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COMMENT ON THIS ISSUE
Hev. Harry Mulder, Th.O., is one of the five pastors of the large city.wide
Reformed Church of Delft, The Netherlands. He is a New Testament scholar and
has written a nwnber of WOrkS, bot h scientHic and practical, on subjects pertaining
to hls field. Dr. Mulder was the delegate of The Refonned Churches of The Netherlands to the 1960 Synod of the Christian Reformed Church of the United States :md
Canada. We welcome him heartily as a contributor to T orch and Trumpet. In an
article just received he deals with some of the socalled discrepancies in the Gospels.
It will appear in a later issue.
Dr. J. Barton Payne is a profC$$Or at the Wheaton Graduate School of Theology
and the au thor of a college textbook, G uide to the Old Testament . He is also the
secretary of the Midwest Section of the Evangelical TheolOgical Society which
sponsored a conference at Calvin College in April of this year, the theme being the
inerrancy of Scripture. His article in this issue was one of the papers read' at that
Conference. We appreciate his pe rm ission for the publication of his valuable article
in this periodicaL
Rev. Gcrard Van Grollingen, a graduate of Calvin College and Seminary, is a
minister in the Christian Reformed Chu rch who was "loaned" to the Refonned
Churches of Australia after he served RS pastor of the Christian Refonned Church
of Boreulo in the Unitl:d States. His enthusiasm for the Refonned faith is known
to all his friends.
Penrl Dc Jong Tadema is t he wife of Rev. ruts Tadema, pastor of the Christiall
Rcfonned Chu rch of Manhatta n, MOntana. She too, like her hushand , is a graduate
(If Calvin College. From Calvin they went to a pastorate in Everson, Washi ngton,
and from there to Nigeria, where they spent three years, returning to the States for
reasons of lle., lth. Mrs. Tadema is the mother of seven ehi1dren. Her article on
Praying Mothers sllould be an inspiration to all the mothers who read TOTCh and
7'rtl mpet.
Martha Smitll Hamilton bails from Mississippi where she attended Bellhaven
College. She came to Calvin College to study Calvinism, graduated, and married
Mr. Joseph Hamilton of Grand Rapids. Mr. and Mrs. HamiltOJ\ are members of
the Highland Hills Christian Rcfonlled Church of Grand Rapids.
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TO ALL OUR SOCIETIES
The Bible Lessons for the 196Oal SCRSOn
will be on the BOOK OF AMOS. These
will shed the light of Amos' gripping proph.
ecies 0 11 the evils a nd the problems of
twentie th century life. They will deal with
such important, timely subjects as Divine
J«dgments, Social Justice, Form(llism in
W orship, Luxurious Living, Promi.sru to the
Penitent.
We arc happy to be able to announce
Ulat Rev. Henry VanderKam. who last sea.~n
completed his outlines on The Sennon on
the Mount, and has dlOwn that he is able
to write thorough but easily understood
lessoru;:, has agreed to write on Amos.
Societies! Decide now that you will study
Amos this year.
The fi rst lessons will appear in our October issue. This issue will be in the hands
of Its readers by the first of the month.

"The only theology that the Bible knows is the Reformed fa ith."  Dn. JAMES 1. PACKER

Pointed Paragraphs:
WHEN ORTHODOXY IS SILENT

HE CURSE of orthodoxy today is the silence of its
advocates, whether they be in labor, politics, or
religion. Many a labor union has become nauseatingly
corrupt because of the good people in them  because
the good people rarely attended the union meetings and
rarely spoke up. Similarly, many a church has become
modernistic because of the silence of its good members.
A lucid example of this is seen in the history of the last
100 years of the hig Presbyterian Church in the U.S.A.
At the tum of the century the conservatives were in the
vast majority. They even made such strongly conservative pronouncements as the Portland Declaratioll on
infallibility of 1892. But, as Prof. L. A. Loetscher points
out in his The Broadening Church, the conservatives
kept quiet. They were indifferent. They did DOt speak
out on the incipient nonorthodoxy of the day. They
were slow in bringing heresy charges. As a result the
church broadened (hence, the title of Loetscher's book)
and even reversed itself so much that it became intolerant
of the orthodoxy that it once cherished and forced out
of the church leading Calvinists. What is the cause of
the corruption in once good labor unions and the cause
of modernism in once orthodox churches? Not necessarily
or chiefly the direct onslaught of a brazen racketeer or
an outspoken modernist but a union and church membership that is oh, so orthodox but one that does not trumpet
forth its Biblical convictions. This silence of good orthodox people is one of the greatest dangers facing orthodox
churches today.
E.H.P.

T

LEAVE ROOM FOR THE HOLY SPIRIT

N ELDERLY PASTOR, about to retire from the
active ministry, one evening had as his dinner
guest a young pastor serving his first church. Said
the older minister, "'You have recently entered the ministry
and I am soon to retire. May I ask, What do you find
your greatest difficulty?'" The young man replied, "To
make the congregation see and experience the Gospel".
His host was quiet for a moment, and then said, "Would
you leave nothing to the Holy Spirit?"
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Apparently. the older pastor had detected in his guest
an excessive selfconcern about the immediate resu1ts
of his preaching. Here is an observation that can be
profitable for parents. preachers, and teachers. Excessive
selfconcern may le..'ld to neurotic anxiety. In our eagerness to get results quickly we put too much confidence
in our own methods. plaos. aod programs. We become
T RC
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exhausted trying this and that. We act as if nothing is to
be left to God's Spirit. One writer accuses today's ministers of having a "trade jownal complex". They spend
too much time with the latest devices, stratagems. and
promotional ideas. We might all profit from less of this
hurrying about to conferences and conventions and more
of a quiet waiting upon God. It is He who gives the
increase. Work hard? By all means! Study? Of coursel
But never as a substitute for prayer. An old adage puts it
this way : Work as if everything depends upon you;
pray as if everything depends upon God". Finally, everything does depend on Himl
L.G.
SELF-CRITICISM

T

HERE ARE two kinds of critics: those who feel free
to criticize others but resent criticism when it comes
their way and those who not only criticize the views or
lives of others but also welcome criticism of themselves
as one of the means toward selfimprovement.
We need critics. Literally a critic is one who ;udges.
As human beings endowed with intelligence and foresight
and with a stake in the conduct of others, we cannot
escape the duty at times to differ publicly with those
whose views clash with ours. But we cannot justly claim
to be sincere in our criticism unless we are willing to
be on the receiving as well as the giving end. Especially
those of us who participate in the activities of the church
and seek to give guidance should never resent criticism,
especially when it is of the constructive kind. As we get
older and review our past life we feel we at times should
have been criticized in love for the things we now
criticize in our' own past conduct and viewsl Whether
minister, professor, elder. deacon. or leading layman, we
would have done much better work for the kingdom and
might have overcome serious faults or weaknesses in
our work if only those near us had been frank enough to
correct us. To welcome criticism does not necessarily
mean that we must agree with every unfavorable judgment about our views or our work. But it does mean
that we shall not react in anger or hatred against those
who express disagreement with our views or see weaknesses in our conduct or mistakes in om policies. The
very fact that correction is so seldom received gracefully
explains why so few Christians ever undertake to offer
it. Apparently we are not sufficiently mahlTe spiritually
to admonish others in love or to receive such admonition
in the same spirit.

H.J.K.

"AMERICA IS A CATHOLIC COUNTRY"

So says J. J. O'Connor, chainnan of the Catholic Committee for Historical Truth, according to an article in
The Church Herald of August 5, 1960. We quote the
following paragraph :

"W

E NOW have mOre than 100 Catholics in Congress, 18 or 20 Cathollc governors and thousands
of Catholics in our state legislatures. If these Catholics
would forget the by now meaningless designation of
'Republican' and 'Democrat' and work together, keeping
in mind the social and economic doctrines set out through
the generations b y the Church since at least the days of
St. Thomas Aquinas, and if we elect a Catholic as president to take his place at the head of the Anny of God,
we cannot only march triumphant against the scourge
of Communism but we can bring a true and lasting
peace to the entire world and make the United States a
Catholic country in a feal sense, and the greatest nation
of all time. We are at a crossroad now. We can take the
road to destruction and damnation, or we can take the
road to God and glory. And we must do it at the ballot
box."

H.J.K.
A NOTE ON "ACTUAL HISTORICAL INACCURACIES"

W

ITH REGARD to the infallibility of the Holy
Scriptures the 1959 Synod of the Christian Reformed Church adopted the following statement: "It
is inconsonant with the Creeds to declare or suggest that
there is an area of Scripture in which it is allowable to
posit the possibility of actual historical inaccuracies.
(Cf. Article V, Belgic Confession, 'believing without any
doubt all things contained therein:)"
The very right of Synod to adopt such a statement
has been challenged on grounds we need not discuss herc.
But the Synod of 1960 set this challenge aside. However,
the statement as such has also been challenged. A
criticism leveled against it is that the statement fails
to indicate whether it applies to the original manuscripts
of the Bible or to the Bible we use today. (See such
criticism in the Yearbook 1960 of the Christian Reformed
Church, p. 2114.)
It is farthest from my thoughts to suggest that the
statement in question is beyond criticism. However, it
must be said that the particular criticism mentioned above
is beside the point. The statement applies to the original
manuscripts, of course, and also to the Bible we use
today. In neither case may we speak of "actual histOrical
inaccuracies" (italics mine, E.H.).
The statement manifestly expresses the conviction that
the Word of the God of truth cannot contain "actual
historical inaccuracies." The Holy Spirit did not and
could not author actual error or untruth. So it is plain
that the original writings could contain no such thing.
It should be perfectly evident that this is what the 1959
statement says fi rst of all. We note that the statement
speaks of "Scripture." This is quite in line with the

Belgic Confession, which always speaks of "His holy and
divine Word," "this Word of God," "the Holy Scriptures".
"the truth of God:' Such designations can apply, strictly
speaking. only to that which the Holy Spirit authored.
Now what about the Bible we use today? The Holy
Scriptures have been marvelously preserved through the
centuries. However, the possibility must be allowed that
minor and inconsequential errors or inaccuracies may
have crept into the text during the long process of
transmission. But such things do not belong to Scripture.
If such minor faults can be shown to exist in our present
Bible, they wcxe imported into the original pure text of
Scripture through hwnan error and frailty. They are not
truly part of the Holy Word of God. Therefore, they are
not "actual histOrical inaccuracies." An actual historical
inaccuracy in "Scripture" would be one that was part of
the original text and thus authored by the Holy Spirit.
The faith behind Synod's declaration says that this
cannot be.

E.H.

CONFUSION IN REGARD TO ORTHODOXY

NE OF THE WAYS in which some lead the church
astray is to put new meanings into old terms without indicating that they are used in a novel sense. A few
weeks ago one of the writers of the Daily Manna Calendar,
which many of us have been reading for years and
practically always with much pleasure and profit, persistently used the word ortllOdox in a sense which could
easily make it odious in the minds of the readers. The
writer was Rev. Leonard Verdui.n, our fellow-pastor of
Ann Arbor, Michigan. In seeking to explain what moved
Jonah to refuse to preach to the people of Nineveh. he
pointed to the prophet's "orthodoxy"l The Pharisees, too,
we were told, opposed the teachings of Jesus Christ because they were orthodox; also that Simon Peter's "orthodoxy· made him recaU from fellowshipping with the
Gentiles who believed in Christ The implication of the
writcx's constant play on the word ..orthodox" seemed
to be: Beware of orthodoxy; if you are orthodox you are
on the wrong track! The use of the word in quotation
marks scarcely concealed his apparent distaste for the
tcnn. Instead of charging Jonah, the Pharisees, and Simon
Peter with dead orthodoxy or false orthodo:rcy, thereby
safeguarding the proper use of the tenn and creating a
favorable disposition toward genuine orthodoxy, the
writer cast reflection on a word that should be precious
to all who love the truth of God. For to be orthodox
means literally to be straight, correct, in our thinking.
Orthodoxy is confonnity to the plumb line, the perfect
standard, of divinely revcaled buth. It is not easy to
draw a perfectly straight line; neither is it easy to be
orthodox. This tenD is not used in the New Testament
but Paul does speak about "sound doctrine" ( I Timothy
1: 10; II Timothy 4;3; Titus 1:9). This means literally
"healthful teaching. If a doctrine is orthodox, it is the
product of straight, Cod-directed thinking. and is sure
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to be spiritually healthful. Heterodox teaching is he.'l.lthdestroying, death-producing.
The term "orthodox" was misapplied in each of the
instances discussed in the series above mentioned. It
was not Jonah's orthodoxy but his narrow patriotism, his
conviction that Nineveh's might was a threat to Israel's
safety, which moved him to refuse to preach against it,
knowing it might then repent and be spared. If he was
also motivated by the belief that God was only the God
of Israel, that belief was heterodox, not orthodox, because
it was oontrary even to the Old Testament Scriphrre.
Though the Pharisees were the strictest sect among the
Jews in our Lord's day, their doctrine of salvation by
good works was heretical. not orthodox. Simon Peter's
reluctance to bring the gospel to the Gentiles, without
insisting on circwncision and other provisions of the
ceremonial law, was surely not the fruit of orthodox
Christian belief.
Liberals in theology often speak unfavorably and even
scornfully of orthodox Christianity. It is hard to understand why brethren who confess the orthodox faith should
do this.
W.K.-H.J.K.
THE HISTORICAL PROTESTANT VIEW OF SCRIPTURE

"MODERN Protestantism rejects the historic Protestant account of the authority of the Bible.
"The old view, not merely of historic Protestantism,
but of the Scholastics, the Fathers, and, as can be easily
shown, of Christ and his Apostles too - was that the
authority of Scripture derived from the fact of its divine
origin, the fact that, in Calvin's phrase, 'it came to us, by
the insbumentality of men, from the very mouth of Cod'
(Institutes, I, vii, 5) . In other words, Scriphrre is authoritative because it is, as Article XX puts it, 'God's Word
written.' What Scripture says, Cod says; the narrator
of the histories, the poet of the Psalms, the theologian of
the Epistles, the speaker of the prophecies, the instructor
in the Wisdom books, is in the last analysis Cod the
Holy Ghost. 'The words of the Scripture are therefore
to be revered as the utterance of God. true, trustworthy,
and divinely authoritative, and all sound Biblical study
must be founded on the certainty that this is the deepest
truth about the writings under examination.
"It is disconcerting to find that these professedly
refonned Liberals still follow their predecessors in rejecting this view as untenable - not on the grounds that
Christ and his apostles did DOt actually teach it (scarcely
a scholar nowadays denies that they did ), but on the
grounds that modem biblical scholarship has shown it
to be false. This, of oourse, was precisely the contention
of the older Liberalism, and it is interesting to sce that
it is presented today in a form that is virtually unchanged
from that whieh it took seventy years ago, in the days
when n. B. Warfield hammered it so hard. No new
arguments seem to have been produced to support it;

all that is said in its favor has been said many times
before, and refuted no less often."
Dr. J. I. Packer in The Bible Times
HOW MODERNISM ENTERS THE CHURCH

AST NOVEMBER a special convocation was held in
the University of Chicago Chapel to commemorate
the one hundredth anniversary of Darwin's Origin of
Species. The lecturer for the occasion was Sir Julian
Huxley. He spoke on the topic: "The Evolutionary
Vision." Said he, "Religions are destined to disappear.
As once, some 300 million years ago, the amphibians left
the water and learned to live on land or in the air, so
now man has made a break-through to psychological
evolution .. .. Our feet still drag in the biological mud
even though we can lift our heads into the conscious
air .... To really free himself man must stop creeping
for shelter to the anus of a divinized father-figure whom
he has himself created and stop trying to escape responsibility by sheltering under the umbrella of divine authority".

L

That was said, mark you, in a chapel erected and
dedicated for Christian worship. It was said in a place
where a Bible rests on an elevated pulpit and where
anthems and hymns of the Church are sung every Sunday. It was said in a chapel whose hand-forged carillon
bells daily send out Gospel tu..es. What incongruousnessl
People bowing their heads in prayer to the God who is
said to be on His way outl Fact is, He never really was
in, says Julian Hurley. That an atheist is pennitted so to
speak in a "chapel" is utterly beyond our understanding.
But it happened in Chicago. True, such situations do
not develop overnight. Timothy Dwight, once president
of Yale University, wrote a respectable Systematic Theology. It still is respectable but no longer is respected
at Yale. TheolOgical giants once lectured in Princeton's
classrooms. Among them was Robert Dick Wilson who
said to his students as he paced back and forth before
them, "Gentlemen, I find it reasonable to believe that
Cod crea.ted the heavens and the earth, as Genesis says
He did". That was at Princeton, but not today's Princeton.
No, it doesn't happen overnight It is a slow, macerating process. And that is precisely its treacherousnessl
Here and there a conservative Bible-believing teacher
hangs on. One wonders how long he will remain. Certainly he needs om: prayers. When such religious deterioration seeps into academic circles, it is only a question of
time before its corruption spreads everywhere. Dr. John
E. Kuizenga, who once taught theology at Princeton,
said to a class of which tlle writer of these paragraphs
was a member, "Modernism in a denomination doesn't
work from the bottom up. It works from the top down.
It doesn't start with the grass root constituency in a
western prairie church. It filters in on hi gh academic
levels and then works its way down".
L.G.

A Chapter
on
Doctrinal Preaching
NE OF THE best books we have
ever read in the early years of
our ministry is entitled ORTHODOXY
AND HETERODOXY. The author
is the late Dr. William C. T. Shedd,
Presbyterian d i v i n e, professor at
Union Seminary, a Christian teacher
with an exceptionally keen mind and
an amazing erudition.
The book just mentioned consists
of a number of short chapters on a
variety of subjects. Though it was
published 67 years ago much of its
contents is as timely as when it was
written. At this time we quote major
portions of the very interesting chapter on Doctrinal Preaching, as follows:
"An ignorant hut wellmeaning
member of a Christian church was
once asked how a certain minister
had impressed the congregation by
his preaching. The congregation were
more than usually susceptible to
religious impressions. A revival was
in progress. The good man had this
fact in mind, in his answer to the
inquiry. 'He did not do well at all',
was the reply; 'he came down and
preached a doctrine sermon right in
the midst of the interest!' We fear
that this notion that doctrinal preaching is illadapted to promote the best
interests of a church is more common
than it ought to be among those who
are commanded to account those
elders 'worthy of double honor who
labor in the word and doctrine', and
who are bidden to see that the 'name
of God and his doctrine be not blasphemed.'
"The prejudice against doctrinal
preaching arises from two causes. The
first is the aversion to God's reveaJed
truth. Whenever this truth is stated
doctrinally, it is stated clearly and
pointedly; and the point pierces. It

O
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is hard to kick against the pricks.
Men do not object to have the truth
respecting sin, death, and bell presented poetically and sentimentally,
because in this form it gives no
trouble; but when it is stated plainly
and accurately, they wince. Men are
never convicted by a poem; they are
by a doctrine.
"The second objection to doctrinal
preaching springs from the natural
indolence of the human mind. It
costs more mental effort to Usten to
a wellreasoned sermon, than to a
flowery one that starts from no
premises and comes to no conclusion.
We do not believe that it is a complete definition of sin to say that it
is laziness, but it is safe theology
to say that every sinner is lazy. When,
therefore, clear and logical statements
of Christian truth are made, they
require an effort on the part of the
hearer to follow them from beginning to end. This effort he is unwilling to make, and instead of repenting of his sin and forsaking it,
he decries doctrinal preaching.
"But the fawt is not always in
the hearer. The preacher is often at
fault. The clergy are affected by
their congregations. Finding a disinclination in the congregation to
listen to cogent preaching, to 'reasoning out of the Scriptures', the
minister yields, and shrinks from the
plain and solemn message which God
has bidden him to deliver, and which
he promised to deliver when he took
his ordination vow. There are many
reasons against such a course which
we cannot mention in this brief article. Passing over all those grave and
conclusive reasons which relate to
the glory of Christ and the salvation
of souls, we call attention to the fact
that the neglect of doctrinal preach-

ing results in the decline and decay
of the preacher's powers. A man who
never studies and preaches doctrine
grows weaker day by day. We do
not now allude to spiritual power.
Of course, he becomes less serious
and holy, and more and more worldly.
But we speak of intellectual power.
A doctrine is a clear and accurate
statement. The doctrine of the atonement, for example, is such an account
of the sufferings and death of Jesus
Christ as causes a hearer or reader
to understand distinctly why Jesus
Christ suffered and died, and for
whom. Now, it is an ineVitable effect
of making sharp and strong statements to make the mind sharp and
strong. We observe that in the legal
professiOns, from which the clerical
profession in these days of loose and
vague dcclamation ought to learn
some things. That lawyer who is
noted for the power of stating a case
is noted for his mental acumen and
ability. But the lawyer's case is the
lawyer's <doctrine: It is a plain and
accurate statement of a fact or facts.
He has been employed to make it,
and the more precise and exact the
style in which he does this, the better
is his client pleased, and the more
likely is he to get a verdict.
"Some preachers take a very different course from that of the lawyer.
What would be thought of a lawyer
who should decry Blackstone's Commentaries and Coke llpon Lyttleton,
upon the ground that they are too
doctrinal, and that juries are not
interested in reasoning and logic. and
should prepare for the courtroom by
the perusal of the trial of Mr. Pickwick, and attempt to obtain legal
knowledge from Sergeant Buz.fuz?
And yet certain preachers who contrive to attract large misce1laneoua
audiences pursue a similar course.
They not only ncglect doctrinal theology but they vilify it. They do
not deduce from the Scriptures a
system of infallible truth, which they
convey to the understandings of their
hearers, but they expatiate and oftentimes vociferate upon some moral
or immoral subject to which they
attach a Biblical text  a short tail
to their long kite."

H.J.K.
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of Jfacob
by DR. HARRY MULDER

"0 God of Jacob" ( Psalm 84,Sb)

HESE FEW words which constitute our text are part of a
verse which reads as follows: "0
Jehovah God of hosts, hear my prayer;
give ear, 0 God of Jacob."
There are several reasons why we
should give attention to this statement. Why does not the poet say in
verse 8, after the words: "0 Lord
of hosts", "give ear, 0 God of Abraham'"? Would this not have been
more striking? For in the first part
of the verse God is invoked as the
Lord of the covenant With that fact
an invocation of the God of Abraham
would have hannonized fully. Did
not the Lord establish a covenant
with Abraham? Had not this p atriarch
been called from Ur of the Chaldecs
and had it not been said to him in
particular: "And I will establish my
covenant between me and thee and
thy seed after thee in their generations
for an everlasting covenant, to be a
God unto thee, and to thy seed after
thee"?
The use of Abraham's name at the
end of this verse would have formed
a 'beautiful parallel with the first
part. Yet not Abraham's name but
Jacob's is used.
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However, there is another reason
why we should consider this problem.
For this is not the only instance of its
kind in this book. God is called far
more often the God of Jacob than
the God of Abraham. I believe that
for every text from this volume of
Psalms which could be quoted as referring to the covenant with Abraham
there are five, perhaps even ten, in
which the fact is stressed that the
Lord had chosen Jacob .
Our first conclusion may well be
that the composers of the Psalms,
whether David, or Asaph, or some
one else, were partial to singing the
praise of the God of Jacob and the
seed of Jacob.
Why? Because in the combination
of these two, of God and man, the
Creator and the creature, the sovereign grace of the Lord is most wonderfully revealed.
First, we must think of the time
from which the name Jacob dates.
In our day a name is onJy a means
of distinguishing one person from
another. We bear names that were
home or still are borne by our grandparents, uncles, or aunts, or that for
some reason our 'parents deemed

attractive or piquant. But in ancient
times a name was chosen to typify a
man's life. In those days a name
was significant. llms it was with
the patriarchs. Therefore a person's
name was sometimes changed. The
first patriarch was at first called
Abram, which means sublime father.
But God changed this to Abraham,
meaning: father of many people.
And so Jacob's name, too, was a
significant name. Genesis 32 tells us
about Jacob's wrestling with God at
the Jabbok. Mter long years of separation Jacob would come face to face
,vith his brother Esau. The nearer
the moment of this meeting came the
more Jacob feared. What would the
outcome be? Would E sau take revenge? Or will he have forgotten
that his brother filched the birth·
right from him? Mter he has brought
all his property, his cattle, his wives
and children, to the other side of the
river, across the ford Jabbok, he remains alone on this side. Alone in
the dark night. Alone to engage in
the fiercest struggle of his life. For
suddenly he finds that "u man" at·
tacks him and wrestles with him.
Did Jacob realize immediately who

that man was? Nobody can say. Here
the Word of God drops a veil. But
this much is clear; this was not merely
a physical struggle. It was also a
spiritual struggle.
All night the wrestling continued
but at the rising of the sun Jacob's
thigh was dislocated. And then the
question is asked by his opponent;
"What is thy namer
Naturally, that does not simply
mean; "Give me your name, please."
Under these dramatic circumstances
the question has a much deeper mean·
ing; "Who are you? What do you
think of yourself?" This is a test of
Jacob's self·knowledge.
Then the weary and disabled wrest·
ler answers; "Jacob ." In this answer,
this honest utterance of his name, I
see two things. And these two things
must always be included when God
confronts us with a demand for self·
appraisal.
In that simple name "Jacob" you see
darkness and light. an abyss but also
a heaven.
First, there is Jacob's frank con·
fession of his own sinful life. As we
said before, this name serves as a
disclosure of Jacob's life. He says;
'1 am Jacob, a deceiver, a cheat."
In this description he gives us a full·
length portrait of himself. He was
a man conceived and born in sin and
was prophetically named in accord·
ance with his sinful character. When
we read the headlines of his life in
the book of Genesis we always see
the same picture. Jacob is a clever
and smart person, tough and per·
severing, weak and sinful. His flesh
ever wars against his soul.
But there is more. In pronouncing
his name, Jacob also wants to say:
"I am the man with whom God is
wrestling. I have an encounter with
Him who says: 'I am the God of
Abraham, Isaac, and Jacob.''' This
Jacob is the child of election. Not·
withstanding his shortcomings, his
sinful schemes and maneuvers, his
encroachment on God's plans, he is
held fast and blessed by God. For
Jacob is the son of promise. Paul
has written beautifully about this
in his epistle to the Romans: "for
the children being not yet born,
neither having done anything good

or bad, that the purpose of God
according to election might stand,
not of works, but of him that calleth,
it was said unto her, The elder shall
serve the younger. Even as it is
written: Jacob have I loved, but
Esau I hated" (Romans 9:11·13) .
Nevertheless, his name was Jacob,
which means: deceiver.
So in this name we read Jacob's
confession of his own unrighteousness
but at the same time his reliance upon
the grace of God.
Now we fully understand why
those who wrote the Psalms preferred to speak of. Jacob's God. These
meo sang about what they found
in their own hearts. In this expres·
sian : "God of Jacob" they confess
their silu and their faith. Each of
them said: "l am a sinner. I can·
not in. my own strength live up to
the law of God." But they also con·
fessed: nw God of Jacob is our
refuge. For he remembers his cov·
enant." And so I read in Psalm
135:4: "'For Jehovah hath chosen
Jacob unto himself, and Israel (an·
other name for this patriarch ) for
his own possession." And in another
Psalm I read: '"For he cbose David
.. . to be the shepherd of Jacob
his people, and Israel his inheritance"
( P,alm 78,71 ) .
Look, this joy in God's sovereign
grace has been the real ricbes of
the faithful Israelite. This is also his
eternal salvation.
Now it becomes clear to us why the
Jews of Jesus' day departed from this
line of thought in the Psalms. They
hardly mention Jacob. They always
speak of Abraham. They proudly
smite their breasts and say; "'Abrnham
is our father. W e are the chosen
people." This sentiment is uppermost
in all their discussions with Jesus.
They do not speak of Jacob for they
fail to acknowledge the sinfulness
of their lives.
John the Baptist, you remember,
castigated their selfrighteousness in
his stern call to repentance. H e said
to the people: "Begin not to say
within yourselves, We have Abraham
to our father: for I say unto you
that God is able of these stones to
raise up children unto Abraham"
(Luke 3,8).

Nevertheless, the Jews persisted in
their attitude. John tells us that in
their disputes with Jesus they always
asserted, in the pride of their hearts,
that Abraham was their father.
In the days of Christ the humble
reliance on God's grace had almost
entirely disappeared. Instead, the
Jews spoke with enthusiasm about
the greatness of their father Abraham.
In the literature of the rabbis that
patriarch had grown to a supernatural being. He had become the
national hero. The story of his life
was wreathed in many miracles and
legends and his tomb in Hebron had
become a place of pilgrimage. The
Jewish rabbis preached the eJection
of their own people, but they separated that election from the thoughts
expressed by the inspired authors of
the Psalms.
Of course, in itself this mentioning
of the name Abraham was not wrong;
but that name must never be separ'
ated from the consciousness of short.
comings and sins. And that was tho
fault of the Jews in Jesus' day. They
imagined that they as Abraham's
descendants w 0 u I d automatically
share his privileges which he had
received from the Lord. The authors
of the Psalms confessed something
quite different They were moved
to tears by their sins and miseries
and pleaded for God's sovereign
grace.
That is easily understood. For it
was the Spirit of Jesus Christ who
spoke in Israel's poets and prophets.
No wonder that back of their con·
fession of Jacob's God and Jacob's
seed lies the redemptive work of
Jesus Christ. For among all the chil·
dren of Jacob there is only One who
understands fully what it means that
God in grace receives sinful men.
That One is Jesus Christ. God's Son.
H e was found in the form of a man
and was placed as a child in the
cradle of Bethlehem, after the angel
had said at the announcement of
his birth (and you surely understand
the particular choice of his words):
"He shall be great and shall be called
the Son of the Most High: and the
Lord God shall give unto him the
throne of his father D avid, and he
shall reign. over the house of Jacob
"'I'\O,"U
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for ever" ( Luke 1;32, 33). Yes, over
the house of JacobI Over those who
as sinners live only from the salvation
which is in Jesus Christ.
For Jacob's deliverance was brought
about only through Jesus Christ.
Jacob could not save himself. He was
a deceiver. H e could not stand before
God. For I read in Psalm 24: ''Who
shall ascend into the hill of Jehovah?
And who shall stand in his holy
place? He that hath clean hands and
a pure heart; who hath not lifted
up his soul unto falsehood, and hath
not sworn deceitfully." These words
could have been written with special
reference to Jacob. He did not have

clean hands and a pure heart; many
times he had lifted up his soul to
falsehood and had sworn deceitfuIIy.
But there is Cod's sovereign grace
in Christ.
And again I read in the same Psalm
from which I just quoted: "This is
the generation of them that seek after
him, that seek thy face, even Jacob."
I repeat: Jacob's deliverance had
been effected through Jesus Christ.

He was "made to be sin on our behalf,
that we might become the righteousness of God in him." He suffered
and died that there might be atonement for all our sins. Therefore we
bow in deep reverence before the

mystery of salvation which is in
Christ. That is our deliverance. And
the Spirit of Christ, who among
israel's poets and prophets searched
for words to express this grace, is
still working in the hearts of God's
children to testify of this grace.
There is a congregation of men and
women in whose hearts the Holy
Spirit dwells, a congregation gathered
by the Lord h.i.mseU, who confess:
"So then, it is not of him that willeth,
nor of him that runneth, but of Cod
that hath mercy" (Romans 9:16).
And that congregation sings from
the book of Psalms:
o Jehovah of hosts, hear my prayer;
Give ear, 0 Cod of Jacob.
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ECA USE A LACK of cognizance
and rightful introspection too
often proves deadly to a people, a
group, or a movement, it may be
well to look at the Christian Reformed Church through the eyes of
an "outsider", who is now at one with
the proponents of Calvinistic theology. The question, and rightly so,
commonly asked of one who has
recently aligned herself with those of
the Reformed fa ith, 'What opinions

B

or observations are most prominent
in your mind since you joined our
Church and have lived among our
people?", brings forth two comments.
There seems to be, first of all , a
lack of awareness on the part of most
Christian Reformed people  a Jack
of awareness of themselves, what they
are and why they are; a type of
"I am what I am because I am a
chi1d of my parent because he was
what he was"  ad infinitum  with-

out ever examining the "why" of their
forefathers. There is a lack of awareness of the rest of the world and what
it contains. Theirs is often such an
introverted existence that the rest
of the world seems not even to be,
or else it offers no concern for them.
There is little objectivity or extraversion, in that the security and selfsatisfaction of a "Jerusalem" (be it
Grand Rapids or Pella) h.1S given
birth to a generation with lit tIe

spiritual sensitivity - a sensitivity
which would necessitate a consciousness of the world as it is, and the
rightful place of the Christian Reformed Community in that world,
as well as the great obligation to the
people of that world. This is a
generation that possesses eyes which
do not see, covered over by spectacles which do not admit insight
into the depth of their religious
experience.
Granted that there are several reasons for this - a life spent in the
shadow of the temple is not comparable to the experiences of one who
has merely made pilgrimages to the
holy city. Security can easily become
the lullaby into contentment - the
contentment which may lead to destruction. This is no excuse, however,
for this shelter has only served to
nourish them into becoming so eocumbered by minor issues that they
have missed the point of their faith,
Bickering, gossiping, and smallness,
which belong to all groups, should
not be so prevalent; they are only
manifestations of the ''busy-ness'' and
preoccupation with self which leaves
no room for real awareness of the
world and the church in the midst
of the world.
The great danger involved in such
an unawareness is that it may lead
to indifference, which is the favorite
tool of Satan and his demons. It
may prevent the Christian Reformed
people from looking at their Calvinism frankly and trying to determine,
with fresh insight, what comprises
its uniqueness. The people are too
busy-busy with jobs, new homes,
filling the social calendar, families,
and even the church, to look truly at
that around which they claim to
build their lives. An ancient philosopher has said that the unexamined
life is not worth living. Examination of
self, church, Or world can never take
place unless an awareness of these
entities is there first.
Alongside of this lack of awareness, there exists, even more importantly, a lack of appreciation of the
heritage Reformed people possess; a
heritage, yes, but one which cannot
be kept alive without personal dedication. Nothing is vital if it is in

existence only out of custom. There
will either be a decay of the system,
or of the people who claim to adhere
to that system. No matter how
beautiful an exterior may be, without
nourishment the inner being will be
starved into ruin.
Because Christian Reformed people cannot and do not look at their
church as it is, it naturally follows
that there can be no real appreciation
of what it is. Often it is the one who
has recently embraced a Calvinistic
world-and-life view who possesses
the greatest love for this theology
which has direction for all of life.
Hence, it is frequently disillusioning
for the "outsider" to move in Chris·
tian Reformed circles, for he is forever loobng for a corresponding zeal
for and appreciation of the churcha fervor which is so obviously lacking.
Rarely will he find the great truths
of the Reformation discussed, and if
they are, seldom is the reference to
them accompanied by the evidence
of personal devotion and gratitude to
them .
The people seem to have delegated
all theological power to the minister.
thus lapsing into an attitude of stag~
nant security which asks no questions
and makes no commihnents. Little
does it dawn upon them that the
faith to which they so inadvertently
ascribe demands of them a philosophy of life so stupendous, that con·
sistent application of it would require
a change of their minds and a reevaluation of their hearts.
Isn't this, after all, the unique
essence of Calvinism as the purest
interpretation of Holy Scripturesthat it requires of Christians of Reformed faith that they look at the
whole world with its complex aspects,
in the light of a philosophy of lifea philosophy determined by a con~
ception of God as creator and us as
creation. We are not members of the
Christian Reformed Church as it
stands as a mere institution, but as
it represents the highest of man's
endeavors to systematize the truths
of God.
Hence, the most humble type of
appreciation should permeate our
thoughts and determine our attitudes.
However, where are manifestations

of this appreciation to be found? The
Reformed people have a priceless
gift in their hands, and yet, they are
so engrossed in admiring the tinsel
that they have neglected to look in
the box at the prize itself. Sincere
appreciation and understanding of
the implications of Reformed theology make dedication inevitable, for
the Calvinist who has caught sight
of the vision of his forefathers must
live in response to that vision.
Thus, re-examination is imperative
if the Christian Reformed Church is tQ
be one of the last bulwarks of orthodoxy. Honest re-examination should
lead to awareness, and when awareness has caused man to look outside
himself, the appreciation of his church
will never let him rest until his life
has reflected the consistency that
only Calvinism can offer. The power
which is innate in his faith will find
itself revitalized, because a real
awareness of Reformed theology gives
meaning and purpose to evety aspect
of life.
This is, after all, what the "outsider" felt when she came face to face
with Calvinism; the whole world was
opened up to her and she saw God
and man in their proper relationships.
Is it any wonder that she desires so
earnestly that those to whom this
heritage belongs also share completely and intensely?

ANNOUNCEMENT

There is no roam in this issue of
for a brief interpretation of a statement by Dr. H.
Bavinck on Bible Infallibility which
we promised to give at this time.
\Ve trust our readers are willing to
wait for this statement till our October
issue appears.
H. J. KUIPER
TORCH AND TRIDfi'ET

A theological liberal has vigorously
criticized E. J. Carnell's Case f o r

OrlluJdcx Th eo lo g y ( Philadelphi.,
1959) because of inconsistency toward Scripture. The review states :
Carnell feels that .. , even though
the Old Testament appears to contradict both science and itself, and
though much of its content lacks
revelatory power ... we must believe that in. some sense the original
writings were free from error. This
sense may be that an inspired
author correctly copied an inaccurate oocumentl Obviously if such an
interpretation of inspiration is accepted, the fact that a statement
appears in Scripture is no grounds
for believing it to be true, H ence
the only value of the doctrine of
inspiration appears to lie in being
loyal to what is supposed to be the
view of Jesus. I

Carnell, in other words, insists that
if we are to take seriously the Lordship of Christ we must accept the
divine authority of the Old Testament,2 orthodoxy being committed to
the concept of the plenary inspiration
of Scripture.3 But the criticism goes
on to point out that in his interpretation of inspiration Carnell tends to
vitiate the reality of Biblical authority. Indeed, he openly grants the
impossibility of "coaxing into harmony" the data of Scripture.4 How
then, we ask, can he in the same
breath reject the idea of accommodating the doctrine of inspiration to
the inductively reasoned difficulties
that he recognizes? Carnell replies,
"'The rules of hermeneutics see to
that'"; though he does admit that his
methodology entails a "strained use'"
of the principles of interpretation, as
these have been employed by historic
evangelicalism. S
Actually, this neoevangelicalism is
suggestive of Roman Catholicism,
whcn the latter assures us that "Any
meaning [of ScriptureJ not in harmony with ... the Church's interpretation cannot be the true sense of
Scripture.'" It s imp I y substitutes
rational induction for the Church, as
the source of distinguishing which
Biblical passages need to be interprcted away. In both cases, hermeneutics seems to have become a cloak
for the practical denial of Scripture.

Hermeneutics
as

a
moak
for
the
Denial
of

when perverted into what Engelder
has called "the henneneutics of the
modems:" Its value is patent in
the three areas under discussion,
namely, usus loquendi o, nonnativeness, and progressive revelation.
Usus loquendi signifies for any
given word or phrase its socially
designated meaning. Fairbairn defines it as "falling in with prevalent
modes of thought so as, not to lend
countenance to error, but to serve
for the better apprehension of the
butb."8 For example, Dan i e 1 in
Babylon speaks of Nebuchadrezzar's
attack in the third year of Jehoiakim
(Danicl 1: 1 ), while Jeremiah in
Palestine places it in the fourth year
Jeremiah 46:2). D an i e l appears
simply to follow the Babylonian u.<;age
of reckOning a kings first year after
the year of his accession. Again.
relative to the postresurrection ap·
pcarances of Christ, Paul refers to
the apostles as "the twelve" (1 Corin·
thians 15:5) , even though Judas was
dead and his successor had not yet
been chosen. Of similar import are
such phenomenal descriptions as,
rhe sun rises." Usus loquend, thus
signifies accommodation, not in the
sense of "explaining away," but only
of recognizing actual contemporary
and cultural meanings, as opposed to
those less histOrically valid interpretations that might be dictated by our
own 20th century observation.
NORMATIVENESS

by DR . J . BARTON PAYNE

Wheaton Co llege Graduate
School of Theology

· " He,me neut;co" I. the theological Ielenee which
formulate. the rules thot mu. 1 be fallawed In the
InlorpretotiOtl of Salptu,e. Thl. artlcl. deal. with
a I)&I"Vcnion of Ihue ru le•.

USUS LOQUEN DI

The following st u d y, therefore,
examines three specific areas of this
"strained henneneutic; for the disciplinc itself, which may be defined
as the science, or art, of Biblical
interpretation, is in fact indispensable
for proper exegesis and becomes
detrimental to Biblical truth only

The second henneneutical area,
that of normativeness, asks the question whether a given event or state·
ment constitutes a divinely intended
nann, or standard, for Christian life.
Both intrinsic and universal normativeness are involved. Intrinsic normativeness, as Ramm has well stated,
must be determined upon the basis
of Biblical approvedness. The conduct of Peter at Antioch (Galatians
2:11 ) or the words of Satan in Job
lack such contextual approval. Similarly, those passages in which the
"three friends" condemn Job, such as
Eliphaz's words in 22:5·9, are clearly
at fault (ct. Job 1:1, 32:3), even
though inerrantly recorded. On the
'The vIe of
meonlng. Ed.

word.

in thei, gen.rally oCC8pled

other hand, the words of this same
Eliphaz concerning the power of Cod
( in 5:13) are expressly approved in
I Corinthians 5: 13; and, as a result,
one must avoid such an indscrm~
ate denial of inspired normativeness
to his speeches as is suggested by
Camell. 10
Most expressly, Scripture assigns
intrinsic normativeness to the human
composers of the booh of the Bible, II
men who "spake from God, bcing
moved by the Holy Spirit" (II Peter
1:21). Crities such as C. H . Dodd
may indeed question, "When the
reader has c1iscovered what the writer
actually said and meant, he wants
to ask furth er, Is this what I am to
believe about Cod? Is it truep"1 2 But
Paul Woolley has rightly opposed
these attempts to limit the words of
Scripture to "nothing more than a
personal pious wish of the apostle";1l
and Au!,rustine, 1500 years ago, declared, '1 firmly believe that no one
of their authors erred in anything in
writing."H Universal normativeness,
moreover, must also be present before
a given passage can be applied to
Christian life, A number of Biblical
commands, for example, are directed
to particular situations; and Carnell
correctly criticizes Seventh-day Adventism for its attempts to transplant
into the church those pre-Christian,
Jewish ceremonies l ! which the New
Testament has long since abrogated
as "'a shadow of things to come, but
the body is Christ's" (Colossians
2,,7).
PROGRESSIVE REVELATION

A final area of interpretation concerns progressive revelation. For
Scripture describes a developing faith:
"Cod, having of old time spoken in
the prophets in diverse manners, hath
at the end of these days spoken unto
us in his Son, who [is] the very
image of his substance" (Hebrews
1: 1-3). Our first parents, for example,
possessed only a vague hope of deliverance through the seed of woman
(Genesis 3:15); David foresaw God's
anointed ( = Messiah) as begotten of
the Father (Psalm 2:2, 7); and we
preach Christ crucified, the power
of God (I Corinthians 1:23-24). Simultaneously, however, we observe,

with Ramm, that -rbe immature or
preliminary does not exist in a state
of contradiction with the mature and
final."16 The Bible, accordingly, no~
where abrogates the moral standard
of the Old Testament; rather, as
Carnell observes, today "we owe his
holy law more than ever"17 (cf.
Matthew 5:17, 20-22). For Cod cannot lie or CODlraclict himself (Numbers 23:19, Titus 1:2); and, as
War fie 1d so conclusively demonstrates, "'Scripture says" means "God
says."18 Thus, while progress and
clarification may be assumed, correction or replacement may not.
A WRONG USE OF
"USUS LOQUENDI"

In I' e c e n t conservatively-oriented
publications, however, these principles of usus loquendi, nonnativeness,
and progressive revelation seem to
have shifted in function from that
of an X-ray for exposing the mcaning of Scripture to that of a cloak for
avoiding it. In reference, for example,
to the extent of the flood, Bernard
Ramm has concluded that when interpreted "phenomenally" and according to the cultural usage of the
narrator, the deluge need be under~
stood as covering only that part of
the earth's surface as lay within the
observation of the man who recorded
it,19 But that the principle of usus
loquendi is not the real basis for
this interpretation is s how n by
Ramm's own summarization, as fol~
lows, "The flood is local, though
spoken of in universal terms, and so
the destruction of man is local though
spoken of in universal terms,"zo The
account, in other words, conveys the
thought of a universal catastrophe;
but rational induction discountenances
the possibility of a world-wide flood.
It is therefore left to the rules of
hermeneutics to gloss over the uns~
acceptable words. Carnell's a dmi
sion is more to the point, when he
says, "The prima-facie meaning of the
Flood is that the entire earth was
submerged. But geological evidence
fails to verify a universal flood.
Orthodoxy has no decisive resolution
to offer."21 On the other hand, the
latter then turns about and makes the
following appeal to the force of lan~

guage, to support a theory of man's
theistic evolution :
If God was pleased to breathe
his image into a creature that had
previously come from the dust, so
be it, Scripture only requires us
to say that the physica1 antecedent
of man was not denoted man until
God performed the inbreathing.22
But does an objective ususloquendi
suggest that what commenced in
Eden was a new denotation, or name,
for an already existent creature? Fol·
lowing standard Hebrew usage for
the word nephesh, "soul," one may
best translate Genesis 2:7 as follows,
"Yahweh Cod molded man out of the
dust of the ground and breathed into
his nostrils the breath of life. and
man became a living being." Only
by a "strained" henneneutic, therefore, may direct creationism be removed from this verse.
A final example appears in Ramm's
treatment of Joshua's "long day." The
command of Joshua is marked by
poetic balance and reads ( literally ):
Sun, be silent upon Gibeau;
And thou, Moon, in the valley
of Aijalon.
And the sun was silent, and the
moon stood,
Until the nation had avenged
themselves of their enemies.
The prose narrative then adds, "And
the sun stood in the midst of heaven
and hasted not to go down about a
whole day" (Joshua 10:12-13). Liber·
alism has concluded that the original
poem taught the "silent'" clouding
over of the sun and that the later
comment in prose misunderstood the
poetry and introduced the idea of a
miraculously prolonged day.2l Ramm
too accepts the "clouding over" hypothesis; but he seeks to maintain the
authenticity of the prose section as
well, follOwing the interpretation of
E. W a 1 t e r Maunder. 24 Maunder's
proposal was that the words, "The
sun hasted not to go down," should
be understood as meaning that because of the refreshing cloudiness
"That afternoon seemed to be double
the ordinary length."2S Elsewhere,
however, he admitted that the words,
if taken in their cultural usage, did
teach a retarded movement of the
sun.26 Accordingly, A. Lincoln Shute,
another advocate of the cloudiness

theory, and also quoted by Ramm,
has confessed that Maunder's interpretation is "very far from satisfactory."Z7 He too, moreover, concedes
that the Hebrew verb ba, as used
with the sun means, consistently, "to
go in, to set or go down"; but at this
point he would substitute, "'to go,
to resume its shining and the pouring
of its heat down upon the heads of
Joshua's soldiers," though he admits
this to be a "'doubtful, difficult element" within his interpretation.28 It
appears that Ramm is employing a
questionable t/StlS loquendi, as a
shield for a morc deep-seated conviction that the Scripture must not
be allowed to teach facts of which
science might be skeptical Carnell
even lays it down as a principle of
interpretation that ""Th.eology is beyond its tether when it repudiates
uniformity in the name of Providencc."29 But such a position seems
painfully to resemble that of Romanist hermeneutics, which states, "It
would be wrong to make Scripture
the criterion of science."30 Little wonder that Hordem, iu his Case for
nco-orthodox theology, characterizes
such a procedure by saying,
Genesis is an inerrant picture of
creation, but the Christian cannot
know what it means until the "assured results" of science come in.
TItis means that the doctrine of
Scriptural inerrancy has become a
purely emotive reaction to the
Bible; it can g i vena practical
knowledge ... Worse still, it would
seem that the words of the Bible
can be stretched to mean anything
that, in view of science, they
"'should" mean. 31
Objective interpretation requir es
that we assert with Paul Woolley,
"A great many statemcnts in the
realm of natural science are to be
found in the Bible, and [even though
of a limited, phenomenal nature]
they are true statements."l2 Some
may indeed suggest that this "trueness" need not embrace so-called
peripheral mat t e r S; but F .A.O.
Pieper, with a clearer understanding
of consistent faith, has countered,
'"When Scripture incidentally treats
a scientific subject, it is always
right."3l For, once wo have deter.
mined the usus loquendi of a given
expression, the fact of Biblical in-

errancy requires our loyalty to the
truths signified. To avoid SUcll a
commitment through the abuse of
hermeneutics can bring little but
ridicule upon cvangelicalism.
WHAT IS NORMATIVE IN SCRIPTURE?
In the second area under consideration, recent writers have accused
fundamentalism of imposing upon
Scripture an undue uniformity, treating all of its passages as if they were
normative for fai th and practice. 34
Such excessive belief Carnell defines
as "cultic";3S and, as he says elsewhere,
Biblical hermeneutics "'is easily corrupted by the cuttic mind."36 But
while some may wrongfully have
ascribed universal normativeness to
certain of Paul's particular directives
( for example, to the Corinthian
church, with the result that bobbed
hair becomes a capital offense ), other
modem conservativcs seem to have
erred in the opposite direction by
their unwise denials of intrinsic normativeness, for the purpose of avoiding Biblical difficulties. Thus even
Keil and D elitzsch were willing to
dismiss Paul's declaration of King
Saul's 40 year reign (Acts 13:21) as
no more than a "'traditional opinion
current in the JCwish schools,"37 apparently haVing failed to weigh the
implications of their solution upon
the authority of Paul as an approved
speaker within Scripture. Carnell,
moreover, has felt free to ask whether
thc whole gamut of Biblical pocby
need necessarily express the divine
mind,38 even though this question
concerns the normativeness of the
very composers of the books of the
Bible. A hermeneutical theory that
would justify such a "picking and
chOOSing" can hardly be considered
congruous with the plenary inspira·
tion of the Word.
In the category of prophecy, the
British exegete H. L. Ellison has
sought to escape certain problems of
non-fulfillm ent by adducing the following principle:
Except where a promise is confirmed by God's oath we are safe in
concluding that every statement of
God about the future has some
element of the conditional in it . . .
If we could grasp this clearly .. .
no difficulty will be found in recog-

mzmg minor contradictions in the
message of any particular prophet. 39
But again it is the normativeness of
the inspired writers of Scripture that
is at stake; and when Paul affirms
that he believed "all things which
are written in the prophets" ( Acts
24:14 ) he gives no indication that
his confjdence was restricted to such
matters as God saw fit to confirm by
an oath! Henneneutics does recognize cond itional prophecies, such as
Jonah's threat to Nineveh (Jonah 3:4,
ct. Jeremiah 18: 7-10 ); but, as Berkhof
has stated,
This conditional character can
only be ascribed to those prophecies that referred to the near future,
and that could, therefore, be made
conditional on the free actions of
the prophets' oontemporaries. 40
This rule provides no blanket cover·
age for the difficulties that may appear in prophecy.
An equally serious abuse of the
principlc of normativeness concerns
its application to the historical books
of Scripture. Years ago, writers such
as James Orr sought to account for
Scripture's apparently erroneous statements of history by referring them,
not to the inspired Biblical writers,
but to the non-normative sources that
these men happened to incorporate
within their books. It was this very
subterfuge, however,41 tllat provoked
the scornful criticism quoted at the
outset of this paper.42 Rather, as
Abraham Kuyper has pointed out.
"All Scripture [which includes even
the books of the historians} is theopneustic ( 11 Timothy 3:16) .. . and
thereby their product obtained Divine
authority."43 This does not mean,
as James Orr and his disciples unfairly imply, that graphic inspiration
necessarily lifts the Biblical writers
above the need for written sources,
or that supernatural information supplies SUcll lacks as might have existed
in these documents.44 Indeed, the
one negative effect of h uman mediation upon the finished product of
Scripture is that its buth remains
incomplete: 45 the very existence of
our four Gospels indicates how no
one evangelist was capable of gaining
"the full impression."46 Yet on the
other hand, graphic inspiration does
mean that "'the Holy Spirit worked

effectively as a determining power" 47
upon the Biblical writers and that
his influence "extended to the i r
selecting activity. in choosing the
material to be incorporated."48 The
inclusion of erroneous impressions, so
inevitable in human experience, is
thus checked as well:
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Quotations such as Paul's taken from
Menander and Epimenides (Acts 17:
28, 1 Corinthians 15:33, Titus 1:12)
or Jude's taken from I Enoch (Jude
14·15) show that it is not the author
of the original source, but the Biblical
editor, who possesses God's "inspiration"  which means simply "divinely
guaranteed truthfulness." It follows,
however, that the reliability of such
materials as do become incorporated
into Scripture is thereby established.
Those therefore who feel that the
only teachings that the Holy Spirit
wishes to convey through Scripture
are such teachings as concern faith
and morals, would exhibit greater
candor by frankly denying Biblical
inerrancy (and plenary inspiration )
than by taking refuge behind a
specious henneneutic that dismisses
his other teachings as inerrant com·
pilations of non·nonnative records.
In most cases, however, no impelling
reason exists for doubting the truthfulness of Scripture in the first place.
Each of the socalled discrepancies
that Carnell lists between Samuel·
Kings and I·II Chronicles is capable
of resolution, either by textual criticism or by contextual exegesis. Again,
Stephcn's statements in Acts 7, for
example, that Abraham removed from
Haran after hi s father Terah had
died, are not without credibility.
Everett F. Harrison has, indeed, criti·
cized these words, as a quotation of
the LXX which "the Hebrew text of
Gcnesis will not permit . .. The fig·
ures given in Genesis 11:26, 32 and

12:4 demand that Terah continued to
Jjve for 60 years after Abraham left
Haran."49 But while the English of
the Authorized Version might have
left this impression, the American
Standard rendering of Genesis 12:1
confirms Stephen's inspired declaration that Abraham's departure was
subsequent to Terah's death, in the
previous chapter ( 11 :32).50 Carnell,
therefore, even while willing to question the normativeness of Stephen,
yet concedes that the presence of
mistakes in his speech has never been
proved. 51
WHAT IS PROGRESSIVE REVELAnON?
In reference to our third principle,
that of progressive revelation, no
conflict is involved when Carnell
states that "the lower stages [of
the Biblical record] have to be read
in the light of the higher." But when
he adds, "with the correction which
the higher affords," and speaks of
the "'abrogation of whatever was imperfect in the earlier stages,"S2 one
recalls Warfield's words that "To
correct the teaching of Scrpture is to
proclaim Scripture untrustworthy."S3
In fact, when any I owe r stage is
considered rectifiable, it the reb y
ceases to be Godbreathed; and to
speak of revelation's "'progress" becomes a misnomer. Yet under the
cloak of this principle, Eugene Nida
has felt free to assert, "The Old
Testament sanctioned polygamy, not
only by tacit consent but by declaration ... and permitted relatively easy
divorce . .. expressly sanctioned."S4 To
historic evangelicalism, such. criticisms seem hardly convincing, in
light of the prohibition of polygamy
in Leviticus 18:18 (cf. John Murray's
analysis5S) and of the restriction of
divorce to cases where "some unseemly thing be found in her" (Deuteronomy 24:1, which corresponds to
the very words of Christ, who restricted divorce to cases of fornication, Matthew 19:9) . But Carnell
goes even furth er and, in the name of
progresSive revelation, depicts the
commandments of Jesus as standing
in judgment over all "the truncated
ethic of the Old Testament"; and,
correspondingly, he pro c e e d s to
designate the Calvinistic emphasis

upon the Ten Commandments as
"cultic."s6 Carrying his principle
another step, he states that "the New
Testament abrogates everything that
does not materially advance the
Abrahamic covenant"; and then, with
logical consistency, he concludes:
Only Romans and Galatians
make a didactic effort to connect
the blessings of the covenant with
the gift of God's Son. Therefore,
if the church teaches anything that
offends the system of Romans and
Galatians, it is cultic.57
By this, Carnell is not simply affirming that Romans and Galatians teach
truths that are more basic than those
found in the rest of the Bible, but
that the teachings of these two books
are the only ones that require the
ultimate allegiance of Christians and
"cannot be voided" by applying the
principle of progressive revelation. s8
The reductio ad absurdum of such
hermeneutics appears in his concern
over the command, "Greet one an·
other with a holy kiss"; because, "it
falls within the book of Romans"
(16:16),59 Presumably, its occurrence
within I·II Corinthians, 1 Thessalo·
nians, and I Peter creates no such
problem I Neither dispensationalism
nor liberalism were ever carried to
quite this extremel
Furthermore, there is a fundamen·
tal issue involved, namely, the right
of Christ to establish the religious
standard for his followers. As Kuy·
per expresses it, '1f Christ attributed
absolute authority to the Old Cove·
nant ... then the matter is settled for
everyone who worships him."60 Even
when we encounter within the phenomena of Scripture certain statements that offend our rational sen~
sitivities, such experiences can never
justify our invoking the principle of
progressive revelation, so as to ex·
clude them from the body of Chris·
tian truth. The doctrine of Biblical
authority was fin alized by Christ,
when he spoke the words that appear
on the seal of the Evangelical Theological Society, "'The Scripture [not
just Romans and Galatians] cannot
be broken" (John 10:35), Imperfect
men, therefore, simply cannot decide
fo r themselves, by observing the
contents of Scripture, what the doctrine of Scripture ought to be. But
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this recognition by no means restricts
us, as often charged, to an unrealistic, preconceived notion of inspiration. As WarField so well puts it:
Let it not be said that in speaking thus we are refusing the
inductive method of establishing
doctrine. We follow the inductive
method. When we approach the
Scriptures to ascertain their doctrine of inspiration, we proceed by
collecting the whole body of relevant facts. Every claim they make
to inspiration is a relevant fact;
every statement they make concerning inspiration is a relevant fact
... But the characteristics of their
own writings are not facts relevant
to the determination of their doctrine.61
It is Christ, then, who accepted
Scripture down to the last jot and
tittle, who must constitute the ultimate authority on the nature of progressive revelation.
THE INCONSISTENCY OF THE

NEO-EVANGELICAlS

In conclusion, however, it might
be asked what the practical value is
of criticizing a Christian brother, in
respect to the questionable employ.
ment of such hermeneutical principles
as these of usus loquendi, normativeness, and progressive revelation. Has
not the very intention of these
scholars been to alleviate our concern
over certain of the Bible's difficul·
ties, so that we can, with greater
assurance, conform ourselves to the
mind of Christ in respect to the
inerrancy of Scripture? But good
intentions fail to obviate the follOwing
three facts: ( 1 ) Our antievangelical
critics see more clearly than can some
of us the incongruity of professing
to believe in inerrancy while at the
same time denying it in reference
to the ~n cr e t e data of Scripture. A
consistent orthodoxy will warrant
more respect than an obscurantist
neo.evangelicalism. ( 2 ) The propa·
ganon of the gospel depends upon
a clear witness to its proper interpretation. It is sometimes said that
the Bible stands above any need for
defense on our part; but, though the
Word of our God will indeed stand
forever, the men who need its message will not. To condone invalid
applications of the principles of its

interpretation is to open the gates
for views ranging from Romanism to
Mormonism, which, we must recall,
accepts the Bible as the word of God,
"as far as it is translated correctly'"
(Articles of Faith ). (3 ) The author·
ity of our Bible cannot long survive
our disbelief in its contents. The
hermeneutics that cloaks the denial
of Scripture forms but a poor cloak,
and such pretense must ultimately
be discarded in favor of those more
forthright theories that explain away
the doctrine of inspiration itself. This
sober fact does much to justify the
situation that Carnell so laments, that,
"When a gifted professor tries to
interact with the critical difficulties
in the text, he is charged with disaffection, if not outright heresy."62
But at the same time, it must be
admitted that evangelicalism's concern over heretical views of inspiration does lay us open to the most
serious of charges; for Carnell has
made it clear that "Orthodoxy's intramural debate on inspiration in no
way disturbs the truth of the gospel,
and to think that it does is eultic"
( I ) ."
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Important Decisions of the Synod of the Reformed Churches of Australia
by GERARD VAN GRONI NGEN

Dear Friends:
From time to time you have been
able to read of the Reformed
Churches of Austraua and their at·
tempts to give a faithful and true
witness of and for our Sovereign
Lord. Wo trust you will hear more
of this in the future. For two reasons: first, Australia is a strategic
center in and from which the Re·
fa nned faith must go forth; second,
the Reformed churches look confi dently to the Lord as they press on
into the future; and we can assure
you that if the decisions of the lastheld Synod of these churches arc
adhered to and carried out, great
strides will indeed be made in the
development and extension of the
Reformed witness down under.
The Australian Reformed Synods
have been held once in three years
in the past. Work loads have motivated the churches to set the date
for its next Synod in two years' time
at which timo we hope to hear many
reports of study committees as well
as results of planned activities. I
wish to tell you a few of the discussions and decisions taken at the Synod
held the second week of February,
1960, in Geelong. Ha v in g b ee n
elected to serve as first clerk, the
Acts of Synod are not entirely foreign
to me. I will leave it to visitors to
tell you of general impressions and
evaluations.
The name of the R e f o rm e d
churches came up for discussion at
the last few Synods. The Geelong
Synod was asked to come to a final
decision. The study committee recommended the churches adopt the
name Evangelical P res b yterian
Church, or, as second choice, Orthodox Presbyterian. It was further
recommended that the name be
adopted at the time of an important
historical event, e.g., union of the
Reformed churches of Australia and
New Zealand. Arguments raised in
favor of the name Presbyterian were:
the name Reformed is not known in

Australia, Presbyterian is. We adhere
to the Presbyterian church polity.
Synod decided to retain the name
Reformed. Reasons : we have become
known by that name. The Back to
God Hour has been and is an effective means of makin g the name and
the churches known to Australia.
Two former Presbyterian ministers
now serving the Lord in the Reformed
churches especially asked to retain
the name Refonned. Said they, ''Let
us go out and tell the people what
it means to be a Reformed church .
The name Presbyterian is known IlS
the name of a church of a certain
type of people and of a church not
true to its confessions." One of these
speakers concluded: '1 am proud of
the name Reformed". Hence tho Reformed Churches of Australia is the
namel
Ministerial needs took up much
discussion. This subject came to the
fore in various ways. The needs of
the Reformed Theological College in
Geelong were placed before Synod.
Financially the college is doing well
as it is, but the faculty is heavily
overburdened ; finan ces as they are
will not permit an added lecturer.
The training program for students
and candidates was discussed. In
another Jetter you will hear more
about the college.
Synod had to face the problem of
a drastic shortage of ministers. Various actions were taken. Committees
were appointed to seek help from
U. S. churches other than Christian
Refonned. Another committee was
appointed to stipulate the exact procedure to follow for men in other
Australian churches who desire to
enter the ministry in the Reformed
churches. A superannuation fund has
been developing and made independent of foreign support.
Various study com mittees reported
and all wcre mandated to continue
their study and/ or to seek ways and
means of applying the conclusions
reachcd and adoptcd. The committees on the revision of our Church

Order, on the solemnization of marriages, on the Psalter Hymnal, on the
liturgical forms used in our churches,
on the baptism of adopted children,
on immigration, and on trade unionism reported and were h ear til Y
thanked and mandated to continue.
Of particular interest to you may be
to hear that the Centennial edition
of the Psalter H ymnal has come under
rather severe criticism from some
sources here. The report on trade
unionism differed in spirit and recommendations from the decisions of
previously held Synods in that it did
not t'ake a finn stand regarding membership in ncutral unions. The committee was asked to specifically
explain its stand and to state its
reasons for differing from earlier
Synodical advice.
The reports of these committees
on the whole revealed a twofold aim :
To be Refonned, true to the Scriptures, loyal to the Lord, and to be
relevant to the Australian way of
life.
New study committees appointed
are to deal with divorce and remarriage, especially in view of the drastic
revision of Australian federal laws
governing divorce; with federal and
state social services and benefits, with
Christian education principles and
methods and the advisability to affiliate with the Christian Education
Fellowship, an organization not unlike the American Association of
Christian Schools (not N.U.C.S.).
The problem of Reformed ministers
who teach Bible classes in state
schools was discusscd and placed into
the hands of the committee for further study and investigation. Synod
decided that for the time being ministers, if possible, should seek to teach
Bible classes in state schools for this
is within the missionary task of the
church and many children in state
schools have no opportunity of coming into contact with Christian teaching.
In the past three years the Reformed churches here have taken two

offerings per year for the ffilSStOn
work of the Gerefonneerde kerkeo
in Indonesia. The Geelong Synod
decided to discontinue taking these
offerings for Indonesian work. but
commended that work to the prayers
of the churches. Synod, however,
following the recommendation of the
committee on Foreign Missions, did
decide to begin action toward the
adoption and development of its own
field of mission activity in Papua if
possible. A young New Zealander,
of the New Zealand Reformed
churches, is already working in New
Guinea but wishes to work under
Ref 0 r m e d auspices. The young
brother needs and desires further
theological training. The churches
are requested to hold three offerings
a year toward building up a fund.
It is hoped that after three years
enough funds will be on hand to
begin action in New Guinea through
brother ErkiIla, who by then hopes
to have completed his education at
the Geelong Theological College.
Two other matters of great importance, which occupied m u c h of
Synod's time, I reserve for discussion
in my following letter. These two
matters deal with church extension
and evangelization work in Australia
and with relationships with other
churches.
We covet your prayers.
NOTE: A liller !.tIer from Rev. G. VOlIi Grollill"en
conl.in ed more informltion abovt important
dec ilion l at the Synodiul "a,herinS of n..
Reformed Church of AUlr.I~
From that len-.,
which b much too long for p1..:.....nt in it.
.ntirety. w. have cull.d ,h. following. partly
in conde"Md form:

Much of what was decided at the
aforesaid Synod concerned its cooperation with the Back to God Hour
of the Christian Refonned Church.
The expansion of this work has increased, we read, beyond the fondest
hopes of our Refonned brethren in
Australia. This work is directed and
promoted by the Rev. Mr. Heenan,
who last year made a trip to the
United States at his own expense
in behalf of that work. He took up
his duties with zeal and speed, sccuring contracts with 10 additional
broadcasting stations, inaugurating
a family plan for financial support,
and supervising the production of
printed sermons.

The Synod expressed its thanks for
"the magnificent help" given by the
Christian Refonned Church. Rev.
Van Groningen adds the remark:
«Let me assure each one of you personally that this expression was genuine."
f~
Further, a Synodical Home Mission
Board was appointed which will assume the responsibilities which the
Back to God Hour and the Home
Missions Board of the Cluistian
Reformed Church have. The dangers
accompanying centralization w ere
not overlooked but the Synod felt
that it would be unwarranted to
divide these responsibilities. The
Executive Committee of the Board
shall consist of five members. The
Secretary will be Rev. J. Heenan.
This Board will be responsible for
the radio work of this denomination
through the Back to God Hour combined with more and more "home
made" Australian programs, including a Children's Hour as soon as
possible. It will also produce Chris~
tian literature of the Reformed stamp
in the fonn of Bible study materials,
courses in evangelism for mission
workers, correspondence courses, and
tracts. It will also, when necessary
and if funds permit, provide home
missionaries to assist local churches
in their evangelistic endeavors. It
is also charged with promoting the
establishment of a Reformed Bible
Institute where Christians can receive
proper training for the work of disseminating the gospel. However, the
actual establishment of such an Institute must have the approval of
Synod and of four fifths of the
churches.
The Synod also appointed Rev.
J. Heenan of Blacktown as minister
for Home Missions on behalf of
all the churches. He will be in
charge of the radio work, the pro ~
duction of literature, giving advice to
the churches on evangelistic work,
and keeping in contact with sister
churches abroad when this appears
necessary or expedient.
Synod mandated the Home Mission
Board to seek cooperation with the
Refonned Churches of New Zealand.
To finance its broadcasting activity
it also decided to ask the churches

for 5000 pounds ($12,250). Though
it receives aid from the Christian
Refonned Church it will receive
$5000.00 less from this church, due
to a misinterpretation, than it expected. Our correspondent remarks
that $5000.00 is a lot of money for
25 churches to raise.
Much attention was also given at
Synod to the work of church extension. Local congregations are ex~
pected to find new preaching centers.
For example, the Geelong congrea~
tion has outposts 17, SO, and 187
miles from the center. A special
committee, the Country Work Com~
mittee, was established to aid the
congregations in carrying on this
work.
Considerable attention was given
at Synod to its relationship with other
denominations. The Committee on
Ecumenicity was mandated by Synod
to urge the Reformed Ecumenical
Synod "to combat modernism." Careful study will also be given to the
aims and policies of the World
Council of Churches. It was decided
not to affiliate with the ICCC and
reasons for this position were formulated.
Further, the Synod endorsed the
idea of a General Council of Refanned Churches of Australasia. It
was also decided to seek union with
the Reformed Churches of New Zealand. At present the two small denominations are only five flying hours
time apart and both countries are
part of the British Commonwealth.
Their origin and constituency are
nearly identical.
Finally it was decided to address
a communication to the Presbyterian
Church of Australia, pointing out
their common confessional heritage
and calling it back to a wholehearted
acceptance of its official creed. We
are told that the response of that
church is eagerly awaited but with
little hope that it will be favorable.
Reading the report sent us by Rev.
Van Groningen we get the impression
that the denomination which he
represents, though small, is very
enthusiastic for the propagation of
the Reformed faith and that its leaders
arc optimistic aoout its future as a
church of Reformed persuasion. May
the Lord give them an open door
which no man can shut.

Praying Mothers
by PEARL TADEMA

HAT WOULD YOU DO if
you were given a bank: account
of eighty·six thousand dollars a day?
1£ each morning there would be
eighty thousand dollars on your bank
account and each evening what you
had not used that day would be gone?
At the end of each day your account
would be blank. Of course, if you
had such a bank accoWlt you would
draw it all out each morning and use
as much as possible. And I'm sure
you wouldn't just throw it away. But
you would ask yourself: "How can I
best spend it? What are the most
useful and most valuable things that
I can buy with it,
We aU have some such a bank
account. Each day God gives us
eighty-six thousand seconds. And the
seconds we don't use are lost at the
end of the day. They are gone, and
Wfil can never get them back again.
But when a new day is bom there
are eighty-six thousand new seconds
waiting to be used. We shall want
to use them in the best possible way.
So we shall ask ourselves each new
day, "What are the most useful and
most valuable ways of using my sec·
onds today?'" For one thing we'd
want that which is the most valuable
for the longest time,
For example. Suppose you go to
market to buy food for your family,
When you arrive the only things left
are four barrels of avocados, ten

W

cans of milk, and a cow, Now, avo.
cados are delicious and nutritious,
but you couldn't possibly eat more
than one barrel before they would
spoil. The same with the mille It
would be sour before your family
could drink a tenth of it. You'd
naturally buy the cow because then
you'd have fresh milk every day,
plus cream for whipping and making
butter, and buttermilk besides. And
when the cow is no longer good for
producing milk, you'd still have hamburger to eat and leather for slippers.
Now in the same manner we must
decide what are the most valuable
things to strive for in our lives. As
Christian mothers our first reaction
would be, "Why, life eternal I What
could be more valuable or for a longer
time?" As Christians we have eternal
life, because the Bible says that he
that believeth on Jesus hath eternal
life in him. And so as Christian
mothers we want more than anything
else to see our children have that
same eternal life in them. That is
why we baptized them and promised
to do all in our power to lead them
through Christ to God.
In this task we face many problems.
Perhaps the greatest barrier is formed
by our own inconsistencies. We want
to teach OUT children to praise God,
and they hear us singing, "Praise God
from whom all blessings flow". But
then they hear us describe our farms,

our homes, our cars, our washers and
dryers, not first of all as a blessing
from God, but pure1y as a product
of hard work. On another occasion
a child is sick, and they hear us pray,
"Dear God, make little sister, or baby
brother well again." But when he is
well they hear us speak about the
wonders of penicillin, or of the cleverness of our doctor who immediately
diagnosed the case correctly. Again,
we pray for a safe journey, and when
we arrive safely we flippantly remark.
l 'es. the roads were good."
Children have a keen sense of
intuition or feeling, When we pray
for a thing and later give credit to
sources other than Cod, it should not
surprise us that our children cannot
see the importance of prayer,
As Christian mothers we face the
problem of our inconsistencies. But
how can we overcome them? I believe the best and surest way is
through prayer. Listen to wha t Cod
promises us: "And my God shall
supply every need of yours according
to his riches in glory in Christ Jesus".
So let's take Cod at his Word. He
says, "every need of yours". When
we wake up in the morning. then,
let's pray that God will give us courage to admit that it is only his Hand
moving along the highway which
leads us safely to our destination.
that only our Lord God can make
penicillin and streptomycin effective.
that God alone is responsible for
giving us conveniences and blessings
far beyond the fondest dreams of
many people in other lands.
In order to teach our children
Christlike living by our personal
example, we must pray without ceasing. To be a mother is a great respon·
sibility, but t h r 0 ugh prayer a
Christian mother has access to a
reservoir of strength that never runs
dry. And when we fail, we fail
because we do not drink freely
enough from God's reservoir of blessings. We worry about our health or
the health of our children, we are
anxious about meeting monthly payments, for car, tuition, and other
things. We worry about the weather
because if it doesn't rain the crop
will be a failure, But all our handwringing, fretting, and nailbiting
.._....... .
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does not produce one drop of rain,
meet a single payment, or produce
rosy cheeks on our children. The
fact is we do have cares, and the only
way to deal with them is to tum each
one into a prayer. Then every care
will be a benefit to you. Then you
will have grace to walk one step at a
time, and God will give you strength
for each trial, grace for each day.
Yes, our personal example is an
important part of bringing our chil·
dren through Christ to God. But our
example cannot stand alone. The
Word must accompany it. And, still
more important, the two must har.
monize. If all our talents and all our
energies are directed in one great
effort to gain a little chunk of this
earth for ourselves, as if that is allimportant, then it will be hard to
convince our child that to save his
soul is more profitable than to gain
the whole world. But neither can he
come to understand the value of his
immortal soul unless we tell him,
~So
n , nothing in this world is profitable if you have a lost soul".
And who is better fit to impart
such wisdom than a mother? God
has made you the mother of yowchildren. He has placed their little
souls in yow hands to mold. There
is nobody with as many opportunities
of explaining, both by deed and woro,
the etemal value of his soul as
mother. It is true, we do not all
have equal abilities and equal tact.
But if we pray, God will use and
bless whatever abilities we do have.
He has promised; "Be not anxious
how or what ye shall speak; for it
shall he given you in that same hour
what ye shall speak. For it is not ye
that speak, but the Spirit of your
Father which speaketh in you". Let's
use what abilities we have, and use
them at once.
One of the favorable opportunities
for a spiritual chat with your child is
at night when it is bed time. It is
easy to slip into the habit of saying,
"Jump in bed now. You can pray by
yourself can't your' Oll, let's not
miss such an occasion simply because
we're tired. This day's opportunity
will never come back. If we don't
make we of it it will be gone. But

~s id e together and
kneel by his bed
teach him to pray.
Did Johnny kick Mary today?
Teach him then to pray, "I'm sorry,
Lord, that I kicked Mary. Please for·
give me. Help me to show love
instead, as Jesus wants me to."
This is also an excellent time to
encourage your child by telling some
of your own spiritual experiences.
Most of our children display at times
outbursts of uncontrolled anger. We
can be a real help to them by telling
them about ow own struggles against
a bad temper. For example, remind
them that God says, "Call upon me
in the day of trouble, and I will help
you."
Yow experience may be similar to
mine. When I was a little girl, I
had a very bad temper. One day a
boy threw a stone and hit me in the
leg. This made me furious. So I
picked up a big rock and hwIed it
at him as hard as I could. H e jumped
up so that instead of hitting him, the
rock bounced and went through the
back window of a car. I scampered
hwriedly down the riverbank and
hid WIder an old shack before the
driver of the car could catch and
punish me. With pounding heart I
then prayed to God that be would
take my evil temper away, so that I

wouldn't do such a thing again. However, a few days later I felt the same
burning anger inside me. From then
on I asked God each morning to help
me show love instead of anger. I
still ask him each morning and
he has helped me. He will help you
too, for, what he's done for others
hell do for you. God means it when
he says, "Call upon me ... and I will
help you".
Mothers, if we do this for our
children, they too win feel that God
is real to their soul.
A mother holds a most powerful
influence in molding the little lives
God has entrusted to her. Who
knows, beneath the rosy cheek you've
kissed good·night may lie another
John Calvin or Johanna Veenstra?
At any rate you know that tucked
beneatll the blankets beats the heart
of a little Iamb belonging to the £lock
of the Good Shepherd.
God grant it to be so.
PRAYER: Lord God in Heaven. It
makes tIS tremble to think that we
have eternal souls in our care. The
responsibility of leading and training
these souls is too much for u.s alone.
Help us to pray without ceasing. And
supply aU our needs, small and great,
according to Thy riches in Christ
Jesus.
Amen.

Hear DR. F. KLOOSTER, Prof. of Systematic Theology at Calvin
College. Professor Klooster has rust returned from Basel, Switzerland, where he studied under Karl Barth.
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THE READER WRITES

AFrank
Dear Editor of TORcn AND TRUMPET:
\¥hen a man is confused on an
issue, it is either caused by his
own inability to do clear thinking, or
it is caused by others to whom the
person has been looking up as lead·
ers. I'm rcferring to the issue of the
Infallibility of the Word of God.
Permit me to give you a little bit of
background in order that you may be
able to help me.
I have spent 28 years of my life
in thc Netherlands, was born and
reared in the Gerefonneerde Kerken
van Nederland. We believed in the
infallibility of the Bible. There was
no doubt : "1ny Word is Truth." In
discussion with unbelievers in Holland, in the days of my youth, most1y
people who were confused by Darwinism, although not necessarily people who had utterly rejected the
belief in a "Higher Intelligence",
whom they might be willing to call
the "Creator", I used to reason that
without a doubt this marvelous universe must have been planned by
onc with. a very high intelligence, in
fact one who could not be less than
omnipotent It used to surprise me
how the mere statement of this conviction about the Creator tended to get
one's opponent "on the ruo". The doctrine of Creation showed far greater
intelligence than anything Darwin or
any modern theologian could bring
up in 0p{Xlsition. Of course when
the idea of creation was conceded,
though with reluctance, there still
remained the question: How did this
creation take place and what is your
source of information? This did not
seem a difficult problem to cope with
for a believer. If there is a God, a
divine Creator, he wants tills creature
to know about him. To know of this
great power and love, in fact to know

About the Infalib~
of all of his divine attributes. There's
where revelation comes in. God made
himself known in this creation, and
it is logicaJ that he would tell about
himself by the Word of his mouth.
Why should God do all these great
things and then keep the information
all for himself and his angels? He
wanted his rational creature, man, to
know about this and gave us his
Word which subsequently was put
into writing. Can anybody in all sincerity think that God would give an
incomplete record or a record containing errors? Could it be anything
but an infallible record? I have never
doubted this and I believe that I
was in line with the Reformed theologians.
After I came to these United
States there was a period of 6 years
that I belonged. to the Presbyterian
Church, U.S.A. During these 6 years
I got to know about Aubum-Affirmationists as well as the contenders for
the faith in the Presbyterian Church.
When I observed the decline in
the Presbyterian Church I became
convinced that I had better depart
from them and rejoin the Cluistian
Reformed Church, the Church that
was doctrinally sound, confessing the
infallibility of the Word of God. In
those days we, the Cluistian R ~
formed Church, were very sympathetic toward Dr. Machen and his associates, and we rejoiced when they
started the Independent Board of
Mis s ion s, \Vcstminster Seminary,
and finally also the Orthodox Presbyterian Church. We fel t close to
these fellow-contenders for the faith;
we encouraged them and we (and
the L'lymen in the Christian Reformed
Church agreed ) had the feeling that
we couJd be helpful to each other,
strengthening each other's hands.

Issue
But, what is the situation now? The
Christian Reformed Church is arguing the subject of infallibility of the
W ord of God. Undoubtedly some
of our professors and other leaders
had already come to the conclusion
that reservations had to be made
about the doctrine of infallibility.
That if we had to stand by our creed
and profess that the Word is infalli·
ble we should temper that by agree·
ing that it's a more or less fallible
infallibility. Until a little over two
years ago nothing came into the open
about these contentions. The professors were sUent about this. It
took a couple of Seminary students
to force the issue. They wrote about
it in the students' paper and The
Banner. They apparently had the
consent of some of their professors
and the issue was right in the lap of
the Church. The result is nothing
less than confusion. People are confused about something they and their
fathers used to be sure about. This
is so-called openmindedness and
legitimate Scientific-theological research, which is supposed to give us
a better understanding of the Word..
Strange that the students appeared
to lead and the professors appeared
to follow.
I am one of these confused people
mentioned in the preceding paragraph. Don't misunderstand me, I'm
not confused in my thinking about
infallibility. I believe in it without
reservations. My confusion has to do
with the loss of confidence I now
entertain in some of our clergy and
other leaders. Thank God, I have
still confidence in many of our Church
leaders, but I have lost it in several
who are in high places. I, am displeased also because of open and

concealed attacks that come from
their midst against Westminster Sem·
mary and the Orthodox Presbyterian
Church. I am just as much for that
Seminary and the Orthodox Presby·
terian Church now as I was when
they started. In fact I have more
reliance in their Orthodoxy than in
the Orthodoxy of some of our lead·
ers in Calvin Seminary and our own
Church. I'm just through reading
Dr. E. Young's Thy Word Is Troth

The Calvinistic Concept of Culture
by HENRY R. VAN TIL

Publi,hed by B.ker Book HouM, Gnmd Rapids,
Mich., 2045 pagel, $04.50

TIlls is one of twenty.five Choice Evan·
gelical Books of 1959. 11lcse books were
selected by the editorial staff of Christianity
TOlky because they "propound evangeUcal
perspectives in a significant way, or apply
biblical doctrines effective1y to modem
CI.llreD.ts of thought and life." (See CT,
February 15, 1960 for the complete list
of choice books. ) It is perhapo! not too
much to .say that TIw1 Calmnlstfc Concep'
of Culture is one of the most significant
theological boob: of the decade 1950-1959.
We know of no other book which deals so
incisively, thoroughly, and relevantly with
the relationship or culture and religion
from the viewpoint of orthodox Christianity.
At the outset one senses the importance of
the subject in the thesis: "Calvinism fur·
nishes us with tho only theology of culture
that is relevant in the world in which we
live, because it is the true theology of the
Word."
The Calvinistic emphasis does not mean,
however, that other viewpoints are ignored.
The author is both critical and appreciative
of the contributions made by others, both
Calvinists and non-Calvinists, toward a
Christian solution of the problems of cui·
ture in the modern world. -rhe most
disquieting, tormenting qucstion of our
Western culture is exactly this (:oncem
for the meaning of life, meaning through
which man becomes awa re of the totality
of his existence. The very crisis of our
\Vestcm culture, according to Tillich, is
the anxiety of tho meaningless which besets
it ... Brunner goes so far as to say that
'meaning is therefore a fundamental factor
of culture and civilization .. .' But Pro-fessor Dooycwcerd exceeds him when he
maintains (]lat meaning is the mode of all
created being. 'Meaning ... hilS a ,.eligwu.s
root and a divine origin'" (PP. 157f.).
Calvinism consistently points to Cod, the

and The Infallible Word by Murray,
Stonehouse and others. I feel a lot
safer follOwing the leadership of these
men than of several of our own, who
show an unkind spirit toward West·
minster and the Orthodox Presby·
terian Church. The ones who advo·
cate withholding financial sup p 0 r t
from Westminster, that bulwark for
the Refonned faith in America, are
blundering. Why should they not
uphold these men who are holding

fast, while we are slipping? Instead
of casting them off we should try to
get closer to them. We should even
consider calling more of the West·
minster graduates to our pulpits, since
it seems that we can not supply our
own need for ministers.
For the above remarks I alone am
responsible. But there is a feeling
among the "grass roots'" in our de-nomination that concurs with my
sentiments.
J. VAN MoUWEll.Ill:.

origin of all meaning, and thus shows man
how he may Uvo meaningfully and hopefully in a dcspabing world. The crisis of
Western culture is due to man's turning
away from God in order to Uve for the
glorification of man. When God was pro-nounced irrelevant for man's life, man was
left without anything beyond himself that
could give meaning to his life, and thus he
became lost in the ambiguities and uneer·
tainties of human existence. The Ensten·
tiaIist philosophers have offered man no
help Ollt of his predicament, but have
ooly added to his sense of despair by
making man's calling self--culture, self·
creation, and self·fulfillment (PP. 174ff.).
What, then, is the Calvinistic concept of
culture? TIle following points are coo·
stantly emphasized by Professor Van Til.
Culture involves the total complex: of
man's creative efforts. It is not to be
identified with refinement of mannen,
social courtcsy and urbanity, or appr&ciation of art, music, and fine literature.
Nor is it the achievement of our Western
world alone; it does not belong exclUSively
to "civilized" nations, bllt even primitive
peoples have tlleir own peculiar cultures.
Culture consists of "any and all human
effort and labor expended upon the cosmos,
to unearth its treasures and its riehes and
bring them into the service of man for the
enrichment of human existence unto the
glory of Goer ( pp. 29, 30).
Since man's whole life is determined by
his relationship to God, his culture is
religiously oriented and determined. Reli·
gion permeates and finds expression in all
kinds of eultuml activities. Religion, how·
ever, is not a part: of culture, since faith
is supratemporal, being rooted in man's
heart out of which are the issues of lile.
Religious faith, since it transcends all of
man's activities under the sun, is the inte-grating and motivating principle of man',
cultural striving. Apostasy in man's Ileart
produces not only a false religion but
also a Jh1gan culture, a culture which does
not seek God and serve him as the highest
good (p. 42). The problem for Christians
is to seek not only to live a Christian life,
hu t to build a Chri~tln
culture, since

religion and culture are inseparable (pp.
43f. ).
Moreover, the absolute sovereignty of
God over all creation makes man a respon·
sible cultural agent. "God's sovereignty is
the &hnosphere in which the Calvinist lives,
the milieu in which he acts as a cultural
bcing. It means that reUgion is not of
life a thing apart, but the end·aU aod.
be--all of man's life under the sun" (p. 53).
Another emphasis in the Calvinistic view
of culture is that of the cultuml mandate
given to man at the outset of history,
namely, that he should cultivate the earth,
have dominion over it, and subdue it. As
the image of God man was placed In this
created world to bring to fruition and
fulfillment the glnrious cosmos, and to role
over it aod. dedicate it to God who is over
all. This coocept of man's cultural calling
is a major emphasis throughout the book.
Also, the effect of sin on man's cultural
striving is never forgotten. Chapter V
especially deals with this matter. Man as
a sinoer has been ethically alienated from
his Creator, but his creaturely capacity for
cultural activity remains Intact. As a result
of sin, "the light of man's life was extJn..
guished and he now roams in darkness;
his existence lost its unifying principle
IUld became broken and disintegrated, and
culture lost its true end, the love and ser-vice of the God of heaven. Thus religion
and culture became divorced, or rather,
culturo became the eod instead of tho
means and man sought to find his chief
delight in his own creations, the works of
his hands" ( p. 60).
Christ, however, reconciles man to Cod
and thus enables man to fulfill his cultural
calling. Christ is the Restorer of culture
because he is tllC second Adam who was
set over the works of creatiou and under
whose feet aU tlliogs arc placed in sub.
jcction ( Hebrews 2:5...8). The first Adam,
WJIO rebelled against God aod refused to
fulfill his calling, is replaced by Christ, who
was both a Substitute to bear thc wrath of
God against man's sin and a Replacement
to carry out man's cultural calling in Um
world. Although Schilder was too severe
in his excision of common grace from the

cultural situation, according to the author,
he was certainly correct in his view of
Christ as the Key to Culture (Chapter IX).
Auother Calvinistic em p has i s in the
problem of culture ill the radical (going
down to the root ) antithesis in every sphere
of man's activity. The reader will find a
praiseworthy treabnent of this important
matter in the chapters that deal with the
views of Augustine and Abraham Kuyper
respectively, and in a separate chapter on
Calvinistic Culture and the Antithesis.
Augustine believed that the achievements
of man·s cultural striving must bo permeated and transfonned by Christian principles so that we de vel 0 p a truly
God-fearing and God-glorifying culture
(cioitas dei) instead of the corrupt Goddefying culture of the world (civila.! terreno). Kuyper developed this idea along

the lines of what bas been called an
organizational antithesis. rhe regenerated
man must live Pro Rege, for the King, in
every cultural activity, in every societal
relationship and every communal organization ... society as a whole must be
organized along Christian principles" (p.
132 ).
The book, however. is not a "rehash"
of old Calvinistic ideas. The author is
critical of the views of both Kuyper and
Schilder; at the same time be offers his
own conclusions. based on Scripture, as
to what the Christian's relatiowhip to the
world must be, and how the Christian is
to fulfill his calling in the world of
twentieth century space explorations. Common Crace and the Autithesis are not our
only problems today. Science and art and
politics have their own peculiar problems,
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and these problems are aU deeply religious,
for out of the heart are the issues of life.
When these spheres become detached from
Christianity, then man worships the knowledge of nature in sclen&m; he adores the
beautiful for its own sake in aatheticism;
and he worships power for its own sake
and for the sake of state supremacy in
totalilorloni.tm (p. 227).
Modem man has his problems, and only
the Christian has any real solutions. But
the ignorant Christian, the misinfonned or
illinformed Christian, Is still wandering
in the clark. This book will serve to enlighten and encourage those who wisb to
serve God meaningfully and fruitfully in
a world whose only light and hope is in
Cod·s Word.

Joseph A. Hill
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