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COMMENT ON THIS ISSUE
In "Keeping the Record Straight" Rev. Edward Heerema cites
wellknown facts to disprove the contention made in two of our
contemporary periodicals that the present controversies in the
Christian Reformed Church are the result of agitation by
ministers who came into this church from other denominations.
The article cites "chapter and verse" to prove that this con~
tcntion is without the slightest foundation.

Rev. Rousas John Rushdoony. gifted pastor of a Presbyterian
church in Santa Cmz, California. comments at length on a
symposium by five professors of the Roman Catholic Duquesne
Universi ty who defend the theory of evolution, and deny the
historicity of the first eleven chapters of Genesis.

electing a President who is duty bound to put the pronouncements of the Pope above the Constitution of the Urnted States?
This timely question is answered in the negative in the article
of Professor Henry R. Van Til, teacher of Bible at Calvin College.

Rev. Egbert w. Andrews, who gives a detailed account of
Dr. Cornelius Van Til's lectures and sermons in Formosa, was
born in a missionary family in China and llimself was a missionary
in that country until its subjugation by the Communists. Since
then he has been a missionary in Formosa. He is a graduate
of the University of Pennsylvania and of Westminster Seminary.

I n " \\lhat Is Christian Education?", Mr. Walter A. De Jong,
superintendent of Unity Christian High School at Hudsonville,
Michigan, defends certain statements in a former article in this
paper by showing that one reason why it is not difficult for
teachers in churchrelated institutions of learning to give instmction also in nonChristian educational institutions is the lack of
distinctive Christian teaching in many churchrelated colleges.

This October issue contains the first installment of Rev.
Henry Vander Kam's C}(position of the book of Amos. We
believe that the societies which use these articles and the
questions at the end of each chapter will profit spiritually from
the study of this challenging Old Testament book. T he articles
are written in such a way tha t they can be read with satisfaction
also by those who do not attend any society for Bible discussion.

Is it religious bigotry which Questions the advisability of

"The only theology that the Bible knows is the Reformed faith ...  DR. JAMES 1. PACKER

.. ... . .............. . . .. .. . .... . .............. . . .

THE NEW BIBllCI5M - II

HOSE WHO take the words of Scripture literally
concerning such b asic doctrines as creation, election,
atonement, virgin birth, resurrection. etc., arc scornfully
referred to by the liberals as '1iteralists," However, when
they themselves draw on the Bible for support of some (If
their ideas they ruso take the teachings of Jesus literally
and, strangely enough, find no contradiction in the procedure.

T

Reformed scholars, on the other hand, have always
accepted the p lain didactic, prose statements of the Scriptures in their literal sense, leaving room for poetic and
symbolic language. Biblicism, t hen, is the fram e of mind
which rejects any doctrine which cannot be directly
proved from Scripture by a plain reference in so many

words. This has characterized many of the sectarian
groups but was not characteristic of the Reformers and
of Protestantism in general.
Of late, however, some voices have been heard in Reformed cirl
~
rejecting the doctrine of eternal reprobation on the ground that it is not explicitly taught in Scripture. God, it is allowed, did choose some before the
fo undation of the wodd; but to conclude that he rejected
others, they say, is an unwarranted inference. If the
ultimate grollnd of man's fall and of his eternal destiny
is the will of God, man is said to be robbed of his freedom
and God must be the author of sin. This is the conclusion
of the new biblicism!
However, Calvin, in rejecting the distinction between
doing and permitting, contends that men "can effect nothing but by the secret will of Cod, and can deliberate on
nothing but what he has previously decreed," which he
proves by "innumerable testimonies" from Holy Writ
(lnst. I, xviii, !). Calvin indignantly rejects the idea that
God chose some because he foreknew that they would be
descrving of his grace, and devoted others to the damnation of death bccause he foreknew they would be inclined
to wickedness and impiety. Thus Calvin follows Paul who
attributes both election and reprobation "to the mere will
of God. If, therefore, we can assign no reason why he
grants mercy to his people but because such is his pleasure, neither shall we find any other cause but his will for
the reprobation of others" (Ibid., III, xxii, 11). In the
next chapter Calvin goes on to say that election implies
reprobation. 'Whom Cod passes by, therefore, he reprobates: and from no other cause than his determination
to exclude them from the inheritance which he predestinates for his children" ( Ibid., III, xxiii, 1 ).

With this position of Calvin the Reformed Creeds
agree. "That some receive the gift of faith from God, and
others do not receive it, proceeds from Cod's eternal
decree ... What peculiarly tends to illustrate and rerommend to us the eternal and unmerited grace of election is
the express testimony of sacred Scripture that not all but
some only are elected, while others are passed by in the
eternal decree; whom Cod, ou t of His sovereign, most
just, irreprehensible, and unchangeable good pleasure, has
decreed to leave in the common misery into whieh they

lour

have wilfully plunged themselves, and Dot to bestow upon
them saving faith and the grace of conversion" (Canons of
Dort, I, 6, 15). "By the decree of Cod, for the manifestation of his glory, somo men and angels are predestinated
unto everlasting life, and others foreordained to everlast·
ing death" (Confession of Faith of Presb . Church, Ch.
III . Sec. 3 ). As in the days of Calvin, "'When the human
mind hears these things, its petulance breaks all restraint,
and it discovers a serious and violent agitation as if
alarmed by the sound of a martial trumpet" ( Inst. III,
xxiii, 1). And ''Reformed scholarship" turns biblicisticl
HenTY R. Van Til

COMMUNISM AND THE BAPnST WORLD ALLIANCE

APPENINGS at the Tenth Congress of the Baptist
World Alliance, held this past summer in Rio de
Janeiro, Drazil, furnish nn alanning example of Communist infiltration of ecclesiastical organizations. Dr. Jacob
I. Zhidkov, a Russian Baptist, who was re-elected as a vice
president, said in an address at the Congress: "In September, 1959, the Soviet Government submitted to the
United Nations a Declaration for universal and complete
disarmament .... This Declaration must be dear to the
hearts of aU Christians, as dear as the words of the Bible
in the book of the prophet Isaiah (2:4) . . . . This most
human Declaration can become the only base which will
unite all Christian churches for activities in one direction
- to beat all swords into ploughshares, and all spears into
pruning hooks, that is, the destruction of all types of
weapons."
We are told in a release of the ICCC ( International
Council of Christian Churches ) that Zhidkov's speech was
received without applause. One delegate from Sao Paulo,
pastor of the First Ukrainian Baptist Church of Sao Paulo,
declared after one of the delegates from Moscow presented the Hammer and Sickle on the platform: "The red
on that Bag is the blood of my people." But the official
communist publication in Brazil, NOVOS RUMOS (New
Directions), in a full-page spread, presented the picture
of the Russian Hag, commended Zhidkov for his accomplislunent, and in a streamer headline said: "Baptists
Preach Peace." The ICCC release adds: "It was their
agent who did the preaching."
Two representatives of the ICCC presented a petition
to the Congress, charging that Zhidkov and his companions were agents of the Kremlin, but the petition never
came to the attention of the delegates. Dr. Theodore
Adams, past president of the Baptist World Alliance, who
just retired as president, made the statement in the July
20, 1960, edition of the News-Leader of Richmond, Virginia: "I am delighted that the Alliance showed faith in
the Russian delegation by re-electing Dr. Jacob I. Zhidkov
a vice president." This was perhaps one of the things
that leads the ICee release to state that "'the victory
which the communists won in this Alliance was complete,"
The incident suggests many comments. For one thing,
it shows how completely even leaders of the free churches
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in Russia have been brainwashed by the Communist bosses
in Russia and that it is possible for ao atheistic, antiChristiao world power to inflltrate Christiao churches to
such an extent that they speak with the voice of the great

Dragon whilc still imagining that they are representing
the cause of Christ. We are reminded of the words of
Jesus that in the last days false prophets will arise and, if
that were possible, would lead astray even the elect. And
how is it possible even for church leaders in the U.S., like
Dr. Adams, to be so gullible as to swallow whole the pious
words of the wolves in sheep's clothing who praise the
hypocritical disarmament pleas of the Soviet rulers! Truly,
the penetration of Communist influence into churches and
church cOWlcils in the United States is not a bugbear of
flighty alarmists. It is real. Let us be on our guard.
Henry J. Kuiper

HO W CO NS ISTORIES CAN ENABLE MI NISTERS
TO BUY BOO KS

MINISTER must have many books - books on systematic theology, books 00 church history, books on
the application of Christianity to everyday life, books on
philosophy, ethics, apologetics, modem theological trends,
etc. He needs basic referencc works in which he will
read only a paragraph one month and a page one year.
He oeeds commentaries on all the books of the Bibleold classics and modern ones built on the latest findings.
He needs magazines of Reformed thought - both those
within and without the denomination - and magazines by
others who think differently from him so that he can be
aware of the issues of the day. He needs some nontheological magazines and books so that he may be well
rOWlded. But this costs much. Year after year this
writer has spent $400 annually for such books and periodicals. This has been possible because of his church, which
provided a large enough salary. Other ministers are not
so fortunate and are reluctant to spend money for books
when they need it elsewhere. One practical help along
these lines would be for a congregation to allow its minister a $200 budget each year to be used only for the
purchase of books and magazines. This is not wasted
money. Just a few extra worthwhile ideas that may come
from this encouraged reading will be worth many times
more than the $200.
Edwin H. Palmer

A

TOTAL DEPRAVITY AND COMMUNISM

N

EVER be ashamed of what is characteristically Calvinistic. In a day when lukewarm Calviniststhose half-and-half brothers - make apologies for whatever is distinctive in our Confessions, support for our
glorious heritage comes from all kinds of quarters. Who,
fo r example, would ever have expected such support to
come out of "A Subcommittee to Investigate the Administration of the Internal Security Act, United States Senate.
TORCH and TRUMPET, Odobe r, 1960

85th Congress"? Yet, there it is. Before this subcommittee Ira H. Latimer, Chicago, Ill., stated the following:
"I have thought a great deal about this phenomenon
of popular American disbelief in the dirt and murder of
communism. It is so striking that I have tried to delve
deeply for an explanation. I think there are two religious
and philosophical foundations involved. . . . The 6rst
foundation is the optimism of Americans who have been
trained to beUeve ... that in the end they will always
win." He then issues the warning, "Pride goeth before a
fall."
He continues, "The second foundation, upon which the
acceptance or tolerance of communism rests, is a belief in
the natural goodness of man. Our forefathcrs did not so
believe. They were profoundly skeptical of the trustworthiness of any man or men, themselves included .....
Unless the churches recover some measure of the skepticism about human natw'e, entertained by great doctors
of the CatllOlic Church like Augustine, or by Protestants
like Calvin, Wesley, and Jonathan Edwards, I fea r we are
all comfortably resting in the shooting gallery of Communist materialism."
Have you ever thought of it in this way, namely, that
the preaching of the doctrine of total depravity is also a
good remedy against the danger of the infiltration of Communistic error? Don't sell Calvinism short.
William Hendriksen

" FRIGHTENING MORAL SLUMP"

T

HE "frightening moral slump" observable in our land
today was the topic of ex-president Hoover's address
at the Republican convention in Chicago last July. The
speaker minced no words in describing the all-time low
in moral behavior which characterizes American life at
the present time. Mr. Hoover must have known in advance that to sound such a note amidst the whoopla of a
political convention would not be hailed as an example
of appropriateness. As a matter of fact, the audience paid
little attention to what the speaker said about the appalling indifJerencc to law and morality which disgraces
our country today. One could tell that he failed to strike
a popular note. It must have taken great moral courage
to sound an alarm at an occasion which seemed to call for
nothing but praise for political accomplishments during
the Eisenhower administration. However, when Mr.
Hoover stated his reasons for believing that America
would recover from its moral slump, such as the spirit of
nationalism and our contributions to the well being of
other nations, he was not convincing. Nothing short of a
true religious awakening, national repentance, and a return to the commandments of God and the teachings of
the Bible will lift us up out of the morass of moral indifference into which we have sunk. May God's peopJe in
our land set an example of true repentance, of renewed
devotion to the law and the service of God, and of fearless
testimony against aU the putrid things in our national li.fe.
Henry J. Kuiper
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KEEPING THE RECORD STRAIGHT
by EDWARD HEEREMA

T

IMES when sharp differences in the church give rise
to unpleasant tensions are always disturbing. It is
personally much more desirable to live in harmony with
all the brethren.
However, such times do come in the life of the church
of Christ. Much as we dislike such experiences, we must
face them when they occur. How must they be faced?
In the first place, issues that arise in the church must
be honestly and resolutely faced in the light of Scripture
and the doctrinal standards of the church. In the second
place. such honest facing of the issues must take place in
a setting of love fo r the brethren.
It is not easy to meet these two requirements. Many
people don't like to face issues . Facing issues honestly
and resolutely requires study, clear thinking, and fearless
decision. And let us admit that it is not always easy to
love those with whom we diHer. Please, let's not talk
about such love too easily. It is often apparent that some
of those who speak most about such love have the least
of it when the issue is sharply drawn. A better course of
action is for each of us to pray for a larger measure of it.
There will be difference of opinion as to whether these
requirements have been met in any given instance. But
it is proper to ask how the climate of discussion is improved by an attitude that sometimes appears. This attitude is expressed in pointing to some person or group
as responsible for the troubles in the church. The appealing suggestion here is that if this person or group would
only be quiet aU would be well in the church.
An instance of this approach to the problems in the
Christian Reformed Church appeared in an editorial in
The Church Observer of June, 1960. The editor of this
Chicagoland paper writes as follows under the heading
"United We Stand": "'Yet another burden to some of us
is the fact that those who have come into our church from
other quarters are so certain that they know just what we
.;,

must confess and do, so as to avoid disaster. As a vocal
minority they write and speak and confuse our people
into believing that the church is in dire need of cleansing.
They cast subtle shadows over the reputation of leaders
who hold an opposing viewpoint."
A similar instance of such an attitude appeared in The
Banner of June 9, 1960, in the article "That Shortage of
Ministers: Another Look." Here we read as follows:
"Then too let us realize that some ministers coming from
other circles, perhaps not knowing us well, have an inclination to dispute our heritage and to foster fractious
controversies among us."
D oes the record support such charges? Let's take a
look.
Who produced a pamphlet a few years ago criticizing
our church's method of doing mission work among the
Indians in our Southwest?
Who proposed not so long ago that we change om'
historic stand on the issue of membership in the lodge?
Who wrote a long article calling for a thorough overhauling of our entire theological structure, an article containing sharp criticism of men who had a large place in
the forming and articulation of "our heritage"?
Who called for a scaling down of our requirements for
church membership?
Who wrote a book1et of some length criticizing much
in the mission thinking and practice of the Christian Reformed Church?
Who in our centennial year questioned the historical
right of our church to separate existence as a denomination?
Who proposed only a little over a year ago that we
set aside our doctrine of the Covenant of Crace as basic
to our system of Christian schools?
Now let us take a look at the two issues that have
stirred the church most sharply in recent times, namely,
TORCH and TRUMPET, Odober, 1960

the TCNN (Theological College of Northern Nigeria)
matter and the question of the Infallibility of the Scriptures.
The facts as to how and where these issues started are
well known. By no stretch of the imagination can the
raising of these issues be laid at the door of men coming
into the ministry of the church from "other circles." The
TCNN issue has had its main spokesman in a man who
once taught at Calvin Seminary. And the Infallibility issue
originated at Calvin Seminary. That's hardly an influence
from other quarters.
And who were the main spokesmen of the opposition
in these issues? Unless I am sorely mistaken the fact is
that the opposition on the TCNN issue was sparked in
the first place by a member of the Board of Foreign Missions who has never been anything other than Christian
Reformed. Another sharp critic of the proposed TCNN
has been the Managing Editor of this magazine, for many
years the editor of The Banner.

Of the many who sounded the alarm on the Infallilility issue none stands out more prominently than the
present editor of The Banner. His editorial writings on
this issue are well remembered by many with deep appreciation, by some with a puzzling hostility. Another
who £gured signi£cantly in this debate is a professor at
the seminary who has reached retirement age after long
and faithful service. Surely, all of these men who sounded
the alarm on these two issues cannot be regarded as being
anything other than thoroughbred Christian Reformed.
My point in making these references to different
people in the church has not been with the intention of
pointing an accusing £nger. The intent is simply al!d
solely to make clear that the record does not support the
unkind charges referred to above. Discussion of issues is
not clarified and the peace of the church is not enhanced
by that kind of writing. Rather, may all of us pray humbly
for a larger measure of solid, honest, and biblical address
to issues, and for a richer portion of true, heavenborn love.

Should Protestants Help Elect
A CATHOLIC PRESIDENT?
by HENRY R. VAN TIL

To

THE average American. culturally uprooted ana
religiously indifferent, the answer to the above question is, "'Why not?" To the political defeatist, who sees the
onrush of Communism as irresistible, the answer may be,
"By all means I What other force is there in this world
than that of Catholicism that has the spiritual stamina to
oppose woddCommunism successfullyr' To the theological liberal the question itself is an indication of arrested
development, since opposition to the Church is, among
the better educated, nothing but "a respectable substitute
for antiSemitism" (Cf. R. D. Cross: The Emergence of
Liberal Catholicism in America, Harvard, 1958, p. 208).
"The height of prejudice is to think oneself unprejudiced," said a wise man. To recognize our religious and
TORCH and TRUMPET October 1960

cultural prejudices is wisdom, but to deny their existence
or to veneer them with a false tolerance is lack of selfcriticism and sheer dogmatism. The Catholics themselves
are quite willing that the religious convictions of the
candidates should be made known (Cf. Ave Maria, March
21, 1959). However, it does not follow that a man's personal relationship to his God is to be made an issue in
politics. That would becloud the issue.
All men who recognize that religion is a heartmatter
and concerns the most sacred relationship of man to his
God, will agree that a man's politics are influenced by
his religious convictions and that man ought to obey God
rather than man. However, we as Protestants confess that
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in our conscience we are subject to the Law and Word of
Cod (no man is lord of the conscience). But the Catholic
gives his allegiance to the Pope, the Vicar of Christ and
the infallible interpreter of faith and morals, as one who
rightfully demands "'unquestioning submission and obedience of the intellect and the will."
Roman Catholicism is basically totalitarian. Instead of
the State-Church idea of Communism and of Nazism it
has always held to the idea of a Church-State. In his
recent book, The Riddle of Roman Catholicism, J. Pelican
clearly indjcates that the Roman Catholic idea ever since
the Middle Ages has been "a catholic church in a catholic
state" (p. 107 ). This may not sound like a threat to the
average Protestant with his conception of religious tolerance. However, the official world organ of the Jesuits,
Cioilta Cattolica of Rome (April, 1948) gives this interpretation of the Catholic philosophy of tolerance and freedom for non-Catholics: '"The Roman Catholic Church,
convinced through its divine prerogatives of being the
only true church, must demand the right of freedom for
herself alone, because such a right can only be possessed
by truth, never by error ... In some countries, Catholics
will be obliged to ask full religious freedom for aU, resigned at being forced to cohabitate where they alone
would rightfully be allowed to live. But in doing this the
Church does not renounce her thesis, which remains the
most imper-ative of her laws, (italics added, HRVT) but
merely adapts herself to the de facto conditions, which
must be taken into account in practical affairs . . . The
Church cannot blush for her own want of tolerance, as she
asserts it in principle and applies it in practice" (Quoted
by Paul Blanshard in American Freedom and Catholic
Power, p. 295).
The famous case of Hildebrand's excommunication and
interdict, which brought Henry IV to his knees at Canossa
(January, 1077 ) and the infamous deal of Pius XI with
Mussolini, whereby the hierarchy gained exclusive right
with respect to the free exercise of religion in Italy (main.
tained until March, 1960, and given up at the insistence
of the U.S.A. Ambassador) are good examples of the
power of the Popes at work.
Rome believes that "'every Catholic should he a total
Catholic, which means giving unswerving allegiance to
all the teachings of the Church. . . . . There should be
unity of opinion among Catholics on two important principles, the maintenance of religion and the State. There is
no room for disagreement on these matters .... In these
troublous times it is important for Catholics to heed the
voice of the Pope. Papal teaching is the guide for Catholic
thought and action" (Quoted by "Christian Heritage"
from Christian State 01' Pagan Chaos, l>aulist Press, N. Y.,
pp. 6, 10, 12, 14, 17).
It is true that Senator Kennedy has avowed that whatever one's religion may be, this is a concern of his private
life. but that for the office-be..'lrer nothing would take
precedence over his oath to uphold the Constitution, including the firs t amendment, which demands the separation of church and state. But the Jesuit weekly, America,
reported four days later that Senator Kennedy did not

mean that (Cf. March issue, 1959, p. 651 ). And Ave
Maria made haste to add that conscience takes precedence
over the Constitution. No doubt alI good men would
agree, but the difference, I wish to point out once more,
is that the Catholic conscience is subject to the "Father"
in Rome but the Protestant conscience is subject to the
Lord Jesus Christ as he has revealed his will in his Word.
There are many voices today asserting that the Vatican
and its agents have never directed Catholic eitizens in
their voting. But the New York Times some time ago
reminded us that Pope John XXIII forbade Roman Catholics throughout the world to vote for candidates or parties
that supported or gave comfort to the Communists. This
prohibition was world-wide and absolute (Cf. issue of
April 14, 1959) . This means that any Catholic Bouting
such a directive does sO on pain of excommunication. In
Argentina, on the other hand, Catholics received a direc-tive not to back parties striving for the separation of church
and state (N. Y. Herald Tribune, Nov. 18, 1945 ). Not
only does the hierarchy inBuence the people of a nation as
a whole, but pressure is also exercised in the case of in·
dividuals. Dr. Poling, Editor of the Christian Herald, has
recently made public that this is the case with respect to
Mr. Kennedy himself. Poling had asked Kennedy to take
part in a dedicatory service of the "'Four-ChaplainS
Chapel," together with a Protestant and a Jew, as representatives of the three major religions of America, whose
chaplain heroes were being honored and commemorated.
H owever, after having agreed to speak, Kennedy sent a
letter of regret saying that he could not participate because the hierarchy took a dim view of the whole procedure.
What would happen if we had a Catholic President in
the White House? Even now statues of Mary and the
Crucifix are being raised in public parks at public expense
and no amount of Protestant protest seems of any avail to
remove them. Right now the specter of special privilege
is raising its ugly head in the most unexpected places;
for example, the Military Ordinariate of the Catholic
Church is maneuvering to give Catholic Chaplains the
right to pcrform religious rites not merely within their
own regiment or aboard their own ship but through.
out the whole command and in the entire Beet, without
being subject to their commanding officers. This creates
a dual line of command and will destroy military discipline (Cf. Christian Heritage, May, 1960, p. 7 ).
In conclusion we assert that Protestant opposition to
the Catholicism of the Democratic candidate is not un·
reasonable, much less irrational. It is based on historical
facts and the present practices of the Roman hierarchy in
seeking special privileges, in boycotting opposition, in
playing power politics while in the minority; and in its
program of harassment, oppression, and downright persecution where they are strong. To the true Protestant,
who kneels before God but not to man, the prospect of
having the President of these United States kneeling before some Papal Nuncio on a state occasion would be
most galling. If this be prejudice, let us make the most
of itl
TORrM anti TRUMPET October. 1960

What Is Christian Education?
by WALTER A. DE JONG

T IS NO SECRET that not all
Christians answer this question
the same way. Yet it is incumbent
upon all Biblebelieving Christians,
interested in Christian education, to
seek a Biblically oriented answer. One
way of "seeking" such an answer is
to discuss it through the printed page.
I made such an attempt in the Df7
cember issue of the TORCH AND ThUMPEr by treating a closely related question, "flue Christian Schools Really
Necessary?" In this article I pointed
to some of the disconcerting things
that gave rise to this question. The
question is so timely that it determined the character of the program
of the National Union of Christian
Schools Convention of 1959. One of
the disconcerting factors which, as
I believed, contributed to the confusion as to whether Christian schools
are really necessary was described as

I

follows;

"Another fact that tends to erase
the distinction between the two
school systems is the ease with
which teachers can teach in one
school or the other. This is especially true at the Jevel of higher
education. College professors will
teach in churchrelated colleges
during the day and teach for state
universities in th e i r extension
schools during offcampus hours.
If college professors can give their
course under state supervision and
state sponsorship, then why should
not our students be confused?
There may be good protective reasons for maintaining a Christian
college, but one may certainly ask
whether a Christian school is
really essential to Christian education."
WRONG CONCLUSIO N S

1 am indebted to Dr. Bastian Kruithof for a reflection on the above quotation in his editorial, "And Why
Not?" (Sunday School Guide, Feb.
28, 1960) Two facts seem apparent.

One is that Dr. Kruithof probably
does Dot give the same answer I do
to the question heading this article.
The other fact is that my article was
not clear for Dr. Kruithof deduces
from the above quotation implications
contrary to the intended spirit and
logic of the article.
I hope that by dealing with the
basic implication he deduces from the
above quotation, many of the other
deductions will resolve themselves,
With respect to this Dr. Kruithof
writes : "The implication seems to be
that he would be teaching as a Christian during the day and as a nooChristian or neutralist in the evening.
Of course that does not follow."
I should answer, "Of course it
doesn't. That is exactly what I tried
to say." Tho professor from the
churchrelated college is not embarrassed. The point was exactly that
there was no such radical difference
between the education in either of
the institutions in which he teaches
as to make a radical change of attitude or approach necessary. This is
the basis for the confusion.
CHURCH-RELATED COLLEGES TODAY

The March issue of the Christian
Scholar for the current year bears
out this contention as it discusses the
status of the churchrelated college.
Dr. Sydney E. Ahlstrom, Assistant
Profe<:>sor of American History and
Church History at Yale University,
makes his contribution under the
caption, "Toward the Idea of a
ChurchRelated College". In this historical perspective he describes how
the Churchrelated College has exchanged its birtllright for a mess of
pottage. He writes as follows:
"The second major fact abo u t
American higher education is tbat,
regardless of other shifting attitude<:> and practices, it has for

three centuries been continually,
remorselessly secularized ... The
speed of change in churchrelated
institutions of learning naturally
varied from one region or denomination to another, but the process
was almost everywhere in evidence .. . Presidents, even when
ordained ministers. came to be
chosen more for their capacitie<:>
as administrators or fund raisers
than for their accomplislunents as
constructive Christian thinkers . ..
Perhaps enough has been said to
warrant a few generalizations of
the present status of the Church
college in America. In the vast
majority of cases it is nominal
rather than real ... Only in a relatively few church bodies is its
vitality a matter of primary concern, And if by "Church College'
we mean an institution which has
its inte1Jechlal I i f e devotedly
rooted io the 'apostolic' succession of Christian learning and
which has a connection with the
Church that is living, active, and
strong, we may go still further to
say that it has become a rarity."
The fact that there is no radical
difference between education in the
vast majority of Churchrelated college<:> and the ed u catio n in the
state universities makes it not only
easy for profe<:>sors to shift hom one
institution of leaming to another hut
it also confounds even the leamed
as to the nature of Christian education. Our schools and colleges are
not so isolated in this country as to
be unaffected by this secularism
which pervades the institutions of
higher learning. Our teachers and
profe<:>sors are taught there. All of us
are practically swimming in this secularism and we are wondering where
there is a beachhead of Christian
education. This bewilderment is not
only limited to those who have been
blessed with a Calvinistic heritage
but it is also shared with the American Christian world at large. This
nine

is evident not only from this issue of

the Christian Scholar but also from
many of the books that deal with
this problem. One such book is
Toward a Christian Philosophy of
Higher Learning, edited by J. P. Van
Groeningen ( published by the West·
minster Press ). Here one is almost
startled to read the statement by
Dr. Joseph Haroutunian from McCormick Theological Seminary as he
discusses "'A Protestant Theory of
Education.... He says:
"'The essence of man as God made
him, man as he must be if he is
to be himself, man in his original
endowment and ultimate sel£·
realization, the aim and goal of
education, the man whose existence means the good society, is
Jesus of Nazareth, tho Son of
David. I am a Christian and one
is not a Christian unless one
acknowledges and confesses that
Jesus Christ is man in his goodness,"

TRUE AND FALSE

ACADEMIC FREEDOM

That it is hard to extricate oneself
from this whirlpool of secularism is
also evident from the problem that
the Association of Christian School
Administrators is considering this
August at their Principals' Conference.
A survey by the principals of our
Christian schools revealed a heavy
demand for a discussion of the ques·
tion, "How can we make Our teaching
more distinctively Christian in our
Christian schools?" These centuries
of secularism have so leavened the
loaf of education that we are almost
taken aback when asked seriously to
submit to Paul's admonition, "casting
down imaginations, and every high
thing that exalteth itself against the
knowledge of God, and bringing into
captivity every thought to the obedi·
ence of Christ" ( II Corinthians 10:5).
Should a university president confront
his facu lty with this Scriptural in·
junction he would be charged with
violating academic freedom. And who
among us is not so affected by our
culture as to intuitively feel that this
charge has some merit?
However, we ought to recognize
that this so-called "academic freedom"

is a modern form of bondage casting
such a devastating blight on our civili·
zation as to make our day one of
despair and hopelessness. Ought we
not to ask ourselves whether this
"academic freedom» is not "Satan
fashioning himself into an angel of
Ught"? (II Codnthi• ., lU4 ) Should
a university president say to his
learned professors: "I want you to be
absolutely obedient to the dictates of
your own intellect," he would not
be accused of intellectual enslavement. This modern version of, "Hath
God said . .. is considered the .rim
qua non, the indispensable condition, of academic freedom. But Jesus
says, '1 am the light of the world.
He that fo lloweth me shall not walk
in darkness, but shall have the light
of life" (John 8:2). Dr. Haroutunian,
referred to above, has a nice sentence
on page 35. He writes, "The intelli.
gence is liberated with the rest of
man, and even while active in the
liberation, it is not the teachel'
( italiC') mine).
Once a college authority was re·
ported as saying, after a discussion
about the qualifications of a professor for a Church·related college: "'He
is a Christian gentlcman and that is
enough for me." There are no doubt
throughout our land many Christian
gentlemen who are teachers, but to
suppose that they are all engaged in
Christian education is a supposition
that needs critical examination. On
the other hand, to suppose that a
Christian teacher, unless he is teaching in a Church·related school, is
not engaged in Christian education
is another supposition that could
hardly stand the test of critical analy·
sis. nut I believe that no Christian
educator could ever fin d Biblical
justification for being consciously
engaged in non-Christian education.
"He who is not with me, is against
me, and he who does not gather with
me scatters" ( Matthew 12:20).
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EXAMPLES OF INTOLERANCE
Moses was trained in all the wis-

dom of the Egyptians. He went forth
with enthusiasm to liberate his people. He failed. After forty years in
the wilderness the '1 Am" sent a

reluctant Moses back to Egypt to
liberate his people. When Moses
confronted the culture that reared
him with the absolute claims of
Jehovah, he was cast out. Yet, though
Egypt w 0 u I d not acknowledge
Jehovah's claims, H e maintained them
nevertheless, even to the extent of
drowning Pharaoh and his hosts.
Saul was a learned man in the wis·
dom of !tis day. He was reared in
a church-related school. He too took
his education so seriously that he
sought to be the champion of his
people. Jesus claimed him. When
Paul returned from his schooling in
Arabia (Galatians 1:17) and con·
fronted his culture with the absolute
claims of Jesus, he too was cast out.
Today's culture reacts no differently. Dr. Abraham Kuyper once
wrote, "There is not an inch in the
whole area of human existence of
which Christ, the sovereign of all,
does not cry, 'It is mine.' '' In har·
mony with this basic principle he
founded a Christian university in
order that the absolute claims of
Christ could exercise its liberating
power in the world of education and
so penneate the whole culture with
the power of the Cospel which alone
can free it from its slavish allegiance
to the gods created by man's intellect.
Such schools are indispensable to real
freedom of scholarly research, which
is made possible only when the light
of God's Word is allowed to shed its
penetrating light unhindered and
unlimited by the narrow confines of
the human mind.
Our universities need Moseses and
Joshuas to liberate them fro m the
Ph a r a 0 h of "academic freedom".
When teachers and professors who
profess to be Christians are ready to
accept the challenge of presenting the
absolute claims of The Light of the
World in the schools and universities
of our land, let them flood our American institutions of learning. But
when they do this they must be prepared to meet the same antagonistic
reception that has greeted all the
disciples of Christ throughout the
ages. Our husbandmen of this generation are no more willing to give
up the vineyard than their predecessors in Matthew 21.
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DUQUESNE UNIVERSITY
SYMPOSIUM
by ROUSAS JOHN RUSHDOONY

Inlro. by B. J . 8oelen. Articlel by Fredetidc C.
Bawden, AoorltW J. "iln Mel.en, Gottfried O.
Lang, Cyril Vollerl, S. J. Pin,burgh : Duquesne
Unive rli ly, 1959. $3.  119 pp. Imprim l tur,
Archbllhop Edward J, Hunke le ••
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BETrER WITNESS to the
triumph of Charles Darwin's
thesis in his Origin of Species could
have been given than this symposium
held at Duquesne University, April
4, 1959. Four devout scholars of the
Church of Rome, a botanist, anthro-
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pologist, philosopher. and theologian
unite in interpreting evolution in
tcnns of a congeniality on the part
of Rome. Bernard J. Boelen. Duquesne professor of philosophy, assures us in the introduction that
Darwin was a warm-hearted, good,
just, and lovable man, and his theory
a "challenge" to the church, established as it is by Darwin "on a
factual basis," BoeIen. like the others,
is hostile to Mthe literal interpretation
of the Book of Genesis in the sense of
creationism." "Life has existed on
earth for more than a billion years"
and man must reckon with this
reality in his religious thinking (pp.
3-8)_
Frederick C. Bawden, in discussing
"Evolution and Viruses", believes that
evolution, "open to objective test ...
stands now even more firml y established" than 100 years ago ( p. 11).
His study of viruses, however, adds
nothing to the question, since he
believes viruses to be "relatively late
products of evolution rather than
primitive forms" (p. 15). Gottfried
O. Lang, tho anthropologist, similarly
adds nothing to the subject except a
quick survey in which evolution is
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assumed, and then evidence searched
and "facts" seen only in relation to
an assumed theory which proves the
facts and is in turn proved by them,
which is circular reasoning without
any toehold on reality. Lang does
not even consider creation as an alternative theory. Although evolution
fails to meet the test of a good theory
in being able to predict, "it has been
very helpful in 'predicting backwards'" (p. 52). Thus Lang, who
considers evolution as "'fact" and any
questioning of it "spurious", is no
help in understanding why the theory
is valid and necessary. Similarly,
Cyril Vollert, S. J., in dealing with
"Evolution and the Bible," gives us
only certain revisions of biblical
thought on the premise of evolution,
believing "Adam is simply a hypothesis that is admissible but unverifiable" "from the scientific point of
view" ( p. 115). And this "scientific"
point of view now governs Biblical
studies in the Roman Church, so that
the historicity of Genesis 1-11, "primitive literature," is challenged, the
documentary hypothesis embraced,
and Scripture treated with the same
radical analysis which characterizes
modernism; this, moreover, is now
presented in the church's appeal to
potential converts as evidence that
science and H.ome are not in conflict.
(See the Knights of Columbus Religious Infonnation Bureau pamphlet
no. 48, Goels Story of Creation.)

It becomes apparent, from this
quick survey, that neither science nor
theology is the source of this acceptance of evolution. It is, clearly,
philosophy. Vollert indeed heads his
study with the words of Thomas
Aquinas, "The ultimate end of the
whole process of generation is the
human soul, and to it matter tends
as toward its final fonn" (Contra
Gentes,III, c. 22).
This philosophic basis Andrew G.
van Melsen expounds. Indeed, van
Melsen is ready to say that macroevolution is in a sense beyond
scientific proof, even if abiogenesis
should occur in a laboratory. Moreover, he denies the validity of claims
concerning mutation; ..the thesis that
macro-evolution is caused by the
same factors as micro-evolution namely, random-mutation, selection,
and isolation, is for the time being
an extrapolation far beyond the reabn
of experimentally established facts"
(p. 62f.). However, he accepts the
validity of the geological time-tables.
And evolution is for him a matter of
truth whose meaning is better established philosophically than scientifically. To prove or disprove it is
not the task of philosophy; it is the
congeniality of evolution to the philosophy of the church w h i c h he
develops.
In answer to attempts to explain
the phenomena of life in terms of
physics and chemistry, he points out
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that physics and chemistry cannot
adequately explain inanimate nature.
H owever, van Melsen is not ready to
see the issue as one between mechanism and vitalism in the sense that
one is truth and the other CITor. This
assumes the "deadness" of matter on
the part of vitalism and the reduction
of life to something lower on the part
of mechanism. In s t e a d, "neither
biological life nor intellectual life
should be conceived as external
additions to material being (p. 72 ).
Higher forms are not higher forms
b ecause something new has been
added to matter : "they are higher
form s because of the unfolding of
something already present in matter"
( p. 73 f.). Evolution is thus "based
upon the nature of matter, upon its
immanent properties. The course the
evolution actually has taken may
have been arbitrary and irregular,
yet the very existence of the different
forms of life shows how these forms
are the natural results of the material
potencies." Man similarly is a "product of the working of theso blind
.tendencies." 'What else should we
expect" ( p. 78)? Vollert gives us
a touehing picture of the first human
pair, a girl and boy, born of "a certain anthropoid family," gradually
separating themselves fro m that
strong maternal sentiment coromon
to apes and monkeys and leaving
the horde to lead a human life (p.
109). Why this first pair were not
both of the same sex, or why they
chose each other, we arc not told.
They are allowed to fade into the
jungle to build their Edenl
Obviously, in van Melsen's picture
there is no place for a faU - only
for stead y upward movement. Nor is
there a concept of sin. Vollert is
troubled about this, but is sure that
somehow the church will have an
answer. Truth and error will apparently lie down together. In van
Melsen's scheme, all men are potentially naturally good because of what
is inherent in matter, because of their
natural potentiality. Sin is underdeveloped structure preventing free·
dam in goodness. Science must
"examine what material structures
condition the spiritual life." Indeed,
"'sometimes bodily structures prevent
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man from being himself. Perbaps in
the long run science will succeed in
improving these structures and so
open up new possibilities of spiritual
life for many people who now partly
or wholly are deprived from it.'"
Christ is nowhere to be seen in this
picture. After all, what need is there
of a Savior to bring redemption to
man, or what need of his Second
Coming? "Finality, on the human
level, therefore, can be considered
as the fulfilm ent of the inherent tendencies of matter, the unfolding of
what they are meant to be." The
ultimate meaning of matter is found
in man, and the importance of evolution is that it "shows the meaning of
its (matter's) potencies and tendencies" ( p. 79 f.).
How is it possible for a church
which c I aim s to be Christian to
welcome such a philosophy, give it
an imprimatur, and allow it rapidly
to take command of its thinking? Although Rome has protected itself
here as elsewhere by stating that no
ex cathedra or infallible pronouncement has been made, the permission
given to evolutionary thinking and
the contempt heaped on "fundamentalist" and creationist thinking is more
than sufficient indication that a stand
has been made.
Behind this stand is the incubus
of Greek philosophy, now rapidly
taking over every aspect of Roman
thought. In van Melsen it is clear·
cut. The evolutionary picture fits in
beautifully with the concept of the
.great chain of being, far more congenially, indeed, than the hostile and
alien biblical doctrine of creation by
a sovereign and all-sufficient God.
"Matter, as such, is a reduced mode
of being because it is devoid of
intellectual knowledge and of organic
life. There is, so to speak, a proportion between the degree of knowledge
a being possesses and its degree of
being (p. 72). All the dangers
Cornelius Van Til has pointed out as
inherent in Greek thinking, wherever
it appears, whether in Rom a n,
Arminian, or supposedly Reformed
form , are here spelled out in unmistakable clarity. According to van
Melsen. 'We are, therefore, entitled

to the conclusion that there is a proportion between the degree of knowledge a being possesses and its degree
of being" ( p. 73). Thus, salvation
becomes essentially a greater partici·
pation in being, and evolution is a
salvation-process whereby the whole
material creation grows upward in
its possession of or participation in
being. There is here no doctrine of
creation, fan. or redemption in any
inherent or true sensei they must be
superimposed and reinterpreted to
have meaning. Vollert is aware of
the contradiction:
The idea of a Fall from a level
of perfection possessed from the
outset yields to the idea of a
level toward which to struggle
in the future. Perfection is to be
found , not at the beginning of
the road, but at the end. These
two points of view on human
origins are hard to harmonize,
and the more the scientific description of early man gains in
clarity, the more the picture
painted by revl~tion
tends to
vanis? toward folklqre.
To tell the truth, the man
exhibited by the author of Cen·
esis is not the primitive man of
Java or Peking, but a man of
his own time and nation transported to an idealized version
of a garden bearing topographical features of an oasis in his
own co u n tr y. Contemporary
theology is well aware of this
situation, and is eager to trace
out a solution (p. 111) .
The Knights of Columbus pamphlet,
Cod's Story of Creation, does give
us a "'solution" to this:
What the author (of the Flood
account ) is doing by means of
this story, consequently, is to
enunciate some rather profound
religious truths, which are trans~
cendent of the time, the place,
and the extent of the Flood
which the story tells about. They
would be equally true even if
there wcre no historical basis to
the Flood at aU, though we have
good reason to believe in it,
quite apart from the Biblical
,to')' (p. 40) .
It is clear from this that not history
T

but "ideas", are the basic reality. (We
are here in the same realm of ideas
as neoorthodoxy exemplifies.) This
is no new philosophy in Rome. H ear
Father Richard W. Grace speak of
the sacrifice of Christ in terms of
the agony in the Garden of Gethsemane:
That Divine High-Priest, who is
Truth itself and a priest according to the order of Melchisedech,
and who had really victimized
Himself under the appearance of
bread and wine, thereby unfitted His Body to hold His Blood
and unfitted His Blood to abide
in His Body; and, in consequence,
unfitted both Body and Blood to
continue in union with His human
soul. (R. W . Crace: Tile Sacrifice
of Christ, J. F. Wagner, 1937, p.
75, cited in J. C. Macaulay, The
Bible and the Roman Church,
p . 27 f. , Chicago, Moody Press,
1946. )
The real sacrifice was not on the
Cross, but in the Upper Room, not
so much in the history as in the idea.
7he Cross made the sacrifice in the
Uppcr Room a public act, and fixed
Christ's status as a sacrificial victim.
The words, it is finished" are thus
interpreted: "These words do not
declare that His sacrifice was finished,
btlt that H e had finished His former,
n~rm
a l , earthly life and was now
fixed in the state of a victim" (p.
lOS of Grace, cited on p. 28 f. of
Macaulay). Again, and more plainly,
It was not on the cross that
Christ was made a victim. No,
it was there that He completed
His sacrifice both by its public
manifestation and by finishing
His passage from His former,
normal, earthly life into the
pennanent state of a victim
( Grace, p. 175 in Macaulay, p.
32 f.).
In vain would Our Divine Lord
have come down to save us, have
been made man in the stable of
Bethlehem, have died for us on
the Cross, if H e had not left us
this Blessed Memorial of His
P ass i o n (Grace, p. 175, in
Macaulay, p. 33).
The efficacy of the Cross is thus
made to depend on the Supper, of
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which the mass is the perpetuation.
As Macaulay points out, the two great
prerogatives of the priesthood, as
stated by Cardinal Manning, are
«jurisdiction over the natural and
over the mystical Body of Christ"
(from H. E. Manning, Eternal
Priesthood, Bums, 1883, p. 12, cited
in Macaulay, p. 57 ). The Cure de
'Ars, ]. B. M. Vianney cou1d say to
pilgrims, "See the power of the priestl
By one word from his lips, he changes
a piece of bread into a Codl A
greater feat than the creation of a
world" (Macaulay, p. 57). History
is subordinated to and separated to a
degree fro m the idea or form, and
that idea is incarnated in an institution, the Church of Rome. Thus, tho
concept of evolution, with its essentially Greek background, is congenial
to Rome and thoroughly usable in
terms of its basic philosophy. Evil is
essentially negation or thinness of
being, whereas the good is greater
participation in being and a rise in
the scale of being. As Van Til has
pointed out J;'epeatedly.. the compromise of Thomas Aquinas with
Greek thought shifted the problem of
salvation from ethics to metaphysics.
Man but stultifies himself if he
tries to become eternal. Religious
activity as weH as ethical activity is always". temporal activity.
Romanism . vi'rtually denies this
a nd evangelicalism all too constantly forgets it (C. Van Til :
Christian Theistic Ethics, p. 39).
It is not surprising, in view of these
developments, that the doctrine of
papal infallibility has been fonnulated, the concept of tradition developed (so important in terms of
the whole developmental and evolutionary idea ), and a new doctrine
of inspiration set forth. For, in accepting the conclusions of radical higher
criticism, Rome has not dropped
the concept of Scripture's inspiration and infallibility, reserved now for
the idea of Scripture, not its human
aspects and accidents. Although "the
authors" of the "two accounts" of creation in Genesis were "evidently thinking only in terms of direct creation
by Cod," we must conclude that
"between the teaching of the Dible
on man and the findings of science,

there is no contradiction whatever."
The idea in both stories, briefly, is
that "man is different." "Genesis
neither proves nor disproves the
theory of evolution. It simply does
not consider it at all. Neither does
science prove or disprove the religious
doctrines taught by Genesis. These
do not pertain to the scope of positive science" ( God's Story of Creation, pp. 20-23. See also Knights of
Columbus, The InfaUible Church,
Truth or Trickery? pamphlet no. 56).
On the one hand, a radical unity of
all being is asserted in the chain of
being concept; on the other hand, to
prevent the destruction of all values
by the total relativity the oneness of
being posits, ltistory and idea are
separated. The historicity of the idea
becomes irrelevant. The question
again resolves itself into philosophy.
How can this doctrine of biblical
inspiration and infallibility be best
described? The Vatican Council thus
defined papal infallibility;
When he (the Pope ) speaks ex
cathedra, that is, when, in fulfilling his office as supreme shepherd and teacher of all Christians,
by virtue of his supreme Apostolic authority, he defines a doctrine concerning faith or morals
to be held by the whole Church,
he enjoys that same infallibility
with which our Divine Redeemer
willed His Church to be endowed
in defining doctrine pertaining to
faith and morals.
This same doctrine of infallibility
is in essence now read back into
Scriptures: it is the essence, the idea,
that is protected from error. Even
as the pope cannot speak infallibly on
matters of history or science and is
not preserved from personal sin, but
is made infallible in his teaching
power in doctrines pertaining to faith
and morals, so the inspiration and
infallibility of the biblical writers is
similarly viewed. This is in essence
not too different from the recent
statement of an ostensibly Reformed
leader: "I recognize and admit no
errors, inaccuracies, contradictions, or
other inadequacies of any sort in
Scripture which affect its authority
on this, its message." Here is a
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radical separation of the realm of
nature (history ) and the realm of
ethics and religion ( idea) , the one
being open to scientific inquiry and
subject to error and change, the other
being beyond inquiry and eternal
and free. This is increasingly the
approach, since Kant, of vast seg·
ments of Protestantism as well as of

Rome. Although the two worlds are
linked in various artificial ways, and
the world of ideas given a hierarchical
priority, the division between the two
grows steadily in modern religious
thought. And with it, the irrelevance
of such religion to the world of
history grows more conspicuous. The
tendency of all such thinking is the

same  the apotheosis of man , And
our judgment of aU such must be
God's judgment, as expressed by Paul,
in speaking of men "'who changed
the truth of God into a lie and
worshipped and served the creature
more than the Creator, who is
blessed for ever. Amen" (Romans
1,25 ).

Dr. C. Van Tits Visit to Fonnosa
by EGBERT W. ANDREWS

'The Rev. Dr. Cornelius Van Til of West·
minster Theological Seminary and Dr.
Gilbert Den Dulle of the Refonned F ellowship visited Fonnosa for one week from
May 28th to June 4th, 1960. Of this visit
an observer who has been on the Island
for moro than a decade remarked, "God
sent Dr. Van Til to Fonnosa for such a
time It! this'"
On Sunday morning, May 29th, the West·
minster Professor visited tho oldest part of
Taipei city where he ministered to the
congregation of the Banka Presbyterian
Church, tho largest and most evangelical
cl its denomination in north Fonnosa. His
message was the simple Gospel of Justifi.
cation by Faith. The people were surprised
and delighted, for they had been told that
their preacher for the occasion was a very
learned ma n. Dr. Van Til's preaching in
Banka came exactly one hundred yean
after the first missionary in modem times
to come to Fonnosa had. in 1860, visi ted
Banka. long before it had expanded into the
city now known as Taipei. What had
transpired in this century of time to make
Dr. Van Til's visit so timely?

The first modem missionaries to settle
in lllia Fonnosa (Island Beautiful), or

Taiwan (Tern.ced Bay) were the English
PresbyteriaDi who came to the South in
1865 and the Canadian Presbyterians who
came to the North in 1877. For most of
tho Hme, from that day to this, the prevailing interpretation of tlm Christian Faith
preached on the Island has been that proclaimed by Presbyterians. It is quite easy
to understand, then, how the Church that
emerged. was in many respects like its
mother churches in the homelands. Its
theology was conservative and its preaching
the simple Gospel.
But there was another circumstance that
has served to influence the character of
the Presbyterian Church of Fonnosa. That
was that during most of its existence there
have been virtually no other interpretations
of the Christian message being proclaimed
and there was no conscious pressing neocs·
sity to set forth the Truth against faulty
and erroneous interpretations of it. This
perhaps partially explains why even until
now the Presbyterian Church of Fonnosa
has adopted no confessional standards ex·
cept those of the Apostles' and Nicene
Creeds.
In 1895 Fonnosa was ceded to Japan,
and for half a century until 1945, the
people and churches in Fonnosa were sub·

jected to influences emanating from Japan.
Japanese translations of the works of
European theologians came into the hands
of theolOgical students soon after the orig·
ioals were published in Europe. In tho
period soon after the early 1930's, theological thinking became a central emphasis
in the church's life. At least two score
young mini$ten went to Japan for postgraduate studie$. The works of Karl Barth
and Emil Brunner became available in
Japanese translation. There developed a
widespread eagerness to absorb, frequently
without discrimination, anything that bore
a theological stamp. And this undiscerning
assimilation of tll1ng$ theological is a characteristic of the FOnn05an ministry right
until tlle present day. NC(H)rthodoxy is
widely considered to be Calvinism come
into its own.
When Taiwan was retumed to the ne.public of China at the e nd of Word War II,
new influences began to impinge u pon the
Church. For our present purpose we shall
only mention those that were brought to
bear on tlle young intellectuals. I n tlle
JalJancsc days, although well over 90%
of the people were given a primary schooling, there was very little encouragement
or opportunity for higher education. Today

that is all changed. This Fall, out of a
population of ten million, 9,000 young
people will become freshmen in the colleges
and universities. And since the Chinese
Renaissance of 1919, the thoughts disseminated in the universities have heen
anything but conservative. Dr. Hu Shih,
who is known as the father of the Chinese
Renaissance and who is now President of
the Academia Sinica, Free China's highest
institute of research, has said, ''The real
problem ... is that our old culture is no
longer capable of meeting the needs of
tho nation and solving the tremendously
difficult problems of the age. It is no
longer capable of dealing with the problems
of poverty, disease, ignorance and corruption - tho four cardinal enemies of the
nation."
But lest we be misled into thinking that
such leaders as Dr. Hu will easily accept
either of the two ideologies of Communism
o r Christianity, we must listen to him as
he spoke this summer before the SinoAmerican Intellectual Cooperation Conference. He asserted that the bedrock of
Chinese culture is humanism and rationalism
and said, "The tradition of the humanistic
and rationalistic China has not been destroyed and in al1 !?robability cannot be
destroyed." The views of such men as
lIu Shih have tremendous influence among
the intelligentsia and among young students.
While in Taiwan Dr. Van Til had an
opportunity to call on this eminent intellectual lcader. Dr. Hu himself volunteered
the following: "My friends say that I
.am an atheist and I do not altogether
deny that it is tme." Is it any wonder that
not a few young people from Christian
.homes, not having been well indoctrinated,
Jose their faith when they go to rollege?
Another force that the Presbyterian
Chureh of Formosa has encountered in
recent years is the influx· of missionaries
of other denominations which followed the
neutralization of Fonnosa by President
Troman on June 27th, 1950. A certain
line of propaganda in the home-lands has
described the resulting situation as one of
-chaotic confusion. The situation has been
highly exaggerated since there arc probably
less denominations represented on Formosa
than on most mission fields and the proportion of Bible-believing missionaries to the
whole Protestant m.issionary force is probably greater than on any other field. There
is thus a basic unity which is far more
significant than the differences.
The Presbyterian Church of Formosa,
however, being unaccustomed to hearing
any other voice but its own, was somewhat
taken aback. Influential leaders quickly
ushered .i t into membership in the World
Council of Churches. In the 1953 General
Assembly, the Pastor of the Banka Presby·Bcfore World War 11; Protestant Missionaries 40; R.C. 12 priests and 3 nuns.
Now: Protestant Missionaries 400; R.C.
900 priests and nuns.
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terian Church, the Rev. Go Eng-boa, unsuccessfully attempted to bring about
adoption of the Westminster Confession
and Catechisms as the subordinate standards of the Church. Mter that, he also
tried, without much success, to get the
ministers in the Taipei area to study these
standards at their monthly meetings. There
was good cause therefore that in the Fall
of that year the Sunday services of the
Reformed Fellowship should be started.
The Reformed Fellowship became the first
congregation on the Island to hold services
with an avowedly Reformed Confession of
Faith (The Wesbninster standards).
It was, therefore, entirely appropriate
that, as Dr. Van Til had preached to the
Banka rongregation in the morning, he
preach to the Reformed Fellowship in the
evening. The Sunday evening congregation
of the Reformed Fellowship is composed
almost entirely of students - mostly rollege
students - and 011 this occasion there were
some 40 in attendance. Dr. Van Til's
message struck the key-note for his entire
week's mission. He chose as his text the
passage from 1 Corinthians 1 ;20,21; "Where
is tlle wisei' Where is the scribei' Where is
the disputer of this worldi' Hath not God.
made foolish the wisdom of this worldi'
For after tllat in the wisdom of God. the
world by wisdom knew not God, it pleased
God by the foolishness of preaching to save
them that believe." The questions asked
in the discussion period that followed
showed that his message, "The Challenge
of the Gospel", had struck home.
Monday, Tuesday, and Wednesday were
busy days for Dr. Van Til On these
days JIC gave addresses and lectures to
the three major groups described above:
Ecclesiastical, Academic (Philosoph.ical),
and Missionary. Monday morning Dr. Van
Til addressed the ministers of the Taipei
area at their monthly meeting. His subject
was "The Church and Modern Theology".
He sought to show by an exposition of
the teaching of modem theologians that
there could be no syncretism of the wisdom
of God and the wisdom of the world.
On Tuesday and Wednesday mornings
therc were lc<;tures on Karl Barth given to
the Faculty and students of Taiwan Theological College. The subjccts chosen for
thesc lectures were particularly felicitous
since it is often claimed that a man may
be orthodox in his views roncerning Christ
even though he may not believe in the
full trustworthiness of the Scriptures. Dr.
Van Til's two lectures entitled "Barth's
View of Christ" and "Barth's View of
Grace" clearly showed the latter's deviation
from Scriptural teaching on both these
subjects. Few in his audienCe had the
philosophical orientation necessary to enable
them fully to appreciate the lectures, but
one who had apparently made some study
of Barth rather angrily remarked, "How
can he say such things abou t BartIl?" Dr.
Van T.il sllowed himseU fully capable of

answering such questions and we shall be
eager to relay his full answer in the book
to be published later this year.
On Monday and Tuesday evenings Dr.
Van Til lectured under the auspices of
tlle Department of Philosophy of the
Na tional Taiwan University. Taiwan University is the ranking institution of higher
learning on the Island. Associated in its
Deparbnent of Philosophy are the top professors who fonnerly taught in the leading
universities on the mainland of China.
Among them there is represented a kaleidoscope of the various schools of thought.
Existential.ism and Scientific Empiricism are
particularly well represented. Taiwan University also takes the cream of all the high
school graduates. This is because of the
system of competitive matriculation examinations now in effect. The audiences that
heard Dr. Van Til at the University were
the best qualified intellectually of any that
he met on Fonnosa. Publicity had been
given to the lectures in six of the daily
newspapers {4 Chinese and 2 English
language} and a select group of some 60
or 70 students was the result.
The subjeets for the two evenings were
"Christianity and Idealism" and "Christianity and Existentialism". Dr. Van Til began
with a brief outline of the Gospel and then,
in his own inimitable way, with ample use
of the blackboard, he proceeded to survey
the history of Philosophy from its beginnings to the present day. Clearly he showed
that God had made foolish the wisdom of
this world. At "Tai Ta" {Taiwan University} alone of all his lectures on Formosa,
Dr. Van Til spoke without an interpreter
and there was some apprehension that
thcre might be a rousiderable falling off
of numbers on the second day. But there
was no appreciable diminution of numbers
and the questions asked at the cnd of
the first lect\Lre showed that the questioners
were at home in Philosophy and had followed the lecturer most closely. During
the question period Dr. Van Til not only
showed a thorough rommand of his subject
but also the effeetiveness of his Refonned
Apologetic. The students were most favorably impressed with his kindly manner in
answering questions. One of them told his
professor-father that he had never heard
such a masterful presentation of the whole
range of Philosophy in one lecture.
The Philosophy majors who had been
reading extraets from Dr. Van Til's writings
for more than a year previous to his coming
made a special point of attcnding all the
meetings at which he spoke and of seeing
him off at the airport when he departed.
Dr. Van Til, in tum, was deeply impressed
with the rourtesy shown by the Chairman
of the Philosophy Department in inviting
him to the University and by his hospitality
in asking him to his office for refreshments
at tlle rondusion of each evening. Only
time and eternily will show Lhe full results
of thc lectures given.
On T uesday, shortly after noon, Dr. Van
·{teen

Til addressed the MayJune meeting of
the Taipei Branch of the Taiwan Evangelical Fellowship. Dr. Van Til was
originally to have been the speaker at the
regular May meeting but whcn illness
caused a postponement and curtailment of
his trip, offi cers of thc organization graciously arranged for the special meeting at
t.he time of the postponed visit. Some 200
missionaries and national leadcrs attended
the meeting, this being the largest audience
to hear Dr. Van Til on Fonnosa.
His subject "Modem Theology and Missions" was particularly appropriate. To
those not aware of the tru o nature of
Neoorthodoxy and of the designs of
ecumenical leaders visavis the foreign
mission field, the address was most revealing. Masterfully, Dr. Van Til showed that
the philosophy underlying "Rethinking
Missions", published in 1932; the ncoorthodox theology of Hendrik Kmemer
which had great influence in the Madras
meeting of the International Missionary
Council of 1938; and the theological animus
of the Evanston Assembly of tbe World
Council of Churches in 1954, wereall
three - basically the same. Thus, quoting
from the Laymen's Report of 1932, ''The
Christian will therefore consider himself
as coworker with the forces within eaeh
such religious system which are making
for righteousness", and from the reports
of the Madras Conference of 1938, "In
nonChristian faith may we meet with
something that is not merely a seeking
but in real measure a finding, and a finding
by contact with which a Christian may be
helped to make fresh discoveries in his
own finding of God in Christr' ... In conclusion, Dr. Van Til quoted Dr. Hoshino,
a leading Buddhist Professor in Japan,
"Taking note of the difference in backgrou nd, the one Christian and the other
Buddhist, it must nonetheless be maintained that the theology of Barth and that
of the largest Buddhist sect of Japan are
wholly identical." And, as he told some
40 younger missionaries the day before in
a chapel address at the Language School,
so again, on this occasion, Dr. Van Til
concluded by saying, "If any of you have
Neoorthodoxy as your message, you might
jllst as well pack up tonight and go home
tomorrow." His address was well received
and it was suggested that It be made
available to all protestant missionaries on
Taiwan.
}>art of the address which was particuJarly relevant for Taiwan, though Dr. Van
Til was not aware of it, was his interpretation of the plans set forth at the
Evanston Assembly in relation to the foreign
mission field: '''The Committee of experts
that will screen the candidates fO( the
ecumcnical ministry will see (0 it that
those who still believe in prescientifie
myths will not be allowed to go out to
the mission field. On tho other hand, it
will tlum be possible to see to it that
only those will be sent out who are
1 . .. __-

humble enough to believe that it is not
possible that human language sbou1d formulate precisely and completely adequate
statements concerning the moral, spiritual
and metaphysical verities of our universe."
The animus of this plan had begun
to express itself here in Taiwan only a
year before. At that time many in Dr.
Van Til's audience had been deeply
shucked when a vcteran missionary, highly
esteemed for his character and work, had
been told by an alienmotivated ecclesiastical star chamber that be was not to
return to Fonnosa afler his furlough. Later
he was told be could return if he would
submit to a detailed direction of his activities, euphemistically called "partnership in
obedience", There is other evidence also,
that as from 1959 ecumenical leaders are
going to see to it that all their resources
in men and money, whether or not the
men are conselVatives and the moncy was
contributed by coDSClVativcs, will be used
to promote the program of their leading
theologians. A drastic situation requires
drastic measures,
On Thursday and Friday Dr. Van Til
proceeded to Taichung and Tainan in
central and south f'onnosa. His meetings
in those plnces will be described elsewhere.
In farewcll, to a small group of Rcfonncd
Fellowship students on Wednesday evening
and to the Biblebelieving Faculty and
students of Christ's College on Saturday
morning, Dr. Van Til spoke words of
encouragement from I Corinthians 15:58,
"My beloved brethren, be ye stedfast,
unmovable, always abounding in the work
of the Lord, for as much as ye bow that
your labour is not in vain in the Lord".
Thus ended a week of meetings which
God in his good providence permitted his
faithful SClVant to carry out. We are
thankful to our sovereign Lord for giving
Dr. Van Til such a measure of restored
health as to make the visit possible. W e
are also thankful to the Refonned Fellowship, Inc. for their slewardship in making
the bip financial ly possible and for the
coming of Dr. Den Dulk, one of their
leading members, to accompany Dr. Van
Til on the trip and to watch over his
health.
The Fcllowship may wish to know how
they may follow up what has been done and
how they may help meet the need in Formosa. Two projects call for immediate prayer
and support; 1. The training of Refonned
leadership for the Church on Fonnosa, and
2. The presenting of an effective Rcfonned
Apologetic to the intellectuals and students
on Formosa. Each of these projects may
be broken down into several component
p"",.

U there could be raised up even one
qualified national leader, gifted and unafraid, to alert the Church to its dangcr and
to inform it of the Tmth, a great deal might
be accomplished.
May the Lord give us wisdom and grace
to meet tllis opportunily and challenge.

CHILD-LIKE FAITH

by

So.:lON C, W ALlIURG

A little lass with sky blue eyes
Looks happily,
Up to her father, thrice her size,
And cheerily
Walks where he walks, tiU in surprise
II e sudd£nly
Turns down a lane, and darkening
skies
Loom heavily.
Black shadows lurk, "0 Dad," she
cries,
Dad lovingly
Grasps her small hand to emphasize
Assuringly
That aU wweU, Her faith replies,

In child-like glee,
''I'm not afraid of angry skies.
'Cause you're with me,'"
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THE BOOK OF AMOS
For personal reading, for use at family worship, and as a guide for Bihle discussion in
society meetings.
by HENRY VANDER KAM

LESSON ONE (Amos

I:I-2)

Amos was one of the earliest proph-

ets whose writings have been incorporated in the canon of Scripture.
This seems strange because this book
is very up-to..(late. When one studies
the book of Amos he wonders whether
this book was not written especially
for a time such as this.

Nothing is known of the writer of
this book save that which we find in
the book itself. There is no reference
to him in any of the historical books
of the Old Testament. Amos introduces himself to the readers of his
book in the first verse of the first
chapter and refers to his vocation and
calling in chapter 7:14-15. Only three
verses are used to tell us who he is,
where he lived, when he prophesied,
how he made his living, and why he
became a prophet. But, as is characteristic of Amos, he can say much
in few words.
Amos lived in Tekoa, about twelve
miles south of Jerusalem. It is situated
in rugged, hilly country. Here he was
a herdsman and a dresser of sycamore
TORCH and TRUMPET, October, 1960
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trees. It is difficult to tell with certainty from the word used whether be
was the owner of a flock or whether
he was a shepherd in the employ of
others. Did he raise sycamore trees
or was its fruit his food ? Again, it is
difficult to state the matter with any
degree of certainty. H e seems to have
been neither rich nor poor, but was
able to leave his work for some time
to prophesy.
Amos did not come from one of
"the schools of the prophets." H e was
not a professional. He was taken from
his daily work and was told to bring
a very specific message to Israel Yet,
though he did not receive instruction
at any school for his prophetic task,
tile whole book bears testimony to
the fact that he was a talented man.
Many of his statements may not sound
very polished but there is also a certain poetic eloquence. His style is
vivid. He uses illustrations from his
fonner employment very effectively.
His style suits his message admirably.
Amos prophesied during the time
when Uzziah was king of Judah and

Jeroboam II was king of Israel. This
places the time of his ministry in approximately the middle of the eighth
century before the coming of Christ.
He prophesied two years before the
earthquake. Many earthquakes have
shaken the land of Palestine but this
was the most memorable one. The
prophet Zechariah makes reference to
this same earthquake (Zech. 14:5).
Although Amos was from Judah he
was called to prophesy in and against
Israel, the northern kingdom. Once
before, in the days of Jeroboam I, a
man of God had been sent from
Judah to bring the word of God
against Israel. When Amos speaks he
is on foreign soil. Yet. he is well
acquainted with conditions in Samaria, having. no doubt, often been
to the markets there.
Amos is called for a very specific
task. God places his own words in
the mouth of the prophets. Amos will
speak only the words which he "saw,"
and the visions which he saw. 1ehovah will roar from Zion." Amos will
not come to speak peace to the north-

seventeen

ern kingdom. His prophecies are fun
of judgment. Jehovah's voice will
thunder. The pastures of the shepherds and the top of Carmel will be
scorched! No living thing will be able
to endure the wrath of God. The voice
of Jehovah will be heard from Jerusalem. Jeroboam I had introduced
false worship in the northern kingdom. Baal was served during the
days of Ahab. Elijah warred against
this Baal worship and was successful
in uprooting it to a large degree. At
the present time the people of Israel
serve "Jehovah." Let them realize
that Jehovah's house is in Judah and
that he dwells in Jerusalem!
Why is Amos sent with such a message of judgment against Israel? The
whole book of Amos gives an answer
to this question. The conditions in
the land of Israel were such that one
marvels that the earthquake of which
he spoke did not come earlier.
There was more prosperity in both
Israel and Judah than at any time
since the reign of Solomon. Jeroboam
II had extended the borders of Israel
farther than ever before. He had
been successful in war. No nation
threatened the peace of Israel. Commerce and industry flourished. Time
and again Amos refers to the wealth
of the people of Israel. Wealth gave
them social position. It brought ease.

They could afford "a good life." This
led to all manner of evils.
But, religion was not forgotten! In
fact, the people were very religiOUS.
The requirements of the law were held
in honor. They cannot understand why
Amos preaches coming judgment. God
has blest them as never before. Is this
Dot an indication of Divine favor? Let
this man talk; but they will not listen.
His message is even irritating. Let
him go back where he came from
(Amos 7,1213).
Jehovah roars from Z ion. The
people think they are serving Jehovah,
but it is not the God of their fathers.
They have made a god in their own
image! Amos will tell them who God
is and what he requires. Their religion
is false. They worship as they see fit.
The fact that religion is practised
does not necessarily mean that it will
meet with the favor of God. It must
be true religion. True religion is basic
to morality. The people of Israel
know no morality. The thirst for
wealth determines their business practices. Immoral deeds are committed
which are not even found among the
heathen. This is indicative of the shallowness of their religion.
Amos first spoke these prophecies
in Israel. Later they were written in
the book which is now before us.
Thus these prophecies were preserved

for the church of all ages. Amos pictures the times vividly. He also reveals
the God who is not mocked. The
times, as Amos describes them, remind us of our own time. This book
could have been written yesterday!
Although his message is one of judgment against the evils of his day,
mercy is not forgotten. The remnant
shall be saved. The tabernacle of
David which has fallen shall be raised
up again. So Amos speaks to us today.
Questions for discussion:

1. Why do you think it very important for the understanding of a
Bible book to know who the author is, where he lived, etc.?
2. Why does the talent of the author
of a Bible book influence his style
of writing, seeing the Spirit of God
has inspired aU the authors?
3. Amos did not attend the schools
of the prophets but God called
him directly_ Is $UCh a thing stiU
possible todlzy?
4. Is prosperity always a sign of Divine favor?
5. Does our religion todo.y sufficiently
govem our daily lives?
6. Do you think there is enough
preaching in our circles on $UCh
themes as are treated in the book
of Amos? If not, how would you
explain this lackJ

LESSON TWO (Amos I:38) The Judgments on the NationsI
Amos was sent to speak against the
land of Israel, and now . .. he speaks
against the surrounding nations I For
a moment the people were startled.
His openings words were placed in
the framework of judgment; but this
is better! Let him condemn the nations that know not God!
However, notice the order which
the prophet follows. There is a definite pattern. Be sure to consult a
map. Amos begins with the nations
rather far distant from Samaria. Slowly the circle becomes smaller, and ...
the last one is Israel. Let the people
not rejoice too quickly.
The very fact that the prophet
speaks first of the judgment which is
.~

,~

to fall on the nations shows the
people that the jurisdiction of their
God is not restricted. He is God of
all the earth. He is the Almighty. The
heathen nations are his concern too.
The iniquity of the heathen will not
go unpunished.
The formula which Amos uses to
introduce the prophecy of judgment
on the nations is the same for each
one. "For three transgressions ... yea,
for four, I will not turn away the
punishment thereof." One transgression would make them worthy of
death. '"'Three transgressions" denotes
a full measure of iniquity; and four
is an overflOwing measure. God has
waited long enough. He is slow to
anger, patient and 10ngsuHering. However, when there is an overflowing

measure of iniquity, he will wait no
longer. It is settled. ., will not tum
away the punishment thereof."
The first judgment is pronounced
against Syria. No wonder! How brutal
and inhuman the Syrians were! God
sometimes uses the heathen nations
to chastise his people, but let them
beware that they go no farther than
he pennits. The Syrians invaded
Gilead in the past. This was that part
of the land of Israel that lay east of
the Jordan River. God had permitted
the Syrians to invade this part of the
country, but they slaughtered the
people cruelly. They should have remembered the words, "Gilead is mine"
(Psalm 60;7) . Because of their
wicked deeds, God will send me on
the dynasty of Syria. The royal house
H
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shall be destroyed. Hazael had been
anOinted king over Syria by the
prophet Elisha. Mter the anointing
the old prophet wept when he was
given to see prophetically the cruelty
which Hazael would show to Israel.
The judgment is now sure. Damascus
will be invaded. 'The inhabitants of
two unknown places are named.
These will be destroyed. Syria will
go into captivity to the place from
whence they had come (Amos 9:7).
Syria had been a great power, but its
days are numbered. They came from
Kir - they will go back to Kir. There
has been no progress at all for this
heathen power. Heathendom has no
future.
The second judgment is pronounced
against Philistia. This was one of the
oldest enemies of Israel. David had
fought many of his battles against this
warlike people. Will Philistia Bnally
receive its just reward? Israel hopes
so. Thus Amos is speaking words
which they Jove to hear. Let the surrounding nations be judged so that
Israel may prosperI Syria was to the
northeast, Philistia to the southwest.
Israel does not yet realize that God's
judgments are closing in and will also
strike the northern kingdom.
Philistia's measure of iniquity is also
overflowing. Many evils had been
committed against God's people by
the Philistines but Amos mentions
only one. God had used also the
Philistines to chastise Israel in the
past. When Israel sinned God allowed
the Philistines to come into the land
and phUlder it. But Philistia was not
satisfied with this role. They did not
want to chastise, they wanted to

destroy. Therefore God will not tum
away their punishment.
The specific sin of Philistia to
which the prophet refers is the sin of
leading people into captivity. This
was a rather common practice in Old
Testament times. Later both Judah
and Israel were led into captivity.
Philistia, however, did more. They
carried away captive "the whole
people." This does not mean that all
the people of the nation were carried
captive, but that whole towns or districts were led captive. Didn't other
nations do the same thing? Yes, but
Philistia did more. They were not
satisfied with leading can que red
people captive to their own land;
they delivered them up to Edom.
They traded in people! They made
slaves of the conquered people and
sold them to the Edomites. God's
people were placed on the slave block
in the cities of the Philistines. J ehovah will not allow this to go unpunished. Slavery was forbidden in Israel.
Although his people have sinned he
still watches over them. He will not
allow families to be torn apart. He
has led them out of slavery and woe
to the nation which enslaves them
again!
Philistia's punishment will be similar to the punishment to come upon
the land of Syria. He will send a fire
on the wall of Gaza and its palaces
will be destroyed. That fire need not
be the kind of fire which fell from
heaven to destroy Sodom and Gomorrah. It may refer to the fire of war or
other devastation. The other principal cities of the Philistines ,villlikewise be punished. The inhabitants of

Ashdod will be cut off. The rulers of
Ashkelon will be cut off. God will
turn his hand against Ekron. Uzziah
had in recent years destroyed the city
of Gath (II ebron. 26,6). All the
major cities will be laid waste. Even
the remnant of the Philistines will
perish. The destruction of this ancient
enemy of Israel will be complete.
Never again will Israel have to fear
this people.
These are not the words of a mere
man; Cod has spoken them. Amos
is only giving utterance to the words
or visions of "'the Lord Jehovah'"
which he "'saw." That is the name
of God which Amos uses again
and again. This is the God who ru1es
aU things and all peoples. His word
will come true. When God gives his
promise, the thing promised is already real; when he pronounces judgment the judgment is already real.
"Let the nations know themselves to
be but men" (Psalm 9:20).
Questions for discussion:
1. We bring the Gospel to the
heathen with the intention of
bringing them to salvation; slwuld
we also warn them of Goels iudgments on the nations?
2. Why should we be much concerned about the evil$ C()T11mitted
by the heathen?
3. Why is it that the heathen are
said to have no "excuse"? (Rom.
L20)
4. Does God still use the heathen to
chastise his people?
5. What comfort is it to you that God
rules the world as well a.s the
church?

LESSON THREE (Amos I:9I2) The Judgments on the Nations2
The third nation condemned for its
wickedness by the prophet Amos is
Tyre. This nation was quite far to the
northwest from the land of Israel.
The reason for the condemnation of
Tyre seems to be virtually the same
as that of Philistia. Both dealt in the
slave trade. Tyre's sin is not as grievous as Philistia's because nothing is
said concerning the capture of slaves,
but only their sale of slaves to Edam.
The slave market was not confined to
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one nation. Various nations made
themselves guilty of this practice.
However, it is not only the slave
trade which has occasioned the
prophet's condemnation of Tyre. That
nation is also guilty of not rem~
bering the brotherly covenant. This
does not mean that Israel had made
a covenant with Tyre. God's people
were constantly warned not to enter
into covenants or alliances with the
heathen. Had such a covenant of

brotherliness been broken, the prophet
would have rejoiced.
The covenant to which reference is
made is no doubt the covenant made
between Solomon and Hiram the king
of Tyre (I Kings 5). This was a covenant of trade. Hiram calls Solomon
"my brother" (I Kings 9:13). This
was a brotherly covenant. The best
relations had existed also between
David and Hiram. This is now the

nineteen

sin of Tyre that they have not re·
membered this brotherly covenant.
Agreements are forgotten. They are
become meaningless. This overturns
the good·will relationship among na·
tions. Confidence is destroyed. If
such covenants are conveniently forgotten, there will be no honor among
nations.
Cod is interested in the pacts between nations. He is very much concerned about the business dealings
among men. Tyre is quite a distance
from Samaria, but Jehovah's roar is
now heard distinctly even in Israel.
The evils mentioned before were
abominations also in the eyes of the
Israelites. But Cod will destroy even
a nation which does not honor business commitments. That touches Israel. Israe1's commerce and industry
arc flourishing. Is it not enough that
Israel brings sacrifices, pays its tithes,
and sings David's Psalms? Will God
also look sharply at their business
ethics? He will and still does. Tyre
will be destroyed because it remembered not the brotherly covenant. Nations and individuals are destroyed
not only because of atheism or immorality, but also because of corruption in business! The God of Amos,
the God of the Bible, the Father of
our Lord Jesus Christ, is a God who
requires justice, also in the economic
world.
The next nation to which the
prophet turns his attention is Edom.
This land was situated southeast of
Israel. The Edomites are the descendants of Esau. There was a close historical tie to Edom. Esau and Jacob
were brothers ~ twin brothers. Israel
is the people of promise  Esau is
condemned. Although Israel was
more closely related to Edom than to
the previously mentioned nations, the
enmity was greater.
There is really no specific sin mentioned for which Edom will be
destroyed. It is rather an attitude.

There had been enmity from the beginning. Jacob and Esau were twins
 but there all similarity ceased. They
did not look alike. They didn't have
the same interests. Most important of
all, one was a believer and the other
an unbeliever. Jacob fled from home
because he feared Esau. He was
afraid when he met Esau on his return at the Jabbok. Edom refused to
give Israel permission to travel
through its land when Israel was approaching Canaan. That pursuit with
the sword went on through the ages.
Edom never showed pity. Esau was
a rough and calloused individual and
his descendants had the same trait.
There was no feeling for their bloodrelationship to Israel. Those who
stand in the closest relationship toward each other often show the least
pity.
Edom's anger '"'tears," rages, perpetually and he kept his wrath forever.
There is no forgiving spirit. Jacob
had not always dealt in a brotherly
manner with Esau. He had much to
confess. But is there no forgiving
spirit even among brethren? Not with
Esau. His anger "tears" (ch. 1:11)
and he keeps his wrath. He does not
only fall into sin, he lives in sin. 'This
anger and wrath produces the sword
wherewith he pursues his brother. It
is the root of murderl
The attitude displayed by Edom toward Israel has seemingly stirred the
emotions of the prophet. Philistia and
Tyre were guilty of delivering slaves
to Edom. Edom had made itself
guilty of slave traffic. However, the
prophet does not even mention this
evil when he speaks of Edom directly,
Although that slave traffic will not go
unpunished, the attitude of hatred
which Edom had shown to Israel is
even more grievous. It is the attitude
which is capable of committing virtually every sin, There was no penitence. Esau was grieved when he did
not receive the blessing of his father

(Heb. 12:17), but it was not genuine
penitence. His descendants had that
same impenitent spirit. God's wrath
is kindled against hatred of brethren.
His wrath is kindled against the un·
forgiving spirit. Impenitence removes
the possibility of salvation!
Because of the attitude of Edom
the fires will rage there too. The
punishment of this attitude of hatred
is the same as the punishment of the
overt evils committed by the other
nations named earlier.
The whole prophecy is directed toward Israel. Let them be warned!
God does not only punish corrupt
business practices in Tyre and ungodly
attitudes in Edom; he punishes such
things wherever they are found.
These things are written for the benefit of the church of all ages. God's
anger burns against these evils. He
will roar from Zion and utter his voice
from Jerusalem. That roar, that warning, must be sounded by the church.
There God dwells. The voice of the
church, the voice of the living God.
must be raised against the evils of
our day . . . or we shall likewise
perish.
Questions for discussion:
1. Can a Christian be in business today? Are there difficulties, and. if
so. what are these difficulties?
2. Is fair business dealing regarded as
important as true confession? Is it
as important?
3. Is it sin for nations to break treaties?
4. Is it always a sin for an individunl
not to meet his financial commitments?
5. Should the church speak out more
freely against social evils? If she
does. will this make her gospel a
"social gospe!'?
6. How long may we be angry with
a brother?
7. Do we ever truly forgive? Is it
possible to forgive and forget?

LESSON FOUR (Amos I:I32:3) The Judgments on the Nations3
Again the prophet raises his voice
to speak judgment to the nations.
Now it is coming much closer to Israel. Judgment is closing in. When

Amos completes the list of nations
ripe for judgment, Israel will see the
whole surrounding world lie in ruin.
At present he is still speaking against

the enemies of Israel. They will be
destroyed. Israel listens enraptured to
this prophet.
The nations to whom the prophet
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now directs his attention were also
related to Israel. Ammon and Moab
w ere the descendants of Lot. These
were not as closely related to Israel
as Edom was, but nevertheless, they
were related.
Ammon was the son of Lot's
youngest daughter. TIle sordid history of the birth of Ammon and Moab
:is recorded in Gen. 19. Lot was their
f ather although he should have been
their grandfather. Lot had lived near
and in Sodom too long. Lot was a
righteous man ( II Peter 2:7) but his
family was brought up in Sodom. The
s in of Sodom had its effect on his
daughters. These girls had no moral
principles. How can the children
born of such mothers ever amount to
a nything? The sins of Sodom continue in the descendants of Lot. He
remained righteous; his children become the victims of their early surroundings.
What was the sin of Ammon? It
was the sin of sadistic cruelty. Sodom
had been destroyed but all the effects
C)f its sin have not been wiped out.
~ 'They
have ripped up the women
with child of Gilead." How low can
man fa ll? How the divine image is
<obscured when man does such beastly
things! Other nations have come and
destroyed all the living. Others have
<:ome and carried the people away
captive. Ammon goes a step farther.
They not only slay the living, but
destroy even the unborn generations.
Civilized man has become savage.
This evil was committed against
God's people in Gilead.
Was it only to satisfy their own
lust that they committed this awful
sin? Amos is more speci6c. They did
these savage things for one purpose:
that they may enlarge their borders.
The land which Gilead occupies cannot be occupied by Ammon. Therefore, destroy Gilead so that our
borders may be enlarged! Destroy the
future generations so that our 0cc upancy may never be jeopardized!
So Ammon judges  but Cod judges
differently.
The Cod of Amos utters his voice
against Ammon's cruelty. He also
visits the sin of destrOying the unborn.
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Children are a blessing of Jehovah.
Gilead's children belonged to him. He
will avenge. Let Israel listen closely.
Let the church of our day also lay
this to heart.
Ammon will be destroyed. Fire
shall be kindled in the land of Ammon which will destroy its palaces.
Besides the 6re there will be battle
and tempest and whirlwind. Here is
a description of a day of judgment.
His fire, the enemy's sword, and the
powers of nature will be loosed
against the land of Ammon for the
sins they have committed.
Now the prophet turns his eyes to
Moab. Moab and Ammon arc, of
course, closely related. How are they
related? When sin desecrates the
ordinances of Cod that relationship
becomes very involved. Moab and
Ammon are cousins; but they are
also brothers. Both were the products
of sin .
Ammon's sin is easily traceable to
the land where his mother had lived
so long. Moab committed sin of a
different nature. The previous nations
had all made themselves guilty by
committing their sins against the
people of God. Moab sins against
Edom. That God watches over his
own is something we expect. The
Bible is full of it. But he also watches
over those who are not his people.
What was Moab's chief sin? "He
burned the bones of the king of Edam
into lime." Was that so bad? Look
what Edom had done to Israeli Didn't
Edom deserve to be treated the way
Moah treated him? Many would conclude that the hatred of Edom for
Israel had removed all of Eda m's
rights and that no disgrace would be
cnough for him . So man judgesbut Cod judges differently.
Moab had cremated the body of
the king of Edom. Whether he had
fallen in battle or whether his grave
had been dishonored, we do not know.
Is cremation wrong? Is it not the best
way of disposing of the body? Is it
not better for the health of the living?
Will it not save a great amount of
land whieh is so sorely needed by the
teeming millions on this earth? Such

questioning satis6es man's conscience
 but Cod judges differently.
Edom was not Cod's people. Nay,
the father of this people  Esan  I
hated, says the Lord. Yet, Cod protects the rights of Edam. Although
Edom is not his child, he bears the
divine image. That image of Cod may
not be disgraced by others. Burial is
honorable according to Scripture. A
decent burial was highly esteemed. If
a Icing was extremely wicked he
would not be buried with his fathers.
This was the final humiliation. Cremation was an abomination in the
sight of Cod. Isaiah 33: 12 refers to
the same thing. The greatest evil to
come upon the altar erected by Jeroboam I was the burning of men's
bones upon it ( I ICings 13:2). Cremation is an attempt to destroy, to annihilate. Cod's honor is at stake. His
image is to be treated honorably.
The desb·uetion of Moab will also
be complete. The fire will rage there
too. However, an additional element
is introduced. "Moab shall die with
tumult, with shouting, and with the
sound of the trumpet." Tlus sounds
more like feasting. Jeremiah had
called tlle Moabites "the tumultuous
ones" (Jer. 48:45) . They lived noisily
and boisterously. So shall they also
die. The funeral of Moab will be like
the life he has lived. Funeral orations
do not change the judgment.
Questions for discussion:
1. Why does the Bible give us the
story of the sins of Lot and others?

2.

3.

4.

5.

6.
7.

How dees this diDer from. the
"'realism" of our day?
If Lot maintained his righteousness in Sodom, w hy didn't this influ ence his daughters as much as
the sin of Sodom?
Is Malthusianism, i.e., the theory
of restricting the growth of the
population, a great evil Wda y?
When one seeks to increase or enlarge his own borders is this usuaUy at the expense of the Kingdom
of God?
Why must we be as sensitive to
the evils committed against the
heathen as to those committed
against GoO:s people?
Why is cremntion wrong?
Is a eulogy at a funeral wrong?

Divine Eledion
by G. C. BERKOl1WER
Gr ~nd
Rllpid" h rdmllns, 1960. 336 pp. $4.50

The book jacket of th is study carrics two
endorsements, the first from James Daane
and the second from Christianity Today.
Acco rding to the laiter, this work "rejects
both the traditional and the Barthian view
of the ultimacy of election and reprobation."
This characteri7.ation aptly summarizes the
approach of Berkouwcr's Divine Election,
which, however much he tIies to connect
his point of view with historic Calvinism
and tlle creeds, still remains a rejection
of that view and is presented as such by
the publishers.
Thus, wbile Bcrkouwer laoors earnestly
to connect his view with the Canons, and
again witll Calvin, it remains, in Daane's
words, one with "a perspective and spirit
thai will be qllite novel to most theologians
and ministers." The labored attempt remains unconvincing, and is characterized
by a fragmentary approach, and Bcrkouwer
admits at times thnt the Canons and
Ca ll/in oflen suggest contrary conclusions.
At one point, Berkouwcr remarks, "It is
not Ollr intention to defcnd everyone of
Calvin's uttcrances regarding the doctrine
of elcetion. On some occasions he speaks
of the relation between divine and human
causes in such a manncr that other expressions make us feel relieved" (p. 190 ). Had
Berkouwer been ready 10 face the implications of Calvin's total view, he would
have been compelled, on his grounds, to
aecuse him, ns he does Cornelius Van Til,
of "detenninism". Significantly, Berkouwer
by-passes the most mature and fully developed Reformed statement, The Westminster Confession, haVing but two (pp.
17,22) passing references to it.
Had BerkouwCl' given fuller attention to
Calvin, 10 the 'Vestminslcr Confession, and
to Van Til, he would have avoided his
sorry confusion of predestination and pagan
detenninism. Mohammedanism is deterministic in that pro:dma!:e and ultimate
causes are COnfused and reduced to one,
whereas for Christianity, as the Westminster
Confession states it, "the liberty or contingency of second causes" is not "taken
away but rather established" by God's
predestination of "whatsoevcr comcs to
pass" ( III , 1). Wh at Dort condemned was
the deterministic readin g of reprobation,
as Berkouwer 110tes (p. 175f.).

Why then this hostility on Berkouwcr's
part to double predestination, of which
Van Til is elearly a contempornry champion?
( It might he noted that many others,
including Gordon H. Clark, share this view,
common to Presbyterian ns well as Reformed orthodoxy.) To llllderstand the
labored argumentation of Berkouwer against
tllis position, let us consider the attractiveness of this faith to tlle nco--orthodox
theologians, men who by no means hal/o a
common position with Van Til. Why does
Barth, for example, with his radically
anthropocentric epistemology and his universalistic implications, gil/e such extensive
attention to the doctrine of double predestination and strive in some fnshion to
duplicate it? Why the urgency of this
doctrillO to such men, and its compelling
necessity, even as they attack the substance
and essence of it in Calvin? The bnsis of
attack is again its "delenninism" and the
absolute decree, whereas the goal of their
own endeavor is in a sense to achieve the
same doctrine without its consequences,
i.e., to cat their cakc, theolOgically, and
to ]lave it too.
Onc brilliant neo-ortllOdox theolOgian,
Joscph Haro tltu nian, has aptly expressed
its neccssity:
The crown of Protestant piety is tho
doctrine of "double election.' The notion
that God elects some for saiviltion Ilnd
otllers for damnation ... is the ultimate
product of the Protestant spirit. Bow(''Ver
easily misunderstood (and it has been
universally misunderstoodl), it reprCS<'nts
the Virtual liberation of the religion from
tlle anthropocenbic perspective, and Ihe
delusion, magic, and idolatry it generales.
I t is the lnst assertiOn of God's ultimate
freedom as He creates the world, a h 5t
terrible tribute to tile fact5 of reprobtltion
ns known in this world, a last recognition
that one's etemal des.tiny and one'5
present status before God are secrets
known only to God. It is ma n's Inst
avowal tha t the "communication ad extra"
of God's internal glory the manifestation
of his infinite pei-fcctions, "whether in
the good or the evil whic.h life brings to
man, even in the sin and death of man, U
the "last end fo r which God created
the world" (Wisdom and Foll!l In Religion, p . 109 f .).
It is not n ecs.~ary
to agree with all HaroutuDian has to say here and elsewhere in
order to recognize the validity of his
position. His insistence, in Barthia n fashion,
on the doctrine he cannot accept in ito; troe
and Call/inistic sense, has this ground:

double predestination is a philosophic and
religious barrier against the return of magic,
idolatry and the demonic. It is a witness
to Barth·s philosophic brilliance, as against
Bnrnner, that he has seen the necessity of
trying to retain in some fnshion a doctrine
so hostile to his universalistic implications.
Any and every rebellion against the orthodox
doctrine of double predestinatio n is, as Van
Til has repeatedly shown, an attempt to
return to a world of magic, to define finite
existence independently of the plan and
decree of God. In Vall Til's words, "In
every instance, though with varying degrees, it is the autonomous man that peeps
through these criticisms. Knowingly or
unkuowingly, these men are unwilling to
make their stand on the principle of the
self-identification of God in the ScriphlTCS"
( The Defense of the Faith, p. 423).
Berkouwer, as this reviewer has pointed
out elsewhere ( W estminster Theological
Journal. May. 1960, p . 174£. ), tends
markedly to anthropocentric and subjectiI/ist tlunking which is inimical to the orthodox faith. As a result, he brings to his
studies not only an extensive leaming,
but an air of confusion exereised with more
ability tllan most of his contemporaries.
11lis is not a study of divine election as
such, but, as tllO book jacket testifies, an
argument against the orthodox or "troditiona!" doctrine of election and tlw presentation of a novel doctrine thereof.
Rousns John Rushdoony

Aan de Romei nen
by HERMAN IlIDDER60S
Publ •• hed by J. H. Kok. Kampen, 1959

Let me say immediately that this is a
great work. The author clearly shows that
he is a theologian of the very first order.
He is thorou ghly versed in the literature
of the exegesis of Romans. He never avoids
a problem. He writes in a clear, readable
style. Here is a book that I thoroughly
enjoyed, even though I was not always
in agreemcnt with the author.
The tllemc of Romans is clearly set
forth, p. 19. Individual concepts - SUcll
as: "flesh," "righteousness" - arc carefully
explained; that is to say, the book is full
of precious word-studies. Nevertheless,
svch word-studies do not in any way
detract from thc volume's readability. They
Tnl1rW " .. ~
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simply form part of the argument. What
adds to the value of the book is that much
of the detailed exegesis in which the
gcneral reader is not interested is treated
in paragraphs that are clearly separated
from the main text. Hence, here is something for "the layman," and also something
for the advanced student or thcologian.
On almost every point of exegesis I
am in full agreement with Dr. Ridderhos.
It is understandable that I was more than
just pleased with the fact that with respect
to the controversial "And so all Israel
shall be saved" passage (Romans 11 :26)
the author's view coincides exactly with
that which I have set forth in my booklet
which has that text as its title. Says Dr.
Ridderbos, «AU Israel means the divinely
ordained full number of Israel, which one
day will have been delivered by God from
all sin and ruin and in which God's
:promises to Israel will have fulfilled themselves" (p. 263). He completely rejects
the idea of a conversion of the Jews that
would follow a conversion of the Gentiles
(p. 264). He is convinced that the fulneu
of the Jews cannot have reference to any
mass(!onversion that will take place at
this or that specifiC period in history. On
the contrary, it spans history in its entirety (p. 256).
This commentary is a genuine contribution to New Testament literature, a
contribution so outstanding that 1 would
list it among the half dozen best religious
books published in the year 1959.
My one important disagreement with
the author  a disagrccment shared by
many others  concerns his exegesis "of
Romans 7;1425. He sees here "the portrayal of man apart from Christ in his
·hopeless struggle under the law" (p. 165 ).
Paul, the Christian, reflects on his pTeChristian "death situation" under the law
(p. 170). I have read the author's ~egsi
several times. I have tried my level best
to follow his reasoning. 1 have not been
convinced. To me the position that Romans
7;1425 picturcs the conflict in the heart of
Paul the Christian  the struggle between
"'the new man" in Christ and "the old man"
of sin  is much more satisfying. Anyone
who wishes to make a more detailed study
of this is referred to the commentaries on
Romans by W. G, Coltman (p. 163),
David Brown (p. 74), C, Hodge (PP.
357, 386), J. Van Andel (pp. 143, 144),
J. A. C. Van Leeuwen and D. Jacobs
(132, 133), S. Grei;danus (Vol. I, p. 338
If.), and last but not least John Calvin
(Calvin's Commentaries, published by Eerdmans, 1947, Romans p. 259 ff.), to mention
only a few. A fine summary of the argument can also be found in the just published
Commentary on Romans by Prof. John
Murray (pp. 256273). The man who is
portrayed here in Romans 7:1425 "delights
in the law of God" (verse 22), desires
with all his might to do the good and to
oppose the evil within him (verses 1521),
actually suffers intensely because of the
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fact that he is still a sinner (verse 24),
yet has already in principle found deliverance through Christ (verse 25). Is not
this the same struggle described in such
passages as 1 Corinthians 9:26, 27; Philippians 3:1214; and especially Galatians 5:
16, 17? Paul was an intensely emotional
man, a man who experienced constant
struggles, yet also again and again rediscovered his peace in Christ and in his
atonement. Is it not clear that in verse
9 (note the vast tense) Paul is describing
his own past, but that in verses 1425 (a
long series of prerent tenses) he is describing his present condition (as a believer)? Besides, we have no right to disregard the fact that the view according to
which Romans 7: 1425 pictures the intense
struggle against sin in the heart of the
believer is the Confe!SWnal interpretation.
It is honored by many Confessions, both
Lutheran and Calvinist. At present I shall
point to just two references taken from
our own Heidelberg Catechism (Lord's Day
44, answer to Question 114 and textual
reference; also Lord's Day 52, Question 127
and textual reference).
In spite of this one important point
with respect to which my own exegesis
departs from that of Dr. Ridderbos  and
a few minor ones which I shall not take
the trouble to indicate  I am in agreement
with the author. Every minister should
by all means obtain a copy of the work.
It is excellent!
William Hendriksen
Byron Center, Mich.
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Studies in the Sermon on the Mount
Vol. One.
by D. MARTYN LLOYD JONES
Wm. B. EerdmMlI Publishing Co., Gr end Repid$,
Michigan, 1959, 320 pagllt, $4.50

Preaching should accomplish two basic
things. First, the Scriptures must speak
clearly in order that the lives of God's
people may be fed. God's growing children
nood the high protein of Biblical meat.
Sceond, God's Word must speak to the
times and the lives of God's ehildren where
they live and move and have thcic daily
conversations with mankind. Dr. Lloyd~
Jones, Minister of Westminster Chapel,
London, does these two things in this book
of thirty sermons. The reading of these
sermons underscores the truth of II Timothy
3 :16, "Every Scripture inspired of God is
also profitable for teaching, for reproof,
for correction, for instruction which is in
righteousness." The expository preaching
displayed in this work serves to help God's
poople to be furnished completely unto
every good work. I recommend this book
to the readers of this periodical and
eagcrly await the second volume.
Alexander C. De Jong

The Voice of Authority
by GEORGE W. MARSTON
The Presby'erilln li nd Reformed Publishing Co.,
1960110 pp.$2.00

Many voices clamor for OUI" attention.
This is especially so in matters of truth and
conduct. The individual conscience, public opinion, the church, the specialist, tradition, the Bible are a few of these voices.
Each claims to speak with authority. The
inescapable question arises, "To whom must
man listen?"
The Rev. Mr. Muston deals with this
important and inescapable question. In the
first section of the book the author clearly
demonstra tes what happens when man himself claims to speak with final au thority
to his fellowman. Man, in his sinful rebellion against God, rejects the divine voice
of authority. This initial rejection leads to
a despairing agnosticism and eventual mean~
inglessness. Each step along the twilight
road towards darkness is sketched by the
author with convincing clarity.
Man, as creature, was made to listcn to
God as the voice of final authority. Here
again the author argues cogently and clearly,
He answers such charges as, "aren't you
reasoning in a circler (pp. 4852) and
"since there are so many different opinions
as to wh:l.t the Bible teaches, how can we
use it as a standard in matters of faith
and conduct?" (pp. 6166). In listening to
God's voice the believer accepts the miraculous and the Lord's interpretation of the
miraculous. He humbly holds fast to the
various Biblical truths which are incapable
of logical harmonization. In this second,
and most important, section Mr. Marston
moves his pen with lucid rapidity and
Biblical insight.
\Ye congratulate tlle author on this his
first book. it deserves wide reading, particularly in the circle of maturing young
scholars. In this book tlle young scholar
finds basic positions clearly outlined and
Biblically buttressed. In an age when
many heap teachers to themselves with
itching ears, author Marston convincingly
points the way to God and his inspired
Word.
Alexander C. De l ong
Christelijke Encyclopedie
Volume 4.
J. H. Kok, Kampen, Netherlands, 1959, 680
pages, f 29.50

Selective reading in this fourth volume
of the Christian Encyclopedia is as instructive and challenging as the reading of the
first three volumes. The editors and publisher are performing a great service for
the Christian communily by making this
revised edition available. Such articles as
Kerk by Dr. A. Polman, Kinderdoop by
Dr. ]. Van Gendcrcn, Kunst by Dr. J.
Wyt.res, Marrisme by Dr. K. Kraan, though
brief, are lucid and helpful for the busy
reader. The more one consults this series
the more the reader is convinced that this

twentl/-three

set of Dutch books is a must for the
student's shelf of reference works.
Alexander C. De Jong
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While, Eerdm ans Pu blilhing Company, 392 peges ,
1960
$6.00
The Witn u. of Ihe Spi.i" Bernard Remm, Eer&'
man s, 140 pages, 1960
$3.00

•• ••
The following are Baker Book HOU le publications:
l eviva ls: Th.i. Lews .nd Le.eI..s by Jemes Bu.nl,
$3.95
353 pages, 1960
Th. Theology of the Melo. Sects by J. H. C e .. t" er, 1960
$3.95

The PrHbyte<,an eOO Reformed Publishing Co~
!Nny hllS the following ,
In t h. Twilig h' of W.ste... Thought, Herman
Dooyeweerd', lecru,es delivered on hil Am.rian
tour in 1958. 195 !Nges, 1960
$3..H

••••
The Voice of Autho rity, G. W. Marlton. 110 paget
$2.00
1960
Nillsche by H. V"n Rienen
$ 1.25
8ullm"n by Herman Ridderbos
$1.25
Kit rkegu.d by S. U. Zuidema
$ 1.25
D. w ey by G. H. Clark
$1..H
These all appear in a Mode.n Think... Se. ie s,
Ed. David H. Freeman

* * * ...
Th. P$)'c hology of Coun se ling by C. M. Narremore, Zondervan Publishing House, Grand Rapldl,
Michigan. 303 pages, 1960
$3.95

* ... ......
Chur ch Chuck'.. by C. Cartwright, K'egel'.
Pub lications, Grand Rapids 6, Michlgen, 1960
$1 .00

* .. * *

Th. GO l P.' Auo.ding
Boke. Book House

'0

Rom., J . H. Gerllnllf',
50t!, $5.00 per dOL

A Revolution Un Your Fervor' In tit. Pricing of Commenfariesl

• •••
The Westminster Co"f...lon fo, Tod.y by George
S. HeOOry, John KOOK P,ell, RichmoOO 9, Vir·
Piper $2.00
ginia, 1960

••••

Divone by L 8oellner, Published by euthor,
25t!, $2.50 .... donn
Rockport, MQ.

• •••
flilMn . " Fr.gm. "'. ,, by J . H. 8avinck, J . H.
pri ce f 4.95
Kok, Kampen, 1959
Ev.ng. li.... Wilhou, Apology, J.mes A. Slewarl,
Krege l Publicetions, Grind Repldl , Michigan,
$2.25
1960
Wo.ld Civiliulio", Part I, A Su.V1I Y of And. ..,
Civiliulio", A. Hym l , Ann Ar bor Publi,he .., 1959,
190 pagel
Dictionary of Theology. Baker Book HOUle, Gr aOO
Rapids 6, Michigan, 1960
$8.95

• •••

you may now own and en joy a complete Bible commentaryl
Mat thew Henry and Thomas Scolt

COMMENTARY ON THE HOLY BIBLE
in
•

The following ar• • 11 Eerdmanl PubliCilionl
l il' of Words, (Hebrew·Engl ilh) John D. W. We"s,

".

Arch..ology And Th. N. w TII,em.n', J . A.
It.ompson (A Pethwey Book) 1960
$1 .50
The Apou lypM Tod.y, Thomes F. Torrance, 1959

• •••

Alum to Ih . U" conv. " ed, JO'eph Alleine ,
Sovereign Grace Publishers, Evansv ille 13, In·
dian a, 1959
$2.00

twent,,-four

He.. II a . o...ut.. ry I..........,...,., ot 0 ,..... . ''''ryon. con
..IIordl All wko , . .. d, It ~ d y
ond I..... Ih, Bibl. co n n_ """il
Ik_.,t..1 of tk' won4Kful oppotfunily to own a co.. ploll
li"le . ....utory.ln Ilx t.. rg., ..... ~tluJ
mum,".

•

Thi. I. Ih. I..w."t prI.... co.... ulory of II, kind On th. morbI.
eo..uto". of III i. ,i... u,wolly Hit for obo. t $30.00. loot·
.olle.. who ..n ·oll fyp.. of coaa.nlori.s 0111 O. CII. " 01 lhi.
klw re loil pri...

•

Thi, co•••nl....., II ••plan atory ond prodlcol, ot Ih. 10•• ti ••
th..1 It t, "'''''',0.01. It II yol...bl. fa' oil delHI of .........,
d u ..1 Bibl, oIud. "1 ill htl ho •• to Ih .ini,Ier 10
' '''. Ih, l~djy
IIliltud1 pnporin, th. Sundoy _aan.

$3.00
Th. Gospe l of ,h. Kingdom, Geo.ge E. ltdd,
1959
$2.75
Faith Is Th. Victory, E. M. 8leiklock, 1959 $2.00
Th. Triumph of o.ue in THE THEOLOGY OF
KARL BARTH, G. C. Berkouwe. , Paperbeck Edi$2A5
lion
Divine Eledio" , G. C. Be<kouwe<, 1960
$4.50
Ch.is'ienity .nd Libe.. lism, J. G. elhem Mechen,
1923  Paperback, 1960
Chris'i.n Minis'ry, G . W. Bromi ley (A PaThway
Book)
$1.50
l ynde!e Bible Commenl ari.., GOlpel Acco.ding '0
J ohn. R. V. G. Tuk" ., 1960
$3.00
The Epistl. of P. ul to the Philippian., R. P.
Marlin, 1960
$3.00

Sill, large, beautiful volumesl

(XCITING
N(W~'

Tho.. wilo order l,u,ed;"lely ...... loki n; """"_t",. of the
112
00
I
dol prl.. du,'n; 1960. Th. curronl reloil pri.. I. $21.95.
Cu."""..
. ....
bul Ihll will I"(rao., 10 U3.U 011 Jo n"~
I, 1 9~1.
YOY I,,"

t:"h I t '

$2.00 by ordering i....edialely.

•

•

S..... _ ..... iIoo.l lhh ,.......,..., II........ "I"" ___ of tINItY ..( S..II."
1 110 •_ _ Iatl' _ , , .....1,1, 01 "' fin.., 01 101.111..... lion ..,.. '  _ " , co...
Iu!'y ...... klll!.". blondod ..i,k ...... n" 'ro. Th.oo
Ie adllOlooo. ,100,"
01* _
ot~.

,

a,roo ..

pla_,..,. n..... _

l iffl<. " ............
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Order from your local Christian bookstores, or
BAKER BOOK STORE

GRAND RAPIDS 6 , MICH.

TORCH and TRUMPET Octo be r, 1960

