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COMMENTS ON THIS ISSUE

The feature article of this December issue was written by Rev.
Henry R. Van Til, professor of Bible at Calvin College, Grand
Rapids, Michigan. It reproduces in part a considerably broader
treatment of the same subject in Mr. Van Til's book which appeared
very recently, The Calvinistic Concept of Culture. This is a 245-
page work published by the Baker Book House and is made available
to our present and prospective readers at a very attractive price.

Walter A. De Jong, a frequent contributor on educational sub-
jects, begins a series on: Do We Reually Need Christian Schools? Mr,
De Jong is the principal of the large and beauntiful Unity Christian
High School at Hudsonville, Michigan, with a total of 438 students.

The article by Dr. James I. Packer is one of our 1959 series
of contributions on John Calvin's teachings and influence in the
world today. Dr. Packer is one of the best known and most
influential Calvinists in Britain in our day. His book on “Funda-
mentalism” and the Word of God has been ranked with Machen’s
famous work on Christianity and Liberalism. It is an Eerdmans
publication.

Rev. Gerard Van Groningen, who explains the problem of
Reformed theological training in Australia and New Zealand, was
the pastor of the Borculo Christian Reformed Church, Michigan,
when he was called to preach and teach among the Dutch immi-
grants in Australia.
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Reformed Fellowship Inc., a religious and strictly
non-profit organization composed of a group of
ministers and laymen who hold to the Reformed
faith. Its purpose is to give llumd expres-
sion to this faith, stimulate the nal sensi-
tivity of those who profess this faith, help
promote the spiritual welfare and the purity of
Reformed Churches, and further the interests
of all Kingdom institutions of Reformed caliber.

The publishers of this journal express their
adherence to the Calvinistic creed as formulated
in the Belgic Confession, the Heidelberg Cate-
chism, the Canons of Dort, and the Westminster
Confession and Catechisms.

All contributions represent the personal views
of the writers and do not necessarily reflect the
opinions of the members of Reformed Fellow-
ship Inc.
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“BE NOT AFRAID”

It was unto a house in Galilee
God’s angel came to seek a Jewish maid.

No wonder — when he told her the Messiah
Would be her Son — he said, “Be not afraid.”

It was, again, upon a hill at midnight
The angel came, and there God’s promise made,
“Go find the stall and look within the feed-box,
There lies the Savior; Be ye not afraid.”

And then it was, upon a morning early,
That three lone women walked the road, dismayed,
But found, in place of death, an awesome angel,
Who said, “He is alive. Be not afraid.”

This is a time of strife and we are troubled,
For fear upon our heart is grimly laid,
But hear His voice, “I live, 1 live forever,
1, Christ, am God; so do not be afraid.”

—HeLeEn K. NOORDEWIER

“The only theology that the Bible knows is the Reformed faith.” — DR. JamEs [. PACKER
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“To this end was the Son of God manifested,
that he might destroy the works of the devil.

»

I Joun 3:8b

Christ the Destroper

HAT A STRANGE TITLE

for a Christmas meditation!
Christ the destroyer! The words jolt
us. We are unprepared for such a
sentiment at Christmastide. Much
more congenial to our festive feelings
are the oft-quoted references to the
Prince of Peace. Isaiah 9:6 and Luke
2:10-14 fit into our Yuletide thoughts
much better than the text of this
meditation.

Has anyone of us ever sent or
received a Christmas card bearing this
text? I think not. Yet, such a greet-
ing card might well be printed and
circulated, although it is unlikely that
anyone but a Christian publisher
would be interested in producing it.
Only a Christian understands that the
announcement of the birth of the
Savior was also a sentence of judg-
ment upon Satan. Indeed, this is
intimated in Isaiah’s Christmas text.
The Son who is given shall have the
government upon his shoulder. The
Prince of Peace shall exercise his
crown rights. His kingdom shall be
distinguished by its justice and right-
eousness “from henceforth even for
ever’. How can Satan and his works
prevail against this thronel
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THE WORKS OF THE DEVIL

What these works are in the unseen
world no one of us knows. We do
know what they are in our world,
and what we see here astonishes us.
That any creature, however powerful,
can be the author of so much misery
is more than we can understand.

Sin is one of his works, He intro-
duced it into our world, brought it
into Eden, ingrafted it into our nature
through the voluntary disobedience
of our first parents. All the other
works of Satan attach to this original
treachery. Sin is the foundation of
them all.

Suffering is another of them. It
grows out of sin and by God’s own
law follows sin wherever it goes. We
should be utterly confounded were
we able to see all the suffering and
misery of body and mind in a single
city. Imagine, then, what a horrifying
spectacle could be presented by all
the poverty, illness, pain, soul-wither-
ing care and wretchedness that can
be found among the millions that
inhabit this groaning earth. And it
is all the result of sin.

Strife is another of Satan’s works.

What a dearth of amity prevails

among peoples and nations! What
contentions between man and man,
family and family, and even church
and church. Satan is the sponsor of
them all. The crushing waves on a
tempestuous sea are only a mild illus-
tration of the bitter strife so often
witnessed in human society and of
the inhumanities to which it gives
rise. We are not safe anywhere this
side of heaven.

Death is the final consequence.
Here is where the devil appears to
complete his triumph among us. No
landscape is more pleasant to his
eyes than the landscape of a cemetery.

These are his works. God sees
him in them all. God sees us in
them, too, for we gave our consent
and commitment in the original apos-
tasy and we are instruments in
carrying them on.

THE SON OF GOD MANIFESTED

If the works of the devil are ever
to be destroyed, someone greater
than the devil must interpose. Satan
has wrought more evil in the universe
than any other creature might con-
ceivably accomplish. The powers
which Scripture attributes to him in
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his fallen state have no match among
the sons of men. None but God can
destroy the works of the devil.

To exhibit a glory greater than
what might have been seen had
Satan never wrought, God himself
comes forth in the person of his
Son. He comes forth openly, visibly.
The Son of God was manifested.
Dwelling eternally in light that no
man can approach unto, he chooses
to reveal himself in a human form that
can be seen. God manifest in the
flesh! Wonder of wonders! When
he created the heavens and the earth
he was unseen. He spake, and it
was done; he commanded, and it
stood fast. The Builder was out of
sight. The Destroyer becomes visible.
By the word of the unseen Lord
were the heavens made, but to take
away our sin the Word becomes
flesh and dwells among us.

“For this purpose”, says John, “the
Son of God was manifested.” It is the
climactic end of his coming. Is there
to be remission of our sins? Then
the works of the devil must be
destroyed! Is there to be salvation
for a guilty people? Then the works
of the devil must be destroyed! Are

we to have life through Christ? The
works of the devil must be destroyed!
The ommipotent Son of God  cannot
be Savior without also being De-
stroyer.

THE WORKS DESTROYED

How strange is the method of
destruction! How surprising the
means employed! Man never would
write the story this way. For the
Destroyer comes not as we should
have expected him to come in glori-
ous majesty with the angels of his
power in flaming fire, but as one
of us, his majesty laid aside, a babe
wrapped in swaddling clothes, lying
in a manger.

Born under a sentence of death!
An infant cradled for a cross! It had
to be so, for through death he must
destroy him that has the power of
death, that is, the devil (cf. Hebrews
2:14). Given by God to be forsaken
by God. Only then can the works of
the devil be destroyed. Christ must
himself first be put away that Satan
may be put away. Sin is Satan’s
great work. It is that upon which
all his other works rest. They can be
demolished only when sin is removed.

And this Christ accomplishes by
dying as the propitiation for sin. The
terrible blow of divine justice that
smites Christ on the cross, where
he hangs as an outcast of earth and of
heaven, is the judicial stroke that
collapses the foundation of Satan’s
structure. This judgment upon sin,
reaching its hellish climax in the
loud cry, “Eli, El, lama sabachthani?”,
opens a way, consistent with divine
perfections, for God to pardon sin
and to deliver the sinner.

The logistics of Bethlehem, forever
baffling to the unbeliever, have been
confirmed and vindicated. The
Destroyer has achieved his purpose
after first appearing as feeble man
obedient to the death of the cross.
He is now on his mediatorial throne,
the risen, glorified Lord, liberating
the devil's bondservants who are to
be gathered into the Church. All
authority has been given unto Christ
for his mediatorial reign. God has
set his king upon the holy hill of
Zion. The rod of iron is in his hand,
and he shall reign “till he hath put
all his enemies under his feet. The
last enemy that shall be destroyed
is death” (I Corinthians 15:25, 26).

TIMELY TOPICS

The Only

(43 HE ONLY THEOLOGQGY which
the Bible knows—the Re-
formed faith.” That trenchant state-
ment is made by Dr. ]J. I. Packer,
English Calvinist of Tyndale Hall,
Bristol, in an article in this issue on
Calvinism in England: Its Status and
Prospects.
Let us give some thought to Dr,
Packer’s pointed utterance.

friee

Theology

the Bible

by HENRY J. KUIPER

WHAT IS THECLOGY?

First, it reminds us that the Bible
is the source of our theology. The
word “theology” means literally the
science or knowledge of God. Dabney
states that theology “describes the
whole science of God’s being and
nature, and relations to the creature.”

The only source of the knowledge
of God is divine revelation. We know

Knows

God only because he has revealed
himself to man. That divine self-
revelation is given in nature (includ-
ing the course of human events) and
in Scripture.

We may speak of Natural Theology
and Biblical Theology; but it should
be well understood that the knowl-
edge of God derived from Scripture
is far superior in clarity and range
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to that derived from nature; moreover,
we cannot rightly read God’s thoughts
in nature except in the light of
Scripture. After the Psalmist ex-
claims: “The heavens declare the
glory of God, and the firmament
showeth forth his handiwork™ he be-
gins to speak about the revelation
of God in the Word. The implication
of his statements concerning it is
that it is superior to God’s revelation
in nature: “The law of Jehovah is
perfect, restoring the soul: the testi-
mony of Jehovah is sure, making wise
the simple. The precepts of Jehovah
are right, rejoicing the heart.”

Moreover, all that nature teaches
us about God is taught also in Serip-
ture. Nature proclaims his existence,
power, wisdom, and goodness. These
and many more things about God are
taught us in the Bible. It does not
follow that it is unnecessary to study
the handiwork of God as long as we
study his Word. For nature has its
own peculiar way of telling us about
God. It appeals to our senses and
gives us a graphic, vivid representa-
tion of the glory of the Creator and
therefore has its own peculiar value.
Think, for example, of the amazing
wisdom of God as manifested in the
almost incredible intricacy of the
human body. God’s works should be
the object of earnest study on the part
of the Christian and a source of
ceaseless wonder and admiration.
Nevertheless, there is a still greater
revelation of God’s wisdom, power,
and love in what the Bible teaches
about the plan of salvation. It also
discloses divine attributes which are
not seen in his works of creation and
providence. And so we may say that
theology is the science, the organized
knowledge, of God as he has revealed
himself in Scripture.

Theology is a system of revealed
truths concerning God. There are
some who say that man’s reasoning,
logical mind provides the system for
this knowledge. This is not correct,
strictly speaking. Not only the truths
concerning God but also the system,
the interrelation, of those truths has
its basis in the Bible. Because man
is endowed with reason he is able
to extract, distill, that system from
Scripture. To be sure, there is no
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systematic treatise anywhere in the
Bible of, let us say, the doctrine of
God, or man, or Christ, or salvation.
Yet, the very content of those doc-
trines indicates in what relation they
stand to one another. The truths them-
selves suggest the framework in which
they are to be placed and related to
one another.

Let us use a familiar example. We
speak of all the doctrines of the
Bible which pertain to the application
of the blessings of salvation to the
hearts of God’s chosen people by the
Holy Spirit as soteriology. We place
what Scripture teaches about applied
salvation under various heads: regen-
eration, calling, faith, justification,
conversion, sanctification, and glori-
fication. There is room for some
difference in this order; nevertheless,
the clearer our understanding is of
what the Bible teaches on these
various activities in the work of sal-
vation the more certainty we shall
have about their proper order and the
relation which they sustain to one
another.

REFORMED THEOLOGY
AND THE BIBLE

There are various systems of theol-
ogy and these systems do not fully
agree; in fact, some differ widely
from others, since there is no agree-
ment on the authority and sufficiency
of Seripture or on its proper inter-
pretation. We speak of Roman
Catholic theology, Lutheran theology,
Reformed theology, Arminian theol-
ogy, Modern or Liberal theology, etc.

Now, Dr. Packer makes the bold
statement in his article in this issue
of TorcH anDp TRumMPET that the only
theology which the Bible knows is
the Reformed faith. Is that unpar-
donable bigotry or sober truth? We
believe it to be a true statement and
every one who really understands
and believes the Reformed faith will
agree. Let it be remembered, how-
ever, that the statement is no denial
of the fact that much of what is
taught, for example by Lutheran or
Fundamentalist theologians —if we
may speak of a Fundamentalist theol-
ogy —1is in accord with Holy Writ.
Hence when we say that the Re-
formed faith is the only theology

which the Bible knows we are not
by any means condemning all that
is taught by other evangelicals. There
is much which all orthodox theologies
have in common. For example, all
teach the self-existence, eternity, and
infinity of God, the trinity, the deity
of Christ, the vicarious nature of the
atonement, the personality of the Holy
Spirit, the literal return of Christ in
glory, and many other precious doc-
trines of Scripture. There are im-
portant doctrines on which even true
Protestants and Roman Catholics
agree.

How, then, can it be true that the
only theology which the Bible knows
is the Reformed faith? The answer
is that the peculiar approach and
emphasis characteristic of the Re-
formed faith is precisely the approach
and emphasis of Scripture. It is the
only theology which does full justice
to the most basic of all truths: that
God is God — the self-contained, self-
sufficient, absolutely sovereign God
who works all things after the counsel
of his will; who is supreme over all,
has the right to do in his world and
with man as he pleases; whose
“dominion is an everlasting dominion,
and his kingdom from generation to
generation . . . who doeth according to
his will in the army of heaven, and
among the inhabitants of the earth;
and none can stay his hand, or say
unto him, What doest thou?” (Daniel
4:34, 35). Reformed theology, like
Scripture, takes its starting point not
in Christ but in the triune God. from
whom, through whom, and unto
whom are all things.

Again, just because of that emphasis
on God as God, Reformed theology
is the only theology which does jus-
tice to the kingship of Christ. The
liberals too speak much about the
lordship of Christ but it is a lordship
detached from his mediatorial
priestly task. Christ can be acknowl-
edged and served as Lord in every
area of life only by those whom he
has redeemed and renewed.

Reformed theology is the only
theology which does justice to the
work of the Holy Spirit in the un-
saved, in whom he checks the full
development of their sin. Common
grace is one of the unique teachings
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of the Reformed faith. But this faith
stresses in particular the Spirit’'s work
in the elect, teaching that salvation
is from beginning to end the sovereign
work of God. It spurns the Arminian
view that sinful, depraved man can
believe before he is regenerated,
emphasizing that faith as well as
salvation is the gift of God; in fact
that faith is part of the salvation
which Christ has ecarned and the
Holy Spirit applies.

The Reformed faith, with all its
emphasis on God’s work in salvation,
does not fail to proclaim human
responsibility. It does not seek to
solve the problem of the apparent
contradiction between divine sover-
eignty and human responsibility. Like
the Bible, it preaches both and does
not attempt to explain how it is
possible for God to work in and upon
man in such a way that his divine
plan is always executed while man
remains a free and responsible agent.
As one of our seminary professors
used to say, at every point where
God and man touch there is a mystery
which we cannot solve.

Does not the Bible likewise stress,
on the one hand, both the divine
decree and God’s priority in the work
of redemption and, on the other hand,
man’s responsibility for his sin and
the necessity of spiritual activity on
his part? In regard to the former
thought, Peter binds both truths upon
the hearts of his hearers on the day
of Pentecost: “Him (Christ), being
delivered up by the determinate
counsel and foreknowledge of God,
ve by the hand of lawless men did
crucify and slay.” And in regard to
the latter he exhorts the Philippian
Christians to “work out your own
salvation with fear and trembling;
for it is God who worketh in you
both to will and to work, for his good
pleasure.” Show me a theology, other
than the Reformed, which does not
shrink from a full, unconditional ac-
ceptance of all the implications of
these two remarkable passages!

THE FIVE POINTS OF CALVINISM

The Reformed faith achieves its
finest affirmation of divine sover-
eignty in the work of salvation in
the Canons of Dort. The five doc-
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trines which it expounds and defends
over against Arminian heresy — total
depravity, unconditional election,
limited atonement, irresistible grace,
and perseverance of the saints — are
often called the five points of Cal-
vinism. We err if we think or speak
of them as a dry-as-dust, scholastic
formulation of the Reformed faith.
They present to us a penetrating
analysis of the most fundamental
teachings of the gospel. Those who
read them carefully and often will
agree with us, if they are consistently
Reformed in their thinking, that these
articles are not only heart-searching
but also heart-warming and comfort-
ing, and at the same time replete
with instruction concerning God’s
gracious as well as just dealings with
sinful men.

THE REFORMED FAITH
IN A WIDER SENSE

The Reformed faith is more than a
Scriptural presentation of the way
of salvation. It is much wider than
the five points of the Canons of Dort.
It conceals in its bosom a whole world
and life view. It comprehends what
the Bible teaches, directly or by
implication, concerning the family,
education, social problems, the origin
and function of civil government, the
value, nature, and purpose of the arts,
and many other legitimate areas of
human life. There is no antagonism
between the Reformed faith and cul-
ture. On the contrary, it furnishes the
basic principles for a culture which
is Christian and demands that the
whole of life shall be devoted to
the service of God and to his glorifi-
cation. In this way religion becomes
the warp and woof of our daily life,

the underlying motive for all our
actions, the unfailing fountain of all
our aspirations, the goal of all our
striving,

ROOM FOR ALL TRUTH

It may be asked whether there
are no truths in other theologies than
the Reformed faith which are ignored
or neglected by Calvinists and for
which there is no room in our faith.
We answer no. The Reformed system
of theology is so broad in its frame-
work that it has room for every single
truth in the Bible.

There may be truths which Re-
formed theologians have neglected.
But that is not the fault of Reformed
theology. This theology resembles
the expanding universe about which
the scientists speak. It is so broad
and deep in its most basic conceptions
that no matter what new light may
break forth from the Secripture, it
will only add to the beauty and
perfection of the Reformed faith.

It is a pitiful sight to see the effort
of some who claim to be Reformed
to combine it with the perversions
and the half-truths that are current
in a particular age. The Reformed
faith has the power to separate the
chaff from the wheat in the realm
of doctrine, to reject all that is false
and absorb all that is true.

Thank God for the Reformed faith,
As Dr. Packer says, it is the only
theology which the Bible knows. It
is the theology of Jesus, of the
prophets and the apostles. May we
understand it increasingly better and
love it most intensely as error mult-
plies in this closing age of the world’s
history.

CALVIN ANNIVERSARY LECTURE

On Tuesday, December 1, at 8:00 P. M., a Calvin Anniversary
Lecture will be delivered in Calvary Orthodox Presbyterian Church,
Willow Grove Avenue and Church Road (Route 73), Glenside, Pa.,

by the
REV. PAUL WOOLLEY

Profeszor at Westminster Theological Seminary
on the subject
“CALVIN AND TOLERATION"

The Public Is Cordially Welcome

TORCH and TRUMPET, December, 1959



This article reproduces in part chapter seven of Professor
Van Til's book: Tue Canvinistic Concepr oF CULTURE,

Calvin on Culture

OHN CALVIN, whose birth and

labors are being commemorated
by the Calvinistic world during 1959,
made original contributions not only
to theology but also to the realm
of culture. As a matter of fact, he
produced a theology of culture, antic-
ipating Tillich by these four hundred
vears.! It is my purpose in this
article to indicate something of the
significance of Calvin’s theology for
the proper understanding of culture.
I am using the term culture in the
broad sense as it refers to man’s
fulfillment of the creation mandate
to cultivate the earth, to subdue it
and have dominion over it,

Calvin had settled in Paris and had
made his debut as a promising
Humanist scholar when, as he himself
writes, “God by a sudden conversion
subdued and brought my mind to a
teachable frame, which was more
hardened in such matters than might
have been expected from one at my
early period of life” (Preface, Com-
mentary on the Book of Psalms,
Grand Rapids, 1949, p. XL). Thus
Calvin became a new creature (II
Corinthians 5:17) and therefore a
seeker of God’s honor instead of
his own. He soon realized that God
called him to preach the Word and
to reform the Church. Leadership was
thrust upon him. But Calvin was not
only the theologian of the Word par
excellence,? he also became the
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theologian of culture. That is to say,
his expositions of the Word of God
provide a theory of human culture.

Although man’s political institutions
are the product of his cultural activ-
ity, I shall pass by Calvin’s contribu-
tion in this field, since it merits
separate treatment and has more often
received the attention it deserves than
some of the other cultural contribu-
tions. For the purpose of this article
I shall restrict myself to the field of
economics and art.

THE TOTAL IMPACT

In general, it ought to be observed,
first of all, that Calvin rejected the
nature-grace scheme of Aquinas, in
which reason dominates nature and
faith is the tool of grace. Nature is
the realm of culture, which includes
all the natural activities of man.
However, Aquinas places the whole
sphere of culture under the tutelage
of the Church. From this bondage
Calvin sought to deliver it. For him
the realm of culture was independent
of both church and state; it was the
sphere of the adiaphora, the indiffer-
ent things, over which neither pope
nor king holds sway. This area is
not restricted to matters of individual
taste and opinion, but it includes
music, architecture, technical learn-
ing, science, social festivities and all
that falls under the daily concern of
“what shall we eat, and what shall we

drink.” In this realm man is free
under God; it is the realm of con-
science. Thus Christian liberty be-
comes one of the foundation stones
of Calvin’s cultural philosophy.

CHRISTIAN LIBERTY AS BASIS
FOR OUR CHRISTIAN CALLING

Christian liberty is abused by the
libertine and maligned by the ascetic.
But true liberty is spiritual and re-
stores justified sinners to the service
of God so that there is nothing
unclean in itself. To the pure all
things are pure! However, the good
gifts of God are abused if they are
“too ardently coveted, too proudly
boasted, and too luxuriously lavished.”
That is, the Christian must use this
world as not abusing it; he must
observe moderation in the use of
God’s gifts and forbearance toward
his neighbor lest he give offense.
Cultural achievement and the attain-
ment of wealth are not evil in them-
selves; neither is the enjoyment of
food, drink, and luxury as such to be
despised or condemmed. But the
curse of God falls on the rich because
“they are immersed in sensual delights
and their hearts are inebriated with
present pleasures while perpetually
grasping for new ones” (Institutes,
111, 19, 9 and 111, 6-10).

If we do not look upon all things
in the light of eternity they have a
tendency to draw us away from our
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calling. All that is not out of faith
is sin. The saint, by justification, is
set free to serve God in his cultural
calling. Whereas Augustine held that
“labor, though wuseful, is itself a
punishment,” ? Calvin maintains that
every man’s vocation is laid on him
from God, from which he derives
this peculiar consolation that “there
will be no employment so mean and
sordid as not to appear truly respec-
table, and be deemed highly impor-
tant in the sight of God” (Institutes
II1, 10, 6).

MAN’'S MATERIAL NEEDS

Calvin’s commentaries abound with
references to man’s ‘physical needs
and their satisfaction, which is the
concern of economics. His sermons
also are concrete and existential with
respect to man’s struggle for exis-
tence. On the one hand, Calvin
condemns beggary, but, on the other,
he urges believers to treat their ser-
vants kindly and lovingly.

On the question of interest on
money, Calvin rejected the general
prohibition of the Middle Ages,
based on Aristotle’s dictum that
money is sterile. He warned against
the dangers of usury and economic
lawlessness, but at the same time
maintained that the Word did not
teach the general theory of Aristotle
and the Scholastics. Calvin con-
sidered this a binding of the con-
science where God had left it free.
He vigorously denied the relevance
of the Scriptural passages by which
the Catholic Church sought to bolster
its position. He held that one cannot
validly apply the civil laws of the
Jews to New Testament believers.
Besides, the rules that obtain among
the brethren can not be applied to
the realm of economics, said Calvin.
Although wusury is condemned in
Scripture, and Calvin himself abomin-
ated the practice, he held that the
Bible contains no prohibition against
the taking of interest on money for
business ventures (Cf. Harmony of
the Gospel, Matthew 8:42).

Moreover, Calvin maintained the
productivity of money in industry
and commerce, which has led some
sociologists to credit Calvinism with
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the rise of capitalism. Calvin would
have had no objection to capitalism
as an economic system, yet he would
have been the first to lash out against
rugged individualism and the abuse
of the power of money. He believed
that one must lend to the poor with-
out interest, but he wanted to distin-
guish between charity and business.
He believed in sphere sovereignty.
And business, in the sense of trading
and commerce, he regarded as a
legitimate venture. It was not trade
that laid Tyre low, but excessive
delight in worldly things. Neither was
Babylon condemned for its prosperity
and luxury, but for its haughtiness
and pride (Commentary on Isaiah,
ch, 47), Hence the merchant is the
servant of God as much as the

farmer.
For Calvin there was no dual

morality, one for monks, and one for
workers. He rejected all monkish
vows, since they were based upon
the assumption that there is a more
perfect rule of life than that which
God gave to the Church as a whole.
Instead of the unnatural separation
between the heavenly and the earthly,
which was maintained by the Roman
hierarchy, Calvin held that God
requires perfection of all his chil-
dren, beyond which we may not set
up rules (Cf. Commentary on Philip-
pians, 3:15; 1 John 3:12).

One of those rules of the papacy
was the celibacy of the clergy. Against
it, Calvin inveighed with all the power
of his vast learning and all the pas-
sion of his scorn for that which is
man-made, unapproved by the law of
God. To him it proved that impostors
had sabotaged the Church. Calvin
was not an ascetic, who advocated
world flight; rather he taught men the
proper use of God’s good gifts (Insti-
tutes 111, 6-10). He defended cul-
ture in its widest sense, extending
from agriculture and commerce to
the things of beauty and the luxuries
of life. He rejected the cruel and
inhuman philosophy of the Stoics,
with their scorn of ordinary pleasures.
For sin, said Calvin, does not reside
in the body; its seat is in the heart.
Evil is not found in the world of
color, sound, food and drink, and
clothing, but in the abuse of God’s
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good gifts. Holiness is attained, not
by avoiding certain physical functions
and rejecting the good gifts of God,
but by accepting them in faith and
using them to the glory of God and
the edification of the Church (Ser-
mons on Deuteronomy, 11:15; 12:15;
22:5; ete., and much more to the
same effect in Institutes, 111, 19, 9,
10). Simplicity and moderation are
the key to the right use of God’s gifts.

In summary, concerning earthly
goods, Calvin teaches, first, that one
ought to be satisfied with a little,
always ready to relinquish what he
has. Second, every man ought to
labor honestly for his needful bread
and lay aside all evil practices.
Finally, even if one have but a little,
he ought not to neglect to thank
God and to eat his bread with con-
tentment; while he who has much
may not give himself up to intem-
perance. How simple these rules
seem to us, but how profound if
conscientiously followed.

Calvin was deeply interested in
social justice and busied himself to
improve the working conditions in
Geneva. He lent the acumen of his
legally trained mind to a codification
of the city’s laws, seeking adjustment
in the taxes. Doumergue goes so
far as to say, “By rehabilitating hand-
work and by prescribing education
for all, Calvin to a great extent erases
the class distinctions in society.” 4
However, this does not warrant the
conclusion that Calvin was a collec-
tivist, or a socialist in the modern
sense of the term.

CALVIN'S AESTHETIC PRINCIPLES

John T. McNeill5 says that in
nothing has Calvin been more mis-
judged, perhaps, “than in the view
that he lacked any aesthetic sense.”
There was a time when Jesuits and
Voltairians considered Calvin to be
the personification of everything that
was anti-liberal, anti-artistic and anti-
human. Happily, that day has passed,
due to the life-long labors of
Doumergue and, more recently, as
the result of the researches of Leon
Wencelius. ¢

Beauty, for Calvin, is the shining
forth of the majesty and the glory

(Continued on page 19)
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Part Three (December) - CHRIST’S LAW OF LOVE (Matthew 5:33-6:4)

NINTH LESSON (Matthew 5:33-37): Christ’s Interpretation of the

HE THIRD COMMANDMENT
forbids ‘the misuse of the name
of God. “Thou shalt not take the
name of Jehovah thy God in vain”.
The teachers of Jesus day taught
the people that it was a grievous sin
to use the name .of God in an un-
worthy mamner. They had a deep
respect for the names of God. To
swear falsely, to call upon the name
of God as a witness to the truth of
the statement made, and then lie — is
one of the most heinous sins imagin-
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able. We can certainly agree with
this teaching. They were warning
the people against a sin which is
all too common. Many people will
agree that murder and theft are sins
but the dishonoring of the name of
God does not seem to trouble them.
The holiness and majesty of God’s
name must be emphasized in every
generation,

The scribes taught the people that
the vows they had made before God
were to be kept strictly. No one may

Third Commandment

make a vow or swear an oath to God
lightly. The promises we have made
to our God are to be kept. He will
hold man to his word.

This emphasis by the teachers of
the Jews is one we can appreciate.
Yet, Jesus introduces his discussion of
this commandment in the same way as
the previous one. Your teachers have
taught you thus, but I teach you so.
At first blush this seems strange. It
becomes even more strange when we
hear him say that they are not to
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swear at all. This statement of our
Lord has caused some to take the
position that they will never take an
oath. Yet, there are numerous in-
stances in the Bible where an oath
is taken with divine approval. Abra-
ham took an oath. We read the same
thing about Jacob and Joseph. Paul
placed himself under oath several
times although the form is not the
usual one, Jesus often used the term
“verily”, which also partakes of the
nature of an oath. When he stood
before the highpriest he was placed
under oath. God himself swears by
himself. When Jesus says, “But 1
say unto you, Swear not at all”, he
certainly does not mean to say that
the oath is always wrong.

The statement of Jesus must be
understood in the light of the practice
of his day. He mentions the evils of
that practice in the following verses.
The scribes of his day taught that
it was not right to swear falsely by
the name of God. One should be
very careful on that score. However,
to swear by something else is safe.
Do not swear by God’s name but,
instead, swear by heaven or by earth
or by Jerusalem or by your own
head. If you have sworn by one of
these you will not violate the third
commandment. ‘Again we are faced
with a purely literal interpretation
of the law. Jesus gives an entirely
different interpretation. The law is
essentially spiritual and must be inter-
preted spiritually. Whether you swear
by God’s name or by one of the other
things mentioned makes no essential
difference. If you swear by heaven,
that is God’s throne; if by the earth,
that is God’s footstool; if by Jerusalem,
that is his city. The swearing by
one’s own head is of a different nature
but is also entirely out of place.
Swearing by one’s own head means
to swear by one’s life. 1 will forfeit
my life if the statement I make is
not true. But if you cannot even
control the color of your hair, how
can you then govern the things of
your life?

Why should a person swear by the
things mentioned by Jesus? Isn't it

clear to everyone that all such swear-
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ing would be to no avail? Why then
teach men that some swearing is
permissible? The reason for this is
not far to seek. With the coming of
sin into this world the truth was
changed into a lie. Men no longer
speak the truth. The only way a
court of law seecks to assure itself
that the witnesses brought before it
are speaking the truth is to place
them under oath. Even in conversa-
tion among men one cannot be cer-
tain that the other is speaking the
truth. If I cannot believe my fellow-
man, what assurance do I have that
he believes me? I will therefore swear
to the words which I speak. The
Jew used the oath commonly in
everyday speech. However, he did
not dare use the name of God in
such instances but rather swore by
various things as those mentioned by
Jesus.

Not only does Jesus forbid the com-
mon practice of that day whereby
they violated the third command-
ment; he also gave them positive
teaching in regard to this matter. The
need which they feel of using an
oath is an indictment of themselves.
Why do people doubt their word?
Is it not because they have given
sufficient reason to believe that they
are not trustworthy? Jesus now tells
them, “Let your speech be yea, yea:
Nay, nay.” When you speak, others
should be able to depend on the
truth of what you have said. When
you say Yea, mean it! When you say
Nay, mean it!l If you will speak the
truth there will be no need of bolster-
ing every word with an oath, There
is room for the oath, but it is a holy
thing and must not become common.
When justice depends on the truth
spoken, the law may require the
oath. In everyday speech your repu-
tation for honesty and dependability
should be sufficient. So must the
citizens of the kingdom of heaven
conduct themselves. They must love
the truth and speak the truth. Their
God is the God of truth. He cannot
lie — they may not lie.

Jesus concludes his treatment of
this commandment by saying that
“whatsoever is more than these is of

the evil one.” So important is it
that you speak the truth that what-
ever is said to bolster it is of the evil
one. The oath as ‘it was commonly
used among the Jews of Jesus' day
was not a gift of God. It was the
work of the evil one. When the
oath is used properly it honors God
as the only One who is able to
establish the truth among men. When
it is used improperly it does not
honor him at all but shows how men
have become accustomed to following
the father of lies.

The teaching of our Savior in
regard to this commandment is of
a very practical nature and speaks
to the people of every age. The
oath is to be used only when neces-
sity requires it—we would almost
say, only in emergencies. His people
are to love the truth and they should
become known as those who are
dependable.

Questions For Discussion

1. Are the vows we make at baptism
or upon profession of faith, of the
nature of oaths?

2. Some believe, on the basis of the
words of Jesus, that all oaths are
wrong. To what other errors does
this misinterpretation lead?

3. Is all profanity, even when God's
name is not actually used, a viola-
tion of the third commandment?
If so, why?

4. Is it vight for our courts to require
an oath of a witness when some
of our citizens do not believe in
a God?

w

. How can we fight against pro-
fanity?

6. Why is the Christian whose word
cannot be depended on doing just
as much damage to the cause of
Christ as when he commits some
other public sin?
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TENTH LESSON (Marthew 5:38-42): The Law of Retaliation

The Scribes and Pharisees knew
the Old Testament and were able
to quote it freely. The words quoted
by our Lord at the beginning of this
section are not found in the Ten
Commandments, but belong in the
other laws which God had given
Israel. God told them that if one
had hurt his neighbor so that he
lost an eye or a tooth, one of his
eyes or teeth would have to be given
as the price. This rule was taught by
the Scribes and Pharisees because it
was contained in the Word of God.

Jesus again informs us that he does
not at all agree with the teaching
of the Scribes and Pharisees.
In Exodus 21:24, Leyviticus 24:20,
and in Deut. 19: 21, God indeed
used the words “an eye for an eye
and a tooth for a tooth”. What did
he teach Israel by means of this
law? He taught them that, even
though among the heathen a penalty
was often imposed which was en-
tirely out of keeping with the serious-
ness of the crime committed, in
Israel no more might be exacted than
the crime warranted. One was not
to pay with his life for the loss of
a neighbor’s eye or tooth, but his
own eye or tooth would be demanded.
Even this penalty was not to be
exacted by those who had been
wounded, but by the authorities. The
priest and the judges were to rule in
such cases. One or two witnesses
would also be required.

The teachers of Jesus’ day gave
an entirely different interpretation.
They taught that the person himself
might retaliate. Did not the law say,
“an eye for an eye and a tooth for a
tooth”® They knew the Old Testa-
ment, they quoted it correctly, but
then gave an interpretation which
suited their own desires. Such people
are some of the most dangerous
enemies of the cause of Christ. They
make the Bible say whatever they
please, and then it is no longer
God’s Word! Jesus again places his
“But I say unto you” over against
the teachings of his day.
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If the people would follow this
instruction of their teachers, the result
would be anarchy. Each man would
be a judge and an executor of venge-
ance. The kingdom of heaven pre-
scribes a perfect rule. This teaching
of retaliation can have no place
there. “Resist not him that is evil”,
says Jesus. Instead of the law of
retaliation he will teach them what
love to one’s neighbor means. Who-
ever seeks to do evil to you, you
are not to resist. Jesus is not speaking
only of evil done in a court of law,
but of all evil. That is the law that
is to rule the people of God. You
are not to take vengeance; that be-
longs to God.

Jesus now proceeds to give several
illustrations of this principle. Here
many difficulties confront us. The
words of verses 39 through 41 are
quoted more often than many other
parts of Scripture. We must see these
words in the context in which they
occur. Let us say at the outset that
the literal meaning of these words is
not of universal application! These
words are not general ethical pre-
cepts but specific applications under
certain circumstances of one’s love
to his neighbor.

What does Jesus mean when he
counsels his people to turn also the
other cheek when they have been
smitten on the one cheek? Does he
mean to say that a Christian may
never employ self-defense? Must he
be the doormat of all society? When
our Lord was standing before the
highpriest an officer struck him with
his hand. What did he do? Did he
offer him the other cheek too? No;
he says, “If I have spoken evil, bear
witness of the evil: but if well, why
smitest thou me?” When Paul was
captured at Jerusalem and was mak-
ing his defense before the council,
the highpriest commanded someone
to smite him on the mouth. What
does the Apostle do? He condemns
this unlawful action most vehcmently.
Surely, our Lord does not forbid

self-defense. We must see these words
in their context, Personal retaliation
is forbidden. Christians should rather
suffer shame and pain than wreak
vengeance on those who would
molest them.

Another illustration is used to show
that the believer must also be ready
to give up his personal rights. If
someone would take you to law to
take away your coat, let him also
have your cloak. This does not mean
that the Christian must give up his
own possessions to anyone who asks
for them, but that he should be will-
ing to give up his rights rather than
be taken to court.

The following illustration reveals
something similar. If someone should
compel you to go with him one mile,
go with him two miles. This person
had no right to compel you to go
the first mile. You have the legal
right to refuse. However, as citizens
of the kingdom of heaven you are
not to insist on your personal rights;
rather, be willing to go even farther
than he forces you to go. Such con-
duct will make it evident to all that
the believer is a citizen of a different
realm. His law is the law of love.
His religion is not only a confession
of the lips but it is a confession
in his everyday life.

In verse 42 we are instructed to
give to those who ask of us and to
be ready to loan to those who would
borrow of us. Again, this does not
mean that the possessions of believers
have become common property or that
all their rights have been removed.
Jesus is here teaching us the meaning
of loving our neighbor as ourselves.
Under certain circumstances it may
demand the surrender of virtually
everything we possess. Be willing
to deny yourselves completely if the
occasion requires it. However, love
to one’s neighbor is not the only
requirement of the law of God. The
will of God is at times served far
better by a strict adherence to the
demands of justice. Therefore these
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illustrations given in this section are
not of universal application. Never-
theless, Jesus is here warning against
the Pharisaical emphasis on a liter-
alistic interpretation of the law. The
Pharisees quoted the law and said,
“If you only do what the letter of
the law requires, regardless of cir-
cumstances, you do not sin”. Jesus
says, “That does not follow”. The
law may not be applied in such a
way that love to one’s neighbor is

forgotten. Though you have rights
and privileges given by the law, be
willing to give up your rights for
the welfare of your neighbor. Love
is the fulfillment of the law.

Questions For Discussion

1. In which ways were the laws of
God to Israel far in advance of

the laws among other peoples of
that day?

2. Of what value are the civil laws
given in the Old Testament for
us today? Give examples.

3. Is Pacifism unscriptural? Prove.

4. When may a Christian defend him-
self and his property?

5. Why is self-denial so difficult?

ELEVENTH LESSON (Matthew 5 43 48): Loving Our Enemies

According to Jesus, the Scribes
taught the people to love their neigh-
bor but to hate their enemy. In this
instance they were not quoting
Scripture but added their own views
to a Secriptural teaching. The Old
Testament had indeed instructed the
people to love their neighbor but
it did not teach them to hate their
enemy. To the Scribes this appar-
ently seemed to follow naturally. The
fact is that the Old Testament taught
the people that they should not hate
their enemies (Cf. Proverbs 25:21).

At the time of our Lord’s ministry
it was still a question in the minds
of many who a mans neighbor
actually was. The prevailing idea
was that only Jews could be their
neighbors. In this section, however,
it seems as though the word had an
even more restricted meaning. Jesus
speaks of those who persecute you.
These could also be Jews. Hence,
members of the same nation might be
enemies. This makes the term
“neighbor” very restricted. Jesus
teaches later, in the parable of the
Good Samaritan, who a man’s neigh-
bor is. This idea was totally foreign to
the minds of the Jewish teachers. No
wonder the Jews of Jesus’ day could
stoop to the level they did at the
time of his trial and death! Although
they still paid lip-service to the law
of God, they had made the law of no
effect by their misinterpretations.

Jesus again teaches the very op-
posite of the teaching current among
the Jews, “Love your enemies”. This
may be difficult, but it is the demand
of the law and must characterize

the citizens of the kingdom of heaven.
“Pray for them that persecute you”.
May God’s people never withstand
those who persecute them? Of
course; but when they are alone with
their God they will remember these
persecutors in prayer. The Christian
Jews of a later date fled before the
persecution of Saul of Tarsus. How-
ever, their prayers were answered
when this persecutor bowed the knee
before the Christ and became the
greatest witness to the Gospel. You
may not hate those who persecute
you; you must pray for their salvation,

These things are to be observed in
order that we may be sons of our
Father who is in heaven. This does
not mean that by loving our enemies
we become sons of God. Then salva-
tion would be earned. It means
that when we love our enemies we
then show that we are the sons of
God. We begin to look like him.
We begin to act as he does. That
this is the true interpretation is evi-
dent from the words that follow.
“For he maketh his sun to rise on
the evil and the good, and sendeth
rain on the just and the unjust”.
You are to love your enemies. Why?
Because God does! God makes no
distinctions between men in the
bestowal of his natural blessings. The
wicked receive the good things as
well as the righteous. No one may set
a limit to the love of God! That love
is infinite. It may be difficult for us
to understand how God can send
his blessings on those who do not
taste of his redemptive love. The
Bible tells us that that is exactly what
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he does. Let no one say, “God can-
not give his blessings to the wicked”.
If we say that these are not real
blessings, we have robbed this pas-
sage of its essential meaning. We are
to love our enemies. Is that impossible?
No, God himself has shown us the
way. We are his sons and he will
give grace so that we will live as
children of the Most High.

The life of the believer is to be
clearly distinguished from the life
of the unbeliever. If it were the in-
tention of the law of God to teach
that we are to love our neighbors and
hate our enemies, all men could sub-
scribe to it. That is not teaching
which elevates. That is teaching
neither true religion nor true morality.
The heart of the law has been re-
moved if the teaching of the Scribes
is correct. Jesus makes this very
plain when he tells the people that
publicans and Gentiles would agree
with the teaching of the Scribes.
More is required of the citizens of
the kingdom of heaven. It is an easy
matter to love those who love us.
It is easy enough to salute those
who are brethren. Wherever men
dwell one will find them doing these
things.

The spiritual nature of Jesus” teach-
ing of the law here again hinges on
the meaning of the concept neighbor.
Who is my neighbor? He may be
your enemy! Those whom God has
placed on our path, though they
oppose us in various ways, are our
neighbors. These we must love. If
we do not love them, we shall have
no reward. When Jesus here speaks
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of a “reward” he does not mean
something which we have earned.
Loving our enemies by itself does
not earn salvation for us. Yet, there
is a divine reward for obedience.
However, this is not a reward of
merit, but of grace.

The concluding verse of this sec-
tion, “Ye therefore shall be perfect,
as your heavenly Father is perfect”,
has been interpreted in various ways.
Some believe that Jesus here teaches
Perfectionism. Others believe that
he is teaching that there can be no
Perfectionism because he has clearly
shown the impossibility of living up
to his demands. Some believe that
this concluding statement summarizes
all that he has said in the verses
21-48. We hold that it summarizes
only that which is contained in the
verses 43-48. Jesus has spoken of
the love which the believer must show
his fellow-man. The question raised

was, Whom must he love among his
fellow-men? Jesus says, even your
enemies; and he uses the love of
God for all men as an illustration.
Your love should not be limited. It
must be perfect. The parallel passage
in Luke reads: “Be ye merciful, even
as your Father is merciful”. Your
love must be patterned after the
love of God —it must be perfect.
That you love your fellow-man does
not mean that you should condone
all he does. God will maintain his
righteousness. That is also the way
you must love. You may have to
tell your persecutor to his face that
the road he is traveling will lead to
perdition. You will plead with him to
turn from his evil way. You will
show him that he is walking contrary
to the law of God. But, when you are
alone with your Maker you will pray
for your enemy. You must be like
God who, though he maintains his

TWELFTH LESSON (Matthew 6:1-4): Almsgiving

In the previous chapter Jesus spoke
of the righteousness of the citizens
of the kingdom of heaven. That
righteousness must be greater than
the righteousness of the Scribes and
Pharisees (vs. 20). Our Lord then
gives his interpretation of several
parts of the law to show what kind
of righteousness he has in mind. His
own interpretation of the law, which
he places over against the interpre-
tation of the Scribes and Pharisees,
shows clearly that the “righteousness”
of the Pharisees was found wanting.

In chapter six Jesus seems to deal
with a different subject. Notice the
first verse, however. He again speaks
of the righteousness of his people.
This verse can be used as a theme
for the verses one to eighteen. In
this section he is not speaking first
of all of the righteousness in the
sight of God, demanded by the law,
but a subjective righteousness, a
righteousness in practice. This must
be shown in the giving of alms, in
prayer, and in fasting.

God looks on the heart. If we do all
the things demanded by the law but
not from the right motive, it will
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do us no good and will not receive
God’s approval. Righteousness may
not be paraded. Jesus here lays bare
one of the greatest weaknesses of
the human heart. By nature we seek
the praise of men. But, be warned;
if we do our righteousness, if we
perform our religious exercises, to be
seen of men, we have no reward with
our Father who is in heaven. His
glory must be sought—not man’s
praise.

The giving of alms (gifts of kind-
ness or mercy for the support of
the poor) is not done only by those
who are truly righteous. Jesus speaks
of the hypocrites giving alms. One
does not have to be a believer to
give money to relieve the need of
others. The unbeliever often puts
the believer to shame in the amount
he gives. Yet, says Jesus, they are
hypocrites. They are actors — which
is the fundamental meaning of the
term. They give alms, but not in
the right spirit. They sound a trum-
pet before them. Some believe that
this refers to a custom of sounding
a trumpet to indicate the time for
an offering for the poor or to call

justice, still upholds and sustains his

enemies.
- |

Questions For Discussion

1. Why did the Scribes teach the
people to hate their enemies seeing
this is not prescribed in the Old
Testament?

2. Are we to love all men in the
same degree? If not, how do you
understand the words to love your
neighbor “as thyself P

3. When God sends rain and sun-
shine to unbelievers, are these
blessings for them?

4. Was the Psalmist going contrary
to the teaching of Jesus when he
wrote the imprecatory Psalms?

5. How can one love the sinner and
still hate his sin?

6. Does the term “perfect” always
have the same meaning in Scrip-
ture?

the poor together. However, Jesus
lays all the ‘emphasis on the giving
of alms with much fanfare. These
words about sounding a trumpet are
not to be understood literally. Jesus
rebukes those who want everybody
to know that they have given alms.
This they do openly, in the syna-
gogues and on the streets. They
want men to praise them for giving.
But when they receive the praise
of men they have received the reward
they sought. No other reward will
be given. God will not reward them
for this action. He looks with dis-
approval on their deeds.

Men will go to great lengths to
receive a good name among their
fellow-men. They will even use religi-
ous exercises to further their own
pride! The giving of alms is an
important part of our religious life.
It may not be used to further our
own ends,

Having shown the evil of the
Pharisaic method of giving alms,
our Lord now teaches his people how
it should be done. Notice that he
speaks in a paradox. This is common
in his teaching in the Sermon on the
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Mount. Jesus makes an extreme
statement to put the particular thing
he has in mind in the clearest light
(vs. 3). The Pharisees give alms in
such a way that everyone knows
what they have given. This is done
to cause people to think well of them.
But Christ’s followers are not to do
so. To show how wrong this Phar-
isaic procedure is, Jesus says: “Let
not thy left hand know what thy right
hand doeth.”

There is need for this warning.
There is too much of the Pharisee in
every believer. Everyone likes to
be well thought of and well spoken
of. In instances where credit is given
to each contributor, the donation is
often much larger than it would have
been otherwise. Our Lord here lays
his finger on a very sensitive spot
in the life of us all.

What does Jesus mean when he
says that our left hand should not
know what our right hand is doing?
There are those who interpret these
words as though our Lord teaches
here that we should give thought-
lessly. Should an individual reach in
his pocket, give whatever he finds,
and not even realize himself what he
has given? Neither God nor his
people are served by this haphazard
method, In other places the Bible
has made it very clear that giving
should be from the heart and that
we should give according to the meas-
ure in which God has prospered us.

What does Jesus mean by these
words? It would be absurd to take
these words literally. My left hand
always knows what my right hand is
doing! My two hands are not sep-
arate entities. Remember, Jesus is
warning his disciples against the
Pharisaic practice of giving alms.
They have but one thing in mind —
to receive the praise of men for their
giving. Jesus tells his people that
we may not make a show of our
giving. We must do it in such a
way that no one knows what we
have given. We must give alms with
the intention of helping the poor.
We are to give because we are
merciful. We are to give in the
spirit of gratitude for what we have
received from our God. The motive
for giving will determine the method.
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Will no one then take note of the
gifts we bring? Men will not be
aware of them. Men will not praise
them. But the gifts which we have
brought in secret will be seen by the
God who sees in secret. That men
will not be aware of the gifts which
the believer brought is not a loss.
They were intended to relieve the
distress of the poor. The believer
doesn’t look for a reward. Tt is re-
ward enough that he is able to give,
instead of having to receive alms.
Nevertheless, God rewards. He al-
ways gives more than the believer
can expect, for by giving alms we
have only done that which it was
our duty to do. The Father will
recompense thee, says Christ. He
does not say what this reward shall
be. He does not bind himself to one
particular reward. These rewards
may vary. The believer may be cer-
tain of this, however, that though he
receives no reward from men, his
Father will not forget. The giving of
alms will not only be of help to those

who receive them; it will also enrich
those who have given them. This is, of
course, a reward of grace. We do
not give in order that we may be
rewarded, for we give out of love
for God and for our fellow-man.
Nevertheless, the reward is certain.

Questions For Discussion

1. Is our giving for kingdom causes

an indication of our spiritual life?

Why do unbelievers give to charit-

able institutions?

3. Should we as Chxistians help sup-
port non-ecclesiastical charitable
institutions?

4. In the light of what Jesus teaches
us in this section, do you think it
is wrong to have the “budget en-
velope” system in our churches?

5. Can a person give intelligently and
still not have his left hand know
what his right hand is doing?

6. What are some of the rewards
which God gives his people when
they give according to his will?
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Theological “Tratuing

HE YOUNG, weak Reformed

churches in Australia and New
Zealand are in dire need of ministers.
The churches are most grateful for
the ministers they now have, men
from Holland, America, Australia, and
New Zealand. There is a need for
more men; those already laboring
cannot do all that requires doing;
besides the future has its increasing
demands.

It has been realized from the very
beginning that calling men from
Europe and America is at best a
temporary and complementary action,
The Reformed churches need Austra-
lian and New Zealand ministers — men
who have lived and worked in these
environs and are intimately ac-
quainted with the mentality as well
as “mores” (traditions —K) of the
nations. Needed are men who have
been molded by a variety of molds
peculiar to this land. In the situation
here there is a specific need for
bilingual men (men who can handle
both the Dutch and English profi-
ciently). There is need for men who
are well aware of what desert dis-
tances, wasteland ways, and rugged
roads are and how these things
separate the churches and also vari-
ous members of one congregation.

Above all, Australia and New Zea-
land are in dire need of Reformed
men. “Christians” of every hue and
brand are to be found here; yet
church life, spiritual life, moral life
is sagging fast. The evangelistic
endeavors of the crusading Funda-
mentalists make but temporary im-
pacts. The sects are fanning out
over the land in true apostolic fashion,
but with a message of delusion and
corruption, yet gaining converts by
the thousands. But the nation re-
mains tragically unaware of the holy
God and his saving love in Christ
Jesus. There are pockets of con-
secrated Christians in various fellow-
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ships — but they are rendered quite
ineffective in the performance of their
evangelical duties due to the influ-
ence of the larger groups.

In this situation, the young Re-
formed churches faced their problems
relative to ministerial supplies early,
concretely, and realistically. Various
alternatives were before them. (1)
Continue to cry to Holland and
America and hope for some more
men to come out of various local
Australian church bodies. But this
is by no means the satisfactory solu-
tion for the present, let alone for the
future. (2) Have young men trained
in the schools of the land; for example,
Moore college in Sydney has a few
fine Christian teachers who are Cal-
vinistic in their theology. (3) Unite
with some of these groups in a co-
operative venture. But this was not
considered the way of producing
the type of men that are so urgently
needed in the Reformed churches and
in sin-ridden Australia. (4) Begin our
own theological training program on
a soundly Scriptural, Calvinistic basis.
The latter alternative is really the only
satisfactory course.

This solution of the problem, “train-
ing our own young men’, was felt to
be the only way because of the very
nature of theological education. Just
what does one expect from a young
man who has received a theological
education? Much! Let us mention
a few “musts”. IHe must be able to
exegete and interpret God’s Word.
He must be able to preach simply
and teach with clarity the soul-saving
and life-transforming truths of Serip-
ture. He must know and understand
the Church Order for wise applica-
tion. Other examples along the same
line could be added.

The young man who has had a
theological education must meet three
indispensable requirements for effec-

tive work as a minister. He must have
a Biblically oriented, consistent,
properly inter-related philosophy. In
short, he must have a view of God,
man, and the world which consist-
ently places the Triune God at the
center of all his thinking. He must
have a theology that is Scriptural,
confessional, living and systematic.
This is absolutely necessary for con-
sistent preaching and teaching and
effective pastoral labors. The third
great requisite is conviction. He must
have been so taught, so led, so trained
by contagious, Spirit-filled men that
with his whole heart, soul, strength,
and mind he can preach and teach
the gospel of sovereign love and
grace revealed to us by God through
Christ Jesus our Lord.

Theological training is not first of
all a searching for truth —it is an
inculcating of truth and a reception
of it as revealed to us by God in
his inscripturated Word. Proper
theological training is not given to
those who sit at the feet of men with
divergent views, but to those who
sit at the footstool of Him who was
made unto us wisdom from God, and
righteousness, and sanctification, and
redemption. To be theologically
trained in the proper way is to be
so [illed with the truth of God’s
entire Word and the Spirit of God
and so molded and formed that
young though sinful men become
living epistles of God’s love, holy,
zealous, spiritually contagious min-
isters of the gospel of sovereign grace.

Too many theologically trained men
here in Australia are confused and
fuzzy in their thinking. They are
divided in their loyalty, which, 1 fear,
is due largely to the fact that they
have studied at schools whose facul-
ties are mixed, often representing
conflicting views and interpretations.
They are lukewarm instead of zealous.
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They require guidance instead of
being safe guides. Indeed, when one
considers what the requirements are
for ministering the Word of God to
all men in every walk of life, we had

no choice but to organize and develop
a Theological Training Center for
Reformed ministers,

In the next letter I hope to tell
you of that which has been done,

what is being done, and what the
hopes are for the future.

Do not forget to pray for our bold
venture though it is small and seem-
ingly insignificant at present.

DIGEST OF A LECTURE BY THE REV. LOUIS PRAAMSMA, TH.D., ON:

John Calvin as an
Ecumenical Figure*

by JOHN H. SKILTON, Reporter

HERE HAS BEEN and there is

much difference of opinion about
the ecumenical ideas of John Calvin.
He has been highly praised as a
forerunner of the idea of the World
Council of Churches (Dr. Nyenhuis );
and he has been heavily attacked as
a man of terrible intolerance (Stefan
Zweig, Favre-Dorsaz). A sound
judgment can be given only when
we use all the facts which we have
at our disposal and when we try to
transport ourselves mentally to the
times in which Calvin lived.

We don'’t exaggerate when we speak
of Calvin, as compared to Zwingli
and Luther, as the one international
Reformer. Theoretically he founded
the idea of the unity of the church
in his Institutes, and practically he
struggled all his life to make this
idea a reality in the various Reforma-
tion churches of his time. Though
he distinguishes between the visible
and the invisible church, in both
cases he stresses the necessity of
unity.

When he was exiled from Geneva,
he forbade his adherents in the city
to separate themselves from the
church, He supported Cranmer’s idea
to establish one church of the Refor-
mation through a godly synod, and
by his incessant labors the little city
of Geneva became a center of the
Protestant world of his time. He
came to an agreement with Zwingli’s

* This lecture was delivered on October 15, 1959,
under the ouspices of the Westminster Theological
Seminary, Chestnut Hill, Philadelphia, Pa. Dr.
Praamsma is the Pastor of the First Chrlstian

Reformed Church of Toronte, Canada.
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successor, Bullinger (Consensus
Tigurinus ), and thereby reduced the
number of Protestant fronts from
three to two. He struggled for a
better understanding with the Luth-
erans and honored Luther as his
spiritual father. He himself was the
father of the Reformed churches, not
only of Switzerland and France, but
of the whole of Europe.

To keep the unity of the church,
Calvin made use of tolerance in
various circumstances. He did not
require of all Christians the same
ingsight in all questions, neither did
he require of all churches the same
height of spiritual life in all circum-
stances. Melanchthon, who differed
with him on some dogmatic points,
and Bucer, who was much too flexible
in his eyes, remained his friends until
the end of their lives. In the church
of England, he approved for the time
being the office of a bishop and
some ceremonies which he did not
tolerate in the church of Geneva. To
the king of Poland he proposed that
an archbishop should remain in that
country to occupy the first place in
the synods between his colleagues
and brethren and that there should
be provincial bishops. The limit to
this tolerance is to be found in the
acceptance of the authority of the
Word of God.

Calvin spoke sometimes of three
and sometimes of two marks of the
true church, but fundamentally he
acknowledged only one mark of the
church, viz., the pure administration

of the Word of God. Therefore, he
always was opposed to Roman
Catholicism, mystical anabaptism, and
rationalism. His great objection
against Roman Catholicism was that
this church had forsaken the only
authority of the Word of God; all
its errors are to be reduced to this
fundamental error. He had the same
objection against Mystics and Ana-
baptists: they separate the Word from
the Spirit, and they pass off the
works of their own spirit for ideas
of the Holy Spirit. Against the Italian
rationalists of his time, he objected
strenuously that they made all things
subject to their human reason, and
did not subject themselves as children
to the Word of God.

The Word of God is interpreted in
various ways, and Calvin accepts the
fact that sometimes the interpretations
of godly men differ, but he wants
agreement in the important points of
doctrine. These important points of
doctrine he finds summarized in the
confessions of faith of the several
churches. These confessions are the
symbols or forms of unity of the
churches. Calvin does not play with
the liberal idea of an “inward free-
dom with the confessions.” He wants
strict observance of their contents.
Therefore, the limits of the ecumen-
ical relations which he tried to settle
between the churches of the Reforma-
tion are to be found in obedience or
disobedience to the Word of God,
and the expression of that obedience
or disobedience in the confessions.

Calvin cannot be regarded as a
herald of the modern ecumenical
movement; on the contrary, it is more
than likely that he would have op-
posed with all his power such a move-
ment, which tries to give liberalism a
legal place in the church. He would
have promoted an ecumenical move-
ment which, accepting the Holy Scrip-
tures as the infallible Word of God,
would stand on a sound doctrinal
basis.
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Do
We
Really
Need

Christian

Schools

?

By WALTER A. DE JONG
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to Christian Schools in the Chris-
tian Reformed Church is by and large
a thing of the past. Among our
brethren in the Reformed and Pres-
byterian churches this is not the case.
Recent publications and pronounce-
ments in both of these denominations
reveal a violent opposition to the
Christian school cause. Generally
speaking, the overwhelming majority
of saints in these churches do not
feel that Christian schools are neces-
sary to Christian education.

THE DAY OF violent opposition

ON WHAT FOUNDATION?

This why and wherefore of Chris-
tian schools is also being discussed
among the supporters of Christian
education. Here is a strange paradox:
While we are witnessing a phenom-
enal growth in the number of Chris-
tian schools and in the size of the
enrollment, there seems also to be a
growing confusion and questioning
as to the necessity and distinctiveness
of these schools. The program of the
recent convention of the National
Union of Christian Schools, held in
Grand Rapids, was directed not so
much to those who violently oppose
Christian schools as it was a response
to a felt need among the proponents
of Christian education. The chairman
of the convention explained on the
opening night that the theme,
“Foundations of Christian Education”
was chosen as a result of letters that
came to the Union Board stating that
graduates did not know why they
were sent to a Christian school.
Within the narrow confines of the
Christian Reformed Church voices
were being raised as to the foundation
of Christian schools. The position of
the covenant as the cornerstone of
Christian education, heretofore taken
for granted, was being challenged by
ministers of that faith. The keynote
address of the convention concerned
itself with that very problem.

Now, we may say that to the
extent that the products of our
Christian schools are wondering about
the distinctive role of these institu-

tions, to that extent the Christian
schools are liquidating the very dis-
tinctiveness that gave them birth.
Then, there is probably some truth
in the statement that our Christian
schools are much like the U.S. public
schools except for a religious coating.
That this is a popular conception
about Christian schools can readily
be granted. But this conception
secems to be prevalent even among
supporters of Christian schools.

Rev. Gordon Girod, a minister of
the Reformed Church in America,
spoke at the convention luncheon
meeting on the topic, “Why I Send
My Children to a Christian School.”
He expressed some skepticism as to
whether Christian education was al-
ways being given within our Chris-
tian schools. In its issue of February
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3, 1956, a full-length article appeared
in The Banner, an official organ of
the Christian Reformed Church,
which warned that we cannot assume
that we have Christian education
merely because we have Christian
schools. Thus we can see that the
program committee of the N.U.C.S.
Convention very appropriately de-
cided that it was time once again to
examine the foundations of our Chris-
tian schools.

CHRISTIAN SCHOOL GRADUATES
AS TEACHERS IN PUBLIC SCHOOLS

The timeliness of this review of
the foundations of Christian educa-
tion is also apparent from the fact
that a number of our Christian school
graduates enter the teaching profes-
sion as teachers in non-Christian
schools. A person very close to the
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