the preached word as a means of 
revelation and self-communication in much the same way 
as He uses the other signs of His presence and grace in His 
historic acts of revelation. Thus Calvin can refer to preach
ing as a token of the presence of God, and as a means 
whereby He comes near to us" (p. 85). Obviously everything 
is dependent upon the free and personal work of the Holy 
Spirit. Calvin distinguishes, but does not separate man's 
words and God's personally present speech. The Sender is 
truly present in the sennon and thus the sinner meets the 
Lord face to face. 

This fact, discernible and precious only to believers, 
makes the preaching situation in the worshipping congrega
tion so exhilarating, humbling, and withal healing in its 
effect. Christ is really present summoning, commanding, in
viting, calling sinners to salvation and life. Thus preaching 
is much more than communicating a factually accurate 
report of an event which happened many years ago. When 
the past historical events of Christ's birth, suffering, death, 
resurrection and ascension are preached, the reality, the 
power, the effects of Christ's work are made present. In real 
Biblical preaching Christ makes himself present, here and 
now. As this fact of faith grips us we join the Psalmist in 
dancing and singing, "All my fountains are in thee" (Ps. 
87,1). 

This view of preaching implies various things for the 
sermon-maker, the Sender and the sinner. 

THE SERMON.MAKER 

The preacher is humbly grateful for such high privilege. 
That our gracious God should freely and wi11ingly and lov
ingly join His presence to human words is a miracle of 
condescending grace. As modem youth cast about in their 
hearts for a God-honoring vocation they do well to remem
ber these words of Calvin: "Among the many noble endow
ments with which God has adorned the human race, one of 
the most remarkable is, that He deigns to consecrate the 
mouths and tongues of men to His service, making His own 
voice to be heard in them" (quoted by Wallace, op. cit. p. 
84). What a humbling privilege to be a sermon-maker! Once 
this vision charms youth, the shortage of preachers will 
begin to fade. 

The preaching event demands much, very much from 
everyone who has been called to this high and holy task. 
Careful, patient study of God's Word; disciplined self-denia1 
to agonize over the real meaning of the Spirit; urgent 
prayers to be led by and used by Christ; diligent self
effacement so that worshippers may see the Sender and not 
the sermon-maker; high standards because Christ's direct 
work demands excellence; patient, childlike trust in the 
Sender; eagerness to work; deep concern for the worship
pers who shall gather to meet the Lord; confidence in the 
Lord whose final coming will dawn unexpectedly - all this 
and much more is demanded of the sennon-maker. No one 
is sufficient unto these things. Christ the Sender is the 
sermon-maker's sufficiency. 

THE SENDER 

The Sender of the sermon-maker is the God of our 
salvation. He teaches, comforts, warns, threatens, com
mands and also offers. Christ offers salvation, lOvingly, 
well-meaningly, earnestly, and triumphantly to every sinner 
who gathers to worship. Christ offers himself together 
with a11 his benefits to the sinner in the way of repentance 
and faith. And this fact raises some interesting ;lod vexing 
questions which are relevant to the current discussion in 
the Christian Reformed Church dealing with God's love 
to sinners. 

If Christ Jesus truly offers sa1vation in the preaching 
situation, is salvation truly available to the hearer? I be
lieve it is. At this point we must be clear and unambiguous 
in expression. There is a true sense in which it can be said, 
"Salvation is available to gospel hearers in the way of 
repentance and faith." This statement emphasizes the "there
ness" of redemption. Because Christ is "sacramentally" 
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present in preaching, the realities of eternal life are gen
uinely present. In love Christ Jesus earnestly offers himself 
to all those who will repent and believe. In the exciting con
frontation between Christ and the sinner our Savior 
earnestly and lovingly reveais his intention to save all 
those who will believe. Thus salvation, eternal life, the 
reaJities of saving grace, Christ himself are present, truly 
offered to all. God reveals an earnest desire and will to 
save just as truly as he wanted to gather the dwellers of 
Jerusalem many years ago (Matt. 23;37; Luke 13;34 ). It 
seems to me that if Christ truly offers himself in gospel 
preaching, then we must accent the genuine "thereness" of 
salvation. 

But, and this also needs saying, every sinner needs the 
sovereign initiative of God's grace before he can appropriate 
this available salvation to himself. If by the phrase "salva
tion is available" one means "anyone can take it to him
self because he has the ability to appropriate it," one must 
object strongly. The sinner by nature is totally unable to 
take to himself tlle salvation offered by Christ. But, if one 
means by the phrase "salvation is available," that "salvation 
is truly present, is genuinely being extended to those who 
hear on the condition of repentance and faith," I can see 
no reason why this phrase cannot be used. True, the phrase 
can readily be misconstrued, but that does not necessarily 
disallow its use, providing it is accompanied by careful ex
planation. The reality of the gospel offer - which no one 
iu the Christian Refonned communion would dispute 
underscores the availability of redemption in the preaching 
situation. Christ is present offering himself in his own 
unique and sovereign manner which underscores human 
responsibility, displays genuine love and is efficacious ac· 
cording to the counsels of God's sovereign will. The unique 
dynamics of the preaching situation, it seems to me, pre
clude a simple statement like this; "Christ Jesus did not 
secure salvation for aU by his work. Therefore salvation is 
not aVailable for all." 

THE SENDER'S LOVE 

And what aoout the revelation of God's love in the 
preaching situation? What kind of love is revealed to the 
sinner when the gospel offer is made by Christ? How must 
we describe Cod's love as revealed in such a passage as 
Dcut. 5;29, "Oh that there were such a heart in them, that 
they would fear me, and keep my commandments always, 
that it might be well with them and with their children for
ever.'" This word, and many like it, were spoken to a com
munity of people among whom there were those whom the 
covenant God had not predestined to salvation. Think of 
such passages as Dcut. 32;29; Psalm 81; 13·16; Isaiah 48;18. 
What kind of divine Jove did the Savior reveal when he 
spoke the words of Matt. 23;37 and Luke 13;34 to the 
people of Jerusalem? 

Professors J. Murray and N. Stonehouse in a pamphlet 
entitled The Free Offer of the Gospel conclude their exege
sis of Isaiah 45;22, "Look unto me, and be ye saved, all 
the ends of tbe eartll," with these words; ''This text ex
presses then the will of God in the matter of the call, in

eigllt 

vitation, appeal, and command of the gospel, namcly, the 
will that all should tum to him and be saved. What Cod 
wills in this sense he certainly is pleased to will ... While, 
on the one hand, he has not decretively willed that all be 
saved, yet he declares unequivocally that it is his will and, 
impliedly, his pleasure that all turn and be saved. We are 
again faced with the mystery and adorahle richness of the 
divine will. It might seem to us that the one rules out the 
other. But it is not so. There is a multiformity to the 
divine will that is consonant with the fulness and richness 
of his divine character, and it is no wonder that we 
are constrained to bow in humble yet exultant amazement 
before his ineffable greatness and unsearchable judgments" 
(pp. 20, 21). 1n summing up their study these Reformed 
scholars write this; ''The full and free oHer of the gospel 
is a grace bestowed upon all. Such grace is necessarily a 
manifestation of love or lovingkindness in the heart of God. 
And this lovingkindness is revealed to be of a character 0 1· 

kind that is corre.>;pondent with the grace bestowed. The 
grace offered is nothing less than salvation in its richness 
and fulness. The love or lovmgkindness that lies back of 
that offer is not anything less; it is the will to that salvation. 
In other words, it is Christ in all the glory of his person and 
in all the perfection of his finished work whom Cod offers 
in the gospel. The loving and benevolent will that is the 
source of that offer and that grounds its veracity and reality 
is the will to the possession of Christ and the enjoyment of 
the salvation that resides in him" (p. 27 ). 

In the preaching situation God displays a Jove of his 
heart which is of a kind or character that corresponds to the 
salvation offered. In describing this love of God we can 
make usc of the same theological distinctions which we em
ploy when we speak of God's will. Reformed scholars con~ 

sistently teach that there is a will of God, his revealed will, 
which displays a will toward the realization of something 
which he has not decretively willed. Since we must not 
abstract God's love from his will ( God is One - simplicitas 
Dei ), why can we not adoratively face the same kind of 
apparent contradiction when we speak of God's love? In 
the legitimate and necessary interest of maintaining the 
sovereignty and unique and free love of God to the elect 
as revealed in the de6nite particularity of the atonement 
we must not tone down, render suspect, or questionable 
the genuine redemptive character of God's love revealed in 
the preaching sihlation. Both aspects of this apparent con
tradiction must receive their accent if we are to do full 
justice to the adorable greatness of God's love to sinners. 

It seems to me that Prof. H. Dekker's distinction between 
redemptive and redeeming love does Dot do full justice to 
all the facets of the problem. Perhaps if he would employ 
the distinctions indicated above, he could more adequately 
emphasize his point that there is real, redemptive love dis
played to a ll who hear the gospel ( remember his original 
intention was geared to missions) and still unambiguously 
articulate the unique character of God's love to the redeemed 
(the elect ) for whom complete redemption was secured in 
Christ's work. It seems to me that when all is said and done 
Dekker must hold to some sort of qualitative distinction 
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when he speaks about God's love if he is to describe fully 
the manifold richness of God's love to sinners. It will be 
both instructive and interesting to hear more from our 
Professor on this matter. 

By saying "God reveals a genuine redeeming love in the 
gospel offer and yet he reveals this lOve in a unique way 
which does not cancel out or ignore the particular redeem
ing love of his decree or Christ's atoning work," we can 
deal with Editor Vander Ploeg's question. In his analysis 
of Dekker's views he raised this question: "If God actually 
bestows his infinite love that is redemptive upon someone, 
how could this possibly stop short of being at the same 
time a redeeming love? (The Banner, March 1, 1963, p. 9.) 
It seems to me that if we respect the theological formula 
(if there is a better one I would be most happy to learn of 
it), namely, God wills earnestly and genuinely in his re. 
vealed will that which he is not plensed to will in his 
secret or decretive will, then we can say in ~nswcr to the 
Editor : '''We don't know. God's love as his will is so in
effably great, so adoringly variegated, so multifonn in its 
Oneness that we can only bow before his unsearchable 
ways. The love of God revealed, displayed, bestowed in the 
pre.'l.ching situation freely comes to all, and yet we know 
that this love is irresistible and insuperable as it works it
self out according to the counsel of his good pleasure." This 
attempted answer to Vander Ploeg's legitimate question is 
only a confession of faith, devoid of logical consistency, 
hopefully unrelated to theological irrationality, and elicited 
by the ways of our Triune God whose judgments are un
seareh.'l.ble and whose ways are past tracing out. 

Tn the current discussion there are two simple ways out 
of our theological misunderstanding and haziness. On the 
one hand, interested in maintaining the reality of God's love 
revealed in the gospel offer, one can obscure or deny the 
reality of the particularity and insuperably sovereign char
acter of God's decretive love and atoning love. On the 
other hand, interested in maintaining the uniqueness and 
sovereign character of God's electing and atoning love, one 
can obscure or deny the reality of truly redemptive love 
which is displayed in gospel preaching. I have tried to 
avoid both of these simple solutions, as everyone is in
terested in doing. As we continue our conversations let us 
pray for light which will aid us in seeing something of the 
grandeur and glory of God's victorious program of world 
salvation. 

THE SINNER 

Sinners hear sermons and are confronted with the Savior 
in the form of human words. These sinners are sons of 
Adam. In Adam they hroke the covenant which God in his 
pre-fall favor had instituted (Romans 5). In the sermon 
Christ Jesus, the second Adam, is commanding, inviting, 
urging and calling covenant-breakers back to Father's fel
lowship. God through the foolishness of the preaching ( in
cluding the gospel offer) is maintaining the claims of his 
original covenant upon aU men. This is God's love in action, 
the kind of love described above. God is not merely active 
redeeming his creatures for his own glory, hut he is 
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grandly busy in bringing lost covenant-breakers back to 
his paternal bosom. This facet of the matter gives unique 
accents to the mission situation which underline God's 
patience, his tenderness, his paternal concern fo r children 
who wilfully have left and who willingly continue to run 
away from our heavenly Father's home_ Taking no pleasure 
in the death of the wicked (Ezek. 18:23,33: 11 ) our Father 
urges us on to the happy and victorious task of true mis
sions. It seems to me that our theology of missions could 
fruitfully reHect on the implications of the original covenant 
structure of human history for our work of foreign and 
domestic mission effort. 

Sinners, Adamically conditioned people who willingly 
love their sinful wanderings, must know the high serious
ness of the preaching situatiOIl. As the Savior invites, com
mands, urges and instructs them, they must react in re
pentance and faith. Sophisticated intellectual negations, 
wanton lustful rejection, indifferent careless ignorings' are 
not tolerated by the Sender. Love can and does show its 
other side which is wrath, awful in its holy majesty. Isaiah, 
a sermon-maker, was commissioned: "Go, and tell this 
people, Hear ye indeed, but perceive Ilot. Make the heart 
of this people fat, and make their cars heavy, and shut their 
eyes; lest they see with their ears and understand with their 
heart, and tum again, and be healed" ( Isaiah 6:9, 10). Nor 
must we forget the words of Christ himself in Matt. 13:11
17. And the awful words of Rev. 22: 10-12 are still in force. 
Every sinner in the dynamic arena of the preaching situa· 
tiOD lives in an atmosphere charged with the realities of the 
end of the ages. Every sinner meeting the Sender in the 
sermon is touched by the powers of the age to come. Christ 
is patient, tenderly 10ngsuHering, but he does not always 
strive with man. We must urgently, insistently, immediately 
pray for faith lest he harden the heart and release the ter
rible, lifc-destroying power of his wrath. «See that ye refuse 
not him that speaketh. For if they escaped not when they re
fused him that warned them on earth, much more shall not 
we escape who turn away hom him that wameth from 
heaven : .... Wherefore, receiving a kingdom that cannot 
be shaken, let us have grace, whereby we may offer service 
well-pleasing to God with reverence and awe: for our God 
is a consuming fire" ( Heb. 12:25,28,29). Today is the day 
of salvation. 

To the sinner who does believe comes the joy unspeak
able of living in the presence of the reigning Redeemer. The 
great Shepherd of the sheep gently leads those that are his 
own as he transforms them from glory unto glory. In the 
sermonic confrontation between the Savior and the saved, 
consciences are cleansed from evil works, wounds are 
healed, tears are wiped away, and the believer is given 
strength to continue his happy journey toward home where 
his life is hid with Christ in God. As we worship in our 
sanctuaries let us pray that each sermon may bring both 
sonnon-maker and sinner into the saving presence of the 
Sender. With such prayer Christ's work and our lives move 
on from victory unto victory unto the praise of the glory of 
the grace of the Triune God whose ways of love are so dif
ficult to comprehend and yet so delightful to behold. 

nine 



A Missionary muses on ...• 

"THE WRATH OF GOD" 

THE SCRIPTURAL teaching concerning the wrath of 
God should come into clearer focus in our Reformed 

preaching, teaching and di,>cussion. 

John wrote: "He that believeth not the Son shall not see 
life, but the wrath of God abideth on him" (John 3:36). 
Also Peter makes it very clear that those who live as un
believers remain under the wrath of God. 

If we would begin to assess in a realistic and lively way 
what it must mean to have the infinite and immeasurable 
wrath of the sovereign God abide on a fellow human being, 
we would certainly become much more mission-minded. 
To contemplate the fact of God's wrath in all its fearfulness 
would certainly remove any indif£erence or callousness 

which may have developed in our attitude towards unbe
lievers. A contemplation of fellow-men suffering under 
God's wrath, as Jesus described this in the parable of Laz
arus and the rich man, would incite us to greater efforts 
in bringing the word of salvation to unbelievers. 

III summary, then, instead of toning down or relegating 
to the background God's wrath against sin and abiding on 
sinners, we should stress it in its proper context. Thus OUl 

love for our fellow-men would be quickened. Our zeal to 
preach the gospel of God's wondrous love for a sinful world 
to all unbelievers everywhere would be greatly increased. 
Our attempts to live the Christ-like life as redeemed and 
sanctified servants of God would be much enhanced. 

-GERARD VAN GRONINGEN 

, , , 

"ON THE INSPIRATION OF THE SCRIPTURES" 

-
The synodical decisions of Reformed churches, 

especially on matters of faith and life, are of un
usual significance. Here under the guidance of the 
Holy Spirit the churches declare officially what they 
deem God's Word plainly teaches. Matters so de
cided, therefore, are regarded by the membership 
as " ... settled and binding." 

Many of these decisions are not easily available, 
since only a limited number of copieS of Acts and 
Proceedings of such major assemblies are in cir
culation. As a service to all our readers, this maga
zine will present regularly some of the outstanding 
decisions taken in the family of Reformed churches. 

"a. The doctri-ne of inspiration (to which the Christian 
Reformed Church holds) is to .the effect that Holy Scripture 
alone qnd Holy SCripture in its entirety is the Word of G04 
written, given by inspiration of God to be the rule of faith 
and practice, an inspiration of an organic nature which ex· 
tends not only to the ideas but also to the words of Holy 
Scripture, and is so unique in its effect that Holy Scripture 
alone is the Word of God. 

"b. This doctrine of inspiration, while holding that t~ 
human authors of Scripture were moved by the Holy Spirit, 
80 as -to insure that what they wrote communicated infaIr 
libl!! God's self-revelation, also maintains that the Holy 
S1Jirit did not suppress their personalities, but rather that 
he sovereignly prepared, controlled and directed. them in 
such a way that he utilized their endowments and experi
ence, their research and reflection, their language and style. 

This human aspect of Scripturc does not, however, allow for 
the inference that Scripture may be regarded as a fallible 
human witness to divine revelation, for such an evaluation 
constitutes an attack upon the glorious sovereign work of 
the Holy Spirit in inspiration. 

"c. This estimate of ScriptUf'e is the demand arising from 
the witness which Scripture itself bears to its divine origin, 
character and authority. More particularly it is demanded 
by the witness of our Lord and his apostles, and to enter
tain a different estimate is to re;ect the testimony of Christ 
and of the apostles. 

"d. This doctrine of Scripture must not be regarded as a 
dispensable addendum, far less as a merely human accre
tion, ·to our Christian faith. Holy Scripture is the only ex
tant form of redemptive revelation. Faith in Scripture as 
God-breathed revelatory Word is implicit in our faith in 
the divine character of redemption itself. 

"e. These considerations that Scripture persuasively wit
nesses to its own God-breathed origin and character and 
that as redemptive revelation it is necessarily characterized 
by the divinity which belongs to redemption are the ex
planation of the sustained faith of the historic Christian 
church that Scripture in its whole extent and in all its parts 
is the infallible and inerrant Word of God. 

"I. To this faith as it is clearly expressed in the creeds 
of the Reformed Churches the Christian Reformed Church 
bears witness alld on the basis of this doctrine of Scripture 
seeks ta testify to the whole counsel of God in the unity of 
the Spirit (l)1d in the bond of peace." 

Acts of Synod 1959, p. 59, of the 
Christian Reformed Church 
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A REVIEW 

"SCIEnCE, 600 AnD YOU" 

by NICHOLAS J. MONSMA 

Review of the recent book written by Enno Wolthuis. 
Published by Baker Book House, Grand Rapids, Mich., 
1963. 121 pages. Price $2.50. 

I ASSUME tJlat most of our readers know that the author 
of this book, Dr. Wolthuis, is professor of chemistry at 

Calvin College, Grand Rapids, Mich. He received the 
bachelor's degree from Calvin College, the master's degree 
from the University of Michigan, and the doctorate (Ph.D.) 
from the University of IllinOis. Dr. Wolthuis is an elder 
in a Christian Reformed Church, and the readers of TORCH 

AND ThUMPET have had the privilege of becoming ac· 
quainted with him through his valuable contributions in 
this periodical on the Heidelberg Catechism": 

The purpose which Dr. Wolthuis had in mind in writ
ing this volume is clearly stated. "This book," so he writes, 
"sets forth our view of the way in which one can profess 
the Christian faith and at the same time welcome and pro· 
mote scientific progress" (p. 4). In another context he ex· 
plains, "More specifically, we wish to face the question 
whether science and religion merely supplement, or actually 
modify each other. Still more concretely, we expect to con· 
sider the question, What should be the attitude of the Prot· 
estant Christian toward the sciences and scientific activity?" 
(p. 6 ). Near the end of the book Dr. Wolthuis expresses 
himself in retrospect and states, "Our intention has been 
to show that only the Christian view of life is able to give 
dignity to the scientific enterprise and make sense of it" 
(p.117). 

In reading and reviewing this book due consideration 
should be given to the readers whom the autbor had in 
mind. He describes these as follows: 

'1t [the book) is written particularly for the youth, 
for those who are thoughtful enough to seek answers 
to some of the basic questions of Ufe. It presumes no 
extensive knowledge of the natural sciences nor of 
theology. Rather, this book is intended primarily as 
a guide to those who have never had the privilege of 
receiving a systematic education in religiOUS matters" 
(p.4). 

Chapters I and II (pp. 11· 35) are devoted to a brief, 
but valuable description of the history of science. The 
author carries us from ancient times, through the scholasti· 
cism of the Middle Ages, the Sixteenth Century Refonna. 
tion, the so--called Scientific Revolution, to the present times. 
To appreciate the present we must learn to understand the 
past with its shifts in emphases as well as its changes in 
methods and purposes. For that reason these chapters 
should not be neglected. After the account of the history 
of science, the author discusses a number of features of 
his subject. 

At the outset I feel prompted to express my appreciation 
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of this work of Dr. Wolthuis. It is admirable that he has 
succeeded in condensing so much in such a small space and 
that he did it so well. Moreover, it is a matter of consider· 
able satisfaction to me that I find myself in agreement with 
the basic principles of this Christian scholar. There may 
be points of difference, but I consider it altogether possible 
to discuss such differences with Dr. WoIthuis upon the 
basis of the jointly confessed principles of God's Word. 

Allow me to state further, by way of introduction, that 
the writing of a review should be dencate and conscientious 
work One must be fair to the author and truthful to the 
book itself. I shall strive after those ideals and shall, to 
that end, quote copiously. But I hope that this review 
will not be considered a substitute for the book itself. " 1£ 
anything, it intends to serve as an incentive for all to read 
this valuable publication. It treats an important. subject ~ 
important especially in our day. 

THE MODERN MIND 
Dr. Wolthuis is fully aware of the present spiritual or 

mental atmosphere in wbich not only scientists and scholars; 
but all men move. He understands the view or philosophy' 
of life which influences men and women everywhere. He 
states, 

". . . while in fonner times faith in God as Creator 
sparked some to activity in the sciences, today the 
tables are turned, and God, or some supreme po~er, 
is brought in only if necessary to explain what seems 
to lie beyond reason" (p. 38). " 

And again, the "'prevailing thought" today, 
...... is a philosophy of life which is content to limit 
its interests to this world. It seeks to explain all we 
know, including man himself, in terms of physica1 
processes which obey natura1 laws discovered by the 
inductive, experimental sciences. What is real, it says, 
is that which we can describe Scientifically; all else, 
if other there be, is forever unknown to us, so why 
bother about it" (p. 40). 

And also, that the modern mind has completely succumbed 
to the fascinations of the scientific method (p. 41) . 

For want of a better tenn Dr. Wolthuis calls this pre. 
vailing thollght of today "Naturalism." One might also call 
it "Secularism." However one desires to designate it, I 
think we are agreed that this mind or this course of think· 
ing is based on the conSciously or unconSciously accepted 
premise that God and all religiOUS considerations are to be 
ignored and excluded from one's view of life and from all 
scientific endeavor. Dr. Wolthuis certainly did well in call· 
ing attention to this evil, for the unbelieving world often 
speaks of tolerance, but it is intolerant itself and denies 
the Lord our God as well as his truth. We should not allow 
the antithesis to be dimmed. God is to be acknowledged in 
all our ways and, therefore, a1so in the laboratories of 
scientists. 

EFFECT Of SIN 
Of course, it couJd Dot be expected that a complete des· 

cription of the doctrine of the faIl of man and of sin be 
given. However, the author does not neglect this subject, 
but takes it into account. He writes that for a naturalist 
it is "entirely natural" to relegate the claims of religion to 
the realm of speculation instead of fact, and he states, 
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· . but only because of sin. The sinfulness consists 
in this, that man refuses [italics, mineJ to acknowl
edge the authority of God who speaks to him in a 
language other than, or besides, that of the sciences'" 
(p.42) . 

In another place he describes the sad situation. 
Man, " . . no longer occupies the high position of 
communion with Cod. No longer is he able to under
stand the creation and to use it as it was intended to 
be understood and used. In God's mercy he was not 
reduced to the level of the animal Or of inanimate ob
jects, but retained his reasoning powers. But even his 
reason was darkened and distorted by his sin. In his 
search for the meaning of the universe he now 'wor
ships and serves the creature moro than the Creator' 
(Rom. 1,25 )" (p . 55). 

Dr. Wolthuis supplies us with a rather full description 
of the effects of sin upon man by stating, 

"Once again it is well to remind ourselves that sin 
has corrupted the mind and wiU [italics, mine] of 
man so that it is not natural for him to see the world 
as a revelation of God" ( p. 105 ). 

I have taken the liberty of underscoring some words in 
these quotations, since by these expressions the author dis~ 
tinguishes himself not only as a Christian scholar, but as a 
Calvinist. The uniquely Reformed doctrine of total deprav
ity is in that way not only confessed, with its teaching of 
spiritual impotency and proneness to evil, but the admission 
is thereby also made that both the reasoning ability ( the 
mind ) as well as the volition (the will) of man have been 
impaired and perverted by sin . No Arminian or Roman 
Catholic would subscribe to that view. 

THE SCIENTIFIC METHOD 
Dr. Wolthuis supplies us with an enlightening descrip

tion of the popular and much praised scientific method. He 
states that it has especially two features. The first is that 
since only quantitative data has universal acceptance, 

"... the quantitative aspects of nature received the 
most attention, so much so that today when one speaks 
of having applied the scientific method to a problem 
he is taken to mean that he probably has figures to 
prove his point" (p . 38) . 

The second feature is its "objective character." 
This method" ... has come to mean a thoroughly im
partial, unprejudiced study of this world. It is as if 
one divests himself of all his preconceived notions, 
an d his aspirations, and cold ly observes nature 'out 
there' to see what it says to him through his senses" 
( pp. 38,39). 

Now it is stated that some scholars consider this sci
entific method merely as a "l aboratory technique," while 
others insist that it includes a "'philosophy of life" (p. 66). 
Says Wolthuis, "'The average practicing scient ist considers 
it to be, and uses it as, a technique and no more" ( p. fJl) , 
and in that way he approves of the method. A Christian 
in science, says hc, u. may borrow its techniques [i.e. 
of the scientific method] which employ the gifts all men 
possess" (pp. fJl, 68). However, there are, so he continues, 

"The few philosopher-scicntists [who] insist that the 
scientific method includes more than this [laboratory 
technique]. They aver that nature alone can tcll us 
what nature is, so that one may not prcsuppose any
thing about it before he applies his technique to a 
study of it" (p. 67). 

twelve 

As could be expected, Wolthuis rejects the scientific 
method as a philosophy. The Christian in science, he says, 
" . . . cannot subscribe to the philosophy underlying, and 
sometimes considered a part of, scientific method ... " (p . 
68) , and on the preceding page he states, 

"Obviously the Christian cannot accept such a posi
tion. Instead, he starts with another presupposition, 
namely, that God has revealed to man, through the 
Scriptures, certain facts about nature which are fun~ 
damental and not leamed by any other means." 

I feel thankful for this instruction of Dr. Wolthuis, and 
I think that the important distinction he makes between the 
technique and the philosophy of the scientific method will 
prevent us from committing the folly of casting out the 
babe with the bath. 

LIMITATIONS OF SCIENCE 
I should say that I admire and feel thankful for the 

scholarly honesty and balance of Dr. Wolthuis. He knows 
not only the point where science might turn into specuJa
tion, but he recognizes this point and refuses to anow the 
one to integrate itself into the other. The author devotes 
an entire chapter ( the fourth ) to the subject, "Science 
Has Its Limitations." Of course, the whole chapter shou1d 
be read. Allow me to give a few significant quotations. 
The " ... experimental requirement [of science1 can be 
met only in the p resent ti me. The past , and especially the 
beginning of things, lies beyond the grasp of this method, 
and so science can only specuJate about the origin and early 
history of this world" (p . 50). Science," ... is limited in 
its judgments to things which exist in time and can be 
manipulated" (p. 51 ). "'The sciences operate within pre
determined limits. These limits include only the sensible, 
measurable characteristics of things" (p. 52). "Science is 
better suited to describe than to prescribe, and even when 
it describes it is far from infallible" (p . 53). 

Moreover, the author acknowledges that scientific knowl~ 
edge" ... is quite a subjective body of infonnation, in 
which the minds of men p lay a very large part. The his
tory of science clearly shows that what is considered. sci~ 
entifically true today may not be so tomorrow. Theories 
have come and gone" (p. 47). Again, "Many of the prob~ 
lems which confront us are of such a nature that they can~ 
not be handled by the experimental methods of the sci~ 

eoces" (p. 49). In addition the follOWing is important, 
"It now appears that we shall never be able oomplete
ly to define the nature of the minutest details of 
matter, and shall have to be content with probability 
judgments about them. To add to the difficulty, the 
borderline between matter and energy seems to have 
vanished completely" ( p . 43). 

All these acknowledgements appear to confirm the con
tention that a separation must be made between Cod's 
work of creation and that of H is p rovidence. Gen. 2: 1-3 
makes tllat separat ion by stating that creation is a «finished" 
work of Cod and that it has, therefore, come to an end, 
but providence continues. Creation withdraws itself from 
experiments, but the work of Cod's providence can in lOany 
instances and to an extent be investigated scientifically. 
(Cf. pp. 85 and 86 also in this connection.) 
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NATURE AND SCRIPTURE 
It stands to reason that Dr. Wolthuis discusses the ever 

recurring problem associated with the relation between 
nature and Scripture and the value of each, He describes 
the Christian position and states that, 

..... this requires a respect for both nature and Scrip
ture because both are the work of the same Cod, 
and which insists that God's Word is normative [ital
ics, mine] for all of living, also for scientillc activity" 
(p.62). 

In Hne ""ith this he states, after having quoted Rom. 
11:36, "'That being the case, His [God's] Word certainly has 
priority [italics, mine] over the words of men" (p. SO); 
and also, "we believe Cod has given us His interpretation 
of nature, the only true one, in His Word, the Bible" ( p. 
82, see also pp. 58 and 99). Again the author holds. 

"'The Christian faith asserts the authority of God who 
has revealed Himself in SCripture but also in nature. 
It asserts, further, that science cannot construct a 
satisfying account of nature without taking into ac
count what Cod has said about HimseU and His crea
tion in His Word" (p. 61). 

On the follOwing page Dr. Wolthuis strikes the same note, 
"'Either one excludes God as He has revealed Himself 
in His Word or he includes Him in his thinking. Either 
he assumes man to be the measure of all things or he 
accepts in faith the authority of God, also in the sci
ences. This authority can never be derived from 
nature, but transcends space and time. I t is absolute 
and final" (p. 62). 

Considering these and similar statements of the author, 
it surprises no one that he sets himseli against Thomism, 
that is, against Roman Catholic views. Thomism insists, 

".. . that science does not need the light of Scripture 
to see truly and to understand nature for the revela
tion of God that it is. In this view, God's revelation 
in the Bible is merely a supplement to, and side-by
side with, nature as a revelation of the Creator" (p. 
72). 

I have again underscored two words in the above quota
tions. I think that these are key words not only, but also 
describe the relation between nature and Scripture correct
ly as well as their value. We must adhere to that position 
and allow it to have its proper impact upon Our thinking 
and work. 

ARTICLE 2 - BELGIC CONFESSION 
Now it may be remarked that some among us come 

dangerously close to this Roman Catholic or Thomistic error, 
or an error similar to it, by insisting that nature constitutes 
"another Bible" alongside of the Word of Cod, the Special 
Revelation of Cod. I don't think that the author cares to 
join such as hold those views. However. Dr. Wolthuis 
borrows the language of Article 2 of the Belgic Confession 
of Faith and concludes, "Nahrre and Scripture supplement 
each other in revealing Cod to us" (p. 58). I wish that he 
had elucidated that expression. The Article states that 
Cod •.... makes Himself more clearly and fuUy known to 
us by His holy and divine Word." True, that might create 
the impression as if we intend to confess by that statement 
that God makes himself less clearly and fuUy known by 
nature, and "more clearly and fuU y" in his Word. Nature 
would then be considered as taking us part of the way in 

acquiring knowledge of God, but Scripture would be con
sidered as taking us to the end of that 'vay. In that sense 
Dr. Wolthuis's statement that the two revelations of God 
"'supplement each other" might be understood. Yet in the 
light of the quotations given above, 1 feci sure that he does 
not want us to do that 

Moreover, we should realize that Article 2 of the Con
fession does not permit that sort of an interpretation. In 
the first place. it certainly requires no special argumenta
tion to assert that the reformers, who produced the Con
fession, though the Church adopted it, disagreed definitely 
with the Roman Catholic conception of the relationship 
between nature and Scripture. Everybody knows that But, 
in the second place, we must remind ourselves of the fact 
that Article 2 is part of the confession of our faith in God 
and His W ord and that it is not philosophy. For that reason 
this Second Article does not intend to say that if an UJl

believer approaches both revelations of God, he will dis
cern that God makes himself more clearly and fully known 
in the one than in the other. The fact is that an unbeliever 
does not recognize the God of the Scriptures in either. But 
the position of the belicvCT in God's Word is presupposed 
in the Article. From that point of view it is stated. that 
to him, to the believer~ the Word reveals God "more clearly 
and fully" than does nature. In that sense, that is to the 
believer, it may be said that Scripture "supplements" nature, 
and, I assume, that Dr. Wolthuis wants us to take the 
expression in that way. Otherwise the statement might lead 
in the direction of Thomism, to say the least. 

EVOLUTION AND GENESIS 1 
At present one is especially interested in the attitude as

sumed toward the evolutionary hypothesis as well as toward 
the .first chapter of Genesis. Dr. Wolthuis expresses him
self plainly in this respect. Says he. " ... we must reject all 
thought of an eternally developing universe as is implied in 
much evolutionary thinking today·' ( p. 90). On page 99 he 
states that he does not "".. . accept the evolutionary theory 
as a fact." Though he states that he is " ... inclined to allow 
for a considerable difference of opinion with regard to the 
details of the creative narrative," yet he writes, 

'"'In Our estimation we are not dealing here with myth 
or fiction, however. We read the first chapter of Gen
esis as an historical account. But it seems to us that 
God is here telling men in rather general language 
how He brought this world into being, and in what 
order He introduced the various creatures which in
habit it. That is to say, God created this world and 
all that is in it. and He tells uS that He did so by an 
historical succession of supernatural acts" (p. 1(0). 

Dr. Wolthuis expresses himself still more pOSitively, 
"We feel sure that each successive step was by a 
creative act of God. For example. it appears to us 
that the appearance of plants, or of animals, and cer
tainly of man, was not by gradual development from 
a lower order. It is not even respectable science to 
say that a living thing sllch as a plant evolved from an 
inanimate object such as, for example, a mineral ... 
There are orders, or levels, among God's creatures, 
and the things of one order are not derived from a 
lower order ... We find it difficult, yes impossible, 
to understand how anyone can bridge the radical dif-
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ference between man and animal by a process of 
gradual development'" (pp. 101, 102 ). 

SEMANTICS 
These quotations are plain. Dr. Wolthuis rejects the so

called theory of descent and, therefore, also the theory of 
evolution. Yet he states, "History clearly shows that men 
have supplied the details of interpretation in the light of 
the knowledge of their day," and he reminds us " . .. that 
we have in the creation story an account which must not be 
taken as being detailed or as stated in scientific language" 
(p. 100) . He points to some examples by which he intends 
to substantiate this claim. For that reason, I suppose, he 
also speaks of "rather general language" in this connection. 

These are, of cowse, problems of hermeneutics (the 
science and art of the interpretation of the Bible ), which 
have in this day been accentuated by a greater emphasis 
upon the requirements of semantics - the exact meaning 
of words in their historical development and in a given 
context. These techniques are difficult to handle, because 
they get out of hand so easily and may create the anxieties 
of skepticism. One may become disturbed by wondering 
whethcr any language can be understood and whether com
munication is possible. For that reason it is well to remark 
that the Reformation doctrine of the perspicuity of Scrip
ture still stands ( cf. Ps. 119: 105, 130; John 5:39; Acts 17:11) . 
Such important discoveries as the Greek papyri and the 
Dead Sea Scrolls have not upset that doctrine. Moreover, 
though the remarks of Dr. Wolthuis concerning the words 
used in Gen. 1 deserve consideration, yet no matter how 
these words are explained they will not, I trust, change his 
views of the creation narrative. Again, it shouJd be em
phasized that the interpretation of no chapter or text is an 
isolated undertaking. Since Scripture is an organic entity, 
all of Scripture, also Gen. I , must be explained in the light 
of the rest. I·fence the references of Jesus and of his apos
tles to this chapter must be taken into account. Moreover, 
think of such passages as Ex. 20:11; Matt. 19:4; Rom. 5:14; 
I Cor. 15:45; II Cor. 11:3; and I Tim. 2:13, 14. 

It will be understood that we are dealing with a com
prehensive subject here. It requires considerable elucida
tion. It is not possible to enlarge on it in this review. Allow 
me to ask the question, however, whether it would not be 
better to speak of the language of Gen. 1 as being non
technical, rather than of being non-scientific or general. I 
think a1l will agree that not only the language of Gen. I , 
but the language of all of Scripture is non-technical. We 
must, for instance, be careful in imposing the technical 
language and nomenclature of dogmatics upon Scripture. 
All definitions of dogmatics are not necessarily acceptable 
in every instance in which the terms are used in Scripture. 
Nevertheless, the Synod of Assen of the Netherlands (1926) 
spoke of the ic1aarblijkelijke" (obvious or evident ) mean
ing of Scripture. I think we should continue doing that. 
The doctrine of the regtda fidei ( rule of faith ) also de
mands this. I have no doubt that Dr. Wolthuis agrees. 

ADMISSION OF IGNORANCE 
I am happy to say that the reading of this volume has 

given me great respect for the author as a scientist and 
scholar. He is honest and does not hesitate to restrict him
self to well-established facts. He states that one does well 
to be cautious in deliverances on many matters pertaining 
to Genesis 1, and to say without hesitation '1 do not know" 
(p. 99). That position surely demands morc respect than 
the statement of someone like Dr. J. Veltkamp of the Nether
lands, who asserts boldly, ''Evolution is an established fact" 
(Bezinning, 1962, No. I , p. 19 ), whereas he full -well knows 
that there are unabridged gaps in the existence of things. 

However, it seems to me something should be added to 
one's admission of ignorance. For such an admission does 
not throw the field wide open for unbridled speculation and 
fanciful hypotheses. Though one may not be able to speak 
positively and to say just what a thing is and what an act 
implies, yet he may be able to speak negatively and say 
what these do not imply. Dr. Wolthuis is, for instance, con
vinced that the things in one order of existence are not 
derived from a lower order (p. 102 ). Such a negative state
ment is significant, because it excludes the hypotheSiS of 
continuity Or of descent and, therefore, of evolution. I 
wonder whether we should not accept the rule that only 
such hypotheses are legitimate as are not in conflict with 
the obvious teachings of ~e Bible. We may, for instance, 
not meddle with a hypothesis which is contrary to the 
Scriptures and/or atheistic in character. 

CHANGE IN NATURAL LAWS 
Finally I should like to ask Dr. Wolthuis for an elabora

tion of a statement he makes on p. 94. He avers, "To say 
that natural laws may have been changed is equivalent to 
saying that we know nothing at all about the things which 
existed before such a change. On that basis the events 
mentioned in the first chapters of Genesis also defy identifi
cation." I just wonder how in the light of this "uniform
itarian" statement such places as Gen. 3:14, 16-19; 8:21,22; 
9: 13, 17 are to be interpreted. Surely the tragedy of sin and 
the catastrophe of the deluge brought about changes in the 
mora1 order of things. Why could these events not have 
brought about changes in the physical order of things and 
in natural laws? I do not wish to speak apodictically on 
this point, yet it seems to me that not only Scripture causes 
questions to arise in regard to Dr. Wolthuis's thesis, but 
there is also "external evidence." I understand, for instance, 
that Admiral Byrd found fossils of tropical plants in the 
frigid regions around the South Pole, and that frozen and 
well-preserved carcasses of animals, whose habitat is now 
in the tropics, are discovered in the tundras of the arctic 
regions of Siberia. These frozen animals give evidence of 
a very sudden death. I wonder whether this does not in
dicate a change in physical conditions and in natural laws. 
J know that explanations have been offered of these phe
nomena, yet I feel compelled to state, though J am a '1ay
man," that none of these theories, which have come to my 
knowledge, appear plausible to me. 

The book of Dr. Wolthuis is, therefore, thought-provok
ing and should be read widely. 1 thank him for writing, 
as well as the Baker Book House for publishing it. 
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UNDER CHURCH SPIIES 

CAn Any 

BOOD 

cornE 

OUT Of 

mEXICO? 

by PETER Y. DE JONG 

From December 8 through 20, 1963, an important meet· 
ing is scheduled for Mexico City. At that time the Com· 
mission on World Mission and Evangelism of the World 
Council .of Churches will hold its sessions. It will be a 
successor to the great series of world missionary conferences 
held in the' past-'- Edinburgh, Jerusalem, .Tambaram, Whit. 
by, Willingen and Ghana. 

Those who 1iav~ prepared these meetings look for great 
things. 

Among other things they promise that this commission 
"'will look at the missionary task from a new angle. It will 
not only represent six continents, but it will face six con· 
tinents. It , will be concerned as much with the witness 
of the' Christian' Church in ·Detroit as in Dahomey, as 
much with the pagans in Eu'rope as with the pagans in 
New Guinea ... We are concerned with what Cod is do· 

ing - his mission: we ask 'How can we, as Cod's people, 
together take the part he has prepared for us in his mis
sion to this new age which he has given us with all its 
daunting and alluring possibilities? What does it mean 
for us together, in this shrinking planet from which men are 
reaching out to the moon and the stars, to proclaim the 
Gospel to all men that they may be saved?" 

In order that many who cannot be present may still 
participate to a degree in this undertaking, the committee 
has prepared for wide distribution a pamphlet. It con
sists of «An Invitation to Bible Study" and asserts that «the 
foundation of the work to be done by the meeting in 
Mexico City will be the study of ten biblical words. We 
hope that by means of this study we shall be helped to 
see the world missionary task today in the perspective of 
God's saving revelation of himself to mcn." Studies in the 
ten selected Biblical words, prepared by Hendrik Berkhof 
and Philip Potter who will be the Biblical expositors at 
the meeting, are included in the pamphlet. 

These words are basic to any Biblical understanding of 
world Christian missions. 

These words are: -Create, Covenant, Reconciliation, 
Mighty Acts, Reveal, Householders, New Creation, Holi
ness, Witnesses, the Summing-Up of all Things. Here is, 
to use a phrase made popular by one of the books of Karl 
Barth, a "dogmatics in outline." 

In this pamphlet, to be sure, there are "slants" with 
which we who cherish the historic Christian faith as em
bodied in the confessional standards will disagree. Yet it 
is heartening to note that missionary leaders are willing to 
grapple with basic Biblical and theological issues. Fervent· 
ly we pray that those who raise the fWldamental questions 
which are involved will reverently let the Scriptures give 
them the answers so sorely needed. Then, to be sure, some
thing good will come out of Mexico City. Meanwhile we 
eagerly await a report on these sessions by our esteemed 
correspondent and colleague in Mexico City, the Rev. Roger 
Greenway who is serving as professor in the John Calvin 
Theological Seminary of that city. 

THE VATICAN COUNCil AND THE CULT OF MARY .••• 

In recent decades a new wind is blowing within the 
Roman Catholic Church. 

What had long been discusscd privately among Roman 
Catholic theologians, bishops and priests is now being 
brought out in the open. Many Protestants are surprised 
and even shocked that some of the doctrines and practices 
which they thought were una s s a i I a b I e within that 
church are open to debate. Bible reading apparently will 
receive much greater encouragement. Preaching is now 
supposed to take place at every celebration of the Mass. 
More significance is being attached to the role of laity with
in the church's life. 
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In a similar vein the Vatican Council seems ready to re
assess the place which the Virgin Mary has traditionally 
occupied within Roman Catholicism. 

In recent sessions two Latin American prelates warned 
that the excessive veneration accorded to Mary was a threat 
to sound spirituality within their lands. Thus they urged 
the Council to define more precisely and pointedly the 
devotion which may properly be accorded to her. Both 
Cardinal Henriquez of Santiago, Chile, and Bishop Sergio 
Mende-.l Area of Cuemavaca, Mexico, spoke on the danger 
of "excessive and sentimental devotion'" to the mother of 
our Lord. One council source went so far as to claim that 
this devotion "'has in some cases gone so far as to make 
her a goddess who displaces Christ. People ask her directly 
for favors, and pray to her instead of Christ." Much of 
this criticism was aired on the final day of a discussion 
on the "schema" (subject) of the nature of the church. 
After this discussion the Council accepted the "schcma" 
for a more detailed consideration by a vote of 2,231 to 
43, with only 'Xl of the church fathcrs abstaining. 

The veneration of Mary has long been a stumblingblock 
to cvangelical Christians. To them it robs our Lord Jesus 
Christ of his unique position as "our one, only, all-sufficient 
Mediator and Redeemer." We rejoice that seemingly the 
eyes of some Roman Catholic prelates are being slowly 
opened to this evil within the church. 

One swallow, indeed, does not make a summer. There
fore we do well to withhold any judgment on whether or 
not the Roman Catholic Church will return to a more 
Scriptural position. None of us can know at this time 
whether growing dissatisfaction with the unwarranted 
honors paid to the Virgin Mary springs from a genuine 
desire to live by the Word of God or from a passionate 
concern to increase the church's power by making it easier 
for some segments of Protestantism to unite with Rome. 
Meanwhile we do well to pray that the Spirit of truth 
may open the eyes of multitudes within that church to the 
glory and grace of our Lord Jesus Christ in whom alone 
there is salvation. 

A NOVELIST SPEAKS ON RELIGIOUS LIBERTY . ... 

Graham Greene is a well-known British novelist. He 
is also a Roman Catholic. Recently he has stirred up con
troversy because of his defense of the Castro regime as 
providing "the proper climate for creativity" in the island 
of Cuba. 

Some time ago he wrote Our Man in Havana. More re
cen tly in a radio hroadcast from Havana he criticized the 
American bishops of the church to which he belongs for 
their "false campaign about supposed religious persecution 
in Cuba." He asserted that he had not found the slightest 
evidence of such persecution during his stay there. This 
conflicts flagrantly with the many other reports which have 
.6ltered out of that unhappy land to be published in our 

newspapers, magazines and religious periodicals. But both 
because of his stature as a writer and because of his per
sonal presence in Cuba. his words have carried much 
weight with some people. 

What is at stake, of course, is a proper definition of 
religious persecution. 

This is a major issue in our day. Not only in Commu
nist lands but also in countries where the Roman Catholic 
Church is a force to be reckoned with. there is oppression 
which to all right-thinking Americans can only be con
strued as a form of religious persecution. 

For his report on conditions in Cuba The Christian 
Century has taken Graham Greene to task. According to 
the editor this novelist in his analysis has made himself 
guilty of "a double error." This is explained in some de
tail. "He (i.e. Greene) assumes that since the situation 
is not as bad as it could be it is therefore not at all bad. 
and he assumes that freedom of worship is the whole of 
religious liberty." Early in the revolution under Castro, 
so the article continues, all Roman Catholic and Protestant 
parochial schools were nationalized. Such properties as 
were used for these schools have been con6sca.ted. To 
date they have not been restored. Also, the churches are 
under such constraint, that they can DO longer function ef
fectively as the conscience of the nation. ]n no way are 
they permitted to criticize in the light of Cod's revealed 
will any government policies and acts. The elaborate es
pionage system which is in effect there has restrained 
religious leaders from criticizing the government even in 
private conversation. This compels the editor to conclude, 
"Apparently the novelist . .. does Dot know the meaning 
of religious freedom." 

With this judgment we agree. 

There is, however. something more fundamental which 
the article has failed to mention. How can Greene, com
mitted as he claims to be to the Roman Catholic faith, 
so misinterpret the nature of religious freedom? To us 
the answer is quite apparent In spite of what the American 
bishops have said in their criticism of Castro's policies and 
thus in defense of freedom for the Christian religion, Greene 
apparently mirrors the official position of his church more 
accurately than some of its high-ranking hierarchy. The 
Roman Catholic Church itself speaks too equivocally on 
the whole issue. The actions which it protests when speak
ing of Cuba are precisely the same as the injuries and 
insults which evangelical Christians bave been suffering at 
the hands of this church and its influential representatives, 
either directly or indirectly, in such lands as Italy, Spain 
and Colombia. On those incidents, which have often cost 
the lives of preachers and lay people upon several occasions, 
the Roman Catholic hierarchy is strangely silent. Greene 
in refusing to admit the presence of religious persecution 
in Castro's Cuba is simply applying a definition of "reli
gious liberty" which he has leamed only too well from his 
own church . 
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CARICATURES OF VERBAL INSPIRATION 

How Reliable Is Our Bible? 

by EDWIN H. PAlMER 

F OR 1,800 YEARS the church of Jesus Christ accepted 
as axiomatic the verbal inspiration and inerrancy of 

the Bible. The theological giant Augustine is exemplary 
in this view. In a letter to Jerome in A.D. 405 he wrote: 
'1 have learned to yield this respect and honour only to 
the canonical books of Scripture: of these alone do I most 
fi rmly believe that the authors were completely free from 
error. And if in these writings I am perplexed by anything 
which appears to me opposed to the truth, I do not hesitate 
to suppose that either the manuscript is faulty, or the 
translator has not caught the meaning of what was said, 
or I myself have failed to understand it" ( Letter 82). 

This ancient belief in the infallibility of the Word of 
God has been under pressure in the last two hundred years. 
Today's challenge is exemplified in Karl Barth, who writes 
that the Bible authors "can be at fault in any word, and 
have been at fault in every word." ! He goes 0 11 to state: 
"If God was not ashamed of the fallibility of all the human 
words of the Bible, of their historical and scientific inac
curacies, their theological contradictions, the uncertainty 
of their tradition, and, above all, their Judaism, but adapted 
and made use of these expressions in all their fallibility, 
we do not need to be ashamed when He \vilIs to renew 
it to us in all its fallibility as witness, and it is mere self
will and disobedience to try to find some infallible elements 
in the Bible."2 

Between these two beliefs, thinking students have to 
choose. In order to choose intelligently, a student must 
know what he is chOOSing and rejecting. Today, it is 
not easy to know what the church's position has been, for 
the attackers of the doctrine of verbal inspiration have 
thrown up many images of the doctrine which are only 
caricatures of it. Permit us to state at the outset, therefore. 
what we shall attempt to do in a few articles. We will 
not set forth the authority of the Bible or its proofs or 
the doctrine of the testimony of the Holy Spirit to the Bible, 
but we will simply concentrate on the oft-represented cari
catures. We will describe what the doctrine of verbal in
spiration and the incrrancy of the Bible does not mean. 

o 0 0 0 

Verbal inspiration does not pertain to the ~apographa" 
but only to the "autographa." 

The autographa ( au-tog'-rapb-a ) of the Bible are the 
ori ginal leather or papyrus manuscripts which the Bible 
authors actually wrote in Hebrew or Greek. These have all 
been lost. No one knows what happened to them. The 
apographa (a-pog'-raph-a) are copies of these original 

manuscripts. The church has held that only the autographa 
are inerrant and not the apographa. J 

The reason for asserting this is twofold. First of all, 
the Bible does not attribute inspiration to oopyists, trans
lators, or printers. It says tllat "holy men of old spoke 
as they were moved by the Holy Spirit" (II Peter 1:21). 
"Holy meo" refers to Biblical authors such as David, Jere
miah and Amos, and not to an early copyist who sleepily 
made a mistake in copying the Bible or to a twentieth
century translator (however sensitive he may be to the 
problem of a faithful and yet not stiff translation ) or to a 
printer who transposed two lines. 

Another reason for asserting that the Bible is infallible 
only in the autographa is to be found in the oomparison 
of the variations in the apographa. Such a study will re
veal that no two versions of the Bible agree in all details, 
but that some add to, subtract from. and may even con
tradict other versions. When one version omits a verse 
that is in another, it is obviOUS that both cannot be faith
ful to the original. To mention only three examples. note 
that the Revised Standard Version omits the doxology to 
the Lord's Prayer as found in the King James Version 
(Matt. 6:13b), skips verse four in John 5, and begins John 8 
with verse twelve. 

o 0 0 • 

As for translations, it is often impossible to give the 
precise shade of meaning that a word has in another 
language. In one language words build up certain con
notations because of a definite kind and number of contexts 
in which it is used. In another language the contexts, 
which detcrmine the meaning, may be somewhat different. 
Compare any two versions of the Dible in any part to see 
how translators have differed as to the precise nuance of 
meaning. Perhaps it is in the choice of words ("keep" or 
"guard," "blameless" or "without blemish," "falling" or 
"stumbling"-as in Jude's doxology, v. 24 ), or in the 
order of words (a different emphasis can be conveyed by 
a different position ), or in a hapax legonuma (a word 
that occurs only once in the Bible). There are many names 
of birds, fish and animals which we cannot identify. For 
instance, is the last of the "'unclean" creeping animals in 
Lev. 11 :29 a land crocodile (Septuagint ), a tortoise (AV ), 
a great lizard ( ARV, RSV ), or a crocodile (Donay)? 
And how do we translate the beautiful Greek word para· 
cletos of John 14:16,26; 15:26; and 16:7? Is the Spirit 
hereby designated as a helper, a comforter, or an advocate, 
or all three? 
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Furthermore, even if an exact English equivalent should 
be found for a Hebrew or Greek word, there is no guaran
tee that this English word will be an exact translation 
in years to come. For English words change from year 
to year and from place to place. Thus let in the King James 
Version meant hindered in the seventeenth century (cf. 
II Thess. 2:7 and Rom. 1:13). Similarly, at that time by 
and by was used for immediately ( Mk. 6 :25 ), suffer for 
allow ( Matt. 19:14 ), carriage for baggage ( Is. 10: 28), con
versation for conduct (Ps. 37:14 ), furniture for saddle ( Gen. 
31:34. and nephews for grandchildren (I Tim. 5:4), to 
mention only a few examples. 

For all of these reasons it should be obvious that, when 
the church asserts the infallibility of the Bible, it cannot 
meaD that the apographa are infallible. 4 To say so will 
involve it in insoluble cmbarrassments. To state the case 
very strongly, no ancient manuscript, version, or translation 
that we have today may be unqualifiedly considered the 
Word of God. The simple reason is that no manuscript, 
verSion, or translation that we have is exactly as it came 
from God, free from error. Only the autograpba are the 
inerrant Word of God. 

However, no one should worry because we do not have 
the originals. As we shall see in a moment, for all practical 
purposes we do. The diHerence from the autographa is 
infinitesimally small. The student may firmly declare of 
the King James Version or the American Standard Version 
or the Revised Standard Version: i'his is the Word of God" 
- if he remembers that God wrote only the autographa and 
is not responsible for translators' errors and language 
change. 

Certain corollaries of this main thesis are the following : 
1) The punctuation of modern Bibles is not to be re

garded as infallible. The autographa used little punctua
tion. Words and sentences were run together; capitals did 
not set off new sentences; and periods, commas, semicolons 
and question marks were not used. Because quotation marks 
were not used, for example. we do not know with certainty 
if John 3:16 was said by Jesus or by John. 

2) A second and simUar corollary is that the versi6.ca
tion and paragraphing are not infallible. The Bible was 
Dot written with these features which are so familiar to us 
today. Their introduction was to facilitate reference, but 
they often have nothing to do with logical or natural di
visions. 

3) A third corollary is that the titles above the Bible 
books are not infallible. Paul did not begin his epistle to 
the Romans with the superscription iDe Epistle of Paul 
the Apostle to the Romans." Thus we may not appeal to 
the title above the Epistle to the Hebrews as an infallible 
proof of its author. 

4) A final corollary is that neither the Hebrew vowel 
points ( dots added to the consonants to represent vowels) 
nor the Hebrew accents used to indicate rhythmical pro
nunciation are infallible. The Old Testament Hebrew 
books were written with consonants only, the vowels being 
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added later for clarity's sake. At the time of the Reforma
tion a controversy raged between Buxton (pro ) and Cappel 
(con ) on this issue, but all are agreed now that the vowels 
were added and probably after A.D. 600. 

In connection with the thesis that infallibility pertains 
only to the autographa and not to the apographa, an old 
objection that is repeatedly raised today must be noted. 
If we have only the apographa with perhaps 200,000 varia
tions, it is reasoned. then there is little value in holding 
to the infallibility of the Bible. We are left in a morass of 
uncertainty. The loss of the autographa is "fatal to the 
theory of verbal inspiration" and therefore "it is idle to 
maintain any doctrine of verbal inspiration."s 

The impression that there is not much left of the Bible 
text of which we are sure today must be quickly challenged. 
One way to do this is to examine a typical section of the 
Greek Bible. Consider, for example, the page that con
tains John 1:29-41 in Nestle's Novum Testamentum Graece, 
which has an excellent textual appararus. Of the 217 words 
on this page. there are only fourteen textual variations in 
the text that Nestle found worth mentioning. Of those 
fourteen, only six would alter the meaning. Of these six, 
there are only two places where there is any significant 
amount of divergence of opinion as to the original. These 
two places concern whether the Greek in verse 34 should be 
translated as "chosen one" or "Son" and whether in verse 
41 the word ".6rst'" is an adverb or an adjective. So for all 
practical purposes, it is possible to say that we do know 
what the autographa were. We are not groping in the 
dark. 

The reason we are in such a favorable position today 
is that we have so many manuscripts of the Bible. Because 
the church has considered the Bible to be in a class by 
itself - as the Word of God and not just another word of 
man - the Bible was copiously and carefully copied as no 
other writing has been. As a result. we have today over 
4,000 manuscripts of all or parts of the New Testament 
in Greek and innumerable translations and quotes from the 
early Church Fathers. In comparison to this there are 
only 50 manuscripts for Aeschylus' plays. ten good ones of 
Caesar's GaUie Wars, two manuscripts of only parts of 
Tacitus' Annals, three of Catullus, and hardly an ancient 
translation of one classical writer. In addition to this as
tounding fact. the time lapse between the New Testament 
autographa and the extant copies is extremely short in com
parison with that of the classical writers. 

Because of this overwhelming mass of manuscripts and 
the relatively early dating of many of them. it is easy to 
see how we can be so sure of the precise wording of the 
autographa today, even though they are lost. Suppose, for 
example, that the President of the United States held a 
news conference for 200 reporters. Suppose his prepared 
manuscript was inadvertently destroyed by the press sec
retary after the conference. Hundreds of years later it 
would still be possible to find out what his manuscript was 
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by reading the many newspaper accounts at the time of 
the press conference. A few newspapers such as the New 
York Times may have published the text in full. Others 
may have published it in part or given excerpts in their 
commentary on it. There may have been printers' errors, 
imperfect French translations, faulty listening, and an inac
curate copying of the speech. But by comparing the hun
dreds of newspaper accounts, it would be possible to arrive 
at almost precisely what the President said. Similar com
parison of manuscripts enables us to trust the Bible that we 
have today. 

This being so, it makes all the difIcrence in the world 
whether we have a book that was originally erroneous or 
one that was inerrant in all or some of its parts. In the one 
case, in addition to the textual problem, we will never 
know if the portion we are reading is true or not: whether 
it is the creation account or the changing of the water to 
wine at Cana or the resurrection of Christ. In the other 
case, we may not know whether "what'" or "whom" should 
be the translation in John 1:38 or whether in verse 30 the 

Creek was peri or huper (they are both translated the same 
way), but we do know that apart from these trivialities the 
Bible teaches the creation account, the virgin birth, the 
miracles, and the resurrection and that therefore they are 
true. There is a vast difference between approximating a 
book filled with errors and approximating the infallible 
Word of God. The diHerence would be similar to but 
incomparably greater than that of attempting to get back 
to the manuscript of an idiot or to the earliest manuscript 
of the Odyssey. 

1. 	 Karl Barth, Church DogrMtic8 (Edinburgh, 1956), 1/2, p. 530. 
2. 	 [hid., p. 531. 
3. 	 Compare the quote above from Augustine as well as the West

minster Confession of Faith ( 1,8). 
4. 	 The church should resist any attempts to canonize or nearly 

oaoonize any version of the Bible. 1be early church fathers 
thought that the Septuagint was inerrant. Although Rome has 
never declared the Vulgate to be infallible, Trent did assert it 
to be the "authentic" editiOD which "no one for any pretext 
whatsoever, may dare or presume to reject" ( Denzlnger, 785). 
And some Protestants have nearly caoonized the King J&meI 
Version. 

5. 	 J. E. McFayden, "InspJration," The Teacherl' Commentary, ed. 
A. Richardson (Loodon, 1955), p. 9. 

BIBLE LESSONS 

ON THE BOOK OF REVELATION 
Limitation.s qf space ,,,,baM the inclusion qf """. tlwn two outU.... and the by W1WAM HENDRIKSEN 
releoant Bible passages this month. F()f these omissions tOe beg your 
kind indulgence_ 

THE DOOM OF THE DRAGON 
LESSON XX - PART 1 

And I -'Ow an angel coming down OtIt of heaccn, hacing 
the Iwy of the abllU and a great chain in hu hand. 

And he laid hold an the dragon the old serpent, which u 
the Devil and Salon, and bound him lor a thousond Jl8tIT$, 

and cast him ~nto the abc!SI, and #Jut fl, and sealed it 
DOOr him, that he ,hould deceive dul 1Iation8 flO more, until 
the thou$and veor, ,houM be finished: utter this he mUll be 
looIed for a little t ime. 

Rev. 20;1-3 
Read More Than Conquerors, pp. 221-229 

THE BINDING OF THE DRAGON 
A . PROGRAM OF HISTORY AS UNFOLDED IN REV. 20 

In view of such expressions as "the marriage of the 
Lamb," ..the winepress of the fierceness of Cod's wrath," 
and "the great supper of Cod," it is clear that chapter 19 
has again brought us to the final judgment. Now in chapter 
20 it is not until verses 11-15 that the fina l judgment is de
scribed. Hence. whatever in chapter 20 precedes verse 11 

- VlaORY THROUGH CHRIST 

will take place previous to the final judgment. This is true 
especially because chapter 20 presents a clear-cut, chron
ological order or time-sequence. The beginning of the 
chapter brings us back to the beginning of our present 
new dispensation. In that respect the connection between 
chapters 19 and 20 resembles that between chapters 11 and 
12. In Rev. 11 :18 "the time of the dead to be judged" had 
arrived. Then in Rev. 12 the clock of history moves back 
to the birth, ascension, and coronation of our Lord. Similar
ly, with chapter 20 we have returned to the beginning of 
our present era. Verses 1-3 describe the thousand year 
binding of Satan that begins with Christ's first coming. It 
is paralleled by the thousand year reign of tlw souls of the 
redeemed i.n heaven, described in verses 4-6. Verse 7 shows 
us what will happen on earth during Satan's "little season" 
that will intervene between the thousand year binding of 
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Satan and Christ's return unto judgment. Verse 10 carries 
us to the very end of that little season. 

So now that in previous chapters the victory of Christ 
over all the allies of the dragon has been related, the doom 
of the leader himself is finally described (20:10). It oc
curs, accordingly, at the moment of Christ's second coming. 
Hence, a further description is given, in verses 11-15, of 
that second coming unto judgment. 

B. THE SYMBOLIC ACTION-SCENE OF VERSES 1-3 

John sees an angel descending from heaven. He has 
the key to unlock the abyss. This abyss is a deep hole pro
vided with a shaft and a lid. Upon the angel's band lies 
a chain, the two ends banging down. The angel over
powers Satan. He renders him helpless and binds him 
securely and firmly. The devil remains bound for a 
thousand years. The angel hurls him into the abyss and 
locks it. He places a seal over it. Thus, Satan remains 
locked up for a thousand years. 

C. INTERPRETATION OF THE SYMBOL 

Throughout the present gospel-age, which begins with 
Christ's fust coming and extends nearly to the second com
ing, the devil's influence on earth is bound or curtailed, 
so that he is unable to prevent the extension of the Church 
among the nations by means of a mighty, active missionary
program. 

Of course, this does not mean that the devil is bound 
in every sense. A dog securely bound with a long and heavy 
chain can still do much damage within the circle of his 
imprisonment. Outside of that circ1e the animal can, how
ever, do no damage. Thus also, Satan's influence is cur
tailed with respect to one definite sphere of activity, as al
ready indicated. He cannot destroy the church as a mighty 
missionary organiz.....tion heralding the gospel to all the 
nations, substituting God's truth for Satan's deception (<<that 

THE DOOM OF THE DRAGON 
LESSON XX - PART 2 

And I laW thrones, and they :at upem them, and judgment 
was given unto them .. and 1 laW the IOUl.J of them that 1uuJ. 
been beheackd far the testimony 01 lesw, and far the word 
of 	Cod, and ItJCh as worshipped not the beast, neither his 
Image, and receloed not the mark upon their forehead and 
upon their hond; and they lived, and reigned with Christ 0 
thou.rond If6Ors. 

The rm of the dead lioed not unta the thomand yeara 
should be finlslwxl. This is the first rest.lrTed.ion. 

Bleued and 110ly i6 he that hath part in the first resurrec
tion.. over these tIle second death hath no power; Emt they 
shaU be priests of Cod and of Christ, and shall reign with him 
a thousand year-.f. 

Rev. 20:4-6 
Read More Than Conquerors, pp. 229-232 

THE REIGN OF THE SOULS 
A. WHERE DOES IT TAKE PLACE? 

Elisabeth Elliott in Through Gates of Spletulor relates 
how the famili es of the five missionary-martyrs were com
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he should deceive the nations no more"). He cannot do 
that until the thousand years are finished. 

D. SCRIPTURAL SUPPORT FOR THIS INTERPRETATION 

Please look up these passages for yourself: 
Old Testament: Gen. 12:3; Psalm 72:8-11,17; Psalm 87; 
Is. 54:1-3; 60:1-3; 65:1; Micah 4:1,2; Mal. 1:11. 
New Testament: Matt. 12:21; 24:14; 28:19; Luke 10;17, 
18; John 12:20-32. Note particularly Matt. 12:29 where 
this very binding of "the strong man" (Beelzebub) is men
tioned. Also significant is Matt. 8:11,12 (d. Luke 13:29). 

We see, therefore, that the interpretation given is in har
mony with the entire context of Rev. 20, and the teaching 
of 	all of Scripture, both Old and New T estament. 

Questions 

1. 	 What is the meaning of the various names used in verse 
2 to indicate the evil one? 

2. 	 Is the expression ""one thousand years" to be taken lit
erolly? 

3. 	 How does Satan deceive the nations? 
4. 	 Does the bi1uling of Satan have any application in the 

realm of commOn grace? 
5. 	 Briefly summarize the history of the progress of the 

gospel. An excellent book, in this connection, is R. H. 
Glover, The Progress of World-Wide Missions. 

6. 	 Criticize the view according to which the binding of 
Satan for one thousand years simply means that the devil 
is bound by the chain of Goels providence. Of course, 
we all believe that Satan can do nothing apart from 
GfXfs over-ruling providence; but if the concept of the 
binding of the devil is limited to this, what difficulty 
does this interpretation lead to? 

7. 	 Granted that to a certain extent we are stilllioing dur
ing the pcricd in whi(;h the dragon is bound, what 
practical use should we make of this opportunity? 

-	 VlaORY THROUGH CHRIST 

forted when they reflected on the promise, "Whosoever shall 
lose his life for my sake and the gospel's, the same shall 
save it." They knew that their dear ones were "with Christ" 
in glory. 

Thus also in the days of John, the apostle, the dear 
ones left behind by the martyrs must often have thought 
about the condition of "'the souls of those who had been 
beheaded for the testimony of Jesus and for the word of 
God." In the vision which John beholds the departed ones 
are clearly pictured as being in heaven, that is, in the place 
where the thrones are ("'And I saw thrones and they sat 
upon them") and where Jesus lives ('"'And they lived and 
reigned with Christ'"'). 

B. WHEN DOES IT TAKE PLACE? 

A recent commentator is of the opinion that the thou-
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sand years refer to eternity. Objection: how then could 
John write, "And when the thousand years are /inishecf'? 
Will eternity ever be finished? Clearly, the thousand-year 
period of reigning with Jesus is limited in time. At Christ's 
glorious second coming it will end. 

Nevertheless, we need not completely reject the view 
which I have just criticized. It remains true that the glories 
which the soul enjoys during the period of limited duration 
called the thousand years are, in turn, typical of the even 
greater glories in which the redeemed as to both soul and 
body will everlastingly participate in the new heaven and 
earth. More about this in our next Lesson. 

C. WHO PARTICIPATE IN IT? 

Only those who have accepted Christ as their Savior 
and Lord, not "the rest." And even these only as to their 
souls. John saw souls, not bodies. The distinction between 
soul and body is even emphasized: '"the souls of them that 
had been beheaded." Language could not be clearer. Ev
ery cHart to make John refer to people who in body are 
living on earth must fail. Why not take God at his word? 

D. WHAT IS ITS CHARACTER? 

It is a living in the closest possible communion with 
Christ, and a reigning or sharing royal glory with him. It 
is a judging with him (in the sense of Rev. 15:3,4; 19:2). 
It is the first resurrection. This resurrection has two phases. 
The first occurs when a sinner is brought from darkness to 
light, both initially and progressively. The next, when the 
soul is translated from earth to heaven and enjoys the 
glories of the heavenly state. Here, in verses 4b and 6, 
the reference is especially to this latter phase. Please note 
that in neither of its phases does the first resurrection have 
anything at all to do with the body. It pertains only to 
the soul, exactly as the text says. In that soul there rings 
a melody of love in response to God's love. That soul loves, 
honors, worships Christ. In heaven it has fellowship with 
the rest of the redeemed. Together they glorify the Triune 
God in the Redeemer. They have received their beautiful 
mansions and their degrees of glory. Tasks, both individual 
and collective, have heen assigned to them. They never 

experience pain or sorrow or disappointment any more. 
They never sin any more. Death, of course, is completely 
absent. Here they live and reign. Here they worship and 
adorel 

E. WHAT HAPPENS TO THOSE WHO DO NOT 

PARTICIPATE IN THIS REIGN? 


lhe rest of the dead lived not until the thousand years 
should be finish ed." When the thousand years are finish ed, 
then these wicked people will experience a change. This 
is clearly implied in the word "until." The change, however, 
is not for better but for worse. As is clearly implied in the 
context here, and stated in verses 14 and 15, dlOse who 
hitherto have been punished only as to their souls will then, 
at Christ's second coming, be plunged soul and body into 
"the second death," that is, into "the lake of fire," hell as 
a place of punishment for both soul and body. That this 
was clearly in the mind of the inspired author follows 
from the clear statement in this very context, "Blessed and 
holy is he that has part in the first resurrection; over these 
the second death has no power." What would be the sense 
in writing, "Over these (redeemed souls) the second death 
has no power" unless it be impUed, "But over the others it 
does have power, that is, they will he delivered up to the 
second death as soon as the thousand years are finished"? 

Questions 

1. 	 Does the reign of the souls in glory pertain only to 
martyrs? 

2. 	 Is the main purpose of Scripture to inst1'UCt or is it to 
comfort? 

3. 	 Should children be encouraged to read missionary
stories that turn out to be 11UIrtyr-storles? 

4. 	 Do the souls in heaven have contact with those on earth? 
5. 	 Summarize Scripture's teaching regarding ale inter

mediate state. 
6. 	 Tn what other Scripture-passages is the new life called 

a resurrection? 
1. 	 In verse 6 what is meant by the implied secorn:l resur

rection? By the implied first death? 

PREMILLENNIALISM 

LESSON XXI - PART 1 

A. AM I A PRE? 

In a "Review" of one of my books a reviewer has 
called me a Premillennialist. Now the word "Premillen
nialist" consists of two parts: pre meaning before, and mil
lennium meaning thousand years. A Premillennialist, ac
cordingly, is someone who believes that Christ's return will 
occur before the thousand years. That is stating the matter 
in its Simplest terms. But in Lesson 20 and in those books 
of mine in which I treat this subject (More Than Con

querors, Three Lectures on the Book of Revelation, The 
Bible on fhe Life Hereafter ) I have tried to show as clearly 
as I knew how that the thousand years will occur before 
Christ's return, and not the other way around. How then 
could any reviewer possibly call me a Pre? I discussed this 
with some of my friends and from one of them received 
this interesting answer: "Although you believe that the 
millennium precedes Christ's second coming, you also be
lieve that according to Scripture the blessings which per
tain to the millennium are a foreglimpse of those even 
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greater blessings which will be the portion of believers 
after Christ's return, that is, in the new heaven and earth. 
Hence, the millennium, as you see it, attains its final ful
filment after Christ's return. So, since for you, too, the 
second coming will occur before the miUennium fully con
summated, you are, therefore, in that sense a Premillen
nialist." Well, what do you think of this? Am I a Pre? 

Add to this another fact, namely, that sometimes the 
term PremilIennialist is ascribed, rather loosely, to all those 
Christians who share many of the doctrines that are dear 
to the typical Pre; such basic beliefs as the Bible's infal
libility, salvation through the blood of Christ, the reality 
of miracles, the great significance of Christ's return on 
clouds of glory, the fact that this return will be a literal and 
physical return, to which all believers should look forward 
with joy, the importance of missionary activity, etc. But I 
stress that when the term Premillennialist is so employed 
justice is hardly done to its etymological meaning. General
ly, a Premillennialist is held to be a person who believes 
that Jesus at his return will establish a kingdom of semi
ideal conditions on earth, over which he in person will 
reign, that this kingdom will be of limited duration and, 
after a great explosive battle, will be followed by ever· 
lasting weal for the righteous and everlasting woe for the 
wicked. ( I shan say nothing at this time about this "ex
plosive battle," as this subject will be taken up in Lesson 
22. ) 

B. MILD PREMILLENNIALISM 

I love the Pre's. Among my friends and closest relatives 
there are Pre's. I find that with respect to many doctrines 
we are in substantial agreement and that in the battle 
against liberalism and radicalism we are fighting shoulder to 
shoulder. Hence, whatever is said here in opposition to 
Premillennialism must not be interpreted as an attack upon 
these dear brothers and sisters in the Lord. Though] 
love them sincerely I still have the right to differ with them. 

Now in criticizing PremillenniaUsm one must be careful 
to note that Pre's are by no means unanimous with respect 
to their view of things to come. One of their own number 
made this signi6cant statement, "Then, of course, the Pre's 
are subdivided into pre-tribulation, post-tribulation, over
comers, partial rapture and several other varieties of Pre
millennialists or Premillenarians" (Pastor J. C. O'Hair, in 
The Great Blunder of the Church). With respect to Pre
millennialism it is perhaps not unfair to speak of a Con
fusion of Tongues. In my thesis for the Th. M. degree 
written years ago (of which there is a copy in the Calvin 
Library ) I have given a list of no less than twenty~six sub
jects \vith respect to which Premillennialists differ among 
themselves (see T he Premillennialistic Conception Concenl.
ing Israel and the Church, pp. 96-99). They even diHer 
on the question whether they differ among thems~lvesl 

Mild PremilIennialism is no great danger to the Church. 
To be sure, except possibly in the sense discussed in the 
middle of paragraph A. above, I would still beg to differ. 
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But this is hardly a serious matter. Though the proponent 
of mild Premillennialism does indeed believe that there 
will be a millennium, he does not emphasize this. He rather 
looks forward with us to the glories that will never end. 
Accordingly, I am in complete agreement with the state
ment of Charles R. Erdman, "The more serious objection 
to this view [that is, to Premillennialism in general1 is not 
to its general outline, but to the additions which many of 
its advocates attach to this framework of events." 

It is a fact that there are in our country today Bible
students who are mild Pre's. They have written excellent 
books, in which they show admiration for the works of 
those who differ. 

C. EXTREME PREMILLENNIALISM OR 

DI$PENSATIONALISM 

This belief, though held by many sincere Christians, 
must be regarded as an error. It is marked by the follow
ing features in addition to the belief that Christ's return 
wiJI occur prior to the thousand years: 

1. It makes much of the idea that the Bible must al
ways be interpreted literally and that all the prophecies 
were intended to be literally £ul.6.lled. Objection : This 
was the very error which Jesus had to combat again and 
again (see John 2:19-21; 3:3,4; 4:10-15; 4:32-34; 11:11-13; 
and d. Matt. 16:5-12). Were Gen. 3:15; Mal. 4:5; Zech. 
14:16 to be fulfilled literally? 

2. It denies the Unity of the Church, and teaches that 
God has two peoples on whom he bestows his special favor, 
namely, the Church and the Jews. These two, according 
to the dispensationalists, differ with respect to their rela
tion to Christ ( who is said to be the King of Israel, and 
the Head of the Church) , calling (earthly versus heaven
ly), standard of conduct (Israel is under the law; the 
Church is under grace), way of salvation (Israel is saved 
by sight, the Church by faith) , prOmise and future glory 
( earthly versus heavenly). Objection: Scripture clearly 
teaches the unity of the Church in bo,th dispensations: 
Is. 54:1-3; Matt. 11:33fI.; Rom. 3:00.; 4:11,12; Gal. 3:9, 
16,29; 8,29. 30; lU5-24; Cal. 3,13.14; Eph. Hill.; I Pete>" 
2:9; Rev. 4:4; and cf. I Cor. 10:32; II Tim. 2:15. 

3. As already indicated, it denies the Kingship of Christ 
over his Church. Objection: see Psalm 2:6-9, applied to 
Christ's relation to the Church in Acts 4:23-34; see also 
Eph. 1,22.23; cf. Matt. 28,18. 

4. It makes of the Bible a difficult book. It speaks of 
two divine kingdoms, two chosen peoples, two second com
ings ("rapture" and "revelation")' three or more future 
bodily resurrections, from three to seven future judgments, 
seven dispensations, eight covenants, etc. 

5. It speculates wildly with respect to the bliss to the 
experienced during the millennium. In fact, it dwells on 
this subject with relish. 

More could be added. But my space is up. TIle rest win 
be taken up in some of the Questions. 
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Questions 
1. 	 What dangerous belief do extreme Premillennialists 

hold with respect to the possibility of conversion after 
Christ's return? Show that this view is unscriptural. 

2. 	 What error do these dispensationalists advocate with 
respect to sacrifices? Refute this error on the basis of 
the Bible. 

3. 	 Why is it necessary to combat radical PremiUennialism? 
How should this be done? 

4. 	 In what areas of Christian endeavor should we co

operate with mild Pre's? With dispensationaUsts? 
5. 	 Can you schematize the PremiUennialistic conception of 

the program of history as fowul in Blackstone's Jesus 
Is Coming. p. 72? Shew its unscriptural character. 
(Those who have no tu,;cess to Blackstone's book can 
find essentially the same diagram in Boettner's Millen
nium, p. 148.) 

6. 	 Discuss the Scofield Reference Bible. 
7. 	 Do our Confessions take any stand with respect to 

Premillenn.ialism 

POSTMlllENNIALISM 

LESSON XXI - PART 2 

A. Defi NITION 

The prefix post means after. The word millennium 
means thousand years. (The Postmillennialist does not take 
these thousand years literally. ) A Postmillennialist, accord
Ingly, is a person who believes that Jerus will return after 
the thousand years. Now if thU were all there was to it 
I would immediately call myself a Posbnillennialist. See 
Lesson 20 (Parts 1 and 2) . 'Ihe reason why I, nevertheless, 
refuse to be labeled a Postmillennialist is that historically 
the typical PostmilIennialist has poured a content into the 
term which immediately excludes me from his ranks. 

The typical Postmillennialist believes that the world is 
getting better and better. Some Post's believe that this 
gradual betterment is due to the natural process of evolu
tion. I shall leave them out of this discussion, and speak 
only about evangelical Pods. The latter hold that even 
flOW the kingdom of peace, righteousness, am:! prosperity 
is being established on earth, largely though not exclusively 
by evangelical means, and that when this kingdom will 
have been 1'ealized to a very high degree Jesus will come 
again. You see, perhaps, why I refuse to be called a Post
miJIenniaJist. 

B. A REMARKABLE BOOK 

In the course of the years there have been many Post's. 
The Hodges of Princeton, Dr. W. C. T . Shedd, Dr. R. L. 
Dabney, Dr. A. H. Strong, Dr. B. B. Warfield have been 
counted among them. 'Ihe work of J. H. Snowden, The 
Coming Of The Lord, also postrnillenarian, is among the 
books lying on my desk as I am writing these lines. Probab
ly the most outstanding literary product of very recent 
years, in defence of Poshnillcnnialism, is the remarkable 
book by Dr. Loraine Boettner, The Millennium (published 
by Baker Book House, 1958 ). Some of the keenest criti
cisms of the Premillennialistic poSition that I have seen any· 
where are found in this book. And Boettner is an able 
and lucid author. 

But what shall we say with respect to that author's 
own brand of Postmillennialism? Well, it is as follows. 
Boettner believes that the world is gradually becoming 
better and better. It will continue to do so until evil in 
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all its forms will be reduced to negligible proportions (p. 
14). The world, then, will be eventually christianized. 
Even now the false religions are dying and Christianity is 
the only growing religion (p. 43). Thus a golden age of 
righteousness and peace is being gradually established 
(p. 21). The 00" is yet to be (p. 47) . The U. S. is ap
propriating vast sums for foreign aid (p. 39). 'Ihe Bible 
has been translated into all the major languages of the 
world. 'Ihe Christian message is being broadcasted every
where (pp. 40,41). Prosperity, too, is on the way. Think 
of the revolution in transportation, communication, and 
home-furnishings. Knowledge is becoming more wide
spread. The span of life is being lengthened. Our arid 
Southwest is beginning to resemble the garden of Eden. 
We're even getting better fertilizer and improved cultiva
tion (pp. 50, 51). Now when this millennium of propriety. 
peace, and plenty will have been established to a sufficient 
degree Jesus wiJi return. Do not the prophecies point in 
this direction? Read Ps. 72:7-11,17; Dan. 2:44; Jer. 31:34. 
And see also such New Testament passages as Matt. 13: 
33; Rev. 7:9,10 (pp. 22-29,48) . Such is Boettner's theory. 
I shall leave the criticism to you. See the Questions. 

Questions 

1. 	 Does Scriptu1'e contain any passages which show that 
the world wiU not be getting better and better right 
along until evil wiU have been well-nigh eliminated? 
Do the facts of life support Boettner's theo11J? 

2. 	 Do the passages fram Scripture which Boettner quotes 
ill support of PostmiUennialism reaUy prove it? 

3. 	 If you were told ro choose between P1'emillennialism 
and PostmiUennialism what would you do? 

4. 	 Is it our duty to t11J to make the world better and better? 

5. 	 What is an A-millennialist? 

6. 	 Why is the tenn A-millenn ialist an unhappy one? 

7. 	 By way of review of a positive Mime: briefly state the 
actual teaching of Reo. 20:1-6. This will also be a good 
transition to our next Lesson. 
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The Letters to the Seven Churches 
by WILLIAM H. RAMSAY. Boker. 446 pogel. 
Price $4.95. 

This book is not a new one in modern 
theological literature. It first appeared in 
1904, and Baker did the world of New 
Testament scholars a distinct service by 
making this work again available. All min
isters who preach on these Scven Letters 
must consult this work if they would do jus
tice to the tcachings of Scripturc herein 
contained. 

The strength of the book is its grounding 
in the archaeological research of the author. 
One feels instinctively that he is dealing 
with an authority of the first order. The 
striking parallelism and inseparable connec
tion between the history of the particular 
city and the church situated therein is noth
ing short of astonishing. One at times gets 
tho impression that the similarity is some
what far-fetchoo. But this is beyond this re
viewer's competence to judge. Certain it is 
that readers will try to understand and re
late every expression in these letters to some 
contemporary phenomena. 

However excellent any book may be, 
questions remain. In the chapter on "The 
Seven Letters" (pp. ~), the author 
does not hold the commonly accepted idea 

that these were directly dictated by the 
Lord himself. Also the expression in the 
Ephesian Letter, "remove the candlestick 
out of his place" Ramsay takes to mean that 
the church would be relocated; "Ephesus 
was moved to a site about three kilometres 
distant» (p 443). This does not seem to do 
justice to the text. 

The book remains a scholarly work of tlle 
first order. No preacher can preach on these 
Letters and do them justice without con
sulting it. It is unreservedly recommended. 

C. HUlSSEN 

The Ten Commandments in 
Modern Perspedive 
by OWEN M. WEATHERLY. John Knox Prell. 
154 pogel. Pri~e $3.00. 

Weatherly, pastor of the First Baptist 
Church in Philaddphia. has presented us 
with a very acceptable volume. The book is 
true to its title. The Ten Commandments 
lire certainly relevant to our times. Speak_ 
ing on "'The Priority of God," he makes 
some telling remarks. Says he, "The First 
Commandment does not raise the question 
of God's existence.... To the Hebrews, God 
was not a premise to be proved, but a per_ 
sonality to be experienced ... In the ex
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perience of this people, the evidence for the 
existence of God was too deep for doubt 
and too personal for proof' (p. 12 ). Again, 
"All the so-called 'atheists' I know are not 
denying the existence of God. What they 
are denying is the existence of their own 
caricature of God, in whose existence no
body believes" (p. 13). Speaking on the 
authority of the First Commandment he 
says, "He alone has the authority to give 
such a Commandment, because he alone 
has the power to nansEonn man into the 
kind of creature who can and will obey it" 
(p.23). 

This reviewer opines that Weatherly is 
stronger in the treatment of the command
ments of the first table than of the second. 
In the latter especially the theological impli
cations do not receive their due. For in
stance, on the Fifth he does not get 
beyond parental authority, and on the Sixth 
he says, "Another violation of the Sixth 
Commandment which lays a heavy burden 
on the civilized conscience of this genera
tion is the now obsolete and inexcusable 
practice of capital punishment" (p. 92). 
All of which demonstrates that this exccllent 
volume would have been even better if the 
author had been acquainted with or taken 
cognizance of the exposition of the Ten 
Commandments in the Heidelberg Cate
cltim>. 

The book is recommended. Any of our 
preachers treating this material in the Cate
chism will enrich his sermons by taking 
notice of this volume. Here and there one 
wonders just what the author's view of 
inspiration is. 

C. HUISSEN 

TORCH and TRUMPET, February, 1964 


