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\'Cry rcccnUy, Tile CaloinlsHc Concept of Culture. This is a 245·
page work published by the Baker nook House a nd is made available
to our present and prospective readen at a very attractive price.
\Valter A. Dc Jong, a frequent contributor on educational su b·
jects, hegi ns a series 011: Do W e Really Need Christwn Schools? Mr.
Dc Jong is the princip..11 of the la rge and beautiful Unity Christian
High School at H udsonville, Michiga n, with ..1 total of 438 stuclcnts.
The article by Dr. James I. Packer is one of our 1959 series
of contributions on John Calvin's teachings and influence in the
world today. Dr. Packer is one of the best known and most
influential Calvillists in Britain in our day, His book on " Fundamentail$m" and the Word o f God hM been ranked with ~la c hen.
's
famous work on ChristionUy f.lid Uberalism.. It is an Eerclma ns
publication.
H(lv. Gera rd Van Groningen, who explains the problem of
Reformed theological training in Austrnlia and New Zealand, was
the pastor of the Boreulo Christian Refonned Church, Michigan,
when he was called to preach and teach amoog the Dutch immi·
grants in Australia.

"BE NOT AFRAID"
It was unto a house in Galilee
God's angel come to seek a Jewish maid.
No WOfl(ieT - when lie lold 11eT lhe Messiah
W ould be IIe r 5 0 11 - li e saul, uBe not afrakl."
It was, a ga in, 11/10' 1 a lliU (It midnight

The angel came, and there Cod's promise maclc,
"Co find tl16 stall lind look wit/lin the feed-box,
Tlle re lies til e Savior; Be ye rlVt afrllid,"
And tl<ell It was, upon a moming early,
That three lone women walked the rood, dis molled,
But found, in ploce of death, lin IIwesome angel,
Who said, " He u olive. Be not afraid."
This is a time of #rife and we are troubled,
For fear upon our heart Is grimly laid,
But hear His voice, "I live, I liw fore ver,
I, Christ, am GOlI; so (lo nol be afraid."

...... .. . .. ... . . . ...... .... . . . . . .
"The ollly theology that the Bible knotos is the Reformed faith." 

DR. JA~fES

I. PACKER
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"1'0 this end was the SOli qf God ttUlni/ested,

that he might desfrov the works of the deviL"
I JOliN 3:8b

((brist tbt 1Btstroptr
by LEONARD GREENWAY

W

HAT A STRANGE TITLE
for a Chrishnas meditation!
Christ the destroyer! The words jolt
us. We are unprepared for such a
sentiment at Chrisbnastide. Much
more congenial to our festive feelings
are the oftquoted references to the
Prince of Peace. Isaiah 9:6 and Luke
2:1014 fit into our YlIletide thoughts
much better than the text of this
meditation.
Has anyone of us ever sent or
received a Chrishnas card bearing this
text? I think not. Yet, such a greeting card might well be printed and
circulated, although it is unlikely that
anyone but a Christian publisher
would be interested in producing it.
Only a Christian understands that the
announcement of the birth of the
Savior was also a sentence of judg·
ment upon Satan. Indeed, this is
intimated in Isaiah's Christmas text.
The Son who is given shall have the
government upon his shoulder. The
Prince of Peace shall exercise his
crown rights. His kingdom shall be
distinguished by its justice and righteousness "from henceforth even for
ever". H ow can Satan and his works
prevail against this throne!
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THE WORKS Of THE DEVIL

\Vhat these works arc in the unseen
world no one of us knows. \Ve do
know what they are in our world,
and what we see here astonishes us.
That any creature, however powerful,
can be the author of so much misery
is more than we can understand.
Sin is one of his works. He introduced it into our world, brought it
into Eden, ingrafted it into our nature
through the voluntary disobedience
of Ollr first parents. All the other
works of Satan attach to this original
treachery. Sin is the foundation of
them all.
Su.ffering is another of them. It
grows out of sin and by God's own
law follows sin whel'ever it goes. 'W e
should be utterly confounded were
we able to sce all the suffering and
misery of body and mind in a single
city. Imagine, then, what a horrifying
spectacle could be presented by all
the poverty, illness, pain, soul-withering care and wretchedness that can
be found among the millions that
inhabit this groanin g earth. ..o\nd it
is all the result of sin.
Strife is another of Satan's works.
What a dearth of amity prevails

among peoples and nations! What
contentions between man and man,
family and family, and even church
and church. Satan is the sponsor of
them all. The crushing waves on a
tempestuous sea are only a mild illustration of the bitter strife so often
witnessed in human society and of
the inhumanities to which it gives
rise. We are not safe anywhere this
sid e of heaven.
Death is the final consequence.
H ere is where the devil appears to
complete rus triumph among us. No
landscape is more pleasant to his
eyes than the landscape of a cemetery.
These are his works. Cod sees
him in them all. God sees us in
them, too, for we gave our consent
and commitment in the original apos·
tasy and we ure instruments in
carrying them on.
THE SON Of GOD MANIFESTED

If the works of the d evil arc ever
to be destroyed, someone greater
than the devil must interpose. Satan
has wrought more evil in the u niverse
than any other creatme might COIl ceivably accomplish. The powers
which Scripture attributes to him in

his fallen state have no match among
the sons of men. None but Cod can
destroy the works of the devil.
To exhibit a glory greater than
what might have been seen had
Satan never wrought, Cod himself
comes forth in the person of his
Son. He comes forth openly, visibly.
The SOD of Cod was manifested.
Dwelling eternally in light that no
man can approach unto, he chooses
to reveal himself ill a h\lloan. foml that
can be seen . Cod manifest in the
flesh I Wonder of wonders! When
he crcated the hcavens and the earth
he was unseen. He spake, and it
was done; he commanded, and it
stood fast. The Builder was out of
sight. The Destroycr becomes visible.
By the word of the unseen Lord
were the heavens made, but to take
away our sin the "Vord becomcs
fl esh and dwells among us.
"far this purpose", says John, uthe
Son of Cod was manifested." It is the
climactic end of his coming. Is there
to be remission of our sins? Then
the works of the devil must be
destroyed! Is there to be salvation
for a guilty people? Then tlle works
of thc devil must be destroyed! Are

we to have life through Christ? The
works of the devil must be destroyed!
The omnipotent Son of God cannot
be Savior without also being Destroyer.
THE WORKS DESTROYED

R ow strange is the method of
destruction! H ow surprising the
means employed! Man never would
write the story this way. For the
Destroyer comes not as we should
have expected him to come in glorious majesty with the angels of his
power in flaming fi re, but as one
of us, his majesty laid aside, a babe
wrapped in swaddling clothes, lying
in a manger.
Born under a sentence of death!
An infant cradled for a cross! It had
to be so, for through death he must
destroy him that has the power of
death, that is, the devil (cf. H ebrews
2:14 ). Given by Cod to be forsaken
by God. Only then can the works of
the devil be destroyed. Christ must
himself first be put away that Satan
may be put away. Sin is Satan's
great work. It is that upon which
all his other works rest. They can be
demolished only when sin is removed.

And tlllS Christ accomplishes by
dying as tho propitiation for sin. The
terrible blow of divine justice tllat
smites Christ on the cross, where
he hangs as an outcast of earth and of
heaven, is the judicial stroke that
collapses the foundation of Satan's
structure. This judgment upon sin,
reachi ng its hellish clima.x in the
loud cry, "Eli, Eli, lama sabachthani?",
opens a way, consistent wi th divine
perfections, for God to pardon sin
and to deliver the sinner.
The logistics of Bethlehem, forever
baffling to the unbeliever, have been
co n fir m e d and vindicated. The
Destroyer has achieved his purpose
after first appeari ng as feeble man
obedient to the death of the cross .
H e is now on his mediatorial throne,
the risen, g lorified Lord, liberating
the devi!'s bondservants who arc to
be gathered into the Church. All
authori ty has been given unto Christ
for his mediatorial reign. Cod has
set IllS king upon the holy hill of
Zion. The rod of iron is in his hand,
and he shall reign "till he hath put
all his enemies under his feet. The
last enemy that shall be destroyed
is death" ( I Corinthians 15: 25. 26).

TIMELY TOPICS

The Only
Theology
the Bible
Knows
by HENRY J. KUIPER

"THE

ONDY THEOLOGY which
the Bible k Ii 0 W $ - the Refonned faith." That trenchant statement is made by Dr. J. I. Packer,
English Calvinist of Tyndale Hall,
Bristol, in an article in this issue on
Calvinism i ll England: Its Status and
Prospects.
Let us give some thought to Dr.
Packer's pointed utterance.
(n llr

WHAT IS THEOLOGY?

First, it reminds li S that the Bible
is the source of our theology. The
word "theology" means literally the
science or knowledge of Cod . Dabney
states that theology "describes the
whole science of Cod's being and
nMure, and rehttio ns to the creature."
The only source of the knowledge
of Cod is divine revelation. We know

God only because he has revealed
himself to man. That divine selfrevelation is given in nature (incl uding the comse of human events) and
in Scripture.
We may speak of Natural Theology
and Biblical Theology; but it should
be well understood that the knowledge of Cod derived from Scripture
is far superior in clarity and range
TORCH and TRUMPET. Dp.c:p.mbp.r. '959

to that derived from nature; moreover,
we ca nnot rightly read God's thoughts
in nature except in the light of
Scripture. Af t e r the Psalmist exclaims : "'The heavens d eclare the
glory of Cod, and the firmament
showeth forth his handiwork" he begins to speak about the revelation
of Cod in the Word. The implication
of his statements concerning it is
that it is superior to Cod's revelation
in nature : "The law of Jehovah is
perfect, restoring the sou l: the testimony of Jehovah is sure, making wise
the simple. The precepts of Jehovah
are ri ght, rejoicing the heart."
Moreover, all that nature teaches
us about God is ta ught also in Scripture. Nature proclaims his existence,
power, wisdom, and goodness. These
and many more things about God are
taught us in the Bible. It does not
follow that it is unnecessary to study
the handiwork of Cod as long as we
study his Word. For nature has its
own peculiar way of teJJing us about
Cod. It appeals to our senses and
gives us a graphic, vivid representation of the glory of the Creator and
therefore has its own peculiar value.
Think, for example, of the ama7jng
wisdom of Cod as manifested in the
almost incredible intricacy of t h e
human body. Cod's works should be
the object of earnest study on the part
of the Christian and a source of
ceaseless wonder and admiration.
Nevertheless, there is a still greater
revelation of God's wisdom, power,
and love in what the Bible teaches
about the plan of salvation. It also
discloses divine attributes which are
not seen in his works of creation and
providence. And so we may say that
theology is the science, the organized
knowledge, of God as he has revealed
himself in Scripture.
Theology is a SlJ~tem
of revealed
truths concerning God. There are
some who say that man's reasonin g,
logical mind provides the system for
this knowledge. This is not correct,
strictly speaking. Not only the truths
concerning God but also the system,
the interrelation, of those truths has
its basis in the Biblc. Because man
is cndowed with reason he is able
to extract, distill, that system from
Scripture. To be sure, there is no
H
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systematic treatise anywhere in the
Bible of, let us say, the doctrine of
God, or man, or Christ, or salvation.
Yet, the very content of those doctrines indicates in what relation they
stand to oue another. The truths themselves suggest the framework in which
they are to be placed and related to
one another.
Let us use a fa miliar example. We
speak of all the doctrines of the
Bible which pertain to the application
of the blessings of salvation to the
hearts of God's chosen people by the
Holy Spirit as sotenology. We place
what Scripture teaches about applicd
salvation under various heads: regeneration, calling, faith, justification,
conversion, sanctification, and glorification. There is room for some
differenee in this order; nevertheless,
the clearer our understanding is of
what the Bible teaches on these
various activi ties in the work of salvation the more ccrtain ty we shall
have about their proper order and the
relation which they sustain to one
another.
REFORMED THEOLOGY
AND THE BIBLE

There are various systems of theology and these systems d o not fully
agree; in fact, some differ widely
from others, since there is no agreement on the authority and sufficiency
of Scripture or on its proper interpretation. We speak of Rom a n
Catholic theology, Lutheran theology,
Hefonned theology, Anninian theology, Modern or Li bera l theology, etc.
Now, Dr. Packer makes the bold
statement in his article in this issue
of Toncu AND TnuMPET that the only
theology which the Bib le knows is
the Reformed faith. Is that unpardonable bigotry or sober truth? We
believe it to be a true statement and
everyone who really understands
and believes the Reformed faith will
agree. Let it be remembered. however, that the statement is no denial
of the fact that much of what is
taught, for example b y Lutheran or
Fundamentalist theologians - if we
may speak of a Fundamentalist theology - is in accord with Holy Wri t.
H ence when we say that the Refanned faith is the only theology

which the Bible knows we are not
by any means eondemning all that
is taught by other evangelicals. There
is m uch which all orthodox theologies
have in common. For example, all
teach the seU-existence, eternity, and
infi nity of God, the trinity, the deity
of Christ, the vicarious nature of the
atonement, the personality of the Holy
Spirit, the literal return of Christ in
glory, and man y otller preciOUS doctrines of Scripture. There are important doctrines on which even true
Protestant,> and Roman Catholics
agree.
How, then, can it be true that the
only theology which the Bible knows
is the Reformed faith? The answer
is that the peculiar approach and
emphasis characteristic of the Reformed faith is precisely the approach
and emphasis of Scripture. It is the
only theology which does full justice
to the most basic of all truths: that
God is Cod - the self-contained, selfsufficient, absolutely sovereign God
who works all things after the counsel
of his w ill i who is supreme over all,
has the ri ght to do in his world and
with man as he pleases; w h o s e
"dominion is an everlastin g dominion,
and his kingdom from generation to
generation ... who doeth according to
his will in the army of heaven, and
amon g the inhabitants of the earth;
and none can stay his hand, or say
un to him, What doest thou?" ( Daniel
4: 34, 35). Reformed theology, like
Scripture, takes its starting point not
in Christ but in the triune God, from
whom, through whom, and un t a
whom are all things.
Again, just because of that emphasis
on God as God, Reformed theology
is the only theology which does justice to the kingship of Christ. The
liberals too speak much about the
lordship of Christ but it is a lordship
detached from his m e di a torial,
priestly task. Christ can be acknowledged a nd served as . Lord in every
area of life only by those whom he
has redeemed and renewed.
Reformed theology is the 0 n I y
theology which does justice to the
work of the Holy Spirit in .the unsaved, in whom he checks the full
dcvelopment of their sin. Common
grace is one of the unique teachings

of the Reformed faith. But this faith
stresses in particular thc Spirit's work
in the elect, teaching that salvation
is from beginning to end the sovereign
work of God. It spurns the Arminian
view that sinful, depraved man can
believe b e for e he is regenerated,
emphasizing that faith as well as
salvation is the gift of God; in fact
that faith is part of the salvation
which Christ has earned and the
Holy Spirit applies.
The Reformed faith, with all its
emphasis on God's work in salvation,
does not fail to proclaim human
responsibility. It does not seek to
solve the problem of the apparent
contradiction between divine sovereignty and human responsibility. Like
the Bible, it preaches both and does
not attempt to explain how it is
possible for God to work in and upon
man in such a way that his divine
plan is always executed while man
remains a free and responsible agent.
As one of our seminary professors
used to say, at every point where
Cod and man touch there is a mystery
which we cannot solve.
Does not the Bible likewise stress,
on the one hand, both the divine
decree and Cod's priority in the work
of redemption and, on the other hand,
man's responsibility for his sin and
the necessity of spiritual activity on
his part? In regard to the former
thought, Peter binds both truths upon
the hearts of his hearers 011 the day
of Pentecost: "".Him (Christ), being
delivered up by the d eterminate
counsel and foreknowledge of God ,
ye by the hand of lawless men did
crucify and slay." And in regard to
the latter he exhorts the Philippian
Christians to "work out your own
salvation with fear and trembling;
for it is God who worketh in you
both to will and to work, for his good
pleasure." Show me a theology, other
than the Reformed, which does not
shrink from a full, unconditional acceptance of all the implications of
these two remarkable passages!
THE FIVE POINTS OF CALVINISM

The Reformed faith achieves its
finest affirmation of divine sovereignty in the work of salvation in
thc Canons of Dort. The five doc
six

trines which it expounds and defends
over against Arminian heresy  total
depravity, unconditional e I e c t ion,
limited atonement, irresistible &'Tace,
and perseverance of the saints  are
often called the five points of Calvinism. We err if we think or speak
of them as a d ryasdust, scholastic
formulation of the Reformed faith.
They present to us a penetrating
analysis of the most fundam ental
teachings of the gospel. Those who
read them carefully and often \vill
agree with us, if they are consisten tly
Reformed in their thinking, that these
articles are not only heartsearching
but also heartwarming and comforting, and at the same time replete
wit h instruction concerning God's
graciOUS as well as just dealings with
sinful men.
THE REFORMED FAITH
IN A WIDER SENSE

The Reformed faith is more than a
Scriptural presentation of the way
of salvation. It is much wider than
the five points of the Canons of Dort.
It conceals in its bosom a whole world
and life view. It comprehends what
the Bible teaches, directly or by
implication, concerning the family,
education, social problems, the origin
and function of civil government, the
value, nature, and purpose of the arts,
and many other legitimate areas of
human life. There is no antagonism
between the Reformed faith and culture. On the conb'ary, it furnishes the
basic principles for a culture which
is Christian and demands that the
whole of life shall be devoted to
the service of Cod and to his glorifi cation. In this way religion becomes
the warp and woof of our daily life,

the underlying motive for all our
actions, the unfaiUng fountain of all
our aspirations, the goal of all our
striving.
ROOM FOR ALL TRUTH

It may be asked whether there
are no b'uths in other theologies tllan
the Reformed faith which are ignored
or neglected by Calvinists and for
which there is no room in our faith.
We answer no . The Reformed system
of theology is so broad in its framework that it has room for every single
truth in the Bible.
There may be truths which Reformed theologians have neglected.
But that is not the fault of Refonned
theology. T his theology resembles
the expanding universe about which
the scientists speak. It is so b road
and deep in its most basic conceptions
that no matler what new light may
break forth from the Scripture, it
wiII only add to the beauly and
perfection of the Reformed faith.
It is a pitiful sigh t to see the effort
of some who claim to be Reformed
to combine it with the perversions
and the halftruths that are current
in a particular age. The Heformed
faith has the power to separate the
cha ff from the wheat in the realm
of doctrine, to reject all that is fal se
and absorb all that is true.
Thank God for the Reformed faith.
As Dr. Packer says, it is the only
theology which the Bible knows. It
is the theology of Jesus, of the
prophets and the apostles. May we
understand it increasingly better and
love it most intensely as error multiplies in this closing age of the world's
history.

CALVIN ANNIVERSARY LECTURE
On Tuesday, December 1, at 8;00 P. M., a Calvin Anniversary
lecture will be delivered in Calvary Orthodox Presbyterian Church,
Willow Grove Avenue and Church Road (Route 73), Glenside, Pa.,
by the
REV. PAUL WOOLLEY
P"rofenor ot We,tmin"er Theolog kol Semino ry

on the subject
"CALVIN AND TOLERATION"
The Public Is Cordially Welcome
TORCH and TRUMPET, December, 1959

Tl!is artfcle reprodllces in part chapter seven of Professor
I NIS"rC
CoNJ:I~r
OF CULTURF; .
Van Til', book; TIlE C~LV

Calvin on Culture
by HENRY R. VAN Ti l

OHN CALVI N, whose birth and
labors are being commemorated
by the Calvinistic world during 1959,
made original conb'ibutions not only
to thcology but also to the realm
of culture. As a matter of fact, he
produced a theology of culture, antic·
ipating Tillich b y these four hundred
years. t J t is my purpose in this
article to indicate something of the
sign ificance of Calvin's theology for
the proper understanding of culture.
I am using the term culttlre in the
broad sense as it refers to mun's
{uUillment of the creation mandate
to cultivate the earth, to subdue it
and have dominion over it.
Calvin had settled in Paris and had
m a d e his debut as a promising
Humanist scholar when, as he himself
writes, "God by a sudden conversion
subdued and brought my mind to a
teachable frame, which was more
hardened in such matters than might
have been expected from one at my
early period of life" (Preface, Cmnmefltary on the Book of Psalms,
Grand Hapids, 1949, p. XL ) . Thus
G..'1ivi n became a new creature ( tl
Corinthians 5:17) and therefore a
seeker of God's honor instead of
his own. H e soon realized that Cod
called him to preach the Word and
to reform the Church. Leadership was
thrust upon him. But Calvin was not
only the theologian of the Word par
excellence, Z he also became th e

J
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theologian of culture. That is to say,
his expositions of the V,lord of God
provide a theory of human culture.
Although man's political institutions
am the product of his cultural activity, I shall pass by Calvin's colltribu·
tion in this field, si nce it merits
separate treatment and has more often
received the attention it deserves than
some of the other cultural contributions. For the purpose of this article
I shall restrict myself to the field of
economics and art.
THE TOTAL IMPACT
In general, it ought to be observed,
first of aU, that Calvi n rejected the
nature-grace sch eme of Aquinas, in
wh ich reason dom inates nahtre and
faith is the tool of grace. Nature is
t he realm of culture, which includes
all the natural activities of man.
However, Aquinas places the whole
sphere of culture un der the tutelage
of the Chlll'ch. From this bondage
Calvin sought to deliver it. For him
the realm of cu lture was independent
of both church and state; it was the
sphere of the adi(tl1liora, the indiffer·
ent things, over which neither pope
nor king holds sway. This area is
not restricted to matters of individual
taste and opinion, bu t it includes
music, architecture, technical 1&1.rning, science, social festivities and all
that falls under the daily concern of
"what shall we eat, and what shall we

drink." In this realm man is free
under God; it is the realm of con·
science. Thus Christian liberty b ecomes one of the foundation stones
of Calvin's cultural philosophy.
CHRISTIAN LIBERTY AS BASIS
fOR OUR CHRISTIAN CALLING
Christian liberty is abused by the
li bertine and maligned by the ascetic.
But true liberty is spiritual and 1'1>stores justified sin ners to the service
of God so that there is nothing
unclean in itself. To the pure all
things arc pure! However, the good
gifts of Cod are abused if they are
"too ardently coveted, too proudly
boasted, and too Im.:uriously lavished."
That is, t he Christian must use this
world as not abusing it; he must
observe moderation in the use of
and forbearancc toward
God's g if t~
his neighbor lest he give offense.
Cultural achievement and the attain·
ment of wealth arc not evil in themselves; neither is the enjoyment of
food, dri nk, and Iu.xury a.s such to be
despised or condemned. But th e
curse of Cod falls on the rich because
"they are immersed in sensual delights
and their hearts are inebriated with
present pleasures while perpetually
grasping for new ones" (Institutes,
JJl , 19, 9 and III, 6~lO).
If we do not look upon all things
in the light of eternity they have a
tendency to draw us away from our

calling. All that is not out of faith
is sin. The saint, by justification, is
set free to serve God in his culhlral
calling. Whereas Augustine held that
"labor, though useful, is itself a
punishment," J Calvin maintains that
every man's vocation is laid on him
from God, from which he derives
this peculiar consolation that "there
will be no employment so mean and
sordid as not to appear truly respectable, and be deemed highly important in the sight of God" (Institutes
III, 10,6).

MAN'S MATE"RIAL NEEDS

Calvin's commentaries abound with
references to man's ' physical needs
and their satisfaction, which is the
concern of economics. His sermons
also are concrete and existential with
respect to man's struggle for existence. On the one hand, Calvin
condemns beggary, but, on the other,
he urges believers to treat their servants kindly and lovingly.
On the question of interest on
money, Calvin rejected the general
prohibition of the Middle Ages,
based on Aristotle's dictum t hat
money is sterile. H e warned against
the dangers of usury and economic
lawlessness, but at the same time
maintained that the Word did not
teach the general theory of Aristotle
and the Scholastics. Calvin considered this a binding of the conscience where God had left it free.
He vigorously denied the relevance
of the Scriptural passages by which
the Catholic Church sought to bolster
its position. He held that one cannot
validly apply the civil laws of the
Jews to New Testament believers.
BeSides, the rules that obtain among
the brethren can not he applied to
the realm of economic", said Calvin.
Although usury is condemned in
Scripture, and Calvin himself abominated the practice, he held that the
Bible contains no prohibition against
the taking of interest on money for
business ventures (Cf. flannony of
the Gospel, Matthew 8:42) .
Moreover, Calvin maintained the
productivity of mOlley in industry
and commerce, which has led some
sociologists to credit Calvinism with

the rise of capitalism. Calvin would
have had no objectioll to capitalism
as an economic system, yet he would
have been the first to lash out against
rugged individualism and the abuse
of the power of money. He believed
that one must lend to the poor without interest, but he wanted to distinguish between charity and business.
He believed in sphere sovereignty.
And business, in the sense of trading
and commerce, he regarded as a
legitimate venture. It was not trade
that laid Tyre low, but excessive
delight in worldly things. Neither was
Babylon condemned for its prosperity
and luxury, but for its haughtiness
and pride (Commentary on Isaiah,
ch. 47 ) . Hence the merchant is the
servant of God as much as the
farmer.
For Calvin there was llO dual
morality, one for monks, and one for
workers. He rejected all monkish
vows, since they were based upon
the assumption that there is a more
perfect rule of life than that which
God gave to the Church as a whole.
Instead of the unnatural separation
between the heavenly and the earthly,
which was maintained by the Homan
hierarchy, Calvin held t hat God
requires perfection of all his children, beyond which we may not set
up rules (Cf. Commentary on PhilippiaM, 3:15; I John 3:12).
One of those rules of the papacy
was the celibacy of the clergy. Against
it, Calvin inveighed with all the power
of his vast learning and all the passion of his scorn for that which is
man-made, unapproved by the law of
God. To him it proved that impostors
had sabotaged the Church. Calvin
was not an ascetic, who advocated
world fli ght; rather he taught men the
proper use of God's good gifts (In.sti tutes III, 6-10). He defended culture in its widest sense, extending
from agriculture and commerce to
the things of beauty and the luxuries
of life. He rejected the cruel and
inhuman philosophy of the Stoics,
with their s(..'orn of ordinary pleasures.
For sin, said Calvin, does not reside
in the body; its seat is in the heart.
Evil is not found in the world of
color, sound, food and drink, and
clothing, but in the abuse of God's

good gifts. Holiness is attained, not
by avoiding certain physical functions
and rejecting the good gifts of God,
but by accepting them in faith and
using them to the glory of God and
the edification of the Church (Sermons on Deuteronomy, 11 :15; 12:15;
22:5; etc., and much more to the
same effect in IMtitutes, III, 19, 9,
10). Simplicity and moderation are
the key to the right use of God's gifts.
In summary, concerning ear th 1 y
goods, Calvin teaches, first, that one
ought to be satisfied with a little, .
always ready to relinquish what he
has. Second, every man ought to
labor honestly for his needful bread
and lay as ide all evil practices .
Finally, even if one have but a little,
he ought not to neglect to thank
God and to eat his bread with contentment; while he who has much
may not give himself up to intemperance. How simple these rules
seem to us, but how profound if
conscientiously followed.
Calvin was deeply interested in
social justice and busied himself to
improve the working condition s in
Geneva. He lent the acumen of his
legally trained mind to a codification
of the city's laws, seeking adjustment
in the taxes. Doumergue goes so
far as to say, "By rehabilitating handwork and by prescribing education
for aU, Calvin to a great extent erases
the class distinctions in society." 4
However, this does not warrant the
conclusion that Calvin was a collectivist, or a socialist in the modern
sense of the term.
CALVIN'S AESTHETIC PRINCIPLES

John T. McNeilP says that in
nothing has Calvin been more misjudged, perhaps, "than in the view
that he lacked .any aesthetic sense."
There was a time when Jesuits and
Voltairians considered Calvin to be
the personilication of everything that
was anti-liberal, anti-artistic and antihuman. Happily, that day has passed,
due to the life-long I a b o r s of
Doumcrgue and, more recently, as
the result of the researches of Lcon
Wencelius. 6
Beauty, for Calvin, is the shining
forth of the majesty and the glory
(Continued on page 19)
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Part Three (December) - CHRIST'S LAW OF LOVE (MaHhew 5:33-6:4)

NINTH LESSON (Matthew ;:3}37): Christ's Interpretation of the
Third Commandment

T

HE THIRD COMMANDMENT
forbids· the misuse of the name
of God. "Thou shalt not take the
name of Jehovah thy God in vain".
The teachers of Jesus' day taught
the people that it was a grievous sin
to use the name .of God in an unworthy manner. They had a deep
respect for the names of God. To
swear falsely, to call upon the name
of Cod as a wiblCSS to the truth of
the statement made. and then lie - is
one of Ule most heinous sins imaginTORCH and TRUMPET, December. 1959

able. We can certainly agree with
this teaching. They were warning
the people against a sin which is
all too common. Many people will
agree that murder and theft a rc sins
but the dishonoring of the name of
Cod does not scem to trouble them.
The holiness and majesty of God's
name must be emphasized in every
generation.
The scribes taught the pcople that
thc vows thcy had made before Cod
were to be kept strictly. No one may

make a vow or swear all oath to Cod
lightly. The promises we have made
to our God are to be kept. He will
hold man to his word.
This emphasis by the teachers of
the Jews is one we can appreciate.
Yet, Jesus introduces his discussion of
this commandment in the same way as
the previous one. Your teachers have
taught you thus, but I teach you so.
At first blush this seems strange. It
becomes even more strange when we
hear him say that they are not to

swear at all. This statement of our
Lord has caused some to take the
position that they will never take an
oath. Yet, there arc numerous instances in the Bible where an oath
is taken with divine approval. Abraham took an oath. We read the same
thing about Jacob and Joseph. Paul
placed himseU under oath several
times although the form is not the
usual one. Jesus often used the term
"verily", wh ich also partakes of the
nature of an oath. When he stood
before the highpriest he was placed
under oath . God himself swears by
himself. When Jesus says, "But I
say unto you, Swear not at all", he
certainly does not mean to say that
the oath is always wrong.
The statement of Jesus must be
understood in the li ght of the practice
of his day. H e mentions the evils of
that practice in the following verses.
The scribes of his day taught that
it was not right to swear falsely b y
the Ilame of God. One should be
very careful on that score. H owever,
to swear by something elsc is safe.
Do not swear by God's name but,
instead, swear by heaven or b y earth
or by Jerusalem or by your own
head. I f you have sworn by one of
these you will not violate thc third
commandment. 'Again we arc faced
with a purely literal interpretation
of the law. Jesus gives an entirely
different interpretation. The law is
essentially spiritual and must he interpreted spiritualJy. Whether you swear
by God>s name or by one of the other
things mentioned makes no essential
difference. If you swear by he.wen,
that is God's thronc; if by the earth,
that is God's foots lool; if by Jerusalem,
that is his city. The swearing by
one's own head is of a diffe rent nature
but is also entirely out of place.
Swearing by one's own head means
to swear by onc's life. 1 will forfeit
my life if the statement I make is
not true. But if you cannot even
control the color of your hair, how
can you then govcrn the things of
your life?
Why should a person swear b y the
things mentioned by Jesus? Isn't it
clcar to everyone that all such swcar-

ing would b e to no avail? Why then
teach men that some swearing is
permissible? The reason for this is
not far to seek. With the corning of
sin into this world the truth was
changed into a ·lie. Men no longer
speak the truth. The only way a
court of law seeks to assure itself
that the witnesses brought before it
arc sp eaking the truth is to place
them under oath. Even in conversation among men one cannot be certain that the other is speaking the
truth. If I cannot believe my fellowman, what assurance do 1 have th at
he believes me? I will therefore swear
to the words which I speak. The
Jew used the oath common ly in
everyday speech. However, he did
not dare use the name of God in
such instances but rather swore b y
various things as those mentioned by
Jesus.
Not only does Jesus forbid the common practice of that day whereby
they violated the third commandment; h e also gave them positive
teaching in regard to this matter. The
need which they feel of using an
oath is an indictment of themselves.
Why do people doubt their word?
Is it not because they have given
sufficient reason to believe that they
are not trustworthy? Jesus now tells
them, "Let yom specch be yea, yea:
Nay, nay." When yOll speak, others
should be able to depend on the
truth of what you have said . When
you say Yea, mean itl W hen you say
Nay, mean itl If you will speak the
truth there will be no need of bolstering every word with an oath. There
is room for the oath, but it is a holy
thing and must not become common.
When justice depends on the truth
spoken, the law may require the
oat h. I n everyday speech your reputation for honesty and dependability
should be sufficient. So must the
citizens of the kingdom of heaven
conduct themselvcs. They must love
the truth and speak the truth. Their
God is the God of truth. He cannot
lie  they may not lie.
Jeslls concludes his treatment of
this commandment by saying that
"whatsoever is more than these is of

the evil one." So important is it
that you speak the truth that whatever is said to bolster it is of the evil
one. The oath as "it was commonly
used among the Jews of Jesus' day
was not a gift of God. It was the
work of the evil one. W hen the
oath is used properly it honors God
as the only One who is able to
es tablish the truth among men. When
it is used improperly it does not
honor him at all but shows how men
have become accustomed to followin g
the father of lies.
The teaching of our Savior in
regard to this commandment is of
a very practical nature and speaks
to the people of every age. The
oath is to be used only when necessity requires it  we would almost
say, only in emergencies. His people
are to love the truth and they should
become known as those who arc
dependable.

•
Questions For Disc:ussion

1. Are the vows we make at baptism
or upon profession of faitll, of the
nature of oaths?
2. Some believe, on t-he basis of the

words of Jesus, that all oaths are
wrOllg. To what other errol's does
this misinterpretation lead?
3. Is all profanity, even when God's
name is not actually used, a violation of the third commandment?
If so, why?
4. Is it right for our courts to require
an oath of a witlless when some
of our citizens do not belieoe in
a God?

5. How can we fight against profall ity?
6. Why is the Christian whose word
cannot be depetuled on doing iust
as much damage to the cause of
Christ as when he commits some
other public sin?
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TENTH LESSON (Matthew ;:3842): The Law of Retaliation
Tho Scribes and Pharisecs knew
the Old Testamcnt and were able
to quote it freely. The words quoted
by our Lord at the beginning of this
section are not found in the Ten
Commandments, but belong in the
other laws which God had given
Israel. God told them that if one
had hurt his neighbor so that he
lost an eye or a tooth, one of his
eyes or teeth would have to be given
as the price. This rule was taught by
the Scribes and Pharisees because it
was contained in the Word of Cod.
Jesus again informs us that he does
not at all agree with the teaching
of the Scribes and Pharisees.
In Exodus 21:24, Leviticus 24:20,
and in Deut. 19: 21, Cod indeed
used the words "an cye for an eye
and a tooth for a tooth". What did
he tcach Israel by mcans of this
law? He taught them that, even
though among the heathen a penalty
was often imposed which was en·
tirely out of keeping with the seriousness of the crime committed, in
Israel no morc might be exactcd than
the crime warranted. One was not
to. pay with his life for the loss of
a neighbor's eye or tooth, but his
own eye or tooth would be demanded.
Even this penalty was not to be
exacted by those who had been
wounded, but by the authoritie::;. The
priest and the judges were to rule in
such cases. One or two witnesses
would also be required.
The teachers of Jesm' day gave
an entirely different interpretation.
They taught that the person himself
might retaliate. Did not the law say,
"an eye for an eye and a tooth for a
tooth"? They knew the Old Testa~
ment, they quoted it correctly, but
then gave an interpretation which
suitcd their own desires. Such people
are some of the most dangerous
enemies of the cause of Christ. They
make the Bible say whatever they
please, and then it is no longer
God's Word! Jesus again places his
"But I say unto you" over against
the teachings of his day.
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If the people would follow this
instruction of their teachers, the result
would be anarchy. Each man would
be a judge and an executor of venge·
ance. The kingdom of heavcn prc+
scribes a perfect rule. This teaching
of retaliation can have no place
there. "Resist not him that is evil",
says Jesus. Instead of the law of
retaliation he will teach them what
love to one's neighbor means. \¥hoever seeks to do evil to you, you
arc not to rcsist. J CStIS is not speaking
only of evil done in a court of law,
but of all evil. That is the law that
is to rule the peopJe of Cod. You
are not to take vengeance; that belongs to God.
Jesus now proceeds to give several
illustrations of this principle. Here
many difficulties confront us. The
words of verses 39 through 41 are
quoted more often than many other
parts of Scripture. Vie must see tJlese
words in the context in which they
occur. Let us say at the outset that
the literal meaning of thcse words is
not of universal application! These
words are not general ethical precepts but specific applications under
CCltain circumstances of one's love
to his neighbor.
What does Jesus mean when he
counsels his people to turn also the
other cheek when they have been
smittcn on the one cheek? Does he
mean to say that a Christian may
nevel' employ self-defense? Must he
be the doormat of all society? When
our Lord was standing before the
highpriest an officer struck him with
his hane!. What did he do? Did he
offer him the other chcek too? No;
he says, "'If I have spoken evil, bear
witness of the evil: but if well, why
smitest thou me?" When Paul was
captured at Jerusalem and was mak~
ing his defense before the council,
the highpriest commanded someone
to smite him on the mouth. \"'hat
does the Apostle do? He condemns
this unlawful action most vchemently.
Surely, our Lord does not forbid

self.defense. We must see these words
in their context. Personal retaliation
is forbidden. Christians should rather
suffer shame and pain than wreak
vengeance on those who w 0 u 1 d
molest them.
Another illush'ation is used to show
that the believer must also be ready
to give up his personal rights. If
someone would take you to law to
take away your coat, let him also
have your cloak. This docs not mean
that the Christian must give up his
own possessions to anyone who asks
for them, but that he should be wiJI~
ing to give up his rights rather than
be taken to court.
The follOWing illustration reveals
somcthing similar. If someone should
compel you to go with him one mile,
go with him two miles. This person
had no right to compel you to go
the first mile. You have the legal
right to refuse. However, as citizens
of the kingdom of heaven you are
not to insist on your personal rights;
rather, be willing to go even farther
than he forces you to go. Such conduct will make it evident to all that
the believer is a citizen of a differcnt
realm, His law is the law of love.
His religion is not only a confession
of thc lips but it is a confession
in his everyday life.
Inverse 42 we are instructed to
give to those who ask of us and to
be ready to loan to those who would
borrow of us. Again, this does not
mean that the possessions of believers
have become common property or that
all their rights have been removed,
Jcsus is here teaching us the meaning
of loving our neighbor as ourselves.
Under certain circumstances it may
dcmand the surrender of virtually
everything we possess, Bc willing
to deny yourselves completely if the
occasion rcquires it. However, love
to one's neighbor is not the only
requirement of the law of God, The
will of Cod is at times served far
better by a strict adherence to the
dcmands of justice. Therefore thcse

illustrations given in this section are
not of universal application. Nevertheless, Jesus is here waming against
the Pharisaical emphasis on a literalistic interpretation of the law. The
Pharisees quoted the law and said,
"If you only do what the letter of
the law requires, regardless of circumstances, you do not sin". Jesus
says, "That does not follow". The
law may not be applied in such a
way that love to one's neighbor is

forgotten. Though you have rights
and privileges given by the Jaw, be
willing to give up your rights for
the weUare of your neighbor.' Love
is the fulfillment of the law.

•
Questions For Discussion
L In which ways were the laws of
God to Israel far in advance of

the laws among other peoples of
that day?
2. Of what value are the civil laws
gioen in the Old Testament for
us today? Give exmnples.
3. Is Pacifism unscriptural? Prove.
4. When maya ChristiaFl defend

"jill-

sell ml(l his property?
5. WI,y is selfdenial so difficult?

ELEVENTH LESSON (Matthew J 43 48): Loving Our Enemies
According to Jesus, the Scribes
taught the people to love their neighbor but to hate their enemy. In this
instance they were not quo tin g
Scriphlfe but added their own views
to a Scriptural teaching. "flle Old
Testament had indeed instructed the
people to love their neighbor but
it did not teach them to hate their
enemy. To the Scribes this apparently seemed to follow naturally. The
fact is that the Old Testament taught
the people that they should not hate
their enemies (Cf. Proverbs 25:21).
At the time of our Lord's ministry
it was sHIl a question in the minds
of many who a man's neighbor
actually was. The prevailing idea
was that only Jcws could be their
neighbors. In this section, however,
it seems as though the word had an
even more restricted meaning. Jesus
~peaks
of those who persecute you.
These could also be Jews. Hence,
members of the same nation might be
e n e m i e s. This makes the tenn
"neighbor" very res t ric ted. Jesus
teaches later, in the parable of the
Cood Samaritan, who a man's neighbor is. This idea was totally foreign to
the minds of the Jewish teachers. No
wonder the Jews of Jesus' day could
stoop to the level they did at the
time of his trial and death! Although
they still paid lipservice to the law
of Cod, they had made the law of no
effect by their misinterpretations.
JesliS again teaches the very opposite of the teaching current among
the Jews. "Love your enemies". 111is
may be difficult, but it is the demand
of the law and must characterize

the citizens of the kingdom of heaven.
"Pray for them that persecute you".
May Cod's people never withstand
tho s c who persecute them? Of
course; but when they are alone with
their God they will remember these
persecutors in prayer. The Christian
Jews of a later date fled before the
persecution of Saul of Tarsus. However, their prayers were answered
when this persecutor bowed the knee
before the Christ and became the
greatest witness to the Gospel. You
may not hate those who persecute
you; you must pray for their salvation.
These things are to be observed in
order that we may be sons of our
Father who is in heaven. This does
not mean that by loving our enemies
we become sons of God. Then salvation would be earned. It means
that when we love our enemies we
then slww that we are the sons of
Cod. We begin to look like him.
We begin to act as he does. That
this is the true interpretation is evident from the words that follow.
"For he maketh his sun to rise on
the evil and the good, and sendeth
rain on the just and the unjust".
You arc to love your enemies. Why?
Because Cod does! Cod makes no
distinctions behveen men in the
bestowal of Jus natural blessings. The
wicked receive the good things as
well as the righteous. No one may set
a limit to the love of Godl That love
is infinite. It may be difficult for us
to understand how God can send
his blessings on those who do not
taste of his redemptive love. The
Bible tells us that that is exactly what

he does. Let no one say, "God cannot give his blessings to the wicked".
If we say that these are not real
blessings, we have robbed this passage of its essential meaning. We are
to love our enemies. Is that impossible?
No, Cod himself has shown us the
way. "Ve are his sons and he will
give grace so that we will live as
children of the Most High.
The life of the believer is to be
clearly distinguished from the life
of the unbeliever. If it were the intention of the law of Cod to teach
that we are to love our neighbors and
hate our enemies, aU men could snbscribe to it. That is not teaching
which elevates. T hat is teaching
neither true religion nor true morality.
The heart of the law has been removed if the teaching of the Scribes
is correct. Jesus makes this very
plain when he tells the people that
publicans and Gentiles would agree
with the teaching of the Scribes.
More is required of the citizens of
the kingdom of heaven. It is an easy
matter to love those who love us.
It is easy enough to salute those
who are brethren. Wherever mCll
dwell one will find them doing these
things.
The spiritual nature of Jesus' teaching of the law here again hinges on
the meaning of the concept neigl,bor.
Who is my neighbor? He may be
your enemy! Those whom God has
placed on our path, though they
oppose us in various ways, are our
neighbors. These we must love. If
we do not love them, we shall have
no reward. '¥hen Jesus here speaks
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of a "reward" he does not mean
something which we have earned.
Loving our enemies by itself does
not carn salvation for us. Yet, there
is a divine reward for obedience.
However, this is not a reward of
merit, but of grace.
The concluding verse of this section, "Ye therefore shall be perfect,
as your heavenly Father is perfect'·,
has been interpreted in various ways.
Some believe that Jesus here teaches
Perfection ism. Others believe that
he is teaching that there can be no
Perfectionism because he has clearly
shown the impossibility of living up
to his demands. Some beHeve that
this concluding statement summarizes
all that he has said in the verses
2148. We hold that it summarizes
only that which is contained in the
verses 43·48. Jesus has spoken of
the love which the believer must show
his fellow. man. The question raised

was, '¥hom must he love among his
fellowmen? Jcsus says, even your
enemies; and he uses the love of
Cod for all men as an illustration.
Your love should not be limited. It
must be perfect. The parallel passage
in Luke reads: "Be ye merciful, even
as your Father is merciful". Your
love must be patterned after the
love of God  it must be perfect.
That you love your fellow.man does
not mean that you should condone
all he does. God will maintain his
righteousness. That is also the way
you must love. You may have to
tell your persecutor to his face that
the road he is traveling will lead to
perdition. You will plead with him to
tum from his evil way. You ,vill
show him that he is walking contrary
to the law of God. But, when you are
alone with your Maker you will pray
for your enemy. You must be like
God who, though he maintains his

justice, still upholds and sustains his
enem ics.

•

Questions For Discussion
1. Why did the Scribes teach tile

2.

3.

4.

5.
6.

people to hate their enemies seeing
this is not prescribed in tile Old
Testament?
Are we to love all men in tile
same degree? If 1lOt, how do you
understand the words to love your
neighbor "as tllyself'?
When Cod sends rain mul $1m·
shine to unbelievers, are these
bleSSings for them?
Was the Psalmist going contrary
to the teaching of JeSllS wilen he
wrote the imprecatory Psalms?
How can one love the sinner and
still hate his sin?
Does the term "perfect" always
have the same meaning in Scripture?

TWELFTH LESSON (Matthew 6:I4J: Almsgiving
In the previous chapter Jesus spoke
of the righteousness of the citizens
of the kingdom of heaven. That
righteousness must be greater than
thc righteousness of the Scribes and
Pharisees (vs. 20). Our Lord then
gives his interpretation of several
parts of the law to show what kind
of righ teousness he has in mind. His
own interpretation of the law, which
he places over against the interpretation of the Scribes and Pharisees,
shows clearly that the "righteousness"
of the Pharisees was found wanting.
]n chapter six Jesus seems to deal
with a different subject. Notice the
first vcrse, however. H e again speaks
of the righteousness of his people.
111is verse can be used as a theme
for the verses one to cighteen. In
this section he is not speaking first
of all of thc righteousness in the
sight of Cod, demanded by the law,
but a subjective righteousness, a
righteousness in practice. This must
be shown in the giving of alms, in
prayor, and in fasting.
God looks on the heart. If we do all
the things demanded by the Jaw but
not from the right motive, it will
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do lIS no good and will not receive
God's approval. Righteousness may
not be paraded. Jesus here Jays bare
one of the greatest weaknesses of
the human heart. By nature we seek
the praise of men. But, be warned;
if we do ollr righteousness, if we
perform our religious exercises, to be
scen of men, we have no reward with
our Father who is in heaven. His
glory must be sought  not man's
praise.
The giving of alms (gifts of kindness or mercy for the support of
the poor) is not done only by those
who arc truly righteous. Jesus speaks
of the hypocrites giving alms. One
does not have to be a believer to
give money to relieve the need of
others. The unbeliever often puts
the believer to shame in the amount
he gives. Yet, says Jesus, they are
hypocrites. They are actors  which
is the fundamental meaning of the
tcrm. They give alms, but not in
the right spirit. They sound a trumpet before thcm. Some believe that
this refers to a custom of sounding
a trumpet to indicate the time for
an offering for the poor or to call

the poor together. However, Jesus
lays all the 'emphasis on the giving
of alms ,vith much fanfare. These
words about sounding a trumpct are
not to he understood literally. Jesus
rebukes those who want everybody
to know that they have given alms.
This they do openly, in the synagogues and on the streets. They
want men to praise them for giving.
But when they receive the praise
of men they have received the rew,ud
they sought. No other reward will
be given. God will not reward them
for tills action. He looks with disapproval on their deeds.
Men will go to great lengths to
receive a good name among their
fellowmen. They ,viII even· use religi·
ous exercises to further their own
pride! The giving of alms is an
important part of our religious life.
It may not be used to further our
own ends.
Having shown the evil of the
Pharisaic method of giving alms,
our Lord now teaches his people how
it shOllld be done. Notice that he
speaks in a paradox. This is common
in his teaching in the Sermon on the

h"rt

Mount. Jesus m a k c s an extreme
statement to put the particular thing
he has in mind in the clearest light
(vs. 3). The Pharisees give alms in
such a way that everyone knows
what they have given. This is done
to cause people to think well of them.
But Christ's followers are not to do
so. To show how wrong this Pharisaic proceuure is, Jesus says: "Let
not thy left hand know what thy right
hand doeth."
There is need for this warning.
There is too much of the Pharisee in
every believer. Everyone likes to
be well thought of and weU spoken
of. In instances where credit is given
to each conb'ibutor, the donation is
often much larger than it would have
been otherwise. Our Lord here lays
his finger on a very sensitive spot
in the life of us all.
\Vhat does Jesus mean when he
says that our left hand should not
know what our right hand is doing'r
There are those who interpret tllCse
words as though our Lord teaches
here that we should give thoughtlessly. Should au indiyidual reach in
his pocket, give whatever he finds,
and not even realize himself what he
has given? Neither God nor his
people are served by this haphazard
method. In other places the Bible
has made it very c1car that giving
should be from the heart and that
we should give according to the measlire in which God has prospered us.
VVhat does Jesus mean by these
words? it would be absmd to take
these words literally. My left hand
always knows what my right hand is
doing! My two hands are not separate entities. Remember, Jesus is
warning his disciples against the
Pharisaic practice of giving alms.
They have but one thing in mindto receive the praise of men for their
giving. Jesus tells his people that
wc may not make a show of our
giving. We must do it in such a
way that no one knows what we
have given. We must give alms with
the intention of helping the poor.
\Ve are to give because we arc
merciful. \Ve are to give in the
spirit of gratitude for what we have
received from our God. T he motive
for giving will determine the method.
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Will no one then take note of the
gifts we bring? Men will not be
aware of them. Men will not praise
them. But the gifts which we have
brought in secret will be seen by the
God who sees in secret. That men
will not be aware of the gifts which
the believer brought is not a loss.
They were intended to relieve the
distress of the poor. The believer
doesn't look for a reward. It is reward enough that he is able to give,
instead of having to receive alms.
Nevertheless, God rewards. He always gives more than the believer
can expect, for by giving alms we
have only done that which it was
our duty to do. The Father will
recompense thee, says elrrist. He
does not say what this reward shall
b e. He does not bind himself to one
particular reward. The s e rewards
may vary. The believer may be certain of this, however, that though he
reccives no reward from men, his
Father will not fo rget. The giving of
alms will not only be of help to those

who receive them; it will also enrich
those who have given them. This is, of
course, a reward of grace. We do
not give in order that we may be
rewarded, for we give out of love
for God and for our fellowman.
Nevertheless, the reward is certain.

•
Questions For Discussion

1. Is our giving for kingdom causes
an indication of our spiritual life?
2. Why do unbelieoers gioe to clwritable institutions?
3. Should we as Christians help support" nonecclesiastical charitable
institutions?
4. In the light of what Jesus teaches
us in this section, do yotl think it
is wrong to have the "budget envelope" system in our churches?
5. Can a person give intelligently and
still not IUl!)e his left hand know
w1/(/t his right hand is doing?
6. What are some of the rewards
which God gives his people when
they give according to his will?
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by GERARD VAN GRONINGEN
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HE YOUNG, we a k Reformed
churches in Australia and New
Zealand arc in dire need of ministers.

The churches arc most grateful for
the ministers they now have, men
from Ifolland, America, Australia, and
New Zealand. There is a need for
more men; those already laboring
cannot do all that requires doing;
besides the future has its increasing
demands.
It has been realized from the very
beginning that calling mcn fro m
Europe and America is at best a
temporary and compiementar)' action.
The Reformed churches need Australian and New Zealand ministers - men
who have lived and worked in these
en vir 0 n s and are intimately acquainted with the mentality as well
as "mores" ( traditions -K) of the
nations. Needed are men who have
been molded by a variety of molds
pccuuar to this land. In the situation
here there is a specific necd for
bilingual men (men who can handle
hoth the Dutch and English proficiently). There is need for men who
arc well aware of what desert distances, wasteland ways, and rugged
roads are and how these things
separate the churches and a lso various members of one congregation.
Above all, Australia and New Zealand arc in dire need of Reformed
men. "Christians" of every hue and
brand are to be found hcre; yet
church life, spiritual Hfe, moral life
is sag&,ring fast. The evangelistic
endeavors of the crusading FundaIllentalists make but temporary impacts. The sects are fan ning out
over the land in true apostolic fashion,
but with a message of delusion and
corruption, yet gaining converts by
the thousands. But the nation remains tragically unaware of the holy
God and his saving love in Christ
Jesus. There are pockets of consecrated Christians in various fellowTORCH and TRUMPET, December, 1959

ships - but they are rendered quite
ineffective in the performance of their
evangelical duties due to the influence of the larger groups.
In this situation, the young Refor med churches faced their problems
relative to ministerial supplies early,
concretely, and realistically. Various
alternatives wcre before them. (1)
Continue to cry to Holland and
America and hope for some more
men to (:Orne out of various local
Australian church bodies. But this
is by no means the satisfactory solution for the present, let alone for the
future. (2) Have young men trained
in the schools of the land; for example,
Moore college in Sydney has a few
fine Christian teachers who are Calvinistic in their theology. (3) Unite
with some of these groups in a cooperative venture. But this was not
considered the way of producing
the type of men that arc so urgently
needed in the Reformed churches and
in sin-ridden Australia. (4) Begin our
own theological training program on
a soundly Scriptural, Calvinistic basis.
The latter alternative is rcally the only
satisfactory course.
This solution of the problem, "training our own you ng men", was felt to
be the only way because of the very
nature of theological education. Just
what docs one expect from a young
man who has received a theological
education? Much! Let us mention
a few "musts". J fe must be able to
exegete and interpret God's Word.
H e must be able to preach simply
and teach with chrity the soul-saving
and life-transforming tmths of Scripture. He must know and understand
the Church Order for wise application. Other examples along the same
line could be added.
The young man who has had a
theological education must meet three
indispensable requirements for eHec-

tive work as a minister. He mllst have
a Biblically 0 r i e n ted, consistent,
properly inter-related philosophy. In
short, he must have a view of Cod,
man, and the world which consistent!y places the Triulle Cod at the
center of all his thinking. He must
havc a theology that is Scriptural,
confessional, living and systematic.
This is ahsolutely necessary for consistcnt preach ing and teaching and
effcctive pastoral laoors. The third
great requisite is conviction. He must
have been so taught, so led, so trained
by contagiOUS, Spirit-filled men that
with his wholc heart, soul, strength,
and mind he can preach and teach
the gospel of sovereign lovc and
grace revealed to us by Cod through
Christ Jeslis our Lord.
Theologica! training is not first of
a ll a searching for truth - it is an
inculcating of truth and a reception
of it as revealed to us by Cod in
his inscripturated Word. Pro per
theological training is not given to
those who sit at the feet of mcn with
divergent views, but to thosc who
sit at the footstool of Him who was
made unto liS wisdom from God, and
righteollsness, and sanctification, and
redemption.
To be theologically
trained in the proper way is to be
so filled wi lh the truth of Cod's
entire Word and the Spirit of Cod
and so molded and formcd that
young though sinful mcn b ecome
living epistles of Cod's love, holy,
zealous, spiritually conL'l.gious ministers of the gospel of sovereign grace.
Too many theologically trained men
here in Australia are confused and
fuzzy in their thinking. They arc
dividcd in their loyalty, which, 1 fear,
is due !argcly to the fact that they
have studied at schools whose faculties are mixed, often represcnting
conflicting views and interpretations.
They are lukewarm instead of zea lous.
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They require guidance instead of
being safe guides. Indeed, when one
considers what the requirements are
for ministering the Word of God to
all men in every walk of life, we had

no choice but to organize and develop
a Theological Training Center for
Refonned ministers.
In the next letter I hope to tell
you of that which has been done,

DIGEST OF A LECTURE BY THE REV. LOUIS PRAAMSMA, TH.D., ON:

John Calvin as an
Ecumenical Figure*
by JOHN H. SKI LTON, Reporter

HERE HAS BEEN and there is
much difference of opinion about
the ecumenical ideas of John Calvin.
He has been highly praised as a
forerunner of the idea of the World
Council of Churches (Dr. Nyenhuis);
and he has been heavily attacked as
a man of terrible intolerance (Stefan
Zweig, FavreDorsaz) . A sou n d
judgment can be given only when
we use all the facts which we have
at our disposal and when we try to
transport ourselves mentally to the
times in which Calvin lived.
We don't cxaggerate when we speak
of Calvin, as compared to Zwingli
and Luther, as the one international
Reformer. Theoretically he founded
lhe idea of the unity of the church
in his Institutes, and practically he
struggled all his life to make this
idea a reality in the various Reformation churches of his time. Though
he distinguishes between the visible
and the invisible church, in both
cases he stresses the necessity of
unity.
When he was exiled from Geneva,
he forbade his adherents in the city
to separate themselves fro III the
church. He supported Cranmer's idea
to establish one church of the Reformation through a godly synod, and
by his incessant labors the little city
of Geneva became a center of the
Protestant world of his time. He
came to an agreement with ZwingJi's

T

• Thi, leetu'" W<l' delivered on October 15, 1959,
undor Iha ou,pice, of Ihe We Slmin,lor Theologicol
Sominmy, Chestnut Hill, Phllodelphio, Po. Or.
Proom,mo i, Ihe Po.tor of tho Firs' Chrl>!ion
Roformed Church of Toronlo, Canada.
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s u c c e s s a r, Bullinger (Consensus
Tigurinus), and thereby reduced the
number of Protestant fronts fro m
three to two. He struggled for a
better understanding with the Lutherans and honored Luther as his
spiritual father. He himself was the
father of the Reformed churches, not
only of Switzerland and France, but
of the whole of Europe.
To keep the unity of the church,
Calvin made use of tolerance in
various circumstances. He did not
require of all Christians the same
insight in all questions, neither did
he require of all churches the same
height of spiritual life in all circumstances. Meklllchthon, who differed
with him on some dogmatic points,
and Bucer, who was much too flexible
in his eyes, remained his friends until
the end of their lives. In the church
of England, he approved for the time
being the office of a bishop and
some ceremonies which he did not
tolerate in the church of Geneva. To
the king of Poland he proposed that
an archbishop should remain in that
collntry to occupy the first place in
the synods behveen his colleagues
and brethren and that there should
be provincial bishops. The limit to
this tolerance is to be found in the
acceptance of the authority of the
Word of God.
Calvin spoke sometimes of three
and sometimes of two marks of the
true church, but fundamentally he
acknowledged only one mark of the
church, viz., the pure administration

what is being done, and what the
hopes are for the future.
Do not forget to pray for our bold
venture though it is small and seemingly insignificant at present.

of the Word of God. Therefore, he
always was a p pas e d to Roman
Catholicism, mystical anabaptism, and
rationalism. His g rea t objection
against Homan Catholicism was that
this church had forsaken the only
authority of the Word of God; all
its errors are to be reduced to this
fundamental error. He had the same
objection against Mystics and Anabaptists: they separate the Word from
the Spirit, and they pass off the
works of their own spirit for ideas
of the Holy Spirit. Against the Italian
rationalists of his time, he objected
strenuously that they made all things
subject to their hrunan reason, and
did not subject themselves as children
Word of God.
to th~
The Word of God is interpreted in
various ways, and Calvin accepts the
fact that sometimes the interpretations
of godly men differ, but he wants
agreement in the important points of
doctrine. These important points of
doctrine he finds summarized in the
confessions of faith of the several
churches. These confessions are the
symbols or forms of unity of the
churches. Calvin does not play with
the liberal idea of an "inward freedom with the confessions." He wants
sh·ict observance of their contents.
Therefore, the limits of the ecumenical relations which he tried to settle
between the churches of the Reformation are to be found in obedience or
disobedience to the Word of God,
and the expression of that obedience
or disobedience in the confessions.
Calvin cannot be regarded as a
herald of the modern ecumenical
movement; on the contrary, it is more
than likely that he would have opposed with all his power snch a movement, which tries to give liberalism a
legal place in the church. He would
have promoted an ecumenical movement which, accepting thc Holy Scriptures as the infallible Word of God,
would stand on a sound doctrinal
basis.
TORCH and TRUMPET, December, 1959

HE DAY OF violent opposition
to Christian Schools in the Christian Reformed Church is by and large
a thing of the p ast. Among our
brethren in the Re£onned and Prcsbyterian churches this is not the case.
Recent publications and pronouncemen ts in both of these denominations
reveal a violent opposition to the
Christian school c a use. Generally
speaking. the overwhelming majority
of saints in t hese ch urches do not
feel that Christian schools are necessary to Christian education.
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By WALTER A. DE JONG
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ON WHAT FOUNDATION?

This why and wherefore of Christian schools is also being discussed
among the supporters of Christian
education. Here is a strange paradox:
W hile we are witnessing a p henomenal growth in the number of Christian schools and in the size of the
enrollment, there seems also to be a
growing confu sion and questioning
as to the necessity and distinctiveness
of these schools. The program of the
recent convention of the National
Union of Christian Schools, held in
Grand Rapids, was directed not so
much to those who violently oppose
Christian schools as it was a response
to a felt need among the proponents
of Christian education. The chairman
of the convention explained on the
ope n i n g night that the theme,
"Foundations of Christian Education"
was chosen as a result of letters that
came to the Union Board stating that
graduates did not know why they
were sent to a C hristian school.
Within the narrow confines of the
Christian Reformed C hurch voices
were being raised as to the foundation
of Christian schools. The position of
the covenant as the cornerstone of
Christian education, heretofore taken
for hl'fanted, was being challenged by
ministers of that faith. The keynote
address of the convention concerned
itself with that very problem.
Now, we may say t hat to the
ext e n t that the products of our
Christian schools are wondering about
the distinctive role of these institu-

tions, to that extent the Christian
schools are liquidating the very distinctiveness that gave them birth.
Then, there is probably some truth
in the statement that our Christian
schools are much like the U.S. public
schools except for a religious coating.
That this is a popular conception
about Christian schools can readily
be granted. Bu t this conception
seems to be prevalent even among
supporters of Christian schools.
Rev. Gordon Cirod, a minister of
the Refonned Church in America,
spoke at the convention luncheon
meeting on the topic, "Why I Send
My Children to a Christian School."
He expressed some skepticism as to
whether Christian education was always being given within our Christian schools. In its issue of February

3, 1956, a fulllength article appeared
in The Banner, an official organ of
the Christian Reformed C h u r c h,
which warned that we cannot assume
that we have Christian education
merely because we have Christian
schools. Thus we can see that the
program committee of the N.U.C.S.
Convention v e r y appropriately decided that it was time once again to
examine the foundations of our C hristian schools.

CHRISTIAN SCHOOL GRADUATES
AS TEACHERS IN PUBLIC SCHOOLS

The timeliness of this review of
the foundations of Christian education is also apparent from the fact
that a number of our Christian school
graduates enter the teaching profession as tea c h er s in nonChristian
schools. A person very close to the

teaching profession as it is represented in the Christian Refonned
Church said that it was his considered judgment that in that denomination there arc as many teachers
who work in the U.S . public schools
as in Christian schools. This is apparently so in spite of the fact that
there are Christian school classrooms
that are crying for teachers.
Under such conditions it is but
natural to ask whether Christian
schools are really necessary. If Christian teachers can carryon Christian
education in public schools, then why
shou ld we sacrifice for Christian
schools? One may well ask why
teachers should continue teachin g in
Christian schools if t11ere is no vital
difference in the teaching between
the two school systems mentioned
above. I n cities like Grand Rapids
and Chicago, teach ers sacrifice from
$1000 to $2000 a year b y staying in
Christian schools. Parents in these
same cities pay from $300 to $1000
to send children to these schools. It
is understandable then t hat both
teachers and parents sometimes wonder whether all this is really necessary.

TEACHERS WHO TEACH
IN BOTH SYSTEMS

Another fact that tends to erase
the distinction between the two school
systems is the ease with w hie h
teachers can teach in one school or
the other. This is especially true at
the level of higher educalion. College
professors will t ea chin churchrelated colleges during the day and
teach for state universities in their
extension schools during off-campus
hours. If college professors can givc
their courses under state supervision
and state sponsorship the n why
shouldn't our students be confused?
There may remain good protective
reasons for maintaining a Christian
collcge, but one may certainly ask
whether a Christian school then is
really essential to a Christian education .

NON-CHRISTIAN TEXT-BOOKS
IN OUR SCHOOLS

This confusion us to just what is
Christian education is also apparent
from the discussion on textbooks.
Some teachers and other supporters
of Christian schools insist that the
schools do not require specially edited
Christian textbooks. Others equally
devoted to the cause of Christian
education maintain that if a Christian
school is to be Christian, there must
be Ch ristian textbooks in the students'
desks.

NEEDED: A PHILOSOPHY OF
CHRISTIAN EDUCATION

From the above it is sufficiently
evident that we as supporters of
Christian schools are not clear on
what we mean by a Christian education. It seems to me that if we want
to justify the tremendous expense of
maintaining separate schools we ought
to strive for a clearer understanding
of their distinctive function. We cannot accomplish this u nless we are serious about wanting to formulate a
philosophy of Christian ed ucation. No
school can formulate its goals without
a b."sic philosophy behind them. The
Christian school is no exception in
this matter.
It has been said that we shall
never arrive at a philosophy of Christian ed u cation . If that is true,
we shall find it difficult to justify
our schools on the basis of a Christian
education per se. Unless we strive
toward a formula tion of a philosophy
of Christian education we shall always
be al a loss to defend the existence
of Our Christian schools beyond that
of practical expediency.

CONTRAST

by HELEN K. NOORDEWIER

Only a city, poor and small,
But its tiniest guest was the Lord of
all;

Only a darkened cattleshed,
But the light of the world filled the
mangerbed;
Only the beasts with their empty
stare,
But the One who had made them U)(1S
cradled there.

•••
Only a sinful Joseph and Mary,
But a spotless Son their sin to carry;
Only the shepherds to praise his birth,
BlIt the Child U)(1S the Shepherd of
all the earth;
Gilly Ollr lips to repeat it again,
But the risen Christ sings the great
Amen.

In the conviction that we must
exchange ideas as to the philosophy
of Christian educatiOn, I hope in
subsequent articles to submit what
I consider some of the basic tenets that
make Christian schools indispensable
to the education of Christian youth.
T

CALVIN ON CULTURE
( Continued from page 8)

of God. To divorce beauty from God
is idolatry. Due to the fall, man has
been blinded and has lost his sense
of proper order. The beauty of this
world no longer brings him into personal fellowship with his Maker,
although beauty is a guide to God.
Beauty is t he divine luster of glory
reflected from the thought and work
of God. Because of the b eneficence
of Cod, all men have retained some
appreciation for beauty and a limited
ability to produce what is artistic
(Institutes, n, 2, 15; 16, 17; n, 3) .
Thus God's purpose as expressed in
the creation of man after his image,
is fulfilled. But, although God's
image in man has not been dest royed
by sin, yet man's allegiance is no
longer to God the Creator; for man
now seeks the creature rather than
the Creator.
However, the production of art is
a natural gift, t horoughly human.
The artist, as re-creator, stands above
his work as possessor of the gift of
God, and sees the beauty of creation
better than his fellow-observers. On
the other hand, the artist is subject
to the law of God and must stand
below his subject, as an observer of
t he creatures of God. He must develop a sense of the object, and
fidelity to the object is a passion
with Calvin. This came to expression
in his study of the Scriptures in their
original languages and his desire to
make the Gospel availab le to his
countrymen in their own language.
Calvin holds that t he artist must
be humble, long in preparation and
not hasty in execution, expressing
himself with clarity and p urity. On
the other hand, God has given great
freedom and responsibility to hi s
image ·bearer in order that he may
rule over creation in a manner analogous to the way God himself conducts
the affairs of men . H ence God has
not given man a set of artistic norms
and rules, but rather expects him to
discover these for himself. There
is, however, one main principle to b e
observed, says Calvin : art must submit itself in the artist to the Word and
the Spirit. T his is an absolute principle in Calvin's aesthetics.
TORCH and TRUMPET, Dec:ember, 1959

Calvin divides the arts into the
mcchanical and the free. The fir st is
bound to the materials with which
it is produced, such as architccture
and the plastic arts; while the second
is not thus hampered, consisting of
music, painting, and literature. Although art may scrve man's pleasure
it may not he divorced from the
service of humanity and the fear of
the Lord. Calvin was of the opinion
that the pagans succumbed to the
temptation of exaggerating external
beauty in the building of their temp les; which is followed by Rome, but
it is vanity and pride, since religious
b eauty consists of the spiritual unity
of the believers. H ence, art may
not obtrude itself in worship, because
it is purely earthly and cannot represent uncreated things. And although
Calvin insisted on the holiness of
beauty, he was more concerned with
the beauly of holiness.
Our cultus mllst reflect the divine
glory, just as (he created world does,
since God is the center of both. The
worship of Cod ought to be simple,
since God is one; purc, since he is
holy; harmonious, since it is he who
has established the measure for everything.
rvlusie is for Calvin the fo remost
of the arts in its adaptability to worship. The object of music is Cod
and his creation. The glory of God
and the elevation of man are its
goal, and the inspired Psalms are its
means. And since it is the goodness
of God permeating the universe that
makes men sing, God ought to h e
the center of man's thoughts and feelings when he sings. Seriousness, harmony, and joy ought to characterize
our songs to God. For Calvin, song
was an unlimited reservoir of power,
since it moves the heart to call upon
the name of God more earnestly. It
builds \the church and un ites its
members in the bond of love. Calvin
did not condemn secular music as
such, b ut it may not be godless; it
must serve to glorify Cod indirectly
through man's joy and elevation.
Degrading and corrupting m u s i c
ought to be rejected, for music has
an incredib le power to move men's
hearts.
Doumergue points out that Calvin

brought about a revolutionary transformation of culture b y inb'oducing
the Psalms in public worship. T he
corruption in the Catho lic Church
at this point cannot be understood
without a complete picture of the
profligaoy and immorality of the age.
Even the efforts of a Palestrina
against lascivious and impure music
was in vain and for two centuries
after the Reformation the prescribed
melodies for the Pater Noster and
Ave Maria were taken from the
popular love songs of the time.
Calvin has rightly been called the
father of the Psalter. I n 1539, while
he was an exile in Strassburg, Calvin
published the first edition of the
Psalter. It contained his own metrical
version of the Psalms plus twelve
by Mawt adapted to t unes he fou nd
in Strassburg. Later Calvin eliminated his own version and took those
of Murot. He took the tunes from
Bourgeois and others. This edition
of 1562 had twenty printings in its
first year and a total of 14 editions.
Calvin himself discovered the famous
tune of Greiter and adapted it to his
version of Psalm 36. Later Beza
took this tune for his version of Psalm
68, which has been called the Protestant Psalm of battles. The main
theme of Calvin's Psalter is that of
serious joy, but it is also marked by
power and majesty. 1t was called
the Sit'en of Calvinism and was
feared by the enemies of the cross of
Christ while providing a universal
form of art for all the Protestant
churches. Calvin's ideas made the
greatest impact on the sacred music
of the century and form the quintessence of the musical aesthetics of the
Reformation.
WHAT OF PAGAN CULTURE? OR:
CULTURAL ANTITHESIS RECOGNIZED

Calvin did not despise the culture
of the pagans, inasmuch as God had
given them talents of acuteness for
investigating sublunary things (Institutes, II, 2, 15 ). And "if it has
pleased the Lord that we should be
assisted in physics, logic, mathematics, and other arts and sciences, by
the labor and ministry of the impious,
lct us make use of them; lest, if we
neglect to use the blessings therein
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freely offered to us by God, we suffer
the just punishment of our negligence
(Ibid.). However, the natural gifts of
Cod to man which remained after the
fall have been so corrupted that,
although God furnished the pagans
some slight sense of his divinity, so
that t hey were not able to plead
ignorance as an excuse for impiety,
"they saw the objects presented to
their view in such a manner that by
the sight they were not even directed
to the truth, much less did they arrive
at if' (Institutes, HI , 2, 18 ). Even
a Plato, the most judicious and most
religious of all the philosophers, "loses
himself in his round globe" (Institutes, I, 5, ll ) . Over against the fact
that a few truths "fortuitously besprinkle the books of the pagans,"
stands the fact that "they are defiled
with numerous and monstrous false-

culture. For Calvin all of culture
is but an expression of man's religious
devotion to God. Since religion is
the motivation of culture, one's cultural activity expresses his faith. And
all that is not out of true faith is
sin  that is, apostate culture. Calvin
took the apostolic admonition seriously, "be not conformed to this
world"! He rejected the cultural
patterns and the philosophic framework of an apostate culture. The
glory of Calvin is that he unashamedly

I Pau l li lli ch, Th. aIOflY of Cuhu,. , N"w York, 1959.
CI. Dr. Fred Kloo. ter. '·John Ca lvin a. Th""logian:'
Torch and Trumpet, IX, 1.
3 0. Civ. o..i, XXII. 22.
4 Calvijn AI, M.n, c" .n H...... orm.r, fr. from French
by H. C. Po., W. Ten Have, Am. te rdam, 1931,
p. 14:2.
5 The Hi,tory ond Cho.ane. 01 Calvini.m, :231. :23:2.
6 C/o l'E.thetiqu" d" Calvin, Ra . pait, 1937.
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THE CALVINISTIC CONCEPT
OF CULTURE

hoodi' (Ibid.) .
Calvin, then, was willing to use the
contributions of pagans in the field
of human culture and even acknowledged them to be our masters in
matters of technique and artistic form .
However, Calvin never lost sight of
the antithesis in culture, the opposition of this world to the kingdom of
Christ. This was evident in all his
works but came to vivid expression
near the close of his life in the
founding of the Genevan Academy.
This was considered a school for
liberal studies, free from superstition. The basic objective was the
knowledge of God and of his creation unto the service of God. Any
solid learning that Calvin could find
in the world he was willing to use by
transplanting it into the framework of
a Christian philosophy. Man's wisdom and culture apart from Christ
was for him smoke and vanity. The
study of science and art is not for
the praise of human genius or for
the enjoyment of an elite minority,
but for the greater glory of God. As
a matter of fact, a liberal education
may not be divorced from man's
goal in life, namely, understanding
the Scriptures in order to do the will
of God.
But this subject of education must
wait for a separate article. I only
allude to it here in closing as part
of Calvin's total evaluation of human

centers his cultural striving in the
Christ of God. He accepts the Word
which aSSures us that Jesus Christ
is the mystery of God in whom all
the treasures of wisdom and lmowledge are hidden. May we have the
courage and the faith to do likewisel

by HENRY R. VAN Til
This book deals with the relation of religion and culture.
It is the most thorough and ambitious attempt to date to
denl with tllis question from the Calvinistic point of view.
This is a book for the Christian scholar, teacher and
preacher. It is not beyond tllC grasp of the intelligent layman. It demonstrates to each how the Christian may fulfill
his Godgiven cultural mandate.
The Calvinistic Concept of Culture will find a worthy
place on the shelves of every pastor, teacher , as well as all
cllUrch libraries.
Order your copy
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HENRY R. VAN TIL
The author of this book is professor of
Bible at Calvin College. He was ordained
in the ministry in 1940 and was pastor of
the Christian Reformed Church at Sumas,
Washington, until 1943, after which he
served as chaplain in the United States
Army until 1946.
Rev. Van Til llaS long devoted himself
to the problems treated in this book.
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"THE ONLY THEOLOGY THAT THE
BIBLE K NOW S - THE REFORMED
FAITH."

alvinism in Britain: Its Status and Prospects
by JAMES I. PACKER, D. PHIL.

REVIVAL OF INTEREST IN CALVIN

NE OF THE most striking facts
about t he British theological
scene is the revival of in terest in Calvin over the past fifteen years. Since
1949 the Institutes has been back in
print and, despite the inferiority of
Beveridge's translation, selling well.
We have also had English editions
of the 1537 Instruction in Faith and
Calvin's sermons on Isaiah 53, and a
volume of selections in the Library of
Christian Classics series. In addition,
A. Mitchell Hunter's T eaching of
Calmn has been reprinted, Niesel's
Theology of Calvin and Quistorp's
Calvin's Doctrine of the Last Things
have been translated, and a number
of important new studies have appeared, among them GalDin's Doctrine of Man, by T. F. Torrance, Calvin's Doctrine of the Word GIld Sacrament and Calvin's Doctrine of the
Christian Life, by H. S. Wallace, and
The Oracles of God (on Calvin's
preaching) and The Doctrine of the
Knowledge of God, b y T. H. L.
Parker. These last three authors, however, tend to read Calvin through
Barthian spectacles, and seem to regard the confessional Calvinism of
the Westminster standards, Owen,
Turretin, and the old Princeton school
as a wrong turning, just as Barth
himself does. Their work, therefore,
has little direct bearing on the fortunes of the kind of Calvinism in
which I imagine that the readers of
ToncH Al.... O Tnul>fPE.·r are most interested.

O

The ecclesiastical bodies which ef-

fectively maintain confessional Cal·
vinism in Britain today are few and
small The Free Church of Scotland,
the rump of the 1843 Disruption
which stayed outside the lillian of
1929, is the largest of these; but the
center of its strength is the rural
Highlands, and its numbers dwindle
steadily as the Highland population
grows less. The Irish Evangelical
Church, a Presbyterian breakaway led
by the indefatigable W . J. Grier, is
a very small group centered on Belfast, whose fu ture is somewhat problematical. Calvinistic Baptist churches
have tended for decades to be static
and insular. The most thriving and
influential Reformed cause in the
co u n try is probably Westminster
Chapel (Congregationalist ) in London, where a congregation of a thousand sits under the distinguished
ministry of Dr. D. M. LloydJones.
The Church of Scotland and the
Presbyterian churches of England,
Wales, and Ireland no longer bind
themselves to the theology of the
Westminster Confession.

CALVINISM IN THE
CHURCH OF ENGLAND

The largest ecclesiastical body in
Britain is the Church of England .
This has more of Calvinism in its
constitution and history than is com·
manly realized. Its Thirtynine Articles, lihlrgy, and first haJfcentUly
of history after the Reformation, all
stamp it unambiguously as one of the
fellowship of Reformed c h u r c h e s.
Moreover, although its official policy

has tended to obscure its Ueformed
character since Restoration days, it
has not lacked within itself a body of
uncompromising Calvinists for more
than two hundred years. Indeed,
when Spurgeon die d towards the
close of the last century, the most
forthright and c1e..·u headed spokesmen for the Reformed faith in England we r e Anglican Evangelicals:
Dimock the most learned, Litton the
best theologian, and Ryle the most
powerful and popular writer. Since
their time, Anglican Calvinism has
been largely in eclipse, but we may
hope that the tide will soon start to
turn.

SIGNS OF NEW INTEREST
IN THE REFORMED FAITH

It would be h ue to say that conservative Evangelicalism throughout the
British Isles today has certain wellmarked common features. Its characteristic interests are personal piety,
evangelistic activity and children's
work: its characteristic failings are
pietism, activism and childishness.
Intellectually, it is not virile. And it
decidedly distrusts Calvinism. But at
present its spirit is one of unrest and
selfquestioning. .It is coming to be
f eIt that the grooved pietism of the
past halfcentury has been shallow
and inadequate, and that a broader,
deeper, more positive 0 utI 0 0 k is
needed. What British Evan gelicalism
is seeking ( really, if not always con·
sciously) is a theology; and it is not,
perhaps, surprising that in this situation a new interest is being taken,
11

t, _

p

among younger agegroups particularly, in the only theology that the
Bible knows  the Reformed faith.
Three signs of this new interest
may be mentioned. One is the annual
Puritan Studies Conference, which it
has been the present writer's privilege to organize since its inception.
This Conference meets to study the
work of the seventeenthcentury successors of John Calvin and to consider
its prescntday relevance. In less than
ten years its attendance has grown
from just over twenty to just over
two hundred. The second sign is
the formation of tho Evangelical
Movement of Wales b y a group of
young ministers and layfolk whose
roots are planted deep in the Welsh
Calvinistic Methodist tradition, the
tradition created b y Howell Harris
and D aniel Rowlands and Thomas
Charles. 111C third is the spate of
republishing Reformed classics. The
biggest operator in this field is the
Banner of Truth Trust, which in
under two years has put on the
market at comparatively low prices
over two dozen volumes ranging from
B e r k h 0 f 's Systematic Theology to
Jonathan Edwards' sermons and Cal·
vin's commentary on Joel. Over six
thousand of these volumes were sold
in a single month earlier this year.
The reappearance of Bishop Rylc's

books, the new edition of Luther's
Galatians and the new translation of
his Bondage of the Will, may also be
mentioned in this connection. No
movement, of course, can live a
healthy mental life on a diet of
nothing but reprints; but, in the abo
sence of effective new writing from a
Reformed standpoint, we must be
profoundly thankful that the reprints
are available and are being so widely
read.

The Origin and Transmission
of the New Testament

It presents in simple, understandable fonn,
what may be regarded as the prevailing
and most recent view of many presentday
scholars.
In my opinion, however, we should be
careful, especially in the light of the fact
that textual criticism is no t in a completely
settled condition. TllOugh many of the
important conclusions to which it has arrived will probably stand, nevertheless
there is plenty room for new light. Thus,
while one may not at all agree with those
who regard the Byr.antine text, and the
King James Version that is based upon it,
as just about infallible, one need not go
to thc other extreme, represented in this
little book by the words italici:.(ed in the
next paragraph.
"The majority of Greek MSS in existence

by l. D. TWIllEY
Wrn. B. Eerdman. Publishing Co., Grand Rapid $,
Mich.
T his is a handy little volume of only 69
pages, aiming to provide in a nutshell the
main facts with reference to the origin
and transmission of the New Testamcnt.
It reminds me of D. R. ApThomas's
A Primer of Old Tesfanumt Text Criticism .
Since many people have wondered about
this Question, "Just how did we gct the
Grcek Testament from which our present
English Ncw Testament was translated?"
there is surely room for such a little
volume.

WHAT OF THE FUTURE?

What of the future? The new
movement has a long way to go, for
at present it has no significance ecclesiastically and is viewed with suspicion by many conservative Evangelicals. Its next task is to gain the
confidence of the latter by relating
itself constructively to the pastoral
and evangelistic preoccupations of the
British Evangelical mind. Then it
has to learn to make an effective,
forwa
d ~lo
kin
g contribution to presentday theological discussion. At
present, nourishing itself principally
on old books, it is largely out of
touch with current debate, and thinks
vigorously only on a few topics of
direct interest to itself. To develop
its intellectual life, it needs more
avenues of literary expression. The

only British journal avowedly devoted
to Reformed interests is the Evangelical Quarterly; though it is good
to note that the accomplished Dr.
P. E. Hughes, translator of Pierre
Marcel's Biblical Doctrine of Infant
Baptism ( a fine piece of regular
Reformed dogmatics) and editor of
the InternatiolUll Reformed Bulletin,
has recently become editor of the
Anglican Evangelical quarterly, The
Churchman. Again, a tradition of
effective preaching has to be built
up. Calvinistic preaching in Britain
has in the past tended to be too
narrowly pietistic, and there is need
of a broader declaration of God's
sovereignty over man and the world
than the preaching of the new move·
ment us yet provides.
It is true that, nwnerically, confessional Calvinists are only a small
handful of the British conservative
Evangelical constituency. But their
numbers are increasing, and the lead
which they alone can give is urgently
needed. It is a good time in which
to be serving God as a Refonned
Christian in Britain. A great task
lies before us, but we have a great
God with us, and the cause is not
ours, but his. May he revive his
work among us; and the glory shall
be his alone.

aro of the Byzantine type. Being latc, they
arc far inferior to the few MSS which
prCSCiVe the pre·Byzantine types of text.
The Authorized Version was largely made
from Byzantinetype MSS, and hence it

suffers fnnn all their defects."
It is siml)ly a fact tlmt the relative value
of the several textfamilies even today has
not been fully detemlined, though among
textual critics, other things being CQual,
the view that the Alexand rian text (represented by Codex Vaticanus and Codex
Sinaiticus) generally dcsciVes the preference has not becn seriously shaken. New
evidence, however, is modifying certain
positions which once were held to be well
established.
TMs holds also with respect to canons
for weighing evidence in order to detenninc

the true text in any given case. The old
rule which T willey quotes on p. 59, namely,
"Prefer the harder read ing to an easier
one," is also a bit too simplicistic and
'Ibsolutistic. My own work in the field of
exegesis has convinced me that this rule
at least should be mOOified appreciably,
and in the direction pointed out by several
presentday textual critics, namely, to the
dfect that the context in any given case
is even more important in deciding the issue
as to what is the true text than is the difficulty
vr absence of difficulty inherent ill the
text.
So I would re<..'Ommend this wel!written
little book only as a kind of Primer. It
supplies much valuable material, many
bnportallt statistics in summaryfonn. Dut
lIS to the conclusions, these should be taken
vnly as jumping off points for further
investigation. The science of textual criticism is by no means static. It is wideopen
to new views and modifications.
WM. H ENDRIKSEN

oy J. W. BURGON
Gr~ce

According to }. \V. Burgon they are
definitely genuine. His book was written
long, long ago, namely, in 1871 . It has
now been "photolithoprinted" by the Sovereign Grace Book Club. T he one new
f(l..'l.rure of the present 1959 edition is an
Introduction by Rev. Edward F. Hills, who
defends Burgon's position on Mark's long
ending, and the whole BYilIntine text
along with it. Rev. H ills expresses the
following views:
"Thus the Byzantine text found in the
vast majority of the Greek New Testament
manuscripts must be the true text, since
it was this text which was used by the
whole Greek Church for many eenhlries
before the Reformation and by the whole
Protestant Church for at least three centuries
thereafter."
" For it is in the Byzantine text that
Christ has fulfilled His l)romise always to
preserve in His Chureh the true New
Testament ted."

The Last Twelve Ve rses of Mark
PubJished by The Soverei9n
1959.

920. So the question that is discussed
in the book which I am now reviewing
is, Are the Last Twelve Verses Of Mark's
Gospel authentic?

Book Club.

When Moses, Isaiah, Luke, Paul, and
wrote or dictated those infallible
which, having at a later
books or let e~
time been gathered together, we now call
our Bible, thcse original manuscripts or
autograplw did lIot last forever. T hey
had to be copied. After a while these
copies, too, began to wear out, and before
they were completely worn out or lost,
copies had to be made of these copies,
and again, similarly, ·copies of these secondary copies. Now, it is an indisputable
fact that not all of these later copies arc
identical in every reslX'"Ct. And so it has
come about that tcx tual critics distinguish
between families of texts. \Ve may like
this or not like this. These are simply
facts, recognized by everyone who has
made a study of such matters. The area
of "substantial variation" between the various textfamilies is slight when you compare it with the area of complete agreemenl, but its p resence, however insignificant
in percentage, cannot be dcnied.
othe~

Take, as an example, the CODEX
VATICANUS, a Greek Bible dating from
the fourth century A. D. I happen 10 own
a facsimile of a few sheets from the close
of Mark's GospeL Mark's sixteenth chapter
closes with verse 8, with the words "for
they were afraid." However, at the right
of the shect a column is left blank. Just
why this space is left blank we simply
do not know. Similarly, Codex Sinaiticus
omits verses 920. Now it so happens that
these two are the oldest manuscripts of the
Greek Bible in existence tOOay. The other
codices, dating from a later age and representing the By&mtine text, have verses
TORCH and TRUMPET, Decembe r
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Alo ng with Dean Burgon, Dr. Hills is
also an uncompromising champion of the
King James or Authorized Version ( that is,
translation) of the Bible, the transi.."l.tion
that is based on the Byzantine text.
Not many presentday textual critics or
New Testament scholars _ even among those
who give unqualified support to the doctrinal position that the autographa are
infallible in evcry part  will go along
with Dean Burgon and Dr. H ills in tbe
defense of this unqualified support of the
Byzantine tcxt and the Authorized Version. And as to Mark 16:920, we notice
that ellen the Berkeley Version phces these
verses betwecn parentheses. Of course, that
still leaves unexplained the very abropt
ending of Mark's gospel if it closes with
the words, "for they were afraid."
Has any attempt ever been nlade to
answer the detailed arguments of Dean
Burgon that arc found in this book? Yes,
there have been such attempts. Here I
would refer especially to that which is
found on Pl'. B6J18 of a book by Dr.
N. Stonehouse, who is professur of New
Testament at \Vestminster Thcological Seminary, Philadelphia. He refers several times
to Burgan's position, which he reject$. He
states, " In our judgment, then, no really
solid case can be built up in the defense
of the genuineness of the long ending [of
Mark's GospelJ."
My main criticism, then, of the book
under review is that it is rather outofdate.
Wh at is needed tOOay is a book which will
discuss the entire question ill the light of
the arguments of Dr. Stonehouse and others
in opposition to Burgan's view. Another

very interesting study might concern tlle
more basic question whether, in the light
of recent papyri discoveries, etc., it is
really a fact that the "Byzantine" text as a
whole is as infallible as here presupposed.
The result of such scholarly studies could
easily be that (a) the rather absolutistic
position uf Burgull and of Hills with respect
to the Byzantine text and King James
Version will fail to re<.eive unqualified
support; but that, nevertheless, (b) the
statement of F . V. Filson ( article "GosJ.)Cl
and Gospels" in Twentieth Century Encyclo1)(U!dia of Religwus Know/edge) will gain
some support, namely, "It has long been
16:920 was a much later
held that ~lark
addition; it is usually thought that the
original ending was lost at an early date.
Recently some have asserted that !l.Iar k
16:8 was the original ending. This is
hardly convincing:' And that, it would
seem to me, may prove to be the strongest
point in the position of Burgon and Hills.
WM. HENDRIKSEN

Daily Manna Calendar
We have been reviewing l h e Daily
lI1anna Calendar practically every year
since it was first published. T here is
very little we can say about it that we
have not said before. But we arc still
happy to recommend it to our feaders
and just as eager to use it in our own
home as we have been sin<.'C its frst appearance. All the meditations are Scriptural and edifying.
The most pleasing feature of t his
Calendar is the great variety of authorship
and consequently of content and style.
Every week brings a new writer and another kind of approach to Scripturc. Howevcr, since the same men, with few if any
exceptions, furnish the meditations from
year to year, the write~,
generally sJ.)Caking, become better skilled in this type of
literary work. Perhaps few of the readers
are aware of the fact that the prOOuetion of
such briC£ articles reqnires considerable
skill. It is much easier to write an acceptable meditation of a 1000 words than one
of from 300 to 375 words.
May the Daily Manna Calendar continue
to be published for many years to come.
H. J. KU II'EH

Bible Lessons (set no. 4)
For Calvinist Cad et Club
by REV. R. l. VEENSTRA

This series of 30 lessons deals in a very
personal way with as lllany aspects of our
youths' lives. The Rev. Veenstra has succeeded in coming close to the interests of
our Christian young people. Illustrations
as well as direct appeill to the readers make
these lessons a source of inspiration and
devotion. 111e young people arc gently
guided by these lessons th rough the period
of life of "sturm und drang."
R1TS TAD EMA
e lu-t r

Just Published

JOHN CALVIN: Contemporary Prophet
Edited by
JACOB T. HOOGSTRA

Pastor of the Prospect Park Christian Reformed
Church, HolI01UI, Michigan
This is a memorial book celebrating the 450th
anniversary of the birth of John Calvin, the 400th
anniversary of the final edition of the "Magna
Charta" of the Reformation  The institutes of
the Christian Religion. It follows in a great tradition of memorials to the man God gave as a
gift to the church  not only at the time of the
Reformation  until our Lord returns. Fa ithful
to the piety of John Calvin, this book is ,am
grateful dedication to the glory of God, not to
the glory of an illustrious man.
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