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In 	This Issue . .• 
* * What happens to the church when a country is forcib ly and 
merci lessly taken over by Moscow and Communism? The story is not 
a pretty one, and it is told without rcscrvation by Dr. E. A. Peres:rJenyi. 
who was there when it happened. Recent developments have made the 
author free to reveal his identity. We are happy to have received word 
from Dr. PeresVenyi that he wi ll follow up this description with a 
5eC(Ind article examining the causes for the church's collapse under 
pressure. These lines from a recent lette r indicate his competence to 
do so; "As a physician in charge in a downtown clinic, Budapest, I ob
tained the pennission to participate in the Third World Congress of 
Cardiology in Brussels and was granted political asylum there. From 
my early youth I have had personal acquaintanoe with all the different 
trends and their leaders in our church. That is why I dare attempting 
to deal with the question. I was an elde r and a member of the Good 
Shepherd Subcommittee of the General Conventus (a standing executive 
body between the sessions of the Gene ral Synod)." 111is is timely 
material! 

* * VIEWPOINT is a new department in Torch and Trumpet, which 
will carry short statements of responsible opinion on current matters. 
Tho initial contributors are Rein Lee.stma, a Grand Rapids Christian 
Reformed pastor, who comments on the recent edi torializing in The 
Ban.ner, h is church's denominational weekly; Nicholas Vogelzang, Chris
tian Reformed missionary to the Mormons in Salt Lake City, who com
pares the evangelistic efforts of the Latter-day Saints with those of his 
own church; and Peter Bonnema, member of the Christian Reformed 
Church in Denver, who recommends oertain improvements in the 
procedure of caliing pastors. 

* * In the name of academic freedom "tru th is unde rmined," opines Dr. 
Peter Y. Dc Jong of Hamilton, Ontario as he surveys the current scene 
in his column, Under Church Spires, ... A pointed article on this 
same subject (-rile Christian Academic Mindl appears from the pen 
of Prof. Nick R. Van Til, professor of philosophy at Dordt College, Sioux 
Center, Iowa. "The Christian student," he asserts, "is not free to enter
tain any and all hypotheses." This article pleads for the recognition of 
the inlliolability of true Christian commitment! 

* * An interesting day was enjoyed by hundred of students and pastors 
in the Grand Rapids area recently when Prof. Marcus Barth and Prof. 
Fred Klooster engaged in a theolOgical conversation. Out of th is comes 
the Beverend Elco H, Oortendorp's reaction to M. Barth's evaluation of 
the $o-callcd imprecatory psalms (those psalms in which fieroe maledic
tions are invoked against God's enemies). Against prof. Barth Mr. 
Oostendorp contends that these psalms are indeed part of God's infallibTe 
Word, given by dilline inspiration. We a re grateful to the writer for 
this contribution! 

* * Nicholat J. Monsma continues the Torch and Trumpet series of 
articles on subjects relating to the ecmnenical movement. Recognizing 
tho factor of sin and imperfection, Monsma nevertheless dares to suggest 
that the existence of separate church denominations can be justified as 
both hirtorically necessary and adllantageous. ,
* * Catholic Action is a mighty movement of no little significance fo r 
the Protestant foreign missionary, and we are pleased to begin with 
this issue Roger S. Greenway's series of four articles on this matter, 
The Rev. Mr. Greenway writes from his vantage·point (IS a Christian 
missionary to Ceylon. 

* * 11le Reverend Francois G uillaume of Toronto has authored a de
lightful meditation under the title, 'The Joy of the Lord." Pastor 
Guillaume assures the penitent believer that he has h is source of 
strength in Him whose sovereign good pleasure is the unshakeable 
foundation of certain salvationl , . TeeneJ'J' Comer finds Leonard 
Creenway dealing with that eller-difFicu!t conflict; marriage "'s. career. 

The Next Issue • •. 
* * Our readers are reminded that our next issue (May.June) appears 
on or about May 15 .... It will carry an important article by Prof. R. 
B. Kuiper in continuation of the discussion stimulated by Professors 
Harold Delclcer and Henry Stob on the character of divine love and 
divino hate.... Traditionally the May-June issue also deals with 
matters of i.mportanoe scheduled on the agenda of the 1963 General 
Synod of the Christian Reformed Church. 
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Responsible Discussion 

D R. JAMES DAANE raised a question recently in 
connection with the current discussion of the doc

trine of limited atonement in its relation to the missionary 
task of the church. He isn' t sure that it is proper and 
"discreet" for the editor-in-cruef of the Christian Reformed 
weekly. The Banner, to bring to the widely-read pages of 
that periodical his opinions on this issue. Daane asserts: 

It was just a few years ago that appeal was made to 
the runk and file, and then the Christian Reformed 
churches were quite unceremoniously plunged into a 
controversy about biblical inspiration. Viewed overall, 
it did the church no good. Let her not be plunged 
with haphazard unconcern into another, (Reformed 
Journal, February 1963 ). 

Dr. Daane might be right when he judges that the 
controversy regarding biblical inspiration did the church 

no good, if he has in mind the fact that this discussion 
damaged the Christian Reformed Church's reputation for 
sterling orthodoxy. It must be remembered, however, that 
neither the biblical inspiration issue nor the present 
discussion concerning the universality of God's love was 
initiated by the editor of The Banner. In both cases care
fully written articles appeared in published form, and these 
articles did not merely raise some interesting questions but 
made speciJic charges and recommended the adoption of 
certain considered opinions. This is especially true of the 
current debate, which was precipitated by a Seminary 
professor who repeats that what he is saying is something 
which he teaches his students in a denominationally owned 
and operated theological school. 

When responsible people offer their considered opinions 
on important matters it is the better part of Christian 
realism to expect and welcome reaction throughout the 

MEDITATION 

THE JOY OF THE LORD 

by FRANCOIS GUILLAUME 

"and do not be grieved, for the ioy of the Lord ia your strength" -NEHEMIAH 8:IOb (RSV) 

THE LONGER I study the Bible the more I realize people of God completely missed "the sense of God's 
that we very often overlook important items in favor" (Canons of Dart, V, 5) until the Word had 

our reading and reflection. This is another gem from aroused in them a true sense of guilt and shame. But 
God's Word, and its preciousness is greater than seems now that they changed their course by serious 
often to be appreciated. repentance, God's spokesman may say, "do not be 

The expression, ''The joy of the Lord" is rather rare grieved, for the joy of the Lord is your strength." He 
in the Bible. Perhaps it is for that reason that there is is well pleased with the sinner who pleads guilty and 
some uncertainty as to its meaning. This uncertainty prays for grace! Never does he despise a broken and 
centers about these questions: \\Those joy is the contrite heart (Ps. 51:17). 
stTength of God's people? Is it God's joy in us, or our What is "the joy of the Lord?'"' It is God's 
joy in him? sovereign good pleasure unto his people. This joy is 

Various translations and commentaries express or "our strength" in the way of realiz. ...tion and confession, 
imply that this is our joy, our joy in the Lord, or that which is repentance and faith. There is forgiveness 
joy which the Lord gives to us. The trouble with this with the Lord, that he may be fearedl Our sins not
explanation is that it does not agree with the context of withstanding, he adopts us to he his children in Jesus 
this passage, and that is fatal for any attempt at biblical Chri st. The deep sense of Neh. 8:10 is readily seen 
exposition! In that context we find Ezra the priest in the light of Zcph. 3:17, 

The Lord, your God, is in your midst, reading the "law of Moses" to a people hungering for 
a warrior who gives victory; God's Word (8:1-3). God's people stood for hours to 
he will rejoice over you with gladness, hear Ezra read, and afterwards stayed still longer to 


hear it explained (8:7, 8). he wiIJ renew you in his love; 

he will exult over you with loud singi.ng This reading-preaching made such a deep impres
as on a day of festival. ( RSV )sion on the hearers that they wept openly because of 

the consciousness of guilt and in brokenness of heart. The joy of tho Lord has its roots in God's eternal 
Is it possible to imagine that Ezra and his helpers council and its ground in the perfect sacri.fice of 
would say to the people then, "do not grieve, for yOur Jesus Christ our Redeemer. It is good to be able to 
joy in the Lord is your strength?" It is quite clear that draw strength from him whose joy in us is so great 
this would not make good sense. that we can always find forgiveness and courage and 

What is the situation in our text? It is that the hope in every circumstancel Are we doing so? 

TORCH and TRUMPET, April, 1963 f ilrr ( 
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church, including its "'denominational publications." If 
denominational periodicals should speak at all, certainly 
it ought to be then when the church's faith and action is 
subjected to a searching criticism. U the editor of such a 
publication has any responsibility, it must be to speak to 
the issues which arise in the concrete, historical situation 
of the church's experience. 

The present discussion on the doctrine of the limited 
atonement is now the public property of the church, and 
it is that by no fault of the editor of The BanneT, or any 
other journal which has entered upon it. Doctrinal dis
cussion and controversy must be c....trried on "decently and 
in good order,'" of course. But this cannot mean that these 
things must be regarded as "narrowly theological," so that 
only the initiated and the educated may be allowed to 
participate. Surely, "wc call and pay seminary professors 
to give their lives to these matters" (although that is putting 
it less delicately that one might wish!). But this cannot 
mean that doctrinal discussions involving the life and the 
faith of the church ought to be kept from the "ordinary 
elders" in the congregations, or even from the members in 
general? 1 would rather believe that these people not only 
pay the hire of these theological experts, but that they 
have the right and duty to test whatever these people say 
according to the standard of Cod's Word. 

Dr. Daane is not suggesting, I'm sure, that we rec
ognize a distinction between thc "teaching'" and the fisten
ing" church. Every believer is a prophet (Heidelberg 
Catechism, Lord's Day XII), and every member of the 
Christian community will "know himself bound to employ 
his gifts readily and cheerfully for the advantage and 
salvation of otller members:' Let us hope that our theolo
gians will be willing to be ready and cheerful as those 
who know that their only superiority is one of greater 
responsibility! 

REIN LEESTMA 
Grand RapUk 

Why Do We Do Less? 

THE STATISTICS of the Mormon Church have recently 
been released through the pages of The Church News, 

the Saturday section of the Latter Day Saint daily news
paper, Deseret News. Here is the story: 

Last year's convert baptisms in the missions and stakes 
reached tlle unexpected total of 115,000 to set an 
all-time record . . . the total converts baptized in the 
missions was 105,000 and the stakes baptized a total 
0110,000. 
An indication of the remarkable convert bapbsm 
achievement in 1962 is shown by the 6gures of the 
four previous years in the full·time missions - 1961, 
77,9fliJ; 1960, 38,249; 1959, :?'l,026; and 1958, 22,922 
(Deseret News, Feb. 2, 1963). 
It i.~ expected that 1962 '\vill close with membership 
at approximately 1,985,000 . On the basis of an 
over·all Church growth of approximately 12,500 per 
month, the two-million membership mark should be 
passed during: February of 1963" (Deseret News, 
Dec. 29, 1962). 
This year closed with a total of 11,765 full-time 
missionaries in the missions. Added to this total is the 

four 

5,600 stake missionaries and 547 district missionaries, 
for a grand total of 17.916 missionaries preaching the 
gospel at the end of 1962 (Deseret News, Feb. 2, 
1963) 

In addition, last October the Latter Day Saiots church 
purchased the Boston short-wave radio station WRUL for 
$1,750,000. This station beams programs to 109 countries 
throughout the world and is being used extensively for 
broadcasting the Mormon gospel of untruth to Europe, 
Africa, South America and Mexico. 

One stands amazed and perplexed at the great powers 
which Satan uses to confuse, confound and convert such 
great numbers of people into this heretical sect, a sect 
which preaches that Cod is man and man is God, that the 
dead have a "second chance" through proxy baptism, and 
that the Dible is only a second-rate Scripture. 

One stands amazed at Satan's power, ycs! But one 
wonders also at the inertia of fellow Christians with respect 
to the spread of the true gospel 

To make a local application: Surely the Christian 
Hcformcd Church could have done better than it has in its 
eHorts to bring to men the true gospel of our Lord Jesus 
Christ! Interesting enough, Brigham Young entered the 
Salt Lake VaUey in 1847 - the same year that Dominie Van 
Raalte came to found Holland, Michigan. We have had 
almost the same amount of time in which to work. 

It is possible to hide behind sucb statements as "Weeds 
grow faster than Bowers." But isn't this merely an effort to 
find an excuse? True, the gospel of salvation hy sovereign 
grace "is to them that perish foolishness," and the doctrine 
of the Latter Day Saints church is a "wisdom of the world." 
Nevertheless, have we not really been remiss in our duty? 
It seems to me that the Monnon Church with its large and 
enthusiastic program of "evangelization" stands in our time 
as a rebuke to the Church of Christ which ought so to strive 
to win men to that life in Christ which truly glorifies God! 

The Mormons have done and are doing much! Why ao 
we do less? 

NICHOLAS VOGELZANC 
S. Salt Lake City, Utoh 

Suggestions for Calling Ministers 

M UCH reflection upon and discussion of the present 
method of calling ministers in the Christian Re

fonned Church with several feUow believers, including 
a number of pastors, Jeads me to the 6rm conviction that 
our time-honored system is not only bihlical in principle but 
advantageous in practise. Briefly, I believe it is superior 
therefore to the methods used in some other denominations. 

However, we also recognize that our use of the system 
is not perfect, and that improvements ought to be made 
to help eliminate these two of the larger problems this 
area of church activity presents: first, how to enable con
gregations calling a pastor to obtain the best available 
man for their particu lar needs, and that sooner than man y 
are able to do now; and second, how to enable pastors 
to faCi litate a move to another congregation when they 
sense the rea l need to do so, either for the sake of the COll 

gregation, for them~clves, or both. 

TORCH and TRUMPET, April, 1963 



USING THE MEANS 

We sincerely believe in the leading of the Holy Spirit 
in all affairs of the Church, not the least in the function 
of calling a suitable pastor for a given congregation. But 
just as we believe that the Holy Spirit uses the means of 
grace - the pure preaching of the Word and the right use 
of the sacraments - for the bringing of persons to a saving 
knowledge of Jesus Christ, so we also believe that the Holy 
Spirit uses honorable means in a proper manner to give 
Christ's pastors to the churches. It is to honor the Spirit 
when we use all God-given means faithfully and obediently, 
including our intelligence, knowledge, ecclesiastical proce
dures, etc. 

We might point to two areas in this respect which do 
reflect a more careful mode of procedure than is now being 
followed by our individual congregations. I refer to the 
offices of professor of theology and missionary, both for~ 
eign and domestic. These are filled by calling men care
fully screened and discussed by boards and committees to 
make sure that there is a degree of aptitude and qualifica~ 

tion on the parL of those assigned to this service. I believe 
that this points in the right direction (without denying that 
it, like all else, is subject to abuse!), for I am sure that we 
can expect God's blessing upon obedient, faithful, prayerful 
effort rather than upon those procedures which glorify hap~ 
hazard work under the very wrong title; "'blind fa ith." 
Faith is not blind but knowing, and Paul rightly said, 
"Work out your own salvation with fear and trembling; for 
it is God who worketh in you both to will and to work, 
for his good pleasure" (Phil. 2;I2b, 13). 

RECOMMENDATIONS 

Therefore we recommend that consistories or councils 
send overtures to their respective classes, urging that synod 
be overtured with respect to this entire matter. Let these 
overtures request such things as; 

I. 	That synod endorse the practise and encourage the 
consistories of congregations in the process of calling 
a pastor to; 
a. 	Ask their counsellor for suggestions of names of 

ministCl·S whom they regard as suitable and de
sirable for their church, and to establish as reg~ 

uJar practise the presence of the counsellor at the 
consistory meeting at which this work is done. 

b. 	 Send competcnt committees to listen to sermons 
and to interview pastors whom the consistory 
feels it might like the congregation to call. These 
committees can then report on their impressions 
at the congregational meeting at which the vot~ 
ing takes place. 

c. 	 Con tact each minister nominated to ask of him 
before the congregation votes as to the existence 
of any reason why he cou.ld not consider a call 
from this church at that time. 

d. 	 Request ministers nominated to preach for the 
"vacant" congregation and to meet its members 
before actual voting takes place. 

TORe... and TRUMPET Aaril 1963 

2. 	 That synod encourage pastors to make known their 
interest and availability to a specific congregation if 
they so desire. 

3. 	 That synod set up a requirement that each classis 
appoint one minister (presumably one of its older, 
more experienced and more competent members) 
to serve in an advisory capacity to each counsellor of 
a pastor~less congregation. 

4. 	 That synod encourage the practise of nominating hvo 
rather than three or even four ministers to be voted 
upon by the congregation. 

5. 	 That synod express itself rather strongly against the 
practise of calling a pastor who has not been in his 
present charge at least four years. This will eliminate 
the pastorate too brief to be effective, and will a150 
encourage the caUing of certain ministers that have 
becn serving a certain church for a longer period 
of time. 

6. 	 That synod express that it generally considers the 
ideal length of a pastorate to be not more than ten 
years. 

7. 	 That synod urge the above in order that a better 
distribution of ministerial talent be achieved, to the 
enrichment of the spiritual life of aU the churches 
in our denomination. 

We believe the above recommendations to be quite 
simple and very easy to put into practise. They are also 
in basic agreement for the most part with our existing 
rules on this matter, and are used by sister denominations 
with substantially the same church order as ours. Proper 
publicity in the periodicals in our circles would hasten 
acceptance of these ideas on the part of our membership. 
And, we are certain, worth~while effort along the lines indi
cated will be for the wellbeing of the churches. 

PETER BONNEMA 
Denver 

PRAYER 

Make us captives, Lord, then we shall be free. 
Force us to render up our sword and we shall canqu'TQT$ 

be. 
W e sink irl life's alaNns when by ourselves we stand; 
Imprison us in Thy almighty arms and strang shaU be our 

hand. 
Our wWs are not our own until Thou hast made them 

Thine, 
If we would reMh a monarch's throne we must its crown 

resign. 
W e can only stand unbent amid the clashing strife 
When on Thy bosom we have leant and found in Thee our 

life. 
(Adapted) 
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THE CHRISTIAN ACADEMIC MIND 

by NICK R. VAN Til 


"Let this mind be in you, which was also in Christ. ]e$U$" - PHILIPPIANS 2:5 (AV ) 


THE SECULAR ideal of the academic mind is the ideal 
of complete freedom. It is an ideal which gives the 

student the right to question all propositions whatsoever. 
The student must be completely free in every area of 
thought. He must weigh the evidence by calling on 
inductive and rational procedures. When all the evidence is 
in, the student must take the conclusion which seems the 
most scientific and the most reasonable. He must cmbrnce 
the conclusion which is least exposed to contradiction. 

The goal of secular academic life is to get the student 
to think critically. He must learn to dispense with sub
jective prejudices and irrelevancies. He must learn to turn 
his back on authoritarianism and he must be critical of 
authority. He must cast suspicion on the deliverances of 
tradition. He must be free to consider truth as relative 
and changing. [n this way, presumably, the student will 
cultivate objectivity and openmindedness. 

The secular goal of academic freedom has been a hard
won privilege. It has been the privilege of the student, 
even in the Western world, only intermittently. In the 
era of the ancients, the minds of men were controlled 
mostly by a state absolutism or by a monopolizing priest
craft. The most ancient were bound by the superstitions of 
primitive animisms. The later polytheisms were only 
slightly more sophisticated as they cast their gods in the 
form of man but tied men's minds just as securely to super
stitious practice and belief. 

Then came the Greeks. The Greeks freed men's minds 
from the domination of religion. Protagoras sounded a new 
note for a better day of intellectual freedom when he said, 
Man is the measure of all things. The minds of men were 
now to be freed from all control be it that of priest, 
politician, or pedagogue. The Greek became the ideal free 
.\-pirit and the secular historian will cite the Greek as the 
only one of the ancients who is worthy of emulation by 
modern man. The Greek enjoyed freedom of thought as 
did none of his contemporaries and as have few of his 
successors. 

The era of Greek intellectual freedom was of short 
duration. Soon came the Christian era and man fell under 
the bondage of the church. The church not only pre
scribed ways of acting but also the ways of thinking. 
Priestcraft and tradition again lay claim to the minds of 
men and channelized them into a set course. The springs 
of invention, innovation and heterodoxy were again dried 
up. 

To some th is era of church domination looms as a long 
Dark Age. However, this dark age came to an end when 

in quick succession there came the Renaissance, the Refor
mation and the Enlightenment. When these had passed 
over the Western world, it was no longcr possible for a 
universal church to hold complete and pervasive control 
over the mind of men. It was particularly the intellectual 
revolution of the Enlightenment which seemed to convince 
men that the way of truth was to be found by way of 
science. Many followed the lead of Newton with an 
enthusiasm for the discovery of physical laws. These felt 
that man could learn to adjust to physical laws for his own 
benefit. 

Science brought utopia nearer but, sadly, it could only 
be gained by a great threat to man's freedom. If all of 
nature was subject to laws which moved mechanically. 
then law threatened to reduce man to a mechanism as well. 
Man would not brook so great a threat to his freedom, so 
he abandoned the ideal of science for the ideal of a 
completely free personality. Twentieth century existential
ism is just such a reaction. It is a nihilism which asserts 
for man the right of freedom to be nothing or to revert to 
nothingness rather than to submit to laws and ordinances 
which would make something out of man and his life. 

So much for a short resume of the secular approach to 
academic freedom and the ideal academic mind. But what 
does the Christian say about all this? What is to be his 
attitude in the development of a critical mind? At what 
point is the admonition of Paul to the Philippians applicable 
in the development of the Christian academic mind? 
Perhaps we might begin by investigating the conclusions of 
others who have expressed themselves on this subject. 

There have been those in the Christian tradition who 
would insist that we begin our intellectual development by 
sharing the broad mind of secular thinking and then bring 
in revelation to correct its errors. The foundation is found 
in the secular mind while the mind of Christ furnishes a 
capstone for the structure. Or to put it another way, the 
Christian mind adds a gloss here and there to the secular 
text. This has generally been the approach of the Thomists, 
those who follow the lead of Thomas Aquinas, the great 
thirteenth century Roman Catholic scholar. From time to 
time there are also those in the Reformed community who 
are tempted to go down the Thomistic way. 

In criticism of Thomism, we must insist that there is no 
universally acceptable mind that is common to the Christian 
and the pagan, a mind that can have its common basis in 
a common natural religion. There is no mind that is 
common to the pagan and the Christian, to the believer 
and the unbeliever. So when the freshman comes to 
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college, he comes already as a covenant-keeper or as a Needless to say, the exercise of the Christ-like mind will 
covenant-breaker. It is not as though we move by stages often be in marked contrast to the kind of exercise which 
until we have attained unto the mind of Christ but we the secular mind considers hi's prerogative, that is, com
begin with that attitude of mind. We must so begin if we pletely free and untrammeled thought. The modern critical 
are to be correctly oriented in our learning. thinker wants to return to the ancient ideal of Adam when 

We have been emphasizing the Christian's intellectual Adam set himself to the task of critically assessing the 
foundations but the words of Paul in Philippians 2:5 do evidence presented by God and by Satan with respect to 
not demand an emphasis on the intellectual. Perhaps the the tree of knowledge of good and evil. It is the pride of 
text could as well read, Let this disposition be in you. the first man which lurks in the heart of modern man and 
Or we might read, Be ye Christ-minded. In order to learn gives him the urge to complete freedom. 
what the Christ-like disposition is, we must look to the By contrast, the Christian must do critical thinking 
context. There we find that two essentials of Christ under the guidance of obedient thinking. He docs not 
mindedness are humility and obedience. Verse eight reads, abandon reason but lays the foundation of reason in faith. 
"He humbled himself, and became obedient, even to the He does not submit to authoritarianism but does bind 
death of the cross." On the cross Christ became our himself by the authority of divine revelation. The Christian 
exemplar of humility and obedience as well as our Saviour, honors the facts of creation because he honors the Creator 

Humility and obedience are two prime requirements for of facts, 
the Christian life. They are therefore also prerequisites for Let me go on to assert that the Christian student, 
the Christian academic mind. If the Christian is to be llnlike his non-Christian counterpart, is not free to enter
hwnble and obedient in his living he must also be hwnble tain any and all possible hypotheses. There are several such 
and obedient in his thinking. He must be willing to think hypotheses current in secular thought. For example, the 
God's thoughts after him. So college is not for the attain Christian cannot entertain the possibility of the non
ment of the mind of Christ. It is for the exercise of that existence of God because he knows the indwelling of the 
kind of mind. Holy Spirit. The Christian cannot entertain the possibility 

of the eternity of matter because be knows 
it comes from the hand of the Creator. The 
Christian cannot hold to any notion of the 
inviolability of natural law becatlSe he 
knows of the miracles of tbe Virgin Birth 
and the ResUlTcction. The Christian does 
not look for the indefinite continuation of 
the present temporal order because heQUESTION: 

I am 19 years old and have been keeping steady company with a holds to an eschatology which obviates that 
fine young man who is nearly 22 years old. When we first met, I possibility. The Christian does not repudi
expre$sed interest in a nursing course, and since then I '/woo begun ate these secular hypotheses on the basis of 
training in a local hospital. The longer 1 am at it, the more I love it. scientific investigation and rational proof My grades are excellent and my instructors teU me I am a "natural" 

but by a hwnble and obedient faith which for nursing, and they encourage me to complete the three years 
training. reflects the mind of Christ. 

My gentleman friend, however, is very unhappy about this. 
Sometimes in emphasizing the intellec~Originally he had hoped 1 would settle for a one-year course in 

practical nursing, which by this time would have been completed. tual aspects of student life there is the 
He feels it is unfair of me to keep him waiting two more years. He danger that we lose perspective. The ideal 
wants me to quit the course, get a job, and W01'k till next spring; and student may then be caricatured as one
then both of us by that time will luwe saved enough money to get 

who has a large head but a small heart andmarried. 
I cannot see it his way. 1 enioy my work so much and when 1 am a weak will. This can hardly be the case 

with him 1 talk. so much about the work that he becomes angry. what with the Christian student. His will has 
shaU we do? been broken but he emerges with strong 
ANSWER: convictions because his will has been 

Frankly, I feel you are a poor risk for your friend. As long as you broken to the will of Christ. He is large of are so happily engrossed by your studies both of you had better 
heart because in hllmble obedience be has forget about becoming husband and wife. Blessings to you in your 

nursing course. If you are a "natural," as your instructors say you left the rule of self-love to love God above 
are, you should develop those gifts. They were given to you for that all and his neighbor as himself. The Christ· 

about the nursing profession, you should not have entered this steady Ipurpose. I doubt whether you would be happy without the R. N. 
degree. 

Meanwhile, don't break another heart. Feeling the way you do 
like disposition is found in the whole Chris
tian man. 

relationship. 
ings toot 

Don't make another blunder like that! Men have feel Let thIS mind be in you which was also· 
in Christ Jesus - that ye may attain unto 

LEONARD GREENWAY the measure of the stature of the fulness of 
Christ. 
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WHEN THE BIBLE 


~~CURSES" 
IS IT GOD'S WORD? 


by ElCO H. OOSTENDQRP 

I N THE "CONVERSATION" between Dr. Marcus Barth, 
son of the world-renowned Karl Barth of Basel and 

member of the theologica1 faculty of the University of 
Chicago, and Dr. Fred H. Klooster, professor of systematic 
theology at Calvin Seminary. held Feb. 8, 1963 at the 
Plymouth Heights Church in Grand Rapids, Dr. Barth 
referred to the so-called imprecatory psalms to substantiate 
his view of Scripture. Briefly, his view of the Bible is that it 
is the record of the witness of inspired men to God in 
Christ. But "inspiration" - as he expressly declared in an
swer to a question, is not a distinct miraculous operation 
of the Holy Spirit in guiding the authors of Scripture; it is 
essentially the same as regeneration and sanctification. Just 
as the Spirit does not guide the saints so as to keep them 
from aU sin in their usual conduct and speaking, so also 
the Spirit did not guide these human authors of Scripture 
to write infa llibly. Thus the vindictive portions of such 
Psalms as 35, 69, 109, 137 and others were not produced by 
the Holy Spirit, but in them the psalmist is giving vent to 
sinful human emotions. Such passages are therefore illustra· 
tions of the fallible, human side of Scripture. 

In suggesting a few thoughts on this subject it is not my 
intention to offer a solution to every theological and ethical 
question which these psalms raise for the Christian. We are 
looking at them speci6cally in the light of the use made 
of them by Dr. Barth. Biblical data exists which shows that 
one cannot dismiss their biblical authority and diVinely 
inspired character as glibly as this eloquent advocate of the 
neo·orthodox view of the Bible tried to do. 

I believe that this was a fortunately chosen example of 
Barth's view of Scripture, much more so than the alleged 
"discrepancies" in history or text. Here we have to do with 
no mere question of "mistakes" in the Bible, but with a 
conception of what the Bible reveals about God. Is God 
revealing himself in these imprecatory psalms, or can we 
write them off as of significance only in that they illustrate 
that God in his grace saves even such men as pray such 
obviously wicked prayers? Can we ignore what God tells 
us in these passages about sin and its punishment just be· 
cause we feel that it conllicts with an idea of God's love 
which we have set up as a starting point for our thinking? 

The imprecations in the Psalms, especially Psalm 109, 
have been a problem to believers all through history. 
Spurgeon in his well·known work on the Psalms (The 
Treasury of David) gives examples of the various reactions 
to this problem. We can summarize the matter with this 
question, How can we credit David with divine inspiration 
in expressing such a desire for vengeance upon his enemies 
when Jesus and Paul toach us to love our enemies. to pray 
for those who persecute us and bless those who curse us? 

THEIR PLACE IN THE WORD 

In this connection it is worth noting that one of the 
recurrent complaints of the psalmist is that he has been 
rewarded with evil for good (see Ps. 35:12-14; 109:5). 
Before we judge those prayers as mere invocations of 
wicked vengefulness we may weD ask if we can say of our 
enemies: "They have rewarded me evil for good and hatred 
for my love." Often in his dealings with Saul and other 
enemies David exemplified such magnanimity. 

But even more significant is the fact that that in con· 
trasting these imprecations with the precepts of the New 
Testament we ought not to overlook references in that 
testament to divine judgment and vengeance. In Romans 
12:19 we read : 

Avenge not yourselves, beloved, but give place unto 
the wrath of God; for it is written, Vengeance be· 
longeth unto me; I will recompense, saith the Lord. 
(Cf. Deut. 32:5.) 

In I Peter 2:23 we are reminded of the example of Jesus 
Christ: 

who when he was reviled, reviled not again; when he 
suffered, threatened not; but committed himself to him 
that judgeth righteously. 

Thus while we may not avenge ourselves, we may be 
sure that the New Testament also teaches that God is the 
avenger of the righteous, and although we may still havc 
our difficulties with the extreme vindictiveness of some of 
these Old Testament imprecations, the texts quoted above 
and others that might be cited show clearly that the con
trast is not as absolute nor as glaring as onc might super· 
ficially suppose. 



A most significant fact about several of the imprecatory 
psalms is their frequent quotation and reference in the New 
Testament. Psalm 69:9 ("the zeal of thy house hath eaten 
me up" ) is quoted in John 2:17 as applicable to Christ's 
cleansing of the temple. Psalm 69:21 ("they gave me also 
gaU for my food: and in my thirst they gave me vinegar 
to drink") is alluded to by all four of the Evangelists in 
their accounts of the Savior's crucifixion. Psalms 69:25 and 
109:8 are applied by the Apostle Peter to the sin and re· 
placement of Judas Iscariot as an apostle (Acts 1:15 £I.). 
As a matter of fact, next to Psalm 22, the 69th is the most 
frequently quoted of all the Messianic Psalms. Also Paul 
in Romans 11:9, 10 quotes from Psalm 69, using verses 22, 
23, when he speaks of the hardening of the Jews. No doubt 
these quotations raise many interesting points for biblical 
exegetes, but the point I want to make is simply that we 
find the Evangelists and Apostles quoting these impreca
tions as Scripture. They regarded even the "worst" of these 
imprecations as the Word of God. To these psalms, there
fore, we may apply these words from II Peter 1:21, "men 
spake from God, being moved by the Holy Spirit." 

If this is true we should be very cautious in judging the 
writers and placing a most unfavorable interpretation upon 
their imprecations. Apparently Dr. Marcus Barth under
stands these psalms as mere expessions of personal vindic
tivcness, and we would agree that if that is correct they 
are evidence of an unholy spirit. Should we not, however, 
follow Dr. Charles Hodge when he writes: 

The enemies of the Psalmist were the enemies of God; 
the evils imprecated upon them were imprecated upon 
them as such, and not as enemies of the writer. These 
denunciations are not the expression of the desire of 
private revenge, but of the just and certain judgments 
of God (Commentary on Romans, p. 564). 

The psalmist speaks as the servant of Jehovah and in 
his official capacity as theocratic king, and his concern is 
not his own happiness but the honor of God. The spirit 
that motivated him is well expressed in Psalm 139:21, 22: 

Do I not hate them that hate thee? I hate them with 
a perfect hatred: they are become mine enemies. 

An enemy of God is one who despises and tramples under 
foot God's holy Name. He does not pray, "But deal thou 
with me, 0 Jehovah the Lord, for thy name's sake" ( Ps. 
109:21). The Lord will not hold him guiltless that taketh 
his name in vain! 

M. BARTH AND PSALM 137 

Dr. Barth made reference also to Psalm 137, 
o daughter of Babylon that art to be destroyed, 

happy shall he be that rewardeth thee as thou hast 

served us, 

Happy shall he be that taketh and dasheth thy little 

ones against the rock (vss. 8, 9). 


Strictly spec'lking, this is not an imprecation, that is, a 
prayer for the destruction of one's enemies, but an expres
sion of satisfaction and happiness in anticipation of stich 
destruction. Surely this psalm presents a picture so grue
some and a state of mind so intense as to make appreciation 
on our part very difficult. Of course we are inclined to 
react as Dr. Barth did, and to feel that here not the divine 
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voice is speaking through man, but that the diabolic char
acter of his total depravity is manifesting itself. 

Before accepting this evaluation, however, we would 
do well to notice that Psalm 137 is only an extreme instance 
of a prevailing sentiment in the psalms (and, for that mat
ter, in the prophets, too). In Psalm 137 the Jewish exiles 
long for deliverance from captivity, and anticipate the joy 
they will experience when Babylon falls. It is interesting 
to compare Psalms 137 and 136. In the latter the inspired 
writer gives thanks to God for his goodness to Israel, good
ness which was climaxed in the deliverance from Egypt: 

Give thanks unto Jehovah; for he is good; 

(Who) overthrew Pharaoh and his host in the Red 

Sea' 

To him that smote great kings; 

And slew famous kings ... (vss. 1, 15, 17, 18). 


How much difference is there between thanking God 
for the death of Egypt's children and rejoicing over tile 
prospect of the death of Babylon's little ones? The basic 
question is, What right have we to say that Psalm 137 is 
the expression of a sinful human heart, while Psalm 136 is 
Spirit-inspired poetry? Where can we draw the line? Is 
the difference one of degree, or of kind; and who will deter
mine the difference? 

In the light of the New Testament Psalm 137 suggests 
certain interesting comparisons. Limits of space permit me 
only to suggest that one can read this psalm in the context 
of Revelation 18, which describes the fall of Babylon, "the 
great city." Zion there sings praises to God for his "salva
tion, and glory, and power" (Rev. 19:1). With the fall of 
Babylon God has avenged the blood of his servants (Rev. 
19:2) . And thus the prayer of the saints under the altar 
is answered: 

And when he opened the fifth seal, I saw underneath 
the altar the souls of them that had been slain for the 
word of God, and for the testimony which they held : 
and they cried with a great voice, saying,. How long, 
o Master, the holy and true, dost thou not judge and 
avenge our blood on them that dwell on the earth? 
(Rev. 6,9, 10 ). 

This surely raises the question: Can you stop at Psalm 
137: 8, 9 when you refuse to acknowledge these verses as 
God's inspired Word - in the sense that Christians have 
traditionally adopted -or must you not of necessity reject 
a great deal of the New Testament too? 

Another Significant expression in Psalm 137 is: 

Remember, 0 Jehovah, against the children of Edam 
The day of Jerusalem; 
Who said, Rase it, rase it, 
Even to the foundation thereof (vs. 7 ). 

Here we have Edam, that is Esau, versus Jerusalem, that 
is Jacob. No doubt you, too, think of the words, "Jacob have 
I loved, but Esau have I hated" (Mal. 1:2,3; Rom. 9:13). 
God is love, and his mercy endureth forever. But he also 
rejects the evildoer and hates sin. And he orders: "Ye that 
love Jehovah, hate evil." The history of Israel is not only 
a revelation of Cod's love for his people but also of his 
judgment upon sinners. Both aspects of Cod's dealings with 
men are clearly revealed, and we may not sit in judgment 
upon God in accepting one aspect while making our own 
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reservation about the other. The citation of some of the 
imprecatory psalms in connection with the record of Jesus' 
suffering and death reminds us that the same God who 
spoke in the Old Testament reveals himseU supremely in 
the Cross of Christ. There. too. is love and wrath. God 
manifested his love in that Christ died for us, but we may 
not close our ears to the awful cry of those who crucified 
the Lord of glory - "H is blood be on us and our children." 
When we stand before the Cross we are challenged to kiss 
the Son lest he be angry and we perish in the way. for his 
wrath will soon be kindled (Ps. 2). 

THE LOST CHORD IN THE BARTHIAN SYSTEM 

Universalism appeals to us all! Surely it is attractive to 
think that Cod who is love cannot and will not condemn 
sinners. It is seeming kindness to say to men. aU men. 
"God is for you; in Christ God has elected and rejected 
everyone and so we can say to all without exception : There 
is no condemnation for you are in Christ Jcsus." But let 
us rid ourselves of such rose-rolored glasses and read again 
the words of the Savior on the way to Golgotha: 

Daughters of Jerusalem, weep not for me, but weep 
for yourselves, and for your children ... For if they 
do these things in the green tree, what shall be done 
in the dry? (Luke 23 ,28, 31) . 

Let us then say with Spurgeon in his introduction to 
Psalm 109: 

Truly this is one of the hard places of Scripture, a 
passage which the soul trembles to read; yet as it is a 
Psalm unto God, and given by inspiration, it is not 
ours to sit in judgment upon it, but to bow our ear 
to what Cod the Lord would speak to us therein 
(Treasury of David, vol. V, p. 157 ). 

Whatever else it may teach us, in such a psalm of ven
geance and stem punishment of the wicked we should hear 
a call to repentance! That is the lost chord in the Barthian 
system in as far as I have knowledge of it. God is for man, 
but only when man is reconciled to God by repentance and 
fai th in Christ. It was Paul who said, "'Knowing therefore 
the terror of the Lord, we persuade men" ( II Cor. 5:11. 
A.V.). Only when we realize that it is a fearful thing to 
fall into the hands of the living God, and understand that 
he is indeed a consuming fire ( Heb. 10:31, 12:29) will we 
feel the urgency of beseeching men to be reconciled to Cod. 
There is no peace, says God, to the wicked! The danger 
of hardening one's heart is very great. God warns against 
it because he takes no pleasure in the death of the wicked, 
but rather that he repent and live. 

It has often been remarked that the question of the 
authority of Scripture is largely a formal one. And there 
does appear to be a shifting of emphasis from what we view 
the Bible to be to the problem of how to understand it. No 
doubt there is a large element of truth in all this. However, 
if the dialogue between M. Barth and Klooster proved 
nothing else it again pointed up the fact that what you 
understand the Bible to be will determine to a large extent 
your approach to and interpretation of it. 

A mere formal acceptance of a dogma of biblical infal
libility and assent to verbal inspiration will not guarantee a 

correct understanding of Scripture. But a truly humble, 
believing acceptance of the Bible as God's Word will have 
everything to do with how we are trying to understand it. 
Therefore, whatever may be our interpretation of the mean
ing of the imprecatory psalms, let us not follow Marcus 
Barth in classifying them as words of mistaken men. Scrip
ture is one and cannot be broken - to give up even these 
seemingly small parts of it as only human words would be 
like opening a hole in the dike to let in a Bood of rational
ism leading to a denial of our historic Christian faith! 

by WI lLI AM J. SCHNEll 
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ARE SEPARATE CHURCH DENOMINATIONS JUSTIFIABLE? 


by NICHOLAS J. MONSMA 

!!DENOMINATIONALISM" is the existence of more 
than one denomination or organization of churches 

side by side. It is found practica11y throughout Christendom. 
The conviction that it is wrong and contrary to Scripture is 
quite general at present. Many. yes, doubtless, the great 
majority appear to be convinced that the situation calls for 
a radical change, and efforts to that end are being put forth 
on a world-wide scale. Considering this trend of opinion it 
may sound strange and dissonant to ask whether denomina
tionalism is justifiable. Nearly everybody seems to think 
that it is not. 

Yet the question must be put. For after all, separate 
ee:clesiastical organizations have existed almost from the be
ginning of the history of the New Testament church. There 
were Montanists and Donatists in the ancient church. There 
were the Cathari and the Waldenses during the Middle 
Ages. After the Protestant Reformation denominations 
began to increase in number. Moreover, denominationalism 
is persistent. Attempts at church union are not exclusively 
modern, but have been made almost as frequently as 
separations occured. Yet even today, with greatly improved 
means of communication and transportation, separations 
occur and the results of strenuous attempts towards union 
are still rather meager. Of course, we agree that such facts 
do not justify denominationalism, but they do indicate that 
the solution to the problem is not simple, and likewise, that 
the question merits serious consideration. 

PARTIES IN THIS DISCUSSION 
In my present discussion of this question I must be 

selective. That is to say, at this time I am not ready to 
discuss the matter with all who are interested. Liberalism 
is very much interested in and occupied with church union, 
yet I cannot discuss the problem of separate denominations 
with theological liberals. 

The reason should be evident. For a fruitful discussion 
a common premise or starting point is indispensable. That 
starting point is faith in God and in the supernatural 
inspiration as well as the infallibility of his Word - the 
Bible. The church must incorporate that VVord, as it were, 
into its very existence and organize itself accordingly. 
Whether denominationalism is justifiable or not does not 
depend upon man's ideas and ideals, but must he decided by 
the Word of God. Liberalism has unscriptural ideas concern
ing the inspiration of the Bible and denies its infallibility. 
Hence there is no agreement belween us concerning the 

premise or starting point, and thus a discussion of this 
matter with liberals would be futile. Of course, 1 would 
be willing to discuss the inspiration and the infallibility of 
the Bible with them. But that is not the specific subject of 
interest in this article. At this time, therefore, I have in 
mind only those with whom I can join in the sincere con
fession that God's Word is not a human product (though I 
acknowledge a human factor in the Bible), but the product 
of divine inspiration, and that it is therefore infallible. To 
all such the basic question is not, Have denominations a 
right to exist alongside each other? but it is rather, Have 
different systems of doctrine, each purporting to be based 
upon and produced by Scripture, a right to ecclesiastical 
embodiment alongside each other? 

THREE TRUTHS 
I trust that it is hardly necessary to state that the Bible 

has not been given to us as a systematic, theological 
treatise. We must go to Scripture, Jabor with it prayerfully, 
and gather information from it which will shed light upon 
the fact and the problem of the denominations. In that 
respect, I think, Scripture supplies us with at least three 
truths. First, we gather from the Bible that ultimately the 
church, fully redeemed and completed, will be one even in 
its outward and visible existence as the church triumphant, 
and though not yet numerically complete, is nevertheless 
perfect in unity now. Second, Scripture teaches that the 
church militant, existing upon earth, is actually one - the 
unity of the church is in a very essential respcct a fact today. 
Third, Scripture at the same time charges believers to 
preserve the unity of the church and assigns this as the ideal 
which it must seek to atttain. AlIow me to enlarge a hit 
on each of these three propositions. 

UNITY IN HEAVEN 
We may suppose that it goes practically without saying 

that in the redeemed and completed church in heaven 
there will be no separate denominations. The separate 
exlstences of denominations pertain to them as institutions 
6rst of all, and not to the church as an organism. The fact 
that here upon earth different institutions (denominations) 
exist, is due to a difference which men have in the concep
tion of the church as an organism. Now in heaven there 
will be a natural and spontaneous unity in the conception. 
of the cllUrch as an organism and the outward and visible 
manifestation of the church will therefore not be variegated, 
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but will he one and the same. In fact the church will then 
as it were be absorbed by the Kingdom, and God will then 
be all in all ( 1 Cor. 15:20-28) . For that reason the church 
as such is not mentioned in Revelation 21, but the holy city, 
the new Jerusalem, the emblem of the Kingdom, is. The 
tabernacle of God shall then be with men and communion 
between God and redeemed humanity will be perfected. 
All destroyers and all destructive and divisive forces shall 
be eliminated, for nothing unclean shall enter into the holy 
city, nor he that makes an abomination and a lie, hut only 
they that are written in the Lamb's book of life (Rev. 
21:27). Moreover, the perfection and the completeness of 
the church is represented in the book of Revelation (7:4; 
14:1) by a wonderfully significant figure of perfection and 
completeness-144,<XlO. 

UNITY ON EARTH 
However, when we turn to the church on earth we find 

that Scripture speaks of its unity in a two-fold sense. It 
speaks of this unity as a fact and at the same time as an 
ideal. 

The church is represented as the body of Christ, which 
is, of course, a unity - an organic whole. The apostle states 
this plainly in 1 Corinthians 12:21, "'Now ye are the body 
of Christ, and severally members thereof." The present 
(indicative) tense is used and the fact stated. This is not 
exceptional, but is a regular presentation in the New Testa
ment (cf. Rom. 12:4, 5; 1 Cor. 10:17; 12:20; Eph. 1:23; 
4:4,5). Hence all separate denominational existences of the 
church notwithstanding, the church is one; it is an organiC 
unit. All who sincerely believe, no matter from which clime 
or time or denomination, are members of the church thus 
.conceived. The unity of the church is, therefore, a fact. 
Christ wrought this unity and we make a regular confession 
of it in the words of the Apostles Creed, "I believe a holy 
catholic church.~ 

But the New Testament also presents the unity of the 
·church as an ideal. It does that in a number of places, as, 
for instance, in Ephesians 4, where the apostle states that 
various offices have been instituted in the church, U ••• unto 
the building up of the body of Christ." This must mean 
that at least in some respects the ideal has not yet been 
.attained - there must still be imperfection and incomplete
ness. Nor i<; this idea exceptional in the New Testament. 

The New Testament speaks of the church "with the 
increase of Cod" (Col. 2:19). The church is to stand fast 
in one spirit, with one soul striving for the faith of the 
gospel (Phil. 1:27). Moreover, the church must give 
diligence "to kcep the unity of the Spirit in the bond of 
peace" (Eph. 4:3). Again, the church is admonished to he 
·of the same mind (PhiL 2:2); have the same love (PhiL 
2:22); be of one accord (Phil. 2:2); speak the same thing 
(1 Cor. 1:10); and be likeminded (I Pet. 3:8). All 
this indicates that there is not only constant danger 
of neglect and/or apostasy, but likewise that perfec
tion has not yet been attained. Perfection has not yet 
been attained so far as the existence and the WOrk of the 
church are concerned, nor has it heen attained numerically. 

"And other sheep I have, which are not of this fold: them 
also I must bring, and they shall hear my voice; and they 
shall become one Bock, one shepherd" (John 10:16) . 

Proponents of church union regularly appeal to John 17 
and insist that an outward, organizational union is 
demanded by that chapter. In verse 11 Jesus prays, "Holy 
Father, keep them in thy name which thou hast given me, 
that they may be one even as . we are" (cf. also verses 
21-35). Since the oneness or the unity here mentioned is 
compared to the union between the Father and the Son, 
or rather, betw'een the Father and the Mediator, it goes 
without saying that this one-ness is above all of a spiritual 
character. Those whom the Father gave to the Mediator 
must face the world with unity of faith and love towards 
the Lord and his truth. Of COtuse, this unity must express 
itself outwardly. However, this outward manifestation is 
not to an organizational unity first of all, but rather a 
spiritual oneness. The prayer of Jesus, therefore, concerns 
6rst of all unity in understanding the truth of God, which 
is the truth of the gospel. After that has been attained unity 
in testimony and confession must needs follow and, there
fore, also denominational unity. John 17 does not disparage 
docb·ine, hut it emphasizes it. It presupposes that there be 
outward, organizational unity only after unity in under· 
standing and in doctrine has been attained." 

SUMMARY 
After having reviewed these Scriptural teachings, we 

conclude that the Bible insists that the church, consisting of 
all true believers, is one in Christ; the unity of the church 
is, therefore, a fact. On the other hand the Bible likewise 
speaks of the unity of the church as an ideal to be attained 
by an ever better understanding of the truth of the gospel 
and by an ever purer faith in and attachment to this truth, 
and, therefore, by the rejection of all error. Finally, we 
conclude that upon the basis of such an improved and even 
perfect understanding of and a pure faith in and attachment 
to the truth of God's Word, the church will work towards the 
outward, institutional or organizational unity, that is, 
towards real church union. 

MERE EXTERNAL UNITY IS NOT TRUE UNITYl 
It is needless to say that with these conclusions we 

disagree with Roman Catholicism as well as with certain 
ideas expressed by many (so-called ) Protestants. 

As is known Roman Catholicism does not only assign 
priority to an outward and organizational unity, but insists 
that this is the essential unity of the church. Though there 
are definite differences among the various orders and sectors 
in the Roman Church, differences which would produce 
separate denominations among the Protestants, the hier
archy forcibly keep such within its imposing outward 
structure. Moreover, this hierarchical organization produces 
doctrines and dogmas, so that the institution is primary and 
the doctrines dependent upon it. Of course, Protestantism 

·See W. Hendriksen, New Testament Commentary, John, vol. II, p. 
356 lE. (Baker, Grand Rapids); R. B. Kuiper, The Glorious Body of 
Christ, pp. 22, 42 (Eerdmans, Grand Rapids); N. 1- Monsm.<l, The 
Trial of Denominationalism, pp. 78, 79. 



sets itsclf against this unbiblical arrangement and insists 
upon the reverse order: the truth of Scripture is primary 
and that truth determines the character and method of the 
organization. For the church is " . being built upon 
the foundation of the apostles and prophets, Christ Jesus 
himself being the chief corner stone" (Eph. 2:20). 

But after the Reformation the church has had to contend 
from within with "latitudinarianism" that is, with a spirit 
of indifference towards the teachings of Scripture. This 
expresses itself in various ways. Sometimes it is disguised in 
a scholarly garb, and other times it sails under the familiar 
but deceptive slogan "No Creed, but Christ." There is, as 
a rule, but one step between doctrinal indifference and the 
subjectivism and relativism of liberalism. Whereas Roman 
Catholicism claims to produce doctrines, latitudinarianism 
depreciates and neglects church dogmas. 

Now it is striking that attempts at church union are, as 
a rule, put forth in the atmosphere created by latitudinaria
nism, that is to say, in that climate which is averse to 
doctrine. We are passing through a period of indifference 
towards truth and doctrine today and it should surprise no 
one that just at this time "everybody" clamors for church 
union. Liberalism and indiHerence towards doctrine must 
make for church union, for outward church union. Liberal
ism can never conceive of a justi6cation for separate 
denominations. But the unity thus obtained is always 
illusory and cannot endure, for it is not an expression of 
true inner unity. It is not the manifestation of the church 
as an organism, of the body of Christ. 

ARE SEPARATE DENOMINATIONS JUSTIFIABLE? 
We say often that the Protestant Reformation re

discovered and thereupon acknowledged the offices of the 
believer. For that reason it had to place the Bible into 
the hands of all believers, without discrimination. The 
Bible was, therefore, translated into the native languages of 
practically all western European peoples. However, when 
all believers were enabled and obliged to read the Bible 
and to interpret it, differences in interpretation arose. These 
differences pertained not only to doctrine, but since 
doctrine determines the manner of organization of the 
church, the differences applied also to church government. 
It is, therefore, easily understood that with the Refonnation, 
or shortly afterwards, denominationalism revived. For 
believers began to interpret the Bible or sections thereof 
differently, and according to the different interpretations 
various practices were adopted and various denominations 
were caJled into being. Alongside the Lutherans the 
Reformed or Presbyterians established themselves. Ana
baptism, and later, upon English soil, Baptists and Metho
dists came into existence. Moreover, these denominations 
developcd into a number of other groups, so that today 
scores of separate church groups exist in our land and 
throughout the world. 

Of course, the question is unavoidable, Can the exist
ence of that great number of denominations be justified? 
Does Christ approve? Can denominationalism pass the test 
of His Word? 

There is no simple answer to these questions. One 
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might be inclined to reason that since the Bible and its 
truth are a unit, and since the church is based upon it and 
must incorporate it in its existence, the church must like
wise constitute a single unit even outwardly and organiza
tionally. However, human beings are involved and these 
are endlessly variegated. Sin has not produced this variety 
in men, but God has created them that way. I have an idea 
that in heaven and with the church in glory these various 
talents and gifts will not only shine forth most brilliantly, 
but that they will also unite in perfect harmony to the 
praise of God. There will doubtless be endless variety amid 
unity and harmony. I think the possibility should also be 
conceded that various races and peoples upon earth win, 
because of the diHerences in soul-structure, express the 
same truth of God differently. The doctrines which we, 
western Europeans, express in our confessional standards, 
will and should be retained, but the wording and even the 
emphases may be different in a different historical situation. 

However, though differences in soul-structure are not 
sinful in themselves, nevertheless these differences are 
doubtlessly employed by Satan to produce misunderstand
ings and disruptions in the church of God. Through the 
effect of sin and yielding to temptations, good gifts and 
talents are often abused. We see in the church one-sided 
views, over-emphases, under-estimations, self-will, pride, 
envy and the like. The damage done by such evils is great 
and shocking. The responsibility and guilt are likewise 
tremendous. However, we should be exceedingly careful 
with our accusations. Surely the so-called "schismatics" 
are by no means always to blame! "Parent bodies" may 
also forsake the truth of Cod and be wholly responsible for 
a given separation. 

PATIENCE IN AN AWKWARD SITUATION I 
I should like to become a bit more concrete and consider 

a situation in which two Christians or two groups of 
Christians arrive at different interpretations of Scripture 
sincerely and conscientiously. I assume that this is the case 
with the Reformed or Presbyterians on the one hand and 
the Baptists on the other. The one believes that God 
requires in his Word that infan ts of believing parents be 
baptized, the other denies this. This contrast produces a 
difference in church government, so that it is well-nigh 
impossible for them to live under the same ecclesiastical 
roof. What should be done in such a case? 

First of all, it seems to me that both parties should 
prayerfully labor that Satan have no opportunity to take 
advantage of the situation - no strange Sre may be brought 
upon the altar. That is to say, speaking positively, they 
should respect each other's sincerity Dot only, but likewise 
continue to love each other for Christ's sake, bearing each 
other's weaknesses. Secondly, they should constantly seek 
to arrive at the proper understanding of the Word of God. 
This should not be done so much by organizing great publie 
gatherings in which audiences are swayed as by a thor
ough and scholarly study of the Bible. Let us remember 
that those who thus labor with Scripture work towards 
actual and real church union more and better than such 
as seek to manufacture union artificially and forcibly. 
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In the meantime we must and may trust Christ, who 
will see to it that all those who are inwardly and spirit
ually one in him, will in his own good time also manifest 
that oneness outwardly and organizationally. Only in that 
way do we give heed to the admonition, "Let each man be 
fully assured in his own mind" (Rom. 14:5). Of course. 
this is not to be an assurance of one's own sincerity or one's 
own determination. but of the will and the truth of 
God. It should be admitted that this may and actually 
does create an apparently awkward situation while the 
process is in operation - a situation which can never satisfy 
fully. To use the same example as above, the Reformed will 
be convinced that his view of baptism will be vindicated at 
the end, and the Baptist will have an identical conviction. 
But both cannot be right. Hence we must wait and labor 
and be watchful lest Satan take advantage of the situation. 

THE BLESSING OF SEPARATION 

In the religious climate of our day it may seem very 
strange to speak of the blessing of denominationalism. For 
today there are those who even go to the extreme of 
depreciating the Protestant Reformation of the sixteenth 
century. Yet I feel sure that all who love the Lord Jesus 
and his truth as well as his church must be thankful that 
throughout history God has seen fit to maintain his truth 
and his church by means of reformations and separations. 
That obviously has been God's method. We learn to ap
preciate that work of God especially by asking, Where and 
what would the church be if there had been no separations 
at all? It may be impossible to answer that question 
definitcly, but we have reason to doubt whether the church 
would still be in existence today had no separations 0c

curred. In this connection I am thinking of the method of 
Cod so apparent in the sacred history of the Old Testa
ment. The holy lineage was there retained and developed 
by regular exclusions of defectors and apostates - think of 
Cain, Esau, Absalom, the ten tribes, etc. Of course, I under
stand that the method of God with denominationalism is 
not identical to that of the Old Testament, but it is similar . 
At the same time we should not fail to realize how serious 
a matter separation is. No one may "play" with the church 
of God. (Sec Calvin's Institutes, Book IV, Chapter I, Sec
tion X.) 

LABOR FOR TRUE UNITYI 

We have admitted that the situation created by denomi
nationalism is awkward. I think all are also able to realize 
that this situation may be especially embarrassing to mis
sionaries. The instruction given by a Reformed and by a 
Baptist missionary, for instance, cannot be identical. What 
impression will this difference make upon unbelievers and 
pagans? What conclusions wiJI they draw? Will they not 
smile at the "vaunted" unity of the teachings of Scripture 
and of all believers? All of us sense the predicament and 
wish that the obstacle could be removed forthWith . How
ever, we know at least two things in respect to this vexing 
problem. First, that the obstacle cannot be removed and 
we ought not attempt to remove it by overriding doctrinal 
differences and by insisting upon "the lowest common 

denominator." Second, we know that though the obstacle 
is serious, yet it not the greatest hurdle a sinner turning 
to God must encounter. The greatest hurdle is ever the 
sincere and heartfelt confession of one's own sin and de
pravity - the cry of the publican, "God, be thou merciful 
to me a sinner." For such a cry and confession all man's 
pride must be humbled and no one but the Spirit of God 
and his grace can enable man to do that. But, I take it, 
after the Holy Spirit has wrought the miracle of regenera
tion and of faith in the heart of a sinner, he will also enable 
him to accept for the time being the "awkward" situation 
of denominationalism. 

In the meantime we must continue to labor not from 
the outside to the inside, but the reverse, from the inner 
spiritual unity to the outer organizational unity. We must 
not "put up" with the situation. but we must labor, " ... till 
we all attain unto the unity of the faith, and of the knowl
edge of the Son of God, unto a fullgrown man, unto the 
measure of the stature of the fullness of Christ ... " (Eph. 
4,13 ). 
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UNDER CHURCH SPIRES 

no 

GREATER 

ISSUE .. . 

by PETER Y. DE JONG 

NO GREATER ISSUE . . . • 

I N The Church l1erald, official organ of the Reformed 
Church in America r Dr. Louis Benes gives his convic· 

tion on the basic issue which faces every Christian church 
in our day. 

The most important issue before the Church in this 
mid-twentieth century is not whether our church or· 
ganizations are flourishing financially, or whether our 
numbers are increasing and we are building new con
gregations as fast as the population grows, or whether 
denominations are merging as fast as some would have 
them merge. The over-arching question is this: Does 
the Church and its members believe the Word of Cod 
and live in obedience to its authority? 

This is the kind of plain talk which the church sorely 
needs. We believe this is the challenge with which Cod 
expects every minister and elder in the churches to con
front people today. 

TODr ... ....... T DIIMP" A~'; I 10....~ 


IS THE CHRISTIAN FAITH REALLY RELEVANT? ••.• 

Our age prides itself on the apparent revival of religion 
which has swept across the nations since World War n. 

We need only mention the spate of best·sellers which in 
one form or another allude to religion and religious prob
lems. Or we may point to the all-time high in church 
membership which characterizes the United States and 
certain other lands. Or we may urge the popularity of the 
preaching missions of Billy Craham. All these seem to in· 
dicate that modern man is religious. 

But this should not strike us as strange. 

All men are religious, incurably religious. How could 
this be otherwise, since Cod has created man in his own 
image and still maintains his sovereign claim on all of life? 

The question is not whether man is religious; rather, 
whether the religion to which he professes loyalty is true or 
false. Studying the fruits of much that passes for religion 
today, we can hardly feel encouraged. Too much of it, 
despite lofty pretensions and practices, seems pretty ir· 
relevant to man's life and labors. It is seldom productive 
of that whole·souled devotion which the God of the Scrip
tures demands. Much of this stems from an appalling ig
norance of Christianity's "totalitarian" claims. At best 
people want to serve God with only part of their lives. 
That reluctance to complete surrender lies at the root of 
much "irrelevant" religion today. It no longer speaks with 
conviction : it has no program for all of life. 

Some decades ago the lines were more sharply drawn 
than today between the true and the false. The funda
mentalists insisted on Christ as "'Savior," although usually 
limiting his divine claims upon us to the response of the 
individual soul in isolation from life. The modernists made 
much of Christ as ''Lord,'' pressing for a transformation of 
society without being bound to the Christ of the Scriptures. 

Now we live in a different climate. Nearly everyone 
who claims to be Christian speaks of acknowledging Christ 
as "both Savior and Lord." In many quarters, however, 
these terms are not explicitly defined. That's why when two 
say the same thing. we often discover that they do not 
mean the same thing. It is this vagueness which befuddles 
the man in the pew and on the street. This vagueness, so 
characteristic of most preaching and writing that wants to 
pass as Christian, is to blame for making Christianity seem 
so irrelevant. 

In two articles on lhe Relevance of the Christian 
Faith" Dr. Paul C. Schrotenboer tackles the problem. 
These appeared recently in Christian Courier, a magazine 
devoted to the interests of Canadian Calvinistic youth. 
Herein he says things which bear repeating from every 
pulpit, in every seminary classroom, and behind every 
teacher's desk in church and school. 

Having defined carefully both Christ's Saviorhood and 
Lordship, hc presses home the point at issue : 

We should see that Christ is Lord and Saviour to
gether. His lordship and saviourhood limit and qualify 



each other. Since he is Lord, faith in him is not the 
e],,'Pression of my autonomous choice, but a surrender. 
Faith means I bow my head, for it is a capitulation, 
not an achievement. It is Dot of such a kind that one 
can give it to a friend. Only God can give it for he is 
Lord, Lord of life and Lord of the heart of man that 
either believes or disbelieves. 

Since Christ is Saviour, I raise my head again, not 
to rebel against my new master, not to proceed in my 
own strength, but to live the new life I have in Him... 

The difference of the Christian life is Christ. He 
puts his hand upon our shoulder and sets his demands 
upon us. He is our Lord, and as such he rules. fie 
calls us to live our life of faith in constant fellowship 
with him and in unswerving loyalty to his Word. He 
lays claim to our time, our work, our study. He lays 
claim to learning itself. It too needs him as Saviour and 
Lord, not just to save those who teach and study but 
to refonn and redeem their teaching and studying. As 
Saviour he gives us the new well-spring of Hfe, the 
hidden fountain out of which all issues flow. As Lord 
he calls us to draw all our strength from this new life, 
the life of him. He caUs us to love him in obedience 
with our whole heart and mind .. .. 

Precisely such a Savior and Lord is proclaimed by the 
gospcl. And because he alone can meet our specific needs 
at every point of our existence - whether we realize this or 
not - Christ alone is truJy relevant. Only in proportion as 
we surrender to his claims, however, will we see and ex
perience his relevance. One has to be "on the inside," so 
to speak, to know this. And that reqnires fai th, unhesitat
ing and unconditional faith in Christ who himself said, 
'1f any man willeth to do his will, he shall know of the 
teaching, whether it is of God, or whether I speak from 
myself" (John 7,17). 

ACADEMIC FREEDOM IN CHURCH·RELATED SCHOOLS . .. 

Last summer Dr. Ralph Elliott was dismissed from Mid
western Baptist Seminary. His views were judged con
trary to those championed by the majority in thc Southern 
Baptist Conven tion with which both he and the seminary 
are affiliated. 

At that time this column noted the impasse to which 
those churches were fast coming. They are strongly con
servative and yet refuse to be crecdaUy bound. Tllis to
gether with their independentistic church polity makes it 
hard for them to disfellowship anyone on the basis of his 
beliefs. It seems that the Southern Baptists will have to 
face the question honestly whether church fellowship can 
really be maintained without the adoption of some fonnal 
statement of doctrine. 

The matter of Dr. Elliott, however, is by no means 
settled. 

This could hardly be expected. Seemingly there are 
those in the churches eager to have him reinstated. This 
would mean a vindication of hi s views or, at least, his 
right to teach them in the seminary in the name of "aca
demic freedom." 

On this issue the editor of The Presbyterian Journal 
writes in a sobering and straight forward article. It deserves 
the careful attention of all those who are professors, trus
tees or supporters of church-related schools founded on the 
historic creeds of the church: 

The issue of "academic freedom" is rapidly becom
ing a major one. In some denOminations there is no 
greater. A poll of 30 Baptist editors - for instance
placed the dismissal of Dr. Ralph Elliott from Mid
western Baptist Seminary, and the appointment of a 
special committee by the 1962 Southern Baptist Con
vention to re-study its statement of faith , as the two 
top news stories in 1962. Both stories had to do with 
the issue of academic freedom. 

Dr. Elliott was dismissed from the seminary on ac
count of his book, The Message at Genesis, which 
allegedly treats Biblical history lightly. His dismissal 
was hailed as a victory by conservative voices in the 
never-ending struggle between liberal and conserva
tive elements which is going on in all Churches today. 

Unfortunately, the outcome of the incident is not 
yet clear. Although the action against Dr. Elliott was 
supported by most state conventions we heard from, 
the liberals - mostly the academic community in this 
case- have shown no intention of letting it go at that. 
While the conservatives rest on their oars, confident 
in victory, the campaign to discredit them gradually 
increases in vigor and will probably win out in the 
end. 

Conservatives are notoriously like the hare in the 
fable of the tortoise and the hare. They get excited 
but tend to relax just as easily. The liberals, on the 
other hand, patiently keep up their subtle pressures 
until the resistance is overcome. 

Latest development in the Elliott case is a paper 
signed by 37 religion professors in eight Southern 
Baptist colleges, condemning the seminary for "sacri
ficing" its "integrity in Biblical scholarship" and "de
nying" the "'seminary's freedom to interpret Scripture 
under the authority of Christ in Scripture" (which 
usually means, "the right to teach students to mistrust 
people who take the Bible to mean what it says" ). 

We can predict the outcome of this controversy with 
a fair degree of assurance. Dr. Elliott will be reinstated 
- or elevated to something better - the book will be 
brought out by another publisher and will become an 
approved text in schools and colleges. The whole Bap
tist denomination, which supported his dismissal, but 
which ran out of steam as soon as he had left the 
seminary, will stand by helplessly wringing its col
lective hands ..... 

The account is, indeed, straightforward. The prophecy 
is sobering. But things have happened too often this way 
in many denominations who support church-related schools 
for anyone to hope for anything else. Conservatives may 
bluster for a while whcn truth is undermined in the name 
of "academic freedom," but usually their attention is quickly 
distracted from the principles at stakc by an appeal to or 
against the personalities involved. And nobody likes to be 
branded as a a"peace-breaker," least of all in the church of 
our Lord Jesus Christ. 



CATHOLIC rletUue 

AND 

'P~ MISSIONS 
by 	ROGER S. GREENWAY 

FROM A MISSIONARY standpoint, Catholic Action 
poses a problem. The governments of younger nations 

are still in the infant state of free and democratic develop
ment. Political parties are numerous, and racial-religious 
pressure groups complicate every issue. In many of the 
newly independent countries it is not yet certain whether 
democracy as it is known in the West, will survive for very 
long. Extremists from both the Communist Left and the 
Nationalist Right threaten to topple the democratic govern
ment institutions. In the midst of this unstable situation 
stands Catholic Action, organized and vigorous, with cha
meleon-like characteristics which make it difficult to identi
fy, oppose, or evaluate. 

Protestant missionaries and church leaders cannot be 
indifferent to Catholic Action since in the minds of non· 
Christian nationals, Protestants are often identified with the 
Catholics in "what the Cluistians are doing." Moreover, 
Protestant laymen sometimes join with Catholic Actionists 
in undertakings even as serious as an attempted overthrow, 
by violence, of the existing government. Sympathy and 
admiration for Catholic Action is frequently expressed by 
Protestants whose convictions on other subjects place them 
far away from Catholicism. The Protestant leader, con· 
sequently, is obllged on various occasions to express an 
opinion regarding Catholic Action when often he does not 
feel qualified to do so. 

The aim of this series of articles is to define and describe 
the character and operation of Catholic Action, with special 
attention given to the official pronouncements of Rome in 
regard to this movement, thereby safeguarding ourselves 
from the accusation that we are describing a kind of "Cath
olic action" which does not really exist. From this inquiry 
we seek to answer the question: Does Catholic Action con
stitute a menace to democratic governments in countries 
where Catholics are a small but unified minority and where 
Catholic Action is vigorous? 

It is important to recognize immediately that Catholic 
Action is "a whole made up of varied, adaptable and 
alterable organizations .... Even looked at in its most 
general aspect, its common denominator, Catholic Action 
is very diverse, with various possibilities and opportunities 
for its members."l Our examination of Catholic Action will 
be along broad lines and will take into account the attitude 
of the non-Christian national. In this series of articles, we 
wiU take up four main propositions which will progressively 
lead us to the answer of our initial question. 

T " 

Proposition I: Catholic Action is the Mission Work of th~ 
Roman Catholic Laity under the direction of the Hierarchy. 

Pope Pius XI, in 1927, gave Catholic Action its classic 
definition when he called it "the participation of the laity 
in the apostolate of the Church's Hierarchy."2 The Pope 
went on to say that his opinion had been "delivered after 
due thought, deliberately, indeed, and one may say not 
without divine inspiration."3 By this statement Pope Pius 
XI 'canonized' the strict meaning of Catholic Action. 
Broader definitions may be given, and indeed Pope Pius' 
successor, Pius XII, preferred more broad and inclusive 
descriptions. Nevertheless, Pius XI plainly stamped the 
Catholic Action movement as belonging to the lay apos· 
tolate and having its meaning and direction determined by 
the Hierarchy of the Church. 

"Aposto!ate" means mission. The Greek word from 
which "apostolate" is derived, means "to send," and in 
Christian tradition this term has come to have a special 
reference to the work of evangelism. It is important to 
observe that in Roman Catholic thought, the Great Com
miSSion, as given to Peter and the Apostles, is restricted to 
Hierarchy and is not directly applicable to an Christians in 
general. Newman says: 

. . this special mission to spread the Gospel was 
given by Christ to the twelve and to them alone. In 
giving it He was Dot speaking to His followers in 
general; it is not the business of all Christians, at least 
in the same way. In other words, what is called the 
'official apostolate' in the Church was assigned solely 
to the Apostles and their successors. To them alone 
Christ communicated the powers necessary for spread
ing the Gospel - the powers of teaching, of ruling, of 
sanctifying. It was to them that He addressed the 
command to go and "teach all nations, baptizing them 
in the name of the Father and of the Son and of the 
Holy Ghost."4 

Now we can see why Pope Pius XI spoke of the 
"apostolate of the Hierarchy" and not of an apostolate of 
the laity or an apostolate in general. The laity, according 
to Roman Catholic theology, have no mission mandate of 
their own. The apostolate belongs to the Hierarchy, and 
specifically, to the bishops. The bishops are the successors 
of the Apostles to whom Christ gave the command to 
evangelize the world. Laity participate in the work of 
the Hierarchy, thereby sharing in the apostolate which 
belongs to the institutional Church. "The lay aposto]ate is 
of service to the apostolate of the bishops, having no in
dependent raison d'etre of its own."S 

There is a real danger, and Catholic leaders recognize 
this, that the emphasis upon the bishops as being the sole 

1. 	 Yves M. J. Congar, Lay People in the Church (Wesbninstcr, 
Maryland: Newman Press, 1957) page 361. 

2. 	 Pope Pius XI, Discourse to Young Women's Section of Italian 
CatllOlic Action, March, 1927. Quoted by J. Newman, What is 
Catholic Action? (Wesbninster, Maryland: Newman Press, 1958) 
p.38. 

3. 	 Ibid. 
4. 	 J. Newman, What i$ Catholic Action? (Westminster, Maryland: 

Newman Press, 1958) p. L 
5. 	 Newman, op. cit., p. 3, quoting C. K. MUlllhy, The Spirit of 

Catholic Act ion (London : 1943). 
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recipients of the apostolic mandate may leave the laity with 
a feeling that they have no part to play in missions. Popes 
and leading spokesmen for the Hierarchy have made it 
plain, however, that in their opinion many avenues do exist 
by which the laity can help in spreading the Gospel and 
defending the Church of Christ, which they identify with 
Rome.6 All laymen are obligated to unofficial apostolic 
work, and in addition, when bishops make special requests 
for organized lay activity it takes the form of a certain 
'participation' in the official apostolate of the Hierarchy. 
Lay activity which is specifically directed and planned by 
one or more bishops is called '"mandated'" Jay apostolate, 
and it is this form of Catholic Action that is looked upon 
with the most favor by the Hierarchy. 

While on the one hand the Hierarchy of Rome is 
desirous that laymen feel that they have a place in the 
apostolic activity of the Church, nevertheless the lines of 
demarcation are clearly drawn so that the laity will not 
overstep the limits which Catholic theology determines. 
A definite fear is evidenced on the part of some Catholic 
clergy that Catholic Action tends to allow laymen to get 
out of hand. The authority of the Hierarchy is emphasized 
in a number of Papal and quasi-official pronouncements by 
the Hierarchy. Newman says: 

Laymen have neither the duty nor the right to start 
official organizations on their own initiative. Indeed 
they could not do so even if they tried. Unless they 
are accorded this status - by an individual bishop for 
his own diocese or by all the bishops for a whole 
country - lay organizations cannot claim to act in the 
name of the Church as institution.' 

All Catholic Action, and particu1arly that of the "'mandated" 
variety, is subordinate to the Hierarchy and is under its 
direction. Each bishop governs his own diocese and his 
permission is an absolute requirement before any Catholic 
Action movement may begin in that diocese. Pope Pius XI 
said: -rhe right and the duty of establishing Catholic Ac
tion, of organizing it and of directing it in his diocese, per
tains to the bishop."s This is an essential point to remember 
and it must not be forgotten in our later discussion of the 
Hierarchy's responsibility for the concrete activities of 
Catholic laymen. 

Not only does the Hierarchy permit and direct the 
affairs of organized Catholic Action within each diocese, 
hut there is also actual participation by the clergy in the 
Catholic Action programs. Priests are urged to regard this 
a!> part of their duty. Ln his Encyclical Fermo Proposito. 
which dealt with Catholic Action, Pope Pius X said; 

Let the clergy exert itself to improve, within the 
the limits of justice and charity, the economic condi
tion, too, of the people, favouring and promoting all 

6. 	 The identi.Gcation of Christ and the Church or Rome is a basic 
concept in Catholic Action thinking. The lay apostoiate is "mis
sionary" in tll llt it aims at extending the influence of the HI
erarchy and its teaching. 

7. 	 Newm,a.n. Ibid., p. 53. 
8. 	 Pope Pius XI, Letter to the Bishops of the Philippines, 18th 

Januaty, 1939. 

institutions that lead thereto ... Thus the assistance 
of the clergy in the works of Catholic Action has a 
sublime and religious aim in view.9 

Moreover, the Papal Encyclical, Ubi Arcano, says that 
Catholic Action "must be considered by priests as a 
definite part of their ministry, and, by the faithful, as a 
duty of the Christian life,"tO 

Tn the matter of assisting in the work of Catholic 
Action, parish priests act as the agents of the bishops. The 
priests are closest to the people, and they are the nearest 
interpreters of the ecclesiastical teaching. Parish priests 
play quiet but important roles in every Catholic Action 
program. 

We have seen how the Hierarchy keeps a firm hand on 
the affairs of Catholic Action. This control stems from 
theological formulas which are authoritative and unchange
able. They involve the entire conception of the Church. 
and the role and status of Hierarchy and Laity, within the 
Roman Catholic system. 

Someone might well ask, On what basis is the laity 
under obligation to involve itself in an apostolate which 
belongs essentially to the Hierarchy? This question was 
answered at the First World Congress for the Apostolate 
of the Laity, which met at Rome in 1951. There the follow· 
ing four grounds were given for lay apostolic endeavour: 

(a) Membership in the Mystical Body of Christ implies 
responsibility for the welfare and growth of that Body 
throughout the world. 

( b ) Reception of the Sacrament of Confirmation fits 
the recipient for apostolic work. He now enjoys the in
dwelling of the Holy Spirit, and increase of sanctifying 
grace, and these combine to form the source of apostolic 
zeal and ability in the faithful CatholiC. 

(c) The Implications of Charity. which obligate the 
recipient of Cod's love, to show that love to all men. God 
loves unto the salvation of the world. Out of gratitude for 
that love revealed to us, we should seek our neighbor's 
good, not only in his material needs, but even more in his 
spiritual poverty. 

(d) The requirements of the Church, its Popes, bishops, 
and councils, are plainly directed toward making the laity 
understand its obligation to strive for the salvation of all 
men by bringing them into the fold of the Church.l t 

It is with organized Catholic Action that we are mainly 
concerned, but Catholic writers have made it plain that aU 
laymen, men and women, have a role in apostolic activity. 
One's personal example, fam ily living, quiet testimony - all 
form a part of the lay mission to the world. No Catholic 
should regard himself as being free from responsibility. 
But if at aU possible, the Catholic layman should engage 
in some form of organized, specific, form of apostolic work. 
The Hierarchy depends on this official Catholic Action to 
extend its influence most effectively in society. 

9 . 	 Luigi Civardi, A lIi(l llool of C(lt/toiic Action (New Yon.:: Sheed 
& Ward, 1943), p. 176. 

10. Ibid., p. 179. 
11. Newman. Ibid., page 7 and rollowing pages. 
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THE INWARD DESTRUCTION 


OF THE CHRISTIAN CHURCH 


by E. A. PERESZlENYI, M.D. 

ONE COULD HEAR in Hungary two entirely contra
dictory statements on the Soviet Union until the end 

of World War II: (1) that the Communists imprisoned, 
tortured and ki1led the Christians (especially the derics); 
and (2) that there was full freedom of religion and the 
church had lost only her secular power. 

Having been in an induction center during the war, 
I questioned the returning soldiers who unanimously con
firmed the first statement: namely. the extermination of 
Christianity and misuse of churches as warehouses or 
stables. 

Under increasing German pressure, Stalin had to change 
his tactics with respect to the church to secure foreign aid, 
to gain the moral support of the church, and to win 
Western friends to the cause of Communism. The strategy 
remained the same; only the tactics changed, and the 
inward destruction of the church began. 

During the occupation of Hungary, special orders were 
given to the looting and pillaging Soviet troops to hold the 
churches and clerics in exceptional respect. Clerics were 
invited to continue their work, and the authorities were to 
grant financial aid to the church just as before. Neverthe
less the Soviet troops violated large numbers of the Hunga
rian women, including nuns, deaconesses and wives of 
ministers. I have direct knowledge of the following cases: A 
nun of Siklos was delivered of her baby in the Mohacs 
County Hospital. Three Lutheran deaconesses were vio
lated in Budapest, one of them contracting syphilis. The 
wife of a Reformed minister also contracted a violent 
infection of syphilis. Bishop Baron Apor was shot to death 
in his heroic attempt to prevent the violation of forty high 
school girls. 

THE POLITICAL SITUATION 
It is imperative that the political situation following 

the Soviet occupation of the country be depicted in order 
to comprehend what did happen to the church herself. 
With the Soviet troops, 160 Moscow-trained Hungarian 
Communists returned from the Soviet Union to re-establish 
the Communist Party. The Party was made up of a few 
old Communists, adventurcrs, criminals, Nazis (to escape 
the retaliation) and Jews (partly through gratitude, partly 

because of a false feeling of insecurity). Their indoctrination 
took three years. Meanwhile, other really democratic 
parties obtained permission to re-establish their organiza
tions, having been outlawed during the German occupation. 
They were free in any insubstantial matter but Soviet 
interference immediately occurred as soon as any essential 
question emerged. Their mere existence was useful for the 
Soviet Union: (1) for the Soviet Union could refer to them 
as the evidence of fulfilling her obligation to the West; 
(2) while permitting the organization of a few parties, tbe 
whole political life of the country remained under Soviet 
control; (3) the non-Communist parties had to carry out 
Soviet orders, thus the Communist Party avoided unpopular 
activities. In other words the Leninist doctrine prevailed: 
first democracy, next proletarian dictatorship. 

Paranel to the development of the Communist Party, the 
disorganization of other parties went forward. The Commu
nists declared the leaders of the other parties to be rightist 
reactionaries, and their own parties had to expel them. Peo
ple in any leading position were compelled to enter the 
Communist Party. Otherwise they not only lost their posi
tion, but could not work for years. All these were performed 
according to Lenin's tactics, namely, the Communist Party 
must not fight openly against all its enemies. "Pick out 
the main enemy and overcome that in alliance with the 
rest of your enemies. Having overcome your first enemy go 
on one by one in the same way." Thus every non-Com
munist party was dissolved in three years and the Com
munist Party remained alone on the political scene of 
Hungary. 

Exactly the same principle was applied to the church. 
Dissatisfied persons and groups were encouraged and 
bribed to attack the leaders of their denominations. While 
the church did not get pennission to edit aU her former 
weeklies and magazines, such groups were much favored 
and got not only permission but financial aid at the same 
time. Their frightened leaders were repeatedly forced to 
declare their loyalty to the people's democracy and the 
Communist Party killed two birds \vith one stone, namely, 
the statements won friends for the Communist Party and 
enemies for the church leaders as well. The bishops :md 
seniors (elected for ten years) were both attacked and 
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enticed by Communist newspapers and by functionaries of 
the Communist Party ..... No more trouble, Sir, just take a 
definite stand for democracy and peace" . . . and one 
circular was issued after the other. One of them suggested 
the resignation of those elders who were engaged in 
politics antagonistic to the Communist Party. This resulted 
in thc ousting of the educated elders, and the church was 
maimed by losing her most capable laity. An atmosphere 
of constant fear was created by the political police. One 
might read day after day about "conspiracies" as scores of 
educated people were arrested, tortured, beaten and 
imprisoned from five to twenty years. Many of them werc 
hanged or died of maltreatment. 'Their corpses were cre
mated or destroyed by concentrated sulfuric acid. 

"CLERICAL CONSPIRACIES" 
In each case of "conspiracy" the aristocracy, the old 

anny, police and clergy were equally represented. The 
Communist Party endeavored to prove through this means 
the old Communist accusation, that religion was nothing 
else but "opium" (given to the workers by the capitalists 
for the sake of easier exploitation), and clerics were simply 
agents of capitalism. Consequently, clerics were always 
charged with political "crimes." They were tortured and 
beaten, in certain instances treated with mescaline (a dmg 
which causes arti6cial schizophrenia) until they confessed 
things that they had never done. Cardinal Mindszenty's 
case is too well known. Roman Catholic Archbishop Grosz 
had to share the primate's fate. Only God knows the 
actual figu res of bow many Roman Catholic priests and 
monks were imprisoned or executed. I know of people 
living near the prison of the military department of the 
political police who witnessed the hanging of nuns. Bishop 
Turoczi, president of Christian Endeavor in the Lutheran 
Church, was sentenced to five years for supporting the 
F inns when the Soviet Union waged war against them in 
]939-40. Bishop Ordas, vice president of the World Alli
ance of the Lutheran Churches, and Rev. Kekken also 
served prison tenns for "smuggling currency," but actually 
for opposing the secularization of the Lutheran elementary 
schools and high schools. Dr. Vatai, a private docent of 
theology, and Dr. Geza De Kadar, a young lawyer and 
leader of the Soli Deo Gloria student organization, were 
sentenced to threc years. Dr. Count L. Teleki, the presi
dent of the YMCA, was released only during the revolution 
in 1956 and was arrested immediately thereafter. Rev. 
Pogyor, a minister to the YMCA, died after about ten years 
of imprisonment. Prof. Dr. Makkai, fanner bishop in 
Transylvania (now belonging to Romania with half a million 
Hungarian Refonned people), Dr. D. Fonyad of Monor, 
former minister to the Soli Deo Gloria Alliance, and Dr. L. 
Dobrossy of Szombathely, fOlmer missionary to Moslem 
Turks in Bulgaria, were also arrested. 

Signi6cantly enough, the secularization of the elemen
tary schools and high schools took place overnight as one of 
the last acts of the non-Communist Parliament shortly be
fore the Communist take-over. Naturally it was demanded 
by the Communist Party, and the leaders of the democratic 
parties had to yield. The teachers were welcomed by the 

State, if they conformed to the people's democracy. Those 
who did not do so could not find jobs for about a year; latcr 
they might work as unskilled workers with bricklayers. By 
the way, that has been the prospect for everyone who openly 
refused to conform to the basic principles of the "People's 
Democracy." The only exception was made to doctors and 
engineers, who are desperately needed. 

All religious education in school was consequently 
abolished, and children who attended Sunday school were 
persecuted, often being prevented from gaining secondary 
education. Parents who sent their children to Sunday 
school lost their positions in many instances. 

All the above mentioned, well-designed campaigns of 
the Communist Party were precisely performed by the time 
they overthrew even the semblance of legality and an
nounced that the "'People's Democracy" is, in fact, the dicta~ 
torship of the proletariat. 

THE SEDUCTION OF THE CHURCH 
Meanwhile there was an insidious attempt to win the 

clerics over to the cause of the "people's democracy." 
Functionaries of the Communist Party by enticement, 
bribery and threats made the clerics realize that they had 
to choose behveen the support of the so-called "great 
constmctive work" of tile Communist Party or resignation 
from their ministry. Rev. Gyu]a Nagy, another ministcr 
to the YMCA. resigned and became an electrician. 

The government sought concordats or agreements with 
the various denominations. People were first hopeful that 
the period of anarchy and complete confusion had come to 
an end, but no sooner had the delegation of the Reformed 
(Presbyterian ) Church engaged in negotiations than it 
turned out that the word agrefmWnt means absolute sur
render in the Communist dictionary. 

One of the four synods of the Refonned Church had to 
merge into another, thus the Communist Party got rid of 
Bishop Dr. A. Enyedy. Bishop Dr. L. Ravasz, the president 
of the General Assembly, the religious genius, former 
professor of homiletics, the refonner of Hungarian preach
ing, the vice president of the World Alliance of Reformed 
and Presbyterian Churches, had to choose between resigna
tion and arrest. He was replaced by Rev. Bereczky (a 
fonner evangelist, and spokesman of the resistance move
ment to Admiral Horthy during World War II). who proved 
to be the Hungarian Niemol]er, that is, he was as weak 
against the Communists as he had becn firm against the 
Nazis. Bisbop Dr. Imre Revcsz, the famous church his
torian, was replaced by Dr. J. Peter, former assistant 
minister to the llcthesda Hospital and later secretary to 
the presidents of Hungary in the late forties. First he 
h<'ld to be elected as a minister and a few days later was 
elected as the bishop of the "Calvinist Rome," that is, 
Debrecen. Both Jay presidents of the aforcmcntroned 
synods were sentenced to long imprisonment. Therefore, 
Mr. R. Kiss, Undersecretary of State for Home Affairs, a 
member of the Social Democratic Party, and Dr. F. Erdei, 
Minister of Home Affairs, a writer and well-known infidel, 
so-called "fellow-traveller" of the Communist Party, were 
"elected" as presidents of the synods. Election means in 
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the Communist dictionary that they have their own 
nominee, and he must be elected by all means. Either the 
Communist Party frightens all the other nominees by 
threatening them with jail if they will not withdraw, or the 
State Dcparbnent for Church Affairs does not confinn the 
election. I know of only one single case when the Kirk 
Session (made up of workers) did not accept the nominee 
of the State. As the Communist Party did not want to put 
these workers in jail, they eventually got a fine Christian 
minister. 

All the seniors ( heads of the counties) were screened, 
tlnd many of them were fo rced to resign sooner or later, 
bcing threatened with the deprivation of their pensions. 
Subsequently, all the ministers were screened as to whether 
they accepted the "people's democracy." Elderly ministers 
had to retire and live on the equivalent of $15 a month; 
young ministers had to leave the ministry. The same 
happened to anyone who refused to take the oath on the 
Communist constitution of Hun gary. Ministers were un
expectedly and repeatedly screened and had to resign if 
they did not conform to the official line of the new bishops. 
This was the case of Hev. De Boruss, who became a 
lamp-shade maker rather than bow. Dr. S. Kalman, a 
dedicated senior, was forced into one of the worst congre
gations in the country, where he and his old wife literally 
starved. Senior L. Bako of Szeged had to go into a remote 
"ilIage. Rev. K. Dobos, son-in-law of the late Bishop 
Agoston (head of the Hungarian Reformed. Church in 
Yugoslavia), a fai thfu l servant of the Lord Jesus, was also 
sent into a remote village. Rev. De Farkas of Kaposvar 
had to retire when he was only 45 years old. 

SHAMELESS SHEPHERDS! 
Till then, the worst part of the ministers - a small 

minority - realized that their great chance had arrived. 
They outbade each other in declaring conformity and 
loyalty to the impetus of the huge and constructive work of 
the "people's democracy," that is, to the Communist Party. 
The Communist Party willingly accepted their services as 
informers and executors of its policy. People call them 
peace-ministers, peace-priests, peace·bishops, for their 
favorite topic is not the Gospel but "peaceful co-existence," 
which simply means to yield to any Soviet demand. 
The greater a traitor one is, the larger the congregation that 
has to elect him. Just another example: The senior of 
Budapest, Rev. Fekete, knew that an elder formerly was a 
rightist. When the session did not want to accept the 
senior's nominee, he threatened that elder with the political 
police. The elder committed suicide and the nominee was 
elected. 

A minister, a close fr iend of mine, said once, "Speaking 
with my superiors, I always feel that in fact I speak with 
a representative of the political police." Rev. Trombitas, a 
senior near Budapest, received an assistant minister who 
complained of being unable to accept the policy of the 
bishops. The senior confided that he was not able either. 
In a few weeks, Senior Trombitas had to retire and the 
assistant pastor, Hev. Mezei, became his successor. Senior 
Toth of Szekszard declined to resign when Bishop Bcreczky 
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demanded his resignation. Next morning, he yielded to the 
political police ... Senior A. Komjathy, a favorite of Bishop 
Bereczky, got the follOwing instruction after his election: 
"Let the ministers speak for half a year until you learn 
their political conviction. Then you may start purging." 

There was a major attempt to out-vote Bishop Bereczky. 
The political police, however, arrested Rev. B. Pap of 
Kareag, the head of the plot (who had his post-graduate 
training in Princeton) and he has not heen released since 
then. Senior Szabo of Budapest had to go into a small 
village near the Soviet border. 

The intimidated members of the Ceneral Assembly, 
many of them active traitors, then voted for the closing 
down of nvo of our four seminaries. Both the seminary in 
Sarospatak and the one in Papa were approximately 400 
years old . The synod of Papa offered to guarantee all the 
expenses of the seminary for the pretext was financial. 
The seminary of Sarospatak was a center of revival, and 
that wa'i unbearable to the Communist Party. The same 
session of the General Assembly also voted for the dis
banding of our deaconesses and deacons. 

RELIGIOUS RESTRICTION 
All the Christian organizations were dissolved. For 

example, the Christian Endeavor was branded as an agency 
I)f American spies. The Soli Deo Gloria student aUiance 
was charged with rightist policy. The YMCA and YWCA 
were declared as "unnecessary" by the peace-bishops. The 
Society for Foreign Missions and the Good Shepherd 
Jewish Mission were also dissolved. Approximately 50 
orphanages and old people's homes of the Reformed 
Church were secularized. All the Christian publishing 
houses were secularized, too. There is no religious litera
ture edited, except one or two books of the peace·bishops 
glorifying the regime. There is only one religious weekly, 
the Reformatus Egyllaz (Reformed Church). Ministers or 
priests must not visit hospitals or prisons. Prisoners 
were deprived of their Bibles right away. There are no 
Bib1es or hymnbooks available, for there is no paper for 
books like that. A dying person in a hospital may call a 
cleric if he can write an application. 

Every minister is con6ned to his own congregation and 
must not preach anywhere else. It is almost impossihle to 
have a guest-speaker, for he must have the pennission of 
the senior of the country. The latter is responsihle for the 
guest-speaker. As a result of this restriction, there are 
practically no revival meetings any longer. There is some 
possibility for Sunday school, but the children run the risk 
of later deprivation of secondary education. Also, it is held 
in cold church buildings in the winter. To touch the 
teenager is the greatest offense. Men and women serve 
prison tenns for pursuing religious education in privnte 
homes. Christian students ure either barred from college 
education or expelled, as it occurred in the College of 
Horticulture in Budapest to 11 students in the early fifties. 

How does the church live and how does she survive 
under those circumstances? If a minister is faithful to the 
Lord Jesus and to his congregation, he still has one or two 
services on Sunday and usually a Bible class on a weekday. 
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He may hold as many services as the congregation had 
before the concordat with the State. New-born ministers 
may preach the risen Lord on those occasions. Never
theless, they have to buy those possibilities by reading 
four to six circulars of the peace-bishops a year. Sometimes 
they omit reading them or do it quickly and monotonously, 
indicating their disagreement that way. They must also 
take part in a few peace-rallies a year, so as Dot to be 
declared an "enemy of the peace and agent of the American 
imperialism." They have to cncourage their congregations 
to vote at the time of elections, though everybody knows 
that not to vote for the official list involves immediate 
notice and unemployment (without aid) for years. Ministers 
are utterly poor, shabby, often ragged and undernourished. 
In many cases, they have to plow to eam their living. 
Clothes and fuel are almost insurmountable problems to 
them. Ministers' children are rejected from college educa
tion as a OIle. Peace-ministers, however, often get financial 
aid from the State according to their "'merits." Bishop 
Dr. Peter received 7000 Florins, five to six times more than 
the monthly salary of a minister. 

And the congregation? We roust consider that the 
people are extremely tired of working very hard six days 
a week and for very little wage. One salary is not enough 
for a family, thus women are forced to work also. The 
housework itself is much hardcr there, for there are no 
electric appliances whatsoever. There is very little canned 
food and women have to mend and patch and alter the 
clotlles. On top of all this, to do the cleaning and the 
laundry makes church attendance extremely hard. This 
is exactly what the devil wants; that is, to alienate people 
from the church and from God and to show his power and 
make people regard it as something invincible. Next comes 
the despair and the 200,000 abortions a year. (The abortion 
was not permitted in any other satellite country, sbowing 
that the Soviet Union deliberately extenninates the Hunga
rian people.) If the minister is a believer, people may get 
comfort at church and even occasional conversions may 
Lake place. The peace-ministers, however, imitate the 
editorials of the Communist newspapers. To support their 
treason they found out a "theology» according to which 
Cod loves the world. The Communists are the world, 
consequently, God loves the Communists. If God loves 
them, then tlle Christian bas to love them as well. To love 
them means to bow to them and to promote tlleir cause. 

THE LOT OF THE WITNESS 

As far as the Christian testimony is concerned, it is 
utterly suppressed. To speak of Jesus in an office, in a 
factory or anywhere else involves immediate notice or at 
least demotion. Christians may visit each other and may 
read the Bible and pray with each other, but only in their 
homes. Singing could be heard outside and could cause 
innumerable troubles. 

It is much harder for a layman to be a Ch ristian than it 
is for a minister. After all, a minister is expected to be a 
Christian but "it is a scandal that an officer of the People's 
army is a believer," as a Lt. Colonel once said. A minister 
has much more time to read the Bible and to pray than 

anyone else. On the other hand, the Christian has to do 
the work of the Communists and their fri ends in order to 
be tolerated by them and to retain his job. The more 
faithful he is to Jesus the more he is abused and humiliated 
in every walk of his life. He is blamed by his minister 
frequently and remains alone, completely alone. This is 
something that the Communists want - to segregate the 
Christians and the ministers. The minister can hardly 
understand all the problems of his congregation, for he is 
not involved in their daily lives. 

A friend of mine pleaded with Bishop Bereczky. He 
saved the bishop from starvation once and could afford 
telling him the truth. The bishop kept silent for a while 
but said something very significant in the end: "Don't you 
see that the night is falling?" 

THE REVOLUTION 

In regards to the Hungarian Revolution in 1956 (Oct. 23--
Nov. 4), everybody who knows Communism agrees that 
Communism had never before suHered such a shock. It 
was a miracle that students and workers defeated the 
Soviet tank divisions stationed in Hungary, as well as the 
well-trained and equipped 40,OOO-man force of the political 
police. It was a miracle to be free. really free for a few 
days after 14 years of slavery. Glory and honor to the 
heroes, to the teenage boys and girls of Budapestl The real 
importance of the Hungarian Revolution lies, however, 
somewhere else. In fact, the Communist Party of the 
Soviet Union was unmasked. It came to light that Com
munism is "state capitalism." It turned out that no 
capitalist can exploit the workers as much as the Com
munist Party can, since the workers have no right to strike 
for the workers. The whole world learned that thousands 
of men and women were sentenced to long imprisonment 
or were executed OD trumped-up charges. It became 
known that the standard of living in Hungary was reduced 
to tlmt of the Soviet Union. In other words: Hungary was 
systematically and deliberately impoverished by the Soviet 
Union. It was set down as a fact, that with the exception 
of physics and chemiStry, no science can flourish under 
Communist regime. Russian medical books quote whole 
chapters of English, French and Cerman books without 
mentioning tlle source. Literature and fine arts cannot 
develop for no book may be edited, no picture may be 
exhibited which does not express Communist ideology. In 
plain English, life itself becnme vegetation. This is the 
historical evaluation of the Hungarian Revolution. 

FinaUy, just a glimpse at the church during the Revolu
tion. The students of the Seminary in Budapest took part 
in peaceful demonstrations. When the political police 
began to shoot, three students of the Seminary died the 
death of heroes as stretcher-bearers and four others were 
seriously wounded. As soon as the pillar of the Communist 
Party, the political police, collapsed all the peace-bishops 
and peace-ministers resigned in three days. Executive 
committees were sct up everywhere and they prcpared 
elections from the bottom up. The best of OUT ministers 
led those committees. Bishop Uavasz and Rev, Murakozy 
wept when they scrutinized the bookkeeping of the clmfch 
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and realized how terribly the money was misused. Lutheran 
Bishops Dr. Ordas and Right Rev. Turoczi got back their 
bishopric. Cardinal Mindszenty was brought back to 
Budapest by the army in a triumphal march. The peace
ITJinisters charged each other and apologized to the General 
Assembly. Many of them hid for fear. The returning 
Soviet tank divisions annulled all the achievements of the 
Revolution, including the attainments of the church. 

Sixty-three Reformed ministers were arrested by the 
reorganized political police. Those from the country 
were invariably beaten up, as was Rev. Csakai whose arm 
was broken in this beating. A few weeks later almost all 
of them were released. To the best of my knowledge, 
Ihree ministers were imprisoned for a longer time, among 
them Rev. Takacs whose death-sentence was converted to 
life imprisonment. Two peace-ministers, however, became 
official Communist propagandists: S. Fekete, the former 
Reformed senior in Budapest and former Lutheran bishop, 
and L. Dezsery, who took up a job at the radio. A former 

lawyer, Dr. I . Kadar, who had been Bishop Bereczky's evil 
~enius, was appointed to the seminary in Budapest as the 
professor of Marxism-Leninism. Mr. R. Kiss, the lay 
president of the Ceneral Assembly, also apologized during 
the Revolution. He made a remark in his letter to the 
General Assembly: Mr. Rakosi, the Secretary General of 
the Communist Party, had once asked him what he 
thought of peace-bishop Peter. "A fortune hunter" was the 
answer. "Yes, he is a gifted fortune hunter, replied Mr. 
Rakosi. Dr. Peter, after the revolution, became deputy 
foreign minister and later foreign minister of the Commu
nist government. 

Perhaps Bishop Berecsky was right: the. night is falling 
upon Hungary. Thirteen million Hungarians (ten million 
in Hungary, two million in Rum:'lnia, one million in Yugo
slavia, Czechoslovakia and the Soviet Union, among them 
two million Reformed in Hungary and half a million in 
Rumania) are exposed to the bitter revenge of the Soviet 
Union as the victims of the Soviet neo-colonization. 

A Lool~ AT Bool~s 

The Words and Wonders of the Cross 
by GORDON GIROD 
Baker Book HOUle, Gr.nd Rapids, 1962, 154 
page., $2.50. 

The author of this book is pastor of 
Seventh Reformed Church in Grand Rapids. 
He is without a doubt one of the most 
prominent pulpiteers in this city and in the 
Reformed Church of America. Reverend 
Girod is completely committed to the Re
fonned Fai th and, thereIore, possesses an 
unswerving loyalty to the infallible Scrip
tures. He expounds the doctrines of the 
Refonned Faith without apology or compro
mise, and unheSitatingly exposes views con
flicting therowith as false. Evidently oblivi
ous to the kind of eheap popularity even 
some clergymen cherish and foster, Girod 
fearlessly attacks the errors of Romanism, 
Anninianism, and the Cults. To these 
qualities this work bears eloquent testimony. 

We find here sermons on the well-known 
"Seven Words from the Crossw plus the 
&vo miracle. which occurred in connection 
with our Savior's death, namely the three
hour darkness, the rent veil, the earthquake, 
the opened graves, and the resurrection of 
the bodies of some $lints. These miracles 
lire regarded as words from Cod, so that we 
could speak of "Twelve Words from the 
Cross." 10e title, however, is suitable and 
relevant: Wonk and Wonder.t ... 

Among the many volumes (perhaps hun
dreds1 ) on tllis biblical material this one 
may well occupy a posit ion of special 
prominence and esteem. 10e treatment is' 
unique. The emphasis is doctrinal rather 
than devotional. Each "word" is treated 
thoroughly with a view to its place in the 
total fram ework of bibUcal revelation. This 
means that the prophets, the psalms and 
other pertinent Old Testament passages are 
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brought to bear upon the interpretation of 
theso te."tts. Arrestingly interesting is the 
writer's attempt to show the connection 
between the different sayings of our Lord 
from the Cross. "I thirst," for example, is 
linked up with "My Cod, my Cod . .. R 

This is labelled "Hell's Mtennath." 

In my opinion Girod is at his best in his 
treatment of the "Wonders." Here new 
insights are presented in .n. convincing man
ner. Many things that escape the casual and 
even the careful reader are brought into 
view. 

Although I anI very enthusiastic about this 
book, I would add a few remarks of dis
agreement. First of all, though the exp0si
tion is sound according to every mndud for 
Refonned thinking, and although we can 
appreciate the theological or dogmatic em
phasis, we believe that the treatment would 
be enhanced by giving a larger place to the 
devotional element. In the "Seven Words" 
one must also see the Man of Sorrows, the 
Suffering Servant, to whom the heart of 
the believer goes out in adoration. Secondly, 
there is a real danger in letting dog:rM.tics 
dominate e."tegesis. Cordon Girod has not 
escaped that danger. This Is quite evident 
when he sets ovor his tre.1tment of the first 
"word" this t itle: "Father, Forgive My 
Sheep." Immediately one understands that 
Girod interprets this saying to mean that 
it is a prayer for the elect only. The simple 
fact is, however, that Jesus said nothing like 
that on this occasion. The writer base$ his 
interpretation on the High Priestly Prayer of 
John 17. specifically theso words: ·'1 pray 
not for the world." (vs. 9). Is the inference 
warranted that Christ therefore never Pl1lyed 
for any but his sheep? This reviewer does 
not think so. 

These last criticisms are not intended to 
detract from the enjoyability and the value 
of this collection of sermons. Since they 
are within the reach of the understanding or 
many Christians beyond the circle of those 
who must preach on these and similar texts 
from Scripture, we recommend wide use of 
such edifying literature, especially in this 
so-called season of Lent. 

CHRISTIAN HUlSSEN 

PUBLICATIONS RECEIVED 
We are grateful to the publishers of the 
follOwing boob, pamphlets, study manuals, 
etc. given us for mention and review in 
TollCH AND TI\UMPJ;:T. Reviews of several 
01 these publications will appear in the forth· 
coming issues of this magazine. 

Commentaar op het Oude Te.ytament, 
Dankl, by G. Chr. Aalders. J. H. Kok, N.V., 
Ka~n, The Netherlands, 1962. 327 pages. 
Fl. 16.75. 

CommiJsfon, Conflict, Commitment, by 
David H. Adeney and otbcrs. Inter-varsity 
Press, Chicago. Paper. 301 pages. $3.25. 

TIm Spontaneow Erpansion of the Church, 
by Roland Allen. Wm. B. Eerdmans Publish
ing Company, Crand Rapids, 1962. Paper. 
157 pages. $1.65. 

The Ministry of the Spk"it, by Roland 
Allen. Wm. B. Eerdmans Publishing Com
pany, Grand Rapids, 1962. Paper. 204 pages. 
$1.65. 

Mi.s.rionary Methods: St. Pauls or DUI"$? 
by Roland Allen. Wm. B. Eerdmans Publish
ing Company, Grand Rapids, 1962. Paper. 
179 pages. $1.65. 

Protestants(] Pleidooien I, by J. N. Bak
huizcn van den Brink. ]. Ii. Kok, N. V., 
Kampen, The Netherlands, 1962. Paper. 206 
pages. 
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Unto the Uttermost, by Jerry Ballard. 
Board of Foreign Missions, National Ass0
ciation of Free Will Baptists, 1962. 59 pages. 

The ch~rch'8 WUnen to the World 
(Commentary on the Belgic Conleulon ) II. 
hy Peter Y. De Jong. Pella Publishing, Inc., 
Pella, Iowa, 1002. 446 pages. $3.95. 

AnotheT Look at Seventh-day Adventism, 
by Nonn,an F. Douty. Baker Book House, 
Grand Rapids, 1962. 224 pages. $3.50. 

Red Blueprint lar the World, by John 
W. Drakeford . Wm. B. Ecrdmans Publishing 
Company, Grand Rapids, 1962. 166 pages. 
$2.00. 

The Irwvitable Encounter, by Edward L. 
R. Elson. Wm. B. Eerdmans Publishing 
Company, Grand Rapids, 1962. 68 pages. 
$2.25. 

The Power of Christlike Living, by Leslie 
B. Flynn. ZondClVan Publishing House, 
Grand Rapids, 1962. 127 pages. $2.50. 

Commentaar op het Oude Testament, 
Samuel Il, by C. 1. Goslinga. J. H. Kok, N. 
V., Kampen, The Netherlands. 482 pages. 
FL. 24.50. 

New Testament Introduction - Ilebt"ew& 
to Hevelolion, by Donald Guthrie. Inter· 
varsity Press, Chicago. 320 pages. $4.95. 

Christ'. Eternal InvitatWn, by Robert T. 
Haynes, Jr. John Knox Press, Richmond, Va., 
1963. 62 pages. $2.00. 

Pages from God'8 case·book, by John 
Hercus. lnter·varsity Fellowship, London. 
80 pages. l'apcr. 2/. (2 shillings ). 

The l-fome Front uf Jewish Missiofl.f, by 
Albert Huisjen. Baker Book House, Grand 
Rapids, 1962. 224 pages. $3.50. 

Ilet Eeuwige Leven, by Olcke Jager, J. 
H. Kok, N. V., Kampen, Tbe Netherlands, 
1962. 599 pages. Fl. 17.95. 

Erposilory Preaching Wit/wtJ t Notel, by 
Chas. W . Koller. Baker Book House, Grand 
Rapids, 1962. 132 pages. $2.50. 

The Laymen's Bible Commentorv, Palmer 
H. Kelly, ed., Volwnes 8 , 15, 17, 24. John 
Knox I' rcss, Richmond, Va. $7.00. 

The AtOMment, by John Murray. Presby· 
tcrian and Refonned Publishing Compnny, 
l'hiladclphia, 1962. Paper. 3 1 pages. 75</.. 

The Children's Hymnbook, The National 
Union of C1uistian Schooll and Wm. B. 
Eerdmans Publishing Company, Grand 
Rapids, 1962. 195 pages. 

The Rainbow (IfId the Resurrection, by 
Johnstone C. Patrick. Zondervan Publishing 
House, Grand Rapids, 1962. 159 pages. 
$2.95. 

The Theology of the Old Testament. by 
]. Barton Payne. Zondervan l\1blishing 
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House, Grand Rapids, 1962. 554 pages. 
sa.95. 

Erik and Retum, by Charles F. Pfeiffer. 
Baker Book House, Grand Rapids, 1962. 137 
pages. $3.50. 

The New Tutamenl in Modem English, 
translation by J. B. Phillips. The Macmillan 
Company, New York, 1962. Paper. $1,45. 

W uh Heart and Mind, by Kenneth L. 
Pike. Wm. B. Ecrdmnns Publishing Com
pany, Grand Rapids, 1962. Paper. 140 pages. 
$1.75. 

The SDvior ond lhe Church, (A Catechism 
Manual of New Testament Revelation), by 
Arthur E. Pontier. Baker Book House, Grand 
Rapids, 1962. 63 pages. 715<t-. 

Take Heed QJId Read, by E. H. Robertson. 
John Knox Press, IUchmond, Va., 1961. 128 
pages. $1.75. 
Korte Verklanng clef' JIeillge Schri{t. De 
Psalmen, I (Ps. 1.41) , by Nic. H. Ridder
bas. J. H. Kok, N. V., Kampen, The Nether
lands. 455 pages. F l. 11.75. 

The Reformation, a Redl8covery of Grace, 
by Wm. Childs Robinson. Wm. B. Ecrd· 
mans Publishing Company, Grand Rapids, 
1962. 189 pages. $5.00. 

GOO, MWion, by Edwin D. Roels. T . 
Wever, Franeker, The Netherlands, 1962. 
303 pages. ( Doctoral thesis ). 

The King of the Eorth, by Ericb Sauer. 
Wm. B. Eerdmans Publishing Company, 
Grand Rapids, 1962. 256 pages. $3.95. 

The Life of Cod in the Soul uf Man, by 
Henry Soouga!. Inter·varsity Fellowship, 
London. 80 pages. Paper. 2/· (2 shillings) . 

The W ard MOlk Flesh, by Lance R. 
Skilton. Zondervan Publishing House, Grand 
Rapids, 1963. 120 pages. $2.50. 

Expounding GcH!$ Word, by Alan M, 
Stihbs. Wm. B. Ecrdmans Publishing House, 
Grand Rapids. 112 pages. $U5. 

A. Prloote and Public FaUh, by WiUiam 
StringfeUow. Wm. B. Ecrdmans Publishing 
Company, Grand Rapids, 1962. 93 pages. 
$3.00. 

The Nature and Purpose of tile Gospels, 
by n. V. G. Tasker. John KIlOX Press, Rich· 
mond, Va. 111 pages. $1.50. 

The Old Testament in the New Testa· 
menl, by R. V. G. Tasker. Wm. B. Eerd· 
mans Publishing Company, Grand Rapids, 
1962. Paper. 159 pages. $1.45. 

Olll of the Deplhs, by Helmut Thieliehe. 
Wm. B. Eerdmans Publishing Company, 
Grand Rapids, 1962. 89 pages. $2.50. 

A Little Exerci.se for Young Theologiafll, 
by Helmut Thieliche. Wm. B. Eerdmans 
Publishing Company, 1962. Paper. 41 pages. 

The Bible and Archaeology, by J. A. 
Thompson. Wm. B. Eerdmans Publishing 
Company, Grand Rapids, 1962. 468 pages. 
$5.95. 

Election and Reprobation. by James Henly 
1110mwcll. Presbyterian and Reformed Pub
lishing Company, Philadephia. Paper. f¥1 
pages. $1.50. 

Christianity and &t1hianisfn, by Coruclius 
Van Til. The Presbyterian and Reformed 
Publishing Company, Philadelphia, 1962. 
450 pagel!. $6.95. 

Bartll', Christology, by Cornelius Van Til. 
Presbyterian and Reformed Publishing Com
pany, Philadelphia, 1962. 29 pages. 75¢. 

Limited Inspiration, by Benjamin B. War· 
field. Presbyterian and Rcfonned Publishing 
Company, Philadelphia. Paper. 54 pages. 
$1.25. 
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