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WHAT MAKES GREAT PREAGHlNG?

When Richard Baxte1' first came to the viUage of Kidder
minster in En gland., the place was notorious for its godlessness
Marvin Muller, president; Henry Vander Kam, vice
and worldliness. As the years went by, his preaching began.
president; Berton Sevensma, secretary; Leonard Kloet,
to aUect the town, and the capacious church became so fuU
treasurer; Peter Wobbema Jr., assistant treasurer; Gor
that gaUery after gallery had to be added. Then came the
don Girod; William Kok; Rein Leestma; Perry Burnham;
time when in his OWI\ words, "on the LorYIs days thet'e was
Nicholas J . Monsma; John H. Piersma, Richard J.
no disorder to be seen in tlte streets, but you might hear a
Venema .
hundred families singirlg psalms and repeating Sen110nS, as
you passed through the streets. In a word, when I cam.e
thither first there t£las about one family in a street tltat wor
shipped God and caUed on His name; and when I came away
there were some streets where there UXlS flot past one family
TI." p.riodlcol I, ow..ed ond p"bllo"-d by hI.........:! f.Uow.hIP. Inc'J
in tlte side of a street that did net clo so; and that did not
<> ,. 'ig'o". ond . !,Iclly "",,-p,oI1 . orvOnl 1Crllon cornPQooo>d of " group Of
Ovl"'on b.1I....... wI>o hold '0 , .... R.I.........d fo"h. II, p.....p oM f. to gl...
by 1)rofe.ssing serious gOlIliflesS give us hopes of tlteir sincer
.ohorpened ."....... Ion 10 .h i. Foi'll. '0 .tlm,,!o'. , .... doctrlnol oensltlv!t1e. of
'11>ose- wI>o prof... ,III, fOi'll. ,a p,omo'. , .... oplrlt .... ! welfar. and ,he p .....,'"
ity."
.of hlorm.d o.",<he. .....tyw....... ond 'a further th.. In,.,••" 01 011
o".lIllon In.'lI"lIono of Reformed collbe •.
An<llww did tltis c1ulIlge come about? Wh at was the se
1.... ""b1l..... .. of , his (ou.na! . " "..... 'Nlr adhe,.nce 'a lhe Co!vlnl.llc
cret of Baxter's ministry? He shares it with us wilen It e tells
<reed. o. f.,..m"lo,.d In , he Selglc Conf...lon • .". He idelberg Ca,echlsm.
, ... Conon. of Oorl. and IIIe W",'mlnol.,. Con....lon and Co,echl.m•.
us that "I preached as !lever sure to preach again, and as a
AU conlrlbutlon. "'i>+"" .. nt ,lie """"""I ~I_. of ,he -',.,. orod do not
-neceolOrHy ,.lleet , ... opinion. 01 lhe m.mben of R. f.........:! f.n_ . hlp. Inc.
dying man to dying men." If preaching hos at all declined
AU MOrwwlpl •• !et'''"' .ul»o-iption orde... cho"".. of odd.... and
.. ndeU~erob!. caple. ,lIould b. .. nl la ,
in our d.ay , it is surely in part because it IUI.$ lost this setlS"e
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WHERE THE LINES SHOULD BE DRAWN ..•

The tumult and shouting of the American political cam
paign of 1964 have long since died away. New situations
are developing to occupy attention, challenging us with
their principles and compelling us to take our position.
While the fires of conflict kindled throughout the wodd
blind our eyes, legislation to implement the Great Society
is slowly but inexorably bammered out. In a11 this the
committed Christian must find his way. And basically the
question for him is that of always and everywhere serving
his Lord in obedience to the Word.
All this sounds SO simple. Yet Scripture, while giving
us guide-lines for the Christian response, does not spell out
specific choices in today's situations.
This fact, so often ignored or misunderstood, has pro
duced our confusion. Strange as it may seem to the out
sider, the believing community finds itself repeatedly rent
with contradictory convictions and conduct. Some argue
vehemently that we can be faithful to Christ in matters
political and social only by adopting the conservative plat
fonn. Others are equally insistent that obedience to Cod
demands the liberal response. The former appeal to God's
leadings in history that have provided patterns for a kind
of stability, justice and order so sorely needed in an apos
tate world . The latter urge us to open our eyes to the pain
ful reality that every human response J,1:ands under God's
judgment and requires ongoing reformation.
What many well-intentioned believers forget is that the
choice between conservative and liberal is for the Christian
no true choice. Here there is not the radical distinction
that Scripture commands us to make. Note how close, for
example, are Republicans and Democrats in their basic ap
proach to the problems of the day. There is the muting of
all shape and line and color, so that the end-result is the
tattle-tale gray of relativism. Those who in some measure
recogni7.e this are much tempted to sit on the sidelines and
cry, "'A plague on both your houses." Thus by default
without any ringing testimony from those called to be
Christ's witnesses - the nations traditionally acknowledged
as Christian are bartering away their heritage for a mess
of humanistic pottage. Ours is a secularized, man-centered
world that pays the Cod of heaven and earth little more
than lip service. And nothing will accelerate this process
faster than the attempt of many Christians to strike a
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balance between conservatism and liberalism in Christ's
name.
We commit this error by our failure to realize that con
servatism and liberalism - as these bave deve10ped as more
or less well-defined parties in the social, economic and
political orders of the Western world - are actually Sia
mese twins. They spring from the same stock. They are
impelled by the same life-spirit. They are completely de
pendent upon and oriented to each other, so that the one
without the other dies. Perhaps this explains why in the
United States there is such grave concern with preserving
the traditional two-party system. For the Bible-grounded
believer to draw the line of demarcation between conserv
ative and liberal on this score is to become guilty of a
gross misjudgment. Both are essentially man-centered .
Both reject the norms of Cod and stay their hopes on man.
Both develop their theories, also in the political order,
£rom such abstract ideas as justice or order or love. Both
appeal for support to the course of human history, the one
inclining to glorify all that seemed good for man in the
past and the other insisting that the imperfections and in
justices that stain the story of mankind clamor for change.
And to the uninitiated both sides seem to have a reasonable
case.
Is there any way out of this dilemma?
To be sure there is. It has been provided by the Lord
who is concerned with this world and its fulness. But the
only way to escape the dilemma is to listen obediently to
H is voice, His inscriptured Word, which is the norm for
man's life in the present world. The choice is Dever be
tween conservative and liberal: it is between the voice of
the living Cod and the voice of men cut loose hom the
life-giving Word. In all Our choices - political as well as
personal- this is the issue. And not until the believing
community begins to understand and believe this, can it
hope to speak signi6cantly in the present confused world
situation.
Before we can do something constructive as Cod's
people, we must see where the lines are drawn. So long
as we suppose that Christians exert their best influence by
joining up with either conservatives or liberals to support
their programs and hopefully provide a bit of Christian
coloring, our witness will be muted. Even more. it may
well be distorted. Let us make no mistake on this score.
Both groups are more than eager to enlist the support of
Christians. They are interested in garnering workers and
funds and votes. But they patently have little use for the
Biblical witness that we aro called to proclaim, ""To the
law and to the testimonyl if they speak not according to
this word, surely there is no morning for them."

PETER Y. DE JONG
SHARED TIME ••.

Shared time is the educational plan by which children
in Christian and Jewish schools may attend the govern
ment's schools part time and at government expense in
order to be instructed in certain subjects. For example,

perhaps a Christian school that does not have the financial
means for chemistry lab or typewriters or shop could make
arrangements whereby its pupils could spend an hour or
two in the state schools for instruction in these courses.
Such a plan is already in operation in many cities in the
United States. Now with the passage of President John
son's educational bill, it will become a prominent feature
in American life. How should a Christian evaluate it?
The Christian may never be satisfied with shared time
as the ideal solution or ultimate answer. Christ is King
over all of life and should be recognized as such. None of
life should be secularized, that is, abstracted from God
and the Bible - not even shop, typing and chemistry labs.
Shared time is based on the unbiblical concept of a part
time God - a God who is necessary and valuable for only
part of life. Because the Bible teaches a totalitarian God,
i.e., a full-time God, shared time can not be the ideal
solution.
Yet education is better than no education, even if the
education is non-Christian. In psychiatry the ideal is Chris
tian counseling. But if there are not enough psychiatrists
imbued with the principles of Christian counseling, ex
perience has proved that non-Christian counseling is better
than none at all. Likewise, if there are not enough inter
ested Christians in a particular community to have a Chris
tian school, then obviously it is far bctter that a child
should be given a non-Christian education than that he
remain ignorant of even the most rudimentary matters of
hfe. What is true of education in its totality is also true
for it in its parts. It is possible, for example, that some
students are particularly gifted along lines of shop work.
Their education should be developed according to their
talents. If the Christian school has so much of a financial
burden that it cannot provide instruction in shop, then it
should attempt to participate in a shared time program
whereby the school child can develop his talents. Or if
a Christian school system is woefully inadequate in the
area of languages, o then it would be almost mandatory
for some students to participate in shared time if language
courses were available in nearby schools. It is not incon
ceivable that the quality of instruction in a Christian school
could be so med iocre and so secularistic (thus neither cdu·
cation nor Christian ) that a child should be placed in a
top·notch non-Chrhtian school where he at least receives
an education.
Although shared time may be used as a temporary
measlll"e in an emergency, as an ultimate answer it con
tradicts the Christian principle that all of education should
be God-oriented. There is a real danger that even a tem
porary use of it may lull some non-thinking Christians into
the unbiblical concept that some of life does not need to
be Biblically oriented .
The final Biblical answer is not shared time, but shared
truces.
EDWIN H . PALMER
-In the Grand Rapids Christian school system ill 1964--5, for example,
no junior high offered a foreign laob'Uage, and the senior high, in
addition to a small amouot of French and German, offered only
two years of Latini
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ON RIGHTLY PREACHING THE GOSPEL . ..

Our Lord Jesus Christ has commanded his disciples
to preach the gospel. It is a great privilege to be the
bearer of good tidings. We readily agree with the prophet
when he says: "How beautiful upon the mountains are the
feet of him that bringeth good tidings of peace; that pub
lisheth salvation; that saith unto Zion, Thy God reignethl"
The understanding of the good tidings of salvation readily
leads to the admonition, "Break forth into joy, sing to
gether, ye waste places of Jerusalem: for the Lord hath
comforted his people, he hath redeemed Jerusalem."
However, we should face the question how this beauty
of the gospel can be seen and appreciated. T11e gloriOUS
beauty of a diamond can best be seen against a dark back
ground. So it is with the beauty of the gospel. Unless wc
look upon it against the background of sin and righteous
ness and judgment its beauty escapes us.
The Heidelberg Catechism is right when it teaches
that in order to enjoy the comfort and the peace of the
gospel it is necessary to know how great my sins and
misery are. The love of God fails to impress us unJess we
realize that we are accursed. There must be a crying out
of the depths, if we would see the glory of God in Jesus
Christ. Sad to say, this emphasis is often lacking in the
presentation of the gospel. Unless we learn to say: "0
wretched man that 1 amI who shall deliver me from the
body of this death," we shall never be able sincerely to
declare: "I thank God through Jesus Christ our Lord."
\ ¥ ILUAM KolC
A HORRIBLE DECREE ... ?

Dr. Harry Boer does not like the Reformed doctrine of
reprobation, as it has been taught by Calvin, Bavinck, Kuy
per, Berkhof, Hodge and Dijk, among others. In two ar
ticles in tIle Refanned Journal (March and April, 1965),
he questions the Biblicalness of this doctrine, even though
in his ordination vow he promised he would neither "di
rectly or indirectl}'.. contradict the Canons of Dordt by
"public teaching or writing."
In his second article he quotes Calvin as calling the
decree a "horrible decree." But this is a horrible mistake
on the part of Boer, one that Armil1ians have ofte n made
in their antipathy to the Biblical doctrine of reprobation.
Charles \Ves ley wrote two hymns lampooning this "hor
rible decree." The Dutch poet Vondel wrote a poem Decre
tum f/orribile, in which he pictured a mother with hvo
children in her arms: one child raised up for heaven and
the other destined for hell. F ranz Delitzsch falls into the
same error in his exegesis of Proverbs 16:4.
However, the author of Rock of Ages, Augustus Top
lady, explains Calvin·s meaning admirably when he writes:
"I would willingly imagine that lo.k Wesley is not so
wrctched 11 Latinist as to believe thal he and his subaltern
acted fairl y in rendering the word IlOrrib ilis, as it stands
in the abovc connection, by the English oldjective llOrrible.
Though there is a sameness of sound, there is no necessary
sameness of signification in the two epithets. We have
annexed a secondary ide..'l to the English words 'horror'
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and 'horrible', which the Latin horror and horribilis do not
always import" (Complete Works, 1869 ed., p. 274). To
prove his point he quotes Cicero, Virgil and other Latin
authors. Then he states: "Calvin therefore might well
term God's adorable and inscrutable purpose respecting
the fall of man decretum hOrribile, i.e., not a horrible, but
an awful (one producing awe), a tremendous, and a ven
erable decree."
It is in Th e Institutes ( III, xxiii, 7 ) that Calvin uses
this term . He writes: ''The decree is awesome, I confess,"
i.e., "Decretum quidem horribile, fateor." That the word
horribilis does not mean horrible as Boer translates it is

evidenced from Calvin's use of the same word in connec
tion with the majesty of God. In Ill , xx, 17, while dealing
with prayer, he writes: "For as soon as horribilis Dei
maiestas (God's awe-producing majesty) comes to mind,
we cannot but tremble and be driven far away by the
recognition of our own unworthiness...." Just as Calvin
did not mean to say that the majesty of God is horrible,
SO he did not say that the decree of reprobation is hor
rible.
Contrary to Dr. Boer, the doctrine of reprobation is
Biblical and awe-inspiring. None of God's actions are hor
rible.
EOWIN H. PALMER

WHY THE THUNDER ON THE RIGHT?
by EDWARD HEEREMA

During and since Barry Goldwater's unsuccessful run
for the Presidency much has been said and written about
extremism, especially extremism on the so-called '"'right."
Much of this commentary has been in the form of sharply
adverse criticism. Not a little of this commentary has itself
been extreme, though often couched in impeccable aca
demic language with its disarming plausibility.
With much of this critical reRection one has IittJe
trouble agreeing. Extremism as commonly understood does
not commend itself to the Christian as a suitable position
from which to approach delicate social, economic or po
litical problems and issues. And therefore Goldwater's
celebrated defense of extremism in his acceptance speech
was most ill-advised, even though plainly aimed at ab
nonna l situations in which abnormal measures might be
called for in the defense of freedom. By this unfortunate
utterance in its historical context Goldwater placed him
self and his cause in a defensive position from which he
was never able to extricate himself. He should have known
that a naively forthright exposition of political and social
views cannot hold up in the face of the well demonstrated
capacity of the propagandists of the "left" to tum words
and phrases to their own advantage.
Furthermore, one has little trouble sympathizing with
those who declare that certain well-known rcligio-politicai
spokesmen of the "right" "do not speak for li S." Even though
the basically conservative theology of some of these spokes
men may be congenial to us, such spokesmen often do not
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give careful, precise articulation to views that otherwise
may engage our sympathetic concern and support. At the
same time we should acknowledge that possibly these
spokesmen with their lack of penetration and precision
have moved into a vacuum left by the fail ure of Christian
scholars to wage the battle of Christ on every front.
However, when we have voiced these critical sentiments,
have we done justice to the thunder on the "right"? We
would be most unwise to think that a movement as vocal
and persistent as the extreme "right'" can be dismissed with
a bit of sharp criticism, even though pertinent. We do
well to probe the roots of this extremism. It is manifestly
and in large part a reactionary movement, representing a
strong and deeply felt reaction to certain trends and fail
ings in the national life. An adequate answer to the ex
treme "right" can be given only by way of an understand
ing in depth of these tendencies over against which the
"right" has polarized and to which it has reacted so sharply,
even violently.

Oversimplified Analyses

Spokesmen of the "right" are oft en criticized for pro
posing simplistic solutions to intricate problems. This crit
icism is probably correct in many instances. However, it
would appear that some criticisms of the extreme "'right"
suffer fro m over-simpli.6c..1tion also.
There are those, for instance, who simply djsmiss the

five

"rightists" as people who cannot accept the fact of change
in modem life. They want to go back to the good old days,
free from all the economic and social pressures of our
time. To be sure, the fact of change, constant change,
dramatic change, frequent change, has become a hallmark
of our current culture, as Margaret Mead and others have
so tellingly pointed out. And it is most natural to feel the
emotional pull of the recoil from this relentless process of
change that fills many a heart with a kind of nameless
foreboding or nostalgia. But to assume that the singling out
of this patent fact in the total situation adequately accounts
for extremism on the "right" is to give expression to an
exb·eme in superficiality.
Then there are those who would dismiss "rightist" ex
tremism by calling it a fear reaction. It is simply fear, we
are told - fear of Communism, fear of government, fear
of change, fear of new words, fear of big labor, fear of
Negroes, fear of Red China, fear of space, fear of tomor
row, fear of fear. One has little trouble recognizing a
strong fear element in much of extremist reaction. But,
again, only petty justice is done to this phenomenon by
simply calling it the extreme reaction of many fear -ridden,
small-minded people. The fear element is there, so it
seems to the writer. But fear under the right circumstances
is a perfectly proper and reasonable reaction. To evaluate
fear properly one has to ask what are the factors that have
prompted the fear.
Another analysis suffering from over-simplification says
that "rightists" generally are the "haves," the "advantaged"
in our society, people who want to keep what they have and
are callous to the needs of the "have-nots," the "disadvan
taged." This evaluation may not be without its measure
of truth. But again it appears to be an inadequate expla
nation of a complex phenomenon, much like the opinion
that all on the so-called "lefr · are "have-nots" and "disad·
vantaged."
Era of Crisis and Change
It is a truism to assert that we have been passing

through an era of rapid change in the past half century.
This fact has been dramatized by declarations to the ef
fect that history has moved more rapidly in the past Sfty
years than it did in the previous one thousand. ' Vhatever
the relative accuracy of such statements may be, they do
serve to underscore the dizzy pace of change in the last
decades. Such rapid change must naturally also be deep
seated change. And at the same time it can be stated that
this era of tremendous change has also been an age of
crisis. This fact is highHghted by the spate of books, ar·
ticles and speeches dwelling on the crisis of Our age
crisis in world affairs, crisis in social developments, crisis
in education, crisis in morals, crisis in the church, crisis
in culture. Responsible voices have used grim terms in
speaking of these crises . loolJore than once I heard that
grand Christian scholar J. Gresham Machen warn that
humanity today is standing over an abyss. W. T. Stace,
one of America's well-known philosophers, wrote in the
At/mlt"ic Monthly in 1948 of the crisis in morals resulting
from the rejection of the religiOUS basis of morals, and

added ominously "meanwhile disaster is overtaking us.
His grave judgment is aptly indexed by the frightening
growth in American crime, with the rate of crime develop
ing five times faster than the rate of population growth.
One also recalls Professor Sorokin's much-quoted work,
The Crisis of Our Age. Rather typical of this preoccupation
with crisis in our times is a speech by a noted member of
America's business community. Delivered in 1961, the ad·
dress dwells on various trends in American economic and
political life. The title of the speech is "The American
Tragedy."
These are but samples of the virtual chorus that has
lifted its voice of frustration and distress in a gathering
gloom. At the deeper level these changes and crises of our
times with their far-reaching historical and cultural roots
have resulted in a situation in which mankind is struggling
in a quagmire of intellectual, moral and political relativism.
Standards assumed to be fixed have been disappearing. The
generally accepted cultural house in which Mr. and Mrs.
American have lived rather comfortably and often unthink
ingly has had in it certain time· honored fumishings. Prom
inent among these are: 1. intellectually the fina l reference
point for truth is God; 2. morally the ethical standards of
the Bible are the foun dation of all good conduct; 3. po
litically the federal government plays a constitutionally
limited role in a situation in which the states exercise cer
tain sovereign and indisputable rights. These fairly fixed
and sometimes unshakably fixed fum ishings in Mr. and
Mrs. American's cultural house have been wearing out, a nd
no new comparable fixtures have been taking their place.
The changed climate, from reassuring certai.nty to emp
ty uncertainty, was most aptly described by none other
than the Chief Justice of the United States Supreme Court
in an opinion handed down on June 4, 1951. This strategi
cally placed and articulate spokesman of modem culture
said this: "Nothing is more certain in modern society than
the principle that there are no absolutes, that a name, a
phrase, a standard has meaning only when associated with
the consideration which gave birth to the nomenclature.
To those who would paralyze our Government in the face
of impending threat by encaSing it in a semantic strait
jacket we must reply that all concepts are relative." No
great acumen is needed to recognize the sharp break be
tween Chief Justice Vinson's position and the "self-evident
truths" of the Declaration of Independence.
The Lost Individual

In such an age of crisis and profound change many an
individual loses his sense of significance as a free and re
sponsible person. So long as hc can attach himself to cer
tain fixed realities such as God or God's laws or some "self
evident truths," he can exercise his sense of freedom and re
sponsibility in relation to such. Yes, then he can attain to
a lonely moral grandeur as he and God make a majority.
When these foundations of life and culture are washed out
by the tOITents of change and crisis, what is there to take
their place? Once again the memorable words of Aris·
tophanes come into focus : "Whirl is King, having driven
out Zeus."
TORCH and TRUMPET, JULY-AUGUST, 1965

The Christian believer is deeply interested in
his times. He realizes that politics is inextricably
woven into the total fabric of his life. In this ar
ticle Edward Heerema, pastor of the Cllristian Re
formed Church of Bradenton, Fla., discusses why
so mo,ny are deeply distressed by political policies
pursued in the United States today.

Subtly but tellingly suggestive of the current truthless
intellectual and cultural milieu is something that is occur
ring with increasing frequency in the daily press and in the
news magazines. More and more issues of principle are be
ing called "emotional" or "abstract" issues. Such language is
being used, for instance, with respect to the factor of the
individual worlanan's rights in connection with the proposal
that section 14-B of the Taft-Hartley Act ( allOwing for
"right-to-work" laws in the various states) be repealed.
Let it be carefully noted that issues that once were re
garded as being the most real and the most meaningful are
now being labeled "abstract" and "emotional." How near
is Orwell's 1984?
It is obvious that a rather fearsome void occurs in the
lives of men who come to the realization that those most
precious things that have given foundation and structure to
their total experience can no longer be invoked. TItis mood
of spiritual emptiness and its despair at its deeper levels
found expression between the covers of a book back in
1929. Joseph Wood Krutch expressed it eloquently in his
The Modem Temper. What was then limited pretty much
to the pages of sensitive books has now become a much
more widespread mood, not bound by the covers of a
book. Krutch, like the existentialist thinkers who have suc
ceeded him, was quite wining to sett le for the despair that
the new view of life gendered. As this mood took 0 11 the
broader aspects of a social and cultural fact, the badge of
the mood was bound to become less that of a resolute ac
ceptance of despair and more that of a growing fear in a
deepening darkness.
Another feature of this mood is a logic lhat seems plain
and inescapable. When these traditional 6xtures on the
cultural and personal landscape no longer have relevance,
the 6eld is left wide open for some earthly pri ncipality or
power to force its will upon defenseless men. Then we
have an open 6cld for some social or political force to take
on the character of Nietzsche's amoral Supennan, a crea
ture not bound by the outworn llotions or good and evil
that men have bowed to in the past. Such a force may be
a vocal and demonstrative group in a democratic society
pressing its will upon politicians grown insensitive to factors
of right and truth and having ears attuned only to the
more clamorous voices of the electorate. Or such a force
may be the strongest governmental unit that bears on the
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lives of the people involved. Or it may be a group of men
who make up a court of "law" that is not bound by any
absolute standards in its 6nal jurisdiction over the lives of
the citizens, a group of men who probably have had little
training in the philosophy of law but much on the treadmill
of cases.
This logic seems inexorable. Where long-honored mor
al, cultural and political values are no longer recognized
by a society, ail that is left is the will of man disposed to
assert itself in raw power to gain those ends that an eco
nomically advanced culture has made desirable. Or, there
may be some bloc of regimented folk who assert this raw
power toward ends that they want to attain. Time and
again in recent decades we have seen such socio-econom
ic blocs in our society enforce their demands by taking the
law into their own hands, destroying property and even
life to force their will on a reluctant minority. And we have
seen politicians play hand in glove with such groups for
the sake of purely political gains. The end of such activities
in a society that honors no absolute values is anarchy - or
bondage to a repressive government that must finally take
the unrestrained and undisciplined factions in hand. in
creasingly the strong arm of the federal government is be
ing called upon to police the undisciplined and disorderly
in our society. And not infrequently this is done with an
eye to the political advantage of the policing power, or it
is done according to the political prejudices of the group
in power.
This mood of feeling lost in a growing moral, cultural
and political wasteland can be aptly portrayed by reference
to two songs that once had a large place at that point where
religion and patriotism meet - or rather, used to meet.
These songs are rarely heard today. It is to be doubted
that they may still be sung in the public schools, in view
of their strong religious and devotional tone. One of these
songs, so rich in the things that made the United States of
America what it has meant to so many, has these lines in it:
Our fathers' God, to Thee,
Author of liberty,
To Thee we sing.
Long may our land be bright,
With freedom's holy light;
Protect us by Thy might,
Great God, our King.
There are still many citizens in the land who cherish
these words and are deeply devoted to them, with greater
or lesser intellectual apprehension of their full intent.
These citizens arc still convinced that liberty is bound up
with belief in God. And thus as the sign "God Not Want
ed" goes up on the doors to the nation's public schools, and
secularism moves relentlessly onward, tlle deeply disturb
ing realization grows that something basic and inestimably
precious is perishing from the scene - just as cut flowers
must die because cut 01I from the source of their life.
Another song that speaks of God in every stanza and
that is rarely heard today has these lines in it:
Confirm thy soul in self-control,
Thy liberty in law.
seven

To many Americans these words express a glorious and
absolutely valid principle that is of the very stuff of life.
In our growingly secularistic culture with its relativism in
morals these words become empty. And it takes no careful
student of the national life to see that the tremendously
important thrust of the words of this song are wholly lost
on many of the people of the land. More and mOre in our
culture liberty means the unhindered right to press for
those ends that seem desirable to those concerned. Where
there are no fixed standards, meaningful self-control is an
impossibility. A teacher in a public high school once told
me that her students plainly defined their moral code as
follows; We can do as we please so long as we don't get
hurt doing it. Such students never really sang the song
just referred to - unless they sang it in the way that so
many songs are sung, with no intellectual apprehension of
words that are often senseless anyhow. What must the re
sult be in a culture whose lack of fixed moral standards
breeds such amoral youth? The answer again is plain 
anarchy, or the police state.

Ascendancy of All-Powerful Government

In the age of crisis and profound change we have been
dcscribing we see a process of erosion going on at many
crucial points. First of all there is erosion of moral integ
rity. Of a piece with this is erosion of personal responsi
bility. It is not surprising then to witness the development
of an instrumentality of overall control , namely, an an
powerful fed eral govcrnment. Step by step the federa l
government has becn asserting its power and control at
points where previously it had practiced restraint or a hands
off policy. We need not cnter the area of motivation here.
There is no need to speak of a sinister plot. Without doubt
people with strong socialistic leanings have held positions
of trust in many sensitive spots in the govcrn ment. For our
purposes we need say no more at this point than simply
that a desire on the part of political leaders that the gov
ernmcnt be helpful and beneficent may explain much of
the growing power concentrated in Washington, D. C. And,
of course, the big money is there.
The growth of overall power and control by the federal
government with its tremendous financial resources (under
a steadily mounting debt lim it ) is seen especially in the
mushrooming welfare and assistance programs. The cost
of these programs is skyrocketing, as is frequently being
pointed out today. Developing among us are what some
call "welfare jungles" where people livc in a subcultllTe
maintained by some fonn of assistance that dulls the sense
of personal responsibility. I ndeed, growing among us is
a whole host of people who are beholden to an ali-power
ful , riell, favor-dispensing government.
Shouldn't we rejoice that the poor and the d isadvantaged
arc being cared for in some measure? Isn't it heartless to
question such assistance programs administered by a be.
ncficent governmcnt? In answer let it be said that it is to
be doubted that there arc many Amcricans who are in
sensitive to the needs of the poor among their fellow citi
zens. But - clear thinkin g is called for in a situation that
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has in it so many pitfalls. And the present wTiter would
want to be the last to presume to have the answer to a
complicated problem, and a pressing problem. The ques
tion thrusts itself upon us ; are not there very important
moral considerations in this very human area of need?
Can a machine-like, non-moral, check-dispensing federal
agency ( that is always somehow politically colored and
motivated ) reckon with such important moral factors?
Who arc really the poor? What is the place of personal
responsibility here? Are the poor simply social statistics?
or political pawns? Who are the really uncmployed? How
does personal responsibility operate here? And what about
the frightful disclosures of rank immorality among those
who bene1it from the Aid to Dependent Children program?
No wonder voices are being raised calling the expanding
web of federal assistance programs a failure.
The large measure of dependence by so many citizens
on the federal government has another facet that is not
lost on the average discerning and troubled citizen. Articles
have appeared in responsible journals raising the question
whether we have passed a point of no return in this matter.
So many people owe their livelihood in whole or in part
in one way or another ( through employment or assistance )
to the federal government that this host of people and the
voters they influence can swing national elections to suit
their ever-growing demands. A realistic appraisal of the
political scene must add the fact that there are always men
who will play the game that brings the votes.
The Supreme Court

The Supreme Court of the United States of America
has always enjoyed a large measure of deep respect by the
citizens. The comfortable and reassuring feeling was abroad
in the land that to a degree not common in an imperfec t
world hcre justice was meted out in keep ing with the re
quirements of the constitution and tlle duly enacted laws
of the land . Here was a house of truth and justice of which
Americans could be proud, a place where the dirty hand of
politics was largely unknown.
Since the days of Franklin D. Roosevelt this veneration
of the highest court of the land has been undergOing :t
change. It became increasingly apparent that appointments
to the Supreme Court were more and more dictated by
political con siderations, whereas judicial competence and
experience were given a secondary place. The average
citizen cannot help being d isturbed when he reads of the
very few years of judicial experience that the entire mem
bership of the court has had prior to sitting on the highest
bench. The average citizen knows this is an area where
he is largely ignorant. But he can read, read the many
sharp criticisms tllUt have been increaSing with regard to
the Supreme Court. H e can understand the crilicism that
the court is departing from its constitutionally assigncd
role of interpreting the law and entering into the area of
making laws, or of extending the boundaries of laws ac·
cording to their own philosophy of government and society.
Wherever truth and logic may lie in this delicate area, the
fact is inescapable that a lso at this vital point many a citi
zen has felt the loss of a source of strength and stability as
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the storms of opinion and change rage in a relativistic
culture.
The Communistic Threat

One more prominent feature of the "'rightist" mentality
remains to be mentioned. This is its preoccupation with the
threat of world-wide Communism. Concern with this fact
of history has often been excessive and has thus Jed to
extremism. An illustration of such extremism was the des
ignation of former President Eisenhower as a Communist.
This article will not deal at length with this facet of the
subject. I would simply like to rem i n d the reader
of a few considerations in order to see this matter in propcr
perspective. Here too we should try to understand a re
actiOn that has at times been extreme.
First of all we must reckon with the material pre
sented above. A people who sense that their cultural, spir
itual and political house is falling apart around them are
bound to express an excessive anxiety toward any real
threats to their security and existence. In the second place
many a citizen has felt that the force of Americanism with
its cultural and moral erosion has been a very weak force
with little solid conviction to drive it over against the dedi
cated and fanatical devotion of Communism. A simple
logic has brought to many the sinking feeling that a culture
and nation that no longer takes seriously its motto "In Cod
We Trust" has no fundamental ideological sword with
which to fight godless Communism. The feeling has been
further depressed by the frequent revelation of inability on
the part of American servicemen to state clearly just what
they were fighting for. Not unrelated to these considera
tions is a third one. Though the exact facts were hard to
come by, it seemed to many that the cause of freedom
loving people was betrayed in greater or lesser measure at
celtain high level conferences such as Yalta. The conviction
has persisted that the role of especially the American par
ticipants in such conferences as those at Yalta and Cairo
was exceedingly weak and concessive before hard-driving,
dedicated Comm\lnist negotiators. Then, adding to the
mood of deep concern over the Communist threat is a
fourth factor, namely, a similar weakness and lack of con
viction in dealing with Communist sympathizers and tools
at work in key places in the American government. And
finally, those deeply troubled over the threat of world-wide
Communism have seen with startled eyes a relatively easy
march of this force whereby nation after nation came under
this domination, even Cuba, but ninety miles from the
American mainland.
What Sh;!! 11 Christi;!!ns Do?

The above discussion ought to suggest that we are deal
ing with a complex phenomenon, one with a deep and
spreading root system. It would seem to the writer that
every Christian ought to be sensitive to the movemen t of
thosc historica l forces that hnve stirred the "rightist's" deep
concern . When this deep concern gives way to extremism,
it ought" at least to be understood. By that we do not mean
condoned, as the above d iscussion should make apparent.
Tn all other areas of human frn ilty we at least try to underTORCH and TRUMPET, JULY-A UGUST, 1965

stand rather than merely condemn. Also, an attitude of
academic detachment will hardly get us into a position
from which we can hope to deal with the mentality or a
person who is convinced that his house is crashing down
upon him. It will hardly do to speak emditely of ..the
wave of the future" to people who see a gigantic wave
already engulfing them. It will hardly do to speak of a
"post-Christian age" to those who see the fading away from
our culture of aU that has been thought of as being Chris
tian, thus leaving their lives bereft and destitute or all that
is somehow most meaningful and precious to them.
What shall Christians do? Let those who are greatl y
troubled in time of peril and change, and also those who
seek to evaluate the attitudes of the troubled ones, listen
more attentively to the great Cod who governs the restless
sea of history, He still speaks to distressed men with his
imperious and loving '"'Fear not." Let aU hear the voice
of reassuring sovereignty speaki.ng above the tempests of
life, "Be still, and know that I am God."
Furthermore, there is work to be done - much work.
It is wasteful of precious energy and time to give way to
the ineffectuality and irrelevance of frantic actions and ut
terances. History has had dark days before, very dark
ones, when man's little day seemed at an eud. But the
light has always broken through again and a nC\v day
dawned. That incxtinguishable light comes from the Word
of God by his Spirit, the Word of eternal truth that is em
bodied supremely in Jesus Christ. His Kingdom of truth
will always stand indestructible as the powers of history
spend themselves and are spent. Christians must always
address themselves resolutely to the high calling of God
to speak his truth to all generations and thus to further
his everlasting Kingdom. An aspect of that task is to seelc
to know that history and that culture within which the
Christian must work, relevantly and meaningfully. He
must make sure that some disturbing upheaval in history
is not actually a dramatic new opportunity for Christian
witness and service. Let us get on with our abiding task,
and not give way to faintheartedness. Could it be that
perhaps many who like to regard themselves as standing
in the Christian tradition have become too comfortable ill
a world that must always be regarded as being essentially
hosti1e?
Finally, we do well to recall the admonitions or God's
selVant Peter, who wrote to Christians living in a time of
fi erce conflict. What did the apostle say to these harassed
folk? We recall that by temperament Peter was disposed to
sharp reactions. This man, with his native disposition to
extremism, spealcs by the Holy Spirit in these very perti
nent words: ,,yherefore girding up the loins of yOllr mind,
be sober ... as childrco of obed ience."
Children of the Most High in Christ ought always to
be sober - "calm and collected in spirit ... temperate, dis
passionate, circumspect." God's children, undergoing "Sery
trial" in the first century after Christ, were repeatedly ad
monished to maintain this frame of mind. Cod's children
of the twentieth century, whose trial for the most part can
as yeL hardly be ca lled "fiery," ought to do no less.
tlinc

WHO IS B. M. I. C. ?
by JOHN H. PIERSMA

"BMOC"

IS AN EASILY recognized symbol: "this holy congregation is an assembly of those w ho are
"Big Man on Campus," It is used to saved, and outside of it there is no salvation- (Article
describe that student on a coUege campus who is able to ccm XXVIII) .
mand positions of influence in student affairs. His image is
The importance of the church is reflected in its ootholicity.
one of extraordinary competence and energy - he is able to This does mean, of course, that the church is gathered by the
devote several hours of work each week to the pursuit of Great Shepherd, Cod's own Son, "out of the whole human
these extra-curricular affairs, and still gamer a high grade race." But this means more than that the church in her mem
average in his academic courses.
bership represents all areas of the inhabited world. It also
"BMIC" is an adaptation of this collegiate expression: means that Christians who are ecclesiastically (hopelessly, it
"Big Man in the Church," Who is he?
would seem) separated are nevertheless in some manner one.
There are buly "big men" in the church I Homan Catholic It is a staggering thought and a very perplexing mystery that
popes, cardinals, bishops arc often men of stature. Protes church members living in one world who cannot and will not
tants, too, have their "greats." Bishop Pike and Dr. Blake be members of a given historical church communion are in
easily "make the n ews" whenever they speak. Someone has some incomprehensible way united, and that they belong to
remarked recently that the conduct and appearance of the each other.
"'big churchmen" isn't really so much different than that of
This reality has led some to conclude that the difJerences
any sizable and important industrial executive, The necessity
ought to be ignored and summarily set aside in favor of some
of such disciples of Him who had so little and whose "image"
kind of enforced organization. Perhaps one of the greatest
was one of true humility is often said to be something like
dangers to the welfare of the church of Christ in our time is
this: We ought to apply sound business methods to the ad·
the temptation to base the organization of the people of Cod
ministration of the church. Well, if b atteries of secretaries,
on this "spiritual reality" rather than u pon a common confes·
Madison Avenue publicity techniques, modem statistical
sian of the truth of the Word.
studies, etc. are any criterion, today's church knows how to
TIle role of the chureh with respect to the Word of Cod
"operate"!
is
another
indication of the tremendous importance that cltar·
1 am writing this to say tllat I'm not much impressed with
all the clap-trap of modem church administration. My con· acterizes her every feature . Paul says that the Old Testament
tention is that in the church of Jesus Christ the true BMIC chureh was entrusted with - the utterances of God" (Rom.
is the believer, and that his simple, Biblical faith is the only 3:2), and he reminds Timothy that the church is "pillar and
feature that makes him or anyone else"a man of distinction." ground of the truth.. (I Tim. 3: 15 ). It is the highest glory
of the church that she has the privilege and task to listen to
In the Church , only the Beli e ve r could be BIG!
It is easy to understand why the church tends to create Cod's Word. T his is no mean accomplishment, and they are
important men. For importance is something that attaches to not far amiss who suggest that the church frequently evi·
everything that the church is and does! Of all organizations dences a greater d esire to hear something that resembles but
found on earth, the church is undoubtedly the most im does not really reflect Cod's speech. Putting this sinful ten
portant. A Dutch writer has been saying of late that church dency aside for a moment, can you imagine any association
membership is the deepest and most fundamental cons titu on earth with a more important endowment than the Wort!
ent of OUI very humanity - and I'm inclined to agree! Only of CQ(I? And with a more important assignment than to herald
in the church is the Kingship of our Cod anything like a officia1ly its message?
The place of the church in life has to be first, tllerefore.
complete reality, because only there is it most heartily ac
knowledged. And what is more "important" than the recog The profane among men relegate the church to a last place,
nition of the Father's sovcrcignty? Such recognition can only of course. For them the preacher is some sort of idealistic, un·
take place in a sphere fraught with the highest importance. realistic nobody, and he had better take refuge in counselling
The Belgic Confession reflects this with the daring assertion: and amateur psychiatry in order to make his calHng mean·

ten
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ingful A culture formed by such attitudes sees no need to
place the responsibilities of church membership ahead of
financial advantage or professional opportunity. If physical
recreation is needed in order to gain success in life, then
church worship goes by the board, or is performed in so
sloven1y a fashion as to be virtually blasphemous.
There are better people wh o say, ''The church belongs in
the center of life." These also have a large territory in life
that is common or profane or neutral or ""natura1," but at the
center they put something holy. The leaders of their world
may be the high priests who know the magic words or who
practice the impressive rites that are supposed to deliver the
profane from the consequences of their profanity. This is not
really much of an advance over the preceding, and leads to
all kinds of conBict, distortion and hypocrisy.
Not last, not "in the middle," but first is the right place
for the church. Sometimes this right expression is used by
people who wish to deny in practice its real meaning. For
them "First the Church'" means that its unique and inval.
uable work requires every primary consideration, and all
projects that are Sl1ggested by the Gospel outside of the nar·
rower compass of preaching and sacraments must be taken
care of later. This is directly contrary to what I am trying to
say.
I believe that the church must be first in life in this sense
that all of life must be made to be consistent with the nature
and message of the Gospel. There must b e no essential dif
ference between one place or another in life for a good church
member. A good church will serve its members with a Bib
lical view of life that embraces its every aspect, and render
all parts of that life a service to Godl
If the church is so important, it is no wonder that many
seek to relegate it to an inferior, almost unnecessary position,
and that others try to alter its true Significance by seeing it
as something strange and foreign to ordinary life. There is
only one way in which the true importance of the church can
be demonstrated and enjoyed. That is when the church real
izes that its importance d oes not lie in anything but the faith
of its members, and that all its agencies and servants (ought
we to use titles like "dircctor," "preSident," etc.?) are there
only to make more effective the calling of the church mem
ber to believe. The goal of the church lies in the faith of its
members, for without that faith there is no hope of a victo
riOl1S life.
The Beli ever and the Service of the Church

If the importance of the ehurch is as great as we have tried
to d escribe it above, then the efforts of a few to satisfy crav
ings for power and prestige in the church are ridiculous. The
only possible sentiment here is that of our Lord when he
said, "If anyone wants to be first, be must make himself last
of all and servant of all" (Mark 9:35), and "For the least
among YOll all - he is tlle greatest" (Luke 9:48) , and 'The
greatest among you must be your servant" ( Matt. 23 :U 
all quotations from The New English Bible).
We are accustomed to speaking of the church as the
Church of Christ. This is a confession of faith, of course, and
not an actual, scientific definition. The church really d efies
complete definition, in my opinion, although the Bible, our
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only source of information concerning the church, gives us to
know much about her.
]f the church is Church of Christ, then its position and
character is to be compared to Christ. How did Christ appear
among us, and what kind of a position did he assume? Un
deniably majestic is his demeanor upon occasion, as can be
demonstrated b y such miracles as the stilling of the waves
and by the authoritative manner of his speech. But when he
spends those final hours with his disciples in the upper room
for the purpose of celebrating the Passover and instituting
the New Testament sacrament of the Lord's Supper, he says
something of himself that is of greatest significance. I refer
to these words: "For wbo is greater - the one who sits at
table or the servant who waits on him? Surely the one who
sits at table. Yet here am I among you like a servant" (Luke
22:27, The New English Bible, italics inserted ).
There are quite a few "service organizations" in the world,
but the church sometimes finds itseU unable to compete with
these for interest in service rather than power. The seJVice
organization in the world must be the church, and aU kinds
of ecclesiastical imperialism are to be condemned. The office
of deacon in the church ought not to be ranked third in im
portance (aSter the minister and elder ), but perhaps first, if
any "office" can even consider such a thing.
This, too, indicates that the humble, faithful believer is
the greatest of all in the church. Glimpses of this shine
through at times when one notices the cheerlulness and readi
ness and thoughtfulness of those who are always at the sink
in the church kitchen, cleaning up after the brothers and
sisters have had their "fellowship." Sitting in the pew to lis
ten and to give and to sing and to pray is not inferior to
preaching, but if it is done with devotion to Jesus Christ, may
actually require much more than is required of the man in
the pulpit.
The church is too great to allow any of its importance to
b e usurped by power·hungry men. Only the simplest beHevcr
can reflect that kind of gloryl
The church is too humble to be a valid occasion for the
aggrandizement of anyone or a few . Only the true believer
would undertake its kind of servicel

As in medieval times so today men complain
that ap':KlrenJ.i.y the ollly importfmJ people in the
church are tile "ciCf'gy." D espit e an increasing
empllMis all the role of the laymen, we find little
indication that the pattem of church life is being

changed. Machinen) instead of ministry is stressed.
1'1 this article John H. Piersmo, pas/or of the First
Christian Reformed Church of Pella, I OlVa, reminds
us of what fil e Bible sa ys about !Tle position and
responsibilit y (If the tmc believer.
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thing of the secret of walking with the Lord, a secret with
out which the church cannot Iivc.
WHY INTELLECTUALS ARE LEAVING ROME . .

During the mon th of April C ermany commemorated
the death of one of its martyr-heroes. On April 9, 1945,
Dietrich BollhoeHer was murdered by Nazi orders while
the American army of liberation was moving swiftl y to
ward the concentration camp where he was imprisoned.
This brilliant theologian, dying at the early age of 39,
has left his stamp on our times.
His influence throughout much of Europe has been
tremendous, and today even America is beginning to listen
attentively to his voice. His life and labors were an un
yielding protest against the secularization of the church.
It was his conviction that outside of the church there was
a profoundcr religious concern for fellow-man than within
its hallowed walls. Too many professing Christians, he
insisted. lived the lie in their daily conduct. Thus he
raised the question whether there was perhaps a Chris
tianity without religion and religious forms. This question
drove him to look for a re- interpretation of the gospcl that
would compel men to be what they professed to be.
Especially since the publication of Bishop Hobinson's
HOliest to God, which acknowledged dependence on the
thought of Bonhoeffer, many have wondered. what the
Cerman theologian actually championed. as true Chris
tianity. His work has been left to this generation only in
the form of incidenta l writings and fragmcnh>. Yet much
of it breathes a spirit of unusual piety. It seems undeniable
that he would not have too much appreciation for the a t
tempts of the bishop of Woolwich. And in view of the
worldly spirit that so much saturates the churches in the
Uni ted States and Canada, BonhocfIer deserves more of
a hearing tha n he has at times received. He knew some
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At the forty-ninth "National Newman Convention," held
a few months ago in Mi.lwaukee, Wisconsin. startling state
ments were made by Michael Novak, a lecturer at Har
vard University.
The speaker contended that the Roman Catholic Church
in the United. States is losing an alarming percentage of
its most promising members, chiefly among the young in
tellectuals. In itself this was nothing new. Other leaders
in the church had called attention to the same phenomenon
earlier, although not quite in the same manner and with
the same force. What was new was Novak's analysis of the
reasons for the exodus. He laid the blanle at the door of
both the intellectuals and the ecclesiastical leaders.
Novak. defended the position that this exodus is occa
sioned by three factors that must be seriously faced. First
of aU, he discovered among the youth a failure to acquaint
themselves adequately with the faith of the church before
it would be too late for them. Many simply accepted for
a time what they had been taught without realizing what
it was all about. Secondly, he noted. that those who claimed
personal allegiance to the teachings of the cllUrch did not
understand them. At best they could only recite the words
of the catechism, thus becoming easy targets for the pro
ponents of other and contrary views. Thirdly, he opined
that the church insisted so much ou its authority that little
if any room was left for personal initiative. Young intel
lectuals, faced with the need of making moral choices, felt
hemmed in by the feeling that no choice by a mature con
science was left them by the church.
Similar situations have been developing in some Protes
tant churches. Also here many make profession without
realizing what they are professing. In the lives of not a
few the truths of Christianity seem largely unreal and im
personal. Before another season of eatechetical work re
sumes, we might well ask ourselves whether we are ready
to understand sympathetically the life-situation in which
our young people Snd themselves and to face with them
those questions that so often trouble their minds and hearts.
WOMEN IN ECCLESIASTICAL OFFICE . ..

Soon the synod of the Reformed (Gercformecrde)
churches in the Netherlands will meet. One matter to be
discussed and possibly decided is that of opening ecclesi·
astical offices ( minister, elder and deacon) to womeu.
Not long ago an illuminating report on this subject was for
warded to the churches ror their consideration.
Centraol W eekblad offered some comments on the re
port. Its article began with the assertions,
"It appears that within not too kmg a time women ministcn,
womclI clders and women dtlaoons will assume a place within
the Rcfonned churches . . . . One of the most signi.llcant con·
clusions reached by the commi ttee is that 00 well-grounded
reason can be adduced 'why woman with the gifts bestowed on
her should not be able to COOllernte in the official ministry as it
is corpornteiy called to give leadership in the congregation: "

At 6rst blush Reformed tC.'l.dcrs throughout the world
may be inclined to cite this as additional evidence that
ToaCH
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these churches are drifting fro m their moorings. Careful
rcading of and reflection upon said report, however, cau
tions us against such a facile conclusion. H ere there is an
honest, although not exhaustive, attempt to come to grips
with the Biblical revelation. Mention is made of several
New Testament texts that have special relevance for this
subject. Although the committee insists that Scripture
clearly teaches the equal dignity of man and woman in
Christ Jesus and thus within the church, it argues with
equal emphasis that this does not mean identity of nahlTe
or endowment or calling. Hepeatedly attention is directed
to what the Bible says aoout woman as a "complement to"
and "help meet" for man. In so far as the report argues for
the opening of these o£Eices to women, it urges that the
unique position of woman by God's arrangement may never
he obliterated. No longer may the church ignore that es
pecially today women are responsibly assuming and carry
ing out much work that parallels that of the office-hearers.
Such tasks as assisting the needy, visiting the sick and
aged, caring for children, calling on the wayward, and
even teaching the Word of God are performed by women.
1t really sho uld Dot surprise us that at long last this
subject is being presented for discussion and decision to
the synod of a confessional Refonned church. Rather
should it surprise us that this has not been done before.
The Convent of Wesel as carly as 1568 judged that "women
of prOven faith and honorable conduct and advanced ycars
could rightly be accepted into this office (of deacon) :lC

cording to the example of the Apostles" (ch. V, LO ). To
be sure, the synod of Middleburg ( 1581) ad vised against
the introduction of deaconesses but only on practical
grounds. Since then tradition has played a strong role in
molding the opinions of most Reformed believers.
A truly Refonned church, however, will not decide this
issue on the basis of tradition. Rather it will strive to
listen carefully to the Word of the living God.
Perhaps we have listened so long to I Corinthians 14:34,
«Let women keep silence in the churches: for it is not per
mitted unto them to speak, but they are commanded to be
under obedience, as also saith the law ... for it is a shame
for women to speak in the church," that we have forgotten
that Paul has many other things to say about women and
their place in the church. One of our problems with re
garding women as eligible for ecclesiastical office seems
to spring from a misconception. We have at times laid
such stress on its authority, that we failed to see it as a
"ministry" or service by which Christ as Lord of his church
provides that so '"all the body fitl y framed and knit together
through that which every joint supplieth, according to the
working in due measure of each several part, maketh the
increase of the body unto the building up of itself in love"
( Eph. 4: 16 ). There is more to this matter than meets the
eye. At the very least, reverent listening to all that Scrip
ture has to say about women in the church is required by
those who would be faithful to Cod's will.
- PETER Y. DE JO!\C
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A LAYMAN

L~UDS

HIS PASTOR

by R. B. KUIPER

E LAYMEN have many obligations to OUf pastors.
We must pray for them, and most of us do. We must
check up on their preaching and teaching after the manner
of the Bereans, who, having heard the apostle Paul, searched
the Scriptures daily to make sure he was right (Acts 17: 11 ).
Most of us are too lazy to do that. Occasionally it may be
come one's duty to criticize one's pastor. Then one must take
pains to speak the truth in love (Eph. 4:15). And, although
we should always beware of flattery, it is no sin, but rather
a duty, to praise a faithful minister. In what follows I want
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to do that.
Preac.hing Christ

In the shop where I work, I have close contact with a
member of another church. On Monday mornings we usually
swap Sabbath experiences. He is not just a pew-warmer. Last
Monday I asked him how he had fared the previous day.
He answered, "Not at all well." Said I, "How so? You went
to church, didn't you?" ''To be honest," said he, "I did not;
1 attended a synagogue instead." Puzzled, I queried, "What
made you do that?" "My pastor," he replied, "and 111 tell
you how. You sec, he preached on the eighth commandment,
'Thou shalt not steal: He warned against a number of prac
tices that this commandment condemns and exhorted to
certain virtues that it requires. He upheld the right of private
property. 111is, [ thought, was very timely in an age of so
cialism, communism and state totalitarianism. Well and good.
But never once in the entire sennon did he name Christ or
even allude to him. In other words, that sermon might as
well have been preached in a Jewish place of worship, and ,
as far as the sermon was concerned, it might be said tlJat 1
attended a synagogue."
To say that I was shocked is to put it mildly. But at once
there came to my mind the conclusion of a scnnon preached
a few months ago on that very text by my pastor. Of course,
1 don't recall all he said, but it amounted to this: "It has be
come evident that we are all of us thieves. And we all need
to b e saved just as was the thief at tlle Saviour's right hand
on Calvary - by faith in the Crucified One, by being washed
in his blood . Or is there some one hcre who more closely re
sembles the haughty thief to the left, who felt no need for
a saviour of his soul ?" I told my partner in the shop about
lhis and I also told him that, no matter what his text may be,
my pastor never fails to preach Christ. I could honestly say
that. And I didn't meau that Christ is named in every ser
mon. T meant that Ch rist is central to each sel1llon.
The Infallible Bible
Our daughter Jane is a confessing member of church and
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a college student. She attends a college with a Christian
tradition.
The other evening we were reading for our family devo
tions the story in John 5 of the healing by Jesus of a para
lytic at the pool of Bethesda. When we had finished, Jane
said, "You don't believe, do you, Dad, what is said there
about an angel coming down and troubling the water?" Nat
urally I answered, "Why shouldn't I? It's in the Bible, isn't
it?" "Well." said Jane, "our professor of Bible tells us that
likely it isn't true at all and almost certainly it wasn't always
in the Bible. In fact, he says there are several passages in our
Bible that were added to the original or altered from it."
Jane drew her own conclusion: '"'If the professor is right. h ad
we not better dismiss as outdated the notion of an infallible
or inerrant Bible? We just don't have such a Bible.'"
That I was taken aback is the understatement of the year.
I practically ordered Jane to see the pastor about this matter
and to do so without delay. When she seemed hesitant, I
suggested that after the next Sunday's evening service we
discuss the matter with the minister over a cup of coffee.
Jane consented. My wife got busy on the telephone. Things
worked out as I had hoped. The preacher and his wife would
be glad to visit with us the coming Sunday night. Sunday
night came. Mter some casual conversation and a little coax
ing by me Jane stated her problem. In answer the minister
gave us a talk on Scriptural inerrancy and what he called
"textual criticism." Very little of it, if indeed any, went over
my head. He has a way of making things clear. FollOwing
are some of the things h e said.
"The Bible itse1f, for instance in II Timothy 3:16 and II
Peter 1:21, tells us that the human authors of the Bible, al
tllol1gh by no means mere robots, were so controlled by the
Holy Spirit that what they wrote was the very Word of God .
The original manuscripts, sometimes called autograplw, then.
were incrrant. The Cluistian Church has so confessed
throughout the centuries, and that organization of scholars
from munerous denominations known as tile Evangelical
Theological Society does so today. To deny the inerrancy of
the autograpTta is to undennine the Christian religion. Yet
that is often done by meu who would be known as Cluistian
scholars. For one example, in Christian Begiflflings, a book.
believe it or not, used in some self-styled Christian colleges,
Morton Scott Enslin denies tllat Jesus was bom in Bethlehem
and was baptized by John in Jordan. The same book is a
blatant rejection of Christian supernaturalism.
"However, the original manuscripts of Holy Scripture have
disappeared. We have copies of them or COllies of copies.
And, altllough the copyists were not inspired so as to do per
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feet work, it is evident that all the time God kept watching
over his Word with a very special providence. The inaccu
racies that crept into the text are few and minor. And how
much safer it is to cross a river on a bridge that is covered
at a few points with a millimeter or two of water than to
attempt to walk across that river with no bridge at alll In
the meantime the perfectly legitimate, and even necessary,
science of textual criticism is striving right along to estab
lish the authentic text of Scripture. Let it be remembered,
the authentic text is the real Bible; and it is inerrant. Even
of our Bibles as we have them today it holds what Edward
J. Young has said so well in Thy Word Is Truth. 'In his
mysterious providence Cod has preserved his Word. We do
not have a Bible which is unreliable and glutted with error,
but one that in most wondrous fashion presents the Word of
Cod and the text of the original."·
Jane is a smart girl, and when his talk was finished , she
put what I thought was a pretty sbarp question to the minis
ter. She asked him , '1I Cod is coocerned about an infallible
Bible, why did he not in his providence see to it that tlle
original manuscripts were preserved?" He answered, "'To
think God's thoughts after him at that point, as at any point,
may be difficult, even impossible. But the great Dutch the
ologian Abraham Kuyper has ventured a plausible opinion.
He has suggested that, if we had a wholly perfect book, we
would more than likely worship that book much as the
Israelites worshiped the brazen serpent that Moses had made
at Cod's command; and certainly Cod doesn't want us to
worship anybody or anything but himself." The minister con
cluded, "As it is, don't forget that the Christian faith is based
on the fum foundation of God's infallible revelation."
When the preacher and his wife departed, Jane was hap
pier than I had seen her for some time. Evidently her mind
had been set at ease. And this layman had learned some
thing. In the course of the week I wrote a note to Jane's
Bible professor reminding him of his duty to confirm his stu
dents in the faith and not to jolt them out of the faith by
adroitly dispensing haH·truths about the Bible. I hope he
won't think me brazen. I also hope he won't look down on
me from an ivory tower.
Conviction of Sin

This spring our son John graduated from Christian H igh
School. I confess to being prejudiced in his favor, but, hon
estly, he is an exceptionally fi ne boy. His mother and I some
times tell each other tha t he is just about aU a covenant child
could be expected to be, It goes without saying that he
attends church twice a Sunday. He attends catechism classes
without fail , and don't think he doesn't prepare his lessons.
He is an active member of the Young Men's Society. Often
he serves as usher in the church. I'm sure he has never seen
the inside of a dance-hall. When recently he and a chum
were going to see Ben-Hur, he told his mother beforehand.
The general n m of pictures showu in tlle "movies" he utterly
despises. TIle very advertisements d isgust him, He is going
to take the pre-sem inary COl1rse when he enters coUege. Due
largely to the infiucnce of our pastor, he is thinking seriously
of becoming a missionary. All in all , I didn't quite understand
why be had not already made profession of his faith.
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The following pi£ce was authored by a minister who
has learned, admittedly not mastered, a lesson on which
every minister may weU concentrate - to put hiTWlelf in
the place of the man in the pew, the so-called layman.
Throughout this article Rev. Professor R. B. Kuiper
impersonates a layman who admires his pa.stor. The
reasons for his admiration add up to a number of things
that every church-member may expect - not to say
f'equire - of his pastor.

The minister and an elder came to pay our family an offi
cial visit. "H uisbezoek" my parents used to call it I know
that the rules of the church assign that work to the elders,
but I was glad to see the minister partiCipate. After all, if I
am not mistaken, he also is an elder, and he surely needs to
know his people if he is going to preach to their needs. Well.
in this instance the preacher conversed a bit on spiritual mat
ters with each member of the family in turn . John's tum
came. "John," said the pastor, iet's take a look at the second
question of the Heidelberg Catechism. As you know, it names
three things that we must know in order to live and die hap
pily. So let me ask you three questions re1ated to those three
things. First, do you abhor yourself because of your sins?'"
Frankly, I didn't like that question. Was the pastor forgetting
that John is an exemplary child of tlle covenant? Wasn't he
virtually insulting the boy? But eVidently John didn't feel
that way at all. He stared at the Hoor and said softly, "1 surely
do." Came the second question: uJohn, realizing that you are
a hell-deserving sinner and that you cannot possibly save
yourself, have you abandoned yourself to the crucified
Christ?" John looked up and with a tremor in his voice re
plied, "Yes, I have." "And now, John," inquired the pastor,
""do you with all the love of your heart serve the Christ who
died for you and now lives for your With tears sparkling
in his eyes John stammered, '1 wish I did."
Last night John told me that the next time the oonsistory
meets he is goiIlg to make confession of his faith in Christ.
He added, "Don't thmk, Dad, that I'm d oing it because I
think I'm good enough." I had received food for thought.
Only he who knows from experience what it is to be under
conviction of sin will truly commit himself to Christ for sal
vation and service. That holds of covenant children too. Evi
dently the pastor knows that.
The Comfort of Scripture

Recently r was hospitalized for ten days, On alternate days
the pastor called on me. For several reasons r appreciated his
calls immensely. W itllout being in a hurry he made them
brief. He showed a deep interest in my physical condition
but never gave me any medical advice. He left tllat strictly
to the doctors. Most important of all, instead of wearying me
with such vapid talk as "Keep smiling" and "'\Vonying never
d id anybody any good yet," he comforted me from the Word
of God. For instance, he reminded me tllat all things work
together fo r the good of those who love God ( Rom. 8:28)
and, making a sharp distinction between punislunent and
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chastisement, he stressed the truths that, God having laid on
him the iniquity of his people, Christ was wounded for their
transgressions and bruised for their iniquities (l sa. 53:5, 6),
and that the Lord chastens those whom he loves and scourges
every son whom he receives (Heb. 12:6). On his final visit
he gave me in no more than five minutes a most helpful in
sight into the meaning of the book of Job.
My pastor is indeed a good undershepherd, for he kept
pointing me to the divine Shepherd. He made the sllepherd
psalm, numbered 23, and the shepherd allegory, recorded
in John 10, very real to me. I love him for it.
Theological Terminology

I have heard it said repeatedly, and have read it too, that
our children and young people don't understand the theolog
ical "jargon" to which we adult church members are accus
tomed and that therefore we should, in teaching them, make
use of a new, an up-to-date, vocabulary. Often that advice is
accompanied with a warning against "'indoctrination ." We
ought to put questions to the young, we are told, and let them
Snd their own answers.
I confess that that line of talk irks me more than a little.
Is not Christian doctrine derived from the Bible, and is not
the Bible the book of all ages as well as all nations? To be
sure, the confessions and catechisms of Christianity are not
to be equated with the infallible Bible, but were they not
derived from the Bible and are they not the products of the
guidance of Christ!s Ch urch in its study of the Bible by the
Spirit of Truth? I am told tl1at the Apostles' Creed goes back
all the way to the fourth or fifth century of this era Of
course, there is a difference of opinion as to the meaning of
"descended into hell," but who can deny that as a whole this
creed excels in simplicity? The statement drawn up by the
Council of Chalcedon concerning the person and natures of
Christ is admittedly more complicated, but it has served the
Cluistian Church well for more than fifteen centuries. I have
known men and women who could neither read nor write but
lmd a good understanding of the five points of Calvinism.
Am 1 to believe that our teen-agers, who are getting a highly
touted education, are stumped by the language of the Canons
of Dort? Or are they lacking in interest?
Besides the children to whom I have already referred we
have two others: Mary, who is fourteen, and Jimmie, who is
twelve. Both are taught by our pastor in catechism classes.
Jimmie has had just a smattering of doctrine, Mary some
more. The other evening J sprang this question on Jimmie:
"What is the diHerence between justification and sanctifica
tion?" Without hesitation he answered, "Justification is some
thing on the outside of you; sanctiRcation is something on the
inside of you." "Not too bad," I thought. When I put the same
question to Mary, she said, "Justification saves from the guilt
and punishment of sin; sanctification saves from the pollution
and power of sin." I thanked Cod for the teacher our pastor is.
Declaring All the Counsel of God

Preaching is often said to be the chi ef task of the minister.
So far as I nm concemed, that stntement can stand. For that
rcason I began this article with a commendation of my pas
tor's preaching, and for the same reason I shall now conclude
s~-clcen

it with another commendation of his preaching. H is preach·
ing is well-balanced. Maybe it would be better to say that
his preaching is full-orbed . He doesn't just stress certain teach
ings of the Bible that he likes a lot and neglect others that
doo't suit him so well because they don't fit SO well into his
philosophy. Contrariwise, to use Paul's words, he strives to
declare "all the counsel of Cod" (Acts 20:27 ). Let me give
a few examples.
H ow often one hears it said that the Bible teaches both
divine sovereignty and human responsibility and that we hu
man beings with our finite and sin-darkened minds cannot:
harmonize them \vith each other. No doubt, that is true, and
it follows that we must uphold both these truths without
compromise. That our pastor aims to do. Some time ago he
preached one sennon on two verses from John's Cospel: "'No
man can come to me except the Father whieh hath sent me
draw him" (6:44) and "Ye will not come to me that ye might
have life" (5:40). He told us that, if a man is saved, God
gets aU the credit and, if a man is lost, man gets aU the blame
That surely was putting it bluntly and boldly, but, I d~
say, not too much so.
Any number of preachers nowadays emphasize the love
of God at the expense of his justice. At least one preacher in
our town tells his audiences that a God of love would never
demand the bloody sacrifice of his Son for sin nor would he
send anybody to eternal hell. Other preachers, who would
not think of going to those extremes, seldom, if ever, warn
their hearers "to Bee from the wrath to come" ( Matt. 3:7)
and in their preaching the call to repentance is far less prom
inent than it was in the preaching of the Old Testameol
prophets, John the Baptist, the Lord Jesus, Peter and Paul
Not so our pastor. On Good Friday be preached on Jolm
3:36, "He that believeth on the Son hath everlasting life; a.Jl(1
he that believeth not the Son shall not see life, but the wratJ:
of God abideth on rum." Speaking of the cross of Christ, hr
described it as "the supreme revelation of the infinite lov
of God and at once the supreme revelation of the absolutt
justice of Cod...
Our pastor likes to preach series of sennons on Sunda~
evenings. Not long ago he preached a series on the theme
"The Five Points of Calvinism and As Many Reasons fo'
Christian Missions." I thought it an arresting subject. It bar
many people guessing. But the preacher came through won
derfully. Among other things he told us that those who thiru
the doctrine of election a hindrance to missions are as wroTl.l
as wrong can be. "God has his elect," he declared, "in evCI)
kindred and tongue and people and nation. All tl1e elect mus
be brought into the Kingdom, and tlle one Cod-appointee:
means to that end is the gospel. So election demands mis
sions." He went on to state the equally obvious fact tha
election guarantees results for missions : "'By the preachinf
of the gospel the elect not only must be brought in but we
most certainly wiU be." As for the atonement, he pointed ou
that many say it made possible tlle salvation of all men, bu
what those who so teach really mean is that the atonemcn
mnde it possible for each man to save himself by of his ow,
free will accepting Christ in faith , and that is a way of sayiO!
that the death of Christ made salvation possible for no onl"
H e went on to proclaim the blessed truth that the atonemen
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not only made possible the salvation of aU who are ordained
to eternal life, but actually saves them, the very- faith wrought
in their hearts by the Holy Spirit being a fruit of the atone
ment. "That definite, effective, saving atonement must," he
affinned, "lie at the heart of the missionary's message, and
only because of that atonement will his preaching bear fruit
unto salvation."
I must confess that one series of sennons announced by
our pastor had me puz:z1ed for a while. He told us in the
church bulletin that he was going to preach a series on "'Bib
lical Solutions of Social Problems." Among the problems he
listed were "the Race Problem," "the Liquor Problem," "the
Sex Problem," "the War Problem," etc. "Whatl" thought I,
"Are we actually going to hear the social gospel from our
pulpit?" The one thing that kept me from blowing up was
the promise that we would be given "biblical" solutiolls. Came
the Sunday evening for which the first sennon of the series
was scheduled. The sennon had an exceptionally long intro
duction. I got the impression that the preacher was attempt
ing to justify his preaching on social problems. Likely he was
trying to do just that. He told us that as long ago as 1913
Professor Berkhof of Calvin Seminary delivered a public lec
ture titled '*The Church and Social Problems," in which he
argued that, while the gospel is primarily a message for the
individual, it does ha ve social implications that must be rec
ognized in preaching; that the November, 1939, issue of the
conservative W estmi1lSter Theological !oumal contained an
article on "TIle Christian Pulpit and Social Problems," which
made a plea for preaching on social problems on the basis of
the universal Kingship of Christ; and that only a few years
ago Carl F . H . Henry, at present editor of Christianity Today,
wrote a book in which he took fundamentalist preaching to
task for its neglect of social problems. I was not much im
pressed by those facts. They lcft me rather cold. Was the
preacher appealing to men? However, he went on to tell us,
and to prove, that the Bible has a good deal to say on social
problems. For example, the prophet Amos rebuked the rich
of his day for selling tJle poor for a pair of shoes (Amos 2:6),
the Lord Jesus disooursed more than once on the per
ennial problem of divorce (Matt. 5:31, 32; 19:3-12 ), the
apostle Paul in more than one of his epist1es dealt with the
relation to each other of employers and employees ( Eph.
6:5-9; Col. 3:22-4: 1 ), and both Paul and Peter instructed
Christians as to their proper relationship to civil rulers ( Rom.
13: 1-7; I Pet. 2: 13-17 ). The truth was stressed that God has
given Christ to be Head of the Church not only, but Head
over all tlungs (Eph. 1:22). I had begun to melt. TIle 6rst
selmon of the series was on the race problem . The preacher
expounded tile text : "Where there is neither Greek nor Jew,
circumcision nor uncircumcision, Barbarian, Scythian, bond
nor free: but Christ is all and in all" (Col. 3: 11 ). Christ
proved to be the solution of the problem. And the pastor as
sured us that throughout the entire series to come Christ
would be the answer.
That night, before retiring, I thanked God on my knees
fo r a pastor who was earnestly striving to declare the whole
counsel of Cod and withal was dctenn ined to !mow notlling
save Jesus Christ and him crucified (I Cor. 2:2) .
A LAYMAN
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REPORT ON SYNOD .••.•

THE
REFORMED CHURCH
IN AMERICA
(June 3-9, 1965)

by GORDON GIRO D

Returning delegates have generally fOllDd themselves
questioned about two items that appeared before General
Synod. The first is the issue of merger with the (Southern)
Presbyterian Church, U.S. A committee comprised of
twelve representatives from each denomination asked per.
mission to fonnulate a "plan of union" that might be pre
sented ( though not necessarily) in 1967. The Particular
Synod of Chicago ( Indiana, Illinois, Wisconsin) had over
tured General Synod to cease merger discussions. Even
so, only sixteen delegates voted against the formulation of
a plan of merger.
The small number opposing tile plan of merger could
easily be misinterpreted. A vote for the formulatio n of a
plan of merger is not necessari ly a vote for merger. Several
delegates voted for the proposal to fonnulate a plan of
merger, even though they are known to oppose merger.
One can safely suggest that the opposition to merger is
much larger than the vote for a plan would seem to indi
cate. One hundred sixteen ministers from Michigan, I ndi.
ana, Illinois and Wisconsin have signed a declaration op
posing merger. Though this declaration is now a year old,
none of them has indicated a change of opinion.
If a plan of union should be presented in 1967, aod if
it should be approved by General Synod, it would then be
sent to the classes for approval. Two-thirds of the classes
must approve the plan, or it will fail of adoption. The
classes defeated the merger proposal with the old United
Presbyterian Church in the late 1940's. If merger is to be
defeated, it will be at the cl assical level again.
The ordination of women to the offices of elder and
deacon was approved by Synod. In prior years overtures
had come to Synod asking for the ordination of women and
were defeated. The present overture simply asked for the
deletion of the word "malc" from the constitutional re-
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quirements for these offi ces. Interestingly, the action of
Synod does not apply to ordination to the ministry. Re
quirements for ordination to the ministry are spelled out
in another section of the constitution. Those who opposed
ordination of women wanted to speak to both issues because
of their close relationship to cach other, but such discussion
was ruled out on the technicality that only one section of
the constihltion was being altered.
The vote was taken by acclamation, and, therefore,
could not be cOWlted as in the case of merger. One may
suspect that the vole was approximately two to one, since
this is how the vote divided on most questions facing the
Synod. Again, however, the issue must be refcrred to the
classes, and approval of two-thirds of the classes is neces
sary to a constihltional change.
Signi.6cantly, only one delegate, a n elder frorn Canada,
spoke to the biblical-theological significance of the change.
He made an incisive speech, beginning with creation and
man as an office-bearer and continuing through the bib
lical evidence. A professor of theology replied that the
matter had been studied by two other professors, "trusted
servants of the church," and they had found no biblical
grounds prohibiting the ordination of women. This was one
of the few occasions when many of the delegates fel t that
one of their number had been treated somewhat unfairly
on the floor of Synod.
On only one issue did the Synod drastically reverse the
action of a reporting committee. The report of the Social
Action Committee probably received more opposition than
any other, and at one point Synod took a stand contrary
to that of the report. This was on Viet Nam. The Social
Action Committee proposcd a stand that would, in dect,
call upon the United States to withdraw her troops and
negotiate with the Communists. Synod, instead, sent a
letter commending President Johnson for his strong stand
in Viet Nam.
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AFTER MANY YEARS ...
... ANOTHER DORDT
(June 8-17, 1965)

by PETER Y. DE JO NG
and EDWARD HEER EMA

Reformed believers who have not completely forgotten
the rock whence they wero hewn still hold in high honor
the synod of Dordt (1618-19). Here the pattern of ec
clesiastical life for their forebears in the Netherlands was
so finn ly fixed that it rema ined largely unchanged for
some centuries.

eighteen

A few weeks ago another synod was held, which is fast
coming to be called "'the second synod of D ordt." Its ses
sions were held not in that venerable city of the Nether
lands but on a college campus in SiolL"c: Center, Iowa, lo
cated amid the rich, rolling prairie lands of northwestern
Iowa. Most of its impact will be confined to the congrega
tions of the Christian Reformed Church. But this is not
to say that therefore its decisions were insignificant. Also
at this gathering, we believe, the gracious Lord of his
church was active in "gathering, defending and preserving
for Himself, by His Spirit and Word, in the unity of the
true faith" a people for his own possession. Some com
ments on its synodical activities may therefore be con
sidered of interest to the re.'\ders of these pages.
The Work of the Church

Seldom has more gracious hospitality been extended to
an ecclesiastical assembly than that experienced by the
many delegates, advisers and visitors. W eeks before synod
met this was evidenced in notices forwarded to all those
assigned to meet in Sioux Center.
Even more inspiring was the sustained interest mani
fested by many members of neighboring Christian Re
formed churches. The spacious sanctuary of the convening
church, First Orange City, was filled to capacity for the
pre-synodical prayer service. The Rev. John B. Hulst, for
mer pastor, set in sharp relief the calling of those commis
sioned to deliberate and act in behalf of the churches.
Session after session was attended by visitors, so that fre
quently even standing-room was at a premium. And dur
ing these days the townspeople. led by the mayor, pro
vided aU the amenities needed to make the stay of the
delegates pleasant.
People realized that the church to which they belonged
was gathered in offi cial session to do the work that Chris!
has assigned for the ingathering of believers and the sal
vation of the world. The agenda, indeed, was crowded
largely by matters pertaining to the internal life of th~
congregations. Yet such tasks as domestic and foreign mis 
sions, ecumenical relations, world-wide relief and a grow
ing radio ministry were by no means neglected . Mere men
tion of all the decisions would fill more space than can be
allowed in this report. Yet a few comments may help to
convey a better understanding of what was accomplished
Educationol Matte rs

Almost every synod has some important matters to decidl:
relative to Calvin College and Seminary. Synod 1965 was
no exception. Two matters stand out with regard to the semi
nary. The first was the appoinbnent of Henry Zwaanstra to
the Chair of Church History as Assistant Professor. He wa
one of a nomination of four men for this office. Mr. Zwaanstra
(not yet ordained ) has been Lecturer in Church History aI
the seminary for the past hvO years. H e received a surpris
jngly large vote, even though he was the youngest of the foUl
men nominated, has had no pastoral experience, and d~
not yet have his doctor's degree ( while the other nominee<
have the degree ). No doubt the vote was inHuenced by W
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favorable response of both faculty and students to Mr. Zwaan
stra's teaching at the seminary. It is to be hoped that this
appoinbnent will be a source of much blessing for the church
in the training of her future ministers. He assumes this im·
portant post at a time when much clear and devoted thinking
is required of the leadership of the church.
A second matter of importance was a proposal from fac·
ulty and board that an unordained man without theological
training be appointed to the seminary faculty for the purpose
of teac:hing speech. The proposal called for such addition to
the staff and also for the appointment of a speci6c individual
who is recognized by all as being highly qualified to instruct
in the art of oommunication. Synod decided to take no action
on the proposal and to refer the matter back to faculty and
board for further study. In keeping \vith the tenor of several
oommunications on the subject, Synod was not ready to set
a clear precedent in departing from the lules by adding a
man without theological training to the seminary staH. Many
felt that this might lay the groundwork for future requests of
a similar nature - a request, for instance. for an expert in
psychology and oounselling to teach pastoral oounselling.
When viewing this action of Synod in the light of the total
context of "theological" education today one cannot help feel
ing that this somewhat negative action was actually construc
tive. "It is possible," synod said, "that another approach will
be better designed to meet the needs of the seminary."
Calvin College brought to the synod a problem that has
engaged its attention and that of Classis Grand Rapids East
for some years. The matter came to synod by way of a pro
posal from the Board that "Synod authorize the Board of
Trustees to inaugurate worship services for students remain
ing on Knollcrest Campus week ends, on an experimental
basis for two years." It was understood that these would be
"unofficial" worship services held under the supervision of
committee appointed by the Board of Trustees, a "oommit
tee composed of faculty members who are ministers of the
gospel or elders in the area churches." Synod was not minded
to start such "unofficial" worship services, not even on an ex
perimental basis. Rather, it was decided to "instruct the Board
of Trustccs to submit to the Synod of 1966 a plan to provide
for the Sunday worship needs of students residing on the
Knollcrest Campus, which plan shall take due cognizance of:
1. The principles of Refonned church worship and polity;
and, 2. The peculiar circumstances and needs of the resident
students." It appears to the writer that this rejection of "unolE
cia!" worship services for these students should be viewed
as a constnlctive step toward the formulation of a better pIan.
Th e Church's Outreach

Various aspects of the church's outreach to others came
into focus at Synod 1965. A forward step that won quick ap
proval was a request by the Back To God Hour to institute
a broadcasting ministry in the Spanish language. Response
from Latin American countries to initial exploratory efforts
in this 6eld has been such that an enlargement of the program
was clearly called for . This cxpansion calls for the services
of a min ister cspecially called to this task. It was indicated
that this expansion move would cost about $30,000 per year,
and would follow a pattern already set in the present Arabic
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ministry conducted under the Back To God Hour by the
Hev. Madany. May God so bless this expanding ministry so
that the humbling, exalting and corrective message of divine
grace may penetrate many homes and hearts in an area of
the world where the adversary is hard at work seeking to stir
men to find answers to pressing problems that can bring only
greater distress and darkness.
Ine tremendous challenge of the denomination's Home
Missions program made its impact on Synod. This was clearly
demonstrated at the delicate point of finances. The Board of
Home Missions had asked for a per family quota increase of
three dollars, an increase which would bring the total quota
for Home Missions to thirty-two dollars per family per year.
Both the Standing Advisory Budget Committee and Synod's
adviSOry Budget Committee recommended an increase to
thirty-one dollars and fifty cents. But Synod was persuaded
to grant the total requested increase of three dollars. This
rather large budget increase indicates that the church is
minded to press forward in an effort to meet the growing call
for a Refonned witness in many places in our land. It must
also be remembered that the administration of the Indian
Mission field in the southwest part of the U. S. A. is now under
the Board of Home Missions.
While Synod thus endorsed the work of the Board of
Home Missions in this ooncrete manner, it also administered
a gentle rebuke at one point. The Board had submitted a pol·
icy statement on "Inner City" work, and requested that "this
be received as infonnation and published in the Acts of
Synod" (Agenda, p. 194 ). Synod, howev"" decided to rub·
mit this policy statement to the churches for study with a
view to possible adoption by Synod 1966. The first ground
for this action is that "this type of work merits a policy state
ment approved by Synod." By this relatively obscure action
the Church said once more that it does not want "boardism.'"
Foreign Missions
In the area of Foreign Missions several noteworthy ac

tions were taken. One of the more constructive steps was the
approval of a proposed constitution for "The Presbyterian
and Refonned Missions Council on Taiwan" (Fonnosa) . The
present (charter) membership of this council lists the follow
ing churches: the Orthodox Presbyterian MiSSion , the Chris
tian Reformed Mission, the World Presbyterian Mission, and
the Refonned Churches of New Zealand. Among the goals of
this Significant organization are these: "Coordination of mis
sionary work on the field and policies to be pursued in
the national churches to the end that National Heformed
Cburches may be established" and "Fonning of one united
Refonned denomination.... Synod approved the inclusion of
the following safeguard proposed by the Executive Commit
tee of the Board of Foreign Missions: "Autonomy of Missions.
Membership in the Presbyterian and Refonned Missions
Council shall not dissolve the Field Conferences of member
missions nor abrogate the right of each member mission to
direct its own program of work, except insofar as any mem
ber mission agrees to adjust its program in order to cooperate
for the common good." It is to be hoped that the adoption
and implementation of this program may be a source of
strength to the work on Taiwan, and may be an effective in

strument to offset the damaging fragmentation of missionary
endeavor that so often confuses those who are to be reached
with the gospel.
The problems involved in maintaining proper relation
ships between our missionaries and national churches came
to the fore in synod action on a proposed declaration defin
ing "Operational Relationship" between our missionaries and
the Argentine Reformed Church. The desire on the part of
our Foreign Board to maintain good ties in this sensitive area
is reflected in the following language of the declaration: "De
cisions, desires and proposals that involve the mission pro
g ram of our Argentine General Conference (our missionaries
there- EH ) shall be submitted for consideration to the ex
ecutive committee of Missions of the Argentine Reformed
Church and the National Missionary Committee of the Ar
gentine Reformed Church before being referred to the Chris
tian Reformed Board of Foreign Missions." Also with respect
to the Argentine field it was decided to appoint the Rev. W.
T . De Vries to a teaching position in Reformed theology to
assist in the theological training program of the Argentine
Heformed Church. The Rev. De Vries is expected to do this
in conjunction with an established union seminary in Buenos
Aires, though he is not to be part of the faculty there. This
is to be an arrangement of convenience until such time when
the Argentine Reformed Church can maintain its own the
ological seminary. It was also decided that a seventh mission
ary be called to the Argentine field.
Synod took steps to bring a bright chapter in Christian
Reformed mission activity to a close. The Rev. and Mrs. Wm.
V. Muller have labored in Brazil for more than thirty years.
The Reformed Church of Brazil has expressed warm apprecia
tion for their services. Rev. Muner is not to be replaced since
there is no longer need for the type of service he has so ably
rendered. His term of service is to end in 1966, and he is to
serve the board at its February 1966 meeting with advice as
to how best to do other mission work in Brazil. This investi
gation of other possibilities of service in Brazil is to be done
with "careful regard to the rights and wishes of the Refonned
Church of Brazil."
Th e CRWRC

Onc more agency of church outreach that 6gured in syn
odical decisions is the Christian Reformed World Relief
Committee. This is a relatively yOWlg agency in the church
with vigorous leadership. It is possibly for this reason in part
that some of its recommendations did not fare too well at
synod. Synod did not accede to the request of the CRWRC
that a problem of administration developing on the 6eld in
Korea between them and the Board of Foreign Missions be
settled by giving the C RWRC sole jurisdiction over a service
that is one of Christian mercy. Rather, Synod instructed the
"'Board of Foreign Missions and the Christian Refonned
World Relief Committee jointly to set up rules and proce·
d ures for the guidance of the two Boards so that there will
he a proper exercise of responsibility and clear delineation
of dut ies." Also, Synod did not sec its way clear to acquiesce
in the request of the CRWRC that the church participate in
supporting certain facets of the program of the Hennies Mill
School in Hong Kong for the relief and rchabilitation of ref·

ugee children. Furthermore, with respect to the work of this
agency Synod instructed that whenever new permanent po
sitions were contemplated by the CRWRC involving new
types of activity (such as an Agricu lturist or a Social Work
er ), approval should first be obtained from Synod. It was
pointed out that this is the pmcedure followed by other de
nominational boards. It is to be hoped that this fin e agency
with its competent leadership will take these rebuffs as part
of the growing up process and will continue to give aggres
sive leadership and guidance in a very important are'l of
church service and witness.

The Growing Christian Reformed Chu rch

One item especially reBecting the growth of the Christian
Reformed Church was the decision to agree to the overture
from Classis Hackensack that it be divided so that the
churches in Florida, now part of Hackensack, may fonn an
independent classis. This decision by Synod has been greeted
with much joy by the churches in Florida . In support of the
request to divide, it was pointed out at Synod that this year
Classis Hackensack expects to spend more than seven thou
sand dollars for the transpormtion of the delegates from the
Florida churches to the meetings of Classis. Precedent for
the forma tion of a classis with only eight churches and about
three hundred forty fam ilies was set in the year 1925 when
Classis California was organized with six churches and the
same number of families.

Contacts with Other Churches

Each year the synod aHords opportunities for strength
ening the ties of the churches with like-m inded churches
throughout the world. Decisions of the synod of 1964 to
seek contact with the Canadian Heformed churches had
been implemented, although offi cial reply awaits the meet
ing of their synod later this year. It was noted with regret
that a similar invitation to the Reformed ("liberated")
churches in the Netherlands was not accepted.
Fraternal delegates from some corresponding churches
were in attendance for several days and addressed the
gathering. These had come from the Reform ed ( Gerefor
meerdc) churches in the Netherlands, the Presbyterian
( Hapdong) Church of Korea, the Orthodox Presbyterian
Church, and the Reformed Ch urch in the United States
(E ureka Classis). Of particular interest was the address
delivered by the representative of the Reformed Presby
terian Church ( Evangelical Synod ), a Calvinistic denomi
nation only three months old, numbering about one hun
dred congregations, and born of the happy union of two
older Preshyterian groups detennined to remain loyal to
the Scriptures and the historic creeds. These several ad
dresses will soon appear in the Acts of Synod 1965 and are
commended to our readers for their carefu l perusal.

The Life of the Church at Home

Most of Synod's time and attention was directed to
the regulation of the church's life at home. This is by no

means the least of its responsibilities in seeking to do the
will of Christ Jesus. In view of the rampant misunderstand
ing that the church should live and labor almost exclusively
for the world outside its doors, an insistence on keeping
the house of the Lord in good order is not misplaced. Here
the church must be on guard, doing the one while not
neglecting the other.
Only a few of the decisions with respect to this task can
be mentioned. Publication matters received their due with
considerable discussion expended on the usefulness of pres
ently used Sunday School materials. Evidence that the
church takes seriously its calling to e.xercise Christian disci
pline may be found in the large number of protests and ap
peals that required action.
By far the most significant single action was the adop
tion of a revised Church Order. This had been in process
for some fourteen years. Deep appreciation was expressed
to the competent committee, not only for its diligence in
continuing the work for so long a period but also for its
patience in ascertaining throughout this time the wishes
of the churches.
Several important changes were adopted before synod
endorsed the work of its commi ttee. Most significant were
the deletions of article 18 and article 93, both of which
sought to regulate extraordinary circumstances that may
from time to time arise. Perhaps in another article some
of the changes can be analyzed and evaluated in greater
detail. It should be noted that early in its sessions synod
unequivocally rejected the proposal presented in se\'eral
overtures to delay adoption of the new Church Order lLn til

A LOOK AT BOOKS . • , •
Th e Heidelberg Sto ry,
by 01. EDWA l D J. MASSEUNK.
Berko< B.ook HOU le, Grand bp id l, Michiga n.
111 pogol. illuslrotod . $2 .50

Tile Heidelberg Story is also Calvinism's
'nm)l1gh four centu rics of church his
tory Calvinism and the Heidelberg Catechism
11(11'0 gone hand in hand around tho world;
so much so that some have e.tpresscd (ear the
Calvinist might sometime allow tho Cate
chl~m to supplant the Bible. The Calvinist's
Ilrst book always has been and will be his
Dible. In his other hand, QS study guide and
creed, i5 his Catechism. As the author of The
Heklelberg StOTlJ observcs. thcre is not much
da nger the Catechism will ever displace the
Bible. 'nle re are many churches in which the
Bible is nn obsolete book, but never has this
haJ)l>ened in a church where the Catechism
is in use.
~ t ory.

Tile HeMe/berg Staru is told by a mali
singula rly wcll suited to the telling. T hose nf
us who know him lin! not surprised by his
twid intcrest in a document as strongly doc-

the principles of a Reformed order for the churches would
be clearly set forth and agreed upon. Synod judged that
these requests were based on a misunderstanding of the
mandate given to the committee by the synod of 1951
and explicated by the synod of 1952.
The revised Church Order goes into fu ll dlect on Oc
tober 1 of this year. At the advice of its Advisory Com
mittee the gathering decided to publish the approved ver
sion in booklet form with an appendix, the first section
consisting of cross references of the present articles with
those of the earlier Order, and the second section contain
ing those synodical regulations speci6cally mentioned in the
articles. Such a booJdet was regarded as necessary for the
ministers of the Word, the elders and the deacons who are
specifically charged to implement the articles. It was also
decided to include the Church Order in its new form in
future editions of the Psalter Hymnal, so that all members
of the congregations may have easy access to this docu
ment. After the last decision on this matter was taken, the
entire assembly together with the visitors arose at the re
quest of the president, the Rev. W. Haverkamp, to offer
thanks to God by singin g "Praise God from Whom All
Blessings Flow."
Now the synod of 1965 is no more. Yet its work re
mains. May it be used b y the God of all grace for the
deepening of the church's life, for the salvation of many
throughout the world, and above all for the praise of that
Name that is above every name and by which we have
life and light and immortality.

lrinal and evangelical all tIW creed that hll-~
como down thro ugh the centu ries from the
land of his ancestors. By careful stud y of his
torical data, voluminous reading, and visits
to the city of H eidelberg itself, he has stecped
hi mself in Ule facts that make up tho story.
By thoughtful ins ight he has evaluated and
interpreted these facts. Though not II la rge
volume. the book covers the story with sur
prising completeness. It is accurate as well
:l$ concise. Along with the story of the Cate
chism the reader is treated to little tidb its on
the sideboard ... such as tlle few sentences
deS(:ribing the occasion for the development
of the Erllsthm fornl of church gove rnment,
the " Philosophen Wandel," and the liko. 111e
author is a stylist and has succeeded in couch
Ing historical fach in mort readable prose.

Tlt e ll eidclbcrg Story is not a Heidelberg
commentary. It was not the author's \>lt Tl)()se
to present an analytical study of the docu
men t itself. Yet those who read the story arc
snre to lay the book down with a bette r un
dcrstanding of the Catechism. Alrcad y in the
second chapter ("Three Steps to Happincss"')
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the
Catechism that the reader continues to meet
in following pages. TIle book does more than
introduce us to the historical figures who

is the kind of reference to the content of

wrote the Catechisln : it gives ltulghts into
the warmth of the Catech ism and ils peren
nial relevance te human needs.
T~ Heidelberg SIO'1l is a story also for
)1)I,mg people. For churches whose custom it
is to present young people with a significant
book upon making public p rofession of fai th,
Ulis book could well be added to tho list rX
other fi ne selections available. It sl)()uld be
in aU Calvinist homcs. It would ma ke fine
~ uttlmer n.'Ilding for teen-agers in anticipation
of the opening of the next Catechism season.
"The story of tile Catechism is a story of
divine grace. one of the many that have come
out of the history of man. Those who may
have forgotten what a precious heritage Cod
gave His chu rch in the Catechism should read
this book for a new apl)redation of Cod's pro
"hion for the strengthening of the chiklff'11
of the Reformation.
W. VANDER HOVEN
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AMAZINGICHURCH GROWTH IN NIGERIA
by TIMOTHY MONSMA
Five years ago the churches with which we are work
ing in Nigeria had a total communicant membership of
4,928. Today they have a membership of 12,870. TItis is
a growth rate of 161% over a &ve-year period. Few
churches in the world have been blessed with such a rapid
rate of growth. Our mission (the Christian Reformed
branch of the Sudan United Mission ) and the two churches
with whom we work (the East Benue Church and the Tiv
Church) have repeatedly thanked the Lord for the mighty
work of the Holy Spirit in Benue province of Northern
Nigeria.

The phenomenal growth of the early Christian church
was caused by the irresistible work of the Spirit in the
hearts and lives of men. Church historians have pointed
out certain factors that favored the growth of the churcll
in the days of the apostles, factors that the Holy Spirit
apparent1y used in convicting sinners and turning them
to Christianity. Iv; one surveys the evangelism program in
modern Nigeria, especially the evangelism that is carried
on in the more primitive rural areas of Nigeria, he is also
impressed by certain factors that are favorable to the
spread of the gospel. I am happy to state some of my ob
servations and experiences regarding our program in Ni
geria for it may be that what is helping the church to
grow in Nigeria will help the church to grow elsewhere
also.
Cultural Identifiution

One valuable asset of aUf churches in Nigeria is the
fact that they are thoroughly indigenous. By this I mean
not merely that these churches are self-governing, self
supporting, and self-propagating. They are all three of
these, but they arc something more. They are "self-cul
tural." For many years the missionaries of the Christian
Refonned Church and of the Dutch Reform ed Church of
South Africa have encouraged the development of churches
that were closely identified with the culture of the people
whom they served. This cultural identiScation of the
churches is felt in many ways by us who are missionaries,
but is illustrated perhaps the most clearly in the areas of
language and of music.
Although English is the official language of Nigeria,
and is the language spoken by all the educated of the
nation , and is taught in all the schools that are accredited
by the government; the program of the church is Dot car
ried on in English but in the tribal languages of the people.
TIle Tiv ( rhymes with leave) Church speaks the Tiv lan
guage. Her Bible, her song books, her catechism are writ
ten in Tiv. Her sermons are preached in Tiv and her
business is conducted in Tiv. The East Benue Church
uses the Hausa language. The Ea<;t Benne Church reaches
various smaller tribes, all of which have their own lan
guage. Years ago the missionaries settled 00 Rausa as the
common language to be used because many in that area
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already had some knowledge of Hausa. While this arrange
ment is not as favorable as the situation in the Tiv Church,
it is necessary because of the variety of smaller tribes and
it is much better than using English, for these people can
learn Hausa much easier than they can learn English. The
fact that the churches in our mission area speak two lan
guages tends to separate them from each other, but at the
same time it makes them better equipped to reach the peo
ple in their own areas.
The other area in which cultural identiflcation is es
pecially pronounced is the area of church music. Tiv
Christians have written their own hymns. They have writ
ten them on a musical scale that their pagan fathers have
used for generations. This scale is so different from the
scale to which we are accustomed that one cannot play
their songs on an organ or piano, and there is not one Tiv
church that has an organ or piano in it. However, the Tiv
Christians do have instrumental music in their churches.
They use drums, chimes, "'rattles," and sometimes a type
of fife. During the regular worship service they sing West
ern style hymns and psalms that have been translated into
Tiv. But both before and after the service and during the
offertory they sing Tiv hymns. The Tiv often have nymo
sings" at which they usually sing nothing but Tiv songs.
Two years ago I began work in a large primitive area
where no Protestant missionary had ever worked before,
except for brief expeditions. Here Roman Catholics had
worked for forty years. However, we experienced no
trouble getting a foothold in this area. In fact many people
have shown a preference for the Protestant church. This
is not, I am convinced, because they have examined all the
doctrinal differences and have found the Roman church to
be wanting. It would be more candid to say that these
people simply felt more at home in our church. They ap
preciate the fact that our ordained missionaries try to speak
and work in Tiv, whereas the great majority of the priests
(who are Irish ) do not know Tiv. They like our Tiv songs,
our Tiv worship service, and our church government that
recognizes the priesthood and status of every Tiv believer.
The Roman church simply was not able to achieve the
flexibility necessary to minister effectively to the heart of
the average Tiv individual. This does not mean that we
should be complacent, for the Catholic mission is doing
solid work in the fieJd of education and may \vin over
many of the educated teaders, unless we also are very ac
tive in this field. But it does seem to indicate that cultural
identification on the part of church and mission is a real
factor in the rapid expansion of a church.
Political Unrest

Another factor that, in Cod's providence, has worked
for the growth of the church in Bcnue province, is the
presence of political unrest and actual fighting between
two political groups. In 1960 and again in 1964 this fight
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ing took hundreds of lives and terrorized the countryside.
People who were gripped by the uncertainty of the times
turned to the church for security. They realized that the
church was a non-political organization and over a long
period of years they had learned that missionaries could
be trusted. Even Nigerian Christians and the missionaries
were drawn closer together through the tensions that ex
isted during 1964. I realize that no missionary on another
field would wish to order political strife in order to step
lip the number of converts entering the church. However,
a description of the Nigerian situation would not be com
plete without a mention of this factor. We thank the Lord
that He caused this good to come forth out of the evil.
Worship Centers in Rural Are.s
Our Nigerian churches possess still another asset that,
it seems to me, is aiding their rapid growth. They have
developed a unique organization and program that is suited
to the rural areas in which they are located. Most of the
people living in Benue province live in villages that are
from a half mile to three miles apart. They go out from
these villages every day to work their farm s and also to
hunt and 6sh. In America, where everyone owns a car,
it is no longer necessary to have churches in the middle
of the country (although in some cases it may be desir
able). People can easily drive to to\'VJl to attend church
even though they may have to drive ten or more miles each
way. In Nigeria people cannot drive to a central location
for church on Sunday because they don't have cars and,
for the most part, don't have roads. The church they at
tend every Sun da y must be within walking distance.
Therefore many small places of worship have been estab
lished over a wide area. Primitive houses of worship have
been erected. They generally consist of grass roofs on
poles. ( No bUilding fund needed!) Services in these many
isolated centers are led by the Bible school teacher who
also teaches Bible school in these same buildings during the
week.
Once a month all the Christians in a given area and
others who are interested come together to the central
church for a series of meetings on Friday, Saturday, and
Sunday. In my area they walk as many as twenty miles
one way to attend these monthly meetings. These meetings
serve to unify a scattered church. A national pastor or a
missionary is usually present at these meetings and the
monthly consistory meeting is held. The Bible school
teachers also report on their work.
Systematic Instrudion in the Faith
The Bible school classes that are held every afternoon
in the various centers are an essential part of church
growth, for in these classes the people receive systematic
instruction in the Christian faith. They are also taught
how to read and write, which enables them to read the
Bible and become Christian leaders and witnesses. AI.
though the church operates many regular primary schools,
these Bible schools (which arc much more numerous ) may
be called the backbone of our evangelistic thrust. The
teachers are paid a nominal wage. They must work on their
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farms every morning along with the other villagers in
order to supplement this wage. They, and not the mission
aries, are doing the real evangelistic work in our Nigerian
program today. Many of these teachers are making sacri6ces
in order to do this work. It is the purpose of the Benue
Bible Institute to train the Tiv teachers for one or two
years in order that they may do the work more effectively.
Our missionaries are also teaching Bible school teachers
and evangelists from the East Benue Church at Wukari,
Lupwe, and Baissa.
Perhaps some of our friends in America have been under
the impression that the church in Nigeria is growing rapidly
because it has become careless as to the people that it
admits as members. While there are always tares among the
wheat and while all young Christians still have much to
learn, our Nigerian churches are careful about whom they
admit as members and also exercise discipline on those
who become delinquent. In fact the Tiv Church requires
at least two years of catechism training for all adults before
they are baptized. This may seem rather sbingent to
American Christians but in Nigeria it works. Nigerians
consider it an honor to attend school and therefore no one
objects to catechetical classes provided by the church even
though they may run for a two·year period or longer. Such
a long period of catechetical instruction might not be suc·
cessful or even advisable on all mission fronts both at home
and abroad. But it does seem to indicate that church
growth does not necessarily depend on easy entrance re
q uirements.
Opening Up New Areas
I have been describing the sit u a t ion in our sister
churches in Nigeria as it was when I came to this country.
When I was assigned a new territory in which to initiate
evangelistic work, it was my task to carry forward the
work within the framework of the existing structure that
had already proved successful in other areas. I began by
canvassing my area, which is called Ityoshin, in order to
discover those villages that had a genuine interest in the
gospel. I have traveled through many bush areas speaking
and also playing messages and songs on a portable tape
recorder. Occasionally I have stayed away from home for
a week at a time. On these occasions I have eaten, slept,
and lived with the villagers. I have always kept my eyes
open for villages where Bible schools could be established
because I knew that my presence only occasionally would
not be enough to win converts or build the church. Once
T knew this area, it was possible to direct to the right vil·
lages other Tiv Christians who came there to witness. AI·
rangements were made for Bible school teachers to come
and begin their work in ltyoshin. They were supplied with
literature, encouraged, and advised when problems arose.
As a result of this cooperative cHort the number of inter·
ested people grew, converts were won, and in less than
two years the work was established. When monthly meet·
ings were begun in Ttyoshin, my pastoral duties also in·
creased. I preached (others also led the services), admin
istered the sacraments, and served as chainnan of our
steering committee.
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At present we have eighty-seven missionaries in Ni
geria and only two other ordained missionaries besides
myself are doing direct evangelistic work. They are the
Revs. George Spee and Gilbert Holkeboer. Mr. Leroy
Baas operates a mobile slide and movie unit, complete
with its own generator and loudspeakers. He uses this
for mass sight-sound evangelism among the Tiv people.
In addition, Miss Margaret Van Heukelum is doing evange·
listic work with women and Miss Evelyn Vrcdevoogd is
working with girls. Eleven of our ordained missionaries
are involved in such specialized WOrk as teaching and lit
erature. The rest are involved in education, medical work,
and auxiliary functions.
Evangelism by the Indigenous Church

It is apparent from this that our mission is fast handing
over the work of direct evangelism to the Nigerian church.
This is as it should be. It is a rule of thumb in our mission
that missionaries do not do what Nigerian Christians could
be doing just as well. This rule is necessary for establish
ing a healthy indigenous church and also assures the send
ing churches that their investment in missionary personnel
is a sound investment. Mr. Baas may continue to operate
his mobile evangelism unit for many years because there
is no Nigerian qualified to take over this work. The wom
en's workers may also continue for a long time because
it would be difficult to find replacements among the Ni
gerian Christian women for the type of work they are do
ing. But with the ordained missionaries the casc is differ
ent. There are Nigerian pastors who are qualified at the
presen t time to take over our work. In the near fu ture,
therefore, we should try to complete this process of giving
the work into their hands.
There are several factors, however, that may prevent
for some time the transfer of all evangelistic work to Ni
gerian pastors. For one thing, there is custom. Until now
the missionaries have tended to do the direct evangelistic
work while the Nigerian pastors have largely performed
pastoral work in established congregations. If a full trans
fer is to be effective, these pastors must not only recognize
that evangelism is a legitimate and honorable sphere of
activity for them. but there must also be those among them
who have an enthusiasm and love for this work.
Another factor that retards such a complete transfer is
the present shortage of pastors. There are a number of or
ganized churches without pastors and new churches are
constantly being formed. We hope that when those who
are presently in training for the ministry get out of school,
this gap between the number of vacancies and of available
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pastors will be closed. In the me..'lntime missionaries will
be called upon to fill in the gap as best they can.
A third factor that tends to slow down the transfer of

evangelistic responsibilities to the churches is the financi al
condition of the churches. When the church takes over a
work, it must also support this WOrk 6nancinlly. This is
difficult for a church with meager financial resources. The
church is tempted to ask thc mission to continue evangc
listic WOrk indefinitely for the simple reason that then the
mission will continue to pour money into this work. Our
board of foreign missions could decide to alleviate this
problem by giving subsidies to the churches for use in
their evangelistic outreach. However, this would militate
against both board policy and the ideal of a self-supporting,
indigenous church. It would be better to help our Chris
tian brothers in Nigeria to help thcmselves. The majority
are farmers and they farm by very primitive methods. If
the Christian Reformed World Relief Committee would
send an agricultural authority to Nigeria in order to help
our Christian farmers to develop better farming methods,
this would be a step in the right direction. It would also
be in the spirit of the example given by the Christians in
Macedonia and Achaia who collected money to give to
tlleir poorer brethren in Jerusalem ( II Cor. 9 and Rom.
15,25-27).
Looking Ahead
We may be very thankful for the present rapid growth
of the Church of Jesus Christ in Nigeria. It often happens,
however. that when a thing is growing very fast there are
growing pains. The Nigerian church is experiencing these
happy pains and continues to look to the mission for guid
ance and assistance in this situation. Even when ordained
missionaries are no longer needed in the area of direct
evangclism, their services will still be required in Bible
institutes, seminaries, secondary schools, literature produc
tion, and other specialized work for many years to come.
We look fon vard to the day when the Tiv, Juklln, and
Kutev Christians in Nigeria carry the full load of evange
lizing their own tribes. But we should also look beyond
this goal to the day when the churches fou nded in Nigeria
are able to reach out beyond their tribal borders to other
tribes where the knowledge of Christ is still largely absent.
When by God's grace these African churches arrive at the
point where they themselves can send out foreign mission
aries, then the cycle of mission activity will have been com
pleted. Then, too, the ordained missionaries will know that
the time has come for them to fold their tents and quietly
steal away to other fi elds.
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