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LENTEN MESSAGE

by LEONARD GREENWAY
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"Awake, 0 sword, against my shepllercl, anc! Q{!.afnst
the man that is my fellow, saUlt Jehovah of hosts."
 ZEalAIUAll 13:7a

I N THIS LENTEN

season we are
called to give particular attention
to the passion and death of our
Savior. The above text is one of
the clearest of those prophetic testi·
monies which declared to the Church
beforehand the sufferings of Christ.
That the passage applies to Christ
very specifically is plainly ind icated
in Matthew 26:31 and Mark 14:21.
In view of the authoritative interpretation supplied by both of these
New Testament references, there is
no warrant for seeking a substitute
application.

THE LORD'S SHEPHERD

OUf Savior is called "shepherd",
One is reminded of Isaiah 40: 11,
"'He will feed his flock like a shepherd, he will gather the lambs in his
arm, and carry them in his bosom,
and will gently lead those that have
their young", Jesus applies the title
to himself in John 10:11, "1 am the
good shepherd: the good shepherd
layeth down his life for the sheep",
And the author of Hebrews writes,
"Now the God of peace, who brought
again from the dead the great shepT

,

herd of the sheep with the blood of
an eternal covenant, even our Lord
Jesus, make you perfect in every
good thing to do his will " ," (13:
20,21).
The word "shepherd" points to our
Lord's mediatorial character and
work. It teaches us that a peoplehis sheep - have been committed to
him and that in the matter of their
salvation he is their head, their representative and their surety, It is not
in an individual capacity that he is
here revealed to us, but in a public
relation as the "shepherd and bishop
of our souls",
As our shepherd he knows us'1 am the good shepherd; and 1 know
mine ovm, and mine own know me"
(John IO:14 ), As our shepherd he
seeks us, feeds us, leads us - "As a
shepherd seeketh out his flock in the
day that he is among his sheep that
are scattered abroad, so will 1 seek
out my sheep" ," {Ezekiel 34:12} ,
"'He calleth his own sheep by name,
and leadeth them out" (John lO:3),
He feeds his flock, imparts to them
the Holy Spirit, causes his word to
dwell in them richly, and t h u s

awakens in the believer the testimony,
lhe Lord is my shepherd; 1 shall
not want",
Observe that it is Jehovah who
speaks in the text of this meditation
and that he calls the shepherd "my
shepherd", Why is our Savior so
designated? Bee a use he is an
appOinted and commissioned Savior,
In the divine counsel of eternity this
office was given to God's Son that he
should be "the great shepherd of
the sheep", Behold what manner of
love was this w hie h prompted
Jehovah God to choose his beloved
Son as our surety, and w hie h
prompted the Son to drink for our
sakes the cup of God's wrathl

THE LORD'S MAN

The text speaks of a man, TIle
sword is awakened against the shepherd who is called "the man", In
our zealous regard for the divine
nature of our Savior we must not lose
the comfort which is afforded by
faithful contemplation of the man
Christ Jesus, Isaiah writes, "And a
man shall be as a hiding-place from

the wind, and a covert from the
tempest ..." (Isaiah 3:2:2). It was
the Son of Man who came to seek
and to save that which was lost
(Luke 19:10). The apostle Paul
writes of him that he "made himself
of no reputation, and took upon him
the form of a servant, and was made
in the likeness of men" (Philippians

that they also whom thou hast given
me be with me where I am, that they
may behold my glory, which thou
hast given me ..." (John 17:24). H is
promise is that he will "'fashion anew
the body of our humiliation, that
it may be conformed to the body
of his glory" (Philippians 3:21).

2,7).
How essential is this doctrine of
our Savior's humanity to the truth
of his fitn ess and qualifications for
the work assigned him by the Father?
No better answer to that question
can be given than in the words of
Hebrews 2:14, 17: "Since then the
children are sharers in flesh and
blood, he also himself in like manner
partook of the same; that through
death he might bring to nought him
that had the power of death, that is,
the devil; ... Wherefore it behooved
him in all things to be made like
unto his brethren, that he might become a merciful and faithful high
priest in things pertaining to God, to
make propitiation for the sins of
the people".
This is a precious and comforting
doctrine. Our Savior is our brother,
bone of our bone, flesh of our flesh,
though free from sin. Wherefore, he
is not ashamed to call us brethren
(d. Hebrews 2:11). The righteousness he wrought as our surety and
mediator was wrought in our nature
so that it is suited to our circumstances, fitted to be a robe for us.
With that robe covering us we are
accepted in the Beloved. With that
robe we shall enter the palace of
Heaven's King. Moreover, because
he knows our frame and remembers
that we are dust we can cast our
cares upon him. He can personally
sympathize with us in every trial, for
he is not a high priest who cannot
be touched with the feeling of our
infirmities.
In that nature he now dwells and
reigns in heaven, What animating
hope! Our nat u r e is in heaven
through the Person of the Son of
Cod! Can he not bring us there too?
Indeed! He has so prayed and so
promised! The forerun ner will have
his own with him. "Father, 1 desire
/

,

THE LORD'S FEllOW

Observe, further, that our Savior
is called the "fellow" of Jehovah"the man that is my fellow, saith
Jehovah of hosts". H. C. Leupold
translates it, "my close associate". The
Lord's shepherd in this text is one
who stands close to the Lord and
occupies, as it were, a position similar
to that of the Lord himself. Can this
be a mere man? Can the one whom
God designates as his "fellow", his
close associate, be no more than a
creature? Surely not! Tllis unusual
expression speaks of equality. It
implies participation in the same
nature, which in this instance is
d i v i n e nature. One immediately
thinks of such a text as John 10:30,
"I and the Father are one". Similarly,
John L18, "the only begotten Son
who is in the bosom of the Father",
The Shepherd of the sheep - the man
Christ Jesus - is also the fellow, the
equal, of Jehovah, very God as well
as very man.
That is the crowning truthl Without it we have no salvation. The child
who is born to us, the Son who is
given us, is the "Mighty God" (d.
Isaiah 9:6). He existed in the form
of God and counted not the being
on an equality with God a thing to
be grasped (cf. Philippians 2:6).
Hence there can be nothing too hard
for this Savior to accomplish. His
arm of redemption cannot fail us,
It will p rotect us to the end; it will
raise us one day from the dust.
THE LORD'S SWORD

"Awake, 0 s war d, against my
shepherd, and against the man that
is my fellow, saHh Jehovah of hosts".
It is God who speaks to the sword
and who bids it smite the shepherd.
What else can this mean but that

Cod himself inflicted his divine wrath
upon the Shepherd of the sheep?
True, the Savior suffered at the hands
of men. He suffered also the rage
and malice of the powers of darkness.
But that was not all, nor was it the
most important circumstance in his
passion. It pleased Jehovah to bruise
him; he hath put him to grief (d,
Isaiah 53:10) , In the dreadful climax
the cry is not, "My sheep, my sheep.
why have ye forsaken me", but this,
"My God, my God, why hast thou
forsaken me?"
Here, then, 'is the utmost wonder
of divine grace. The great and good
Shepherd of the sheep took upon
himself their guilt and condemnation,
Only thus might the door of mercy
be opened and God's own righteousness declared in the remission of
their sins. It was so declared already
to the Old Testament Church "All we like sheep have gone astray;
we have turned everyone to his own
way; and the Lord hath laid upon
him the iniquity of us all" (Isaiah
53:6). The sword was awakened
against him t hat these sufferings
might be endured for the objects of
God's e 1e c tin g love. "He was
wounded for our transgressions, he
was bruised for our iniquities".
It was against "'the man" that the
sword of justice was summoned.
Offended justice must be vindicated
in the same nature that had sinned.
By his humanity he was capable of
suffering. And because that human
nature was joined to the Divine Person, infinite merit attaches to his
obedience and sacrifice. Not only
that, but in virtue of his Divine Person he was enabled to endure the
agony even to the uttermost.
The sword smote him by God's
command that he might thoroughly
exhaust the curse of the broken law.
Being thus smitten he bore our griefs
and carried our sorrows. Dut he
does not re11Ulin smitten. He must
be conqueror in the end so that he
may divide the spoil with the strong
and that the children of Zion may be
joyful in their King. Therefore, cry
out and shout, thou inhabitant of
Zion; for great is the Holy One of
Israel in the midst of thee.
p
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ALESSON FROM HISTORY
by DR. l. PRAAMSMA

N THE YEAR 1842 an address
to the Ceneral Synod of the Dutch
Reformed Church was adorned with
the names of seven gentlemen from
The Hague, but written mainly by
the fa m 0 U s Christian statesman,
Croen Van Prinsterer.
In this address they expressed their
deep concern about the situation in
their church, in which the forms of
unity no longer were maintained and
in which the integrity of the Bible
was questioned. They spoke about
"the acceptance of a so-called Holy
Scripture, in so far as it is consonant
wit h reason or the mind of our
teachers and professors, and, in that
Scripture, purified of its impure elements, of a new and now seemingly
genuine gospel. tested and verified
by human wisdom, in the light of
private inspiration," I
These were strong expressions in
which we recognize the terse style
of their author. It is not difficult to
state against which teachers and professors these expressions w ere di-
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reeted. The complainants tried to
define and rejected the ideas of the
Groninger S c h 0 0 I, the prevailing
theological school of those days, of
which the wellknown professor Hofstede De Groot was the leader.
What was Hofstede De Groot's conception of Scripture, of its authority,
of its inspiration?
He was the eminent exponent of
the inductive method ; he wanted to
aecept Scripture, not because of an
a priori" of faith, not because it
"carries its own evidence along with
it, and deigns not to submit to proofs
and arguments, but owes the full
conviction with which we ought to
receive it to the testimony of the
Spirit" 2; but because the believer,
after having tested the facts of Scripture, could demonstrate their reliability.
Therefore Hofstede De Groot
rejected the term "infa llibility" and
replaced it by "faultlessness." 3 Hear
him explain this distinction.
"When we have to deal with the

unique value of Holy Scripture and
its certain truth, then we say that
infallibility, properly spoken, is not
the good word. For this word declares that the holy authors could
not fail. But it is very difficult, even
impossible, to demonstrate, that for
instance the Apostles could not faU
in their retention and communication
of Jesus' own words. Can anybody
prove it from their being guided by
God's Holy Spirit? Then he has to
give a dogmatic, that means here a
metaphysical a priori argument, to
demonstrate that this guidance safeguarded them in such a manner that
they never could fail. And if tbis
argument were to be given, how
abstract and how prolix. tltis would
bel Therefore an historical a pas·
teriori argument is to be preferred;
for this is understandable. Therefore
• I pri"ri: • teli " expreuio" mea"ing literally:
from what il before. II meanl th aI In ou r
reas.cmj"9 we I tart with a propos.ilion, •
previoul notion or ass.umplion from which
we drew conclusions, in thi. ca.e ,h. assumplion of ScriplUfil infallibility on th e ground
of Ih. Bibl.'1 own testimony. K.

,.

we hold that it is better to speak
of the faultlessness of the Apostles
and of the other sacred authors than
of their infallibility. This is, to put it
shortly, our theological view of this
matter: in stead of the common word
infallibility we prefer the better word
faultlessness for tile same matter." ~
What was the reason for t his
change of words by Hofstede De
Crool? Was it only a matter of terminology? Of clearer and more scientific usage?
I believe it was at that moment
the honest conviction of De Groot
himself; nevertheless he really crossed
the Rubicon when he rejected the
term "infallibility", for with this term
he also rejected the idea which was
expressed by it.

From his youth De Croot had had
his difficulties with certain points of
the doctrine of the church. While
still a boy he was unable to accept
the doctrines .of the Trinity, the
Atonement, and Reprobation. S When
he was a student, he was influenced
by Professor Muntinghe, a moderate
neoiogist, from whose lectures De
Croot drew the radical conclusions that
the Son is subordinate to the Father;
that Cod had tolerated the death of
His Son; that nobody was eternally
excluded from the love of God, and
that even hell was a means for the
improvement of sinners. 6
Were all these opinions consonant
with the doctrine of the church?
De Groot knew that they were not,
but he stated frankl y that he was no
Calvinist, that he considered Calvinism an imported doctrine which was
foreign to the hearts of the Dutch,
and that the Formula of Subscription
of 1816 permitted his points of view.
"Vere all these opinions consonant
with the Bible?
De Groot knew that they were not,
but he was v e r y careful not to
acknowledge this, knowing that in
his day most theologians and churchmen sti ll accepted the plcnary insp iration of the Word of God; therefore he preferred to attack tbe term
"infallibility." And when he spoke
to the church (I quoted his word to

the Reformed congregation of The
Hague), he said that the word "faultlessness" conveyed the same idea.
But he knew that the ideas wero
not the same.
He had written some years before
in his thcological magazine: "The
Bible is not the Word of God; revelation, authority, inspiration, and infallibility have been wrongly predicated of the whole Bible; the unlimited singing of the praises of the
Bible has done much hann; bibliolatry is a disease of many Protestants;
everyone has to look for the Cospel
in the Bible; this will be the sufficient
bond of union." 7
Small wonder t hat Groen Van
Prinsterer and his friends, the gentlemen from The Hague, attacked tlm
position which they regarded as a
great danger for the church. They
wanted honesty a nd they found dishonesty; they wanted clarity and they
found camouflage.
That camouflage was pointed out
in a vcry convincing manner by Dr.
J. I. Doedes, minister in Rotterdam,
some years later professor in Utrecht,
I e a d e r of the Apologetic School.
He wrote a brochure entitled The
Groninger School tn its Struggle, in
which he attacked and exposed De
Groot's inductive method. He said:
''You reject a dogmatic (£ priori° and
you want to procure a historical a
posteriori, for that is understandablc;
yes, but is it also obtainable?8
How are you able to demonstrate
that the Apostles did not fail in the
retention and communication of Jesus'
own words? Do you say that you
believe the truth of the preaching of
the Apostles because you see that
they speak the truth? Then I ask you
by which means you are able to
cvaluate the preaching of the Apostles? Moreover, it is not enough that
you see it, you must be able to show
it also to otllers, if at least you want
to demonstrate that you are not mistaken. But really to demonstrate this
you should have first the very words
of Jesus to verify the account of the
Apostles. But since you have them
in no other manner than through
those whose infallibility you still have
to demonstrate, I cannot see how you,
if you want to demonstrate their

faultlessness, can avoid reasoning in
a circle better than tllose who with
their doctrine of infallibility are accused of moving in a circle. But
don't you accept the tnlstworthiness
of the Apostles in transmitting the
words of our Lord? I am convinced
that you do accept that. Taking this
for granted, I would ask you why
you, on account of the credibility of
the Apostles, do not at all accept their
infallibility, while you very willingly
accept their faultlessness. If you contend that theology has not proved
the infallibility of the Apostles, then
I contend that you can not prove their
faul tlessness. I am convinced that wa
must believe the infallibility of the
A p 0 s tIe s and for that reason
must accept their fa ul tl ess ness.
Maybe you smile and say: 'In
that manner you may accept aU
things: You are perfectly right. But
with your mcthod you may reject
all things, because all depends on the
eyes of the researcher, whether the
Apostles spoke the truth:' 9
This is a fairly long quotation. But
I think it is worth quoting because it demonstrates that the inductive meLhod offers no solution at 0.11
unless it wants to transfonn the Bible
into a purely human book with all the
possibilities of error as in all human
books.
Hofstede De Groot has followed
the Jatter course.
To be sure, he had strong misgivings when modem theology with
its radical criticism of Scripture began
its march.
But speaking about thn.t theology,
in 1870, he begins with the concession: "No reasonable man will
dcny that it [viz. modern tht.'Ology 1
makes some criticisms of the literal
inspiration of Holy Scripture and of
some stories (of the Bible), which
are right and indisputable." 10
That one concession wns enough:
the Croninger School has been swept
away by the Liberal School of Leyden, and the father of that School,
Professor Scholten, spoke with some
disdain of the dogmatical biases of
the man who once warned against
bibliolatry and then accused of heresy
the men who merely drew the logical
consequences. II

There is some connection between
Hofstede De Groot and the Christian
Reformed C h u r c h. Hofstede De
Croot was the predecessor of Hendrik
De Cock in Ulrum, and the Separation in the Netherlands was a reaction
against the spirit of that day, also a
reaction against the Croninger theology. When Hofstede De Groot was a
man of great renown in the Netherlands, a little group of emigrants
from that country founded the Christian Refonned Church in Michigan,
and they did so because they had
been .persecuted in the Netherlands
by the friends of De Groot and
desired to serve the Lord in freedom.
They had taken with them the most
reliable book of the w 0 rId, the
Holy Dible, and, although they had
many disputes, they never disputed
about the infallibility of Scripture.
On the contrary, "the churches were

particularly watchful a g a ins t the
dangers which threatened from the
side of liberalism and did not allow
even a suspicion of d 0 u b t to be
thrown on the authority of Holy
Writ." I Z
The fathers of the Christian Refanned Church had learned their
lesson in Holland; they refused to be
at the mercy of some c1ever theologians, who could decide for them,
after some researchwork, what was
to be regarded as the Word of Cod.
They believed "without any doubt all
things contained in the Holy Scriptures, not so m u c h because the
Church receives and approves them
as such, but more especially because
the Holy Spirit witnesses in our
hearts that they are from God, and
because they car r y the evidence
thereof in themselves." 13
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LETTERS FROM BASEL

by FRED KLOOSTER

Dear Friends:
Some of you have asked me the
reasons for my decision to spend this
sabbatical year at Basel, Switzerland.
As a city Basel has many features
which make it an ideal place to spend
a year of study. In urging someone to
accept an appointment to the University of Dasel, the 16th century
Reformer of Basel, Johannes
Oecolampadius wrote;
You will find many conveniences
here. Healthful air, a pleasant
situation, a people, since they
embraced Christ, peaceable and
simple in their manner; ready
access to printers. Basel has al

ways been a favorite city with
learned men. Erasmus is indeed
gone, to please the princess to
whom he is under obligation, but
it is my opinion that he will soon
return.
Many of these features of Basel
are still present today, and one of
the current guide books of the city
uses almost identical words.
However, these features of the city
of Basel had little to do with my
coming here in 1959. Although the
Swiss climate is very pleasant, and
many people do come here for reasons of health, I am thankful that
no such reason needed consideration

on my part. True, Basel was also
once a great printing center. Erasmus'
presence here was at least in part
motivated by the e a s y access to
printers. It was also an opportune
place for Calvin to be when he decided to publish the first edition of
his Institutes. But it could hardly
be claimed that I went to Basel in
se..'l.rch of a publisher. And even if
I had, I am confident that Grand
Rapids \V 0 u 1 d today offer many
m 0 r e opportunities in this respect
than Basel.
The reference of Oecolampadius to
Erasmus as motivation for coming to
Basel has more relevance in my casco
1 came to Basel almost entirely for
>p ,

the purpose of hearing and studying
one man - not Erasmus of course,
but Karl Ba·rth.
But why should someone teaching
at Calvin Theological Seminary wish
to come to Basel to study Karl Barth?
I will readily admit that one need
not come to Basel to study Barth's
theology. He has written so much
that one could not possibly read
through aU of it in the course of a
year. There would be enough to do
jf one were to remain in Crand
Rapids, for example, and stu d y
Barth's Kirchliche Dogmatik there.
Thus the question is really this
one - Why should I be studying
Barth's theology during this sabbatical yea r? Haven't our Reformed
theologians been basically critical of
Barth's theology? Indeed, they have.
I have not come to hear Barth because I accept his theological position.
On the contrary, my disagreement
with Barth remains basic. My main
reason for studying Barth's theology
in Basel is due to rus tremendous
influence on the contemporary theological world. One can not really
understand the trends of present-day
theology without a thorough knowledge of the man who has controlled
the discussions of the last forty years.
Along with Barth, Emil Brunner, Paul
Tillich, and Reinhold Niebuhr have
had the major roles in systematic or
dogmatic theology. But Barth stands
out in this group. Emil Brunner and
Paul Tillich have admitted t h a t
Barth's early thought played a major
part in the development of their own
positions. And Niebuhr has again
b ee n significantly influenced by
T illich's theology. Furthermore, Niebuhr and Brunner have already retired from their teaching positions.
Barth, although the oldest of the
group, is still active in teaching and
lecturing at the University of Basel
and is tirelessly at work seeking to
complete the Ki rchliche Dognwtik,
which is already the most extensive
dogmatics of history. The opportunity of hearing the lectures which will
later appear in the Church Dogmatics, of sitting in on seminars and
discussions, I thought, would provide
a great deal of assistance in understanding the very complex character

of Barth's thought, and hence of the
theological discussions of our era,
There arc other subsidiary or allied
motives for a more thorough study of
Barth. While Reformed theologians
are pretty generally agreed in their
evaluation of TOlich's thought, there
are significant differences in relation
to the evaluation of Barth. One need
think only of Prof. C. Van Til's book
entitled The New Modernism and
Prof, Berkouwer's more recent book
on Th e Tri umph of Grace in the
Theology 0/ Karl Barth. While both
books are critical of Barth, Berkouwer's c ritiqu e js not nearly as
thoroughgoing as that of Van Til.
Furthermore, since Barth's Church
Dogmatics is not yet completed, a
great deal of attention will be given
to the forthcoming volumes and their
significance for interpr e ting the
whole. Again, Barth's influence may
be expected to increase in the United
States since the Kirchliche Dogmatik
which was begun in 1932 has, with
the exception of the first part-volume,
only recently come into English translation.
These constitute some of the more
important reasons for my decision to
come to Basel to become better acquainted with the theology of Karl

Barth. I am not really studying under
Karl Barth since I am not working
toward any official degree, nor am I
taking any courses for university
credit. But I am studying the theology of Barth, Anyone who has even
a slight knowledge of the present
theological climate will recognize the
very significant opportunity which
thiS affords me. And I can add that
although I am doing what I desire
to do, and what I enjoy doing, I
also regard it as part of my duty.
I need quote only the words from
the formulary used for the installation
of professors of theology at Calvin.
There, in one and the same sentence,
our task is described in its positive
and negative aspects: "expound to
the m the mysteries of the faith;
caution them against the errors and
heresies of the old but especiaUy of
the new day ..." (Psalter Hymnal,
p. 107).
o •••

Now that I have been at Basel for
a few months, let me add a note as
to the realization of .my aims. Naturally the major portion of my time
is devoted to private study of Barth's
writings. This I have been doing
with great satisfaction in the com(Continued on page 15)
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THE SERMON
ON THE MOUNT
by HENRY VANDER KAM

Part Six (March) - LESSONS IN CONTRAST (MaHhew 7:13-29)

TWENTY-FIRST LESSON (Matthew 7:13-14): The Two Gates and Ways
HE SERMON on the Mount can
be divided into three main sections: 1 ) the identity of those who

T

are citizens of the Kingdom of heaven
(Matthew 5:116); 2) a description
of the righteousness of the citizens of
the Kingdom of heaven (Matthew
5:17 7:12); and 3) Christ urging
his hearers to cnter into the Kingdom
of Heaven (Matthew 7:1327).
The contrasts in this concluding

section arc sharp and clear. In verses
13 and 14 there are two gates  the

one wide and the other narrow; two
ways  the one broad and the other
straitened; two destinations  the one

is destruction, the other is life  many
travelers and few. The antithesis is
clear.
The question has often been asked:
Is the gate at the end of the way or
is it at the beginning? Ridderbos
is of the opinion that our Lord means
one and the same thing by the tenns
"gate" and "way". Then there is no

room for this question. Others (Hendriksen. Lange, Meyer. Jongsma) believe that the gate is at the beginning
of the way. Passage through the gate
brings us upon the way that leads
either to destruction or to life. If
the gate is at the end of the road, it
would mean that even though the
believer had walked the straitened
way to the end he would still have
to pass through a gate which is
narrow one t h ro ugh which he
would pass with difficulty. We are

of the opinIOn ·that the gate stands
at the beginning of the way.
What does Jesus mean by the nar·
row gate? The two gatcs lead to
the two ways. By the "ways" we
understand the life of those traveling
these ways. The gates therefore de·
termine the individual's walk or man·
ner of life. The narrow gate stands
at the beginning of the life of the
believer. How does he enter upon his
Christian life? Of course, regencra·
tion (the new birth) lies at the root
of all spiritual activity. However,
Jesus cannot mean regeneration be.
cause that is exclusively the work
of Cod, while here he commands his
hearers, saying, Enter! The canver·
sion of the individual stands at the
beginning of his mode of life. Can·
version is effected in the conscious
life of the sinner by the Spirit of Cod.
It alters his whole course of life.
This gate is narrow. No one can pass
through this gate with his self-right.
eousness. There is no room for
baggage! It is so narrow that there
are few who can even find it. Natural
man has no eye for it. The spiritual
eye must be opened to find tllls
gate (regeneration).
The wide gate has none of these
restrictions. Entering it also denotes a
conscious choice, but this choice is
perfectly in tune with the desires of
the natural man . Although this entrance indicates a conscious choice,
one scarcely notices the gate because
it is just as wide as the road to which
it gives admittance.
The road which the believer is to
walk is declared to be narrow or
straitened. These tcrms denote suffering and hardship. This road, therefore, is not an easy one. It is bounded
by the Jaw of Cod on every side.
It goes contrary to the desires of
the natural heart. There seems to
be nothing attractive about it. It is
the way of persecution and reproach
(Matthew 5:1012). It is the way
of selfdenial. It is the road on which
at times eyes must be plucked out
and han d s amputated (Matthew
5:2930). There are times when on
this road fathers and mothers, brothers and sisters must be forsaken. All
these things make the road very "narrow". There are but few travelers.

How different is the road traveled
by the unbelieverl The road is broad.
Here is ease of travel. There seem
to be no difficulties in the way. One
can speed along or meander about.
There is sufficient room. There are
no restricting rules and regulations.
One may follow his own inclinations
and desires. This is an attractive and
inviting road to travel. ls it any
wonder that there are "many" who
travel this highway?
Does Jesus mean to teach us here
that the path of the believer has only
thorns and thistles while the road of
the unbeliever has no obstacles? Both
Scripture and experience teach us that
this is not the case. Nor do the
words which Jesus spoke at the beginning of the Sermon on the Mount
agree with this view. He had pronounced the believers "b I e sse d".
True joy is promised Cod's people
again and again in Scripture. They
only have peace of heart. Experience
teaches the same thing. It also shows
us the unbeliever as one who is often
most miserable, suffering adversity
upon adversity. But we may not stop
after we bave seen the contrast be·
tween the two ways and the two
gates; we mllst see the whole picture.
Jesus tells us that the way of the
believer leads to Ufe while the way
of the unbeliever leads to destruction.
While the believer is traveling on the
road of life he looks forward to his
gloriOUS goal. Although the road ·is
difficult, its difficulty is minimized
by his view of the destination toward
which he is traveling. Therefore he
can rejoice in persecutionl Although
the road is narrow and straitened,
it leads to the fulness of life. Thus
we learn to evaluate things properly.
The sufferings of the present time
are not worthy to be compared to the
glory which awaits us (Romans 8:18).
Although the travelers are but few
on this road, their eye is fixed, not
so much on their surroundings as
on the cnd of this road. At the end
there is no narrow gate through
which they can pass only with difficulty, but a gate that is wide open.
The broad way leads to destruction.
As with the end of the other road,
so here also no description is given
of the nature of the goal Human

language is not rich enough to des·
cribe the glory of LIFE, nor is it
adequate to describe the destruction
which waits the unbeliever. Notice:
the thought of the goal of the narrow
way has a tremendous effect on the
whole life of the believer while the
end or goal of the way of unbelief
does not seem to affect the life of the
traveler at all. One would think that
the destruction to which the broad
road leads would cast its shadow over
the life of the unbeliever every day.
But, it doesn't. He travels with ease.
He travels swiftly. He is in the
company of mnny. He thinks only of
the present and gives no thought to
the end toward which he is going.
So completely does sin blind its fo llowers!
Jesus issues a command: Enter ye
in by the narrow gate. The knowl·
edge of aU the things he has spoken
of previously will be of no profit
if we do not · walk the way he has
prescribed. It may not look very
inviting at first blush; it may be
difficult to pursue to the end; but
the goal is worth the effort.

•
Questions For Discussion

1. Why must the gate for the believer
be so tWrroU}P

2. Is the road of the believer always
more difficult than the road of
the unbeliever?
3. Should it make us pause and consider when our way is quite easy?
4. In which ways do actual persecu·

tions help the believer?
5. The Bible often mentions the problem of the prosperity of the wicked
and the adversity of the righteous
(Psalm 73, the book of Job, etc.).
Does our passage offer a complete
solution?
6. Why doesn't the coming judgment
make more people afraid?
1. Does "fire and brimstone" preach·
ing cause people to tum to Christ?

TWENTYSECOND LESSON (Matthew 7:IJ20): False Prophets
In the previous verses Jesus has
pictured the way of the believer and
that of the unbeliever. The believer's
road of life is pictured as narrow
and straitened. OUf Lord now warns

the believer against false prophets as
he proceeds upon his way of life.
The Bible gives warning against
false prophets from beginning to end.
During the Old Testament dispensation false prophets led the people
astray again and again. They were,
in no small measure, the reason for
the captivity of Judah and Israel.
God's people must not think that it
will be better in New Testament
times. More than once Jesus warns

the people against false prophets. He
states that things will become worse
as the end of time approaches. Paul
too warns against them. Peter urges
the believers to be on the alert in
order that they may not be led astray
by these false teachers.
When Jesus warns his disciples in
this passage against false prophets,
he does not mean those who foretell
the future; these prophets are teach.
ers. Again, he does not warn specifically a g a ins t the Pharisees, but
against all false teachers. When the
New Testament mentions prophets,
it usually means those who teach,
those who bring the Word of God.
These teachers arc false prophets.
They come disguised as sheep, but
arc really wolves. That is usually
Satan's method of attack. He does
not unmask himself until he is sure
of his prey. If he does not disguise
himself his intended victim will be
on the defensive. He would frighten
people by showing himself as he
really is. This would defeat his pur·
pose. He comes as an angel of light.
His helpers are taught the sam e
methods. No one knows him or his
False
tactics better than Jesus.
prophets come in sheep's clothing, but
inwardly they are ravening wolves.
The nature of these prophets is
not changed by their outward appearance. The believer must recognize
them as wolves. They are seeking
the destruction of the church of

Christ. That is the one purpose Satan
has in mind in sending out his prophets. They come in sheep's clothing
and their actions may also seem
innocent, corresponding wit h their
appearance. Jesus has informed his
followers that the road of the believer
is narrow and straitened. F a I s e
prophets will preach a wider gate and
a broader way. This will have its
appeal. Therefore, beware of fa lse
prophets I Toward the end of time
their teaching will be so appealing
that, if this were possible, they would
lead even the elect astray. Surely,
this is not an idle warning. Not only
the outward appearance of these false
prophets but even the form of their
teaching will seem harmless. By
sowing the seeds of falsehood they
seek to accomplish their purpose.
How successful Satan has been with
these tactics is clearly shown in the
history of the church. The true
prophets of Cod have warned the
people throughout the ages. The
trouble is that when the prophets
prophesy falsely and the priests bear
rule by their means, "my people love
to have it so" (Jeremiah 5:31).
This warning of Jesus is for all
time. The many cults, sects, and
isms of our day should make us
realize the importance of his warning.
These are growing in number. Vir·
tually all of them have enough truth
mixed with their falsehoods to lead
the unwary completely astray.
The mere sounding of a warning
is not sufficient to prevent the false

prophets from making their inroads.
Since it is not easy to recognize them
as such and we cannot read their
hearts, Jesus gives us a clear and
unmistakable test to enable us to
know them.
"By their fruits ye shall know
them". By these fruits he does not
mean primarily their deeds. They
look and act like sheep. The Pharisees, for example, lived a blameless
life outwardly. This may be true of
many false prophets. By these "fruits"
Jesus refers primarily to their teaching - their creed. The believer must

judge that teaching. The doctrine of
a prophet must be in harmony with
the teaching given by our Lordi It
must agree with the Word of God.
Those whose teaching does not agree
with the revelation of God are false
prophets. This may not be immedi·
ately evident. They will often quote
the Word of Cod with approval, but
their falsehoods will, sooner or later,
become apparent.
The illustration which Jesus uses
to show that they will be known by
their fruits is a clear-cut law of
nature. Grapes s imp I yare not
gathered from thorns, nor are figs
gathered from thistles. A tree or
plant will produce fruit after its kind.
Although you may not have the
knowledge of plants or trees that
enables you to identify them by their
foliage, you will know their identity
when the fruit appears. Thorns and
thistles together stand for all un·
wanted plants. These do not bring
forth good fruits. Nor can a good
tree bring forth evil fruit. Each will
bring forth according to its nature.
This test can be applied by every·
one. Although false prophets may
deceive the people for a time, let us
look for their fruit. Their character
will then be unmistakable. The one
essential for the application of this
test is knowledge of the Word of
Cod! The false prophets, and even
the true prophets (I John 4:1), are to
b e judged in its light. Those who
are not familiar with the teaching
of Scripture will not be able to recog·
nize a false prophet. Knowledge of
the Scriptures is the first essential for
the purity of the church!
The wide gate and the broad way
lead to destruction. The way of the
fa lse prophet also leads to dcstruc·
tion. These do not only desire to
walk that road themselves; they are
also seeking to lead others astray.
In the natural world the unfruitful
tree is cast into the fire. This will
be the lot of every false prophet.
Their punishment will be severe and
final .

At the close of this section our Lord
repeats the words spoken before,
"Therefore, by their fruits ye shall
know them". As their prophecy or
teaching is an evil fruit, so the fruit
of their life will be evil. Their end
is destruction. Therefore let Cod's
people be on their guard. Much is
at stake. Try the spirits whether
they be from God.

Questions For Discussion

1. What appeal do false prophets
have?
2. Many today are loath to condemn
any sect or ism on the ground
that there is still so much good in
them. How does this attitude
square with the teaching of Jesus
in these verses?

3. Why do many of the sects grow
much faster than the true church?
Is this an indication that we are
approaching the end of time?
4. Is persecution as dangerous as
false prophets?
5. How do the "fruits" of false proph.ets come to light?
6. What can be done to increase our
knowledge of the truth?

TWENTYTHIRD LESSON (Matthew 7:2I23): Confession and Practice
Not only does Jesus warn against
false prophets who come from with·
out to destroy the church, or bore
from within, he also warns the lead·
ers of the church to make sur e
concerning their own salvation. One
who is busy in the things of the
kingdom of heaven can so easily
fall into the error of taking his own
salvation for granted.
In this section Jesus is contrasting
the profession of the lips with the
practice of godliness. "Not every
one that saith ... but he that doeth
the will of my Father who is in
heaven", This is the same contrast
of which James speaks. He also urges
his readers to be doers of the word.
This truth has led many to conclude
that Christianity is essentially a life;
that it doesn't make too much differ·
ence what a person believes if he only
lives according to the right principles.
That this is not Jesus' teaching is
clear from many other utterances
which we have from the lips of our
Lord. In Matthew 10:32-33 we have
clear proof of his emphasis on con·
fession. In fact, confession is first.
First comes the confession, and then
the life which issues from that con·
fession.
Jesus is here warning his people
against a mere confession of the lips.
That it is not a confession of the
heart is proved by the fact that the
will of his Father is not performed.
If it were the confession of the heart
the deeds would correspond to it.
More is required than the saying of
"Lord, Lord". Certainly, those who
confess his Lordship and do the will

,

..

of his Father will enter into the
kingdom of heaven. But if the deeds
are lacking, they may say very nice
things about Jesus, but heaven's door
will be closed!
Our Lord here speaks of "that
day", meaning the final day, the day
of judgment. The roads described
in vs. 13 and 14 have been traveled
to the end. His followers were com·
manded to enter by the narrow gate.
While traveling that road they were
warned about false prophets who
would seek to lead them astray. Now
the end is pictured. Many will be·
Iieve that they will be admitted to
"life", but they have been on the
wrong road.
The individuals whom our Lord
mentions here are a remarkable
group. These have, no doubt. been
leaders. They prophesied, they cast
out demons, and they did many
mighty works. All these things were
done in the name of Jesus. They
seemed to be in his employ. They
were "successfur, for, surely, not
everyone was able to do these things.
These were men of whom the people
had not the slightest doubt. They
were never known as false prophets.
Those of whom Jesus here speaks
are unconverted leaders - religious
leaders of the people! Can an un·
converted man prophesy? Can such
a person cast out demons and do
other mighty works? Scripture shows
us that this can indeed be done. In
the Old Testament Balaam is the
classic example. Here was an unregenerate man who was used to
speaking beautiful prophecies con-

cerning the people of God, and
even about the coming Messiah! In
the New Testament Judas is por·
trayed as sue h an unconverted
preacher and miracleworker. He was
among those sent out by Jesus and
given authority to cast out demons
and cure diseases (Matthew 10:1),
These things were accomplished in
Christ's name. Was Judas not "successful"? He too brought back report
that the demons were obedient to
him. Some may have come to con·
version through his preaching. In·
deed, Judas later betrayed his Lord
and therein showed his true character. Yet, there are "many", says
Jesus, who will go on until the final
day before they are unmasked. The
other disciples never suspected Judas
until he committed his criminal act.
The warning concerning this evil
is indeed necessary. One can be engaged in the things of the kingdom
of heaven and neglect his own spirit.
ual life. He may do many things
which cause men to marveL Jesus
seems to imply that they have even
dec e i v e d themselves. They confi·
dently expect to be ushered into life.
They plead before him on the basis
of their own works. Didn't we do
this and that  and note  by thy
name? What a disappoinhnent awaits
them!
When these make their plea to
their Judge, Jesus will answer them
that he never knew them. This does
not mean that he was not aware of
their existence, but that he never
knew them as believers. That is the
only thing that counts! The question

is not first of all what they have done
or have not done but whether they
believe. Is he actually their Lord?
To this the reply is negative. The
life of the heart did not agree with
the profession of their lips. Even now
they say, "Lord, Lord". No fault can
be found with this profession. But
Jesus wants morel Even their prophesying and their performance of
miracles was not the doing of the will
of his Father in heaven! Giving a
cup of cold water can be the doing
of the Father's will, while the casting
out of demons may not be. Many of
those who do his will have not performed deeds which caused men to
marvel but the y enter into life.
And these were never known.
Not only does Jesus state that he
has not known them; he also commands them to depart from him. This
is judgment! He will not have them
in his presence. They may have been
able to impress their fellowmen and
even themselves with their piety, but
Jesus commands them to depart. This
departure is final. There is no return.
Though they have done many wonderful things while on earth, Jesus
sees them in their sinful nakedness.

To be with Jesus is life  to be
banned from his presence is death!
Far from praising them for the
works they had done, although they
were deficient on other scores. Jesus
speaks of them as those that work
iniquity. Their works are called lawless. The righteousness demanded of
them by the law of God was not
satisfied by the works they performed. Although they had done
mighty works by the name of Christ.
more was required. Their outward
conduct seemed blameless. They had
thereby deceived others and themselves, but Christ calls them "lawless".
Certainly, the works they performed
are by others preferred above the
deeds of those who constantly and
openly trample on the laws of God
and men. Yet. they are men who
work iniquity. In the final analysis
there is but one righteousness. viz.,
the righteousness of Jesus Christ.
Those who are not clothed with that
righteousness are lawless.

•

Questions For Discussion

1. Why is profession of one's faith

the first essentialP

2. When Jesus says that they will can
him "Lard, Lord", does that mean
only a polite form of address, as
some claim? Or does it mean
more? Remember the time when
he speaks this sermon.
3. Do you believe that an unconverted preacher can be a blessing
for any group?
4. Can the whole counsel of God be
proclaimed fervently by an unconverted man?
5. Does the fact that the false proh~
ets did various wonderful things
"by" the name of Jesus mean that
they were sent?
6. How could the magicians of Egypt
or the followers of the Pharisees
perform miracles?

7. What was the iniquity which these
people committed?
8. Jesus tells us that there will be
«many" deluded individuals in the
last day. Does this ;eopardiz.e the
assurance of believers?

TWENTYFOURTH LESSON (Matthew 7:24-29J: Hearing and Doing
What a bleSSing it must have been
for the people of Jesus' day to be
able to listen to such a sermon as the
Sermon on the Mount! Yet, the hearing of his words is not enough. Many
may enjoy listening to such a message, but more is required. The
people of Ezekiel's day also enjoyed
listening to the prophet of God but
it was of no profit to them (Ezekiel
3303032).

Not only must we hear; we must
do the things commanded us. Christ
demands obedience. Having reached
the end of the Sermon on the Mount.
he warns the people not to be hearers

of the word only. but to be doers of
that word.
Again Jesus uses a very simple
illustration to s how the absolute
necessity of being doers of the word
which he has spoken . Two builders
are contrasted who build houses for
themselves. There are but two  one
wise. the other foolish. The contrast
is as clearcut as it can be. Nothing ·
is said about the type of house each
one builds. Both are building for
the purpose of having enduring shelter. Every man is a builder. Everyone seeks security. Here is an
illustration everyone will be able to
understand.

As the one begins to build he digs
deeply until his foundation can be
laid on the solid rock. This requires
effort. But this builder realizes that
a firm foundation must be laid or
his house will never stand. The other
man simply begins to build. In many
places in Palestine the sand is rocklike in the dry season. Much labor
must be expended to dig away this
hard sand and this second builder
doesn't believe such effort is necessary. He is able to build his house
quickly and with ease. When the two
houses are completed one will not
see the difference.
In a very graphic way Jesus

pictures the storms which come. In
the dry season sand ' may appear as
rock, but the storms will reveal its
true nature. ''The rain descended,
and the floods came, and the wind
blew". A cloud-burst comes. Rain
descends in huge amounts causing
streams to form where they were not
found before. The water is driven
on by strong winds. That which appeared to be rock during the dry
season turns into mire. The house
which was built on a solid rock
foundation is not affected by the
floods. The sand around the foundation may wash away, but the house
isn't grounded upon that. Though the
winds blow fiercely, this house stands
immovable. How different the othcr
house! It was built on top of the
ground. The water washes away the
soil under the house. The winds aid
the destruction. It makes no difference
how the house itself was constructed.
The whole structure is swept away.
Its destruction is radical.
The houses of which Jesus speaks
indicate our llope for the future.
Some build upon rock  they are
doers of the word. They base their
hope of a future home on the word
of the living God. They are built on
the only rock laid for our faith. They
are safe. Others are only hearers of
the word. They may see the beauty
of Cod's truth but do not lay it to
heart. They build on "a not her"
foundation. If it is "another" foundation it will never stand. Regardless
of where onc builds, or how one
builds, if it is not on the "only"
foundation, that house will fall. Many
believe that the storms of which
Jesus speaks mean the trials of life.
No doubt these are included. However, Jesus refers more particularly to
the end of time, to God's judgment on
the life of the individual. He pictures the utter destruction of the
house and its occupant.
Jesus speaks of the one builder as
being wise and the other as being
foolish. Surely, the endresult makes
it very clear that the one who built
on rock was wise and that the one
who built on sand was foolish. Yet,
this is not always so apparent. In fact,
before the final test comes the major-

ity believe that he is wise who builds
on sand and he is foolish who digs
down to the rock. The unbeliever
considers the gospel to be foolishness
(I Corinthians 1). As long as the
storms do not come the house of the
unbeliever looks just as good as the
house of the believer. He has built
it with ease while the believer built
his house with difficulty. It is so
difficult to make the unbeliever see
the foolishness of his way. Both
builders react favorably to the words
which Jesus has spoken. Both consider these words to be beautiful.
But the one only hears while the
other hears these words and becomes
a doer. The storms reveal who was
wise and who was fooli sh. Now it
is too late for the foolish man to
change his way. He is swept away
by his own folly.
The admonition which Jesus gives
in these concluding words is allimportant. It is a matter of life and
death. All the words he has spoken
in this remarkable sermon will be of
no benefit if one has merely heard
them. We must do more. Jesus requires obedience. He has not spoken
these words to entertain llS, but to
lead us to lifel
Matthew now adds a few words to
indicate the re.1.ction of the people
to the Sermon on the Mount. They
were astonished. They had never
heard the like. They were overcome.
No wonder! They had just listened
to the greatest teacher and preacher
the world has ever known. They had
heard one of the greatest sermons our
Lord ever spoke. No one . seems to
find fault. Everyone has listened with
approval.
Why did they react in this way?
Does Jesus not say many similar things
later at which they are g rea t I Y
offended? Matthew gives us the answer. "He taught them as one having
authority, and not as their scribes".
The scribes taught them the sayings
of the elders. There was nothing
original about their teaching. Their
teaching abounded with quotations
from the "elders" to bolster the truth
of that which they taught. This was
nothing new and all of it was ex·
tremc1y "dry". Now they listened

to Jesus. His teaching was so very
different from that of the scribes.
He taught as one having authorityl
True, he quoted Scripture again and
again, but he placed his own teaching over against the teaching of the
"elders". Their former teachers had
taught them many wonderful things
but they had also been mistaken in
some of their teachings. Jesus was
not afraid to place his "but I say unto
you" over against the teachings of
elders whom they were taught to
revere. Here was a refreshing note. ·
They were astonished!
Conclusion: Herewith ends our
treatment of the Sermon on the
Mount. No one can plumb the depths
of this sermon. We can only marvel.
Our Lord is speaking here. "He hath
showed thee, 0 man, what is good.'"
He that hath ears to hear, let him
hear. "Be ye doers of the word, and
not hearers only, deluding your own
selves" (James 1:22).

•
Questions For Discussion

1. How can one hear the word
appreciatively for a long time and
still not be a doer of the word?

2. Why is the gospel foolishness to
the natural man?
3. When the gospel is preached to
unbelievers we are asking them to
believe what is foolishness to them.
Isn't this a clear indication too that
God must tum man to himself and
that it is not man's work?
4. Does the house (the Ufe) of the

believer necessarily look better
than the house (the life) of the
unbeliever?

5. One would scarcely be so foolish
in things natural as Jesus pictures
it here. Why are men so foolish
in things spiritual?
6. Does the reaction of those who
hear the gospel prove that they
are eloers of the word?

Why Did I Choose to Study at Basel?
(Conlinued from page B)

faftable apartment which we have
on the fifth floor of a sixteen-story
building on the banks of the Rhine
River. Since the classes which I
attend nre held late in the day, I
am able to study almost without interruption until four in the afternoon .

This is without doubt the best part
of a sabbatical year.
However, this private study is enlivened and challenged by about
nine hours of contact with Karl Barth
weekly, in classroom, seminar, and
colloquium. And it is this which makes
the coming to Basel worthwhile.
Since the university semester runs
from November to March and from
April to July. I have had only about
six weeks of these class contacts as
yet. However, I have been thoroughly pleased with the help they
afford in understanding Barth. In
the lectures one is better able to
understand which points he emphasizes, why he emphasizes today points
which he did not so much emphasize
earlier (though without basic change,
Barth insists), how he delights in
the either/or expression, the affirmative and negative, the statement made
onc way and turned about again in
the other way, the "not only ... but
also," etc. In the seminars and colloquia there is also opportunity to raise
questions and hear answers to questions old and new. All of this helps
a great deal and stimulates one in
his private Shldy of the ponderous
volumes of the Kirchliche Dogmotik.
Barth's Kirchliche Dogmatik has
grown out of his class-room lectures
during the past thirty years. During
this winter semester he lectures from
4 to 5 p. m. ;n Monday, Tuesday, and
Thursday. The material we hear in
the classroom now will eventually
become volume IV14 of the Dogmatics. This concerns the ethical part
of the doctrine of reconciliation. But,
as wns expected, in this ethical scction Barth will be discussing the
sacraments of Baptism and the Lord's
TORel-l ",nd TRUMPI:T
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Supper. In the large lecture hall of
the newest university building, some
200 students eagerly listen to hear
"some new thing."
One of the best occasions for becoming better acquainted with Barth's
thinking is a weekly meeting of the
Societat on Thursday night from 8
to 10. Meeting in a privatc room of
a restaurant near Barth's home are
about thirty of the more advanced
students - mainly Germans with a
few Swiss and Americans, one Englishman and one South African. The
discussions at present are centered
on volume III/ 4, the ethical section
of the doctrine of creation. Barth
insists upon giving most attention to
the principles rather than specific
cases, so that one has the opportunity
here of dealing with the more doctrinal issues of his view of creation.
The most interesting sessions recently
were devoted to Barth's view of war,
Communism, Hungary, and East Germany. This encounter with the German students themselves proved very
interesting, and perhaps in a later
letter I will give you a more detailed
review of this discussion.
On Tuesday evenings t w ice a
month, Barth llolds an English colloquium in this same restaurant from
8 to 10. Since wives are also invited
to this gathering, the number present
reaches fifty to sixty. The Americans
comprise one of the largest foreign
groups in Basel today. Some even
drive from Heidelberg and Geneva
to attend this colloquium. The discussions here are based on volume
II/I, the doctrine of God, especially
the attributes. In about a month we
will be moving on to Il / 2 where
Barth begins his study of electioo
which he regards as the heart of the
Gospel. Since he there specifically
rejects the position of Calvin, we
should have some interesting meetings when we get to that part.
I find one of the most interesting
and challenging sessions the weekly

seminar on Calvin's Institutes. Here
the same group of students which
comprise the SocieUit meet on Wednesday from 5 to 7 in an ancient
building which housed the original
University. Here in a small crowded
seminar room on the very bank of
the Rhine, a study is bcing made of
the L'ltin text of the Institutes (I,
i-ix). Four students are required to
sit across the table from Barth and
most of the discussion is carried on
between Barth and these four. One
session is devoted to translation into
German and analysis of what Calvin
sa id, and the next session devoted to
evaluation and critique of Calvin's
thought. At present we have just
reached the third section of chapter
one, and about three sessions will be
devoted to this crucial section alone.
Although Barth has professed a great
deal of admiration for Calvin, he
differs with Calvin on some of the
most fundamenta l points. Here again,
I find the discussion very interesting,
and I am constantly challenged to
a deeper study of Calvin. I am
confiden t that my elective course in
the theology of Calvin will benefit
from this seminar at Basel- the very
city in which the Institutes were first
published and where Calvin prepared
the revised and enlarged second edition as well.
Through these class-room contacts
with Barth one has the opportunity
of hearing his explanations and answers to questions dealing with all
four of the main volumes of the
Kirchliche Dogmatik thus far published - volume I through the seminar on Calvin, volume II in the
English Colloquium, volume III in the
German Sociehi.t, and volume lV in
the current lectures. In this way my
private study has stimulus and focus,
and the aim for which I came to Basel
is graudally being accomplished.
But I must end this letter lest it
become an obstacle to my purpose in
coming, and at some later time I
hope to tell you more about what is
happening in Basel. But at least you
now know why I decided to
spend my sabbatical year in study at
the University of Basel.
Sincerely yours,
Fred H. Klooster

2338 Old Welsh Road
Willow Grove 3, Pennsylvania
January 30, 1960
The Rev. H. J. Kuiper,
Managing Editor
2401 Paris Avenue, S. E.
Grand Rapids, Michigan
Dear Mr. Editor:
May I express my gratification at
the occasion of your printing my
article on Korea in your February
issue? I had long ago assumed it had
been consigned to the waste basket.
In view of the fact that several
items in my article are no longer correctly stated for the present situation
may I bring .the matter up to date
briefly?
As many periodicals have indicated
in the past few months, there has
been another split in the Presbyterian
Church in Korea, in the I a r g e
"middle-of-the-road" group. The r e
are, therefore, now four groups of
Presbyterians, as of last fall. They
are as follows: Presbyterian Church

NOW AVAILABLE

in the RO.K., a consciously liberal
group assisted by missionaries of the
United Church of Canada. Secondly,
the remaining scgment of the Korean
Presbyterian Church (General Assembly group) which favors W.C.C.
membership, with which all the missionaries of the U.P.U.S.A., the Presbyterian U.s., and the Australian
Presbyterian churches are a II i e d.
Thirdly there is the anti-W.C.C.
group who have split off from the
former group and have as yet no
missionary assistance but have been
off ere d help from the LC.C.C.
Fourthly, there is the Korean Presbyterian Church (Korea Seminary
group) which has missionary help
from the O.P.C., the B.P.C. (Columbus Synod), the Independent Presbyterian Board, and, r e c e n t I y, a
missionary couple from the Refonned
Presbyterian Church, General Synod.
The largest of these four groups appears to be the anti-W.C.C. group
recently split off.
Also, we are happy to report that
Meeter's Calvinism has been published in a 2,200 copy edition. It

should be noted, for accuracy's sake,
that the visit of Dr. Henry Stob was
in the summer of 1958, not 1959,
as it appears to be indicated in my
article. Chaplain Smit's visit to the
Korea Seminary was in early 1959.
To indicate the growing need of
Christian literature for the mission
field and (or Korea let me mention
that in the past two years or so the
Christian Literature Society in Korea
(an ecumenical organization) has
printed such liberal titles as Emil
Brunner, l'he Word and the World,
Kierkegaard, Krankheit Zum T od, R.
Niebuhr, Christ and Culture, C. H.
Dodd, The Bible Today. Do continue to maintain your high standard
of Christian scholarship and relevance in writing. Keep the Torch
glowing and the certain Trumpet
blowingl
Sincerely yours,
Theodore Hard

Note: We publish this letter especially
because it gives valuable information
about recent events in Korean church
life. H.].K.
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Are Office-bearers

BOUND
•

In

Their Beliefs?

by NICHOLAS J. MONSMA

T

HE QUESTION whether office·
bearers and ecclesiastical assemblies in th e Christian Reformed
Church arc bound to certain dogmas
and courses of procedure may seem
to he superfluous. We have our
Doctrinal Standards as well as the
Church Order. Of course, these arc
binding for all who subscribe to them.
Yet this obvious fact may be forgotten and can even be ignored. Besides,
practices which arc subversive may

establish themselves in course of time
and be defended as legitimate. For
such reasons it is well to remind OUfselves of the fact that churches and
office-bearers have bound themselves,
in a sense voluntarily, to certain
dogmas and courses of procedure.
DECLARATIONS, PROMISES,
AND FORMS

Ministers in the Christian Reformed
Church as they are ordained (or installed ) answer affirmatively to the
question, "Do you believe the writings
of the Old and the New Testament
to be the only Word of God and the
complete doctrine of salvation, and
do you reject all doctrines conflicting
therewith?" Moreover, they likewise
promise to discharge the i r office
"according to the same doctrine" and,

in case of delinquency, to submit to
"ecclesiastical discipline."
Elders and deacons state this even
more specifically and assert that they
"believe the Old and the New Testament to be the only Word of God,
and the doctrinal standards of this
church to be in hannony therewith."
At the installation of professors of
theology similar questions must be
answered in the affirmative and the
same obligations assumed. They declare the Old and the New Testament
to be "the only Word of God," and
to "accept the doctrinal standards of
the Christian Refonned Church as
the purest interpretation of the doctrine of salvation" (Psalter Hymnal).
In add i t ion, the office-bearers
(ministers, elders, and deacons) are
required to "subscribe to the Three
Formulas of Unity, namely, the Belgic
Confession of Faith, the Heidelberg
Catechism, and the Canons of Dordtrecht, 1618 - '19." Those who refuse
to subscribe "shall de facto be suspended from their office by the Consistory or Classis until they shaIl have
given a full statcment and, if they
obstinately persist in refusing, they
shall be deposed from their office"
(Church Order, Art. 53, 54) .
The Form of Subscription which

office-bearers are required to sign is
found on page 70 of the PsalterHymnal. Upon analysis one discovers
at least four declarations or promises
in this Form:
1. A solemn declaration by the
subscribers that they "sincerely and
in good conscience before the Lord ..
heartily believe and are persuaded
that all the articles and points of
doctrine contained in the Confession
and Catechism of the Reformed
Churches, together with the explanation of some points of the aforesaid
doctrine made by the National Synod
of Dordtrecht, 1618 - '19, do full y
agree with the Word of Cod."
2. A promise, "diligently to teach
and faithfully to defend the aforesaid
doctrine, without either dhectly or
indirectly contradicting tIle same by
our public pl'eaching or writing."

WANTED:
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Grand Rapids, Michigan

3. A declaration, "that we not only
reject all errors that militate against
this doctrine and particularly those
which were condemned by the above
mentioned Synod, hut that we are
disposed to refute and contradict
these and to exert ourselves in keeping the Church free from such errors."
4. A promise that, in case of a
change of mind or of views, we "will
neither publicly nor privately propose, teach, or defend the same,
either b y preaching or writing, until
we have first revealed such sentiments to the Consistory. Clnssis, or
Synod, .. being ready always cheerfully to submit to the judgment 10f
these bodies ] under the penalty, in
case of refusal, of being by that very
fact suspended from our office," Of
course, the right of appeal is guaranteed.
Again, the Church Visitors are
required to ask every consistory annually, "Are the Fonnulas of Unity
signed by all members of the consistory - ministers, elders and deacons?"
In addition to all this, at the beginning of every synod of the Christian
Rcfonned Church the delegates Iise
to a Public Declaration of Agreement
with the Forms of Unity. In part
this Declaration reads:
"In obedience to the Lord and for the
instruction of a ll, the Mscmbly of Elders,
delegated by the congregations of the
Christian Reformed Church. deem it proper
that they publiely declare what the confession is of the Church here mentioned
and of evel'}' one of its churches.
"AU the congregations of this Church
believe all the Books of the Old and of
the N tlW Testaments to be the Word of
God and confess as the true expression of
their faith the Thirty-seven Articles of the
Confession of the Rcfonned Churches of
the Netherlands. formnlated by the Synod
ef 1618 - '19, together with the Heidelberg
Catechism and the Canons of the Dordtroeht Synod against th e Remonstrants
(Arminians).
"In conformity with the belief of all
these congregations, we, ns members of their
Synod, declnrc that frOUl the heart we fed
and believe, that all articles and expressions
of Doctrine contained in the three above
named Confessions, jointly called the Three
Forms of Uni ty, in all respects agree with
the Word of Cod, whence we refect all
doctrines repugnant thereto; that we desire
to confonn all our actions to them, agreeabl y 10 the a~
ted
Church Order ef
Dordtrecht 1618 - 19, and desire to receive
into our chureh communion evel'}'one that
agrees to our Confession."

NECESSITY OF SUBSCRIPTIONS
AND DECLARATIONS

If anything is clear from t1le above,

that the Christian Refonned
Church anxiously desires adherence
to its Confessional S tan dar d s.
This anxiety is so great that one wonders what occasions it. "Vhat is the
reason for this insistence on a scrupulous adherence to its Confessional
Standards? Let us mcntion certain
reasons.
1. The 1'000 of .Subscription was
produced by the Synod of Dort ( 1618.
'19 ). It was a compilation, more or
less, of alrcady existing Fonns. The
need for such a Form was produced
by heresies of various kinds, the chief
of which was AIminianism. Confes·
sional Standards and the required sub·
scription to them may, therefore, be
said to be necessary to defend the
true teachings of Scripture and to
counteract false doctrines.
2. Confessional S ta n dar d sand
obligatory subscription to them arc
necessary for the establishment and
the maintcnance of the unity of the
church as a denomination. In which
othcr way could there be proper
cooperation between thc churches of
a denomination? Just because all our
ecclesiastical assemblies require subscription to the same Form, cooperation by thcm and mutual confidence
among them is possible. This also
makes an e.'Cchange of ministers possi.
ble.
3. The Church is called to express
its faith and to propagate the truth
of God. It must express and confess
its faith for God's sake and for its
own sake. In this way communion
of the saints is exercised. In addition,
the same precious faith must be delivered to our children and children's
children, and as well to the world
round about us, yes, to all nations. The
church cannot do that unless thcre is
agreement and unity, For that Ieason
congregationalism and undenomina·
tionausm are so weak and defenseless
in this phase of their task.

it is

AUTHORITY OF CONFESSIONS

A very important question concerns
the authority to be ascribed to Doctrinal Standards. Descriptions and
definitions of this authority h a v e
frequently been a bone of contention.
Though it may be true that during
the history of the Christian Refonncd

C h u r c h no controversies occurred
which involved this question directly,
yet it comes to the fore in connection
with many problems. Moreover, the
subject has been of great importance
in the churches to which we trace
our origin. Those at all acquainted
with the two reformatory movements
in the Netherlands, during the Nine·
teenth Century, called the "M scheid·
in&" and the "Doleantie," know of
the struggle through w h i c h our
fathcrs passed and the vigor with
which they defended the Form of
Subscription, It is especially t hi s
Form which ascribes authority to our
creeds. Those who depart from our
Standards \vill seek to change its
terminology. Those who lack appreciation for doctrinal purity and insist
upon lax religious principles will seek
to dull its sharp edges,
Our fathers experienced this with
the reorganization of the Dutch State
Church in IS16 and thereafter. Under
the aegis of the government the Form
of Subscription was changed and
made increasingly more lax. But the
first synod of the Secession Church
returned to the Form in 1836. The
churches of the "Doleantic" did the
same in 1886.
Dr. Abraham Kuyper was involved
in this struggle. He held to the ius
discretioflis (the right to hold a different opinion ). However, he insisted
that this right depended on two con·
ditions: he who differs from the
Standards must supply proof from
Scripture for his contentions; and his
position must not have been rejected
by a legitimately convened synod.
Morcover, Kuyper insisted that a believer (and, th e ref 0 r e, also the
church ) is bound to the very words
of our Confessional Standards according to their hislorical interpretation.
(Cf. L. Praamsma, Abraham Kuyper
als Kerkhistoricus, pp. 90, 91, 9S.)
Dr. H . Bouwman occ u pies an
idenlical position. He states that the
subscription to the Confessions does
not merely imply a declaration of
agreement with the Word of God in
spirit and in the main points, or in
substance, but ratheI agreement with
the Scriptures in every respect and
in their entire content. Hcnce he
asserts that the Confessions have no
~
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authority alongside of or above Scripture, but only because they reproduce
what is taught in Scripture. (Cf. H.
Bouwman, Gereformeerd Kerkrecht,
Vol. II, pp. 560, 562, 575.)
Consonant with the statements of
both Kuyper and Bouwman are the
assertions of Dr. A. D. R. Polman.
He holds that the Holy Scripture, being the infallibly inspired Word of
God, is the only rule, standard, and
basis of doctrine and the only judge
in all differences. For that reason,
so he argues, every Confession always
remains subordinate to Scripture. But,
so he continues, the Confessional
Standards h a v e authority becanse
they agree with Holy Scripture and
because they recapitulate its teachings. Concerning the binding force
of the Fonn of Subscription, Polman
holds that it is as strong as it can
be and that the fathers of Dart
insisted that the binding character of
the Form be understood in a literal
sense. (Cf. A. D. R. Polman, Onze
Nederlandsche Geloofsbelijdenis, Vol.
I, pp. 62-86.)
These authors are so insistent upon
the literal binding force of the Form
of Subscription, because they had seen
the sad results of subversive action.
Dr. Polman states that because of
changes in that Form made by the
Dutch State Church, the Church of
Christ, which is the pillar and ground
of the truth, was delivered into the
hands of rationalists, Freemasons,
liberals, socialists, and became the
victim of a number of evil trends
(op. cit., p. 78).
DO CONFESSIONS HAMPER THE
INTERPRETATION OF SCRIPTURE?
An apparently s e rio u s objection
may be made at this point. The
authority ascribed to the Doctrinal
Standards by the Form of Subscription may create the impression that
the church insists that dogmas (official church doctrincs) must control
excgesis - the interpretation of Scripture. If that were the case the Word
of God would not only be abused,
but its intent might be frustra ted.
That would be a serious sin.
In reply to that objection it must
be stated, first of all, that no wellinformed and responsible Reformed

,

scholar defends such a position. All
insist on a free and unrestricted interpretation of Scripture. The 0 n I y
restrictions they allow are tho s e
which Scripture places upon itself.
A basic olle of these is, for instance,
that since the Scriptures are the very
Word of God they must be approached and treated as such.
However, it is very essential to
realize that the dogmas confessed in
the Standards have not been gathered
from sources outside of Scripture.
In fact these dogmas are the result
of an intense and painstaking study
of Scripture - a study much more
laborious and conscientious t han
mallY surmise. Subscription to our
Doctrinal Standards is, therefore, a
declaration of one's personal persuasion that they agree with Scripture.
No rule of Scripture for its own interpretation has, therefore, been violated.
In fact, the rule that Scripture is its
own interpreter and that Scripture
must be compared with Scripture
has been observed by the authors of
our Standards. True, this does not
make the Standards infallible. The
Bible alone is infallible. But we do
not hesitate to say that they are
undoubted. This means t hat "we
heartily believe and are persuaded
that all the articles and points of
doctrine contained [in the Standards]
do fully agree with the Word of
God" (Form of Subscription).
Moreover, it should be understood
that subscription to the Confessions is
a voluntary act. In a sense it is not
voluntary: for since our Confessions
agree with Scripture, we must also
hold that God demands of all believers to subscribe to them. But subscription is voluntary in the sense
that the church does not coerce or
force anyone to subscribe. Every
subscriber must be convinced of the
agr<.->ement of the Confessions with
Scripture. The church does not seek
to violate anyone's conscience. If
one doubts the agreement of the
Confessions with Scripture he should
not subscribe. But he does disqualify
himself for office by a refusal to · do
so. Even after one has subscribed
and thereupon thinks that he discovers disagreement between the
Confessions and Scrip ture, proviSion

is made in the F6nn for Subscription
for such a one to petition the assemblies 'of the church for the revision
of its Standards. This is no dead
letter, but was a course followed,
for instance, at the Synods of 1946
and 1952.
However, anyone who believes
that there is a discrepancy between a
statement or statements in the Standards and Scripture may, while in
office, "neither publicly nor privately
propose, teach, or defend the same,
either by preaching or writing ..."
(Form of Subscription ). The Stand·
ards are called "Fonnulas of Unity."
That is to say, upon the basis of
these Confessions the churches have
united as a denominational bod y.
Ordinary loyalty and a sense of fairness require t hat all subscribing
churches and individuals shall take
this subscription seriously and adhere
to their pledges. Dr. Polman reminds
us of the fact that the church is not
a "debating club," in which scholars
seek to propagate and to defend the
results of their investigations and
conclusions (op. cit., pp. 67, 68).
The church must declare the truth
according to its Doctrinal Standards.
THE FUNCTION OF
CONFESSIONS IN ASSEMBLIES
Today there is a rather wide-spread
demand for a return to the Bible. At
first blush we are inclined to rejoice
in it. However, it is not all gold that
glitters here. This demand is heard
among groups which make strange
bed-fellows. The "evangelical" undenominational churches insist on a
return to the Bible and denounce
Confessional Standards as the work of
man. The present day ecumenical
movement, which cannot be called
"evangelical" without serious reservations, and which is in many respects
mod er n i s t ic or nea-modernistic,
would bypass the Standards and retum to Scripturc - but as interpreted
in accordance with . its own preconceived notions concerning the church
and church unity.
However, repeatedly there is occasion to wonder whether there is a
proper appreciation for the Standards
and their function at ecclesiastical assemblies. Dogmatism, for example,

is condemned (d. Reformed Journal.

November, '59). If by that term is
meant the failure to prove one's contentions or beliefs from Scripture, we
agree with the condemnation. But if
an appeal to our Doctrinal Standards
is said to be dogmatism, we must
beg to differ. Indeed, when these
Standards are silent about certain
doctrinal differences synods m u s t
base their declarations on Scripture.
But we should not forget that the
delegates to our synods bind themselves and declare, before any decision is made, ..... that from the heart
we feel and believe that all the articles and expressions of docbine contained [in the Doctrinal Standards]
in all respects agree with the Word
of God ... that we desire to conform

all our actions to them ..." . (Public
Declaration). Hence if synods base
their decisions and declarations on
the Standards, they base them on
Scripture and arc not guilty of dogmatism. Of course, this requirement
makes heavy demands on the delegates to synods and should influence
the choice of these delegates at
classical meetings more than it often
does. But that does not change the
way in which synods operate and
must operate if progress is to be
made.
True, our Doctrinal Standards are
subject to re-examination. Their contents must constantly he traced to
their Scriprural origins. We m u s t
keep on reforming and improving.

This is much more easily said than
done. But it must be done nevertheless. However, generally speaking,
that kind of labor should be performed in seminary classrooms and in
the study rooms of ministers and
others, rather than at synod. However, the pOint to be emphasized here
is that no synod, or any other ecclesiastical assembly in the Christian
Reformed Church, starts afresh and
as from scratch. They all must proceed from a very definite basis. The
Christian Reformed Church has its
Creed, its Church Order, and its
Formularies. By honoring and observing them we not only operate
as a denomination and preserve our
unity, but we also jOintly bow before
the authority of the Word of God.

FORGIVENESS
BERTHA VANDER

A.nK

Oh, how sweet to taste forgiveness.
Freely from its streams to drink,
While its healing, fragrant watCTS
Sweeten all we do and think.
Sweet, indeed, forgiveness granted
By a parent to his child;
Two hearts throb with joy as father
And his son are reconciled.
Beautiful is the forgiveness
Reaching out from friend to friend;
Yes, 'Us sweet to be forgiven
When we know that we have sinned.
Far surpassing earthly pardon,
Is forgiveness full and free,
Flowing from Cod's throne of mercyTheme of joy eternally.
As the gentle dew from heaven
On the earth below is shed,
So the dewdrops of forgiveness
Fall in blessing on our head.
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EVANGELICAL THEOLOGICAL SOCIETY
A REPORT ON ITS ELEVENTH ANNUAL MEETING

At the 11th Annual meeting of the Evangelical Theological Society, Dr. Allan .0\,
MacRae, president of Faith Theological
Seminary, Philadelphia, was elected president of the organization for 1960. Over one
hundred writers, professors, and other evangeUeal leaders were in attendance.
T he gathering in Wheaton was the tcnL"
anniversary meeting of the Evangelical Thoo!ogical Society, the professional society in
the United States and Canada for evangelical
scholars. writers, and theologians. Since its
founding in Cincinnati in December of 1949,
the organization has grown from a membership of 39 to its present strength of over
500 members, associates, and student associ.
ates. It publishes the quarterly E.T.S. Bulletin and Ims produced a series of significant
books and monographs. maintaining the full
authority of the Bible. The Society editor,
Dr. Stephen Barabas. professor of New
Testament at \Vheaton College. Ill.. announced the publication during the past
year and the distrihution to all members of
the most recent volume of tIle E.T.S.
monograph series, Darius the Mede, by Dr.
John C. Whitcomb, professor of Old Testament at Crace Thcological Scm ina r y.
Winona Lake, Ind. The book constitutes a
serious defense of the historicity of the
Biblical book of DanieL
The two day meeting of tile Society, Dec.
2930, 1959, was devoted primarily to the
presentation of scholarly papers. The retiring
president, Prof. Gilbert Johmon, spoke at
the annual banquet on the theme, ''TIle

The Church's Ministry to the
Older Unmarried
DR. M. HUGEN

J. H. Kok, p. 120

This little volume of four chapters was
written as Dr. Hugen's thesis.
TJ1C introductory chapter describing the
''Theological Foundation"  which is said to
be restorative as to goal and organic in its
function lays the gwundwork fOf t his
study. The intent of the thesis is the application of the theological concept to the
unmarried gwup. The area is the nevermarried women above 30 years of age. They
are selected because relatively few marry
after reaching that age; and it is also at
tllis age that they accept their unmarried
status. The study of tllis b'l"OUP is importa"t

Outreach of Theological Education:' He
stressed the point that, "The Bible is rebted
to daily living: we must demonstrate as
well as describe the truths of theology."
President Johnson's address was then followed by two illustrated lectures on recent
"digs" in Palestinian Biblical archaeology.
Highlighting the Dec. 30th sessions was a
panel on the firs t ten years of the E.T.S.,
moderated by Dr. Laird Harris, professor of
Old Testament at Covenant College and
Seminary, St. Louis. Other speakers on the
panel were Dr. Merrill C. Tenney, dean uf
the Graduate School of T heology, Wheaton
College; Dr. Kenneth S. Kantzer, chairman
of the Division of Biblical Education and
Apologetics, Wheaton College; Dr. Alfred
A. Cierpke, dean of Tennessee Temple
T heological Seminary, Chattanooga, and Dr.
r. B:llton Payne, professor of Old Testament
in the Craduate School or Theology, \Vheaton, present secretary. Values of E.T.S. that
were stressed by the panel included the
Society's unwavering testimony to the inerrancy and full authority of the original
manuscripts of the Bible, its ability to bring
together scholars of widely differing theological persuasions for po sit i v e academic
stimulation and warm Christian fellowship
because of a common loyalty to Coo's Word,
and its helpfulncss through the years in en·
couraging students to commit themselves to
serious scholarly study for the advancement
of the cause of evangelicalism.
During the course of the two days of
meetings scholarly papers were presented on
such topies as "Docs God Guarantee Prolee-

tion from Nervous Breakdown?" by Dr.
David F. Busby, practicing psychiatrist of
Niles, Ill.
"Recent Trends Concerning tIle Authorship of the Pastoral Epistles" by Dr. E.
Earle Ellis of Southern Baptist Theological
Seminary, Louisvillc, Ky.
"The Doctrine of the Holy Spirit in Contemporary Thought" by Dr. Jerome L. Ficek
of Trinity Theological Seminary, Chicago.
"The Highhanded Sin," by Dr. Martin
J. Wyngaardcn of Calvin Seminary, Crand
and ten other subjects.
Rapids, ~fich.;
At the opening session the minutcs were
presented of tIle joint meeting in June Ilf
1959 that was conducted by both the
Evangelical Theological Society and its eor·
responding organization of Biblebelievim;
Scientists, the American Scientific Affiliation.
Among tlle regional officers who wcre
elected are Dr. Cornelius Van Til of \Vestminster Theological Seminary and Prof.
Henry R. Van Til of Calvin College.
The Society is open to all evanglic~
who subscribe annually to the doctrinal
basis, ''The Bible alone, and the Bible in its
entirety, is the Word of Cod written and
therefore inerrant in the autographa:' For
information and for members11ip, address the
secretary, Dr. J. Barton Payne, W heaton
Collegc Graduate School of Theology, Whea.
ton, Ill.
The Midwestern section of the Society
will meet on April 1 and 2 at the Calvin
Commons, Grand Rapids, Michigan. The
central theme will be the inerrancy of
Scripture.

and warranted because of their social and
personal problems.
The social problem is discussed in Chapter II. According to the author, the prolllem is due to society's attitude toward the
u~mried
woman  one of "condescending
Pity, p . 25.
Chapter III deals with the personal problems of the older unmarried. The suhstnnce
of the problems dealt with is the need of
accepting the single state, the problem of
aiOllCneSS, and tbeir sexual problem.
The authur has done a commendable
piece of work in his documentations,
analysis, and conclusions found in chapters
II and III.
In the concluding chapter the au thor
recommends specific foons of the church',
ministry to the older unmarried. They are

described as: a great need for more sociological and psychological ~ t udies,
tIle un·
ambiguous condemnation of society's attitude by mcans of tlle Word, and the possibility of a churchoperated marriage
bureau. This reviewer is left with the impression tlmt Dr. Hugen conceives of the
church as primarily a social agency, A
much clearer statement of the church's
ministry than tha t described in chapters I
and IV is necessary to convince this reader
that Dr. H ugen has a proper understanding
of the church's task.
T he author is undoubtedly correct in
contending tbat almost complete silence has
prevailed on this subject, especially in our
circles. However, I doubt that the older
unmarried will beneSt greatly from this
recent study.
J. J. BYKER

Christian Home and Family Living

Bljbelse Landen Killender

FRANCES VANDER VELDE

Samengesleld door Dr. A. VAN DEURSEN en
DR. H. MULDEII:
Uilgeverii van Keulen, N. V" Den Haag

Zondervan Publishing Houle, $2.00

This excellent book dealing with a vital
subject is one that should not only be read
but the contents should be digested and
retained. From the Foreword we learn that
these were Outlines prepared for Ladies'
Bible study groups in Chicagoland.
In the first sLl: chapters subjects pertaining to Christian Marriage, the Christian
Home, the role of Husband and Wife,
Parent- and Children-Relationship are discussed. TlJis material forms a unified treatment. Chapters 8-13 deal with such themes
as Christian Hospitality, Envy, Friendship,
Stewardship of Leisure Time, and PerSOllal
Bible Study. Another writer might have
chosen other subjects but tIle author's
purpose is realized as she links up tlC ~e
subjects with the Christian Family. The
chapter dealing with Personal Bible Study
is instmctive and most edifying. The last
chapter contains a thought-provoking discussion centerin g about the Older Woman.
(Older men can benefit from it.)
No, this book does not deal with all kinds
of tllCories as somc studcnts in Sociology
might expect. Its thrust is simple, Biblical,
Evangelical, extremely practical, soul-searching. It will prove a blessing to young and
old alike. It's up-to-date as it deals with
the problems of juvenile delinquency,
parental selfishness, birth-control, use of the
rod, leisure time, spending of money, etc.
TIlis book of 119 pages is replete with
Scriptural references. I counted forty te.~s
in the chapter dealing with Friendship.
Furthermore, it abounds with terse, meaningful sentences. Let me illustrate:
"How much oil are we, as a Christian
clltlrch, pouring upon the troubled waters?"
_ p. 17. "Basic ideals and moral values
must remain the same" - p. 18. Women
"forget that marriage itself is a career that
is exacting in its demands upon a woman
as wife and mother" - p. 40. "By tile proper
nature of tllings, a woman functions best
as wife and mother" - p. 40. "The proper
boundary between strictness and leniency is
hard to determine but firmness in important
matters is deemed essential" - p. 49.
"Parents might be called the principal
teachers and directors, for they are legal1y
responsible for the next ge neration" - p. 57.
"\Ve have been bom into a society that has
little or no sense of divine mission in
daily work" - p. 82. "Because modem life
is full to overflowing with intcrests and
activities, we cannot wait until we fiml
time, but will have to take time, to read
the Bible" - p. 106.
We congratulate the author with her
second work. She has done a fine job. May
hundreds of women strive to live up to her
instnlction - rooted in Cod's infallible Word
- and save our homes, our churches, our
bcloved landl
E. B. PEKELDER
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This is a beautiful Bible L.1nds Art
Calendar compiled and in its descriptions
composed by two well known scholars of
The Netherlands who have ample reason
to be proud of their 1960 Calendar. In
addition to a very attractive photo in color
on the frontispiece it contains 26 cuts in
black and white of various scenes in Palestine and other biblical lands, each one of
which is not only an example of fine
photography but also of historical or
archeological interest. All of them arc
linked up with some reit'Vant Bible passage. Among the 26 we find, for example,
the following: View of Ain Karim, the Sea
of Galilee, tlle plain of Jezreel, the Damascus Gate in Jerusalem, the Passover
rittlal of the Copts, the plain of Sharon,
the grave of the family of Herod, an
Egyptian Scribe, Image of a Canaanitish
Baal, and Orange Harvest at Beit-Hanan.
A rather elaborate description is given
of each photo on the reverse side. These
descriptive paragraphs offer a wealth of
information in compact form. The preparation of tMs material doubtless required
much Jabor on tllC part of the aforementioned autllOrs.
One of the admirable features of the
Kalender is the fact that the calendar part
is attached to the lower end of the photos
in perforated fashion and can be detach.xi,
together with the suggested daily Bible
readings, at the end of the year. When
these are removed a beautiful set of 26
photos (27 with the frontispiece) on high
quality glossy paper remains. However,
the authors suggest that the calendar strips,
with the Bible roster on the reverse side,
each of which covers a period of 14 days,
can be detached at the beginning of each
period and placed in the Bible which is used
for daily family worship. A Bible pa5sage
is suggested for each "ochtend" and
"avond" (morning and evening). This indicates that in the Netherlands as well as
here in America our modem industrial era
makes Bible rcading at the noon 110ur very
difficul t. Nevertheless, there arc still many
homes in which this is possible. Perhaps a
considerable number of our readers who can
still read the Dutch language will be
tempted, after reading this rev iew, to send
to the publishcrs Keulen for a copy of ¥lis
fine Art Calendar. The address is Houtzagerssingel 76, The Hague; the price f. 3.40.
Ask your banker to write you a draft for the
couesponding amount in American money.
H. J. KULPEH

Man in Modern Fiction
Edmund Fuller's literary criticism aimed
to reveal and judge "Man in Modem Fiction" is a small volume, interesting and
revel1tory. fie has very definite standards

of Judgment and is keen1y analytical In applying them to the subject matter he discusses. He Is incensed at the standards of
judgment used by some who are accepted
in the world of letters as expert critics. Too
many ure more interested in extolling the
clever way in which a writer is saying
something tllan in evaluating what he is
saying. TIlis fosters superficiality and insincerity.
Mr. Fuller's wide acquaintance with leadIng novelists on the contemporary scene
allows him to make pertinent observations
about individual novelists and groups. He
judges them in the light of his perscti~'
on man which is found in the Judeo-Christian trndition which, he says, still primarily
influences our moral and ethical thought. He
becomes indignant when he reveals how far
some novelists have wandered from tlle
Biblical premise of total depraVity, ranging
from the Shavian-Bergsonian view of an
emergent, creative-evolutionary God to a
view very prevalent today, namely, that of
existentialism, in which man is pictured "as
an ironic biological accident, inadequate,
aimless . . .. inherently evil . . . morally
answerable to no one, cL1sped in the vice
of detenninisms economic or biological and
hence without God and without hope and
tIlCrcfore without ideals."
The greater number of chapters is devoted to a criticism of a nUlnLer of contemporary book novels and their writers in
terms of the three images of man mentioned
above. To 11k Fuller it is not the material,
but the illumination and interpretation of
human activity and condition, that constitute
the true art of fiction.
The reader may not agree with some of
the interpretations found in this literary
criticism, particularly where he shows a lack
of appreciation for the Calvinistic doctrine
of total depravity, but he cannot fail to be
illformed, illumilluted, and stimulated by
this refreshingly positive approach in criticising modern literature.
SIDNEY VAN TIL
Paterson, N. J.

All Men of the Bible
by HERBERT lOCKYER, D.O., D. lill.
Publi$hed by Zondervan Publishing Co., Grand
Rapids, Mich., 381 pages, Price $4.95

TIle book is divided into four parts.
The first section, comprising only four
pages, serves as an introduction. The author
proceeds on the basis that all Bible names
have roeaning and shows how names often
denote personal qualities, occupation, and
other ~uli
arit
es
of the individual.
The second section is by far the largest
one in the book, containing some three
thousand names, listed in alphabetical order.
Wherever possible a brief historical account is given in commentary form which
can be considered to be the most vnluable
part of the book.
In the third section many unnamed men
arc listed, such as the two builders in Mat.
thew 7, and many others.

,

In the flnal section, which is also very
brief, tIle various names of the Savior nle
listed.
The book is a concordance of names with
brief historical information wherever it can
be given, with a few eJCplanatory notes of
the nuthor added. r ~o r those in terested in
that kind of information the book has some
value.
J. DLANKESPOOi\

Faith and its Difficulties
by J. H. BAVINCK
Translated from th. Du"h by William B. Ee rdmllns, Sr. Published by Eerdmans Publishing
Compllny , Grand Rapids, Mich" 85 plges,
Price $2.00

In the th ree chapters of this book the
nutllor lea<ls the bewildered heart of man
through the labyrint h of his own burdelJ(,d
soul to the light of Cod's presence in Christ.
The road to thnt light is the wny of fllith.
But faith experiences so many difficu ltiesobstructions on every side that imprison man
within tJle cold cell of himself. The troublt:<l
heart looks up to catch n glimpse of Cod,
only to find himself sbri ng into the space
of a great Unknown. The very Cod he confesses is SO little known to him. He looks
within and the darkness deepens. H e is an
enigma, a stranger to himself.
Can the soul unravel nil the dark my:o;teries a nd weave n web to climb to heaven?
Nol An unrcscrved faith in Cod and h is
promises, a total commitment to the Lord
in Christ, an unqualified willingness to be
what the Lord would have him be, a liviuq
from the victory of Christ - these and these
only can give the victory.
This book is a translation from the Dutch,
and is eminently worth being trnnslated. It
is heartily recommended for everyone. Read
tllis book for instruction, for inspirnti on, and
for di rection upon the difficu lt but blessed
road of faith - the faith without which no;)
man shall sec Cod.
T. C. VAN KOQTEN

Philosophische Orientatie
DR. c. A. VAN PEURSEN
J. H. Kok, K,mpen, 195B. f 11.50, 275 pp.

Philowpllifc1IC Orientalic is a work which
"offers an introduction into philosophicnl
problema tics" (p. 257 ). It is written by
Professor C. A. Van i'eursen, a contemporary
Dutch th inI.er from the State University of
Crouingen. He is one among many in the
Netherlands who tJy to abide by Scriptural
norms in their pllilosophic acti vities. It is
not surprising, therefore, that every new
emphasis or new direction calls for an c.~
planation of philosophical prohlematics. The
myth of. objective presentat ions has long
been exploded. Thns, only the writer wh'J
is convinced that his approach can shed new
light on the sundry problems of theoretic
though t is justified in llresenting a work
which will present such 11 fresh emphasis.
What with a market flooded by introductory
TORr.... "' .... TQIIMPn'
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texts, th ere ill no sense In adding anothcr
unless it says something that has not been
said before or said as well.
Van Pemsen, whose reading public is
li mited largely to tbe Netherlands, and
therefore, itself has a limited access to the
myriad of introductory text!!, is justified in
w riti ng his Philosophl.!che Orien/at/e.
One of tbe commendable features of the
booI. is its li terary Hueney and lucidity. 11le
author's thoughts are gracefully ex pressed in
easy, moving lines. Certainly, this is no
mean qu ality in a philosophic work, In
which a truly creative style usually glitters
by its absence. It soon becomes appnrent,
however, that Van Peu rsen is no stran ger
in the cadre of existential thought, li nd it b
in this framewo rk that one ofte n finds
writers of unusual nbility. One only luIS to
think of Kierkegaard in this respect.
Fur ther, t he aut hor gives the reade r a
large amount of healtllful stimulus to
thought. He achieves this by dealing with
a gre::. t many topics without exhaustin;
them, and by giving sufficient indientions of
alternative possibilitics.
There are, however, a number of ch aracteristics wllich seriously d etract from tJ1C
value of this publication.
The most immediately evident shorlconling is its crammed treatment. Such. huge
amount of va riety and detail is jammed into
less than 300 pages, that mudl morc than
elementary knowledge of the h istory and
systemati(!'l' of philosophy is ne<!dcd before
PhilQ.Sopiliscile Orietltotie Clln be nppreciated. For exnmple, of the five main p.1rt5
of the book, one deals wil h epistemology.
T his has been d ivided into six chapters. The
second one handles the problcm of know ledge proper in five subdivisions. The fourth
of these covers four pnges in which transcendental idealism, critical idealism, and absolu te idealism must be discussed.
Closely connected with this is lhe very
Irritating problem th nt very often It is
impossible to find out who ha.~
the floor.
Sometimes a particular scllool of thought is
treated by letting a representative speak,
sometimes by giving the comments of another school, and nl other times th e au thor
himself gives his opinion. But seldom will
the reader be ab le to say who speaks and
how the comment is meant to be taI.en.
This brings os to the third limitation: the
book does not answer to its title. As n
philosophical orienMtion, its first requirement is to give a certain amount of guidance and direction. But the over·emphasis
on detail wi th no clear indication of intended interpretation leaves the reader in a
sense of bewilderment, a state of being lost.
Certain ly, such is not the proper ma nner flf
inlroducing philosophical problems. Especially not when the aut hor <lesires to think
Scripturally.
The cause of all this - and no doubt we
have here th e most seri ous indictment of
the book ~ is the wrong existential approa::h.
" l' hilosophizing is like the restless going to
and fro of the sours breath, through which

man lives in the ceaseless exchange willi
what surrounds him" (p. 9). Van Peursen
commits himself throughout the book never
10 say anyth ing definite. Not in so many
words, but in his presuppositions. Clnistian
philosophy is cllaracterized as "a philosophy
withou t the absolute" (p. 136 ). It is, liI.e
aU other though t, always becoming, progressing, striving, because Cod's revelations
ale of this nature. \Vhat meaning can we
aUncll then to the statement thnt "the biblical nl(.'ssage forces a radical review and
self.investigation of every pllilosophieal sy:o;tematics" (p. 127)? For Van Peursen , "philosophy as a system is put problematically
(p. 128). And his system is one "whereby
philosophy is especially philosophizing" (p.
137). But what is philosophy for him oHler
than resrless activi ty? Over against this we
confess that our heart is restless within us,
till it find rest in Cod. 1£ Van Peursen,
having access to tlle living Word of Cod,
and wnnting to abide by it, has only a message of restlessness, his message is not one
to be taI.e n to henri by those who attempt
to think Scripturally!
HENDRlK HART

Christianity and American
Freemasonry
by WILLIAM J. WHAL EN
Price $3.75. The Bruce Publishing Com~ny
Milw.ukee.

of

Here is a booI. of 195 pages that should

be in every church library and should be
read. 11 is concise, conlains a wealth nf
material, is written in simple language, and
contains strong argumcnts thnt should satisfy
every doubter. The age-old q uestion,
"Should a tme Christian affiliate with the
lodge?" receives a de finite nnd negative answer. You will be convinced, I am sure.
This hook will be of usc to you if you nre
interestt."<1 in tile Structure of tJle Masonic
Ordcr (which numbers some 4,000,000
men) and how it operates through the
vnrious steps and degrees (Ch. I ). Would
you know something about the ori8in of
Masonry, you will find it in Chapter II. We
ha ve all heard abou t the initiation rites of
this secret organization. T hirty.three pages
nre devoted to this subject and you will
learn abou t the ri tuals, the awful oaths, the
prayers, the interior of a lodge, etc. - aU
based upon those who are authorities 0 :'1
Masonry.

COMMUNICATION
ust before going to press we received
a eltcr from Dr. George Stob stating tha t
he appreciated our kind invitation to maI."
use of the columns or our magazine to make
corrections in case our articles on his
address in the Chicago aren on Inspiration
_ "contained any inaccuracies or ommitted
important clements." Dr. Stob stated, however, that lIe preferred to do this rmd to
make other comments in The Rclormed
l OI/NUlI, and requested that we rna e this
I.nown to our readers.
H. J. KUlPIm

l
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There is much historical material in this
book as e.g. Allied Masonic organizations
such as Nobles of the Mystie Shrine; Latin
and European Masonry (Ch. X); other
secret societies such as the Independent
Order of Odd Fellows and the Knights of
p ythias (Ch. XI); Papal Condemnations of
the Lodge (Ch. VIII).
M e m b e r s of the Christian Refonned
Church should read this book and be convinced that the stand of our church is Scripturally iustified. It should also be of encouragement to know that the vast majority
of the world's church members (Roman
Catholic etc.) belong to denominations that
condemn lodgemembership.
We were particularly interested in the
writer's ob/ectlons to lodge membership.
Again and again he maintains that the
Masonic "religion" is not Christianity. What
is it then? "It possesses all the elements of
a religion of naturalism"  p. 72 ... "It becomes Christianity without Christ, Judaism
without the Law, Islam without the Prophet"
_ p. 72. "Freemasonry Is a religion which
simply demands belief in God and immortality and inculcates a natural morality of
salvation by character" po 75. Further, the
use of oath$ is referred to. "The chief objection of the Church to the Masonic oath
is that it fails to meet the essential requirement for a valid extrajudicial oath, namely,
that the matter of the oath be of a serious
nature. To call upon the Almighty to wit.
ness an oath concerning some trifle Is to
t.1ke the name of God in vain"  p. &1.
A~ain,
the church "also declares the oath
Immoral in that it binds the candidate in uncertain things . . . in things which are
hidden to him"  p. 85. "Finally, we must
state that Masonry has no rigllt to impose
an oath on its initiates. That right is re~ervd
to the Church and to legitimate civil
authorities"  p. 86. Finally, the work of
benetlolence as carried on by Masonry is
scrutinized alld found wanting. We quote
just one statement, "Unlike the Christian
Church which admits young and old, rich
and poor, male and female, sick and healthy,
white and Negro, the lodge selects only
those who are unlikely to need any assi.>;tance and who are able to contribute generously from their surplus"  p. 11.
WHY are church members enticed to
affiliate with the lodge? What posnble ad-

twentt  our

vantages are there? The writer adduccs four,
namely, initiation to supposedly great secrets; the promise of preferencc; good fellowship; simple vanity.
WHY don't all denominations take a finn
stand against lodge membership? Four
reasons are given. We like these 1'."0 ;
(1) "Many Protestant bodies • . . take no
stand on other doctrinal issues and therefore cannot be expected to take a stand on
the lodge"; (2) "Some large denominations
arc so inllltrated by Masonic ministers and
so dependent on Masonic benefactors that
they lack the courage to call for an investigation of the lodge question." In this
connection the answer of Dr. Nonnan Vincent Peale (in a recent issue of LQok magazinc) is quoted. He replies to a distraught
wife whose husband joined a lodge. Wrote
Dr. Peale, "As a fraternalorganization member, I can assure you that you should be
glad of your husband's membership. Such
lodges teach the highest standards of conduct and are creative influences. There is no
'secret' that isn't good. Since most fratcnlal
orders are founded on the Bible, the 'secrets'
are all there. Relax and have a sense of
humor . . . %y not join the women's
auxiliary such fraternal orders usually have,
and have a few 'sisters' and 'secrets' yourself? You'll have lots of fun"  p. 161. What
a colorless standI
The writer of this book closes on this
note ". . . . we have a Christian obligation
to love Masons. \Vben we deny the com·
patibility of tile lodge and the Christi:lIl
faith we do not question the sincerity of
Protestant Masons but their consistency . . .
\Ve pray that those who receive no guidance
from their churches in this matter will investigate for themselves the mutually exelusive claims of Jesus Christ and the Grand
Architect"  p. 167.
The fonnat and the printing of the book
are a credit to the publishers. The author
mentions our Christian Refonned Church
on more than one occ:mon.
E. B. PEKELDER
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