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COMMENTS ON THIS ISSUE
Though all the contributors to this issue have been introduced to
our readers on a former occasion, we shall introduce them again to
our new subscribers, especially those who are not acquainted with
the denomination served by nearly all the writers for this month.

Rev. Rein Leestma, who writes the brief Thanksgiving Day
meditation, recently became the minister of the West Leonard
Street Christian Reformed Church of Grand Rapids, Michigan.
He formerly served the Christian Reformed church at Plainfield,
Michigan, and the Dutton Church of the same denomination.

Dr. A. W, Tozer is the editor of the Alliance Witness and
is well known in evangelical circles in America. His contribution
is the 1959 October Press Month article which is furnished free
of charge to all periodicals which belong to the fast-growing
organization Evangelical Press Association of which also Torch
and Trumpet is a member.

Henry J. Kuiper is a minister of the Christian Reformed
Church and the retired editor of the official church paper of
that denomination. Since September first of this year he is serving
as full-time managing editor of this journal.

Rev. R. B. Kuiper, the author of this month’s feature article,
Calvin’s Conception of the Church, is the President Emeritus of
Calvin Seminary of Grand Rapids, Michigan. He has also been a
professor. at Westminster Seminary for a number of years and
formerly served as president of Calvin College and as the pastor
of a Reformed church and four Christian Reformed congregations.

Rev. Henry Vander Kam has been a minister of the Christian
Reformed Church since 1945. He is now the pastor of the
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Twelfth Avenue Christian Reformed Church at Jenison, Michigan,
which during the five years of its existence has grown to a large
church of 210 families and nearly one thousand souls.

Rev. Edward Heerema, Pastor of the Plymouth Heights
Christian Reformed Church of Grand Rapids, Michigan, presents
in this issue his second and concluding article on the current
question whether the doctrine of the Covenant of Grace is basic
to our system of Parental Christian Schools.

Dr. Leonard Greenway, who began his ministry in the
Reformed Church in America, became the school pastor and
Bible teacher of the Grand Rapids Christian High School in 1943,
After serving nine years in this capacity he accepted a call of
the Burton Heights Christian Reformed Church and in 1957
became the minister of the Bethel Church of the same denomina-
tion. He was also one of the translators of the Berkeley Version of
the Secriptures and is widely known as preacher and lecturer.

THE MULTITUDE OF HIS MERCIES

Thy mercies, Lord, a multitude,
A never-failing throng,
Pursue me now and have pursued
My life with joy along.
And ever in that multitude
| stand in deep amaze;
O Lord, though swift to know Thee good,
How slow was | to praise!
Mabel Lindsay
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HANKSGIVING DAY finds us

this year with many things for
which we ought to be thankful and
yet there often seems to be so little
of true thanksgiving. This is due,
surely, to the fact that genuine grati-
tude is something difficult to achieve.
One would suppose that if such grati-
tude is to be found anywhere it would
be in the church of Jesus Christ.
Here too, however, it is often found
to be lacking.

The lack of true thanksgiving and
the difficulty in achieving it is well
illustrated by the history of the Old
Testament church, Israel was found
under the leadership of Moses in the
wilderness of Sin. They were, indeed,
a disgruntled people. “Ye have
brought us forth into this wilderness,
to kill this whole assembly with
hunger.”

In Egypt things were far different.
There, at least, the flesh pots were
full and the water pitchers were
supplied. By the work of their own
hands the Israelites were able to
satisfy their wants. But in the wilder-
ness the opportunities to supply their
daily need of food and drink were
gone and the men of Israel despaired.

This sin of divorcing our daily
bread from God is a great danger
for us today. Daily bread is gained in
the arena of economic activity and
struggle and in this place God seems
to be of little practical consequence.

The complexity of our modern
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world, with all the factors of supply
and demand, prices and wages, par-
ities and land banks, processing and
distribution, cellophane wrappers and
tin cans, easily drives an ever deeper
wedge between God and our daily
bread. And what God has joined
together is by man, consciously or
unconsciously, put asunder.

In such a frame of mind true
thanksgiving is impossible. We may
still have a Thanksgiving Day but its
essential character is lost since true
gratitude is essentially a person-to-
Person relation. How often do we
pray, “Give us this day our daily
bread,” and mean what we pray?

When in their anxiety the people
of Israel murmured and complained
against Moses and against God, the
Lord taught them a most difficult
lesson. Moses said to them: “At even,
then shall ye know that Jehovah hath
brought you out from the land of
Egypt.” He is your God who brought
vou out of the house of bondage.
He is the God of vour salvation. He
is your Redeemer. He is your Father
and ye are his children. Open your
mouths wide and he will fill it. But
be ye not faithless but believing.

Then the manna came each day
and God sent quails in the evening
and Israel came to understand that
they lived each day out of the hand
of Jehovah.

Israel’s self-sufficiency finally led
to despair; but God, who is rich in

THANKSGIVING DAY THOUGHTS

God’s People

“At even ye shall eat flesh and in the
morning ye shall be filled with bread;
and ye shall know that | am Jehovah
your God.” Exodus 16:12

mercy for his great love wherewith
he loves his people, taught them a
most difficult lesson in a unique way.
God’s people must learn to walk in
the way of dependence, thanksgiving,
and service.

Isracl was the church of the Old
Testament. True thanksgiving can be
found only in the church, but if it
be lacking there, how great is the
nation’s ingratitude!

Two men were sitting together on
Thanksgiving Day enjoying a second
cup of coffee after a satisfying meal.
They were discussing the good things
of life which they could each enjoy.
The one spoke.at length about the
value of economic controls, union
membership and power, improved
distribution factors, advancements in
technology and knowledge, and he
concluded by saying, “All in all,
we've done pretty well for ourselves.”

The second looked thoughtfully at
the floor and acknowledged that all
these factors were certainly involved
in the obtaining of the good things of
life. But then, at the end of the dis-
cussion he looked squarely at his com-
panion and said, “My Father in
heaven has given us more than we
deserve. We should consider carefully
how we use the abundance which he
has given us.”

The first man shrugged his shoulder
and walked away; the second bowed
his head and gave thanks,
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THE DECLINE

OF
GOOD READING

By DR. A. W. TOZER
Editor, The Alliance Witness

HE READING HABITS of the
Taverage evangelical Christian in
the United States, as far as I have
been able to observe them, are so
wretchedly bad as actually to arrest
the spiritual development of the in-
dividual believer and block the prog-
ress of the faith he professes to hold.

So powerful is the effect of the
printed page on human character
that the reading of good books is not
only a privilege but an obligation,
and the habitual reading of poor ones
a positive tragedy.

Of course, I do not here refer to
the output of the yellow press. I
think we may safely assume that no
true Christian would stoop to read
the under-the-counter literary ob-
scenities of the corner newsstand or
the hole-in-the-wall bookstore. By
“poor” books I mean the religious
trash being turned out these days by
the various publishers under the name
of Christian. ‘Tons of this stuff are
produced each year to satisfy a mar-
ket which a previous output has in
large measure helped to create.

This religious rubbish is mostly fic-
tion and serves three ends: it helps
to fatten the bank account of the
evangelical “novelist” who writes it;
it keeps the publishers in business,
and it feeds the depraved, or at least
underdeveloped, appetites of the
demi-Christians who find serious
reading hard going but who lap up
the denatured pabulum of the press
as avidly as a kitten laps cream. And
if 1 were allowed a choice I would
go along with the kitten, for cream
is both tasty and nutritious, while the
average religious novel is wholly lack-
ing in nutriment and is found palat-
able only by those persons whose taste
buds have been debauched by pro-
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longed exposure to Christian literature
which, if the truth were told, is
neither Christian nor literature.

Were a Christian to backslide and
read a bad book secretly, as the
proverbial schoolboy is said to read
the dime novel behind his geography
book, one could hope that he might
later come to himself and leave the
swine pen for the father’s house; but
what are we to say when bad books
become part of the approved cur-
riculum for evangelical Christians in
almost all churches? What can we do
when books of a mental level not
above nine years are hailed as master
works and given extravagant reviews
in the religious press? What are we
to say when the melodramatic love
stories and spine-chilling adventures
of a generation ago are retold by our
modern religious writers with a bit
of pious dialogue sandwiched in be-
tween torrid love embraces or
“drop-thet-gun-podner” artificialities
to sanctify what would otherwise be
a wholly evil production?

Being free from external compul-
sion, the Christian public quite natu-
rally reads what it likes; and ap-
parently it likes inferior religious
literature. Should the conscience pro-
test against the waste of time and
energy involved in chronic addiction
to literary trivialities, it is soon subver-
ted by the argument that practically
everyone approves such stuff, almost
all religious publishers produce it, and
all the bookstores sell it. So what
chance does one feeble conscience
have against such tremendous odds?

All this accords with the false
philosophy current among us which
holds that to read anything religious
is better than nothing; so we continue
to produce literary mediocrities,

vapid, amateurish, illiterate, and dedi-
cated to the proposition that anything
goes if only somewhere in the book
someone makes the point that every-
body ought to be born again. No
matter how impossible the book in
style and substance, if it puts in a
dutiful plug for the gospel now and
then, the evangelical leaders will bless
it with their imprimatur and nihil
obstat. Indeed it is hardly too much
to say that illiterate religious literature
has now become the earmark of
evangelism. It is lamentable that we
are content to leave quality to the
Catholic and the liberal.

Why does the gospel Christian of
today find the reading of great books
almost beyond him? Is the intellec-
tual capacity of the evangelical of
1959 inferior to that of his spiritual
progenitor of two hundred years ago?

The answer to the first question is
somewhat complicated, but the sec-
ond can be answered easily and cor-
rectly with an emphatic No. Intellec-
tual powers do not wane from one
generation to another. We are as
smart as our forefathers. Any thought
they could entertain we can entertain
if we are sufficiently interested to
make the effort.

The major cause of the decline in
the quality of current Christian liter-
ature is not intellectual; it is spirit-
ual. To enjoy a great religious work
requires a degree of consecration to
God and detachment from the world
that few modern Christians have ex-
perienced. The early Christian
fathers, the mystics, the Puritans, are
not hard to understand, but they
inhabit the highlands where the air
is crisp and rarefied and none but
the God-enamored can come.

Rather than climb the mountain
we choose to dig our shallow caves a
few feet above the floor of the valley.
Our spiritual moods and emotions
are degraded. We eat and drink and
rise up to play. We take our religious
instruction in the form of stories, and
anything that re quires meditation
bores us. And writers and publishers
contribute to our delinquency by pro-
viding us with plenty of religious
nothing to satisfy our carnal appetite.

“Give attendance to reading...”
(I Timothy 4:13).
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N OUR FORMER article we wrote

on the threat which modern life,
with its materialism and its mad rush,
poses to the perpetuation of our
family altars.

Two things point to the possibility
of the complete secularization of
many Christian homes in a not too
distant future. The first is the ab-
sence of all family devotions in count-
less homes still affiliated with the
church; the second, the scant atten-
tion given to spiritual things and the
persistent neglect of family worship
in many homes still connected with
a church of Reformed persuasion.

REQUISITES FOR RETAINING AND
IMPROVING OUR FAMILY
DEVOTIONS

We shall suggest some concrete,
practical measures which can be used
to make our family worship more

interesting and edifying.

But first of all let us say that more
important than all such practical sug-
gestions is the deep conviction on
the part of all Christian families that
daily, joint worship in the home is
not only desirable and spiritually
beneficial but absolutely essential to
their spiritual welfare and abiding
happiness. For if our fathers and
mothers have that conviction they will
not fail to ask themselves whether
their family devotions are acceptable
to God and glorifying to their Savior.
They will then also endeavor to find
ways of their own to improve their
worship in the home.

There is one other requisite for the
preservation of our family altars. The
manner in which we conduct our
home devotions is not as important
as the conviction that they must not
be allowed to degenerate into a mere
formality. Religious formalism means
the ultimate death of voluntary reli-
gious observances. If we keep up
family worship merely because our
conscience would trouble us if we
discarded it, its eventual disappear-
ance is sure, if not in our generation,
then in the next. Our children will
cast it aside as a worthless, hypocrit-
ical gesture. This is doubtless one
reason why many religious families
today whose parents and grandpar-

TORCH and TRUMPET, November, 1959

TIMELY TOPICS

HOW can we IMPROVE

our

Family

HENRY J.

ents still prayed and read the Bible
no longer have even a semblance of
family worship. They inherited a
custom which had become so stale
and lifeless that it did not seem
worth perpetuating.

AIDS TO FAMILY WORSHIP

There are many devices and many
helps which our Christian families
can use to keep their joint devotions
more spiritual, meaningful, and fruit-
ful. Not a few articles and books or
booklets have been written on the
subject. We think for example of a
rather exhaustive treatment of this
particular phase of home life in a
little book published a few years ago.
It was written by Rev. Tenis C. Van
Kooten of 52 Stanley Avenue, Hamil-
ton, Ontario. He can be contacted
by those who wish to know whether
it is still available.

A number of helps in Bible reading
are available to all who are inter-
ested. The Daily Manna Calendar,
for use in morning worship, has been
a source of blessing to thousands of
Christian homes during the past 24

Altars?

KUIPER

years. The Daily Devotions page in
The Banner is also being used with
appreciation by many readers of our
church paper. The comments by
Rev. Nicholas De Vries on that page,
for use at the evening meal, are to
the point and practical. An excellent
feature of these comments is that
they promote systematic Bible read-
ing because they follow various Bible
books from start to finish. The Family
Altar booklet published monthly by
the Back to God Hour and a similar
booklet by Temple Time of the Re-
formed Church in America also offer
useful meditations on Scripture pas-
sages and are used by thousands of
families in and outside of our Re-
formed fellowship.

HINTS FOR IMPROVING
OUR FAMILY DEVOTIONS

It would not be difficult to suggest
a considerable number of devices for
stimulating interest in the religious
exercises of our homes. We shall
confine ourselves to just a few.

As to family prayer, we would
strongly recommend the continuation

five



of the old custom to have a short
prayer before and after meals. It is
a beautiful custom even though it
is not divinely commanded. How
proper it is in our dealings with our
fellowmen to ask for favors we do
not deserve and to express our grati-
tude for them after they are received.
Why should we not say both “Please”
and “Thank you” also to our God,
whose lovingkindness endures forever
and whose mercies are new every
morning!

It must be admitted that it is not
easy for one person to offer two
prayers at every meal three times a
day seven days a week without slip-
ping into the habit of repeating the
same generalities over and over again.
One way to avoid this is to ask the
wife to lead in thanksgiving after
the meal; still better perhaps for
husband and wife to alternate. We
know some object to this on the
ground that the husband and father
is the head of the house and its priest
and therefore should not relinquish
his prerogative. The objection does
not impress us. All Christians should
be intercessors before the throne of
grace. Christian women too, though
not permitted to hold office in the
church, are entrusted, not less than
our men, with the threefold office of
all believers. All are prophets, priests,
and kings.

Why should we treat our women
as voiceless partners in the religious
life of the home? Many Christian
children, in homes where only the
father prays aloud, have never heard
the voice of their mother in prayer
because the husband has monopolized
the priestly function of the family.
We should have a high regard for
the traditions and the customs handed
down to us by our Reformed fathers
but we should not follow them
slavishly. Let us improve on them if
improvement is possible and needed.
It is not good for our homes when
we get into a rut with our family
prayers.

But there is a more important way
to prevent our family prayers from
becoming a conventional and per-
functory thing, a dead and deadening
ritual. The prayers should fit the
concrete situations in the family as
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these vary from day to day. They
should be practical, down to earth,
simple. Let us not forget the needs
of the children. If Johnny had a fight
at school, if Margaret had a spat
with her chum or got an exceptionally
good mark in a test, if son or daughter
in high school is having a real prob-
lem, if a member of the family is ill,
if one member has a birthday — what-
ever may be the subject of special
interest and conversation should be
reflected in the prayers of that day.
Prayer is not a recitation: it is con-
versation with God about the things
that concern us and should concern
us most. In this way our family
prayers are bound to remain fresh,
timely, real, and urgent. They will
not fail to capture and hold the
attention of the children.

BIBLE READING IN THE HOME

There are good and bad methods of
Bible reading at family devotions.
We must guard against extremes. On
the one hand, though something can
be said for “reading the Bible through”
from GCenesis to Revelation, it is
hardly to be recommended. It means
for example that for days if not weeks
on end the family members hear
nothing but genealogies, or stories
about the kings of Israel, or the New
Testament epistles, which are too
difficult for the children to under-
stand. On the other hand, to confine
our reading to a few favorite books
or chapters is unworthy of the Word
of God which is in its totality the
message of the living God to his
redeemed people. Some read Secrip-
ture in a haphazard fashion, choosing
passages at random, perhaps
wherever it happens to open. Such
desultory reading ignores the unity of
Seripture. No one in his senses would
think of reading Shakespeare or a
book on science in this fashion. If
we begin to read a Bible book let
us be sure to finish it.

It is very helpful for parents to
supply every one of their children with
a copy of the Bible and to insist that
all shall follow while one reads. At-
tention is almost sure to lag if only one
reads while the others merely listen.
We know of a professor in our Sem-
inary, now deceased, who suspected

that his family was not giving proper
attention to the Bible while he was
reading. To test them he read the
same chapter a number of times, on
successive nights, and no one made
a word of comment on the repetition!
It is advisable not only for all the
members of the family to have a
copy of the Bible before them while
it is read but also to give each the
opportunity to read at least occasion-
ally, or to let all the members par-
ticipate in the reading.

DON'T HURRY!

The bane of family devotions is
to engage in hurried prayer and Bible
reading. If only a fraction of the
time we spend listening to the radio or
looking at TV programs were spent in
communing with God, through prayer
and Bible reading, wonderful
blessings would be reaped by all
the members. The family altar of
early youth can be a blessed memory
for the children all the rest of their
lives. Many of our family tensions
would be relieved and many of the
quarrels that often disgrace our Chris-
tian homes would be prevented if
the parents would ‘make the period
of family devotions truly devotional,
spiritually satisfying and helpful. In
such homes God is real and his Word
a powerful influence for the molding
of Christian character, both in adults
and in the children.

We do not plead for a long period
of family worship. Modem life is
fast. But let us make our devotions
real, practical, and let them be un-
hwrried. Huwrry is to religion what
poison is to the body. Mental con-
centration is not the strong point
of men and women today. But we
should train ourselves to think God’s
thoughts after him by spending some
time every day in fixing our thoughts
on the great, abiding truths of Holy
Writ.

Take time to be holy,
Speak oft with thy Lord,
Abide in him always
And feed on his Word.

Has your family altar suffered
under the impact of modern life with
its rush and its feverish concentration
on material things? Rebuild it, restore
it, for the sake of the welfare and
the peace of your home.

TORCH and TRUMPET, November, 1959



Calvn’s Conception == Church

N DEALING WITH such a sub-

ject as “Calvin’s Conception of
the Church” one may well be on his
guard against diverse temptations.

He who would be known as a Cal-
vinist is in peril of unduly exalting
the person of John Calvin and of
ascribing to his teaching a quality
approaching infallibility. Perhaps that
danger is especially great in this year
of our Lord, 1959, when Calvinists
the world over are commemorating
the birth of the Genevan Reformer
in 1509 and the publication of the
final edition of his famous Institutes
of the Christian Religion in 1559.
Hard though Calvin strove to base
his teaching on the infallible Word
of God, he, of course, was fallible in
his interpretation of the Word.

On the other hand, both the Cal-
vinist and the non-Calvinist are in
danger of evaluating Calvin’s teach-
ing by twentieth-century standards.
Determined though Calvin was to
abide by the timeless Word of God,
he, like every other man, was un-
avoidably a child of his own times.
Now, the fact that he was a product
of the sixteenth century, and not of
the twentieth, was not necessarily
to Calvin’s disadvantage. In some
respects it may well have been to
his advantage. Yet, to ignore that
fact is unfair to Calvin and gives
evidence of a most faulty sense of
history.
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Calvin’s doctrine of the church
lies scattered thronghout all his writ-
ings, but it was summarized and set
forth in orderly fashion in the twenty

chapters of Book IV of the Institutes.
In an article such as this it is obvi-
ously impossible to reproduce that
doctrine in full. T have singled out
four aspects which Calvin himself
deemed important and to which we
do well to give serious thought today.

I. THE CHURCH, ALTHOUGH OF
DIVINE APPOINTMENT, IS NOT
DIVINE

That Calvin’s view of the church
clashed head-on with the Romish
view is a matter of common knowl-
edge. According to Rome the church

is nothing short of divine. That claim
Calvin rejected unqualifiedly.

Roman Catholicism’s avowal of di-
vinity appears in numerous ways —
one may almost say, in countless
ways. A few will be named.

By ascribing infallibility, whether
to ecclesiastical councils or — since
1870 — to the pope in his ex cathedra
pronouncements in matters of faith
and morals, Rome arrogates to itself
a divine attribute. Rome regards the
pope as vicar of Christ and the church
as the succession of the incarnate
Son of God. Rome brazenly adds
its traditions to the Bible and counts
them an integral part of the Word of
God. In absolution Rome enters upon
the role of Him who alone can for-
give sin, and when it boasts of
imparting saving grace to men in the
administration of the sacraments, it
equates itself in that respect with the
Holy Spirit.

All those claims Calvin rejected
emphatically and contented himself
with stressing, as does the Apostles’
Creed, that the church is “the com-
munion of saints”; that is to say, the
communion of God’s elect, of sinners
saved by grace through faith, In
other words, the church consists of
human beings who even in glory will
continue human. Thus Calvin reso-
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lutely rejected the basic Romish error
of obliterating the distinction between
God and man.

Highly significant is Calvin’s dis-
cussion of the fact that in the Apostles’
Creed the believer professes faith in
God the Father, in God the Son, and
in God the Holy Spirit, but not in
the church. The Christian simply
says: “I believe a holy, catholic
church.” Said Calvin: “The particle
in is often interpolated, but without
any probable ground....We may
perceive from early writers, that the
expression received without contro-
versy in ancient times was to believe
‘the Church,” and not ‘in the Church.’
This is not only the expression used
by Augustine, and that ancient writer,
whoever he may have been, whose
treatise, De Symboli Expositione, is
extant under the name of Cyprian,
but they distinctly remark that the ad-
dition of the preposition would make
the expression improper, and they
give good grounds for so thinking.
We declare that we believe in God,
both because our mind reclines upon
him as true, and our confidence is
fully satisfied in him. This cannot
be said of the Church” (Institutes,
v, 1, 2).

It may not be inferred that Calvin
held a low view of the church. Con-
trariwise, his view of the church was
decidedly high. Although he denied
that the church is divine in its
essence, he taught that it is of divine
origin. Did not the Son of God
declare: “Upon this rock I will build
my church™ Although he denied that
the church is divine in its essence,
he insisted that it is supernatural in
its essence, for its living members are
such as have been born of the Spirit
and are “partakers of the divine
nature” (II Peter 1:4) in the sense
that the image of God is restored in
them. Believe it or not, Calvin held
that there is no salvation outside of
the visible church. Said he: “As it is
now our purpose to discourse of the
visible Church, let us learn, from her
single title of Mother, how useful,
nay, how necessary the knowledge of
her is, since there is no other means
of entering into life unless she con-
ceive us in the womb and give us
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birth, unless she nourish us at her
breasts, and, in short, keep us under
her charge and government, until,
divested of mortal flesh, we become
like the angels...Beyond the pale
of the Church no forgiveness of sins,
no salvation can be hoped for...
The “paternal favor of God and the
special evidence of spiritual life are
confined to his peculiar people, and
hence the abandonment of the Church
is always fatal” (Institutes, 1V, 1, 4).

ll. THE TRUE CHURCH IS ONE,
NOT MANY

There are those who regard Calvin’s
teaching that there is no salvation
without the visible church as a rem-
nant of Roman Catholicism. They
find the same fault with Article
XXVIII of the Belgic Confession,
which likewise affirms of the visible
church that “outside of it there is
no salvation.” Such critics much pre-
ter the wording of the Westminster
Confession of Faith, Chapter XXV,
Section 1I, that out of it “there is no
ordinary possibility of salvation.”

However, beyond all reasonable
doubt, Calvin and Guido de Brés,
the author of the Belgic Confession,
meant precisely what the Westmin-
ster divines stated. Both Calvin and
de Brés were, of course, fully aware
that the one and only requirement
for salvation is, as Paul told the
Philippian jailer, faith in Christ. To
ascribe to either of them the opinion
that he who today receives Christ
in faith and tomorrow dies without
having been received formally into
membership of the visible church is
eternally lost, amounts to the sheerest
pettifogging. What they meant to do
was to state a rule without regard to
rare exceptions.

Calvin’s seemingly absolutistic posi-
tion on this score was not due to
failure on his part to purge all
Romish leaven from his view of the
church. There is another and much
more reasonable explanation. It is
found in his conception of the church
as strictly one.

Today we are confronted by a mul-
tiplicity of denominations. Many of
us, perhaps all of us, are confused

by that phenomenon. We think there
are a great many Christian churches.
We recognize as a church almost
any group that would be known by
that name. A new denomination is
founded, let us assume, for a wholly
insufficient reason. At first we call it
a sect, but it persists in calling itsel{
a church, and soon we fall in line.
A denomination, let us say, departs
even farther from the truth than does
Rome. It denies, or permits its minis-
ters and teachers to deny, such
cardinal Christian truths as the infalli-
bility of Holy Scripture, the virgin
birth and bodily resurrection of Christ,
his deity, and the substitutionary
atonement, as well as salvation by
grace through faith alone, and, instead
of courageously, although mournfully,
pronouncing that church false, we
accuse of lovelessness those who draw
that obviously unassailable conclu-
sion. We opine that, all churches
being more or less faulty, it does not
make a great deal of difference to
which of them one belongs. And we
find rich comfort in the thought that
it really does not matter much
whether or not one belongs to any
church at all, so long as one is a
member of the invisible church of
Christ, his mystical body. Thus we
have acquired a low view of the
visible church. We disparage it.
Calvin faced a radically different
ecclesiastical situation. He was not
confused by a multiplicity of denom-
inations, for it was non-existent. And
he was determined to base his view
of the church squarely on Scripture,
which teaches most emphatically that
the invisible church is one and hardly
less emphatically that the visible
church ideally should be one. The
New Testament knows nothing of
denominations. In the apostolic
church there were, to be sure, differ-
ences among believers in different
localities and with different back-
grounds, but denominations were out
of the question. The visible church
was one. And Calvin knew full well
that the visible church and the
invisible church are not two, but one.
Visibility and invisibility are but two
aspects of the one Christian church.
The visible church is the manifesta-
tion of the invisible. Small wonder
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that he taught the necessity of mem-
bership in one as well as the other.

In short, the confusion was not
Calvin’s; it is ours.

His doctrine —rather, the Secrip-
tural doctrine — of the unity of the
church of Christ necessitated three
conclusions each of which Calvin
embraced willingly.

1. The church of Rome and the
church of Protestantism could not
both be churches. Because of its
ungodly teachings and practices Cal-
vin denominated Rome a false church.
It is noteworthy how forcefully, and
vet carefully, he expressed himself
on that matter. Said Calvin: “While
we are unwilling simply to concede
the name of Church to the Papists,
we do not deny that there are
churches among them.” Referring to
the Roman pontiff, he went on: “We
do not at all deny that churches
remain under his tyranny; churches,
however, which by sacrilegious im-
piety he has profaned, by cruel dom-
ination has oppressed, by evil and
deadly doctrines like poisoned potions
has corrupted and almost slain;
churches where Christ lies half-
buried, the gospel is suppressed, piety
is put to flight, and the worship of
God almost abolished; where, in short,
all things are in such disorder as to
present the appearance of Babylon
rather than the holy city of God. In
one word, I call them churches, in-
asmuch as the Lord there wondrously
preserves some remains of his people,
though miserably torn and scattered,
and inasmuch as some symbols
[baptism, for example] of the Church
still remain...But as, on the other
hand, those marks to which we ought
especially to have respect in this
discussion are effaced, I say that the
whole body, as well as every single
assembly, want the form of a legiti-
mate Church” (Institutes, 1V, 11, 12).

2. Some Anabaptists of Calvin’s day
upheld the principle of the “pure
church.” Finding serious fault with
the Protestant church for what they
deemed laxity in the exercise of dis-
cipline, they seceded from it and
formed communions of their own. It
seems not to have occurred to Calvin
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to recognize those communions as
churches. Instead, he designated their
members as “schismatics” who had
“renounced the communion of the
Church.” He vigorously condemned
secession for imperfections in the one
true church. “Revolt from the
Church,” said he. “is denial of God
and Christ” and, “No crime can be
imagined more atrocious than that of
sacrilegiously and perfidiously viola-
ting the sacred marriage which the
only begotten Son of God has con-
descended to contract with us” (In-
stitutes, 1V, 1, 10 1. In a word, Calvin
distinguished sharply between the
church and a sect, as did the Belgic
Confession when it warned: “All sects
that are in the world assume to them-
selves the name of the Church”
(Article XXIX).

3. Because of his strong conviction
that the church of Christ is one,
Calvin labored assiduously toward
the assembling of all true believers in
one communion. In a letter to Cran-
mer, Archbishop of Canterbury, he
recommended the calling of “an
assembly of the most eminent men of
learning from all the various churches
which have embraced the pure doc-
trine of the Gospel” in order that they
might after careful study of the Word
of God draw up “a true and distinct
confession” to which all might sub-
scribe. And he went so far as to
suggest that those who would not
accept that confession should be pro-
nounced schismatics. (See “John Cal-
vin and Ecumenicity” by John Bratt
in The Reformed Journal, March,
1959.) That letter makes it perfectly
clear that the unity for which Calvin
strove was, like that for which Jesus
prayed in John 17, unity in the truth.
The division of Protestants into
Lutheran and Reformed churches
grieved Calvin deeply. He was will-
ing to employ the Lutheran Augsburg
Confession as a basis of union. Again,
his aim unmistakably was the highest
possible degree of doctrinal unity.

lll. THE ONE CHURCH IS TRUE,
THOUGH IMPERFECT

In his Institutes of the Christian

Religion Calvin taught that the true
church has two marks or notes. These
are his words: “Wherever we see the
word of God sincerely preached and
heard, wherever we see the sacra-
ments administered according to the
institution of Christ, there we cannot
have any doubt that the Church of
God has some existence” (1V, 1, 9).

Certain as he was that those marks
had disappeared from the Romish
church of his day, he denounced that
organization as a false church. He
did not mince words when he wrote:
“As soon as falsehood has forced its
way into the citadel of religion, as
soon as the sum of necessary doctrine
is inverted, and the use of the sacra-
ments is destroyed, the death of the
Church undoubtedly ensues, just as
the life of man is destroyed when his
throat is pierced, or his vitals mortally
wounded . . . If the Church is founded
on the doctrine of the apostles and
prophets, by which believers are
enjoined to place their salvation in
Christ alone, then if that doctrine
is destroyed, how can the Church
continue to stand?...In place of the
Lord’s Supper, the foulest sacrilege
has entered, the worship of God is
deformed by a varied mass of intoler-
able superstitions; doctrine (without
which Christianity exists not) is
wholly buried and exploded, the
public assemblies are schools of
idolatry and impiety.” He drew the
conclusion: “Since this is the state
of matters under the Papacy, we can
understand how much of the Church
there survives.” And he encouraged
the faithful by assuring them: “In
declining fatal participation in such
wickedness, we run no risk of being
severed from the Church of Christ”
(Institutes, 1V, 11, 1, 2).

Calvin’s followers have usually
spoken of three, instead of two, marks
of the true church. To the sound
preaching of the Word and the proper
administration of the sacraments they
have added the faithful exercise of
discipline. Guido de Brés did that
already in 1561. Says the Belgic
Confession: “The marks by which
the true Church is known are
these: If the pure doctrine of the
gospel is preached therein; if it main-
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tains the pure administration of the
sacraments as instituted by Christ;
if church discipline is exercised in
punishing of sin” (Article XXIX).

The question arises why Calvin
omitted the exercise of discipline from
his enumeration of the marks of the
true church. The answer has already
been suggested. He had to contend
with the “pure church” notion of the
Anabaptists and was determined to
give that notion no quarter whatever.
In opposition to the extremism of
the Anabaptists he found it necessary
to insist that the trme church is
inevitably marred by faults and that
no one has the right to secede from
the church because it is not perfect.

Pleading for “indulgence in toler-
ating imperfection of conduct,” Calvin
argued: “There always have been per-
sons who, imbued with a false per-
suasion of absolute holiness, . .. spurn
the society of all in whom they see
that something human still remains.
Such of old were the Cathari and the
Donatists, who were similarly infat-
uated. Such in the present day are
some of the Anabaptists, who would
be thought to have made superior
progress. Others, again, sin in this
respect, not so much from that insane
pride as from inconsiderate zeal.
Seeing that among those to whom the
gospel is preached, the fruit produced
is not in accordance with the doctrine,
they forthwith conclude that there
no church exists.” Granting that, sad
to say, “the offense is often well
founded,” and unqualifiedly condemn-
ing all sin, he proceeded: “Still
those of whom we have spoken sin
in their turn, by not knowing how to
set bounds to their offence. For
where the Lord requires mercy they
omit it and give themselves up to
immoderate severity. Thinking there
is no church where there is not com-
plete purity and integrity of conduct,
they withdraw from a genuine church”
(Institutes, 1V, I, 13).

Calvin made the obviously correct
admission that a measure of doctrinal
difference is allowable within the
true church, “All the heads of doc-
trine,” said he, “are not in the same
position. Some are so necessary to
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be known, that all must hold them to
be fixed and undoubted as the proper
essentials of religion: for instance,
that God is one, that Christ is God,
and the Son of God, that our salva-
tion depends on the mercy of God,
and the like. Others, again, which
are the subject of controversy among
the churches, do not destroy the unity
of the faith; for why should it be
regarded as a ground of dissension
between churches, if one, without any
spirit of contention or perverseness
in dogmatizing, hold that the soul on
quitting the body flies to heaven, and
another, without venturing to speak
positively on the abode, holds it for
certain that it lives with the Lord?. ..
The best thing, indeed, is to be per-
fectly agreed, but seeing there is no
man who is not involved in some
mist of ignorance, we must either
have no church at all, or pardon
delusion in those things of which
one may be ignorant, without viola-
ting the substance of religion and
forfeiting salvation” (Institutes, 1V,
I, 12).

In his opposition to the “pure
church” principle Calvin appealed to
Christ’s parable of the tares in Mat-
thew 13. In so doing he was quite
right. To infer, as is often done,
from the sentence “The field is the
world” (verse 28) that this parable
has no reference to the church but
teaches the inevitable co-existence of
the righteous and the wicked in the
world until the day of judgment, is
truly simplistic. The parable refers
unmistakably to the imperfect visible
church. The field is indeed the world.
Into that field the good seed is sown,
and thus the church comes into being.
But Satan sows tares among the wheat
and thus introduces the children of
the wicked one into the church. That
is the presentation of this parable.
(See G. Vos, The Teaching of Jesus
concerning the Kingdom of God and
the Church, pp. 165-168.)

Lest Calvin be misunderstood, he
was fully aware that the parable of
the tares, ‘while forbidding extremes
in church discipline, by no means
rules out such discipline. He regarded
it as not merely desirable, but neces-
sary. He said: “If no society, nay,

no house with even a moderate fam-
ily, can be kept in a right state
without discipline, much more neces-
sary is it in the Church...As the
saving doctrine of Christ is the life
of the Church, so discipline is, as it
were, its sinews; for to it it is owing
that the members of the body adhere
together, each in its own place.
Wherefore, all who either wish that
discipline were abolished, or who
impede the restoration of it... cer-
tainly aim at the complete devastation
of the Church” (Institutes, 1V, XII,
1). Again he asserted: “It is a great
disgrace if dogs and swine are admit-
ted among the children of God; much
more, if the sacred body of Christ
is prostituted to them. And, indeed,
when churches are well regulated,
they will not bear the wicked in
their bosom, nor will they admit the
worthy and unworthy indiscriminately
to that sacred feast” (Institutes, IV,
1, 15).

As for doctrinal error, even of
minor departures from the truth, Cal-
vin asserted: “I have no wish to
patronize even the minutest errors,
as if I thought it right to foster them
by flattery and connivance” (Insti-
tutes, 1V, I, 12). And as for such
cardinal truths as the deity of Christ
and salvation by grace, Calvin not
only taught that their deniers should
be excluded from the church, but
insisted that their denial by a church
rendered that church false. “If the
Church is ‘the pillar and ground of
the truth’ (I Timothy 3:15), it is
certain that there is no church where
lying and falsehood have usurped the
ascendancy” (Institutes, 1V, II, 1).
And “Since the Church is the kingdom
of Christ, and he reigns by his word,
can there be any doubt as to the
falsehood of those statements by
which the kingdom of Christ is repre-
sented without his sceptre, in other
words, without his sacred word?”
(Institutes, IV, 11, 4).

We conclude that the inclusion of
discipline in the marks of the true
church does no violence whatever to
Calvin’s conception of the church
but, rather, is in complete harmony
with it.
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IV. THE CHURCH IS FREE,
IN BONDAGE TO NO MAN

That Christ is the sole Head of
the church is one of the most empha-
tic teachings of John Calvin. He
stressed that truth more strongly than
did Martin Luther. Calvin affirmed:
“Her only Head is Christ, under
whose government we are all united
to each other, according to that order
and form of policy which he himself
has prescribed” (Institutes, 1V, VI,
9).

It follows that the church is sub-
ject to the law of Christ alone and
that no council or pope may add to
that law. “Let this then be a sure
axiom,” said Calvin, “that there is no
word of God to which place should
be given in the Church save that
which is contained, first, in the Law
and the Prophets; and, secondly, in
the writings of the Apostles” (Insti-
tutes, IV, VIII, 8). Speaking of the
consciences of believers, he declared:
“They must acknowledge Christ their
deliverer, as their only king, and be
ruled by the only law of liberty,
namely the sacred word of the Gos-
pel, if they would retain the grace
which they have once received in
Christ: they must be subject to no
bondage, be bound by no chains”
(Institutes, 1V, X, 1). According to
Calvin, God alone is Lord of the
conscience, the church is not; and the
church has no legislative power, it
has but to proclaim the law of Christ.

Today Calvinists generally deduce
from the sole headship of Christ over
the church that doctrine which is
loosely designated as “the separation
of church and state.” Specifically
they take the position that, although
the state must protect the church in
its exercise of religious liberty and
may properly judge concerning its
property rights, the state has no
authority over the spiritual affairs of
the church. Calvin did not thus limit
the authority of the state. On the
contrary, he ascribed to the magis-
trate the task, among others, “to
cherish and support the external wor-
ship of God, to preserve the pure
doctrine of religion, to defend the
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constitution of the church” (Insti-
tutes, IV, XX, 2).

For that view Calvin has been
criticized severely. Most severely has
he been taken to task for its applica-
tion in the execution 'of the heretic
Servetus by order of the Genevan
council. While it must, beyond all
doubt, be granted that Calvin was in
serious error at this point, Henry E.
Dosker was right in warning that
“in judging this lamentable occur-
rence we must beware of an
anachronism” (O wutline Studies in
Church History, p. 214).

In the Reformation period prac-
tically all Protestants took the posi-
tion now under discussion. Rome
insisted on a totalitarian church. It
arrogated to the church authority
over the state in civil affairs. Small
wonder that, when rejecting that
position, Protestantism swung over to
the position of Erastianism, that the
state has a measure of authority over
the spiritual affairs of the church.
Evidently the law of action and re-
action was asserting itself. And so it
was not strange that Servetus was
executed with the advice and con-
sent of all the Reformers, irenic
Melanchthon included. Even a century
later the Westminster Assembly af-
firmed that the civil magistrate “hath
authority, and it is his duty, to take
order, that unity and peace be pre-
served in the church, that the truth
of God be kept pure and entire, that
all blasphemies and heresies be sup-
pressed, all corruptions and abuses in
worship and discipline prevented or
reformed, and all .the ordinances of
God duly settled, administered, and
observed” (Westminster Confession
of Faith, XXIII, IIT). In short, in
the Reformation period the church’s
understanding of the Word of God
had not yet progressed to the point
of its subscription to what we today
are wont to denominate “the separa-
tion of church and state.” Incidentally
it may be remarked that it is highly
unlikely that even now the last word
has been spoken on that thorny
problem.

The Anabaptists of the sixteenth
century have been credited with
denying the authority of the state

over the spiritual affairs of the
church. As a matter of fact, they
did make that denial, and they were
right in so doing. It has been sug-
gested that Calvin should have been
willing to learn from them. While
that suggestion need not be dismissed
categorically, it must be observed
that Calvin found the background of
the Anabaptist denial highly repre-
hensible. There were among the Ana-
baptists extremists who virtually re-
jected all human government. Of
them Calvin said: “Some, on hearing
that liberty is promised in the gospel,
a liberty which acknowledges no
king and no magistrate among men,
but looks to Christ alone, think that
they can receive no benefit from their
liberty so long as they see any power
placed over them” (Institutes, 1V,
XX, 1). Over against that libertarian
view Calvin felt duty bound to uphold
the Scriptural teaching, explicit in
Romans 13, that the state is divinely
ordained and that therefore believers,
as well as others, must be subject
to it. At bottom Calvin found the
Anabaptist view of civil government
so obnoxious that his refusal to profit
by any deduction from it is not
surprising.

Not only are Calvin’s severe critics
on the score under consideration
guilty of an anachronism; they also
are wont to withhold credit due to
him,

Calvin taught emphatically that on
occasion the Christian must adopt
the apostle Peter’s resolve to obey
God rather than men. “In that obedi-
ence which we hold to be due the
commands of rulers, we must always
make the exception, nay, must be
particularly careful, that it is not
incompatible with obedience to him
to whose will the wishes of all kings
should be subject, to whose decrees
their commands must yield, to whose
majesty their sceptres must bow...
The Lord, therefore, is king of kings.
When he opens his sacred mouth,
he alone is to be heard, instead of
all and above all” (Institutes, IV,
XX, 32). That courageous teaching,
no doubt, helps to account for the
observation made by liberal John C.
Bennett in his recent book, Christians
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and the State, published by Charles
Scribner’s Sons: “Calvinism became
the inspirer of political revolution in
many countries — in Scotland, France,
Holland, England and, more indi-
rectly, in America” (p. 71).

Supremely significant is what Her-
man Bavinck has pointed out in his
Gereformeerde Dogmatiek (1V, 446)
concerning Calvin’s conception of
ecclesiastical discipline. In Lutheran
churches discipline came to be exer-
cised by the “consistories” in which
both church and state were repre-
sented. In practice this led to the
same result as the teaching of Zwingli,
Erastus, the Remonstrants, the
Rationalists, and many recent theolo-
gians, according to which the state
has become Christian and conse-
quently the church must, or at least
may, surrender to it the power of
discipline. For Calvin, on the other
hand, church discipline was a matter
of life or death. In Geneva he fought
for twenty years for the right of the
church to banish evil from its midst.
It was not until 1555 that he gained
the victory. Here one cannot but
recall Calvin’s heroic defiance of the
council of Geneva in his barring of
libertines from the Holy Supper.

Because of prevalent Erastianism
the churches of the Reformation were,
generally speaking, “established” or
“territorial” churches. That is to say,
they were under state control. One
of the outstanding characteristics of
nineteenth-century church history was
the rise of “free” churches. It was
no accident that this trend asserted
itself more strongly in Calvinistic
countries than in Lutheran lands, for
the separation of church and state
was implicit in Calvin’s emphasis on
the sole kingship of Christ over his
church. Although Calvin himself did
not become fully aware of that im-
plication, he laid down a principle
which in course of time was bound
to assert itself — and did.

In his conception of the church
Calvin was indeed a child of his
times. That could hardly have been
otherwise. Thanks to his exceptionally
keen and deep insight into the Word
of God, he was also ahead of his

times.

TEENER'S CORNER =—
WHAT ABOUT TODAY'S YOUNG PEOPLE?

LEONARD GREENWAY

QUESTION:

Do you think young people today are much worse than in the
days of our grandparents® A group of us teeners have been dis-
cussing this. We are irritated by remarks that we young people have
to be warned, watched, and disciplined much more than teeners of
previous generations.

ANSWER:

I, too, am irritated by some of those remarks though I believe
that in not a few instances they are made by well-meaning folk who
are disturbed by things they see and hear. There is one heartening
fact we should recognize immediately and that is that last year
(1958) there were about 18 million boys and girls in the United
States, between the ages of 10 and 17, who were not picked up by
the police for any crime whatsoever. Of course, that doesn’t prove
everything, but it does refute the snap judgments of fanatics who
would have us believe that most boys and girls today in that age
bracket are delinquent, disrespectful, and untrustworthy.

On the other hand, I do believe that many teeners today are
exhibiting a serious want of self-respect in public and that this fact
accounts for much of the criticism and suspicion that has been
aroused against them. One has only to observe young couples in
our automobiles on public highways. The indecent lack of reserve
that can be witnessed in broad daylight makes one shudder at the
thought of what goes on in those cars after darkness has set in.
We used to argue against the public dance on the ground of its
encouragement of improper physical contact. I fear the automobile
has become a much greater occasion for such physical familiarities.
:}nd fwhat stuns me is that so many parents appear to be blind to
that ract.
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Bible Lessons

For personal reading and for special use as a
guide to the study of Scripture in our church

societies.

THE SERMO
ON THE MOUNT

by HENRY VANDER KAM

Part Two (November) - CHRIST AND THE LAW (Matthew 5:13=32)

FIFTH LESSON (Marthew 5:13-16): The Responsibilities of Kingdom Citizens

N THE BEATITUDES Jesus has

listed the qualifications of those
who are citizens of the Kingdom of
heaven, Although he commonly calls
it the Kingdom of heaven, it does
not have only a future reference in
which they will enjoy the bliss of his
unbroken fellowship and be free from
all sin. This Kingdom is a present
reality too. Its citizens must have all
the characteristics now which he
enumerated in the Beatitudes. The
qualifications of which he spoke are,
first of all, matters of the heart. The
heart of man must be renewed to
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enter into the Kingdom of heaven.
That renewal must be total. There-
fore the characteristics of Kingdom
citizens are the wvery opposite of
those which are found in natural man.
However, is there not a danger that
those who possess these qualifications
will now live in a little world by
themselves? How must these citizens
of his Kingdom conduct themselves
in the world in which they live?
Jesus now gives an answer to this
last question.

Those whose hearts have been re-
newed have a very specific task to

perform in this world. They are the
salt of the earth. This is stated as a
fact, not as something which must
still be accomplished. If they should
not act as a salt they are worthless.
They have received all their qualifi-
cations from above and that makes
them a salt. The statement: “If the
salt have lost its savor” means that
their qualifications as citizens of his
Kingdom are lacking. Those who are
what the Beatitudes demand are the
salt of the earth.

Salt is used for two purposes: to
make food tasty and to preserve it.
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It is this latter function which Jesus
has in mind when he speaks of his
people as the salt of the earth. Salt
was the only preservative known to
the people of Jesus’ day. It was,
therefore, one of the most important
things in their daily lives. Without
salt food would spoil in a very short
time.

As the salt of the earth God’s
people prevent the decay of this
sinful world. Without the presence
of his people this world would fall
into utter ruin. Had there been but
ten righteous people in Sodom and
Gomorrah, these cities would have
been spared. God spares the world
because of the presence of his people.

There have always been people in
the church who have advocated
world-flight as the safest and most
proper manner of life. These people
have a commendable fear of sin but
they have not understood the respon-
sibilities of God’s people. Jesus tells
us that we are the salt of the earth.
If this salt is to do its intended work,
it must be brought into contact with
that which is in danger of spoiling.
We are in this world for a purpose.

Not only are his people the salt
of the earth, but they are also the
light of the world. In John 8:12 Jesus
says that he is the Light of the world.
He is the true light. Others have
come to bear witness of that light.
Yet, God’s people are the light of
the world because of the relationship
in which they stand to him. They
have received their light from him.
In themselves, apart from their rela-
tionship to Christ, they have no light.

Much of the beauty of the teaching
of our Lord is found in its simplicity.
It is immediately evident what he
means when he calls us the light of
the world. The world is of the opin-
ion that it has the light. Its science
is enthroned as a god today. It is
commonly believed that in time man
will solve virtually all the riddles
and mysteries of the universe. Jesus
says, “Ye are the light of the world.”
Without him and his people the world
would have no light. Sin is called
darkness in Scripture. Those who are
not citizens of the Kingdom of heaven
are prisoners of sin—of darkness.
This fact must not be overlooked in

the education of our children. The
world has no light. The light it seems
to have is going out.

That the world has only darkness
has been shown historically. Its dark-
ness is so great that it did not even
recognize the true Light when he was
revealed. God’s people, the light of
the world, have been persecuted again
and again. Although they are toler-
ated at present, the world does not
look to them for guidance.

The light can, of course, not be
hid. How could anyone ever hide a
city which is situated on a hilltop?
That is impossible. The light which
we his people have and are cannot be
hid anymore than one can hide such
a city. Why should one hide the light?
Light is one of the most valuable
possessions and aids to life. No one
would be so foolish as to light a lamp
and then cover it. This is also to be
true of God’s people. That light is
there to shine,

Although no one can hide natural
light or desire to do so, this is not
necessarily true in the lives of God’s
people. They do not always wish
to be seen. They do not always care
to be a gazing stock. They put forth
effort at times to hide the light. It
takes effort to hide it .because they
are the light. Live as a Christian
and that light shines. Yet, the weak-
nesses of God’s people are such that
Jesus finds it necessary to command
them to let their light shine. They
are light; now let that light be light.
Let it shine.

The light shines, says Jesus, in
order that everyone in a house may
benefit from it. So must God’s people
live in this world. It should become
evident to all that they are light,
and that light should radiate every-
where. The unbeliever should bene-
fit from his believing neighbor. The
believer should radiate enough light
to make the unbeliever aware of the
evil and dangerous road he is travel-
ing.

There is a second purpose which
is even more important. As men see
the light of the believer, they will
glorify their Father who is in heaven.
Christ is the true light of the world.
iis people have derived their light
from him. As their light shines, others

see a reflection of him who is the
true light. He shines through his
people. In this way their Father
receives glory. He receives the praise
for the gifts he has given.

These are the responsibilities of
the citizens of the Kingdom of heaven.
They have received much. They are
now charged with the responsibility
of bringing light into this world that
others may not blaspheme but glorify
God.

Questions For Discussion

1. How can the words of Jesus in the
first part of verse 13 be harmon-
ized with the teaching of Paul in
I1 Corinthians 6:17?

2. Does the teaching that we are the
salt of the earth imply that we are
to join all manner of organization?
Or should we have our own?

3. Does the world have the light of
knowledge?

4. How would you explain the scien-
tific advance of atheistic Russia
in recent years?

5. Is it possible to be a Christian and
not witness either by word or life?
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SIXTH LESSON (Matthew j5:17-20): Christ’s Attitude to the Law

The words spoken by Jesus thus
far in the Sermon on the Mount might
give some of his listeners the impres-
sion that he was teaching something
radically new. The scribes and Phari-
sees taught the law. Jesus had made
no mention of the law. Many in our
day believe that the law was for
the Old Testament people of God,
but that we today are free from its
bonds. How does Jesus look upon
the law?

He makes it unmistakably clear
that he has not come to destroy the
law or the prophets (the Old Testa-
ment) but to fulfill them. The law still
stands for him. The prophecies must
be fulfilled but so must the law too.
The law must attain its purpose.
Jesus has not come to set the law
aside, but to fulfill it, to complete
it, to fill it to the full. He will teach
them the true meaning of the law,
Jesus will give the law a far richer
and fuller meaning than the Pharisees
did. He will also place himself
under the law.

How could God’s law be set aside?
The law is a revelation of God’s
righteousness. That righteousness is
eternal. The law is a revelation of
God’s will. That will is unchangeable.
That law is the moral law. This holds
for the moral creature as long as he
exists, Hence Jesus informs the peo-
ple of his day that heaven and earth
will pass away before the law is set
aside. When Paul teaches us that
we are no longer under law but
under grace he does not mean that
the law of God is no longer in effect.
That law will stand as long as the
world.

Jesus goes even further. He tells
us that not one jot or tittle of that
law shall pass away. The jot of which
our Lord speaks is the smallest letter
in the Hebrew alphabet. A tittle is
a very small mark to distinguish one
Hebrew letter from another. By this
phrase Jesus teaches us therefore that
the smallest part of that law is not
going to pass away. Even the jots
and tittles have significance because
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God gave them. Jesus is going to
observe that law strictly. He will
not deal loosely with the law of God.

It was common practice for the
teachers of his day to make distinc-
tions in the law in regard to im-
portance. Later someone came to
Jesus and asked him which of all the
commandments was most important.
This is a dangerous approach, to say
the least. Is man going to determine
which of the utterances of God is
more important than another? This
practice would lead to utmost con-
fusion. What one person would con-
sider most important, another might
deem to be of little consequence.
When Jesus here speaks of ome of
these least or little commandments
he is accommodating himself to the
manner of speech understood by the
people of his day.

There are those who believe that it
is sufficient to observe the main
teachings of the law. That is enough,
they say. We are to keep the spirit
but not necessarily the letter of the
law. Jesus condemns this view. If
a disciple breaks one of these so-
called least of the commandments and
teaches others to do so, he will enter
into the Kingdom of heaven, but he
will not have a place of honor. It
is of the greatest importance to ob-
serve even the small things of the
law. Our God is interested in details.
He is not interested merely in general
principles; even the details of life are
important in his eyes. Notice, for
example, how detailed the rules and
regulations were for sacrifices during
Old Testament times. If God has
spoken the word, that word is im-
portant. Jesus himself observed the
law the same way he here counsels
his followers.

Jesus mentions not only the law
but the prophets. Everything that
had been spoken concerning him was
fulfilled by him and in him. Time
and again the Evangelists call to our
attention that the things which hap-
pened to the Savior were the fulfill-
ment of prophecy,

Jesus is going to give his interpre-
tation of various commandments in
the rest of this chapter. He does
so, not to set aside the command-
ments, but to shed fuller light on
them. This was highly necessary in
his day. The teachers of the Jews
had given a distorted picture of the
law. They taught strict observance
of the law in certain respects. The
sabbath, for example had to be kept
so strictly that this day became a
burden to the pious in Israel. Other
commandments were interpreted in
such a way that the law lost virtually
all meaning. The scribes and Phari-
sees gave the impression that they
obeyed every command of God, but
mercy and love were not found with
them.

This situation causes Jesus to utter
the words of verse 20. The righteous-
ness of his people must be more than
that of their teachers, or they will
not even enter into the Kingdom of
heaven. The so-called righteousness
of the scribes and Pharisees he con-
demned again and again. Outwardly
they led a law-abiding life. Inwardly
they were corrupt. They believed
that their outward obedience assured
them of heaven. Jesus teaches that
true righteousness is altogether dif-
ferent,

The “righteousness” which is de-
manded for entrance into the King-
dom of heaven is taught by Cod’s
law. That law must then be properly
understood. The eternal welfare of
the individual is at stake. Jesus will
therefore teach them what the law
demands. Then they will know what
righteousness is. Then they will see
themselves as they are. Then the law
will indeed be the teacher of sin.

These verses form an introduction
to Jesus' interpretation of various
commandments in the law of God.
He is first of all showing them his
own attitude toward that law, He is
speaking whose meat and drink it
was to do the will of him who sent
him. He is speaking who, even more

¥ 47 T



than David, can say, “Thy law is my
meditation all the day”. He makes
it clear at the very outset that he
has the highest possible regard for the
law of God. Whatever men may do,
the law of God shall stand. Let no
one tamper with it! Every little part
is valuable. Thus he teaches his
people of the New Testament day.
Free from the law? Yes, free from its
curse because he bore the curse. Is
the law still necessary? Of course;

how else would we know his will or
our own sin?

Questions For Discussion

1. Why are some people so anxious
to have us believe that we are no
longer under the law?

2. Are there important and less im-
portant things in the Bible?

SEVENTH LESSON (Maithew 5:21-26):

In the previous verses Jesus had ex-
plained His own attitude to the law of
God. We must bear this attitude in
mind as we now listen to his interpre-
tation of various commandments. The
proper interpretation of the law is
essential to a person’s righteousness.
Jesus has condemned the righteous-
ness of the Pharisees. What then is
true righteousness? He teaches us this
in his interpretation of several com-
mandments of the moral law.

It is more correct to read that it
was said “by them” of old time than
that it was said “to them” of old
time. Jesus does not refer to Moses
and the prophets but to the teachers
whom the Jews have had since the
captivity. These teachers have given
their interpretation of the law and
have changed this commandment.
Their interpretation, says Jesus, is not
correct. They have interpreted the
sixth commandment in such a way
that its spiritual content is wholly
lost. Only such a one, say they, who
is guilty of actual, literal murder has
violated the sixth commandment. We
have never murdered anyone; there-
fore we have kept the law in this
respect and are righteous!

Jesus gives an entirely different
interpretation of this sixth command-
ment. It is not a new interpretation;
in fact, it is the oldest, the original
interpretation which God had given
in the Old Testament. You have not

Christ’s Interpretation

kept the sixth commandment just
because you have never made yourself
guilty of murder; far more is required.
Christ here places his own authority
over against the teachers of the Jews,
not hesitating to claim superior in-
sightt His word is truth. Your
teachers have taught you so; but I
say to you, they are wrong! The law
of God is not to be interpreted in
the same way as the laws of men.
Among men it is true that you are
innocent if you have not actually
transgressed the letter of a com-
mandment; but God’s commandments
go much farther. They do not merely
regulate outward conduct; they reg-
ulate the attitudes of the heart. The
law of God is spiritual and must so
be interpreted.

If you hate your brother you have
violated the sixth commandment.
Hate is the root of murder. Love is
the fulfillment of the law. You will
therefore be guilty as soon as hate is
present. Circumstances may prevent
you from committing the deed, but
the possibility of committing murder
is present when hatred fills the heart.
God’s law does not, first of all, con-
demn the deed of the hand, but the
attitude of the heart!

In his interpretation of this com-
mandment, Jesus teaches us that there
are degrees of guilt. He who is angry
with his brother is in danger of the
judgment; he who calls his brother

3. Can the law be preached too
strictly?

4. Are there the “least” and the “great”
in heaven? Explain.

5. How could the Pharisees ever come
to the conclusion that they could
keep the law?

6. Did Jesus not set aside the cere-
monial and ritual laws of the Old
Testament?

of the Sixth Commandment

“Raca” is in danger of the council;
he who says “thou fool” is in danger
of hell fire. A person may hate his
brother but never reveal it. When he
gives expression to that anger or
hatred by calling him names he makes
his guilt greater. The nature of the
sin is the same but the degree of
guilt becomes greater. Anger places
one in danger of the local courts;
calling him “Raca” places one in
danger of being condemned by the
Sanhedrin; calling him a “fool” places
one in danger of being cast into
Gehenna, the symbol of hell’s fire.

This interpretation of Jesus cer-
tainly goes much deeper than the one
to which his hearers were accustomed.
Jesus shows them that obedience to
the law is essentially a matter of the
heart. His interpretation shows them
that their relation to their God is
entirely different from that which
they supposed. If his interpretation
is correct (and who can deny itP)
they all have transgressed. Then no
one is sinless. Then we have no
righteousness of our own. When
rightly understood, the law is indeed
the teacher of sin.

The perfect Teacher now at once
applies that which he has taught.
On the basis of Pharisaic teachings
one could have a heart filled with
malice and still consider himself
righteous before God. Jesus teaches
the people that this is entirely out



















































