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COMMENTS ON THIS ISSUE
This March issue oilers a greater variety of materia! than any
previous number of TOIlCH AND TIIUMPET - twenty-nve articles in all,
short or long, exclusive of an important book review. The only new
contributors to this issue are Rev. Jacob P. Boonstra, pastor of the
Twelfth Street Christian Reformt-'<l Church of Grand Rapids; Rev.
Hubert De Wolf, pastor of the Byron Center, Michigan, Christian
Reformed Church; and Rev. John J. Eyker, minister of the First
Christian Refonned Church of Rock Valley, Iowa, who has very
definite convictions on what is involved in the continued expansion
of federal welfare programs. The article by Dr. Palmer of West
minster Theological Seminary on Separatkm of Family (lnd State
sounds a different note, as far as federal support for our Christian
'Sehools is concerned. nus is an issue on whieh there is room for
.R difference of opinion among supporters of thcse schools.

WE HAVE A NEW ADDRESS
After March 15, 1962, the address of TORcn ANI) TUu}'IPET will
no longer be 63 Jefferson Avenue, S. Eo, Grand Rapids, Michigan, but
REFORMED FELLOWSHIP INC.

Breton Village, Breton at Burton, S. E.
GRAND RAPIDS 6, MICHIGAN

TO OLD AND NEW SUBSCRIBERS

U your address has changed, please notify us to that effect im
mediately. \""hen you send us your new address please mention the
old address as well. We aTe charged ten cents by the postoffice for
every copy of our paper whieh is retumed to us with notification of
a changed address, and usually this copy is not fit to be sent out
again. So please!
BUSINESS MANACER

"The only ,heowgy ,hal Ihe B<bu. """"'" '" ,he Rsformed taUh." - DR. JAMBS I. PAClO!R
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Pointed Paragraphs:
" • .•• BUT I DON'T THINK HE WILL COME'"

"We called Rev............ but I don't think he will come."
How often we hear that statement by members of a calling
church. The writer of these lines has heard it dozens of
times. Often it is put in the plural- "We don't think he
will come," That makes it even worse. Possibly we have a
cIuo here as to why some pastorless churches must wait
so long before they receive an acceptance of a call.
What is it that makes church members talk that way?
Does it indicate a "congregational inferiority complex'"?
Does "he won't come" mean that the calling church fears
it is Dot large enough to attract the man? Is the man "too
big for the church? Or is it a salary factor? Or a location
factor?
"We called Rev............. but we don't think he will come,"
Then why did you call him? Consider for a moment the
procedure for calling a pastor. It begins in the consistory
room where the officebearers of the church, after prayer
and deliberation, decide on a duo or a trio. The names are
announced to the congregation with the request that the
forthcoming congregational meeting be made a matter of
prayer. Then, on the night when the members assemble,
prayer again is offered for Divine guidance. The balloting
is completed, the man is chosen, the name is announced the
follo\ving Sunday, and letters are written assuring the min~
ister that he will be remembered in prayer and that it is
the earnest desire of the calling congregation that the Lord
"will incline his servant to accept the caD." But out on the
street, over the coffee cups, and in telephone conversations,
the old familiar words are heard, -We don't think he will
come."
Of course, the Lord may still send him. But on the other
hand, why should we be surprised that the Lord so fre
quently disinclines his servants to accept such a call, when
it is extended by faithless people who shrug their shoulders
and say, "We don't think he will come"?
L .G.
CHRISTIAN PROGRESSIVISM
Words are like military objectives: both sides in today's
discussions try to capture them for their "cause,"

Some words are now regarded as of no value whatso~
ever, and Barry Goldwater will very likely live to discover
that his su(x:essful campaign to hold the term conservotive
TORCH .nd TRUMPET, M.rch, 1962

will end only in disappointment. There just isn't much of a
market for such words today!
Progressive - now there is a word of a different color,
and of much greater appeal todayl And who can blame
modern man in the day of atom'splitting and space rught
for wanting to be progressive, for wanting to be known as
one who wishes to go ahead?
Words also have re1atives, and a blood-brother of the
word conservative is orthodox. This brother usually carries
a nickname nowadays, and it isn't a very Hattering one at
that. He is almost always called "dead orthodox"!
No one is in better position to claim title to the word
progressive than the Christian\ In fact, only the Christian
believer can really know what progress is at all. With the
Preacher he can write "vanity" over all the so-called prog~
ress of unbelieving science and philosophy, and by his con·
fession and walk he must do so, tool
For progress is determined by the goal toward which
one is going, not by the amount of commotion one engend
ers or by the effectiveness of one's destructive criticism of
the past. And all our energies must be directed toward the
goal implied in John 3:16, "For God so loved the world .. ."~
which means that our business activities, our political shiv·
fogs, our interest in philosophy and wisdom, our ambition
for better position and greater accomplishment, our passion
for beauty in art and music, in fact all our living must con·
tribute to the glory of Him who is KING, and who is
Savior of the WORLD!
TIlls represents a program sufficiently lofty for anyone
to strive for - and it is Christian Progressioism!

J.H.P.
OUR

OVER~PROTECTED

CHILDREN

The mother of Amelia Earhart received a letter from her
daughter soon after that young pioneer airwoman took off
on the adventurous Hight from which she never returned ..
The letter contained these startling words: ''Even though I
have lost, the adventure was WOrtJl while. Our family tends
to be too secure.'"
Without commenting on this particular case, the fact is.
that families which tend to be too secure are not uncommon
among us, A host of competent psychologists will corrobo
rate the statement that the saddest casualties of such homes
are over-protected children who are utterly unprepared to·
face the real rigors of life. We do great harm to our chil

dIen when we clip the wings of their initiative and throttle
their natural desires for personal enterprise and achieve
ment. Just as we can give them too much liberty to the
point that our unconcern encourages excessses on their
part, so it is also possible to shelter them so much that
they never develop self-reliance. Parents need much wis
dom here. Christian parents know where that wisdom is
availablel
L. G.
NUMBER ONE REASON FOR DJVORCE

Recently Ann Landers, a nationally known counselor,
stated that sex was the number one reason for divorce in
America. As much as we may be shocked by this judgment,
we may accept her word for it that such are the statistics.
For as we all know from personal observation, it is be
coming more and more difFicult to escape the open display
of sex. American products are sold by sex appeal; at least
it would seem so, when we observe how it is used in print
and on television. TV programming seems to demand a
voluptuous woman with a husky voice in order to get a
higher rating on the listening polls.
The development of wholesome attitudes toward sex in
marriage is difficult in the light of the competition of TV.
It seems that "affairs" are expected by American society.
One gets the impression from certain TV stories that no
marriage is normal without at least one such e;x-perience.
Have the marriages of our Church people been in8u
enced by this lewdness? "While our percentage of sex vio
lations is lower than the national average, and our divorce
rate is also lower, this does not mean that we have escaped
this sin. For judging by the time needed for marital coun
seling where sex is a factor, I am sure that our ministers
will agree that sex commercialization has taken its effect
also among our people.
Scripture teaches us that Cod saw it was not good for
man to be alone; therefore he took woman from roan to be a
helpmeet, and the two became one flesh. One flesh - not
to satisfy selfish, lustful desires, but one flesh united in the
Lord. The husband, expressing his sincere love for his wife,
and the wife, reverencing her husband, will then find their
union blessed. If hushands and wives would remember
that thcir marriages are symbolic of the glorious relation
ship which exists between Christ and his Church, we would
regain a purer and more wholesome attitude toward mar
riage and the important part sex plays in it.

J.P.B.
IS PSALM 1:1 APPLICABLE?

In this age of tolerance and compromise, church-merg
ers and unions, ecumenical organizations and movements,
we shall have to become increasingly sensitive to the limit
ations imposed upon us by the Scriptures if we are to pre
serve the doctrinal purity of the church. It is regrettable
that even in Refonned circles people are made to feel that
they should apologize for their concern for doctrinal purity
in the church. This too, it seems, has become outmoded.
Dut history proves that the question of purity of doctrine in
the church is actually a question of the very life and exist
e nce of tho church. We can forfeit thc fanner only at the

cast of the latter. It is this fact that brings into focus the
question concerning the relevancy of Ps. 1:1 with respect to
participation in ecumenical organizations.
Psalm 1:1 pictures a progression in the way of sin thateul
minates in a sitting "'in the seat of the scornful'- Now we
submit that these scorners are to be found in many places in
the world. One finds them in taverns, pool-halls, on park
benches and in every place where worldly people gather
and profanely mock with aU that is holy. Blessed is the
man who refuses to sit in the seat of these scorners. But
is there anywhere a scorner quite like the man who uses
biblical terminology but repudiates the divinely revealed
truths which the Bible teaches? And is it not true that the
modernist does this knowingly, wilfully, deliberately and in
protest against all that belongs to what he calls "pre-scien
tiflc faith"? Some association with scoffers and scorners may
be neccssary when they are ignorant and there is a reason
able basis to hope that they may be brought to repentance.
But sitting with the intellectual, well-infonned, and case
hardened deniers of the fundamental truths of Scripture,
by which alone the church is preserved in her true char
acter, can hardly be defended by such an appeal. The
church gives a much more positive testimony by refusing
to participate in an organization that makes room for such
scorners. It doesn't actually make any difference that such
scorners are in the minority. The only thing that matters
is the question of who is sitting with whom. As long as
the scorners sit there, both as individuals and as repre
sentatives of their respective churches, it is a place to be
avoided, for the cause of Cod and the church.
II. D. W.
FOR MINISTERS ONLY

The following story was related to the writer some twen
ty-Bve years ago. Undoubtedly, others among our reader$:
have hC"'dCd it. But even so, it bears repeating.
The pastor of a certain congregation had departed from
the evangelical faith, and, as a result, his congregation was
beginning to suffer from his ministry. One Sunday morning
the pastor found on the puJpit a little note in pencil, which
read: "Sir, we would see Jesus". In the weeks succeeding,
the pastor found himself unable to dismiss the note from
his memory. Finally, it sent him to his knees in penitence.
A new note was now heard in his messages. His sennons
became Dible-centcred, and each Lord's Day his people
went home with a clear exposition of Scriptural texts. He
preached with new power. One Sunday morning there lay
on the pulpit a penciled note in the same handWriting as
the previous one. It read : "'Then were the disciples glad
when they saw the Lord."
"Over-simpliBcation!" some may say. Perhaps so. But
who will deny that it has a good point, a very good pointl

L.G.
BROKEN CISTERNS

Many contemporary philosophers have decided to rele
gate the language of theology to the area of the strictly
emotional, if not actually to the limbo of nonsense. For
these philosophers, statements which cannot be proved by
the experimental methods of science cannot be said to have
TORCH nd TRUMPET, March, 1962

a :n;.:,h ~L T1:rus. theoJo-::;ca} st:i;:rments \'\-hich ha\'e

hem me:...:iln;fu1 to traditional Ch ristianity are no longer
meani.n
to the modem secular mind which uses the
measure of its own scientism as its rule. Theological prop

ositions are therefore pseudopropositions. Or to use the
fhrure of the caption, for many contemporary philosophers,
the old theological terms arc broken cisterns that can hold
no water. So while disqualifying the old containers they
have also turned their backs on the waters of life.
Contemporary theologians have found other ways of
drying up the old cisterns and making them waterless.
They have diverted the cisterns to other uses. In so doing
many have not been completely honest. Unlike the philoso
phers, they do not forthrightly declare that the old cisterns
are no longer useful. The theologians mislead their follow
ers by creating the impression that they are keeping the
cisterns in good repair. Meanwhile they clandestinely flll
them with seemingly heady elixirs but such as cannot
quench the thirst of those who are seeking the waters of
life.
Orthodox Protestant theologians are not alone in their
objection to the kind of subterfuge which empties the old
terms of their meanings while retaining them for other uses.
Here follow the words of a JeWish scholar on this subject.
In an article in the American Scholar (Summer, 1961) en
titled "The E vasions of Modern Theology", Samuel Sand
mel writes as follows:
In large measure the modem theologians have justified
their departure from religion to ~ecul~m by adop~g
a process that to me is most discouragmg. It conSIsts
of using some term traditional in religion, of divesting it
of its pristine meaning by defining the term in a sense
consistent with modem science, and then of using the
term in the pristine way. I can find it admirable in a
Christian to say that he believes in the virgin birth, or in
an ex-Christian to say that he disbelieves. But when a
theologian informs me that the virgin birth is not to be
taken literally, but is simply a term that essays to express
the incffable, and then proceeds to treat the virgin birth
as though he belicves in it literally, I confess I am not
moved to admiration. At the best, these ancicnt terms now
become mere slogans, catchwords that seek from religious
antiquity an authOrity and sanction to which in the rein
terpreted sense they are not entitled. At the worst, these
reinterpreted terms raise seriously the question of the
intellectual integrity of the users.
Nick R. V.T.
THE MODERN CRAZE FOR SPORT
It happened in Columbus, Ohio, a few months ago. The

faculty council of Ohio Stale University decided by a ma
jority vote that its football team should not accept the cov
eted invitation to play in the Rosebowl game on New Year's
Day. The students and the city as a whole were up in arms.
Goaded by the newspapers, angry citizens demanded a re
versal of the Council's ruling by tJle President of the School,
annoyed and pestered the professors suspected of responsi
bWty for the decision, and even hung the Faculty Council
in effigy.
Back of the faculty council decision was the conviction
that student interest in sports tended to overshadow their
concern for study and that competitive games should be deTORCH and TRUMPET, March, 1962

emphasized. But this effort conflicted "ith the ambitions of
students, alumni, and the people of Columbus in general.
All such efforts anywhere will run countcr to the prevailing
absorption of Americans in baseball, basketball, and foot·
ball.
Why can the American people wax so cnthusiastic about
competitive sports while their interest in social, cultural,
and political affairs is often lukewarm? Is it merely because
we are mentally immature? Because we follow the line of
Teast resistance? Because prosperity and seU-indulgence
have made us soft? It seems to us there is a deeper reason.
A mild concern for sport may be harmless but this excessive
interest in physical exercise by proxy, sometimes bordering
on fanati cism, is the symptom of a serious spiritual and
moral illness which bodes ill for the future. It is a form of
idolatry comparable to the idol-worship of the children of
Israel in times of moral decadence. It lifts the skilful ath
letc to the level of a god notwithstanding his persistent Sab
bath desecration. ]t prevents many from giving serious at
tention to national or community problems and perils. It
stimulates the fallacy that play is the principal thing in
life and work only a means to make it possible.
According to Scripture, in the last days men will be
"lovers of pleasure rather than lovers of God." We see in
the sport craze of our day a partial fuUilment of that proph
ecy.
One of the causes of the faU of Rome was the moral de
terioration of its citizens who were so well satisfied with
"Dread and the circus" that they were oblivious to the peril
of invasion by the barbarians at their gates.
May we as Cod's people not be swept along with the
flood of engrossment in sport. And may our Christian edu
cational institutions determine to curb the excessive interest
in competitive games among the students. After all, young
people should go to school for study, not for play; for
sheepskin, not for pigskin.

H.J.K.
UNCOMMITTED DELEGATIONS AT SYNOD
At our political conventions there are usually blocs of

uncommitted delegates. That means they have no specific
mandate to vote for a certain candidate. Right now is the
time our classes are electing their delegates to represent
them at Synod. All of them are "unoommitted." They have
no binding mandate as to what stand they are to take aD
any issue. They arc free. But is there such a thing as a
moral mandate? Let me explain.
Sometime ago this writer did a little historical research
on classical representation at our synods. It was discovered
that in 1926 nine of the ftfteen classes overtured Synod to
reduce the number of delegates from 6 to 4 from each
classis. Lacking just one, that was two thirds of all the
classes. Yet tJlesC overtures failed to muster a majority
vote. Why?
One possibility is that after these overtures were adopted,
some classes proceeded to elect delegates who were in oppo
sition to their own overture. That doesn't make sense but is
not at all uncommon. But even so, what is now the obliga
tion of such a delegate to his own classis? May he just
fooe

maintain his ov.'Il position and oppose his own classis on
the floor of the synod? We usually take a dim view of
a consistory member's opposing the consistory at congrega·
tional meetings. That is not done unless it is a matter of
conscience or he considers the proposition contrary to Scrip-
ture or the Church Order. And then he is to inform the
consistory of his intentions. May not a classis expect the
same treatment of its own delegates at Synod? True, tech
oicalJy he is uncommitted, but is there not a moral obliga.
tion? If he cannot support his own classis he certainly
should inform them about his contrary convictions and so
give them the opportunity to elect someone else in his
stead.
Another possibility is that through the discussion things
are brought to light that had not been adequately weighed
before. One may occasionally hear the remark at classis:
""I was flrst going to vote for this, but through this discus·
~ion I have altered my views completely; we must not have
it," And no one will demur at this. However, it is exceed·
ingly unlikely that nine classes should have been so limited
in their understanding and vision that a discussion on the
Boor of Synod should completely alter the views of the
majority of the delegates. No matter how one views it, it
is a strange piece of history.
Are the delegates of Synod always moraUy free to vote
against the decisions or ovcrtures of their classes?
C. Huissen
-ECCLESIASTICAL ANTIQUES

May we never have them. I'm not thinking now of dated
hymnals, old fashioned pews, or antiquated coIIection
plates. Such antiques are harmless and every church is
bound to have things of this sort sooner or later. I have
in mind something of a far more serious nature, something
that often becomes antiquated through disuse and neglect.
I refcr to the Confessions of the church. It is no secret that
there is in many churches today an abysmal ignorance of
the creeds which were once actively maintained. It is to
be fea red that even in our own church the Confessions are
sometimes confined to the back section of the Psalter
Hymnal where they are left to age in blissful oblivion.
Sometimes one gets the impression that there are people
who feel that this is best. They seem to think that the
Confessions only serve to hinder the church in her evangel
istic outreach. They plead for a relaxation of confessional
standards and a minimum requirement for church member·
ship lest the uninitiated be discouraged and him away. But
this is the Brst step that inevitably leads to the d iscard of
the Confessions £01' all practical purposes, if not an actual
repudiation of them except as a status symbol of the
church's antiquity. And so the ConfessiOns become ecclesi
,nstical antiques.
The church that suffers this fate is Jike the salt that has
lost its savor. One might as well argue for the elimination
of the doors of one's house for the sake of easy access for
the children, or for the relaxation of the rules of the home
lest the children do not care to live there. But one knows
only too well that thc elimination of doors and the suspen
.sion of rules in the home will serve to destroy the home

which one has sought to make accessible and pleasant for
its occupants. A good house requires solid doors and a
good home calls for parental discipline. So also the church
that would have healthy members needs the diScipline of
the Confessions. Her members must know the Confessions
and honor them because they express the convictions of
their hearts and the contents of their faith. In the measure
that we as members make the Confessions of the church the
personal expression of our faith and conviction, we shall be
a living church, a strong church, a fruitful church. And
there will be no danger of cherishing them merely as
ecclesiastical antiques.

H.D.W.
TODAY'S SEX-MAD WORLD

The pressures under which young people nowadays Jive
through the weight of evil suggestions from modem media
of communication justify our calling the present age a
perilous one for them. True, the earlier generations in our
American culhlre had their pressures and were not ignorant
of sexual drives. Nor was pornographic literature unknown
to them. The situation today, however, is much worse. A
useful indicator in the study of today's moral situation is the
V. D. index:. Venereal disease is linked with promiscuity.
The reported increase of V. D. in recent years is disturbingly
great. Most alanning is the increasing number of cases
among the younger adolescents. A generation ago the dis
ease was rare at this early age. Today it is being noted with
rapidly increasing frequency. It has become a world
problem.
One important factor in this lamentable development is
the change in the climate of opinion. Much of the responsi
bility for this faUs upon thc adult community. We seem to
have lost our capacity for high resentment. We are not
disturbed as we should be by the loosening of moral re·
iationsrups. Provocative dress, advertisements with a motif
that is latently sexual, pornographic literature readily avail·
able and openly d isplayed, indecent theatricals channeled
into our homes via television, do not produce the shock to
our moral consciouslless that one should expect. Illicit
affairs headlined by a sensational press are coming to be
regarded as normal. We are learning the hard way that
when a Christian content is not given to sex, some other
content will most certainly be given.

L. G.
MINIMIZING THE TASK OF TEACHING CHRISTIAN TRUTH
"A minimizing approach to the task of teaching Chris·

tian truth has infected Protestant clergy very widely. The
modern minister does not usually ask, how much ought I
to teach? but rather, how little need I teach? what is the
minimum of doctrine that will do? One reason for this, no
doubt, is the reluctance of those in the pews to learn. But
this is no llew thing. Baxter met it three centuries ago ...
and gave it short shrift. Were you but as willing to get
the knowledge of God and heavenly things as you are to
know how to work in your trade ... But you account seven
years little enough to learn your trade, and will not bestow
one day in seven in diligently learning the matters of
your salvation'."
Rev. P. E. Hughes, in How Shall l'hey Hear?
TORCH and TRUMPET, March, 1962

The World Council of Churclles
- Its Growth, Basis, and Objectivesby l. PRAAMSMA

of which were disputes on doctrinal issues, separations, and
a new appreciation of the old doctrinal standards of the
church.
Several Evangelical associations were founded; the
works of the Reformers were edited; a new Lutheranism
and a new Calvinism arose; Roman Catholicism expressed
itself most learnedly in the dogma of papal infallibility.
Nevertheless, also in this century the humanistic ecu
menical trend got the upper hand. Liberalism, or modern
ism, which tried to frame a gospel in harmony with the
modern human mind, was introduced at almost aU Euro
pean universities and claimed thousands as its victims. The
keen observer and philosopher, William James, spoke in
TWO TRENDS
1902 of "the advance and victory of liberalism in Christian
The first trend found expression in the famous answer ity during the past fifty years" and he continued: ",Ve have
of Calvin to the invitation of Archbishop Cranmer for the now whole congregations whose preachers, far from magni
founding of a kind of Protestant Ecumenical Council: "As fying our consciousness of sin, seem devoted rather to
to myself, if I should be thought of any use, I would Dot, making little of it. They ignore or even deny eternal PlUl
if need be, object to crossing ten seas for such a purpose." ishment, and insist on the dignity rather than on the dl?
And the second trend was immediately to be found with pravity of man. They look at the continual preoccupation of
Castellio and the Arminians, who wanted to be tolerated the old-fashioned Christian with the salvation of his soul
and to tolerate.
as something siekly and reprehensible rather than admi
In the course of time both trends struggled for the rable" (Varieties of ReligiOUS Experience, Mentor-edition,
mastery.
p. 85). Two years earlier the great Cerman scholar Har
The 18th century shows a very strong reaction against nack had denied the absoluteness of Christianity, and the
the religious battles with sword and pen of a foregoing liberals in various churches found expressions of the Spirit
period, culminating in the great Toleration which some of God everywhere and in the most different forms.
times tried to combine the extremes. For example, in 1795
But also the Evangelical trend remained alive, not the
ministers of the Reformed Church in Holland danced least through the mighty support of the missions which
around the tree of liberty in the name of the three virtues planted Christianity in all the world; however, they were
of the French Revolution; but two years later in the same not, generally spcal-ing, in favor of transmitting the West
COlUltry a kind of interdenominational church was founded ern denominational dillcrenees into areas of the younger
in the city of Delft with the name: Christo Sacrum, of churches.
which Reformed persons, Lutherans, Arminians, and even
It is small wonder that in the first half of the 20th cen-
Roman Catholics could be members.
tury, as a result of these many factors, a movement arose
However, the tide turned in the several revivals and which tried to combine as many churches as possible on a.
awakenings of the beginning of the 19th century, the results broad and apparently evangelical basis; a movement with
out doctrinal precision and of a very comprehensive char-·
·"Bc embraced, millions all" - first line of the eighth stanza of the
acter.
Ode to Joy. - Ed.

ROM THE POINT of view of a historical observer the
idea and the growth of the World Council of Churches
might be considered under the aspect of a historical neces
sity. Two motives, two trends which should be sharply dis
tinguished from each other, lead in the same direction from
the beginning of the days of the great Reformation. There
is an evangelical, biblical, Christ-believing trend always
yearning for the fulfihnent of the prayer of Christ: "'That
they all may be ono" (John 17:21}; and there is a human
istic, unbiblical, all-embracing trend always yearning for the
fulfilment of the cry of Beethoven's ninth symphony: "Seid
flmschlungen, millionen."o
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ESTABLIS HM ENT OF THE WORLD COUNCIL

The se\-eral stages in the development of this move
ment are well-known and already recorded in the books
on church history. Two bodies, the World Conference on
Faith alld Order and the Universal Christian Council for
Life and Work, were the parents of the World Council of
Churches. The first of these organized international confer
ences at Lausanne in 1927 and at Edinburgh in 1937; the
principal meetings of the second one were held at Stock
holm in 1925 and at Oxford in 1937. Although many differ
ences came to light, the will to be united prevailed, and in
1938 representatives of several bodies came together in
Utrecht and drafted a constitution fo r the World Council of
Churches. World War 11 delayed the execution of the
plans which were made, but as soon as possible thereafter
the delegates of several churches came together in Amster
dam, where, in 1948, this Council was officially instituted.
More than a hundred churches became members. "They
included almost all the major Protestant bodies of the
Continent of Europe and the British Isles, the majority of
those of the Americas and Australasia, and most of the
larger 'younger churches' of Asia and Africa. It also em
braced several of the Orthodox and Old Catholic Churches .
Close working ties were established with the International
Missiollary Courn-'il and the two bodies were officially de
scribed as 'in association with' each other" (Kenneth Scott
Latourette, A Hmon) of Christianity, p. 1379}.
D OCTRINAL BASIS

which confess the Lord Jesus Christ as God and Sa,;our,
according to the Scriptures, and therefore seek to fulfill their
common calling to the glory of the one God, Father, Son,
and Holy Spirit.'" Although this addition met with some
sharp opposition, it is not to be expected that anyone of the
member-churches will withdraw, since the freedom of inter
pretation remains and most liberals are very accommodating
in their use of theological language. The conclusion of Cnrl
Henry seems to be only too true: \¥hUe the move from
the older liberal emphasis on theocentrism to trinitarianism
is widely hailed as an evangelical victory, the fact remains
that Christocentrism has also sheltered liberal theories, and
that the D elhi affirmations are not inconsistent with grossly
objectionable views both of divine trinity and scriptural
authority" (Christ'wllily T oda.y, Dec. 22, 1961).
At the New Delhi Conference 149 churches had sent
delegates, and four additional Orthodox Churches were ad
mitted (Russian, Rumanian, Bulgarian, and Polish Ortho
dox), representing about 70 million members. The next
ecumeni cal target seems to be now the inclusion of the
Roman Catholic Church, whose observers were present at
New Delhi. It is, of course, very doubtful if the Church of
Rome will ever become a member; the old proverb that all
roads lead to Rome seems to be more applicable. But at
any rate the time of the Protestant domination of the
W.C.C. seems to be passing; and the Russian delegate
Nikodim immediately exploited the situation by delivering
a speech on the promotion of world-peace, following in the
footsteps of the famous Czech, Hromadka.

1 referred above to an apparently evangelical basis.
This basis was formulated in the follOWing manner:
"The World Council of Churches is a fellowship of
C hurches which accept our Lord Jesus Christ as God and
Saviour." In an Explanatory Memorandum these words
were interpreted as follows: "As its brevity shows, the basis
is an affirmation of the Christian faith of the participating
churches, and not a creedal test to judge churches or per
sons. It is an affirmation of the Incarnation and the Atone
ment. The Council desires to be a fellows hip of those
c hurches which accept these truths. But it does not con
cern itself with the manner in which the churches interpret
them. It will therefore be the responsibility of each par
ticular church to deside whether it can collaborate on this
basis" ( Tile World Coullcil of Chu rches. Its Process of
Formation, p. 182).
As a result of the relativism embodied in this Explana
tory Memorandum, the churches and persons who joined
the W.C.C. were not only of a very different, but also oftcn
<>f an antagonistic theological hue. There were evangelicals
and liberals; there were orthodox and neo-orthodox mem
bers; there was a right wing and a left wing.
But the door stood \v:ide open. The latitude in this ex
planation of the basis seemed to exclude ahnost nobody and
to include almost all sorts and conditions of men a nd
·c hurches.
And this situation remained the same after the Confer
·cnce of this year in New D elhi. At that Conference an al
tered fom) of the basis was adopted, in these words: "T he
World Council of Churches is a fellowship of Churches
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O BJECTIVES

What are the ob;ectives pursued by the World Council?
Article 3 of its Constitution speaks of the functions of
this Council, which are the following:
1. To carryon the work of the two world movements
for Faith and Order and for Life and W ork.
2. To facilitate common action by the Churches.
3. To promote cooperation in study.
4. To promote the growth of ecumenical consciousness
in the members of all churches.
5. To establish relations with denominational federa
tions of world-wide scope and with other ecumenical
movements.
6. To call world conferences on specific subjects as
occasion may require, such conferences being em
powered to publish their own findin gs.
All these function s are the "neutral" fram<.."Work of the
work of the W.C.c. Thcy seem to speak only of several
kinds of common action, but all of them have a common
background of a supposed unity of faith and of the de
sired objective of a future visible union of churches.
NO REAL UNITY OF THE FAITH

That supposed unity of faith was already expressed in
the message of Edinburgh in these words: "We are one in
faith in our Lord Jesus Christ, the incarnate Word o( Cod.
We are one in communion with Him, the H ead of the
Church, the King of kings and the Lord of lords." The
moderate words of the official statement of Amsterdam ex
roRCH . nd TRUMPET, M.rch, 1962

~ same idea: 1be Council desires to serve the
churches. which are its constituent members. as an instru
ment whereby they may bear \\itness to their common
allegiance to Jesus Christ, and cooperate in matters requir
ing united action."
That common allegiance to Jesus Christ must, of course,
fin d expression in a common celebration of the Lord's Sup
per, and although such a supper-table has not yet been
officially established, it was quite in harmony with the idea
of the W.C.C.• that in New Delhi: a large-:;eaJe Communion
service was arranged by the Anglican Church of India,
Pakistan, Burma, and Ceylon, open to all baptized com·
municant members of the several churches. The Eastern
Orthodox Churches raised objections against such a service
because of their dogmatic construction of the idea of the
Church, but even a spokesman of this group declared that
delegates of his church would be present to support the
ecumenical movement.
But this supposed unity of faith is a fiction.
The Refonned Ecumenical Synod of Edinburgh, 1953,
rightly declared: "The World Council represents itself as a
community of faith, but it is actually not tIlls, for Churches
of b.'\SicaUy divergent positions are comprised in tIle World
Council of Churches,"
One of the delegates at New Delhi, Dr. Joseph Sittler
of Chicago, refused to declare unambiguously that salvation
is impossible outside Jesus Christ (Christianity Today, Dec.
22, 1961, p. 3). The familiar words of the Heidelberg Cate
chism on the right use of the keys of the kingdom of heaven
are still true that the use of the sacraments should be for
bidden to those who under the Christian name maintain
unchristian doctrines or practices.
But tllere are several members of the great ecmneo ical
meetings who maintain unchristian doctrines but are in
vited to an open Communion table. Again, the familiar
words of the Church Order of Dort are still hue: "Churches
whose llsages differ from ours merely in non-essentials shaD
not be rejected" (art. 85). But these words imply the re
jection of lhose churches which differ from us in essentials,
and in their Commentary on the Church Order Van DeBen
and Monsma rightly declare: "Under present day circum
stances full·Hedged acknowledgment is not even accorded to
all Reformed and Presbyterian Churches inasmuch as some
of these bodies have neglected the exercise of discipline
and have tolerated false doctrine" (p. 345).
As most of the larger churches of our time have done
concerning their own membership, the W.C.C. tries to em
brace as many members as possible by permitting essen
tially different interpretations of its doctrinal basis; but the
result is not a rcnewal or refonnation of the Church, but
rather a perpetuation of its defects and aberrations. This is
inevitable since the basis of the movement is not a real
unity of faith but an artificially hidden disunity.
The idea of the urtity of faith naturally fosters the desire
for a future visible union of all churches, This, in my opinion,
is one of the great objectives of the movement. I know that
often this ideal of a super-Church has been rejected by
ecumenical leaders, sometimes even with indignation. I also
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belic\'c in the sincerity of those who fOImlllated article 4
of the Constitution of the W.C.c.: "The World Council
shall not legislate for the Churches; nor shall it act for them
in any manner as indicated above or may hereafter be
~llecilled by the constituent churches."
Nevertheless, we hold that the movement is bound to
develop in the direction of the establishment of one, visible,
world-wide Church, directed by a team of skilled church
men.
Dr. Carl Henry pointed to this Achilles' heel of the
W.C.C. when he remarked on the meeting at New Delhi:
"Ambiguity remained as to whether the W.C.C. expresses
the world-wide Christian judgment of its members, or
whether it determines that judgment. On the one hand,
it is stressed that W.C.C, cannot legislate for member
churches, but is merely an instrument for expressing their
common witness and service, the Assembly (in which all
member churches are represented) being viewed as their
main voice. Yet the Central Committee often speaks out
between assemblies on many issues, sometimes so provoca~
tively that members l1ave withdrawn from W.C.C." (Chris~
twnity Today, Dec. 22, 1961, p. 24).
TIle well known Bishop Stephen C. Neill speaks of "the
vision of the world-wide Church," which must be based on
the Bible as the Word of God. He immediately adds: "This
does not mean that it should be committed to any doc
trine of biblical literalism." Among the characteristics
which he indicates of that coming united Church he men~
tions "some means by which the authority of the whole
Church may find expression." He is convinced that such
an authority as is now exercised in the Roman Church by
the See of Rome will never be acceptable to many of the
churches which now constitute the body of the W.C.C. He
continues: "Just how that authority could find expression
remains a perplexity," and then he points in the direction
of the great Councils of the early, undivided Church (The
Coming of Age of Christianity, London, 1950, pp. 165, 166).
I n so far as the decisions of those Councils often were
forced upon the churches by the strong arm of the State,
the hint is not a felicitous one; but the words of this asso
ciate general secretary of the W.C.C. are not lacking in
ciarity. They stress the point that the great objective of
the W.C.c. is the coming of the united world-wide Church
of the future; in the quoted work, in wruch several of the
prominent ecumenical leaders cooperated, the time of the
realization of that objective is set for about the year 2000.
It must be acknowledged that something of this ecu
menical idealism appeals to the heart of every Christian who
takes seriously the words of tho apostle: "One Lord, one
faith , one baptism, one God and Father of all, who is above
all, and through all and in you all" (Eph. 4:5, 6). But this
same apostle speaks in the same letter of the sword of the
Spirit which is the Word of Cod (Eph. 6:17), Without that
1mblemished sword the battle will not be won and, when in
the way to unity the truth is lost, the unity will be as a
house built upon the sand; it will be the kind of unity that
was found at the tower of Babel.
(Continued on page 13)
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SEPARATION OF FAMILY AND STATE
by EDWIN H. PALMER

N TIlE CURRENT debate on school taxes, much is
made of the principle of separation of church and state.
This is a sound, Biblical principle, proved by American
history to be salutary for our natioD. It must be maintained
at aU costs.
But equally fundamental is the similar principle of
separation of family and stale. Just as the state should not
interfere in the ecclesiastical sphere nor the church in gov
ernmental duties, so there should he a wall of separation
between the family and the state. The family unit should
not attempt to take over the governmental duties: for
example, the collection of ta.'l:CS, the supervision of traffic
regulations, and the administration at city ball. Nor should
the government (whether city. state, or federal) attempt
to perform any family functions, such as feeding or clothing
the children, choosing a house for the family, planning the
family's free time, OT educating the children.
When there is a climbing over these walls of separation
by either party - church or family or state - then totalitari
anism results. From the standpoint of liberty, therefore,
one principle is as significant as the other. In the present
dialogue on school taxes there has been evidenced the
danger of neglecting the wall between the family and state
while emphasizing the wall between church and state. This
prinCiple of the separation of family and state as it applies
to the Beld of education is the subject of this article.

asked: Has the state a right to enter into the parental field
of education and set up as a norm for all children a type of
education that by the interpretations of the Supreme Court
must have a curriculum that is Bible-less, Christ-less, and
God-less? Further, may the state then compel all parents
either to send their children to these Bible-less schools,
even if it is against their conscience, or to forfeit their
school taxes and to pay a second time for an education
according to their convictions?
If education were a neutral something, like city streets
or traffic lights, possibly a case could be made for the state's
adopting one kind of philosophy of education as the norm
for all. But education surely is more than the conveyance
of factual knowledge. It implies also the training of the
powers of interpretation and judgment in the perspective
of a faith or a philosophy of life. Even the conveyance of
factual knowledge is bascd on certain religious presupposi
tions.
If most Americans do not think that education is always
religiously oriented, it should be possible for them to rec
ognize the fact that millions of Americans do believe so and
have religious scruples against both supporting by taxes and
sending their children to what they deem are God-less
public schools. The question is not whether the public
school curriculum is either "'neutral" or blatantly agnostic,
secularistic, and implicitly Don-Christian; but whether some
think it is so or not. Rightly or wrongly, millions of Amer
A BIBLICAL PRINCIPLE
ican parents do have religious scruples against supporting
Tho nrst thesis to be established is that education is the public schools either by money or by sending their
primarily the responsibility of the parents and not of the children to them. One may disagree with them, hut one
state. Cod gave the children to the parents and not to the cannot ignore the fact of their convictions. Neither can
state. The Bible commands the parents and not the statc we ignore the fact of their right to train their children
to train their children. The state has no Biblical or natural according to their religious convictions. When this fact of
right to demand that children be educated in state schools separation of family and state is honored, will the state
in a state way. SUcil a demand would be totalitarianism, compel some parents, after they have voluntarily paid fo r
the infringement by the state on the sovereign, educational an education in accord with their religious convictions, to
rights of the parents. Fortunately, the United States Su pay a second time for an education that they honcstly be
preme Court has firml y recognized this principle when, in the lieve is diameb'ically opposed to their religion? Should it
Oregon case of 1925, it stated that "the fundamental theory not, rather, recognize the principle of separation of family
of liberty ... excludes any general power of the state to and stl1.te; and, while having a duty to see to it that all are
standardize its children by forcing them to accept instruc cdUCH.ted, should it not allow parents to pay only once for
tion from public teachers only. The child is not the mero the education of their own choice in accord with their own
creature of the state; those who nurture him and direct his religious convictions?
destiny have the right, coupled with the high duty, to
recognize and prepare him for additional obligations" FAIRNESS CONDEMNS THE PRESENT DEMAND
(Pierce v. Society of Sisters).
OF THE STATE
What is being suggested here is not that the private
.A LOGICAL CONCLUSION
schools be given a free financial ride; but rather that the
If this is a Biblical principle, then the question may be public schools not be given a free ride. If parents want a
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s:o-ca!::~ -DaltraL- Christ-less, Bible-less public school edu
cation, we belie\-e that they should be allowed to educate
their children according to their convictions. But then they
should be required to pay for it. Likewise, if parents want
a religiously oriented education, they should be required to
pay for it, as they do today. But the state should not compel
them, in addition, to subsidize partly the public school
system which they think is against their Cod, religion, and
conscience.
As to how these principles should be worked out, there
may be some question. Several plans have been advanced,
none of which is perfect. But surely among 185,000,000
Americans noted for their sharp Yankee ingenuity, there
must be some who can come up with a solution that will
satisfy the principle of separation of family and state, which
is just as fundamental a liberty as the principle of separa
tion of church and state.
The historical examples found in both the United States
and many European countries offer some suggested solu
tions: there might be a tax rebate to alI parents with chil
dren in elementary and secondary schools; or the taxpayers
might indicate on their income tax fonn to what school they
want their taxes to apply; or the state might return the
school taxes to all the schools, regardless of race, color, or
ereed, proportionate to the number of students in the
schools. We are not convinced that there is anyone pat
answer to the problem. But we now suggest one plan that
bas much merit. And we present it because it will help to
focus our attention on the advantages and objections to a
revision of our present allocation of scbool taxes.

THE AID·TO·THE·STUDENT PLAN

The proposal is the aid-to-the-student plan. modeled
after the G. I. Bill of Rights. It would give the school
money to all school children (not to institutions) regardless
of their reugious convictions and allow them to go to the
school of their convictions. Thus the C. I. Bill of Rights
does not discriminate against a veteran because he deSires a
Lutheran or Calvinistic or Methodist Or atheistic education.
Generally speaking, this is the "scholar-incentive" plan pro
posed by Governor Rockefeller, passed overwhelmingly by
the New York legislature last spring, and now in operation.
This plan gives financial aid in the amount of hundreds of
dollars to college students without requiring them to go to
the state schools. It is similar to the plan on wbich the New
York Regents Scholarships have operated for years.
On our proposed plan, taxes would be collected from
all citizens as they are today. The present American system
according to which even non-parents have a responsibility
to see to it that there is an educated citizenry is a sound one.
There would have to be constitutional guarantees that
the schools wowd be permitted complete freedom of opera
tion, selection of teachers, choice of courses, and the like.
The state, of course, would continue its present-day super
vision of private schools in such areas as safety, health, and
scholarship.
The one and only difference in the whole proposal would
be that the public schools would no longer be subsidized by
the adherents of independent schools.
TORCH
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ADVANTAGES OF SUCH A SYSTEM

1. Separation of Family and State

One of the greatest advantages would be that the gov
ernment would not mingle in the parental realm of educa
tion. It would allow the parents to choose the kind of
religiously or secularly oriented education that they feel
duty bound to give without their being penalized financially.
If there should be parents who would neglect their God
imposed duty of educating their children, then tbe govern
ment would have to step in and see to it that the children
are educated. But then the government would not reward
them for the neglect of their duty by requiring the others to
help pay for their education through taxes. Instead, while
providing public schools for tbem, it would require that
they should also pay for such schools_
2. The American System of Non-Discrimination

Taxes would be collected from all and then distributed
to all, regardJess of race, color. or creed. No discrimination
would be exercised because someone desired a religiOUS
education. No one would be penalized financially by the
government for his religiOUS convictions. Some who oppose
this plan believe that now no one is being penalized for
religion. For, they reason, the public schools are open to all.
and if any want a diHcrent education, they are free to have
it, but tben they must pay for it. But it should be observed
that although the schools are open to all, many Protestants
and Roman Catholics as well as Jews feel before God that
it is not God's wiU for them to use secularized education.
Therefore they are paying for the education according to
their own convictions. For the state to require of tIlem to
pay in addition for an education that before God they
cannot use is to penalize them hundreds of dolJars a year
for their religiOUS convictions.
3. Freedom of Educational Choic:e

It is technically true that parents bave the freedom to
send their children to any school of their choice (Oregon
case of 1925). But in actuality many people, either because
of unemployment or low income, are not free to use the
schools of their religious preference. Many parents in the
National Union of Christian Schools system. for example.
are required to spend $500 to $1,000 a year for the educa
tion of their children, after they have already paid once
for education through taxes. Many others cannot afford to
do this. So, in actuality, they do not have their freedom.
But if their own present tax: money were given for the edu
cation of their own school children. they would have com
plete freedom of choice.
4. The Problem of Religion in the Public Schools

Because of the religiOUS diversity of the students in the
schools today, our present system will always be plagued
by the problem of religion in the curriculum. If the schools
teach Judaism, tIlen the Christians will be offended. If they
teach Protestantism, then Rome will be hurt_ If they teach.
Romanism. Presbyterianism, Lutheranism, or MormOnism,
then the people of other religious persuasions will he of-
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fended . And if they do not teach anything at all, then
those who want religion will object. As long as we attempt
to impose one philosophy of education on a pluralistic so~
ciety, someone will be hurt. A far better way would be to
admit frankly that America is a pluralistic society, to collect
taxes from all, and then let each have his own school money
for the school of his own choicc. In this way no one's re
ligious convictions would be trampled on.

If this ob jection is really weighty, then let us ponder
the fact that right now the present system is forcing people
to support a public school philosophy of education which
they consider to be without God, that is, God-less. These
people have their rights in this matter just as well as the
public school adherents.

2. This plan would destroy the public school system by
allOWing the over 250 denominations in America to have
S. Freedom from Stale Thought-Control
their own schools.
If applied to the field of higher education, this plan
Answer: Two hundred and fifty denominations do not
would be a great asset to academic freedom on that level.
want
their own schools. The United Presbyterian Church,
We mention college training especially because the state
for
example,
reversing its position of a hWldred years ago,
has a strangle~hold on higher education. Originally, higher
took
a
firm
stand
in 1957 for public schools. The constitu
education was almost entirely in private hands. Gradually,
of
the
majority
of denominations want precisely the
ents
however, the state has taken over. Ten years ago more than
kind
of
education
that
the public schools are now giving and
half of the state college students were found in private
would
want
to
continue
them.
colleges. Today 40% are thcre, the other 60% being in
Some safeguard, however, would have to be initiated to
state universities. Some experts predict that this trend will
prevent wasteful proliferation. The Netherlands has worked
increase to a 25%-75% ratio. Except for a few wealthy in~
stitutions, private colleges and universities cannot begin to out a system whereby in cities of fewer than 100,000 popu
compete with the unlimited state resources that can attract lation there must be at least fifty students in a school; and
the better facul ty because of better salaries and that can in larger cities there must be 125. Furthermore, a substan
pour millions into one university for research projects. The tial sum of money must be deposited with the government
gradual disappearance of the independent college means at the beginning of any new school. This money is forfeited
the gradual loss of academic freedom. But the aid-to-the if the school is not in existence twenty years after its start.
student plan would help the independent schools to stay in If, at the end of twenty years the school still is in operation,
then the money pIllS interest is retwned.
existence.
3. This plan would destroy the unifying melting-pot of
6. Higher Scholastic Standards
the public schools whereby the children of different reli
It is for the welfare of the nation as a whole that Amer gions and cultures are molded into the American way of life.
ica has not only secularistically well-trained citizens, but
Answer; To a certain extent this would be true. But it
that the religiously trained should be of a high scholastic must be remembered that the United States does not have
caliber, too. This plan would enabJe the independent today the vast influx of immigrants that it had in the last
schools to have as much equipment and as good saJaries for
cen tury. Therefore, there is not the need for the melting
the faculty as the state ones. Instead of Christian schools
pot today which some think was once necessary.
having to take over abandoned public school buildings
Moreover, do we really desire a monolithic structure of
while the publie schools operate in comparative luxury, the state education whereby an undiHerentiated mass of secular
Christian schools would be able to have the same salary ized minds is turned out on an assembly line? Is not one of
scale and physical facilities as the public schools. Well the beauties and strengths of America its pluralism, its rich
trained religious scholars are as important for the welfare of diversity in cultures and religion? Is not a source of its
the nation as well-trained secularistic ones.
greatness the fact that America is made up of Norwegians,
Dutch, Irish, French, Scotch, Germans, English and the like,
'OBJECTIONS
all of whom can contribute their distinctive heritages and
There are some objections that are being currently raised
skills to America?
to this plan;
But the basic question is this: Are we going to sacrifice
1. This plan wouUl cause people who are not for reli
the sanctity of the principle of separation of family and
glQU8 schools to pay for religious instmction that is against
state for a melting-pot? Are not the parental rights more
their religious beliefs.
hallowed than the concept of a state Wliformitarian educa
Answer: "Public support" of education is a misnomer if
tion?
it conveys the idea that the public which does not want
TeJigious education will be taxed for it. The "public" in the
4. This plan wouUl aid the Roman Catholics.
sense of public school adherents will not be forced to pay
Answer: There is no doubt that the Roman Catholics
-f or an educational system against their convictions. Because along with the Protestants would be aidcd by this plan.
t he school taxes would be given to the child, the public But the Roman Catholic has his constitutional rights, too.
school adherents would be paying only for their type of The principle of the separation of family and state applies
education, and the independent school adherents would he to him as well as to the sccularists. The Roman Catholic as
paying only for their type of education. No one is given a well as any American should have the right to pay for the
free financial ride (not even the public schools!), but each kind of education that he wants without having to pay in
addition for a religious system that he opposes.
pays his own way.
twelve
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5. This plan r.could be a ciolation C1f the principle of
reparation of church and state, for aid would be gil.;en ill

directly to religious institutions.
Answer: It is noteworthy that the G. I. Bill of Rights
has never been even remotely challenged as to its consti
hltionality, although scores of thousands of its recipients
have gone to Jesuit, Lutheran, Refonned, and other denom
ational institutions. Neither have the New York Regents
Scholarships been questioned. And the recently passed
"scholar-incentive" plan of New York State, although not
yet tested in the courts, was declared by the New York
Council of Churches as being not unconstihltional.
6. Will not tile state cOJ1trol the private schools?
Answer: Theoretically, there is no need to have govern
ment interference beyond the present supervision, such as
in school safety and teacher and curriculum qualification.
Strong guarantees have to be written into the constitution
to prevent any interference. The schools should be guar
anteed their freedom to operate exactly as they are doing
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now under the C. 1. Bill. Historically speaking, it is worthy
of note that in Britain there is no state interference with the
Anglican, Roman Catholic, and other schools that receive
75% of their finances from the state. In the Netherlands
there is not an iota of meddling. Neither is there in Norway,
Sweden, Ireland, West Germany, Belgium, and certain prov
inces in Canada, to mention only some of the historical ex
amples which guarantee the principle of separation of fam
ily and state.

• • •

In conclusion, whether the aid-to-the-student plan is best
or not, we simply suggest in this article that some means
should be devised whereby parents would be enabled to
educate their children according to the dictates of their own
conscience without having, in addition, to pay for the edu
cation of someone else's children, an education which they
consider to be against their God, religion, and conscience.
Such a means would hclp to safeguard the wall of separa
tion between the family and the state.

r=TEENERS'

(Continued from page 9)

II '1fI4Ieted:
We should not forget that Scriphrre
requires the unity of all true believers,
and that the same Word of God requires
separation from all wlbelievers. "If any
one cometh unto you, and bringeth not
this teaching, receive him not into your
house, and give him no greeting; for he
that giveth him greeting partaketh in his
evil works" (II John :10, 11) .
The Belgic Confession therefore
rightly stresses "the duty of all believers,
according to the Word of God, to sep
arate themselves from all those who do
not belong to the Church" (art. 28).
We should stress true ecumcnicity,
as far and as broad as possible.
But the way to unity cannot be found
outside of the way of trUtll. We believe
that the Son of God gatllers tllO holy
catholic Church, "by His Spirit and
Word, in the unih) of the true faith"
(Heid. Catechism, Lord's Day 21).
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CORNER~

g'~ '1fIeddU«J ~ ~
by LEONARD GREENWAY

QUESTION:

I expect to be married in June and want to Moe all the organ and
vocal music arranged ~n advance, including the wedding march and
recessional. Some of my friends IIave been telling me that the tra
ditional Lohengrin march is not proper for a Christian fIUlrriage
ceremony. I also have heard criticism of the well-known Mendels
sohn march. Will you advise me on this?
ANSWER:

I have long felt that the two marches you mention are unsuitable
for a Christian wedding. Neither of them can be regarded as church
music. Neither of them was written for tllC organ. For the proces
sional into the church I should suggest one of the following: St.
Antony Chorale of Haydn; Fanfare by Francis Jackson; the Purcell
Trumpet Tune and Air. For the recessional any of the following will
serve effectively and appropriately: Karg-Elert's Nun Danket; Har
wood's Paeon; J. S. Dach's In dir ist Fret/de. By the way, you might
consider Sir William Harris' ProcessiOJ1al March which was played at
the wedding of British Princess Margaret.
My personal preference for a wedding recessional is an appro
priate hymn tune. I know of nothing better for the occasion than
Joachim Neander's "Praise to the Lord, the Almighty."
I hope that some day I may officiate at a wedding where the
bride enters while the assembled guests are singing a song of praise
to God. Wouldn't that create a sensation? But that is not why I sug·
gest it. Certainly it fits the occasion. And it is one good way to get
rid of Wagner painlesslyl
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UNDER CHURCH SPIRES

THE
PERILS

Of
PROSPERITY
by PETER Y. DE JONG

OTH IN AMERICA and western Europe we are en
joying prosperity on an unprecedented scale. This
chnllenges Christian believers to evaluate their awareness
of responsible stewardship. In a recent article in Gerefor
meerd Weekblad (Dec. 22) Prof. G. Brillenburg Wurth sig
nalizes some of the problems and perils which arc involved.
Ours has become increasingly a consumption-economy.
In contrast with other and earlier societies the emphasis is
no longer laid on production. Over-production is the fear
which haWlts many businessmen, economists, and politi
cians. Thus by every known gimmick of the advertising
world we arc urged to buy, so that the wheels of industry
may continue their relentless whirl. The result is immeasur
able waste on every hand coupled with the demand for
more ItLxuries and increased leisure.
These the world accounts purely economic problems.
The believer who takes the Scriptures seriously, however,
acknowledges that these are inextricably intertwined with
a life of responsible love to God and fellowman.
I t is more than time that we learn to take a healthy look
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at ourseh'CS in the mirror of the Bible.
Too many within the churches neyer gi"e the rising
standard of living which characterizes our post-war world
much more of a thought than how they can possibly "keep
up with the Joneses.'" With this in mind BriUenburg
Wurth analyzes what he considers the two chief spiritual
problems. There is first of all the "vertical" problem. In
our concern for money, things, and passing pleasures the
tender plant of belief-full reliance upon our Cod begins to
shrivel. So quickly we become this-worldly in the most
devastating and God-dishonOring sense of the term. But
there is also the "horizontal" problem. Luxury and leisure
seem to be predisposing facto rs to egoism. A self-centered
life soon stifles all loving concern for our fellowmen. As we
withdraw increasingly into the enjoyment of our "blessings,"
we instinctively shrink from any thought of the suffering
and starving masses who make up the overwhelming ma~
jority of the world's population. To consider their plight
seriously would make us too uncomfortable amid the pros~
perity which literally overwhelms us.
The writer recognizes that within the scope of a brief
article he is hardly in a position to outline a solution. With
him we agree that pricking the conscience of Christian be
lievers is already of inestimable value. It is high time that
we begin to see what damage prosperity is doing to us
every day, how soft and selfish we tend to become even
while mouthing piOUS platitudes about our duties to God
and others. In season and out of season tIle pulpit should
sound warning against these perils, even though many
people and not a few preachers are loath to bring the
subject into the open. It does make us feel uncomfortable,
but this is precisely what tlle Christian gospel seeks to do.
Often we pride ourselves on the gifts for churches and
schools, missions and benevolences which seem to flow so
freely among us. Much of this, indeed, may be praisewor
thy. But so much of tllis we spend on self io an effort to
keep up with the chmch or school a few blocks down the
street. Meanwhile the Board of Foreign Missions pleads
week after week for help to meet acute needs, and the
Board of Home Missions reminds us of synodical orders not
to expand its program at a time when fields are white unto
harvest. Are such Invish homes, churches, schools, and in
stitutions of mercy really as necessary as we suppose, while
millions know not the gospel and lack daily bread? Let's
be a little more realistic. A few bombs can blow up the
whole show. Above all, let's be more consistently Biblical.
Christ has commanded us to preach his gospel together with
feeding the hungry, clothing the naked, and showing love
to strangers.
SANDWICHES FOR MEN'S STOMACHS

Day after day, by means of newspapers, magazines, and
radio commentators, we arc reminded of the pressing needs
of the world. One agency after another releases statistics
which stagger our minds and sharply wound our hearts.
Tens of thousands of orphans in dozens of lands arc being
cared for by secular and Christian groups. We read of
starving multitudes in China, India, and the Congo, while
the bins of United States and Canada bulge with surpluses.
TORCH and TRUMPET, March, 1962

~lillio:::s sW."'tt :n the:: pit:.':cl :29 and
sboe1es:s in the
coldest wea::her, while our closets and attics aren't big
enough to contain our wearing apparel. " -e are reminded
that the majority in not a few lands rejoice when they are
assured of ODe scanty meal a day. No wonder we dare not
think of our garbage pails.
All the facts and figures dinned into our ears, however,
fa il to impress us as much as one picture.
Such a picture was drawn recently in words by Dr. A. T.
VanLeeuwen in a pamphlet on the Christian ministry of
mercy in its relation to economics and ecumenical concern.
The family of mankind is like twelve children sitting
around a table with twelve sandwiches. The first child takes
four. Three other children quickly take two apiece. This
leaves but two sandwiches for the eight remaining chil
dren to divide among themselves.
It takes no speculation to figure out who these children
are. The Unih::.'<l States and Canada between them control
about a third of the world's wealth and use up almost that
much food. Western Europe and a few other well-favored
sections of the globe possess half of the goods and food
produced. Two thirds of the world's population has to be
satisfied until now with only a sixth. Irrespective of the
causes of these inequalities, they challenge the Christian
community to do something constructive. Many indlviduals
and groups have learned to give until it hurts. But many,
many more seem to be obUvious to their responsibUity.
Possibly thinking about the twelve sandwiches, of which
the Christian world gets by far the most, may shake awake
some drowsy diaconates and churches who so glibly say that
the church hasn't any poor that need to be ministered to in
the name of the blessed Saviour.

CROCODILE TEARS IN THE CHURCHES

During December the National Council of Churches'
Division of Home Missions met in annual assembly. At the
gathering in Atlantic City, N.J., more than two hundred
workers from twenty-two denominations were present.
Lofty themes were treated. Learned papers were read.
A great deal of discussion addressed itself to "the real mis
sion and purpose" of Christ's church. Dr. Kutsuo Mori.lmwa,
the keynote speaker, urged that the churches face up to the
"crucial issues in American life," of which some of the more
Significant are revolutions throughout the world and in our
lands, sit-ins and freedom rides. Another speaker, the Rev_
Robert W. Spike of the United Church of Christ, in much
the same vein listed proposed solutions. He called for a
theology which would have some "meaning" in today's
world, since the obstacle to the churcll'S advance lies not in
lack of method but in the "unintelligibility" of the message
itself. At the same time he urged support for new experi
mental institutions to train laymen, an enlargement of the
theological training course to embrace five years, and the
development of specialized ministries of all sorts.
Much of the speaking and discussing dealt in glittering
generalities with the churches' failures. Many were insist
ent that the churches were "practically irrelevant" in the
uphcavals which characterize today's world. Some insisted
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Hut they were -altogether useless as allies in the great
struggle today," while others opined that they were "out
of touch with God's own work" and "'failures in the world."
Throughout it was apparent why these leaders laid such
serious charges at the door of the churches. The sins which
must be fought, according to one denominational official,
are the "social and corporate sins of racial bigotry and nar
row nationalism." The concern with personal salvation was
berated as one of the chief reasons why social sins con
tinued unabated and the churches remained so weak.
Atlantic City certainly must have seemed like a big
wailing wall
Yet before we add our tears, it may be well to reflect
for a moment. Characteristic of so much of this talk is the
seeming ease with which many leaders ean divorce them
selves from responsibili ty for the life of the church_ This
seems common among those who occupy positions of in
fluence and trust. Dut even worse is the complete failure
on their part to understand the true nature of the church
as the witness to salvation by faith in Christ Jesus alone.
It is patent that the old liberalism with its interest in social
sins at the expense of personal reconciliation to the God and
Father of our Lord Jesus Christ is far from dead in the
National Council. The gospel of sin and grace is an affTont
to many of these leaders; hence they dare to speak of the
"unintelligibility" of the message. Such wailing is prompted
largely by the church's lack of success in human teons. It
is not only fruitless. It is God-dishonoring.
As never before the church must get back to the funda
mentals. She must understand her calling to proclaim the
unsearchable riches of the gospel. Sin and grace must be
defined in terms of the inspired aod infallible Scriptures.
This alone is "the power of God unto salvation." The church
true to her commission may not be a success in the eyes of
man; she will be found faithful by her Lord. This is really
all that matters.
THEOLOGY BY THE TEASPOONFUL

Religious journals in recent weeks have been fill ed with
comments on the assembly of the World Council of Church
es held at New Delhi, India. For some this was regarded
as among the greatest moments in church history. For
others it was a bitter d isappointment.
One of the major issues £acing the Council speaks direct
ly to us. It concerns the basis of membership.
Prior to New Delhi this was the short and simple affir
mation: "The World Council of Churches is a fellowship of
churches which accept our Lord Jesus Christ as God and
Savior." By an overwhelming majority this was changed
to read, "The World Council of Churches is a fellowship of
churches which confess the Lord Jesus Christ as God and
Savior according to the Scriptures and therefore seek to
fulfill together their common calling to the glory of the one
God, Father, Son, and Holy Spirit."
In even so brief a rcvision we are confronted with ques
tions of profound theological significance. This aU the dele
gates apparently realized.
Several vocal objections were raised, largely by dele-
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sates from.

the ~etherl.mds and the Cnited States. Some
insisted that the more elaborate the basis becomes, the more
exclusive \dll be the council. Others claimed that the
phrase "according to the Scriptures" was misplaced. Largely
this argument involved the question whether the New
Testament clearly affirms Christ to be Cod or not. Any
tendency to elaborate the basis into a creedal position was
resisted by some. The Netherlands Reformed Church ( Her·
vormd ) urged that to proclaim Christ as God without cor·
respondingly stressing his manhood and especialJy his
position as Messiah of Israel was a serious defect. The Re·
monstrant Brotherhood of the Netherlands maintained that
in its opinion the basis failed to express the heart of the
New Testament witness.
All the discussion surrounding the baSis of the council
exposed the trend within tho movement.
Often the complaint was registered by some of the dele·
gates, be it uno£!ieially and privately, that open discussion
was impossible. "Politicking by members of the staff and
the officers of the Council during the debate on the Basis,"
so Christian Century openly affinns. "'was so open. so Ha·
grant as to be disarming ... The craving for untested unity

expressed itself in a rigid control of legislath e and deliber·
ative procedure." The conclusion from the reports seems
warranted, "One arrives at the unhappy conclusion that in
the business and deliberative sessions of the council dele
gates are considered a necessary nuisance - necessary to
the facade of democratic process but a nuisance to the
smooth operation of plans carefully thought out in advance."
1110Ugh judgment will have to be reserved until the
official reports are released and analyzed, the drift of the
council has become increasingly plain.
Here is an attempt at organizational unity of one kind or
another which regards no price too high to produce a utti·
fled voice for all Christendom. Yet the lack of real oneness
is painfully apparent. Even a teaspoonful of theology is too
much for many of the churches and their delegates. We may
well wonder whether we are witnessing the taking shape
of an ecclesiastical steam·roUer comparable in many re
spects to the Roman Catholic hierarchy. How sincerely and
consistently the new basis expresses the convictions of the
constituent churches may well be asked. It looks pretty
much as if anyone may interpret the high-sounding basis
as he pleases.
o

by JOHN J. BYKER

VER SINCE sin entered the world it has been man's
desire to be able to possess without working. to get
without giving, to eat without sweating. E vil men of every
age have catered to this desire by way of promise, and that
to gain power. The dictator has used it to control the masses.
The louging has always been so great that in no age have
men, bent on evil. lacked opportunity to appeal to tlus base
and evil hankering. This insatiable drive has brought
nothing but grief, heartache, and deprivation.
Tlus pernicious drive on the part of man is found in all
strata of society. Thc worker, the fanner, the business man,
the professional man - all are affiicted with this disease. As
is the case with every other malady, no cure is possible
un less the diseased is willing to acknowledge that there is
an infection. We in America are experiencing its devastat
ing results right now because men have assumed on a
grand scale that what they did not possess themselves
could justly be taken from others, whether they worked for
it or not. Perhaps the most noticeable effect of tlus cancer
is its destructive effect on the morals of our society which
at times seem to be beyond the point of recOvery.

E
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The promise of "something for nothing" began to be fed
in large doses to our people approximately 30 years ago.
Few recognized at that time precisely what was happening,
and many were certain that we had fallen heir to a gold
mine. At that time the farmer, as wcll as nearly every other
segment of our society, was in dire straits. He was told
that the government would draw from another part of tile
economy and thus help agriculture. A few eyebrows were
raised and the question was asked, "How is it possible to
remain economically solvent if we engage in such danger
ous practices, and further, how shall men remain free?"
The government adopted the slogan, "We want to help and
not concro!." Today, in the area which I now serve, no
thinking person is peaceful about the strangling controls
which arc proposed in ('he Geld of agriculture, but still too
few have learned the lesson that you cannot really get
something for nothing.
Here in tile midwest and many other places, large faeiJ·
ities are being erected to store the bulging surpluses of fann
commodities. Recently, in our community, a large building
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iXl! t:? ~. the :;~ :or the storage of rom \\ith
the stipu!;;.tion that after using it for four years the com
munity must com-ert the building into an auditorium_ When
I asked a leading citizen of the community about this pro
gram, his answer was, "The government is paying for it, so
we might as well get all we can for nothing." We hasten to
add that the same trend is evident in the fields of labor,
business, and the professions. But few are ready, in any
field, to believe that for nothing you get worse than nothing.
The malignancy of this desire to get something for noth
ing is becoming more and more apparent. The complaint is
heard on every hand by employcrs, "It is almost impossible
to hire a man who can assume responsibility." If you are
ablo to hire a good man he is worth double of what any
other is worth. One needs only a passing acquaintance
with laboring mcn today to know that by and large there is
discontent and a desire for more. They feel that they are
being robbcd, that they nre giving so much and getting so
little in rcturn for their efforts, compared to what their em·
ployers have. Rarcly have I heard an employee acknowl
edge that he was doing too little for what he received.
Many people actually believe that the philosophy of "soak
the rich to care for the poor" is a justifiable and defensible
position. The recent controversy about who should receive
aid in Newburgh, New York, is an excellent example of the
popularity of this position.
It appears that this is a disease that has penetrated to
all levels of society. Doctors seek fees for work undone,
teachers want more money for a smaller pupil load, preachers
would like banker's hours, and laborers want more money
for shorter work hours, with the union always promising
them still greater benefits. Of course, this is not true of all.
But the spirit is present and it is spreading.
Men everywhere fall for false promises for various rea
sons, but undoubtedly the chief reason is their covetous
desire to gain for themselves something for nothing. This
was the Jure of Fascism. Mussolini was able to strut across
the stage with glittering but deceitful promises. Said he,
"We will restore the glory of the Roman Empire and when
the glory is restored, beds of ivory will again be the Jot of
Rome's citizens." The population gave a11 - their homes,
their savings and their sons - only to reap bitter disillusion
ment.
Under Nazism, Hitler promised to build a super-race in
Gennany that was destined to rule the world. Having ac
complished their end, they would be able to drink wine
from bowls. The slaves to his promises gave their all, only
to be bitterly disappointed in the end.
Today, the tremendous appeal of Communism, even to
some in our own land, is due to its promise of something
for nothing. For the whole Communist Front Program is
built on the principle of the "scientific c.xploitation of the
short·sighted self-interest of each separate group until
finally the party gains control of every segment of society,"
The Communist formula for effective action could also be
summed up in these words; "Discover what the people
want, promise it to them, and go to work to get it for
them so that you may come to power over them" (You
Can Trust the Communisis, p. 53),
,,-U
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The welfare-state program proposed by the present ad
ministration in our land appeals to the same devastating,
yet enticing promise of something for nothing. Stalin,
Khrushchev and others have openly proclaimed. that this
will be the pathway to conquest of America.
It would be sheer foll y to maintain that promising
something for nothing is not appealing. That is our precise
disease and we ought to recognize it as such. No group is
immune to it. Our decline as a nation and our gradual
loss of freedom is but a repetition of what happened in
ancient Rome. Greedy politiCians gradually deluded Rome's
citizens into believing that Caesar could make them rich;
or they said, "Let the rich fellows pay and support the rest
of the country," As they tasted some favors, they demanded
and received more. Citizens became more and more disin
clined to accept responsibility and work. They wanted se
curity from the government against every misfortune and
assurance that all their desires would be ful£i.lled. The day
of reckoning came when the covetous citizens became
slaves of the barbarians whom they had made strong by
their demoralized. condition. How the masses within our
fair land clamor for auditoriums, swimming pools, free
services of every kind, better roads, schools, etc. They want
the government to pay for it all, or, if they realize that the
government has no wealth of its own, they say, Tax the rich.
Christians are not immune to this disease. E ven they
will join the crowds who are so eager to get something for
nothing, even if it be only a handout of candy, a merchant's
drawing, a rame of some kind. And Christians too will
agree with the clamor for mOre government hand-outs.
The program has proceeded so far that even now there
are organizations of the government, or cooperating with
the government, Or favored by the government, which cater
to the spirit of servile dependence on federal assistance for
all kinds of projects. In the brief span of a few decades we
have increasing government interference in b usiness, in
labor, in agriculture, in education, in religion, in medicine,
in science, and even in art. No phase of our life is free from
its encroachments. Its tentac1es reach out in every direction.
Those who promote control through promises of mate
rial well-being are weU aware of their success and are be
coming much bolder in their demands. Nowhere has this
become more evident than in the Health, Education and
Welfare Department of our Government. The Director, A.
RibicoH, declares that there will be medical care without
control. But the very bill that he sponsors designates the
conditions which must be met and the manner in which the
service shall be rendered. It furth er regulates aU personnel
in the program. Naturally, the promise of privilege without
control does not merit serious consideration. I expect:. and
so does every thinking person expect, that government shall
regulate and gu.ide a program for which it collects revenue,
If it does not, it is an irresponsible government. The British
were enticed by such a program and today are paying five
times the original cost, besides the fact that not all who
need care can get it and the care is often far inferio r to
that which they received when they believed that a person
should pay for what he receives. One example of the inev
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itabIe rise in med.ica1 costs should socialized medicine be
accepted is that our gO\'erument would have to add nearly
two million more clerks to its payrolls .
Let us take a closer look at the manner in which this
operates in the field of education. The candidates for
office of president made it appear as if there was a great
crisis in the field of education; therefore it was necessary
for the Federal government to step in with aid. One plan
was to allocate money not only for buildings but also for
teachers' salaries, and this would solve our problem. Most
certainly this aid was to be given without any control, for
the government said it wanted to aid, Dot oontrol educationl
We hoped no one would buy such a superficial promisel
After all, what kind of government is it that taxes, allocates
monies, but does not direct and guide the use of its monies?
Yet we find that hosts of people, even Christians, thought
that this would solve our educational problems.
However, recent activity in the legislative halls proves
beyond a shadow of doubt that even those who promised
such a thing never intended to give something for nothing.
The intent has always been the control of education. In
April 1961 the Office of Health, Education and Welfare
published a booklet entitled «A Federal Education Agency
for the Future." To quote HOD. John M. Ashbrook, "Fifty
six pages of findings contain recommendations which call
for more Federal participation and control and repeatedly
stress the need for Federal activity in formulating educa
tional policies. It recommends a review of teacher prepara
tion, curriculum and text books ..." When one actually
reads the publication it is to note that Mr. Ashbrook is
guilty of understatement.

But that is not the end of the story. Behind this is the
acthity to have all education controlled by the United
Nations through U~ESCO ( United Nations Educational,
Scientific, Cultural Organization ), the most powerful branch
of the United Nations.
organization is further known
for its atheistic and communistic bias. Take, for example,
"UNESCO's proposed new treaty, participated in by ten
communist countries, known as the Convention Against Dis
crimination in Education, which is now before the State
Deparbnent. Its design is to deliver the entire American
educational system into the international control which
UNESCO is seeking to gain over all instruction in partici
pating nations, It could close every private and parochial
school in the United States. It would automatically remove
education &om under 'domestic' law and control. It encom
passes every phase and facet of American education .. ,"
(Minority Report, House Education and Labor Committee
report on H. R. 19(4), To be able to place education under
international control, it must first come under the control of
the federal government. This is exactly what the bill re
cently brought before Congress by our present administra
tion would have accomplished; and from there it would
only have been a single step to place aU education under
international control.

nus

What is so amazing is that we still have hosts of Chris
tian parents, Christian teachers and ministers who imagine
that even here in the field of education we could get some
thing for nothing, May God grant that, if no one else,
Christians at least may wake up and protest to their repre
sentatives with no small voice.

What Can We Learn
from
The Assemblies of God?
by HENRY J. KUIPER

HE 14th ANNUAL CONVENTION 01 the EPA (Evan
gelical Press Association ) was held last January in
Springfield, Missouri. This fast-growing organization now
represents in its membership list 113 evangelical publica
tions and this number is increasing year by year. Here is a
legitimate type of ecumenicity, an example of the basic
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unity of all Christians who hold to the evangelical faith.
This and similar organizations prove that no church coun
cils in which both evangelical and m odernjst~ are represent
ed are needed to give expression and implementation to the
spiritual unity of all true believers,
One of the reasons that the EPA held its 1962 conven
TORCH
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tion in Sp:-ing:feld. :'I.f issomi , was the desire of its members
to see and \isit the new three million dollar Gospel Pub

lishing House of the Assemblies of God - a strictly up-to
date and very beautiful building with a modern printing
plant. In this same building are the headquarters of the
Assemblies of God, whose General Superintendent, Rev.
Thomas F. Zimmerman, is the able and eloquent president,
this year, of the National Association of Evangelicals. This
modem plant employs 550 people.
The AsscmbHes of God is one of the fastest growing
denominations, if not the fastest, in the United States. It
was established less than half a century ago, in 1914, and
today has 8,129 churches in this country, more than 9,000
ordained ministers, over 5,0IXl licensed ministers, and a
Sunday School enrollment of 951,178. It has a foreign
membership (adherents and communicants) of 957,738,
publishes 12 periodicals, and daily prints more than 5 tons
of Christian litcrature. The avowed purpose of this denom
ination is to organize 365 churches in 1962, one for every
day of the year. Judging by past performances, the success
of this eHort is well within the range of possibility.
We hold no brief for the errors of the Assemblies of God.
It rejects infant baptism, believes in the baptism of the
Holy Spirit as a spiritual experience distinct from regenera
tion, seems to incline to perfectionism, and practises "divine
healing" and speaking in tongues. Its principal emphasis is
on the work of the Holy Spirit and holy living. Its errors
are serious indeed, but in spite of them the leaders of this
large group make a favorable impression because of their
sincerity, their spiritual warmth, and the earnestness of
their endeavor to shun worldliness and to lead lives of
consecration.
The question what may be the secret of the phenomenal
growth of this denom ination intrigued us. We inquired
about this of the young minister who was the guide of our
group as we spent an hour inspecting the magnificent Gos
pel Publishing House where our Tuesday sessions were
held. The answer was in effect: This is all the work of the
Holy Spirit in answer to our prayers. But the reply requires
some ampli.6cation, we believe. Perhaps thc fact that these
people usually build small churches, though there are
notable exceptions, should not be overlooked. Small
churches are often spiritually strong churches . They pro
vide close fellowship and, when the need of personal wit
nessing is stressed, have a strong mission program in the
community. The Assemblies of God do not build costly
churches, do not pay high salaries to their ministers, prob
ably have low budgets, and so carry a special appeal to
those of the lower middle class, who cannot afford to belong
to churches that have large expenses and a heavy indebt
edness.
But there are otller factors of greater weight. The As
semblies of God have an exceptionally effective Sunday
School system, a vigorous youth program, and a powerful
radio service emanating from the new building in Spring
field. Yet all this fa ils to account fully for the tremendous
growth of the movement. More important than anything
TORCH and TRUMPET, March, 1962

else, it seems to us, is the strong emphasis on personal piety,
on prayer, and on holy living.
There is an old saying that "the sects are the unpaid
bills of the church." They usually stress, often over-empha
size and pervert, those b'uths of Scripture which the
churches have forgotten or neglected. Churches like the
Assemblies of God, which underscore the need of the
H01y Spirit and the indispensability of the inner, spiritual
lifc, exhibit the warmth, the intensity of zeal and fervor
which so often are lacking in other denominations. That
members of such churches attract outsiders who are seek
ing the satisfaction of their religious needs can easily be
understood. And who would dare to say that the Holy
Spirit withholds his blessing from such groups because of
their unintentional misinterpretations of Scripture?
Our churches need the spiritual vigor and zeal which
stem from a strong emphasis on the spiritual life. There
was a time when many of our people of Refomled persua
sion loved to speak about their spiritual experiences. Those
among our readers who knew the Christian Refonned
Church as it was before the present ceotwy will bear us
out on this. Lifc was simple, books were few but of the
devotional type, and the distractions of modem life with all
the diversified interests which engage the attention of our
people today were unknown.
Gradually, however, the emphasis shifted to matters and
questions of doctrine. These occupied the center of atten
tion. But during the past few decades the emphasis has
shifted again. Our people became impatient with doctrinal
discussions while the rise of our educational system, the
expansion of our missionary fields, and the establishment of
institutions of Christian benevolence began to take first
place in their religious consciousness. Our principal empha
sis today is on Christian activity of one kind or another.
Questions of doctrine have begun to recede into the back
ground. The inner life, however, has almost becomc a for
gotten domain. Who among us preaches, talks and writes
on the inner life? How much attention do we give in books,
dissertations, and artic1es on the wealth of material in the
epistles, especiaUy of Paul, on the experiential, mystical side
of the Christian life?
Here is a great lack which has resulted in much spiritual
coldness, shallowness, prayerJessness, doctrinal unconcern,
and religious formalism threatening to turn into a showy
but barren ritualism. Piety has almost become a dirty word
among us. We worship knowledge, science, academic de
grees, and are cager to be prominent in the eyes of our
commun ities. We fear the contempt of the world and re
fuse to bear the reproach of Christ. We are surrendering to
the spirit and forms of worldliness and losing our Christian
distinctiveness because we do not want to be a peculiar
people.
What is our grcatest need today? A revival of true piety,
a new emphasis on tlle spiritual life, the life of personal
fe llowship with God. Here lies the deepest root of our
entire religious life. If we nourish it, our families, our
churches, our schools, and all our activities will flouri sh. If
we neglect it, a blight will fallon all the rest.
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LESSONS FROM SCRIPTURE, by HENRY VANDER KAM

for personal reading and for specinl use as a gUide to the
study of Scripture in our homes, church societies and reading clubs

THE SIGNS OF THE TIMES
LESSON 11 - PART I

WILL THE JEWS RETURn TO PALESTinE?
After many days thou shalt be visiled: In the L1tter yea" thou
shalt come into the land that if brought back from the sword, that
if gathered out of many poopie!, upon the mountafm of l.wael, which
hall8 been (/ continual wasre; but It if brought forth out of the peopb,
and they siiaU dweU securely, aU of them.
Ezekiel 38:8
And It shaU come to vasa in that day, that the Lord will aet hif
1UJnd again the second time to recover the remnant of hif people,
11UJ, ahall remain, from Auyrla, and from Egvpt. and from Pmhroa,
and from Cush, and from Elom, and from Shinar, and from Hammh,
and from the Islamls at 1116 ~ea.
And he will set up lin ensign far the natlcna, and will assemble
the outcosta at 1.woel, and gather together the dispersed of Judah

of Scripture inlerpretation that we must seek to determine
who wrote the words in question, to whom they were writ
ten, and what was the purpose of the writing. Ezekiel
wrote this prophecy. He wrote these words while he was
among the captives of Judah. He wrote them to these cap
tives to comfort them in their afBiction. Ezekiel says to
those who are in the Babylonian captivity: You will return
to your own land, the land of Palestine! Of course, the
from the four comers of 1116 earth.
words of Ezekiel are true, but they apply to the time long
Tile envy also of Ephraim shall depart, and thell that vex Judah
ago
and not to the future! What comfort would it have
shall be cut off: Ephraim ahall not ency Judah, and Judah shG1l not
00% Ephraim.
been for the captives in Babylon if they would have heard
And they shaU fly !town upon t~ shouldet' of the PhllLrtine, on
from the mouth of Jehovah's prophet that their descendants,
the west; together shall they despcfl the chadren. of the east: they
8haU Pllt fortli their hand IIpon Edom and Moab; and the children thousands of years in the future. would return to Palestine?
0/ Ammon shall obeu them.
Isaiah 11:11-14
Those who believe that the Old Testament prophets
spoke
of the return of tile Jews to Palestine at the end of
No series of studies on the signs of the times would be
time
usually
insist on a literal interpretation of Scripture.
complete without some treahnent of the problem oonccrning
Zion
is
a
hill
and not the New Testament church. Jerusa
the Jews. There are many people who believe that God
lem
is
a
city
and
not heaven. It is true that the Scriptures
still has something very spccial in store for his old oovenant
should
be
interpreted
literally wherever possible. However,
people. This is readily understood in view of the many
it
is
not
always
possible
and Scripture itself shows us that
promises given to this people and their very special place in
history even to the present day. Even until the present a different interpretation is necessary at times. Those who
time the Jews are not swallowed up by other peoples as insist on a literal interpretation find great difficulty in a
were other ancient people. Neither is there a people which passage such as Isaiah 11:11-14. Here the prophet is also
speaking of the return of the Jews. They will war against
has been so persecuted and so ill treated as the Jews.
Many people believe that the Jews will return to Pales· the Philistines, Edam, and Moab. Ammon shall obey them.
tine, the land which was promised them. These people Where are these people? No trace of them can be fou nd
usually have a premilIennial conception ooncerning the doc today. Yet, if the interpretation must be literal, these na
trine of the last things. They point to Scripture but also to tions must again appear.
Will the Jews return to Palestine? We do not believe
events occurring in recent years which seem to confirm
that
the Old Testament prophets teach this. The "proof'
this belief.
We have listed but two Scripture passages above this cited is no proof. These promises have been fulfilled ages
lesson. However, we could mention at least twenty chap ago. Neither does the New Testament give any evidence
ters in the Old Testament prophets which teach the same for it. The Jews, as a nation, have served their purpose.
things. If we are looking for Scripture passages dealing To that nation were entTusted the oracles of Cod. That
with the return of the Jews to their Jand we are not re people gave birth to the Christ according to the Besh.
stricted to an isolated passage or two. The Old Testament
Questions
speaks of that return again and again. As a result, many 1. What are some of the other Premillennial t-eachings?
find it difficult to understand how some Bible-believing
How does this view of the restoration of Israel fit in
people can deny it.
with other Prernillennial teachings?
In Ezekiel 38:8 and many other passages we are taught
that the people of Israel will return to their own land. They 2. Are there any present day indications of a retu m of the
Jews to Palestine? Arc there indications to the contrary?
will be gathered from various nations and will again dwell
securely in their own land. The question may well be asked, 3. When may we give an interpretation of Scripture which
isn't tillS clear enough? It is, of course, an elementary rule
is not literal? Give examples.
twenty
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THE SAlVATion Of ISRAEl
doesn't help them in the least. God is able to raise up from
the stones children to Abraham.
The gospel came to the Jews first. The preaching of
Jesus took place among the Jews. The Apostles were also
accustomed to begin their preaching in the synagogues.
However, the Jews proved to be enemies of the cross. The
majority rejected Jesus nnd the teaching of the Apostles.
Then the gospel was brought to the Gentiles. Many of
these believed and churches were established in many
places. 11le Apostles even shook the dust off their feet as
an indic.'\tion to the Jews that they were leaving them. Was
this final? Is the gospel now to be restricted to the Gen
tiles? No, the fulness of the Gentiles will now be brought
Is there salvation for the people who cried, His blood be
in and so all Israel shall be saved.
upon us and upon our children? Is there salvation for that
Much has been written about the phrase: "and so all
people of whom Jesus said, Behold, your house is left unto
Israel shall be saved." Commentators are by no means
you desolate (Matt. 23:38)?
agreed on the proper interpretation of these words. Some
Paul asks the same question at the beginning of Romans
believe that the Israel mentioned means the church of the
11. Has God cast off his people? The answer he gives
New Testament. Sometimes the term has this meaning in
leaves no room for doubt. l>aul is an Israelite and he is
the New Testament. Others believe that it meam all the
saved. In the past the outlook for Israel's salvation some
Jewish people. They believe that there will be a national
times looked very dark. During the days of Elijah it seemed
conversion of the Jews. If the first interpretation is true
to the prophet as though he were the only believer left. But
then Paul is not speaking of the salvation of the Jews at aU
Cod assured him that there were still 7000 true believers.
in these words. But the whole chapter deals with the
True. that was a very small percentage; nevertheless, it was
problem of the Jews. Those who favor the second interpre
still a remnant. There has been such a remnant in every
tation are faced with the fact that the thought of a mass
age. Such a remnant is found also today.
conversion of the Jews is totally foreign to the Apostle Paul
When the question whether tllere is salvation for the
(Cf. I Thess. 2:15-16). It seems much more reasonable to
Jews has been answered in the affirmative, the question
interpret these words to refer to the elect among the Jews.
naturally follows, How are they saved? Again the answer
This is in hannony with the Apostle's whole argument.
is clear. The Jews, as well as the Gentiles, are saved by
The promises of God were realized only by tlle believing
grace. TItis fact needs special emphasis for it seems as
Israelites - the remnant. So it has always been. All Israel,
though many forget it. Some people seem to proceed on
not a part, is the true Israel. They are not all Israel tllat
the assumption that there is one way of salvation for the
are
of Israel.
Gentiles and a different way for the Jews. The Scriptures
Questions
know of no such a difference. There is only one name
under heaven, given to men, whereby we are to be saved. 1. Should we have separate missiom fen- the Jews en- should
Believe on the Lord Jesus Christ and thou shalt be saved.
they be treated as any other group?
Ye must be oorn again. All these things are true of the 2. Does the church have a specinl responsibility to the
Jew as well as of the Gentile. Before God there is neither
Jews? May we leave the Jews and wen-k among people
Jew nor Creek. All are sinners and there is salvation for no
where we mtly expect greater results?
one except through the blood of our blessed Redeemer. The 3. Why is mission work among the Jews so difficult?
fact that the Jews were the ancient people of promise 4. Whdt is the reason for the spirit of antj~Semitism?
I sail then, Did God cast off his people? God forbid. For I olio
om on Isroeli/6, of the seed of AbroJwm, of the tribe of Blm;omln.
God did not cast off ht., people which he foreknew. Or know lie
not what the scripture sauh of Elifah? how he vleadeth with Gad
fJga /nst Israel:
Lord, they have killed thll propheta, they hnve digged down
aline altara; and 1 am left alone, and they seek my life.
But wlwt saidl the Ql'IS1ver of God unto him? I have left for
mllself seven tlwusand men, wlw hnve not bowed the knee to Baal.
Even so then at tltia present 'ime also there is 0 remnant according
to th e election o f grace.
But if U fa by gTl1Ce, it fa no mors of works: olherwiae grace II
no mMS grace.
For I would not, brethren, Iwoe vou Ignorant of this my.sterv, lest
lie be wise in lloor own conceita that a lwrdening in pori hmh be
fallen larad, tmHl the fulneu of the Gentile.r be come in;
and ao all Israel shnU be 86oed.
Romans 11:1-6,25, 26a

LESSON 12 - PART I

THf PURPOSf Of THfSE SIGnS
But whe n these things begin to come to

pas:'J,

look uP. and lift

up llour hefJda; because llour redemption draweth nigh.

Luke 21: 28

Now that we have reviewcd various signs which must
precede the return of our Lord, we may well ask the quesTORCH and TRUMPET, March, 1962

tion, what is the purpose of these signs? Are tlley revealed
merely to satisfy our curiosity? God has practised a strict
economy with his revelation. He has given us no more than
necessary, but has also given us enough. We would gladly
twenty-one

have heard of the other signs which Jesus did (John 2(};30 )
difficult he has every reason to rejoice. His hopes are not
but we have enough to know that Jesus is the Christ, the dashed; on the contrary, the realization of all his hopes is
Son of God. It therefore appears that the signs of the times coming close. Here is the paradox: e\il seems to be win·
were more important for us than "the other things which ning the day and the unbeliever faints for fear; the believers
are oppressed and persecuted and they go forth with their
Jesus did."
When we look for the purpose of these signs, there are heads held high.
some things which immediately come to our attention. Each
How is this possible? Very simple: "... your redemption
one is a wanting to the unbeliever that time is running out. draweth nigh." That redemption must be valuable if it can
The fulfillment of the prophecy of each one is a reminder inspire con6dent hope even in such times! That redemption
that God is in complete control of history and that be sees means that true believers will be freed from all the hard
the end from the beginning. All of them also make clear ships and misery which they have endured bere. The strife
that, though the powers of evil may seem to win, Jesus is almost past, therefore lift up your heads! Not only is
that redemption negative, it also has a very positive charac
Christ is the ultimate Victor.
However. what is the purpose of these signs for God's ter. For the believer redemption means being in the pres
people? Some of us become afraid when the signs of the ence of his Lord. There he will enjoy such benefits as he
times are mentioned. Difficult days are in store for the bas never known or thought possible. This is a state which
people of God. The world will not become better and will last forever. No suffering can be compared to that
better until Christ comes again on the clouds of heaven. It glory.
is only through tribulation that we shall be ushered into
That redemption is already present. The believer pos
glory. Yet, these signs of the times are not given us in sesses it now. Yet, it is not complete in this life. The com
order to frighten us! That is never God's purpose with his plete redemption will be his only when his Lord retwns to
people. He has come to aUay our fears. He has spoken to take him unto himself.
us to remove fear. He speaks peace to his people.
These signs are warnings and indications of grievous
When Jesus spoke to his disciples about the destruction times. But these are not the last things. Christ stands at
of Jerusalem, he also spoke to them about the signs preced the end. Hence there is sufficient reason for joyful hope.
ing the end of the world. He spoke of the great signs in
nature and then, says he, the Son of man will retum. Then
Questions
he declares that when the disciples see these things begin 1. Why do the Scriptures c01Itain long genealogies but not
to come to pass, "look up, and lift up your heads; because
all the works or words of Christ?
your redemption draweth nigh." Here is the contrast be
2. Why does the unbeliever faint for fear while his cause
tween the attitude of the unbeliever (vs. 26) and the be
seems to be winning? Why is it necessary to teU the
liever (vs.28).
believers to look up and lift up their heads when these
When the believer sees the beginning of these signs he
things
begin to appear?
realizes that a difficult period is at hand, for he has been
told about the evils which will come. Yet, despite these 3. In how far is OUT present redemption incomplete? When
outward difficulties, he is to look up and lift up his head.
Paul says that we sooll all be coonged, woot and how
great will be toot change?
Joyful hope is to flU his heart. Though life may become

LESSON 12-PART II

THE PRAYER Of THE CHURCH fOR CHRIST'S RflURn
And the Spirit and the bride 1fIJ/, Come. And he that heareth, let
him 60", Come.
He who testi[u:th theY] thfnp $tlfth, Yea: 1 come quickly. Amen.:
come, Lord Jesw.
Revelation 22:17a, 20

The Old Testament believers prayed constantly for the
coming of the Messiah. This was natural. All the promises
given them were related to the coming of the Messiah. He
alone would be able to rescue Israel. But it seems to be
much more diHicult to pray for Christ's second coming.
The second coming will be preceded by great difficulties!
\ V'hen we pray for Christ's return are we then not also
praying for him to loose the powers of evil?
We have a very clear answer to the question whether
or not we should pray for the return of our Lord in the
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last chapter of the Bible. In the visions recorded in the
book of Revelation John has seen aU the evils which come
upon the church in the last days. Yet, he counsels the be
lievers to pray for the coming of Christ. Rather, he counsels
them to pray thus because of these evils. When tile difficul
ties come which are included in the signs of the times, the
believers \vill become very anxious for the return of Christ.
As long as they are unmolested the danger exists that they
will feel themselves quite at home in the world. When
persecutions arise, it will become very clear to them that
this world is not their home.
When the revelation has been completed wherein the
victory of the Christ has been pictured, the Spirit and the
TORCH and TRUMPET, March, 1962

his coming. Believers may become weary as they wait for
the promises of God to be fulfilled, but the Lord is not
loosed against Christ and his people. Yet, the Christ is the slack concerning his promise (2 Peter 3:9). He who has
ultimate Victor. Though the afBictions to come upon be promised it will also do it.
lievers are piehl red more vividly here than in any other part
John expresses his own longing for the return of Christ:
of Scripture, the Christ is also revealed here more gloriously "Come, Lord Jesus." That is the expression of the believing
than anywhere else. One glimpse of the glorious Christ is heart - the expression of him who has seen the Lord. With
enough to cause the Apostle to fall down as one dead. One his coming redemption will be complete. Sin will be done
glimpse is also enough to cause him to pray ceaselessly, away. Beholding the Christ eternally is the blessing that
Come, Lord Jesus! The Spirit dwells within the church, the awaits us. Grievous times will come, but these are not
bride. The Spirit prays for and in the church. Though the worthy to be compared to the glory which awaits us.
The New Testament church has seen what Christ has
church may be so sorely affiicted that she is scarcely able
to pray, tlle Spirit will still pray for her. That Spirit always done when he came the first time. He who has tasted of the
prays for the return of Christ. The true bride also prays for salvation which the Lord came to bring can scarcely wait
this. She must be united to her Groom. So only can she be until he returns.
Questions
the bride. So the true church prays. So must also each
1. Does tile present day church long sufficiently for the
individual believer pray.
return of Christ? If not, why not? During which times
This prayer will be answered. The church will have to
has this longing been the greatest?
wait for her Lord. When will he come? No one knows.
However, he comforts her with the words that he is coming 2. Is there also a danger in emphasizing the retum of
Christ too much? Why? Are there groups which do this?
quickly. Of course, one day is with him as a thousand
years and a thousand years are as one day. But, his coming 3. Should the fulfillment of the signs of the times make us
rejoice? Explain.
will not be delayed. No one will be able to stop or delay
bride say, "Come." Grieo."OUS things are sho\vn the Apostle
in the book of Re,,·elation. He sees all the forces of evil

Announcement of Bible lessons to Come
Dr. William Hendriksen, well known Bible commentator,
has agreed to write the Scriphlre Outlines for the next two
years on the book REVELATION. Next month's issue of
TORCH AND Thmfl'ET will contain a sample outline by Dr.
Hendriksen on this book. Societies, please take note. It is
hardly necessary to state that the Board of Reformed Fel-

A Lool~
God-Centered Evangelism
R. B. KU!P ER

Baker Boo k House, Grand Rapids 6, Michigan
1961,216 page-., price $3.95

It has always been an edifying experience
for the reviewer to read something from the
pen of Professor R. B. Kuiper. The present
experience is no exccption. Our esteemed
author has served as Professor at \Vestmin
ster Theological Semiruuy, President of Cal
vin College, and President of Calvin Semin
"Y.
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lowship Inc. is greatly pleased to be able to report this to
our readers. At the same time it extends to Rev. Henry
Vander Kam a most hearty ""lbank You· for his excellent
articles of the past thrce seasons. His material has received
a wide use among our societies. It has been thorough, lucid,
and edifying.

AT

Bool~s

That there is a renewed emphasis on evan
gelism today is apparent to anyone acquaint
ed with the features of contemporary church
life. To say nothing of the. great evangelis
tic campaigns headed by such well-known
speakers as "Billy" Craham 'and "Bob"
Pierce, one has only to observe the rapid1y
increasing number of full-time "Secretaries
of Evangelism" employed by l'rotcstant de
nominations to be convinced tha t e vangel
ism is one of the Church's major concerns
today. Even the Ecumenical Movcment,
with its strange variety of theological think+
ing, has put evangelism at the very center

of its interest. The report, Man'" Dl.wtckr
alld COO" De4ign, published in 1949, goes
so far as to say that " if an ecumenical move
me nt is not primarily a strategy of world
wide evangelism, then it is nothing but an
interesting academic exercise" ( Vol. II, p.
116).
Cranted for the moment that this current
interest is a llOpeful sign of re-awakening in
the Church, we still must ask whether we
are witnessing an interest tha t is genuinely
evangelistic. Jus t what is real evangelism?
We are not surprised that the author of the
book under review addresses himself immew+
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ateIy to that important question. "Evangel
ism is simply the promulgation of the evan
gel." . . . It is "the bringing of the gospel
to the unsaved anywhere" (p. 7). But the
author docs not stop with that. Something
more must be added. The point nt Issue to;
the word "gospel". This was made evident
again at the recent World Council of
Churchcs' Assembly in New Delhi, India,
where one of the prominent speakers from
America refused to declare unambiguously
that salvation is impossible outside Jcsus
Christ. Where there is no agreement as to
the essencc, the uniqueness, and the Ilnnlity
of the Christian message, it is understand
able how the preaching of the gospel
has such wide variations. Even when
the World Council of Churches uses
the same de finition of evangelism as we
do, and underlines it with the declaration
that Jcsus Christ is the Light of the World,
we still are poles apart so long as we do
not mean the same thing by gO$pcl Pr0
fessor Kuiper is too keen a thinker and ob
seruer to overlook or to minimize this point.
He knows that there is a vast difference be
tween preaching ahem Christ and preach
ing Christ. His whole book is posited on the
premise that evangelism to be Christian
must be God-ccntercd and that the gospel
is the good news that Christ, very God of
very Cod, entered into our scene of time
and for us men and our salvation fulfilled
the righteousness of the law, and by his
death on the cross blotted out the band
writing of ordinances that was against us.
This is the God-centerod gospel that makes
possible God-centered evangelism. "Holy
Scripture," says our author, "demands an
evangelism which is of Cod, through Cod,
and unto God" (p. 8).
The rest of the book is a logical and
Scriptuml development of that thesis. Evan
gelism has Its roots in eternity because the
Triune God Is the author of salvation, and
planned it before the world was. The aruo
lute sovereignty of Cod is articulated in the
whole Ordo Salu&. Out of the eternity in
which God foreordained all that comes to
pass the Divine arm of redemption reach
es into our time and circumstances to apply
the blessings of salvation. And always it is
God who does it. "'He does all that he does be
cause he is who he is- (p. 31). Does the
sovereignty that declares, "I will have mere)'
on whom I have mercy," make evangelism
superfluous? Indeed not, for that Divine
will concerns means as well as ends. The
Bible teaches both Divine sovereignty and
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human responsibiUty. The evangelist must
sovereignty of Christ" (p. 58). That 15 how
tell the sinner "not merely tllat salvation is
we should understand the Great Commission.
by sovereign grace alone, but also that, in
TIle author enlarges upon this 10 cbapter 9.
order to be saved, he must believe in Jesus
Other chapters deal with the Urgcncy of
Christ as Saviour and Lord" (p. 34). We
Euangelism, The Motive of Evange lism, the
are commanded to believe. Cod's sovereign
Agen t, Approach, Means, ~-ressage, Mcthod,
ty comes to expression not only in the Divine
etc. Thcre also are chapters on God nnd C0
decrees, but also in the Divine commands
operation in Evangelism, God and the Effec
(ef. p. 53). 11lerc is llere no adiust~
tivenes.~ of Evangelism, God and Resistance
mcnt of Divine command to the enfeebled
to Evangelism, and the flnal chap ter, Cod
powers of man. The Rdonncd faith
and the Triumph of Evangelism. A helpful
llolds that "God requires of ma n perfect
Index of Scripture passages is addcd.
obediencc to his law even though man In
This is a good book on a timely and pop
his fallcn state is incapablc of rendering
ular subject. The au lhor writes as he
such obedience" (p. 54). And when the
speaks - with directness and penetration. He
preacher of the gospel faithfully delivers his
is never ambiguous. His knowledge of the
message that way, he can be sure of results,
Bible is comprehensive and his interpreta tion
for "faith cometh by hearing, and hearing
is sane and consistcnt. So many ChrisClans
by the Word of God." Instead of renderiug
todall need to have their thinking c16rlfied
evangelism superfluous, election both de
all to what evangelism is all about. A book
mands and guarantees euangelism. (d. pp.
like this certainly will supply lliat need.
33-35). Indeed, "evangelism Is indispensa
Perhaps among the readcrs of this review
ble in the actualization of the salvation of
there is 11 gencrous benefactor who will pro·
Cod's elcct" (p. 46). Evangelistic preach
vide a fund to supply our missionaries, at
ing "'is an important link In the chain of
Ilome and abroad, with a copy of this book.
events that constitute the realization of
It will be money well spentl
election" (p. 45).
LEONARD GREENWAY
People, particularly the Anninians, who
BOOKS RECEIVED
have the habit of saying that Calvinists, with
their emphasis on Divine sovereignty, lack
(Boob wli05e titles are printoo in
zeal for the Creat Commission (Matthew 28;
italics are to be reviewed in a futu re issue.)
18-20) could profit much from the reading
of chapters 5 and 6. Here Professor Kuiper
Tile PSJlclwlogy of Christian Personalftll, by
discusses the Creat Commission in the light
Ligon, price $1.95
of The Sovereign Christ. So often the end
Eoongelism and the Sovereignty of God, by
of evangelism is defined as the wlvation of
Packer, price $1.25
sinners. That is only part of it. Fact is, if
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