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SHE SHALL BE CALLED "WOMAN"

by

ELSIE D. KUIZEMA

He waited in the hush of evening, alone,
While Nature warbled soft its vesper song;
And as the brilliant evening star looked down,
He walked amid the beauty of earth's Paradise.
Gold-crested birds crooned soft their lullabies,
Creation's glory hovered, radiant and complete,
So like a queenly vesture, ieweUed, silken sheened,
A perfect garden from the lavish hand of God.

He saw the cattle romping in the meadows side by
side,
He watched the mating of the birds with wonderment,
Within his heart love's dormant pulse was quickly
stirred,
It trembled like a hidden fire within his breast,
And God saw Adam's rwed, his yearning heart's desire.
He walked through Slumbe1' VaUey to regions deep,
remote,
And reached its utmost borders as morning light shone
through;
When sleep made hasty exit, his startled eyes
discerned
A maiden, pure as morning dew, love's perfect
counterparll

Yet, oot complete; where was man's counterpart?
With ready knowledge he had named eMh creature
there,
His ear tuned keenly to bird language and the call of
beasts;

"Tlul only theolof!ll that tlul Bible know. g tlul Reformed faith." DR. JAMES I. PAC<ER
..
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Pointed Paragraphs:
CHRISTIAN SCHOOLS AND CHRISTIAN MISSIONS

s THE CHRISTIAN day school a selfish institution,
that is, an enterprise purely for local benefit? When
we give our dollars to this cause, are we merely "doing
something for ourselves»[l Shouldn't the church be more
interested in doing things "for others," especially for the
teeming millions seemingly bound for everlasting punishment? Isn't Missions really much more important than
Christian education? Suggestions of this sort are being
made nowadays, even within the areas usually regarded
as most vigorously pro·Christian School.
The predicament created by these suggestions is a
false one.
The Christian School is not to be seen as a pet project
for the benefit of "our children'" It is the embodiment of
faithful devotion to Christian calling on the part of
parents, who understand that theirs is the calling to be
viceregents of God with respect to the training of Covenant youth, a training which must equip them to be good
soldiers of Jesus Christ. Nor is Christian Missions a kind
of benevolence for less fortunate peoples, preferably in far
distant lands. It is the carrying out of the Great Comis~
sion given to the church, from which she can never escape
without losing her essential character as the apostolic
body of Christ.
There is only one solution to the problem of how
much stress ought to be placed on one or the other of
these necessary Christian activities. It is not to playoff
the one against the other. It is not to divide the church
into Christian School and Missions enthusiasts. It is rather
to see the proper and pressing demand of God upon the
Christian to serve his God in every sphere and according
to the nature of that sphere.
Anything else will result in a narrowing down of the
range of the Savior's benefits, and of the Lord's calling.
And this is fatal, for he is King of kingsl
John H. Piersma

I

BASIC EDUCATION
~EDUCATION

WHICH IS simply intellecrual taxi~
dermy  the scooping out of the mind and the
sruffing in of facts  is worthless. The human mind is
not a dep~fr
ez
for a storage but a forge for production;
it must be supplied with fuel, fired, and properly shaped."
So says Father William A. Donaghy, President, Holy
Cross College, Massachusetts.
Wrong and inadequate concepts of education and
faulty practice in teaching are often the result of implied
concepts of erroneous views of mind. 11ind is not a
TORCH .nd TRUMPET, Nonmber, 1960

container into which we siphon knowledge by teaching.
Mind is not a recording tape on which we transcribe
what we will for reproduction. Mind is the active seH
in his thinking, feeling, and willing. One "gets educated"
in one way and in one way only: by actively exploring
his experiences for right ideas, supporting feelings, and
desirable goals.
That education is basic which activates the learner
to seek right ideas, provides the content in which these
ideas can be meaningfully explored with a feeling of
achievement, and directs the willfunction to attain desirable goals.
The implications of this concept of education can lead
to farreaching reform in Christian education. We need
more effort to understand it, and more determination to
apply it in the Christian school. It can make education
distinctively Christian.
Cornelius Jaarsma
HOW LONG A VACATION FOR MINISTERS?

PREACHER'S WORK is never done. Two mansize sermons a week demand much energy in
preparation. Society meetings require much effort. The
individual care that must be given to those in need of
spiritual help, both inside and outside the church, is
nevr~dig
. A minister can never go to bed and say:
'1 am satisfied. I have done all that I can for the day.
There is nothing more to be done," For there is always
more studying in the Word to be done so that the sermons
can be more profitable to the congregation. There are
always more visits that can be made so that the seeking
will be more firmly entrenched in the Gospel. You will
never find a harder working man than a conscientious
minister. For that reason it is wise that he be given a
worthwhile vacation each year. The period of two or
three weeks that many ministers get is too short. They
should be able to enjoy nothing less than four weeks a
year. And the congregation will find that when they
are liberal with the vacation time for their minister,
they will profit, too. For the minister will even be
studying and readin~
theology for recreation and pleasure
on his vacation. I can freely advocate this longer vacation
now since I am no longer in the preaching minisby and
since my former consistory, the onc at Ann Arbor, was so
generous along these lines. I was better the rest of the
year because of a full month's vacation, and I am sure
that the church was, too.
Edwin H, Palmer

A
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A ROADBLOCK TO THE MINISTRY

HERE IS widespread concern about the growing
shortage of ministers and teachers. How can we account for this shortage? What can be done about it? The
problem can be approached from several angles. Undoubtedly, one fa ctor that bears upon it and contributes
to it is the inteUectual sophistication of our modem
culture. This especially affects the calling of ministers
and missionaries. We are living in an era when lecture
impresses people morc than sermon. Not that more people
hear lectures than listen to sermons. but impression-wise
the fanner carries more weight. The man behind the
pulpit genera11y does not command the same degree of
respect that is given the speaker behind the lecturer's
desk, and in not a few instances the speakers behind that
desk arc themselves partly to blame for it. They. along
with others weaned on scientific method, do not understand that Christ is the "true light," that is, the "real" light
(c.f. John 1:9), and that the Word that was in the beginning with God is the Word "at the root of the universe"
(cf. W. Temple's translation of John 1:1). This preeminent particularism of Christianity - truth in Jesus
Christ - is a roadblock for the modem man. It is not
surprising, therefore. that the material of faith is regarded
as less substantial and essential than the material of
laboratory demonstration and philosophical reasoning.
Pre-seminary students often feel this intellectual sophistication and the antagonisms it produces, though not all
are able to articulate it. Whereas theology once was
esteemed as the "queen" of the sciences, it is now regarded
as an old maiden lady to whom courtesy accords a little
deference now and then. The intelligentsia in many instances classify religion as an accessory - something less
than basic and determinative. This attitude puts the
minister and the missionary in an unpopular classification
that does not appeal to the typically modem academic
mind.
Leonard Greenway

T

CATECHISM PREACHING

T

HERE ARE two things a minister can do to make
his Catechism preaching more lively and interesting.
The first is: Study Scripture. Make an earnest, exegetical study of the references printed below the answers.
Having done this, think of other Scriptural references,
fust as - and sometimes even more - fitting. Catechism
preaching must be Bible-based h om beginning to end.
Otherwise it becomes very, very dry.
Secondly, Study man. I mean man both as to his
essential nature and in his present-day environment and
problems. We ministers should ask for the guidance of
God's Spirit that he may disclosc unto us our own hearts
and the spiritual problems of those to whom we direct
our message. And as to the present-day environment, my
method is to place in a file for that purpose (with

four

separate ell\·elopes for the various Lord's Days ) any
magazine article, paper clipping, or book paragraph that
has bearing on the particular Lord's Day. For example,
you may see something in today's paper which has reference to a matter discussed in Lord's Day 21. Clip it
out and put in its proper envelope, even though right
now you happen to be preaching on Lord's Day 3. When
by and by you come to Lord's Day 21 you may find
several clippings and references to articles. Of course.
all this material must be properly organized. No preaching need ever be dry. If it is, the minister is more than
likely the one who is to blame.
Wm. Hendrilcsen

PREACHING ABOUT POLITICAL AND SOCIAL ISSUES

OONE can deny that the Nixon-Kennedy presidential race is at least very exciting. And one of
the facets of this campaign which stimulates as much
discussion as anything is the role of the Church in matters
political. Mr. Kennedy's affiliation with the Roman Catholic Church has already provoked a flood of anti-Romanist
literature, and provided many a pulpiteec with "material"
for his sennons.

N

All of which raises (or, has raised, see The Wall Street

Journal, editoria1: "Who's Meddling?", p. 14, Sept. 21,
1960) the question: What maya preacher properly discuss
in the pulpit? Or, more broadly, what maya clergyman
say or do in connection with any live, controversial, social
issue at any time?

The safest answer to this question today is the one
which describes the office of the minister of Word and
sacraments in terms of a religious lowest common denominator. This means that tlle minister must deal only with
such matters as are usually and predictably inoffensive to
the congregation one is serving. It seems to me that many
a modem preacher is past master of the art of being
attractive to all and objectionable to none.
The safest answer is not usually the right answer, however.
In the same issue of The waU Street Journal which we
mentioned above I read, "At the organization's (United
Steelworkers of America, JHP) biennial convention in
Atlantic City, a union member from Pennsylvania, disagreeing with the United Steelworkers leadership, circulated pamphlets among the delegates. Four sergeants-atarms promptly moved. in and beat the daylights out of
him. His clothes ripped. his face and body badly bruised,
the dissident member was taken to the hospital."

If today's pulpit does not prophesy in the face of such
and all social inequities, it truly deserves the contempt
which tho tens of thousands of feet of empty pewing
evidence most every Sundayl
John H. Piersma
TORCH and TRUMPET, November, 1960
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1"'S WHo'\.T a "ife said to her husband when he
called to her asking whether he could wear his white
shirt another day. "If it's doubtful, it's dirty" is a slogan
or motto which can be applied with safety to questions of
ethical import when we are perplexed about the right
answers. Many things that pertain to matters of conduct
are not doubtful at all but sinful, though we may raise
doubts concerning them and even declare that as long as
they are doubtful they are permissiblel That would be
like saying that when a man is not sure but merely doubts
that it is safe to wear his shirt another day it must be
clean. Strange logic! If we are intent on pleasing God
with our walk of life we shall desire to have full assurance
that our practices and habits are clean in his eyes. If we
lack this assurance, our conScience, if it is properly enlightened, will bid us to refrain from them. The "benefit of
the doubt" should not be given to questionable practices.
If they are doubtful they are dirty.
Is this principle in accord with Scripture? Most assuredly. Paul teaches with respect to ethical questions on
which there is room for a difference of opinion among
Christians - the so-called adiaphora or "things indifferent"
- that "whatsoever is not of faith is sin" (Romans 14:23b) .
These words are often misinterpreted as if they prove that
the unregenerate can do no outward or moral good. That
they were written with a view to adiaphorous moral questions is very clear from the context. The apostle deals in
this chapter with matters of conduct in which the "strong"
appeal to Christian liberty while the "weak" have scruples
of conscience. The issue concerned the eating of meat
that had been offered to idols before it was offered for
sale in the markets. In warning the "strong against
stretching their conscience to justify a certain custom or
course of action he writes : "But he that doubteth is condemned if he eat, because he eateth not of faith; and
whatsoever is not of faith is sin." But this warning holds
just as well for the "weak." They should never follow the
example of the "strong" if in so doing they violate their
conscience.

If in doubt. abstain. That is the Word of God in all
such matters. "'Whatsoever is not of faith is sin." If it's
doubtful, i~s
dirtyl
Henry J. Kuipe<

EXAMPLES OF DOUBTfUL PRACTICES

ET us MENTION a few of the many examples of
ethical acts or practices which belong to the doubtful
class. There is, first, the matter of questionable speech.
The apostle Paul warns his readers against "corrupt
speech" (Epbesians 4:29) and in Colossians 4:6 commands: "'Let your speech be always with grace. seasoned
with salt ..... Suggestive remarks are often made and
shady stories told in conversation among Christians. Who
of us has never been guilty of this, or at least of "the

L
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foolish talking, or jesting" ,,,hich the same apostle condemns ( Ephesians 5:4)? Such things often creep into
our Christian festive gatherings, especially when it is felt
that a toastmaster is needed and the latter thinks he must
follow the prevailing custom of presenting "canned" jokes.
Sensitive souls sometimes squirm at banquets because
risque stories and dubious jokes are dispensed. Others will
overlook what is in poor taste if it affords them a good
laugh. At times the words spoken are not even doubtful
but admittedly dirty. Shame on us that we find it so hard
to make our festivities positively Christianl To be sure,
there is a place for humor and merriment that is not sinful
in itself but we should Jearn how to express our joy and
good feeling without imitating the world.
The principle that whatsoever is doubtful is dirty applies also to our amusements. It is a good rule by which
to judge all theatrical performances, television programs,
radio songs, and even the more "innocent" forms of the
dance. If we love God and our souls we shall avoid evry~
thing that exposes us to the danger of moral contamination.
The same principle applies to various kinds of Sunday
activity. Our fathers taught that only those activities are
lawful on the Lord's day which constitute worship, deeds
of mercy, and works of necessity. This distinction has the
offiCial approval of the Christian Reformed Church. (See
Schaver, The Polity of the Churches, Part 11, page 33.)
The category of "works of necessity" is a broad one and
has no clearly defined limits. Not all will agree on what
is necessary on the Lord's day. For one thing, personal
needs differ. For example, the aged and those who
perform strenuous manual labor during the week probably need a long nap on Sunday afternoon to be fit for
worship in the evening and for work the next day, while
those who lead a sedentary life and are young may need
a long walk. But today even orthodox Christian people
do things on the Sabbath (Yes. we still have a Sabbath;
read Lord's Day 38 of the Heidelberg Catechism) which
are doubtful, to say the least. There is much unnecessary
travel - travel for pure pleasure, sometimes for hundreds
of miles. merely to visit relatives or friends, while the conscience is salved with a hurried church attendance in the
morning or evening only.
Again, "'whatever is doubtful is dirty" applies with
special force to our personal habits, our private life.
Sometimes we are perplexed because we are not sure
what is the will of God with respect to a certain custom
or habit. We may find reasons to justify our action and
yet there is a lingering suspicion in our minds that we
may be displeasing the Lord with our indulgence. We
are reminded perhaps of the stern warning against being
"hardened by the deceitfulness of sin" (Hebrews 3: 13).
Remember the rule: "Whatsoever is not of faith is sin."

"If it's doubtful, it's dirtyl"
Henry

J.

Kuiper
fioe

IS OUR FREEDOM AT STAKE?

THE LAW OF LIBERTY AND THE LAW OF LOVE

T

M

HE ABOVE LINE of reasoning does not in any
sense invalidate, nullify, the principle of Christian
liberty. Paul's rule that whatever is doubtful is sinful
does not mean that every act of mine which is doubtful
in the eyes of others is sinful. It applies only to acts concerning which my own conscience is uneasy. The area of
practices which others pronounce doubtful- from the
use of automobiles and wedding rings (condemned by
certain sects) to the preparation of warm meals on
Sunday (frowned on by some narrow Calvinists) - is $0
wide that fault cou1d be found with almost any act or
custom.
True, Paul seems to justify such an interpretation in
I Corinthians 10 where he discusses the same problem as
in Romans 14. We read in verse 28: "But if any man say
unto you, This hath been offered in sacrifice, eat not, for
his sake that showed it, and for conscience' sake: conscience, I say, not thine own, but the other's; for why is
my liberty judged by another conscience?" It seems that
Paul is saying the very opposite of what we were trying
to say; namely, that in the circumstance he is considering
the "strong are to be guided by the conscience of the
"weak" brother. But notice the concluding words: "for
why is my liberty fudged by another conscienceP" Some
question this translation because it seems to contradict the
first part of the verse. But if we connect this clause with
and regard verses 28, 29a as parenthetical (thus
verse
the Revised Standard Version) then this translation can
well stand and the connection is as follows: \¥hatsoever is
set before you, eat, asking no questions for conscience'
sake ... for why is my liberty judged by another conscience?"; or, as the RS.V. renders the latter clause: "For
why should my liberty be determined by another man's
scruples?" To sum up the meaning of these verses: My
acts in such "indifferent" matters are sinful only when my
own conscience condemns them. But there is one exception: If by obeying the dictates of my own conscience I
wound and bruise the conscience of the brother who is at
'my side, let me abstain for his conscience' sake. For I do
not lose my liberty by voluntarily refraining from using
it. The latter thought is expressed by Paul in chapter
9: 12. There Paul asserts his right, his liberty, to live from
the gospel instead of earning his own livelihood. He
writes: '1f others partake of this right over you, do not
we yet more? Nevertheless, we did not use this right;
but we bear all things, that we may cause no hindrance
to the gospel of Christ."

rzr

Our conclusion? Let your conscience be your guide in
matters indifferent; but do not violate your conscience.
For "whatsoever is not of faith is sin." Do not in such
matters make the conscience of another your guide, except when your behavior tends to make him stumble.
Henry

J. Kuiper

ANY WRONG IDEAS are current about the nature
of Christian Uberty. Some interpret it as the right
to live as we please; which of course is the devil's substitute for moral freedom. Others hold that Christian
liberty is the right to let our conscience decide in all
malt(t1'S what is right or wrong conduct. This sounds much
more respectable but is hardly less dangerous. It substitutes the fallible opinions of man for the infallible
Word of God. Such liberty is not heedom but lawlessness. It is not only a denial of God's right to direct our
lives. It also ignores the fact that even the enlightened
conscience of the Christian is subject to much error and
an exceedingly imperfect reflection of the law of God.
Christian freedom is freedom under the law of God. What
that means becomes clear only if we know what freedom
really is.

Christian liberty is a very comprehensive tenn. It
means, first, that we are freed from the curse of God's
law since Christ has borne its curse for us. Second, it
means that we are delivered from the obligation to keep
God's commandments perfectly as a condition for obtaining
eternal life. Third, it signifies that because of the renewal
of our hearts we are now able in principle to moue without constraint in the sphere for which God designed and
created us; namely, the sphere of voluntary obedience to
the law of God. As a locomotive moves freely only when
it can run without hindrance on the two rails for which
it was made, so man is truly free only when he can move
without constraint on the track of the two tables of God's
holy law. Hence Christian liberty is a1ways freedom under
law. All other freedom is slavery.
Finally, Christian liberty is the right to let our sanctified conscience be our guide only in those matters of
conduct concerning which we have no clear divine command. Such matters are usually called adiaphora, things
indifferent, though we must add that there would probably be no adiaphora if we understood all the implications
of God's law. But Christian liberty even in this sense is
limited by a higher law, namely the law of love for the
neighbor and the brother. This is one of the. things Paul
stresses in his discussion of Christian freedom. On the
one hand, Paul maintains this freedom, for example in
the words: '1...et each man be fully assured in his own
mind" (Romans 14:5). On the other hand, he exa1ts the
law of love above that of personal liberty whcn he declares: '1f because of meat thy brother is grieved, thou
walkest no longer in love" (verse 15). And again, in
verse 21: "It is good not to eat flesh, nor to drink wine,
[lor to do anything whereby thy brother stumbleth." (See
also I Corinthians 10:23-33.)
After all. the greatest thing in the world is love, not
our personal freedom.
"

TqRCH . and
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Stre1H7J.8 iff water$ nm down mine eyu,
became they Ob$eTVe not thy law.
PSALM 119:136

by WILLIAM KOK

O

UR NATIONAL HOLIDAY of
Thanksgiving is almost exclusively regarded as a day of rejoicing.
It is on this day that we remind ourselves of the material gifts which
we have received. We often boast
of the fact that the United States
is the most prosperous nation on the
globe. We seem to have the idea
that well-filled barns and good wages
necessarily constitute a blessing and
we are happy. We celebrate and call
our celebration Thanksgiving Day.
The Word of God teaches us that
there may be good reason for weeping
when we find our hands filled with
material gifts. In Psalm 92:6, 7 we
read: "A brutish man knoweth not;
neither does a fool understand this.
When the wicked spring as the grass,
and when all the workers of iniquity
do flourish: it is that they shall be
destroyed for ever." It will not hann
anyone to think of this sobering
truth. To receive material abundance
does not necessarily mean that we
are blessed. In such abundance the
wrath of God may be manifested.
We may well face the question
whether God is pleased with this
day of thanksgiving. The Lord had
some harsh things to say to his people
mael about their public worship.
We read in Isaiah 1:12, 14: -when
ye come to appear before me, who
TORCH and TRUMPET, November, 1960

hath required this at your hand, to
trample my courts? .. the calling of
assemblies, I cannot away with iniquity and the solemn meeting....
your appointed feasts my soul hateth;
they are a trouble unto me; I am
weary of bearing them ....
We look round about us and find
a people that does not keep the law
of God. We are called by our government to bring thanks unto God,
regardless who this God may be,
while the commandment is very clear:
"Thou shalt have no other gods before mc." One of our national sins
is the misuSe of the Name of God.
The day of the Lord is desecrated,
and those in high places are not the
least a m 0 n g the offenders. The
commandment to honor our father
and mother is trampled under foot.
Parents do not understand their position of authority in the home, and
fail to rule their children. Children
refuse to render obedience to their
parents. Our press infonns us of the
most horrible crimes committed with~
out any regard for the law which
plainly says that we shall not kill.
We find an adulterous generation
which seems to glory in the filth
of immorality. We find a nation
which kneels at the shrine of the
goddess of chance, and which seeks
not much more than bread and games.

I t is this nation which is setting a
day apart to say thanks. And we
as children of God may well weep.
David declares: "'Streams of water
run down mine eyes, because they
observe not thy law." His was a
sorrow which was rooted in his love
for God - love which he expresses in
many of his psalms. He loved the
Lord because of all that the Lord
had done for him. Read what he has
to say in Psalm 116: "1 love Jehovah,
because he heareth my voice and my
supplications. Because he hath inclined his ear unto me, therefore
will I call upon him as long as I
live." It was this dcep love for God
which brought grief into his heart
when he saw men and women scorn
this God by their d isobedience to
his commandments.
I am sure that this pleased God
more than all the expressions of happiness because of material prosperity.
Of course. we as Christians shall heed
the call of our government and set
aside a day of thanks for the purpose
of remembering the gifts which God
in his goodness, grace. and mercy
has bestowed upon us. But we shall
also remember that happiness is not
necessarily thankfulness. We have a
good example of this in the ten
lepers who were healed by our
Savior. I am sure that all ten were

,even

happy to be rid of t he i r terrible
disease. But of the ten there was
but one who was thankful.
When we see our hands filled with
the good gifts of God, we shall think
of Him who has not dealt with us
according to our sins; who, because
of his unchangeable love, has had
mercy on us. We shall dedicate ourselves and our possessions to his
service and we shall implore him to
add grace to grace that we may be
good stewards of his gifts. It will
be our earnest desire to be able to
use these material gifts in such a
way that we lay up for ourselves
treasures in heaven; that we may so

walk that when others see us they
will glorify our Father who is in
heaven. We as his people shall acknowledge before him the sins of the
nation, and we shall not hesitate
to denounce that which does not
honor him. Such ought to be our
thanksgiving: an expression of gratitude in the midst of grief.
We should have as high a regard
for the Name of God as was manifested by Moses. When God threatened to destroy Israel in the desert
and promised Moses to make him
the father of a great nation, Moses
prayed the Lord not to do this because of what the Egyptians might

say about Him. He pointed out that
they might come to the conclusion
that God was not able to lead the
children of Israel into the promised
land. Jt was this high regard for the
Name of God which caused streams of
waters to run down his eycs. It is
this regard for God which should
cause us to grieve when we behold
a nation observing a formal day of
thanksgiving, while its heart is not
with the Lord of heaven and earth.
This also should make us very carefu1 that our observance of this day
is the manifestation of a truly thankful heart for all God's undeserved
blessings we have received.

AN EDITORIAL

by EDWARD HEEREMA

T

HAT IS the question we face in
the coming national election.
The question is not so much that
of Senator Kennedy's personal views.
We find much in his statements on
the relation of church and state that
is reassuring.
The question is not one of Senator
Kennedy's personal religion. We
agree that it is bigotry in the American tradition to question a man's
eight

place in political and community life
on religious grounds.
But why has this question of religion been raised in Senator Kennedy's
case? It has not been raised in con·
nection with the religious affiliation
of any other candidate. It was raised
previously in the case of Governor
Alfred E. Smith when he was candidate for the office of President back
in 1928.

The real question is the Roman
Catbolic Church and not that of religion as such. The true character of
the Roman Catholic Church, her of·
6cial views, and her record of repression of Protestantism in many places
in the world today raise disturbing
questions in OUT minds. These disturbing questions and thoughts should
keep every true Protestant from handing the Roman Catholic Church the
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ro<t::.ta:;e O! !::a\,;"g oce of her SO:lS
bold the highest office in the land.
Without question the Roman Catholic
Church would be strengthened in the
United States if Kennedy should become president. That church would
have to depart radically from its
character and history if she did not
take advantage of this position in
many and various ways.
It is the very charader and teaching
of the Roman Catholic Church that it,
and only it, u visible, organized body
is the Kingdom of God on earth and
therefore it may and must use the
arm of government whenever it can
to further its cause in the earth and to
suppress all who challenge her posi.
tion or teaching.

This is precisely what the Roman
Catholic Church practises today when
she can. Incident after incident has
occrured in recent history in Latin
American countries, in Spain and Italy
showing how this church suppresses
and harasses any who challenge her
absolute claims. DiIect word from a
veteran missionary in the Orient tells
us that their missionary effort is
hindered much more by Roman Catholics than hy Communists.
But we are in America, people saYi
it cannot happen here.
Let us be very clear on this point:
The Roman Catholic Church takes it<>
claim of universality (catholicity)
very seriously. It is all one church,
and what it offiCially teaches holds
true for the whole church, also for
that part of it that is in the United
States. It also holds true for Mr.
Kennedy as a member of that church.
Furthermore, there are powerful
Roman Catholic voices on American
soil that plainly espouse the official
stand of the church. Monsignor John
A. Ryan of the Catholic University of
America and Father Francis J. Boland
of Notre Dame have prepared a
standard text on Catholic Principles
of Politics. This work, issued under
the imprimatur of Cardinal Spellman,
speaks forthrightly as follows:
"Quite distinct from the performance of false religious worship and
preaching to the members of the
erring sect, is the propagation of
the false doctrine among Catholics.
This could become a source of in
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jury, a posith·e menace, to the religious welfare of true believers.
Against such an evil they have .a
right of protection by the Cathohc
State."
Would this not be intolerance?
Listen to the arrogant voice of false
absolutism in these words from Ryan
and Boland:
""They are intolerant, but not
therefore unreasonable. Error has
not the same rights as truth. Since
the profession and practice of error
are contrary to human welfare, how
can error have rights? How can the
voluntary toleration of error be
justified?"

The same point appears in the
writings of another noted American
Roman Catholic cleric. He is the Rev.
Francis J. Connell, dean of the outstanding center of Roman Catholic
thought in the United States, the
School of Sacred Theology of the
Catholic University of America.
In 1949 Father Connell said:
., do not assert that the State
has the ri~t
to repress religious
error merefy because it is error; I
believe that the State has the right
of repression and limitation (although often it is not expedient to
use it) when error is doing harm to
the spiIitual interests of the Catholic citizens."
In 1953 this noted Roman Catholic
figure wrote as follows:
lIowever much we may praise
l the American system], as far as
our land is concerned, it is not per
se preferable to the system in which
the only true Church would be
acknowledged and s p ee i a 11 y
favored."
These are but a few examples of
many that could be cited to sbow that
the official position of the Roman
Catholic Church has not changed
through the centuries. To be sure,
there are Roman Catholic citizens of
the United States who do not accept
this official view. But that is beside
the point. In the Roman Catholic
Church we deal with the views of the
hierarchy headed by the infallible
pope. The dissident views of some
members have no standing in the
Church.
In 1864 Pope Pius IX set forth the
famous Syllabus of Errors. One of the
errors condemned in the Syllabus is
this,
"'In the present day it is no longer

e...pedient that the Catholic religion
should be held as the only religion
of the State, to the exclusion of all
other forms of worship."
Please note  this statement is an
error, in the Roman Catholic view.
Along with the Syllabus of Errors
the Pope issued an encyclical called
Quanta cura. In this encyclical the
pontiff condemned the "totally false
notion," yes, the "insanity" of the position that "the liberty of conscience
and of worship is the peculiar or inalienable right of every man, which
should be proclaimed by law." This
is plainly a direct attack on some of
the most cherished portions of our
Declaration of Independence and the
Bill of Rights.
That is the official Roman Catholic
position.
We believe that a church which
holds to such notions and which acts
accordingly when it can shou1d receive absolutely no encouragement.
The election of a member of the
Roman Catholic Church to the office
of President of these United States
will give that church such encouragement.
Therefore we conclude with an
earnest plea: Do not let your vote
help strengthen the Roman Catholic
Church in the United States. A cote
that strengthens the hand of the
Roman Catholic Church in the United
States is a vote against your own
religion.
'I'm: EDrroRS
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FEATURE ARTICLE

WITHSTAND BEGINNINGS!
by R. B. KUI PER

what foUcws I.s the substance of an
address deUoered by Prof. R. B.
Kuiper before the m~west
section
of the EvongeUeoI Theologicol Society
on April I , 1960. The theme of the
conference tOO$ Scripttirallnfallibility.

y SUBJECT is the tried and
true maxim Principiis Obsta! that is, being translated, Withstand
Beginningsl

M

"Beginnings of what?" you ask. In
answering that question T suppose
it behooves me to blush. I confess
to having in mind the beginnings of
heresy. But is not the tenn heresy
completely outdated and outmoded?
Who today talks about heresy but
the heresy hunter? And who, pray,
wants to be known as a heresy hunter? Some six years ago the American
Association of Theologic..'l.l Schools
made a survey of theolOgical education in America. It was conducted
under the chainnanship of H. R.
Niebuhr - not Reinhold of Union but
his no less able brother Richard of
Yale. Questionnaires were distributed.
It became my duty to fill one out for
Calvin Seminary, and in my repUes
to certain questions concerning the

ten

possible dismissal of teachers the
term heresy was employed. After
some time Niebuhr prepared a summary of the completed survey. One
of his observations was, if my memory
serves me well. that just one school
had made mention of heresy. That
was, I take it, his way of complimenting me. Or do you suppose it could
have been meant to be uncomplimentary?
Heresy has a way of beginning
in a seemingly innocent way. Almost

always it originates, not with denial
of truth, but with emphasis on one
truth at the expense of another.
For example, in the early church
there was an extended controversy
on the two natures of Christ in
relation to his person. While some
participants stressed his deity at the
expense of his humanity. others did
the reverse. Thus n umerous heresies
came into being. Arianism. Apollinarianism, Nestorianism and Eutychianism were a few of them.
Or let us take the familiar paradox
of the sovereignty of God and the
responsibility of man. He who stresses
divine sovereignty at the expense of
human responsibility is headed for
such heresies as determinism and
anhnomianism. He who does the
reverse is bound for Arminianism, to

say the least, and may possibly end up
as a Pelagian.
H e who divorces the love of God
from his justice cannot escape a
despotic conception of God; he who
divorces the justice of God from his
love cannot help sooner or later deny·
ing both the penal atonement and the
reaUty of eternal hell.
Again, stressing the divine factor
in the authorship of Holy Writ at
the expense of the human factor can
hardly help resulting in a mechanical
view of inspiration, whereas stressing
the human factor at the expense of
the divine is sure to result in violence
to the infallibility and inerrancy of
the Bible.
That brings me to tho brunt of
my message for this occasion. The
Evangelical Theological Society was
organized at Cincinnati in December,
194.9. Very recently it celebrated its
tenth anniversary. I am proud justly so, 1 think - of being one of
its founders. Several of us who are
here tonight participated in its founding. The docmnal position of the
Society was at that time formulated
",s follows: «The Bible alone, and the
Bible in its entirety, is the Word of
God written and therefore inerrant in
the autographa.'" There was a difference of opinion as to whether the
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::c:.e:nhel's shon!d he requ::-ed to sign
that statement anew each year, some
of those present arguing that the
Refonned doctrine of the perseverance of the saints made such signing
superfluous, others - Calvinists too preferring such signing because they
did not have complete confidence in
the consistent and persistent orthodoxy of every saint. But significantly, on the formulation of the
doctrinal basis of the Society there
was perfect unanimity.

It follows that there is something
beautiful and also decidedly heartening about such a gathering as this.
We represent many different denominations. We differ on certain aspects
of theology. Some of our theological
differences are important. That is to
say, at significant point.. our interpretations of the Bible vary. And
yet, we stand shoulder to shoulder
on a common platform. We agree on
many cardinal teachings of Christianity. And on the most basic of
Christian fundamentals, the infallibility and inerrancy of Holy Writ,
we are in full agreement. Here is
wholesome ecumenism in action.
What I wish to do this evening
is to exhort you and myself to withstand the very beginnings of departure from that position.
Because of the wiles of the devil
much emphasis must needs be put
on beginnings. Satan has a way of
undermining the authOIity of the Bible
by subtlety. Let me illustrate. There
are at least two ways of destrOying
a house. A man in the demolition
business could likely think of more
ways. But to restrict ourselves to
two, blowing up the structure with
dynamite is a quick and effective
mctbod, whereas breaking it down
one brick or one board or even part
of a board at a time is a much slower
method, yet, if persisted in, just as
effective. Admittedly, however, the
second method has a distinct advantage over the first. It will not
shock the sensibilities of the occupants
of the house nearly as much as will
dynamiting it. In his efforts to lead
astray the elect the great deceiver
wilily would destroy the authority of
Holy Writ little by little.
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Let us consider some four of such
efforts.
WHAT OF THE SUFFICIENCY
OF HOLY SCRIPTURE?

The Church of Rome confesses the
infallibility of the Bible but denies
its sufficiency. It lays claim to two
infallibles: an infallible Bible and
an infallible church. In consequence
it places its traditions and its interpretation of Scripture on a par with
Scripture itself. For instance, its
teaching - since December 10, 1854
- of the immaculate conception of
the virgin Mary, and its teachingsince November 1, 1950 - of her assumption are said to be no less
authoritative than are the Scriptural
teachings of the virgin birth of Jesus
and his ascension into heaven.
Mysticism at its best also confesses
the infallibility of the Bible, but it
likewise denies its sufficiency. It holds
that special revelation, instead of being complete in the Bible, is continuous. That which it adds to Scripture
goes by such fine names as the inner
light, the Christian consciousness,
religious experience, or simply guidance.
It might seem that to add to
Scripture is not a serious matter so
long as its infallibility is upheld. But
Revelation 22: 18, 19 condemn adding
to that book - which, by the way,
is no more holy than are the other
sixty-five books of the Bible - as
vigorously as subtracting from it.
And does not history show that he
who today places something else on
a par with Scripture is in imminent
peril of tomorrow placing that other
thing above Scripture? I suppose the
perverseness of human nature accounts for that fact. At any rate, the
fact is there. And so Bellannin, the
great Roman Catholic theologian of
the counter-reformation, taught that
the Bible owes its existence to the
church and derives its authority from
the church; and in his Fundamental
Christianity Francis L. Patton has
aptly described the mystic as a man
who receives a telegram - the telegram in this case being the Bible - ,
glances at it and assigns it to tho

wastepaper-basket with the remark:
«I have a radio-set of my own"the radio-set being the inner light,
the Christian consciousness, religious
experience, or guidance by the Holy
Spirit without regard to the written
Word.
As good Protestants let us refuse
to equate the authority of the church
with that of Scripture and let us
beware of divorcing the guidance
of the Holy Spirit from the objective
Word of Cod.

WHAT OF THE PLENARY
INSPIRATION OF SCRIPTURE?

One of the most ancient and at
once most persistent heresies within
Christendom is that the Bible contains
the Word of God without constituting it, or, to put the matter very
plainly, that, while the Word of God
is, indeed, in the Bible, it is incorrect
to say that the Bible is the Word of
God. Thus the plenary or full inspiration of Scripture is denied.
The older liberals embraced that
heresy without the slightest pretense
of subtlety. Some asserted that the
New Testament is the Word of God,
not the Old. Others affirmed that the
words of Jesus in the New Testament
are the Word of God, not those of
Paul. And did not Adolf Harnack
come to the conclusion that of the
words of Jesus only the Sermon on
the Mount is truly the Word of God?
Some time ago a liberal minister
told me that he found himself in
substantial agreement with the teach.
ings of Jesus, his one objection being
that Jesus spoke too often of the
place where "their wonn dieth not
and the fire is not quenched." In
short, in his enlightened opinion Jesus
took hell too seriously.
Neo-orthodoxy, m 0 r e accurately
denominated new modernism, is
guilty of the same heresy but is
wont to express its adherence to it
more subtly. Often one is given
the impression that the neo-orthodox
evaluation of the Bible is identical
with Luther's and Calvin's. Yet, as
all of us know, that is exceedingly
far from being the case. A prominent
eletwr'

American fundamentalist once inter·
viewed Karl Barth about his view
of Scripture and, believe it or not,
was satisfied when Barth told him
that he regarded the Bible as "the
source of the Word of God," and
even as "the sole source." Barth has
often said that the Bible may ''become" the Word of God. Two men
attend the same service of worship,
hear the same Scripture lesson read
and the same Scriptural sermon
preached. One is deeply affected, the
other not at aU. 111en the Word of
God has come to the form er only.
In his case the Bible has "bccome"
the Word of God. It cannot be
denied that Barth has also affirmed
that the Bible "is" the Word of God.
However, that does not keep him from
insisting that there are a great many
errors in the Bible. It is obvious
that he thus gets himself into exceed·
ingly deep water. By aU the rules
of logic he is denying the veracity of
God. 111e only way in which he can
escape that blasphemous conclusion
is by the usual dialectical device of
saying both "Yes" and "No"; that is
to say, by taking refuge in irrational·
ism. And that is precisely what he
likes to do. That is the very element
in which he as a theologian lives
and moves and has his being. And
Emil Brunner has said that reading
the Bible is much like the experience
of listening to a record of Caruso
on a phonograph. As one is sure to
hear, in addition to the voice of
that great Italian tenor, at least a
little scratching of the needle on the
record, so he who peruses the Bible
is bound to hear the infallible voice
of God, to be sure, but also, however
subdued, the fallible voices of the
human authors.
A common mode of subscribing
to the heresy under discussion is by

the assertion that the Bible is, indeed,
the one and only infallible rule for
faith and conduct, but that some areas
of its content have no bearing on
faith or conduct and in those areas
it is fallible. That position was taken
by the arch·heretic of the second
half of the sixteenth century, Faustus
Socinu5. To be exact, he taught that
the infallibility of the Bible is restrict-

ttpelve

cd to its "'r eligious teaching."

In
the last decade of the nineteenth
century American C. A. Briggs took
a strikingly similar position and be·
cause of that heresy, among others,
was suspended from the Presbyterian
ministry. Unfortunately he continued
to teach at Union Theological Seminary of New York, where he made
many disciples and thus hastened the
decadence of the Presbyterian Church
in the U.S.A. In 1923, only thirty
years after the suspension of Briggs,
more than twelve hundred Presby·
terian ministers expressed the view
in the infamous Auburn Mfirmation
that belief in the virgin birth of
Christ, his bodily resurrection, his
miracles, and the penal atonement
should not be required of ministers
in the denomination; and not only did
they deny the inerrancy of Scripture,
they brazenly branded it a hannful
doctrine. Orthodox scholarship, represented, for example, by Benjamin B.
Warfield, has so conclusively refuted
the error under discussion that it is
difficult to see how anyone who lays
claim to orthodoxy and is familiar
with the history of Christian doctrine
can today espouse it.
It has been said that the Bible
is infallible in "what it means to

teach." But that statement is open
to more than one interpretation. Per·
haps the most charitable interpretation is that it would call attention
to the familiar and altogether valid
distinction between normative and
historical authority. For example, the
Bible informs us that both Abraham,
the father of the faithful, and David,
the man after God's heart, practiced
polygamy. 111at information is, of
course, reliable and 50 has historical
authority. But the Bible most certainly
does not mean to teach that this
conduct of these saints had the divine
approval and therefore is to be con·
sidercd normative. It may also be
that the aforesaid statement is meant
to indicate such an obvious truth as,
for one example, that, when mention
is made in the Bible of the rising
and setting of the sun, the Bible
does not mean to teach that as a
scientific fact the sun revolves about
the earth . However, the statement that

the Bible is infallible in what it
means to teach lies wide open to a
much less favorable interpretation. It
is that the Bible contains divine revelation but stops short of being
divine revelation, contains truth without being truth. But that is merely
a repetition of the old heresy that
the Word of God is in the Bible
although the Bible is not the Word
of God. It savors strongly of the
Barthian distinction bet wee n the
trustworthy kerugma (message) of
Scripture and the less trustworthy
incidental e1ements in Scripture. It
is also a patent contradiction of our
Lord's dictum: 'Thy word is truth"
(John 17:17) and of inspired Paul's
declaration: "'All scripture is given by
inspiration of God, and is profitable
for doctrine, for reproof, for correc·
tion, for instruction in righteousness"
(II T;mothy 3,16).

WHAT OF THE HISTORICITY
OF SCRIPTURAL NARRATIVES?

The Christian religion is based on
historical events. Prominent among
them are the creation of the universe,
the fall of man, the virgin birth of
Jesus, his bodily resurrection, his
ascension into heaven, and the out·
pouring of the Holy Spirit upon the
church. If that foundation should be
destroyed, the entire structure of
Christianity would crash into ruins.
That makes important the question
what those who tamper with the
infallibility and inerrancy of Scripture have done and are doing about
such events.
The older theological liberalism which, by the way, is by no means
extinct - denies most of them bla·
tantly. Denial of the supernatural be·
ing one of its most outstanding characteristics, it rejects most emphatically
those biblical narratives in which the
supernatural looms large. It was for
good reason that the late J. Gresham
Machen, tllat scholarly and valiant
defender of the faith, chose to write
his opus magnum on The Virgin
Birth of Christ.
111e neo-ortllodox attitude to those
events is quite different from that of
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cb.s:ric libenilis:no It is more respectful but for that \Oery reason also more
deceptive. The dialectical theology
by and large insists that the Scriptural
accounts of those events are true in
the sense that they convey Significant
truth. And yet it warns men not to
be so naive as to accept those narratives as actual history in the generally
accepted sense of that term. They
are not history, we are told, in the
sense in which it is history that
Charlemagne was crowned emperor
of the Holy Roman Empire on Christmas day of the year 800 after Christ
or that the Pilgrims landed at Plymouth Rock in what is now known
as the Commonwealth of Massachusetts on the twenty-first day of December, 1620. Rudolf Bultmann and
Paul Tillich assign them to the realm
o f "mythology," John Knox and others
prefer to speak of them as "symbols,"
a nd Karl Barth by his subtle distinction bet wee n "Historie" and
"'Geschichte" h a.~
convinced some
evangelicals t hat he believes in
C hrist's virgin birth.
Here I must call attention to an
alanning fact. So historically orthodox a communion as de Cere/or11leerde Kerken in Nederland has begun to weaken in its interpretation
of, to say the very least, one of the
Scriptural narratives under consideration. Several decades ago it deposed
Dr. Geelkerken from its ministry, not
because he denied the historicity of
the biblical account of the fall of
man in the garden of Eden, but because he called its histOricity into
question. In personal contact with
several teachers and preachers of de
Cereformeerde Kerken I have in recent years been assured that, if a
second Geelkerken should now arise,
his deposition would be unlikely. It
can be said advisedly that not every
leader in that ehurch today believes
the existence of the historical Adam .
Time was when tha t denomination
e njoyed the leadership of such men
as Abraham Kuyper and Hennan
Bavinck. Those theological giants
upheld the orthodox faith herOically
and uncompromisingly. Today they
are not as highly regarded as once
they were. Nor are their convictions.
Sad to say, the bright light which
TORCH and TRUMPET, November, 1960

once they shed by their unqualified
adherence to the Word of God and
their bold proclamation of that Word,
its histOrical portions included, is being eclipsed.
A few samples of Scripture's insistence on the historicity of the events
in question may be cited.
Said Paul: "Therefore, as by the
offense of one, judgment came upon
all men to condemnation; even so by
the righteousness of one the free gift
came upon all men unto justification
of life. For as by one man's disobedience many were made sinners,
so by the obedience of one shall many
be made righteous" (Romans 5:18,
19). The reference is, of course, to
Adam and Christ. Obviously, the
inspired apostle regarded one as well
as the other as a historical person.
It is quite inconceivable that he would
have ascribed the universality of sin
and death among men to the mythical
transgression of a mythical ancestor.
And may I suggest that, if it is Dot
important to hold to the historicity
of the first Adam, it may be less than
important to hold to the historicity
of the second or last Adam.
When Pearl Buck was serving in
China as a Presbyterian missionary,
she said in effect that, if the bodily
resurrection of Christ should be co n ~
elusively disproved, that would not
matter, for the spiritual values of
Christianity would persist. In the
words of a popular but confused
hymn, in that case Christ would still
be living in our hearts. The apostle
Paul said something quite different.
Referring to the bodily resurrection of
Jesus, he declared: "U Christ be not
raised, your faith is in vain; ye are
yet in your sins. Then they also which
are f a II e n asleep in Christ are
perished" ( I Corinthians 15,17, 18).
Christianity - the whole of it - stands
or falls with the historicity of the
Scriptural story of the empty tomb
in the garden of Joseph of Arimathea.

WHAT OF THE WRlnEN IN
RELATION TO THE PERSONAL WORD?

It is not unusual for deniers of the
inerrancy of Scripture to charge ad-

herents of that doctrine with bibliolatry. Whether there is ever ground for
that accusation is questionable. Certainly no member of the Evangelical
Theological Society ever kneels before
the Bible in prayer. Yet it may be
admitted that there are other CODceivable ways of worshipping the
Book. And it must most certainly be
granted that to worship the Bible in
whatever way is to commit idolatry.
It is, indeed, God's infallible selfrevelation, but it is not God himself.
Not infrequently the accusation
alluded to comes in the following
form: "Infallibility being a divine
attribute, it is properly ascribed to
the Son of God, the personal Word,
but its ascription to the written Word
is idolatry."
In answer let it first be said that
to ascribe a divine attribute to something or somebody is not necessarily
to make that thing or person equal to
God. Although the ark of the covenant was holy and was to be kept
in the holiest place of all, it was not
intended to be an object of worship.
Scripture tells us that the law of
God, being an expression of the nature
of God, is "holy and just and good"
( Romans 7:12 ). Those are divine
attributes. But Scripture certainly
does not equate the law with God.
Man, created in the image of God,
also possesses, albeit on a creatural
level, certain divine attributes commonly called "communicable," but
that fact most certainly docs not
make him God.
That having been said, I shou1d
like to pursue a bit further the matter
of the relationship, in point of infallibility, of the inscripturated and the
personal Word. I shall propose two
questions.
First, what would we know about
the personal Word if it were not for
the written Word? Obviously, we
are dependent on the written Word
for our knowledge of the personal
Word. Jesus said of the Scriptures:
"TIley arc they which testify of mc"
(John 5:39). And only if they are
infa llible can our knowledge of him
be altogether sure.
My second question is; What did
thirteen

the perso!nl Word testify coxemmg
the written " 'ord? D id he not say:
"The scripture cannot be broken"
(John 1O:38)? And did he not
'solemnly declare; "Verily I say unto
you, Till heaven and earth pass, one
jot or one tittle shall in no wise pass
from the law, till all be fulfilled"
(Matthew 5,18)1
The conclusion is inescapable that
the inicripturated and the personal
Word stand or fall together. To deny
the infallibility of the one is to deny
the infallibility of the other. Either
both are infallible, or neither is. If
the Bible is fallible, Christ is fallible,
for he said that the Bible is infallible,
Small wonder, indeed, that many
who deny the infallibility of the Bible
have also come to deny the infallibility of the Christ and have ceased
worshipping him. What else could
be expected? Sound logic demanded
it. Harry Emerson Fosdick was wholly
w ron g but completely consistent
when, in a sermon preached in the
Riverside Church of New York City,
he warned his audience of "the peril
of Jesusworship."

Once upon a time a littleknown
evangelical, William C. Wilkinson by
name, taught at the University of
Chicago. In 1914 he wrote a volume
entitled Paul and the Revolt Against
Him. In those days it was all the
vogue to pit Jesus and Paul against
each other. That book was a serious
warning a g a ins t the beginnings
of theological liberalism. Wilkinson
argued that he who today, under
the spell of unbelieving criticism, discred,its pre . or more teachings of the
Bible Viill sooner or later lose , the
whole of it He illustrated that point
in a rather telling way. An anny
had been defeated in battle and was
now in flight. The victorious army
in pursuit kept shooting down one
soldier after another. But at last the
vanquished army arrived at a place
of safe retreat, the one difficulty being that, when it got there, not a
single soldier remained. Everyone
of them had been killed. In much
the same way, Wilkinson contended,
fOUrleen

he who begins to yield to the critics
eventually haye nothing left of
his Bible but the hvo covers.
Admittedly, that illustration proves
nothing. Illustrations are not intended
to prove anything. But does this
illustration sb'ike you as an exaggeration of the peril of minor departures
from the doctrine of Scriptural infallibility and inerrancy? Then I
am compelled to observe that the
illustration suffers rather from weakness. It is in fact a serious understatement. He who sets up himself
as judge as to what in the Bible is
the authoritative Word of God and
what is not, is not going to lose the
Bible; he has already lost it. The
venJ act of mere mans sitting in
judgment on the Word of God constitutes rejection of the Word of
God.
And so I plead with you:
Principiis obstemus! Let us withstand beginningsl
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Principiis diligente-r obstem us! Let
us diligently withstand beginnings!
Principiis diligentissime obstemusl
Let us most diligently withstand be:
gillOingsl
Remembering that "the word of our
God shall stand for ever" (Isaiah
40:8 ) let us abide uncompromisingly
by the position we took a decade
ago: "The Bible alone, and the Bible
in its entirety, is the Word of God
written and t herefore inerrant in the
autographa."
In short, let us have done once
and for all with autonomous man and
bow before the sovereign God. And
when he speaks, let us humbly hear
and believe. His Son said: '1 thank
thee, 0 Father, Lord of heaven and
earth, because thou hast hid these
things from the wise and prudent,
and hast revealed tl1em unto babes.
Even so, Father; for so it seemed
good in thy sight" (Matthew 11:25,
26).
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SPEClAL ARTIClE

The Mounting Cost
of COIllproIllising
Mission Principle
by PETER DE JONG

T

HE FOREIGN mission work of
the Christian Refonned Church
is booming. An effort of some 150
workers, financed by an annual operating budget of 1'14 million dollars
in ten different parts of the
world calIs for thanksgiving that the
Lord has so prospered the work. Yet
some of us who have had to be in
close contact with it see some features
.of this growth with serious misgivings .
We see decisions made that will
greatly increase the costs of the
work, but which, instead of re.'lUy
helping it will in the long run seri.ously curtail it. In our management
of this mushrooming enterprise we
seem to be drifting off course because
we are losing sight of a teaching of
Cod's Word that we were learning
ten years ago. That teaching was
t hat a healthy mission program must
be "indigenous." Let us recall that
lesson.

THE INDIGENOUS PRINCIPLE

[n all of OUI earlier missionary
'efforts, we, like most other ChUIChes,
tried not only to teach and preach
the gospel and to organize convcrts
into churches, but also built ChUICh
lORCH and TRUMPET, Novemb;er, 1969

buildings, provided schools, and further helped the new churches by
paying their ministers and teachers.
We thought that as the new churches
grew we might stop giving such help
and that they wowd then do their
own work and pay their own way.
The trouble with this theory was
that when we worked among people
who lived on a much lower living
standard than our own and began to
give them various kinds of help, they
did not have to learn to help themselves but came to depend upon us
indefinitely. Our h e I p, therefore,
really lundered the development of a
healthy church, and its neverending
expense and other demands kept us
from extending the gospel witness
in other places.
This "older" way of managing missions was in sharp contrast with what
we are taught in the Bible. In a
litt1e more than ten years, the Apostle
Paul, for example, without putting up
any buildings or paying any money
to "help" converts, established many
churches in vast arcas of Asia and
Europe. When we took over our
African mission field we for the £lIst
time took over a work that was
deliberately planned to follow tius

teaching and example of the Bible.
It was "indigenous". The word means
"native" and in missionarv )it""ll h'TP,
refers to a way of working which
from the beginning trains converts to
form selfpropagating, selfgoverning,
and selfsupporting churches. The
missionary s imp I y preaches and
teaches the gospel. He does not put
up church buildings or give financial
help or salaries to converts. He leaves
the putting up of buildings and
supporting I 0 c a I preachers aod
teachers to these Christians. The
problem, so difficult under the old
system, of getting the churches to
become selfsupporting, does not arise
because they are never taught to be
anything else. The missionary con~
ccntrates on being a missionary, and
money given for missions is actually
spent on missionary work rather than
on nevercnding "help" or expensive
buildings which may turn out to do
little real good. The remarkable suc~
cess of the gospel in the Nigerian
field under this method led our
church to rethink its mission methodology and to resolve to move toward
this approach to lnissions in all of
its work. It was biblical; it made
sense; and it worked!
fifteen

WHAT HAP~E"O
TO TH ::
PRINCIPLE IN PRACTICE?

Would this wise decision of several
years ago be carried out? That was
the critical question. The field in
which the question was first really
faced was Japan. When our Synod
decided to begin work in that country
a decade ago it did so with the
understanding that the new work
would be "indigenous" and therefore,
we hoped, less frustrating and expensive than our other missionary ventures had been. The Mission Board
tried to carry out that decision by
setting up a "mandate" which listed
some rules for a truly indigenous
program, and the missionaries who
went out agreed to work under it.
Some of them were critical of the
idea, however, and brought pressure
to bear on the Board to give them
the right to give greater help to
converts and to erect buildings for
them. Last year the Board finally
weakened, and recommended that the
Synod make the requested change.
The Synod decided to leave the mandate as it originally was, stating on
this point, --nus means that we shall
build no churches or chapels and
give no semblance of a purpose as
the mission to settle on location but
rent halls or devise other means of
assembly," but added this insertion:
"Exception to this rule shall be permitted only where urgent need is
proved and with the understanding
that the emerging Japan Church body
shall agree to repay the cost for the
b u i I din g." The principle is still
nicely stated, but each place where
missionaries work becomes an "exception." We find that after a decade
of work this field that was to have
been "indigenous", and therefore more
economically and effectively managed, now has a 1961 operating budget of $137.900 for nine missionaries,
proportionally one of the highest in
our whole missionary program, and
we will now pay many extra thousands of dollars for chapels for the
Japanese Christians.
If the building of these chapels
could be expected to help spread the
gospel, there might be an argument
for building them. but one of the
missionaries some time ago has

po:::ted oc.t that ~ci:!S
the:n ....-ould
probably ha'·e the opposite result
of restricting the spread of the gospel.
The reason for this is that if there are
no great financial investments involved a missionary may work in
several places, but if we nre to put
a chapel wherever a missionary works
at all regularly, spending $7,000 or
more on each. we cannot afford to
build more than one or I.wo for each
missionaryl A development like that in
our Nigeria field where 34,118 Nigerians meet every Sunday in 586 places
of worship (more than the total
number of our churches I ) is simply
made impossible by our decision to
help build the churchesl
In other respects too there are
obvious indications that our Japan
work is drifting off course. In beginning work in Japan our announced
intention was not to subsidize in any
way the Reformed Church of Japan.
Yet we early began to make an
annual contribution to the running
costs of its Kobe Seminary. This
has been justified with the argwnent
that we hired some of the students
trained at that school. These co ntri~
butions have been increased from
time to time, until tIlis year our
Synod confronted a request that we
not only make an annual $800 gift
to the running expenses of the school
but also undertake to pay $1,000 per
year toward the salary of a Japanese
professor and contribute an extra
$1.700 toward a home for him. In aU
this we are not just helping a church
arising on our field but committing
ourselves to pay indefinitely regular
bills of a church which did not even
arise from our workl It seems obvious
when we consent to such actions that
we are leaving the "'indigenous" ideal
far behind, and no one should be surprised if mission expenses continue
to skyrocket while our missionary
witness is not correspondingly increased.
It ought to be ob se rved further that the effects of such decisions as these are not limited to
Japan. The working policy for that
mission is being taken as a precedent
to determine what will be done in
other fields. The Fonnosa mandate
is being patterned after that of Japan

a:Ki in Cuba money

\\-a5 loaned for
a chapel because the same had been
done for Japan. Policies that interfere with the spread of the gospel
in one field may. therefore. be expected to have the same effect in
others. Even in the large Nigeria
field , where the indigenous ideal was
so firmly established before we took
over the work, its foundations are
being eroded, partly as a result of
what we are doing in the case of
other missions. The Synod of 1960
was asked to agree to support national
Christians who are studying for the
ministry in both Japan and Nigeria
and it did so. In Nigeria when the
church was smaller we did not give
such help. Should we begin giving it
now when the church is becoming
so large? If we even begin to support
men when they are studying for the
ministry, how can we refuse later
to pay their support when. having
completed the study, they go into
the ministry? .AJ1d if we start to pay
local ministers, what is left of the
indigenous principle of self-support?

Again, requests came to the Synod
to authorize gifts for buildings of
the T.C.N.N. and for the building
of a $33,000 Tiv Bible school. The
latter school, a Nigeria missionary
infonncd us, was originally planned
as a national church project. There
is also another $200,000 hospital project under discussion. We are grateful
for our expanding mission program
and for the churches that arc springing up out of it. W e pray for the
continued success of the work. We
can sympathize with missionaries
who, facing an obvious and immediate
local need. feel that the most expeditious way to meet it is to appeal
to the church at home for more gifts.
But a concern for the long-tenn interests of the new churches and for
the widest possible extension of the
missionary witness demands that we
do not give in to every appeal for
help. We must get back to the
lesson the church was beginning to
lenrn about how God tllrOugh his
Word teaches us he would have
his witness carried out. Failure to
observe that Jesson threatens to hurt
rather than heJp the progress of the
gospel.
TORCH
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UND ER CH URCH SP IR ES

POLITICS

IN
PUERTO
RICO
by PETER Y. DE JONG

N CUBA the revolution has pr0duced a society out of joint and
drifting away from democratic principles. The neighboring island of
Puerto Rico has experienced under
tutelage of the United States inere a si n g stability and prosperity.
Many material advantages have been
gained by its inhabitants during the
past decade.
Not a few, however, are expressing
dissatisfaction with the course of
events. Tn general this has stemmed
from the Roman Catholic Church,
which is dominant on the island.
Last spring a bill was introduced
in the legislature to provide religious

I
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education in the schools on a releasedtime plan. Members of all three political parties supported the proposal,
although the parties did not formally
endorse the bill. This has set in
motion the hierarchy of the church.
While praising the political parties
for the material advantages which
the island enjoys, the bishops of
Havana and Ponce have approved
the formation of a new political party,
called Christian Action. Bluntly they
have stated "that their (the parties')
philosophy of government ... makes
them responsible for the bad morals
which obscme and de-Christianize
our society; such as abortion, neo-

Malthusianism, and adult and juvenile
delinquency which necessarily result
from a system of education separate
from religion.'"
The formation of a d istinctively
Christian (Roman Catholic) party,
they claim in their pastoral letter,
"'will purify and re-Christianize the
pubHc and private life and, without
destroying freedom, will make freedom a greater blessing and a greater
reality, restoring liberty under law,
especially under the supreme law
of God ... Aware that the political
philosophy which predominates in
the existing parties is merely part of
a cycle - the cycle of laicism which
eventually leads to communism or
some other form of oppressive government - we, the bishops of Puerto Rico,
rejoice that the people of Puerto Rico,
alert to their well-being, have spon~
taneously started a movement toward
a Christian political party." Both
church and party leaders disclaim
the contention that this means that
the church is entering politics.
It is clear that this movement is
largely inspired by the refusal of
present political parties to give distinct advantages to the Roman
Catholic church and majority. Yet
the call to Christian political action
as such should set Protestants everywhere to thinking. A "neutral" attitude to religion, as prevalent in many
democracies, is devastating to good
government under God. The growing
secularization of life, with its intense
preoccupation with material gain,
demoralizes a nation. Both parties
in the United States seem to feel the
impact of this, so much so that the
leaders frequent1y speak of God and
spiritual values. No one, however,
has come forward to spell out what
these tenns really mean. The relation
of the Biblical view of life to politics
needs much more attention, study
and application in our traditionally
Protestant lands than it has heretofore
received.

FAITH WHICH DOES NOT SAVE

In his series on "The I nfallible
BibJe" in the Refonned Guardian the
Rev. A. Petter speaks about the naive

and uncritical acceptance of infallibility which is common within the
church. In this connection he sOWlds
a muchneeded warning against a
purely historical faith .
"Th ere have been many members
of the church who walked their
pathway and faced the end of
life without the sense of peace
and forgiveness and reconciliation
with God, and as to their faith and
conscience they approached in
anguish and horror the Christless
grave and the judgment throne.
But their historical faith was firm .
They were fully persuaded, they
felt no questionings concerning
those things that were for their
simple and reasonable perception
plain to every man in this Bible
where God is speaking and is
understood by the naive uncritical
mind of every moralrational man."
Deep concern about the infallibility
of Scripture is vital to the church's
life. But the soundest fonnulations
of Christian doctrine are no guarantee
of salvation. Also this needs saying
today.
THE CLIMATE CHANGES IN ISRAEL

When Israel became independent
in 1948, Christians throughout the
world claimed that God was fulfilling
ancient prophecy and setting the
stage for a wholesale conversion of
that people to Himself. In a little
more than a decade these hopes look
somewhat shopworn and tarnished.
In his article on "'Young Israelites
in Transition," the freelance writer
Gabriel Gersh analyzes what has
t a ken place. Tcn years ago the
popuJation was composed largely of
Jews with Zionist ideals. Now these
religious ideals have been markedly
weakened, especially among the rising
generation.
"If the youth of Israel feel that
their bonds with Zionism are
weakening, they feel much the
same way about their bonds with
traditional Judaism. The dispute
between the government and the
rabbinate and between the secular
and the religious parties in the
Knesset (Parliament) over the
definition of a Jew has dramatized
the conflict between two national
ideals. The Judaic conception of
the Jews as a unique people, who
must preserve that uniqueness as
fervently today as in the days of
the ghetto, makes very little im-
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pression on the majority of Israeli
youth ...'"
Here we note a preoccupation with
material gains and a strong desire to
be recognized not as a religious state
but a nation among similar nations.
Whether this will make the inhabitants more or less approachable
for the Christian faith is highly debatable. The large n u m b e r of
Christian missionaries and missions
in that land seem to have made little
impact during the past years. Until
now it doesn't look much like a
gathering of Israeli into the Christian
church.
PSYCHOANALYSIS AND SIN

Annually the Earl Lectures, held
at the Pacific School of Religion in
Berkeley, Calif., seek to stimulate
Christian leaders with Dew insights.
They appear to have been very successful this year, when Dr. O. Hobart
Mowrer was invited to speak on
"Psychoanalysis and the JudeoChristian Ethic." What he said may still
be a far cry from what evangelical
Christians commonly con f e s s, yet
many of his emphases were radical
and refreshing in that environment.
According to the report given in
Christian Century (March 16, 1960)
Dr. Mowrer, who is professor of psychology at the University of Illinois
and past president of the American
Psychological Association, took sharp
issue with Freud and many of his
disciples among the clergy.
Among other things, he pleaded
for a recovery of belief in the reality
of sin as sin, not just a sense of sin.
Mental problems find rootage not
in what psycholOgiSts have deplored
as repressions of man's natural instincts (notably aggression and sex)
but from the violation of man's sociality  his own outraged conscience
at something he has done. "Man
sickens in mind, soul, and perhaps
even in body because of unconfessed
and unatoned real guilt." If Freud
were right, so the lecturer continued,
then tile neurotic would really be
a saint.
Dc. Mowrer excoriated psychotherapy for seeming to offer a doctrine of "cheap grace," free from
personal embarrassment, g e n u i n e

contrition or the necessity for restitution. Although the church must
increasingly concern herself with
mental illness, it should approach the
problem indigenously, Dot relying on
Freudian methods. It must emphasize
the solidarity of Christian fellowship
and explore more fully the theological
concepts of confession and atonement
If the mentally disturbed person can
see his plight as something for which
he also is to blame and about which
be can do something, the outlook for
recovery is much more promising.
As Reformed Christians we thank
God daily for Cluistian institutions
of mercy where mentally afflicted
can receive the kind of care they
really need. From the doctors there
in charge both preachers and people
may receive guidance in dealing with
this problem which plagues such a
large segment of our t e n s e and
tumultuous society. Meanwhile we
rejoice that others also are recognizing the reality of sin as sin and man's
responsibility for it and many of
its serious consequences. There is
hope that then they may listen to the
gospel of God's grace. Although
"free", that grace is not "cheap." It
carries the pricetag of the infinite
sufferings of the Son of God for a lost
and lonely world.

*

MAKE ME, 0 LORD, A CHILD AGAIN

by

WM. HENDIUXSEN

Make me, 0 Lord, a child again
So tender, frail. and small,
In self possessing nothing, and
In thee possessing all.

o

Savior, make me small once more
That downward I may grow,
And in this heart of mine restore
The faith of long ago.

With thee may 1 be crucified,
No longer "[" tllat lives,
o Savior, crush my sinful pride
By grace which pardon gives.

Make me, 0 Lord, a chikl again
Obedient to thy caU,
In self possessing nothing, and
In thee possessing all.
Tr. from the Dutch
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THE BOOK OF AMOS
For personal reading,lfor use at family worship, and as a guide for Bible discussion in
society meetings.
by HENRY VANDER KAM

LESSON FIVE (Amos 2:4-8) The Judgment on Judah and Israel
The judgment is coming closer. It
began in far-off Damascus. It has
circled about Israel (consult a map).
The whole surrounding heathen world
is on fire. The thunder-claps are becoming louder. Now it strikes Judah!
God's covenant people! Jerusalem,
where his Dame would dwell forever I
Israel has listened with increasing
interest to this prophet. but this particular prophecy distw'bs them. However, the storm is still some distance
away and there is no immediate
danger. Besides, Judah has been no
friend of Israel for many years even
though they are closely related. And
J udah always considered herself a
little "better" than Israel. Was not
the temple in Jerusa1em? Were her
kings not of the line of David to
whom the promises had been given?
Now the fires of God are coming to
devour the palaces of Jerusalem.
Surely; this will slay her pride.
Again the same formula is used.
«Por three hansgressions of Judah,
yea, for four, I will not turn away
;TOR.CH
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the punishment thereof' (See Lesson
II, October issue, page 18) . Yet, the
transgressions are not so clearly
spelled out. The prophet says that
they have rejected the law of God;
they have not kept his statutes. In
other words, it is not so much what
they have done as what they have not
done. The terrible deeds of the
heathen which were described before
are certainly worthy of God's judg
~
ment. That is immediately evident.
But Judah is not accused of these
sins. Her sin is a sin of omission. We
usually deal much more kindly with
such sin than with the nctual sinful
deeds. God doesn't. In his Sight the
sin of omission is as evil as the sin of
commission. God gave his people his
law. Therein he spoke to them. Their
sin is that they "just let him talk" and
pay no attention. They have ignored
him. There is no greater evil than
that.
The prophet also refers to their
idolatry. Those are "their lies" which
"have caused them to err, after which

their fathers did walk." Judah was
God's chosen people. He only was
their God. Judah was not satisfied
,vith this relationship. They hansgressed the very .6rst commandment.
Other gods were imported. Their
fathers had done the same thing. But
how their fathers paid for this evil!
Though history was able to teach
them such a lesson, they did not listen
but walked the same path their
fathers walked. The measure of their
iniquity is now full God will send a
fire on Judah which will devour the
palaces of Jerusalem.
Now the lightning strikes I "For
three transgressions of Israel, yea, for
four, I will not tum away the punish.
ment thereof." They should have ex~
pl.·. cted it. The prophet came to Israel
to prophesy against Israel. He had
spoken of the judgments of God on
all the surrounding nations. It was
like a tightening noose. The day of
wrath has come.
How the prophet goes into detail!
Although the other nations had com~
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mitred many sins so that the measure

of their iniquity was full, the prophet
mentioned only one sin. Now he
names the various evils committed in
Israel. The sin of Israel is that it has
trodden the poor under foot. There
is no mercy. They have sold the
righteous for silver and the needy for
a pair of shoes. Did they sell slaves
so cheap? No, the idea is that they
made slaves of those who owed but a
very small sum. In Israel one could
sell himself to his creditor if his debts
became too great. Such a one could
also demand the services of the one
who owed him money. But, even
though one owes very little, the
amount necessary for a pair of shoes,
as Amos says, he is sold. This goes
directly contrary to the whole intent
of the law.
They pant after the dust of the
earth on the head of the poor. They
do not rest until they have brought
sorrow to the poor, of which dust on
the head is a symbol. The meek are
mistreated. There is no justice. The
rich become richer at the expense of
the poor. God had given his laws to
Israel to prevent poverty. He is the
defender of the widow, the orphan.
the stranger. and the poor. Israel has
set the law aside and seeks only its
own proSt.
A man and his father go unto the
same maiden. The maiden referred to
is the one who works in the home of

the rich. She is a servant, a maid.
Here again we find the oppression of
the poor. But the evil-doers go a step
farther. Immorality accompanies their
greed. Oh, she is only a servantl She
belongs to the class who have no
rights. Her employer and his son
commit immoral acts with her. It is
repulsive in every way and goes
directly contrary to that which God
commanded Israel from the beginning. What can this maid do? She is
helpless and becomes the victim of
the rich.
Concerning the other nations the
prophet mentioned only one sin even
though they had committed three,
and even four transgressions. Now
he mentions all four. These same
people, these rich, have taken the
clothes of the poor in pledge, as
surety. The law stated that these
clothes taken in pledge had to be returned before nightfall. That is forgotten. Notice, they now lie down
on these clothes beside their altars.
They are worshipping! This is the
practice of their religion. Some of
their debtors were not able to pay in
money - so they paid their debts in
wine, the product of their vineyards.
The rich now drink this wine (on
feast days) in the house of their God.
What hypocrisyl They are still religious as to fonn , but the power has
been denied. God will judge this
people as weH as the heathen who

have made themselves guilty of man·
straus sins.
The judgments on the surrounding
nations were but an introduction to
the real intent of this prophecy.
Against this background the sins of
Israel are indeed black What a
masterful approachl
The sins of Israel are common even
today. Neither arc they recognized
so readily. The sins of heathendom
are immediately evident, but Israel
sins in such a "civilized" manner. The
people that worship may hide sins
as grievous as those of the atheist I
Israel was complacent but Amos has
come to disturb that complacency.
Questions for discussion:

1. Why did the Israelites enjoy the
"sermon" of Amos until 1UJw?
2. Prove from Scripture that the sins
of omission are as grievous as the
sins of commission in the sight of
God. Do we evaluate them differently, and if so, why?
3. Which idols does 17Wdem man
serve?
4. Why are the needy also called the
righteous?
5. Are the poor mistreated in our
circles today? If so. how? Who
are the poor? Discuss.
6. What are some of the real dangen
in our prosperity today?
7. How can it be recognized that
ones religion is genuine?

LESSON SIX (Amos 2:9I6J The Reason for Israel's Punishment
The previous verses have given
reason enough why the judgment
should fall on Israel as well as on the
surrounding nations. In the verses 6
through 8 a summary is given of the
sins committed in Israel. Amos is sent
to prophesy against Israel and, conse·
quently, the remainder of the book
will go into detail concerning the
evils of which Israel is guilty.
In this passage (Amos 2:9-16) we
hear God's complaint against his
people. He relates what he has done
for them and what their reaction has
been. Because of this reaction he will
twenty

send his punishments upon the land.
If Israel will only look back into its
own history it will see what God has
done for this people in the past. That
history should humble them. That
history ought to drive them into his
anns. They have been favored as no
other nation. He brought them into
the land where they now dwell. That
land was hostile. Before they arrived
that land was peopled by giants. In
comparison to the inhabitants of Canaan they looked like grasshoppers.
They would never have been able to
conquer this people themselves. God

destroyed the Amorite before theml
The first stronghold, Jericho, fell with~
out batt1e. By the term A17Write the
prophet means all the fanner inhabitants.
If they will look back a little bit
further into their own history, they
win see that God delivered them
from Egyptian slavery and carried
them through the wilderness. He
destroyed and plundered Egypt for
their sakes. Those forty long years in
the wilderness were the result of their
own sin, but God used them for their
welfare. He fed them during all those
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H e prepared them for the COD'
quest of Palestine. ~ o , one does not
look back \\-ith pleaswe on those forty
years in the wilderness, but what a
marvel of divine grace that even the
wrath of man shall praise him!
Although Israel was to receive the
land of Canaan as its inheritance, it
was not to walk in the ways of Canaan's for mer inhabitants. 111erefore
Cod raised up prophets and Nazirites.
The prophets would warn the people
and teach them the fear of God, The
Nazirites were to show the people by
their example that they were the
peculiar pcople of God. What did
I srael do? They gave wine to the
Nazirites, These Nazirites, as Samson
and Samuel, had taken a vow not to
drink wine nor to allow a razor to
touch their heads. Thus the Nazirite's
influence and example were undermined. To the prophets Israel said:
"Prophesy not." TIlis is the way the
p cople treated the ambassadors of the
Cod who had done so much for them,
Israel did not persecute Cod's Setvants; no, they simply rendered them
helpless, In a very "decent" and "civilized" way they silenced the word of
Cod and did as they saw fit. They
forgot the past, They live for "today,"
What will be God's reaction to this
attitude of his people? He sends
Amos. Amos also is told not to
prophesy (7: 12-13) but he is not
silenced. He is called to proclaim the
judgment of God on the attitude
which this people has manifested for
a long time, The measwe of Israel's
iniquity is full, The punishment will
not be turned away again.
Now the prophet comes with the
word of judgment. '1 will press you
in your place as a cart presseth that

is full of sheaves." There is a difference of opinion among commentators
as to the exact meaning of these
woros, Yet, the explanation of the
following verses depends on the interpretation of these words, The most
plausible explanation seems to be the
following ; He wilJ cause the land to
groan as a cart or wagon groans that
is overloaded with sheaves. The load
is too heavy for the cart, As a result,
every movement causes it to groan,
So will it be in Israel. Israel will be
overloaded with the judgments of
God so that it will groan by reason of
this bwden. This includes everything
in Israel. Every institution, every
movement, their whole way of life
will groan, God's judgments will
weigh heavily on the whole land.
No one will be able to escape this
judgment of God, The swift will not
be able to flee it. The strength of the
strong man will not be sufficient to
deliver him. No one will be able to
offer resistance, The bow will be a
useless weapon against the judgment
of God, The horse is of no help to
deliver. No matter how courageous a
man may be he will have to £lee away
naked. There is no defense against
God's judgments!
These things are going to happen
"in that day." That day is spoken of
again and again by the prophet. Israel
looked for the day of the Lord to be
a glorious day. That day, they believed, would mark their triumph.
Amos reveals to them the fact that
that day will be the day of terror for
the enemies of God. The earthquake
of which he spoke in the beginning is
a forerunner of that day.
lsrael thought all was well until
Amos came. They imagined they were

serving God and that God was favorably disposed to them as was evident
from the blessings which he showered
on them. Now they are told that they
are totally mistaken and that they
have misinterpreted all the signs. God
is coming to judge their "innocent
evils" and their "splendid vices." They
only sought to "tone down" the message of the prophets and the strictness
of the Nazirites, These marred their
festivities and disturbed their sense
of security. Compared to the surrounding nations, Israel was a Godfearing people. Yet, the judgment is
pronounced. God does not compare
Israel to the other nations; he judges
them in the light of his revelation.
This is God's warning to his people
of every age. Comparison with others
is not the standard to be employed.
Favorable comparison with others
does not justify us, To the law and
to the testimonyl
Questions for discussion:

1. How can the knowledge of the
past safeguard us against presentday sins? Of what value is the
knowledge of church histon)?
2. How was the wilderness wandering of Israel a blessing lor them?

3. Why was idolatry always such a
temptation for Israel?
4. What was the place of the Nazi rite
in lsraer s religion?
5. Is the church guiUy of silencing the
prophets today? If so, how?
6. When does a church arrive at the
stage that it wiU no longer listen
to the truth? Note: Where the
troth is proclaimed the churches
are filled, while most modernist
churches are empty.

LESSON SEVEN (Amos FI-8) Divine Logic
God's logic is strange and has
troubled people of every generation.
Sometimes it does not follow the
pattern of our logic at all. His
thoughts are very deep. Again, that
logic is very simple. A child can often
understand it better than the wisc.
The words which Amos now speaks
are meant not only for Israel, but also
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for Judah. H e addresses himself to
the whole famil y which God delivered from Egyptian slavery, It has
meaning for all of them, They are the
only ones whom he has known of all
the families of the earth, This is, of
course, not an intellectual knowledge.
It is rather a "Jove-knowledge," H e
knew them intimately, H e delivered

them from Egypt and also bound
them to himself with a covenant bond.
It is as a marriage relationship. So
had he not known any other people,
What is now the conclusion which is
to be drawn from this statement?
Israel believes that he will conclude:
therefore will I shower my blessings
upon you. But, the divine logic antwentyotu!

swen in a different vein. Because I
have so known you, therefore "I will
visit upon you all your iniquities.'" Is
that a strange conclusion? Nol It
hurts far more if a loved one turns
against you than if a stranger does so.
The Lord now asks several questions. He does not give the answers
because the answers are self-evident.
These are simple questions. Though
simple, they contain a wealth of
thought. They are so simple that a
cbi1d can answer them but his people
seemingly do not know the answers.
One has to live close to God to understand his logic.
Shall two walk together except they
have agreed? Of course, the answer
is, No. Two people do not fellowship
together except there be basic agreement. Has it ever dawned on Israel
that God win not walk with them if
they are not in agreement with him?
Will a lion roar in the forest when he
hath no prey? Of course not. A lion
roars when he is about to spring upon
his prey. If he roars too soon, his
prey will escape. When the lion is
certain of his prey, when there is no
possibility of escape, then he roars.
God and Israel cannot walk together
anymore. The judgment is now irrevocable. Will a young lion cry out
of his den if he have taken nothing?
Amos refers to a young lion, but one
which already hunts. It has the prey
and is already devouring it. The cry
is one of satisfaction. Is there still
a possibility of escape? To ask the
question is to answer it.
11:lere is a diHerence of opinion
regarding the next question. We believe it to be as follows : Will a bird
fall into a snare if he does not seek
prey? The bird falls into the snare
when he is tempted by its bait. Israel
is tempted by the godless world. This
will prove to be her undoing. Will a
snare spring up hom the earth if it
has taken nothing? No, a bird falling
on it only makes the snare jump up
hom the ground.

Shall the trumpet be blo\\-n in a
city and the people not be afraid?
The trumpet warns the people of approaching peril. When it sounds, the
people tremble, but ... Israel doesn't.
The peril which approaches is the evil
which Jehovah brings upon the city.
Amos further tells Israel that Jehovah will do nothing except be reveal
his secret to the prophets. This does
not mean that all the books of God
are opened to the prophets so that
every deed of his providence whereby
he controls and governs the world is
first made known to them. Rather,
the great deeds of the Lord by which
he brings about great changes in the
history of his people, are first made
knO\\-n to the prophets. This should
cause the people to listen intently to
the message which the prophets bring
because it comes directly from the
mouth of Jehovah.
"The lion hath roared: who will
not fear?" Amos is now drawing the
conclusion of that which has gone before. His prophecy has been called
..the gospel of the lion's roar." The
lion does not roar until it is certain
of its prey. The time is short. The lion
has roared. The prey will naturally
tremble. God's voice is now likened to
the roar of a lion. That is not the way
in which we are accustomed to speak
of the voice of God. His voice is
perfect. It is more beautiful than the
voices of angels. But God also thunders and can also roar as a lion. He
is angered against Israel. Against that
people he utters his voice. Why
doesn't the prey ( Israel ) freeze in
fear? The logic of sinful Israel still
sees no reason to fear.
When the Lord Jehovah speaks
with such a VOice, how shall anyone
refrain from prophesying? That is the
voice which Amos has heard. He
must prophesyl There is no other way
out. One can never forget such a
roar! Compulsion is laid upon him.
Amos is certainly not pictured as an
emotional man. But this is more than

he can stand. It is not a pleasant task
to declare coming judgment to Israel,
the people whom Amos loves. But, he
mustl How can anyone be silent
when the lion's roar still sounds in
his ears? One must be more than deaf
not to hear it. Nor should the prophet
be the only one who will prophesy.
Everyone is to \vibless to it. Amos
was not a professional prophet. He
was a herdsman. But he was a herdsman who had heard the lion roar.
How the lion roared in the history
of Israeli How can this people be so
complacent? How the lion roars in
this 20th centuryl How can the church
be at ease?
The lion's roar is heard in the wars
of our \jfetime. It is heard in the fears
of the present time. Jehovah is speak·
ingl The trumpet is blowing; the
lion is roaring; the snare is snapping
shut; many are no longer walking in
agreement with their God. How can
one be silent under such conditions?
Israel laughs at the prophet and con·
tinues its festivities. 11:lat is not log·
icaI. That is the logic of helll This
logic cries peace, peace ... wbi1e the
lion roarsl
Questions for discu ••ion:
1. God's thoughts are not our thoughtl
(Isaiah 55:8). Then how are we
able to understand God?

2. Must one be learned to understand
God's ways?

3. What are some of the lessons f01'
todo.y in the simple questions which
are asked in this passage?
4. Should anyone become a minister'
unless he i.r constrained? Explain.
5. The voice of God is revealed in
different ways in Scripture. Which
voice is heard the most in modem
day preaching( Is this good OT
b.a;>

6. How does God $peak to us today?

7. How can people be made to
tremble at the word of God?

LESSON EIGHT (Amos F9-I2j Divine IrlmY
God employs various means to make
his message clear to men. At times
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he will even use irony, a light sarcasm, to make his word urunistakably

clear. We have only to think of
Elijah's words to the prophets of Baal
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_\mas uses this method ,'ery effectively at times.
.\..'nos is here speaking to imaginary

heralds. He tells them to go to Egypt
and Ashdod ( Philistia) to bring a
message. They are to tell these
heathen nations to come to Samaria.
They should station themselves on the
mountains around Samaria so that
they may be able to see the things
which the children of Israel do. They
will stand amazed. Here they will
learn something. Egypt had been the
oppressor of Israel in early years. The
cruelty of Egypt was great. A decree
had gone out to slay all the male
children of their slaves, the Israelites.
Philistia had been Israel's oppressor
several times after Israel had come to
Canaan. Their cruelty was proverbial.
Samson had been blinded by them
and then compelled to work as an
animal for them. But, if these nations want to know what real moral
confusion and oppression is, let them
come to Samarial God's people have
outdone the heathenl
When evil is committed by God's
people, it is best that the matter
should not be noised abroad. We
should not give publicity to these
things. But God tells these heralds to
stand on the roofs of the paJaces of
these heathen lands and publish the
evils found in Samaria. That is divine
irony.
The world always looks closely at
Cod's people. They look critically at
them. They expect more from them
than from themselves. W e are a "gaz_
ing stock." The world is often unfair
in its evaluation of the lives of God's
people. Yet God now tells them to
look at them and sec the evils which
they have committed.
God's people know not to do right.
This people, which has received the
law and has been instructed as no
other people, knows not the difference
between right and wrong. Seemingly,
all the instruction has been in vain.
Violence and robbery are stored up in
their palaces. They store it up as one
would store up treasures. But Israel
doesn't realize that it is walking the
road to ruin. They are very religiOUS
and believe that all is well. Yes, Egypt
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G..:l.d ..!;sndod should come and see
what is going on in Israel. They will
be shocked. Therefore it will also be
more tolerable for them in the day of
judgment than for the people of Israel.

In verse eleven the prophet speaks
directly to Israel again. He speaks
concerning the judgment which is
coming upon the evils which he has
described. An adversary, an enemy,
is going to come. Who this enemy is
he doesn't say. No doubt, this is a
reference to Assyria. When this enemy comes, he is not going to sit on
the mountains around Samaria and
look, as Egypt and Ashdod are to do;
he will go through the land to rid it
of its evils. This enemy of Israel
will be used as a servant of God to
cleanse thc land. Samaria's strength
will be broken. The palaces, where
violence and robbery had been stored
up, will be plundered. This will
be Israel's future, unless it repents.
In the concluding verse of this section Amos speaks of rescue. Is it beginning to dawn? Have his judgments
and warnings been exhausted? Notice
carefully the "rescue" of which he
speaks. As a shepherd rescues two
legs or a piece of an ear out of the
mouth of a lion, so shall Israel be
rescued. When a shepherd tears the
lower parts of two legs or a piece of
an ear out of a lion's mouth, we cannot say that he has rescued or saved
the sheep. No, these pieces are evidence of the fact that the sheep has
been devoured. Why then bother
about the two legs or the piece of an
ear? In Exodus 22:1013 God had
commanded the Israelites that a
shepherd should present evidence that
an animal had been tom by a wild
beast. If no evidence was presented,
there would be the suspicion that the
shepherd had stolen the animal. So
will Israel be rescued. It will be made
evident to all that the Shepherd has
not been negligent. He has not stolen.
God is the Shepherd of his people.
He has been faithful. These two legs
and piece of an ear are mute testimony to that fact.
This "rescue" is not glorious. The
tabernacle of David faUs ' (Amos

9:11 ) . Only a '"root" is left of the
mighty tree which God had planted.
Only two legs and a piece of an ear
are left of the large Bock of Israel. A
remnant is left. This remnant he
rescues. In that remnant he has upheld his own honor. From that remnant comes the "'Good Shepherd."
The closing words of verse 12 are
rather difficult to translate. Here the
prophet pictures the people who are
to be "rescued." They seem to be
oblivious to the dangers surrounding
them. Do they still sit in their "easy
chairs" while the world is on fire?
Apparently they do, according to the
common translation. Others (e.g. Van
Gelderen) believe that the preposition translated "in" should be translated "with." Then the meaning becomes clear. As they arc "rescued" in
the day the calamities come on Israel.
they will be found wandering about
with a pillow or some other piece of
bedding. It will be with them as it
was with the refugees and displaced
persons in Europe during the last war.
As they Bee, they take the first thing
they see. If they have been awakened
out of sleep, they will take pieces of
bedding. So they ,viII wander about.
So will they be rescued.
What a graphic description Amos
gives of Israel's judgmentl As they
listen to this man they can already
picture the things which are going to
come. Amos warns. It is a warning
to repent. How can anyone harden
himself against such prophecy? Yet,
Israel didl
Questions for discussion:

1. What should be our reaction when
the world gazes at our lives and
conduct criticaUy?

2. When God's people faU into sin
do they become greater sinnet's
.han .he people of .he w<wld? If
so, why?
3. How does God use the world to
cleanse his church?
4. Who belong to the "rem1Ulflt''P
5. What is the relationship between
the term "rem1Ulnt" and divine
calling and election?
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