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MEDITATION: 

. 

m 

by FRANCOIS GUILLAUME 

Text: "keep yOW"selves in. the lcoo of God;" - Jude: 21a. 

I T CANNOT be said that this is an unknown or 
especially misunderstood text from holy Scripture. 

Yet I doubt whether the deep riches it contains is 
readily recognized and open to every faithful Bible 
reader. Maybe this could be classilied among the not
sufficiently-understood words of the Bible. 

Did yOu ever analyze the short sentence which is 
this command: "Keep yourselves in the love of God',? 
How should we conceive of its meaning? Is it that we 
should persistently continue to love Cod? In itself 
that would be a worthy admonition. Or do we read 
here that we should carefully examine ourselves as to 
the possibility that we might weaken or faU short in 
our love to Cod? 

In my opinion we are on the wrong track if we 
try to understand the text in this way. The questions 
asked above are completely out of place here because 
the love of Cod in Jude: 21a is not our love for him, 
but his love to us. And this means that Jude has been 
inspired of God to admonish us to keep ourselves in 
Cod's love to us! 

I believe that we must take this very literally, just 
as it stands. The preposition in is one of place in this 
case, so that it means to say the same thing a physi
cian might say to a patient, "Keep yourself in bed," or 
a teacher to a pupil, "Keep yourself in school." Simi
larly, Cod's Word here says, "'Keep yourselves in the 
love of God." Stay within that love as your shelter and 
refuge. Stay there in order to find safety and security, 
never leave its precincts, remain within the warm 
rays of the sunshine of Cod's love, and avoid by all 
means the dark shadows of sin and evil. 

One thing here is certain : Cod loves his children 
in Christ. That gracious love is as a shining light 
upon their way and in their hearts. Indeed, his love 
is as a father's to his children, and that love will not 
and cannot be diverted. Just for that reason we should 
deliberately keep ourselves in that love, for within its 
walls we are safe, with in its fortress we most certainly 
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are kept by him who loves us with a vigor far greater 
than the strength of our devotion to him. 

But how shall we do this? Is it not at least too 
hard for us (or worse, is it not altogether impossible) 
to keep ourselves in Cod's love? 

Jude recognizes the urgency of that question. His 
short letter describes the dangers which always 
threaten believers in this world. Church members 
here are as sheep among wolves, he wrote. He saw 
that many Christians would be tempted to leave the 
safe shelter of Cod's love in order to enter upon that 
wilderness which is a hostile world full of evil temp
tation. In the nineteenth verse of this epistJe he 
speaks of those who cause divisions by their scoffing 
and self·indulgence, people who are worldly and 
without the Spirit. Then he offers the full statement 
which is verses 20, 21: 

But you, beloved, build yourselves up on 
your most holy faith; pray in the Holy Spiri.t, 
keep yourselves in the love of Cod; wait for the 
mercy of our Lord Jesus Christ unto eternal 
life (RSV). 

This means that we have to respond with obedient 
service to God's command if we desire the safety of 
the fortress of COO's love. We cannot withdraw into 
inactivity, waiting until Cod's Spirit might work in 
our hearts. We have to read and ponder Cod's Word, 
both personally and in the fellowship of the Church, 
for this is to '"'build yourselves up on your most holy 
faith." We have to pray "in the Holy Spirit," which 
is not only to say certain words in regular routine, 
but to give utterance to our decpest and sincerest 
feelings through the Spirit who prays within us and 
who binds us to that Word. A living faith , closeness 
to the Lord, willingly being led by his hand - these 
things kcep us in his love, providing the assurance that 
his Jove for us will never fail. 

Doing these things we may live in good hope, for 
in tJle shelter of Cod's love we may anticipate that 
future which is open to us, thanks to the mercy of 
Jesus Christl 



, , , 


HOW GREAT THOU ART! ..•• 

REFORM E D CHRISTIANS have committed them
selves to the position that "we know Cod by two 

means." The first is by the creation, preservation and gov
ernment of the universe which we acknowledge "is before 
OUf eyes as a most elegant book." 

But how many of us really take time to read that book in 
our busy world? Even more, how successful are our Chris
tian schools and colleges in their endeavors to open the eyes 
of their pupils to that "elegant book" as revealing the same 
Cod who speaks authoritatively and infallibly in the Scrip
tures? 

Our ideas and ideals are much too earth-bound. Most of 
our time is consumed with the problems of making a liVing, 
getting a better house, and procuring the luxuries of life for 
ourselves and OUf children. Theoretically we may still con
fess that our God is the all-powerful, the aU-wise and the 
all-sufficjent God who displays his everlasting power and 
divinity before our very eyes. Yet we allow life's problems 
to throw sand in our eyes day after day. We work and we 
worry with too little thought of him who is the overflOWing 
fountain of all good. Perhaps our problems would be re
duced to their proper (and small! ) proportions, if we took 
more time to contemplate on some bright night the starry 
skies. 

Scientists tell us that light travels at the speed of 
186,000 miles per second. 

Using this as their yardstick, they have computed a 
little of the immensity of the heavens above us. If we could 
travel at the speed of light, says one of them, "it would take 
onlv about one-seventh of a second to circle the earth ; a little 
ma're than one second to go from the earth to the moon; 
about eight minutes to go from the earth to the sun; and 
about twelve hours to make a comfortable sight-seeing tour 
o f the whole solar system, visiting all the planets. But at 
the same rate we would have to travel more than four 
years to reach tlle star nearest the sun - Alpha in the south
-ern hemisphere constellation of Centaurus; and it would 
take roughly 100,000 years to pass from one end of the 
Milky Way to the other." 

But wait a moment. This is only the beginning. Today 
"there is a new 200-inch telescope on Mount Palomar. 
Through it man can see the inconceivably immense distance 
·of two billion light years into space. Here he looks at mil
lions upon millions of galaxies. And even in this we behold 
but "the fringes of God's ways" (Job 26:14). For the God 
-who saves us is the one who has "meted out heaven with 
the span." 

Such reflection is good for the soul. It puts our problems 
in their proper place. It purges the pettiness which so often 
b esets us. It lift~ our souls on wings of song to adore this 
great God who knows and loves and is willing to use our 
small lives for his glory. P.Y. 

j'M 

THE NEGRO'S ROAD TO SOCIAL ACCEPTANCE 

T HE AMERICAN NEGRO is traveling the road to 
social acceptance. It is a hard road for him. It is beset 

by all sorts of obstacles. Some such obstacles are deep 
prejudice, hatred, perverted religion, yes, even bombs and 
anguished grief at the death of little ones destroyed while 
in church. 

Some of the obstacles on the road to social acceptance 
are the same for the Negro as they are and have been for 
other minority groups on this road. But it seems evident 
that some of these obstacles are peculiar to the road that 
the American Negro must travel. He has to struggle against 
a deeply intrenched barrier that is made up of ahnost 
mystical elements of a socia-religious kind. Then there is 
that factor that defies definition and containment, namely, 
that of the "right" of every man to choose his own society. 
And must we not in all candor concede the likely presence 
of intangible but very real and stubborn obstacles to accept
ance in the more obvious facts of racial difference? 

No one governed by God's "royal law" (James 2:8), 
namely, that we love our neighbor as ourselves, should fail 
to have genuine sympathy for the Negro as he travels this 
hard road. In this same SCriptural context we read, "if ye 
have respect of persons, ye commit sin." Yes, should not 
every Christian desire to help these our neighbors in their 
struggle? In such a helpful frame of mind there surely can 
be no place for any notions such as that the Negro is an 
inferior person. He must be accepted as an equal before 
God and man. To think otherwise, I am persuaded, is to 
violate God's "royal law." 

In this sympathetic, helpful frame of mind in which we 
regard the Negro as OUf equal, what shall we consider the 
best means to achievement of social acceptance for the 
Negro? Shall we join him in demonstrations and sympathy 
marches? Will these actually gain his ends? When we join 
him in such activities, are we helping him see what arc the 
real ingredients of success in his struggle? Or are we en
couraging him in a grand delusion? Since when did 
marches, demonstrations and parades win social acceptance 
for some group? Are there not basically two ingredients 
for success in such a struggle, namely, industry and 
integrity? 

Granted, as indicated above, that there are special ob
stacles on the Negro's path to social acceptance, and grant
ed that there must be a sincere and determined effort by 
the rest of us to remove these special obstacles when they 
inhere in mere bias or twisted religiOUS notions or economic 
inequity, the stem fact still stands that solid success in such 
a struggle to acceptance is gained mainly by hard work 
and honesty in all things. These have been the main factors 
by which others have won in thu struggle. Hard work (also 
in learning the skills required to hold good jobs) and integ
rity - these are the things we must help the Negro to see 
and to do. These things are plain implications - much 
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plainer than are demonstrations and marches - of the 
gospel of Jesus Christ. in whom "there is neither Greek nor 
Jew, circumcision nor uncircumcision, Barbarian, Scythian, 
bond or froo" (Colossians 3: 11 ), and who caBs mcn of every 
race and of every nation, tribe and station of life to glorify 
Cod in all things out of gratitud e for his gracious salvation. 

The truth of the point I am trying to make was brought 
home to me some years ago by a Negro. She was earning 
her living by domestic service. This was in the era of the 
F. D. Roosevelts. She lamented the new prevailing attitude 
which was quick to give her people the things they ought to 
work for. She said that many of her people had been mak
ing good progress coming up the hard but sure and seH
respecting way. But now, with the new attitude prevailing 
in Washington and in the country generally, these solid 
gains were being largely cancelled out. The true road to 
success in his struggle is being pointed out today by a 
number of Negro spokesmen. (See U.S. News and World 
Repo,.t, August 19, 1963, pp. 58ff.; and the Post , September 
21, 1963, pp. 121f.) 

No, 1 do not mean that we can help the Negro in his 
struggle by a mere pious preachment of hard work and 
honesty. Christians should seek means whereby these our 
neighbors are actually he1ped in their struggle. But in tIle 
things we do to help them, let us not obscure what are the 
real requirements for enduring achievement. 

E.H. 

SOME THOUGHTS ON THE LORD'S SUPPER • •. • 

ARTICLES 61 AND 64 in our Church Order of the 
.L\..Christian Rcfonned Church make some pretty plain 
stipula tions regarding the administration of the Lord's 
Supper. An intelligent person, reading these articles for the 
first time, would conclude, I am sure, that the spirit of the 
Church Order, if not the letter, is definitely opposed to 
what we know as "open communion". For if e1der "super
vision" means anything at all, espeCially with reference to 
admitting those of a "godly walk", it means that the elders 
either must have personal knowledge of the charactcr of 
those who ask for communion, or must have in their posses
sion valid credentials and references supplied by qualified 
people. 

I fear there is evidence we are slipping pretty badly in 
this matter of supervising the use of the Lord's Table. If 
we regard it important that the members of our congrega
tions observe a week of preparation, at the beginning of 
which at least one preparatory sermon is preached, how can 
we pennit the processing of communion requests 30 minutes 
before the communion service commences, when such re
quests come from "visitors" who have not participated in 
the preparatory procedure? What justification can there be 
for permitting the pastor to invite "evangelical Christians 
visiting with us" to partake of the Lord's Supper? Where is 
elder supervision here? 

A Jady friend of our family was visiting in a distant city 
and on Sunday morning made her way alone to the only 
Christian Reformed church there. She wns a total stranger 
in that community and was so greeted by an usher who 
asked her to sign the guest book and then added, 'We are 
haVi ng communion this morning. Wouldn't you like to par

taker Our friend, whose training respecting communion 
privileges was conSiderably more conservative than that, 
was so taken back by the usher's invitation that she could 
not immediately answer him. Relating this experience to us 
afterwards, she asked the question which 1, too, am asking 
and to which there may be some revealing reader response: 
"If that isn't open communion, then tcll me, what is it?" 

L.C. 

WHICH WAY SHOULD THE PREACHER LOOK? • •• 

I N SPITE OF ALL TIlE criticisms which are leveled 
against the present-day pulpit (and some are more than 

justified, indeed), preaching continues to inOuence men 
everywhere. Its impact is much greater than its critics will 
admit. The ancient scer who complained, "Like priest, like 
people," knew what he was talking about. No wonder, then, 
that even sermons continue to receive notice in our news
papers. 

We have long been accustomed to haVing the critics tell 
us that preaching needs a new dimension. 

Some three or four decades ago they insisted that much 
of what passed for orthodoxy Jacked "'breadth." And perhaps 
it did. Yet all the "'breadth .. of those who preached pacifism, 
better housing for the underprivileged, and sharing the 
gospel with others at home and abroad didn't satisfy the 
deep hunger of mankind. Meanwhile it did go a long way 
toward emptying the churches on the Lord's Day. 

Now the tide has turned. Men clamored for a new dimen
sion, and they got what they called "depth." With the grow
ing advances in psychology and psychiatry and the charm 
of existentialist philosophy with its stress on the individual, 
this new approach seemed to make a strong appeal for a 
season. Surprisingly enough, we heard once again about sin 
and evil. It even became fashionable to discuss "originru 
sin," now reinterpreted in the light of depth psychology. 
People seemed to realize that those who preached a "depth" 
dimension were at least more realistic than their predeces
sors. 

VV11at we fail to find , however, is a deeper understanding 
of and stronger commitment to the Christian faith. Observ
ers warn us that the religious revival of the late forties and 
the fifties has nm its course, the popularity of the Bmy 
Graham crusades notWithstanding. People sense that there 
is something wrong with man and Society, but few seem to 
cry aloud to God for deliverance. 

It may be more than time for a new dimension. 
And this dimension, if the Christian church is to be true 

to her calling, must be the "height" dimension. Men seem 
to be looking in every direction except up. To an practical 
pu rposes they have quite well ruled Cod out of their lives. 
For this the pulpit, also in conservative churches, bears a 
large share of the blame. Too many seem to forget that 
their task is to preach the God and Father of our Lord 
Jesus Christ in all his glory and grace. 

Such preaching conquered the Homan empire in apostolic 
and post-apostolic times. 

Such preaching rejuvenated Europe in the days of the 
reformers. 

Such preaching is the only hope for today's divided and 
desperate world. P .Y. 

TORCH and TRUMPET, November, 1963 five 



ARE ELECTION AND EVANGEUSM COMPATIBLE? 


by ALLAN DYKSTRA 

D OES THE REFORMED FAITH have a distinctive 
approach to evangelism? This question arises from 

observation. Reformed preachers are taking a current inter
est in reaching the masses with the Gospel- but many of 
them seem to be embarrassed by their own efforts. They 
find themselves teaming up with Arminian cohorts, or else 
they themselves are sounding an unsteady note. 

There is a different abnosphere in the community rally 
than in the congregational gathering. You cannot assume 
that everyone present has come for the purpose of wor
shipping Cod. You dare not think that everybody there is 
going to give you a sympatlIetic hearing. YOu are stripped 
of most of the protection which adheres to your ecclesiasti
cal office. You stand there as a man before men. 

10 this setting, the Reformed evangelist must make his 
appeal. He cannot stand aloof. He wants to say with the 
Apostle Paul, 'We beseech you on behalf of Christ, be ye 
reconciled to God" (II Cor. 5:20). He feels so deeply for 
the needy souls before him that he would like to say to each 
one, "Christ died for you, too!" But he is troubled in his 
heart by the thought that this may be acting against the 
divine will. So he heSitantly extends his hands in invitation 
and then tries to cover up his own unsureness by impas
sionately crying out, "Will you not, my brother, come?" 

Whether or not anybody does come is beside the point. 
The thing is that the witness himself is under attack. Some
times there is an assault by others - either verbally or in 
writing. At other times there is the cry of conscience: 
'Would you include the reprobate in the grace of God?" 

Here is the crux of the problem. The Scriptures teach and 
strongly emphasize the sovereignty of God. "Jehovah hath 
made everything for its own end; yea, even the wicked for 
the day of evil" (Prov. 16:4). ''Shall the axe boast itself 
against him that heweth therewith? Shall the saw magnify 
itself against him that wieldeth it" (Isa. IO:15)? "Is it not 
lawful for me to do what I will with mine own" (Matt. 
2O:15)? "So then he hath mercy on whom he will, and whom 
he will he hardeneth .... Or hath not the potter a right over 
the clay, from the same lump to make one part a vessel unto 
honor, and another unto dishonor" (Rom. 9:18,21 )? Well 
llas this teaching been summed up by the Canons of Dordt: 
"Election is the unchangeable purpose of God, whereby, 
before the foundation of the world, He hath out of mere 
grace, according to the sovereign good pleasure of His own 
will, chosen, from the whole human race, which had fallen 
through their own fault, from their primitive state of recti
tude, into sin and destruction, a certain number of persons 
to redemption in Christ, whom He from eternity appointed 

the Mediator and Head of the elect, and the foundation of 
salvation" (1,7). 

How, then, can the Reformed evangelist appeal to men in 
general? He is trying to be true to the Great Commission. 
But he cannot use tbe popular formula: "Christ died for all 
men. You must decide whether you want to serve him. It's 
all up to you." The Refonned faith appears to pose a dilem
ma. Either the preacher must act against his beliefs or else 
he must give up the work of community evangelism. 

But the difficulty is only apparent. Actually, the Anninian 
starts at the wrong end of the Gospel. "That whosoever be
lieveth on him [ Christ] should not perish but have eternal 
life" (John 3:16) is not the condition of salvation but the 
assurance of it. This assurance stems from obedience to the 
command to believe the Gospel. And the Gospel is of salva
tion by grace through Jesus Christ. 

The Scriptures are plain in their statement of the Gospel. 
'Look unto me, and be ye saved all the ends of the earth; 
for I am God and there is none else" (Isa. 45:22) . "'As I live, 
Saitll Jehovah, I have no pleasure in the death of the wick
ed; but that the wicked tum from his way and live" (Ezek. 
33:11). "Come unto me, all ye that labor and are heavy 
laden, and I will give you rest" (Matt. 11:28). "And he 
that is athirst, let him come; he that will, let him take of the 
water of life freely" (Rev. 22:17). How beautifully these 
texts present the Gospel- and all to the praise and glory 
of Godl 

Precisely here we discover the distinctively Refonned 
approach to evangelism. It is not an appeal to the natural 
man. It is basically a proclamation - a proclamation of 
God's gracious redemption through Jesus Christ. It is not 
an urgent plea for sinners to gain salvation at the price of 
faith, but it is the sincere invitation to believe that Christ 
obtained salvation for all who believe on him. 

The Refonned evangelist knows that only the elect of 
God will respond in true faith - but he does not know who 
are the elect. Therefore he universally proclaims the well
meant offer of remission of sin and imputation of righteous
ness. He confidently affinns the promise of Jesus, "Him that 
cometh to me, I will in no wise cast out"" (John 6:37). He 
patiently waits for the external calling by himself to be 
confirmed by the effectual calling by the Holy Spirit. He 
does not depend on the response of fluctuating feelings and 
emotions, but he rests his case on the word of Christ: "My 
sheep hear my voice, and I know them, and they follow mc"" 
(John 10:28). The Refonned evangelist is not trying to 
change human nature - he is Simply calling the sheep into 
the fold. 
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• • • NIGERIA: a challenge mission strategy 


by ROBERT RECKER 

T HE FACE OF THE Christian Refonned Church is still 
turned to Nigeria in love. representing God's compas

sion in Christ to that land. This is one phase of the sense of 
mission which grips the section of Christ's church to which 
we belong. It testifies that the joy, peace and fulfilment 
found with us cannot be bottled up but must be poured out 
as a libation to Cod before the eyes of Nigerians as well as 
Alaskans and Navahos, Cubans and Ceylonese. 

Even as Christ is one, so the mission is one. Yet the ques
tion arises: Does the church of one geographical area have 
an unending mission to the people of another geographical 
area, even when the church is established there? l'!ence 
there arises "the problem of a continuing mission in 
Nigeria," 

In the past the mission of the Christian Reformed Church 
has been to carry the "good news" of Christ's atoning work 
to certain peoples in northern Nigeria; to proffer God's 
forgiveness on the basis of repentance and faith; to teach 
them the heart of the "way" of the new covenant in Christ. 
Several pioneers heralded God's Word to the pagan tribes 
of the district for which we are responSible. The Muslims 
there usually had come in from other districts or had delib
erately chosen Islam instead of Christianity. Hence the 
response among them has been next to nothing. They felt 
secure as adherents of the majority-religion of northern 
Nigeria. 

THE PRESENT STAn OF THE CHURCH 

By means of this evangelistic effort Cod caused the 
church of Jesus Christ to take root in the Benue and Sar
dauna provinces. All the way from the Tigon people of 
Batu Kamino in the east to the Tiv people of the Isherev 
area in the west, the nucleus of Christ's church is evident. 
Today among the Tiv- and Hausa-speaking people there 
are two autonomous denominations with self-governing 
synods, six active classes, forty local congregations, eighteen 
national pastors, many evangelists and elders and deacons, 
9,000 communicants and more than 80,000 who hear the 
Gospel every Sunday morning. 

Taking note of the teaching ministry in addition to the 
eighteen national pastors and one probationary candidate, 
we find twenty-four young men in training for the gospel 
ministry,! more than 200 young men in the four Bible 
Training Schools, and some 10,000 chi1dren and young peo
ple taught in Classes for HcIigious Instruction. Catechism 
classes with varying degrees of effectiveness are being 
taught, and nearly 9,000 children are found in the Christian 
ScllOOI system. In this system there are approximately 80 

schools with some 300 teachers.2 An established Teachers' 
Training College at Mkar is presently in process of expan
sion. The new Secondary School at Ghoko is completing its 
third year of operation.s Dependent on the Spirit's move
ment, the indigenous churches should soon be obtaining 
an adequate number of trained young men to advance their 
programs. In this way the churches should be able to fulfil 
their responsibilities. 

MISSION INITIATIVE STILL NUDED 

In the field of evangelism new areas are still being opened. 
A good start has been made in tlle Isherev area of Tiv· 
land. Here the Rev. L. Van Essen is continuing the work 
begun by the Rev. C. Persenaire. In the southwest comer of 
Tivland, at Ityoshin, the Rev. T. Monsma began his labors 
in June 1963. On the edge of the Hausa-speaking territory 
to the east the Rev. C. Holkeboer has taken up residence at 
Serti to do pioneer work in a section of Sardauna province 
where a strong Muslim community is present. 

Now in these areas the mission has still taken the initia
tive, but with the agreement and encouragement of the 
national churches involved. The Hausa-speaking church has 
agreed to send a national pastor and two evangelists into 
this Serti area:' 

In the companion phase of literahue production and 
distribution the mission is still in the foreground, but there 
has been a growing interest in this effort on the part of 
certain chllrch leaders. For many years to come we wiD 
probably have to support this effort financially. 

A CHANGING RELATIONSHIP 

The past two years have seen African Church representa
tion on the committees and conferences of the mission. 
Presently the mission is not only conSidering the dissolution 
of its Evangelism Department but of all deparbnental 
meetings. Joint meetings have exposed a competition be
tween the two national churches for favors. These church 
representatives have frankly expressed their suspicions con
cerning tlle motives of the mission and the policies which 
guide her in her service in Nigeria. There has been a grow
ing sensitivity on the part of thesc nanona1 churches to any 
real or imagined cllallenge to the ir autonomy. 

As in all relationships, sin has colored these exchanges 
both from the side of the mission and that of the national 
cllUrches. Presently, however, these relationships are good, 
and a mutually respectful working relation must evolve to 
insure any long-range working together. 

In the case of the mission's Evangelism Deparbnent it 

TORCH and TRUMPET, November, 1963 seven 



seems self-evident that, with the evolvement of fully. 
constituted churches of Christ in Nigeria, the responsibility 
fo r evangelizing the peoples of that area should primarily 
rest with the indigenous churches. Any assistance or alloca
tion of workers in thesc areas should be done in conjunction 
with the church involved, or more specifically, with its 
official assemblies. Certainly there are problems of working 
relationships to be worked out. Recent events have indicat
ed that such an approach would be fru itful and would 
perhaps lead to greater harmony. Perhaps it also implies 
that we should divide our work in Nigeria into two separate 
parts along the lines of the two existent churches. Aheady 
we have difficulty maintaining the unity of the work be
cause of the different policies of the two areas - the one 
area is played off against the other. The question will then 
arise: w ill our missionaries be willing to work under the 
direction of the national churches? 

PROBLEMS IN EDUCATIONAL WORK 

Since in the near future s llpervi.~ion of the work of educa
tion will be turned over to the two church synods, we will 
again be confronted by a division. Thcse synods will serve 
as the proprietors of their respective school systems. This 
will take place if and when the government gives its ex
pected approvaP 

At such time the central Teachers' Training College, lo
cated at Mkar in the Tiv area, will be the bone of conten
tion. Who will control this? The Tiv people look upon it as 
their school. The same contention e.'(ists presently concern
ing the new Christian High School which has been built at 
Gboko in Tiv country. The Hausa-speaking Christians have 
requested the mission to build them an equivalent sec· 
ondary school in their geographical area. This rivalry was 
indicated recently by the refusal to allow a missionary con
nected with one language group to supervise schools estab
fished in the area of the other language group . 

Radical expansion of the educational system on the pri
mary levcl seems unlikely, due to the establishment of a 
government quota system in each province to control the 
agencies sponsoring new schools. During the past year the 
mission was permitted to open up only one new primary 
school. If national teachers were available, expansion on the 
upper levels would be possible. The R ausa-speaking section 
of the field is especially beset by a serious shortage of 
teachers. Other questions are being raised with regard to 
the Christian impact of these schools. Be that as it may, 
here is a wonderful opportunity of infl uence if the teachers 
are Christian in more than just name. 

MEDICAL MISSIONS ON THE FIELD 

Two large hospitals and eight or more dispensaries are 
the medical ann of the mission, through which we attempt 
to show mercy to tllOse in distress, give expression to our 
Christian sense of service and provide a way for prolonged 
gospel contact by word and deed. When we remember that 
more than 2500 are treated daily and so have some contact 
with those who minister in Christ's name, the importance of 
this work becomes evident. Yet many constantly challenge 

the effectiveness of medical missions. Perhaps tllis is so be
cause we can never bc sure of the reaction to a good decd 
and because so much is dependcnt upon the personality and 
Christian character of the one who makes the contact. 
Shortly before I returned home on furlough a Muslim came 
to my office to thank me for scnding him to Takum hospital. 
With tears in his eyes he told me of his thankfulness for the 
amazing love which doctors and nurses had shown to him 
and his friends. 

At present we have only one Nigerian young man study
ing to become a doctor at Ibadan University. However the 
flow of qualified Nigerian registered nurses is constantly 
increasing. Soon this will affect the number of "European" 
nurses needed on the field. 

As we consider the educational and medical departments 
of the missions, it is more difficult to submerge these de
partments into the synods of the national churches . Thought 
is being given to the possibility of operating such institu
tions as Teachers' Training College, Bristow Secondary 
School, Mkar Hospital, Takllm Hospital and others under 
independent Boards of Governors. 

If this should materialize, what relationship would these 
institutions sustain to the national autonomous churches? 
Though we have used medical activities as a legitimate arm 
of missions, sh ou ld th is be continued by the national 
churches themselves? Will they be able both technically 
and financially to sustain this work? Many missionarics and 
missions havc serious doubts whether the national churches 
should ever become involved in the complexities of an edu
cational program, let alone that of hospital administration. 

STATING THE BASIC ISSUE 

The primary problem of continuing mission in Nigeria, 
in the direct sense, is the establishment of a framework of 
cooperation with the national churches which is mutually 
satisfactory. 

The first requirement for successfu l future relationships 
will be frank and full recognition of the far-reaching signif
icance of the autonomous nature of the national churches 
with whom we work. Perhaps it will mean that now we 
become junior partner, even though financially we are 
requ ired to remain senior partner. It may even mean that the 
respective synods will deal directly \vith Our Foreign Mis· 
sion Board and that no longer will there be a mission con
ference passing judgment on the requests of the national 
churches. We may even have to consider the possibility that 
the mission in its organizational aspeets will cease to exist. 
I trust that the readers will now sense a bit of the complex. 
ity of this problem.(I 

Any change in organization will likely complicate the 
problem with which we are already stn ,ggling - that of 
mainta inin g in a ny sense the indigenous pattern of 
operation. 

Increasing pressure for more funds and for support of 
more projects and aspects of the work of the national 
churches is being felt. The pastors' training programs are 
becoming increasingly mission-supported. It is a struggle 
to get the churches to contribute. Perhaps more than fifty 
per cent of th is cost is already now being borne by the mis-
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sion and the missionaries, apart from costs of buildings and 
missionary salaries and housing.7 In the light of the inter
national policy of giving to underdeveloped nations, a 
strong emphasis on indigenous self-support is not appre
ciated. Your particular mission effort is continually con
trasted with the efforts of neighboring missions. In a way 
missioos tend to become run-away carriages. The only one 
who can put on the brakes is the Board of Missions. Should 
a missionary 00 the field oppose a project desired by the 
national church, he may soon become a persona non grata. 
The difficulty of being in such a position was made abun
dantly clear to us last year. So also it is next to impOSSible to 
close a mission station or end some phase of the work, be
cause the prestige of the area is involved.8 This prevalent 
attitude of "give me" does not encourage the development 
of good stewardship on tile part of the nationals themselves. 

In this connection a significant emotionally-involved 
problem emerges. It is that of the church membership of 
the missionaries. 

The national churches desire that we become members of 
their churches. The suggestion of associate membership is 
in tbe main not acceptable to the African churches. It is 
vicwed as a sort of subterfuge. 

But if real membership in these churches is considered, 
what does this imply for the authority of the Christian Re
formed Church over its missionaries? What reaction will 
the missionaries display to ehurch-exercised authority over 
them? What voice will the missionaries have in the affairs 
of the local congregations? What will happen to their min
isterial starns? 

This is tremendously involved, since it touches the reality 
of the equality of the Nigerian convert and the missionary 
as brothers in the Lord. Can the national churches continue 
to apply one policy to their own members and another to 
the missionaries living among them? Let us recognize that 
the presence of missionaries of another denomination taking 
leading roles in the ongoing life of the national churches 
without being under the authority of the assemblies of those 
churches is an anomalous situation. It is with these and 
similar problems that we as missionaries and the church at 
home must wrestle in obedience to the Scriprnres and in 
reliance upon the Spirit of God. 

1. 	 By May 1963 26 were srudying for the ministry at various 1eveh. 
TIle Tiv churcll is investigating the possibility of opening a class 
of some. 20 young men who have had primary education or its 
equivalent. 

2. 	 TIlere are 64 Junior Primary Schools, of which 14 also have 
three grade5 of Senior Primary Education. 

3. 	 Bristow Secondary School has begun a prooess of "double-st ream
ing" and has also become co-OOueational. 

4. 	 At the synod held in ApriJ 1963 this was eh.'Ulged to read "three 
evangelists." 

5. 	 The government has now recognized both indigenous churches as 
"Voluntary Agencies" which enables them to serve as proprietors 
of schook 

6. 	 li we maintain that the mission of the church is one, then we 
must conclude that there is no princlpial objection to seating 
representatives of the na tional churches in the mission (Christian 
[(cfonned) councils. 11l.is underscores the fact that from now on 
the only authoritative independent voioe within the Christian 
Reformed Church nble to give an unbiased judgment on tJle 
policies of the mission in Nigeria will have to be the Board of 
Missions. 

7. 	 Individual missionaries are also helping to pay fees of many 
students pursuing other phases of higher education. 

S. 	 Since January 1963 the Sevav mission station has been closed as a 
residence for a "European" ( foreign) missionary. 
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Calvin and the 
Sincere Offer of 
Salvation 

A Letter from a Reader 

To the Editors of 

I 
TORCH AND TRUMPET; 

N RECENT ISSUES OF TORCH M"D TRUMPET and in his 
book God-Centered Evangelism, Prof. R. B. Kuiper 

quotes Ezek. 18:23; 33:11, I Tim. 2:4, and II Pet. 3:9 to 
prove God's sincere offer of salvation to all to whom the 
gospel comes - that is, well-meant on the part of God. In 
some instances he refers to Calvin's writings to prove his 
point. 

I also would like to quote rather extenSively from Calvin's 
Institutes in order to do justice to the context. 

In meeting the objections to the doctrine of the righteous 
rejection of the reprobate, Calvin also refers to the above 
texts. 

Book Ill, 24, 15; "But since an objoction is ohcn founded on a 
few passages of Scripture, in which Cod seems to deny that the 
wicked perish through his ordination, except in so far as they spon
taneously bring dcalfl upon IfIcmsclvcs in opposition to his warning, 
let us briefly explain IfIcse passages, and demoru;trate that they are 
not adverse to lfIe ahove view. One of lfIe passages adduced is, 'Have 
I any pleasure at all that the wicked should die? saith the Lord God; 
and not that be should return from his ways and live?' (Ezek. xviii. 
23) U we are to extend this to the whole human race, why are not 
the very many whose minds might be more easily bent to obey urged 
to repentance, rather that those who by his invitations become daily 
more and more hardened? Our Lord declares that tho preaclling of 
the gospel and miracles would have produced more Emit llmong the 
people of Nineveh and Sodam than in Judea (Matth. xiii. 23). How 
comes it, then, that if God would have all to be saved, he does not 
open a door of repentance for the wretched, who would mOTe readily 
have received grnce? Hence we may see that the passage is violenUy 
wrested, if the will of Cod, whicll the prophet mentions, is opposed 
to h is eternal counsel, by which he separated the elect from the 
rcprob.'1te. Now, if the genuine meaning of the prophet is inquired 
into, it will be found that he only means to give the hope of pardon 
to them who repent. The sum is, that Cod is undoubtedly ready to 
pardon whenever the sinner turns. Therefore, he does not will his 
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death, in so far as he wills repentance. But experience shows that this 
will, for the repentance of those whom he invites to himst:1f, is not 
such as to mak., him touch all their hearts. Still, it cannot be said 
that h., acts deceitfully; for though the external word only renders 
those who hear it, and do not obey it. inexcusable, it is still truly 
regarded as an evidence of the grace by which he reconciles men to 
himself. Let us therefore hold the doctrine of the prophet, Illat God 
has no pleasure in the death of the sinner; tllat the godly may fee) 
confident that whenever they repent God is ready to pardon them; 
and that the wicked may feel that their guilt is doubled, when they 
respond not to tho great mercy and oondescension of Cod. 'nle 
mercy of Cod. therefore, will ever be ready to meet the penitent; but 
all the prophets, and apostles, and Ezekiel hlmseH, clearly tell us 
who they are to whom repentance is given." 

Book III, 24, 16; -rhe second passage adduced is that in which 
Paul says that 'God will have all men to be saved' (1 Tim. ii. 4 ). 
Though the reason here differs from the former, they have somewhat 
in common. I answer, first, that the mode in which God thus wills 
is plain from the context; for Paul connects two things, a will to be 
saved, lind to como to the knowledge of the troth. If by this they will 
hllve it to be fixed by the eternal counsel of Cod that they are to 
receive the doctrine of salvation, what is meant by Moses in these 
words, 'What nation is there so great, who hath God so nigh unto 
them?' (Deul. iv. 7.) How comes it that many nations are deprived 
of that light of the Gospel which others enjoy? How comes it that 
the pure knowledge of the doctrine of godliness has never reached 
some, and others have scarce1y tasted some obscure rudiments of it? 
It will now be easy to extract the purport of Paul's statement. He had 
commanded Timolll)' that prayers should be regularly offered up in 
the church for kings and princes; but as it seemed somewhat absurd 
that prayer should be offered up for a class of men WllO were almost 
hopeless (all of them being not only aliens from the body of Christ, 
but doing their utmost to overthrow his kingdom), he adds, that it 
was acceptable to Cod, who will have all men to be saved. By this he 
assuredly means nothing more than that the way of salvation was 
not shut against any order of men; that, on the contrary, he had 
manifested his mercy in such a way, that h., would have none de
barred from it." 

Again in the same paragraph we find this, "A stronger objection 
seems to be founded Oil the passage in Petet; the Lord is 'not willing 
that any should perish, but that all should come to repentance' (2 Pet. 
iii. 9). But the solution of the difficulty is to be found in the second 
branch of the sentence, for his will that tlley should oomo to re
pentan«l eannot be wed in any other sense than that which is uni
Ionnly employed. Conversion is undoubtedly in the hand of Cod, 
whether he designs to convert all can be leamed from himscH, when 
he promises that he will give some a heart of flesh, and leave to 
otberll a heart of stone (Ezek. xxxvi. 26)." 

In this same book and chapter, Sec. 17, we find this; "But why 
does he mention all men? Namely, that the oonsciences of the right
eous may rest the more secure when they understand that there is no 
difference between sinners, provided they have faith, and that tlle 
ungodly may not be able to allege that they have not an asylum to 
which they may betake themselves from the bondage of sin , while 
they ungratefully reject the offer which is made to them. Therefore, 
since by the Gospel the mercy of Cod is offered. to both, it is faith, in 
other wonls, the illumination of Cod, which distinguishes between the 
rightoous and the wicked; the former feeling the efficacy of the 
Gospcl, the latter obtaining no benefit &om it." 

One more quotation will be cited from The l nstitutel (Book II,S, 
5), "What purpose then is served bye-mortations? It is this; As the 
wicked, with obstinate heart, despise them, they will be a testimony 
.agllinst them when they stand at the judgment-scat of Cod; nay, 
they even now strike and lash tlleir consciences. For , however they 
may petulantly deride, they C.:II)I10t disapprove them." 

In Calvin'.! Calvinism on page 277, I read : "Now, then, answer me, 
if God had willed that His troth should be known unto all men, how 
is it that, from the first preaching of the Gospel until now, so mally 
nations exist unto whom His pure truth has never been sent by Him 
a t all, and unto whom, therefore, it has never come? And, again, if 
such had been the will of God concerning all men, how is it that He 
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never opened the eyes of all? For the internal illumination of the 
Spirit, with which God has condescended to bless so few, is indis
pensably necessary unto faith. And thCl'e is also another knot for 
thee to untie, Since no one but he who is drawn by the secret in
fluence of the Spirit can approach unto God, how is it that God 
does not draw all men indi<;criminately to Himself, if He renily 
'willeth all men to be saved' (in the common meaning of the 
expression) ?" 

We must remember that when Calvin uses the word 
offer it means "to present." The gospel is presented in the 
preaching of the Word. Throughout Calvin emphasizes 
God's sovereignty, his divine predestination, and his favor 
for the elect, 

To sum it up, I find this: 
L The preaching of the gospel comes to all alike, but is 

efficacious only for the elect, 
2. To the ungodly it is "the savour of death unto death." 
3. The above texts - Ezek. 18:23, 33:11, I Tim. 2:4 , and 

II Pet. 3:9 - can not be appealed to in order to prove that 
the gospel call comes Sincerely to aU when the Word is 
proclaimed. 

Finally, in the Korte Verklaring Der fleilige Schrift, Dr. 
S. Greijdanus in commenting on II Peter 3:8-9, page 145, 
writes this: "De Heere talmt niet met de belofte, dat Hij 
wederkomen zal ten oordeel, alsof Hij nalaten zou, die te 
vervulIen, gelijk sommingen het nog niet in heerlijkheid 
vcrschcnen zijn voor talmen 1wuden, voor uitstcllen, dat 
afstellen zou worden, mmzr is lankmoedig, en houdt daarom 
de uitstorting van Zijn toom over de zonde tegen, am in 
ontfenning te dragen, en de straf over de goddeloze wereld 
wt te stellen om uwentwil, of, vol gens een andere lezing, 
jegens u, daar Hij niet wiI, dat enigen van Zijn uitverkor
enen en gckochten verloren gaan, en niet behouden worden, 
maar dat die allen tot bekering komen. Hct getaJ van Gods 
verkorenen moet vol worden." (Italics are those of Dr. S. 
Greijdanus. ) 

The "any" in "not willing that any should perish" refers to 
God's people - His elect, as Dr. S. Greijdanus explains it. 

I shall refrain from quoting any more passages that I've 
come across which express the same general ideas. 

We must interpret Scripture in the light of SCripture, If 
certain passages are not too clear, there are other passages 
that will give light on the subject. You can not get the au
thor's viewpoint by citing just one or two passages out of 
context. 

Jack Arcns 

A Reply by Prof. R. B. Kuiper 

CALVIN WAS CONFRONTING the paradox of sover
eign divine reprobation and the sincere divine offer of 

salvation to all to whom the gospel comes. To his credit it 
must be said that he faced that seeming contTadiction 
squarely. He found both these doctrines taught unmistak
ably in the Bible and therefore upheld both of them uncom
promisingly. And in so doing he frankly confessed his ina
bility to square them with each other before the bar of his 
intellect. Tn short, he humbly subjected his own logiC to the 
divine logos, the Word of Cod, which cannot contradict it
self. 
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Brother Arens has shown in admirable fashion that Calvin 
steadfast1y refused to interpret any portion of Scripture in 
such a way as to detract so much as an iota from what we 
today can the five points of Calvinism and hence from the 
Scriptural teaching that God sovereignly decreed from eter
nity the damnation of many. Jt follows that the first two 
parts of Arens' summary: "The preaching of the gospel 
comes to all alike, but is efficacious only for the elect" and 
"To the ungodly it is 'the savour of death unto death', " are 
undeniable. 

The doctrine of reprobation is confessed in the First Head 
of Doctrine, Articles 6 and 15, of the Canons of Dordt. 
While there are those in Reformed circles today who 
would compromise that doctrine, anyone at all familiar 
with my writings knows that I am not one of them. 

As for the sincere offer of the gospel, that Calvin upheld 
it just as uncompromisingly as he upheld the doctrine of 
reprobation is clear from his comment on such Scripture 
passages, among others, as Ezekiel 18:23 and II Peter 3:9. 
On the former he commented: "God desires nothing more 
earnestly than that those who were perishing and rushing to 
destruction should return into the way of safety .... If any 
one should object - then there is no election of God, by 
which he has predestinated a fixed number to salvation, the 
answer is at hand: the Prophet does not here speak of God's 
secret counsel, but only recalls miserable men from despair, 
that they may apprehend the hope of pardon, and repent 
and embrace the offered salvation. If anyone again objects 
- this is making God act with duplicity, the answer is ready, 
that God always wishes the same thing, though by different 
ways, and in a manner inscrutable to us. Although, there
fore, God's will is Simple, yet great variety is involved in it, 
as far as our senses are concerned. Besides, it is not surpris
ing that our eyes should be blinded by intense light, so that 
we cannot certainly judge how God wishes all to be saved, 
and yet has devoted all the reprobate to eternal destruction, 
and wishes them to perish. \¥bile we look now through a 
glass darkly, we should be content with the measure of our 
intelligence." And on II Peter 3:9 Calvin had this to say: 
''If God wishes none to perish, why is it that so many do 
perish? To this my answer is that no mention is here made 
of the hidden purpose of God, accordmg to which the rep
robate are doomed to their own ruin, but only of his will as 
made known to us in the gospel. For God there stretches 
forth his hand without a diHerence to all, but lays hold only 
of those, to lead them to himself, whom he has chosen be
fore the foundation of the wor1d." 

I am, of course, aware that there is a difference of opinion 
among Reformed exegetes as to the reference of '"'any" and 
'"'all" in the declaration of II Peter 3:9 that the Lord is ""not 
wiJJing that any should perish, but tllat all should come to 
repentance." Some think the reference is to the elect only; 
others are of the opinion that the reference is to all men. As 
Arens has pointed out, S. Creydanus is among the form er. 
He might have added that Herman Hoeksema also is. How
ever, in their study The Free Offer of the Gospel John Mur
ray and N. B. Stonehouse come to the conclusion that the 
apostle had all men in mi.nd. In The W ell-Meant Gospel Of
fer Alexander C. De Jong takes the same position. And it 
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was Calvin's position also. But II Peter 3:9 was but one of 
several passages of Scripture on which Calvin based his doc
trine of the sincere divine offer of salvation. 

The aforesaid paradox as taught by Calvin was discussed 
at some length by Herman Kuiper in his Calvin on Common 
Grace. He concluded his study of this matter with the ob
servation that Calvin made it plain that this paradox is "in
volved in the teaching of Holy Scripture itself' (p. 224) . 
And in his Common Grace Cornelius Van Til says of Scrip
tural paradoxes: "While we shun as pOison the idea of the 
really contradictory, we embrace with passion the idea of 
the apparently contradictory. It is through the latter alone 
that we can reject the former .... God dwells in light that 
no man can approach unto. This holds of his rationality as 
well as of his being .... It follows that in everything with 
which we deal we are, in the last analysis, dealing with this 
infinite God, this Cod who hideth himself, this mysterious 
God.... To seek to present the Christian position as ration
ally explicable in the sense of being comprehensible to the 
mind of man is to defea t our own purposes. To do so we 
must adopt the standard of reasoning of our opponent, and 
when we have accepted the standard of reasoning of our 
opponent, we must rest content with the idea of a finite 
God" (pp. 91.). 

Herman Bavinck was clearly on Scriptural ground when 
he insisted that for the reprobate Christ is "the savour of 
death unto death" (II Cor. 2:16). He was just as clearly on 
Scriptural ground when he asserted: '"'Although it is true 
that through calling salvation becomes the portion of but 
few, as everybody must admit, yet it has great value and 
Significance also for those who reject it. It is for all without 
distinction proof of God's infinite love and seals the word 
that he has no pleasure in the death of the sinner, but there
in that he live" (Ezek. 33:11 ). Compare Gereformeerde 
Dogmaliek, II, 410 with IV, 7. 

OccaSionally one hears it said that, whereas the five points 
of Calvinism, reprobation included, are Reformed doctrine, 
the universal and sincere offer of the gospel is Anninian 
doctrine. But the Canons of Dordt, which were drawn up in 
order to refute Anninianism, confess the latter doctrine 
when they say: "As many as are called by the gospel are 
unfeignedly caned. For God has most earnestly and truly 
declared in his Word what is acceptable to him; namely, 
that those who are called should come unto him." And is it 
not characteristic of Arminianism to make God dependent 
on the will of man? It says unashamedly that, although Cod 
wills to save all men, he is unable to do so because there 
are men who will not let him. Now that is not only a £lat de
nial of the five pOints of Calvinism but also a grave distor
tion of the gospel offer. The Calvinist makes man dependent 
on God at every point, Cod dependent on man at no point. 
No one will respond in faith to the divine offer of salvation 
but by the sovereign irresistible grace of the Holy Spirit. 

The Reformed theology is pre-eminent1y SCriptural. It is 
built on the Word of God alone and on the whole Word of 
God, those teachings included which defy comprehension 
by the finite mind of man. It would dec1are "all the counsel 
of God" (Acts 20:27). Precisely that is its glory. And thus 
it glori..6es God, whose self-revelation the Bible is. 
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The Character of the ChurcHs Creeds II 

by LOUIS PRAAMSMA 

~ THE FIRST article I attempted to demonstrate, by an 
appeal to various decisions and documents, that the 

creeds have always occupied a clearly-defined position 
within a confessional Reformed church which takes seri
ously her task of confessing in the world. It was further 
noted that recent discussions within several of these 
churches demonstrate the presence of problems in this 
connection. Specific words and phrases are under fire. 

It is therefore not amiss that once again I raise the 
question : What is the character of the standards of the 
church? Perhaps T do not express myself too strongly, 
when I contend that this is a basic, a burning question 
wi thin the fe llowship of the Reformed churches today. 

It is an ecu menical question. 
During the past swnmer the Reformed Ecumenical 

Synod again convened. Its avowed basis is the Holy Scrip
ture of the Old and New Testaments as interpreted by the 
Reformed confessions. All members of such a synod must 
give public testimony that they adhere to these confessions.l 

It is also a pastoral question . 
It may well be asked what will happen when one unites 

with a congregation of likeminded, confessing believers 
with a determination to maintain distinctions bctween 
"essentials and non-essentials," between "affirmation and 
representation" of the truth confessed. What are the rights 
of the congregation, when such is openly done? What may 
the congregations expect of pastors who champion such 
distinctions? Who gives the pas tors the right to appeal 
from the creeds to the Gospel, when these men preach to 
Cod's people who are by no means always in a position to 
follow the intricate cvolutions of recent theological thought? 

It is fully as much an ethical question. 
What does creedal subscription really mean? If such 

subscription implies a subjection to the substance but not 
the words of the creeds, is not thereby the door thrown 
wide open to an unethica l and una llowable reserootio m.en
talis? Well may cveryone who subscribes ask himself the 
pertinent question; To which creed am I subscribing - my 
()wn or that of the church? And should I be subscribing to 
my own creed, even in the most sincere way possible be
cause therein J hear Christ's voice, what guarantee is there 
that I am not disagreeing with the confessing church which 
has legally called me to be its pastor? 

A LESSON FROM HISTORY 
Several Dutch Refonned theologians at this point speak 

of the intent of the confessions. They fail , howevcr, to 
answer the pressing and prior question: Is it always evident 
that there exists such an intent of the confession apart from 
the specific words which have been adopted? Is not the 
door flung wide open in such cases to individualism and 
subjectivism, to a degree of latitude in doctrine, perhaps 
even to a devaluation of Scripture when this idea of the 
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vox humoTUl ( the relative historical context and content of 
human words) comes to be applied to the written Word 
of Cod? 

We never live in a climate of rein-kultuT, a climate of 
experimenting which would leave our experience un
changed. Our problems - and this deserves to be remem
bered - are the problems with which fonner generations 
also wrestled. 

Here history can teach a much-needed lesson. Sometime 
during the previous century the father of Dutch Modernism 
wrote his justl y famous and significant work on systematics, 
The Doctrine of the Refo rmed Church. This man Scholten 
was an honorable fellow. In harmony with the so-called 
results of the Biblical sciences of his day he developed a 
liberal theology. But in all sincerity he called his syste
matics Reformed! This is apparent from his introduction. 
"One can conclude from my inquiry how a Reformed min
ister, faithful to his subscription, can adhere to the doc
trine which, in its nature and spirit, is essentially and chiefly 
the Reformed confession, except for the free development 
of science; and that it makes quite a differcnce scrupulously 
to honor the letter of the creeds or heartily to consent to the 
spirit and principles of the Heformed Church and to con
tinue building on the evangelical foundation of our fa
thers."2 Scholten wanted to be Reformed, Biblical, and COD 

fessional. His pupils, as one after another they fi lled the 
pulpits of the land, corrupted the Reformation, the Bible 
and the church confessions. 

CREEDS SUBJECTED TO THE SCRIPTURES 
All th is makes the question most pertincnt: What is the 

character of church confessions? 
Let us look at one of the oldest creedal statements of 

the Reformed Churches, the Scottish Confession of 1560. 
In its preface we read this statement: if any man will note 
in this our Confession any article or sentence repugnant to 
God's Holy Word, that it would please him of his gentle
ness and for Christian charity's sake to admonish us of the 
same in writing; and we upon our honours and fidelity to 
God's grace do promise unto him satisfaction from the 
mouth of Cod, that is from His Holy Scriptures, or else 
reformation of that whicll sha ll prove to be amiss.'" Here 
the view is plainly stated that a confession should echo 
God's Word. A creed thercfore is changeable; in fact, it 
should be changed if anyone can demonstrate that the Gos
pel is not clearly sounded therein. Such a change must 
even be called a refomlation! 

The Arminians in the Netherlands, who deviated in their 
doctrine of predestination from the Belgic Confession, 
strongly opposed the binding character of creeds. Their 
arguments were refu ted by the church historian, Trigland, 
in the following manner : "In which sense should one sub
scribe to the creeds? Because they agree with the common 
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opinion of all Reformed churches. But suppose your devia t· 
ing opinion is indeed true and agrees with the Word of 
God? rn that case you are right in this respect and the 
church is wrong. But in the mean~time you cannot be a 
minister of that church, because it does not recognize as 
long as it has that confession any other ministers as its 
own than those who accept its Confession as being in ac
cord with Scripture. If the Reformed churches would 
change their Confession for another, the situation would be 
different. But this is not yet the case, because they know 
that their Confession agrees with the Word of God. If we 
do not speak in this vein, everything in our churches is un· 
settled, and all things are rendered free and uncertain."" 

Trigland's position is illuminating. He stresses that 
Cod's Word alone has final authority. It is possible, too, 
that the creeds in one or more parts must be changed. Yet 
so long as this is not done, the church confesses in and 
through its specific creeds the tIuth of God's Word. No one 
may claim for himself the right to change the words of 
these creeds or deviate from their eviden t meaning. 

Those within the Reformed community today who 
wrestle with prohlems presented to them by the language, 
expressions or texts quoted in the creeds usually overlook 
another equally significant problem: that of the community 
of faith within the church, of the mutual agreement of all 
members be they scholars or unlearned men, men who are 
competent to read Kittel's Theological DictiOflary or unable 
to do so, trained ministers or ordinary housewives. For all 
without exception the rule stands: our Forms of Unity are 
standards of the church. They are our COlOmon treasure. 
It is, therefore, an evil thing to speak of their intent apart 
from the meaning commonly attached to the words which 
they employ. 

REAL AND IMAGINARY PROBLEMS 
Are there, then, no real problems left at this point? Is 

it not a kind of confessionalism to adhere slavishly to the 
words and expressions of these venerable documents as these 
stand and are evidently meant? 

Should anyone defend the thesis that our creeds are 
sacrosanct, that in them once-far-all every aspect of the 
truth of God's Word has heen summarized adequately, I 
would not hesitate to call him a confessionalist. On the 
other hand, if there are real problems - and I read SO 
much about this in today's theological literature - these 
must be presented and discussed and resolved in the as~ 
semblies of the church. This procedure alone does justice 
to both the church and those who have real difficulties. 

Here I believe we should concern ourselves only with 
real difficulties. There are also imaginary difficulties. 
Among these must be reckoned objections raised against 
the language, style and syntax employed in the sixteenth 
century; to the quantity and quality of the texts quoted in 
the creeds; to the incompleteness of the creeds resulting 
from the fact that they do not meet all the needs and fail 
to challenge all the errors of our day. Who would not 
heartily agree with men who speak of the desirability of 
a new creed which could profess the name of our Lord in 
the language of and according to the needs of our time? 
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How greatly the churches would bene6t, if such a creed 
were framed and adopted. 

Real objections are those registered against the evident 
meaning of words and expressions employed by the creeds. 
These are inspired by the tension between such words and 
the Gospel as we have come to understand it. Should such 
difficulties arise, the only proper road to follow is that 
prescribed by the Form of Subscription, "We promise that 
we will neither publicly nor privately propose, teach, or 
defend the same, until we have first revealed such senti· 
ments to the Consistory, Classis or Synod." 

THE WAY OF THE SPIRIT 
Here the task of the confessing church, which is ruso 

communion of the saints, begins. Such a true church is not 
a court of law. Neither are its assemblies a place for 
endless dialogue. Rather, the true church is the house of 
prayer where we may confidently expect and experience the 
presence of the Holy Spirit who leads us into all truth. 
Aski ng for the Spirit's light, the church will 6nd the way 
which leads into all truth. 

At this point several distinct possibilities open up, 
when these difficulties are properly registered and processed 
with the ecclesiastical assemblies. 

The possibility is very real that by means of brotherly 
discussion the objections will be removed. 

A second possibility which emerges is the possibility of 
changing the creeds. In such instances advice should be 
asked of all Reformed churches who hold these confessions 
in common with us. They are not the private property of 
one denominationl 

A third possibility is that the church will deem it wise 
to elucidate an expression io her confession by means of 
an explanatory note. 

It may be - and this is a fourth possibility - that the 
church cannot feci free to change her confession and the ob
jector cannot feel free to change his opinion in the matter, 
but that synod nevertheless declares that the deviating 
view, under certain conditions, can be tolerated within the 
church's fellowship. 

A 6fth possibility is that to the church's mind the ob
jections raised betray such a heretical character, that the 
person who presented them and persists in them must be 
disciplined oot only because he patently contradicts the con
fession but because he is at this point disobedient to God's 
Word. 

This is the way of the well-organized church. 
By following this road the church will enjoy the blessing 

of true fellowship in the common faith so strikingly set 
forth by St. Paul, "that we no longer be children, tossed to 
and fro and carried about with every wind of doctrine, by 
the cunning of men, by their craftiness in deceitful wiles. 
Rather, speaking the truth in love, we are to grow up in 
every way into him who is the head, into Christ" (Ephe
sians 4:14, 15). 

1. 	 Rules and Standing Orders of the Reformed Ecumenical Synods, 
n and IV. 

2. 	 J. H. Scholten: De LeCT dCT llervormde Kerk, 1861; p. "ii. 
3. 	 Philip Schaff: Creed8 of Eoongelical Protestant Churches, p. 437. 
4. 	 J. Trigland: Kerkeli;cke Cuchledenmen, p. 439. 
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by R. O. ZORN 

W E HAVE BEEN here now almost two years, though 
so much bas happened in this time that it seems 

much longer. In Hamilton here, our church has been 
blessed with steady growth over the years since its found
ing in November of 1953. I shall not dwell upon the 
local situation, however, since you wiD be interested in the 
broader picture of our churches as a whole here in New 
Zealand. Suffice it to say, we are but one of almost a dozen 
young churches of this denomination faced with the prob
lems of obtaining adequate pastoral leadership, building 
church halls, integrating with the New Zealand environ
ment, providing for an adequate religious education pro
gram for our growing children - in a word, these and other 
growing pains are ours as an immigrant Church. 

EARLY DISAPPOINTMENTS 

The ten churches of our denomination (plus several 
preaching points which we hope will eventually become 
churches, too) are for the most part made up of Dutch im
migrants who, after World War II, settled in this young 
country which is rich in agricultural and other job oppor
tunities, having but two and a half million people in a land 
area almost the size of the combined six New England 
states plus the state of New York. 

The original intention of these immigrants was not to 
found another denomination here. Being of Reformed per
suasion, they felt that adapting themselves to the Presby
terian Church of New Zealand would be an easy adjust
ment. But the early immigrants, having worshipped for some 
time in this large and well established Church, meanwhile 
Jearning the language weIl enough to understand the mes
sage of the worship service, became aware of the fact that 
all was not well, theologically speaking, in the Presbyter
ian Church. As a matter of fact, quite some time before, 
in the year 1901, it too had reached a crossroad of decision 
with the problem of growing Modernism within its ranks. 
Rev. J. W. Deeoik, the first pastor of our denomination, 
summarizes the situation in his booklet, Will Presbyterian
ism Survive in New Zealand? He wrote: "The Presbyterian 
Church in New Zealand had arrived at a crucial point in its 
history. There were two ways open. The Church could 
have re-examined its doctrinal standards in the light of the 
Word of God, to see whether perhaps a revision was needed 
on the points concerning which the difficulties had arisen. 
Such a revision would have been perfectly in order as long 
as it was a revision demanded by the Scriptures. The alter
native was to leave the standards untouched - if the Church 
was persuaded that no revision was necessary - and to 
maintain their authority within the body of the Church. 
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"But that would have meant that the Church had to dis
cipline its dissenting office bearers. 

"The Presbyterian Church did neither. 
"Instead, the General Assembly published an ambiguous 

Goctrinal statement that must have raised more theological 
problems than it solved and further declared: 'that while 
diversity of opinion is recognized in this church on such 
points in the Confession as do not enter into the substance of 
the Reformed faith therein set forth, the Church retains full 
authority to determine in any case which may arise, what 
points fall within this description and thus to guard against 
any abuse of this liberty to the detriment of sound doctrine 
or to the injury of her unity and peace.' We believe that 
by this last declaration the Presbyterian Church of New 
Zealand principially and practically abolished its subordi
nate standards as the standards by which the faith and life 
of the Church were to be regulated and judged. From this 
time on the Westminster documents were never to be ap
plied again as standards and rules for faith and life, seeing 
that the Church would have to decide from case to case 
whether an essential part of the Reformed Faith was in~ 
volved or not" (pp. 10-11). 

As a result of the above, these immigrants found the 
Presbyterian Church not only of a mixed theolOgical char
acter, but a Church upon which the inroads of Modernism 
and lack of discipline had had its effect throughout. Here 
and there an evangelical minister, it is true, may stiU sound 
forth in a Presbyterian Church, though in the neighboring 
Presbyterian churches of the same, or next, town rank Mod
ernists are in the large majority and, moreover, are free 
to spread their unbelief without molestation. In this situa
tion - just to mention some of the more prominent evils 
little or no discipline can be exercised in the administration 
of the sacraments; catechism classes for children are virtu
ally unknown; lodge membership is rife in high places and 
low throughout the denomination; and the only Presby
terian seminary is firmly in control of the Modernists. 

THE GREAT DECISION 

What to do? Slowly and painfully the inevitable con
clusion was reached that it would be necessary for a new 
start to be made, and thus the denomination of the Re
formed Churches of New Zealand was born some ten 
years ago. 

The early years have been difficult, as is usually the 
case in all beginnings. Being immigrants, none of the mem
bers were, nor are they yet, endowed \vith an abundance of 
tIlis world's goods. At the beginning, when the Auckland 
Protestant Community (it could hardly be called a 
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church at that time) called the first minister, Rev. J. W. 
Deenik, from Holland, it had just enough on deposit in 
the bank after his arrival to pay his first month's salary. But 
the story of that church, along with that of all of our 
churches, is a record of Cod's sustaining grace, so that 
today we now have seven ministers, one of whom is an 
evangelist, and one a licentiate in our churches. More· 
over, two more ministers have lately accepted calls from our 
churches: Rev. P. VanderSchaaf, a minister of the Re· 
formed Churches of Australia - a sister-ehurch in that 
land - who accepted the call of Christchurch; and the Rov. 
G. I. Williamson, lately of the Orthodox Presbyterian 
Church in Fall River, Massachusetts, who has accepted the 
call of the Auckland congregation after the departure of Mr. 
Dcellik ]ast year to the Refonned Churches of Australia. 

THE CHARACTER OF THE CHURCHES 

Now for some inside information on the life, character. 
and activity of our churches as may be seen from the ac· 
tions of our Synod. We will be selective, mentioning only 
a number of those items which, we trust, will be of interest 
to you. 

An item of continuing concern at the present time is the 
matter of what the character of our churches is to be. Our 
membership is made up largely of people of a Dutch Re· 
formed background. But the Reformed and Presbyterian 
traditions arc closely related, and it is only with this latter 
that New Zealanders are familiar, even going so far as to 
regard the word "Reformed" as strange and foreign unless 
identified in somc qualifying way with the Presbyterian 
tradition. Our churches have shown an awareness of com
ing to grips with this problem in a number of ways, espe.
cially since one of our ten churches is made up, for the 
most part, of New Zealanders who with their pastor scpa
rated from the Presbyterian Church and joined our de
nomination almost at its very beginning. The question, 
therefore, to be resolved is: Should Our churches seek to 
maintain the Dutch Reformed tradition as has been true, 
for example, in the case of your Church in America, the 
Christian Reformed Church? Or, is there a place with us 
for the Presbyterian tradition as well? Our churches have 
sensed the opportunity that is theirs to fuse those two 
traditions, much as the Orthodox Presbyterian Church has 
done through Westminster Theological Seminary, though 
with us it is natural to suppose that the Reformed tradition 
will nevertheless remain dominant However, our churches 
have looked for leadership, not simply to Holland, but to 
the Christian Refonned Church and the Orthodox Pres
byterian Church in America as well. At present, our 
churches are being helped by the able services of two 
Christian Reformed ministers on loan, Rev. R. J. Venema 
and Rev. S. Cooper, who are also active in connection with 
the radio program, lhc Back to Cod Hour~. which our 
churches, along with Australia, help to support in this part 
of the world. And with the coming of Mr. Williamson, a 
second pastor with an Orthodox Presbyterian background 
will take up his labors here. 
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RECENT SYNODICAL DECISIONS 

But to return to the matter of the character of our 
churches. This last Synod considered a report by a pre
viously erected committee on this subject, dealing with such 
problems as the authority of the presbytery, membership 
by the minister in the presbytery or in the local church of 
which he is the pastor, life tenure of office or term tenure 
of elders and deacons, plus matters of Christian liberty 
such as fermented or unfermented wine for the Lord's 
Supper, smoking, etc., along with further matters relating to 
the local New Zealand scene. This was an important report 
and Synod sent it down to the churches for study, charg
ing a committee to bring the results of our churches' study 
to the next Synod for further action. 

Also closely related to this subject was the matter of a 
name change which, as the result of a separate overture, 
was considered by Synod. Since "Presbyterian" is so often 
needed and used by us unofficially in making clear to 
others what our ecclesiastical position is, it was thought 
that a name with "Presbyterian" in it would be more realis
tic as well as useful. It was decided, however, that a de
cision such as this would be too momentous to be made 
from the top down, so the matter was given into the hands 
of the local churches to decide by referendum, the results 
to be submitted to the next Synod for 6nal action. 

Still related to the above subject, the matter of what 
hymnal to be used in our churches was also considered. At 
present, we use the Christian Reformed Psalter Hymnal. 
But there arc some among us who would prefer a more 
Presbyterian hymnal, such as the Trinity Hymnal of the 
Orthodox Presbyterian Church. Still others feel that we 
should also have a hymnal of our own. Perhaps this would 
be ideal. But such a solution is rather a long way off, both 
from the standpoint of preparation and finan ces. In the 
meantime, the Trinity Hymnal will be used in at least one 
of our churches - that of the New Zealanders. 

With an eye to the increasingly important catocheticaI 
needs of the large percentage of children in our denomin
ation, Synod appointed a catechetical program committee 
charging it to locate the best catechetical materials, and 
to draw up a suggested catechetical program for use by 
our churches. To date, our churches have leaned heavily 
upon both the Orthodox Prcsbyterian Church and the 
Christian Reformed Church for the supply of catechetical 
and Sunday School materials. It is welcome to note that 
the Christian Reformed Church is at present engaged in 
the production of new catechetical materials. And we are 
also awaiting the Sunday School materials now being writ
ten under the direction of the Christian Education Com
mittee of the O.P.C., for inspection and evaluation with re
spect to fuUiIling the mandate of our Synod. 

In the field of overseas affairs, Synod also took several 
important actions. One was to realIirm our stand as a con
stituent member of the International Council of Christian 
Churches ( I.C.C.C.) upon the three follmving grounds: our 
Refonned position is not thereby compromised; in the 
I.C.C.C. we have a platfonn from which to voice our Re
formed convictions; and there is no other organization of 



conservative churches which, for reasons of conscicnce, 
have refused to join the W.C.C. Synod also expressed an 
awareness of the negative tendencies too often found in the 
I.C.C.C. pronouncements and publications, and directed its 
Committee on Relations with the I.C.C.C. to write a letter 
to its Executive Committee, expressing the concern of our 
churches with this fact, plus their keen disappointment 
over the 5th Plenary Congress's failure to act upon their 
proposals to the Congress that the I.C.e.C.: (1 ) express it· 
self in support of Biblical Church unity wherever this can 
be achieved by now separated denominations. and (2) ex
press itself in a positive wayan the matter of race relation
ship. In all fairness to the I.e.C.C., it was felt that had the 
proposals of our churches come to the I.C.C.C. a bit earlier 
than they did. so that matters could have bad time to 
"ripen," as it were, things might well have tlU'Tled out differ· 
ently. As it is, we are still in hope that our proposals will 
eventually be adopted by the I.C.C.c. May we also humbly 
add that in our opinion other Reformed bodies, if they were 
part of the I.C.C.c., might immeasurably strengthen this 
agency of conservative Churches into one having a more 
positive program. 

HANDS ACROSS THE SEAS 

Undoubtedly the high point of Synod was the decision 
to accept the jOint invitation of the Orthodox Presbyterian 
Church and the Christian Reformed Church to join them 
in the mission work of Formosa, their aim together being 
the establishment of a Reformed Church on this strategic 
island of the Orient. Synod decided to send financial sup· 
port at present, with a view to sending a missionary from 
our churches as soon as he may be found. With this de

cision, all at Synod felt that the first momentous step by 
our churches had been taken in ful6lling the continuing 
mandate given by our Lord to his Church in the Great 
Commission of Matthew 28:19-20. Our churches are al
ready active in the work of the World Home Bible League 
Bible distribution, feeling that this work gives us much 
opportunity for fulfilling our home mission responsibilities. 
In fact, it is to this work that Our evangelist devotes a 
major portion of his time. But now, with the decision by 
Synod to enter the foreign missionary field, all were agreed 
that this was a step of major importance in the life and de
velopment of our Reformed witness in the world as a part of 
the body of Christ. 

Since our churches are also a member of the Reformed 
Ecumenical Synod. our Synod appointed two delegates to 
this Reformed body which met in Grand Rapids during 
August. A proposal of our Synod to the R.E.S. was also 
made; namely, that the R.E.S set up a Federated Reformed 
Missions Council which would be able to coordinate the 
work of Reformed missions throughout the world. This 
action was undoubtedly stimulated by the fact that our 
churches had decided to enter the Formosa mission field 
where three Reformed denominations will now be working 
together with a common aim and purpose. A Federated 
Missions Council could undoubtedly foster and implement 
the realization of more of this work elsewhere throughout 
the world. 

Thus Christ builds his Church. And it is with profound 
gratitude that we see evidences of his gracious handiwork 
here. May he continue to bless and use both your and 
our humble efforts together in the respective places of his 
appoinbnent in the harvest field which is the world. 

The Early R ece]]l>tion of Our Catechisltll 
by 'NNO WOLTHUIS 

A S ONE MIGHT EXPEcr under the circumstances of 
fithose times, the catechism was both warmly received 
and Vigorously assailed. 

Among Protestants inclined to the theology of John Cal· 
vin, the catechism was immediately received with joy. Al
ready in 1563 it was translated into three different lan
guages. It appeared in Latin, the translation of the third 
edition, for use in the schools. The people of northern Ger
many were served by a translation into the Saxon language. 
And a Dutch trans lation of the second edition was 
published in Emden that same year. 

INCREASING INFLUENCE 
The Heidelberg catechism found fertile soil for its early 

growth especial1y in the Netherlands. Besides the Dutch 
version of the second cdition, there appeared, in 1566, two 
other translations of the catechism, this time of the third 
edition. One of these, the translation of Peter Dathenus, was 
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published together with the Psalms and Liturgy for use in 
the Reformed churches. It had three printings in 1566, four 
in 1567 and three in 1568. indicating its great popularity. 
This is essentially the version used to this day in the 
churches of the Netherlands. 

As we view the progress of the catechism in the north. we 
find that it was not adopted at once by all of the churches. 
For a time there was considerable tolerance of those who 
preferred to use some other catechism. In 1571 a synod at 
Emden ruled that a church might choose to use another 
which is true to God's Word. By 1586 all Dutch services 
were required to treat the Heidelberg catechism in the 
Sunday afternoon services. And then, in 1619, the great 
synod of Dordt finany confirmed this catechism as its 
statement of the Christian faith. It required a pledge of 
faithfu lness to it not only from the preachers but also from 
all persons in public office, such as professors of theology, 
rectors, school masters and so forth. This synod, attended 

TORCH and TRUMPET, November, 1963 



by delegates from several countTies, adopted the Heidelberg 
catechism and made it the symbol of the Reformed faith 
for the world. 

THE CRITICS ANSWERED 
But let no one think that the critics were asleep when the 

Heidelberg catechism appeared. As soon as the first edition 
had come off the press, objectors arose in various places. 
Already in April, 1563 Frederick received a letter of dissent 
from three Lutheran princes, and another from the Roman 
Catholic king, Maximilian . The complaints were that the 
catechism did not agree with the Augsburg confesSion , that 
it embraced too fully the doctrines of Zwingli and Calvin, 
and that it did not present the pure doctrines of baptism 
and the Lord's Supper. Frederick asked the Swiss reformer, 
Bullinger, to reply to some of these objections. The Elector 
also met with these princes to iron out the differences, but 
to no avail . 

Also in 1563 there appeared a more formidable list of 
objections from two Lutheran theologians, Brentz and 
Andreae. Their publication centered around eighteen ques
tions about various parts of the catechism and six more 
specifically on the Lord's Supper. It questioned many of the 
Scriptural references cited in the catechism in support of its 
position. The following year, 1564, Ursinus answered these 
objectors with the publication of an "Apology," in which he 
mightily defended the catechism. Some of the early editions 
of the catechism contain parts of this defence. Needless to 
say, Ursinus also defended his work in his lectures at the 
university, and continued a systematic presentation of it as 
professor until 1577. The substance of these lectures is pre
served in his commentary on the Heidelberg catechism, 
which was published in four volumes in 159l. 

THE ElECTOR'S TESTIMONY 
Vigorous debate continued for a few years, but Elector 

Frederick was not deterred, for he was convinced of the 
rightness of his position. Finally, in 1566, the king, Max· 
iroilian, called fo r a Diet at Augsburg, to which Frederick 
was invited for the specific purpose of defending his faith 
and his catechism. With so much opposition from many 
influential princes and from the Roman Catholic king, it 
seemed that Frederick was headed for sure defeat. His 
friends begged him not to go for it was likely he would not 
only lose his crown but perhaps even his life. In spite of 
all the odds against him, Frederick was convinced that if 
ever he must defend his faith it was now. 

The Diet of Augsburg convened on May 14, 1566. Elector 
Frederick boldly faced the largely critical audience, and 
nobly, even eloquently, made his defence in the words (in 
part) , 

«1 am, as I have told your majesty personally, still mind
ed to acknowledge in faith one Lord who is Lord of Lords 
and King of Kings. And since not my body but my soul 
and its salva tion is at stake, which was intrusted to me by 
my Lord and Savior Jesus Christ, therefore [ am pledged 
to keep it. Hence I cannot acknowledge that your majesty 
has any authority over my soul, but only Cod Who created 
it. I can testify before God and my Christian conscience 
that I have never read Calvin's writings, and I do not know 
what is meant by Calvinism. But concerning my catechism, 
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that I acknowledge and confess. It is also supported in the 
margins with Scriptural references, so that it has defeated 
all boasts of theologians to refute it, and with God's help 
wiII continue to do so. Besides, I comfort myseU with the 
fact that my Lord and Savior, Jesus Christ, has given me 
and all His believers the sure promise that whatever I lose 
for his sake he will restore to me a hundredfold in the world 
beyond." 

This defence made a very deep impression upon the 
entire assembly. 1t was clear to all that Frederick knew 
what he believed, that he stood firmly on the Bible, and 
that he was ready to sacrifice his own life for his faith . 
Even the king, a Roman Catholic, was moved. Almost to a 
man the Diet agreed that no fault could be found with this 
just man. Only the Bishop of Worms expressed the belief 
that perhaps the eightieth question and answer of the cate
chism might be changed to make it less offensive, but this 
was not done. The Diet agreed that the Heidelberg cate
chism should be recognized as a legitimate expression of 
Protes tant faith . And so it was at the Diet of Augsburg that 
Elector Frederick saved the day for his catechism and for 
Calvinism in Cennany and throughout the world. For a 
time, at least, the foes were silenced. 
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BIBLE LESSONS 


ON THE BOOK OF REVELATION 

As in the Bible outlines of the w.t season, each lesson will consm of two paris. by WIUIAM HENDRIKSEN 

Societies thot meet weekly can deoote a whole evening to one port; those that 
meet twice a fTumth can study the two parts at each lesson in one evening. 

THE CHRIST VERSUS THE DRAGON AND HIS ALLIES 
LESSON XV - PART 1 

And 1 ,f(.Iw. and behold, the Lamb ItGnding on the mount 
Zion, and with him a hundred and fort" and foor thousand, 
having klJ name, and the name of hi: Father. written on their 
foreheads. 

And 1 heard a voice from hea,,;en, as tlie wice 01 mllny. wa
11)1$, and as the voice pi II Weat thunder: and th~ voice. whICh I 
heard IvtU 01 the rotce Of /wrperl harping wUh thelf' harps: 

and they rlng M it wero a new .tOng before the throne, and 
before the four living creature.! and the elder,.- ond no man 
could loom the song MOO the hundred and forty and foor 
thousand, even the!/. thot hnd ~ P!lrchased out of the earth. 

These are thev that were not defiled with women; ,Of' th€!/ 
are oirgil1l. These are lhev thot foUcw the Lamb whuheTsoever 
he sooth. These were purchased from. omcng men, to be the 
f jrstfruiU unto Gvd and unto the Lamb. 

And in their mouth was found 110 lie: they are withollt 
blemish. Rev. 14;1-5 

Read More Tlwn Conquerors, pp. 182-185 

A THE 144,000 REDEEMED. verses 1. 4, and 5 

What a contrast between the preceding chapter and this 
one. There our minds were occupied with ugly "'beasts:' 
Here, with ..the blessed." These are the 144,000 of chapter 
7:4. Now, however, they are no longer the Church Militant 
but the Church Triumphant. And they are in the immediate 
presence of the Lamb. Wherever the Lamb is, they are. 
Whatever the Lamb does, they do as far as it is possible for 
redeemed creatures to do it. His name and that of the 
Father, moreover, is on their foreheads; that is, the imprint 
of his and of the Father's image has been stamped upon 
their entire personalities. 

It was on MOllnt Zion that the Lamb and his 144,000 were 
standing. Mount Zion is '"'the city of the living God, the 
heavenly Jerusalem." We are dealing here, therefore, with 
"the general assembly and church of the firstborn who are 
enrolled in heaven and the spirits of just men made perfect" 
(Heb. 12,22). 

Is it not very insbuctive that these 144,000 are here 
pictured from two aspects; (a) that of hUTTUln responsi
bility: -.riley foUow the Lamb whithersoever he gaeth," 
and (b) that of divine grace: ''They were purchased from 
among men"? Neither of these two should ever be neglected 
in teaching or preaching. Salvation is conditional, but the 
power to fulfill the condition is entirely from Cod. Only 
those who are blood-bought will ever be "'follOWing the 
Lamb whithersoever he goeth." Cf. Phil. 2: 12, 13; II Thess. 
2:13. 

B. THEIR NEW SONG, verses 2 and 3 

Of course, it is new. How completely new everything will 
seem once we have been delivered from the waters and 
floods of this earthly life and transplanted to the land of 
the blessed! It will be a completely new experience. 

Be sure to concentrate your attention also on the fact that 
this song is sung toward the Throne and its Occupants. 
God in Christ is the center and object of adoration and 
worship. Here below we may occupy ourselves with the 
question, '"'Shan we know each other there?" In the land 
beyond the river all the blessed will be saying, "Whom have 
I in heaven but thee?" And the very fact that aU of them 
will be saying this together will make their mutual fellow
ship all the more real and rich! 

One more striking fact must be mentioned. It is the 
thought with which 1 started this Jesson, and to which J now 
wish to give a further application. What a sharp contrast 
between the nerve-racking noise, the raucous roar of 
blasphemy coming from the mouth of "the beast" in the 
preceding chapter (13:5), and heaven's graceful symphony. 
There we heard nothing but boasting. Here nothing but 
praise to God and the Lamb. 

Questions 

May I remind the societies and study-groups that several 
of the questions at the end of each Lesson are answered in 
More Than Conquerors. Not by any means all, however. 
That would make things too easyl 
1. 	In COJInection with verse 2 note that the "voice" from 

heaven is both that of "many waters," etc., and that of 
"harpers harping 011 their harps." Wh y both? 

2. 	Why could no one learn the song except the 144,OOO? 
3. 	Explain, "they are virgins" (verse 4). 
4. 	Does verse 4 justify celibaClJP 
S. 	"These foUow the J..,amb whithersoever he goeth ." Does 

this mean the perfectionists are right after all? 
6. 	 In connection with verse 4, what was the law of the first

fruits in Israel, and what practical lessons can we derive 
from it? 

7. Why are these 144,000 called '"'firstfruits unto God and 
unto the J..,arnb"P 
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THE CHRIST VERSUS THE DRAGON AND HIS AlliES 

LESSON XV - PART 2 

And I Baw another angel flying in mid heaven, having 
eternal good tidingB to proclaim unto them that dweU on the 
earth, and unto evert; nation and tribe and tongue and people; 

And he Baith with a great voice, Fear God, and give him 
glory; fOT the hour of hiB judgment iB come: and worship him 
that made the heaven and the earth and Bea and fountains of 
waters. 

And another, a second angel~ foUowedl. Baying, FaUen, fallen 
is Babylon the great, that hath mm1e au the nations to drink 
of the wine of the wrath of her fornication. 

And another angel, a third, follcwed them, Balling with a 
great voice, If any tlMn worshlppeth the beast and his image, 
and receiveth a mark on hi.<; forehead, OT upon hiB hand, 

He also shaU drink of the wine 01 the wrath of God, which 
is prepared unmixed in the cup of hi.<; anger; and he s1w.U be 
tormented with fire and brirrntvne in the presence of the holy 
angels and in the pre6eflCe of the Lamb: 

And the smoke of their torment goeth up for ever and ever; 
and they htWe no rest day and night, they that worship the 
beG6t and his image, and whoro receiveth the mark of hi.<; Mme. 

Here is the patience of the saints, they that keep the com
mandments of God, and the faith of Jesus. 

And I heard a voice from heaven Baying, W rite, Blessed are 
the dead who dw in the Lord from henceforth: yea, snith the 
Spirit, that thel/ mall rest from their labors; for tneir worh 
follow with them. Rev. 14:6-13 

Read More Than Conquerors, pp. 185-187 

We now return to the eve of the judgment (a similar 
"turning back" here as immediately after Rev. 11:12; see 
verses 12 and 13 there). Four voices are heard. All four give 
evidence of the longsuffering of God, who suspends his 
final judgment so as to impress upon the hearts and minds 
of men the urgent need of repentance before it be too late. 

The key-words of the four voices can be conveniently 
listed as fol1ows, each one beginning with the letter "D"; 
Duty ... Doom ... Destruction . . . Delight. 

A. A CALL TO DUTY, verses 6 and 7 

The first angel is space-traveling. He is flying clear across 
the earth so that ever so many may hear his urgent call to 
duty. He has a message for those who literally "sit" on the 
earth, those easy-going people who in their self-confident 
security fail to realize that the tide of judgment is coming 
up and that they are about to be buried beneath its waves. 
They are perhaps thinking and talking to each other about 
object~ in space. Is not this the space-age? They are con
centrating their attention on the created universe, and are 
forgetting about the Creator. Hence, we can immediately 
see the appropriate character of the can to duty they re
ceive, namely, "Fear God, and give him the glory; for the 
hour of his judgment is come: and worship him that made 
the heaven and the earth and the sea and fountains of 
waters." 

B. AN ANNOUNCEMENT OF DOOM, verse 8 

A second angel introduces a third ally of the dragon. 
The first two allies were the beast out of the sea and the 
beast out of the earth. Now comes Babylon, that is, the 
world as center of seduction. The wicked are warned that 
Babylon's fillal fall is as certain as if it had already been 
fully consummated. Hence, "Fallen, fallen is nabylon." The 
detailed account of Babylon's fall is not found here, how
ever, but in Rev. 18. Since much more will have to be said 

TORCH and TRUMPET, November, 1963 

about Babylon in that connection I shaU say no more here. 
Suffice it to point out that those in any age who keep cling
ing to Babylon will share Babylon's doom. 

C. A PREDICTION OF DESTRUCTION, verses 9·1 2 

This is no doubt the most horrifying description of COO1'4 

lasting destruction (see II Thess. 1:9) in all of Scripture. 
The eye shrinks from it. The heart almost fails in contem
plating it. How anyone in the face of such a passage as this 
can still deny the existence of hen is astounding. Neverthe
less, it should be bome in mind that this frightful descrip
tion, too, is in reality a revelation of God's love. On the eve 
of the judgment he causes this picture of never-ending woe 
to be held before the very eyes of men, and along with it 
causes the loud voice of a third angel to be heard, so that 
men might even now repent. God, accordingly, is love, even 
at this point. And it is exactly because men reject that infi
nite, tender love that they will suffer the most severe pun
ishment. 

L 	The worshippers of the beast will actually drink the 
wine of God's settled indignation. Meaning: this wrath will 
enter into their very inmost souls. 

2. God's wrath, once it is no longer held back, will be 
poured unmixed into the cup of his anger. There will be no 
common grace in hell. 

3. The punishment in store for the impenitent is nothing 
less than torment. 

4. This dire lot will be theirs not in the absence of but 
in the presence of the holy angels (who wil1 drive them be
fore the judgment-seat) and in the presence of the Lamb. 
Remember the expression, "the wrath of the Lamb." HeB is 
hell because God is there, God in all his wrath. Heaven is 
heaven because God is there, God in aU his love (cf. Ps. 
139,7,8). 

5. The torment never ends : "the smoke of their tonnent 
goeth up forever and ever, and they have no rest day and 
night." 

D. AN ASSURANCE OF DELIGHT, verse 13 

In order to gather in all his elect God uses not only the 
method of warning and threat but also that of promise and 
assurance. Hence, this "voice from heaven" saying, "'Blessed 
are the dead who die in the Lord from henceforth ." Those 
who die in the Lord will immediately be blessed. They will 
partake of conscious delight ( there are no sleepers in 
heaven; for detailed biblical proof see my book, The Bible 
on the Life Hereafter, pp. 53-57). The voice of one of the 
redeemed is confirmed by the Spirit, saying, "Yes, that they 
may rest from their labors; for their works follow with 
them." 

Quest io ns 

L 	 In connection with verses 9-11, what is the doctrine of 
l ehovan s Witnesses? 
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2. 	Wllat arguments would you use to refute that dangerous 5. What is the meaning or content of the word "Blessed" in 
ism? verse 13? 

3. 	Who t.Oll$ the man who started this ism, and what do you 6. In connection with that verse explain, "that they may 
know about his life? rest from their labors." 

4. 	 Explain V€1"se 12. 7. Also explain, '"for their works follow with them." 

THE CHRIST VERSUS THE DRAGON AND HIS ALLIES 
LESSON XVI - PART 1 

And 1 BOW, and behold, a white cloud · and on the cloud 1 
BOW one sitting like unto a .ron of man, haoing on his head (l 

golden crown, and in his lumd a sharp sickle. 
And another (lngel came out /rom the temple, crrJing wit" 

a great voice to him that sat on the cloud, Send forth thy sickle, 
ana reap; fM the hour to reap is come; fM the Ililrvest of the 
eorth is ripe.

And he that sat on the cloud cast his rickle upon the earth; 
and the earth was reaped. 

And another (lngel Ctlme out from the temple which is In 
hea~ he 000 hauing a ,harp rickle. 

And another angel came out from the aUar, he th(lt hatlt 
po~ over fire; and he caUed with a great ooice U) him that 
had. the ,ham rickle, saying, Send forth thy sharp rickle, and 
gather the clwters of the uioo of the earth; for her grap& 
are fully ripe. 

And the angel ca$I. hil rickle into the earth, and gathered 
the vintage of the earth, and cast it into the winepren, the 
great winepress, of the wratll of God. 

And the wlnepreu was trodden without the city, and there 
came out blood from 'he winepreu, even unU) the bridles of 
the horses, OIl far as a thomand and .tb: hundred furlongl. 

Rev. 14;14-20 
Read More Than Conquerors, pp. 187, 188 

THE FINAL JUDGMENT 
A. THE HARVEST FIELD, verses 14-16 

As we have seen, the vision of chapters 12-14 began with 
a clear reference to Christ's birth. Here in chapter 14;14·20 
it ends just as clearly with a symbolic description of the 
final judgment. The entire dispensation has once more been 
covered. 

Now in the present section - verses 14-20 - there are two 
scenes. One is that of a harvest field (verses 14·16 ), the 
other is that of a winepress. Here again, as so often, the 
book of Revelation is rooted in the soil of the Old Testa· 
ment. Particularly striking in this respect is Joc113;13, "Put 
ye in the sickle, for the harvest is ripe; come, tread ye, for 
the winepress is fu ll ." 

It was in his capacity as Son of man (One who through 
suffering attains to glory) that Jesus earned his right to be 
the Judge in the final day, the day of his own vindication 
before the whole world. He wears his golden crown by 
right. It is, nevertheless, also a great comfort for the believer 
to see a) that their own Savior whom they love so much is 
being thus honored, and b) that in this scene of the harvest 
field it is Christ Je~us himself, in very person, who gathers 
them in . By contrast in the scene of the winepress we notice 
that the vin tage is left to angels. 

Note that the Son of roan does not only have a crown of 
gold on his head but also a sharp sickle in his hand. More· 
over, here I would place special stress on the adjective 
sharp. This sickle is, indeed, very sharp. What a comfort, 
for now we know that not a sheaf, no not an ear, no not 

even one wisp is left behind . None of Cod's dear children 
will be overlooked. All will be gathered in. 

B. THE WINEPRESS, verses 17-20 

In the paragraph just covered an angel shouted to the 
Son of man, "Send forth thy sickle and reap." In the present 
paragraph it is one angel who shouts to another angel, 
"Send forth thy sharp sickle, and gather the clusters of the 
vine of the earth, for her grapes are fully ripe." Cod has 
waited until the cup of iniquity was filled to overflowing, 
for it is he who says, "Have I any pleasure in the death of 
the wicked ... and not cather that he should return from 
his way and live" (Ezekiel 18:23)? But when once the 
time of the vintage arrives there is no turning back, no 
further stay of execution. Awe-inspiring and characterized 
by dreadful finality are the words, "And the angel cast his 
sickle into the earth, and gathered the vintage of the earth, 
and cast it into the winepress, the great winepress of the 
wrath of God." 

Is not God merciful then? There is a story to the effect 
that when upon a certain occasion the Rev. Jonathan 
Edwards preached his overwhelming and terrific sermon, 
"Sinners in the Hands of an Angry Cod," a woman sitting 
near to where he stood and not being able to endure any 
longer the great emphasis which the preacher placed on 
this wrath of Cod, puUed him by his coat·sleeve, saying to 
him, "Mr. Edwards, Mr. Edwards, is not Cod also merci· 
ful?" She had probably forgotten that it is the greatness of 
the love of Cod which implies that those who reject it be 
also punished roost severely! Of course, his justice, too, and 
all his other atbibutes, demand this. 

Questions 

1. Where wiU the final iudgment take place? 

2. 	 According to what standard wiU men be judged? 

3. 	Why is this final judgment necessary? 

4. 	Why did the angel in verse 18 come out "from the 
altar"? 

5. Why was the winepress trodden "outside the city"? 

6. What is implied in the foct t1lOt tile winepress was great? 

7. 	Explain "a thousand six. hundred furlongs." 
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THE CHRIST VERSUS THE DRAGON AND HIS ALLIES 

LESSON XVI - PART 2 

And I saw another sign in heaven gJ'eat and martJellous, 
seven angels having seven plagues, which are the last, for in 
them is finished the WTath &/ ecd. 

And I saw as it WeTe a sea of glass mingled with {ire; and 
them that come off victorious from the beast, and from his 
image, and from the numbeT of his name, standing by the sea 
of glass, having harps of God. 

And they sing the song of MoW$ the servant of God, and the 
song 01 the Lamb, saYing, 

Great and maroellous are thy worh, 0 Lord God, the Al
mighty; righteous and true are tlly ways, thou King of the ages. 

Who shall not fear, 0 Lord, and glorify thy name? lor thou 
only art holy; for all the nations shaU come and worship be/arc 
thec; lor thy r1gIltoous acts have been made manifest. 

And after these things I saw, and the temple of the wber
nacle of the testimony in heaven was opened: 

and there came out from the temple the seven angels that 
had the seven plagues, a"alled with precious stone, pure and 
bright, and girt about their breasts with golden girdles. 

And one of the lour living creatures gave unto the seven 
angels seven golden bowls juU of the WTath of God, WM liveth 
Ivr ever and ever. 

Alld the tempre was filled with Sffl{Ike /rom the glory of God, 
and from hi.! power; and none was able to enter into the 
temple, till the seven plagues of the seven angels should be 
finished. Rev. 15 

Read More Than Conquerors, pp. 189-193 

A. 	 SEVEN ANGELS HAVING SEVEN PLAGUES1 verse 1 
The new section which covers chapters 15 and 16 stands 

in close connection with those that precede it. Just bear in 
mind that trumpets (chapters 8-11 ) warn, and that bowls 
(chapters 15 and 16) are poured out upon those who fail 
to heed the warnings. There is also a close connection be
tween the present section and the immediately preceding 
one, for the bowls are poured out on the men who have the 
mark of the beast (see 16:2). These men were introduced 
in the vision of the Christ versus the Dragon and his 
Allies (see 13:16). 

The Bible itself makes the connection behveen the pres
ent and the preceding vision very clear by stating at the 
very beginning of chapter 15, "And I saw another sign in 
heaven," etc. This very word "another" supplies the link 
behveen 15:1 and 12:1 and 12:3. Look up these three and 
notice (beginning with 12:1): "a great sign in heaven," 
"another sign in heaven" (12:3) and then once again "an
otJler sign in heaven" (15:1 ). In the first of these three 
signs we saw the radiant woman ( the Church about to 
bring forth the Christ-child) ; in the second the ugly dragon 
(Satan ), and now in the third, the bowls of final wrath that 
are poured ou t upon those who have taken the side of the 
dragon. The seven angels have "the seven plagues," that is, 
they are about to be entrusted with the contents of seven 
bowls. 

B. 	 THE TRIUMPHANT MULTITUDE STANDING O N THE 
SHORES OF THE SEA OF CRYSTAL, verses 2-4 

The seven angels are about to receive and pour forth the 
bowls upon the impenitents. That implies terrible, destruc
tive judgments. Now when God by means of such plagues 
reveals his wrath, even the redeemed often wonder, '"\Vhy 
does God do this?" And a similar why often arises even in 
connection with all the other ways of God with men, 
whether with the wicked or with the righteous. Bccause of 
our own sin-darkened minds and our proximity to all these 
terrible happenings our vision is often distorted. Hence, in 
this beautiful and comforting vision of The Sea of Crystal 
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we are shown how God's ways and actions look to the 
Church Triumphant when it looks back upon them from 
the point of view of the new heaven and earth. 

John beholds a sea. It has a shoreline. Its waters are deep. 
This sea indicates God's judgment upon earth, the ways of 
his providence (Ps. 36:6), "a great deep," indeed. The fact 
that this sea is as it were mingled with fire shows that the 
ways of God are at times mingled with fiery indignation, 
as is true, for example, when bowls are poured forth on the 
impenitent. But now John notices that this very same sea, 
as viewed by the Church Triumphant. is a transparent sea. 
The redeemed can look into the very heart of it. The wis
dom and righteousness of God's ways and actions have be
come abundant1y evident, so that the Church breaks out 
into singing, "Creat and marvelous are thy works, 0 Lord 
God almighty, Righteous and true are thy ways, 0 thou 
King of the ages... . thy righteous acts have become mani
fest." 

C. THE SEVEN ANGELS DEPARTING FROM THE 

SANCTUARY1 verses 5-7 


The heavenly sanctuary is opened, that we may under
stand that the wrath that is about to be poured forth is 
God's wrath. The seven angels who receive the seven bowls 
are robed in pure linen, probably to indicate that this is 
sinless wrath. Their breasts are encircled with golden belts, 
for this wrath is golden in its integrity. It is not at all like 
human wrath which so often is based on smful, personal 
revenge, passion, and jealousy. 

D. 	 THE SANCTUARY FILLED WITH SMOKE1 verse 8 

The sanctuary is filled with smoke so that no one can 
enter, that is, intercession in order even now to avert these 
plagues, has become impossible. The impenitents have 
crossed "the deadline," They have committed "the sin 
against the Holy Spirit," and that sin is unpardonable. 

Questions 

L A hardened unbeliever and his companion who is also 
an unbeliever but not yet hardened force a believer with 
tlwm into a boat. As they are trying to cross the water a 
violent storm arises, and the boat capsizes. The believer 
and the hardened unbeliever are drOtvned. The other 
man is rescued. Things like this happen and may happen 
any time in hi$tory. The question, then, is this: For the 
believer this event was what: a seal, a t rumpet, or a 
bowl? What was it for the hardened unbeliever? For the 
other man? A correct answer to these questions will show 
whether you have grasped the central idea of seals, 
trumpets, and bowls. 

2. 	What has Moses to do with the song of the Multitude 
Around the Crystal Sea? 

3. 	 What is meant by "the testimony" in verse 5? 
4. 	What well-known hymn is based on verses 2-4? 
5. 	What is meant by "'the sin against the HOly Spirit"? 
6. 	 What 1ws that sin to do with the present lesson? 
7. 	 How can we comfort truly penitent people who are 

afraid ilwt they have committed the sin against the HoIy 
Spirit? 
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THE READER WRITES 

Should Christian Schools Receive 

GOVERNMENT AID? 


To THE EDITORS: 

Dr. Palmer's article in the May-June T ORCH AND TRuMPET 
is based on the assumption that it is the right of the state 
to require the education of its citizens and its duty to pro
vide for the financial support of that education. Thus 
Calvinists are urged to join with Roman Catholics in seek
ing state aid for their private schools. The author seems to 
overlook the obvious facts that state support involves state 
control, and that the state which requires and supports 
education will also define that education. The state has 
defined education by its secular, godless, public schools. 
Can this state then be expected to support and finance 
Calvinistic education which insists that only God-centered 
education is true education? Does not this view assume 
that education whether Roman Catholic, Jewish, Adventist, 
Atheistic or Calvinistic is a good and properly supported 
by all the citizens equally through taxes? 

Why should those without children be forced to finance 
the education of other people's children? Why should any
one be required to support education regardless of its con
tent? How can a Christian willingly support education that 
ignores God? 

The solution to the problem, it seems to me, does not lie 
in seeking to have others support our Christian schook 
When this is done through taxes, it is a form of coercion 

DEAR EDITORS: 

There are usually two questions advanced against partiCi
pation in CEF. Adrian Blauwkamp raises the one question 
in the TORCH AND TnUMPET of September, 1963. The second 
asks how Christians of Reformed persuasion can join with 
Roman Catholics to promote their cause. After all we have 
had more than enough trouble at their hands. No one has a 
right to be wrong in his religious views as far as God is 
concerned. But, and this is just the point, as far as the civil 
government is concerned every individual must have a right 
to his own religious view - right or wrong. Any time one 
view is favored by a governmen t the right view is going to 
end up suffering. 

Therefore if the Romans are being restricted in their 
religious practice by my government J should join CEF in 
supporting legislation that would give Romans and atlleisls 
their freedom. I do this for the sake of justice. I do this 
because if they do not have this freedom then my freedom 

contrary to God's law. Just because state schools are sup
ported by force through taxes, this does not justify the same 
method for supporting private schools. Two evils do not 
make a good. The solution lies, rather, in seeking to place 
education back where it belongs, in the hands of the par
ents. \¥bile Christians must pay their taxes which are used 
to support secular public schools, they can at least vigor
ously protest this use of their money to attempt to destroy 
their faith. 

The way to support Christian schools is for Christian 
parents to take seriously their God-given responsibility to 
train their children (and they are not the children of the 
state ) spiritually, morally, and intellectually in the fear of 
the Lord. This win require paying above our taxes to sup
port parent-controlled, thoroughly Christian schools. It is 
worth the sacrificel Let us not beg for support from others 
who prefer godless schools - the education of Our covenant 
children is not their responsibility - but rather, bend all 
efforts to counteract the secularizing influence of the god
less philosophy of educatiOD prevalent in our day by in
creasing Our enthusiasm for and sacrificial support of true 
education, which is consistently Christian, Calvinistic 
education. 

Sincerely in Christ, 
Senafe. Eritrea Francis E. Mahaffy 

is in dire jeopardy if not already gone. Someone has control 
of religious sentiments who is either opposed to mine or 
will be. As it is, Romans and Christian Reformed and many 
others are being persecuted - taxed to support false reli
gion. We happened to meet in the lobby of the legislative 
halls and found ourselves fighting a common cause. I'm 
fighting for my religiOUS freedom - and theirs. They are 
fighting for their religiOUS freedom and hopefully they 
realize that to get theirs they must also fight for mine. We 
can fight each other much better and on the real issues 
when we are both free. Till then for seU-preservation we 
join to fight a common foe. 

The second question: Should a Christian seek a share of 
his tax money for education? With Mr. Blauwkamp I and 
many other CEF members aVidly oppose federal aid to any 
education. It has been by demanding that IF there is to be 
federal aid it must be to non-public as well as to public 
schools that federal aid has been stalled so far. But CEF 
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has not entcred the federal-aid battle. It is fighting for 
religious freedom. -It is n"Ot fighting to get a fair share of 
the tax money so much as it is fighting aid (federal, state 
or local ) whiCh is tied to control of the religious content of 
education. This is dictatorship. CEF is fighting to have all 
government aid without control. This does not make irres
ponsible government as Mr. Blauwkamp says. This is for
bidden by the constitution. Government is irresponsi~le 
when it promotes with tax money only irreligiOn and secu
larism in education. 

CEF is fighting secularism. It says that ~ government 
can promote irreligion (and it is) then it can and must pro

mote religion (not one but all without respect of persons). 
If our tax dollars cannot pay for religious education, then 
they may not pay for irreligious education. If my tax dollar 
does not pay for all kinds of education, then it is paying 
only for godless, anti-Christian, humanistic education. That 
is irresponsible Christianity. Christian people must scream 
their opposition to the demands of an irresponsible govern
ment which sucks tllCIU so dry paying for anti-Christian 
state religion that there is not enough left for the best 
Christian education. CEF is in legislative halls as a mega
phone for that scream. John M. Moes 

North Blendon, Michigan 

A Look AT Books 


The Bibl. And Archaeology 
J. A. THOMPSON 
Wm. 8. Eerdmlill Publishing Co" Grand Rapidl, 
Mich. 1962, 438 pp., $5.95. 

Of the many publications in the general 
area of archaeology and the Bible this is 
one of the better. It is a revised edition of 
a single-volume version of three earlier works 
on Biblical archaeology issued by the same 
auther and publisher in the Pathway Series: 
Arclweologv (lTld the Old Testament, 1957, 
1959; ArchaeolclPJ aM the Pre-Christian 
Centuries, 1958, 1959; and Archaeologv and 
the New Tesl(unent. 1960. 

Mr. TI1ompson is Lecturer in Old Tes
tament Studies, Baptist Theological College, 
New South Wales. Australia. In his foreword 
to this volume. F. F. Bruce infonns us that 
the author has long made a spcciaJ study of 
biblical acehaeology and has bad practical 
experience at Jericho and Dothan. This no 
doubt accounts for the authority with which 
the author writes. 

This volume is to be commended fur 
its basic theological position which is es
sentially $Ollnd, for its judicious choice and 
organi7.ation of material, for il$ hclpful ap
pendices, and for the truly lavish manner in 
which it is illustrated. 

It is, however, a "handbook for Bible 
readers" and not an encyclopedic presenta
tion of signi6canl archaeological materials. 
It must be expected, therefore, that it 
shares in the defects of all band boob. Most 
obviously among these is the abbreviated 
treatment of many matters. Often the author 
must simply indicate that treasures of in
fonnation have come to light which he 
cannot detai1. 

This reviewer's enthusiasm for Thompson's 
work is somewhat tempered by the fa ct that 
the author seems at times to be too un
critical of the dictums of w. F. A1bright, 

and occasionally appeBlS to be under the 
inHuence of the historicist approach to the 
Bible manifested by many writers in this 
field. Is it really true that "there cannot 
be a truc appreciation of the signiGcance 
of Abraham if we attempt to understand 
him without the important b ackground 
material" unrovered by a rc h aeo logists 
(p. 36)? that the "additional material" 
which has come to light is what really 
"enables us to place the kings of Israd in 
a true perspective" (p. 135)? or that the 
understanding of the Roman world of the 
first Christian century afforded us by archae
ology is "necessary for an appreciation of 
the meaning of the New Testament writings" 
(p. 301)? Beyond a doubt archaeology has 
brought to light much information which, 
from historical and lexical points of view. 
illumines the pages of Scripture. But is it 
true, as the author in agreement with many 
others seems to suggest, that the Bible was 
largely opaque until modcm archaeology 
brougbt light and clarity? This reviewer 
registers a vigoTOIJ5 protest against any 
such suggestion. To accept it is to ignore 
the fact that Scripture is a written revela
tion and not just the record of a history 
which is revelatory. Scripture has always 
been "perspicuous," and its unique and fun
damental message has always been trans
parent to the diligent and believing student. 
It is history and lexicography which archae
oklgy illumines, not " the significance of 
Abraham," or the "true perspective'" of the 
kings of lsrael, or "the meaning of thc New 
Testament writings." 

The above is a criticism of the author's 
view of the role of archaeology in biblical 
studies. This reviewer questions also some 
particulars, such as; (1) that Israel in Egypt 
is to be describt.>d simply as a " little group" 
(p. 52), without tak.i.ng account of its great 

expansion in the latter part of the Egyptian 
sojourn; (2) that thc plagues in Egypt 
were "neitller improbable nor unusual" but 
were a "part of the local color" (p. 64) ; 
(3) that the reference to the Red Sea is 
really to " its marshy extensiens" (p. 66); 
(4) tha t there was a "strong physical 
reason" why Edom was not attacked by the 
migrating Hebrews, namely, that it would 
have been "foolish indeed to attempt to 
scale the heights ef the Edomite plateau" 
(p. 73); (5) that Samuel only "seemed" 
to be unwilUng to agree to Israel's request 
for a king (p. 94); (6) that Solomon's 
methods of government aTe to be character
ized as "fooli~hM (po 107 ); (7) that "rep
resentations of men and animals were 
forbidden by the commandmcnts of Moses" 
( pp. 284, 307, 358). 

JOHN H. STEK 

This I Confess 
by NICHOtAS J. MONSMA 

Baker Book HOUle, Gr.nd Rapid., MIch. 1962. 

65 JHgel. 


This is a brief explanation of the Form 
fer Public Profession of Faith as \ISed in 
the Christian Refonned churehes. The writer 
explains that this material was used by him 
in his catechism classes a few weeks before 
the close (if the season. We readily believe 
that this was proGtable for the catechumens 
and for the congregation! 

The author's interpretation of the 
liturgical Fonn in question is lucid, factuaJ 
aod spiritual. Personal responsibility is well 
stressed throughout. The meaning of public 
profession of faith, the preamble of the 
Fornl and its four questions and answers as 
well as the dosing prayer arc dealt with in 
this fashion. 

Tho most commendable feature of this 
treatment is the emphasis on the inherent 
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connection between baptism and profession 
of faith as both leading to the Table of 
the Lord. It is to be noted that the language 
of this fonnulary is prnctically identical or 
certainly very similar to the language used 
in the Christian Refonned fOnn! for baptism 
and the Lord's Supper. 

This reviewer Gnds no occasion fc-r nega
tive criticism of any portion of this work. 
Instead of using it in the catechism classes 
it might be preferable to give a copy to each 
one who appears to make profession vf 
faith (a presentation page is included for 
that purpooo). Reading this book and follow
ing its directions wiU make the act of public 
profession more responsible and sclf-con
scious. And tbe author is entirely right when 
ru, suggests that "a perusal of this boo1det 
by oklcr memben of the church will, I trust, 
likewise prove to be proGtable." Personally, 
I fouod it so. 

The author has done a job that needed 
doing. We recommend without reservatioru 

C. HUISSEN 

Hat Tweed. Boek Samuel 
GOSLINGA, c. J . 
J. H. Kok, Klmpen, 1962, ..79 pp. 

It is a pleasure to introduce the readers 
of TonCH ANn ThUMI'ET to a new volume in 
the series: Commentaar Op lIef Dude 
Testament, which is appearing under the 
general editorship of W. H. Cispen and N. 
H. Ridderbos. The author of the present 
work is an emeritus minister, obviously be
longing to that breed so rnre among us: the 
scholar-miD.ister. His work, an expansion vf 
his volume on the book of II Samuel in the 
more popular Korte Verklaring, is a worthy 
addition to the Comm.entaar series. 

This is clearly a scholar's commentary. 
Linguistic and exegetical problems are dis
cussed in detail, and with competence. Vari
ant points of V}ew are weighed. 1be author 
carries on a running discussion with fellow 
Old Testamentalists, especially of Germany 
and Holland. ln fact , quotations from Ger
man sources arc so frequent that a foit 
knowledge of the German language is help
ful for the most fruitfu l usc of this work. 
References to Dutch writers are sufficiently 
plentifu l to provide the reader with a good 
basic bibliography of Dutch Old Testament 
liternlurc. 

Any fonnal discussion of Introductory 
matters is wanting in this volume, having 
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been reserved for the volume on I Samuel, 
which the same author is preparing. Jt is 
evident, however, that Dr. Goslinga rejects 
the development hypotheses of the dominant 
schools of higher criticism. This he does ex
plicitly in h is K01'w VerkUzring volumes. 
There he calls attention to the integrity of 
design and unity of purpose evident in I 
and II Samuel, and properly argues from 
this to the unity of authorship: "wanneer er 
geen plan, geen eenheid van conceptie is te 
ontdellen, kan men spreken van compilatie, 
maar dan i'l het werk als zodanig een mis
lulling" (Korte Verkiaring, Samuel, Vol. 
I, p. 11). In the expanded commentary 
here under review the author has not de
parted from this position. 

It is obvious that Dr. Goslinga stands 
firmly in the historic Refonned tradition. He 
refuses to experiment with new hennencutie 
principles based on hypotheses regarding 
the genesis of Scriptural writings pro
pounded by those who presume to know 
too much. Viewing the text: of Scripture
and he rightly accepts the Masoretic recen
sion of the consonantal text as essentially 
reliable - as the theopnCllstie (God-breathed) 
Word of God, he takes his stand under it. 
By payiJlg elose attention to the text he 
allows it to speak, without raising theolog
ical, philosophical, stylistic, or historical ob
jections to it. Furthermore, he interprcU 
within the framework of a sound view of the 
canon, i.e., that as a book of revelation the 
Bible is one; its component parts are not to 
be interpreted in isolation. This means, Inter 
alio., that a unique pattern of .typology is 

duly recognized as permeating the revela
tions of the Old Testament. This is not to 
sugg~1: that the author has tended to "spit. 
ituali:w" with abandon. In fact, in this re
viewer's judgment, he has erred in this 
matler more on the side of defect than d 
excess. A fuller development of the typ0
logical element, after the pattem of de 
Craars Verbonds Geschiedenh, would llave 
increased the usefulness of this work for 
the preacher and teacher. 

There is little point in a review of this 
nature to illustrate the author's work by 
evaluating speci£ic instances of commentary. 
Suffice it to say that I found the comments 
genuinely helpful on all passages that I 
cheeked. I commend this work with highest 
praise to an serious students of the Old 
Testament. 

In closing let me express my legZ'et that 
candidates for the ministry in the Christian 
Refonned Chun.:h need no longer show com
petence in the Dutch language. Lacldng 
this, .hey are cut oll from a living tradition 
of sound biblical scholarship which has re
tained high standards of scholarly achieve
ment without yielding to the massive pres
sures of the modem critical hypotheses 
which have vitiated the work of most mod
em biblical scholars outside of this tradi· 
tion. Here is a tradition from which we may 
not isolate ourselves. Here are treasures we 
must tap if we are not to lose the riches of 
the biblical message. 

JOHN H. STEK 
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