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The Next Issue. • •
* * It will again be an issue covering two months -

July and August.
Much of the issue will be devoted to a rather detailed account of the
activities of the synod of the Christian Refonned Church, a feahu e (or
which Torch and Trumpet has become known .... The agenda for the
Reformed Ecumenical Synod, meeting in Grand Rapids in August, will
also come under review. It should prove to be an interesting issue_

, , ,
the subject in TORCH AND TRUMPET. Some authors in the
Reformed Journal have come out strongly for the issue. 'flle
Il.. Church is undergoing a marked change in its thinking National Union of Christian Schools, although Dot going as
concerning tax aid to independent school children. Ten far as consistency would demand, has taken an entirely new
years ago there was Uttle enthusiasm for this proposal, ex stand on the issue. Forty professors of Calvin College have
cept b y some who from personal experience had seen bow joined the national movement called Citizens for Educa
equitably to all the system had worked in Holland. No tional Freedom. This organization is attempting to gain a
magazine of the church took up the cudgels unequivocally fair share of taxes for all independent school children. The
chairman of the board of directors of this organization is a
for it.
But today a revolution is in process. The former editor member of one of the Pella, Iowa, congregations. Members
of TORCH AND TRUMPET essentially endorsed the principle. of the Christian Reformed Church are joining and forming
having previously disagreed with this author's articles on chapters all over the nation. Here, then, is a major break-

CITIZENS FOR EDUCATIONAL FREEDOM

AT THE PRESENT moment the Christian Reformed

MEDITATION

I WILL CARRY YOU!
by FRANCOIS GUILLAUME

,

":..:.;.;a

"even to old age I am

he~

and even to hoar hairs wiU I carry you: 1 have 11Ulde. and I will bear; yea,l will carry,
and wiU deliver,- -ISAlAH 46,4 (ASV)

To

UNDERSTAND Isaiah 46;4 we must look at its
context, and that means especially the first three
verses of this chapter. These verses are often over
looked, it seems to me. Strange names are mentioned:
Bel and Nebo, and strange things are said in connec
tion with them. Unless some explanation can be found
which makes these words meaningful, Scripture read
ing during fami ly devotions, for example, might seem
to be quite fruitless.
Looking at these four verses appearing at the be
ginning of Isaiah 46 we note a striking contrast be
tween the first and the second pairs of verses. In
the first pair the prophet pictures a desperate situation
existing in the land of the Babylonians. Bel and Nebo,
the false gods of the Babylonians, are in serious danger
because the enemy is approaching to destroy the city,
the temple, and the idols, too. Strong men rush in
great numbers to the templel Hurriedly the heavy
images are wrenched loose from their bases. That is
why "Bel boweth down" and "Nebo stoopeth." Al
though held by many hands, these sizeable idols swing
from side to side, dangerously leaning until they ap
pear to be in imminent danger of destruction. Care
fully and strenuously their bearers persist, however,
until Bel and Nebo are finally loaded upon carriages,
firmly fastened with strong cords, and the beasts of
burden are brought forward to pull them.
These grotesque images are "made a load. a burden
to the weary beast."
At this point the prophet ridicules the poor heathen
in their plight. Pointing his fin ger at the idols he
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cries, ""They stoop, they bow down together; they
could not deliver the burden" (which means that they
could not even bear their own weight), "'but them
selves are gone into captivity'" (bound and tied by
many cords to the transporting vehicle, they are led
a bout as veritable prisoners of those who are sup
posed to be their subjects).

•••••
Then the Lord himself begins to speak, and in the
light of verses 1, 2, we now understand much better
his comforting message: "Hearken unto me,
house
of Jacob, and all the remnant of the house of Israel,
that have been borne by me from their birth, that
have been carried from the womb."

°

The heathen are always compelled to carry their
gods upon their own backs and by their own vehicles,
but Cod carries his people. Even in the land of Baby
lon, where the remnant of the house of Israel had to
dwell as captives for so many years because of their
sins, even there God did not forget his people. Even
there he carried them: "and even to old age I am he,
and even to hoar years will I carry you: I have made,
and I will bear; yea, I will carry and will deliver."
Ponder for a moment this endless goodness and
this amazing care which God promises to those who
are hisl
From birth we have been carried by him, being
borne on "the everlasting arms," and all the way, even
to our old age, wi1l he sustain and support us.
Why do we ever fear?

through in the Christian Reformed Church. And it is just
beginning to gain momentum.
The major reason more people are not yet members of
CEF (Citizens for Educational Freedom) is that they
simply have not heard of it. (It is only four years old.)
CEF was formed four years ago by a group of citizens in
St. Louis, Mo. They were chiefly Roman Catholic, and the
organization today is composed largely of Roman Cath
olics, the reason being that percentage-wise they have more
private schools that any other group. Yet the organization is
strictly non-denominational. It is composed of Jews, Prot
estants, Roman Catholics and those who have no particular
religious affiliation.
Its primary goal is to put the independent school
children on a par with tlle state school children in
the reception of school taxes. It believes that the state
has a right to demand that all children be educated,
but that it has no right to dictate the religious nature of
the education. It believes that only the parents have the
fundamental God-given right to determine the religious
orientation of their children's education. Therefore, it holds
that the state may require the education of all children. but
that in the financial support of them it may not favor a
state, secularistiC; God-ignoring education over against an
other type that a parent may conscientiously feel his child
should have. It believes independent schools just as well as
state schools fulfill the purpose of state aid to education,
namely, to train children to live and serve in a democracy.
To achieve this end, CEF has suggested the so-called
Junior G.I. Bill of Rights as a possible solution. Just as tax
money from all citizens was turned over to veterans for an
education in any accredited college of their choice (not
only state colleges), so also CEF suggests the same system
on the lower educational level. This is the same principle
that is operative in New York State under the Regents
Scholarships and Scholar Incentive Program. Such a pro
gram would not violate the principle of separation of church
and state any more than the three above-mentioned laws
do. And it would also uphold the principle of separation of
family and state, so that the parent has a free choice as to
the religious direction of the education without a tax pen
alty if he refuses the religious secularism of state schools.
It is obvious that CEF is filling a great need for those
interested in the freedom of education. Until this organiza
tion was formed, the energies of many who were interested
in these principles were dissipated in uncoordinated
diversity of effort. There was no one to channel all their
energies into an effective action group. Now there is an
organization. And CEF has a capable, full-time executive
director. All those who are interested in obtaining action in
this realm should send theu membership fee of $3.00 to
CEF, 3109 S. Grand Blvd.,St. Louis 18, Mo. Among other
benefits, they will receive a monthly paper that will keep
them up to date on the developments in this area of educa
tional freedom.
If you do not .fight for the rights of your child, who will?
EDWIN H. PALMER
Philadelphia

EASTER AND EXTRA·SENSORY PERCEPTION
R. NORMAN VINCENT PEALE, famous writer and
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pastor of Marble Collegiate Church in New York
City, presented his readers with an interpretation of Easter
in a syndicated column which appeared in the Chkago
Tribune for April 13, 1963. A woman who had been very
sick wrote Dr. Peale a letter . During her illness she saw
standing in a corner of her room a man who assured her
that she would get well. Reflecting upon this, Dr. Peale
opines that "in all likelihood it was an extra-sensory ex
perience.'"
But what is "extra-sensory experience?'" The columnist
teUs us that "extra-sensory refers to phenomena beyond the
range of our physical senses, but which nevertheless we
somehow perceive." He adds that "we still have much to
learn about these mysteries.'"
So far one can scarcely differ with Dr. Peale. But this
is not the end of his story, and that which follows is occa
sion for astonishment and concern to the church of Christ.
Listen as this is applied to the resurrection appearances of
our Lord:
The resurrection of Jesus was followed by a series of
extra-sensory experiences. On the first Easter morning
when two or three of His followers went to the tomb
they saw unknown men who "'stood by them in shin
ing garments" and then vanished. Jesus HimseH ap
~ed first to one or more of the women, then at
diHerent times to other followers ... .The appearings
and reappearings of Jesus were to remind His disciples
that He lives even when they could not see Him; that
the spiritual is real, that life survives death.
This, it seems to me, is in complete contradiction to
what we read in John's mst epistle: "'That which was from
the beginning. that which we have heard, that which we
have seen with our eyes, that which we beheld, and our
hands have handled concerning the Word of Life ... that
which we have seen and heard declare we unto you also"
(1.1,3).
If Peale is right - and I am sure that he is dead wrong
- then the apostle is a deceiver and the apostolic word is
ridiculous.
REIN LEESTMA
Grand Rap;ds

PROFESSOR DEKKER AND GOD'S lOVE

ROFESSOR HAROrn DEKKER 01 Calvin Seminary
has recently written that "God loves all men indiscrim
inately." Later he said that '"my use of the word indls
crimifUJtely needs quali.6cation,'" but he continued to assert
that ..there is no essential distinction within the love of
God to man," and that God loves all -with a redemptive
love." (Cf. Reformed Journal, February, 1963; March,
1963.)
I would like to go along with, his proper plea that we
stand on "the plain Bible givens." Speaking of his love to
men, God says: "Jacob I loved, but Esau I hated" (Rom.
9:13). We agree with Hodge that hate in Rom. 9:13 as
in Luke 14:26 means to love less," but when the Bible
states so plainly the difference, how can we hold that God's
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love is the same, redemptive love in the case of Jacob
and Esau? Again, God will say to some, '1 never knew
you" (Matt. 7:23), and to others: "I have loved thee with
an everlasting love" (Jer. 31:3). Such passages, and many
others, demand a careful, detailed explanation in this dis
cussion. It does not satisfy to have Professor Dekker "con
sider in a general way the teaching of the text.. cited by
De Jong" ( March, 1963, p. 14), since we urgently need a
specific study of the "Bible givens" rather than a general
review.
It seems to me that Dekker's appeal is not SO much to
Scripture as to logic. He stoutly declares, "A qualitative dis
tinction between different kinds of divine love is a sheer
contradiction in terms." Again, "God's love is love. It
cannot be something else." Also, "Can non-redemptive love
offer redemption? Is this not a sheer anomalyr The idea
of two essentially different loves in God's relationship to
men "drives a wedge into the very nature of God." Does
this kind of reasoning really heed Dekker's own warning
against sacrifice of i3iblical realism to logical structure?'"
When Dekker asks, "Can non-redemptive love offer re
demptionr, should we not do as he recommends, ieaving
the unexplainable where it belongs," that is, with God?
And does not this assertion of a redemptive love for all raise
another question, namely, H God's redemptive love is for
all, why are some unredeemed? W e are committed to the
truth of the irresistibility of God's special grace. But this
is not for all, as the Canons of Dart say, ""This purpose.
proceeding from eved asting love toward the elect, has from
the beginning of the world to this day been powerfully ac
complished, and will henceforth still continue to be ac
complished; ( II, 9).
My last observation is in effect a plea for clarification.
I find it confusing when Professor Dekker writes: "Are these
four loves different? Of course. But do they differ in their
intrinsic quality as love? It would seem not," but on a
previous page says, ..there is no essential distinction within
the love of Cod to man" (March. 1963). Again: "When it
comes to the efficacy of the atonement there ean be no
doubt that its existential limitation is to be explained ulti
mately in terms of the sovereign disposition of divine grace"
(Dec. 1962). Since Dekker uses love and grace as synony
mous tenns this must mean that some arc saved and others
are not according as God sovereignly dispenses his love to
sinners. Must we then believe that Cod loves them all
with essentially the same love, a redemptive love? And
that in view of the fact that He "never knew" some and
"'chose" others before the foundation of the world?
I am also puzzled with the use of Calvin in his refer
ences to God's Jove for all men. It ..eems to me that Calvin
stands quite opposed to the idea that God loves all men
with essentially the same redemptive love when he says:
Proofs of the love of Cod towards the whole human
race exist innumerable, all of which demonstrate the
ingratitude of those who perish. This fact. however,
form s no reason whatsoever why Cod should not con
flne His especial or peculiar love to a few, whom He
has, in infinite condescension been pleased to choose
out of the rest ( March, 1963, p. 15).
TORCH and TRUMPET. May-Junc 1963

I have inserted. the italics to indicate that Calvin seems
to be arguing for a real difference in the general, non
redemptive love of Cod for men, and the particular, re
deeming love of God for the elect.
CORNEAL HOLTROP
Muskegon, Michigan

PROFESSOR STOB AND GOD'S HATE

ROFESSOR HENRY STOB of Calvin Seminary enters
the discussion provoked by his colleague "from the
side'" with an article which strenuously maintains that "God
hates no man" (R eformed Journal. February, 1963-all fol
lowing quotations are from this periodical).
Stab approaches his subject head-on: "'Does not the
Bible clearly say in Malachi 1:3 and Romans 9:13 that Cod
hated Esau, and does it not say in Psalm 5:5 and in Psalm
11:5 that Cod hates evil-doers and those that love violence?
Are we not plainly told in Proverbs 6: 19 that Cod hatcs a
false witness and a man who sows discord?'" Here the writer
urges us to remember that "words are one thing; meanings
are another." To this there may be some validity, but surely
words and meanings do not stand apart from one anotherl
Meanings are in the words or communication is impossible.
Our verbally inspired Bible is "in words . . . which the
Spirit teacheth" (I Cor. 2:13). We should guard against
pouring philosophical and psychological content into the
word hme and then insist that God cannot hate in the man
ner so invented. We modestly suggest that Dr. Stob may
have gone in this direction. With him we feel that the
awesome character of Cod's hate is not a matter to be
described by our analysis but by God's revelation.
Stab begins wen when he announces at the start, "I
wish centrally to inquire whether we are Biblically justi6ed
in saying that Cod hates some men." But we are right
sorry that his lengthy article deals so little with "Bible
givens." There is some enlargement of the comparatively
simple Romans 9:13 and Luke 14:26, but over-all bibHcal
justi6cation is scant. We are given this general conclusion:
"And as to evildoers, the divine 'hate' that is said to go out
to them represent.. no more (and no lessl) than the fact that
God places them under just judgment'" (page 11). But does
not Scripture reveal that God is not only judgmental to
ward sinners, but that he has keen feeUngs about them?
"'1b.ey that are perverse in heart are an abomination to

P

Jehovah- (Prov. IHO). "Jehovah abhorreth the bloody
and deceitful man" (Ps. 5:6). lie is terribly displeased
with our original as well as actual sins" (Heidelberg Cate
chism, q. 10).
We are glad that Dr. Stab has included several modi£i
cations of his main contention. He writes: '1. do not venture
to say what God's attitude is toward those who, having
sinned against the Holy Spirit, cannot come to repentcnce'"
(page 11). In other words, God might hate them? Then
why be so sure that God hates n o mall? Again : "Precisely
because Cod is love, he hatcs all that which is not con
ducive to the realization of his loving purpose with men"
(page 11 ). 1£ evil-doers are not conducive to this purpose.
but rebellious against it, do they then not come under this

hatred? Once more: "Of course, the sinner who refuses to
be separated from his sin does in the embrace of it ex
perience the Divine Nol which no sin can ever escape"
(page 12). What does this somewhat veiled language
mean if not that the sinner is hated along with the sin to
which he clings?
Can we be so sure that God "cannot love a thing and
hate it too?" Might our infinite God whose love "passeth
knowledge" (Eph. 3:19) Jove men as his creatures and
image-bearers. but hate them in their rebelliousness? When
the Bible plainly says of God: "'Thou hatest all workers of
iniquity," are we justified to make the sweeping statement:
"Hate of men is a divine impossibility?" (page 12 ).
In his monumental work on Christian theology Profes
sor Herman Bavinck does point out that in the Bible God's
hate is almost always directed against sinful deeds, and only
"exceptionally (are) sinful persons its object" (Herman
Bavinck, The Doctrine of God, tr. by Wm. Hendriksen, p.
216: Grand Rapids: Wm. B. Eerdmans Publishing Co.).
Please note that this still holds to the position that Cod
does reveal a hatred for evil-doers. It is painful, therefore,
to have Dr. Henry Stob wax almost vebement in his con
cluding statements as he writes: "As for me, I think that to
ascribe hate of persons to God is to pervert the very thought
of God" and "I contend that every responsible theology is
called upon to purge itself of the idea... Stob even dares to
question whether those who refer to a dispositional hate in
God are not "teetering on the brink of blasphemy."
Fervent prayer is needed that we may in love discern
what is biblically justified and biblically requiredl
CORNEAL HOLTROP
Muskegon, Michigan

force but by the power of divine love. So I did state em
phatically. Nor did I stop there. I went on to say that, being
who he is, God could not have willed to save sinners in any
other way than by the atonement. In other words, the very
nature of God demanded the Cross. To cap tlie climax, I
made the strong, yet not a whit too strong, statement that
to save in any other way would have meant for God to
deny himself.
Finis.
R. B. KUIPER
Grand Rapids

ASHAMED OF OUR HERITAGE?

VERY NOW AND THEN one hears critical and dis
paraging remarks from members of our own congrega
tions about the Christian Reformed Church. Comparisons
may be drawn between our own and some other evangel
ical, perhaps undenominational group, and almost invari
ably the Christian Reformed Church comes off second best.
Time-tested institutions such as doctrinal and catechism
preaching, catechism classes and Christian day school in
struction will receive adverse criticism.
Now there certainly is room for constructive criticism,
and we should be more conscious than we are that if we
are to remain a truly Refonned church we must ever be
reforming. It will be a sad day when we close our eyes to
our denominational faults. But what often grieves us is that
those criticizing our denomination frequently seem to lack
real appreciation for the very things that have made our
church strong.
Just recently it was our privilege to have contacts with
leaders from other evangelical groups which made us ap
preciate more than ever the priceless heritage we as a
TO SET THE RECORD STRAIGHT
Christian Reformed Church, by the grace of God. have
N God-Centered Evangelism I said that, had God so received.
willed. he cou1d have saved sinners by mere power. In
In a seminar held with Dr. Ahlem, professor of Psychol
saying that, I simply asserted that God is almighty. Of ogy in Stanislaus State College. Turlock, California, one of
course, God can do whatever he wills to do. To deny that, the Religious Emphasis Week speakers on the campus of
is to deny the divine omnipotence.
Montana State College, Bozeman, Montana, we were told
1..0 and behold, in a review of that book, and again in that the speaker's church was in the process of constructing
the latest issue of The Reformed Journal, Dr. James Daane an educational unit at the cost of approximately a quarter
has made a truly astounding deduction from the aforesaid of a million dollars. The professor said he questioned the
statement. Of the dozen other reviews in my possession wisdom of such expenditure of kingdom funds when the
not one, not even the least favorable, has made any such unit would be used for little more than Sunday School
deduction. Dr. Daane actually charges me with teaching classes about one hour per week. He pointed out the
that God could have saved sinners without the Cross. Truly, greater wisdom of baving a Christian day school with a
as some defenders of Karl Barth have been eager to point qualified staff of teachers and a we1l-rounded curriculum.
out, the making of deductions can become extremely unfair. This testimony coming from the member of a Presbyterian
If I should say that I teach no such things as Dr. Daane church was both gratifying and encouraging to the Chris
alleges, that would not only be an understatement; the fact tian Refonned ministers and "'laymen" present at the sem
is that it is precisely that thing which I took great pains in inar.
A few weeks Jater the same Evangelical Minister's As
Cod-Centered Evangelism to deny.
As every high-school student knows, "had he so willed" sociation, in which our Christian Reformed ministers in this
is a condition contrary to fact. It plainly implies that God area take a very active part. sponsored a regional N .A.E.
did not will to save sinners by mere force. I did not stop Sunday School Convention, with two public mass meetings
there. The only reason why I made reference to the di'vine and a large nwnber of workshops. The main speaker, Dr.
omnipotence was that on that background I might say that F loyd Robinson, Head of the Moody Bible Institute School
as a matter of fact God wills to save sinners Dot by mere of Correspondence, stated in one of his messages that
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statistics of the American Sunday School indicate that
eighty-seven percent of those at some time attending Sun
day school are not retained but are lost to the church in
their late teens. When asked in a panel discussion how
churches that have expensive educational plants which are
used on an average of only one hour a week for Sunday
school could make more responsible use of such kingdom
funds, he indicated that various evangelical churches in
Michigan are beginning to hold Saturday catechism classes
in their churches in addition to their Sunday School classes.
When one of the speakers was asked about the high per
centage of loss of Sunday School pupils to the church, and
the disappointing number of parents of Sunday School
pupils that can be interested in the church, he observed
that the Scriptural method of mission activity was rather
that of gaining the children through the parents than that
of gaining the parents through the children. Although not
employing our terminology, the speaker was virtually en
dorsing the covenant approach which our churches have
always championed.
It did our hearts good to hear such sentiments expressed
by those who neither are nor claim to be Reformed. Let
us thank God for what he has given us in these time-tested
institutions which under God have made and kept our
church strong. Let us solicit constructive criticism and shive
by the grace of God to correct our faults, but let us not
close our eyes either deliberately or ignorantly to the won
derful spiritual heritage which is ours. We can truly praise
God for all our church strives to do for its children and
young people by way of catechism classes, Sunday School,
Christian Day School, the Young Calvinist services to young
people both at home and in the armed forces, Cadets, Cal
vinettes, and in providing various materials for family wor
ship in the home. Where can we £nd a church that by God'.;
grace does more for its children and young people than our
beloved Christian Reformed Church? Thank Cod for our
heritage.
JOHN GEELS
Bozeman, Montana

DISHONESTY

HE VIRGIN BIRTH is the title of a work recently
published as written by Thomas Boslooper, Ph. D.,
pastor of the Second Reformed Church, Schenectady, N.Y.
In the February, 1963 issue of Missionary Monthly G. De
Witt reviews this work unfavorably. The reviewer declares
that he was "shocked, astonished, and grieved'" by this
book, and that because he £nds tllat the author denies the
true historical nature of the virgin birth of Jesus Christ. De
Witt quotes Boslooper as follows:

T

Both Roman Catholics and Protestants have been
wrong in insisting on the literal historicity of the nar·
ratives. The virgin birth is 'myth' in the highest sense
of the word.
It is not my intention to review another review. I be
believe however, that Reverend De Witt's final paragraph
contains a most appropriate comment, one which can be of
TORCH :lnd TRUMPET M;'IV.JuftO 1963

help in other situations confronted by members of churches
which require confessional commitment. De Witt writes :
But I am pressed by a crucial consideration. This book
has been written, not by a Muslim, a Gennan neo·
logical professor answerable to no one but the state, or
a Congregationalist whose ecclesiastical policy allows
him the widest latitude, but by a minister of the Re
formed Church who has put his hand to the paper .lIS
in public and hearty accord with the doctrinal Forms
of Unity of that Church. It is this which makes the
treatise so shocking. The question now is not the in
correctness of Boslooper's position - and I am sure it
is completely wrong - but his transgression upon min
isterial vows. He is a man who has been graduated
from our Seminary, preaches in our churches, and who
now has boldly denied a cardinal tenet of our faith.
This if allowed to stand, must be destructive of the
whole.
Anyone who pubJicly binds himself to the creeds by
signing The Form of Subscription (d. Psalter Hymnal of
the Christian Reformed Church, Doctrinal Standards, p. 71)
and then contradicts or ignores this commibnent is charge
able with the kind of dishonesty which the Bible takes
very seriously (Acts 5:1-11).
REIN LEESTMA
c.-and Rapids
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The Reformed Fellowship, publishers of TORCH
AND ThUMPEr, are happy to announce a significant
change in the Editorial Committee, a change which
should add considerable strength to the board re
!lponsible for the content of this magazine.
Edwin H. Palmer, Th.D., of the facuIty of West
minster Theological Seminary, and Nick R. Van Til,
A.M., of the faculty of Dordt College have accepted
invitations to join the Editorial Committee. We are
most grateful for their acceptance and trust each with
his particular gifts and in his particular setting can do
much to strengthen a witness which we believe to be
more and more necessary in our time.
This announcement signalizes a first step in a
program intended to strengthen and enlarge the wit
ness of this magazine. It is our humble and earnest
determfnation to incorporate in these pages the best
thinking and inspiration of man and women of God
whose minds arc captive to Christ in the obedience of
that biblical, Reformed truth that makes men free.

Is the Glory Departing?
by R. B. KUIPER

SRAEL HAD BEEN DEFEATED by the Philistines.
Some Israelite got what he thought was a bright idea.
With the ark of Jehovah in the midst of the army hostilities
should be resumed. That would make victory certain. The
idea caught on. The priests Hopbni and Phmehas were
commissioned to carry the ark. However, in the ensuing
battle Israel suffered a crushing defeat, Hophni and Prune
has were slain and, worst of aU, the ark fell into the hands
of the uncircumcised Philistines. These tidings reached the
wife of Phinehas. She went ioto shock and prematurely
gave birth to a son. Just before breathing her last she
named the child "'Ichabod"'; that is, "the glory is not." And
she said: "The glory is departed from Israel, for the ark of
God is taken" (I Sam. 4).
This article concerns the Christian Reformed Church.

formed theology does fuller justice than does any other
theology to the two principles of Scriptura sola and Scrip
tura tola. That is to say, in line with the so-called material
principle of the Protestant Reformation it is based, not on
ecclesiastical tradition, nor on human reason, nor yet on
subjective religious experience, but solely on the objective
Word of God; and instead of being a closed, logically con
sistent system, it would embrace all that the Bible teaches,
teachings that transcend human logic included. Its ad
herents believe it to be at once the purest and the most
comprehensive expression extant of Christian theology.
Therefore B. B. Warfield has described it as '"Christian
theology at its best." And if it be remembered that it in
cludes not only such doctrines as are distinctively Cal
vinistic but also such as are specifically Protestant as well
The interest of TORCH AND ThUMPEr, of course, extends far as those which are common to all Christian theologies,
beyond that ODe denomination. It would serve the entire James I. Packers claim that it is the only theology the Bible
Reformed. in fact the whoJe Christian, communion. Yet knows is justifiable.
this particular piece will be focused on the aforenamed
By the way, in that light is to be understood a remark
church. And Jet it be noted at once that the title is not made by me at the conclusion of the recent conversation on
lchabod. The writer is not saying that the glory has de the authority of the Bible by Dr. Fred Klooster and Dr.
parted from the Christian Reformed Church, Nor is the Markus Barth. I complimented Barth on his strenuous ef
title lcMbod? The writer is not asking whether the glory fort to substantiate his positions with Scripture. Althougb
has departed from the Christian Reformed Church. He is it had become perfectly clear that he by no means holds
sure that it has not. But, speaking truth in love, he is in all consistent1y to the historic Reformed faith. he claims to be
seriousness raising the question whether the glory is not Reformed. And implied in his frequent appeals to Scripture
in danger, perhaps even in process, of departing from that was the confession that Scripturalness is the essence of the
church.
Reformed theology. So it is.
The official theo10gy, then, of the Christian Reformed
Church excels in Scripturalness. Are we or are we not
THE GLORY OF THE REFORMED THEOLOGY
standing firm on that foundation? That is the question un
The glory of the Christian Reformed Church is bound der consideration.
up inseparably with its theology. That theology is the his
toric Reformed faith. It is indeed glorious. It is glorious
THE ARMINIAN CONTROVERSY
because it is par excellence Biblical. To be sure, to claim
Perhaps we can learn a lesson from history.
that it does full justice to the Bible would be quite out of
Late in the sixteenth century and early in the seven
order, for that would amount to equating an interpretation
of the Bible with the Bible itseU. Nevertheless, the Re teenth the Reformed churches of the Netherlands were en
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gaged in the Arminian controversy. The issue may be stated
briefly. At stake were particularism and a type of unj·
versalism. The followers of Calvin held that God from
eternity chose, not on the ground of foreseen faith but
sovereignly, certain persons in Christ out of the fallen hu·
man race unto life eternal, and decreed that those not so
chosen would perish because of their sins; that God de
signed by the death of his Son to save all the elect and
them only; and that God by the irresistible and indefectible
grace of the Holy Spirit imparts saving faith exclusively to
the elect. That in essence is particularism. It is wholly in
line with the Scriptural declaration, "So then it is not of
him that willeth, nor of him that runneth, but of God that
showeth mercy'" ( Rom. 9:16 ) . On the other hand, Arminius
and his followers taught that God from eternity chose unto
eternal life because of their faith those of whom he fore·
knew that they would believe; that Christ died in order
to make salvation possible for all men alike; and that
whether or not salvation will through faith become and re·
main actual in the case of an individual depends on the
use which that individual makes or does not make of his
own free will. That in essence is Arminian universalism.
It make.'i' salvation dependent in last instance on the will of
man and thus does most serious violence to the Scriptural
doctrine of salvation by grace.
However, that was not the entire picture. A significant
phase of a radically diHerent kind of universalism, Scrip·
tural universalism, also came into purview. The Anninians
contended that the Calvinistic doctrine of predestination
cannot possibly be harmonized with the universality and
sinccrity of the gospel offer. They argued that, if God
decreed irrevocably from eternity that only certain persons
would be saved and that all others would be lost, it is in·
conceivable that God would in all sincerity invite all men
without discrimination to eternal life. Therefore, embracing
the latter doctrine, they rejected the former. And they told
the Calvinists that, in case they held to the former, they
would by an the rules of logic have to renounce the latter.
From the viewpoint of finite human reason the Arminians
were right. Thus the Calvinists confronted a strong tempta·
tion. Did they yield? By the grace of Cod they did not.
They subjected human logic to the divine logos. Convinced
that the two doctrines concerned were both of them taught
unmistakably in the infallible Word of God and therefore
could not in reality be contradictory, they accepted both
uncompromisingly.
The Synod of Dort, at which the Reformed churches not
only of Holland but of practically all of Europe were
represented, received in faith a striking Scriptural paradox.
On the one hand, the Synod declared : 'What peculiarly
tends to illustrate and recommend to us the eternal and
unmerited gracc of election is the express testimony of
sacred Scripture that not all, but some only, are elected,
while others are passed by in the eternal decree; whom
God, out of his sovereign, most just, irreprehensible and
unchangeable good pleasure, has decreed to leave in the
common misery into which they have wilfully plunged
themselves, and not to bestow upon them saving faith and
H
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the grace of conversion; but, permitting them in his just
judgment to follow their own ways, at last, for the declara
tion of his justice, to condemn and punish them forever,
not only on account of their unbelief, but also for all their
other sins. And this is the decree of reprobation, which by
no means makes God the author of sin (the very thought
of which is blasphemy) but declares him to be an awful,
irreprehensible and righteous judge and avenger thereof."l
But the same Synod declared no less emphatically: ""AJ;
many as are called by the gospel are unfeignedly called.
For God has most earnestly and truly declared in his Word
what is acceptable to him, namely, that those who are
called should come unto him.'"
The Synod of Dort, it may be said, came through with
flying colors. It resisted and overcame the temptation of
rationalism. Under a banner with the twofold inscription
Scriptum sora and Scriptura t ota it marched on to victory.
It upheld the Reformed faith in all its Scriptural glory.
In so dOing, it was true to its Reformed heritage. It
followed in the footsteps of John Calvin. Commenting, for
instance, on II Peter 3:9, which asserts that God is "not
willing that any should perish, but that all should come
to repentance," Calvin said: "But it may be asked, If God
wishes none to perish, why is it that so many do perish?
To this my answer is, that no mention is here made of the
hidden purpose of God, according to which the reprobate
are doomed to their own ruin, but only of his \vill as made
known to us in the gospel. For Cod there stretches forth
his hand without a difference to all, but lays hold only of
those, to lead them to himself, whom he has chosen before
the foundation of the world." How clear that Calvin, too,
founded his theology on the Word of God alone and on the
Word in its entiretyl Let it be said again, that is the glory
of the Reformed faith.

THE COMMON GRACE CONTROVERSY

Perhaps a Jesson may be learned from a more recent doc
trinal controversy.
In the early twenties of the present century the Chris·
tian Reformed Church found itself in the throes of the so
called common grace controversy. Again the issue con
cerned particularism and Scriptural universalism.
Certain ministers, notably the Reverend Henry Danhof
and the Reverend Herman Hoeksema, gave rise to this C/,ln·
troversy. This writer has long held these brethren in high
esteem. He knew them already in their and his studerit·
days. He remembers them as students of more than average
ability. They were gifted with keen intellects and excelled
as logical thinkers. But his esteem for them is rooted most
of all in their unswerving loyalty to Scriptural particu1ar·
ism. They believed with all their heart and soul and mind
the five points of Calvinism: absolute predestination, lim·
ited atonement, total depravity, irresistible grace, and the
preservation of the saints; and they proclaimed those truths
of the WOl·d of God with all their strength. 10 short, they
1. Canom of Vorl, I, 15.
2. Conon.t of Dorl, ill and IV. 8.
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upheld without so much as the semblance of compromise
that doctrine which constitutes the very core of Holy Scrip
ture - salvation by the grace of the Triune God. However,
exceedingly sad to say, something went wrong. These
theolOgians fell far short of doing justice to Scriptural uni·
versalisrn. To state the matter briefly, they taught that God
loves only the elect and, proceeding from that basic tenet,
they made several denials. In spite of such a passage,
among others, as Matthew 5:43-45, where citizens of the
kingdom are commanded to love their enemies in order
that they may prove themselves children of the hcavenly
Father, who does that very thing, they denied that there is
in God an attitude of favor toward tho non-elect. In spite
of such a passage, among others, as Ezekiel 33:11, where
Cod swears by rumseU that he has no pleasure in the death
of the wicked, but that the wicked tum from his way and
live, they denied the sincere offer of the gospel to all whom
the gospel reaches. In spite of such a passage, among others,
as Genesis 20:6, where God tells Abimelech, king of Gerar,
that he withheld him from sinning, they denied that God
in his goodness ever restrains sin in the lives of the un
regenerate. And in spite of such a passage, among others,
as Luke 6:33, where Jesus says: "If ye do good to them
which do good to you, what thank have ye? for also sinners
do even the same," they denied that unregenerate men can
do good of any kind.
The question arises why it was that these brethren made
those denials. The answer is to be found in their logic.
They leaned too heavily on human reason. When confront·
ing two Scriptural teachings which they could not har
monize with each other before the bar of human reason,
they, instead of accepting both as complementary, chose for
one to the serious detriment, even the denial, of the other.
This is not to say that they wittingly and wiUul1y rejected
certain teachings of Scripture. Rather, convinced that
Scripture cannot contradict itseU, which it certainly cannot,
they exegeted away such teachings of Scripture as to their
way of thinking were out of line with Scripture's unmistak·
able teachings. Thus they destroyed certain Scriptural
paradoxes. In short, in their interpretation of Scripture,
they failed to subject finite and faulty human reason un·
reservedly to the divine logos. The outcome was both in
evitable and regrettable. Their theology came to be tainted
with a strain of rationalism and a note of unwarranted ab
solutism. That was meant by the oft-repeated popular judg
ment that theirs was a "single-track theology." No doubt,
the Reverend H oeksema, today's sale survivor of the two,
would rescot any and all of the foregoing statements. Yet,
are they not true?
Evidently the 1924 Synod of the Christian Reformed
C hurch, foregathered at Kalamazoo, so judged. Under the
able leadership of such theologians as Professor Louis
Berkhof and Dr. Clarence Bouma it weighed the theology
of these brethren in the balances of Scripture and found it
wanting. Over against the denials noted above Synod af
finned the so-called Three POints of Common Grace. l To
3. Acta d8T SVnode. 1924, pp. 145-147.

be sure, it did not claim to hcve said the last word on that
subject. Nor is the formulation of the Three Points beyond
criticism. In To Be Or Not To Be Reformed, published by
Zondervan in 1959, I suggested some possible improve
ments:4 Others have done likewise. But exceeding1y sig
nificant is the fact that Synod upheld the doctrine of com
mon grace without detracting in the least from the historic
Reformed doctrine of special or saving grace. In a word,
the Synod of Kalamazoo, like the more famous Synod of
Dort, came through with Hying colors. By insisting on the
principle of Scriptura tota as well as the principle of Scrip
tum sola it upheld the glory of the Reformed faith and
incidentally the glory of the Christian Reformed Church.

OUR PRESENT PLIGHT

Have we learned the lesson taught by history as above
recounted? In facing complementary truths of Scripture,
have we overcome the temptation to emphasize one at the
expense of the other? Are we upholding the glory of the
Reformed faith by complete loyalty to the Scriptura tota
as well as the Scriptum sola principle of theology? Are we
keeping our theology both pure and balanced or, perhaps
more accurately put, full-orbed? In our interpretation of
Scripture are we subjecting our logic unreservedly to the di·
vine logos? Surely, nobody would dare to assert that we have
attained such perfection. Perfection obviously belongs only
to the church triumphant. But this writer is convinced that
today we are falling far short of that goal and that there is
considerable evidence that we, too, are afllicted with much
the same sort of rationalism and absolutism as plagued the
Anninians of the sixteenth and seventeenth centuries and a
number of our Christian Reformed brethren in the present
century. Following are some samples of that evidence.

SCRIPTURAL INFALLIBILITY
Some five years ago discordant voices emanated from
the Christian Reformed Church as to the inspiration of
Holy Scripture. The 1959 Synod dealt with that subject.
By a large majority it adopted certain conclusions which
had been approved by the Reformed Ecumenical Synod of
l)otchefstroom. Here let it be said that the Christian Re-
formed Church owes a debt of gratitude to Dr. Martin J.
Wyngaarden for bringing the issue to a head at the same
Synod by way of a protest and appeal. Nor is it true, as
many suppose, that Synod gave little heed to his conten·
tions. On the contrary, in effect it sustained several of
them.s A competent committee was appointed to study
certain aspects of Scriptural infallibility. The substance of
its able report was adopted by the 1961 Synod. In view of
all that, one might well think that virtual Wlanimity had
been achieved. And yet, in the February, 1963, issue of The
Reformed joumal Dr. James Daane says of the recent con
troversy concerning Biblical inspiration: "Viewed over all
it did the Chw'ch no good." I am not saying that Daane is
4. pp. 106 f.
5. Acts of Synod. 1959, pp. 65-68.
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mistaken. In
I hope he is.
be presumed
a doctrine as

the interest of the Christian Reformed Church
But he may weD be right. In that case it must
that there still is discord among us on so basic
that of Scriptural infallibility.

PROFESSOR DEKKER ON GOD'S LOVE

The March number of this periodical contained a long
evaluation by me of Professor Harold Dekker's article "'God
So Loved - All Men," published in the December, 1962,
issue of The Reformed Journal. The matter will now be
dealt with more briefly.
If I may be permitted to say so, there was a Hood of
favorable response to my evaluation. Yet not all readers
were pleased. Some thought my comment on D ekker's
theology too generous. These may be reminded that in~
tentionally and, I think, altogether properly I placed the
best possible construction on what Dekker had written.
There were also those who disliked the one sentence in
which [ said that the given context made it clear that as a
dogmatician Professor Dekker was hardly worthy to stoop
down and unloose the latchet of the late Professor Berkhofs
shoes. TItis struck them as invective. Although most cer·
tainly no invective was intended, [ do not mind saying that
I wish I had expressed myself in language precluding the
very possibility of such a construction.
Although Professor Dekker made considerable use of
Scripture, his presentation of God's universal love in rela
tion to the atonement did not excel in Scripturalness. On
the contrary, not only did he brush aside lightly those pas
sages of Scripture which practically all Reformed theo
logians have been wont to cite in support of a limited or
particular atonement; he ignored almost completely the
numerous passages of Scripture which stress the uniqueness
of God's love for the elect.
In identifying God's love for the non-eJect with God's
love for the elect, Professor D ekker made use of the truism,
"God's love is Jove; it cannot be something else" and the
rhetorical question, 'Where in Biblical language or concept
is there a qualitative difference within love as agape?"' In
the light of the emphatic Scriptural teaching that God loves
his own with a peculiar love and the ascription of agape
even to the unregenerate in Luke 6:32, it can hardly be
gainsaid that such utterances by Professor Dekker have a
distinctly absolutistic or, if you will, extremist flavor. WideJy
though Dekker's teaching that God loves all men with the
same love differs from Hoeksema's teaching that God loves
only the elect, the two are characterized by a like extrem ~
ism, the only difference being that they go to opposite ex
tremes. Small wonder indeed that Dekker says in a second
article on God's universal love, published in the February,
1963, issue of The Reformed Journal: "Rev. H. Hoeksema is
quite right, as 1 see it, when he suggests that essentially
there is no tenable middle ground between his established
position, Le., that God loves only the clect, and the position
I have attempted to set forth, i.e., that God loves all men."
Obviously, Hoekscma and Dekker cmploy the same sort of
logic.
T R
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Professor Dekker keeps insisting that the character of
God's love for the elect and his love for the non-clect is
the same, the only difference between the two being results.
But that position, regrettable to say, is quite out of line with
the Scriptural teaching of salvation by grace. If the terms
love and grace are used interchangeably, as Dekker does
and well may, that is easily shown. That the results diller
is self-evident. Some men believe and are saved; others
disbelieve and are lost. H ow is it that there are those who
reject the gospel in unbelief? According to the Canons of
Dart this, as well as the fact that some believe, "proceeds
from God's eternal decree," according to which, while
graciously softening the hearts of the elect, however ob
stinate, and inclining them to believe, "'he leaves the non
elect in his just judgment to their own wickedness and ob
duracy."6 However, let no one think for a moment tlmt God
is thus made the author of unbelief. That notion is rejected
emphatically by the Canons when they say: "It is not the
fault of the gospel, nor of Christ, offered therein, nor of
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God, who calls men by the gospel and confers upon them
various gifts, that those who are called by the ministry of
the Word refuse to come and be converted: the fault lies
in themselves."1 In reality there is nothing strange about
the fact that many reject the gospel. The depravity of
human nature fully explains it. The wonder is that not all
men do so. And that is a wonder indeed. It is a wonder of
divine grace. ''That others who are called by the gospel
obey the call and are converted, is not to be ascribed to the
proper exercise of free will whereby one distinguishes him
self above others equally furnished with grace sufficient for
faith and conversion ...., but it must be wholly ascribed
to God."'8 At this point the Reformed faith differs sharply
from Anninianism. Faith is a gift of divine grace. Such is
the unmistakable teaching of the Word of God. Having
equated faith in rum with coming to him, Jesus said : "No
man can come to me except the Father which hath sent me
draw him" (John 6:44). The conversion of Lydia at Philippi
is accounted for in the words, "Whose heart the Lord
opened, that she attended unto the things which were
spoken of Paul" (Acts 16:14). Saving faith, tllen, is the
6. Canon.\' of Dart, I, 6.
7. Cano"s Of Dart, U] and IV, 9.
8. CtmOrlS of Dart, III and IV, 10.

product of the inesistible, efficacious, grace which God im
parts to the elect alone. In short, it is preci.rely the char
acter of the grace best.owed by God upon the elect that
accounts for its result.
That there is mystery here need not be denied. In
shldying the transcendent and incomprehensible God we
are beset by unfathomable mystery. As Professor Dekker
has pointed out, Berkhof, when distinguishing between
saving grace and common grace, says: "There are no two
kinds of grace in God, but only one."9 Dekker has also
cited the late Reverend H. J. KUiper to the cffect that "the
distinction between saving grace and common grace does
not imply that there is a twofold grace in God. " . 0 What
Berkhof and Kuipcr had in mind is evident. They refused
to analyze the Infinite, in this instance to divide a divine
attribute. Kuiper went on to explain: "Cod is one; all his
attributes are one; his grace is one." May I not say that
I made the same refusal in my article "Professor D ekker on
Cod's Universal Love" and shall make it again in this piece
under the head "God is Love"? Most assw-edly, God is
one. Not only is his love one; each of his attributes is one,
and so are all of them. The attribute in virtue of which God
saves sinners and the attribute in virtue of which God
sentences sinners to eternal death are also one. But distinc
tion is something quite different from division. God him
self has taught us in his Word to disti:n guish, for instance,
between his love and his justice, one though they are. He
has also taught us to make a distinction within his one
attribute of love. To the point is Calvin's comment on
E zekiel 18:23: «God always wishes the same thing, though
in different ways, and in a manner inscrutable to us. Al~
though, therefore, God's will is simple, yet great variety is
involved in it as far as Our senses are concerned. Besides,
it is not surprising that our eyes should be blinded by in
tense light, so that we cannot certainly judge how God
wishes all to be saved, and yet has devoted all the reprobate
to eternal destruction and wishes them to perish."
Among the great certainties of the Reformed theology
not one looms larger than this: that some men, in distinc
tion from others, believe in Christ unto salvation is due not
at all to men but solely to God, particularly to the love and
grace of God, a love and a grace which God bestows upon
the elect alone. "By grace are ye saved through faith; and
that not of yourselves: it is the gift of God" (Eph. 2:8 ).
Going far beyond our depth, Scripture even asserts: "There-.
fore hath he mercy on whom he will have mercy, and whom
he will he hardeneth" ( Rom. 9:18) .
Professor Dekker errs in emphasizing Scriptural uni
versalism, as expressed in the universal and sincere offer of
the gospel, to the detriment of Scriptural particularism, as
summarized in the five points of Calvinism, notably limited
atonement and efficacious grace.

;DR. HENRY J. STaB ON GOD'S HATE

The February, 1963, number of The Refomted Journal
9. Systematic Theology, p. 435.
10. The Three PoInt$ of Common Crace, p. 14.

contained an article by Dr. H erny J. Stab, Professor of
Ethics and Apologetics at Calvin Seminary, in which he
sought to answer the question 'TIoes God HATE Some
Men?" He came to the conclusion that, with the possible
exception of those who have committed the unpardonable
sin, God hates no man. His finn conviction on that scOre
came to vigorous expression in the concluding paragraph :
"As for me, I think that to ascribe hate of persons to God
is to pervcrt the very thought of God. I believe that we
are emphatically not permitted by the total witness of the
Scriptures to say that God hates men in any distinct and
significant meaning of that term. And I contend that every
responsible theology is called upon to purge itself of the
idea."
Two Christian Reformed ministers engaged me in con~
versation on the aforesaid article. Said one of them: "'The
case is perfectly clear. Scripture says that God hates cer
tain men. Dr. Stab says that God hates no person. So Dr.
Stab flatly contradicts Scripture." Said I: "But aren't you
indulging in oversimplification? Are you aware of Dr. Stob's
definition of hate?" Having said that, I read a few sentences
from Dr. Stob's article: "Is it against men that the very
structure of his Godhead is turned? ... Is he against them.
as he is against evil by the inner necessity of his eternal
and exclusive divinity? Does he delight in man's destruc
tion, and does he bend all his efforts to bring it about?"
I asked, "Are you prepared to answer those questions in the
affirmativer Whcreupon the other minister queried, "But
where does Dr. Stob get his definition of hate?" I granted
that this was a good question.
It was indeed a good q uestion. Where did Dr. Stob get
his deEnition of hate? Did he get it from Scripture? Cer
tainly not from such passages of Scripture as Psalm 5:5,
Psalm 11 :5, Proverbs 6: 16, 19, which tell us in so many
words tllat God hates evil men. Rather, Dr. Stab assures
his readers that when God says this he does not "mean"
that he really hates evil men. He goes on to assert that to
say, as Cod does, that God hates certain men is not to use
tha t tenn in "any distinct and signi.6cant" sense. At this
juncture one cannot help wondering. With the best of good
will one can hardly suppress the question whether Dr. Stab
is here neglecting the fact that God is abundantly able to
say, albeit in human language, what he means and that he
most certainly means what he says. Does Dr. Stab actually
mean to tell us that when God says in his Word, as he
repeatedly does, that he hates wicked men, he is not using
the word hate in a meaningful way? Obviously, in dis
cussing the question whether God hates some men Dr. Stab
prefers his definition of hate to whatever definition of hate
may be implicit in the Scriptural statement that God hates
certain men.

Would that Dr. Stob had followed a radically different
method I In seeking an answer to his question, he should as
a theologian have taken his starting point from those pas
sages of Scripture which state in so many words that God
hates certain men, have made the frank admission that in
a sense - a significant sense at that - God hates certain
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persons, and then have proceeded by careful exegesis of
Scripture to make clear just what that sense is. That exe
gesis would, of course, have had to include a study of the
words employed in the verses concerned and a study of
those verses in their immediate context, but also a study of
them in the broad context of Scripture as a whole. In
other words, pains would have had to be taken to observe
the signi6cant principle of Bible interpretation that, the
Bible being the infallible Word of God, it is its own in
fallible interpreter and no part of it can be properly under
stood but in thc light of the whole. This means that the
eschatological aspect of the matter should also have been
considered. Just what is the force, for instance, of the
declaration, "He that is unjust, let him be unjust stilI; and
he which is filthy, let him be filthy still" (Rev. 22:11);
of the prophecy, ''The Lord Jesus shall be revealed from
heaven with his mighty angels, in £laming fire taking ven
geance on thcm that know 110t God and that obey not the
gospel of our Lord Jesus Christ; wbo shall be punisbed with
everlasting destruction from the presence of the Lord and
from the glory of his power" (II Thess. 1:8,9) ; and of the
condemnation, "Depart from me, ye cursed, into everlasting
fire, prepared for tbe devil and his angels" (Matt. 25:41)?
Even at that an exhaustive analysis of the hate of the in
finite God toward wicked men would, no doubt, have proved
impossible. Yet, if Dr. Stob bad pursued this method, his
theology at this point would have been Scripturally based
and Scripturally oriented, as it ought to have been. Sig
nificantly, Dr. Stab appeals to "the total witness of the
Scriptures" in support of his view that we are not pennitted
to say that God bates men in any distinct and significant
meaning of that term. Yet, his definition of hate manifestly
faUs to do justice to the totality of the Scriptural concep
tion of hate.
The Bible tells us that God hated Esau (Mal. 1:3, Rom.
9;13). It also tells us that God loves all men, Esau of course
included (Matt. 5:44, 45). Dr. Stab tclls us that, since God
loves all men, he did not really hate Esau. The Bible telI.s
us that God hates certain men (Ps. 1l:5). It also tells us
that God loves all men. Dr. Stob tclls us that, since God
loves all men, he does not really hate any. The Bible tells
us that God hates wickedness (Ps. 45:7). It also tells us
that he hates all workers of iniquity (Ps. 5:5). Dr. Stab
tells us that God does indeed hate wickedness but, inas
much as he loves all men, he does not really hate the
workers of iniquity. Just where lies the difficulty? How
ever much one dislikes saying it, it must be said that there
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is a strain of rationalism in Dr. Stab's interpretation of
Scripture. It comes to clear expression in thesc sentences ;
"Hate and love are contradictory; they exclude each other.
It is 10gical1y sound, therefore, to declare that if God hates
someone, he does not love him; and if God loves someone,
he does not hate him. If it can be established that God
hates some men, it will have to be conceded that he does
not love all men. Conversely, if it can be established that
God loves all men, we are thereby prevented from saying
in a truly meaningful way that he hates some of them."
That argumentation appears logical. But does not Dr. Stab
here employ precisely the same logic as the Reverend Hoek
sema is wont to employ? Hoeksema says: "If God hates a
person, he does not love him." Stab says in reverse but just
as logically: 1£ God loves a person, he does not hate him."
Yet such is not the logic! of Scripture. God tells us in his
Word that he loves all men and yet hates some. What
mortal, pray, has the right to deny that God makes the
latter affirmation in a truly meaningful way? Whether or
not one can fathom its meaning, the fact of God's making it
is proof of its meaningfulness.
Or shall we say that Stob's exegesis of Scripture, like
Hoeksema's, is marred by a note of absolutism? He con~
ceives of divine love in such a way as to leave no room for
so much as the possibility that God may also hate a person
whom he loves. And he conceives of divine hate in such a
way as to rule out the very possibility of God's loving a
person whom he hates. But Scripture often speaks of love
and hate as co-existing in God with reference to the same
person. In the light of the affirmation of God's self-revela
tion that he hates all workers of iniquity (Ps. 5:5), Dr.
Stab's asseveration that "to ascribe hate of persons to God
is to pervert the very thought of God" stands out as ex
tremely, not to say shockingly, absolutistic.

THE EQUAL ULTIMACY OF ELECTION AND REPROBATION

According to Scripture and the Reformed Confessions
eternal predestination has two aspects: the election of some
in Christ unto everlasting life and the leaving of others in
their fallen estate as well as the condemning of them to
eternal punishment because of their sins. The latter is
usually denominated reprobation. Of late years some of
our number have thought it necessary to insist that the
two are not equally ultimate.
If by equal ultimacy is meant that God takes delight
in the damnation of the non~elect as he does in the salvation
of the elect, it must of course be rejected. The Bible
teaches most emphatically that God takes no pleasure in
the death of the wicked but therein that they repent and
live (e.g., Ezek. 18;23 and 33:11). And if by equal ulti
macy is meant that God eHectuates the damnation of the
non-elect as he effectuates the salvation of the elect, it
must again be rejected. It is no exaggeration to say that,
according to Scripture, when a sinner is saved God gets aU
the glory, whereas when a sinner is lost the sinner has only
himself to blame. When a sinner comes to Christ in faith
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he does so because the Father draws him; when he faits to
come it is because he will not come (John 5:40; 6:44), The
Conclusion of the Canons of Dort affirms that the Reformed
churches "detest with their whole soul" the view "that in
the same manner in which election is the fountain and the
cause of faith and good works, reprobation is the cause of
unbelief and impiety,"
However, if the view should be found among us that in
the counsel of predestination the eternal destiny of the non~
elect is left less certain than is the eternal destiny of the
elect and that, in case the eternal destiny of the non-elect
were unalterably determined in God's eternal counsel, that
would render the so-called universal and sincere offer of the
gospel mere mockery - then there would be cause for deep
concern. This would constitute a serious departure from
what the Dort divines spoke of as "the express testimony of
sacred Scripture,"11
Those of us who are conversant with theological termi
nology may be interested in a bit of history. Some two or
three years before his departure from the militant church
Professor Berkhof and I were in conversation on the th eo~
logical status of the Christian Refonned Church. In sub.
stance he said : "Hoeksema and Danhof represented an ex
treme type of supralapsarianism. That was bad. Today I
sense among us a trend toward an extreme infralapsarianism
akin to Arminianism. That is fully as bad." "'Bad" is the
adjective he used.
What Berkhof was driving at was that the aforenaroed
brethren stressed Scriptural particularism to the detriment
of Scriptural universalism, that some of us today tend to
stress Scriptural universalism to the detriment of Scriptural
particularism, and that in both instances there is a failure
to take into account the totality of Scripture.
GOD IS LOVE

The history of Christian doctrine teaches us that heresy
often, not to say usually. begins with the stressing of one
Scriptural truth to the detriment of another. For instance,
Universalism stresses the love of God to the debiment of
his wrath and so concludes that there can be no eternal hell.
and present-day Modernism emphasizes the love of God' to
the detriment of his justice and therefore denounces as ut
terly unworthy of God the Scriptural doctrine of substitu~
tionary atonement.
Can it be that in the Christian Reformed Church there
exists the beginning of a similar trend? A member in good
standing in one of our churches once chided me for having
made mention, in a sermon. of eternal punishment. Said he:
There can be no such thing; God is love." Likely this man
was a rare exception. More significant is the fact that a
few years ago one of our theological students told me in all
seriousness that in view of God's infinite love he was finding
it increasingly difficult to accept the reality of hell. His
being truly troubled was in his favor. He overcame his
doubts. Even more Significant is the fact that once in a
while it is suggested in our circ1es that, when stating that
11. Ganom

of Vorl, I, 15,

God is love, the Bible identifies God with the attribute of
love as with no other attribute.
Perhaps we need to be reminded of Calvin's trcabnent
of the divine attributes, In his Caloin and Caloinism War
field complimented the great Genevan on his having
brought the various attributes together and concatenated
them with one another "'with some indication of their mu
tual relations, and with a clear intimation that God is not
properly conceived unless he is conceived in all his perfec
tions."12 Herman Bavinck insists, to be sure, that love is
identical with the divine esseoce, but he makes the same
claim for each of the divine attributes. Says that prince of
Dutch theologians: "Each attribute is the divine essence. , ..
In God all his atbibutes are identical with his essence. God
is wholly light, wholly knowledge, wholly wisdom, wholly
logos, wholly spirit, etc, . , . All his attributes are his essence
in the same sense."13
By all means let us beware of analyzing the Most High,
of splitting, so to speak, the divine nature into so many
isolated attributes, and of elevating one or another of those
a ttributes above the others. As the Being of infinite perfec
tion God is simple in the theological sense of that term.
Berkhof put it well when he said "'God is not composite
and is not susceptible of division in any sense of the
word,"14 Infinite perfection is his one, all-embracing at~
tribute. manifested, no doubt, in countless ways and view
able from many angles. yet one.
Bavinck has called attention to the fact that Ritsehl.
together with Schleiermacher usually held responsible for
the rise of present-day Modernism. in his description of
the divine essence took his starting point in the divine love.
He takes Ritschl to task for so doing. IS Its unbalanced
emphasis on the love of God is undeniably one of the out
standing characteristics of loday's theological liberalism.
May God keep us from Modernism. To say the very least.
we are in peril of incipient Modernism.

COMMON GRACE AND CHRIST'S KINGSHIP

The Reformed faith stresses strongly the universal medi
atorial kingship of Christ as taught, for example, in Matthew
28:18, "All power is given unto me in heaven and in earth,"
and Ephesians 2: 22, which states that God. "'hath put all
things under his feet. and gave him to be the head over all
things to the church." With that in mind our Reformed
fathers used to say that there is not a square inch in any
domain of human life which Christ does not c1aim as his
OWD.

Am I wrong in surmising that there is an inclination
among us to distinguish between two areas. the one under
the direct rule of Christ, the other Teligiously neutral, and
to seek to justify that limitation of the rule of Christ by an
appeal to the fact of common grace? I find it difficult to
escape from that impression.
12.
13.
14.
15.

p. 170.
Ger-efQf'1TlUrds Dogmaffek. 11. pp. 100, 211.
Systematic Theology, p. 62.
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In other words, there would seem to be with us an
emphasis on common grace to the detriment of the per
vasiveness of the antithesis. No doubt, the fact of common
grace makes possible cooperation of the regenerate and the
unregenerate in several areas of activity, but the Bible also
teaches that in principle the regenerate do all things, even
their eating and drinking (I Cor. 10:31), to the glory of God,
while the unregenerate do nothing to that end. Significant
ly, the Synod of 1924 appended to its declarations on com
mon grace the warning that "it is imperative for the church
. . . , while upholding the doctrine of common grace, to
maintain tooth and nail the spiritual-ethical antithesis."16
Admttedly questions remain here which have not been
fully answered. But what I am pleading for is a theology
which upholds unquali6edly the universality of Christ's
kingship and the pervasiveness of the antithesis, even while
giving due recognition to the Scriptural doctrine of com
mon grace. Here too pains must be taken to do justice to
the Scriptum tota as well as the Scriptura sola principle of
theology.

STROMATA ON THE REFORMED FAITH

The students of Calvin Seminary publish a little paper
entitled Stromata. A given article does not necessarily
represent the opinion of the student body. Often Stromata
contains good material, worthy of wider circulation. Oc
casionally it contains an article that may well give painful
pause. An example of the latter is aHorded by the February.
1963, number. Exception is taken to James I. Packer's
statement, ''The only theology that the Bible koows is the
Reformed tlleology,'" In a critical vein it is said with refer
ence to the question what truth is: "At Calvin Seminary
dogmatics confidently answers this question with the grand
Berkhovian affirmation that truth is most closely approx
imated by our Reformed theology. This is generally the
attitude of the Christian Reformed Church as expressed in
some of our periodicals." The author opines: '1 would con
sider it the greatest compliment if an outsider were to tell
us that our theology is the most biblical, but if we make this
assertion ourselves we are no different than the man who
commenced his prayer by saying, 'Lord, I thank thee that I
am not like .. :" He concludes: "We should never be the
ones to say that our theology is the best. Let us merely
thank God for whatever light he has given us."
I am aware that the writer of that article has much
growing to do. From personal contact with him I gather
that he is both willing and able to grow. And in fairness
to him it must be noted that he does not deny the eminence
of the Refonned theology. Yet, how clear it is that the
faculty of Calvin Seminary has its work cut out for it! So
does the church which owns the seminary and is in duty
bound to control it. Surely, every Christian Reformed min
ister ought to proclaim the Reformed faith with genuine
enthusiasm. Only he can do that who is firmly convinced
that it excels in Scripturalness.
16. Acto der Slinocle. 1924, p. 1-48.
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OF BABES AND THEOLOGIES

When Jesus said, ., thank thee, 0 Father, Lord of
heaven and earth, because thou hast hid these things from
the wise and prudent and hast revealed them unto babes"
(Matt. 11:25 ), he was not placing a premiwn on ignorance
but on Spirit-taught childlike acceptance of divine revela
tion, even when that revelation transcends, yes contradicts,
the wisdom of the world. True it is that Jesus chose "un
learned and ignorant men" (Acts 4:13) as his first disciples,
but it is also true that God has been pleased to use such
highly educated men as Moses, Paul, Augustine and Calvin
for the furtherance of his kingdom. The latter as well as
the former were babes. In the history of the Christian
church heresy has more often begun in the pulpit and the
classroom than in the pew, but among the outstanding
defenders of the faith have been such scholars, to name but
a few of recent times, as the Hodges and Warfield, Kuyper
and Bavinck, Vas and Machen. They too were babes. Early
in his ministry Abraham Kuyper had leanings toward Mod
ernism. But he was set straight by an unlearned woman,
Pietje Baltus, and from that time on he proclaimed with
might and main the Reformed faith. Both she and he were
babes.
Such babes are not confined to anyone denomination
of Christians. They are scattered throughout many churches,
no doubt through all. But it does not foUow that the
theologies of the various churches are all of them equally
valid or nearly so. They differ widely as to Scripturalness.
Some have departed far from the truth as revealed in Holy
Scripture, a few having be<.'Ome apostate. Others adhere
more closely to the truth. Not one has a patent on the truth.
But, due to the promised guidance of the Spirit of truth,
there runs through the history of the Christian church a
line of orthodoxy. ru for the central teaching of Scripture.
that of salvation by the grace of the Triune God, it runs in
broad outline from inspiIed Paul to Augustine of Hippo to
the Reformers of the sixteenth century to the outstanding
Reformed thcologians of the past and present centuries. In
that grand tradition the truly Reformed churches stand. Of
all Christian churches the Reformed have upheld that doc
trine most consistently, witness the five points of Calvinism
as taught, for instance, in the Canons of Dart and the W est
minster Confession of Faith. Besides, as was previously
noted, the Reformed churches as a matter of course adhere
not only to such doctrines as are distinctively Reformed
but also to all such as are specifically Protestant as well as
all those which Christian theologies have in common. These
are some of the facts which we have in mind when we
claim for the Reformed faith that of all Christian theolOgies
it satisfies most fully the demands of Scripture. It is at once
the most nearly pure and the most nearly full-orbed.
Such is tIle gloriOUS heritage of the Christian Reformed
Church. Shall we not maintain it uncompromisingly? Shall
we not in complete loyalty to the Word of God seck to
augment it? Shall we not with holy zeal impart it unsullied
to others? Cod grant that we may do all that in deep
humility, as mere babes.

REHOBOTH

mission HOSPITALobsolete or indispensable?
by GILBERT OEN DUlK, M.D.

~~you

HAVE made possible a beginning, what now?
Seldom is a person as receptive to the message of the
Shall we draw back? Shall we proceed at the same Gospel as when confined to a hospital bed in serious con
speed? Shall we quicken our pace? Shan we not make an dition, seldom are they brought face to face as intensely
aU out effort to possess the land?" Sentiments such as these with the greatest need in life and death as when they are
taken froro an article written by Missionary William Kosten seriously ill. That is where the importance of a Christian
of Formosa in writing about the Taiwan Mission (cf. The hospital comes in. Christian doctors and nurses, enjoying
Banner, March 22, 1963 ), came to my mind here in Reho the confidence of the patients and aided by native evan
both Mission Hospital, where I have the privilege of serv gelists and workers, have a wonderful opportunity to ap
ing as medical doctor for six weeks while there is no per
proach them with the Gospel message, both in word and in
manent medical director. The reason for the sentiment is deed. I have been deeply impressed by the staff with which
the possible closing of the hospital, which has served the this hospital is blessed, nurses, bookkeeper and native work
Navajo Indians and mission personnel for over fifty years. ers who begin the day with a haU·hour of devotions and
Except for occasional short periods of closure, the hospitaT prayer for help and who then go on to work, not eight
has given medical care to the Indians up until the time Dr. hours daily for five days a week, but for up to twelve hours
Bas left over two years ago, at about the time that a two daily for six days a week making use of every opportunity
hundred bed government hospital for Indians was opened which presents itself to speak to the patients regarding their
spiritual needs, then have a session of song, message and
in Gallup, SLx miles from Rehoboth.
During this time the hospital has developed an enviable prayer in Navajo every evening at !'ieven. During the day
reputation and a high degree of conSdence, even among tapes with hymns and messages in English and Navajo are
the rulers of the Navajo tribe. Patients come for more than being played in the waiting room and wards, so that even
one hundred miles for medical care. On several occasions, those waiting to be cared for, are being exposed to th~
when looking at the distant address, I have asked them w1w Gospel message in their own native tongue. Where e1se is
they did not go to a government hospital or doctor near~r there such an opportunity? Then I have been told there
to them, and invariably I received the answer, "Because this is the aid the missionary out in the field has from the fact
is a Christian Hospital and I m ow I'll get care by Chris that he has a hospital and a doctor of his own faith, where
tians. Tftis place has our confidence and we want to come he can take his people. For centuries, in the mind of the
here." We have even taken care of Indians who work in a pagan Indian the medicine man has been closely connected
government hospital and who come here for that which with his religion - the two are related and we cannot ex·
needs the personal interest and devotion whieh can usuallv peet them to lose this connection in their minds over night.
be expected only from those doctors and nurses who are And thus the Christian doctor, the "Christian Medicineman"
giving themselves to this work because they love the Lord and the hospital, are often made use of by the missionary
and his people. Our hospital staff feels that working in a in a similar way. Sending a convert now to a government
place such as this gives many opportunities to speak to hospital, where the care may be excellent but, by its very
others of their Savior. Possibly this is the reason why in
nature, non·Christian and often impersonal, may do much
the first three months of 1963, 4300 out-patients were taken
to damage the patient's confidence in the missionary and
care of at Rehoboth, along with up to twenty-six in-patients
his
message. To this may be added the devastating influence
per day, although it must be said that a number of these
of
the
faith-healing Pentacostalists who are working hard
came because the government hospitals were badly over
in
this
area
and who would have an excellent argument in
crowded and had to send patients over. The latter would
disprove the contention held by some that sufficient medical their favor if the hospital closes, thus doing additional
care is available outside of Rehoboth Hospital.
damage to the work of the missionary.

.........

The question comes up, "1s the hospital too great a
As far as I know, the feeUngs of all of the six doctors
financial burden on the mission fund?' 'The hospital is who have voluntarily served this hospital during this year
there and several of the nurses' salaries are paid for by are practically identical as to keeping the place open and
interested churches. The patients are charged a small sum, the Indian General Conference, which in the past has rec·
$2.00 daily for hospital care and for the cost of medication, ommended closing the hospital, now has sharply reversed
if they are at all able to pay. This cuts the operating cost its stand and also sees that this would be a serious error.
down a great deal. If the place is kept open, there may be
I realize there will be problems connected with keeping
a need for expenditure to bring things a little more up-to· the hospital open, but I also believe that the problems
date and to increase the nursing staH, which is urgently created by closing the place could be far greater and more
needed, besides, of course, the hiring of a £ull·time doctor. numerous and would result in serious losses in many areas.
Could not the answer to this be to use some of the money We pray that God will give guidance and wisdom when
which is yearly used for expansion in new fields slowing this matter comes up for decision at the next Synod and
down this expansion for one or two years, and making that the consideration of what is best for God's Kingdom
stronger the lXlsitions we now hold? In warfare there is scI· will be held uppermostl
dom continuous advance. Frequently
further progress is temporarily stopped
in order to solidify and strengthen the
positions gained thus far. Should this not
hold for this type of program? We ought
to soJjdify what we have, rather than cut
WHAT SHALL WE DO?
out this work which is now reaping fruit
QUESTION,
in missions opportun ity and reputation.
In our high school catechism class we have had a boy wllO got
on everybody's nerves. His misbehavior finally exhausted the
I understand that if the hospital ex·
teacher's patience and the boy was ordered to leave the class and
not to return again. He is flQW teUing it around that he is through
penses were dropped from the mission
with Sundau School and the church as weU as catechism. He says
budget, tbe difference would be $13,500.
everybody has been picking on him and he gets blamed for every.
If this is correct, there wou1d be no
thing.
saving at aU because the cost of supply.
Some of our class have been talking it over and we wonder now
ing the seventy·four ministers, evangel.
whether there may not be a little truth in what he says. Because we
ists and other workers and their famili es
knew he was a prankster and would dare anything we did egg him
with hospital and surgical care insurance
on once in a while just for the fun of it. W e feel now that we may
would at least equal, but most likely
be partly responsible for what has happened. What shall we do?
exceed, this figure. This would not take
ANSWER:
into consideration the cost of non·
surgical care and medications which are
My suggestion is that you express your feeUngs to your catechism
teacher and see whether something can be worked out to give the
available to them ncar this hospital and
boy another chance. It appears from your letter that his misbehavior
is not paid by insurance plans, nor the
became
excessive so that, as you write, he "'got on everybody's
tremendous inconvenience and cost of
nerves." But if there was any degree of class participation in the
taking any of the 190 Indian students on
encouragement of that misconduct, it would seem to me that some
the grounds to the Indian Government
consideration should be given him and that the class might even
H ospital in Gallup for medical care.
acknowledge a measure of guilt.

I

Before coming to Rehoboth I had no
special opinion as to whether this place
should be kept open or not, as I did
not have suffici ent knowledge of the
needs and possibilities here. Being here
only six weeks still does not give me all
the knowledge I might need to know all
the answers and I realize that there are
problems connected with any operation
of this type. However, I feel by being
here my eyes have been opened to the
tremendous importance of the hospital
in the over·all mission program, to its
place in the spiritual need of the Nava·
ios and to its influence in maintaining our
Reformed witness in all the stations of
this far £lung mission field.
TORCH and TRUMPET. Mav~un8. 1963
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Sometimes people make it practically impossible for us to endure
their presence any longer. But it is dangerous business to dismiss
one from a class such as yours and tell him never to return. I am
reminded of the following story told by Walter B. Knight :
In a Sunday School class was a rough boy. He made it tough
for every teacher he had. The last teacher went to the super·
intendent with an ultimatum: "Either that boy goes, or I gol
Take your choice." The superintendent took the boy to the door
and said, "There's the streetl Go, and don't you ever come back
to this Sunday School."
What became of that boy? He entered upon a life of crime
and was nationally known as a desperado. A trail of blood
followed him. Then, one night, as he emerged from a Chicago
theater a hail of bullets riddled his body.
In one of the Chicago papers a most unusual picture appeared
- only the feet of the slain criminal showed. In bold type were
the following words: "These are the feet of John Dillinger." And
underneath was this question: "Who knows where these feet
might have gone if someone had guided them aright?"
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by HEN DRIK VAN TONGEREN

"By these means" is a title taken from the Belgic Confession, one at the creeds
of the Reformed churches. Article XXX of this creed is entitled: "The Govern
ment of Ole Church and its Offices." This article ,.eads:
We believe that this true Church must be governed b y that spiritual polity which
our Lord has taught us in His Word; namely. that there must be ministers or
pastors to preach the Word of God and to administer the sacraments; also eIders
and deacons, who, together with the pastors. form the council of the Church;
that by these means the true religion may be preserved, and the true d cchine
everywhere propagated, likewise transgressors punished and restrained by spirit
ual means; also that the poor and distressed may be relieved and comforted,
according to their necessities. By these means everything will be carried on in
the Church with good order and decency, when faithful men arC chosen, accord
ing to the rule prescribed by St. Paul in his Epistle_to Timothy.
The Reverend Hendrik Van Tongeren, pastor of the American Reformed Church
in Grand Rapids, has asked to have his voice heard on the matter of the Revised
Church Order as now under consideration in the Christian Reformed Church.
While yet in The Netherlands he took an active~rt in the discussion S'tlrTounding
the adoption of a new church order by the R armed Churches (Gerefonneerde
Kerken). Van Tongeren regards the propose Revised Church Orde1- as some
thing which is very similar to its Dutch counterpart, and feels that it is not
suitable for adoption here. Since every clencmtination must be able to give
account of its doings not only in terms of their effect upon the unity of its own
body but also upon the consequences for unity with those outsiM its fellowship,
we feel it profitable to hear out our brother on this sCOTel
MANACD'l'G EDITORS

HE NEXT GENERAL SYNOD of the Christian Re
formed Church will be asked to decide whether or not
the tentatively approved Revised Church Order should take
the place of the Church Order of Dordt. We have studied
this proposed revision with sympathy and interest because
we sincerely desire the spiritual welfare of the brotherhood.
But the longer we read and study this document the greater
becomes our amazement. At last the question arose in our
mind: What is the purpose of this abrupt change in course?
What is the motivation behind this right-about turn in the
Christian Reformed Church?

T

A CHANGE IN CHURCH POlrrY

Article 29 continues :
Each assembly e;'{ercises, in keeping with its own char
acter and domain, the ecclesiastical authority entrusted
to it by Christ.

This conception of the 1"elationship between consistories
and ftulior assemblies is a sharp departure from the teach..
ings of prominent church order commentators in the Chris
tian Reformed Church/
We refer to the Reverend Idzerd Van Dellen and Profes
sor Martin Monsma, who for many years taught something
entirely different in their excellent book entitled Church
01"der Commentary.1 In this lucid explanation of the
Church Order of Dordt they point out the difference in
character which exists with respect to the authority of a

We confine our remarks to Chapter 2 which deals with
-rile Assemblies of the Church." There this change in
course is very apparent. The subject of this chapter is the
function of the major assemblies in the Church and their
relation to the consistories. Article 28 reads:
1. Id7..Crd Van DeIlen aDd Martin Monsma, The Church Order C~
memory, Grand Rapids: Zondervan Publishing House, 3M ell.,
The church is governed by its assemblies: the con
1954.
sistory, the classis, and the synod.

---_.. .- ......-- ..

consistory and the authority of cIassis and synod. This is a
quotation from their book:
Consistories receive their authority directly from
Christ, the King of His Church. Classes and synods
receive their authority only by delegation. Consistories
therefore exercise original authority, but maior assem~
bUes have no other than derived authority (page 162,
italics inserted).

This, then, is undoubtedly clear: there is a principle
difference in authority in the Church. Consistories receive
authority directly from Christ. Classes and synods receive
authority only by delegation. Consistories possess an orig
inal authority, but the major asemblies have no other than
a derived authority.
In the Revised Church Order, however. the authority of
the consistories and the major assemblies is placed on the
same level, as being of the same nature, as being identical
in character. All assemblies in the Church are supposedly
entrusted with the direct authority of Christ.
To indicate the degree of importance which Van Dellen
and Monsma attached to this fundamental principle we cite
the following:
The authority of the major assemblies does not extend
beyond the provisions of the Church Order and the in
structions given it by the minor assemblies ... One
who is delegated will naturally have less aut1writy
than the delegating body. And essentially there is no
ecclesiastical autlwrity other than the authority vestee!
in the officebearers of the particular churches (page
162, italics inserted ).
Certainly. a clause has been inserted which seems to
curb this authority in some measure. It is said: "'in keeping
with its own character and domain." Let us not forget, how
ever, that it remains true that the main portion of the state
men determines the content of his subsidiary clause. Such
a clause can not nullify the main point of the sentence. If
Christ himself entrusted the major assemblies with his
authority, then where do we find the borders of their "'own
character and domain?" After all, who is in a position to
set the limits of Christ's authority? Surely we who are so
far beneath the glorious Head of the Church can nevCI
determine or de-limit his authorityl
Van Del1en and Monsma knew themselves to be in good
company when they gave to the Church their sound doc
trine, as can be seen from this quotation:
It is also well to remember what Dr. Bouwman tells us
in his previously quoted and very valuable work. Says
he: "'All ecclesiastical authority. given unto His Church
by Christ, resides in the particular Church. The keys
of the Kingdom of Heaven, given to the Apostles by
Christ, and in them to the congregation were, when
the apostles passed &om the scenes of life. exercised
by the office-bearers who had been chosen under their
guidance in the particular Churches. This ecclesias
tical authority consists of three things: Authority to
administer the Word and the Sacraments; authority to
elect eccleSiastical office-bearers; and authority to
exercise ecclesiastical discipline. There is no other
authority in the ecclesiastical sphere. And this three
fold autnority does not pertain to the Major Assem
blies, but to the office-bearers of the particular church
es" (page 162, italics inserted).
TOIiCH and TRUMPET, Mav-June. 1963

Then follows this very fundamental conclusion:
From the principle here enunciated it foUows that
major assemblies have no mere authority than that
which the Churches have attributed to them by mll
tunl agreement"' (page 162, italics inserted).
This is the voice of the Reformationl Consistories re
ceive direct authority from Christ, but major assemblies
receive their authority from the consistories. Their author
ity is in its very nature different from the authority given
by Christ to the consistories. It is delegated to them "by
mutual agreement." Consistories abide by the decisions of
the major assemblies, not because they ought to obey major
assemblies, but because of this mutual agreement. But this
is entirely different language than that of the Revised
Church Order. Van Dellen and Monsma realized very well
the different nahlre of ecclesiastical authority in these two
instances. Untiringly they pointed out that we should not
equate these two, nor represent the consistories and the
major assemblies as having an equivalent authority. Calling
upon witnesses &om the past as well as the present, they
wrote that "Voetius, Bouwman and Jansen all enumerate
certain differences between consistorial authority and the
authority of our major assemblies'" (page 163. italics in
serted). Among other considerations these authorities are
said to have taught that there is a difference both as to
origin and essence in this regard. '"Major assemblies have
no other authority than that which they have derived from
the Consistories. Consistories, however, exercise an author
ity given unto them directly by Christ. ... The authority
of Classes and Synods is derived and accidental. The par
ticular Church possesses original and essential authority,'"

WHY CHANGE COURSE?

May we ask why this Reformed course must be changed?
What are the objections against the present Church Order?
Why should a free Christian Reformed Church introduce
a new church order that is essentially a literal translation
and imitation of a similar new document in The Nether
lands?
Are you obliged in this free country as free churches
of Jesus Christ to copy this Dutch example? Brethren, we
strongly urge you not to take this stepl
Our advice is really based upon a single important
reason. It is this: Can you find proof from God's Word,
from Scriprure, to support this new !oystem of church gov
ernment? Without even a trace of proof the Revised Church
Order asserts that each assembly exercises an authority en
trusted to it by Christ. We are unable to find thi's new
doctrine in Scripture. Nor can we find support for it in
Scripture. Nor can we find support for it in the Confessions.
Article 30 of the Belgic Confession states that Christ has
given authority to "the council of the Church" -not a single
word is devoted to the new theory that he gave similar
authority to major assemblies.
It would be a pitiful sight, indeed, to see the Christian
Refonned Church depart from the excellent Scriptural
teachings of two venerable teachers. For without a doubt

acceptance of this Revised Church Order would in effect
mean that the Cluistian Reformed Church is making a
reverse tum in favor of a hierarchical system of church
polity.
This should be clear to all: If both consistory and synod
will be viewed as being endowed with the authority of
Christ. then it win foUow autOTrUJtically that in practise the
synod will lord over the consistories. If there is a differ
ence of opinion, it will invariably be argued that the wis
dom of the many learned and reputable men at synod is far
superior to that of a bumble consistory. Surely synod ought
to know what it is doing, and who are we to dispute its
decisions? Christ is then silenced tn his own Church, be
cause He is pleased to rule and govern the Church by the
wonderful office of elder, Acts 20:28; Matt. 16:19.
If our forefathers had taken this kind of subservient at
titude Hendrik de Cock, well-known also in your circles,
would have yielded to the synodical hierarchy that ruled
the Reformed Church in The N.,therlands during the
previous century.
Please do not misunderstand usl We are not saying that
the proponents of the Revised Church Order harbor evil
intentions. Who are we, human amongst humans, to judge?
On the contrary. we are convinced that each and every one
of these detests any tendency of a hierarchical nature. But
we would like to add : Tlus abhorrence as such is not a
guarantee of safe conduct for the Church. Prof. F. L.
Rutgers, an esteemed Reformed canonist who lived at about
the tum of the century, once said:

As a rule it is easier for Satan to blind those who are
in favor of the hierarchical principle of church govern
ment. This can easily be observed with respect to the
Romanist hierarchy in former centuries. But it can
just as easily be seen in those Protestant churches that
still cling to this principle. The great majority of the

people who favored the church organization of 1816
were never aware of the dangerous structure they had
created. Many of those who defended this system in
later years never became aware of it either. Even now
it is still stoutly defended by many who do not have
the slightest notion of its dangers. Paramount in 0e
minds of these people is unity, order and confornnty.
And at the same time they do not even understana
what they are dOing. According to an expression of
our Fathers "they are blind and unaware that they
have fallen 'into the clutches of the dragon:» (From
Het Kerkbederoend KDrakter der Hierarchie. transla
tion ours.)
Considering the far-reaching significance of that which
you are considering to adopt, we would like to say to our
Christian Reofrmed brethren: Watch out for ..the clutches
of the dragon.'" It is Satan's purpose to get the Church of
Christ into his grasp (I Peter 5:8; Rev. 12:12; 17). And
this becomes much easier for Satan if the ruling power of
the several particular congregations is transferred to a
relatively small, central body, whatever its name may be.
For then Satan needs only to get control of this small, cen·
tral body to become prince and lord of the Church.
We have limited our discussion to the introduction to
the chapter entitled "The Assemblies of the Church.'" But
the principles laid down here can be found throughout the
Revised Church Order!
In this article we desire to make just one point.
It is this: You are now doing very well. Don't alter your
coursel Stay with the Church Order of Dordtl Reject this
import from the Netherlandsl Follow the instruction based
upon truly biblical principles furnished by your own leaders
in matters of church governmentl
In this way "everything will be carried on in the Church
with good order and decency" (Belgic Confession, Art.
XXX).

SECOND ARTICLE IN A SERIES

CATHOLIC ACTION:

'7&4

t)~ <Utd t)"~
by ROGER S. GREENWAY

Catholic Action is an Organized, Planned, and WorJd...
wide Program for the Extension of the Hierarchical
Power the Roman Catholic Church.

at

HE DEGREE to which Catholic Action is organized
both on thc local and international levels is amazing.
Cardinal Gracias of Bombay has said that part of the genius
of Catholic Action lies in the degree to which it is organized
and can act as the strong and flexible arm of the Church.!
In 1931, Pope Pius XI laid down the broad lines of

T

l.Cardinal Cracias, Address to the FiIst Womeo's Congregation
for the Apostolate of the Lo.ity. Rome. 1951.
twentf,

organization which he intended that Catholic Action should
follow. His plan was presented primarily to the Italian
bishops, but the Pope indicated that he desired that Cath·
olic Action should develop along these same lines every
where. The structure of the Italian Catholic Action should
have become the model for Catholic Action groups world
wide. This plan has succeeded in some countries, and was
followed even in China, but in many countries a great deal
more individuality has been allowed.
The Italian system deserves attention, for it displays the
kind of organization which in ODe way or another is char
Tn~(,1-1 OIIn,{ TPIIMD~
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acteristic of the entire Catholic Action movement. The
Italian system is extremely complex. It begins on the parish
level, with separate groups for adult men and adult women,
young men and young women. Newman describes it as
follows; "Each of these (parish level groups) has its own
directive council, with a president and an ecclesiastical as
sistant. To unify them aU, each parish, in addition, has a
parish council, with a president, and an ecclesiastical as
sistant nominated by the bishop. In turn they are unmed
by a central diocesan council, again with a president and
an ecclesiastical assistant nominated by the bishop.
"At the national level, the same pattern is followed.
There are national councils for men, women, boys and girls,
each with a president and an ecclesiastical assistant, this
time nominated by the Pope or his representative. At the
very top is a supreme national council of Catholic Action,
composed of the presidents and ecclesiastical assistants of
the four national councils and some presidents of central
diocesan councils, under a general president and an ec
clesiastical assistant named by the Pope or his represent
ative.
in this way the whole of Catholic Action is coordinated
and uni6ed to the greatest degree. It is an official form of
the lay apostolate. organized like an army and embracing
all apostolic Catholics, irrespective or age or social class,"':!
A far greater measure of specialization has taken place in
Catholic Action movements than Pope Pius XI ever en
visioned would occur. The professional and labouring
classes have developed various organizations within the
areas of their everyday occupation, and in most countries
today, general Catholic Action and the specialized Catholic
Action organizations work side-by-side. The 'specialized'
groups have a limited scope, but like the 'general' they seek
to carry out the principles taught by the Hierarchy in their
respective areas of interest.
It is time that we say something about the plan or
procedure by which Catholic Action operates. Catholic
Action does two things; It fonns and develops the Catholic
mind in its adherents, and it leads to concrete action in the
outside world. Some writers stress the didactic purpose of
Catholic Action, and minimize what Catholic Actionists
are doing in industry, politics and society in general. But
sufficient evidence can be brought forward to prove con
vincingly that Catholic Action never intends to make the
formation of Catholic thought an end in itself. Catholic
Action is apostolic ~ its mission is to the non-Catholic world
which surrounds the Church.
Pope Pius XI said; "Catholic Action must consist of
two things - it must faU into two parts not necessarily suc
cessive ones; two divisions, ideal and moral. A work of
formation, io any case. Catholic Action must have as
preliminary the individual sancti6cation of each one of its
members; sO that the supernatural life abounds and super
abounds within them. But after this first and formntive
element, comes the second - the distribution of this life,
the action of apostoJate, which means putting into practice,
2. Newman, 01'. cU., p. 110.

in all its extension, and in all its possibilities, the first
apostolate of all, that of the Twelve Apostles."3
'The supreme or general aim of Catholic Action," said
Pope Pius XII, "is to spread thc Kingdom of Christ in
private aod public life."4 "'"Catholic Action thereby provides
an apostolate whereby Catholics, without distinction of age,
or sex, or class, or party, may promote whatever pertains to
religion or morality."s Catholic Action covers all action by
laymen to spread the teachings of Christ and to secure suit
able conditions for the practice of the Catholic religion. It
includes also the training of Catholics, instruction of in
quirers, and the restoration of those who have separated
themselves from the Church. This type of Catholic evan
gelism is certainly legitimate, and within the prerogative
of any religious group.
But Catholic Action goes further than evangelism. Rome
claims for itself the right to speak and act on matters which
Protestants would regard as lying outside the purview 'Jf
the Church. it must not be thought that the activities of
Catholic Action extend only to the purely religiOUS field.
They 'extend to the entire religiOUS and social field covered
by the mission and work of the Church: For 'it is well
known: continues His Holiness Pope Pius XlI, 'that the
normal growth and increase of religious life presuppose a
certain measure of healthy social and economic conditions.
Who can resist a pang of emotion upon seeing how econo
mic misery and social evils render Christian life according
to the command of God more difficult and too often demand
heroic sacrmces? ... The Church has always been solicitous
in the defence and promotion of justice. From the days of
the Apostles . . . by the sanctification of souls and the
conversion of inner feelings she has also sought the cure
of social evils, persuaded as she is that the power of re·
Hgion and Christian principles bring about this cure better
than any other means'."6
Here we see how forcefully Rome asserts the right to
express itself, and promote its interests, in the economic,
social, and political spheres. Catholic Action is the Church's
principle means of asserting its claim in these areas. Its aim
is to make the whole of life conducive to the practice of the
Catholic religion and the advancement of its interests.
"Catholic Action is the collaboration of the lay people with
the Hierarchy . . . covering the entire apostoJate in the
social and in the religious field.'"
This is basic to our consideration of the question as to
whether Catholic Action poses a threat to non-Christian
governments in mission field countries. Such governments
are seldom solicitous of Catholic interests. On the con
trary, there is usually a great deal of outright antagonism,
3. Pope Pius XI, Speech to the Directors of the Catholic Action of
Rome, April 19, 1931. Quoted by Civardi, up. cU., page 44.
4. Pope Pius XlI LeUer to the lndian Hierarchy, 30th January,
1948.
5. Pope Pius XII, lac. cU.
6. Newman, pages 81-82. Newman is quoting Archbishop Carboni,
in his address to the Australian Catholic Men organization, 15th
August, 1955. Carboni quotes Pope Pius XII, in his address to
ltfllian Catllolie Action, 1951.
1. Archbishop Carboni, Address to Presidents and Executives of the
Christchurch Movement, New Zealand. November, 1956. Quoted
by Newman, p. 82,

dating back to colonial days. A wide variety of legislative
pertain to the moral order, are of concern to con
science
and the salvation of men: thus they cannot be
matters can easily fall into the category of those things
declared
outside the authority and care of the Church.
which Rome may consider as touching on religious or moral
Indeed there are problems outside the social Seld, not
issues. Elections, appoinbnents, committee membership, as
strictly 'religious,' political problems, of concern either
well as bills for parliamentary debate, will be viewed as
to individual nations, or to all nations, which belong
to the moral order, weigh on the conscience and can,
affecting Catholic interests in ODe way or another, aod there
and very often do, hinder the attainment of mao's last
fore involve the Catholic Action movements which erist in
end. Such are: the purpose and limits of temporal au
the country. Given the Roman Catholic presuppositions,
thority; the relations between the individual and so
only a pro-Catholic government can escape con£ljct with
ciety, the so-called 'Totalitarian Slate,' whatever be
the principle it is based on; the 'complete laicisation
Catholic Action.
of the State' and of public life; the complete laicisation
Catholicism nurses no compartmentalism, and the au
of the schools; war, its morality, Iiceity or non-liceity
thority of the Church and its Hierarchy knows no limita
when waged as it is today. and whether a conscientious
tions. Catholic Action, in carrying forward the mandate of
person may give or withhold his cooperation in it.
the Hierarchy. enters into many fields outside the strictly
the moral relationships which bind and rule the
various nations.
religious. Everything of human concern falls under the
jurisdiction, directly or indirectly, of the Church. The most
"Common sense and truth as well are contradicted
incisive statement of the Church's authority and right to
by whoever asserts that these and like problems are
speak on all matters relating to human life was made by
outside the .field of morals, and hence are, or at least
Pope Pius XII:
can be, beyond the influence of that authority estab
lished by God to see to a just order and to direct tQe
"The power of the Church is not bound by the limits
consciences and actions of men along the path of their
of 'matters strictly religious; as they say; but the
true and flnal destiny. 'I'Iili she is certainly to do, not
whole domain of the natural law, its foundation, its
only 'in secret,' within the walls of the Church and
interpretation, its application, so far as their mora] as
sacristy, but also in the open, crying '£rom the roof
pects extend, are within the Church's power. For the
tops' (to use the Lord's words, Matt., X, 27), in the
keeping of the Natural Law. by God s appointment,
front line, in the midst of the struggle that rages be
has reference to the road by which man has to ap
tween the 'world' and the Kingdom of God, between
proach his supernatural end . But on this road, the
the prince of this world and Christ the Saviour."9
Church is man's guide and guardian in what conccrns
his supreme end ... Hence, even though to someone
certain declarations of the Church may not seem
As we analyse these pronouncements b y the Popes, we
proved by the arguments brought forward, his obliga
see
a number of areas of controversy with non-Christian
tion to obey still remains."'S
governments. First of all, Rome claims for itself the right
Pius XII was reiterating the teaching of Pope Pius X who of ultimate authority and judgment on all matters falling
said in his Encyclical Singulari Quadam of 24th September, WIder the category of the "moral order" ( things governed
1912,
by natural law ) as well as things directly related to divine
"Whatever a Christian man may do, even in affairs of law. Rome bases its claim on its own pretension of being
this world, he may not ignore the supernatural, nay, the "Voice of God," established by God on earth to arrange
he must direct all to the highest good as to his last
end, in accordance with the dictates of Christian Wis the affairs of men for their eternal welfare. Quite ob
dom; but aU his actions, so far as they are morally viously, non-Christian governments will not recognize the
good or evil, that is, agree with or are in opposition to, validity of these claims, and even the presence of so proud
divine und natural law, are subject to the judgment a religiOUS organization will cause resenbnent.
and authority of the Church ... The social question
and the controversies underlying that question ... are
not merely of an economic nature, and consequently
Furthermore, the majority of the younger nations are
such as can be settled while the Church's authority is seeking to establish either a purely secular state, with
ignored; on the contrary, it is most certain that it (i.e.,
the social question ) is primarily a moral and religiOUS religion divorced from government and education as much
one, and on that account must be settled chiefly in as possible, Or a Totalitarian State. such as in Indonesia.
accordance with the moral law and judgment based on Cuba, and parts of Africa (and the Pope's statement rec
religion."
ognizes that this may he done under various disguises). or
This point tlmt almost everything relating to government a religious State of a non-Christian character, such as in
comes under the attention of the Roman Catholic Church is Bunna where the State religion is now Buddhism. Rome,
a crucial one in our discussion. The Hierarchy claims for and Catholic Action, will be against all three of these. The
itself a divine rig ht to interfere in social, economic, and attempted coup d'etat in Ceylon, in January of 1962, which
political issues if the broad interests of the Roman Church was commonly designated the "Catholic Coup," is an jJ.
are in any way at stake. Pope Pius XII has made this more lustration of the lengths to which Catholic Actionists will
go when religion in schools, Cath01ic influence in govern
explicit than any other modern Pope.
"Many and serious are the problems in the social field ment and the armed services, and the customary exercise
_ _-whether they be merely social or socio-political, they of Catholic worship, are threatened.
8. Pope Pius XII, Addres to Canlinals, Archbishops and Bishops, at
Rome, 2nd November, 1954.

9. Pope Pius XII, Address to Cardinals, Arcllbishops and Bishops,
Home, 2nd November, 1954. Quoted by Newman, pages 97-99.
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In the light of the papal declarations of what. according
to Rome, is legitimately included in the scope of Catholic
interests, the followin g statement concerning the aims of
Catholic Action is important.

solution of the social question; the Christian inspira
tion of all public life."10
1'he Christian inspiration of all public life" means the
management of the affairs of a nation according to the
teachings of the Catholic Hierarchy. No government, ex~
cept a Catholic government such as that of Portugal, would
accept this. Nevertheless it h the task of Catholic Action
to promote such "inspiration" by instructing Catholic lay
men in the teachings of the Hierarchy, directing them in
their professional activities, and by every means possible
advancing the interests of the Roman church.

"'Co-operation in the life of religion by helping priests
prepare for rebgious functions, missions, courses of in
struction, and by the teaching of C hristian doctrine;
the diffusion of Christian culture; the Christianization
of family life; the defence of the rights and liberties
of the Church; co-operation in the Scholastic fi eld
especially for the rights of Catholic schools ; the press;
the moralization of manners; the apostolate of public
opinion; the provision of recreational centres; the bet 10. Archbisbop Carboni, Address to Australian Catholic Men, Sydney,
tennent of social disorders and misery; the Christian
15th August, 1955. Quoted by Newman, p. 84.

WHY THE CHURCH CAPITULATED

by E. A. PERESZlENYI, M.D.

EW LANDS have suffered so much throughout the cen
turies as Hungary. Time and again its people have
experienced the blasting of their hopes and the mining of
their plans. Discrimination, social and political enslave
ment, and at times fierce persecution of those who were
Bible-believing Christians have been the Jot of this uo
happy people. Occasionally dawn seemed to break over the
Hungarian plainlands, only to be followed soon by an
ever-deepening darkness. This has continued until today
which finds the churches, and especially the Reform ed
Church of Hungary which has always been most closely
associated with Magyar culture and nationalism, under the
control of a hostile and totalitarian state.
Several explanations for this unhappy lot can be ad
vanced.
Some of these emphasize the strategic place which the
Hungarian settlements occupy in the geography of the
European continent. These pIainlands constitute the cross
roads where Slav, Turk and German havc met throughout
the years, fighting Lheir wars for expansion and aggrandize
ment largely at the expense of the H ungarians.
In addition, the influence of the Hungarian character,
formed through the bitter experiences of the centuries,
ought not be forgotten.
But even more, the religious factor which both in
fluenced and was influenced by the preceding factors ought
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not be overlooked. The Hungarian people constitute until
today the eastern bastion of evangelical Protestantism.
specifically of the Calvinistic type. Now this Reformed
Church, onc of the largest of its kind in Europe, is under
the control of the state which is Communist-inspired and
directed. In seeking a true explanation why the church
could succumb to such rigid state-controI, it is indispensable
to examine the main trends which have determined the life
and history of these churches. An attempt to do this is
made in this article.

HISTORICAL BACKGROUND

The first and final settlement of the Hungarians in cen
tral Europe (where they are found until now ) was made
in the ninth century.
This event has always been regarded b y the Slavs as
the greatest calamity. This is openly admitted b y the
Bohemian historian, Palacky. The presence of the Hun
garians in this area has for a thousand years prevented the
formation and development of a unified Slav nation. Ros
sins, Serbs, Croatians, Bohemians, Slovenes, Slovaks, Mora
vians and others belonging to that family of nations have
not forgotten this. Nor did the Rumanians, a nation speak
ing a kind of Latin language b ut being basically of Slav
origin.

tlcent/l-three

Another factor creating great difficulties for the Hun~
garians was the repeated attempt on the part of the Ger~
mans to obtain the Hungarian throne. For five hundred
years this cHort was foiled. Finally the Hapsburgs did suc
ceed, but only when more than one-third of Hungary was
occupied by the Turks. Thereupon the German overlords
commenced to ca.ny Out their design: to make Hungary poor,
Roman Catholic and German. Large numbers of German
settlers were directed to Hungary. In addition, Rumanians,
Serbs and Jews were invited by the Hapsburgs, in order
to suppress the Hungarian element in its own country.
As early as 1001 the Hungarians embraced the Christian
faith in its western form. Since then they have felt it their
mission to defend this Christianity. Throughout the eleventh
and twelfth centuries they fought the Pctchenegs and
Cumanians. In the thirteenth century they stopped the ad~
vances of the Mongol hordes. In the fifteenth, sixteenth and
seventeenth centuries they continually fou ght the Turks.
The Turkish occupation, which lasted from 1526 to 1686,
resulted in a large scale extermination of the population.
Many areas were laid waste, with the result that the Haps
burgs taking advantage of Hungarian miseries could in
filtrate the land with colonists of foreign origin and thns
attempt to break down national resistance.
All these facts eventually resu1ted in the Treaty of
Trianon (1920 ), forced upon the Hungarians after World
War I. This treaty deprived the nation of two thirds of her
territory. It compelled more than four million Hungarians
to live as much~a bu sed minorities in Czechoslovakia, YugQ
slavia and especially Rumania. After World War II a slice
of Hungarian territory with a sizeable Magyar popu1ation
was incorporated into Soviet Russia.
That the Hungarian armies fought against the Soviet
Union during World War II ought not surprise anyone
who knows the facts. Several cogent reasons can be :ld~
vanced for this. (1 ) In 1918 for a short while Hungary was
subjected to a Communist dictatorship, induced and a d ~
vised by Lenin. This plainly showed the Hungarians what
it was to live under Communism. (2) Hitler and Mus·
solini consented to the return of those territories populated
by Hungarians which had been attached to Rumania, Yugo
slavia and Slovakia after World War 1. (3) Eventually Hun
gary was occupied by the German military might in early
1944, for Admiral Horthy sought to maintain peace with
these united nations which hemmed her in on all sides.
From this it is evident that Hungary was in large measure
the victim of her geographical position, surrounded by am·
bitious and expanding totalitarian nations like Germany,
Italy and Soviet Russia.

THE HUNGARIAN PEOPLE

To understand the present situation, wherein the Re
form ed Church is dominated by the state, we shou1d t.'lke
note of the people themselves.
This will take us back into history many centuries.
Between the first and fifth centuries of the present era
the ancient Ugrians or pre-Magyars mingled with a western
Turkish tribe called the Ogurs. These two elements can

even now be easily recognized in the fairer and stocky
peasants and in the slimmer and darker aristocrats. Per
haps this accounts for a kind of duality in the Hungarian
character.
On the whole the Hungarians are a frank, friend ly and
hospitable people. Their patriarchal way of thinking ex~
cludes the exploitation of foreigners. Quick reactions usu
ally made them excellent soldiers and sportsmen. To this
must be added their belief of a divine mission as the
guardians of Western cu1ture and faith on the eastern out·
posts of the European continent which always lay open
throughout the centuries to migrating tribes which came
from the heartland of Asia. Even wrongdoers turned heroic
and performed wonders, when their country was at stake.
The greatest ~b o rtcoming of the Hungarians seems al~
ways to have been a lack of perseverance. This easily pro
duced a kind of apathy in certain critical times . Perhaps
this is part of the people's eastern inheritance, for it is the
East which patiently waits until the "Hood" is past. It is
also evidcnt that the Turkish type among the Hun gari~ns
is usually less frank, less fri endly and harder to get along
with. Yet this has never been a dominant characteristic,
since this element is a minority among the people.

THE RELIGIOUS SITUATION

Hungary embraced the Christian faith about 1001. Until
the days of the Reformation there was but one church, the
Roman Catholic. At the time when the Turks first invaded
the land, with the battle of Mohacs in 1526, reformatory
preaching began to be heard in the land.
The earliest leaders who called for reformation in the
church were under the inHuence of Luther and his friends.
Later, however, the Magyars embraced the Calvinistic ref
ormation as much more in harmony with their tempera
ment and convictions. This faith could strengthen an un
happy people in the desperate years which lay ahead. For
a time it seemed as if the Reformed faith would sweep the
whole nation. However, under Pazmany's leadership the
counter-Reformation succeeded in winning back many of
the people to the Roman Catholic fold.
At present two thirds of the population of Hllllgary is
nominally Roman Catholic. About one fourth are adherents
of the Reformed Church. Here also the pulse-beat of na·
tional culture, aspirations and independence was most
strongly and consistently felt. With this church we are con
cerned in the present article, seeking some understanding
as to why it has succumbed to state control under the pres·
ent Communist regime. To understand this it will he n eces~
sary to trace several trends of thought and life which have
developed within the Refonn ed Church during the past
few hundred years.

FUNDAMENTALISTS

Centuries of persecution were fonowed by rationalism.
This almost extinguished the spiritual life of the Reformed
Church.
During the second half of the nineteenth century a
............ n
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revival under strong German Pietist influence began. Here
were true children of God, a fact not denied by even their
enemies. These people were filled with zea1 and goodwill.
Largely due to their influence there are still regenerated.
people in the Hungarian churches. Their sole concern, how.
ever, was the conversion of the individual, which they made
a condition for belonging to their group. Throughout the
land their alliances were well-organized. They held con·
ferences (camp meetings ), had their own press, and made
strenuous cHorts in translating and publishing Anglo·
American fundamentalist and German pietistic literature.
But this movement had its darker aspect These people
publicly denounced the church with her allegedly uncon·
verted members and ministers. By isolating themselves
from the rest of the congregation, they made themselves
unpopular. Their often tactless approach resulted in much
antagonism. Despite persecution from the side of liberal
ministers these believers remained in the church, although
they did not think much of her. Their servile imitation of
German Pietism produced strange Bowers on the Hungarian
soil. For example, their legalism so characteristic of the
analytic German mind - not infrequently surpassed that of
their teachers. Their women had to wear long hair and
long, Joose clothing, while all cosmetics were denounced.
Entering theaters and movies, and even restaurants was
strictly forbidden, as were also folk·songs and folk-<lances.
Some of them even refused to read newspapers and novels.
Nor did they any longer sing the psabns, the use of which
was so much a part of the Hungarian Reformed Church
life. Instead they compiled their own hymnal, very inferior
in both content and poetic quality.
Whenever the ministers united with this group, there
was a modus vivendi. However, the Jay leaders often acted
like dictators. Fiercely they attacked all who did Dot agree
with them. Many old Christians were denounced as un·
converted. Strange as it may seem, some of them did not
hesitate to order young men and young women sympathetic
to their movement to marry, whether they desired this or
not. Their lack of practical wisdom has resulted in the ex·
pulsion of students from colleges. ADd in 1952, at a time
when the church so sorely needed an uncompromising and
converted ministry, they persuaded twelve students to leave
the seminary on the grounds that "there is no possibility to
preach the Gospel DOW."
In summary: these Fundamentalists undoubtedly loved
God with their hearts, but forgot that to love God with
their minds is included in the great commandment as well.

CALVINISTS
'The Reformed Church in Hungary was established on
Calvinist principles. Yet these were never consistently put
into practice.
'The most significant attempt in this direction was under
taken by Professor Dr. J. Sebestyen. He studied in the
Netherlands and upon his return to Hungary became the
head of a strong Calvinistic movement. This group organ·
ized the John Calvin Society, edited the Dutch·Hungarian
Calvinist Library, and published a weekly "Kalvinista

Szeemle" (Calvinist Review). Both in the seminary and
before large lay audiences Dr. Sebestyen, who was profes·
sor of Dogmatics in Budapest, urged in his innumerable
lectures the practice of the Calvinist faith.
Several reasons can be given why his success was not
greater. Neither the bishops of the church nor the liberal,
fundam entalist and Bartman professors in the seminaries
were in favor of him and the cause which he represented.
Not infrequently Dr. Sebestyen himself drifted into a form
of scholasticism. Nor was the style of his writing easy to
read.
Perhaps the chief difficulty with this movement was that
it took no clear.cut stand for regeneration and the new life.
This resulted in many unforhmate affiliations. Unregen·
erated people entered the movement. These in tum becaDle
a constant target of the pietists who were opposed to Cal·
vinisrn in any form.
All the above will in a measure explain the reservations
toward a revival of Calvinism on the part of the mass of
ministers. Yet the peasants often gave a favorable recep
tion, especially when faith and knowledge were stressed
simultaneously and the speakers took the trouble to bring
home their message in language which the common people
could understand. Even now there are bom·again ministerS
who openly espouse the Calvinistic faith. Many of these
are among the most oppressed of the clergy, but to their
credit it must be said that none of them bas joined the ranks
of the "peace-ministers."

BARTHIANS
A third stream within the church OODsistS of the Barthi·

an,.
Since these are careful in their statements, do not press
for any kind of church discipline and have never cham·
pioned the doctrinal standards of the Reformed Church.
their presence was largely unnoticed by the masses and they
were fairly well accepted by the pietists. Among them we
find no wen-organized movement. Before World War II
there were only a few who could really be called Barthians.
Yet certain Barthian principles were widely taught, preach·
ed and accepted uncritically.
That these people have not openly attacked Calvin and
Calvinism can be understood by anyone acquainted with
the history of the Hungarian Reformed Church. Calvin's
authority has always been enormous among the people.
No Hungarian "'Kalvinista" would undertake to denounce
"Kalvin Janos.... The people had suHered too much for th~
"Kalvinista- nickname throughout the centuries.
It must be admitted that the older Barthians were in
variably born·again people. Even now they have little to
do with the "peace ministers" who have appropriated
Barthian doctrines for their own ends.
Against this background of the three main streams of
theological thought within the Hungarian Reformed Church
we hope to continue our investi'gation of what has brought
this church tUlder the state control from which it suHers
today.

THE READER WRIW

WOULD LIKE to express at this time my gratitude for
Professor Kuiper's excellent article "Professor Dekker on
God's Universal Love." It appears to me that it is especi
ally gracious in seeking to interpret the positions of Profes
sor Dekker throughout in the most favorable way possible.
The strictures against him are the more telling on that ac
count.
Permit me to call your attention at this time to the fact
that the type of views advocated by Professor Dekker is not
really a theological novelty. Perhaps one of the clearest
examples of this kind of approach may be found in the
writings of Moses Amyraldus (1596-1664). This French
theologian, mentioned by Berkhof in this connection, ad
vocated a universal saving will of God, a universal saving
design for the atonement, and a particular salvation for the
elect only, for they alone receive repentance and faith
through the work of the Holy Spirit. His presentation gave
rise between 1634 and 1655 to a protracted controversy in
which A. Rivet, F. Spanheim the elder, P. Dumoulin and
later S. Maresius, P. Jurieu, F. TtuTettini, J. H. Heidegger
and others took a lively part in support of the strict Re
formed doctrine of definite atonement. A study of this
history and of the baneful effects of Amyraldianism on the
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Reformed churches of France and subsequently of other
countries shows very clearly, in my judgment, the danger
inherent in Professor Dekker's approach.
I have written a brief letter to the Editor of The Re
fonned /oumal in this sense and I hope, the Lord willing,
to submit to that same publication a somewhat more ex
tensive treabnent in the form of an article. My concern
stems from the fact that history seems to prove that when
people begin to tamper with the Refonned concept of the
extent of the atonement, in due course of time the nature
of the atonement becomes seriously m0di6ed, away from
penal substitution. When this happens, it is the core of the
Christian faith that is in jeopardy. May it be that nothing
of the kind will happen in the Christian Refonned Church.
This is my earnest prayer.
Yours sincerely in Christ,
ROGER NICOLE
Gordon Divinity School
Beverly Farms, Massachusetts
Note:
We are deeply grateful to the Professor of Theology at Goroou
Divinity School for this signlflcant letter. We thank him for pennission
MANAGING EDITORS
to publlsh it.

Hofland vs. Heerema on the Church Order
AT

THE END of Heerema's article (see ToRCH

AND

f i ThUMPET, March 1963, pp. 10£.) I read, "Questions
such as these press themselves upon me as I study the
proposed revision of the Church Order of the Christian
Refonned Church." This question presses itseU upon me:
why did Heerema study the proposed revision so late and
after the study committee labored for more than ten years
and solicited criticism for a long time? And in addition
this question: is it proper not to respond to the many re
quests for remarks and never to address either synod or the
committee, and then, a few months before synod has to
make the final decision, to raise the crucial question
whether "the time is ripe for adoption of the proposed docu
ment?'"
I submit that Heerema studied the proposed revision
rather late and rather superficially. As to his superficial
study I follow his three observations.
1. Heerema is of the opinion that a Church Order re
ferring continuously to "synodical regulations" proves that
the proposed revision is not a "primary document" or a
"constitution," but is rather a document subordinate to a

body of higher ordinances. Is this observation not a bit
hasty and superficial? When one observes the old Church
Order he also finds such references (cf. Articles 4, 5, 8, 13,
etc. ). That there are more references to synodical regula
tions in the proposed Church Order is caused by the fact
that the activities of the church have multiplied during the
last centuries and decades. Furthermore, I like to reverse
Heerema's first observation. The Church Order as a pri
mary document, containing the basic principles and prac
tices of the church, refers to rules regulating these prin
ciples and practices. Such rules and ordinances are sec
ondary in this respect that they are subject to change as the
time demands and for that reason are not incorporated in
the Church Order.
2. Heerema is offended by all such references to synod
ical regulations because officebearers (is the Church Oruer
for officebearers only?) are treated like children. He sug
gests that a set of by-laws be made with reference to the
respective articles. I ask: does such a set of by-laws not
treat officebearers like children? And do our doctrinal
standards not treat them like immahlre men? Then give

them nothing but the Bible and let them find their own
way. I don't understand this second observation. What is
the difference between a set of by-laws referring to the
Church Order or a Church Order referring to regulations?
For me the latter is more logical and profitable.
3. Heerema calls his last observation a fundamental
one. He submits that the proposed revision fails to inform
regarding the principles of church government.
My fundamental question here is: is Heerema aware of
the difference between Church Order and Church Polity?
The Church Order is not and never was a handbook for
Reformed Church government. The Church Order. being
based upon the Reformed principles of church government.
consists of rules and regulations mutually agreed upon and
that by common consent (Article 86 of Church Order of
Dort). In this respect there is no difference whatsoever be
tween the old Church Order and the proposed revision.
Heerema quotes Article 29b of the proposed revision. But
this is the same as that which we find in Article 36 of the
old Church Order. In both instances one can ask "just what
is this authority,'" and "just what is the philosophy of church
government." However such questions are to be answered
by Reformed church polity and not by the Church Order.
After reading Heerema's note my conclusion is: rather
late and rather hasty.
A. B. C. HOFLAND
HEEREMA REPLIES

The Rev. Hofland states that I have been "late.'" "hasty,'"
and "superficial" 'Iben. let me add. Professor M. Monsma
observes in De Wachter of March 26 (page 3) that my
"Note'" suffers from "'misunderstanding." I here offer a
comment in reply to each charge.
Late. Brother Hofland alleges that I studied the pro
posed revision "so late." In this he is wrong. He states
further that I am late with my criticism. In this he is right,
and I regret it. There are reasons for this that need not
detain us here. But if the point of my concern is at all
justified, then it would seem to be correct to say. "Detter
late than never."

To the Editors:
AM RATHER AMAZED by the comments made by
Rev. C. Huissen in the last TORCH AND ThUMPET. Since
when was it a sin to doubt actions taken by our church at
any time? I for one have been convinced for the last 25
years that it was a mistake to separate in 1857. After read
ing the minutes of Classis Holland for the first ten years of
their existence. and all the books written by both sides I
came to that conclusion. Is that denominational disloyalty?
I think not. Must we not love the truth above our church?
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Hasty. My distress over the many references to "synod
ical regulations" is at least two years old.
Superficial. At the heart of this charge is probably the
observation that Article 29b of the proposed revision is es
sentially the same as Article 36 of the present Church
Order. and thus much of the point of my "'Note" is blunted.
In reply I would suggest that possibly the difIerence be·
tween 29b and 36 may have some significance in this con
text. But of more importance is the consideration that 29b
of the proposed revision is of itself non-committaJ. It says:
«The classis has the same authority over the consistory as
the synod has over the classis." Just what the nature of this
authority is depends on the way in which it is spelled out
or implemented by or implied in the rest of the Church
Order. It is worthy of note that on counts other than the
main burden of my "'Note" at least two others feel that the
proposed revised Church Order has a drift toward control
from "the top." I refer to Peter De Jong's article "Is the
Christian Reformed Church Moving Toward Hierarchism?"
in the February issue of this magazine. and to Richard De
Ridder's article "Foreign Missions and the Proposed Revised
Church Order" in the March issue.
Rev. Hofland suggests that I do not know the difference
between church polity and a Church Order. I wonder
whether the brother read these two sentences in my ar
ticle: "Just what principles of church government inform
this proposed Church Order?'" and "Just what is the philos·
ophy of church government coming to expression in the
articles of the proposed revision?»

Misunderstanding. My reply to this charge is given
partially in the first paragraph above pertaining to the
allegation Superficial. In further rejoinder I refer to Profes
sor Monsma's assertion (also made by Rev. Hofland) that
the greater complexity of church life today calls for more
synodical regulations. This judgment may be correct. But
I humbly submit that a careful reading of the "Note" and
of this reply to these brethren should indicate that the
observation is quite beside the point. At no time have I
objected to synodical regulations as such.
EDWARD HEEREMA

I for one would be in favor of sending an apology to the
Refonned Church for our rash departure. I have just read
Calvin in his Institutes about the marks of the true church
and when there should be a secession. I was amazed how
lenient he was.
Does this all mean we should 'ask to be taken back into
their communion? I think not. In God's providence he has
led us in different paths. Neither one of us is the same
church any more as we were in 1857. I believe we have a
sounder, more conservative church than our Reformed

brethren. I would urge that we cease our religious warfare
which we have been engaged in more or less in the last
century.
Yours for God's cause,
JACOB DAHM

Pella. Iowa
HUISSEN REPLIES

In reply to brother Dahm I would like to agree first of
all that it is not a sin to doubt actions taken by one's
church, and that we must surely love the buth above our
own church.
It is apparent that we disagree on the secession of 1857.
There isn't much I can do about that. My study of all the
facts in the matter tells me that the action was necessary
and therefore justified. And I sincerely believe that the
subsequent history of the church from which we seceded
amply demonstrates the propriety and wisdom of the ac·

A Lool~
The Church's Witness to the World
by

PETER Y. DE JONG

Pelle Publishing Company, Pelle, lowe.

Volume II, 1962, 446 pp.
The author of this volume must be a
prodigiOUS worker. Though he has hcld
some of the busiest pastorates in his denomi
nation practically all of his ministerial li:fe,
he has been able to produce books of merit
in his "spare time." This is a book of real
merit. It demonstrates an erudition that is
nothing short of amazing. De Jong is thor
oughly at home in the field of Church His
tory, or, more particularly Dogmenge·
schichte. He quotes at will theologians of
every hue: ancient and modern, orthodox
and neo-orthodOl(, Roman Catholie and
Lutheran, liberal and existentiali:st. He also
quotes freely from the poets and other
li:terary figures. A valuable index of Scrip·
tural passages, literaIly hundreds of them, is
included. In short, this book answers fully
to the requirements of true scholarship.
This is Volume II of the author's study
on the Belgic Confession, and covcrs articles
si:~teen through thirty-seven. In the some
750 pages that comprise the two volumes the
author demonstrates that this creedal d OC\t 
ment is not to be relegated to thc dusty
~,
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tion taken by our devoted fathers. It is this evaluation of
1857 and subsequent history that prompted me to make the
paint originally in connection with our centennial in 1957
that our seminary graduates can hardly inspire denomina·
tionalloyalty when they question the action by our fathers
.
in 1857.
I do not think it is profitable to enter into the other
matters raised by Brother Dahm. Let us rather pray that
the church may ever rehlrn to her moorings and humbly
submit to the authority of God's Word. Then and only then
is there room for ecumenical conversation. For this true
felIowship in Christ the church should always labor and
pray. This applies not only to the Reformed Church in
America, but also to the Christian Reformed Church. I
discern trends in the Christian Refonoed Church which
surely allow for no "holier-than-thou" attitude toward the
Reformed Church in America.
C. HUISSEN

AT

Bool~s

archives of a theological museum. Every
article is treated in its historical setting, and
then its complete relevance to our age is
fully demonstrated. In the hands of this
craftsman the creed becomes vibrant with
life, spiritual life. For not the lcast of the
merits of this volume is the spirit of a heal·
thy piety which it breathes. This is not
merely an intellectual treatise. Here we
sense the pulsebeat of a heart nurtured by
and saturated with the Word of Cod.
Though the material is uniformly good,
to the mind of this reviewer the author is
at his best in the exposition of articles
twenty·seven through thirty-two. These deal
with tho church. Just what is the nature
and task of the church? In our time the
ecumenical movement has brought this moot
question into sharp focus. About the task
of the church there is a wide variety of
opinion. There are many who say that the
task of the church is to witness. By this
they often mean evangelism in the nar·
rower sense of concentration on personal
salvation. It should rather be said that the
first task of the church is to be the church.
The very existence of the church is witness
to the reality of Christianity.
Significantly De Jong entitles his work on

the Belgic Confession The Church's Witness
to the Wodd. The church speaks to the
world through its confessions. And to this
reviewer it seems like a happy coincidence
that this idea has received the unqualified
endorsement of the president of Calvin Sem·
inary, John Kromminga. I n his recent
inaugural address he speaks OIl this very
subject as follows:
"And what of the past declarations
which are enshrined? They are much in
our minds these days. The Reformed
world is currently celebrating a series of
400-year anniversaries: Calvin's Instifuta
in 1959, the Belgic Confession in 1961,
the Genevan Psalter in 1962, and the
Heidelberg Catechlml in 1963. These oc
casions have served to remind the Chris
tian Reformed Church of her confessions,
which have never become dead letters to
her. But what we must realize anew is
that these confessions are not mere teach·
ing instruments or doctrinal tests, but
constitute the church's confession of her
faith, to be witnessed to the world. As
Franklin Littell has said, 'Great confes
sions are battlefield orders, not annchair
creations, and in this world the church
is at her be.'lt as Ecclesia militaru: A
creed is of Signiflcance not only in a
theological classroom or a chlltch court.
It is of primary significance ill the world
- the world of controversy, opposition, or
unhelief, or the world of simple stark
humall need."
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It is gratifying that there is agreement on
this point between these scholars. De Jong's
two volume work most aptly answers the
demand Kromminga makes upon the church
in relation to her confessions.
What a transformation the Christian Re-
formed Church would undergo if every
elder would acquire this work If he would
read the exposition of one article a week
(some twenty pages), inside one year he
would have acquired an undreamed of store
house of intellectual and spiritual riches.
This would bring about a rekindling of love
for the church of Christ and of loyalty to
the denomination. But this study in the
church's Confession of Faith is not just for
the elders. It can be unreservedly recom
mended for reading and study by aD earnest
members of the church.
Some minor typographical corrections
should be made in any subsequent edition.
My congratulations to the author. sliD. in
the prime of life, he may be expected to use
his facile pen for the production of more
works that will enrich the life of the church.
C. HUISSEN

God's Mission
by EDWIN D. ROELS
T. Wever, Franeker, 1962. 301 l»ges.

This is a doctoral dissertation. It was
written in partial fulfilment of the require
ments for the Doctor of Theology degree
awarded by the Free Reformed University
of Amsterdam.
The sub-title is: ''The Epistle to the Ephe
sians in Mission Perspective." There are
four chapters: ''The Theological Basis of
the Mission," ''The Church as Goal of the
Mission," "The Church as Instrumcnt of the
Mission," and "The Eschatological Fulness
of the Mission."
In my estimation this is a scholarly work
of high merit. One does not need to agree
with the author on every detail in order to
justify that evaluation. Not only is this study
exceedingly well documented; the author
stands on his own feet and has the courage
of his own convictions. The scholar may be
said to sec both the individual trees and the
forest as a whole. Roels has an eye for one
as well as the other. On the one band, his
dissertation abounds in painstaking and de-
tailed exegesis: on the other band, it is char
acterized by a striking unity.
To state the same matter in a more sub
stantial way, it is, no doubt, true, as has
often been said, that one cannot be a good
theologian unless one is a good exegete; but
it is also true, although no.t so generally
recognized, that o.ne cannot be a good
exegete of Holy Scripture unless one is a
good theologian. The obvious reason is that
Scripture, because of its divine origin, must
always be interp~ted in the light of Scrip
ture and the only infallible interpretation of
Scripture is Scripture itself. Roels is a good
theologian as well as a good exegete. For
one example, in discussing the clause of
.,
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Eph. 3:19, "that ye might be filled with all
the fulness of God," he rejects the view tl).at
"all the fulness of Cod" is synonymous with
"all the fulness of the Godhead," of which
Col. 2 :9 speaks in ascribing essential deity
to Jesus Christ. He rejects that view for
exegetical reasons in the narrow sense of the
term, but also for the theological reason that
the essence of deity is incommunicable and,
therefore, not even the totality of believers
can possibly possess it (pp. 235 f. ).
Typographically this volume is nearly
faultless. I sunnise that the proof-reading
was done by the author himself.
What pleases this reviewer more than any
thing else is the main thrust of this book.
It is pointedly expressed in the title, "God's
Mission." The church is indeed in sacred
duty bound to conduct missions, but it
does this as an instrument of God, wliose
work missions are or, more precisely, the
mission is. And while the growth of the
church is beyond dispute a high aim of
God's mission, its highest and ultimate aim
is the glory of God. Such is the emphasis
o.f Paul's Epistle to the Ephesians. It is also
the emphasis of this study.
Dr. Roels is to be congratulated not only;
he is also to be thanked.
R. B. KUIPER

Christianity and Barthianism
by CORNELIUS VAN TtL
The Presbyterian and Reformed PublJ. hlr>g Com
pany, Philadelphi a, Penn., 1962, 450 pages,
price $6.95.

"Speaking as objectively as we can, we
must say that, as in Machen's time "Liberal
ism," while propagated in the church as
though it were the g05pel, was in reality a
man-made religion, so Barthianism, using
the language of Reformation theology, is
still only a higher humanism." This is the
conclusion of the whole matter to which
Dr. Van Til comes on page 446 of this
scholarly book on Christianity and Barthian
iSID. The reference to Machen explains the
title, and recalls Machen's famous chris
tianity and Libera1iam. Carrying on the
Weshninster tradition Van Til fearlessly
champions the Reformcd faith and contrasts
it with a modem perversion and counterfeit
Jd be did in 1947 in his The New Modem
ism Van Til points out that in spite of its
claim to. be a corrective of liberalism,
Barthianism is in essence on1y another form
of the same heresy. In this book he is
especially concerned to show that changes
in Barth's emphasis as reflected in his more
recent writings do not involve a funda
mental change in his principles.
It would be easier for the average reader
if Van Til's book did not only resemble
Machen's in its main thrust, but also in its
style and lucidity. Whereas any intelligent
Christian can follow Machen's clear ana
lysis, only the expert will be able to stay
with Van Til all the way. In fairness to
him it must be said that he does not intend

to be popular; in fact, he indicates that he
wants to go beyond Barths popular writings
and show the "simple believer the deeper
sources of his system. I very much fear that
Van Til has not succeeded in getting his
message across to such believers; but he has
done a real service in marshalling his argu
ments and making them available to others
who may be able to popularize his material.
When I read The New Modernism some
years ago I had dle sensation of going
around and around. This book leaves the
same impression because it also consists of
a variety of approaches all leading to the
same conclusion. "Semper idem!" - that is
what one is tempted to write in the margin
of many a page. Van Til is hamme ring
away at one central point and in doing so
he does not hesitate to repeat what has
been said before, sometimes in his own
words and at other times by reviewing the
works of others. It seems to me that the
author might profitably have broadened the
base of his attack, thus giving his readers
more information on points of Barth's teach
ings that are now only referred to indirectly.
The first main section of the book, con
taining six chapters and covering some One
hundred pages, is entitled "Barth's Main
Doctrines." This is an excellent summary
of distinctive doctrines of Barthianism as
developed in his KIn:hllche Dogmallk. or
Church Dogmatic8. Of this section even
Dr. James Daane says in his review, "The
presentation here is clear and readable; in
my judgment it is the best part of the book"
(Reformed Journal, January 1963, p. 27).
Although not making many direct quo.ta
tions, here as elsewhe~ Van Til gives
copious references to Barth's works so the
reader can check the accuracy of his state-
ments. His conclusion in this section is:
"00 the basis of Barth's theology, there is,
says Berkouwer, no transition from wrath
to grace in history. No more basic criticism
of Barth's theology can be made" (p. 113).
In the second section, "Reformed Think
ers Respond," Van Til gives a brief digest
of criticism of Barth made by such writers
as G. C. Berkouwer, K. RUDia, K. Schilder,
A. D. R. Polman and other Dutch Reformed
writers of recent date. They discuss such
subjects as revelation, providence, creation,
sin and election. On the basis of my read
ing of Berkouwer I am inclined to agree
with Dr. Daane that Van Til makes it ap
pear that his attitude is more severely
negative toward Barth than it acroally is.
Van Til does not in any way refer to
Berkouwcc's critical evalnation of his New
Modernism. (Cf. De Triomf De' Genade In
De Theowgie Van Karl Barlh, p . 17, foot
note.) This silence might convey the im
pression that Berkouwer is in basic agree
ment with all that Van Til says. Howevcr,
there can be no contesting the fact that Van
Til is right in maintaining that the recent
Reformed authorities he cites are agreed in
seeing in Barthianism a deviation from
historic, biblical Reformation theology. The

concluding chapter reviews works of Ouis
dan philosophers, H. Dooyeweecd, S. U.
Zuidema, E. G. Van Teylingen and M. P.
Van Dyk. Also elsewhere in the book Van
Til acknowledges his deht to Dooyeweerd
in pointing out the philosophical errors of

.""'.

This section contains much valuable ma
terial not otherwise available to those who
do not read Dutch, and the author makes a
real contribution by calling it to our atten
tion. Van Til shows great respect for Dr.
Berkouwcr and commends his books to his
readers' attention.
The third section deals with "Dialecti
cism." Van Til shows that Barth stands in
the tradition of modem philosophy, tracing
its development in three stages, Medieval
(Romanism), Modem (Kant), and Recent
(Kierkegaard). The argument here is sub
stantially that of his New Modernism. Sinoo
Barth refuses to take his stand on God's
sell-revelation as given in the Bible he
must base Ills thought on "apostate" philos
ophy of dialecticism.
The concluding section of some 130 pages
covers much the same ground from another
aspect, namely under the heading "The
New Consdousness-Theology." In two chap
ters the evaluations of Barth by two Roman
Catholic writers, Hans Von Bathasac and
Hans Kung, are d iscussed. In doing so it is
Van Til's purpose to show that Barth's sys
tem has more in common with Roman Cath
olicism than with truly Protestant theology.
Chapter XV contains another view of the
philosophical background of Darth's thought
as reaction to modem philosophy and the
ology, showing that despite his purported
break with subjectivism, consciousness
theology and humanism Barth is still con
fronted with the dilemma that controls all
merely human knowledge. He refuses to
take his stand on Scripture as God's Word,
and to acknowledge Jesus as the historical
revelation of God's saving grace,
In 1934 Dr. Machen wrote, "Presenting
an issue sharply is indeed by no means a
popular business at the present time." It is
even less so todayl Dr. Van Til deserves
our respect for daring to do so. He has
written a book that is the fruit of his
tremendous e rudition and keen mind. Above
all, a book in which he is not ashamed of
confessing his loyalty to the Reformed faith
as set forth in the Canons of Dordt (pages
218-220). Let us hope that the fundamental
criticisms here laid down in the technical
language of the experts may be popularized
aDd brought to bear upon the practical is
sues of the day,
ELCO H. OOSTENDQRP

Karl Barth's Doctrine of Holy Scripture
by K. RUNIA
Wm. B. Eerdmans Publl.hing Co., Grand Rapid.,
Michigan, 1962, 223 page•.

Barth stanru as a giant in the earth these
dars. The bibliography on his theology is
steadily mounting. I am told that his library

includes an entire wall of books about him
self, most of wbich he (naturally) has never
read. But here is a book which should not
escape his attention - nor OUIS.
Dr. Runia, a leader in Australian Re
formed scholarship, offers a thoroughgoing
and penetrating critical analysis of Barth's
theology of the Woed. His work evidenoe.
intimate familiarity with Barth's thinking
and broad acquaintance with the writings
of his disciples, whose theologizing often
elicits from Barth the petition, ~God save
me from my friends."
From start to finish Ronia allows Barth
to speak &eely. He is at home in Barth's
dialectics and seriously attempts to get at
Barth from the inside. This publication is
enriched by many fringe hene6ts derived
from Runia's earlier dissertation on "Theo
logical Time in Karl Barth's Dogmatics."
The author argues that Barth's central
thesis is "basicaily untenable," Accord.ing1y
he carries on a running encounter with
"the Whale" by directing penetrating ques
tions at his views on the Witness of Scrip
ture, its Humanity and Fallibility, its in
spiration and Authority, Yet Ronia mingles
his criticisms with expressions of apprecia
tion.
This book is, however, more than a crit
ical analysis. Rllnia converts this confronta_
tion with Barth's theology into an occasion
for theolOgical Mllf-examinatioD by Ortho
doxy. Indeed he often defends historic
Christian views against Barth's misdirected
rebukes. But he also points out how Evan
gelicalism has often laid itself open to
Barth's rebukes. Sometimes we act as
:hough we "have" the Word, rather than that
the Word "has" liS. Loyalty to certain ideas
about the Bible sometimes becomes a subtJe
substitute for loyalty to the Bible itself.
Therefore "both Lberals and Evangelicals
will do well to give hood to Barth's con
tinued warning that man can never dispose
of God's revelation nor control (nor mani
pulate) it."
This book is clear, foroeful, provocative,
self-reBective, relevant. It suffers at points
from stylistic inelegancy, But its message is
never obscured. Heartily recommended.
GORDON J. SPYIQ..1AN

The New Bible Dimon.ry
J. D. DOUGlAS, organizing editor
Wm. B. Eerdmanl Publilhing Co., Gr.nd Rtpidl,
Mich., 1962. 1392 pages (In double column).
Price $12.95

The title of this Dictionary is a bit mis
leading. The adjective "new" is used. but,
as explained in the Preface, it is not em
ployed in the conventional way, for this
Dictionary is not a revision of an older work
or a former publication. It is "new" in the
sense that it is published for the Brst time.
We le.'lm from the Preface that this publica
tion is the btest and tllUS far the major
product of the Tynciale Fellowship for Bib_
lical Research, " which was founded in 1945
in close association with the Inter.Varsity

Fellowship to stimulate evangelical biblical
scholarship in Great Dritain and elsewhere."
There are 139 writers or contributors and
these have been selected not only from
Great Britain, but from various lands, Schol
ars familiar to many of our readers, such as
Ridderbos, Cispen, Young, Murray, Skilton,
Kline, and others are included. There are
2300 articles, 230 line drawings, 40 pages
of hall-tone illustrations, and 16 pages of
original four-oolored maps, It is indeed an
am.1zing product, up-to-date and, as a Bible
Dictionary - in distinction from a general
theological dictionary - comprehensive, De
sides, it is a bargain at the price indicated
above.
Of course, it would not be fair to com
pace this one-volume work with other larger
dictionaries or encyclopaedias, which appear
in many volumes. I should say that tbis is a
"compact" publication and as sucb it is
marve lous. The articles bave been reduced
to their essentials but, as far as my observa
tion has gone, the essentials are there. Bib
liographies are £req,oently attached to the
articles. However, these are brief and to my
mind hardly sufficient. But to my knowl
edge this is the latest proouct of this kind
appearing in the English language, and the
prico will enable many to purchase it, This
includes by no means only theological stu
dents and ministers; intelligent '"laymen" will
benefit greatly by it as well. It should, how
ever, not be said that this Dictionary is
popular and wbolly non-technical. To an
Cl::tent it is teclmical and scholarly. But if
the reader is really interested and of or
dinary intelligence be should experience
little or no trouble in consulting this work.
I hope that it will be found in mllDy homes.
Just a word in regard to the contents.
The Preface states that it has been the aim
of the editOI'3 and contributors ", . . to
produce a volume, written in II spirit of
loyalty to Holy Scripture, which would con
tribute substantially to the understanding of
God's Word to men." However, it is also
stated, "No attempt has been made ... to
impose a rigid uniformity upon the whole
work, or to exclude the occasional expres
sion of different viewpoints." Upon reading
certain "key" articles I have fOWld these
descriptions to be true. The question may
be asked, How does ooe review a work such
as this? Does a recommendation imply that
the reviewer subscribes to and endorses
every view expressed? I think not, How
ever, I feel free not only to recommend this
work, but I am grateful and happy to do it
also, because I am convinced that it is
"conservative" in the right sense of that
term and that it will excellent1y serve the
pwposc intended. The work is evangelical
throughout and should be recommended to
our readers.
I can, however, not refrain (rom express
ing my regret that the editors have seen fit
to indicate the authors oE the flrticles only
by their initillis. It would have made the
reading easier if the full names were printed.
NICHOLAS J. MONSMA

Commentary On the Second Epistle
to the Corinthians
Tho Now '"'o",_liou l Comment.ry
by PHILIP E. HUGHES
Eerdman., Gr.nd Rapid., 1962. 508

~Ol.

$6.00

I regard this II! one of the best com
mentaries in The New InlematWnol. Dr.

Hughes is not the kind of author who is

easily swept off his feet by all kinds of
novel views. He reali2:es that in many
cases the older view is better. That holds,
for example, wfth respect to the close

relationship between I Corinthians and n
Corinthians. ~ Dr. Hughes sees it, "the
offender" to which II Cor. 2:5 refers is to
be identified with the man mentioned in
I Cor. 5. Here he supports the traditional
view but opposes the view of such com
mentators as F. W. Crosheide (II KorIntlw,
p. 34, in Korte Verklaring), GOOet, Moffatt,
Plummer, Lietzmann, Bachmann, Strachan,
etc. I believe that it will be very difficult
to refute the line of argument presented by
Dr. Hughes.
Even more important, perhaps, is what
I consider the very sane interpretation of
that much discussed and debated passage,
II Cor. 5:1-10. As many scrmons-esJ.»
cial1y funeral sermons - are based on this
precious paragraph or on this or that text
taken from it, I wouJd cspeclally urge all
ministers to get the commentaIy now under
review.
The language is clear throughout. The
context is never lost sight of. The Inb'odu<>
tion might have been more thorough. AIl in
all this book deserves high praise and can
be profitably used by clergy and non-clergy.
WM. HENDRIKSEN

Paul and His Interpreters
by E. EARLE elliS
Eerd man., Grand Rapldl, 1961. 63 pages. $1.75.
Paperback.

In fifty-nine pages of text plus five pages
of Index Dr. E. Euie Ellis discusses three
subjects: Pauline Studics in Recent Re
search, the Structure of Pauline Eschatology
( II Cor. 5:1-10), and The Authorship of
The Pastorals. He not only reviews recent
studies by others but also states his own
condusions in many cases.
The little work dearly indicates that Dr.
Ellis has read widely. This makes his con
tribution worthwhUe. With much of what
he says this reviewer is in hearty agreement.
The booklet should be in the library of
every earnest student of Paw.
In some respects the work is, however,
not entirely satisfying. I would mention the
follOWing items:
a. Dr. EJUs regards the "fourteen years"
of Gal. 2: 1 as referring back as a starting
point to the date of Paul's ccnoersWn. He
should have considered more seriously the
argumentation of Dr. Hetman N. Ridderbo~
(Calatiafl8 in The New IntematWnal Com
mentary, p. 76) against this view.
TORCH and TRUMPET M:.v....llln.. 1Qk.1

b. The interpretation which Dr. Ellis
against the traditional view, when
he contends that n Cor. 5: 1-10 has nothing
to do with the intermediate state and that
Paul is not referring to individual bodies at
all, does violence to the context, as Dr.
Philip E. H ughes (II CorinthIaN in The
New lntematfonal Commentory, pp. 184,
185) has clearly shown.
c. The essay on TM Authorship of the
Pastorals, though rather satisfying as to its
conclUSiOns, is also rather incomplete. He
states, "Harrison's word·statistics, long II
pillar in the case against genuineness, have
been subjected by Professor Metzger to
shafll and telling criticisms." He refers in
this connection to an article which Dr.
Metzger of Princeton Seminary wrote in an
issue of The E::cposilorv Times. Please
note the date of that issue: 1958, 1959!
T me enough. The kind reader will pardon
me for calling attention, however, to the
fact that the present reviewer had already
in his own way perfonned this task at least
a year earUer (see my New Testamem
Commentary on I and II Timothv and
TUw, published in 1957 by Baker Book
House, pp. 4-33, also pp. 377-381 ).
For the rest, the booklet of Or. Ellis
contains so much that is valuable that I
wowd strongly urge everyone who is ill
tcrested in this subjcd: to get it, especially
for the sake of the references to recent
Pauline literature.
WM. HENDRlXSEN
prescn~

The Beatitudes of Jesus
by WILLIAM FITCH
Ee rdmans, Grand Rapldl, 1961 . 132 pages. $3.00

This book is a geml It 15 one of the
finest books, In the popular devoUonal
class, that I have seen in recent yealS. It
contains 10 chapters, one on each of the
beatitudes and a chapter (Chapter 10) on
"the choice of blessedness." The point of
departure is entirely correct. Says the
author (p. 6): '"To say that The Sennon
on the Mount and the Beatitudes in partic
ular are not given as a standard of ChrisUan
experience and work is surely error of the
grossest kind." Here he combats the dis
pensationalistic view. On p. 33 occurs the
statement, ''The Beatitudes succeed one
another, as St Cbrysostom says, like links
in a golden chain." Again, a very correct
view. However, not only is the mterpreta
tion sound but it is pleasingly prcscnted. It
breathes devotional warmth. It is practical
from start to finish. The illustrations, too,
by Annand Mcrizon, are excellent. That
artist has grasped the true spirit of each
of these Beatitudes, it would seem to me.
May this precious book, one of the best
I have seen in years (that is, of literature
of this class) enjoy a phenomenal sale.
And may all these buyers become readers.
And may we, as readers. practice these
Beatitudes.
WM. HENDRIKSEN

The Gospel According to St. MaHhew
A. Introduc,ion and Commo",ary
Tynda" Biblo Commen'aries
by R. V. G. TASKER
Eerdmanl, Grand Rapids, 1961. 285 pages. $3.00

Many good things can be said about this
commentary. I ~ language is clear. Its the
ological position is conservative. For tbe
busy man this commentary can be of real
he1p. Moreover, tho author is a Greek
scholar. Of this there can be no doubt. His
many refe~nces to the original prove this
point. I wowd like to see this commentary
in every churcb~library. Every Sunday
School teacher can make good use of it.
My criticism would be that it is hardly a
tool for those who are looking for a rather
full e:q>lanation of the text. Though there
are 285 pages in this book, only 246 are
devoted to comments OD all the 28 chapters
of Matthew! Thus, for example, the very
important section of Matthew's Gospel
which deals with our Lord's resurrection
(Matthew 28:1-10) receives about 2 pages
of comment ( plus about half a page of
Additional Notes). Too many questions,
therefore, remain unanswered. Also eight.
pag6$ ( pp. 278-285) are devoted to the
topic, '"The Gospel of Matthew in The New
English Bible." The author has muc:b to
say in favor of this new version. He calls
it "an instrument of the greatest value for
the understanding . .. of the entire New
Testament." Is it fair to recommend this
new version so highly without also setting
forth its glaring weaknesses?
There is enough good material for the
dJscernjng reader who lacks the time to "dig
deeper" for me to give it my quali.6ed rec
ommendation.
WM. HENDRIKSEN

The Gospel According to St. Mark
An Inlroduction _"d Comment.ty
Tynd." Biblo Comment.riel
by R. A. COLE
Eerdman., Grand Rapid., 1961. 263 pagu. $3.00

After what has been said about Tasker's
Commentary on Matthew in this same series,
little need be added about Cole's on Muk.
It follows the general pattern and has the
same points of excellence and of relative
weakness. The author himself recognizes
this when be states:
-nus little book cannot pretend to be
scholarly, but it does at least attempt to be
theological. There are many excellent com
mentaries 0 0 Mark already in existence, but
perhaps this slender volume may yet find a
place on the shelves of those who are too
busy to read the larger volumcs," ctc. Well
saidl It is only fair to add, however, that
for the size of this rather small book there
is an Introduction more thorough than one
might have expected. Both the Introduction
and the Commentary contain much that is
worthwhile, and I give also this book my
qualified recommendation, in the spirit of
the author's own words of Introduction.
WM. HENDRIKSEN
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The Children's Version of the
Holy Bible
by Mc:Graw-Hill Book Company, Inc. Copyright
by Jay P. Green. 1536 pp. $7.95.

We are gett1ng more and more versions
and translations of the Bible. The end is
not yet in sight. This is one of three ver
sions - the one for chUdren. A second is
known as Bible for Teen·agers and a third
for Grown-ups. You may have your choice.
We wonder which one must be read at
the time of family devotions.
The Children's version has been reader
tested by thousands of children. It appears
to your reviewer to be a faithful moderni
zation of the King James Version rather
than the much-improved American Revised
Version which has the official endorsement
of the Christian Reformed Church.
Its features are:

Its large type. Many tests with children
prove that they do not like small print. Of
course, this makes for a large book, not too
easy to carry.
It is paragraphed (a real improvement).
and indented at the beginning of each
verse.
Difficult names and places are diacritic
aUy marked, making pronouncing easy.
Easy - to - understand language is used
throughout. A few illustrations: for firma
ment we read expanse; for damsel- girl;
for sporting - caressing.
Deity is always capitalized. We are old
fashioned enough to appreciate this. The
name LORD, for God, is used ~sistently
in the Old Testament.
To the best of my knowledge there has
been no tampering, paraphrasing, or other

questionable improvements. We have the
BIBLE. We found no slang or eheap eJ:
pressions.
It contains a glossary of words and
terms which will aid the chUd. Children
in the fourth grade and up should read it
with ease.
This Bible is attractive, having real
eye-appeal It is made of tough, durable
material, strongly bound.
This Bible has been highly recommended
and if the claims of the publisbezs be true,
namely, that children happily choose to
read this version of the Bible, we add the
wish and pmyer that God's Spirit may use
it mightily to that end.
Any money spent by parents to get their
children to read the Book of books will
certainly be worth while.
EDWAnD B. PEKELDER

ATTENTION READERS!
TAKE NOTE OF TIlESE SUPERB BOOK OFFERS III

nm CHILDREN'S HYMNBOOK

a new volume by the Na~

UniOIl of Christian Schools con
taining more than ISO songs which
children love • • . a perfect gift

for your young son, daughter,
grandson or granddaughter. To
gether with a one-year subscription
to rorcA and T~ your oost is
only $4.75 (a $6.00 valuel)

LEADING LITI'LE ONES TO
GOD by Marian Schooland is a
brand new devotional-doctrinaJ
guide which ap~lies biblical truths
to a child's thinking. The book is
beautifully illustrated, and will be
in continual use by the chi1d,
parent and teacher. Both this book
and a one-year subscription to
TOt'Ch and Trumpet may be yours
for only $5.30 (a $7.00 valuel)

ORDER NOW, FOR THIS REMARKABLE OFFER
EXPIRES AUGUST 31, 1963

TORCH AND TRUMPET
BRETON VILLAGE, GRAND RAPIDS 6, MICIDGAN

o

One year T & T and THE CHILDREN'S HYMNBOOK ($4.75)

o

One year T & T and LEADING LITTLE ONES TO GOD ($5.30)
D Two years T & T and BOTH books ($9.25) - a $12.00 value
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