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COMMENT ON THIS ISSUE
The article by Hev. Edward Hecrcma, which is the first in this
issue, was suggested by the turn of the year. The writer is the
president of the Editorial Committee of TORCH AND Tfl.UMl'XT.
The synopsis of Dr. George Stob's lecture on the Infallibility
of Scripture, presented at Trinity College on November 11, is given
by Hev. Joseph A. Hill, who was present whell the lecture was
delivered . The Rev. Mr. Hill is teacher of Bible at the Unlty
Christia n High School of Hudsonville, Michigan. He assured us that
he has taken great pains to give a reliable report of Dr. Stob's
speech. But if it sllould contain any inaocuracies or omit important
elements, Dr. Stoll is invited to make corrections in our maga7Jne.

Evelyn Meppelink is tho wife of Rev. John L. Mcppelink, pastor
of the Christian Reformed Church of Fulton, Illinois. Mrs. Meppelink
was the author of "Protestant  Catholic ?farriagcs" which appeared
in the JulyAugust issue of TORcn ANI) T nuM.I'ET.
Dr.
Calvill
Europe
of Karl

Fred Klooster had the opportunity to attend the important
Jubilee at ""(JIlkjurt, Germany, siocc he had arrived in
to spend a year of special study by attending the locrures
Barth at Basel, Swib.crland.

NEWLY FAllEN SNOW

The snow has fallen, deep and while,
Through all the hushed hours of the night;
And mom reveals a lovely sight A radiant, glistening worlel of white.
This regal robe of pure, soft SfIOW
Has covered all things lIere below.
All spot and stain are lIid from sight
In God's great tvondL"Tland of white.
A bright new year again is here;
No spot remains of yesteryear.
Lord, as we walk its tmtried days,
Hold Thou our hand and guide our ways.
BERTHA PRlN CE V ANOEn

Am::

Chicago, Ill.
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"The only theology that the Bible knoW8 is the Reformed faith_'"  DR. JAMES I. PACKER

Our Magazine

 1960 and You
T

HIS IS THE ninth. time that we
greet our readers at the begin-

lung of a New Year. In April of 1960
this magazine is expected to enter its
tenth year of publication. It is with
milch gratitude to Cod that we take
note of this fact. When tills project
was begun in faith and prayer its
sponsors had no set notions as to the
life-span it might enjoy. OUf prayer
is that this good beginning may hold
promise of many more fruitful years
in God's service.

One thing was paramount in the
minds of the sponsors. This supreme
concern was that the magazine might
in some way be used to help stem the
tide of doctrinal indifference and
decline that was plainly present in

the church of Christ. Our concern
was with the faithful and forthright
furth erance of the cause of the Reformed faith. This past year has
demonstrated that the world-wide
witness to this blessed heritage is of
great moment to us. The many articles reflecting on Calvinism throughout the world in the John Calvin
anniversary year have revealed this
broad interest and scope of the magazine!

At the same time it is not surprising that the wit n e s s of the
Christian Reformed Church should
be a matter of special concern in
our pages. Reformed Fellowship,
Inc. is composed of people f r o m
several denominations of Reformed
persuasion. But most of the members
are from the Christian Reformed
Chrnch. This church is one of the

last strongholds of the faith of the
Refonnation in the world. Hence
we make no apology for directing
our attcntion particularly to her problems. Furthermore, her problems
are the problems of the Reformed
church at large. Surely, the questions
involved in the proposed ecumenical
seminary of Nigeria and in the tremendous issue of the infallibility of
the Scriptures are questions that are
of deep concern to every loyal member of the church of Christ.
We, the publishers of this magazine, believe we have been faithful
to our objectives. There have been
and will continue to be shortcomings.
We regret them and pray for vision
to see them clearly and for wisdom
to correct them. At the same time we
are determined before God to be a
clear and fearless voice for the faith
of our fath ers in our time. We want
to be a confessionally faithful witness. This is the only h onest course
for the church of Christ. It is our
conviction that events of rcccat times
have clearly demonstrated the need
for such a forthright witncss.

Our earnest prayer is that God may
bless our effort in 1960. In that
prayerful spirit we greet you our
readers at this time. We plan to
continue facing issues squarely as
they confront us. We trust that you,
our faithful readers, will continue
to detect in our pages the spirit of
deep and impassioned devotion to
the faith wc dearly love. We want
you to say of this magazine, "This

paper rings tmc. That's the language of the faith ." We believe the
church of Christ has more serious
business than to play the game of
the Athenians, who "spent their time
in nothing else, but either to tell or
to hear some new thing." The great
verities of tlle faith and not sophomoric novelties are our concern.
And now, dear reader, our greeting to you also carries a request.
We would have all our readers be
active participants in t his cause.
You can h elp spread the witness of
TOl\CH ANn TnuMPET. Talk about
the magazine to your friends. Tell
them about articles you have enjoyed
in it. Urge them to subscribe if
they have not yet done so. Remember, every intelligent and deeply
committed member of the Church of
Christ is a center of spiritual contagion that spreads far and wide. It
is still true that the cause of Christ
is carried forward mainly by a dedicated Gideon's band of loyal and
intelligently committed people. It
is to such and through such that
TORCH ANn TnmU'f.:T (n 0 t e the
name) wants especially to speak.
We heartily thank all our friends
and supporters for their lo ya l t y
through the past year. Without that
loyal and kind support our cause
would stumble.
May 1960 be a year in which we
are aU true to His cause. The year
can hold to greater blessing for us
all.
REFORM:ED FELWWSHlP. INC.

TIMELY TOPICS

TOSS OUT
The Word LAYMAN?
by HENRY J. KU IPER

W

E CLIPPED a brief news
dis p atch from the Grand
Rapids Press of September 4 in which
the well known teacher and writer,
Dr. Elton Trueblood, p rofessor of
religion at Earlham College, Richmond, Indiana, is reported to have
said to a group of worshippers at a
Methodist laymen's retreat that we
should get rid of the word "layman."
Trueblood is quoted as say i n g:
"Toss out the commonly held distinction between ministers and lay
people. In so far as you are recruits
in Christ's cause, you are in the
ministry. If not, you are wasting your
time here." The speaker declared it
is a "crazy idea" that clergymen have
a special status. He said: "We ought
to give up this word layman. It is
a bad word."

•••
Professor Trueblood touched on an
important question : What is the
standing and the importance of those
members of the church who are not
invested with one of its offices?
There is some truth in what this
professor, who is of the Quaker
fai th, said about the word "layman."
It is a faulty designation  defective
like so much of our religious and
theolOgical terminology w h i c h we
use constantly. The word "layman"

is of Roman Catholic origin. Its
implication is that church members
who do not fiJI a special office in
the church have no religious office
of any kind. That is of course a
false idea. Every Christian is entrusted with what we usually designate as "the general office of the
believer." All Christians have the
anoin ting of the Holy Spirit and are
prophets, priests, and kings (See the
Heidelberg Catechism, Question 32).
Trueblood seems to hold that there
is no distinction between the "ordinary" Christian, who is clothed with
the general office of believer, and
those members of the church who
have a special office, whether of
minister, elder, or deacon. These
special offices have a divine origin
and warrant, having been established
by the aposLles as the representatives
of Jesus Christ, the Head of the
Church. These officers speak for
Christ, act in his name. They are
clothed with the authority of Christ
himself, who said not only to his
apostles but also to the seventy disciples whom he sent out to preach
and teach: "He that heareth you
heareth me, and he that rejecteth
you rejecteth me." All who are called
to the ministry can say with Paul:
'We are ambassadors therefore on
behalf of Christ, as though God were
entreating by us: we beseech you on

behalf of Christ, be ye reconciled to
God." In fact, the elders who govern
the church and the deacons who
minister to the needy have the same
authority and dignity in the performance of their task as the ministers
have in the proclamation of the
gospel and tlle administration of the
sacraments.
Let LIS admit that the term "layman"
is not a very good name for the
nonofficebearing m e m b e r of the
church, not only because it is generally understood as implying that the
"ordinary" member of the church
has no office or sacred function of
any kind but also because it is given
to all those members who are not
clergymen, putting even elders and
deacons in the "layman" class.
In spite of all this we cannot agree
with Trueblood t hat "layman" is
a bad word which should be tossed
out of the window. For one thing, .
we have no usable substitute for
it. Shall we substitute such awkward
terminology as '"the ordinary members" or the "nonofficebearing members" of the church? It is Significant
that even if we object strenuously
to the term "layman" we still use
it, th0l:lgh in quotation roarles. We just
cannot get along without it.
Another reason for retaining the
word '1ayman" is that words and

ter::ns are not static. Language is
constantly changing. Sam e words
degenerate, shri\'eI and shrink; their
rich original meaning evaporates; or
~gradually acquire a wholly diffrrent meaning. Other words, on the
CODtrary, gradually slough off the
t:Iint \\;th which they were born and
attain to respectability. Who of us,
(p, e.tampIe, thinks of a mass for
~"1:
when speaking of "Chrisbnas",
rr refuses ever to speak of "Easter"
m \iew of the heathen origin of the
word? We do not believe that the
Dam e "'layman" today suggests to
Protestant ears that those to whom it
is applied are merely nonfunctioning
members of the church who have

no other duty than to pcnnit ministers, elders, and deacons to labor for
their spiritual developmcnt.
Very much to the point, in this
connection, is the following statcment
by Hev. C. N. M. Collins of Edinburgh, Scotlnnd, in one of his Daily
Manna Calendar meditations. "J. P.
Struthers, the Cameranian minister
who wrote so much about proper
names, says well that 'almost any
name, however colorless or ludicrous,
may be redcemed in process of time.
It becomes saturated with a new
meaning.''' What is said here about
names applies also to many words
which are not proper names.

•••

DR. GEORGE STOB ON INFALLIBILITY
A synopsis of (I lecture by the n ev. Dr. George Stob at Tri,mv College,
Worth, lUinci.J. $p01I8Of"oo by th€ Chicago Chapter" of Calvin College
Alumni Association, November 11, 1959.

 A Report

by REV JOSEPH A . HILL

One ot the most prominent teahlres
of rcligious life in tlus twentieth
century is that the church has come
to sec morc clearly than in past
centuries the great importance and
indispensability of lay activity, in
Christian education, miss ion w 0 r k,
organized benevolence, and in a great
variety of Christian institutions. Even
in tho Homan Catholic Church there
is a growing emphasis on the need
of layworkers . "Every member of the
church a worker" should be the slogan
in all our congregations.
Let us exalt the office of all believers; then the term "layman" will
take on deeper and richer meaning.

These articles made a considerable
impact on the church as a whole,
and occasioned an immediate ra.
action in certain publications issuing
from the church. Most of what was
written as responses to the Stromata
articles was in the nature of alarmist
reaction. So m e frantic judgments
were passed, e.g., the fear that witl}
the adoption of such a view of the
Bible the last bastion of the faith
would be forsakcn.

If the church is to profit from this
controversy, it will be necessary to
remove the controversy from the context of fear. distrust, and frantic
judgtnents about tllOse who raise
questions about the traditional view
of inspiration and infallibility of
Scripture.
It may be well for us to consider
the exact context in which this controversy arose.

HE OCCASION of the lively
controversy w h i c h has been
cnried on for many months in the
amman Refonned Church is the
.fIlhIication of two artic1es in Stro-='D. the student publication of
ea......i n Seminary. In these articles
~
questions we r e raised in
connection with the infallibility and
~.
of Scripture.
The thesis of tllese articles is that
me doctrine of infallibility is carried
J:IO f:u when we broaden it so as to

T
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cover the idea of complete inerrancy
of all Scriptural data, including minor
historical detai.ls as well as matters
of faith and life.
It was the contention of the writer
of these articles that the term infalJi·
ble might possibly be redefined so
as to be compatible with the inaccuracies, discrepancies, and er r 0 r s
which we find in the Bible. The
presence of such imperfections does
not destroy the general infallibility
of Scripture.

1. The que s t ion of infallibility
arose in the context of honest inquiry.
Marvin Hoogland, who wrote the
articles in question, is not a neophyte
who ought to concentrate for the
present on growing a beard. He is
a careful student of theology, a theologian. H e is as old as John Calvin
was when the latter wrote the famo us
treatise D e C.le1ll8ntia. The Stf'omata
articles posed an honest question by
a competent man. It was not youthful iconoclasm, but honest theological

concern which 1ed him to raise the
question. He was undoubtedly motivated b y the desire for a freer
avenue for the orthodox faith, and
a wider witness to that faith. Tltis
spirit should be commended, not
condemned.
2. The present controversy originated within a context of commitment
to the Bible as the Word of God.
Marvin Hoogland's questions did not
arise out of unbelief, but out of faith.
His writings were not an attempt to
den!! inspiration but to understand it.
In titis he was following some other
orthodox, conservative Bible scholars
who are held in very high repute
among us, such as James Orr, Matthew Henry (and several 0 th e r s
named by Dr. Stab).
There are in the present controversy two theories as to the nature of
inspiration. These are as follows:
1. Inspiration makes certain that
we have an authoritative record of
all that God wanted to make known .
But it was not Cod's intention or
purpose to secure inerrancy in peripheral matters . "Peripheral matters"
include Scriptural data which have
nothing to do with faith and life,
such as minor historical details, grammatical consb'uctions, and the like.
2. The other view is that inspiration a p p Ii e s to all the data of
Scripture, including peripheral matters. Every word of the Bible, all
grammatical points and every historical detail, however trivial, are Godbreathed. According to tltis view the
Bible is free from aU error, discrepancy, and inaccuracy.
Dr. Stab at this point stated his
basic objection to the second of these
views: Such a view is an attempt to
force all the data of Scripture into
harmony with an a priori concept of
infallibility which itself is not derived
from Scripture.
The first view Dr. Stab finds to be
in harmony with the fact that some
writers of the Bible were dependent
on non-inspired writings which, when
taken up into Scripture, do not change

their character as historical records.
He quoted James Orr, Revelation and
Inspiration (pp. 164, 165) as follows:
"In historical matters it is evident that
inspiration is dependen t for its knowledge of facts on the ordinary channels
of information - on older documents,
on oral tradition, on public registers,
on genealogical lists, etc. No soberminded defender of inspiration would
now tllink of denying tllis proposition.
One has only to look into tlle Biblical
books to discover the abundant proof
of it. The claim made is that the
sources of information are good, trustworthy, not that inspiration lifts the
writer abovc the nced of dependence
on them. In the Old Testament, for
instance, reference is constantly made
to older or contcmporary writings as
authorities for the information given
as to the acts of tlle various kings.
Thus, for the history of David, reference i~ made to three works - The
Book of Samuel the Seer, the Book
of Nathan the Prophet, the Book of
Gad the Seer. For numerous reigns
extracts arc given from 'the Book of
tlle Chronicles of the Kings of Israel'
(or 'of the Kings of Judnh,' or 'of
the Kings of Israel and Judah'). The
Books of Ezra and Nehemiah embody
gencalogies -letters of Persian kings,
and other documents. The Gospel of
Luke, in the New Testament, explains
distinctly the lOalUler in which that
book was composed, viz., by accurate
research into those things which had
been delivered to the Church by firsthand witnesses ... \Vhcre sources of mfoonation fail, or w h e r 0, as may
sometimes happen, thcre are /acfJllae,
or blots, or mis-read ings of names, or
errors of transcription, such as are
incidental to the transmission of all
1,1SS., it is not to be supposed that
supernatural information is granted to
supply the lack. Where this is frankly
acknowledged, inspiration is cle(l]'Cd
from a j,,'Teat many of thc difficulties
which miSaPllrellension has attached
to it."

Along the sam e line Matthew
Henry writes, in commenting on the
complex genealogies of I Chronicles
8:1-32: "as to the difficulties that
occur in this and the foregoing genealogies we need not perplex our-

selves. t presume Ezra took them as
he found them in the books of the
kings of Israel and Judah (eh. ix. 1),
according as they were given in by
the several tribes, each observing
what method they saw fi t. Hence
some ascend, others descend; some
have numbers affixed, others places;
some have ltistorical remarks intermixed, others have not; some are
shorter, others longer; some agree
with other records, others differ; some,
it is likely, were torn, erased, and
blotted, otilers more legible. Those
of Dan and Reuben were entirely
lost. TlLis man wrote as he was
moved b y the Holy Ghost; but there
was no necessity for the making up of
the defects ... nor for the rectifying
of the mistakes in these genealogies
by inspiration . It was sufficient that
he copied them out as they came to
his hand, or so much of them as was
requisite to the present purpose,
which was the directing of the returned captives to settle as nearly as
they could with those of their own
family, and in the places of their
former residence. We may suppose
that many things in these genealogies
which to us seem intricate, abrupt,
and perplexed, were plain and easy
to them then (who knew how to fill
up the d eficiencies) and abundantly
answered the intention of the publishing of them."
Everett F. Harrison takes this same
position on the question of error.
Harrison is a conservative scholar;
he is a professor at Fuller Theological
Seminary. He writes, in Revelation
and the Bible: "We venture to
embark on a delicate question which
is involved in our general discussion.
Does inspiration require that a Biblical writer shou ld be preserved from
error in the use of sources? Presumably when Stephen asserted that
Abraham left Haran for Canaan after
his father's death (Acts 7:4 ), he was
following a type of Septuagintal text
such as Philo used, for the latter has
the same statement ... The H ebrew
text of Genesis will not permit tltis,
since. the figures given in Genesis
11 :26, 32 and 12:4 demand that
Terah continued to live for 60 years
after Abraham left Haran. (Obviously,
T

Abraham could not have left Haran
botll before and after his father's
de..'lth.) A similar approach may be
made to the problem of Matthew's
citatjon of Zechariah 11 :12, 13 as
though it were from Jeremiah (Matthew 27:9 ) . No doubt other explanations are possible here, but we can
understand that if this passage in
Zechariah had already been associated with the name of Jeremiah in
Jewish tradition, Matthew mig h t
readily fa ll into line with tJlis practice. We are not affirming that this
is a dogmatic requirement, but if
the inductive study of the Dible
reveals enough examples of this sort
of thing to make the conclusion probable, then we shall have to hold to
the dochine of inspiration in this
light. We may have our own ideas
as to how God should have inspired
the Word, but it is more profitable
to learn, if we can, how he has
actually inspired it {po 249)."
We must (said Dr. Slob) look at
the contents of Scripture for our concept of inspiration, rather than basing
it on our theological postulates concerning what inspiration ought to be.
We can observe this approach to tlle
question of verbal inspiration in Herman Ridderbos. In his book, When
the Tim e Had Fully Come, he frankly
accepts what he regards as imperfections in the New Testament, stating that it was not the H oly Spirit's
purpose to give an exact, accurate or
complete account of what was said
and done. "The Gospels are very
imperfect books of history" (p. 00).
Their purpose was the proclamation
of the coming of the Kin gdom and
the kerygma of salvation through
Jesus Christ.
Stob: These represent an attempt
to come to a sound and tenable view
of the Bible.
As to the other view, that every
word of the Bible is inspired and
therefore inerrant, it may be said that
plenary inspiration is not required
by the Ueformed creeds. There are,
to be sure, some who think that they
fi nd complete inerrancy taught in the
Confession, but we believe that Re-

formed theo10gy does not necessarily
include a doctrine of plenary inspiration.
Those who hold to the idea of
plenary inspiration seek to establish
a doctrine of inspiration deductively
from proof texts which they think
teach such a doctrine. The two texts
usually offered as proof of plenary
inspiration nre II Timothy 3: 16 and
II Peter 1:21.

This way of formulating a doctrine
of inspiration fails to take account
of the contents of Scripture as a
whole, the phenomena of the Bible
itself, and contents itself with a deductive approach leading fro m a
preconceived notion of jnspiration
rather than oue which moves toward
a doctrine of inspiration based on
the contents of Scripture.
The error of this method is not
that it is a deductive approachcvcry Christian proceeds on the basis
of deductive reasoning. The error
lies in the use of proof-texts which
do not teach plenary inspiration. It
is an unwarranted assumption that
in II Timothy 3:16 "All Scripture is
God-breathed" means "God breathed
every word of Scripture." Of course,
wheft God breathes out his Word, he
always breathes out truth. But God
does not breathe out every word of
Scripture.
Stab expressed serious disagreement
with Edward J. Young's v i ew of
inspiration as set forth in TIl!! \Vorcl
is Truth (Some Thoughts on the
Biblical Doc t r i nc of Inspiration ).
Said Stob, "I find several great and
very selious difficulties in it." Following are the difficulties which Stob
finds in Youngs view.

I . The proof texts offered do not
prove that God breathed out every
word of Scripture. II Timothy 3:16
does not define the precise extent of
inspiration. "Every Scripture" docs
not mean "cvery word of Scripture".
II Peter 1: 21 does not describe the
manner of God's inspiration of Scripture. Young sets up his own assumed
theory of what these passages teach

and then he deduces his view of inspiration from this.

2. When Young deals with the
discrepancies of the Bible he resorts
to "strained hannonizatiolls", setting
tJlem forth not as sure solutions, but
as possible ways of explaining away
the d iffic ulties. (S t 0 b mentioned
several examples of Young's treatment
of alleged discrepancies in the Bible,
expressi ng his opinion that s u e h
tre..'ltment was a "'strained harmonization", but not demonstrating his point
exegetically - a method w h i c h we
regard as something less than sc1101arly. Stab, apparentl y, would allow the
discrepancies to stand and wonld
simp ly accept them as errors w ithout
attempting any kind of harmonization. j . H. )
Young holds that real error even in
minor details would render the Bible
untrustworthy in matters pertain ing
to faith and life. Stob stated that
the errors which are present in minor
details are "matters of no consequence, because they bear no relation
to matters of faith and life."

3. Young takes refuge in mystery
when offering solutions to Biblical
contradictions. "We simply do not
know all the facts," says Young, "and
therefore we ca n not dogmatically
aver that a given solution is the co r ~
reet one." H e compares the situation
with our k"Tlowledge of the d ivine
Trinity, surrounding which is great
mystery. To make such comparisons
between great matters and small
details, says Stab, is to degrade the
great matters of faith and life.

4. The argument of Young becomes a theodicy. Jt is not a ll r
prerogative to defend God against
a llegations of error. But Young's
treatment of error amounts not only
to a defense of the trushvorthiness
of Seripture but a defense of the
cbaracter of God. Young believes
that in the question of errors in minor
matters the veracity of God is at
stake. Stob replies, "This is something to which I do not at all
subscribe." Young al10ws for certain
grammatical errors in the Bible, yet

he holds that inspiration applies to
these erroneous constructions. This,
holds Stab, is an inconsistent procedure, and a dubious defense of
God's grammar.
5. Young's frantic at t e m p t to
harmonize discrepant pas sag e s of
Scripture leaves the Christian in a
state of fearful uneasiness. "If God
has erred in even one utterance, how
do we· know that be bas not erred
in more than one? If in so-called
minor points, h e has inspired error,
can we be sure that he has not done
so in 'm 0 r e important' matters?"
(Young, p. 269). This view inspires
fear rather than trust in God and
his Word. (We reply that this would
be true only if one held that the
Bible actually does contain errors,
which Young does not do. J.H.) Stob
stated that a belief in the general
infallibility of Scripture removes such
fear that the Bible might be found
to be untrustworthy (1).
6. Young's notion of inspired and
infallible autographa (original manuscripts of the Bible) which we do not
now possess is a "rationalistic defense
of a deductively postulated theory of
inspiration". We do not need such
a view of the autographa in order to
have a Bible .in which we can believe. No om holds the various
translations of the Bible to be free
from error, and yet in them we have
the Word of God . We have it in
the much beloved King James Version, the Ametican Standard Version,
the Revised Standard Version, etc.
The Christians of th e Middle Ages
had it in the "exceedingly corrupt"
Latin Vulgate of Jerome. In fact,
it was in this corrupt version that
Luther discovered the truth about
the saving grace of God and it was
on the authority of this version that
Luther stood firm when he said,
"Here I stand; I can do no other.
So help me, God!"

'" '" '" '"
Following the lecture opportunittj
was given to ask questions, to which

Dr. Stob gave answers. Most of the
questiOns are given below together
with the gist of Dr. Stab's replies:
L In the light of the distinction
which you make between p eripheral
matters which may contain inaccuracies, and central matters abo u t
which there can be no doubt, would
you say, Dr. Stob, that the peripheral
matters are merely uninspired human
words, while central matters constitute the inspired Word of Cod?
Answer: The relationship between
the human and divine elements in
Scripture is a very complex matter.
No doubt much of our study of the
doctrine of inspiration in the future
will be centered. at this point. I am
inclined to a g r e e with Professor
Berkouwer that many Christians have
a docetic view of Scripture. Just as
some early Christians had a docetic
view of Christ (which denied the
reality of his human nature), so some
Christians today have a docetic view
of Scripture (which minimizes the
human element in Scripture).
2. If there are real errors, inaccuracies, d iscrepancies, and so forth, in
the Bible, and this comes to be
generally acknowledged by Reformed
Christians, will it not be necessary
for Reformed theology to redefine
or perhaps eliminate such terms as
plenary inspiration, verbal inspiration,
infallibility and the like?
Answer: Such matters require a

considerable amount of study. These
terms would not need to be dropped
from our theological vocabulary, but
may continue to be used.
3. You spoke of genealogies, Dr.
Stob. Arc the genealogies, detailed
instruction as to how to build the
tabernacle, etc. matters of peripheral
detail, or do they have kerygmatic
significance? (i.e., significance for
the proclamation of salvation through
Jesus Christ).
Answer: I do not believe that such
matters have any real significance
for faith and life, but are peripheral
matters.
4. Do you make any significant
distinction b etween the autographa
and the texts that we have today?
Answer: Yes, of course, but the
texts which we have today are substantially the same as the autographa.
5. Wouldn't it be better for us to
try to eliminate the errors in the
Bible by omitting or correcting them
in future r evisions of the Bible?
Answer: We have, of course, revised certain uninspired writings, e.
g., hymns, but we must not deal with
Scripture in this way. We must maintain the integrity of the writings
which have come down to us through
the inspirational and providential
activity of God.

Comments By Reporter Hill
In conclusion we would like to
comment briefly on Dr. Stob's criticisms of Professor Edward J. Young's
book, Thy Word is Truth. We value
this book highly as a very instructive
treatment of the Doctrine of Inspiration. Though written in popular
style, it is the product of learned
scholarship.

Dr. Stab Cl"iticizes Young's concept
of inspiration as an "absolutistdeductionist" view. Stob says that
Young approaches the Bible with
a preconceived notion of what inspiration ought to be. All his interpretations, inc Iud i n g that of II
(Continued on page 17)
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Jj ible lLessons
For personal reading and for specia l use as a
guide to the study of Scripture in our church
societies.

THE SERMON
ON THE MOUNT
by HENRY VANDER KAM

Part Four (January)  PRAYER and FASTING (MaHhew 6:518)

THIRTEENTH LESSON (Matthew 6:J8): Proper Prayer
Prayer is one of the most important
spiritual e.xercises of the believer. In
true prayer the believer has fellowship with his God. He draws his
strength from the life which has been
wrought within him by the Spirit
of Cod . The Spirit prays within him.
He seeks the things above. His true
life "is hid with Christ in Cod"
(Colossians 3:3).
Because prayer is so impOItant to

the believer's life, he should study
TORCH and TRUMPET, Januarv. 1960

the proper method nnd content of
prayer very closely. The Bible gives
us many examples of the prayers of
the righteous. The prayers of Abraham, of Solomon, of Hezekiah, and
of Daniel have instructed tile people
of God of all ages in true prayer.
The Psalms reveal the prayer life of
David. How this man poured out
his soul before his Godl What comfort and strength he received from
this communion with his Maker! Yet,
Jesus, in the Sermon on the Mount,

gi.ves us more direct instruction in
regard to prayer than any other. In
this particular section he warns us
against dangers in prayer and also
shows us the proper way.
Because prayer is one of the most
important spiritual exercises of the
Christian it is also one of the most
difficult. The danger of sin is always
present. We sin enough in our
prayer-life to condemn us forever. If
the evil one is always present to

......

cause us to stumble, he will certainly
do his utmost to make the prayers
of God's people unacceptable and of
no effect. That is the reason why
our Savior warns us against certain
dangers in prayer before he gives us
the most beautiful example of prayer
which has ever been heard.
Our Lord teaches us that hypocrites pray too. So do the gentiles.
In fact, almost all men prayl The
mere fact that men engage in prayer
does not mean that these prayers
are acceptable. It does not mean
that these are all true prayers. The
individual's posture and words do
not make a prayer real. There is
much morc to it than that. True
prayer is uttered only by a believer,
as our Lord will show us in the
Lord's Prayer. However, we must
not give place to the mistaken notion
that Jesus intends to divide people
into three classes, from a spiritual
point of view: true believers, hypocrites and gentiles. He warns the
believers not to become hypocrites
in prayer, nor to fonow the example
of gentiles. That is a real danger.

The Jews had their set times for
prayer. The third, sixth, and ninth
hour were the times for them to pray
(Psalm 55:17). Jesus refers to this
practice. The hypocritcs will see
to it that they are in a very conspicuous place at these timcs. They will
then be cither in the synagogue or
on a comer of the street. They will
be in those pJaces where many people
are found. Seeing that the time of
prayer has arrived, they will adopt
the posture of praycr so that many
will see that they aTe praying. That
is their sole purpose, says Jesus, i.e.,
to be secn of men. That is not prayer.
They have received their reward.
They have received their reward
from men, but ·they need not think
that their prayer will be rewarded
above. Men will still judge their
prayer to be a mark of piety, but
God beholds it as mockpiety.
Jesus now instructs his people to
do the very opposite. They are not
to go into such places where they
will be seen of men, but into the

ten

inner chamber. Shut the door so
that no one will see you. You r
Father will see you and hear you.
Does our Lord mean to teach that
there is no place for public prayer?
Some have thought so. Then congregational prayers, and even family
prayers, would be prohibited. Jesus
himself led his disciples in prayer.
The Apostles likewise led the con·
gregations of the early church in
prayers. No, Jesus does not teach
us that there is no place for public
prayers, but rather that personal and
private prayers arc not to be uttered
in public places to be seen of men I
There are many needs which a person cannot utter before his fellowmen, but only to his God. There
are many things to confess whieh we
cannot do before our fellowmen,
but only to our God. The prayer of
the individual beart is too intimate
to be made public. Besides tills, one
may not parade his piety. He may
not make a show of his inner religiOUS
life.
While men reward the prayers of
the hypocrites, your Father will recompense you. He hears the prayers
of his people and will also answer
them. The hypocrite ceases from his
prayers and is empty; the believer
rises from his knecs strengthened
and comforted.

you need even before you ask him.
The length of a prayer is, in itself,
not a guarantee of its acceptance.
Repetitions are vain; again an indication of "show" rather than the heart's
communion with God.

If God knows all our needs even
before we ask him, the question
rises almost invariably: Why then
must we pray? At first blush this
seems to be a nahlral question and
a good one. The matter secms to
oc'COme even more complicated when
we consider that God has determined
all the things which are to happen.
Why then should we pray? Although
the question seems proper, tlle Dible
teaches the propriety of prayer. God
knows all our needs, yet he commands us to ask of him aU we need
for this life and for the life to eome.
He is our Fathe.r. He desires to be
recognized by his child. The attitude
of a son who refuses to present to
his father his needs because he believes these ,vill be supplied nnyway,
is not a good one. There is no fellowship  no communion. Nor is prayer
only petition for needs. In prayer the
believer gives thanks. In prayer he
makes confession. Why mllst a Christian pray? He cannot live without it.
How must a Christian pray? In sincerity  when alone with his Cod.
Questions For Discussion

The second danger to which our
Lord refers is just as real for the
believer as the first. The prayers of
the gentiles were characterized by
their length and their vain repetitions. In their prayers the gentiles
ascribed to thcir deity all his known
virtues. They gave a review of all
happenings and all their needs. Jesus
warns his people against this practice. Is every lengthy prayer condemned by our Lord? Remember,
he prayed an entire night more than
once. What, then, docs he mean
with this warning? He warns us
against the attitude so often displayed
as though we have to inform God
concerning the things which have
happened or the things we need. God
does not nee d our information.
Prayer should be the expression of
felt needl Your Father knows what

1. Is it desirable to haue staled times
for prayer? Why?

2. Are QUr prayers at mealtime free
from "uain repetitions"?
3. What is really a family altar?
4. Should Bible reading always accompany prayer? If so, why?
5. Should we pray audibly when we
eat in a restaurant?
6. Should we pray for the members
of the family by name when we
haue our family devotions?
7. How inclusive should the congregational prayer be in our services
of public worship?
8. Does a Jew actually pray? Does
an unbeliever?
9. Does prayer"change things"?
TORCH and TRUMPET, January, 1960

FOURTEENTH LESSON (Matthew 6:9ro): The Lord's Prayer (r)
There is an essential difference
between the prayers of the believer
and the prayers of the hypocrite
and the gentile. In the previous
verses Jesus has shown the errors of

the latter. He now teaches his people
to pray. He not only lays down
general pri nciples for them to follow,
but gives them an actual model. We
must always remember t hat the
Lord's Prayer is a model. It is not
a readymade prayer for his people
to use to relieve them of the necessity
of forming their own prayers. "After
this manner .. .pray ye", Our prayers
are to resemble this model prayer
as to both structure and content. Our
prayers are to be judged in the light
of this one. Christ does not, first of
all, teach us a prayer, but he teaches
us to pray!
The address of our prayers is very
important. Who is he to whom we
pray? The gentiles pray to one whom
they do not know. The hypocrite
prays to a god of his O\V11 imagination. When Cod's people pray, they
approach their Father! Notice the
simplicity of this address taught by
our Lord. Surely, the name of the
number of God's names is legion. But
when his people pray they are not
to attempt to name all his names or
attributes; they are to use the most
endearing n arne by which he is
known to them - Father. The redeemed individual is coming into the
presencc of Cod! He is a child of
God. Na turally, he calls God
"Father." This address gives th e
setting, so to speak, of the relationship between the one who is praying
and the One to whom he prays . The
believer comes in childlike trust.
To the name which his peopJe are
to use in their address to God Jesus
now adds the words "who art in
heaven". The addition of these words
does not remove the intimacy expressed in the name, but warns them
against erroneous views. God is indeed Father to his people, but he is
in heaven. Reverence is required.
He does not suffer Jrom earthly
limitations. As Father he loves his

people. Being the Father who is in
heaven he is able to give aU that is
needed.
The order of the petitions of the
Lord's Prayer is very si6'llifieant and
instructivc. The major part of our
prayers usually consists of petitions
for our own needs. In fact, our needs
often drive us to prayer. There certainly is a legitimate place in our
prayers for petitions dealing with our
physical and temporal needs. However, Jesus teaches us t hat those
things should not be first. When ye
pray let your first petilion be, "Hallowed be thy name"l That should
be your first concern. The name of
God is to be the most important thing
in the believer's life. He is to pray
that that name may receive the highest praise, honor, and glory. The
Heidelberg Catechism emphasizes the
fact that the believer desires that his
own life may glorify the name of
God. Surely, he desires that God's
name may be honored everywhere,
but he begins with himself. If I
honor the name of my God, then I
shall live as his child. Then I have
truly recognized him as my Father.
All of my life must be so ordered that
I seck his glory. Let thy name first
of all be hallowed in my prayers.
The sec and petition is closely
related to the first. Again, the order
is most significant and instructive.
How is the name of God to be
hallowed? Is the first petition merely
the utterance of a pious wish? The
answer is: "Thy kingdom come". This
p etition may weU be called, "The
battle·cry of the church". Christ has
come and has erected his kingdom
on this earth. That kingdom ·is opposed by all the for c e s of evil.
Wherever the kingdom of the Christ
is not recognized, the name of God
is not hallowed. That kingdom of
which our Lord here speaks is a
present reality, but the p erfection of
that kingdom has not yet arrived.
It is now the burden of the believer's
prayer that that kingdom may come
to ever fuller expression. That kingdom is not only outside of us, but is

also within us. In this petition the
child of Cod first of all prays that
his kingdom may come within. He
also prays that this kingdom may
triumph in all of life and throughout
the world. Remember, t his is a
prayer. In prayer we give expression
to heartfelt needs. The coming of
God's kingdom is to be a matter of
greater concern to the believer than
the satisfaction of his many physical
needs.
How inconsistent we arel How
grievously we sin in prayer! The
Lord's Prayer is uttered daily by virtually aU Christians. Many of them
pray, "Thy Kingdom come", and
oppose virtually every attempt to
further the kingdom of our Cod.
The third p etition reads, "Thy will
be done, as in heaven, so on earth".
Our temporal needs are still n ot
mentioned; the believer is reminded
of his duty in regard to God's 'wilL
The Bible does not always refer to
the same tiling when it speaks of
the will of God. It speaks of his
revealed will and his secret will, to
name no other distinctions. Jesus
here refers to that will of God which
has been revealed to us in his Word.
Weare to pray according to his
Word. The believer is here called
to obedience. He is called to obey
that will of God as the angels do.
With the angels is no h esitancy to
obey. God has but to speak and his
will is obeyed with alacrity and joy.
This must be your prayer, say s
Jesus, that you will be obedient children as the angels are obedient servants. It should be easier for the
child to render this obedience than
a servant. He is not asking too much
nor more than is proper.
Believers are often counseJed to
submit to the will of Cod. Is that
Scriptural? Paul does speak of submitting ourselves to the rightcousness
of God (Romans 10:3). In other
places the Bible always speaks of
submitting to fellow-men. Submission includes the idea of giving in
because one is not able to oppose.
That should not be the attitude of

the child of God toward God's revealed will. He is to render obedience joyfully. He m us t learn to
renounce his own will. The will of
God must become his own! Those
two are often in conflict. God's will
is often dish.lfbing. The prayers of
believers are often the expressions of
their own will. True, we often hasten
to add, "If it be thy will". Jesus
tells us that we are to pray "'1by will
be done" even before we utter our
petitions dealing with our temporal
needs.
We must know that will. God has
revealed it to us in his Word. The

child of God listens to that Wordand then prays.

in tile Lorlfs Prayer. Why flat?
Is the Lore!s Prayer thm to be

•

the model faT the New Testament
Church? Explain.

Question. For Discussion

1. Is it good practice to rccite the

Loul:s Prayer instead of using
own words at mealtime?

OUT

2. What is the significance of "the
name" of God?
3. Should all our prayers follow the
order of the Lorefs Prayer?
4. Jesus has taught us to pray in his
name. Ilis name is not mentioned

5.

one who opposes Christian
education truthfuUy pray the sec
and petition?

GOIl

M

6. J/ ow can we know the will of God
for specific things in our lives?
7. When must a person conclude that
what he has been praying for is
against Goas will and mltSt therefore not be mentioned again in his
prayer?

FIFTEENTH LESSON (Matthew 6:IIIJ): The Lords Prayer (II)
After our Lord has taught his
people to pray that God's name may
be hallowed, his kingdom come, and
his will be done, he now teaches
them to pray for their own physical
and spiritual needs. The order of
the petitions in the Lord's Prayer is
indeed beautiful. Mter one has
prayed the first three petitions in
all sincerity he will be able to pray
the following petitions in the right
frame of heart and mind.
It is significant t hat our Lord
teaches his people to pray for their
physical needs before they mention
the needs of the soul. That is not
due to the fact that the physical is
more important; nay, the contrary is
true. However, logically the physical
comes first ( I Corinthians 15:46 ).
Cod's people may. rather, must pray
for their physical needs too. The
Lord is not speaking of spiritual
bread, but the bread which we need
for the nourishment of our bodies.

Jn this simple statement, "Cive us
this day our daily bread", Jesus includes all the necessities of the body.
We are here taught to pray for a
finished product rather than for the
raw material. This includes all the
labors necessary for tltis product. It
includes the ability and health to
eat this product. All economic life
is tllerefore included in this one,
brief petition.
....... 1......

The struggle for existence is almost
as old as the human race. Wars are
often fought for economic reasons
only. The child of Cod realizes that
his bread comes from his Father, and
he therefore prays, Cive. He recognizes his dependence on ltis Cod.
Whether the bread is present or not,
he still prays, Cive. His Cod is the
source from whence all his necessities
come, and Cod's blessing is necessary
even though the necessities are presM
ent. It is, therefore, not contradictory
to pray, while seated at a laden table,
Give us this day our daily bread.
Notice, t hat Jesus teaches his
people to pray only for the essenM
tials. We arc not to pray for wealth.
but for our daily bread. That bread
has becn promised us. When we
receive these necessities we are to
be content. The possession of the
necessities of life shQuld make Cod's
people grateful then how much
more when they enjoy the abundance
of his bleSSings! Christ teaches us
to pray for the necessities of today.
Each day has its needs. How depenM
dent man actually is! He is to look
to his God each day anew for a
blessing.
Is it correct to speak of our daily
bread? Is it ours? Do we have a
right to it? nemember, we are to
address him as our Father. M we
pray we come to him as his children .

His children are not beggars. His
children shall not be found begging
brc.."1d. They have a certain right to
the bread for which they pray. This
gives them confidence as they ap~
preach the throne of grace. Jesus
teaches his followers to pray in such
a way that they come confidently
and that they will naturally give
thanks. Those who pray this petition
in sincerity will eat and drink to the
glory of God.
The fifth petition is the first one
which deals specifically with the
needs of the soul. "Forgive us our
debts". The needs of the soul are
many, but forgiveness is the most
basic need. The one who comes to
Cod in prayer must realize the enorM
mity of his debt. He has nothing.
His only possession is his sin! As
long as he is in debt to Cod he canM
not ask for other things. This debt
must first be forgiven. How dare he
ask that this debt simply be canceled?
The answer is very simple: He has
bcen promised this forgiveness if he
asks for it sincerely. It makes no
difference how great the debt is. One
owes a little more than another, perhaps, but the figure is a staggering
one for everybody.
The latter part of this fifth petition
sounds confusing. Jesus instructs his
followers to pray, "Forgive us our
debts, as we also have forgiven our

debtors". Is our own readiness to
forgive our fellowman the ground
on which God is to forgive us? Are
we in this petition asking God to follow our example? It sounds that way.
That, however, would be contrary to
aIt the teaching of Scripture in other
places. Nor does Jesus teach that in
this instance. The atonement through
the blood of Christ is the only ground
for forgiveness. What then, does our
Lord mean by these words?
To ask for forgiveness is to ask
for more than wo would ever dare if
we had not been commanded to do so.
Not only do we ask for much, but
we should also have the assurance
that this forgiveness has indeed been
given us. How can we be sure?
When the grace has been given you
to forgive your fellowman, yOLi have
the assurance that you have been
forgiven by your God. To forgive
our fellowmen is not easy. That
takes selfdenial; and the self is the
last thing a person wants to deny.
Our Lord, in the parable recorded
in Matthew 18:2135, teaches us how
difficult it often is to forgive our
fellowman. The debt we owe our
God is enormous while the amount
our fellowman may owe us is negligible. Man expects God to forgive
but is very unforgiving himself. However, do not think that God will
forgive you if you do not forgive
others.

prayer is brief but it includes all our
needs. Our prayers should be examined in the light of this perfect
prayer.

The sixth petition is closely related
to the fifth. Here we are taught to
pray that we may not be led into
temptation but that we may be
delivered from the evil one. We are
here taught to fear sin. We are also
taught our own weakness. "Don't
lead me into temptation, for I am
afraid I will fall into sin". My spiritual strength is not great enough to
enable me to remain standing! This
beiog my prayer, I may not put myself into such places or circumstances
where I know the danger of temptation lurks. Delivcrance from the evil
ooe, that is, Satan, is also the earnest
prayer of the child of God. He knows
the evil one's powcr. The believer
is no match for him. He is afraid
that he will sin deeply if the Lord
pcnnits him to fall into Satan's hands.
But God controls Satan's activities.
Therefore; Deliver us from the evil
one. Job was given into Satan's hand.
Yes, there were restrictions. But
notice his decline; At the end of the
first chapter  ''In all this Job sinned
not, nor charged God foolishly". At
the close of the next chapter  "'In
aU this did not Job sin with liis lips".
Later he also sinned with his lipsl
No, Job did not curse God; but
"deliver me from the evil one lest I
do curse theel"

6. Does God lead his people into
temptation?

The Lord's Prayer is the model
prayer. He who so prays is a child
of God and acceptable to him. This

7. Are we ever really delivered from
the evil olle as long M we are in
this life?

•
Questions For Discussion
1. May we pray for the standard of

living to which we are accustomed?

2. May we pray for more than is
promised us?
3. In what sense tkes God FO:RG£VEP
Remember, Jesm PAID the price.

4. Can we really forgive and forget
the evils tkne to us? If we tk not
forget them can we expect forgiveness above?
5. 11ow can the concluding petitions
of the Lora:s Prayer aid liS in

knowing "how great our sins and
miseries are"?

SiXTEENTH LESSON (Matthew 6:I6I8): Fasting
The manner in which the believers
worshipped their God during the Old
Testament dispensation was qui t e
different from that of New Testament
times. The altar occupied the central
position in Old Testament days. Daily
sacrifices were brought which were
types of the one great sacrifice to
come. Copies of the Word were
scarce. In the earlier times there was
no written Word. The believer gave
expression to his devotion to God in
sacrificcs, in prayer, and by means
of fasting.
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Time and again we read of the
people fasting during the days of
thc Old Testament. When one studies
this matter a little more closely> he
comes to the conclusion that virtually
all those fasts were selfimposed. On
only one occasion is a fast commanded, and that is a matter of
interpretation. Some say (L.S. Jongsma) that fasting was never commanded. However, on the great Day
of Atonement the people were commanded to "afflict your souls" (Leviticus 16:29, 23;27, Numbers 29:7).

The word "fasting" is not used but it
is clearly implied. None of the other
"Cast days" were introduced by divine
commandment.
1ne purpose of fasting was indeed
to afflict the soul. It meant the
partial or total abstinence from food
for a time. It was used for the purpose of giving expression to sorrow
for loss of a dear one, for sins committed, for calamities, etc. It was
used for the mortification of the body.
The desires or appetites of the body
are not to rule. In fasting the body

was neglected in order that aU the
attention might be given to the needs
of the soul.
Although only one day of fasting
had been commanded the people,
many fast days were ~nb·oduce.
The rending of one's garments, donning sackcloth, sprinkling ashes on
one's head, and fasting were all used
to give expression to sorrow. The
Old Testament manner of worship
contained within itself the danger
that it would become mere external
form . Prophets were sent again and
again to warn the people of this
danger in regard to the sacrifices.
Sacrifices could so easily be brought
out of custom only. The same danger
resides in fasting. At the time of
Jesus' ministry, the Pharisees fasted
two days every week (Luke 18: 12).
On these two days (Monday and
Thursday) Moses was supposed to
have gone up to mount Sinai and
to have returned again with the law.
Despite the fact that but one fast
day had been commanded, the Bible
looks with favor on fasting on other
occasions. Jesus fasted forty days
and fo rty nights while he was in the
wilderness prior to his active ministry.
Paul fasted immediately after his
conversion (Acts 9:9). Paul speaks
of other times when he fasted (Acts
13:23, 14:23, II Corinthians 6:5).
The disciples of John and of the
Pharisees asked Jesus why his disciples did not fast (Mark 2:18, Luke
5:33). His reply was that they should
not fast while he, the bridegroom,
was still with them; but that the days
would come, after the bridegroom
was taken away, that they would fast.
The fast of the great Day of Atonement has no place after thc atonement wrought by Christ, but there
will be other occasions to fast even
in the New Testament dispensation!
Jesus does not condemn fasting
but he does condemn a certain manner of fasting. The fa sting of the
Pharisees was not done in sincerity.
They disfih'Ured their faces. They
were "of a sad cOWltenance". They
sought to make it apparent to everyone they met that they were fasting.

Their sad and disfigured faces were
to leave the impression on everyone
of their great piety. Their fasti ng
was not an expression of their own
humility. The effect on others was
their primary purpose. This practice
Jesus condemns. The believer may
not make a show of his ri ghteousness
before men (Matthew 6:1). Righteousness is a mattcr of the heartl
How should the believer fast? He
should do it in such a way that no
one is aware of it except his Father
who is in heaven. This is very important. True fasting is an indication
of humility. As soon as humility ·is
paraded before men it becomes its
direct opposite  pride. These Pharisees were proud of their humility!
Take every precaution, says Jesus,
that you do not fall into this crror.
Anoint your head and wash your face.
Don't give anyone the impression
that you are fasting. Your Father
knows itl He is the only One who
has to know it. God will recompense
that humility which comes to expression in fasting.
The manner of fasting approved
by Jcsus is very much like the approved manner of giving alms of
which he spoke in the fi rst part of
this chapter. Alms should be given
in such a way that it remains true
giving. Fasting should be done in
such a way that it remains the true
expression of humility. The manner
of perfonning one's religious exercises
will, in large measure, determine the
blessing he will receive. One may
do all that he is commanded to do
and still receive only condemnation
for all his efforts.
Is there still a place for fasting in
the New Testament Church? It is
still common in Roman Catholicism.
Calvin, A. Kuyper, and H. Bavinck
believed that it would be of great
profit to the church if fasting would
again have an honored place in the
religious exercises of God's people.
Kuyper especially urged the people
of his day to cngage in fasting. Yet,
despite the urging of leaders, fasting
has not found a prominent place in
the life of the church.

Fasting is a fonn of sacrificing.
I t is the voluntary denial of certain
legitimate things. Denying self the
necessities of life for a time to benefit
one's spiritual life is indeed to be
commended. Fasting serves a good
purpose when it is done in that
spirit. Divine approval rests on that
form of fasting. That kind of fasti ng
should always be present in the
church . Sacrificing the essentials of
life for the benefit of one's spiritual
life or for the welfare of the Kingdom
of God gives proper expression to
the value placed on the things which
are spiritual and cternal. The history
of the church is also a history of
sacrificial giving. God's people are
willing to do without many things,
legitimate in themselves, for the welfare of his kingdom . That is also
fastingl

•
Questions For Discussion

1. Do yo" think there was more
danger of extenwlislTt ill the religion of the Old Testament tlum
there is today? (See 101m 4:23)

2. Do you think a different form of
worship is necessary in the Orient
than among us?
3. It is much easier for one race to
give expression to its feelings than
for anot/leT race. Is th is expression
good or dangerous?
4. Should one ever be able to tell
whether a person is humble?

5. Do yOll think the Old T estament
form of fasting would be good for
us today? Give reasons.
6. What is the meaning of "sacrificing" as we lISe the teml today?
Do many people sacrifice for Goas
Kingdom?
7. Should a person be willing to do
without 'necessities' so Owt he may
be able to send his children to
the Christian school?

Why Organize Our Women's Societies?
by EVELYN MEPPELINK

I

NDIVIDUALS WISHING to
organize themselves into one group
always fa c e problems. Questions
arise about membership, aims, finances, meeting place, and other details
involved in such organization. D espite
the many problems our American society is organized on a high level in
every sphere of activity. Evidently
the problems are not insurmountable
when a group of dedicated people
meet them with courago and fa ith
in their purposes.
I do not see any reason why organizing our women's societies into a
federation should present any difficulties that can't be resolved through
discussion and determination. The
Christian Refonned Church has fos tered international organization of
its men's societies, its young p eople,
and more recently, of its boys and
girls. Why is it that the women of
our denomination are not represented
by an organization with similar purposes? Is the need less among our
women? Do our women need Bible
study helps and materials less than
our other groups? Aren't they in
need of a broader Christian fellowship? Is there nothing they can accomplish by being united internationally?
I don't believe any active society
member will conscientiously b e able
to reply in the negative. Then why
do we women manifest such indifference? Ono reason may well b e
that we do not recognize the many
benefits of organizing all our local
societies into leagues and a federation. Therefore I would like to list
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some of the advantages of such organization.

1. ORGANIZED, SYSTEM ATIC
BIBLE STUDY

This would be one of the firs t aims
of a Women's F ederation. 1 am sure
each local sOciety has written into its
constitution that its primary purpose
is the study of God's Word. TItis is
now b ein g done in various ways.
Some societies merely pick out a
particular Bible book and the Bible
leader alone provides the explanatory
material and often all the discussion
too. There is no guide or set of
questions to follow. If the Bible
leader should be the minister, who
often because of time limitations must
miss a meeting, then the lesson is
often omitted entirely.
Others follow aIr e a d y existin g
guides such as found in the Young

Calvinist, Men's Federation Messenger, Torch and Trumpet, or The
Tllinois Observer. Excellent as these
may be in themselves, they still are
limited by the very nature of thc
magazine or p aper in which they appear. These papers contai n mainly
items of interest to a special age
group such as our youth or a special
geographical area such as Chicago.
Consequently. t here will never bc
any wide circulation or use of such
papers and their Bible outlines among
our women's societies. Our need is
definitely the publication of Bible
out l in e s written for and by our
women with all our women using
these guides as published in ow own
women's publication.

2. ORGANIZED, SYSTEMATIC
CHRISTIAN FEllOWSHIP

I am not now concerned with the
"how" of organizing our fellowship,
for this can be done easily enough
by organizing several local societies
of a certain regional area iltto a
Women's League which in t urn
would be part of a Women's Federation. But why organize into leagues?
First, to promote Christian fellowship among the member societies.
This may be done by a series of
league meetings featuring speakers,
film s, book reviews, panel discussions,
spiritual life conferences, leadership
training, etc. Since the membership
of our leagues in many areas would
be almost identical with that of the
various "Vomen's Missionary Unions,
I think th e Women's Missionary
Unions should then surrender their
excellent cause of promoting missions
to a ' Vomen's League which would
then sponsor the spring and fall
mission rallies. In fact. in many areas
the Women's Missionar y Union
Board could become the new Board
of the League with little change except in name and constitution until
a future election could be held. With
a little more effort a strong league
could be formed which in no way
would harm our love or giving for
missions.
And what more could a federation
accomplish? Consider only the thrill
of seeing women from many parts
of the United States and Canada
convening together as Christian Reformed women seeking to glorify God
in their lives. W hat a blessed experience to participate in such a broad
exercise of Christian fellowship!

3. THE PUBLICATION OF

A WOMEN'S MAGAZINE

This would be the most important
task of the Federation Board. We
need our own magazine to promote
more spiritual growth not only in
our Bible studies, but also in our
socaned after recess programs. We
need planned materials written for
and by our women  mission studies
both home and foreign; panel discussion material; short plays to dramatize our activities on mission fields,
in 10 e a I evangelism, in Christian
social problems; etc. Besides, we need
book reviews, particularly of boo k s
recommended as good reading for
Christian Reformed mot h er sand
wives.
We need prayer suggestions so
that all our women can unite in remembering certain causes or special
events. I would also like to see a
Bible meditation w j t h suggested
Bible reading to provide us with additional spiritual food between meetings. This is only a beginning of
what a women's magazine eo u I d
provide for eaeh member of a women's society.
Would we stifl e local initiative?
No, we would be developing our
women into stronger leaders and
members, with new ideas and suggestions.
Too expensive? Again the answer
must be No. No more expensive
than any other subscription now
placed with other magazines. Probably the only added expense would be
Le.'l.gue and Federation dues, but
wouldn't the resulting benefits far
exceed the local e.xpense?
A lot of planning and work? Yes,
but with God's blessing no problems
are insurmountable.
In conclusion I would urge each
woman who reads this article to ask
her society leader to plan a discussion
at some future meeting on the question of organizing our women's societies.

TEENER'S CORNER
MOVIES THAT SMELL
by LEONARD GREENWAY
QUESTION:

Sometime ago you wrote an article about "Smellies" in which
you said that a flew kind of nwvies is being produced in which
smell wiU be added to sight and sound. You said that an announcement of this new kind of filming "ad already been made by Mike
Todd, Jr. YO!lr article poked tlln of the whole matter, and like so
many ministers do, you criticized modern amusements severely.
Some of tiS have been wondering where you got this information.
We haoe heard nothing more about it. Not that 1 intend to go to
one of these new shows, but it seems strange to us that nothing
mOTe is published about them. ATe you sure that your information
is correct?
ANSWER:

Although you have sent me this question without signature, I am
going to make an exception to our rules and reply to it. The article
to which you refer is undoubtedly the one I wrote for the YOllth
Page of The Banner, April 17, 1959. My sow'ce of jnformation was
an announcement that appeared in the Saturday Review. Unfortunately, I cannot at this writing lay my hands on the clipping.
Apparently it is misplaced in my files. However, a similar announcement more recently has appeared in the October 28, 1959, issue of
The Christian Century, page 1263. I have this reference before me
on my desk, and will be glad to send it to you, if you will give me
your name and address.
As for my criticism of modem amusements, particularly jazz
and movies, I make no apologies. I do not hesitate to say that the
runofthemill productions of Hollywood already smell. Nothing
need be added to give them stench. Time magazine, November 9,
1959, page 84, has this to say about a new Hollywood release:
"The film treats adultery as casually as if there were nothing at
all hoJy about matrimony".
I will repeat what T said before, namely, that Hollywood seldom
passes up an opportunity to convert obscene literature into a film.
A new novel, soon to be published, has been described by none
other than its author as "full of sex, drink, incest, suicide, dope,
horseracing, a scandalous legal procedure, with a good public hanging attended by 3O,()()(j.
Imagine what that will smell likel

Th. Bibl. on the li'o HO,,,'h., W. Hendriksen,
B!\::e. Book House, 1959
$3.'JS
Bi bliul bogn,s in the Qumran Texis, F. F. Bruce,
Eerdmens, 1959
$2.50
Authority, O. Mutyn LloydJon es,
Int"varsi ty Press, Chicago 10, 1959
$1.00
Convorsion.  Psychologiul Ind SpirilUl1
D. Martyn lloy<f.J ones, InterYlrlity Pross,
50<;
Chicego 10,
Vi er Redevooringen Ovor Cllviln, Naute,
Wurt h; Kok, Kampen, 1959
Smitskamp, Polm~n,
Gobo.on Uit Do MiIIgd, Y. Feenstra,
Kok, Kempen, 1959
f3.'"
Gevecht Om God, J. l. Wielenga
Kok, Kempen, 1959
f2.95
P.,dik ing on Uilve.kining, C. Veenhof,
Kok. Kamp<:n, 1959
1'9.50
Comm ent... Op HoI Oude Tn lamont  Nume.i,
W. H. Gilpen, Kok, Kampen, 1959
f14.75
De Oude.ling en do P.ediking, Ph. J. Huiiler,
Kok, Kampen, 1959
f8.90

Van Tha les tot S. rt .., J. M. Spier,
f9.7,5
Kok, Kampen, 1959
Zege n U.. lf, Okke Jager,
Kok, Kampen, 1959
f4.95
landve .huinrs (3 delen in een band),
P. J. Rineeuw, Bosch en Keuning, Bn rn,
1959
f6.90
God's W.ath (Romans 2:3:120) Vol. It,
Elcposilion of Bible Qoct.inn, by Donald Groy
Barnhou5<:, Eerdmans, 1959
$3.50
Tho Histo.y Of Redamption,
by Jonathan Edwards; Sovereign Grece Book
Club, Evansville 13, Indiane, 1959
$4.50
G.loof en Sek", Kurt Hullen, Ir. J. J. Poorl,
T. Weve., Franeker,
f7.90
Bunb.ehrs Van Het HumlAisme, II lerie. of
enays on Erasmus, Locke, Rousseau, Feuerbaeh
end the Humanistic Covenant, by Popml, Mo\::·
kes, Wete.ink, and Zuidema relpeclivaly. Published by T. Wever, FrMeker,
f12.00
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COMMENTS BY REPORTER Hill

(continued frolll page 8)

Timothy 3: 16 arc based on this a
priori concept of inspiration. Young
himself, however, repudiates t his
approach to the Bible. In considering
the question of inerrancy, says Young,
"we have sought . . . to reject any a
priori theories as to what inerrancy
must be, and instead to examine the
phenomena of Scripture itself for
our answer. This examination has
been necessary in order that we may
make it clear that our conception of
'inerrancy' must be determined b y
the SCliptures ... Our view of inspiration must be derived from the nible.
It is necessary to stress this point,
for sometimes even those who hold
the high view of inspiration are guilty
of approaching the question with
ideas already formed as to what the
doctrine should be" (Young, p. 143;
d. p. 114 ).
Stob criticizes Young further for
holding a concept of inerrancy which
Young does not in fact hold. The
view of inerrancy which Stob criticizes is that of meticulous, pedantic
accuracy in aU the words contained
in the Biblc. Young himself does
not define inerrancy in this way.
Young holds Dr. James Orr to be
mistaken when Orr defines inerrancy
as ''hard and fast literality in minute
matters of historical, geographical,
and scientific detail" (Young, p. 143).
Young devotes two lengthy chapters
to an answer to the question, "\¥hat
is inerrancy?" He states, "By this
word we mean that the Scriptures
possess the quality of freedom from
error. They are exempt from the
liability to m i s t a k e, incapable of
error. In all their teachings they are
in perfect accord with the truth" (p.
113). Speaking further of the word
"inerrancy'" he writes, "All that it
postulates is that each writer who
was borne of the Holy Spirit has
recorded accurately that which the
Spirit desired him to record. The
Bible, .in other words, is a true account of thosc things of which it
speaks'" (p. 139). Stab, we believe,
has not accurately stated Young's
view of inerrancy.
Stob implied that Young's view of
inspiration is based on one or two

isolated prooftexts such as II Timothy 3:16, rather than on a broad
spectrum analysis of Scriptural data.
We must allow Young to defend
himself here. Says Young, '1f, therefore, the Scriptures are the Word of
God, breathed out by Him, it follows
that they, too, are absolutely true and
infallible. The passage in II Timothy
to which we have already given attention certainly teaches that the
Scriptures are the Word of God. Is
it, however, an isolated passage? Is
there no other line of evidence that
we can follow? Does this one verse
stand by itself, a lonely signpost
pointing to the divine origin of the
Scriptwes? Happily, such is not the
case. The testimony of the Bible
to itself is abundant and compelling"
(pp. 40, 41 ). Young goes on from
this point to set forth the testimony
of the Bible to its own infallibility.
Young's concept of Scripture is not,
therefore, an (t priori postulate, as
Stob thinks, but a doctrine defined
by Scripture itself.
One more comment must be made
in answer to Dr. Stob. Again we will
allow Dr. Young himself to speak to
the point. Stab holds that the historical details of the Bible are not
important for the faith or life of the
Christian. Dr. Young replies, ""Why
t h i s stress upon historical detail?
What difference does it make who
was upon the throne of Rome at the
time (of the birth of Jesus)? How
can these historical details be of any
possible benefit to our spiritual Me?
Questions such as these, however,
are based upon a misunderstanding
of the nature of Christianity. It makes
all the difference in the world who
was upon the throne of Rome. It
makes all the difference in the world
where the 'encounter' between God
and John the Baptist took place. Luke
was most concerned to give us the
necessary details which fonn the
proper background of the revelation
of God to John, for this revelation
took place in history ... Remove this
historical background from Christianity, and you remove Christianity itself, for Christianity is a religion
which is founded squarely upon that
which was done once for all in his~
tory" (Young, p. 256).

January
The January wind shrieks through the
leafless trees;
And then it softly moans, glad to have
found some ease.
It whirls the snow and drifts it into

sparkling moundsYes, buoyant winter with
ness abounds.

viacOtlS~

It plays with mother nature in a

wondrous wall;
It makes a fairyland of lacy scrolls
today.
Huge crystal pendants dangle in the
winter sun,
Only to slip away when tired of the
fun.
It skips o'er oole and meadow with

a touch so bold-

And they are robed in ennine lovely
to behold.
It makes the body tingle with its

cold, crisp air;
The soul to God, the Giver, breathes
a silent prayer.
BenTH A PRINCE VANDER ARK

Chicago, IlL

WANTED:
Retired persons to solicit subscriptions for Torch and Trumpet.
Those interested will pie a s e
write:
MR. LEONARD KlOET,

63 Jefferson Avenue, S. E.
Grand Rapids, Michigan

TIMELY TOPICS

First Reactions to a Recent Lecture
by HENRY J . KUIPER

T

HERE HAS NOT been time for
a complete evaluation of t h e
speech b y Dr. George Stob as reported by the Rev. Joseph Hill (sec
p. 5). In this article we can state
only some of our first reactions. More
will be said later.
Our first impression is that though
Dr. Slob's lecturo rates high in surface
plausibility and as propaganda it
can hardly be ealJed a serious and
worthwhile d iscussion of the issue
involved. A good example of the
advertisementlike extremism which
marks the lecture is the remarks
about Marvin H oogland, who started
the p resent controversy by his Stromata article on "Infa llibility Questioned. He is declared to be «a
careful student of theology, a theologian. H e was as old as Calvin was
when the latter wrote the famou s
treatise De Cl.emelltia ." We do not
deny that Marvin Hoogland is a
bright student but to speak of him as
a theologian and to suggest a comparison with Calvin when the brother
had not been in the Seminary three
months at the time he wrote said
article simply shows how easy it is
to let our personal sympathies carry
us to queer extremcs.
n

Dr. Stob's lecture, we said. does
not deserve to be called a serious
and worthwhile discussion of Scripture inspiration  unless Rev. Hill's
report is altogether inadequate. We

find no real exegesis of any Bible
passage, no worthy discussion of II
Timothy 3:16 and ]I Peter 1:21. In
regard to the fonner we are told
that the words: "Every . Scripture is
inspired of God" do not mean that
God breathed every word of Scripture! But that is precisely what Paul
is saying about '"'pasa graphce"which means literally «all scripture",
Surely, this passage deserves more
careful consideration than is given it
here.
It is significant that in his interpretation of II Timothy 3:16 brother
Stob parts company with tho s e
among us who admit that, according
to this passage, every word of Scripture is Codbreathed but who seek
to hannonize this with their vi ew that
there may be historical and other
errors in the Bible by saying that
God was willing to include such
errors in his inspired Word sinee
they concerned only peripheral matters, minor details. But George Stob
denies that such details were Codbreathed. He rejects the doctrine of
plenary (full) inspiration by denying
that God breathed every word of
Scripture.
But note how inconsistent th e
speaker was in his reply to one of
the questions asked him: '1f it is
true that there are real errors, discrepancies, inaccuracies in the Bible
and this comes to be acknowledged

by Reformed. Christians, will it not be
necessary to redefine and perhaps
eliminate such terms as plenary inspiration, verbal inspiration, infallibility, and the like?" Frankness,
in tellectual honesty s h 0 u I d have
prompted an affirmative answer. But
Dr. Stob stated that such terms need
not be dropped from our theological
vocabulary but .may continue to be
used . Yet in the body of his lecture
the speaker had definitely opposed
the idea of plenary inspiration and
verbal inspiraLion. Would he, then,
justify the dishonest tactics of many
modernists who put new and improper meanings into old terms to
quiet possible suspicions while undermining orthodox teachings?
o

0

•

0

Dr. Stob takes issue with those who
hold to plenary (full ) inspiration on
the ground that they approach Scriptm·e with a preconceived theory of
inspiration instead of letting the Bible speak for itself. Our contention
is that D r. Stob is guilty of the very
thing of whieh he accuses us. He
ignores the fact which all Reformed
theologians emphasize that there is
a doctrine of Scripture in SCriphrre
itself, found in both the Old and
the New Testament. It teaches that
the Word wri tlen is, as Calvin puts
it, the very mouth of God, that a11
Scripture and all of Scripture is God-

. ........... ·-..
.",.
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breathed, that it cannot be broken.
To all of this the speaker paid little
or no attention. He comes to the
Bible with "tho theological postulate"
that when t here are seeming contradictions in the Bible, these contradictions are not apparent but real. He
would have nothing of attempts to
hannonize such apparent 'discrepancies. As we see it, this is not a
believing approach to the Bible. It
is not even a scientific approach.
For a true scientist will not ignore
what the object of his shldy or investigation teaches about itself. He
will not reject its self-testimony until
he has absolute proof that this testimony is unreliable.

'" '" '" '"
Further, Dr. Stab is not in line
with Reformed tradition in quoting
writers to support his views. He fails
to quote a single Reformed dogmatician and the only Reformed theologian to whom he does appeal is misrepresented. The witnesses he summons are James Orr, Matthew H enry,
and Everett Harrison. Ref 0 r m e d
authors, such as Calvin, Kuyper, Bavinck, Hod g e, Warfield, Berkhof,
Murray are passed by. The reason
is simply that all of these oppose
Dr. Stob's view of inspiration. We
have read the llerkouwer article to
whicll he refers . It contends simply
that the human factor in the composition of Scripture should not be
ignored. Berkouwer is careful not
to say that there are faults or errors
in the Bible b ecause of that human
factor. As to the quotation from
Herman Ridderbos, it fails to support
Dr. Stob's conten tion. We agree with
the statement in When the Time is
Fully Come t hat "the Gospels are
very imperfect books of history." The
purpose of the Gospels was not to
give us a history of the life of Jesus
but primarily to tell us about the
establishment of the kingdom of Cod
through the incarnation and the ministry of Jesus Christ. Ridderbos writes
as follows:
"The Gospels [lJ:e veIY impcnoct books
of history. It is not possible to acquire
a real insight into the historical succession
of all recorded events. The Synoptic
Gospels do not give us au exact accuunt of
T

place and lime for all the occurrenccs
in Galilee. The sequence of the words
and deeds in the Gospel of Matthew is in
many cases very different from that in
~Iark
and Luke. W e do not receive any
information as to the duration of the
appearance of the Lord in Galilee ... The
scope of the Evangelists differs widely
from that of the common writers of history.
They do not claim to give an accurate
and continuous report of the history of
Jesus, but to show in what way the Kingdom of God had corne in him. For their
purpose it was not important to give an
exact acccunt of all the journeys that
Jesus made, nor to make known on precisely wllat occasions Jesus spoke all his
words."

We disagree with none of these
sentiments. N e i the r do Warfi eld,
Murray, Young, Stonehouse or any
of the defenders of the full inspirabon and inen-ancy of the Scriphlres.
Yet Ridderbos is the only Reformed
writer in whose published works Dr.
Stob tries to find confirmation for
his low view of inspiration.

'" '" .. '"
I n a later issue of TORCl-J AND
a reply will b e given to
the contentions of James Orr, Matthew Henry, and Everett Harrison
as quoted in Dr. Stob's lecture. But:
it is well to remember that though
these writers are of the conservative,
evangelical type (vague and hazy
designations indeed!) they are not
in the Reformed line or tradition .
Tnm'IPET

'" '" '" '"
F inally, there is a special reason
why we d eeply regret the fact that
Dr. Stob accepted the invitation of
the Chicago Calvin Alumni to present his views on inspiration. ( W e
were informed that the invitation was
first given to Dr. Henry Stob of Calvin Seminary who d eclined it.)

It is our conviction that any minister or professor of the Chri stian
Reformed Church who either publicly
or privately defends the view of
inspiration set forth in the Chicago
lecture violates his ordination vows.
Yes, we believe in what our
Reformed fathers called the "Jjbertas
prophetandi", that is, the right of
expressing one's convictions on doctrinal matters in so far as the exercise
of this right involves no denial of

teachings specifically taught in our
creeds, or doch"inal standards. However, the Formula of SubScription
which an our professors, ministers,
elders, and deacons are required to
sign forbi ds the propagation in any
form of views that conflict \vith
these standards. In fact, it requires
t h e solemn promise diHgently to
teach and faithfully to defend all
the doctrines taught therein and the
rejection of "all errors that militate
against tllis doctrine."
F urther, every s i g n e r of said
Formula (See Psalter H ymnal [oldl,
p. 70 ) also promises that if he at any
time should entertain doubts about
the soundness of the aforesaid doctrines, he "will neither p ubJjcly nor
privately propose, teach, or defend
the same either b y preaching or writing, until" he has "first revealed such
sentiments to the Consistory, C lassis,
or Synod, that the same may b e there
examined, being ready always cheerfull y to submit to the judgment of
the Consistory, Classis, or Synod,
under the penalty in case of refusal ,
of being b y that very act suspended
from our office."
It is our finn conviction, expressed
without the slightest ill will toward
th e brother concerned, whom we
admire as one of our very able
ministers, that in denying that every
word of the Script ure is the inspired
Word of God, Dr. George Stob has
violated his oath of office as given
in the Fonnula of Subscription. Anyone who denies the full inspiration
of the Bible contradicts the pirun
teaching of our Belgic Confession on
this paint. We do not admit that
there is room for a difference of
opinion Oll what 0 11 r Confession
teaches on Script ural inspiration. The
pronouncements of articles III to VII
are so plain, unequivocal, and emphatic that only one interpretation
is possible, namely, t hat "Scripture in
its whole extent, in all it's parts, and
in all its words, is the infallible and
inerrant Word of God." That is the
interpretation g i ve ~ b y the Ecumenical Reformed Synod of South Africa
(Acts, 1959, 2 n. J, '"e"), adopted by
our Synod of 1959, and accepted by
Seminary Prcsident, Dr. J 0 h n H .
p

Kromminga even though he held to
a different interpretation b e for e
Synod met.
A comparison of the sentiments
of Dr. George Stab, as expressed in
ltis recent Chicago lecture, with the
pronouncements of our Belgic Con.
(ession, can only serve to highlight
the fundam ental conflict betwecn thc
former and the latter. Article IV
declares that "nothing can be alleged
against" the books of the Old and
the New Testament. Art i c I c V
teaches that "aU these books are to
be receivcd for the regulation, faun·
dation, and confirmation of our faith"
while the statement t hat follows
proves beyond thc shadow of a doubt
that eoenJthing contained in those
books is for the regulation and con

Hrmation of our faith; for we read:
"believing without any do U b t all
things cOlltailled in them." One cannot say in ' nIl honesty that he subscribes to that statement if he holds
that there are mistakes, discrepancies,
errors in the Bible. If words have
any meaning at all, this article teaches
that every single word of the 'Bible
is the Word of God.
Again, we read in Article VII that
"it is forbidden to add unto or take
away anything from the Word of
God," and that therefore "it does
evidently nppear tlU1t the doctrine
thereof is most perfect and complete
in all respects." Again, in the last
part of this same article thc church
declares that we "reject with all our
hearts whatsoever does not a g r e e

The Calvin Jubilee
at Franl~fut,

Genuany
by FRED KLOOSTER

Basel, Switzerland
Dear Friends:
I have been asked to write an
occasional l et t e r for TORCH Al'.'D
Thmff'J:.' concerning my sabbatical
year experienccs in Basel. Let me
begin by telling you of an interesting
Calvin Jubilee which I attended on
September 19 to 21 at FrankfurtontheMain, Gcrmany.
Today Frankfurt is a very modcm
city, the downtown section almost
completely rebuilt 6'om the rubbles
of war. It was already an important
ccnter of trado during Reformation
days, but it had a unique significance

also because it had been for centuries
the site of the election and crowning
of emperors and kings. Calvin had
many pleasant contacts with the city
of Frankfurt in his day, and the
Reformed people of today we r e
proud to commemorate the 450th anniversary of his birth. In 1539 Calvin
traveled to Frankfurt from Strassburg
with Bucer to attend the conference
called by Charles V in an effort to
bring about a union of the Protc.."tants. Calvin probably met Melanchthon there fOl" the first time.
Again in 1556, after he had re-

with t11is infallible roTe" of the holy
Scriptures.
In view of aU this, the only honorable and lawful' course for anyone
who does not accept the fu ll inspiration of the Scriptures, as set forth in
the Belgic Confession, and defined
by the Synod of 1959, is to follow
the instruction of the Formula of
Subscription by presenting to Synod
his gravamen against the Reformed
doctrine of inspiration and meanwltile refraining from "publicly or
privately proposing, teaching, or defending a contrary position.
This, we, officcbearers in the
Christian Reformed Church, h a v e
solemnly promised to do. The Head
of the Church will hold us to that
promise. The Church, too, is in duty
bound to hold us to it.

covered from a severc illness, Calvin
made what BC""ill called "an unusually
Ion g journey . . . to Frankfurt." On
this trip Calvin was responding to
an invitation to assist the English
refugees in some of the problems
which disturbed the m. Although
Calvin then traveled from Geneva, I
might add that the trip from Basel
to Frankfm"t is today only a pleasant
morning's ride by automobile. The
Easter Fair was an important trading
event in Frankfurt. The first edition
of Calvin's blstitutes was circulated
at onc of these fairs. Its significance
is obvious in a letter from Calvin in
1553 addressed to '"'his dearly beloved,
the pastors of the Church of Frankfurt." ln this letter Calvin tells the
pastors of a new book of Servetus
which was reaching Frankfurt for
circulation at the Easter Fair. Calvin
urged them to use every means to
destroy this beretical work  a task
in which they were wellnigh suecessful. T b e City Council itself
regarded Calvin highly and corresponded with him, seeking advice on
wcighty problems. To them in turn
Calvin dedicated his Commentary on
the Harmony of the Gospels. And in
1562 Calvin composed a Confession

of Faith in name of the French
Churches. Although this Confession
was meant for the Diet meeting in
Frankfurt, it did not reach its destination on time since the passes were
closed. Yet it remains one of the last
significant summaries of Calvin's O\V!l
fai th.
The Calvin Jubilee in Frankfmt
this September was sponsored jointly
by Ver R eformierte Blmd Fiir
Deutschland and Die EvangelischReformierle StadtSY110de Frankfurt
Am Main. The refugee character of
this area during Reformation days
is evident in the fact that this Frankfurt Synod is composed of congregations that are, at least in n am e,
French, Dutch-WalloD, and Waldensian. Most of them use German almost exclusively, I was told. although
there are still these national backgrounds present. Although the two
Reformed congregations in the city of
F r an k Fur t alone number about
15,000 officially, be c a u se these
c h u l' C he s are in a predominantly
Lutheran area they call themselves
the diaspora, the churches of the
dispersion.
The organizers of the J ubi lee
showed a great deal of enthusiasm
fo r their project and produced a
very interesting program. An attempt
was made to get a wide ecumenical
representation at the celebrations and
words of greeting were brought from
all parts of Gennany, fro m the
Netherlands, Belgium, France, Switzerland, Austria, Poland and the
United States. Professor G. C. Berkouwer was an official delegate representing both the Gereformeerde
Kerken and the Free University. The
Refonned Church in America had
delegated Chaplain H. J. Kregel. The
U.S.A. Presbyterians were represented
by Prof. A. Come who is also spending a year at Basel. I was present
as an invited guest, although I did
not orficially represent the Christian
Reformed Churcll or Calvin Theological Seminary. Although all the
guests were warmly welcomed, it
was good to note that special attention and love was given to the
brethren delegates from behind the
Iron Curtain in East Germany.
111e program was varied. On the
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opening night a film was shown which
depicted the life of Calvin and his
spreading influence throughout the
world. This film was produced in
France and had its premiere, I believe, d uring the Ceneva celebrations
in May. It is mainly a documentary
and does not approach the force and
impact of the Luther film. It is
greatly to be desired that .a worthwhile and inspiring film be produced
to commemorate Calvin and his signi.ficant work. On Saturday afternoon
about fifty of the delegates and
guests were invited to a reception
by the Lord Mayor (Oberbiirgemeister ) of Frankfurt in the f a m a u s
Riddersaal of the Homer (city hall ).
Also on Saturday aftcmoon a sort of
picnic was held for the children, and
one of the r e cent 1 y completed
churches was dedicated. On Sunday
moming a special "Dankgottesdienst"
was held. Since the two large Reformed churches in the middle of
the ci ty had been destroyed by bombing and were not yet rebuiJ t, this
service was held in the Lutheran St.
Catherines Church. the ehurch in
which Goethe was confirmed. Here
the L.'l.ndessuperintendent, D. \Valter
Herrenbriick-Lcer of Ostfr iesla n d,
preached from the appealing passage
of Deuteronomy 4:9-13. I was unable
to attend this service because of the
kind invitation of Chaplain Ellens
to conduct the morning worship service in his Chapel and administer the
sacrament of baptism to the infan t
daughter of Mr. and Mrs. Ellens.
The major part of the celebration
was a series of three lectures on
Calvin"s theology, his fonnative work
for the church, and his ecumenical
contributions. Interest on the part
of the RefOlmed pcople of Frankfurt
was exceptional. T h e attendance
each night surpassed expectations so
that chairs were pushed into every
conceivable corner.
Professor D. Walter Kreck of Bonn
spoke on "Die Theolof:,ole Calvins." He
described this theology as a theology
of the Word of God. But since that
could be said essentially of each of
the Reformers, Prof. Kreck went on
to depict the special character of
Calvin's Scripturally oriented thcology
with relation to four points: 1. Scrip-

ture as the norm for the Church (and
not vice versa). 2. Calvin's Christology, 3. the relation of law and
gospel, and 4. the doctrine of predestination.
Best known of the three lecturers
was Prof. Otto Weber of Gottingen.
Weber has given a Cerman translation of the Institutes, has produced a
widely u se d summary of Barth's
Kirchliche Dogmntik, and has published the first volume of Ius own
systematic theology. Weber's lecture,
vigorously presented, was all "Calvin
als Gestruter der Kirche." Unique,
thought Weber, was the fa ct that Calvin was a Reformer through a book.
Weber showed further, with interesting historical references, how the specific form which Calvin gave to the
work begun by Farel arose as a result
of his exegesis of Scripture. Weber emphasized that the basic reason why
Calvin does not appeal to men lies
probably not with Calvin, but with
the men to whom he docs not appeal.
The fi nal lecture by Prof. C. Locher
of Berne, Switzerland, had been aonounced as "Calvin - ein Vater der
Oekumene". Per hap s the term
"father" of ecumenicity appeared too
strong to Locher, for he changed it
later to the "form" of his ecumenicity.
This lecture too was one which contained nLunerous historical references
and was thus more understandable
to the numerous laymen who attended. Locher pointed a li t that
everything which 'Calvin did, from
the writing of the I nstitutes to the
work among reh.gee churches, bore
the stamp of a true ecumenicity.
Especially interesting were the geographical and historical references
made by the Swiss professor to the
reasons for Ceneva's strategic location then and now.
Only one part of the Jubilee proved
quite uninteresting. It was a Monday
morning meeting in which Prof. W.
Niesel, best known for his book The
Theology of Calvin, gave a Ion g
report on the recent meeting of the
Presbyterian World Alliance at Sao
Paolo, Brazil. After the report, which
majol'ed in the minors, had rambled
on fo r about an hour and a half, the
deft chairman interrupted to suggest
the singing of a psalm . When this

had ended, and he suggested the
sending of a congratulatory telegram
to Prof. Karl Barth, Niesel strenuously
interrupted to say he w 0 u I d be
finished in three minutes and then
they COll Id send their telegrams. The
speech did end shortly, but I do not
believe any further mention was
made of the suggested telegram.
There were many features of this
Calvin JubiJee which I found very
interesting. Meeting of prominent
theologians and representative clergymen from many countries is always
interesting, of course. I was impressed by the way in which these
Germans rose above the ties of blood
in order to honor the French Reformer more than their own Luther.
It was good also to hear an audience
of this type lise exclusively psabns
fo r their praise, especially 33, 07, 89,

100, 103, 105. And it was inspiring to
hear some of these psahns sung a
cappella.

Rece nt Developments in
Rom an 'Catholic Thought

The Now ThC<llogy, a movement in
Roman circles t1lat began in the eady
forties, reveak the tensions that can develop
within Rome. BaSically, the New Theology
is an attempt on the p art of some Roman
theologians to meet the world Wit1lout
abandoning tho church's fixed dogmatic
position.

by 8ERI!:OUWER, G. C.

E&rdm&nl, 1958. 81 pp. $1.50.

This booklet is a teaser. It is the
product of a mature mind which has shldied
Home objectively for many years. and
therefore Ilns a comprehensive and clear
understanding of Rome's nature and problems. What is offered h ere is a few droplets
of his vast reservoir of knowledge on Rome.
h \ the nature of the case, since these
Pathway booklets are brief, there are on1y
broad hints at the p roblems involved. T his
is why the booklet is a tenser. It handles
basic issues in modem Roman though t, and
is bursting with suggestive statements tha t
are evidently the result of much reading
and thought, but which are very suceinetly
presented. It makes the reader want to
go on to something mudl more thorough,
to tum to the author's CcmfUct With RQme,
for example, although that is nine years
old, and does not touch on somo of the
very recent developments in Rome. As a
brief survey to be read in a couple or
hours, it is very enlightening.
Essentially Berkouwer treats two phases
of Home's thinking: the doctrine of th e
infallibility of the Pope and the New
Theology. His treatment of the first subject is most helpful, quick ly clearing the
air of certain misconceptions and pointing
to the true nature of papal infallibility.

The concentration of the celebrations in the short time of a few days,
and a weekend at that, made a high
pitch of concen tration possible. This
was evident too from the participation of the memhcrs of the congregation. Although the total attendance
was, no doubt, small compared to
t he membership figures mentioned
above, I repeatedly felt that there
was more interest in Calvin and what
the lectures had to say about Calvin
than was shown in Grand Rapids for
the series of lectures put on by Calvin
College last winter. This made me
wonder about the zeal of our profession of Calvinism.
I was aware, of course, of a vague

Both the development of non·Biblical
(Rome would deny th is adjective) Roman
dogma and the rise of the New Theology
poi.nt to a certain changeability within
Rome, contrary to popular opinion. This
is the main thought that is left in one's
mind, after reading this booklet.
In conclusion, it is worth noting that
Bcrkouwer does not write from "a barren
anti-papism." This is the basic fault of
POAU ( Protestants and Other Americans
United), whoso leaders (Blansllard, for
example) merCilessly rip into Rome from
a humanistic standpoint without replacing
it with a positive Biblical note. Berkouwcr
ends his booklet on the theme of the
power of the Refonnation. Its strength, he
says, is not in its numerical strength, nor
in the nobility of its leaders, but "in the
truth, in the gospel, in the Word of Cod,
in listening anew to t he voice of God in
the Bible, ill renderi ng oneself captive to
the Word" ( p. 68). Tlmt is wIly a Bibleobeying Protestant never need feel inferior
to the external might of Rome.
EDWi N H . PALMER

and general Barthian i n f l u e n ee
throughout the Jectures. I was told
that most of the ministers of the
German Reformed churches had been
stimulated most by Karl Barth and
that it was the Barmen Declaration
which they regarded most highly
as a confession of faith. And yet it
was obvious that something had
gripped these people. The experiences of war and especially the
experiences with Hitler and t h e
"Gennan Christians" had made their
impact. Here we repeople who
recognized that the Church cou ld not
rest on its laurels. Here were people
desirous of being a Refonncd Church.
I left with the prayer that the Frankfurt to which Calvin had once shown
such kinship might today become a
Frankfurt which more fully . demonstrates a real kinship \vith Calvin.

Institutes of t he Ch ristia n Religion
by JOHN CALVIN JR.

Tr. Henry 8f!"'"ridge, 1957,2 voll. P.per·b.d" c•.
1200 ~gel,
$5.00.

T his is t11e buy of the year! There is no
fnmity thnt cannot afford five dollars a
yea r for books, and this is the book that
ought to he purchased by every Refonned
family in this Calvin Memorial Yearl Pastors
and teachers can be espccia!ly effcctive in
suggesting this as a worthy addition to the
home library. Why not make this It family
project for Christmas! Would to Cod that
Christians today were still hungry for
the truth as they were in Calvin's day,
when he wrote this masterpiece to give
"stability to waver ing minds, and COIlfidence ('0 sinking hea rts, and placed upon
the lips of all a brilliant apo logy in the
face of the calumnies of the enemies of
the Rcfonnation" (Cf. B. B. Warfield,
"Literary History of Calvin's Institutes."
Preface to 7th American Edition of Institutcs. )
Calvin wrote the lmtitutc! during his
twenty-sixth year, after he had fled France
and retired to Gennany to find an obscure
corner to enjOy study and the leisure of
scholarship. "But 101" he says, "whilst 1
lay hidden at Basle and known only to a
few people, many fai thful and holy people
were burnt alive in France; and th e
report of these burnings having reached
foreign nations, they excited the strongest

disapprobation among the great part of the
Cermans, whose indignation was kindled
against the authors of such tyranny. In
order to allay this ind ignation, certain
wicked and lying pamphlets were circulated,
staling that none were trented cruelly but
Anabaptists and seditious l>ersons, who, by
their perverse railings and false opinions,
were overth rowing not only true religion,
but also nU civil order. Observing that
the object which these instruments of the
court aimed at by their d isguises was not
only that the disgrace of shedding so much
innocent blood might remain buried under
the false charges and calumnies which they
brought against the holy mar tyrs after
their death, but also tllat afterwards they
Inight be able to proceed to the utmost
extremity in mu rdering the poor saints
without exciting compassion towards them
in the breasts of any, it appeared 10 me,
that, unless I opposed them to the uttermost of my ability, my silence could not
be vindicated from the charge of cowardice
and t reachery. TIlis was the consideration
which induced me to publish my InnJtules
of the Christian Religion. My objects were,
first, to prove that the reports were false
and calumnious, and thus to vindicate my
brethren, whose death wns so preciolls in
the sight o[ the Lord; and next, that as
the same cruclties might very soon after
be exercisccl against mnny nnIllll)py individuals, foreign nations migh t be touched
witll at least some compassion toward
them and solicitude about them" ( Institute" 7th Am. ed., vol. I. p . J: iii).
In its original edition ( 1536, BasIc), the..
Institute, was merely a handbook of Protestant principles, but it grew to its present.
size as an incomparable systematic statement of the Refonned faith during the
twentyfive years that Calvin labored at
Ceneva. ·Whereas Calvin wrote the first
edition to Jlrovide elementary instruction
in religion for the neglected multitudes, he
later revisccl his purpose and sought to
"prepare and train candidates in sound,
theQlogy for tile reading of the divine Word
that they might both have au easy intr o-t~
d uction to it and proceed in it with un
faltering step, seeing I have endeavored t
give such a summary of religion in all it
parts, and have digested it into such an
order as to make it not difficult for an
one who is rightly acquainted with it, t
ascertain what he ought properly to look
for in Scripture, and also to whnt head h
ought to refer whatever is contained in it"
( Ibid., xviii ).
The four books of the Institute, in its
present fonn (1559 edition) t r ea t the
subject of theology under the rubrics 0
Father, Son, nnd Holy SI)irit and the holy,
catholic Church, a division suggested by th
Apostolic Creed. This is a classic division
and gives the whole the appeal of a wor
of art. It thus represents Calvin's life's
w 0 r k, a t which he labored inccss:mUy
through eight editions and twentylive y
of malure schoLlrship, refu rbishing his argu
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ments, supplementing his facts, and directing his keen mi nd to every contemporary
problem in theology.
But the central message of this mas terpiece of Protcstant thoology ever remained
the slime. There is a noted perfecling of
the exposition and the nrgu ment, but tile
basic convictions and tbe basic ideas of
C.1lvin did not change. His genius was
able to grasl>, at the age of twentysix, the
central truths of Scripture in their purity
and cogency, and the development is only
one of detail. CalVin, as some one has
s:tid, "added, developed., and defilled, but
he did not retrench or retract."
It is an interesting fact that Calvin wrote
his masterpiece in Latin, the language of
schoJan;hip; but he hasten<..d to translate it
into the Frencll ( 154 1 ) so th nl the common people might have the benefits of his
c."{position. Tltis was part of his evangelical
conviction tha t God givC5 his Word to the
people and saves them directly through th.1 t
Word without benefit of clergy. Luther
hnd found it necessary to translate the
Bible into Gen nan, but since tllis had
already becn accomplished for the French
Calvin could
by Calvin's cousin, Oliv~Han,
give himself to the instruction of his
countrymen in the principles of tile fu iUI.
Besides, the F rench edition of the Institutes was a literary event of the first
magnitude, for it marked a forward step
in the development of the French language
as a literary vehicle. It also was instru mental
in popularizing religious thought, which
was by all odds one of the greatest achievements of tile Reformation. For it foste red
the study of the Word and thus implemented
the conviction of tile Reforme rs that tIle
Word itself is authoritative and sufficient
and perspicuous as well lIS necessary \m to
salvation.
Perhaps it will not be amiss to quote
from
at 1c.1st one literary critic to indicate
something of the literary eminence of Calvin's French translation of his masterpiece.
Says Bronetiere (PresbVlcrkm and Rcormed Rev/ew, 1901 , Pl'. 400ff), "Such
arc the contents of the Institutes, and
once again we must acknowledge that we
have no literary monument in French earlier
than this which can be comp..1red to it ...
Let us rathcr praise the concatenation of
his ideas. It Is of such a kind, so strong
and so o1oso that 00 matter from what
passage we try to take the doctrine to
expound it, it is not only always the same
doctrine which we find, it is alwa ys the
same eonnection, the same logic, and the
mme dependence and subordination of
parts. Let us praise also the language ...
the severity of whid l is not wi thout nobility,
lnd even the tension and the rigidity of
which have their majesty ... Among othcr
gifts Calvin has that of familiar and pictu resque comparison. He has rhythm, too,
oratorical rhythm, sometimes slower, sometimes faster ... Assuredly we have in OUf
language no better models of that vivncity
of reasoning, or rather in argumentation,

or of that pr<"'CISlon and of that propriety
in the use of tenns, or of that succinct
and telling brevity. \Ve have no more tha t
a rt of following the thought and CJl:plaining
nil or paraphr:lsing it without losing the
point of view. Calvin's pnraphrase of the
Dt.calogue is one of the fine things in
the French I a n g u age". I n summary
Brunetiere goes on to say that the ll1$Htute! "was the first of books which we can
call classic. It is equally so ... by reason of
the dignity of its plan, and the manne r in
wltich the conception of the whole determines the nature and choice of detnils.
It is so by reason of that purpose to convince or to move which, since it is its
cause, brings about its internal progress,
and is the spirit of its attraction and
rhetorical graoo".
Of oourse, no mere English translntion
could capture nIl these elements as they
were molded Into a work of art by the
genius of Calvin in his native tongue.
However, the succinctness and decisivenc.'ioS
of style and thought is evident in nlly
translation. Also the parallelisms and the
contrasts, the majesty of the though t and
the passion of the prose cannot be altogcthcr hidden in translation. But apart
from its literary f I a v 0 rand eleguncc,
we ought to read this elassic in theology
because it is part of our heri tage of the
Refonnation. It deals with the things that
are fundamcntnl in the life of the Church
in every age. Let us, then, study the \Vord
Ihro\lgh the eyes of one to whom God
gave the insight into his truth in such a
signnl manner.

Jonathan Edwards on Evangelism
Edired by CAR L J. C. WOLF
£ordman, Publi,hing Company, Grand R.pid "
Mich. 137 peges; price $2.00.

No bettcr analysis and no better recommendation for its use could be given of
this book than thM written on the jacket:
"A digest in Edwards' own words of his
sermons and essays which are of special
value for evangelism in our time." The
great task of the church has always been
to evangelize. North America has witnessed
many revivals, and many excesses, as well
ns sllecesses, in these revivals. Jonathan
Edwards, first among the New England
CalviniSts, experienced the Creat Awakening
firsthand ove r 200 years ago. With his
characteristic tlloroughncss and penetration,
he employed the Scriptures to evaluate
the movement. This book is a digest of
the cream of his obselVations on the subject. The ann lysis by Edwards is enreful,
balanced, and eminently Scriptural. There
is no condemnation of a revival movement
because of some c."{cesscs fou nd in it. At
the same time there is a wa rning against
the imminent danger of setting up the
excesses as nomlal and even the norm
of what should be. There is also an
honest condemnation of elmnt~
that
cannot stand in the light of the Word.
twp,nJ; 111.11 rP.p.

Chapter two, "Thoughts On The Revival
of Religion" and chapter three, "A Treatisc
Concerning Religious Affections," arc classics. John Wesley, the Methodist revivalist,
valued the latter so highly, that he had an
abridgment made of it. One will be hard
put to find a comparable analysis of revivals and religious affections, even though
these wem written over 200 years ago.
Reading these digests may so whet one's
appetite for Edwards, that he dusts off the
heavy tomes of Edwards' complete workS.
He will find the effort well spent. For
although Edwards may be somewhat verbose
according to modem standards, the readcr
will find no paucity of ideas. He will find a
positive and thorough Scriptural orientation,
alld the end result presellted with penetrating clarity.
T. C. VAN KOOTEN

Gezicht op de Zending (Zendingsvraagstuk in korl bestek)
by DR. J. G. GllHUIS
P"blj,hed by J. H. Koi<, Kampen, 1957. 138
page'. Price II. 4.90.

This book brings the problems of missionary work to the attention of the ordinary church member. It provides a real insight into the difficulties and dangers faced
by our missionaries today. In particular it
deals with the Indonesian field, which
provides a total pic t 1I r e of the AsianAfrican diversity of religions from Animism
to Islamism.
The book trcats the work of missions
in five chapters: Biblical foundation, history, modern methods, opposition of Paganism, and the eroding effects of modem
secularism. The latter is seen as tlle curse
of Western civilization, with its doctrine of
separation of church and state, which has
in effect divorced religion from politiCS,
economics, and culture in general.
A book \ike this gives one the feeling
that we have entered upon the !aJ;t stage
of the autarchic, secularized culture in
North America. Since tlle American mind
lacks tIle backbtrOnnd of Western Europe,
it is farther rCUloved from the basic
problems of the East.
The only way to equip the missionary
properly for his task is to give him a
profoundly Calvinistic training so that he
sees life whole, since the A~jan
and
African cultures do not see rcligion as a
thing apart from life. Happily, the com-

e tI -four

prehensive approach is usually continued
even after the new cllUrch begins to take
shape. It is of the highest importance that
indigenous churches become selfsupporting
us soon as possible. In spite of onr commitment to tills principle we hesitate too much
in declaring the young church's Independence.
This reviewer sees one dunger, however,
which does not seem to be shared by the
author. The application of the comprehensive approach as originally started by
\V. Carey, has led to an oVerstressing of
the "christianization" of the whole life of
the nation, especially in certain circles of
the World Council of Christian Churches.
It is true that the Christian Church in
every land must seek to be a leaven, must
seek to permeate all levels of life and all
spheres of activity. But we must neve r
forget tllat it is the missionary's task to
gather the elect from all the nations into
the Church of Jesus Christ. Also the
"young" churches must realize that the
Chnrch of Christ will always be a minority.
But it seems that many a mission worker
has what might be called "the Stanley
Jones approach"  namely, that Christianity
is the great antidote for Communism, so
that saving the nation here and now
becomes more important than the cternal
salvation of men throngh Jesns Christ.
Thus the church becomes little more (llan
an essential means of progress towards
national redemption.
The reviewer does not want to suggest
that Dr. Gilhuis is promoting this type of
modernistic missionary endeavor, yet he
fails to find any critical note about these
besetting dangers in the volume under
dis c u s s ion. Nevcrthl~s,
this book is
heartily recommended since it makes us
realize that missions is the task of every
man in tllC church and of the whole church
for tile whole world.
Drayton, Ontario
AL. J. VANDEN POL
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Thc author of this pamphlet is profcssor of Missions at the Kampen Theological Seminary of the Gereformeerde Kerkell
of the Netherlands. Prior to this he was
missionary to Indonesia for twentyfive

years, p.·lrt of which timc he also served as
director of the T heological School at Makassar, Celebes. The present publication is
the result of a trip to Israel and Jordan
at the request of the Jewish Mission of
the Gereformcerde Kerken, in view of his
great experience in the Moslem world.
In analyzing the complexity of the
IsraelArab tension in the Middle East
crisis, Dr. Bergema sees the heart of the
trouble in the religious haired of the
Moslem Arabs agaimt the Jahwis t Israelis,
on the one hand; and, on the other, tho
absolute unwillingness of the Israelis to
consider their enemies as human beings
cntitled to the same rights which they have.
And, although he suggests an economicpolitical solution, he believes the only real
solution is the conversion of both parties
to Jesus the Christ.
The aUUIOr admits that mission work
among the Israelis and Moslems is most
difficult, but he is not pessimistic about
its msults because he believes that God
has a special plan with the people of
Israel in t1le futu re. He is vcry careful
not to relate the recent events of Middle
Eastern history to the Old Testament
prophecies concerning the restoration of
IsraeL However, he allows tha t God may
have his intentions with these events in
spite of and contrary to the plans of
modern Israel. For he sees three "mysteries
in the modern history of Israel", namely,
tllat tlley received a national home in
Palestine in 1917, that they maintained
their place in 1948, and tha t they defeated
the combined Arab powers in 1956.
This reviewer does not believe that these
events prove anything, although Israel may
be called "a mystery." There can be no
doubt that the place of Israel in the history
of God's plan of salvation today needs
renewed, careful study and pconanent ' attenlion.
From the formal point of view, the booklet would bave been easier reading if
it had been divided into chapters. There
is a fine bibliography at the cnd, whieh
will be very helpful for further study. All
in all, this booklct is cnlightening for
those who seek to understand the Middle
East situation, and it calls us to earnest
reflection llpon our attitnde towards the
mystery called "Israel".
Drayton, Ontario
AL. 1. VANDEN POL
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