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COMMENT ON THIS ISSUE 

The only new contributor to this month's issue is Mr. 
Harry Antonides. He is a comparatively young man whose 
article on "The Intolerance of Neutrality" testifies to his 
ability as a writer. He is the president of the Christian 
Labor Associabon of Canada (C.L.A.C.) and a member of 
the Second Christian Reformed Church of Samia, Ontario. 
He is also a co-editor of the C.L.A.C. periodical. 

The article by Rev. R. B. Kuiper, President Emeritus of 
Calvin Seminary, on «The True Church and a Modern Coun
terfeit" is the fifth in this periodical in a series of studies of 
the ecumenical movement, the second in this series by the 
same ,",'riter. The first, by Rev. John H. Piersma, sketched 
the history of the movement. The second, by Dr. L. 
Praamsma, discussed the growth and objectives of the 
World CounciL The third, on the Basis of the World Coun

cil, was by Rev. Henry J. Kuiper. The fourth, by the writer 
of this month's article on the World Council, dealt with 
''The Unity for Which Jesus Prayed." Several contributions 
on the same general theme will appear in following issues. 
Eventually, the Lord willing, these articles will appear in 
book form. 

MENU FOR SUNDAY SERMON CRITICS 

by 

CAROL HAGER DyKSTRA 

Their dinner tables (one and aU) 

Will have the same 11UJin feature: 

They'U each be serving large or smaU 

Portions of roast preacher. 


"The only theology that the Bible knows is the Reformed faith." - DEI. JAMES I. PACXE8 
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Pointed Paragraphs: 

All TO MAKE MONEY! 

It certainly does not speak well for the corporate con
science of a nation when relatively little indignation is ex
pressed over what happened at Daytona Beach, Florida, 
last Easter weekend. The shameful scenes witnessed by 
other Florida communities in previous years apparently had 
no deterrent effect on the Daytona Beach business men who 
were successful in luring 40,000 collegians to their city 
during last spring's vacation period. The bait was free 
beer! The reward was some $2.5 million spent by the young 
roisterers in local establishments. A belated word of thanks 
still can be given the Reverend Rhodes Thompson, pastor 
of the First Christian Church in Daytona Beach, who has 
publicly denounced the "'suds, sex and sand" line of civic 
promotion and is spearheading an organized movement to 
outlaw this prostitution of the city's many attractions. Thirty 
truckloads of beer cans were hauled away from the city's 
beaches during that one Easter weekend. Meanwhile the 
dollar-hungry community leaders who supported the event 
recorded the promotion as a successful venture. It will re
main a horrible blot on the name of this attractive resort 
center that one of the holiest days of the year was given 
over to that kind of commercialism. Satan must have 
chuckled when he saw the image of this lovely city eroded 
by an alcoholic celebration of Eastertide. And all to 
make moneyl L. C. 

JUST WHAT IS EXPENDABLE? 
Now that we are almost certain to be caught up in the 

stream of ecumenicity abroad in the church, it is time we 
ask a few questions and consider just what is expendable. 
For the ultimate objective of ecumenical discussion must be 
unity of organization. Denominational mergers must result. 
That is demonstrated all around us. Certainly it may be 
assumed that none of us believes in ecumenicity Roman 
Catho}jc style. You know, the Pope believes in ccumenicity 
too. Provided, of course, that it be a one-way street. The 
wandering sons must return to his fold. But for us ecumen
icity cannot be a one-way street. Then it must of necessity 
be a give and take proposition. We could hardly expect 
others to become Christian Refonned. 

Wen, in that case, then, what are we ready to give up? 
Just what is there in our church that is expendable? 
Naturally, the first thing that comes to mind is our Chris
tian schools and our covenant theology which determines 
our view of Christian education. Oh, you say, no one would 
be so foolish. Let's hope so. But some might suggest an
other way out. Those who do not share our views could 
be left free in the matter of Christian schools. U they did 
not feel like prc..'lching or supporting our program of Chris
tian educrttion, no one should bother them. After all, heaven 
does not depend on this, does it? 

And what about the lodge? Let us assume- although 
I am not at all sure about this - that we shall remain ada-
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mant in our stand on the lodge. Do we expect others to 
a.lter their stand for the sake of a church merger? Rather 
naive to expect that, is it not? 

One could mention a number of other things. Amuse
ments, for instance. I am well aware that in practice this 
question today is becoming obsolete. But does it mean that 
we now indiscriminately indulge in these things on which 
the church has frowned? Is this expendable? Or perhaps 
there are certain points of church government that we con
sider expendable. T don't know what they could be, but 
many people know mOre about these things than this writer. 
Or how about our views on sabbath observance and Sunday 
labor? 

Yes, just what is expendable? As for me, I am ready to 
give up just exactly nothing for any ecumenical movement. 
How about you? C. Huissen 

THERE MUST BE SOMnHING WRONG HERE 

The services of ministers of the gospel are constantly 
sought by non-ecclesiastical, though Christian, organiza
tions. They are expected, upon acceptance of such appoint
ments, to leave their charges and engage exclusively in the 
work assigned. The positions are, therefore, full-time. Our 
synods have vacillated in this matter - at times they have 
decided that a minister accepting such a position could not 
retain his status; at other times they have yielded and 
allowed ministers to accept such apPOinbnents without 
jeopardizing their status. 

Naturally, this vacillation on the part of our synods 
causes one to wonder just what are the principles which 
should direct synod in its decisions. Surely there are such 
principles. But the space of a brief article such as this does 
not allow one to enlarge on them. Moreover, the present 
writer has done this formerly and elsewhere. At tllis time 
I would make only one or two remarks. 

First, it seems strange to me that at the present time our 
people are so dependent upon the ministry that they insist 
upon recruiting men from those ranks for work which does 
not specifically belong to the ministry of the Word and the 
Sacraments, and which, by common consent, can be done 
by other qual.i£ied men. There was a time, not so very long 
past and still vivid in the memory of many of us, when there 
were very few "'educated" men among us outside of the 
ministry. Men possessing a bachelor's degree were very, 
very rare. However, Cod has blessed us wonderfully so that 
among our people bachelor's degrees are so plentiful that 
they arc hardly noticed, master's degrees are common and 
even doctor's degrees are not unusual. There must be a 
number of men among us who are "'educationally" fully 
qualified to serve our institutions and our youth. Yet in 
the midst of this abundance we turn to the ministry and 
ask some of its members to perform tasks which, accord
ing to common consent, could be done by others. Some 
years ago we yearned for the time when we could call 
upon well-trained men to perform such tasks. We have 
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such trained men DOW and yet we persist in depending 
upon the ministry. E" identlr there is sometlung wrong. 

The fault may be with our people in general. Perhaps 
they wrongfully insist that the "sanctity" of the office of n 
minister shall spread itself over other realms of Christian 
activity and thus more or less "hallow" such domains. On 
the other hand It is also conceivable that the "educated" 
among us arc hardly qualified for the tasks intended. Thi~ 

would, of course, be a reflection upon them and/ or upon 
their training. The question has been put, Are the edu
cated among us really interested in the Kingdom of 
Cod? I have no reason to doubt this. But then one is 
bound to ask why such educated men cannot Icad and 
educate others. Do we really mean to say that among all 
our educated people no men can be fo und fit for the work 
which is now being assigned to ministers? Must we hlrn 
to ministers for this purpose? If that should be the case I 
am afraid that with all the expansion of our educational 
facilities we hnve not advanced; that we are not producing 
the kind of product we expected. TIus is a situation that 
calls for review and investigation. 

To justify the recruiting of ministers for tasks which can 
be performed by others the question is almost regularly 
asked whether the work is spiritual in character, or whether 
there is at least a spiritual element in the work. The ques
tion is likewise asked whether the work has anything to do, 
be it remotely, with the training of ministers. I should say 
that such questions and the attempts implied in asking 
them do not at all impress me. Mter all we are Christians 
and Reformed at that. "Whether therefore ye eat, or drink, 
or whatsoever ye do, do all to the glory of God" (1 Cor. 
10:31). If there is no spiritual element in the work, or if 
we cannot approach the task with spiritual and Cod-honor
ing purposes in mind, we have no business engaging in it. 
This holds for all work, be it lofty or lowly. All Christians 
are office-bearers unto God. One need not be a special 
office·bearer - a minister or even an elder or deacon for 
that matter - to perform a task which any qualified Chris
tian can perfonn, as for example to lead and to educate 
our youth. N.J,M. 

THE ENEMY WITHIN OUR GATES 
The thre-'\ t of Communism in America looms larger 

every day, and we can ill afford to shut our eyes to the 
fo rces in our own country which are only helping it along. 
Lenin may not have been so far off when years ago he 
made this prediction about the United States: "'We will 
not have to attack. It will fa ll like an over-ripe fruit into 
our hands." Khrushchev is even more explicit: "The Com
munists will destroy capitalism, not with nuclear weapons, 
but throu gh the spread of ideology." Do we see the hand
writing on the wall, or shall we continue to sit back and 
say, '1t can't happen here"? 

On this topic Dr. Carl F. Henry recently wrote an 
editorial in Christianity Today, entitled, "Strategy For 
Disaster - BW'n the Fire Truck." He made some very 
pertinent rcmarks which dcserve our attention: 

'1n our rightful conccm over the gradual spre.'\d of 
Communism abroad we may prove to be like the man 

fOUT 

who \igOrollil ~' fought a grass fire in a neighbor's ~<trd 
while his 0\\'0 house was ablaze . . . 

"While we fight brush fires in other lands we are in 
grave danger of ignoring the slow·burning conBagra
tion in our midst. Concerned over Communist aggres
sion in other nations we ignore the termites of infiltra
tion here at home. While we fight the fires of Commu
nism abroad let us beware of the Red-inspired pyro· 
maniacs here at home." 
Oh that all the American people, and cspecially the lead· 

ers, would awake to see these dangers! 
But Dr. Henry also gives a solution, and for us who pro

fess to be Calvinists, his words should be doubly impel
ling: 

"A strong faith in Cod is the greatest single enemy of 
Communism, and where such faith is fostered a bulwark 
is set up against materialism in all of its manifestations. 

"Christian citizens should be the bulwark against 
which the designs of the international conspiracy of 
Comm unism flounder. 

"1£ the foundations are destroyed, what can the right· 
eous do? They must seek to rebuild these foundations, 
no matter how costly, no matter how diHicult." J. T. 

THE COUPLES' CLUB 

The organization of congregational life is rich and com
plex. True, we must also see well to it that we have the 
spiritual dynamite to Tft» our machinery. But we are thank. 
ful for the good classes, circles, and societies which have 
grown up out of felt needs and are functioning with bless· 
ing. 

Different guidelines have helped shape the patterns of 
society life. Age has often been the determining factor, 
dividing into various youth and adult groupings. Again, 
sex has decided the classifying into societies for boys and 
girls, men and women. Or, purpose and aclivity have been 
determinants as in Choral Societies. 

One fellowship is shaped by marriage status: The 
Couples' Club. It seems to have caught on quite widely. 
Let's consider it. 

By its very name it shows its restrictiveness, more arbi· 
trary than that of other circles. In that lies a weakness 
for service. If one young parcnt must baby-sit, going as 
couple is out for that home; again, tlle widow, widower, 
and unmarried adult would not fit where the purpose is to 
meet as couples. 

Some one might reply: "'Well, such persons can join 
other societies." Perhaps so, or perhaps often not. But our 
thought now is: Would not a "Couples' Club" make more 
friends and influence morc people if, in a less restrictive 
way, it functioned as a "Christian Fellowship Circle," or 
something like that; inviting that often-Ieft-out widow and 
single girl. that shy bachelor and lonely widower? Inviting 
them would often meet a present need and might even lead 
to a fine social development. 

Might not a wider outreach lead to a fuller service? 
C. Holtrop 

Note: Some of our churches already feature tillS type 
of society. May the number increase. - Ed. 
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IMPRESSIONS OF THE 1962 CHRISTIAN REFORMED SYNOD 


by HENRY J. KUIPER 

W E ATTENDED many, though not all, of the ses
sions of the Christian Reformed Synod held last 

June and feel inclined to record our impressions. 
As far as we could judge a fraternal spirit prevailed. 

This was also the testimony of delegates to whom we have 
spOken. There was no manifestation of bitterness and dif· 
ferences of opinion were expressed in a courteous way. The 
only incident that marred the sessions, while we were pres
ent, was the applause by those who were elated with their 
"victory" in the matter of the Seminary presidency. Such 
manifestations of partisanship may be in place at political 
gatherings and at contests in the world of sport but are not 
fitting in church assemblies. 

Some of the decisions that were made pleased us greatly, 
for example the one dealing with the new method of com
puting quotas for Calvin CoUege and Seminary, the reo 
fusal to set aside the Conclusions of Utrecht, the election 
of Dr. L. Praamsma as professor of church history, et cetera. 

One of the weaknesses of past Synods, a serious one, we 
believe, characterized also the present assembly, namely, 
the small nwnber of experienced and seasoned delegates. 
This was not Synod's fault, naturally; the responsibility 
rests with the Classes that elect the delegates. We know 
that not a few of the younger minister~ who attend Synod 
give a good account of themselves. They are by no means 
as shy, inconspicuous, and incompetent as we were 
in our younger years when we were among the occasional 
younger delegates. They have also had a better education. 
Nevertheless, they do not have the experience in ecclesi
astical affairs and the mature judgment of the older men. 
We still hold to what we have written before, that every 
Classis should make sure that one older and one younger 
ministerial delegate is chosen to represent it. The lesson of 
Rehoboam's rejection of the counsel of the old men who 
had been his father's counselors has not lost its meaning 
for the present day. 

Another problem which confronted this as well as pre
ceding synods was the superabundance of overtures and 
reports which required the attention of the delegates. 
When the members arrive at Synod with their well-studied 
Agenda they find another packet of such material which 
came in too late to be sent to them before they left home. 
Some of these communications, we happen to know, were 
dated after Synod convened! Few if any of the delegates 

have the time to read this material since they serve on com
mittees which meet every evening and often in between 
sessions. Only the advisory committees among whom this 
material is distributed know the contents. The result is 
that the delegates must cast their votes on matters in which 
they cannot have an independent judgment. Our Synods 
have far too big a program. The result is that many rec
ommendations are adopted without discussion while others, 
of real importance, are voted on when the president still 
has a list of as many as ten men who indicate their desire 
to speak. 

It seems to us that drastic measures are in order to re
duce the size of Synod's docket. We favor the radical pro
vision that only such matters as appear in the printed 
Agenda shall be considered legally before Synod, with the 
possible exception of emergencies. Synods meet annually. 
Many of the proposals that are made can wait a year with
out any harm being done. Besides, those who now rely on 
Synod's leniency in considering belated material would 
then give timely and early thought to those matters which 
they wish to present to our highest judicatory. 

Such a rather drastic measure has more appeal for us 
than the suggestion that the delegation to Synod should 
be cut in half - to one minister and one elder instead of 
two of each. It is said that Synod has become unwieldy. At 
present it is composed of 124 delegates and a number of 
Faculty and Board advisers. But if that number is cut 
down to 62 delegates while the work load is rwt reduced 
the advisory committees would have to be fewer and 
smaller and their load wou1d be still heavier. 

Few of the matters that now demand Synod's attention 
are so urgent that they cannot wait a year before action 
is taken. As our Church grows and its activities increase, 
our Synods face an ever-widening task. The danger con
fronting them is to grind out a large number of decisions 
without due thought and deliberation. It is amazing how 
many recommendations are adopted with practically no 
discussion. In this way important decisions are sometimes 
made whose implications are not seen till afterwards. We 
are thinking, for example, of Synod's approval of a recom
mendation by the Board of Trustees that «each pre
seminary student shall be required to take three years of 
Dutch or German . .. with the option of eliminating the 
third year if he can at the end of the second year pass an 
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examination demonstrating reading competence in the 
language." The more we think about tllis action the more 
we are baffled, especially after having learned that there 
was no discussion of the Board's recommendation. The de
cision simply means that if they so choose our seminarians 
can enter the ministry without having any knowledge of the 
Dutch language; oonsequently without being able to read 
those major untranslated works of the Dutch theologians 
which are the principal source of a renascent, revived 
Reformed theology. We have a dim view of the future of 
the Christian Reformed Church if it is left to the discretion 
of our pre-seminarians whether the door to this incom
parably rich heritage, for example the works of Dr. Abra
ham Kuyper and Dr. Herman Bavinck, not to mention 
others, shall be open to them. Our pained puzzlement in
creased when we read the recommendation as it first ap
peared in the report of the Board of Trustees and noticed 
that not a single argument is adduced why such a rule 
should be made. We can think of no reason for such a rec
ommendation except that some students find foreign lan
guage study very difficult. But we opine that if a prospec
tive divinity student does not have sufficient mental stam
ina to learn to read books in at least a oouple of modern 
languages, besides acquiring some knowledge of Latin, 
Creek, and Hebrew, he is unfit for the ministry. Or was 
there perhaps a fear that some might decide to enroll in 
another seminary which has no such requirement? We 
admit these are only guesses but what else can we do see
ing no reasons are offered in the recommendation either of 
the Board or of the Advisory Committee at Synod. At all 
eVents we cannot see how our Church can remain a truly 
Reformed Church if its leaders will not be able to read 
the best works of former or oontemporary Dutch theo
logians. 

By far the most important matter before Synod was the 
one pertaining to the presidency of our Seminary. The 
handling of this mattter left a bad taste in the mouth of 
some of the delegates who requested that the reappoint
ment of the President and the question whether he should 
have indefinite tenure should be considered in closed or 
executive session. The rules of Synod provide that when· 
ever matters of a personal and delicate nature come up 
Synod shall exercise the right to meet in closed or execu
tive session. Those who favored the reappointment of the 
present incumbent and his indefinite tenure were deter
mined that the issue should be dealt with openly. Their 
intention was carried out in spite of the urgent request of 
several delegates for a closed meeting. The only plausible 
reason we can think of for their opposition was the de· 
sire to discourage delegates from giving free expression to 
their misgivings. The reason given, that the matter was 
not a personal one, fl ew in the face of the fact that seven 
overtures, three appeals, and one letter dealt with this 
issue and that two of them even spoke of a lack of confi
dence in the present incumbent. We know of no similar 
instance in actions of past Synods in which a request for a 
closed session under similar circumstances was reflL~ed. 
At this very same Synod non-delegates were excluded when 
a professor of Church History was appointed. Other per· 

sonal matters, of less moment, \\·ere also di~cussed in ex
ecutive session. In our opinion Synod's action in the mut
ter was not only unprecedented but unwarranted and 
hardly courteous toward those who felt the need of a con
6dential discussion. And it is not to the credit of the chair· 
man that he lent the prestige of his office to the demand 
for an open session. 

In this connection one other matter may be mentioned. 
When the recommendation for inde6nite tenure had been 
passed, two delegates, from two different Classes, com
plained that the arguments in their overtures for a limited 
tenure had not been answered by the Advisory Committee 
and by Synod. The fact is that in recent years some ad
visory committees give scant attention to the overtures 
whose adoption they do not favor. We do not believe that 
this is intentional but it is the easy way out, especially 
since these committees are exceedingly busy. It often hap
pens that the reports of such committees conclude with the 
statement that, with the adoption of their recommenda
tions, overtures number so-and-so have been answered. 
But the adoption of a proposal contrary to an overtme to
gether with its grounds constitutes no answer to the over· 
ture unless the contentions of the overture are refuted. 

This leads us to the observation that in recent years we 
have become more and more impressed with the tremen
dous power wielded by Synod's advisory committees. It 
cannot be denied that an overture or even a number of 
overtures of the same character have little chance of being 
adopted by Synod if the advisory committee to which they 
are referred happens to be of a contrary opinion. The 
present rules for synodical procedure (VI, 9) provide that 
the chairman and the reporter of such a committee "shaU 
have precedence over every other speaker and shall not be 
limited as to the number and length of their speeches." 
We deem this an unwise provision. It gives especially the 
reporters an enormous advantage over other delegates. 
Why, for example, should they have more right to speak 
on an overture than the delegates from the Classis which 
has fathered the overture? Heporters naturally take ad
vantage of the privilege to reply to all objections raised 
against the recommendations of their committees . And 
what is the result? That in several instances question is 
caUed for and Synod ceases debate while a number of 
delegates who asked for the floor are still on the chairman's 
list of speakers! We believe that the rule should be re
pealed, the sooner the better. We should not become a 
Church like so many others which are ruled by boards and 
committees instead of by their lawful assemblies - in our 
case, consistories, classes, and synod. 

Some years ago our Synods made it a point to take up 
certain matters directly without referring them to advisory 
committees. It seems that this excellent method has fallen 
into disuse. More time may be needed to follow this 
method but if Synod should decide to discuss only mat· 
ters printed in the Agenda more time will be available and 
we shall have more assurance that our Synods really re
Hect or at least give serious consideration to what is the 
mind of the churches. 

One more thing. We were confirmed in our opinion 
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the ~ .:ot the Synod, should decide whether a min· 
is:l"r ",-no is called for sen;ce outside of the ministry in 
the local church may retain his ministerial status, w~s a 
mistake. Experience has proved that the tests laid down 
by Synod are not interpreted in the same way by all the 
Classes. One Classis decides that a minister who leaves his 
church for special Kingdom service may retain his status 
while another decides in a very similar case that this status 
cannot be retained. For example, the minister who serves 
as president of Dordt College may continue in his ministe
rial office while another who was slated for a ca11 to head 

:-rinity CoI1~e would haVE' had to lose his office upon ac· 
ceptance of the appointment. Such conflicting decisions do 
not promote good order in the church. After all, ministers 
hold office for the entire Church and only the ecclesiastica I 
assembly whicll represents the Church as a whole should 
make decisions pertaining to that office. 

In conclusion, we wish to say that we were not actu
ated by a desire to criticize our Synods in writing this 
article. We have a very high regard for our broadest as
sembly and wish to see it rise to the highest possible peak 
of efficiency in the performance of its important tasks. 

A TRULY REMARKABLE OFFER 

Through the generosity of Mr. Herma n Ba ker of the Baker Book House we are able to make the following 
extraordinllry offer: 

HERE ARE THREE LIVE BOOKS WHICH OUR PRESENT AND NEW SUBSCRIBERS CAN RECEIVE FOR $1.00 EACH 

MORE THAN CONQUERORS, by Dr. W. Hendriksen (Exposition of Revelation), regular price: $3 .50 

N. T. COMMENTARY - I and II Timothy and Titus by William Hendriksen, retail $6.00 

GOD-CENTERED EVANGELISM (by Prof. R. B. Kuiper), regu lar price: $3 .95 

This is the way you can receive anyone of these books for $1.00: 

If you become a new subscriber; A yea r's subscription to Torch and Trumpet ($3.00) plus anyone of these books, 
for $4.001 A two-yellr subscription to Torch and Trumpet ($5 .00) plus II ny two of these books, for $7.001 
A three-year subscri ption to Torch and Trumpet ($7.00) plus 11 11 three of these books, fo r only $ 10.001 

If you subscribe with other5 as a society member, you receive Torch and Trumpet for the special price of 
$2.00, as heretofore. Add one doll ar and you w ill receive a copy of Hend riksen's Commentary on Revelation 
(tota l, $3.00). You can use this book in addition to Dr. Hendriksen's Outlines (new!) on Revelation. 
If you are already a subscriber to Torch and Trumpet, you lire not excluded from the benefits of our offer. 
If you re-subscribe to our paper in advance, you can receive anyone of the above books plus a year's sub
scription fo r $4.00. An advance two-year subscription with any two of the above books, $7.00! An advance 
three-year subscription with all three of the above books, $10.001 

Send us your check end specify just what you are ordering . Address your letter to: Torch and Trumpet, Breton 
Village, Breton and Burton, S. E., Grand Rapids 6, Michigan. 

P.S. Do you ever come to Gra nd Rapids? You are in vi ted 10 visit Breton Village, the new Shopping Center. 
Ten beautiful stores and an ornate plaza. Front and rear entrance. Stop in at Ma rvin Muller Inc., Rea ltor. 
Introduce yourself and ask to see our Reformed Fellowship office. 
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THE TRUE CH1JRCH 

and a 


MODERN COUNTERFEIT 

by R. B. KUIPER 

THE NATURE OF THE CHURCH 

I T IS NOT AT ALL difficult to enumerate several char~ 
acteristics of the Christian church. The teaching of 

Scripture on the nature of the church is clear. 
The church is not of human but of divine origin . It 

was God who established his covenant with Abraham and 
h is seed ( Gen. 17:7 ). Abraham's "seed" embraced believers 
of both dispensations, believers in the Christ of prophecy 
as well as believers in the Christ of history (Gal. 3:7, 29). 
And with specific reference to the church of the ncw dis
pensation the Son of God said: i will build my church" 
( Mat. 16:18) . As the Heidelberg Catechism puts it, "The 
Son of God, from the beginning to the cnd of the world, 
gathers ... to himself by his Spirit and Word, out of the 
whole human race, a church chosen to everlasting life" 
(Answer 54). 

The church consists of Cod's elect of every age and of 
every nation, all whom Cod chose in Christ before the 
foundation of the wodd (Eph. 1:4 ) and who, drawn by the 
Father, come to Christ in faith (John 6:44). In his high
priestly prayer Jesus identified those whom the Father bas 
given him with those who believe on him (John 17:6-8). 

The Creek word used most frequently in the New Testa
ment for the church is ekkrcsia. It designates the church as 
the communion of those called out by Cod from the world 
to be unto him u a chosen generation, a royal priesthood, a 
holy nation, a peculiar peoplc" ( I Pet. 2:9). That descrip
tion applies to Cod's covenant peoplc of the old as well as 
the new di~-pcnsation (cf. Exod. 19:5, 6). Together they 
constitute the one church of Cod. 

Repeatedly Scripture denominates the church "the body 
of Christ." TIle metaphor is exceedingly meaningful. Be
lievers constitute that body of which Christ is the Head. He 
is their fede-ral Head. He bore the divine curse which was 
due to them (Cal. 3:10,13 ), and his pcrfect rightcousness 
is imputed to them (Rom. 5:18). H e is their organic Head. 
The life which he imparts to them is his very own. The 
same Spirit dwells in both Christ and his church . He is in 
believers and they nre in him (John 15:4, 5 ). He is their 
ruling Head. Cod declared: "Yet have I set my King upon 
my holy hiIJ of Zion" ( Ps. 2:6), and the church is "the 
kingdom of God's dear Son" (Col. 1:13) . He governs the 
church. To be sure, in its organizational aspect he governs 
it through the instrumentality of men as his representatives 

in the threefold office of prophet, priest, and king. Yet he 
does the ruling. 

Because of their common relationship to Christ believers 
are "'members one of another" (Rom. 12:5; Eph. 4:25). The 
Apostles' Creed corrcctly defines the church as "the com
munion of saints." Nothing could be clearer than that the 
church is one. All that was just said on the nature of the 
church points to that truth. Believers of all lands and all 
ages constitute the one body of Christ. They have "one 
Lord, one faith, one baptism, one Cod and Father of aU" 
(Eph.4:5). The saints in glory too are included in the one 
church. 

THE MARK OF THE TRUE CHURCH 
Bound up indissolubly with its nature is the mark of 

the true church. 
In the days of the sixteenth-century Reformation, Prot

estants were deeply concerned to distinguish betwccn the 
true church and the false. The Belgic Confession states : 
"The marks by which the true church is known are these: 
If the pure doctrine of the gospel is preached therein; if it 
maiutains the pure administration of the sacraments as in
stituted by Christ; if chureh discipline is exercised in pun
ishment of sin; in short, if all things are managed according 
to the pure Word of God, all things contrary thereto rejec
tcd, and Jesus Christ acknowledged as the only Head of the 
Church"; and it adds that the true church and the false 
"are easily known and distinguished from each other" ( AI
ticle XXIX ). Here it may be remarked that we do well to 
remember that it is more difficult to judge of the subjective 
Christianity of a person than to judge of the objective 
Christianity of a church. 

To state the matter comprehensively, the mark of the 
true church is loyalty to the truth as revealed in the written 
and the pers011al Word of God. 

Concern ing the Scriptural character of that proposition 
there can be no doubt. The church was founded upon the 
truth. When Peter, as spokesman of the twelve, had con
fessed Jesus to be "the Christ, the Son of the living Cod," 
the Lord said : '1Jpon this rock I will build my church" 
(Mat. 16:16, 18). Whether the "rock" is Peter's confession 
or the confessing Peter as representative of the apostles, in 
either case Jesus declared the church to be founded upon 
the truth that he is the Christ, the Son of God. When the 
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clnu h is said to be Omit upon thto foundab.on of the apos
tles and prophets. Jesus Christ himself being the chief cor
nerstone~ (£ ph. 2:20 ), the reference is clearly, although not 
exc!ush-ely, to the teachings of Christ and his servants_ Bc
cause the church is built on so finn a foundation, "'the gates 
of hell \\ill not prevail against it'" ( Mat. 16: 18 ) . In other 
words, to the end of time there will be a church founded 
upon the truth. Its being founded upon the truth of special 
revelation is of its essence. And it was to the church that 
Christ gave the assurance: "I will pray the Father, and he 
shall give you another Comforter, that he may abidc with 
you forever: even the Spirit of truth" (John 14:16, 17 ). 
At Pentecost that Spirit of lTuth was poured out upon the 
church as never before. He took pennanent possession of 
the churcll. The conclusion is inescapable that the church 
and the truth are inseparable. That church which is loy<t l 
to the truth is a manifestation of the true church. That 
church socalled which is disloyal to the truth is a false 
church . 

The true church is the communion of those who believe 
the truth, holding for truth all that God has revealed to us 
in his written Word ( Heidelberg Catechism, Answer 21) 
and abandoning themselves for salvation to the personal 
Word, whose name the inscriph.lTated Word declares to be 
the only name given under heaven by which men must be 
saved ( Acts 4:12). In the apostolic age faith was the one 
requisite - children aside - for reception into the church by 
baptism (e.g., Acts 8:37; 16:30-34). 

The true church is the communion of those who confess 
the truth. Confession with the mouth is as necessary for 
church members as is believing in the heart (Rom. 10:9) . 
They are in sacred duty bound to show forth the praises of 
him who called them out of darkness into his marvelous 
light (I Pet. 2,9). 

The true church is the communion of those who obey 
the truth. Its members arc sanctified by the truth (John 
17:17 ). They walk in the truth ( 11 John 4-6). Their faith 
works by love (Gal. 5:6). They love God because he first 
loved them ( I John 4:19 ); and because they love God they 
love one another (I John 4:7 ), in fact, all men, even their 
enemies (Mat. 5:4348 ). They obey Christ as Lord and 
King, the controlling question of the life of each of them 
being: "'Lord, what wilt thou have me to do?" ( Acts 9: 6 ) 

The true church is the communion of those who publish 
the truth. The Spirit of truth poured out upon the church 
at Pentecost rendered the church a witnessing church. All 
the members 01 the Jerusalem church, being filled with the 
Holy Spirit, at once proclaimed in various tongues the 
wonderful works of God (Acts 2:4, 11 ). Having received 
power from on high, the church was henceforth Christ's 
witness "in Jerusalem, and in all Judea, and in Samaria, and 
unto the uttermost part of the earth" (Acts 1:8). The church 
believes; therefore it speaks (II Cor. 4:13). It preaches 
Christ crucified and resurrected, according to the Scriptures 
( J Cor. 15:3, 4). Through the gospel it would make dis
ciples of all nations (Mat. 28:19 ). 

The true church is the communion of those who uphold 
the truth. It is under orders to contend earnestly for the 
faith once for all delivered to the saints (Jude:3 ), It is 
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··the pillar and ground of the truth" (1 Tim. 3: 15 ) . Not 
only must it uphold the truth, it does that. With the apostle 
Paul it says: "'1 am set for the defence of the gospel" (Phil. 
L 17 ). The upholding of the truth is of its very essence. 
That church which has ceased being militant against sin. 
the sin of error included, has ceased being a manifestation 
of the true church. 

The true church is the communion of those who suUer 
for the truth. The eight beatitudes of the Sermon on the 
Mount name so many marks of every Christian . The con
cluding one reads: "Blessed are ye when men shall revilc 
you and persecute you, and shall say all manner of evil 
against you falsely for my sake. Hejoice and be exceeding 
glad: for great is your reward in heaven: for so persecuted 
they the prophets which were before you" ( Mat. 5: 11. 12). 
Prophets are men who witness for the truth of God. For 
that very reason in the course of history they have had to 
bear the brunt of persecution. Every living church member 
is a prophet. 

THE DOCTRINAL BASIS OF THE WORLD COUNCIL 
OF CHURCHES 

Until recently the WCC described itself as "a fellow
ship of churches which accept our Lord Jesus Christ as God 
and Saviour," The Third Assembly, foregathered at New 
Delhi, India, in 1961, amplified that doctrinal basis by the 
addition: "according to the Scriptures, and therefore seek 
to fulfil their common calling to the glory of the one God, 
Father, Son, and Holy Spirit." It cannot be denied that the 
Council's affirmation of faith sounds orthodox and on the 
face of it even excels in orthodoxy, It would seem to be the 
sort of affirmation that might well be adopted by a true 
church. Does it not honor the Bible? Does it not recogni7-c 
God as triune? Does it not confess Christ as both God and 
Saviour? However, for its proper evaluation several facts, 
about to be named, must be borne in mind. 

1n the first place, the aforenamed additions met with 
considerable opposition at New Delili. Yet, when it was 
adopted, those who had opposed it did not sever their con
nection with the Council. Evidently there are those within 
the Council who, to put it mildly, have misgivings about 
either the reference to Scripture or the reference to the 
Tri.nity or possibly about both those references in the Coun
cil's revised doctrinal basis. 

Secondly, the Council has said explicitly that it does not 
concem itself \vith the manner in which the constituent 
churches may interpret its affirmation of faith. That liberal 
theologians often express themselves in orthodox terminol
ogy is a matter of common knowledge. For example, there 
are those who say that the Bible is indeed God's Word, 
although God has permitted numerous errors to enter into 
it; that Jesus surely was divine, but in the same sense in 
which every human being is divine, although the spark of 
divinity may admittedly have burned more bright1y in him 
than in any other man, more brightly even than it did in 
Confucius and Socrates; that, beyond all doubt, Jesus savcs, 
that he does so, however, by tcaching others through pre
cept and example to save themselves; and that God may be 
said to be triune, yet that there is but one divine person 
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who re\'eals himself in \-ar10US W3.YS, chieiiy in three distin 
modes. 

Thirdly, for this day and age the Council's doctrinal 
basis is utterly inadequate. The theological climate demands 
an affirmation much fuller than this one. It fails to state 
certain truths which, although basic to Christianity, are 
vigorously denied today. For a few examples, nothing is 
said of the infallibility and inerrancy of Scripture, of Jesus' 
virgin birth and bodily resurrection, of Christ as the one 
and only Saviour, of Christ's death on the accursed cross 
as a substitutionary atonement. of justification by faith only 
and salvation by grace alone. 

In short, to take it for granted, as some do, that the 
World Council's affirmation of faith is proof of its being 
a council of true churches and itself a manifestation of 
the truc church is to evince extreme naivete. 

HERESY IN THE WORLD COUNCIL OF CHURCHES 
No doubt, there are doctrinally conservative churches 

in the WCC. But it is a lso true that some conservative 
communions have held themselves a loof from the Council. 
The large Southern Baptist Convention is an example. And 
the Reformed Ecumenical Synod has warned its constitu
ent bodies against membership in the Council because of 
the theological liberalism rampant in it. 

As a matter of fact, the WCC is infested with rank 
heresy. In today's theological circles heresy is not regarded 
as a "nice" word, but rather as a very "nasty" one. How
ever, it happens to be a Scriptural term. The Apostle 
Paul ordered his helper Titus; "A man that is a heretic 
after the first and second admonition reject" (Titus 3;10). 
One does not need to be a heresy-hunter in order to detect 
heresy in the World Council. It is exceedingly conspicu
ous. A number of blatant denials of cardinal Christian 
truths may be cited. 

So-called neo-orthodoxy looms large in the Council. 
Today, perhaps its most influential representative is Ru
dolph Bulbnann, who insists that the New Testament is in 
dire need of being demythologized. Karl Barth is obvi
ously less radical, but even he tells us unblushingly and 
even emphaticalJy that the Bible contains numerous errors. 

There is no unanimity within the Council on the per
son and natures of Christ. Popular Paul Tillich, formerly 
of Union Theological Seminary of New York, more recently 
of Harvard Divinity School, and now connected with the 
University of Chicago, has his admirers. He holds that in 
Jesus of Nazareth Cod did not become man, but man 
became God. John Knox of Union, who has described 
the deity of Christ as a symbol, also has his followers. 
The opinion is held rather generally that the Chalcedoniall 
formula, which states that Christ is "perfect in Godhead 
and also perfect in Manhood" and that his two natures 
exist "without confusion, without conversion, without divi
sion, \vithout separation" is both speculative and outdated. 
And in an address delivered in 1957 at the North American 
Conference on Faith and Order Robert L. Calhoun of 
Yale denied Christ's sinlessness. 

In an article entitled Tl1ree-prongcd Synthesis and pub
lished in the December, 1960, issue of The Christian Cen

ten 

fUry Episcop.'il Bishop James .\. Pike, an ardent ecu
menist, adm.ltted that he could see why the concept of 
the Triune God had to be developed at the time of its 
fonnulatioD, but added; "1 can't see its permanent value." 
And he expressed as his considered opinion that "Joseph 
was the human father of Jesus." 

In the same article Bishop Pike said frankly; "As to 
that which can save, it is on this earth broader than any 
particular historical revelation, even the full revelation in 
Jesus Christ. But the kind of god I first believed in, who 
would limit salvation to a select group of people who 
happen to have heard the Dews and heard it well .. . is 
an impossible god. As to this god, I am now an atheist." 
The December 22. 1961, number of Christianity Today 
reported that at New D eIhl, Dr. Toseph Sittler, too, "re
fused to declare unambiguously that salvation is impos
sible outside Jesus Christ" and that a bishop privately 
found fault with fundamentalist missionaries for insist
ing that "Moham medans and Buddhists are not Chris
tians." Thus the Saviour's majestic claim, "I am the way, 
the truth, and the life; no man cometh unto the Father 
but by me" (John 14;6) is reduced to a hollow boast. 

John C. Bennett, who has been active in the Interna
tional Missionary Council and the National Council of the 
Churches of Christ in the United States of America as well 
as the 1948 Assembly of the wee in Amsterdam and is a 
recognized authority on theology as related to social ethics, 
admits that the social gospel of Walter Rauschenbusch 
was too optimistic about human nature; but nevertheless, 
by his insistence in his lectures that man's most profound 
urge is love, he keeps denying the Scriptural teaching of 
human depravity evinced in hatred of both God and 
neighbors (Hom. 1:30; Titus 3;3). 

There is today a tremendous resurgence of the ancient 
heresy of universal salvation. It was carried from pagan
ism into the church by Clement of Alexandria, who died 
about 215 A. D., and his pupil Origen. One of its best 
known and most highly regarded present-day exponents 
is Nels F . S. Ferre, formerly of Andover Newton Theo
logical School and since 1950 Professor of Philosophical 
Theology at Vanderbilt University. And in an article in 
the September 7, 1957, issue of Presbyterian Ufe Harold 
Blake Walker, pastor of the First Presbyterian Church of 
Evanston, Illinois, has said; "'If love is love and God is 
God, heaven can't be heaven until nobody remains in heU 
. . . The very idea of etemal, everlasting punishment is 
unjust to the nature of God the Father of our Lord Jesus 
Christ." 

By his sacrificial death on the accursed cross Christ 
satisfied for sinners the penal justice of God. That truth 
lies at the heart of the gospel. In(luential ecumenist's have 
expressed their dissent. This writer shudders to record 
the opinion of one of them, that a god who wOlild demand 
a bloody sacrifice for sin, particularly the bloody sacrifice 
of his own dear Son, would be "a dirty bully." 

As is generally known, at New Delhi four Eastern 
Orthodox churches, the Russian, the Rumanian, the Bul
garian, and the Polish, were admittcd to membership in 
the WCC. It is highly Significant that shortly aftel' that 
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acticxl was t::ahu .--\..-cl::l::is:x:? • 'icorlb • \'. be:;d of the 
Russian del _,,"tion, led in a public pmyf'r in which he 
im'oked the intercession of -the Blessed Yirgin.'· 

Xot only did the Roman Catholic Church have ob· 
sen'ers at the Third Assembly of the WCC, Henry P. Van 
Dusen , President of Union Seminary of New York, is 
reported to bave said at New Delhi that there can be no 
cffective world-wide ecumenicity so long as the Roman 
Catholics have not been brought in . It is difficult to con
strue that statement as not implying a willingness to com
promise, in the interest of unity socalled, the material 
principle of the Protestant Reformation - justification by 
faith alone. 

In comparison with the true church of Christ, how 
sorry a picture the WCC presents! If it is only a federa
tion of churches and not itself a church, it is guilty of rec
ognizing as true churches bodies which, to say the very 
least, tolerate blatant denials of the most cardinal teach
ings of the Christian religion and of honoring with posi
tions of influence and trust those who make these denials. 
If, on the other hand, the World Council is a church, a 
super-church, as some say it is and should be, it can only 
be judged to be a fa lse church. Two outstanding charac
teristics of the true church are truth and unity; but the 
WCC lacks unity and is exceedingly disloyal to the truth . 
It cannot pass the test of either truth or unity. 

THE WORLD COUNCI L OF CHURCHES AND ANTICHRIST 
The Bible bas much to say about antichrist. Toward 

the end of time the personal antichrist, "that man of sin, 
the son of perdition" ( II Thess. 2:3 ), will put in his ap
pearance. And prior to that there are to be many anti
christs. Jesus said: "Take heed that no man deceive you. 
For many shall come in my name, saying, I am Christ; 
and shall deceive many" (Mat. 24:4, 5 ) . The apostle of 
love informed his readers that at the time of his writing 
to them there were "many antichrists" ( I John 2:18). 

The preposition anti in the term antichrist has a double 
meaning. It means both instead of and against. Antichrist 
is a pseudo-christ who opposes the true Christ. He op
poses Christ in the name of Christ. And any person or 
organization or movement which answers that description 
is antichrist. 

Without any hesitation it may be said that the thor
ougbgoing liberalism which is so very vocal in the WCC 
and bids fair to dominate that organization is antichrist. It 
comes in the name of Christ. It claims to be emincntly 
Christian, Christian par excellence. But it opposes the 
Christ of the Scripture. It denies the eternal Son of God, 
the second person of the etcmal Trinity, and the one and 
only Saviour of sinners hy his atoning blood. I n Chris
tianity and Liberalism J. Gresham Machen demonstrated 
conclusively that the liberalism of his day was not historic 
Christianity but another religion. The liberalism of this 
day is not essentially different. 

The thirteenth chapter of Revelation foretells a totali
tarian state, a totalitarian church, and a totalitarian econ
omy - a ll three under the totautarian cule of antichrist. 
Humanity, with the exception of those whose names aro! 
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\\Titten in the book of life of the Lamb slain from thc 
foundation of the world, will do him obeisance. Those 
\\'ho refuse to worship him will be subject to bitter perse
cution. However, Scripture gives us the comforting assur
ance that, when antichrist has reached the pinnacle of 
power. Christ will administer to him a crushing defeat. 
All things will be subject to the Christ, the truly totalitarian 
King. 

Just how near we are to the rule of the antichrist, who 
can say? In dealing with prophecy, particularly in apply
ing prophecy to our own times, it behooves us to be hum
ble. Yet, our Lord has commanded us to observe the signs 
of the times ( Mat. 16:3). And who can deny that today 
there are numerous signs pointing in the direction of the 
totalitarian reign of antichrist? The WCC as at present 
constituted would appear to be one of them. It may well 
be hastening the day of a totalitarian antichristian church. 

REFORMATION UNTO ECUMENISM 

Jesus once said: "Think not that I am come to send 
peace on earth: I came not to send peace, but a sword'" 
( Mat. 10:34). For all that, he is lhe Prince of peace. He 
came to disturb peace in order to establish peace. That 
is a paradox, but it is not difficult of solution. He came to 
disturb a false peace in order to establish true peace. 

Here a statement must needs be made that flies in the 
face of such ecumenism as is represented by the wee. 
It must be made in the interest of true ecumenism and the 
honor of the true church. The first need of the church of 
this day is flOt union but division. 

In a great many denominations, in the World Council 
too, truth and its base denial live in peaceful co-existence. 
Toleration of the lie has come to be regarded as a virtue. 
The antitJlesis of belief and unbelief is being squelched. 
He who, speaking the truth in love, contends for the his
toric Christian faith against modem unbelief is branded 
a loveless trouble-maker, a bigoted disturber of the peace. 
History is repe..'l ting itself. As King Ahab, who had him
self troubled Israel by introducing the worship of Daal, 
charged Jehovah's devoted servant Elijah with troubung 
Israel ( I Kings 18:17, 18 ), so today those who deny the 
Christian fa ith charge its faithful defenders with disturb
ing the peace of Zion. That is an inexpressibly sad situa· 
lion. What the church of our day must learn is, as "'the 
pillar and ground of the truth" (I Tim. 3:15), to uphold 
the truth against error, to cast out heresy and, "after the 
6rst and second admonition," ( Ti tus 3: 10 ) the heretic also. 
Only churches which do that deserve to be known as Chris
tian churches, and only such churches are in a position to 
take meaningful steps toward Christian unity. And, not to 
be forgotten, to take such steps is their solemn duty. 

In short, the foremost need of the church of this day is 
reformation. It is also the indispensable prerequisit e of 
true ecumenism. May the Holy Spirit, who was poured 
out upon the church at Pentecost in order to abide with it 
and in it forever, grant reformation - radical reformation 
unto genuine ecumenisml 
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SCRIPTURAL HNONSENSE" 

by NICK R. VAN TIL 

F ROM TIME TO TIME in our religious periodicals we 
nre presented with the idea that by some canons of 

interpretation the language of the Bible may tum out to 
be nonsense. The question bas come up in the discussion 
of the infallibility of the Bible,l The question of sense and 
nonsense also comes up in the discussion of the meaning 
of theological language in generaJ.2 When such questions 
arise, the layman may want to ask, Are we not to take the 
Bible at face value? Is there any possibility of nonsense in 
the Bible? What do the theologians and philosophers mean 
when they raise such questions? In the following it is my 
purpose to discuss some of these questions as they relate 
to the claims and the language of the Bible. The question 
of the meaning of religious language more generally lies 
beyond our present purposes. 

UTERAL AND FIGURATIVE LANGUAGE IN SCRIPTURE 
No doubt all those who study the Bible will agree that 

all its language cannot be taken literally. As an obvious 
example, let us take Psalm 91: 4. "He shall cover thee with 
his feathers, and under his wings thou shalt trust : his truth 
shall be thy shield and buckler."3 This is figurative Ian· 
guage. No one will insist that the Almighty has wings 
under which one will li terally be able to hide. Jesus said 
to the woman at the well in Sychar, "God is a Spirit; and 
they that worship him must worship him in spirit and in 
truth." It may be more difficult to distinguish the literal 
from the figurative in other parts of the Bible. We can in· 
sist, however, that there is a distinction. In other words, 
we have a canon of interpretation whereby we quite reg· 
ularly decide that certain expressions in the Bible have a 
figurative and not a literal meaning. An important aspect 
of that canon is the regula Scripturae. · 

There are other canons or rules which are variously 
used to test the meaning and sense of the Bible. These 
depend in large part on the assumptions which one makes 

" Regula Scriproroe means literally: the rule of Scripture. Scripture 
must be explained in the light of Scripture's own teachings. Ed. 

as to the nature of reality and the ways by which man does 
and can know the truth. In fact, one uses his canons of 
verific.'ltion to decide what he will accept as truth and what 
he will reject. So it is well for us to proceed to the examina
tion of some of these canons, as we shall designate them, 
to see how men s.'ltisfy themselves as to the validity and 
meaning of Biblical statements and claims. 

FALSE CANONS OR RULES 
1. The Uniformity of Nature 

The Jaw of the uniformity of nature is often used by 
the naturalist ( philosophic naturalist ) to decide upon the 
truth and credibility of Biblical narratives. This law asserts 
that natural processes in a ll pl.'lces and at all times follow 
patterns which arc not subject to change by extraneous in
tervention. It rules out intervention by d ivine comm.'lnd or 
for supernatural purposes. If we use this canon of veri.6ca
tion, we must assert that the virgin birth and the bodily 
resurrection of Christ are impossibilities. To accept these 
events as fact we must set aside the operation of natural 
law. This, says the naturalist, cannot be done. As a result, 
by this canon, it does not make sensc to talk about such 
events as if they were actual occurrences. It is then neces
sary to find some other explanation for their inclusion in 
the Bible. 

2. Verification by the Senses 
Ag.'lin, there are those who insist th.'lt according to their 

canons of veri6cation there .'lre many other declarntive as
sertions in the Scriptures which must be held as meaning
less and must be classified as nonsense. In philosophy there 
.'lre the logical positivists and those who would reduce 
philosophy to the analysis of language. To such the declar
ative assertion, God is love, is nonsense. Tn fact, they do 
not allow such statements declarative status. For them, 
declarative statements that are mermingful are st.'ltements 
which can be verified by the use of the senses. We should 
be able to go and inspect the state of afl.'lirs round about 
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l:5 E:l ~ c:nnchJdeo .t-..! Cod is lcr.-e. O~ious!:- t..'tis 
cannot be done_ The best y,-e em do is to cllsCO\'er that a 
certain number of people claim they belie\'e God is love.
"-emay perhaps count a number of people also, fewer no 
doubt, who act as if God is love. In making these dis
coveries, however, we have learned certain things about 
people and not about God. By this standard, we are not 
really asserting anything when we claim that God is love. 
It may be a wish of ours. It may be a hortatory suggestion. 
But by the test of sense to the positivist and others it 
actually is a nonsense statement." 

3. Logic, or Re.son.bleness 
Logic is also often used as a test of truth. If we may 

use so clumsy a word, we may call it the test of reasonable
ness. The rational approach is held to be the right ap
proach. (We must suggest that none of these canons is 
necessarily used singly. They are more often used in com
bination though one may be used as the final point of ap
peal. ) The rationalist insists that truth must meet the 
demands of the law of noncontradiction. Nothing can be 
both A and non-A at the same time. The Reformed con
ception of predestination may be used as an example. Many 
conclude that predestination and human responsibility can
not be congruent, as Reformed doctrine wou1d have it. 
They conclude that predestination and human responsibil
ity must be mutually exclusive. To entertain the two con
currently is to insist that A can be both A and non-A at the 
same time. Only one of two contradictories can stand. The 
other must be rejected. So rules the canon of rationalism. 
Our affinnations or denials depend upon the deliverances 
of reason . Applied to the Bible, reason must decide what 
has meaning and what is nonsense. 

THE TEST OF DIVINE AUTHORITY 
There is stm another canon of verification which has 

been used with respect to the Bible. It is the canon of 
authority. Generally and traditionally in Reformed circles 
authority has been taken as the authority of the Bible itself. 
And the Bible is authoritative because it is God-breathed. 
Here we find the foca l point of difference among those who 
are seriously concerned about the Bible as God's revelation. 

In the Christian Reformed Church, the traditional view 
insists that the veracity of God is the ground for the truth 
of the Bible. It is inferred that this makes the Bible com
pletely reliable in its whole extent. This is the position of 
the Infallibili ty Report of 1961. The position of some of 
the critics of this position, for example Hoogland and Boer,'; 
seems to be that we must grant that the Bible speaks iner
rantly as to its soteriological intent, that is when it speaks 
about the way of salvation, but not as to its history. 
When we apply the canon of historiography, the canons 
of 	empiricism and rationalism, we lind that the Bible is 
often in error. This need not bother us, however, because 
it was not the intention of the Bible to be accurate in this 
area. 

RESULTS OF A PPLYING THE WRONG TEST 

At the foca l point of difference between the Report and 
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i cribCS, it wou1d seem, the question is this: what canon 
can we use to decide what is to be judged historically meau
ingful and what is to be judged soteriologically meaningful? 
The alternative to traditional deductive approach is the 
scientific approach whereby we apply the canons of ration
alism and empiricism, the use of reason and the use of sense 
data. Using this method we draw our conclusions by sub
jecting the details of the Biblical text to scientific scrutiny 
and then accept the result. 

Dr. Boer is dissatisfied with the work of the Committee 
of Synod because it did not discuss the apparent discrep
ancies in the Biblical account. 6 By this neglect the com
mittee has laid itself open to the charge of obscurantism. 
But those who accept the inerrancy of the Bible in its full 
extent are always open to this criticism. What is the alter
native to "obscurantism" of this type? Is it the use of the 
scientific method for the determination of the accuracy and 
inerrancy of the Biblical account? But then what canon 
can we use to decide between the historically meaningful 
and the soteriologically meaningful? Are the canons of 
scientific method to apply here also? 

Whereas the application of what the scientific mind calls 
blind faith may lead to obscurantism even in religion where 
faith is given its greatest reach, the scientific method has 
throughout history resulted in the steady erosion of Biblical 
truth to the point where the soteriological intent is no 
longer retained. This has been the history of American 
Protestantism since the advent of critical methods of Bib
lical study. )t has been accelerated by the influence of 
Darwinian evolution. The question is, Can this erosion be 
avoided in the Christian Reformed Church if the same 
canons of verification are used? If so, how? 

It seems to me that these are some of the questions 
which ought to be answered in future discussions around 
the Infallibility Report. Those who would lead us away 
from our traditional position should be willing to show us 
what we can expect as the result of our movement from 
the ways of the past. We ought to be shown how we can 
avoid the conclusiOns of Naturalism. We ought to be as
sured that the Bible will remain for us revelation and not 
merely the vehicle of revelation. Most of aU, it must be 
substantiated, if indeed such substantiation is possible, that 
we will never be deprived of the soteriological message of 
the Bible. as has been the sad case with so much of Prot
estantism in the past. Without those authentications sur
render of our traditional position would obviously be the 
height of folly. 

1. 	 cr. Marvin Hoogland, "Infallibility 1961," The Refonned }ourrnll, 
Nov. , 1961, aud rejoi.uder by John Stek, "Interpreting 'The In
faUibility Report '," TOllCH ,4.ND Tlll)Ml'lIT, Feb., 1962. 

2. 	 Philosophy 0/ Religion, New York, 1962. This recent volume in 
symposium (ann has an interestillg se<:tion on the language of 
religion with contrib\ltions by several noted theologians. It is 
edited by C . L. Abernethy and T. A. Langford. 

3. 	 Sec Hoogland, Op. cit., p. 11. 
4. 	 CE. A. J. Ayer, umgu(lge, Truth anel LogiC, London, 1947. 
5. 	 Hoogland, Loc. ('it ., and Harry Boer, ''The Report 011 Infallibility," 

The Reformed }(Jtwrwl, May. 1961. 
6. 	 Boer, Op. cit. , LJ. 11. 
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by PETER DE JONG 

Do YOU KNOW any good, solid argument against 
~~ Socialism, based on the Bible?" 

The que$on was raised by a student and had been 
occasioned by a"'professor's classroom remarks and student 
discussions. 

OUR CURRENT CONFUSION 
There are among us many who are highly critical of 

Socialism, but who, if asked to say just what they believe 
is wrong with it, might not be able to do so. It is much 
easier to talk aoout the menace of Socialism than it is to 
point out just what is wrong with it. 

On the other hand, one gets the impression that there 
are a number of people among us, some among our leader
ship, who criticize this popular opposition to Socialism as 
ignorant traditionalism and who themselves either favo r 
the drift toward Socialism or raise little or no objection 
to it. 

The whole subject is one that, in view of its current im
portance, needs more careful and clearer treatment among 
us than it usually seems to get. I should like to venture a 
few observations that I hope may in some way help to 
promote that kind of discussion. 

Some months ago I was especially reminded of the need 
for such discussion by reading the significant address Dr. 
Charles J. Miller gave to the 1961 Men's Federation Con
vention. Its title was; "Mr. Christian Reformed; His Men
acing World." Much of what Professor Miller said re
Hected a wide acquaintance with world affairs and com
manded the hearty agreemen t of any Cluistian. Yet, it 
seemed to me, after repeated reading, that in so far as he 
touched on the subject in which we are now interested his 
treabnent of it was so one-sided that his conclusion was 
misleading. 

Dr. Miller, while recognizing the anti-Christian character 
of Communism, observed that "Far more important. 
than this frontal attack on organized religion, is the com
mon philosophic secularism which Karl Marx shares with 
the theorists of Capitalism." Dr. Miller pointed out that 
although "most frequently in religious circles Marxism is 
condemned for its materialism .. . Marx borrows his mater
ialism intact from Capitalism. Each system assumes the 
primary importance of material things. Neither the hand 
of a personal God, nor the benevolence of God, nor the Law 
of God has any part of either system." "Capitalism and 
Marxism are philosophic bedfellows." He went on to ob
serve that both Marxism and Capitalism have undergone 
great changes so that "Today the clear theoretical distinc
tions between Capitalism and Socialism or between democ
racy and Communism have largely lost meaning." 

Dr. Miller, indeed, observed in a parenthesis, ("Need I 

say to this group that Communism under any name must 
be condemned by those of us who are Christian?") but his 
treatment of the matter leaves the reader wondering why 
"Communism under any name must be condemned," espe
cially since he has already been told that as far as the Bible 
is concerned, "The pattern of Jewish tribal life was certainly 
communal and the proposed redistribution of property dur
ing the Jubilee Years gave little room for the idea of private 
property except in a personal sense. This too seems to have 
been the spirit of the early church in Jerusalem." 

We are left with the impression that we ought, indeed, 
to oppose Communism as anti-Christian, but that Capital
ism is just as much so and that in today's menacing world 
the Christian should be more or less non-partisan in the 
struggle between the two, comforting himself with the 
thought that whoever wins, Christ still rules.1 

I allude to this address, not because of any desire to 
single it out for special criticism, but because it brought 
to public expression, in very able fashion, what seems to 
be a rather common viewpoint among our better educated 
leadership ; and the matter is important enough to warrant 
further critical discussion . Is it fair to say that although 
Communism is anti-Christian, Capitalism, as its "philosophiC 
bedfellow," is in principle no less so, and that a Chris
tian ought therefore not to commit himself to the support 
of either system? 

A HISTORICAL ARGUMENT 
It seems to me that anyone who is interested in this 

question may very profitably take some account of the 
thesis of Max Weber and the discussion that it has provoked 
among various scholars for the past half centmy. Max 
Weber, a German sociolOgist, in 1904-05, first published an 
essay which has been translated under the title, The Prot
esta.nt Ethic alld the Spirit at Capitalism. In this writing 
he declared that the modem Capitalist movement may be 
largely understood as resulting from the religious revolution 
of the 16th century and particularly from the Calvinist 
reformation. As Tawney in his foreword summarizes 
Weber's position, "Capitalism was the social counterpart of 
Calvinist theology." Weber sees Calvin as breaking with 
previous tradition in teaching that labor in one's "calling" 
is a service of the Lord. Business activity, therefore, in
stead of being a kind of tolerated necessary evil, among 
the Calvinists became a religious duty, performed the more 
diligently, thought Weber, to prove that they belonged to 
the elect. Furthermore, the sobriety, or "asceticism,'" of the 
Calvinists' manner of life resulted in their accumulation and 
inveshnent, rather than spending, of the capital they had 
gained by their diligent labor. Thus Calvinism led to 
Capitalism. The wealth thus obtained had a secularizing 
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This L~esis pro\1)l.;ed a great deal of discussion . Ernst 
Troeltsch in the main defended the position of Weber, at· 
tempting, howe\'er, to account for Calvin's economic views 
as largely determined by the conditions that prevailed in 
Gene\'a.3 R, H, Tawney, the economic historian, although 
dissenting from some of Weber's argumentation, agreed that 
the Protestant Reformation had been a strong support to 
the development of Capitalism, also observing that social 
and economic influences played a part in both movements,~ 

Some economic historians and Roman Catholic writers took 
more critical positions, pointing out that Capitalism 
in some forms antedated the Protestant Reformation. The 
whole very extensive discussion, whatever the limitations 
of individual viewpoints, focused the attcntion of the 
world on the relation that evidently did exist between the 
16th century Reformation, especially the Calvinist form 
of it, and the capitalistic commercial and industrial develop· 
ment of the nations in which it was especially influentiaJ.l 

Georgia Harkness in her important book, John Calvin, 
the 3lan and His Ethics, devotes three chapters to this sub· 
ject. She feels that, although Weber overstated his case, 
yet his main point stands, Although Capitalism existed 
before Calvinism, economic causes too were important, the 
moral forces involved were not exclusively Calvinistic, 
Weber's discussion of Predestination was one-sided, Cal
\inism was not impersonal as Weber represented it, he had 
o\'ersimplified the Calvinist system and had obviously done 
little or no firsthand study of Calvin . Yet she finds (1 ) 
there is a historical correlation which cannot be explained 
by an accidental conjunction, hetween the growth of Cal
,inism and the growth of Capitalism, (2 ) Weber's analysis 
of the spirit of Capitalism as a sense of obligation to make 
money, rather than mere greed for gain is sound, (3) 
Luther's and Calvin's view of "calling" was a stimulus to 
economic progress, and (4 ) Weber's recognition of moral 
and spiritual forces in the economic process, the effects of 
which persist after their religious roots have died, is sound. 
She further points out something Weber hardly mentions: 
The very important contribution made by Calvin to the 
Capitalist system when he pronounced the taking of in
terest within proper limits as legitimate. Tawney called 
this religious approval of interest a "watershed."s 

To what conclusion does this half-century discussion 
among the historians lead us? Regardless of how one evalu
ates various points in the discussion, it seems to be obvious 
that these writers, perhaps none of whom are evangelical 
Christians, have called to our attention certain historical 
facts that every Christian ought to appreciale. The modern 
Capitalist movement owes a good deal to the influence of 
Protestant Christianity and especially to the more thor
oughly Biblical version of it we call Calvinism. The fact 
that Capitalism in the course of its development became 
t.!toroughly materialistic and largely repudiated its religious 
roots and the religious restrictions (which if they had been 
retained would have prevented its abuses) should not lead 
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O\'e:iook this whole earlier history and simply pro· 
nounce it as anti-Christian as Communism, 

Karl :\Iarx may well have taken his point of departure 
in this de·spiritualized Capitalist movement and further 
developed its materialist perversions into an atheistic phi
losophy of his own , but that does not yet put the con
stituent ideas of the two systems on one level. The Chris
tian, finding his standard of judgment in God's law, must 
indeed condemn the materialism that generally character
izes both movements today. But looking further into the 
principles involved, he must go on to pronounce the Cap
italist insistence on the responsibility of the individual and 
the rights of property, right, and just as bluntly denounce 
the Communist denial of these principles as wrong. It may 
be true, as Dr. Miller in his speech intimated, that we must 
not make tlle mistake of linking the destiny "of the Church 
of Christ .... with the destiny of a particular state or a 
particular way of life," At the same time no Christian can 
afford to be indifferent to the question whether a system 
that maintains and respects Cod-given personal and prop
erty rights or one that destroys both shall gain control of 
the world in the current world struggle. To adopt an atb
tude of indifference in this situation in the name of leaving 
the matter to the Lord would appear to be a plain evasion 
of Christian duty. To the extent that a Christian ignores 
the Christian principles that were behind the development 
of Capitalism and are being attacked by Communism ho 
is playing into the hands of the latter and is helping to 
promote its victory_ 

THE BIBLE AND SOCIALISM 
Is there a sound biblical argument not only against the 

avowedly anti-Christian CommlUlist movements, but also 
against the more moderate Socialist movements? I believe 
that there is. Let us hastily summarize some of the main 
teachings of the Bible on these matters, 

The Bible teaches that the uniqueness of man is that 
he was created in the image of God and a~ such was to 
have dominion over the world (Cen. 1:26 ). TItis elemen· 
tary fact demands that we respect hwnan life and person· 
ality (Gen. 9;6) and also human property rights. TIle ten 
commandments accordingly warn us, "Thou shalt not kill 
, , , . TIlou shalt not steal .... Thou shalt not covet thy 
neighbor's house, . . nor anything that is thy neighbor's" 
( Ex. 20: 13·17 ). God's law plainly teaches our rights to 
own and responsibilities for properly using private property. 

111ese property rights, although valid, are not absolute. 
The government has a responsibility for both protecting 
them and preventing their abuse. We may recall the Old 
Testament laws about the year of Jubilee in which property 
must revert back to its original owner or his heir ( Lev. 
25: 13ff. , and especially vss. 23 fl.). Recall also the prophet's 
warning against the greedy accumulation of property by a 
few ( Isa. 5:8), Again, we recall the teachings of Paul and 
Peter about the duty of government to be u a servan t of 
God" "for vengeance on evildoers and for praise to them 
that do well" (Romans 13 and I Peter 2:14 ). 

The fact that the Bible places certain restrictions on the 
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me c: eo;i::2l nd a:.l:J5 ~ £D..-er~l a ~ . 
ru.'"lC't!Q:l has :ed some argue that the Bible therefore ~anc

tions a kind of "Christian socialism." What they seem to 
forget is that there is a big and basic difference between 
government's safeguarding and preventing the abuse of pri
vate property and - as the Socialists advocate - the gov
ernment's seizing private property. One might say the first 
is preventing theft; the second is engaging in theft. The 
same law of Cod that commands the one forbids the other. 

While the Bible leaves room for government restraint 
of the abuses of private property, it also warns against the 
abuses of big government. It forbids us to entertain the 
kind of almost unlimited confidence in big government that 
is being promoted by the Socialists. The warning of Samuel 
to those who expected that their problems would be solved 
by bigger and more autocratic government ( I Samuel 
8: lOff.) has many modem applications. When the govern
ment is expected to do everything for everybody - man's 
sinful nature being what it is - it becomes, instead of the 
"seIVant of God" which it is supposed to be, "the beast" 
described in Daniel and Revelation which oppresses more 
ruthlessly than those it is supposed to cwb could ever do. 

We :T.2~' X:: e: obse:..e tlu, tius p:-ed.icted besti3.~ty of 
gowmment seems to be especially characteristic of the end 
time toward which history is mo\·ing. 

Nothing is more w gently needed to dispel the confusion 
that there seems to be among us regarding many of the~e 
social and economic questions, than that we regard and 
maintain the plain teachings of God's Word also about 
such matters as the nature of man and the proper functions 
and limits of government. Only as we do this may we hope 
to Bod ow way as Christians in the complex social and 
economic cross-cwrents of ow time. 

1. 	 Federation Messenger, VoL XXXllI, No. I, Sept. 1961, pp. 41-48. 
2. 	 Weber, Max, The Protestant Ethic and the Spirit of Capitalism, 

Charles Scribner's Sons, New York, 1958 (paperback $1.45). 
3. 	 Green, Robert W ., Protestontism ond Capitalism: The Weber 

Thesis am/Its CI·itics, D. C. Heath and Co., Boston, 1959 (paper
back $1.50, a series of 11 essays presenting various points of view, 
a bargain for anyone who is interested in the subject!). 

4. 	 Tawney, R. H., Religion and the Rise of Capitalism, a Mentor 
paperback, Harcourt, Brace and Co., New York, 1952, 35~ . 

5. 	 Harkness, Georgia, John Calvin, the Man and His Ethks, Abing
don, New York and Nashville, 1931 and 1958 ( paperback $1.50, 
a valuable book on thi:> as well as on many other aspects of the 
life and work of Calvin ) . On thils suhject see pp. 157-220. 
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A PLAIN, PRACTICAL, AND RElIAnE 

COMMENTARY 


REASONABLY PRICEDI 


by LEONARD GREENWAY 

QUESTION: 

] am writing you about my sister who is 20 years old and who has 
us worried about her strange unfriendly attitude towards others. 
She is the oldest of three children in our home. ] am 17 and my 
brother is 15. We don't know what to do about it. She will not 
make friends at all. When she goes for the blls in the morning and 
sees the neighbor girls of her own age heading for the same bus, 
she lets it pass and Iwits for a later bus or walks to work. We learn 
from girls working in th e same office with her that she refuses to 
take her coffee break when they do. She talks to no one and acts 
like tlte loneliest person in the world. At home she has liltle to do 
with us, although we can llot say that she has an ugly disposition. 
Sometimes] feel that she craves for love but does not know how to 
give it ill return. Should we leave her by herself, or should we keep 
on tnjing to break through the wall she has built a.round herself? 

ANSWER; 

Frankly, I do not think I can do much for you. Yow sister needs 
professional attention. Try to get her to a Christian psychiatrist. 
:\Jy guess is that in her early childhood she suffered some kind of a 
rejection experience and that ever since she has never dared to 
project herself in a friendship or love relationship for fear of being 
rejected again. Her isolation is a defense. She is afraid to like others 
so much as to become depcndent on their love. You might casually 
mention to her sometime that there are people who are envious of 
folks that Jove and are being loved, but who do not dare themselves 
to enjoy such experiences because they are afraid that the experiences 
will not last. Her answer to that remark mi ght be quite revealing. 
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CALVISISllI 
and the 

CHRISTIAN SCHOOL 
by SYNE510 LYRA, JR. 

This article covers familiar ground for many of our readen who arc committed to the cause of Christian edu
cation in parent-controlled schools; but it is by no means superHuous to repeat the truths stressed here. We know 
that many of those who send their children to such schools do not know about the historical roots of these insti
tutions and perhaps not even about the .principles on which they re:.1. And even if all those whose children now 
attend a Christian school knew about all this, it should not he forgotten that it is imperative for each new gen
eration to be instructed in the basic truths which we hold dear. 

Mr. Lyra, age 24, is a third generation Brazilian of Portuguese descent but of Dutch ancestry from his 
mother's side. Defore he left Brazil be was already engaged in some religious work of a missionary nature. He 
came to this rountry to study theology at Faith Theological Seminal"}' in Philadelphia where he graduated in 
1961 with a B.D. degree and then spent a year at the same institution in graduate study. During his stay in 
our country he has preached in 35 states and occupied the pulpit in a New Jersey church from July to Octo
ber, 1961. 

Recently Mr. Lyra received a scholarship from the Free University of Amsterdam wherc he plans to study 
Missions and Practical Theology. He has CQntributed articles to various periodicals in Brazil and the United 
States. One of these, on The Sustainers of the Reformed Faith in Brazil, appeared in TORCH AND TRUMPET in 
the May-June issue of 196(). 

Mr. Lyra is an ardent Calvinist and hopes to be able to do much for the Refonned faith when he returns to 
Brazil. His fleld of special interest is Christian education. It has been a pleasure to correspond with him for 
the past two years and we wish him God's choicest blessing on his future labors in Brazil for the Kingdom of God. 

We regret that Mr. Lyra's article had to be shortened considerably on account of lack of space. 

THE SERVICE which Calvinism has rendered to the 
cause of Christian edllcation has surpassed the imagina

tion of many. It began with Calvin himself and his God
centered outlook for every department of human activity. It 
has also developed through the centuries in remarkable 
ways, by the incessant efforts of the followers of the great 
reformer around the world. 

GROEN VAN PRINSTERER 
The eminent Dutch Calvinist Groen VanPrinsterer, born 

in 1801, spent perhaps the greater part of the 75 years of his 
life as a champion for the cause of the Christian School. 
Even from the Hoor of Parliament, Groen's influence was 
felt throughout the Netherlands in his urgent appeals that 
parents give a Christian education to their children. Today 
he is known as the father of the Christian School. 

As he endeavored to show the necessity of Christian 
Schools, his keen mind, along with his sincere love for his 
Maker, provided him with cogent arguments for the cause 
which his opponents could not refute. To one he said: 
'"Your public school which removes the Cross removes also 
Christ and Christianity. Christless education is to blame 
for the fact that our people no longer fear God. If there 
is to be any blesSing in education, the Cross of Christ must 
have the place of honor in the entire program of education." 

A summary of his "Axiomata" for Christian Schools may 
be of help in demonstrating the paramount significance of 
this God-centered education in which all Calvinists believe: 
"Above all, education must be according to the 'Nord of 

Cod. And therefore: the fear of the Lord is the foundation 
of aU knowledge (science); the love of the Lord is the 
fountain of all morality and virtue; the Word of the 
Lord is the instruction of both pupils and teachers; prayer 
to the Lord is the guarantee of all blessing and success; 
active faith in the Lord is the agency and the condition 
for the health of the soul; the Lord and his service is to be 
the beginning and the end of the School." 

A careful examination of Groen Van Prinsterer's above 
remarks will provide us with a partial elucidation of the 
undeniable necessity of the Christian School. I say partial 
because the real motif will be discussed later. 

WHY THE CHRISTIAN SCHOOL IS A "MUST" 

What, then, makes the Christian School such an urgent 
"'must" today? The words of Jeremiah in chapter 8 and 
verse 9 furnish the answer: "La, they have rejected the 
word of the Lord, and what wisdom is in them?" These 
words oould have been written recently, in the present age. 
The principle they teach remain the same and are also 
applicable for us: when God and his Word are left out 
of the picture, what wisdom is left to anyone? The answer, 
of course, is, None. 

A high degree of godlessness has become one of the 
leading characteristics of our time. Our century is called 
secularistic because in every domain of life the sovereign 
Creator and Sustainer of the universe is ignored. The field 
of education does not escape the malevolent inBuences of 
this twentieth century secularism; in fact it is the area most 
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&::ed a!) ~~v:1ies. Ib ~ is deea!e.6, 
its methods are bad1y wa.-ped. and its \'e:y contents are 
impaired. \\ith consequences beyond our comprehensioD. 
But "secular education," as Dr. Peter Eldersveld so wisely 
points out, "is actually a contradiction in tenns, for how 
can you rcally educate without God? How can you teach 
the truth about this world if you lcave Cod out of it?" 

Precisely at this juncture, then, the Christian School 
appears on the scene with its rowant challenge and its 
bountiful offers. No Christian parent should close his eyes 
to its importance, neither should he discredit its indispen
sable value for the Christian community. The Christian 
School should always be a welcome reality in the midst of 
Cod-honoring believers today, for its need is absolutely 
obvious for the fonnation of Bible-believing, Bible-loving, 
and Bible-living generations, whose primary purpose in 
life will be "to glorify Cod and enjoy Him forever," in the 
various aspects of their daily walk. 

NEEDED: PARENTAL CHRISTIAN SCHOOLS 
But what kind of a Christian School are we talking 

about? Is it the enterprise of a few wealthy persons who 
are Christians? Is it a school established with the fortune 
of a deceased Christian who made the bequest in order that 
certain Christian principles might be upheld? Arc we refer
ring to a parochial School dcpcndent on the dictates of a 
local church for its functioning? Our answer to these ques
tions would be "'No", though such schools would be prefer
able to no Christian schools at aU. Wealthy Christians 
could do much with schools referred to above but some
where along the way the goals of this Cod-centered educa
tional program will be missed or not fully attained. In the 
second instance, equally, it is also evident the results would 
be somewhat identical to the first. With respect to the 
third, it is clear that the church is and should always be 
busy with its primary miSSion, viz. the preaching of the 
unabridged Cospel of salvation to unregenerate men and 
the upbuilding of the saints in the faith. 

Hence there must be another type of Christian school 
superior to all others, which will in a more efficient fashion 
perform the task of showing forth the glory of God in every 
facet of human learning. What is it? It is the Parent-Con
trolled School or the Parental Christian School. Education 
of children and youth is God's command to parents. It is the 
parents' responsibility, therefore, to provide a course of 
studies for their children in which the glory of God will 
always be its ultimate end. But parents have neither the 
time nor the equipment for the achievement of this goal. 
For this there is needed the Christian School fully equipped 
with godly teachers who are able to instruct and train 
citizens for the kingdom of God. 

WHAT IS CHRISTIAN INSTRUCTION '? 

It is the objective of the Christian School to show the 
greatness and grace of Cod in each course of instruction. 
In the study of history, for instance, the pupil is told 
that God is the starting-point of history, since in Christ 
"he is before all things, and by him all things consist" 
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CoL I 1- ..\Iso tha God is the 0l0\~ force throughout 
e ages, and that he alone giyes meaning to history. In 

the words of John Gill, "a journey through history is a 
walk \vith God." History, thus taught, is not merely the 
pouring of facts into the learner's mind but an interpreta
tion of those facts. Only the Christian School can impart to 
the students a correct philosophy of history. With arith
metic, as well, the pupil is made to see that "Cod created 
all things with a numerical and spatial aspect", and that 
this consistent and orderly law reflects the exactness of 
the Creator and his unsurpassable intelligence. 

In geography, as the student takes his journey around 
the globe, with the aid of textbooks, maps, and engravings, 
he is reminded that "the earth is the Lord's, and the fulness 
thereof; the world and they that dwell therein" (Psalm 
24, 1) . 

At the laboratory, in the study of biology, the pupil is 
taught the real significance of Cod as lOfts omnium vitae, 
the source of all life, in contrast to the evolutionary hypoth. 
esis and the destructive higher critical theones advanced 
in many public schools, which undennine the students' 
faith in God's sovereign Majesty as the Creator and Sus
tainer of all things and in the Bible as his infallible Word. 

Instruction in language is carried on with emphasis on 
clarity and accuracy of thought, aiming at the enablement 
of the pupil to speak and write correctly and to apply 
these talents for the furtherance of God's Kingdom. 

Music, as taught in the Christian School, cultivates a real 
appreciation for true beauty and leads to the development 
of those divine gifts which redound to Cod's praise. As 
Johann Sebastian Bach puts it, "Where the end of music 
is not God's glory, there can be no true music, but only an 
infernal, devilish hubbub." 

Finally, gymnastics has also its place in the Christian 
School, for the training of manhood and womanhood in 
Christ. its purpose is to assist the pupil to maintain his 
physical body-the temple of the Holy Spirit- under proper 
care ( Mens sana. in corpore sano ), in order that Cod may 
be glorified in and thru it, as he answers the prayer: 

"Take my life, and let it be 
Consecrated, Lord, to Thee; 
Take my hands, and let them move 
At the impulse of Thy love. 

Take my feet, and let them be 
Swift and beautiful for Thee; 
Take my voice, and lct me sing, 
Always, only, for my King." 

THE PLACE Of THE BIBLE IN THE CHRISTIAN SCHOOL 

Our question now is: What place does the Bible have in 
the Christian School? The answer is that the Bible is the 
solid foundation upon which all the other subjects are built. 
But should the Bible be also a course by itself in the curric
ulum of the Christian School? Or should we take for grant
ed that the parents are faithful in teaching it to their chil
dren at home? An affirmative answer for the latter does 
not exclude an equally positive reply to the former. E ven 
though some parents do not neglect their duty to in-
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s:::ruct their driki.-rn at ho=:lle~ 1:e Christ:ian School must al· 
\"-:!~"'S mpp!e:nent their efforts. 

It is sad indeed that a large number of Christian fam· 
Uies today take IlO time to perfonn their part of this task. 

The Scripture plainly admonishes parents to be diligent 
in their efforts to inculcate in their children the eternal 
truths of God . Deuteronomy 6:6, 7 is very clear in this re
gard: "And these words, which I command thee this day, 
shall be in thine heart: and thou shalt teach them diligently 
unto thy children, and shalt talk of them when thou sittest 
in thine house, and when thou walkest by the way, and 
when thou liest down, and when thou risest up." Despite 
the fact that everybody is in a hurry today, including Chris
tian parents, it is imperative that this divine requirement 
be fulfilled. The Christian School can contribute towards 
that fulfillment. 

In olden days H ebrew children began very early their 
studies of the divine oracles. At the age of ten, the Jewish 
boys knew the whole Pentateuch by heart. Then they pro
ceeded to study the Psalms and the Synagogue Prayers. 
All this, however, was a result of their deep reverence for 
the Word of God and their unconditional obedience to his 
commands. Where is that respect for the Bible today? 

Those, however, who still accept the Bible as Cod's 
infallible Word and the only standard for faith and conduct 
should unremittingly direct their best efforts to restore the 
Holy Scripture to the place of honor and authority which it 
must occupy in the affairs of mankind. The words of Daniel 
Webster fit very appropriately in this context: "If truth be 
not diffused error will be." These prophetic words have 
found a partial fulfilment nowadays but it is still possible 
to witness a revival of interest and love for the eternal 
Word of God to dispel the darkness of this age. The Chris
tian School plays a very decisive role in this direction, as 
experience has already shown. 

From its very beginning, the Bible outlines God's won
derful way of salvation which cuhninates at Calvary fo1. 
lowed by the gloriOUS resurrection of the triumphant Lord, 
and his ascension to the presence of the Father where he in
tercedes for his own. This is the greatest truth ever told 
and no pupil should be allowed to miss its true meaning 
for his own life and daily experience. The student is to be 
led to the realization that in all things Christ must have the 
preeminence. (Colossians 1:18c). 

This naturally leads us to the doctrine of the Lordship 
of Christ which the Christian School should always accen
tuate in its program. Professor Jan Waterink draws to our 
attention the fact that "whether or not a person is Christian 
will depend on whether or not he acknowledges Christ as 
King of his life." Teachers should not hesitate to delineate 
for the pupils God's way of salvation. Once tIlis essential 
goal is attained, instructors should proceed to bring the 
students to a fun realization of what it means that Christ 
is Lord indeed: Lord of their lives and Lord over the most 
trivial details of man's activities. As Abraham Kuyper 
expresses it, '"There is not an inch in the whole area of 
human existence of which Christ, the Sovereign of all, does 
not cry, 'It is mine'." I t is absolutely necessary for this 
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knowledge to be imparted at an early age in order that 
as the youngster grows he may verify more and more that 
he is not his own btlt was bought with a price, the precious 
blood of Jesus Christ, our Redeemer. Therefore, he is not 
self-governing, but his sufficiency is of God ( II Corinthians 
3:5). H e depends entirely on the commands of his Lord 
which he must obey, for his own advantage and for the 
glory of God Almighty. 

THE REAL MOTIVE FOR CHRISTIAN INSTRUCTION 
It is important that we comprehend what should con

stitute the primary basis, or the real motif, for the Christian 
School. Here Calvinism becomes more distinct from other 
systems with regard to the matter of Christian schools. 
Our reference is to the Covenant of Grace which God has 
established with man. Because of their covenantal relation· 
ship parents must dispense a Christian education to their 
children in every aspect, in order that they may be true and 
loyal to their vows before God. 

The word "covenant" means an arrangement which, in 
this case, is made by God only. The part which a person 
exercises in relation to it is to reject or accept it by faith 
even though this faith is not of ourselves but a gift of Cod 
(Ephesians 2:8). 

At the very inception of the history of mankind God 
made a covenant with Adam. This covenant is commonly 
designated as the "Covenant of Works" since man was 
under obligation to perform certain works of obedience 
with a purpose to obtain the promises of God. The pri
mary promise, of course, was that of eternal life (Gen
esis 2:17 ). Man failed to keep that covenant (Romans 5:12) 
but God in his mercy and lovingkindness purposed to make 
another covenant with man. Such is the Covenant of Grace. 
Genesis 3:15 gives God's first indication of the establishment 
of this new covenant. In Genesis 12:1-3 and 17:1·14 we 
learn about the crystallization of that Covenant, its for
mal establishment. In 17:7 we read: "And I will establish 
my covenant between me and thee and thy seed after thee 
in their generations for an everlasting covenant, to be a 
God unto thee, and to thy seed after thee." Then, in the 
remaining verses God gives to Abraham the sign of this 
covenant-circumcision. 

As we carefully examine God's covenant with Abraham 
we notice the prominence which is given to faith, and this 
concerns not only Abraham but all his descendants. This 
faith was absolutely essential because "the blessings that 
God promised would come through the seed of Abraham 
were not essentially material blessings but the blessings of 
eternal salvation through the Lord Jesus Christ" (cf. Gala
tians 3: 14,16). 

Later on there were additions to this covenant but no
where are we told in the Scriptw'es that it was revoked. 

We must notice now that in the case of Abraham he 
first believed God and only after that did he receive the 
sign of circumcision. This sign, as we know, was also reo 
ceived by all the males within his gates. ( See Romans 
4: 11; cf. Genesis 17:10-14.) As we turn to the New Testa
ment we contemplate the same picture. The only change 
is with reference to the sign: the Philippian jailer believed 
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i: Ch.-:st as .~braham did and en was baptized, he and 
his house ( .\cts 16:31 ). The eunuch of Acts 8:36, 37 also 
belie\·ed and was baptized. There is an inextricable rela
tionship behveen circumcision in the Old Testament and 
baptism in the New Testament. Colossians 2:11-13 gives 
evidence to that effect and in Philippians 3:3 Paul declares: 
"For we are the circumcision, which worship Cod in the 
spirit, and rejoice in Christ Jesus, and have no confidence 
in the flesh." That means that as true children of our 
father Abraham we are saved by faith, as he was; circum
cision was just an outward sign of that inward faith in 
Christ. 

Children, therefore, must not be excluded from the 
New Testament aspect of the Covenant of Grace, as they 
were not from the Old. Even in the Covenant of Works 
children were included; otherwise they would not have 
Adam's sin imputed to them. 

This means, then, that children of believing parents 
must also be baptized. That does not imply they will 
automatically be saved but their baptism is a sign and a 
seal that they a1so have a part in Cod's Covenant of Grace. 

As long as we are obedient to Cod's requirements, there 

must be no fear regarding the fulfilment of his promises. 
However, as someone has aptly observed, "K"o Christian has 
a right to personalize the promises and privileges of the 
Gospel without personalizing the obligations and respon
sibilities, too." No parent may expect God's blessings to be 
bestowed upon his children, if he is not willing to pay the 
price of fu1filling each divine requiremeut, faithfully, in 
the training of his children. The Word of Cod is quite 
explicit in its command: "'Train up a child in the way he 
should go; and even when he is old he will not depart 
from it" ( Proverbs 22:6). 

I remember hearing about a little girl who at an evan
gelistic meeting was asked if she wou1d not come to Christ. 
That question sounded very strange to her for she replied 
with wonder: "'\Vhy? I have Dever gone away from him 
yeti" Here is a good instance of one who was truly brought 
up in the nurture and admonition of the Lord; one who 
knew Jesus Christ from an early age; one whose parents 
had used all the necessary means of Christian education 
commanded by God. Doubtless the Christian School was 
one of those important means so employed. Cod will al
ways bless its use richly if it is used in faith . 

The Intolerance of Neutrality 


by HARRY ANTONI DES 

THE NATIONAL Board of the Christum Labour Asso
ciation of Canada welcomes the opportunity to use the 

pages of this publication to acquaint its readers with some 
of the recent developments in our organization. We believe 
that it is a matter of the utmost importance that we face 
the question of the task and place of the Christian in an 
increasingly man-centered society. 

The C.L.A.C. was established with the conviction that 
we must work in God's creation as his servants, in humble 
submission to his Word. It takes part in the concrete affairs 
of labour and industry and establishes local organizations 
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which function as active trade unions wherever workers 
desire to be organized in a Christian organization. 

The C.L.A.C. has a short but eventfu1 history. Espe
cially since our full·time agent began his work, we have 
noticed much progress in the numerical growth of our 
organization. the work of publicizing its aims, and, fore
most, the growth of a spirit of unity and dedication among 
us. These are indeed heartening signs for which we arc 
grateful, but we are well aware of the fact that we still 
face many challenges and duties. We live in serious times, 
but they are also times of gloriOUS opportunities in God's 
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\iI;, t; and work is worth doinS for rum who is the Creator 
and Redeemer of life. 

In this article we wish to present our reaction to the 
Ontario Labour Relations Board's last decision to refuse 
our request for certification. In 1954 and in 1958 the 
C.L.A.C. was refused certification on the grounds that its 
Christian character served to impose restrictions on eligibil · 
ity for membership and was therefore discriminatory. In 
the fall of 1960, the C.L.A.C., after making some changes 
in its constitution and by-laws, again applied for certifica
tion on behalf of an affiliated trade local. After wailing 
more than a year, we received another negative reply. This 
reply is a lengthy document in which the Board reviews the 
past decisions and gives its reasons for again deciding in 
the negative. The lengLh and contents of this document 
warrant careful study and reflection on our part, for ther 
clearly demonstrate the importance of the issues at stake. 

The first part of the Board's decision consists of a re
hearsal of the two earlier applications and their consequent 
dismissals. The Board makes much of the fact that on those 
occasions conllicting testimony was given by the C.L.A.C. 
spokesmen. At the time of the first hearing it was asked 
whether a Mohammedan would be accepted as a member 
of the C.L.A.C. The answer was in the negative. During 
the second hearing, in 1957, the same question was asked, 
and then the reply was that anyone would be accepted as 
member. The C.L.A.C. also introduced evidence at that 
time in the form of a resolution of the National Executive 
Committee that the C.L.A.C. did not require prospective 
members to profess adherence to a religiOUS doctrine as a 
condition of membership. However, the Board stated in its 
negative decision that the con£l.ict between the two state
ments "raised in their minds grave doubts as to which state
ment represented the true view of the Christian L..'\bour 
Association of Canada .... 

We cannot help but wonder whether the Board was not 
a bit prejudiced in refUSing to accept the last statement. 
We wish to emphasize to the readers that the policy of the 
C.L.A.C. is indeed, as stated in the constitution and by
laws, that every applicant for membership is welcome to 
join our organization. It should be understood that the 
C.L.A.C., like every other organization, asks each member 
to pledge to uphold the constitution and by-laws and to 
faithfully fulfill the membership obligations. We leave the 
decision of joining or not joining to the individual worker. 

The third application for certification took place in 
1960. Before this appli cation was submitted the C.L.A.C. 
had undergone a complete reorganization and had intro
duced several changes into its constitution and by-laws. The 
explicit statement: "No applicant for membership shall be 
refused by reason of colour, creed, race, or national origin" 
was incorporated in article 6 of the constitution. During: 
the hearings, the GL.A.C. explained in detail the changes 
that had taken place within the organization, and that the 
reference to the Biblical principles did not involve an ec
clesiastical or theological creed or dogma. The C.L.A.C. 
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TRA DE UNIONS AND NEUTRALITY 
In describing the essential characteristic of a trade 

union, the Labour Relations Board points out that "the col
lective bargaining of relations between employers and em
ployees" is the essential mark of a union. In this connection 
the Board emphasizes the fact that since trade unions have 
exclusive bargaining rights it is evident that unions must be 
non-discriminating in their membership requirements. The 
opportunity of membership must be made "equally avail
able to all employees in the unit upon compliance with 
such rules as may be reasonably appropriate to the stability 
and usefulness of the organization's function as a collective 
bargaining agent." 

It is evident from the general tenor of the entire docu
ment that the Board is committed to a particular view of a 
trade union. According to that view a trade union's activity 
is strictly limited to the regulation of the technical, factual 
details, such as wages and other working conditions, with 
which every reasonable person must be in agreement. It is 
the famous concept of neutrality that plays a dominant role 
in this viewpoint. It is thought that on the basis of this 
religious neutrality all men can equally participate in the 
affairs of a union. 

As Christians we can never agree to such a concept of 
neutrality, for it means in effect that the authority of God 
and his laws are declared invalid for the practical affairs 
of labour unions. The Bible teaches that men roust be 
subservient in all things to him who is the Lord of life, and 
that in the way of obedience to him we roay expect the 
necessities of life. We are convinced that the denial of this 
truth is responsible for so much disruption and disintegra
tion in our society. By systematically denying the authority 
of Cod over human conduct and replacing this authority 
with a completely human authority ( the majority ) man has 
tried to tum things upside down. 

AN URGENT APPEAL FOR HONESTY 
We would now like to consider another aspect of this 

problem of the role of basic beliefs in the affairs of the 
labour unions. Everyone who is not content with superficial 
arguments will inevitably come to the conclusion that men 
are never merely busy with neutral facts and technical 
details. They are always in the process of selecting and 
interpreting facts, and this is not the least the case when 
they are dealing with the problems of righteousness and 
justice in human relations. with the problem of the organ
ization of our society. Man's objectives and standards are 
always determined by a set of beliefs about himself and 
the world, by some fundamental view of the whole. 

It is not difficult to find ample proof that also the pres
ent-day labour unions have certain views and beli.efs which 
playa predominant role in their affairs. They definitely 
have a philosophy of their own and they always act in 
accordanco with such a fundamental philosophy. The fact 
that a large segment of the Canadian labour unions has 
identified itself with the aims of socialism and openly 
merged with the socialistic New Democratic Party is in
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disputable proof of the pres€:lce of a basic political, ph.U. 
osopbical outlook and starting point. It should not be too 
difficult to perceive that the far·reaching principles and 
aims of socialism involve a definite way of looking at life 
and the world. The merger of the New Democratic Party 
and thc Canadian Labour Congress should make it abun· 
dantly evident - if such evidence were still needed - that 
joining a union involves more than merely financial matters. 

Since there arc such far·reaching and basic issues at 
stake, there should be the possibility of disagreement with· 
out anyone's being branded as a narrow.minded individual 
or being treated as an outcast. We for our part refuse to 
accept the man-centered ideas of the modern unions and 
refuse to support their sociaJistic, humanistic faith and ob· 
jectives. To be sure, we do not dispute the right of existence 
of socialistic labour unions and parties, but we resent the 
efforts of those bodies to gain their ends by dictatorial 
me.'lsures, for example, compulsory union membcrship. 
What makes it all the more distasteful to us is their claim 
of neutrality. We would appeal to all union men to be 
honest and to admit that fundamental beliefs and ideas 
playa role in their organizations - as well as in the C.L.A.C. 
- and, consequenlly, to respect the objections of those who 
honestly disagree. We consider it evidence of an intolerant 
attitude when unions claim impartiality and neutrality for 
themselves, and put the stamp of sectarianism on the Chris· 
tian organization. 

We present these views about this important issue be· 
cause we believe that the Labour Board did not manage to 
extricate itseU from the pitfalls of faith in a non--existent 
neutrality. It was not guided by an impartial view of the 
unions and did not present valid arguments in considering 
the request for certification of the C.L.A.C. local. 

A FAULTY COMPARISON 
It is of interest to note the one· sided criterion the Board 

employs in its rejection of the C.L.A.C:s request for certif· 
ication. In the first place, the Board refuses to accept OUl" 

denial of discrimination at face value. In the face of tlle 
lack of any evidence that people have been refused memo 
bership in the C.L.A.C., the Board leaves itself open to the 
suspicion that it was guided by a certain amount of prej· 
udice against the C.L.A.C. 

Secondly, the Board argues that there are really two 
ways by which discrimination takes place. The one is the 
obvious way by which membership is refused to certain 
people. The second and more subtle way is realIy the one 
with which the Board concerns itself. According to the 
Board, this type of discrimination takes place when an or· 
ganization refers to God, the Bible, the Creator, divinely 
given laws, the custom of Scripture reading and prayer at 
its meetings. For there may be workers who, on account 
of their particular beliefs, would have objections to joining 
such an organization. We shall now make a few pertinent 
remarks about this definition of discrimination. 

We do not deny that there may be some who object to 
joining an organization like the C.L.A.C. on the basis of 
their disagreement with its principles and aims. However, 
we are of the opinion that such people should not be forced 
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to join the C.L_-\ .C., and that their position is no different 
from those who object to joining a so·caUed neutral union. 
The Board briefly considers this last possibility, but then 
hastens to say: 

"It would not appear, however, that such persons 
would be in any different position than persons who, 
because of their faith , object to receiving blood trans· 
fusions or joining the armed services." 

This statement is a typical example of the shallow reas· 
oning throughout. For what does the Board prove by mak· 
ing this comparison? Nothing else than that these groups 
are merely lumped together to prove that they all belong to 
a minority group. But what does that prove? Does the 
Board intend to say that because all these groups belong 
to a minority their views and rights and freedoms need not 
be considered? This would indeed be a cynical attitude, 
but we cannot help draWing that conclusion, especially 
since the Board does not even attempt to show the essen
tial likeness of these groups. If it is the intention of the 
Board to imply that objections to receiving blood transfu· 
siolls and joining the anned selVices are invalid, it would 
appear to us tllat the Board is exceeding its jurisdiction. By 
merely classifying those who have objections to joining 
certain labour unions with the other two groups, the Board 
shows that it was rather desperate in its search for reasons 
to disquaUfy the C.L.A.C., and that it used some arguments 
\vithout realizing their full implications. (The fact that 
we do not agree with the two groups mentioned by the 
Board is inCidental to our arguments here; we merely wish 
to emphasize that indifferently brushing aside the rights of 
minorities is inconsistent with our constitutional rights.) 

TWO MEASURES 
The Board writes in defense of the monopolistic and 

secular unions: 
"If on account of certain precepts of thcir creed they 
( conscientious objectors) were dissuaded or excluded 
from joining a 'neutral trade union,' the rules of 
membership or practices of which did not purport 
and were not designated or calculated to select them 
for unequal treatment on the basis of their creed, it 
is difficult to conceive how such a 'neutral union' 
could be considered guilty of discrimination." 

However, it is apparent that such a statement is made on 
the basis of a subjective interpretation of the unions' ill~ 

tentions. For it might well be that others have weighty ob
jections against membership in such unions. Those who do 
not agree with the basis and aims of Christian organization 
should not be forced to join by means of compulsory mem· 
bership. Similarly, workers who object to the principles and 
methods of a "'neutral" labour organization should be able 
to refrain from joining or financially supporting such or· 
ganizatioDs. 

If the Board wishes to define as discrimination the in· 
ability of some to join a Christian organization, it should 
also call the inability of others to join a "'neutral" organiza· 
tion by the same name. We do not think that this definition 
of discrimination is correct, but we feel that the Board 
should be consistent in its use of this term. While explaining 
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the meanhlg of discri.mination. the Board uses a method 
which indicates that it is one-sided in its opinion. At one 
time the Board takes to defending the position of those who 
might disagree with the C.L.A.G. However, when the 
Board discusses "neutral" labour unions, it takes upon itself 
to defend these organizations against possible objectors. 
This shift of position betrays the Board's lack of impartiality 
so necessary for making fair decisions. 

A FA LSE EQUALITY 

Let us now take a close look at the Board's description 
of discrimination with respect to equality. The exclusive 
bargaining position of a trade union necessitates the need 
for equality in the opinion of the Board. However, all men 
are not equal in the sense that they hold similar views about 
social or political problems - or, more specifically, in the 
sense that they would all wish to join the same type of 
labour union. To bring about a kind of equality by means 
of compulsory unionism is proof of the in8uence of total
itarian thought. The C.L.A.C. realizes that this compulsion 
should not be applied to members of any labour union 
be it Christian or un-Christian. 

It must seem strange to those who think tluougb slogans 
and shallow argument that a Christian organization, which 
consistently advocates voluntary unionism, is found guilty 
of discrimination, whereas the un-Christian unions which 
attempt to destroy the freedom of association by com
pulsory legislation, intimidation, and coercion, are declared 
innocent in this case. 

This sort of upside down reasoning must seem partic
ularly ironical to thosc who have personally suffered the 
loss of their jobs as a result of the dictatorial methods of 
some unions. 

NEEDED: REAL EQUALITY 
It is oue conviction that the only way out of this un· 

healthy situation lies in a return to a real freedom of or
ganization; abolition of compulsory unionism in all its 
manifestations and the introduction of true industrial 
equality. By this equality we have in mind a more rep
resentative organization of the workers so that unions with 
different fundamental beliefs, such as Christian and un
Christian, are allowed to operate a longside of each other. 
In this way we will be able to talk about democracy and 
equality and give some realistic contents to these words. 
The Board makes a Significant statement with which we 
can heartily agree: 

"The freedom which people claim for themselves to 
believe in any religion or no religion, or to belong 
to any faith or to none, makes it impossible in our 
democratic and multi-religious SOciety for one faith 
to obtain a monopoly on this freedom." 

All we ask from the Board is that it apply this statement 
to Cluistian and un-Chr istian organizations alike. We are 
aware that this concept of organizational democracy is a 
novel idea and will continue to receive much criticism, but 
those who are so ready to criticize should be aware that 
the presen t monopolistic position of thc powerful unions is 
responsible for the smothering of a truly Christian tosti-

TORC H and TRUMPET, September, 1962 

mony in this important area of society. Furthermore, it is 
a threat to the rights and freedoms of the workers. 

TOLERANCE VS. INTOLERANCE 
It appears to be a popular view which holds that Chris· 

tian organizations are born out of a religious bigotry and an 
unwillingness to cooperate. However, looking at the real
ities of life we make some startling discoveries. The c.L. 
A.C., which is a Christian organization, pleads for more 
tolerance in the form of a more democratic set-up. If we 
contrast this plea for tolerance with the intolerance of 
monopolistic unions and the Board, which seeks to dis
qualify Christian organizations, we might well ask: Who is 
really guilty of intolerance? 

We will use a second instance to refute the accusation 
of intolerance. The C.L.A.C. has time and again made i t 

clear that compulsory unionism cannot be justi6ed. In 
other words, it advocates the toleration of disagreement 
and disapproves of compulsOJ·Y unionism. Again , contrast 
this with the bitterness and force with which the labour 
unions deny the rights of dissen ters and do not even hesitate 
to deprive workers, whose convictions do not allow them to 
join un-Christian unions, of their very livelihood. Again 
we might ask: Who is reaDy intolerant now? 

LET US GO ONI 
We have attempted to give the readers an explanation 

of our views regarding the Board's decision. We believe 
that the Board has not made this deciSion on the basis of 
impartial justice, but on the basis of a hwnanistic faith in 
the validity of a mythical neutrality. This one-sided out· 
look has forced the Board to seek refuge in many subtle 
inconsistencies. 

We might mention in passing that it seems to be some· 
what strange that in a country which states in its constitu
tional document, the Bill of Rights, that we recognize the 
supremacy of Cod, an organization which merely seeks to 
give some meaning to such statement in its practical affairs 
is considered out of place. 

We do not doubt that tlle subject discussed in this 
article has to do with one of the fundamental problems of 
our time. It has to do with the freedom and opportunity 
to think and to act according to the demands of Cod's 
Word. Therefore, it is directly related to freedom of reli
gion. It will not be of much avail if we guaran tee freedom 
of religion by way of a constitution or Bill of Rights if a 
certain group or governmental body can dictate to us what 
we should believe, and in how far we may seek to apply 
oue beliefs. It is of paramount importance that we begin 
to realize the immense issue at stake. A nation which docs 
not counteract the unwholesome iuBuence of un-Christian 
and totalitarian thought is undennining its very existence. 

It is our conviction that we may not give up our struggle 
for existence, but, on the contrary, carryon to have justice 
prevail. We must do that by publicizing our legitimate aims 
and by means of seeking redress in the courts. Let US take 
fresh courage then and continue in faith , knowing that aD 
power in heaven and upon earth belongs to Him who shall 
aid and strengthen us in a struggle which will also be to 
the benefit of our entire nation. 

twenty-three 
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Communism and Christi.n Faith 
by LESTER DE KOSlER 

Eerdman$. 150 pagel'. $3.50. 

Communism, Its Faith and Fallacies 
by JAMES D. SALES 
Saker. 211 page... $3.95. 

Speaking of De Koster', book first, there 
is one word to describe it; Brilliant. Both as 
to form and content, this is as readable a 
volume on communism as anyone will ever 
come by. As to fonn, De Koster has a com· 
mand of language and a vigorous style that 
is the envy of this reviewer. Every sentence 
exudes conviction, enthusiasm, and power. 
Not a sentence is superfluous; not a word is 
misplaced. 

What makes this book so compelling? 
That is relatively simple. De Koster ex:· 
plodes the popular fallacy, so prevalent in 
religious circles, that it makes no diHerence 
what one believCli, just so he lives right. 
In other words, the separation between doc
trine and life. The conduct of the com
munist Is based upon doctrine, upon his 
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creeds. Communism rests upon principles, 
upon a doctrine, a philosophy. And if i t is 
to be cHectively combated it must be done 
on principles. Especially two chapters, the 
one on Dialectical Materialism and the other 
on Christian Anti-Communism, make this 
abundantly clear. All the ballyhoo of public 
rallies, the denunciations of demagogues, 
but also the do-gooders of humanism, or 
the give--away programs or the Peace Corps 
of the U.s. will be unavailing in this titanic 
struggle of spiritual fOIceS. The author said 
it well. 

Of comse De Koster will be the first to 
admit that thu is not the last word on the 
subject. We like to pose two questions. 

( 1) 	Calling communism a religion, docs 
not this pose for US .Americans a 
honible dilemma? For instance, 
"Understand communism, then, as a 
religion; or miss the secret of its 
power." Believing in freedom of 
religion as we do, if no man is to 
be denied public office on account 
of race, color, or creed, or national 
origin, can we then deny to the 
communist the right to public office? 

(2) 	Would not this excellent work have 
been even better if the author in his 
own convincing way had demon· 
sb'ated that the materialism of the 
weHare state is fundamentally not 
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diHcrent from the dialectical mate-
rialism of Karl Marx? Tme, that is 
touched upon in his chapter on 
Christian Anti-Communism, but the 
subject is worthy of further explora
tion. Dut perhaps De Koster has an
other book in his system on this 
phase of the struggle. May we look 
forward to its appearance? 

Anyway, this volume must be read. It is 
entertaining, instructive, ana convincing. 

The book of Bales also is worthy of care
ful perusal The author is well qualified to 
speak. His travels have taken him to those 
parts of the world where he has seen com
munism in action. As is expected of a pro-
fessor in Bible, he lets the Bible speak. 
Bales also argues on the basis of principles. 
Though the material is substantially the 
same as in the volume reviewed above, the 
treabnent is somewhat different. His style 
is not ponderous and the layman without a 
fonnal education will find this easier to 
read than De Koster's. One outstanding 
virtue of the book is that the author's con
tentions are well documented. Voluminous 
footnotes and references are found on 
practically every page. 

Both volumes are recommended without 
any restrictiOns. The mechanics of both are 
a credit to the publishers. 

C. HUISSEN 
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