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COMMENTS ON THIS ISSUE
The article in this issue on "Calvin. os Man and M Christian" the pen of Dr. William Hcndriksen. These OuUines have been very
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is the 450th anniversary of John Calvin'5 birth and the 400th an
nivenary of the publication of the final edition of his immortal
work: "The Instihltes of the Christian Religion."
Dr. L. Praam5Illa is the au thor of this first article of the series

lent and interesting ma terial furnished by our we U known New
Testament scholar.
Since the managing editor of this paper expects to be away from

H e made a special shldy of the life and work of the great Refonncr

Edward Heerema. 1840 Plymouth Road. S. E., Grand Rapids, Mich
igan.
May we also remind correspondents that all subscriptions and
communications ~rtaining to the administration of this paper should

~f ~lv~n~fo~edChou~~~ ~i 81r:m~:h~rb~dt::o~~t: ~}D=~

of Geneva and wrote a book on the subject. Dr. Praamsma is now
a member and minister of the Christian Reformed ChillCh of America,
having become the pastor of one of our churches in Toronto, Canada.
At this point we have a confession to make. In some inexplicable
manner the footnotes to Dr. Pmamsma's contribution, indicating hJs
references and sources, were lost after they were received. An
intensive search failed to produce them. Naturally, only the scholars
among our readers will miss these items, but we mention the
ommission in justice to the writer.
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away from his work for sevcral wceks because of illness and sur
gery. but we are very thankful that he has resumed his activities
for our paper and Ulat the Lord has restored him to normal health.
A N ew Departme nt

faIE~~it~~ib~e R;v.~e~d~. ~':~T:I~ ;~;~~~ji:ibl! !ibbeal!r~ re~:r~~ ~n~~ngti~!t t:~~n~r~~~~~ fo~b:~~let~et~~~1:
College. Grand Rapids, Michigan, is one of a series of articles which
will appear in our 1959 issucs on the subject of the Inspiration of :Im~~:~~c~~i;~eis ~~~ ~n~:~l: ;;:!1~g11er:: !r,;rJo Ii:~:eisths:~

the Scriptures.
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observ:ltions on Christian Education. The writer is Hev. Gerard Vun

~/oM~~gi~nw~o ~:~y~h~ ~:jl t:~e I~~:~o ::rkis\~nA~::~lia~G'!l~~
is his headquarters.
This issue presents the final Bible Outlines of the season from

Such communications shou ld be written clearly or typed. TI10SC
who type should usc only one side of the paper, leave amplc space

~~tth~n~krg:a:~~ E~=~!f~~s bro t~l~ecd~tk' ~:~!d clkstlewma~
made only in the case of letters from countries outside of Canada
and the UniteJ States. Those interested may express their views
on current subjects or tell us their reaction to certain articles or to
our paper in general.

Devotional Studies
in Ephesians (16)

Helmet and Sword
LEONARD GREENWAY

H E HELi'vIET is the only article
in the military equipment of an
cient soldiers which has survived to
the present day. Every soldier knows
the importance of adequate protec
tion for the head. This sovereign
member of the human body, the cit
adel of intelligence and vital energy,
must not be left uncovered.
So God in his unfathomable grace
crowns his children with the gift that
is, above all others, the gift of salva
tion. It is his to give. It is his right
to decide who shall receive it. Salva
tion is all of God.

T

"And take the helmet of salvation, and the sword of the
Spirit, which is the word at Gad:' ... EPHESIANS 6:17

other hand, how strange that one
should wear the helmet of salvation,
but no shoes for that service unto
which he has been saved. We are
saved to serve. Bare-footed Christians
are difficult to explain! When we
pray, . "Let the glories of thy grace,
o God, be seen in me", we should
remember that those glories are in
tended to reach down to the feet.
This tmth has missionary applica
tion to the church as well as to the
individual Christian. The church, too,
must have shoes for service, and par
ticularly missionary service. When
a church no longer reaches out it
passes out!

In the Bible this precious gift is
represented in three tenses. We were
saved, we are being saved, we shall
be saved. It is therefore a full sal
vation, spanning the years from past
to future, gathering riches with every
passing day. Paul writes to the Philip
pians: "being confident of this very
thing, that h e who b egan a good work
in you will perfect it (or 'finish ir)
until the day of Jesus Christ" ( 1:6) .
The idea expressed here is that the
work of grace in the life of the be
liever is progressive. And the promise
is that once God has begun this work
he will go on completing it.

And ' what about the sword? The
Bible is the Christian's sword . Its
author is the Holy Spirit. That fact
in itself makes the Bible a true and
trustworthy instrument. Rest assured
that when you read the Bible, you
are reading a book that is the product
of God. And he always stands back
of his products. When you study the
doctrines of the Bible, you are being
instructed by a Divine Teacher. And
when you are given it as a weapon
for warfare, you are provided with an
implement of heavenly workmanship.

There is a beautiful relation be
tween the figure of the soldier's shoes
and that of his helmet. How strange
a warrior in ancient times would have
appeared. if his head had b een se
curely helmeted, but no boots had
been on his feet. H elmets and bare
feet do not go together. Similarly
with the Christian; the helmet of sal
vation has a counterpart in the shoes
for service. The one explains the
other. Of what good are shoes for
Christian service unless the wearer
is himself a Christian? And on the

Make sure that you take the entire
Word of God. A soldier in battle
can do little with a sword's hilt. Nor
can he prevail with a broken sword.
Christians must not entertain the no
tion that just so much of God's Word
need be used as may suit their con
venience. We are not given such liber
ties with the Bible. All its doctrines, in
cluding those that demand the strictest
self-denial and an avoidance of even
the appearance of evil, are to be em
ployed with diligence and devotion.
We do not deny that there were pro
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gressive stages in revelation, the one
proceeding upon the other, the light
becoming brighter as redemptive his
tory moved through the appointed
ages and epochs. But even so, each
was part of the whole, and the whole
is made up of the parts. "All Scrip
ture is profitable," writes the apostle
Paul (II Timothy 3:16).
Jesus in the wilderness used the
sword of the Spirit against the temp
ter. "1£ thou art the Son of God,
command that these stones be made
bread." At once the Master's hand
went to his sword, and he drew it
forth. "1t is written, man shall not
live by bread alone."
That was the sword in the hand of
the apostolic church that demolished
the fortifieations of paganism. I t was
the sword in the hand of Luther, of
Calvin, of Knox, and the other Re
formers. Is it in your hand?
Let us pray that we may be made
skilful in the use of it. A man who
does not know how to cany and to
manipulate a weapon is a source of
danger to himself and to his fellow
men, as well as defenseless before
the enemy. The follies that have at
tended the mishandling of the Bible
are almost as lamentable as the de
feats that have occurred when it was
not used at all.

-PRAYERGracious God, we thank thee for
the Bible. Bless us in the study of it,
give wisdom and understanding in
the use of it. Keep us hungry for its
contents. Amen.
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TIMELY TOPICS

The Certainty
of Christ's Resurrection
HENRY J. KUIPER

NCHRIST IS RISEN! Hallelujah!"
This is the triumphant song of
every Bib le-believing Christian, not
only on Easter Sunday b ut on cvcry
Lord's Day and whenever his
thoughts turn to the foundation of
his faith .
But can we believe Christ's resur
rection without the slightest tinge of
doubt? Can we be absolutely sure
of it?
It is of the utmost importance to
know that the resurrection of Christ
is an indubitable fact. We cannot
have true comfort if there is any room
for doubt that Jesus Christ rose from
the dead, as he promised, and that
his body, once mortal, is now clothed
with immortality and heavenly glory.
We are reminded of the words of
Paul in I Corinthians 15, the great
chapter on the resurrection: "if Christ
hath not been raised, then is our
preaching vain, your faith also is vain.
Yes, and we are found false witnesses
of God ; because we witnessed of God
that he raised up Christ .. . and if
Christ hath not been raised, your
faith is vain; ye are yet in your sins."
If Christ had fa iled to rise from the
dead the inescapable co n c Ius i o n
would be that he had failed to pay in
full the p rice of ollr sins.
True Christianity stands and falls
with the resurrection of Christ. It
is the central fact of the Christian
religion. Since it is absolutely essen
tial to our salvation, we must have
irrefutable proof that Jesus' resur
rection was a fact.
It is signific..1.nt that in the Gospels
very few words are devoted to the
resurrection as such. They offer no
description of the manner in which
that tremendous miracle took p lace.
We do not even read: "At that mo
ment Jesus became alive and left the
101lr

tomb, clothed with a glorified body."
All the emphasis falls on what hap
pened after his rising was an accom
plished fact. Perhaps Cod judged
that the miracle as such was too
sacred for human eyes to behold. We
are more sure that even if it had been
witnessed it could not have been
understood and described . Miracles
defy analysis just because they are
miracles. The only thing that is im
portant to know is that Christ really
conquered d eath, and for that reason
aU stress is placed in the sacred record
on our Lord's appearances to his dis
ciples. Note how Luke accents their
significance in Acts 1:4; "to whom
(the apostles) he also showeci him

self alive, after his passion, by many
proofs, appearing unto them b y the

space of forty days, and speaking the
things concerning the kingdom of
God." Perhaps what is said about the
forty days mentioned here justifies
the conclusion that Christ appeared
to his disciples daily, hence more of
ten than is indicated in the record.

now being present; 7 ) to seven of
them at the sea of Galilee; 8) to more
than 500 bretlu en at once, somewhere
in Galilee; 9) to James, his brother
according to the flesh; 10 ) to his
disciples at his ascension from the
mount of Olives; 11 ) to Paul. after
the ascension, as to one untimely born.
Much could be said about these
appearances. We call attention to
on ly three things.
First, the Lord appeared first of
all to the women, whose intuition and
simple faith grasped the tremendous
truth of their Lord's resurrection
when the cautious, hard-headed apos
tles were not yet ready to receive the
glad tidings. We imagine the latter
saying; ''T has e credulous women!
They have been imagining things.
We may as well realize that Jesus is
dead and that our cause is lost."
Second, the Lord left no stone lIn
t urned to ca n vi n c e unbelieving
Thomas, who would not even con
sider the possibility that Christ was
risen, of the reality of the Lord's
resurrection and resurrection body.
Third, Christ first showed himself
to few and then to many. There is
progress in this and in other respects
as well, e a c h appemance paving
the way for those that follow . Christ
d id not ascend to heaven until all
his witnesses were immovably con
vinced that he had risen from the
dead and that he was now living on
a higher, essentially heavenly plane.

THE RESURRECTION APPEARANCES

WHAT THE SKEPTICISM OF THE
APOSTLES MEANS FOR OUR FAITH

In reading what the Gospels have
to say about the events of those last
forty days of our Lord's life on earth,
we perceive that the Lord determined
to convince the apostles, who were to
be his witnesses, of the absolute cer
tainty of his resurrection. Not fewer
than eleven post-resurrection appear
ances are recorded. These were as
follows; 1 ) to the women among his
disciples who went to the tomb early
Sunday morning to anoin t his body;
2 ) to Simon Peter; 3 ) to Mary Mag
dalene; 4 ) to the ten disciples on that
first Sunday evening, Thomas being
absent; 5 ) to the hYo men of Emmaus;
6 ) to the eleven apostles, Thomas

l a nce heard of a resurrection ser
mon in which the preacher contended
t h at the disciples confidently ex
pected their Lord to rise from the
d e..·u l, seeing h e had promised this
as often as he had foretold his cruel
death Oil the cross. There is nothing
in the record to support that conten
tion. On the contrary, it is evident
from their attitude when he was con
demned and crucified and after he
had died that the disciples were a dis·
consolate a nd disillusioned group.
Even the women did not give a mo
ment's thought on Sunday morning
to the possibility that his body might
no longer be in the grave. They
TORCH and TRUMPET . M... ~h _ 19.1Ii9

wondered who would move the stone
for them.
Note also the skepticism wit h
which the apostles greeted the mes
sage of the women. We read in Mark
16 that those who had been with him
mourned and wept and disbelieved
when they heard that he was alive
and had been seen of Mary Magda
lene. Later, when Christ was in their
midst, "he upbraided them with their
unbelief and hardness of heart, be
cause they believed not them that
had seen him after he was risen."
It is not easy to explain the skep
ticism of the apostles. W e can
scarcely imagine that the three pre
dictions of Christ, when he was still
alive, that he would rise from the
dead the third day, had been forgot
ten completely by all the disciples.
Yet it seems not to have registered
with them. The very idea of a suf
fering and dying Messiah was wholly
out of line with their carnal con
ception of his kingdom. Since thcre
was no room in their theology for a
suffering and crucified King, the idea
of a resurrection did not fit in with
it either. No wonder the prediction
that he would rise the third day did
not impress them l It afforded them
no comfort during the awful suffering
of Golgotha and the gloom of the
three sad days when he was dead.
But let us not fa il to consider that
the very unbelief of the apostles,
sinful though it was, adds immeasur
ably to the value of their subsequent
testimony that Christ had truly been
raised from the dead. Their convic
tion on this point could not have been
the fruit of wishful thinking, of an
overwrought imagination. The last
thing they expected was that Jesus
wou ld rise and that in heavenly glory.
Their grief and despair, the extreme
reluctance with which they gave cre
dence to the various reports that their
Lord had been seen alive, the de
jection of the two men of Emmaus,
and the eclipse of their fai th as re
vealed in their melancholy words to
Jesus: "We hoped that it was he who
should redeem Isracl" - all this in
dicates that when the disciples finally
were convinced that the Master had
risen, it was because they could not
but accept the overwhelming eviTORCH and TRUMPET, March, 1959

dence of the reality of that glorious
event.
Our implicit faith in the fact of
the resurrection rests on the testi
mony of the apostles. John says in
his first epistle: "That which was
from the beginning, that which we
have heard, that which we have seen
with our eyes, that which we beheld,
and our hands handled, concerning
tlle Word of life . . . declare we unto
you also, that ye also may have fel
lowship with us." Our faith is a
reasonable faith because it is sup
ported by the w itness of reliable men,
whose testimony bears the carmark
of truth and sinccrity. Do we how
that Christ lives only because he lives
in our hearts, as a certain popular
hymn has it? To be sure. the Spirit
testifies in our hearts that Christ is
a living Christ, and we are assured
that Christ lives within us, but that
mystical assurance would be quite
ineffectual without th e intellectual
certainty of his resurrection, based on
the testimony of many witnesses. It
has often been said that the resurrec
tion of Christ is the best attested
fact of history.

A final thought. Our faith in the
fact of the resurrection, though based
on the testimony of eye and ear wit
nesses, is connected with our belief in
the Bible as the infallible Word of
God . We cannot be absolutely sure
of the testimony of those \vitnesses
unless we can be sure of the absolute
veracity and infallibility of the Word
of God which contains their testi
mony. We must be as sure of the
complete reliability of the written
record as of the dependability of the
witnesses whose testimony it conveys
to us. And we are sure. \Ve have
not only the witness of the Bible it
self but we also have the testimony
of the Spirit. Of this our Confession
speaks in article 5: "believing without
any doubt aU things contained in
them, not so m u c h because the
Church receives and approves them
as such, but more especially because
the Holy Sp irit witnesses in our
h ea r t s that they arc from God,
and because they carry the evidence
thereof in themselves. For the very
blind are able to perceive that the
things foretold in them are being ful
filled."

• Clear and Undentandable

• Color(ullyBountlVolumcs

• Intensely Practical

• Reaxmably Priced

• Widel y UKlul

• Highly Recommentlc:d by Evangelical Leaden

• Good Print

o Complete Set. 27 volumes, $85,00
o Old T estament. 16 volumes. $50.00
o New Testament. II volu mes. $55.00
o Gen. I (u."pokl)

o Cc n. II ( Lcu pold)
o Eoodu••
Rulh
( Ful ler)
D I 8.:0 mu/:l.Ellhcr
( h iler)

o
o

OPoaltDI lII

o (P",~erb.
· Ett kk:1
Ful ler)
o 1",I~h l

o 1...
o Daniell

I~ hU

O J obl
Job 11
1'",lm, I
N'm~'

Individual Volumes, $3.50 each

o Poalnu ll

ODJ nlcl1i

o Minor
Propheu I
(Pute}')
o Minor
I'ropheu II
(Pusey)
o Mallhew· Mlrt
o Lute·J oh n
QAw
o Romlru
o I Cotlnthuru

O~.~~:hlaru

D~~i!~~'

o IPlllkn"",
T h.-..u l"ularu·
o Hcbrc..·,
OJ.m"'·J u~
o Rcvd:lllou

____________________________________

Addrcss'--________________________________
City and

Stat.~.

________________________________

AT YOUR CHRISTIAN BOOKSTORE, OR
BAKER BOOK HOUSE, GRAND RAPIDS 6 , MICH.

five

Calvin as Man and as Christian
l. PRAAMSMA

I

T WAS Carlyle, in his famous book

"On heroes and hero-worship"',
who described his heroes as being
first of aU men of sincerity. "I should
say sincerity, a deep, great, genuine
sincerity, is the first characteristic of
all men in any way heroic." He
meant by it "not the sincerity, that
calls itself sincere"; hut that sincere
conviction of the soul, that he is "a
messenger, sent from the Infinite Un
known, with tidings to us," Among his
heroes he includes, with great im

partiality, Napoleon as well as Crom
well, Mohammed as well as Luther;
but it is at least open to question,
whether he would have been willing
to give John Calvin a place among
them. This is possible for Carlyle
had a great admiration for that ex
treme Calvinist of his owo country.
John Knox. But it is also possible
that hc would have suspected Calvin's
sincerity, that first virt-ue of his heroes;
and how could he in that case have
given him a place in his famous
gallery of heroes?
A MAN HATED AND LOVED

The name of the reform er of Gen
eva was often maligned in his time,
and this is all old story. We can di
vide the historiography of Calvin's
life into two classes.
From the beginning there has been
a genuine and comprehensive sur
vey of his life and deeds, the biog
raphy of Beza being a notable ex
ample.
From the beginning there also was
a distorted and ill-disposed descrip
tion of his person and character. The
Vie de Calvill of his enemy Bolsec
was a notorious case in point. And
so it has been till our day: the fin est
and most comprehensive biography
of Calvin in our own age is that of
Doumergue, who praises his hero
abundantly, while the Roman Catholic

historian Favre-Dorsaz pictures him
as a man of pride and an impostor.
Always again it was Calvin's sillCer
ity which was questioned , his divine
call as a reformer. He has been ac
cused of being a tyrant, a dictator,
the pope of Geneva, a man who
sought his own glory and not the
glory of God. However, in this Cal
vin does not stand alone. You have
only to read the splendid oration of
H. H. Kuyper: Het Zedelyk Karal..ier
van de Reformatie Gehandluwfd
tegenover Rome (The moral charac
ter of the Refonnation defended over
against Rome) to rc.."l.lizc that similar
accusations have b ee n hurled at
Luther.
The question arises: How is it
possible that men who sacrificed
their lives in the service of Cod could
be denounced in such a manner?
The answer is to be found in the
deep-rooted ant."l.gonism to the work
of God in the great Reformation. To
this we may add that both Luther
and Calvin had to say about them·
selves : "Homo sum et nihil humanum
me alienum puto" (I am a man and
nothing human is strange to me).
Calvin was a man with t.he defects
and sins of a human being. He was
a man with a burning heart, and the
confession, that "even the holiest men,
while in this life, have only a small
beginning of the perfect obedience,"
was his own.
At the end of his life he declared
concerning himseU: "1 h a v e had
many faults, and you have had to
put up with them, and a U that 1 have
done is of no value. The Wicked will
seize me upon that word, but I say it
again: all that I have done is of no
value, and I am a wretched sinner.
But, if I may say so, 1 have wanted
to do well, my sins have always dis
pleased me, and the fear of God has
been in my heart." And when he

was banished from Geneva in 1538,
for the sake of his firm defense of the
purity of the church, he wrote these
words in a letter of consolation to that
church: "As often as the question
recurs of compearance (appearance
in a court -K) before God, 1 have
no doubt that he has humbled us in
this way to make us acknowledge our
ignorance, our imprudence, and those
infirmities which, for my own part.
I feel in myself, and have no diffi
culty in confessing before the Church
of the Lord."
Calvin's weakness was ever his
Gallic temper, his emotiouality, his
passion; sometimes he spoke too fer·
ven tly, t a a uncontrolled ; his heart
burned, and people knew it; but us
ually the word of Beza appeared to
be true: ''The Spirit of the Lord had
taught him to moderate his anger in
this manner that he never spoke a
word which was improper for a good·
natured person."
However, Calvin's weakness was
the reverse side of a very strong trait:
he was a man with a heart; a heart
burning for the honor of the Lord;
a h ear t full of compassion and
love for the pea pie of the Lord
and the coming of his kingdom.
Therefore it is no wonder that he had
many warm friends as weU as enemies;
that men were willing to go through
fire and water for him; that young
men, students, liked to be in his
home; that he was a man of great
and sincere attraction and friendship.
I refrain from giving examples, which
exist in great abundance, as I have
shown in my biography of the He
former.
I t is not an easy task to present in
a single article a sketch of Calvin as
man of God. I think I can do this
best by turning to our Catechism's
definition of a Christian and try to
give an impression of Calvin as prophTORCH and TRUMPET, March, 1959

et, as priest, and as king; that would
have been according to Calvin's own
taste.
CALVIN AS PROP HET

What is a true prophet?
A true prophet, according to Cate
chism, is one who confesses the name
of Christ. Now, this has been to the
honor of John Calvin that in his whole
life he strove to be a confessor of
Christ.
In this respect there was no dif
ference between Calvin and Luther.
There has b een much controversy
about the question of Calvin's depen
dence on Luther. He has been called
an "epigone" of Luther, or even a
man who has distOIted Luther's mes
sage.
Fundamentally, however, there was
no difference between the two great
reformers. Both brought the message
of justification by faith only; Calvin
even preferred L u the r to Zwingli
and in turn Luther read a book of
Calvin "with special delight."
NO COMPROMISER

Calvin was in and before all things
a messenger of Jesus Christ; but this
was his special distinction that he
brought this message consistently and
without any form of compromise. He
was at heart a scholar, and his per
sonal preference was for a quiet life,
with his books and his studies. But
as soon as he was converted he knew
he was called by the Lord to bring
the new message of the old gospel
everywhere and always. In conse
quence he was pursued from one
place to the other, from France to
Italy, from Italy to France, and from
France to Germany; but on the way
he was arrested by Farel; he was
called to a prophetic office in Gen
eva, an office he did not want. He
said he was too young and too in
experienced and he had other ideals;
but in the voice of .Farel he heard
the voice of the Lord and he could
not resist it.
Calvin was always the prophet
without compromise. The most strik
ing example of this attitude can be
found in his struggle against the
"Nicodemites" in France. These men
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of Reformed conviction remained out
wardly Roman Catholic for fear of
the persecutions. They were "middle
of-the-road men", and in those hard
days they seemed to have sufficient
reasons for the concealment of
their faith. But Calvin wrote a trea
tise against them, and even a second
one. "When I heard that many per
sons complained about my strictness,
and especially persons of that class
who consider it a proof of superior
wisdom to care for their personal
safety, I wrote an Apology, which has
made their ears tingle even more
severely than did the former book."
Calvin dared to stand alone with the
gospel. H e stood like the prophet
of old and he demanded of his follow
ers the same resolute stand.
THE STRUGGLE IN GENEVA

Calvin was the prophet of Geneva.
Almost his whole life in this city was
a hard struggle for the purity of the
gospel and the right of the church
to maintain discipline in harmony
with that gospel; and he never wa
vered or trembled. On his deathbed
he spoke to the ministers of the city
and he recalled the tumult of 1547
when a mob invaded the Council of
the city. ''When I came in they said
'Monsieur, withdraw, it is not you that
we want.' But 1 said to them. 'No, 1
will not. Go on, you blackguards,
and kill me; my blood will witness
against you and these very benches
will require it at your hands.' So I
have been through many struggles,
and yours will be not less than mine
but greater. For you are in the midst
of a perverse and unhappy generation
and, though there are some righteous
men among them, the nation is a
wicked one and you will have trouble
when I go."
LOYALTY TO THE WORD

That was the fearless language of
a prophet; in that spirit Calvin pro
claimed the Word of God all his life.
And h e proclaimed the whole Word
of God.
Read his Institutes and you will
always be amazed at his wide and
profound knowledge of the Bible in
all its parts. If Calvin was convinced

of one thing, it was of his faithfulness
to the Scrip tures. He had not
thought out his doctrine, he did not
want a Calvinistic system, he did not
propound a philosophical s y s t e m
whose keynote was predestination or
the sovereignty of God; h e was only
a prophet of the Word of God.
Therefore Calvin so ardently de
sired personal contact with Luther;
and he pinned his hopes on an open
discussion with the fervent Lutherans
because he was convinced of the
power of the Word of God. He felt
they would have to come to an agree
ment if all would only bow them
selves before the authority and maj
esty of that Word.
Calvin was a prophet who opposed
aU heresies; the ecclesiastical heresies
of Rome, the spiritual heresies of the
Anabaptists, and the intelIectual here
sies of the h uman ists. He was not a
man who loved to fight. As we have
already 'said, he was a man with a
warm heart that craved true friend
ship; but when the Word of God
was at stake, he barked as a dog barks
when his master is attacked.
Calvin was a prophet, not the least
in his beautiful commentaries. His
expositions of the Word of God, in
their sober style, are still of great
value. They are well written and rich
in contents. Their background is al
ways; "Speak, Lord, for thy servant
hcareth. "
CALVIN AS PRIEST

Speaking of Calvin the priest, we
have to bear in mind the words of the
Catechism: "that 1 present myself a
I i v i n g sacrifice of thankfulness to
him."
The doctrine of Gratitude is a cen
tral doctrine, a culminating-point in
Calvin's theology. It was the big risk
of the theology of Refonnatioll, it
was the splendid emphasis but also
onesidedness of Luther's theology that
its first and last word was the doc
trine of justification by faith. Calvin
did not fall a victim to that one-sided
ness. His first and his last word was
not: "Are you saved?" but; "Do YOll
serve the Lord with your whole life
and in sincere thankfulness?"

EMPHASIS ON CHRISTIAN LIVING

And here also, precisely as in his
prophetic office, Calvin was a man
of consistency.
He wanted real thankfulness, not
merely some beautiful words; and so
he became the exponent of a so-called
rigid discipline.
\Vas it really a rigid discipline?
I should prefer to call it a consis.
tent discipline.
Much fuss is made about the Cries,
the laws on luxury in Geneva; but it
is a proven fact that in those days
other cities had the same or similar
laws. In Geneva those laws were en.
forced because Calvin did not want
them to be a dead letter.
Calvin wanted Christians to present
their Jives as living sacrifices of thank.
fulness to God. We may say that he
was the creator of an "innerweltliche
Askese." He wanted the people of
Geneva to be in the world and vet
not of the world, and he himself 'set
the example.
SUFFERING AND SELF.DENIAl

Night and day Calvin sacrificed
himself to the demands and needs of
the work of the Lord. His very weak
body was kept under control by a
very strong will. It is most moving
to read in one of his last letters to
the physicians of Montpellier:
"Twenty years ago I experienced the
same courteous services fro m the
distinguished Par i s ian physicians
Acatus, Tagant, and Gallois. But at
that time I was not attacked by arthri
tic pains, knew nothing of the stone
or the gravel ... I was not tormented
with the gripings of the cholic, not
a f f Ii c t ed with hemorrhoids, nor
threatened wit h expectoration of
blood. At present all these ailments
assail me as it were in troops."
Calvin did not live in these nervous
day of faith.healing. He accepted his
diseases from the hand of his heav.
enly Father, 'and he worked in H is
service till the night carne.

all his letters one can find the most
splendid examples of the tender con.
cern of his heart for the people of the
Lord all over the world. I mention
only the one which he addressed to
M . de Richebourg after the d eath of
his son, who had been a pupil of
Calvin in Strasbourg. He writes:
"'When I first received the intelligence
of the death of Claude and of your son
Louis, I was so utterly overpowered
that for many days 1 was fit for
nothing but to grieve; and albeit 1
was somehow upheld before the Lord
by those aids wherewith H e sustains
our souls in affliction, among men,
however, J was almost a nonentity;
so far at least as regards my discharge
of duty, I appeared to myself quite
as unfit for it as if I had been half
dead ... The son whom the Lord had
lent you for a season H e has taken
away. If you bethink yourself how
difficult it is, in this most deplorable
age, to maintain an upright COurse
through life, you will judge him to
be blessed, who, before encountering
so many coming dangers which were
already hOVering over him, and to be
encounter<..'1i in his day and genera
tion, was so early delivered from
them all. He is like one who has set
sail lIpon a stormy and tempestuous
sea and, before he has been carried
out into the d eeps, gets in safety to
the secure haven. Now certainly, be.
cause the Lord Himself, who is the
Father of us all, had willed that Louis
shall Id be placed among his children
as a son of His adoption, he be.
stowed this benefit upon you, out of
the multitude of His mercies, that you
might reap the excellent fruit of yOur
careful education before his death;
whence also you might know your
interest in the blessing that belonged
to you: 'I will be thy Cod, and the
God of thy seed.'"
Calvin was a comforter, because he
was a man of prayer.
The finest part of the Catechism,
dealing with the subject of Gratitude,
has its foundati on in Calvin's Insti.
tutes.

TENDER SYMPATHY

Here was a priest who knew what
sorrow was, but for that very reason
he could comfort those in distress. In

CALVIN AS KING

Speaking of Calvin the king, we
again quote the Catechism in its

definition of the name "Christian":
"that I with a free and good con·
science fight against sin and the devil
in this life, and hereafter reign with
Him eternally over all creatures."
Calvin was a man of the battle,
the spiritual battle, not because he
loved war, but because he feared the
Lord and was ready to face all the
consequences. I have already men ~
tioned the fact that he wanted the
Reformed people of France to be
free from fear, to confess their faith
publicly, never to be ashamed of the
truth of Christ. The consequence was
persecution and martyrdom. Never
theless, Calvin sent his young students
to that country to be fearless preach
ers of the only way of salvation. And
when they had to die, Calvin com
forted them and did not hesitate to
send new pre.'lchers. In this way a
strong Church arose, the church of
the Huguenots, who wellt to the scaf
fold singing psalms.
In 1552 five young Frenchmen, in.
structed in Lausanne, went back to
their own country. They were ar
rested at Lyons, and after a long trial,
during which the cruelty of the
judges was equaUed only by the con
stancy of the victims, they were ex~
ecuted. Calvin w ro t e them : 'We
hope, come what may, that God of
His goodness wiJl give a happy issue
to your captivity, so that we shall
have reason to rejoice. You see to
what H e has called you; doubt not,
therefore, that according as H e em
ploys you, H e will give you strength
to fulfil his work; for H e has prom
ised this, and we know by experience
that He has never failed those who
allow themselves to be governed by
Him. Even now you have proof of
this in yourselves, for He has shown
His power by giving you so much
constancy in withstanding the first
assaults. Be confident, therefore, that
He will not leave the work of His
hand imperfec t."
Calvin himself was hard pressed i.n
Geneva; more than once he was in
danger of death. But he built a church!
He went the way of the Lord and he
held his ground fighting with a free
and goo d conscience against the
Lord's enemies. In that church which
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he founded, C a I v i n acknowledged
that Christ only was its King. Dur
ing his entire life he had to fight for
the right of the consistory to rule the
church in the name of the Lord.
More than once it seemed as if he
would lose the battle, but in the end
he won. Calvin was not the dictator
of Geneva; the church was ruled b y
its own office-bearers in the name of
their King.
And then Ca lvin a l so had a
vision of a very splendid and a very
wide spiritual kingdom - not only the
kingdom of the instituted Church,
but also the kingdom of Christ in the
area of the state and of science. Cal
vin believed that the laws of the state
should be in accordance with the
Word of God and that science should
be studied in obedience to the Lord
of science. Therefore he founded his
university, and by means of that uni
versity h e sent Calvinists to all parts
of the Christian world, who stood up
for Jesus and lifted high his royal
banner.
In the beginning of this article I
quoted Thomas Carlyle on w hat
makes a man a hero. He writes about
his great Scottish hero, the Calvinist
John Knox, that he strove to make
of Scotland a theocracy. "He did
mean," Carlyle writes, "that Kings
and Prime Ministers, and all manner
of persons, in public or private, diplo
matising or whatever else they might
be doing, should walk according to
the Gospel of Christ, and understand
that this was their Law, supreme over
all laws. He hoped that some day he
WQuid see such a tlung realized."
Carlyle might have said the same
of Calvin, and we shall apply his
words alxmt John Knox to the re
former of G e n e v a: "Theocracy,
government of Cod, is precisely the
thing to be struggled for! There will
never be wanting men who shrug
their shoulders and say: 'A pious
dream!' We w ill praise the hero
rather, who does what is in him, and
wears out, in toil, calumny, contradic
tion, .a noble life, to make a God's
kingdom of this earth."

Reputation i$ what men think you are,
character i$ what God knoW-' you aTe. ERA
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Biblical Infallibility--I*
HENRY R. VAN Til
INCE THE collected works of
Benjamin Warfield are not readily
accessible to all of our Reformed
people, it is a p leasure to announce
the appearance of a new anthology,
or selections, of Warfield's most fam
ous theological studies tmder the title:
Biblical Foundations. In this volume
the erstwhile p rofessor of polemical
theology at Princeton is presented in
all the breadth of his immense scholar
ship, and it gives us a true gauge
of the depth of his profound appre
hension of biblical truth.
Although none of the subjects in
cluded in this book have lost their con
temporaneity, or up-to-dateness, this
review will concentrate itself on the
chapter that deals with the biblical
doctrine of inspiration. This is in line
with the policy of our editorial com
mittee, which had decided to treat
tIus subject rath er extensively during
1959. The fact that this doctrine is
being re-examined in the most ortho
dox circles in the land lends a peculiar
relevance and fitness to the discus
sion. 1 However, 1 sh all not confine
myself to this one essay of Warfield,
but rather feel free to quote the
author from whatever one of his
works the materials may suit my pur
pose.

S

DEFINITION OF INSPIRATION

Inspiration is defined as "a super
natural influence exerted on the
sacred writers by the Spirit of God,
by virtue of which their writings arc
given a Divine trustworthiness" (p.
44). Again, '1nspiration is that extra
ordinary, supernatural influence (or,
passively, the result of it), exerted
by the Holy Chost on the writers of
our Sacred Books, by which their
words were rendered also the words
of Cod, and, therefore, perfectly in
fallible." 2
The extraordinary, supernatural in
fluence of the Holy Spirit upon the

writers of Scripture was such that the
words written under his guidance are
the words of Cod, ''by which is meant
to be affirmed an absolute infallibility
(as alone fitted to divine words), ad
mitting no degrees whatever - extend
ing to the very word, and to all the
words, so that every part of Holy
Writ is thus held alike infallibly true
in all its statements, of whatever
kind."
The definition purposely avoids
any description of the mode, or man
ner, of inspiration, since that is ad
mittedly a mystery; and, it is so
framed as to distinguish it from rev
elation, because inspiration de a I s
with the written conununication of
truth to men and not the revealing
of these truths by God to certain in
dividuals. On the other hand, there
is no intimation here of a mechanical
theory of inspiration, for the Reformed
churches never subscribed to it, 3
Neither is the doctrine itself any more
mysterious than that of regeneration,
by which the renewed creature in
loving faith acts spontaneously yet
divinely activated. "Once grasp this
idea, and how impossible is it to
separate in any measure the human
and divine. It is all hwnan, every
word, and divine. The human char
acteristics are to be noted and ex
lubited; the divine perfection and in
fallibility, no less" (p. 422).
INFALLIBILITY TAUGHT IN THE
CHURCH FROM THE BEGINNING

This, then, says Warfield, is the
doctrine of the Reformed churches,
and it has been characteristic of God's
people from the very founding of
the church. Origen, e. g., asserts that
the Holy Spirit was the co-worker
of the Evangelists, so that lapse of
memory, error or falsehood was im
possible. To the same intent, one
could c it e Polycarp and Irenaeus
(Ibid. p. lOS). Augustine also firmly
nine

believed that not one of the authors
of the canonical Scriptures had erred
in anything, in writing (Idem). 4
Luther not only adopts the words
of Augustine as his own but declares
that "the whole Scriphlres are to be
ascribed to the Holy Ghost, and there
fore cannot err" (Idem, p. 108 ). Cal
vin also demanded that "whatever is
propounded in Scriptures 'without ex
ception; shall be humbly received by
us with the same reverence which we
give to God, 'because they have eman
ated from him alone, and are mixed
with nothing human'" (p. 109 ).
INFALLIBILITY OF THE BIBLE
TAUGHT IN ALL ORTHODOX CREEDS

This doctrine of the divine trust
worthiness of the Scripture has been
formally expressed in the church's
creeds. Warfield finds traces of this
as far back as the formulas which
underlie the Apostolic Creed. The
Catholic Church believes the canoni
cal books of the Bible to be without
admixture of error because they have
been written by the Holy Ghost (p.
111 ). The Reformed creeds grow
progressively more explicit on this
matter, until we fi nd in the Westmin
ster Confession, "the most complete,
the most admirable, the most perfect
statement of the essential Christian
doctrine of Holy Scripture which has
ever been form ed by man. Here the
vital faith of the church is brought to
full expression; the Scriptures are de
clared to be the Word of God in such
a sense that God is their author, and
they, because immediately inspired by
God, are of infallible truth and divine
authority, and are to be believed to
be true by the Christian man, in
whatsoever is revealed in them, for
the authority of God himself speak
ing therein" (p. Ill) . Hence any
seeming depreciation of Scripture was
already unpopular in Tertullian's day,
and, "at no age has it been possible
for men to express without rebuke
the faintest doubt as to the absolute
trustworthiness of its least declaration"
(p. 112 ). The only two movements
that have tended to lower the church's
conception of th e inspiration and
authority of Scripture are those of
Rationalism and Mysticism, which we
cannot now discuss particularly. 5

THE' EVIDENCE FROM SCRIPTURE

Warfield then raises the question
how to account for the origin and
persistence of the church's high doc
trine of inspiration. The answer is
simple. This high view of the matter
was held by Jesus and the writers of
the New Testament, and, since they
were deemed credible teachers of
doctrine, their testimony was ac
cepted as trustworthy. In the chapter
on the biblical idea of inspiration,
Warfield proceeds to examine the
evidence. 6
The Scriptures are, according to
Paul, God-breathed, but not a prod
uct of divine "inbreathing." They
are the product of the creative breath
of God and therefore are a divine
product. The classic passage is II
Timothy 3:16: "Every Scripture is
inspired of God and is profitable for
teaching, for reproof, for correction,
for instruction which is in righteous
ness." This has often been mistrans
lated, notably in c e I' t a inversions.
Now, the breath of Jehovah signifies
divine power (d. Psalm 33:6), hence
Paul asserts with all the energy at
his disposal, "that Scripture is the
product of a specifically divine oper
ation" (p. 45 ).
Next, Warfield adduces II Peter
1:19-21, w hi ch demonstrates that
"the prophetic word" is more sure
than the testimony of eye-witnesses,
since it came "not by the will of
man," and is not the result of human
investigations into the na t u l' e of
things. But only men ~"pake as they
were 'Dome along by the Holy Spirit."
Here we see that Scripture, although
it is from God, is produced by human
instrumentality. However, it must be
emphasized that they produced a di
vine work, since they were borne,
carried along, by the Holy Spirit.
Now, the supreme b'ustworthiness
of the Scriptures, thus produced, is
demonstrated by Christ in his defense
against the accusation of blasphemy,
(John 10:34, 35: "'J e sus answered
them, Is it not written in your law,
I said, Ye are gods? If he called
them gods, tulto whom the Word of
God came (and the scripture cannot
be broken ), say ye of him, whom
the Father sanctified and sent into the

world, Thou blasphemest; because I
said, I am the Son of God?"). Christ
here presents the Scripture as law, as
having final authority, although these
words are not found in the book of the
law, but in the book of Psalms (82:6).
Thereby Christ ascribed legal author
ity to Scripture in its entirety, using
it as a unit, a practice in which Paul
followed our Lord. However, what
he intimates in his appeal to the
valid authority of what is written, is
also expressed in the most absolute
terms, "'and the Scripture cannot be
broken." That is to say, it is impos
sible to annul or deny the Word of
God written. This constitutes "the
strongest possible assertion of the
indefectible authority of Scripture"
(p. 52), since Christ here is in the
fullest agreement with his opponents,
to whom the authority of Scripture
extended to "its m 0 s t incidental
clauses as well as to its most funda
mental principles, and to the very
form of expression."
As a further evidence of Christ's
attitude toward Scripture, Warfield
notes his customary citation of it by
the formula, "It is written". With
this sword he withstood the blandish
ments of Satan' at the beginning of
his ministry. He used it to instruct
and reprimand his disciples both be
fore and after his passion. By means
of it he routed rus enemies when they
tried to ensnare him ( Matthew 21:
16; Mark 12:24 ) .
Furthennore, our Lord refers to
the words of Scripture as the very
words of God, even though they do
not record the sayings of God in their
historical setting. This is explicable
only "on the hypothesis that all Scrip
ture is a declaration of God" (p. 55 ).
Paul follows this procedure, quoting
Adam's words and those of Moses as
the very words of God (I Corinthians
6:16). Christ, then" presents Scripture
as an authoritative document, because
of the "ascription of it to God as its
Author" ( Idem ). This was its presen
tation by our Lord, not by way of
accommodation to contemporary er
ror, but as the God-man, who was the
faithful witness and the true prophet,
even in his humiliation. And after
the resurrection, in the state of ex
altation, his view of the written Word

of God did not change ( Luke 24·:25,
46 ).
The vivid sense of all the New
Testament writers of the divine ori
gin of Scripture is further expressed
by simply citing Scripture by the
verb, saith, without an expressed sub
ject. Analogies for such usage are
found among the Pythagoreans, Pla
tonists and Aristotelians, who used
to adduce their respective masters'
teachings under this form. So also
th e New Testament writers, with
their vivid sense of the divine ori
gin of tho Scriptures, sometimes did
not say whose word they quoted,
when "that lay beyond question in
every mind" (p. 61). Paul (Galatians
3:16) even argues from the gramma
tical form of ..the word which ·Cod
is recorded as having spoken to Abra
ham." Likewise Christ hangs "an
argument on the very words of Scrip
ture (John 10:34); elsewhere his rea
soning depends on th e particular
tense (Matthew 22:32) or word ( Mat
thew 22:43) used in Scripture."

give full recognition to this human
side or aspect" (p. 62 ).
This human aspect is far too mys
terious and complicated than to be
described adequately by the term
"dictation". On the other hand, "the
control of the Holy Spirit was too com
plete and pervasive to permit the
human qualities of th e secondary
authors in any way to condition the
purity of the product as the Word of
God" (p. 65 ). Warfield rejects with
vigor the common idea "that the hu
man characteristics of the writers
must, and in point of fact do, condi
'tion and qualify the writings produced
by them" (p.67). For this would imply
that men can not reproduce the Word
of God in its purity. This puts a
limitation upon God, and, by com
parison with other divine acts in
creation and redemption, denies his
sovereignty and his poweL For we
must remember that the Cod of Scrip
ture is the God of providence and
grace as well as the God of revelation
and inspiration.

WHAT ABOUT THE HUMAN
ASPECT OF SCRIPTURE?

THE BURDEN OF PROOF IS ON
THOSE WHO DENY BIBLE
INfALLIB ILITY

Warfield conc1udes that Christ and
the sacred writers, to whom we owe
the New Testament, held the Scrip
tures to be a divine book throughout,
"created by the divine energy and
speaking in their every part with
divine authority directly to the heart
of the r e aders ... " However, "it
would be inexact to say that they
recognize a human element in Scrip
ture: they do not parcel Scripture
out, assigning portions of it, or ele
ments in it, respectively to God and
man. In their view the whole of
Scripture in all its parts and in all
its elements, down to the least min
utiae. (the smallest details - K. ) in
fonn of expression as well as in sub
stance of teaching, is from God; but
the whole of it has been given by God
through the instrumentality of men.
There is. therefore, in their view, not,
indeed, a human element or ingred
ient in Scripture, and much less
human divisions or sections of Scrip
ture, but a human side or aspect to
Scripture; and they do not fail to

Up to this point I have presented
( although in greatly attenuated form )
Warfield's argument that the church's
doctrine of an infallibly inspired
Scripture is the teaching of the Scrip
tures themselves. If the doctrine,
therefore, is to be assailed on critical
grounds. it must be proved that the
church was wrong in its exegesis of
biblical data; that the whole mass of
evidence - internal and external, ob
jective and subjective, hi.storical and
philosophical, human and divine
which goes to show that the Biblical
writers are trustworthy as doctrinal
guides." 7 must be overthrown. '·In
any case," says Warfield, "any ob
jections brought against the doctrine
from other spheres of inquiry are in
operative; it being a settled logical
principle that so long as the proper
evidence by which a proposition is
established remains unrefuted, all so
called objections brought against it
pass out of the category of objections
to its truth into the category of dif
ficulties to be adjusted to it."
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CHRIST AND THE APOSnES
TAUGHT THE INFALLIBILITY
OF SCRIPTURE

Warfield admits that if a fair criti
cism establishes that the b ib I i c a I
writers did not teach the doctrine of
the infallible inspiration of Scripture,
then the doctrine must be given tip.
On the other hand. if this doctrine
is that of Scripture itseU, then the
conflict is no longer with 'the tradi
tional theory of inspiration', "but with
the credibility of the Bible" ( p. 176).
As we have already abundantly
demonstrated, the church's doctrine
of inspiration (namely, "t hat the
Spirit's superintendence extends to
the choice of the words by the human
authors [verbal inspiration], and pre
serves its product from everything
inconsistent with a divine author
ship") 8 was that of Christ and the
apostles. To this the critics them
selves agree. 9 The doctrine of verbal
inspiration, then, is based on the
exegetica l fact that both Christ and
his apostles held this high doctrine of
Scripture.
The real problem of inspiration,
according to Warfield, is that if criti
cism has made discoveries which
necessitate giving up the doctrine of
inspiration it involves giving up Christ
and his apostles as doctrinal guides.
In that sense at least the critics are
right that if their theories were true,
a whole new theology would be in
the offing and a reconstruction of
creeds and worship imminent. But
tllis calls for another article.
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OUTliNES ON THE DOCTRINE OF THE LAST THINGS: by WILLIAM HENRIKSEN
Outline XLV

God in Hell
and Hell Fire
I!e~ d Matthew 25:30; 25:41;
Revelali on20:10;20:15
I. DESCRIPTIONS OF HEll

There have always been people
with a very vivid imagination. Some
of them are adept at picturing the
macaber. Whatever is gruesome to
behold is their fi eld of specialization,
and they portray it in great detail.
They wiII draw pictures of hell as if
they had just been there. Here, for
example, in an old church hangs such
a picture. It represents the morning
of the resurrection. People are seen
coming out of graves . The devils aTe
catching the wicked by their heels.
Caldrons are hanging over hot fires.
In each caldron there are fifty or
more people. Demons are poking the
fires. Pitiable characters, hanging on
hooks by their tongues, are being
lashed most unmercifully.
In ·his famous Inferno, Dante, by
means of the written word, also drew
pictures. However, Dante was a real
artist, a genius. That man had origin
ality. For example, with rare skill he
adapted the specific punishment of
heU to the nature of the sin. Thus,
those people who had spent their lives
on earth constantly quarrelling with
each other and avenging themselves
wcre now, in hell, forever tearing one
another to pieces:
"They smote each other not alone
with hands,
But with the head and with the
breast and feet,
Tearing each other piecemeal with
their teeth."
Also, according to Dante, Satan, be
ing himself the arch-traitor, was for
ever consuming in his three mouths
the lesser traitors Judas, Brutus, and
Cassius.
The Middle Ages revelled in things
of this kind. When we now turn to
the Bible we find that it is far more
sober and restrained in its representa
tions. To be sure, it does indicate the

(h) TOGETHER-WITH

nature of hell's punishment, but its
main purpose even' then is to warn
the sinner to flee fro m the wrath of
Cod by findin g in Christ a sure place
of refuge.
It has been shown in the preceding
Outline that hell means everlasting
destruction. The remaining items in
the BibJe's description of the abode of
the wicked will now be summarized.
In the summary which follows it must
be constantly borne in mind, as shown
earlier, that hell's most dreadful tor
ment is for those who, though they
knew the way, rejected it. Not as if
for anyone hell would be a rather
pleasant place. Far from it. It re
mains for all who enter there a place
of d espair and gloom, but certainly
not in the same d egree for all.
The rema ining descriptive items
can be briefly summarized by means
of four words which may be arranged
in two parallel or in two chiastic
pairs, as follows:
:::

into the bottomless pit (Revelation 9:
1, 2,11; cf. 11:7; 17:8; 20:1,3). Thus
they sink away endlessly from the
presence of God and of the Lamb.
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AWAY-FROM

The wicked will suffer everlasting
destruction "away from the face of
the Lord and from the glory of his
might" ( II Thessalonians 1: 9). They
will "go away into everlasting punish
ment" ( Matthew 25:46). They will
hear the terrible words, "Depart from
me" (Matthew 7 :23; 25:41; Luke 13:
27). Their dwelling-place will be
"outside" the banquet-hall, the wed
ding feast, the shut door (Matthew 8:
11, 12; 22:13; 25:10-13). Within is
the bridegroom. Within are also those
who accepted the invitation. Outside
are the sons of the kingdom who,
having spurned the gracious summons,
are knocking at the door in vain
(Luke 13:28). Outside are dogs
( Revelation 22:15). Wicked spirits
are cast down . .. down . . down ...

Yet, the punishment of hell is by no
means only a matter of separation.
It is also the very opposite, namely,
a togetherness, the most gruesome
togetherness imaginable. The wicked
will dwell forever with "the devil
and his angels" (Matthew 25:41; Rev
elation 20: 10, 15 ). There is no love
in hell (Isaiah 14:9-11 ).
{c)FlItE

That hell is a place of fire or of the
flame is the language of Scripture
throughout (I saiah 33:14; 66:24;
Matthew 3:12; 5:22; 13:40, 42, 50;
18: 8, 9; 25:41; Mark 9:43-48; Luke
3:17; 16:19-31; Jude 7; Revelation 14:
10; 19:20; 20 :10, 14, 15; 21:8 ) . This
fire is unquenchable. It devours for
ever and ever.
(d) DARKNESS

Lastly, hell is also the abode where
darkness dwells. It is for some the
place of "outer darkness" (Matthew
8: 12; 22:13; 25:30 ). 1t is the place
where evil spirits are kept "in ever
lasting chains under darkness" (Jude
6 ). "The gloom of darkness" has been
"reserved forever" for wandering stars
who cast up the foam of their own
shame (Jude 13 ).

•

The four items can also be arranged
chiasticaUy: away from God, the
Light, means into the darkness . And
together with the devil and his angels
means together with them in the fire
which has been prepared for them!
2. THIS DESCRIPTION GIVES RISE TO TWO
QUESTIONS, ClOSElY RElATED:
iI. IS GOO PRESENT IN HEll?
b. IS HELL'S FIRE REAl?

As to the first question, this may be
expanded as follows: How is it pos
sible for the wicked to be sent away
from the presence of the Lord? Is
not God omnipresent? (Psalm 139:
7-12 ) The answer is this: although
God is indeed present everywhere,
that presence is not everywhere a
presence of love. Hell is hell because
God is there, God in all his wrath
(Hebrews 12:29; Revelation 6:16 ).
Heaven is heaven because Cod is
there, God in all his love. It is from

this presence

of wve that the wicked

4, 7, 10, etc.; Nahum 1:6; Malachi

is banished forever.

3:2; and Revelation 14:10, 11.

As to the second question, this can
be rephrased as follows. U hell be
the place of fire, how can it also be
the plnce of darkness? Or vice versa.
Are not these two mutually exclusive?
My answer would be, Not neces
sarily. I happen to know someone
who at one time by a certain fonn of
radiation was s e r i o u s l y burned,
though, when this took place that
individual was in a dark room. And
do we not also speak about burning
thirst, burning fever, etc.? It is there
fore entirely possible that in some
literal (or if you prefer. semi-litera!
but nevertheless physical) sense hell
is the place of the flame; that is, of
burning, even though it is also the
abode of dark ness.
Those who deny this also point to
the parable recorded in Luke 16:19-31.
But granted that in his disembodied
state the rich man was not being
burned physically, does this in nny
way prove that when once the wicked
receive their bodies they will not be
tortured by a fi re which in some sense
is physical? It should be borne in
mind that the rich man in the parable
is pictured as if he had a body ( for
example, he asks that his tongue may
be cooled). In that body he suffers tor
ment " in this flame." How this in
any way proves that hell cannot be
the place of the flame I fail to under
stand. The parable w 0 u I d rather
seem to teach that terrible punish
ment, first as to the soul, but later
also as to the body, awaits the wicked.
And is not that the teaching of Scrip
ture throughout?
But though the idea of a literal
fire - that is, a fire which in some
sense is physical - need not be ex
cluded, it remains true that according
to Scripture the literal sense does not
exhaust the concept. Everlasting fire
has been prepared "for the devil and
his angels," yet these are splrits. Also,
Scripture often associates two other
concepts with that of fire, namely,
the diDine wrath and consequently
anguish for the wicked. See this for
yourself by examining such passages
as Genesis 18:20, cf. 19:24; Deuter
onomy 32:22; Psalm 11:6; 18:8; 21:9;
97:3; 140:10; Jeremiah 4:4; Amos 1:

It was on Calvary, particularly as
a result of the three hours of dark
ness, that the fire of God's wrath for
the sins of his people caused Jesus to
cry out, "My Cod, my Cod, why hast
thou forsaken me?" By descending
into this hell, he delivered us from the
greatest evil and placed in our pos
session the greatest blesSing.
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QUEST IONS fOR DISCUSSION
A. Q ...stions Answered in 'h, Oull;ne
1. In addilion 10 whal h., been laid in Ihe
pre<:eding Oulline, what ..e the four key-words
which summarize Scripture'. port.ait of hell?

2. Aw ay f.. 111 what, from whom, into what?
Tog,thar with whom?
3. ProvelhalScriplureleaches lhalhell lsl
place bolh of fi ra and of darknell.
". I. God presen l in hell, and If 10 In what
seMe?
5. Is heWI fire real? Expl.in.
B. Additionll Questions
I . II he ll'l darkness 10 be taken literally?
2. Doe. lhe lite ral meaning, If oorrecl, ,,,hlull
the concept darkn"l, when applied 10 hell?
Prove you. answer.
3. Wha t doel it mHn Ihat Jesus "descended
inlO hell"? II that 'xpr,"ion found In tha
Bible? II the id .. in harmony with Scriplur.. ?
.t. How doe. Calvary .hed light on Ihe nalvre
of hall?
S. "Only the damned in he n know how deeply
J"UI .uffered when he d ied fOf u. on Ihe
c.oll." Trueo. f.I..?
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Heavenly Home
Read John 14:1·4; Deuteronomy 33:27a

In the heart of Cod's child there is
a longing, yes even a need, for the
everlasting home. As he grows older
and loses a devout mother, trusting
sister, witness-bearing father, Joyal
and loving wife, etc., his attention is
drawn away from the earth and fixed
upon heaven. He may have preached
about heaven a good many times, but
when sorrow enters his own home
and he b eg in s to notice that the
earthly tent-dwelling of one very dear
to him is being rapidly dismantled,
he cannot help becoming more heav
enly-minded than formerly. What was
once a sermon has become a confes
sion of the heart. Tt remains a ser
mon, to be sure, but! it has become a
better sermon than ever before.
Yes, the heavenly home is needed,
for on earth nothing satisfies. There
is trouble upon trouble. That, too,
was the case \vith respect to the dis
ciples. So on this last night before
his crucifixion, being gathered with
his disciples in the Upper Room,
Jesus said to them (as we like to
translate it) :
"Let not your hearts any longer be
troubled."

The hearts of the disciples were
filled with a medley of emotions.
They were sad because of the gloomy
prospect of Christ's d e partur e;
ashamed because of their own dem
onstrated selfishness and pride; per_
plexed because of the prediction that
one of their own number would be
tray the Master, that another would
deny him, and that all would be en
snared because of him; and finally,
they were wavering in their faith,
probably thinking, ""How can one who
is abou t to be betrayed be the Mes
siah?" Yet, at the same time, they
love this Master. They hope against
hope. So Jesus says to them:
"Continue to trust in Cod, also in
me continue to trust."
2 . THAT HOME DESCRIBED

Jesus continues, '"'In my Father's
house the r e are many dwelling
places."
The Father's house is really a home,
for it is a place where the children
of God will enjoy the most blessed
and lomng fellowship, as is evident
from the entire context. And that,
after all, is what changes a mere
house into a home. I read somewhere
that a little boy coming out of school

thirteen

ran into a house, and then ran out of
it again very quickly. Someone who
saw this asked him, 'Why did you
go in and then run out so quickly?"
The boy replied, "I got into the wrong
house. I thought it was ours. But
ours is the house next door." The
man then asked him, "But is not the
house which you entered and which
you left so quickly just as nice as
your own?" "0 yes, much finer," he
replied. Then why did you not stay
there?" was the man's final question.
The child answered, ''Because mother
is not there."
Accordingly, the first thing which
we learn about our heavenly home is
that it is the house that belongs to
the Father of our Lord Jesus Christ
("my Father's house"); hence, surely
home to him and therefore home to
us. And since it is the Fathers house,
we may be sure that it will be a very,
very glorious plilce. If even here and
now those who turn from darkness
to light experience "things which eye
saw not, and the ear heard not, and
which never entered into the heart
of man" ( I Corinthians 2:9), how
much more applicable will that text
be with respect to the home that is
being prepared for us?
"We speak of the land of the blest,
A country so rich and so fair,
And oft are its glories confessed,
But what will it be to be there."
Second, Jesus· assures us that this
hom e is a venJ roomy pklce. Of
course, heaven is a place. We need
not waste much space on this. Did
not Jesus ascend to heaven? And are
not Jesus, Enoch, and Elijah there
in the body as well as in the soul?
Exactly where heaven is, is of little
importance. During the last f i f t y
years our views of the extent of the
universe have expanded to such a
degree that there certainly can no
longer be any legitimate doubt in
any man's mind that in this vast do
main which God created there is
plenty of room for heaven.
Now note that Jesus says that in
this one large house there are entire
mansions or dwelling-places. In other
words, heaven does not resemble a
tenement-house, each family occupy
ing one room perhaps. On the con
trary. it is much more like a beautiful

apartment-building, wit h ever so
many completely furnished and spa
cious apartments or dwelling-units,
and no crowding of any kind. "Plenty
of room in heaven, room for me but
also room for you," is the one idea
that is conveyed here. (The idea of
variety, degrees of glory, though true
in itself, as we have seen in an earlier
Outline, is foreign to the present con
text.)
Third, home is the place of safety.
Outside, the storm may be raging, as
it actually was raging in the hearts of
the disciples. Heaven is the place of
perfect security,
Fourth, home is the place of rest.
Think of a babe at rest in its mother's
arms, and then remember that though
mother's arms may become tired be
cause they are after all limited in
strength, God's arms never become
weary. "'The eternal God is thy dwell
ing-place, and underneath are the
everlasting arms."
Fifth, home is the place of perfect
understanding and love. This will be
come clear under the next heading
(3) . Elsewhere you are often mis
understood, and your motives are mis
construed, but not at home, if your
home is truly a home.
Finally, home is the place of per
manence. This house, be it remem
bered, is not a mere tent, pitched now
here, then there, sure to be dismant
led or even destroyed. The Father's
house- horne, according to the con
text - is the place where one dwells
forever and ever, being "at Iwme with
the Lord."
3. THAT HOME PREPAREL

"If it were not so, I would have told
you, for I go to prepare a place for
you. And when I go and prepare a
place for you, I will come again and
will take you .to myself (or: to be
face to face with me), in order that
where I am you may be also."
The coming again is the counter
part of the going away, and refers
therefore to the second coming. Jesus
tells the disciples that by means of his
humiliation (particularly his death on
the cross) and exaltation, he is pre
paring a place for his disciples. It is
entirely possible that much more is

implied in this glorious "passage than
we have now stated. Who will be
able to say exactly in what manner
Jesus is even now preparing our place
in heaven? We shall probably never
know the depth and meaning of this
expression until with both sou] and
body we shall have entered upon our
life in the Paradise of God.
One point, however, is very touch
ing. One might have expected Jesus
to say, "And when I go and prepare a
place for you, I come again and will
take you to that place." But our Lord
actually says something which is far
more comforting, namely, '1 will take
you to myself." Christ's loving pres
ence will be that which makes the
Father's house a real home and a real
h e a v e n for the children of God.
Wherever Jesus is, there too will his
disciples be. They will even sit with
him in his throne! Symbolical lan
guage? To be surel All this is only
a symbol. The reality will be even
more glorious (see Revelation 3:12;
3,21: 14,1; 19,11, 14; 2(),4).
4. THAT HOME REACHED

"And to the place where I am going
you know the way," says Jesus. He
means, "You know me; I am the way."
And this statement is a veiled invita
tion, "Come to the Father by means
of this way"; that is, "by committing
yourselves entirely to me for life and
for death."

•

*For 8 mOre detailed exposition of John 14,1-4
see my New To$t,ment Commentary, lhe second
of the two volumes on John'. G<»pel, pp. 261 •
266.
QUESTIONS FOR DISCUSSION

A. Question. An$wered in the Outline
1. Show why Ihe h e~venly home il needed.
2. Describe that home.
3. What point in Ihe presenl paragraph II so
very touching?
4. What is "the way" to this home?
5. In which .ense I. John 14:. a veJled In
vitation?
B. Additional Q..,.lIlon.
I. Doe. the book of Revelation supply eny
~dditionlll information aboul our home in heav
eo? Whe re, and in general, whet kitld of in
formalion?
2. Just wh~t. in that book, il the meaning of
"the holy city. new Jerusalem"?
3. Does Revelation 21;16 leU u' something
about the shape and Ihe size of heaven?
4. Whal is Ihe meening of Deuteronomy 32,
1I,12?
5. Does Ihat pa5lllge (d. elso PI. 103;13, 14;
Ilaiah 63:9) Ihed any light on our future blelled
ness, when we . hall be "at home with the
lord"?

H •
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Outline XLVII

Are There Any Further

m

ANSWER

QUESTIONS AND WARNINGS?
Read I John 3,1-3

With respect to the believer's final
bliss many questions reach the minis
ter. Some of these apply also to the
intenncdiate state, for, as we re
marked earlier, it is not always pos
sible to separate these two.
I . IN THE NEW HEAVEN ANO 5ARTH WHAT
WILL liE OUR RELATION TO THE ANGELS?

With respect to thls question as
well as to many others, we shall have
to wait for the full answer until we
get to the region of bliss. Very littJe
has been revealed. It may be argued,
perhaps, that basically this relation
will remain what it is now. Cod
created the angels to be "ministering
spirits sent forth to rende1- service in
the interest of those who are to obtain
salvation" ( H ebrews 1:14 ). On the
other hand, man was created to ex
ercise dominion (Genesis 1:26). Is
it possible, then, that even in the
realm of glory angels will stiU be ren
dering service to us? (See, however,
Question 3 under AdditiorUll Ques
tions below.) It ean hardly be
doubted that redeemed man will re
main forever a higher creature than
the angels (I Corinthians 6:3; d. Rev
elation 5:U). It is a lso certain that
even in the realm of glory the angels
will learn a great deal from us (cf.
Ephesians 3:10), and it is possible
that we shall learn much from them
and from their songs in adoration of
God and the Lamb ( Revelation 5:U,
12; 7,11, 12 ) .
Between the redeemed and the
angels there is ever a close relation
ship.
ANGELS ARE,

ATffi."mANTS of Christ ( II Thessa
lonians 1:7 ), their and our exalted
H ~d (Ephesians 1: 21,22; Colossians
2,10) .
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3 . IN VIEW OF I CORINTHIANS 15,SO, WHICH
INFORMS us THAT "flESH AND BLOOD"
CANNOT INHERIT THE KINGDOM OF GOD,
IS THE CONCLUSION WARRANTEO THAT THE
PHYSICAL COMPOSITION OF THE RESUR.
RECTION·IIODY Wi ll BE DIFfERENr IIY ANO

BRINCERS of good tidings conccm~
ing our salvation, having seen the
Lord not only in his birth but also
in his resurrection and post-resurrec
tion glory (I Timothy 3:16; cf. Luke
2,14; 2404 ; Act< U1 ) .
CHORISTERS of heaven ( I Corin
thians 13:1; d. Luke 15: 10; Hevela
tion 5: U, 12).
D EFENDERS of Cod's children (II
Thessalonians 1:7·10; cf. Psalm 91:
U ; Daniel 6:22; 10:10, 13, 20; Mat
thew 18:10; Acts 5:19; Revelation
12:7), though the latter outrank them
and win judge them ( r Corinthians
6:3; cf. H ebrews 1:14).
EXAMPLES in obedience ( I Corin
thians U :lO; cf. Matthew 6: 10 ).
F'ruENns of the redeemed. constantly
watching them, d eeply interested in
their salvation and rendering service
to them in every way, also in execut
ing the judgment of Cod upon the
enemy (Galatians 3:19; I Corinthians
4:9; II Thessalonians 1:7; cf. Matthew
13:41; 25:31, 32; Luke 16:22; I Peter
1:12; Hebrews 1:14; Revelation 20:
1-3).
"Glory to Cod" is ever the anthem
of the angels. In the realm of perfec
tion it will also be our anthem, and it
should be that even now.
2 . WE HEAt SO MUCH ABOUT "GOING TO
HEAVEN:' BUT THE II IBLE INfORMS US

THAi""iHE

MEEK WILL INHERIT TH E EARTH
(MAnHEW o5,S). WHAT IS RIGH-T?-

ANSWU

In the realm of final bliss, a new
heaven and a new earth, that is, Cod's
entire, gloriously renewed universe,
will be ours to enjoy and to use for the
glory of Cod. The conditions of holi
ness, joy, glory, etc., obtaining even
now in heaven, win then pervade the
entire redeemed universe (Revelation
21:1-3). We ourselves, both in body
and soul. shall be adapted to this new
universe (see Outline XXIII ).

As the context clearly indieates (see

especially vcrs'>} 50 h; also verses 53
and 54), this passage does not speak
about the physical composition of the
resurrection-body, but informs us that
our resurrection-bodies win be im
mortal and incorruptible, not marked
by the weakness and corruptibility
of our present bodies. They will re
semble the transformed body of our
resurrected Lord ( Philippians 3: 21 ).
4. WHAT IS THE MEANING OF
THE SEA OF CRYSTAL?
ANSWER

By means of the glorious symbol of
this Transparent Sea, the Lord, accord
ing to the context, assures US that we
shall see much more clearly than we
do now the meaning of the ways of
God's providence. Cod's "righteous
acts" will then be "-made manifest"
(sec Revelation 15:1-4). Th ere is
some truth in the lines:
"Not now but in the coming years,
It will be in the better land,
We11 read the meaning of our
tears,
And there sometime we'll under
stand.
We'll catch the broken threads
again,
And finish what we here began;
Heaven will its mysteries explain,
And then, ah then, we'll under
stand." (Maxwell N . Cornel
ius)
( For a more detailed explanation
the reader is referred to my lecture on
the subject "By The Sea Of Crystal"
in Lectures On The Last Things, pub·
Iished by BAKER BooK HOOSE, Grand
Rapids, Mich. )
S. WHEN JOHN SAYS, "BElOVED, NOW ARE
WE GOO'S CHilDREN, ANO IT ISNoT YET
MADE MANIFEST WHAT WE SHALL BE:' DOES
HE IMPLY THAT WHEN AT HIS SECOND COM.
ING CHRIST · IS GLORJOUSL Y REVEALED WE
SHAll NO LONGER BE CHILDREN OF GOO
BUT SHAll AOVANCE TO A STILL HIGHER
STATE?
ANSWER

And what could be "higher" than
being a child of God? See I John 3:
L We are children now. We shall
foIteen

be children then. But the glory which

these children will one day possess
has not yet been publicly displayed.
Not yet are we wearing the crown of
victory. Not yet have we entered
the new heaven and earth. Not yet
do we have bodies that resemble
Christ's glorious body. Etc.
6. IN GENERAL, WITH R.ESPECT TO THE BE
LIEVER'S STATE OF BlESSEDNESS, WHAT ARE
SOME OF THE FALSE IDEAS AGA INST WHICH
YOU WOULD WARN?

First, I would issue a serious warn
ing against going beyond that which
Scripture has revealed, whether clear
ly and in so many words, or by safe
inference.
Second, I would warn against the
position apparently held by some,
that the lHe hereafter (whether in
the intennediate or in the final state)

will be so altogether different that
every connection between it and the
present state of believers will have
vanished. Thus, erroneously the pres
ervation of personal identity is denied,
whether explicitly or implicitly.
Third, I would warn against any
doctrine of the last things which
places all the emphasis on the fact
that the believer will rejoice in the
absence of pain, worry, labor, sick
ness, etc., but forgets that it is espe
cially the absence of sin ( as the root
of all of these) that should cause us
to rejoice.
And finally, in close connection
with the preceding, I would warn
against all man-centered ideas con
cerning the everlasting joys of the
new heaven and earth. What we
should look forward to especially is
the enjoyment of the resplendent
glory of QUr God. Such passages as
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Are These Truths
"PRACTICAL"?
Read I Pe ter 3:8-16; -4:7·11; 5:8, 9

There are those who maintain that
the study of the doctrine of the last
things takes us too far away from our
duty in the here and now. This need
not be true. In fact, if these truths
are seen in their proper, biblical con
texts they become a mighty power for
good in this present life.
The apostJe Peter, in the section
read, was thinking about "the end of
aD things" ( I Peter 4; 7). This did
not in any way cause him to lose con
tact with present duty. On the con
trary, it served as an incentive to
arouse in the hearts and minds of the
readers a sense of urgency in the
fulfillment of their present spiritual
tasks.
The practical significance of Scrip
ture's doctrine concerning the future
may be summarized as foDows;

1. THE TEACHING CONCERNING THE BLESSING
TO BE INHERITED (HERE AN D IN THE HERE
AFTER) ENCOURAGES MEN SO TO LIVE THAT
THIS REWA RD Will BE THEIRS (READ I PETER
3:8,9).

It is entirely proper for the believer
to seek the reward (Matthew 19:29;
cf. Hebrews 12: 1, 2 ), provided that
it be his purpose to use that reward
to the glory of God ( in the spirit of
Revelation 4: 10, 11 ).
2. THE TEACHING WITH RESPECT TO HEAVEN 'S
REWARD AND HELL'S PUNI SHMENT fURNISHES
A STIMU LUS AN O A TH EME fOR CHR ISTIAN
MISSION·WORK (REAO I PETER 3: 10-12). Cf.
PSALM 2:12; MAn. 10:28; ACTS 2:40; 11,30,
31; ROMANS 5:9; 11 CORINTHIANS 5:20, 21;
AND REVELATION 21:7.
3. THE STUDY AND PRACTICE OF tHESE
BIBLICAL TRUTHS HElPS ON E TO ANSWER
INQUIRERS AND TO PUT TO SHAME REVIlERS
(READ I PETER 3:1S, 16).
4. MEDITATION UPON THESE tHINGS
STIMULATES PRAYER (READ I PETER; ":7).

Without prayer it will be impos

Psalm 73:25; Romans 11:36; I Cor
inthians 10:31; Revelation 7:15; 21:3;
22:3, 4 have their application here,

•

QUESTIONS FOR DISCUSSION
A. Quu tionl Anlwe.'" in 'he Outline
1. In the new heaven and earlh,whatwlil be
cur re lalion 10 the ang ell?
2. Will believer. inherit heaven Of" earth?
3. Whllt il the muning of The Trllnsparenl
...1
.4 . hpl.in I John 3,2.
5. Wit h retpe<:t 10 the believer'. final bUll,
what are lOme of the f.lle ideu IIgllin'l w hich
we lhould guard ouroelvel?
B. Additional Queltionl
1. Doe. Romani 8,16, 17 Iheel any light on
Ih e ex~lamalion con tained in I John 3,1?
2. What exact ly ;1 the mellning of I John
3:1b?
3. I. it possible 10 infer from Hebr_ . 1:1-4
that once w e hllve obl ained lIIlv.'ion, tho angell
will no longer render oervicelo us?
-4. Explain I Corinthiens 6,31.
5. Expl ai n I Peler 1,12, "which t hingl Ingell
de sire to look inlo."

sible to be "of a sound mind," ever
ready to meet the adversary. Without
prayer it will also be impossible to
live the sanctified life or to carry on
the great work of missions SO that
others may be rescued from the power
of Satan and may inherit that ever
lasting bliss in which they will glorify
and enjoy God forever.
5. REFLECTION UPON THESE TRUTHS STRENGTH.
ENS LOVE fOR ONE ANOTHER (READ I
PETER 4:B· l0).

Yes, we shall know each other there,
and we shall live in the sweetest fel
lowship with one another. Is the
statement too strong that those, and
those only, who love the fellowship
here (see Psalm 133) will partake of
the fellowship there? See also Gen
esis 25;8; Matthew 8; 11; H ebrews 12:
1,23.
6. BY MEANS OF EARNEST CONSIDERATION OF

THESE MAnERS AND BY LIVING A LIFE THAT
RESULTS FROM SUCH CONSID ERATION GOD
IS GLOR IFIED (READ I PETER 4:11 ).

The goodness of God leads men to
repentance ( Romans 2:4). Contem
plation of the wonderful things which
God has in store for his children in
spires gratitude and adoration. Thus
God is glorified.
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7. THE INNER CONVICTION THAT HELL 15 REAL
AND TH AT IT 15 SATAN' S SI NISTER PURPOSE
TO OEVOUR AS MANY PEO PLE AS POSSI BLE
15 AN INC ENTIVE TO STEDFASTNESS IN THE
FAITH (READ I PETER $ ,8, 9).

We see, therefore, that these truths,
far from being impractical, are of in·
estimable value for our present life.
To neglect them would be a great
error. Surely, every person who has
his hope set on Him who one day will
be manifested in glory purifies him·
self even as he is pure.
A. Q"u ' ions An....... . d ;n ,h. Ou'.;n.
1. Wha' objedion is lOme';mes ee1"anced
agains' 'he lIudy of ' he dod, !ne of the I..t
,hi"","?

2. In gene•• I, how would you anlwe. ' h"
objection?
3. What i. Ihe .e lalion between lhe Iludy of
Esch alology and Ihe wo.k of Ch ri.tian Mlnionl?
4. Whal Is Ihe reillion betw"n 'he Iludy 0 1
Ih e dOClrin e of'he lasl lhingsandpraye.?
5. Me n,ion some o,he' a.g umenU w hich l how
Ihatsuchalludyllof .eal"aluefo. lifalnlhe
he. e and now.

uatl who ara dislu.bed beeaute lhey believe
Iha' fear of hell 01' of Ihe c;omlng judgmen' is
Ihe .aal and only . eawn for thai r religious
p.actices?
5. Dr. H. e avinck slales, "G' ,ca and sa lvation
a.e Ihe objects 01 God'. delighl; bu' God does
nOI da liSlhl in lin,neilher hal he plea.", e in
p"nishmenl" (Iae H. Bllvinck, 'Moe Dortt;nl of
God , my I'anl lalion, p. 390). Do you agree?

8. Addition al QUI";ons

21 PROGRAMS

1. Tha .postla Paullu.aly busied hlm... lf wilh
'he doct. ine of , ha lalt 'hlngs. See, 101' example.
hi. e pi.tl es to the ThelS.loni.n •. Pro"e f.om
these epilliel lha l l hey have grea' valul for
practical life f.om day to d ay.
2. Wha' i. 'Oe bulc erro, of ,ho... who...
healed argumenllaboullhe lutu.a ....m to exert
no wholesome influence upon dally Ii"i.....?
3. Is fear of hall, ,'.nding Ilone and by it
...If,llufficianlincenliva'o rellllyc;onMCIaled
li"ing?
4. How would you dear wi,h earnest1ndi"id
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NEW!

BAKER BOOK HOUSE G.and R;'~::~!n

Searching Questions
about

Our Educational Program
GERA RD VAN GRONINGEN

NOTE No. 5

What is wrong with a Uf good ed·
ucational program? It seems to be
this: we have lost sight to an extent
of the two covenantal demands which
our Lord holds before us. Genesis
12;1·3 is a very instructive passage
fo r us. When the Lord covenanted
with Abraham he placed two de-
mands before him. The first was
that Abraham should receive and up.
propriate the blessings that the Cov·
enant - God had in store for him and
which the Lord would sovereignly
dispense to the believer. These bless
ings of the Covenant inc1uded much
morc than personal salvation; in·
eluded was the promise of a pros
perous and enjoyable land as a place
fo r the believer to receive and ap
propriate redemption fo r his personal
life and for aU the various aspects of
Ufe. In short, the covenant blessing
Abraham was to receive also included
the place. the opportunity, and facil.
ities for the believer to carry out the
mandate received at the time of
creation : to be fruitfu l, to multiply,
to subdue and have dominion over
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the earth and to live out the full and
rich life God held before man, t elat·
ing the whole of our life to Cod - to
see and to acknowledge him in it all.
These latter blessings were as an
earthly surely to Abraham fo r the
rich spiritual heritage God had for
him.
Now we in our educational endeav·
vors must not lose sight of the first
demand in nny of its aspects. Chris·
tinn education, as executed by the
various agents, is to hold these bless·
in gs before the learning one, teaching
him to so develop and train him
self that he will be able to receive
and appreciate the full covenantal
blessing of Cod for all of life. Hence
we teach him the scriptural truths, the
way of redemption with all its added
blessings, and urge him to receive
them. As a saved person he is taught
how to live, how to evaluate and ap
preciate this world, his fellowmen,
how to receive and develop the nat
ural blessings of life.
NOTE No_ 6

But there is also a second demand

of the Covenant. The believer must
also be a blessing to all nations, to
all menl Education thus receives a
far greater perspective, purpose, and
task. It is Cod's ,vay of training one
to receive and to dispense his Cov·
enantal blessings to all men. Believ·
ing Abraham and his believin g chil·
dren must be able to absorb as well
as impart. That takes real training.
Christian education has this as its
intent, purpose, goal: so to train God's
people that they become efficient
channels of divine blessings to all
men for every aspect of life: social,
economic, political, etc., as well as
the religious. It seems that we as a
people are not sufficiently concerned
about this second demand .
Why not?
Could i t be that we have not
learned to appreciate truly and use
the blessings Cod imparts to us?
Let us illustrate. A student once
complained that there was in his
Christian teacher a Jack of real
conviction, and heartfelt devotion.
seventeen

The teacher was reproducing facts,
but there was no evidence of a joyous,
living participation in the truths of
God, given in special and general rev
elation. The instructor's answer was:
"But you are getting the facts, aren't
you?" There was no proper concep
tion of what it meant to train lives
for the service and the glory of God
and for the enrichment of the lives
of fellowmen.

NOTE No.7

Let us face the facts. Too many of
us - parents, teachers, professors, min
isters, principals, board members 
are not living testimonies to the riches
of God's Covenant in all its aspects.
Are we as active in the Spirit as we
ought to be? We b usy ourselves teach
ing and propagating truths but we do
not seem to be wholly pervaded and
molded by these truths. Yes, we
are busy teaching, but we forget to
train the whole person: soul, heart,
mind, and hand in accordance with
God's dual covenant demands. Spir
itual enthusiasm in the service of God
is really contagious, but so is religious
apathy and unconcern. As the teacher,
so the student.

NOTE No.8

Again, the educational machine is
not basically at fault, but the dyna
mos are faiUng. Nevertheless, the orig
inal dynamo, the S p i r i t of God,
never fails. The difficulty lies in the
mediating, the secondary, dynamos!
The saved man and woman, who
should be so full of the Spirit that
they spontaneously train learning ones
to be a true covenant p eople, are at
fau lt! It is not a lack of knowledge,
teaching ability, academic degrees,
or ordination services that we must be
concerned about first of all. Rather
it is this: the lack of true sorrow for
sin, heartfelt repentance, a serious
believing in the total depravity of
man and the indescribable grace of
a sovereign God. This we lack: true
thankfulness, genuine consecration
and devotion to the Lord who suf
fered hell for us. There is much talk
of surrender, commitment, conviction,
ei ·hteen

willingness to sacrifice, but too little
actual demonstration of these abso
lutely necessary qualities. There is
much talk of love for God and fel 
lowman, but that love is too often
only the love of the philosopher and
the humanitarian. There is much talk
of taking "the truths of God's Word
seriously and applying them but there
is too little actual doing of God's will,
too much mouthing of the wis
dom of the world as it has been
produced throughout the ages.
In short, let us as parents, teachers,
ministers really learn to love the Lord
and our fellowmen, God's 'Nord and
his truth ,vith our whole heart. Let
us take our God and his dual cov·
cnant demands more seriously. Let
us learn to be truly happy in the Lord
and in the inheri tance he has in store
for us.

CONCLUSION

A concluding remark may be in
order. As these notes are read they
may be studied and logically an
alyzed. Questions will be raised 
loaded questions - honest questions.
But all our analyzing and questioning
will not erase the hard facts as they
pertain to our excellent educational
program, which is not producing as it
should.

•
A man can become so wrapped up in him

self that he becomes very smaU. ERA

•
It is better to grow weary in weU-doing
than to grow weary af weU-doing. ERA

r::~EN~!~:,,~~RNER

l

We hear so much fWwadays about the American home going to
pieces and parents losing control of their children. It all sounds so
bad. Do you think it is so bad? 1 am asking this question for a
disclISsion group of which I am a member.
ANSWER:

I believe the American home pattern has undergone some radical
changes during the past 35 years, and that the old-fashioned family
home-life is rapidly disappearing. Some of these changes were
inevitable, perhaps, and may not be considered bad. Other changes,
I am sure, n eed not have occurred and are to be deplored.
Commenting more specifically on the matter regarding parental
control of children, I should say that without question parental
authority is waning. Dean Luther Weigle of Yale University years
ago remarked that new sets of parents were needed in America.
Subsequent decades have endorsed his words. We need parents who
have spunk enough to climb back upon the thrones which they have
abdicated in deference to their children. We need parents who will
conscientiously educate their children in the elemental facts of
decent living, instead of depending upon the day-school teachers
to take over for them . And again, we need parents who, when eve
ning falls, look after their boys and girls with the same degree of
care and foresight that they give to their dog which they tie up at
tlle end of day lest he become involved with some strange cur that
upsets garbage cans under the cover of night.
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REV. HUGH KOOPS ON THE
COVENANT AND OUR
CHRISTIAN SCHOOLS
November 6, 1958
Champaign, Illinois
To the TORCH AND ThuMPt.. and
to Mr. Raymond J. Geerdes, principal
of the Christian High School in Ripon,
California, I must extend a word of
thanks for the appearance of the
"frankly critical" article entitJed "'The
Future of Our Christian Schools"
( ToRcn AND TRUMPET, September,
1958). At the very least it gives me
the occasion to clarify for others my
thinking on this matter. There arc at
least some who wonder whether my
views on the relation of the doctrine
of the covenant to Christian educa
tion call for the suspicion directed
toward them by this article. More
over, I find it rather vexing that Mr.
Geerdes should suggest that 1, along
with others, can find personal integ
rity only outside the Christian Re
formed Church.
But Mr. Geerdes is not only frank;
he also displays a measure of dis
cernment. H e has placed his finger
upon a very important problem when
he writes: "This then is the central
point, this matter of the covenant a~ d
its interpretation." However, while
Mr. Geerdes has been able to recog
nize the problem, it is unfortunate
that he has not been able to offer
more guidance in solving this prob
lem. 1 would suggest that this is
so only b ecause Mr. Geerdes has
looked for a foundation for a separ
ate school system in the wrong area.
He has turned to Christian theology
and cOme up with the doctrine of the
covenant. Is Christian education so
bankrupt that it must turn to another
discipline to find a foundation for
our schools?
Of cOurse, Mr. Geerdes is not alone
in having searched the theological
quarries to fi nd a cOrnerstone for our
Christian schools. This has been very
common, on the popular level, for
many years within the Christian Re
formed Church. But it has been
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neither very helpful nor very fruitful.
Prof. Louis Berkhof already thirty
years ago bemoaned the scarcity of
Iiteraturo relating the covenant to
education. H e proposed to remedy
this defect, but did little more than
show how the covenant can be used
to justify Christian instruction. He
did not lay a foundation for a separ
ate Christian school system in the
doctrine of the covenant. As Dr.
John Kromminga has remarked, the
relation of the doctrine of the cove
nant to our Christian schools is "easily
argued." Unfortunately it has not
been thoroughly argued. And oncc
again Mr. Geerdes hns fallen before
the temptation to nssume whnt must
yet be shown, that the doctrine of
the covennnt demands a sepnrnte
Christian school system.

of my child at the school building
when school opens. I may meet this
responsibility by driving myself, or by
arranging a car pool, or by purchas
ing a bicycle for my child, or by
placing my child on a school bus.
This bus may even be operated by
the state. t do not prefer state-owned
and operated modes of transportation.
But this is for neither theolOgical nor
educational reasons.

Somewhat tho same situation holds
when one looks at the various possi
bilities for meeting the requirements
of the doctrine of parental responsi~
bility. Parents may train their chil
dren in their own home, and if the
covenant determines the structure of
the educational system this would
be demanded. But efficiency, not
parental responsibility, may require
other methods. Perhaps the parents
wish to hire a Christian tutor for
their children. They may wish to
b u i 1d a separate school building.
1 have said ( The Banner, Jan. 10,
They may desire to coopt:.:rate with
1958): "Surely the doctrine of the
other parents in hiring teachers and
covenant alone docs not demand a
erecting buildings. Maybe the state
separate school system." This is true
can provide adequate Christian edu
cation. These arc all possibilities.
regardless of which relationship one
refers to when speaking of the cove
Thc decision for one of these methods
nant, whether one refers to the God
over the others depends upon much
man relationship or to the parent
more than a recitation of the demands
of the covenant. The requirements of
child relationship. (For a full er ex
position of the necessity of making
the covenant, that aU created rela
this distinction see the article, "Ed
tionships must acknowledge their
relation to Cod, may be met by all
ucation, Evangelism, and the Cove
nant," in a forthcoming issue of The
these possibilities. Now the educator
Hefonned low·na!.) The nbove state
must determine, on the basis of Chris
ment, quoted by Mr. Geerdes from
tian educational principles, which of
The Banner, was followed by these
these methods meets his educational
remarks: "This doctrine holds par
requirements. I believe (t separate
ents responsible for the education of
school system is the best way to meet
their children. But it docs not dictate
both the requirements Of the Chris
how they are to meet this respon
tian parent and the requirement's of
sibility . . . The decision for a separate
sound educational principles. But let
Christian school system stems not
us recognize at least this, that the
covenant does not determine the
only from the doctrine of the cove
nant but also from an examination of
system, tlle structure, of the educa
tional system. The covenant says that
the various possible ways in which
parents may meet their covenantal
a U structures, all relationships, are
responsibilities." (I have used the
amenable to grace. But i t does not
define the structures. The covenant
term CQlienant in its secondary, and
only requires that a Christian educ..'1
frequently abused, sense, referring to
tion be provided; it does not demand
the parent-child relation.)
a separate school system.
I have said this because it is so
It would not be so necessary to
obviously true. Allow me to illustrate.
emphasize this distinction between
1 am also responsible for the arrival

nineteen

"Christian education" and "separate
Christian school systems" were it not
for the fact that only by making this
distinction can we engage in a
polemic with the Reformed Church in
America. Their contention is not that
the parent has no responsibility re
garding the Christian character of
his child's education. They acknowl
edge this. Their difficulty is that
they think they can meet the demands
of the covenant by sending their child
to a public school. I do not agree
with this opinion, as many within the
Reformed Church know. But my dis
agreement stems not from the doc
trine of the covenant, but from an
analysis of the anti-Christian elements
in educational principles underlying
many modern educational trends.
But these trends are not so easy to
recognize. I can only thank many
Christian educators for helping me
recognize them.
The doctrine of the covenant tells
the Reformed Church in America no
more about education than they al
ready know. This is not their prob
lem. Yet they have been attacked
on this doctrine of the covenant.
Thus I wrote my letter to the editor
of T M Banner, convinced that the
editor did not know the problem the
Reformed Church is facing, equally
convinced that continued admonition
on the doctrine of the covenant could
only antagonize without meeting the
issue, and also convinced that neither
the Christian Reformed Church nor
the editor of her paper should judge a
matter more educational than theo
logical. The Reformed Church in
America, on this matter, can profit
more from listening to our educators
than to our theologians. Wisely, our
educators consistently refuse to build
a school system upon the doctrine of
the covenant. Occasionally the doc
trine is mentioned; this occasional
reference is also the product of their
discretion.
Perhaps we can help the Reformed
Church in America. But only if we
are willing to face their problem.
For this we need our educators. Mr.
Geerdes might qualify, if he would
remain in education and stay clear
of theology; if he would recognize the

distinction between a theological
truth such as the doctrine of the
covenant which demands Christian
instruction, and educational principles
which demand a separate school sys
tem. But this distinction he does not
recognize for while he quoted what
I said: "does not demand a separate
school system," he misquoted in repe
tition and rephrased my words to say:
"Does not 'demand' Christian educa
tion." I can understand being mis
interpreted; I cannot understand be
in g misrepresented.
One other item was particularly
grieving to me. I must tell Mr.
Geerdes that I cannot understand
what prompted him to place a quote
from my letter to T he Banner along
side a quotation fro m Dr. Zylstra's
book. Am I suspected of being un
concerned about the souls of chil
dren? Dr. Zylstra and I were dis
cussing very different matters. I was
talking about matters which justify
the establishment of a Christian school
system. Dr. Zylstra was discussing
matters which justify the conduct of
a Christian school teacher - and these
apply in any school system. I can but
assume that even Mr. Geerdes himself
was not too sure how these statements
were related for he writes: 'YVe
would not greatly argue this point."
I can easily understand his reluc
tance.
It does not grieve me that our
theologians can find no theological
ground for the establishment of a
separate school system. It does grieve
me that an educator like Mr. Geerdes
can find no educational ground for
our school system, and must take
recourse to what must be shaky
ground for him. I certainly hope we
can soon find some basis for Our
Christian schools.
1 must sympathize with Mr.
Geerdes' concern for our Christian
schools. But, to make them strong,
let us not build them upon the doc
trine of the covenant. The concern
of Mr. Geerdes is the concern of all
who build a theory of separate edu
cation upon the doctrine of the cov
enant. Their cry is that of despair:
"I f the foundations are destroyed,
what can the righteous do?"

I trust this letter suggests plenty
for the righteous, especially the
righteous schoolteacher and educator,
to do. Let them erect a theory of
separate education upon a foundation
meant for it. Let them define Chris
tian education in educational rather
than in theological principles. Let
them place in the constitutions of
our school systems educational rather
than theological creeds. For too long
Christianity has been defined in only
theological tenets; let us express our
faith in educational truths as well.
And then it may be that we can place
our program of evangelism, rather
than our program of education, upon
the doctrine of the covenant. This
the covenant can support; for the
covenant belongs in the church, not
the school; in theology, not education;
in the recreative, not the creative
sphere.
Finally, a closing word to the Re
formed Fellowship, Inc. I was happy
to note that reprints of Mr. Geerdes'
article are being sent free of charge
to our Christian school teachers and
board members. I but suggest that
charity requires that corrections made
to Mr. Geerdes' paper belong in the
same hands.
Sincerely,
HUGH A. KO OPS

MR. RAYMOND j . GEERDES
REPLIES TO REV. HUGH KOOPS
Ripon, California
I am very happy that Rev. Koops
has replied to one of the specific
problems discussed in my recent
article entitled "'The Future of Our
Christian Schools" which appeared
in the September issue of the TORCH
AND ThUMPt.'. In this article I at
tempted to sketch several areas that
1 believed would be problems for
our schools in the years to come.
Hev. Koops' contribution then is
extremely helpful in bringing the
issue and problem under public scru
tiny. I am -now convinced that my
previous appraisal was esscntially
correct. There are now ministers and
educators in our circles who wish to
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separate church and school, theology
and education, and who now openly
contend that the doctrine of the cov
enant is not the foundation of our
Christian school system. Now the
issue is in the open and we may ex
pect a fu ll d iscussion. Already arti
cles have appeared which support the
ideas advanced by the Rev. Koops. 1
Others may follow. I am certain
that those who support our traditional
view, and who are better trained in
theology than I will thoroughly ex
plore the issue also. (Contributors
to TORCH AND TRUMPET expect to do
this i.n a later issue or issues - Man
aging Editor.)
I do not intend to reply to the
Rev. Koops in full. I have had my
'day in court,' so to speak, and now
it is Rev. Koops' turn to reply. A few
things, however, demand a reply.
Rev. Koops contends that I misquoted
him, or rather, wrongly rephrased
his words to read "Does not 'demand'
Christian education." Let me quote
from his letter to Rev. Vander Ploeg:
"The second feature of this editorial 2
which [ found extremely discon
certing was the very weak argument
for Christian education. Surely, the
doctrine of the covenant alone does
not demand a separate school sys
tem." This is the exact way J quoted
him in my article. H e himself uses
"Christian education" and "separate
school system" interchangeably. H e
does so again in his Banner letter as
well as in the present letter to the
TORCH A:W TRUMP),...
Fair-minded
people will know that I nowhere im
plied that the Rev. Koops or the Re
fanned Church in America is against
Christian education in its broader
sense. Fair-minded people will recog
nize also that the tenn 'separate
school system' implies a negative
withdrawal concept. Please refer to
our schools as Christian schools.

ISee the art icle s by D onald
Oppewal, "The Roots of the Calvin
istic Day School Movement," in the
September, November issues of The
Reformed Journal.
2 "Van Raalte's Anchor of Hope,"
Th e Banner.
Rev, Koops is pathetically weak
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when he states, "I certainly hope we
can soon find some basis for our
Christian schools." He would make
it appear that our schools now have
no satisfactory foundations and are
presently built on sand . We are not
casting around for a rationalization
for our schools, nor are our thousands
of Christian school supporters doing
so. We thank God that to most of
us "our embracing the cause of
Christian education is primarily an
act of love, a total commihnent to
our total faith ."
Rev. Koops' contention that "our
theologians can find no theological
ground for the establishment of a
separate school system" must come as
a surprise to many of our faithful
ministers who have been preaching
otherwise for many years. OUT theo
logical heritage is a rich mine with
educatioTUlI implications that we have
only begun to tap. I have no argu
ment against c 1ea r I y enunciating
these truths in their fullest educa
tional meaning, but I am convinced
that Rev. Koops does not mean this.
He does not want our theology to be
our educational fo untainhead.
The Rev. Koops becomes a bit
presumptuous when he writes that
"it does grieve me that an educator
like Mr. Geerdes can find no educa
tional ground for our school system,
and must take recourse to what must
be shaky ground for him." The
ground that to the Rev. Koops is
shaking earth is to me the terra fimw.
of God's truth. Without this rock of
truth we become sand blown by the
multifarious winds that blow back
and forth across the desert of Amer
ican educational wastelands. Neither
is it true that J can find no educa
tional grounds for our schools. I
believe that our schools should be
schools in the fullest educational and
academic sense. But I refuse to par
ticipate in expensive competition with
the state on a purely secular basis.
Then our school would be truly divi
sive, as Dr. Conant and others openly
contend. 3 What sort of a leavening
influence would we be, how much
light would we cast, how much re
deeming quality would we have left,
were we to simply plunge into the

educational stream with our com
mon grace as the point of contact, in
stcad of the unique truths of God?
Unless we ground our schools first of
all in God, his Word, his Covenant,
his Kingdom, his Truth, we shall have
no message, no purpose, no mission
and we shall not redeem society but
be engulfed, enslaved, submcrged by
it. Christia.n education receives its
light from God's truth and thereby
iUumines all other truth. If our lamps
go out it will be awfully dark.
I would find it easy to ask brother
Koops what he is doing in education
since he states that I should "remain
in edllcation and stay clear of theol
ogy." I am very happy, however,
when O UT theologians become in
vo lved in education. I recognize no
false dichotomy between doctrine and
life. Just what does the brother
mean when he asks, '"'Is Christian
education· so bankrupt that it must
turn to another discipline to find a
foundation for our schools?" Are our
schools bankrupt? Does our theology
make them such? What is this "other
discipline"? Is it something only for
professional theologians to speculate
and articulate? Is that what the
careful years of catechetical instruc
tion and doctrinal preaching each
Sunday are for? Is this "other disci
pline" oilly an artificial thing? It
would seem, dear brother, that you
have lifted the meat-ax and smote
apart our Refonned theology and our
Christian schools. If our theological
principles do not infonn and give
meaning to our theory and practice
of Christian education, then what is
there that may be regarded as
"Christian" in such theory and prac
tice?
The Rev. H. Koops has been, ac
cording to his own words, at various
times "exasperated," "vexed," and
particularly "grieved"" by those who
w 0 u I d find justification for our
schools in our distinctive truths. [
believe that he is taking the problem
too personally. His forthri ghtness
will help us clarify this problem,
which concerns us all.
3 We heard this argument again
recently from a Presbyterian minister
in a public d ebate in Sto c kton

twenty-one

over Proposition 16, on amendment to
the stnte constitution which would
have taxed private elementary and
high schools in California. The Prop
osition was defeated by a two to
one vote.
4 [ presume the brother refers to
our Christian schools when he men
tions Christian education.
I have a high personal regard for
Rev. Koops' apparent ability, dem
onstrated in several recent artides.
He is a young man of promise. I am
not against him in any way person
ally but I am committed to a prin
ciple which he obviously would
change. We remain brothers in Christ.
Rev. Koops has clarified his point of

view, and has contributed to a solu
tion of the issue.
H owever, I do not agree that Rev.
Koops has made "corrections" to my
original paper that "'charity requires"
to be made public. It should be the
presses and not the writers that groan.
I have never implied that the Rev.
Koops was not a supporter of Chris
tian schools, or that he personally
should seek communion elsewhere.
More pointedly he becomes a bit
rash to believe that he was suspected
of being "unconcerned about the
souls of children." I placed the quo
tation from Dr. Zylstra's book along
side a quotation from Rev. Koops'
letter to The Banner because Dr.

Zylstra had the matter of the respon
sibility of the Christian school teacher
for bringing her charge to Christ
specifica lly correct while Rev. Koops
seemed to have the proper respon
sibility oonfused. Let fair-minded
people reread and judge.
The issue is now before us. Is our
distinctive Reformed theology the
fountainhead of our Christian schools?
Or is some solely "educational" dis
cipline th e justification for our
schools? The future of our schools
in the second half of the Twentieth
Century depends upon how we an
swer this question.
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The Future Of The Kingdom In
Prophecy And Fulfillment

De Theologie Van Augustinus
HeT Woord God, by AUGUST INUS

by MARTIN J. WYNGAARDEN, A. M., B. D., Ph.
D.
A STudy of The Scope of "SpiriTu~llzftTiot\" it\
ScripTu re. Baker Book Houle, Grat\d Rapid.,
1955. 211 p~ge,.

This is a reprint of a very excellent
volume on the interpretation of prophecy.
The thesis of the author is that prophecy
may be spiritualized. In partieular he says,
"\Vhen we institute an investigation into
the prophecies concerning the theocratic
kingdom in order to see inductively what
kind of a perspective tile Scriptures provide,
we find every phase of this kingdom spirit
ualized in the Scriptures themselves." This
the author demonstrates qui te ably by deal
ing with the various aspects of the King
dom and their eschatolOgical significance.
He shows that there was a latency of
spiritualization in the Old Testament and
an actual spiritualization in the New
Testament of the permanent elements of
the typical Kingdom. His study of the
three Messianic offices - Prophet, Priest,
and King - is most helpful. He traces each
offiee through the Scripture, from the first
prophecies to the Old Testament office,
and finally to the office as fulfilled in
Christ in the New Testament. This re
viewer has found this material most val
uable for preaching on these offices, and
would recommend it to any who is planning
such a series of sennOilS.
H aving demonstrated the fact of spirit
ualization regarding the Kingdom, the
author seeks to indicate the Scriptural
principles that would help us in detennining
just which prophetic passages are to be
spiritualized and which are to be taken
literally. He finds the answer in the con
cept of the organic unity of the entire
body of concepts which represent the vital
and permanent features of the Old T esta
men t Kingdom, and which reappear in
spiritualized form in the spiritual, New
Testament kingdom, namely the Church.
Those passages that do not fit into this
orgaoic u nity are found to be in the class
of those that may often be interpreted
literally. Evcn with this basic principle the
author shows his wisdom in recognizing
that God may grant more literal fulfillments
to certain spiritualized passages than we
could be dogmatic about. One of the most
valuable features of the whole book is the
way in which the author illustrates his
point from the Scripture itself. It is cer
tainly a mos t worthwhile volume for re
printing, but we do wish tbat more care
had been taken to correct typographical
HENRY R. VAN TIL

TORCH and TRUMPET March

1959

Dr. A. D. 11:. Pol ma n. J. H. Kok,

K~mpen .

1955

As prince of the church fathers Augustine
has been claimed by Catholics, Anglicans,
Lutherans, Neo-orthodox and the Reformed
theologians. The author of this "dogma
historisch" treatmcnt of the church father
has no illusions about having achieved
complete objectivity in his study, but he
believes that there is room for a study of
Augustine's theology from the Reformed
point of view. This point of view immedi
ately makes its impact when the author
begins with an exposition of the doctrine
of the Word of God in Augustine.
Three difficulties face the modem ex
ponent of Augustine. First, one must re
member that Augustine was continually
developing and correcting himseH. His
Retractationes, written shortly before his
death, in which he carefully notes the
changes in his thinking since the publication
of his main works is the best evidence of
this process of grOWtll. Even after one
has taken into account the exact time
of a given writing and has noted the in
flu ence of Neo-Platonism and then con
sulted the Retractationes, the problem
remains whethcr Augustine has actually
been able to see his own developmcnt
correctly. There is no unanimity as to the
time, manner and scope of the mutations
in the basic ideas of Augustine. Gilson
affinns that Augustine h as remained tme
to llis basic premises (e. g., his doctrine of
grace) while Rottmanner, another eminent
Catholic scholar, contends that the church
father will remain a closed book unless
one discerns the far-reaching modifications
in his thought.
Furthermore, Augustine did not gi ve a
systematic treabllent of doctrinal matteX"S.
He is, to be sure, a logical thinker, but
not a systematic writer. Once he under
took to write a handbook on Christian doc
trine (Enchiridion and Laurentium) but
it is anyilling but a handbook, although it
has brilliance and penetration, and is very
instmctive.
Finally, Augustine was very susceptible to
every influence of the world in which he
lived - politi cal, cultural, social. He was
truly contemporary. We must beware of
reading our meaning into the tCnJ1S that he
lIses. And in trying to gather the Widely
scattered materials into a system is to put
Augustinc in a strait jacket, which would
rob him of h is style and genius. H owever,
in spite of all these considerations, Polman
faces the ehallenge of setting forth Augus
tine's theology from our Refonned point
of view for our day. \Ve salute Dr. Polman
for his achievement in this first volume

It will be of interest, no doubt, to know
thc contents of this llisloricai sh,dy. Dr
Polman takes up first of all the considera
ation of the Word of God Incarnate - the
Christ. Two stages are discernible here.
First, Augustine's emphasis falls on Christ
as the eternal \Vo rd, Neo-PL'ltonically
interpreted. Later this philosophic inter
pretation is not abandoned but together
with and beside it there appears a more
Scriptural interpretation, in which thc
Word is represented as the revelation of
the Father, full of grace and truth. The
turbulent longing for the contemplation of
the Truth and of Wisdom is still present
but, due to his cognizance of the guilty
blindness and corruption of mu n, A,'gustine
now sees the realization of this longing
possible only in the hereafter. We find
in this development a reflection of tlle
struggle in the whole of Augustine's life
between ancient culture and Christianity,
between Platonic idealism and prophetic
realism, between Grcek contemplative intel
lectualism and Biblical voluntarism (p. 10).
The second chapter deals with the Word
of God as Holy Scripture. H ere thc Augus
tinian vicw of the fa ct, nature, scope, and
effect of inspiration is discussed. Also the
divine authority, cL'lrity, sufficiency, and
necessity of Scripture. It is clear that
Augustine believed both Old and New
Testaments to be tIle work of the Spirit
of God, while he at the same time gives
full recognition to the work of the human
authors, holding essentially to the dynamic
theory of inspi ration.
The next chapter discusses the Word of
God as the Word of Christ. Here the run
ning debate with the Ma nicheans, especially
Faustus, is set forth. The main theme is
that everything in Scripture witnesses to
Christ, the whole Christ, who is Head of
his body, the Church. In this connection
Augustine already set forth the differences
and the similarities (d. Calvin's Institutes)
of the Testaments, clearly indicating that
Christ was set fortll by the prophets. \Vhen
we consider that Augustine had a very
clear conception of tile progressive character
of revelation it becomes ludicrous to hear
the moderni.~t Fosdick insinuate that this
idea is an invention of the religious liberals.
Tn chaptcr four, Polman sets forth Augus
tine's doctrine of the Word as preaching,
and calls him the creator of the doctrine of
the Word of God. It is particularly here
that Roman Catholicism has departed from
the Bishop of Hippo, interpreting him ac
cording to modern Roman practice. How
ever, Angustine hos set his stamp upon
the Church by insisting that the ScriptllIes
are the provision-chamber for eve r y
sennon, the apothecary for every disease.
Augustine was a passionate preacher!
His theme was Christ and his grace. He

twentl/-three

preached the whole counsel ot God, both
sides of the Gospel, and did not stoop to
that perversion which presents only the
love of Cod. F or him the Word was a
two-edged sword. Knowing the fear of
th e Lord and being moved by the love
of Christ, Augustine persuaded men with
all the eloquence at his command. He
realized very acutely that Cod must move
men to faith. And men do not receive
forgiveness of sins from the preacher but
through ("non ab sed per") the ministry
of the Word. The Word of Cod as read
and preached was for him the daily bread
of the believers.
Finally, allow me to list the last three
chapters: '''The Word of God and the
Church," ''The Word of God and Personal,
Spiritual Life," and, "Without the Word
of God with the Word of Cod," the latter
referring to the time when faith shall have
made way for sight. TIlere is a very fine
discussion on canonicity, pitting the Prot
estant position against the Roman Catholic,
in which It appears that Augustine on this
point was essentially Protestant. At this
point Polman cites Warfield, whose studies
of St. Augustine are unexcelled from the
Protestant point of view. Not only is
Augustine's basically Protestant view of
inspiration asserted but especially the fact
that he did not grant or acknowledge any
infallible doctrinal authority except that of
the Scriptures.
The last chapter indicates that Augustine
never outgrew his allegorical interp re tations
nor the Neo-Platonic view of the beatific
vis ion of Cod.
For most of us, preachers and laymen
alike, there is no time to wade through
Augusti ne himself. The next best thillg is
to take a reliable guide on an excursion
throu gh the wonderland of spiritual forests
and mountains, pastures and plains in works
of this great genius of the Church.
We shall be watching for D r. Polman's
second volume.
H ENRY R. VAN TIL

De Brief Aan De Hebreen En De
Brief Van Jakobus
by DR. F. W. GROSHE!DE
Pubtit hed by J. H. Kok, K.mpen, Nl!lhe rl.ndt,
1955. Pp. <118, price f 15.75

This is the second, revised edition of this
famou s commentary. As many of U5 know,
the publisher is engaged in reprinting the
well-known series which formerly were
called the "Botten burg" commentaries.
These commentaries are known for their
thoroughness and detailed exegesis. With
out any hesitation I venture to say that one
cannot find a better set of commentaries
anywhere.
Regarding the letter to the Hebrews,
the author of this commentruy does not
share the opinion that it was written merely
for Jewish Christians who were in danger
of returning to the Old Testament "religion."
It is his conviction that the lettcr was in

tended for Gentile as weli as Jewish Chris
tians. The sin which beset these early
Christians was the sin of unbelief, turning
away from the liVing Cod. The admonition
that is of central significance is found in
ch. 3;12: "'Take heed, brethren, lest there
be in any of you an cvil hCRrt of unbelief,
in departing from the living Cod." Time and
again warnings arc given against the sins
of instability and disobedience which find
their cause in the root·sin of un
belief. In that light we can also un
derstand such admonitions as: " Harden not
your hearts," "exhort one another daily
while it is called today," and many others.
The positive exhortation wh ich essentially
is the answer to all these admonitions is
fou nd in ch. 10:22: "Let us draw near with
a troe heart in full assura nce of faith,
h.wing our hearts sprinkled from an evil
conscience and our bodies washed with
pure water." This, according to the author,
is the general scheme of the book.
In the epistle of James we find many
references to the Sennon on the Mountain.
This Sermon represents a certain stadium in
Jesus' ministry. It gives prescriptions for
entrance into the Kingdom of Heaven,
but also shows us what the conduct and
life should be of those who have entered
through H im.
It is noteworthy th nt very li ttle mention
is made in the book of James of the suffer
ing and death of Christ. Many examples
are given from the Old Testament, of
Abraham, Job, Rahab, Elijah. From this
it is evident that the readers were ac
quainted with the Old Testament. Re
membering that these believers were still
in the first stage of the Christian life,
James shows them (as Jesus h ad done in
the Sennon on the Mount ) tha t though
we are not saved en the basis of good
works, good works must and d o arise out
of a living faith in Christ Jesus.
Needless to say, the book is highly rec
ommended to all those who are interested
in commentaries and are able to read the
Holland language . Tn fnct, n set of com
mentaries of this nature and the abundance
of other val\.ab le theological literature
written in the Holland language should be
an ind\lceroent for many theolOgical stu
dents to acquire at least a read ing knowl
edge or th e Dutch language.
JOHN BLANKENSPOOR

Korte Verklaring Der Heilige
5chrift: Jo:zua
by OR. C. J. GOSLINGA

5preuke n
by OR. W. H. GISPEN

Lu cas
by OR. S. GREtJOANUS
J. H. Kok, Kllmpen, 1955. Second Printing.

It is indeed a joy to announce the con
tinued appearance of these beautifully
printed and accurately re-worked popular
commentaries on the H oly Scriptures. Here
the best Refonned scholarship has per
formed an inestimable service to the Church.
H ENRY R. VAN TIL
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