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THIS ISSUE 

Every reader, regardless of his training and intellectual interest, 
should find articles in this issue of TORCH AND TRUMPE'J." that will 
appeal to him. We only hope that those who read these lines will 
find the spiritual stimulation and the intellechlal satisfaction which 
all this material has afforded us as we read and Te-read it. We call 
special attention to the fact that the contribution by Rev. John P. 
Galbraith, Secretary of the Committee on Foreign Missions of the 
Orthodox Presbyterian Church, is the sixth of our series on the 
ecumenical movement and that this article will be included in tile 
forth--comiug volume on the ecumenical movement which will appear, 
D.Y., late next Spring after this series has appeared in our periodical. 

ADVANCE NOTICE 

The :lnnual meeting of Heformed Fellowship Inc. will be held, 
the Lord willing, on Octobt:r 26, in the Grandville Avenue Christian 
Reformed Church. The morning session will hegin at 9 o'clock. 
Speakers for the day will be Rev. Roger Greenway, who has just 
returned on furl ough from Ceylon and Rev, Gordon Girod, pastor of 
the Scventh Heformed Church of Grand Rapids. Special attention 
will be given. to the ecumenical movement, particularly tllC meetin~ 

at New Delhi which Rev, Gwen.way attended :lS a delegate from the 
Reformed Church of Ceylon. Should evangelical churches seek 
identification with the World Council in order to exert an influence 
for good in that organiz:J.tion? Come and hear what will be said 
about this at the meeting. 

The e\lening banquet, at 6:30, will be held in thc same church. 
T ickets are only $1.55 per J2Crson. Everybody is welcome. If you can 
afford it, bring some friends as your gllests, but be sure to send in 
your reservations to Rev. John H. Piersma, 805 Van Raalte Drive, 
S, W., Grand Rapids, Michigan, before October 15. TIle speaker for 
the banquet will be Rev. John Stek of Calvin Seminary. 

IMPORTANT DATES 

Thursday and Friday, November 8 and 9, 8 o'clock 
Be sure to hear Hcnry M. Morris, Ph.D., of the Virginia Poly

technic Institute, when he gives two lectures on CHEATION OR 
EVOLUTION? at the Plymouth Heights Christian Reformed ClmTch, 
Gmnd Rapids, Michigan. More details will be given in mlr Novem
ber iS~"lle. M:l!"k the datcs on your calendar: Nov. 8, 9. The address 
of the Plymollth Heights Church is 1800 Plymollth Road, S. E. These 
lectures will be given under thc ausp i~s of thc Reformed Fellowship, 
Inc. 

"The only theology that the Bible knows is the Reformed faith," - DR. JAMES I. PACKEn 

. . . 
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Pointed Paragraphs: 

SIDEl iGHT ON THALIDOMIDE EPISODE 

Xewspapers in Europe and in America have commented 
elaborately on the expose given the use of the Gennan dru g 
Thalidomide (U.S . trade name: Kevadon) which is now offi
cially connected with the birth of thousands of deformed 
babies abroad. Prominently associated with the discussion 
about this drug is the name of Dr. Frances O. Kelsey who is 
being hailed as the American "heroine" in the expose. Mean
while the Vatican in Rome lost no time in condemning the 
abortion performed on Mrs. Sherri Finkbine in Stockholm, 
Sweden, who feared her fifth child would be born de
formed because she had taken the drug. The Vatican radio 
termed the abortion a "crime," 

Aside from the technical aspects of the use of the drug, 
it is to be observed that with those who approved of the 
above-mentioned abortion there appeared to be the assump
tion that a deformed child is useless to society and there
fore should not be brought to birth. This assumption does 
not deserve the generalization given it. There have been, 
and still are, many physically deformed people whose per
sonal conbibutions in the arts and sciences are more than 
even ordinary. A noteworthy instance is that of Dr. Lansing 
Wells (1892-1954 ). He was born with flipperlike arms and 
only a few fingers. In 1919 he was awarded a Ph.D. in 
chemistry by the University of Illinois. In 1930 he joined 
the U.S. Bureau of Standards as a mining production 
chemist. He enjoyed a full and active life using both of 
his "hands" for writing, swimming and even playing golf. 
In tho laboratory he deftly manipulated the chemist's scale. 
At the time of his death he was a chief chemist and con
sultant for the Bureau. How fortt/nate for the U.S. Bureau 
of Starulards that this distinguisl1ed scientist was not de
prioed of his life before he was born! 

L.C. 
IS NOT MY SON A SINNER? 

A devoted mother had tears in her eyes as she asked, 
"Pastor, should not my teenage son be told that he is a 
sinner who needs the saving grace of Jesus Christ?" 

The minister, reluctant to comment on another's work, 
counter questioned. "Surely your Pastor preaches about the 
need for a daily confession of sin on the part of the youth 
of the covenant community, does he not?" 

Mother spoke on, somewhat haltingly, desperately sin
cere. "No, he does notl I have spoken to him about thi s 
matter more than once. 1 dislike being critical. I know it 
isn't e."l.sy to serve the spiritual needs of a 100 family con
gregation. Besides, I realize that the gospel is good news. 
The Christian may not neurotically preoccupy himself with 
sin in a morbid way. I don't want this either, but I do 
believe that we cannot rejoice in the good news of Christ 
without facing the bad news about our personal guilt." 

While the Pastor listened, refusing to invade the silence 
of various pauses, the pained Christian mother bared her 
heart. 

"YOli see, I feel somewhat alone in the battle of faith . 
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To believe, really believe, is not easy for me. My husband 
- and I love him - is not a Christian. But my son isl Re 
is a member of the covenant of grace. God in frce grace 
claimed him for himself, My son is holy in Christ. But he 
is only holy in Christ. He must face up to his own sinful
ness. Without such sin-consciousness, genuinely personal, 
how can he joy in grace? My son is a genuine sinner, but 
he doesn't realize it. And our minister never makes him 
face this fact. What can ] do?" 

Sensing profound concern, minister-on-tbe-spot replied, 
"Have you thought about transferring to a neighboring con
gregation? ]lerhaps the accents from the pulpit there will 
help you and your son?" 

]n a broken voice she said, "I've attended there too. But 
the sermons there show no sensitivity to the dimensions 
of personal sinfulness." 

The substance of this conversation took place within the 
Christian Reformed community. 

What shall we Pastors say to this? Shall we say, "Only 
an isolated case." Should we say, ""!be woman is a neurotic, 
excessively morbid, hypercritical." May we say, "'Forget it, 
it is only a problem of communication. The message did 
not get through." 

May Christ who commissions us give us humility to 
pray, "Lord God, give me inSight, compassion, and courage 
to declare the whole counsel of God to my congregation. 
Lord Jesus, use me to help thy sister, a lonely, concerned 
mother, who needs the full gospel for her family.'" 

A.D.). 
THE PURSUIT OF HAPPINESS 

When Thomas Jefferson suggested the pursuit or 
happiness as one of man's inalienable rights, he was un
doubtedly trying to improve on the list of human rights 
suggested by John Locke in his Second Treatise on Civil 
Government. Locke had suggested life, liberty, and prop
erty. Perhaps Jefferson felt that he could cater to a wider 
audience and give the Declaration of Independence a 
broader appeal by substituting the pursuit of happiness in 
the catalog of rights. Not everyone can realistically aspire 
to the possession of property but happiness is pursued by 
all like a talisman because of the innate hedonism· which 
resides in every human breast. 

In the nineteenth century, John Stuart MiU was busy 
with hedonjsm in his ethics of Utilitarianism, the greatest 
happiness for the greatest number. Twentieth century 
movie makers took up the strain and gave the p ublic the 
impression that marriage in particular is a happiness heaven 
where the partners are not getting their money's worth un
less they are kept in a perpetual state of erotic fascination 
by the physical charms of their opposite number. 

The Madison Avenue commercials have also contributed 
their share to the superficial notions of happiness which are 
part of our present sense-oriented culture. Not only have 

-Hedonism - The principle that pleasure is man's highest good. 
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e ~.als fottiEed the Hollywood oonrepboo of m:l:
riage, but they have suggested that happiness depends on 
a host of physical comforts. For example, a whole family 
can be thrown into paroxysms of glee upon finding a new 
"Downy softness" in their garments. According to the com
mercials, happiness consists in totaling up a whole balance 
sheet of inconsequential trivia. 

Nicolas Berdayaev in his The Destiny of Man rightly 
points out that the superficial approach to happiness re
ceives its emphasis at the expense of a proper emphasis on 
duty. In fact, we have made happiness an end in itself in 
stead of a by-product that comes with the performance of 
duty. Perhaps we cannot agree with Berdayaev's theology 
but we can hardly say that he is wrong at this point in his 
ethics. 

The superficial concept of happiness fostered by our 
entertainment media undoubtedly contributes to the enor
mity of our national divorce rate. When happiness proves 

illusory. there is no ~use for the question of duty ..-\ new 
quest for happiness is considered the accepted solution. 
When a job calls for real sweat, for physical discomfort and 
endurance, we tend to give up because happiness has been 
outlined for us in tenus of agreeable odors, comfortable 
temperatures, pleasant sounds, and perhaps most of all, 
maximum security. 

We need to get back to a new emphasis on duty even 
though to the modern hedonistic temperament tltis may 
seem like an anachronistic, out of date reversion to a crab
bed and outworn Calvinism. Duty arises out or obedience. 
Duty arises out of obedience to the call for service in God's 
kingdom. In the past men have carrieq out this duty with 
very little by way of physical trappings. Perhaps all we 
need is camel's hair raiment and a leathern girdle. Maybe 
we are standing still because we are too loaded down with 
the physical impediments of our hedonistic, pleasure-wor
shipping culture. The command still stands: Seek ye .first 
the Idngdom of heaven. N.R.V.T. 

MARILYN MONROE 

by LEONARD GREENWAY 

THEY FOUND her dead in her apartment. Apparently 
she had taken too many sleeping pills. 

Within hours after her death a flood of eulogies, judg
ments, diagnoses, and appraisements began to Bow from 
the nation's printing presses. Radio and television gave 
broad coverage to "the tragic death." Drew Pearson, writ
ing from Brioni, Yugoslavia, said that the chief subject of 
discussion among the men around Tito was "the death of 
Hollywood's No. 1 glamor girl." Said one writer, ''The most 
beautiful woman in the world has died as a poor butterfly, 
broken on the whee\." An admirer in Salt Lake City quoted 
the lines of Thomas Hood, 

One more Unfortunat.e 

W eary of breath 

Rashly importunate, 

Gone to her death! 

Take her up tenderly~ 


Lift her with care; 

Fashioned so siernleriy, 

Young, and so fair! 


Marilyn's own sad soliloquy, which appeared in a Detroit 
newspaper last year, was quoted by more than one com
mentator. She had said, "Nobody's really there when I talk 
to them. I mean, their bodies are standing there. But 

they've gone away somewhere else, and I feel like I'm all 
alone ...." 

What is the history of tillS glamorous theatrical per
fanner who felt so "alone" and who with all her admirers, 
lovers, and worldly fortune had so many heartaches? Did 
she get that way aU by herself? Or arc there figurations in 
the fabric of her life which at the Last Judgment may 
reve.."ll a much wider responsibility for her death than that 
which was her own? "'No man is an island," wrote John 
Donne. Every life impinges on other lives. There is a law 
which speaks of the iniquity of the fathers visited upon the 
children, upon the third and upon the fourth generation, 
where God is not loved. 

Let us begin with Marilyn's parents. They were not 
married. When her mother told her father that she was 
going to have this child, he simply climbed on his motor
cycle and rode away. Hc was killed in an accident four 
years later. Marilyn's mother, Gladys Baker, suffered spells 
of moodiness and depression after Marilyn was born. She 
finally was removed to a hospital for mentally-disturbed 
patients after she had stabbed a friend whom she had ac· 
cuscd of attempted. murder. 

With her mother gone, Marilyn went to live with several 
sets of foster parents. At one time she fell in with a troupe 
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c: ci.-::us ~~w~ ti:;~: be:- to cl:. w byes and 
i':,;;;'r I.nd:a:J dubs. For a while she stayed at a Los 
.'\n.;;e!es orphanage, and then made her home with the 
woman whom her mother had stabbed. i\ larilyn later said 
this woman was the only person she ever fel t she could 
trust. But this woman died, and again Marilyn was without 
a home. To escape going back to the orphanage, she 
married Jim Dougherty, an aircraft worker, who was as iU
prepared for this adolescent marriage as was she. They 
were divorced. Then came her marriage to baseball hero 
Joe DiMaggio. That marriage collapsed and so did the one 
that followed it. 

She spent her last day alive sunbathing and playing 
with two cloth dolls. Perhaps those doUs are a clue to the 
understanding of the strange doubts and fears that at times 
seemed to smother her. For Marilyn Monroe had one con· 
stant companion even when she felt so alone. That com· 
panion was Guilt. She could not evade it, no, not even 
when she tried to project herself back to her childhood 
with her dolls in her hands. Years before the spotlight 
began to burn upon her she had felt another burning. It 
happened in one of the foster families with whom she 
briefly lived. It was a Christian /anlily! There young 
Marilyn was taught the Bible and was faithfully warned 
about a life of sin. This is the overlooked chapter in her 
life. Little is made of it by those who have written much 
about her life and still more about her death. Signi6cant1y· 

enough. Time magaZIne, in the .\ ugust 10 issue, momentar
ily pauses at this over-looked chapter and says that it was 
this family that "'Brst convinced her of her guilt" (p. 45 ). 
God did not leave himself without a witness in her life. 
But shc would not give heed . She chose to be a symbol of 
sex. 1 want the world to soo my body." And it did! 

The almost forgotten chapter in the life of Marilyn 
Monroe will be well-remembered in the Day of Final 
Judgment. Another spotlight wiII burn in that Day when 
all things will be revealed. Marilyn Monroe will be there. 
You and I will be there. And so will the man who climbed 
on his motorcycle and rode away from Marilyn's unwed 
mother. And the Judge of all the earth will do what is 
right! 

Three men went out one summer night, 
No care had they or aim, 
And dined and drlmk. 
'Ere we go home we'll have', they said, 'a gamer 
Three girls began that summer night 
A life of endless shame, 
And went through drink, disea.se, and death 
As swift as racing flame . 
Lawless and homeless, foul, tlwy died; 
Rich, loved, and praised, the men: 
But when they all shall meet with God, 
And Justice speaks,
What then? What then? 

UNDER CHURCH SP~ES 

by PETER Y. DE JONG 

CONCERN fOR fELLOW CALVINISTS . .•. 
A S MANY READERS possibly know, the eastern bastion 
fl. of the Reformed faith in Europe has always been 
found among the Magyars, better known in the English
speaking world as Hungarians. 

Among these people, found not only in Hungary but 
also in large numbers in Czechoslovakia, Yugoslavia, 
Rumania and certain border lands of Soviet Russia, there 
are some tlu-ce million belonging to the Reformed churches . 
After the synod of Czenger ( 1557) adopted a Calvinistic 
creed, the Protestant movement swept tluoughout the land. 
Towards the close of that century the larger part of the 
people and the whole nobility with but three exceptions 
accepted the Refonnation. Thereupon began the Counter
refonnation, headed by the Jesuits under the leadershIp 
of the capable Petcr Pazmany, himself born of Reformed 
parents who belonged to the nobility. A Hood of sorrows 
overwhelmed the churches ever since. Wars with the Turks, 
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persecutions by the Hapsburg rulers under papal urgings, 
and isolation from fellow Calvinists in western Europe took 
their toll. Yet nearly a quarter of the Hungarians to this 
day hold membership in the Reformed churches. 

Since the end of World War II also this church suffers 
because of Communistic rule. 

Tens of thousands have escaped their unfortunate land 
in the years 1945 to 1949 and again after the revolution of 
1957. Many of them have found a new home and new hope 
in the United States and Canada. In several cities and com· 
munities various Presbyterian and Reformed churches have 
provided a church home for those who are Rcfonned. But 
by far the majority, for numerous reasons, are like sheep 
without a shepherd. The number of pastors who can speak 
the Hungarian language is minimal. Several of these arc 
too old to engage in the arduous task of searching out and 
visiting those who have strayed away. Others seem little 
concerned about the spiritual plight of their countrymen. 

five 

http:disea.se


In the United States it is estimated that nearly 1,000,000 
Hungarians and thcir descendants are found; in Canada 
somewhere around 200,000. Again, nearly a quarter of 
these are traditionally Calvinists. A conservative estimate 
places their number in Toronto, for example, at 40,000 and 
in Hamilton between 8,000 and 10,000. Only a few hun
dreds are active mcmbers of the small churches provided 
for them. Here is a precious opportunity for evangelism 
which the Lord has laid at the doors of many of our Chris
tian Reformed churches. The work will be hard. Obstacles 
in the form of social, cultural, and linguistic differences will 
have to be met. Sorely needed would be ministers and 
evangelists able to understand these people and their spirit
ual plight. Then with God's blessing much could be ac
complished before another generation arises in these two 
lands to swell the growing number of the godless. 

A SIGN OF SCHIZOPHRENIA? .•.. 
ReligiOUS periodicals usually devote a page or two to 

book reviews. In this way the reading public (and may its 
numbers greatly increase! ) is made aware of what is being 
written about major themes of the Christian faith. But what 
should be some of the most interesting material is often 
tragically dull as ditch-water. Usually a summary of chap
ter headings is listed together with an innocuous comment 
and an exhortation to buy. 

It is refreshing to read a review which actually seeks to 
evaluate the argument presented, daring at times not only 
to state but also to defend a contrary opinion. 

One such review appeared recently in the Reformed 
Jou1"twl, a sister-magazine of Reformed comment and opin
ion. 

In the May issue Dr. James Daane reviewed R. B. 
Kuiper's God-Centered Evangelism. Here exception was 
taken not merely to a few phrases but an entire argumenta
tion. Especially under attack is the chief contention of the 
book that evangelism roots in the eternal and sovereign 
decree of the God and Father of our Lord Jesus Christ. 
The reviewer argued that this "is no certain way to obtain
ing a sound God-centered theology of evangelism. Its 
dramatics are chiefly theatrics." In fact, "the assertion that 
evangelism is rooted in eternity says nothing of special 
significance." He does admit that the author has said 
"many truthful things about evangelism." This sounds 
much like damning with faint praise. It would really be a 
shame as well as a shock, were this not so. But Daane 
contends that all this is vitiated by Kuiper's approach. 

To demonstrate his evaluation Dr. Daane quotes three 
statements which, when interpreted in isolation from the 
rest of the writer's argument, are open to stricture. Not 
only is it the right but also the duty of an honest reviewer 
to mention these. But when all the rest of the book is read 
in the light of three questionable assertions instead of read
ing them in the light of the rest of the book, we wonder 
just how objective is the reviewer's appraisal. 

All this would not deserve comment here, were it not 
for the fact that Dr. Daane levels some serious charges. The 
idea of God which he finds in Kuiper's book he claims "is 
theologically unsound, and it is certainly alien to the gos
pel." One statement he insists "betrays the notion of an 
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arbitrary God." "I would suggest," he adds, "that the God
concept around which Kuiper seeks to create a God
centered evangelism is at very important points neither 
Reformed nor biblical.'" 

With the reviewer we agree that the three statements 
which he cites are of dubious quality and even distressing 
to anyone who seeks to think of God Scripturally. It were 
better had they not been written. Our contention, how
ever, is that these are incidental to the main thread of the 
book. What disturbs us deeply is Dr. Daane's casual dis
missal of all that Kuiper has said about the way in which 
OUf Triune God has declared his sovereign grace by word 
and work in the world. Manifestly contrary to fact is what 
the reviewer argues, that by beginning with election Kuiper 
only later adds "the great New Testament affirnlations con
cerning Christ and His Cross." As if already the first chap
ter which adumbrates the eternal rootage does not clearly 
affirm these truths! As if "the New Testament affirmations" 
about the Savior are not at every point undergirded with 
affinnations concerning their dependence upon God's sov
ereign counsel! It is manifestly unfair to create an impres
sion that the presentation of evangelism in this book roots 
in a scholastic and speculative view of God. 

In the light of this rcview we may legitimately raise the 
question of Daane's view of the relation of God's election 
to the realization of the divine purpose in time. He accuses 
Kuiper of failing to clarify this pOint. Apparently he also 
rejects the idea that "evangelism is inherent in the cov
enant." How he would square the views from which his 
criticism apparently springs with the patent teachings of 
God's Word would make an interesting article. It seems·
and we use the term advisedly,lest we read into the review 
more than the reviewer intended - as jf for Dr. Daane time 
and eternity exist in a state of unresolved tension to each 
other, much after the fashion of existentialist theology and 
philosophy so popular today. Surprisingly enough, the 
Biblical writers rehlse to regard the relation of time and 
eternity as a problem basic to faith. Although conf~sing 
that man cannot fathom the mystery of their relation, they 
engage in no speculation on that point. No signs of such 
schizophrenia mar their testimony to the eternal and sov
ereign God who works his salvation in this world. Many a 
modern theologian would do well to ponder this point, as 
he reads the Bible. 

Once again, we appreciate critical book reviews. But 
above all we appreciate those which strive to do justice to 
the intent and argument of the author. At least this much 
we owe to each other as Christians. We fail to see tJmt Dr. 
Daane has successfully achieved this in his review. 

BAPTISTS IN HOT WATER .•• _ 
Occasionally among Refonned believers we hear voices 

which speak disparagingly of the creeds. Even worse, they 
are often those who know little if anything of what the 
creeds specifically declare. Yet for Reformed Christians the 
creeds remain a potent force for the integrity and unity of 
.the churches. 

Quite a different stand is taken by most Baptist groups. 
Claiming to have no creed hut Christ and insisting that this 
is truly Biblical, they face from time to time severe crises 
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b the:: ~ : e-!low<..!;.:?- Since tneo:-· acknowledg:~ 
00 ligher authority than that of the local congregation, 
they are confronted \\itb the anomalous and unenviable 
situation that \\i thin the same city their churches run the 
gamut from extreme modernism to e.'(treme fundamental
ism. But at stated times some of these disagreeing churches 
meet together in regional and national conferences. Such 
bodies can only adopt advisory regulations and pass them 
on to the local churches who do with them as they sec fit. 

For many years the Southern Baptist Convention, largest 
of all such groups in the United States, was regarded as a 
bulwark of orthodoxy. It had a conservative statement of 
faith , adopted in 1925, to which all member churches were 
expected to adhere. 

Recently it has become apparent that these Baptists are 
by no means all agreed. Undercurrents of conflict between 
liberals and conservatives threatened to break out in the 
open. Some time ago Dr. Ralph Elliott of Midwestern 
Seminary in Kansas City, Mo., wrote a book entitled The 
Message of Genesis. By many it was deemed totally incom
patible with the historic Christian view of the Scriptures. 
Some expressed alarm that its views were openly espoused 
in officially recognized seminaries, where students were 
being trained for the ministry in these Baptist churches. 
This matter came up at the convention held last June in San 
Francisco, Calif. It was feared that a debate on the issue 
might rupture the convention. The convention did go on 
record declaring its "faith in the entire Bible as the author
itative, authentic, infallible Word of God." By a large 
majority it also announced "its abiding and unchanging ob
jection to the dissemination of theological views in any of 
our seminaries which would undermine such faith in the 
historical accuracy and doctrinal integrity of the Bible." 
Meanwhile it appointed a committee to look into the mat
ter of a new statement of faith to replace the one adopted 
in 1925. Yet should such be adopted by a later convention, 
it would be not be necessanly binding upon local congrega
tions and pastors. It would merely serve as "'infonnation to 
the churches" and as a "guideline" to the various agencies 
and institutions affiliated with the convention. 

That many Baptists are much alanned by a liberal trend 
in their churches is all to the good. 

How they will be able to preserve doctrinal integrity 
throughput the churches and in the seminarics and boards 
remains an unresolved problem. In a world of confusion 
and contradiction, which often threatens to engulf the pre
cincts of Christ's church, much more is needed than "in
fonnation" and "guidelines." History amply demonstrates 
that so long as the Baptists insist on their peculiarly in
dividualistic views, also of church organization and author
ity, they will lack any effective means of dealing with 
heresy within their ranks. Either they must tolerate all 
views which claim to be Scriptural or else endure more 
divisions in their fellowship, a proc~s to which the Baptist 
movement has been highly susceptible throughout the 
centuries. 

WHERE DOES THE SOUTHERN PRESBYTERIAN 

CHURCH STAND? •.•• 


It is generally thought that the larger Protestant denomi

nations in the south are theologically more conservative 
than their counterpa..-ts in the north. 'This may have meant 
something fifty and sixty years ago. We have the right to 
wonder how much it actually means today. 

Recently the Southern Presbyterian Church held its 
general assembly. One of the most acute and alarming 
issues arose in connection with the debate on the Layman's 
Commentary, a series of Bible commentaries sponsored and 
published by one of the agencies of that church. An over
ture had been submitted asking the assembly "to instruct 
the Board of Christian Education to provide stronger safe
guards in the publication of future volumes." At several 
points the published material was at variance with the Re
fanned faith. Novel views of Scripture and preaching were 
presented. At least one writer, so some charged, cham
pioned the notion of universal salvation. Deep inroads by 
both the old and new modernism were pointed out. 

Even though the overture itself laid no charges before 
the assembly and pressed for no heresy trials, it was rejected 
by a substantial majority. Tlu'Oughout the debate, which 
was recorded in great detail in the Southern Presbyterian 
Journal, deviations from the historic positions of that church 
and its creeds on the integrity and reliability of the Scrip
tures were defended in the interests of "modern scholar
ship." What complicated matters somewhat was that not 
all the writers were members of the denomination which 
published the volumes. It was evident, according to Dr. L. 
N. Bell, that the decision was based more on personalities 
of the writers than on the principles of God's Word. That 
bodes little good for the cllurch. Dr. Bell seems to find 
some comfort in his belief "that the overwhelming Assembly 
vote in favor of the destructive critical study of the Bible 
hardly reflects the actual beliefs of the commissioners, 01' 

of the Church as a whole. If so may God have mercy on 
us and our future witness to a dying world." 

Stann signals should be raised in that church without 
delay. 

It is bad business when a whole assembly seems more 
concerned with the honor of writers and church committees 
than with the honor of our God and his Word. Charges of 
heresy may never be lightly made. Heresy trials are pain
ful experiences for all who are involved, accusers as well 
as accused. But if the creeds and especially the Scripturcs 
may be attacked with impunity, then how dare a church 
claim that she still believes them? Such a testimony would 
be a farce rather than a force for preserving the faith once
for-all delivered to the saints. 

COMMUNISM AND THE CHURCH 
In Poland, now under a Communist regime since World 

War II, nearly 85% of the people belong to the Roman 
Catholic Church. Here the church has always been in
fluential in training the children. Gomulka. the Communist 
leader, agreed in 1956 to permit voluntary religious instruc
tion. Since that time, however, he has tried by every pos~ 
sible means to restrict this permission, realizing that so 
long as the church was teaching the children and youth, 
the molding of mass opinion in favor of Communism would 
be at a great disadvantage. 

The first step taken by the government was the banning 
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of aj :e!ig ous bstruction in state schools. Later the 
state announced that it would also '·supen ise'" the cate· 
chetical classes given by the church outside of the school 
system. Thereupon the monks and nuns who operate 
schools and orphanages were barred from teaching cate· 
chism at all. When the church resisted, nuns and children 
were evicted from three Warsaw convents where religious 
instruction was still given. 

Now the conHict has broken out in the open. 
During August, Cardinal Wyszynski replied in a strong 

pastoral letter which was read in all Warsaw pulpits. He 
accused the state authorities of "unprecedented lawlessness" 
in closing the convents. The Office of Religious Cults re· 
sponded by insisting that where there was "tactlessness" in 
enforcing the orders, the officials were provoked by the 
nuns. Now within a year all schools and orphanages run 
by the religious orders are to be taken over by the state. 

This suppression of religious liberty and the right of the 
church to train its children and youth is universal in all 
lands under Communist control. One of the first steps taken 
in Hungary by the Communistic regime was the seculariza

tion of all the schools together WIth control of the church·s 
nnances. Severe restrictions on the number of religious 
services were imposed. In East Germany similar problems 
have been encountered by the churches. In Estonia, largely 
Lutheran, there is an avowed attempt to woo the youth 
away from the churches. 

In the face of all this the Russian Orthodox Church was 
welcomed with open arms into the fe llowship of the World 
Council of Churches. Liberal church leaders who have 
toured countries behind the iron curtain, including Russia, 
have at times argued that there is yet a large measure of 
religious freedom. Many professing Christians in western 
lands all too eagerly accept such reports as true. We 
wonder what greater trials will have to be imposed upon 
the churches in those countries before the gullible here will 
realize that sand has been thrown into their eyes. Com
munism is much more than a social and economic experi
ment. It is a totalitarian faith and life. In it there is no 
room for the God of the Scriptures, for Christ and his re
deeming work and his believing church. 

DIVISION OF LABOR 

and yet 


An evaluation of what the MUTUAL INTEREST 
Reformed Ecumenical Synod 
had to say on Theologians 
and Scientists. by NICHOLAS J. MONSMA 

THE REFORMED ECUMENICAL SYNOD which met 
in Potchefstroom, South Africa, in 1958 adopted certain 

resolutions pertaining to "Creation and Evolution." It is 
not my purpose to discuss those resolutions as such. How
ever, in one of them the Synod admonished the Church to 
adhere to its divinely assigned task, "to preach the Word of 
Cod," and not to meddle "with scientific matters." The 
rendering of the resolution, found on page 158 of the Acts, 
is, I think, an awkward translation of the Dutch original. 
It reads, "Generally, because it has to preach the Word of 
God, which is not a scientific treatise and which should not 
be bound to any particular exegetical exposition, the Church 
should observe the utmost discretion in making all kinds of 
pronouncements in connection with SCientific matters." 

Lines of demarcation and of separation are drawn in 
this resolution and the Church (including, of course, its 
teachers or ministers ) is told to stay within its own territory 
and not to enter that of another. 

eight 

At first blush a resolution such as this may appeal. It is 
definite and tells the Church politely to attend to its own 
business and it allows practically full sway to natural 
scientists. If each remains in his own field of endeavor there 
is no occasion for conflict, and it appears to be as simple as 
that. 

However, aside from the fact that this smacks of scho
lasticism, life and the various interests of life are not con· 
stituted as simple as that. Though it be granted that the 
Bible is, technically speaking, not a "scientific treatise," yet 
it has not been given by God in a vacuum. It has been 
revealed to man as he exists in the midst of nature - the 
general revelation of God. The Bible itself speaks of the 
God of nature and of nature, and no one can preach the 
Word of God without speaking of nature. The sweeping 
statement of the Synod of Potchefstroom certainly needs 
elucidation and, I think, correction. The resolution does 
not give evidence that the Synod has grappled with the 
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~m b'\"'Oh-ed. One ,."'OD<!~ wbethe:- the S\-nod has 
bken its manda.te seriously enough_ 

But, in addition, if it be true that the church must not 
trespass territories which properly belong to other fields of 
study and, therefore, to other specialists, such as natural 
scientists, it seems to me that these scientists should not 
seek to dictate to the Church either. The rule works both 
war s. The Potchefstroom Synod was evidently jealous of 
the special interests of natural scientists, but it appears 
repeatedly that these scholars are not slow to enter the field 
of the Church and of theology. 

In this brief article I am mentioning only two instances. 
Dr. J. Lever certainly discusses theological and, to be morc 
specific, henneneutical questions ( i.e., such as pertain to 
the interpretation of Scripture) in his book Creatie en 
Evolutie, and especially in the first chapter, which he en
titles "Bijbel en Werkelijkheid" {Bible and Reality ). In this 
book he differs with acknowledged and reputable theolo· 
gians, such as Dr. G. C. Aalders. 

However, Lever is by no means the only non-theologian 
entering upon theological territory. At the famous Synod 
of Assen, the Netherlands, which disposed of the casc of 
Dr. J. G. Geelkerken. who made the orthodox interpretation 
of Genesis 3 disputable, a certain Dr. J. P. de Caay Fort
man, a non-theologian, I think, and as many as 167 co
signers proposed that a committee be appointed consisting 
of scholars in various fields, which committee was to study 
the problem of the proper vicw or conception of Holy 
Writ. Among these co-signers were 11 jurists, 15 medical 
doctors, 44 instructors in secondary schools, and 60 prin. 
cipals and teachers in primary schools (See Acts p. 119) . 
According to this proposal, a "mixed" committee was, there-
fore, to tackle a purely theological Or ecclesiastical prob

lem. True, the Synod of Assen did not yield to this request, 
but at this time I am interested in the attempt and in the 
intent. Non-theologians desire to grapple with theological 
problems. Other incidents of this nature could be cited, 
but these two should suffice. 

Now r must state emphatically that I do not object to 
the interest which non-theologians have in theoIogic(d prob· 
lems. To the contrary] gratefu lly arul eagerly listen to their 
opinions. Indeed, I value such interest highly and consider 
it normal for Christian scholars, no matter what their 
specialty may be, to discuss such matters. But my objection 
is that whereas non-theologians do seek to enter the field of 
theology, they in turn often, if not regularly, resent the in· 
terest which the church and theologians display in non· 
theological fields. 

Of course, all branches of science have sections so 
highly technical that it requires special training to move 
about in those parts. Natural science has such sections, but 
theology likewise. I am thinking in this connection not 
only of the knowledge of the original languages of the 
Bible, but also of the intricacies and deviations of the long 
history of various dogmas. Now though it be truo that 
scholars must respect each other's special knowledge, yet 
the sciences are integrated. There is a vast realm in which 
scholars in various fields should be able to compare notes 
and to discuss matters. Besides, at the bottom of every 
problem, no matter in which field, one is bound to discover 
theology, so that aU basic problems become theological in 
character. For that rcason it is wrong and unscholarly to 
hold that the theory of evolution, for instance, is purcly a 
matter to be decided by natural scientists. The Synod of 
Potchefstroom occupied a very one-sided and unrealistic 
position. Its resolution, quoted above, cannot pass muster. 

CHURCH UNIONS AND DIVISIONS 

Good and Bad 


by HENRY J. KUIPER 

THE PRESENT world wide ecumenical movement fecds 
on the unnecessary divisions in the church. It has 

opened thc cyes of many to the sin of thosc divisions which 
were the result of personal ambition, pride, and unwiJling
ness to bear with brethren who differed on issues that did 
not touch the fundamentals of the Christian faith. Many of 
the so-called splinter groups in Protestantism originated in 
tim way. The effort to reunite denominations that are in 
essential agreement on matters of doctrine, government, 
and discipline, even though minOr differences remain, is 
worthy of praise. 
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On the other hand, it should never be forgotten that out
ward divisions do not cancel the inner unity of aU be
lievers nor do they necessarily prevent cooperation in ccrtain 
areas of Christian activity across denominational boundaries. 
It is better to have outward division with the preservation 
of inner spiritual unity than outward unity with inner 
division, as in the Roman Catholic Church and in many 
large Protestant denominations. 

Let us not imagine that spiritual unity among auc Chris
tians would be promoted if, let us say, Reformed, Pres
byterian, and Lutheran denominations should effect organic 
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t::!l.ion. On the contr"ry, the union of groups which in their 
dhided state live in peace and e\'en cooperate in a fraternal 
way in various interdenominational projects would immeas
urably intensify tensions. Outward union would make 
existing differences hard to bear and cause irritation and 
wrangling. "Good fences make good neighbors." 

Let no one think that those who favor the union of all 
denominations are not aware of this danger. For that reason 
they do not merely advocate organic union. One of their 
principal aims is to suppress and erase doctrinal sensitivity, 
to wipe out real concern for matters of "faith and order." 
For that reason alone the present ecumenical movement 
stands condemned in the light of Scripture. What would the 
apostle Paul say about it? The answer is found in his in
dignant condemnation of the Judaizers in the Galatian 
churches who taught that the sinner, to be just in God's 
sight, must not only believe in the Lord Jesus Christ but 
also be circumdsed and do the works of the law. Because 
this was a denial of the essence of the gospel the apostle 
exclaimed: "But though we, or an angel from heaven, 
should preach unto you any gospel other than that which 
we preached unto you, let him be anathema." And for good 
measure Paul repeats the statement In the next verse. Think 
of it: Paul is ready to condemn "an angel from heaven," 
not merely a demon from the pit of hell, if he should 
preach such a diluted gospel! Let the modem ecumenist 
take notice! For the error of the Judaizers was mild com
pared with some of the teachings of men prominent in th~ 
ecumenical movement. 

Let us not lose sight of the fact that the Lord has 
often used church splits to preserve and revive interest in 
the pure gospel of grace. The Protestant Reformation is an 
illustrious example of this fact. Later reformations on a 
smaller scale prove the same thing. We hesitate to think 
what would have become of the Reformation heritage if in 
the Netherlands, Scotland, and other Protestant countries 
of Europe faithful remnants of believers had not broken 
away or been expelled from the large denominations which 
had gradually become infested with heresy and refused to 
cast out the heretics. 

The same is true of certain church ruptures in the 
United States in Methodist and Presbyterian communions. 
To call such divisions sinful is to betray a lack of concern 
for the tTue gospel. We think for example of the expulsion 
of the Machen group from the Presbyterian Church North, 
when they refused to support liberalism in its mission fields 
and protested the reorganization of Princeton Seminary in 
the interest of liberalism, and the subsequent establishment 
of what is now the Orthodox Presbyterian Church. Should 
we not thank God that in this way the Word of Cod was 
restored to its rightful place in at least a small part of that 
Church? I for one refuse to call such divisions sinful ; and 
I do not believe that the Head of the Church condemns 
them. The Lord has used such splits and may in the future 
use them to purify his Church and preserve the true gospel. 
It is only a blind, fanatical faith in external unity of the 
Church that would call such divisions sinful. They are sin
ful only on the part of those who expelled the faithful 
groups for the sake of tolerating false doctrine and preserv~ 
ing the "peace" of the denomination. 
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One of the arguments often used in behalf of church 
union, that an outwardly united Church " 'ould ha\'e far 
greater influence in the world through its witness than a 
divided Protestantism, does not impress us at all. If it is 
true what our Lord teaches that the world is basically 
hostile to the Church, as it is basically hostile to Jesus Christ 
and his Word, no unification of the forces of Christendom 
would make the world more favorably inclined to listen to 
the witness of the Church. We are told that in such pagan 
lands as India men tum away from the gospel because 
churches differ in their doctrine and one missionary teaches 
what another denies, But I am wondering whether such 
persons would turn to Christ if aU the churches said the 
same thing in matters of doctrine, government, and dis
cipline. We do not believe it. For the real stmnbling block 
to the acceptance of Christianity in any land where de
nominations conflict in their testimony is not the area of 
disagreement between them but the offense of the cross. If 
all the churches would unite and with one voicc preach 
salvation only by grace, th.rough faith on the ground of the 
vicarious, substitutionary death of Jesus Christ on the cross, 
would that make the world more willing to accept the mes
sage of the Church? Not at all We believe the opposition 
would be intensified. For it is still true that the gospel of 
the cross, properly interpreted, is foolish and hateful to the 
natural man. As Dr. Abraham Kuyper oncc expressed it: 
"The world cW'ses the cross; that cross condemns the 
world." 

In short, let us not only deplore the unnecessary divisions 
in the Church. Let US also thank God for those divisions 
which have preserved the gospel, led to a renewed interest 
in Scripture, reinstated church discipline, and restored the 
true message of salvation to the mission fields of the world. 

000 .. 

The great need of many major denominations in the 
United States is not organic union with related bodies but 
separation. For in each of those bodies there are completely 
divergent elements, modernistic and orthodox. Take, for 
example, the Southern Presbyterian Church. Once it was 
a stronghold of the Reformed faith, but its schools and 
pulpits have gradually become infiltrated with liberal 
teaching. A courageous minority is still contending for the 
true faith but it is fighting a losing cause. Witness the fact 
that at the recent General Assembly every proposal in the 
interest of orthodoxy was defeated. 

Will the cause of the unadulterated gospel be advanced 
in such a denomination through union with another or other 
Presbyterian or Reformed denominations where the same 
conflicting forces are locked in struggle? By no means. The 
liberals have nothing to lose and everything to gain by 
such unions. The great need today in such denominations 
is not union but division. How much stronger the forces of 
orthodoxy would be if all those churches which still love 
the Reformed faith and are willing to contend for it would 
unite for the sake of developing a church life in harmony 
with the ideals and precepts of the New Testament and 
propagating the true, unadulterated gospel which is a power 
of God unto salvation. 
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THE WORLD COUNCIL AND FOREIGN MISSIONS: 


FRIENDS OR ENEMlES? 

by JOHN P. GALBRAITH 

THE QUESTION posed by our title is one that is being 
asked by very many people today. We believe they 

have a right to an answer, and this article seeks to make it 
clear what that answer is. 

Perhaps it would clear the air if we state first our con
clusion, and then note the factors which led us to it. Study 
of the facts has brought us to what appears to us to be an 
incontrovertible conclusion: the World Council of Churches 
is the purposeful and dedicated enemy of Christian foreign 
missions. We shall make frequent reference to one of the 
most recent comprehensive official publications of the 
World Council entitled Evanston to New Delhi, Geneva, 
1961. 

Before we go further we should define two tenns used 
in the previous paragraph: fadS - statements of official 
publications of the wee and documented historical events; 
Christian foreign missions - the eHort of the church to 
preach to the world the infallible, inscripturated Word of 
God - the gospel, the heart of which is the substitutionary 
atonement and the physical resurrection of Christ - to the 
end that men, being regenerated by the Holy Spirit and 
redeemed through faith in that Christ, may seek to bring 
their own lives and the world into service to God according 
to his Word. 

ENDEAVOR TO INFLUENCE FOREIGN MISSIONS 
The first thing we wish to point out is that the World 

Council wishes and endeavors to influence foreign missions 
(they call it "mission"). In 1961, at the Third Assembly of 
the wee in New Delhi, India, the International Missionary 
Council, which had been an independent group, was 
merged into the wce. It is not our province to explore 
motives for this merger except to say that it would not 
have taken place if the wee had not wished to have some
thing to do with foreign missions. 

To elfectuate the merger, the Constitution of the wee 
was amended to integrate the work of the former IMe into 
the work of the Council. So, for example, Article III of the 
wee Constitution, entitled "Functions," has three sections 
which deal specifically with the IMe or missions: ( i) "to 
carry on the work of the ... International Missionary Coun
cil," ( iv ) "to promote the growth of ecumenical and mis
sionary consciousness in the members of all churches," and 
(v) "to support the churches in their world-wide missionary 
and evangelistic task.... 

In order to implement these functions the Constitution 
erects a Commission on World Mission and Evangelism 
(VI, [3J). The aim of the Commission is expressed in these 
words: "to further the proclamation to the whole world of 
the Gospel of Jesus Christ, to the end that aU men may 
believe in Him and be saved." Then eight functions are 
given which, for lack of space, we cannot quote here. They 
all have to do with what is called "missionary and evan
gelistic work" of the churches, e.g., «to remind the churches 
of the range and character of the unfinished evangelistic 
task," "to stimulate thought and study," "to foster ... more 
effective cooperation and united action for world evangeli
zation." 

The Commission's own Constitution provides that it "shall 
formulate the general lines of policy and programme to be 
followed ..." by a subordinate Division of World Mission 
and Evangelism, and that Division will execute "the policy 
and programme" ( 5, [ul). The Commission is also to 
"develop appropriate organs for fulfilling its functions in 
the area of evangelism, including the provision of staff for 
this purpose" (5, [vJ). The Division itself, among other 
things, is to publish "such li terature as may be called for in 
the furtherance of the aim and functions of the Commis
sion" (3, [ivJ). 

So, the wee is interested in missions, it formulates a 
missionary program, and it takes the measures necessary to 
carry it out. Nor is this to be carried out merely by means 
of some ivory-tower proclamation from Geneva or New 
York headquarters. The wce Constitution provides (XI , 
[1, 2]) that the WCC have "'working relationships" with 
the national councils in various countries to provide mutual 
help "in the promotion of ecumenical activities in the area 
concerned and in the furthering of the plans and policies 
which the Central Committee has laid down .. . " ( the 
"Central Committee" is the operating body of the WCe). 
In Evanston to New DeUli, World Council of Churches, 
Geneva, 1961. p. 18, it is stated that these national councils 
"provide the normal channel for interpretation, support, and 
the carrying out of World Council programmes." Thus the 
wec has a means of having its policies and program fol
lowed by every one of the various national councils. Con
ceivably, if tlle policy and program were good the WCC's 
in8uence throughout the world might have at least some 
virtue. In that case the wec would be the friend of 
Christian missions. Our task, therefore, is to examine 
the "policy and programme" of the wce. 
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MISSIONS AND EVANGELISM 

It should be obvious that we recognize that wce ad
herents would hardly agree to such a statement as "the 
wec is the enemy of Christian foreign missions." They 
can even produce statements from their official documents 
which seem to be to the contrary. For example, we have 
already pointed out that the WCCs Constitution states that 
one of its seven "Functions" is "To support the churches in 
thcir world-wide missionary and evangelistic task" (III 
[vJ). These words are fine. But what do they mean? What 
is the "missionary and evangelistic" message which the 
wec supports? 

Today "missions" and "cvangelism" mean something far 
different, for some people, from what they once meant for 
everyone. The old-line Modernist disliked these words, and 
hence frequently refused to use them. Today's New Mod
ernists use them freely but give them a new meaning. In 
the second and third articles in this series (see March 1962, 
p. 8; April 1962, p. 11 ), the Basis of the wec was quoted 
- and again the words are fine, as far as they go - but it 
was correctly pointed out that the wec itself took pains 
to disavow anyone meaning for those words, to acknowl
edge that different churches in the Council interpret the 
Basis differently, and yet to regard such churches as one 
with all the other constituent churches (cf. EvatlSton to 
New Delhi, p. 216). How far the Council goes in allowing 
Hbelty of interpretation within the fellowship of the Council 
is demonstrated by the fact that at the Third Assembly the 
Church of England's Archbishop of Canterbury was elected 
one of the WCC presidents. In the London Daily Mail for 
October 2, 1961, a statement by him was reported as fol
lows: "Heaven is also not a place to which we humans go 
in our present bodily state, nor it is a place for Christians 
only. Those who have led a good life on earth but fOlUld 
themselves unable to believe in God will not be debarred 
from Heaven. I expect to meet some present-day atheists 
there." I t is these variegated messages, even if they are so 
false as to be "another gospel," to which the WCC pledges 
its "support." To whatever extent the WCC supports a false 
gospel it is the enemy of the true gospel. 

There are those who criticize the Council for its use of 
the word "mission" instead of the traditional "missions." 
Although we ourselves continue to use the word "missions" 
as entirely adequate we do not agree with the criticism. 
The new term "mission" is intended to indicate that the 
church's evangelistic task is very broad and involves the 
t eaching of the whole Word and all its implications for life. 
WCC spokesmen often speak of it as "the total kerugma." 
We find nothing wrong with that in itself. As a matter of 
fact, this is what Reformed churches should be standing 
for. Nevertheless, in spite of our approval of the term 
"mission," we find that the application of it by the WCC is 
so heavy on the hobby of unity and ecumenicity that the 
biblical force of the objective of preaching all the Word is 
seriously distorted. This writer certainly docs not mean by 
"'"mission" what the WCC does. 

As has already been implied, the WCC does not regard 
the gospel as one true, objective message. Different views 
of Christ and his work may be held within the Council. 
Certainly its "gospel" is not ccntered upon the substitution-
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a...-;.' atonement of Chn:;-t. That doctrine is carefuU~ a"oided 
and Ilc(;er mentioned even at points where a truly evan
gelical organization would feel required to do so. For 
example, in a report at New Delhi on "Christian Witness, 
Proselytism, and Religious Liberty in the Setting of the 
World Council of Churches," this is said: "The purpose of 
witness is to persuade persons to accept the supreme author
ily of Christ, to commit themselves to Him, and to render 
Him loving service ..." (Evanston to New Delhi, p. 240). 

As you began to read that sentence, weren't you hope
ful? '1.'ersuade persons to accept"! But how it let us down I 
How far from 11 Corinthians 5 where Paul says, ''knowing 
the terror of the Lord, we persuade men ... God was in 
Christ reconciling the world unto himself ... We pray you 
... be ye reconciled to God" (vv. 11, 19, 20). And what 
does the World Counci l say? "Accept the supreme author
ity of Christ"l This is the '"'gospe]" that the WCC would 
promote in its program of "mission and evangelism." 

UNITY 
We next turn to the objective which is uppermost in 

the goals of the WCC: "Unity." ThiS' unity is not a unity 
founded upon the truth but organizational unity regardless 
of truth. "Unity" is the most important elemen t in "mis
sion and evangelism." 

The intentional ambiguity of the Council's Basis is clear 
enough evidence of this. Again, though, an advocate of the 
Council might object by saying that the Council makes an 
unequiVOl!a1 statement about Jesus in its "Statement on the 
Purpose and Function of the Basis" as adopted at the Evan
ston Assembly (Evanston to New Delhi, pp. 215f.). That 
statement is that the Council must "consist of churches 
which acknowledge that Lord (referred to in the Basis
JPG) as the second person of the Trinity." But we must 
not remove this statement, though its words are true 
enough, from its immediate and larger context. 

As to the immediate context, only four lines below that 
statement we read that although each church must "serious
ly consider whether it desires to participate in a fellowship 
with this particular Basis," nevertheless the Council would 
"overstep" its limits if it were to attempt to "pronounce 
judgment as to whether any particular church is in fact 
taking the Basis seriously." Note first how carefully the 
first part of the quotation is worded: not desires "to agree," 
but to "participate"; not in fellowship "upon" this Basis, 
but "with" it. A few moments' thought will reveal the 
significance and importance of these distinctions. Second, 
note that the seemingly forthright statement is promptly 
discarded with the assurance that, as it were, "We'll look 
the other way." So far as the larger context is concerned, we 
refer simply to the confusing use of language which is the 
current Liberal vogue. The man who wrote those words 
could have meant one thing by the words "Lord" and 
''Trinity,'' and each of the other members of his committee 
could have held his own distinct view. The problem is that 
in today's theological world one cannot know what is meant 
by such terms unless they are spelled out. It is this which 
the World Council advisedly, purposely, and consistently, 
refuses to do. The purpose of such ambiguity can only 
be to form the broadest possible base for the greatest pos-
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s:lJIt. nmnher ~.: cb:::dks m dille .~::;:n. 
.\ctJc!lS of .a...--.d S?O~ :il:- the Council !reql.:ently 

refer to the -unit\" of the Church of ChrisC but the\· ne\·er 
define what the term -Church of Christ" means. \Ve too 
believe in the "'unity of the Church of Christ." And so do 
all Reformed Christians. But the unity in which we believe, 
and for which we strive and pray, is unity which is first of 
all founded on the truth. We believe that unity flows from 
truth. The Council apparently turns this around when it 
makes unity more important than truth. 

Where, now, does this quest for unity lead the World 
Council in the matter of missions? Being a world organiza
tion, touching as it does, through the various national coun
cils, a large number of nations in which there are Christian 
churches or missions, it is committed by its Constitution 
to the support of the missionary WOrk of those churches 
which are WCC members. The inclusivist Basis and gen· 
eral character of the WCC requires it to be on the side of 
the incIusivist ( liberal ) churches and against those churches 
and missions which stand for the one way of salvation, life, 
and service. One purpose of the WCC is "to help Ule sev
eral churches ... strengthen one another" (ibid., p. 240). 
So it becomes the enemy not only of the gospel but also of 
the endeavor to spread the gospel, Christian missions. As 
the WCC uses these terms, "mission" and "evangelism" d..., 
not mean the spread of the gospel as we Reformed people 
have understood It for generations. 

1n J. H. Piersma's able tracing of the history of the 
WCC movement it was clear that it was originally a Prot
estant, or at least a non-sacerdotal O group. But in the 
course of time the desire for "unity" overcame the desire to 
be a fellowship within a circumscribed area and the gates 
were opened to the Eastern Orthodox churches. At the 
Third (New Delhi ) Assembly in 1961 the Russian Orthodox 
Church was received into membership. Its membership, 
estimated at not less than 30 million, makes it the largest 
group in the organization. Approximately 13 other Eastern 
Orthodox churches are also members, from such countries 
as Egypt, Ethiopia, India, Lebanon, S)-ria, Turkey, and the 
U.S.A. Nor is the road intcnded to end here. Dr. W. A. 
Visser 'T Hooft, in his General Secretary's report to the 
Third Assembly, said, in the section entitled "Enlarge the 
Place of Thy Tent," that the Council has a "most useful 
relation with the special Secretariat set up by Pope John 
XXIII to promote the unity of Christians." So observers 
from the Vatican attended the Third Assembly on invita
tion, and a delegation from the WCC will attend the com· 
ing Vatican council, also upon invitation. 

CONTROL 

After an overwhelming desire for unity comes a desire 
for control in order to assure unity. 

Both the Eastern and Roman churches havc taken 
strong positions against "proselytism" as the Council calls it 
(ibid., p. 241 ), and when they have the political power to 
stop Protestant missionary work in their areas they do. 
Since Uleir Third Assembly, the wee has large Eastern 

°Non-sacerdotnl means: non-priestly - K. 

TORCH and TRUMPET, Odober, 1962 

e:~:s :..n :: \\-::":c. the Council ~ p:ni:;e-cl to s:upport ..md 
1t is wooing the Roman Catholic Church. Suppose that in 
this situation an Eastern or Roman church in a certain 
COWltry complains to the WCC that an evangelical group 
is making inroads on their membership. In most countries 
the civil governments are endeavoring to maintain reUgious 
liberty and probably would not interfere in such a matter. 
But suppose the wec, through its national couucil in that 
country, and because of pressure either from a member or 
prospective member, goes to the government and says, "We 
are Christians, too; we don't favor this type of work and 
we would be quite agreeable for you to keep them out of 
the country." 

And what might that country do? Here are two har
bingers from India. (1 ) Dr. Carl McTntire, a constant critic 
of the WCC, reports in his paper, the Christian Beaeo" 
( Dec. 14, 1961, p . 4 ), that the wee received from the 
Indian government "the sale right of certifying those who 
would receive visas for entrance to India to attend the As· 
sembly" and that as a result he and others were able to 
enter India only on tourist visas. Upon arriva.l on that 
basis, Dr. McIntire reports, an official of thc Indian Home 
Ministry informed him that he would violatc his visa if he 
were to "issue press releases which would disturb the World 
Council's Assembly." 

(2) A pamphlct written by the Rev. John L. Dorsey, 
a missionary in India, entitled "The Government of India 
Does Not Force Protestants to Belong to the National Chris
tian Council" reveals that the NCC attempted to obtain 
control of visa applications by prospective missionaries. On 
February 14, 1955, the Rev. A. RaIla Ram. editor of The 
Christian Messenger, official organ of the Uttar Pradesh 
Christian Council, a constituent of the National Christian 
Council of India, requested the government to give "ree· 
ognition" to the Council as the certifying agency for "aU" 
applications for admission and stay of missionaries to the 
state. In its publications the India NCC refers to itself as 
"A child of the ecumenical movement and is in association 
with the World Council of Churches." On the follOWing 
April 13 a letter from Sri A. N. Jha, Chief Secretary of the 
state government, repUed, granting the request, explaining 
that the Council would be a kind of "referee." Fortunately 
that recognition was withdrawn after a protest by the India 
Bible Christian Council and thereafter limited to affiliates 
of the UPCC. We said "fortunately" because the official 
who requested the recognition had previously told an evan
gelical who is opposed to the wCe-type eeumenicism: '1f 
I had my way, I would not let missions such as yours con· 
tinue in the country at all." This official was also Executive 
Secretary of the UPCC. 

In such matters the wee finds itself in real difficulty, 
for it recognizes that its own member churches are some
times in a minority situation where they want to grow. So 
they speak of a "tension" between two poles: "the right and 
duty of free Christian witness on the one hand" and "the 
obligation of an ecumenical fellowship to manifest the 
visible unity of the church ... on the other hand" ( ibid., 
p. 239) . They therefore suggest "guiding principles" and 
among them are an acknowledgment of the right of an in
dividual "to change his church allegiance," and of the need 
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for all Christians to -\\ork toward the establishing and be an enemy of the Christ who is revealed in the Bible. It 
maintenance of religious liberty for all churches and all gives its approval to churches which deny cardinal truths of 
their members in every land." These are high-sounding the gospel; spokesmen for the Council - and, in the eyes of 
words which we would that the wec would live up to an unenlightened world, presumably for the Christian 
itself. church - proclaim false doctrines; and it misrepresents 

In conclusion we reiterate that we believe the WCC to Christ's church as being a polyglot of contradictory beliefs. 

REFORMATION DAY ARTICLE 

IMPERISHABLE ISSUES! 
by JOHN 

THOSE OF US who trace our spiritual ancestry to the 
16th century Protestant Reformation are fond of saying 

that the questions then at issue are of lasting relevance. 
For that reason self-conscious Protestants never weary of 
celebrating this great event in the month of October each 
year, and a magazine such as this one cannot help but fall 
in with this good custom. 

We must decide at the outset, of COurse, just what we 
mean by the Reformation. There is, for example, a Roman 
Catholic and a Protestant evaluation of the fact of thc 
Reformation and its division of the Church. The Romanist 
opinion of this division is not very happy, as we can see 
from this quotation found in Father Philip Hughes' A Pop
ular Hist'ory of the Catholic Church: 

The great revolution is now universally called the 
Refonnation, but, if to reform means to correct abuses 
in a system, to set right what is wrong, to restore good 
habits, the name is misleading. What Luther, Calvin, 
and the rest did was not to reform the Catholic system 
in which they were bred, but to build up new systems 
based on their revolutionary theological theories. l 

The contrast between tllis kind of evaluation of the Ref
ormation and a Protestant interpretation may be seen cle.'lrly 
from a statement taken from John Calvin's "Reply to 
Sadolet": 2 

... all we have attempted has been to renew the an
cient form of the Church which, at 6rst distorted and 
stained by illiterate men of indifferent character, was 
afterwards criminally mancled and almost destroyed 
by the Roman pontiff and hls faction. 
I shall not press you so closely as to call you back to 
that form which the apostles instituted, though in it 
we have the only model of a true Church, and whoso
ever deviates from it in the smallest degree is in error 
... Will you here declare one an enemy of antiquity 
who, zealous for ancient piety and holiness and dis
satis6ed with the corrupt state of matters existing in a 
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dissolute and depraved Church, attempts to ameliorate 
its condition and restore it to pristine splendour?3 

In addition to a Romanist and a Protestant set of evalua
ti'ons, there is also a distinction to be made betwccn the 
Reformation in the broader and narrower senSes. In the 
narrower sense the Reformation has to do with the Church; 
in the broader sense it has to do with that mighty move
ment whlch gave a new direction to both Christendom and 
culture, and which resulted not only in great change, but 
also in inestimable benefit for both Church and world. It 
must never be forgotten that such men as Luther and Cal
vin were not allowed to live their lives cloistered safely 
within the walls of the Church, far removed from the ten
sions and the conflicts of every-day life. When they chal
lenged the Roman Church they threatened social patterns 
and community habits long cherished by the majority, and 
reinforced by authority as well as tradition . It took un
believable moral courage to be a Reformer! 

We can speak of the Reformation as Church reform, and 
no doubt that is what it was first of all, and to this we shall 
give our attention in thiS article. The Refonnation delivered 
a Church which had become estranged from the Word of 
God from the yoke of the Roman hierarchy. It re-directed 
the Church out of a labyrinth of errors to the Truth so that 
she eame once again to rest upon the foundation of the 
prophets and apostles. A vain confidence in good works 
was taken away, and the Church again sought her right
eousness exclusively in Jesus Christ. It is quite likely that 
this church-reforming work of the Reformation was of so 
great a significance that we may say that all further effects of 
this great movement in the world and in society would have 
been impossible without this purification and renewal of the 
Church. The Reformation would have had no message for 
the state and science and culture if it had not first brought 
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the ~ ~ ~ the ;,cneeip ~ 0: the ''I'oro.. 
Tr.e:-e is a uni\"e:sal:~' to the Reformation which we 

may neWT forget. in which Goers rule over all of creation 
is proclaimed. It is Reformation truth to declare that every 
area of our variegated life must be made subordinate to 
the Creator, and to His Son, King Jesus, the Christ. Nothing 
we do may ever partake of any other character than that of 
humble service before the King of kings. That is the fuJI 
message of the Reformation. 

Although we wish to sample certain statements made by 
John Calvin, one of the greatest of the Reformers with 
respect to the Reformation as it began and developed with 
respect to the Church, we must not allow this to suggest 
that the Reformation was a movement which renewed and 
changed the Church and left the rest of the world un
disturbed. On the contrary, its outreach was both broad 
and deep, and wherever its effect was fe lt the changes 
which resulted were tremendous. The Reformation began 
an entirely new era in the history of mankind. The politiC<'11 
structure of several nations was determined by the influence 
of its basie principle. In fact, unless there is today a return 
to the standards recognized by the Reformation and :'l 

renewed pursuit of the goals set by it there is no escape 
from the devastating consequences of a total secularization! 
To be more explicit: Unless we can recover the vision of 
life in all its spheres under the corrective and disciplinary 
power of God's Word we cannot avoid the calamity which 
that Word pronounces upon aU apostasy. 

John Calvin was called upon to give account of the 
nature and significance of the Reformation, and this he very 
ably did on more than one occasion. From the aforemen
tioned "Reply to Sadolet" we here list a number of issues to 
which Calvin appeals and on which he makes express state
ment of his reformatory views. 

WORD AND WORSHIP 
Sadolet attempted to convince the Genevan congrega

tion from which Calvin had been separated that they should 
return to the worship of God as prescribed by the ancient 
Roman Church. It strikes me that the force of his argu4 
mentation is quite similar to something which we can see 
and hear today. This line of reasoning appears to be very 
wise and moderate: it insists that worship is so important 
that no one ought to get away from its benefits, even for 
the sake of some point of doctrine or truth. Sadolet made 
a strong appeal, it would seem, to the believer's interest in 
the future life ("going to heaven"), and urged Genevan 
Christians not to be so much concerned with issues of cur
rent dispute. as to be concerned with that religious worship 
which would give them solace with respect to the matters 
of eternity. 

In this connection Calvin says: 
I know not for what reason you have so protracted 
your discourse upon it ("the excellence of eternal 
blessedness") here ... it is not very sound theology 
to confine a man's thoughts so much to himself, and 
not to set before him as the prime motive of his eX4 
istence zeal to show forth the glory of God. For we 
are born first of aU for God, and not for ourselves.· 

Calvin is willing to meet his opponent on the basis of 
the assertion that "there is nothing more perilous to our 
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salvation than a distorted and perverse worship of God: ' 
Sadolefs claim was that the Romanist manner of worship 
was a product of the Spirit's guidance of the Church over 
the centuries, and that therefore it ought not be altered or 
rejected. Here Calvin re--emphasizes the well-known Ref4 
ormation principle of the supremacy and primacy of the 
Word. also for the determination of true worship. He states; 

When you describe it (worship) as that which in all 
past as well as present time, in all regions of the earth. 
being united and of one mind in Christ, has been al
ways and everywhere directed by the one Spirit of 
Christ, what becomes of the Word of Cod, that clear
est of all madcs. which the Lord himself in designating 
the Church so often commends to us? For seeing how 
dangerous it would be to boast of the Spirit without 
the Word, he declared that the Church is indeed 
governed by the Holy Spirit; but in order that this 
government might not be vague and unstable, he 
bound it to the Word.... In short, why is the preach4 
ing of the Gospel so often styled the kingdom of God, 
but because it is the scepter by which the heavenly 
King rules His people?6 

Calvin is also convinced that the preaching of his day 
was in need of refona: 

... what sermons in Europe then exhibited that sim4 
plicity with which Paul wishes a Christian people to 
be always occupied? Indeed what one sermon was 
there from which old wives might not carry off more 
fantasies than they could devise at their own fireside 
in a month? For, as sermons were then usually divided, 
the first half was devoted to those misty questions of 
the schools which might astonish the rude populace, 
while the second contained smooth stories, or not un
amusing speculations, by which the people might be 
excited to cheerfulness. 0nly a, few expressions were 
thrown in from the Word of God, that by their majeSty 
they might procure credit for these frivolities ...7 

JUSTIFICATION BY FAITH 
Calvin ranks doctrine as the first of the things by which 

the safety of the Church is secured. Since the Refonnation 
sought only to bring all things under the discipline of the 
Word, Calvin's claim is that the doctrine of the Reformers 
clearly reveals their attempt to restore these "to the native 
purity from which they had degenerated:' Calvin does not 
advocate theology or doctrine in the scholastic sense, as \vill 
appear from this citation: 

Do you remember what kind of time it was when thc 
Refonners appeared. and what kind of doctrine can
didates for the ministry learned in the schools? You 
yourself know that it was mere sophistry, and so 
twisted, involved, tortuous and puzzling, that schol
astic theology might well be described as a species of 
secret magic. The denser the darkness in which any4 
one shrouded a subject, and the more he puzzled him4 
self and others with nagging riddles, the greater his 
fame for acumen and learning.S 

Sadolet seems to have been one of those who felt that 
the common, uneducated people could not be trained in the 
doctrines of the Church and the Gospel. This aroused 
Calvin to affirm another cardinal Reformation idea: 

Cive me, I do not say some unlearned man from 
among the people. but the rudesi: clown; if he is to 
belong to the Hock of 'Cod, he must be prepared for 
the warfare he has ordained for aU the godly. An 
armed enemy is at hand, on the alert to engage - an 
enemy most skillful and unassailable by the strength 
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o! tee \\-o::-ki, to res:is: h:::n what gua..-ds must defend. 
that poor man and what weapons arm him, if he i5 
not to be instantly annihilated! Paul informs us ( Eph. 
6:17 ) tha t the only sword with which he can fight is 
the Word of the Lord.9 

Calvin illustrates how he would teach the most im
portant and profound doctrine of justification by faith; and 
the experiential, pra{.:tical flavor of this paragraph is most 
delightful: 

First, we bid a roan begin by examining himself, and 
this not in a superficial and perfunctory manner, but 
to present his conscience before the tribunal of God 
and, when sufficiently convinced of his iniquity, to 
reflect on the strictness of the sentence pronounced 
upon all sinners. Thus confounded and stricken with 
misery, he is prostrated and humbled before God; and, 
throwing away all self-conSdence, he groans as though 
given up to fina l perdition. Then we show that the 
only haven of safety is in the mcrcy of Cod as mani
fested in Christ, in whom every part of our salvation 
is completed. As all mankind are lost sinners in the 
sight of God, we hold that Christ is their only right
eousness, since by his obedience he has done away our 
transgressions, by his sacrifice appeased the divine 
anger, by his blood washed away our stains, by his 
cross borne oW' cW'se, and by his death made satis
faction fo r us. We maintain that in this way man is 
reconciled in Christ to God the Father, by no merit of 
his own, by no worthiness of works, but by gratuitous 
mercy. When we embrace Christ by faith , and come, 
as it were, into communion with him, we tenn this in 
the manner of Scripture the righteonsness of faith. 1o 

OTHER REFORMATION ISSUES 
We conclude with a few quotations from Calvin which 

bear on other more familiar Refonnation issues. Here are a 
few brief but pungent statements with respect to penances, 
the eucharist or the sacrament of the Lord's Supper, the 
intcccession of saints, and purgatory. 

Calvin accuses Sadolet of being ignorant of the true 
doctrine of justification by faith , which leads him to the 
error of teaching "that sins are expiated by penances dnd 
satisfactions." 

Calvin's comment follows in this vein: 
Search all the divinc oracles we possess; if the blood of 
Christ alone is everywhere set forth as purchasing 
satisfaction, reconciliation, and cleansing, how dare 
you presume to transfer so great an honour to your 
works? Nor have you any ground for ascribing this 
blasphemy to the ChW'ch of God. The ancient ChW'ch, 
I admit, had its satisfactions - not those, however, by 
which sinners might atone to God and redeem them
selves from guilt, but by which they might prove that 
the repentance they professed was not feigned and 
might cHace the remembrance of the offence which 
their sin occasioned. I I 

The matter of the Lord's Supper or the papal mass is 
perhaps the most familiar of all Rc£onnation issues. There 
is no need for us to offer anything more than just a few 
statements from Calvin in order that we might flavor the 
quality of expression which this great Refonner employed 
as he comments on this to Sadolet: 

In the case of the Eucharist you blame us for attempt
ing to conBne the Lord of the universe and his divme 
and spiritual power (which is perfectly free and in
finite ) within the comers of a corporeal nature with 
its circumscribed limits. What end will there be to 

sixteen 

calumny:' We ba\-e always db"tinct1y testi£ed that not 
onlr the divine power of Christ, but his essence also, 
is diffused over all and defined by no limits ... you are 
assuredly not ignorant how great a difference there is 
between the two things ; removing the local presence 
of Christ's body from bread, and circumscribing hi., 
spiritual power within bodily limits ... it will be bet
ter that you read Augustine's Epistle to Dardanus, 
where you wi1l6nd how one and the srune Christ more 
than fills hcaven and earth with the fulness of his 
divinity, and yet is not everywhere diffused in respect 
of his hwnanity. 
W e emphatically proclaim the communion of flesh and 
blood which is exhibited to believers in the Supper; 
and we distinctly show that this flesh is truly meat and 
this blood truly drink - that the soul, not contented 
with an imaginary conception, enjoys them in very 
truth. That presence of Christ, by which we arc in
grafted in him, we by no means exclude from the 
Supper; nor do we obscure it, though we hold that 
there must be no local limitation, that the glorious 
body of Christ must nol be degraded to earthly ele
ments, and that there must be no fiction of transub
stantiating the bread into Christ and then of wor
shipping it as Christ . . . 12 

By one stroke Calvin adequately states the seriousness 
and validity of the Reformers' protest against the Romanist 
view of the intercession of the saints ; 

.. the intercession of Christ was quite erased from 
men's thoughts; saints were invoked as gods; the offices 
peculiar to God were distributed. among them; nor 
was there any difference between this worship paid to 
them and that ancient idolatry which we all rightly 
execrate. 13 

Calvin took the Romanist doctrine of purgatory ( the 
idea that there is an intermediate state after death where 
expiation and purification take place before entrance into 
final glory ) very seriously. He writes; 

As to purgatory we know that ancient churches made 
some mention of the dead in their prayers ... a men
tioll in which obviously nothing more was meant than 
to testify in passing to affection for the dead. As yet 
the architects were unborn, by whom that purgatory 
of yours was built, and who afterwards enlarged it so 
greatly and raised it so high that it now forms the 
strongest pillar in your kingdom. You yourself know 
what a hydra of errors thence emerged; you know 
what tricks superstition has spontaneously devised 
with which to play; you know how many impostures 
avarice fabricated, in order to bleed men of every 
class; you know how grea t detriment it has done to 
piety ...14 

CONCLUSION 
These quotations will illustrate the imperishability of the 

issues which Calvin was compelled to meet in his time. 
There are more than those mentioned here, and their es
sential character is relevant today as it was then. Today 
also divine truth is threatened and almost extinguished by 
the fo rces of unbelief, the Word of God is often bwied, 
Christ's peculiar virtue is left in oblivion, and the pastoral 
office subverted. by a thousand devices. Today also, our 
"Christian faith must not be founded on human testimony, 
not propped up by doubtful opinion, not based on human 
authority, but engraved on our hearts by the finger of the 
living God, so as not to be obliterated by any deceitful 
error." 
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Thus Cahin prayed at the dose of his -Reply to Sadolet~: 
The Lord grant, Sadolet. that you and all your party 
may at length perceh'e that the only bond of ecclesI
astical unity consists in this, that Christ the Lord , who 
has reconciled us to God the Father, gather us out of 
our present disper,sian into the fellowship of his body, 
that so, thr~)Ugh his one Word and Spirit, we may join 
together W ith one heart and one souJ.l s 

1. 	 P. 168. 
2. 	 This WAS Calvin's answer to the letter written by Cardinal Jacob 

Sadolct, in which the people of Geneva were urged to re turn to 
the bosom of the Roman church. 

3. 	 CalcfJl. Theological Treatises, The Library of Christian Classics, 
\ 'olume X,'U I, Translated by J. K. S. Reid, pp. 231, 232. Phila
delphia : The Westminster Press. 

4. 	 0 " , cit. p. 228 . 
5. 	 Op. cit. p. 229. 
6 . 	 Op. cU. pp. 229, 230. 
7. 	 Op. cit. p . 233. 
8. 	 Op. cU. p. 233. 
9. 	 Op. cU. p. 243. 

10. 0" . cit. pp. 234, 235. 
I I. OV. cit. p. 237 
12. Op. cit. pp. 237, 238. 
13. Op. cit. p. 239. 
14. Op. cit. p p. 239, 240. 
15. Op. cit . p. 256. 
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Note; All the lessons of this series and tho series for the season, 1963-64 are copyrighted by William Hendriksen. 

LESSON I - PART 1 

STUDYinG THf BOOK Of RfVfLflTlOn 

A. WHY? 
Why should we study the book of Revelation? I am 

writing this Outline February 20, 1962, a day long to be 
remembered because on it our country finally succeeded 
in putting a man into orbit. We are living in the space
age. In the opinion of many this is wonderful. But won
derful or not, it is in a very real sense a dangerous age, an 
age of scientific progress accompanied by spiritual declinel 
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The perils of the present and the prospects of the future in 
such a world as this fill the heart with fear. How comfort
ing it is, therefore, that we have not been left without light 
in the darkness. When an anxious voice within cries out, 
"What of the future?" the answer is, "Search the Word, that 
is, the infallible Bible." 

We should, of course, study the entire Bible. Those who 
limit themselves to the Apocalypse (or "Unveiling," another 
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the on..~- ...-ay t..:.....-C_. stand the l.::m: beak 0: the Blb!e is 
to interpret it in the light of all that precedes. :Se\-ertheless, 
it is true that it is especiaUy in the last book that the great 
drama of history is unfolded and the victory assured. 

Brie8y, we would therefore summarize the purpose of 
studying the book of Revelation as follow. We should study 
it: 

1. Because it provides comfort for the hearl, since its 
theme is: The Victory of Christ and of his Church over 
Satan and his Allies. 

2. Because it enables our mind, after diligent study, to 
answer the errors of infidelity and of sectarianism. ( The 
sects, as you probably know, are constantly using this book 
in order to try to prove their misleading doctrines.) 

3. Because this comfort for the heart and this illumina
tion of the mind will result in the glorification of our God. 

B. HOW? 

Just how shall we study Revelation? My answer is as 
follows : 

1. First of aU, study the portion of Scripture that ac
companies the Outline. For the present double Outline I 
suggest that you read the entire book of Revelation for 
yourself at home. U you have the time, read it through 
twice, and jot down your reactions. What are the various 
subjects discussed in it? For your Bible-reading I would 
suggest that you make use of both the American Standard 
Version and the Berkeley Version. 

2. Secondly, make good use of a Bible-map, especially 
for chapters 2 and 3, so that you can locate the seven 
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book is addressed 
3. Thirdly, read and reread the Outline. Try to answer 

the questions at the end of it. For this purpose I also 
advise you to: 

4. Fourthly, make good use of representative Com. 
mentaries on the book of Revelation. (As I shall say more 
about this under the next heading, I shall not go into it 
DOW.) 

Questions 

1. 	 Prove that the Victory of Christ and of his Church Oller 
Satan and his AlUes is reaUy the theme of the book of 
Revelation. 

2. 	 There are those who maintain that after Rev. 4:1, "Come 
up hither," tile Church has "gone up," and that, accord
ingly, almost the entire book of Revelation, all that 
fo llows Rev. 4:1, has to do not with the Church but 
with the Jews and their enemies. Is that view correct? 

3. 	 Is not the study of the last book of the Bible impractical? 
4. 	 W ould 'lou soy that the teachings of this book refer to 

the future and not to the present? 
5. 	 What "John" (Rev. 1:9) was it who wrote the book, and 

when was it written? Under what circumstances? 
6. 	 Since this book of Revelation is fuU of comfort, how can 

you - eithM individually or as a group - get more 
people to en;oy these lessons with you? 

7. 	 Wh y is it important to rend Scripture first of aU, before 
you try to answer the questions contained in the Out
line? 

STUDYinG THE BOOK Of REVElATIOn 

C. WHERE? 

Where shall we find the material we shall need in order 
to carry on this study? 

Perhaps the best way to answer this question would be 
to refer you to just one basic Commentary for each school 
of interpretation of the Apocalypse. You probably already 
have one or two of these books, and can always find the 
others in a good library or borrow them from a friend. ( Be 
sure to return what you borrowl ) 

1. I shall begin with a Commentary which I have seen 
in many a home, namely, that by A. Barnes. I refer now 
to his Notes on Revelation. Bames is an exponent of tlle 
C<mlinuously Historical school of interpretation. This school 
regards the Apocalypse as a kind of "history written before
hand." The following two features charactecize this method 
of explaining Revelation: 

a. Each chapter of the book of Revelation brings us a 
little farther along in history, from the coming of Christ to 
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his glorious return. Thus, if chapter 9 refers to the Moham
medans (sixth and seventh century A.D. for Mohammed 
himself) , chapter 10 could refer to Luther and the Ref
ormation (sixteenth century A.D.). 

h. Each symbol ( the iampstands, seals, trumpets, 
thunders. bowls, etc.) refers to one, and only one, specific 
person, date, or event in history. Thus, according to Barnes 
(Notes on Revelation, p. 220, Baker Book House, 1949) , the 
long hair of the locusts ( Rev. 9:8) refers to "the long 
Bowing hair on the shoulder" of Mohammed; while the 
seven thunders which John was not allowed to write down 
(Rev. 10:4) refers to the anathemas which the pope hurled 
at Luther. According to Bames (same book, p. 256) these 
thunders were not to be written down because "in them 
there was nothing worthy of recording." 

2. Next, let me refer to another book which many of 
you already have in your possession or can easily lay your 
hands on, namely, the Scofield Bible. TIlls is a fair rep
resentative of the so-called Futuristic School, thus called 
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because it ref ..~_- t!z ~ book 0: Re\-e!.ltion , 
the distant future. The ",,-c:es "'Come up hither'" indicate 
the Rapture, that is, the first phase of the second coming 
of Christ. It is the fulfilment, says Scofield, of I Thess. 
4: 14-17. And he adds, "The word church does not again 
occur in the Revelation until all is fulfilled." 

3. Sharply contrasted with this is the position of the 
late Prof. Albertus Pieters, as expressed in his book, The 
Lamb, The W oman, And The Dragon. He was to a large 
extent a Pretenst, that is, a man who had arrived at the 
conclusion that "almost everything in the Revelation had 
its fulfilment in the two or three centuries after it was writ
ten"; see his book, p. 40, p. 66. 

4. There is next the view of William Milligan, which 
you can find in volume 6 of The Expositors Bible. ft may 
be called the Idealistic view. He and those who agree with 
him find in the book of Revelation very little that refers to 
actual history. Even the Child who was born of the woman 
(see Rev. 12:1, 2 ) does not, as they see it, refer to the birth 
of Jesus but rather to '"'the ideal pattern of that event." 

S. S. L. Morris excellently represents the ParaUelistic 
School, in his little book, The Drama of Christianity. Ac
cording to him - and many others with him, such as Her
man Bavinck, J. C. De Moor, K. Dyk, S. Greijdanus, R. C. 
H. Lenski, B. B. Warfield, etc. - the book of Revelation is 
a series of panoramas in the form of visions, successive in 
presentation but not in consecutive, historical order. Each 
panorama or large division of the book covers the entire 
period of the Christian dispensation, but each time from a 
different angle. 

6. Akin to this interpretation, yet distinct from it, is the 
theory of interpretation called Progressioe ParaUelism. This 
type of explanation accepts Parallelism but, in addition, 
shows how each great panorama is, as it were, the out
growth of that which precedes, so that the entire hook 
presents a beautiful unity. Perhaps you yourself can name 
an author who came forth with this view, and also the 
title of his work. 

D. WHAT? 

Just what is, accordingly, our plan for the lessons of 
this season, now that the book of Revelation has been in-
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troduced? Well, I shall assume that the book consists of 
seven great parts, as follows: 

L The Son of Man Amid the Seven Lampstands, chap
ters 1-3. 

2. 	 The Seven Seals, chapters 4-7. 
3. 	 The Seven Trumpets, chapters 8-11. 
4. 	 The Christ versus the Dragon (Satan ) and his 

Allies, chapters 12-14. 
S. 	 The Seven Bowls, chapters IS, 16. 
6. 	 The Fall of the Dragon's Allies, chapters 17·19. 
7. 	The Fall of the Dragon himself; Victory through 

Christ, chapters 20-22. 
The plan, then, is to begin next time with our discussion 

of the first of these great visions, namely, that which con
cerns The Son of Man Amid the Seven Lampstands, chap
ters 1-3. And thus we hope to continue until the end of the 
book and of the final Vision has been rcached. 

Questions 

1. 	 After reading the book of Revelation from beginning to 
end, would you sal.) that its symbols, in consecutive 
order, predict the course of history? If so, in which 
chapter would you look for the orbiting of a man around 
the _ Id? 

2. 	 What is your 71Ulin objection to the view that Revelation 
refers, almost exclusively~ only to the future or only to 
the past? 

3. 	 Through Christ we are "more than conquerors." That 
truth is emphasized in one way or another throughout 
Revelation. But what does it mean to be "'more than 
conquerors"? 

4. 	 How do you account for the fact that of late, even in 
our own circles, there is an increased interest in the book 
of Revelaticn? 

S. 	 For whom was Revelation intended? How do you out
Une it? 

6. 	 Can you see any similarity between the general plan of 
the Gospel of John and that of the book of Revelationi' 
If so, what account.! for this similarity? 

7. 	 How often does the number seven occur in the book of 
Revelation? Is there any comfort in this? 

THE son Of mAn AmID THE smn lAmpSTAnOS 

The Revelation of Jesm Chrl.tt, whkh God gave him to ,how 

unto his servants, even the thing$ which 1nust sllOrlly c/}l1le to 
J'(J$S: and he .rem and signified it by hi.! angel unto his 'tn"Vllnt 
John; 

who bare witnea of the word of God, and of the testimony
of Jesus Christ, even of all thlnp that h6 .-D. 

Ble$sed is he that readeth, and they that hear the wOTCh of 
the prophecy, and keep the th ing$ that are written therein; for 
the time t.r at hancl. 

John to the ,even churches thot are in J\sia.. Grace to yOU 
and peace, from him wlw it and who wa.J and who it w come; 
and from the seven SpiritJ that an: before his thr01le; 

and from ]e.'1IU Christ, who is the faithful witne.\:\", the fir.st
bom of the dead, and the ruler of the kings of the earth . Unto 
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him that w ooh us, lmd loosed W from our .tina by his blood; 
and lie made 11$ to be a kingdom, to be prie.sts tmw his God 

and Father; to him be the glary and the dominion for ever 
and ever. Amen. 

Behold, he cometh with the clouds; and every eye shall see 
him, and they that pierced him; and aU the tribe. of the earlh 
shall mourn over him. Even so, Amen. 

T al1l the Alpha and the Omega, wit" the Lord God, who Is 
and who too8 and who i.f w come, the Almighty. 

I John., you r broIher and partaker with you in the tribulation 
and kingdom and pat ience which are in }e8U$, tI)(l$ in the i8/e 
that is called PatmO$, for the word o f God and the testimony of 
J_. 
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Q g~ t'CK:~. c:I oj r:; tr.. -:pr. 
.w;ying, U-hct rhcu $em, wrr.e In a book end .tend it to the 

$Ceetl churcllC6: unto Ephesus, and unto Smvma and unto 
Per,IIom um, lind unto Tilvatira, and unto Sardis, a;ut unto Phil
adelphia, and unto UJodiccD. 

Rev. 1:1-11 

Read More Than Conquerors, pp. 65-70. 

A. INTRODUCTION, verses 1-3 

lbere have been many Apocalypses or Unveilings ( Rev
elations, Disclosures); such as Books of Enoch, Apocalypse 
of Baruch, Apocalypse of Peter, Apocalypse of Paul, Apoc
alypse of Bartholomew, Apocalypse of Mary, Apocalypse 
of l11Omas, Apocalypse of Stephen, etc. The Bible, how
ever, contains only two authentic, that is, divinely inspired, 
Apocalypses, one in the Old Testament and one in the New. 
The New Testament Apocalypse is the Book of Uevelation . 
This is truly the Revelation of Jesus Christ, given by him 
and revealing him in the glory of his conquering power 
and love. 

The steps by which this wonderful book came down to 
the first hearers were as follows: God - Jesus Christ - an 
angel - the apostle John - the lector - the entire congrega
tion. The lector was the official who read the book to the 
assembled congregation during the worship-service. 

Those who not only hear but also keep the prophecy 
(that is, accept it and act accordingly ) are here pronounced 
blessed, in this the first of seven beatitudes found in the 
Book of Revelation. 

B. SALUTATION AND ADORATION, verses 4-6 

Ancient letters used to begin somewhat as follows, "John 
to his father: Creetings." What we have here in verse 4 is 
much better: "Croce to you and peace," etc. TIlis is called 
an apostolic salutation. It is not just a pious wish; it is an 
act of God Triune whereby he bestows his grace ( un
merited favor ) and peace (assurance of reconciliation with 
God) upon those in the congregation (assembled for wor
ship ) who are ready to receive these gifts by faith . When 
the apostle John reBects on the many and great blessings 
which the church has received from its Triune God ( Father, 
Spirit, Son; note the order here, and see More Than Con
querors for explanation ), such blessings as love, deliver
ance froIp sin, and elevation to royal priesthood, he must 
needs utter a spontaneous (loxowgy. The true believer 
breathes doxologies ("To him be the glory and the domin
ion forever and ever" ). Religion to him is a matter not 
merely of studying a catechism-lesson 01' listening to a 
sennon but of responding with the entire heart to the grace 
of God. Paul utters doxolOgies again and again, and so do 
Peter and John. 

C. 	 ANNOUNCEMENT OF CHRIST'S SECOND COMING 
verse 7 

Again and agrun the Apocalypse refers to Christ's 
glorious second coming. Every eye will see him then. 
Among the lost there will be universal mourning then. For 
details read Rev. 6:15-17. It will be a mourning as for a 
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:... s....~ so:J roJ() ~ be reca::ed. u m the :realm of the 
dead. a hopeless mourning therefore. The day of s3.h'ation 
is :;\OW, not by and by. Th.is holds also for the Jews. 
For tlIem, too, there will be no opportunity to repent when 
they see Christ visibly returning. 

Not only the people still living upon the earth when 
Jesus returns but literally everybody will see Christ at his 
glorious return. 

D. CHRIST'S SELF-DESIGNATION, verse 8 
What a comfort for the believers, who when this was 

revealed were being so bitterly persecuted, to realize that 
their Lord and Savior Jesus Christ was and is and evermore 
will be tJle Indestructible One, the Beginning and the End, 
the "A" and the "z" ( in terms of our English alphabet ) or 
the "Alpha" and the "Omega" (the first and last letters of the 
Greek alphabet ). He is the FIRST, so that "my life in all 
its perfect plan was ordered ere my days began"; but he is 
also the LAST, still fully alive after all my enemies have 
been disposed of (cf. verses 17, 18) . The enemies may be 
mighty; he is the Almighty. 

E. JOHN'S COMMISSION TO WRITE THE APOCALYPSE 
verses 9-1 1 

Who was this man John who calls himself so affection
ately, 1 John, your brother and partaker with you in the 
tribulation and kingdom and patience wltich are in Jesus"? 
He was a son of Zebedee and Salome. When Jesus died 
John may have been about twenty-6ve years of age. Salome 
seems to have been a sister of the Virgin Mary. If tIlis be 
correct, Jesus and John were cousins. Befo re John became 
a disciple of Jesus he had been a disciple of John the 
Baptist. John had been a man with pent-up emotions, 
flashing forth ou occasion ( Mark 3: 17; Luke 9 :54). His 
heart, however, was filled with love for Christ, the Christ 
who loved him in a very special way. After working for a 
long time in Judea the apostle John migrated to Ephesus at 
the outbreak of the Jewish War. At that time he was at 
least sixty years of age. For many years he lived in Ephesus. 
He may have written his Gospel and Epistles at this time. 
But sometime during the latter part of the reign of Domi
tian, who ruled from A.D. 81-96, John was banished to the 
island of Patmos. With the accession of Ncrva he was 
allowed to return to Ephesus, where he died at the be
ginning of Trajan's reign; i.e., about the year 98. It is held 
by many that this "disciple whom Jesus loved" wrote down 
the visions while he received them on the island of Pahnos, 
and that he formed them into a book after his return to 
Ephesus. At any rate we know from verses 9-11 that the 
Lord himself commissioned John to write down what he 
saw and to send it on to the seven churches of "Asia" which 
had been established as a result of Paul's missionary work 
at Ephesus. 

Questions 

1. 	 What is the name 0/ the Old Testament Apocalypse? 
2. 	 What does it mean that the things recorded in the book 

of Revelation will "shortly com e to pass"? See verse 1. 
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3. H'm Christ's second coming. to u:hidl r.;erse '/ refers, be 	 6. \lOlly are ollly seven churches mentioned here? \VhY'lOt 
one 	of terror or of joy? also such Asia Minor churches as the one at Colossae 

(see Col. 1:2) and the one at Hierapolis (see Col. 4:13)?
4. For what reasoll had fohn been banished to Patlllos? 7. Explain, " l was in the Spirit on the Lord's day," verse 10. 

See verse 9. Does that verse imply any practical lesson for our own 
5. Are Christians being pCTsecuted today? 	 day? 
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THf son Of mAn AmOnG THf SfVm lAmpSTAnos 

And I turned to see the voice that spake (dll! me. And hat)

ing tumed I saw seven golden candlMticks; 
and in the mi,ut of the candlesticks one li1vJ unto a son of 

man, clothed with a garment down to the foot, and girt about 
at the breasts with a golden girdle. 

And his head and his hair were white as white wool, white 
as snow; and his eyes were as a flame of ~re; 

and hi~ feet like unto humished brass, as it it had been 
refined in a furnace; and his voice as the voice of many waters. 

And he had in his right hand seven stars: and out of hi.~ 
mouth proceeded a shQrp two-edged sword: and his counte
nance was as the sun shineth in his strength. 

And when I saw him, I feU at his feet as one dead. And TIe 
laid his right hand upon me, saying, Fear rwt; I am the ~rst 
and the last,

and the lAving one; and I was dead, and behold, I am alive 
for evermore, and lilave the keys of death and of Hades. 

Write therefore the things which thou sawest, and the things 
which are, and the things which shall come to pass hereafter; 

the mystery of the seven stars which thou sawest in my right 
hand, and the seven golden cand1cstkh. The seven. stars are 
the angels of the stlven churches, ami the seven candlestkks 
are seven churches. 

Rev. 1:12-20 
Read More Than Conquerors, pp. 70-73. 

F. THE VISION OF THE SON OF MAN, verses 12-16 

At the sound of a trumpet, John, in the Spirit, sees seven 
lamp-pedestals, aU of gold. These lampstands with their 
lighted lamps represent the seven churches mentioned in 
verse 11. They were standing in a circle. In their midst 
stood "One like the Son of Man," Jesus Christ himself. It 
was comforting for the persecuted Church to know that 
their Lord and Savior had not forsaken them but was ever 
present in their very midst. Note the vivid description given 
in verses 13-16. Three things stand out ; 

1. The Lord's transcendence or majesty. Note such 
features as "head and hair white as white wool, white as 
snow," "garment down to the foot," and belt of gold . 

2. H is terror. He has eyes "as a flame of fire ," "feet like 
unto burnished brass" (glowing like bright bronze), the 
voice "of many waters" and "the sharp two-edged sword 
proceeding from his mouth." 

Yet here is also: 
3. His tenderness. In fact, in his right hand he pro

tectingly holds the seven stars. His words, moreover, are 
altogether words of tender comfort and assurance: read 
especially versf'"..s 17 and 18. 

Only one explanation is possible. It is an interpretation, 
moreover, which does justice to all three characteristics. 
transcendence, terror, and tenderness: this is the highly 
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exalted Christ who from heaven and through his Spirit is 
present in his Church, tenderly guarding that Church and 
its pastors against the destructive purposes of every enemy. 
The terror is for the enemies (Satan and his helpers ); the 
tenderness is for the Church; the transcendent majesty is 
for both. For the enemy this is a calise of fear; for the 
Church, of rejoicing. 

G. THE EFFECT OF THIS VISION ON JOHN, AND CHRIST'S 
TENDER 	 WORDS OF COMFORT AND INSTRUCTION 

verses 17-20 

Visions of heavenly beings always fill the mind and 
heart of sinful man with fear. That is true even when the 
vision is that of a created angel (Matt. 28:8 ); how much 
more so when it is a vision of the Lord of glory (Is. 6:1-5; 
cf. John 12:41). Hence, we are not surprised to read, "And 
when I saw him I fell at his feet as one dead." Wonderfully 
tender is Christ's response to this fear and alarm on the part 
of John ; ""And he laid his right hand on me," etc. In this 
connection a study of all the passages in Scripture in which 
the tenderness and uplifting love of Cod and of our Savior 
Jesus Christ are revealed is very rewarding. I am thinking 
of passages such as the following (please look them up and 
add to them): Psalm 23; Is. 40:11; 42:3; 63:8, 9; Matt. 5:3-5; 
9:36-38; 14:16; 15:32; 19:13-15; Luke 8:54, 55. 

When Jesus adds, "Fear not; I am the first and the last, 
and the living One; and I was dead, and behold, I am alive 
for evermore," etc., he implies, "And because I live you, 
too, shall live." By his own resurrection from the dead, 
Christ had demonstrated his power over death and over 
the realm of the dead. Hence, the Lord now commands 
that this comforting message shall be conveyed to the seven 
lampstands, that is, the seven churches, by means of their 
pastors, or ministers. It stands to reason that the contents 
of the book of Revelation - and particularly also the con
tents of the seven letters - would be conveyed first of all 
to the ministers in charge of these respective churches, and 
that these pastors, in turn, would take care that by means 
of the lectors the tidings of cheer and warning would be 
relayed to the congregations assembled for worship. "Is 
the enemy persecuting you bitterly?" says Christ as it were. 
'~emember, not death but life, life forevermore, is your 
final destiny. Hence, Fear not." 
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Questions 

1. 	 Who is meant by ~the Lord sitting upon a throne, high 
and lifted up" (Is. 6:1. Cf. John 12:41 )? By "the man 
clothed in linen' (Ezek. 9:2) ? By "a Sou of Man" ( D an. 
7: 13,14)? By "a man riding upon a red horse, standing 
among the myrtle~trecs" (Zech. 1:8)? By "the man riding 
upon a white horse" (Rev. 6:2)? By "the Rider on the 
white horse, that Rider, IUlmely, who had a name of 
majesty written on his garment and thigh" ( Rev. 19:11
16)? Do all these other visions help us in the explana
tion of the vision of Rev. I? 

2. 	 Revelation speaks of "seven churches." Is there one 
Church or are there seven churches? If your answer is, 
"Both are true," then w hich, if either, of these two do 
you think should be stressed today? 

S. 	 \nur:t gius the ch urches their spiritual unity, according 
to the present vision? ( Study carefully Rev. 1: 12, 13 to 
answer this one. ) 

4. 	 Is there any danger today that in the great stress which 
is being placed on unity we might be forgetting the 
autonomy of the local congregation? Or, the distinctive~ 
ncss of the denominat ion? Can you point to an y con
crete facts that prove this danger? If you regard it as a 
peril, then what can we do about it? 

5. 	 On wluJt shoultl the chief emplwsis be placed: the ever
present Christ or the second coming of Christ? 

6. 	 Why Me the seun churches callecl lampstands ( that is, 
light-bearers) ? 

7. 	 How can your own local church increase its power as 
a true light-bearer? 

THE READER WRITES 
SCIENCE AND TRUTH 

SCIENCE has been called the Messiah of the modern 
world. 
Science will fill all our material needs, it is said; and the 

study of OUI brain and of life will in the end lead to the 
fulfilment of all spiritual needs, and it will conquer death. 

This seems possible to the unbeliever because to him 
time is ete1'11al. 

But in this the Christian sees precisely the limits of 
science, because he knows that time is only short, and lasts 
from creation to consummation. 

In the following we will show by three examples the 
limits of science with regard to time - the past, the present 
and the future. 

SCIENCE LIMITED IN THE PAST 

If it were possible for a scientist to study Adam in 
Paradise, let us assume one day after his creation, then this 
scientist would come to the conclusion, based on intimate 
knowledge of scientific laws, that Adam was about thirty
Bve years of age (e.g.). 

The truth is tbat Adam was only "one day old." 
This limitation of science should be borne in mind when 

discussing the problems associated with creation or evolu
tion. 

It seems to this writer illogical to explain the "com
ing into being of this universe" with scientinc or natural 
laws which in themselves are only the result of this "com
ing into being of the universe." 

If this is still attempted, then creation becomes evolu
tion, and Genesis 1 and 2 becomes a lie. 

SCIENCE LIMITED IN THE PRESENT 

When Jesus fed five thousand people, He took two 
fishes and divided them into, let us say, four parts each, so 
obtaining possibly some twenty thousand fragments. 

twenty~two 

To the scientist two times four is eight. And any other 
answer than eight is impossible. 

Thus any miracle shows the true nature of science in 
the present time: limited in scope to the temporal laws of 
our own nnite universe. 

SCIENCE LIMITED IN THE FUTURE 

The Bible tells us that Jesus will return to this earth 
the same way as He ascended after the resurrection : with 
a visible body, with nail-scarred hands, as the Apostles 
knew him. 

And all human beings, regardless of which side of the 
earth they happen to be on, or if they are "alive" or "dead," 
will see him; not on television, but as the disciples saw 
him on Ascension D ay. 

This is scientifically impossible; but it is truth. 
For then time will stop, and science will cease and we 

shall be with the Lord for ever. 
Our views on time and the relationships between the 

spheres of life and eternity are taught us by the Bible 
God's revelation to us today. 

A proper understanding of science is subject to God's 
Word. However, in our days, and sometimes even in our 
own ranks, the Bible is made subject to science. 

The phrase: ''The Bible is not a science book, but a book 
that shows us the way of salvation" dismisses many an 
argument in favor of science. But jf the Bible were only 
that, the gospel according to John would have sufficed. 

No, the Bible is much more; it is God's revelation for 
all of life and as such stands high above any science book; 
it puts all spheres of life in their proper place, and it shows 
us science for what it is: A blessing if used to the glory of 
God, but a colossal deception if seen as an eternal truth. 

L. 	Stellingwerff 
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Pentecost and Missions 

bv HARRY It BOER 

Wm. 8. Eerdm"n, Publishing Co., Grand Rapids, 

Mich. 1961. 270 pegel. $5.00. 

From the viewpoint of orthodoxy it is 
disturbing that the foreword to this book 
was written by W. A. Visser ' t Hooft, who 
for yeal'S has collaborated closely in the 
World Council of Churches with outspoken 
theological liberals and is, to put it mildly, 
soft on Barthianism. However, the volume 
must be viewed objectively and evaluated 
on its own merib. 

While the author did not intend to give 
anything like a complete theology of mis
sions he has presented an exceedingly im
po~t aspect of such a theology. The main 
thrust of this book is not only good, but 
decidedly excellent. The question is faced 
SQuarely what the Pentecostal outpouring of 
the Holy Spirit did to the Church. The 
author's answer is that it rendered the 
Church a witne.tSing Church. Although that 
Qruwcr is not the whole troth of the matter, 
it does state a most significant fact. Hence 
wilne&ring u of the oef\I e.J;teI'lC6 of die 
Church of the new disp61l$(Jtion . That is 
the one grand theme of tlJ.i~ book. It lends 
coherence to the whole. And it is presented 
both forcefully and convincingly. So ably 
is that theme exhibited that to call attention 
to minor errors, typographical or otherwise, 
becomes picayune. The author deserves 
high praise especially for his evident striv
ing to base on Scripture aU that he has to 
say. He has made a valuable contribution 
to Christian missionary literature. 

The emphatic presentation of a great 
truth is always refreshing and often ex
hilarating. That applies also to this book. 
But it cannot be said to excel in that fine 
poise which is characteristic of Christian 
theology at its best. In bis great en
thusiasm for a truth Dr. Boer every once 
in a while belittles its complement. A few 
examples may be cited. TIle Pentecostal 
bestowal on the Church of power to be 
Christ's witness is stressed to the wholly 
needless minimizing of the Creat Commis
sion wben it is asserted that "the phenom
enal missionary expansion of the early 
Church is 110t to be found in her conscio\ls 
obedience to the command of Christ" (p. 
16), and that "there is no ground to believe 
that awareness of the C reat Commission 
played a role in launching the Church on 
her missionary labors" (p. 44 ). Under the 
head of the liberty of a church newly or
ganized on a mission field , the assertion is 
made tllat Paul did not "take upon himself 
tho discipline of tho delinquent" (p. 223). 
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Yet the apostle did authoritatively command 
the Church at Corinth to excommunicate 
a member guilty of incest (I Cor. 5: 13), alld 
he himself "delivered unto Satan" Hyme
naeus and Alexander ( I Tim. 1:20). In 
the same context it is said that the norm 
of tile life of the younger Churches is not 
"the historically conditioned creeds, customs, 
usages and ecclesiastical structures of the 
oldcr Churches" (p. 2,24). The question can 
hanlly be suppressed whether that sweeping 
statement does justice to the guidance of 
the historic Chrtstfan OlUrch into the truth 
by the Spifit of truth and to the fruits of 
that guidance as embodied, for instance, ill 
the great creeds of Christendom. 

Most regrettably, this able study of a 
highly Significant theme suffers from a 
serious defect. -nle Bible teachcs emphat+ 
icaJ.ly that the Spirit poured out upon the 
Church at Pentecost was "the Spirit of 
troth" (e.g., John 16: 13) aod that the 
Church, thus endowed, is "the pillar and 
ground of the troth" (I Tim. 3:15) . In 
this day of apos tasy, both bold and subtle, 
within the Church, there is a crying need 
for the defense and declaration of truth 
over against error. Sad to say, Dr. Boer has 
slighted that aspect of his theme. To be 
sure, in his final p lea for "unity in witness" 
he admits that there arc within the World 
Council of Churches individuals who 
"openly call into question central beliefs in 
the Christian faith." However, he explains. 
when speaking of "ccntral beliefs," tha t he 
does not refer primarily to "problems of 
biblical criticism" ( p. 246). But is not the 
docbine of Scriptural infallibility basic to 
the whole of the Christian faith? And have 
not "the crities" contributed immeasurably 
to the undermining of that faith ? The 
author caUs into serious question whether 
the liberals ought to be cast out from the 
World Council (p. 246). Conspicuously ab
sent from this book are such notes as that 
sounded by tile greatest of .III Christian 
missionaries when he affirmed: "1£ any mlln 
preach any other gospel unto you than that 
ye have received, let him be accursed" 
(Cal. 1:9 ), or by the apostle of love when 
he commanded: "II there come any unto 
you, and bring not this doctrine, receive 
him not into your house, neither bid him 
Codspeed" (II John 10). And in spite 
of the undeniable fact that some of tile 
constituent bodies adVisedly uphold and 
honor as ministcrs of the gospel and profes
sors of theology men who boldly deny the 
eternal and essential de ity of Christ and 
scorn the Scriptural tcaching that Christ 
by his sacrificia l death satisfied for his own 
the divine penal justice, Dr. Boer is un
wi!!ing to grant that false churches nrc com
prised within the World Council ( p . 247). 

With mingled reactions of high admira
tion and deep sorrow the reviewer has read 
this volume. How superb a work it might 
have been! 

R. B. KUIPER 

De Wederkomst van Christus 

Vol. r. bv OR. G. C. BERKOUWER 

J . H. Kok N.V., K.m~. lhe Nelhe,J.nds. 

311 ~es. P,ice 12.50 gu;lde~. 


This book is a volume in the series which 
Professor Berkouwer is writing on various 
dogmatik: subjects. He is trenting the retnrn 
of Christ at this book_ However, the subject 
could not be fully treated in one volume. A 
second volume on the subject is forth
coming. 

Through these works of Or. Bcrkouwer 
we have learned to know him as an eru
dite scholar whose knowledge of the sub
jects he treats is amazing. Morcover, in his 
discussions and evaluations the learned 
author adheres closely to Scripture. Exege
ses of variow passages are found throughout 
the volume. This, to my mind, increases the 
value of tile book not a little. Of course, 
differences of opinion may occur, but it ' is 
Important to listen to Berkouwer and to 
evaluate his explanations. 

Dr. Berkouwer discusses a number of 
important facou of the subject, such as 
the expectation concerning the future. the 
twofold expectation (individual and univer
sal), the cris., of the delay, the Significance 
of the interim, the reality or the actuality of 
the Parousla, the resurrection, and the new 
earth. TIle infonnation Dr. Berkouwer has 
gathered in regard to all these facets is well
nigh completc and the book is vcry much 
up-to-date. 

In the first volume the author at times 
informs us what he expects to discuss in the 
second volume. They are such subjects as 
the future of Isracl, the signs of tho times, 
millennialism, etc. I have an idea that many 
an American reader might be more inter
ested in that forthcommg second volume 
than in the first. However, this first volume 
should not be neglected. It is important 
and. I think, basic to the proper unders tand
ing of all the rest. 

As I cKpress my great appreciation for 
the works of Dr. Berkouwer, J cannot re
frain from putting a question in regard to 
the manner in which these books are pub
lished. I wonder why the autllor andl or the 
publisher have not seen fit to ndd indices 
to the volume. Indeed, there are lists of the 
contents of the chapters of the books, but 
thero are no alphabetical indices and nei
ther are the Scripture passages discussed in 
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the volumes listed separately. If such in· 
dices were added the usefulneu of the boob 
would doubtless be greatly enhanced. As 
it is the books are wonderful and instructive 
reading, but they are not easily used as 
reference works. 

NICHOLAS J. MONSMA 

Roman Catholicism 
by LORAINE WEnNER 

The Prelbyterian and Reformed Publi lhing Com· 
pany. Philadelphia, PiI., 1962. 466 ~gel. Price 
$5.95 

Dr. Boettner bas indebted all of Prot· 
estantism by the writing of this valuable 
book. Its publication is not only time ly, but 
likewise highly necessary. It fills a need. 
The author states., '''We behold a strange 
phenomenon in the world today. While 
people in the predominantly Roman Cath
olic countries are struggling to throw off the 
yoke of the Roman Church, Protestant 
countrie5 are welcoming it with open anns 
and allowing it to dictate poliCies of state, 
education, medicine, social life, entertain· 
ment, press, and radio. And in no Prot· 
estant country is this tendency morc clearly 
seen than in the United States" (p. 15 ). 
Again. he states. "... the real cause of 
Roman Catholic growth and success is not 
to be found so much in its aggressive policy 
in in61trating governments, schools, press, 
radiO, etc., nor in its lax moral code. It is 
to be found rather in the indil/6J'ence of 
Protestants aoo their lack of devotion to 
their own evangelical message. Modernistic 
and Iibero.l theology has so enervated many 
of the churches that they have little zeal left 
to propagate their faith" (p. 16). These are 

alanning statements, but they are true. For 
that rcason this book is so very necessary 
and ODC canDot suppress the hope that it:; 
appearance has not come too late. 

Dr. Boettner has put forth great effort to 
present Roman Catholicism to his Prot· 
estant readers as fully as possible. All the 
essentials in which Protestant:; differ from 
Roman Catholicism are, I think, discussed, 
such as The Church, The Priesthood, Tradi· 
tion, Peter, The Papacy, Mary, The Mass, 
The Confessional. Purgatory. The Infallibil· 
ity of the Pope, Penance, Indulgences, Sal· 
vation by Grace or by Works. Ritualism, 
Celibacy, Marriage, The Parochial School, 
By What Moral Standard, Intolerance, Big· 
otry, Persecution. Indices of Authors and of 
Subjects complete the book. 

We are living nearly four and a half cen· 
turies after the Protestant Reformation, and 
the danger is real that we are taking il~ 

great blessing and tile heroism of faith dis· 
played by men and women of God at that 
time for granted. In other words, many of 
us fail to appreciate this wonderful work of 
God. That fact is not only deplorable, but 
it is highly dangerous - we and our poster· 
ity may lapse back into the falsehood and 
corruption of the Roman Church. At least 
some degenerated churches are beginning to 
talk alxmt a possible reunion with the 
Roman Church. We ought to be shocked, 
and the reading of Dr. Bocttner's bOok 
should do that. 

Of course, since the things discussed in 
this volume are basic, it stands to reason 
that every one sllould not wish to state all 
mattel'5 in the same way Dr. Boettner did. 
But that does not in any way crase the fact 
that the trend and thrust of the volume is 

Scripturally sound. However, this reviewer 
cannot refrain from stating that to his mind 
Cllapter XVI , on 1'he Parochial School, is 
somewhat vulnerable. Naturally we agree 
fully with the author as to his objections to 
Roman Catholic education. We do not want 
it and abhor it, sioce it is unscripturaJ. But 
that does not make the general run of Public 
School education acceptable. The author 
does not say that in so many words, yet he 
reasons that since the state is .a "secular in· 
stitution," it cannot prmnote any particular 
religion and " it tends to secularize the 
schools." He states, moreover, "1110 result 
is that today most of the schools tend to 
ignore the subject of religion, with many of 
them assuming a completely secular attitude, 
as if God did not exist, while others are 
actually irreligious, teaching an evolutionary 
philosophy in a man-centered world" ( p. 
3B I ). Now. such insbuction is equany con· 
demnable. The state has no business to 
offer that type of education. Though Dr. 
Boettner states that we have the privilege 
of maintaining our own private Christian 
schools, yet that does not justify tho govern· 
ment in giving gooles.os and anti·God instruc
lion. The question should be put whether 
it is properly the task of the state to furnish 
education. There are more questions which 
1 should like to discuss with the author
questions pertaining to education. However, 
I do not like to do it in this connection. I 
am so very much pleased with the book as 
a whole that I should not like to create an 
opposite impression by discussing such de
tails. Dr. Boettner's book is, therefore, rcc· 
ommended wholeheartedly and urgently. By 
all means read itl 

NICHOLAS J. MONSMA 
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