


























of God did not change (Luke 24:25,
46).

The vivid sense of all the New
Testament writers of the divine ori-
gin of Scripture is further expressed
by simply citing Scripture by the
verb, saith, without an expressed sub-
ject. Analogies for such usage are
found among the Pythagoreans, Pla-
tonists and Aristotelians, who used
to adduce their respective masters”
teachings under this form. So also
the New Testament writers, with
their vivid sense of the divine ori-
gin of the Scriptures, sometimes did
not say whose word they quoted,
when “that lay beyond question in
every mind” (p. 61). Paul (Galatians
3:16) even argues from the gramma-
tical form of “the word which ‘God
is recorded as having spoken to Abra-
ham.” Likewise Christ hangs “an
argument on the very words of Secrip-
ture (John 10:34); elsewhere his rea-
soning depends on the particular
tense (Matthew 22:32) or word( Mat-
thew 22:43) used in Seripture.”

WHAT ABOUT THE HUMAN
ASPECT OF SCRIPTURE?

Warfield concludes that Christ and
the sacred writers, to whom we owe
the New Testament, held the Scrip-
tures to be a divine book throughout,
“created by the divine energy and
speaking in their every part with
divine authority directly to the heart
of the readers...” However, “it
would be inexact to say that they
recognize a human element in Scrip-
ture: they do not parcel Scripture
out, assigning portions of it, or ele-
ments in it, respectively to God and
man. In their view the whole of
Scripture in all its parts and in all
its elements, down to the least min-
utiae, (the smallest details—K.) in
form of expression as well as in sub-
stance of teaching, is from God; but
the whole of it has been given by God
through the instrumentality of men.
There is, therefore, in their view, not,
indeed, a human element or ingred-
ient in Scripture, and much less
human divisions or sections of Scrip-
ture, but a human side or aspect to
Scripture; and they do not fail to
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give full recognition to this human
side or aspect” (p. 62).

This human aspect is far too mys-
terious and complicated than to be
described adequately by the term
“dictation”. On the other hand, “the
control of the Holy Spirit was too com-
plete and pervasive to permit the
human qualities of the secondary
authors in any way to condition the
purity of the product as the Word of
God” (p. 65). Warfield rejects with
vigor the common idea “that the hu-
man characteristics of the writers
must, and in point of fact do, condi-
‘tion and qualify the writings produced
by them” (p.67). For this would imply
that men can not reproduce the Word
of God in its purity. This puts a
limitation upon God, and, by com-
parison with other divine acts in
creation and redemption, denies his
sovereignty and his power. For we
must remember that the God of Scrip-
ture is the God of providence and
grace as well as the God of revelation
and inspiration.

THE BURDEN OF PROOF IS ON
THOSE WHO DENY BIBLE
INFALLIBILITY

Up to this point I have presented
(although in greatly attenuated form)
Warfield’s argument that the church’s
doctrine of an infallibly inspired
Scripture is the teaching of the Scrip-
tures themselves. If the doctrine,
therefore, is to be assailed on critical
grounds, it must be proved that the
church was wrong in its exegesis of
biblical data; that the whole mass of
evidence — internal and external, ob-
jective and subjective, historical and
philosophical, human and divine —
which goes to show that the Biblical
writers are trustworthy as doctrinal
guides,”” must be overthrown. “In
any case,” says Warfield, “any ob-
jections brought against the doctrine
from other spheres of inquiry are in-
operative; it being a settled logical
principle that so long as the proper
evidence by which a proposition is
established remains unrefuted, all so-
called objections brought against it
pass out of the category of objections
to its truth into the category of dif-
ficulties to be adjusted to it.”

CHRIST AND THE APOSTLES
TAUGHT THE INFALLIBILITY
OF SCRIPTURE

Warfield admits that if a fair criti-
cism establishes that the biblical
writers did not teach the doctrine of
the infallible inspiration of Scripture,
then the doctrine must be given up.
On the other hand, if this doctrine
is that of Scripture itself, then the
conflict is no longer with ‘the tradi-
tional theory of inspiration’, “but with
the credibility of the Bible” (p. 176).

As we have already abundantly
demonstrated, the church’s doctrine
of inspiration (namely, “that the
Spirit’s superintendence extends to
the choice of the words by the human
authors [verbal inspiration], and pre-
serves its product from everything
inconsistent with a divine author-
ship”) ® was that of Christ and the
apostles. To this the critics them-
selves agree.® The doctrine of verbal
inspiration, then, is based on the
exegetical fact that both Christ and
his apostles held this high doctrine of
Scripture.

The real problem of inspiration,
according to Warfield, is that if criti-
cism has made discoveries which
necessitate giving up the doctrine of
inspiration it involves giving up Christ
and his apostles as doctrinal guides.
In that sense at least the critics are
right that if their theories were true,
a whole new theology would be in
the offing and a reconstruction of
creeds and worship imminent. But
this calls for another article.
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OUTLINES ON THE DOCTRINE OF THE LAST THINGS: by WILLIAM HENRIKSEN

God in Hell
and Hell Fire

Outline XLV

Read Matthew 25:30; 25:41;
Revelation 20:10; 20:15
1. DESCRIPTIONS OF HELL

There have always been people
with a very vivid imagination. Some
of them are adept at picturing the
macaber. Whatever is gruesome to
behold is their field of specialization,
and they portray it in great detail.
They will draw pictures of hell as if
they had just been there. Here, for
example, in an old church hangs such
a picture. It represents the morning
of the resurrection. People are seen
coming out of graves. The devils are
catching the wicked by their heels.
Caldrons are hanging over hot fires.
In each caldron there are fifty or
more people. Demons are poking the
fires. Pitiable characters, hanging on
hooks by their tongues, are being
lashed most unmercifully.

In -his famous Inferno, Dante, by
means of the written word, also drew
pictures. However, Dante was a real
artist, a genius. That man had origin-
ality. For example, with rare skill he
adapted the specific punist of

nature of hell’s punishment, but its
main purpose even ‘then is to warn
the sinner to flee from the wrath of
God by finding in Christ a sure place
of refuge.

It has been shown in the preceding
Outline that hell means everlasting
destruction. The remaining items in
the Bible’s description of the abode of
the wicked will now be summarized.
In the summary which follows it must
be constantly borne in mind, as shown
carlier, that hell’s most dreadful tor-
ment is for those who, though they
knew the way, rejected it. Not as if
for anyone hell would be a rather
pleasant place. Far from it. It re-
mains for all who enter there a place
of despair and gloom, but certainly
not in the same degree for all.

The remaining descriptive items
can be briefly summarized by means
of four words which may be arranged
in two parallel or in two chiastic
pairs, as follows:

() AWAY-FROM ><(c) FIRE
(b) TO (d) DARKNESS

hell to the nature of the sin. Thus,
those people who had spent their lives
on earth constantly quarrelling with
each other and avenging themselves
were now, in hell, forever tearing one
another to pieces:

“They smote each other not alone

with hands,
But with the head and with the
breast and feet,
Tearing each other piecemeal with
their teeth.”

Also, according to Dante, Satan, be-
ing himself the arch-traitor, was for-
ever consuming in his three mouths
the lesser traitors Judas, Brutus, and
Cassius.

The Middle Ages revelled in things
of this kind. When we now turn to
the Bible we find that it is far more
sober and restrained in its representa-
tions. To be sure, it does indicate the

Perolain

L]
(a) AWAY-FROM

The wicked will suffer everlasting
destruction “away from the face of
the Lord and from the glory of his
might” (II Thessalonians 1:9). They
will “go away into everlasting punish-
ment” (Matthew 25:46). They will
hear the terrible words, “Depart from
me” (Matthew 7:23; 25:41; Luke 13:
27). Their dwelling-place will be
“outside” the banquet-hall, the wed-
ding feast, the shut door (Matthew 8:
11, 12; 22:13; 25:10-13). Within is
the bridegroom. Within are also those
who accepted the invitation. Outside
are the sons of the kingdom who,
having spurned the gracious summons,
are knocking at the door in vain
(Luke 13:28). Outside are dogs
(Revelation 22:15). Wicked spirits
are cast down...down...down...

into the bottomless pit (Revelation 9:

1, 2, 11; cf. 11:7; 17:8; 20:1,3). Thus

they sink away endlessly from the

presence of God and of the Lamb.
(b) TOGETHER-WITH

Yet, the punishment of hell is by no
means only a matter of separation.
It is also the very opposite, namely,
a togetherness, the most gruesome
togetherness imaginable. The wicked
will dwell forever with “the devil
and his angels” (Matthew 25:41; Rev-
elation 20:10, 15). There is no love
in hell (Isaiah 14:9-11).

(c) FIRE

That hell is a place of fire or of the
flame is the language of Scripture
throughout (Isaiah 33:14; 66:24;
Matthew 3:12; 5:92; 13:40, 42, 50;
18: 8, 9; 25:41; Mark 9:43-48; Luke
3:17; 16:19-31; Jude 7; Revelation 14:
10; 19:20; 20:10, 14, 15; 21:8). This
fire is unquenchable. It devours for-
ever and ever.

(d) DARKNESS

Lastly, hell is also the abode where
darkness dwells. It is for some the
place of “outer darkness” (Matthew
8:12; 22:13; 25:30). It is the place
where evil spirits are kept “in ever-
lasting chains under darkness” (jude
6). “The gloom of darkness” has been
“reserved forever” for wandering stars
who cast up the foam of their own
shame (Jude 13).

]

The four items can also be arranged
chiastically: away from God, the
Light, means into the darkness. And
together with the devil and his angels
means together with them in the fire
which has been prepared for them!

2. THIS DESCRIPTION GIVES RISE TO TWO

QUESTIONS, CLOSELY RELATED:

a. IS GOD PRESENT IN HELL?
b. IS HELL'S FIRE REAL?

As to the first question, this may be
expanded as follows: How is it pos-
sible for the wicked to be sent away
from the presence of the Lord? Is
not God omnipresent? (Psalm 139:
7-12) The answer is this: although
God is indeed present everywhere,
that presence is not everywhere a
presence of love. Hell is hell because
God is there, God in all his wrath
(Hebrews 12:29; Revelation 6:16).
Heaven is heaven because God is
there, God in all his love. It is from
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this presence of love that the wicked
is banished forever.

As to the second question, this can
be rephrased as follows. If hell be
the place of fire, how can it also be
the place of darkness? Or vice versa.
Are not these two mutually exclusive?

My answer would be, Not neces-
sarily. 1 happen to know someone
who at one time by a certain form of
radiation was seriously burned,
though, when this took place that
individual was in a dark room. And
do we not also speak about burning
thirst, burning fever, etc.? It is there-
fore entirely possible that in some
literal (or if you prefer, semi-literal
but nevertheless physical) sense hell
is the place of the flame; that is, of
burning, even though it is also the
abode of darkness.

Those who deny this also point to
the parable recorded in Luke 16:19-31.
But granted that in his disembodied
state the rich man was not being
burned physically, does this in any
way prove that when once the wicked
receive their bodies they will not be
tortured by a fire which in some sense
is physical? It should be borne in
mind that the rich man in the parable
is pictured as if he had a body (for
example, he asks that his tongue may
be cooled ). In that body he suffers tor-
ment “in this flame.” How this in
any way proves that hell cannot be
the place of the flame I fail to under-
stand. The parable would rather
seem to teach that terrible punish-
ment, first as to the soul, but later
also as to the body, awaits the wicked.
And is not that the teaching of Scrip-
ture throughout?

But though the idea of a literal
fire —that is, a fire which in some
sense is physical —need not be ex-
cluded, it remains true that according
to Scripture the literal sense does not
exhaust the concept. Everlasting fire
has been prepared “for the devil and
his angels,” yet these are spirits. Also,
Scripture often associates two other
concepts with that of fire, namely,

4, 7, 10, etc.; Nahum 1:6; Malachi
3:2; and Revelation 14:10, 11.

It was on Calvary, particularly as
a result of the three hours of dark-
ness, that the fire of God’s wrath for
the sins of his people caused Jesus to
cry out, “My God, my God, why hast
thou forsaken me?” By descending
into this hell, he delivered us from the
greatest evil and placed in our pos-
session the greatest blessing.

QUESTIONS FOR DISCUSSION
A. Questions Answered in the Outline
1. In addition to what has been said in the

preceding Outline, what are the four key-words
which summarize Scripture’s portrait of hell?

2. Away from what, from whom, into what?
‘whom?

3. Prove that Scripture teaches that hell is a
phce both of fire and of darkness.
l God present in hell, and i 50 in what

ser
5. Xl hell’s fire real? Explain.

B. Additional Questions

1. Is hell’s darkness 1o be taken literally?

2. Does the literal meaning, if correct, exhaust
the concept darkness, when applied o hell?
Prove your answer.

3. What does it mean that Jesus “descended
info hell”? Is that expression found in the
Bible? s the idea in harmony with Scripture?

4. How does Calvary shed light on the nature
of hell?

5. “Only the damned in hell know how deepl
Jesus suffered when he died for us on the
cross.” True or false?

OUTLINES ON THE DOCTRINE OF THE LAST THINGS: by WILLIAM HENDRIKSEN

Outline XLVI

Jesus’ Teaching abowt the
Heavenly Home

Read John 14:1-4; Deuteronomy 33:27a
1. THAT HOME NEEDED

In the heart of God’s child there is
a longing, yes even a need, for the
everlasting home. As he grows older
and loses a devout mother, trusting
sister, witness-bearing father, loyal
and loving wife, etc., his attention is
drawn away from the earth and fixed
upon heaven. He may have preached
about heaven a good many times, but
when sorrow enters his own home
and he begins to notice that the
earthly tent-dwelling of one very dear
to him is being rapidly dismantled,
he cannot help becoming more heav-
enly-minded than formerly. What was
once a sermon has become a confes-
sion of the heart. It remains a ser-
mon, to be sure, but it has become a
better sermon than ever before.

Yes, the heavenly home is needed,
for on earth nothing satisfies. There
is trouble upon trouble. That, too,
was the case with respect to the dis-
ciples. So on this last night before

the divine wrath and 1y
anguish for the wicked. See this for
yourself by examining such passages
as Genesis 18:20, cf. 19:24; Deuter-
onomy 32:22; Psalm 11:6; 18:8; 21:9;
97:3; 140:10; Jeremiah 4:4; Amos 1:

TORCH and TRUMPET, March, 1959

his crucifixi being gathered with
his disciples in the Upper Room,
Jesus said to them (as we like to
translate it):

“Let not your hearts any longer be
troubled.”

The hearts of the disciples were
filled with a medley of emotions.
They were sad because of the gloomy
prospect of Christs departure;
ashamed because of their own dem-
onstrated selfishness and pride; per-
plexed because of the prediction that
one of their own number would be-
tray the Master, that another would
deny him, and that all would be en-
snared because of him; and finally,
they were wavering in their faith,
probably thinking, “How can one who
is about to be betrayed be the Mes-
siah?” Yet, at the same time, they
love this Master. They hope against
hope. So Jesus says to them:

“Continue to trust in God, also in
me continue to trust.”

2. THAT HOME DESCRIBED

Jesus continues, “In my Father’s
house there are many dwelling-
places.”

The Father’s house is really a home,
for it is a place where the children
of God will enjoy the most blessed
and loving fellowship, as is evident
from the entire context. And that,
after all, is what changes a mere
house into a home. 1 read somewhere
that a little boy coming out of school
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ran into a house, and then ran out of
it again very quickly. Someone who
saw this asked him, “Why did you
go in and then run out so quickly?”
The boy replied, “I got into the wrong
house. I thought it was ours. But
ours is the house next door.” The
man then asked him, “But is not the
house which you entered and which
you left so quickly just as nice as
your own?” “O yes, much finer,” he
replied. “Then why did you not stay
there?” was the man’s final question.
The child answered, “Because mother
is not there.”

Accordingly, the first thing which
we learn about our heavenly home is
that it is the house that belongs to
the Father of our Lord Jesus Christ
(“my Father’s house”); hence, surely
home to him and therefore home to
us. And since it is the Father’s house,
we may be sure that it will be a very,
very glorious place. If even here and
now those who turn from darkness
to light experience “things which eye
saw not, and the ear heard not, and
which never entered into the heart
of man” (I Corinthians 2:9), how
much more applicable will that text
be with respect to the home that is
being prepared for us?

“We speak of the land of the blest,

A country so rich and so fair,
And oft are its glories confessed,
But what will it be to be there.”

Second, Jesus ‘assures us that this
home is a very roomy place. Of
course, heaven is a place. We need
not waste much space on this. Did
not Jesus ascend to heaven? And are
not Jesus, Enoch, and Elijah there
in the body as well as in the soul?
Exactly where heaven is, is of little
importance. During the last fifty
years our views of the extent of the
universe have expanded to such a
degree that there certainly can no
longer be any legitimate doubt in
any man’s mind that in this vast do-
main which God created there is
plenty of room for heaven.

Now note that Jesus says that in
this one large house there are entire
mansions or dwelling-places. In other
words, heaven does not resemble a
tenement-house, each family occupy-
ing one room perhaps. On the con-
trary, it is much more like a beautiful
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apartment-building, with ever so
many completely furnished and spa-
cious apartments or dwelling-units,
and no crowding of any kind. “Plenty
of room in heaven, room for me but
also room for you,” is the one idea
that is conveyed here. (The idea of
variety, degrees of glory, though true
in itself, as we have seen in an earlier
Outline, is foreign to the present con-
text.)

Third, home is the place of safety.
Outside, the storm may be raging, as
it actually was raging in the hearts of
the disciples. Heaven is the place of
perfect security.

Fourth, home is the place of rest.
Think of a babe at rest in its mother’s
arms, and then remember that though
mother’s arms may become tired be-
cause they are after all limited in
strength, God’s arms never become
weary. “The eternal God is thy dwell-
ing-place, and underneath are the
everlasting arms.”

Fifth, home is the place of perfect
understanding and love. This will be-
come clear under the next heading
(3). Elsewhere you are often mis-
understood, and your motives are mis-
construed, but not at home, if your
home is truly a home.

Finally, home is the place of per-
manence. This house, be it remem-
bered, is not a mere tent, pitched now
here, then there, sure to be dismant-
led or even destroyed. The Father’s
house— home, according to the con-
text —is the place where one dwells
forever and ever, being “at home with

the Lord.”

3. THAT HOME PREPAREL

“If it were not so, I would have told
you, for I go to prepare a place for
you. And when I go and prepare a
place for you, I will come again and
will take you .to myself (or: to be
face to face with me), in order that
where I am you may be also.”

The coming again is the counter-
part of the going away, and refers
therefore to the second coming. Jesus
tells the disciples that by means of his
humiliation (particularly his death on
the cross) and exaltation, he is pre-
paring a place for his disciples. It is
entirely possible that much more is

implied in this glorious passage than
we have now stated. Who will be
able to say exactly in what manner
Jesus is even now preparing our place
in heaven? We shall probably never
know the depth and meaning of this
expression until with both soul and
body we shall have entered upon our
life in the Paradise of God.

One point, however, is very touch-
ing. One might have expected Jesus
to say, “And when I go and prepare a
place for you, I come again and will
take you o that place.” But our Lord
actually says something which is far
more comforting, namely, “T will take
you to myself.” Christ's loving pres-
ence will be that which makes the
Father’s house a real home and a real
heaven for the children of God.
Wherever Jesus is, there too will his
disciples be. They will even sit with
him in his throne! Symbolical lan-
guage? To be surel All this is only
a symbol. The reality will be even
more glorious (see Revelation 3:12;
3:21; 14:1; 19:11, 14; 20:4).

4. THAT HOME REACHED

“And to the place where I am going
you know the way,” says Jesus. He
means, “You know me; I am the way.”
And this statement is a veiled invita-
tion, “Come to the Father by means
of this way”; that is, “by committing
yourselves entirely to me for life and
for death.”

L]

*For a more detailed exposition of John 14:1-4
see my New Testament Commentary, the second
of the two volumes on John's Gospel, pp. 261 -
266.

QUESTIONS FOR DISCUSSION
A. Questions Answered in the Outline

1. Show why the heavenly home is needed.

2. Describe that home.

3. What point in the present paragraph is so
very touching?

4. What is “the way” to this home?

5. In_which sense is John 14:4 a veiled in-
vitation?

B. Additional Questions

1. Does the book of Revelation supply any
additional information about our home in_heav-
en? Where, and in general, what kind of in-
formation?

2. Just what, in that book, is the meaning of
“the holy city, new Jerusalem”?

3. Does Revelation 21:16 tell us something
about the shape and the size of heaven?

4. What is the meaning of Deuteronomy 32:
1,122

5. Does that passage (cf. also Ps. 103:13, 14;
Isaiah 63:9) shed any light on our future blessed-
ness, when we shall be “at home with the
Lord"?

TORCH and TRUMPET March 1950



OUTLINES ON THE DOCTRINE OF THE LAST THINGS: by WILLIAM HENRIKSEN

Outline XLVII

Are There Any Further
QUESTIONS AND WARNINGS?

Read | John 3:13

With respect to the believer’s final
bliss many questions reach the minis-
ter. Some of these apply also to the
intermediate state, for, as we re-
marked earlier, it is not always pos-
sible to separate these two.

1. IN THE NEW HEAVEN AND EARTH WHAT
WILL BE OUR RELATION TO THE ANGELS?

ANSWER

With respect to this question as
well as to many others, we shall have
to wait for the full answer until we
get to the region of bliss. Very little
has been revealed. It may be argued,
perhaps, that basically this relation
will remain what it is now. God
created the angels to be “ministering
spirits sent forth to render service in
the interest of those who are to obtain
salvation” (Hebrews 1:14). On the
other hand, man was created to ex-
ercise dominion (Genesis 1:26). Is
it possible, then, that even in the
realm of glory angels will still be ren-
dering service to us? (See, however,
Question 3 under Additional Ques-
tions below.) It can hardly be
doubted that redeemed man will re-
main forever a higher creature than
the angels (I Corinthians 6:3; cf. Rev-
elation 5:11). It is also certain that
even in the realm of glory the angels
will learn a great deal from us (cf.
Ephesians 3:10), and it is possible
that we shall learn much from them
and from their songs in adoration of
God and the Lamb (Revelation 5:11,
12; 7:11, 12).

Between the redeemed and the
angels there is ever a close relation-
ship.

ANGELS ARE:

ArtENDANTS of Christ (11 Thessa-
lonians 1:7), their and our exalted
Head (Ephesians 1:21, 22; Colossians
2:10).

TORCH and TRUMPET, March, 1959

Brivcers of good tidings concern-
ing our salvation, having seen the
Lord not only in his birth but also
in his resurrection and post-resurrec-
tion glory (I Timothy 3:16; cf. Luke
2:14; 24:4; Acts 1:11).

Croristers of heaven (I Corin-
thians 13:1; cf. Luke 15:10; Revela-
tion 5:11, 12).

Derenpers of God’s children (1T
Thessalonians 1:7-10; c¢f. Psalm 91:
11; Daniel 6:22; 10:10, 13, 20; Mat-
thew 18:10; Acts 5:19; Revelation
12:7), though the latter outrank them
and will judge them (I Corinthians
6:3; cf. Hebrews 1:14).

ExampLes in obedience (I Corin-
thians 11:10; cf. Matthew 6:10).

Frienos of the redeemed, constantly
watching them, deeply interested in
their salvation and rendering service
to them in every way, also in execut-
ing the judgment of God upon the
enemy (Galatians 3:19; T Corinthians
4:9; I Thessalonians 1:7; cf. Matthew
13:41; 25:31, 32; Luke 16:22; I Peter
1:12; Hebrews 1:14; Revelation 20:
1-3).

“Glory to God” is ever the anthem
of the angels. In the realm of perfec-
tion it will also be our anthem, and it
should be that even now.

2. WE HEAR SO MUCH ABOUT “GOING TO
HEAVEN,” BUT THE BIBLE INFORMS US
THAT THE MEEK WILL INHERIT THE EARTH
(MATTHEW 5:5). WHAT IS RIGHT?

ANSWER

In the realm of final bliss, a new
heaven and a new earth, that is, God’s
entire, gloriously renewed universe,
will be ours to enjoy and to use for the
glory of God. The conditions of holi-
ness, joy, glory, etc., obtaining even
now in heaven, will then pervade the
entire redeemed universe (Revelation
21:1-3). We ourselves, both in body
and soul, shall be adapted to this new
universe (see Outline XXIII).

3. IN VIEW OF | CORINTHIANS 15:50, WHICH
INFORMS US THAT “FLESH AND BLOOD”
CANNOT INHERIT THE KINGDOM OF GOD,
IS THE CONCLUSION WARRANTED THAT THE
PHYSICAL COMPOSITION OF THE RESUR-
RECTION-BODY WILL BE DIFFERENT BY AND

ANSWER
As the context clearly indicates (see
especially verse 50b; also verses 53
and 54), this passage does not speak
about the physical composition of the
resurrection-body, but informs us that
our resurrection-bodies will be im-
mortal and incorruptible, not marked
by the weakness and corruptibility
of our present bodies. They will re-
semble the transformed body of our
resurrected Lord (Philippians 3:21).

4. WHAT IS THE MEANING OF

THE SEA OF CRYSTAL?

ANSWER

By means of the glorious symbol of
this Transparent Sea, the Lord, accord-
ing to the context, assures us that we
shall see much more clearly than we
do now the meaning of the ways of
God’s providence. God’s “righteous
acts” will then be “made manifest”
(see Revelation 15:1-4). There is
some truth in the lines:

“Not now but in the coming years,

It will be in the better land,
Well read the meaning of our

tears,

And there sometime we'll under-
stand.

We'll catch the broken threads
again,

And finish what we here began;

Heaven will its mysteries explain,

And then, ah then, we'll under-
stand.” (Maxwell N. Cornel-
ius)

(For a more detailed explanation
the reader is referred to my lecture on
the subject “By The Sea Of Crystal”
in Lectures On The Last Things, pub-
lished by Baker Boox Housg, Grand
Rapids, Mich.)

5. WHEN JOHN SAYS, “BELOVED, NOW ARE
WE GOD'S CHILDREN, AND IT 1S NOT YET
MADE MANIFEST WHAT WE SHALL BE,” DOES
HE IMPLY THAT WHEN AT HIS SECOND COM-
ING CHRIST -IS GLORIOUSLY REVEALED WE
SHALL NO LONGER BE CHILDREN OF GOD
BUT SHALL ADVANCE TO A STILL HIGHER
STATE?

ANSWER
And what could be “higher” than
being a child of God? See I John 3:
1. We are children now. We shall
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be children then. But the glory which
these children will one day possess
has not yet been publicly displayed.
Not yet are we wearing the crown of
victory. Not yet have we entered
the new heaven and earth. Not yet
do we have bodies that resemble
Christ’s glorious body. Etc.

6. IN GENERAL, WITH RESPECT TO THE BE-
LIEVER'S STATE OF BLESSEDNESS, WHAT ARE
SOME OF THE FALSE IDEAS AGAINST WHICH
YOU WOULD WARN?

ANSWER

First, I would issue a serious warn-
ing against going beyond that which
Scripture has revealed, whether clear-
ly and in so many words, or by safe
inference.

Second, I would warn against the
position apparently held by some,
that the life hereafter (whether in
the intermediate or in the final state)

will be so altogether different that
every connection between it and the
present state of believers will have
vanished. Thus, erroneously the pres-
ervation of personal identity is denied,
whether explicitly or implicitly.

Third, I would warn against any
doctrine of the last things which
places all the emphasis on the fact
that the believer will rejoice in the
absence of pain, worry, labor, sick-
ness, etc., but forgets that it is espe-
cially the absence of sin (as the root
of all of these) that should cause us
to rejoice.

And finally, in close connection
with the preceding, I would warn
against all man-centered ideas con-
cerning the everlasting joys of the
new heaven and earth. What we
should look forward to especially is
the enjoyment of the resplendent
glory of our God. Such passages as

Psalm 73:25; Romans 11:36; I Cor-
inthians 10:31; Revelation 7:15; 21:
22:3, 4 have their application here.
]
QUESTIONS FOR DISCUSSION
A. Questions Answered in the Outli

1. In the new heaven and earth, what will be
our relation to the angels?

2. Will believers inherit heaven or earth?

3. What is the meaning of The Transparent
Sea?

4. Explain | John 3:2.

5. With respect fo the believer's final bliss,
what are some of the false ideas against which
we should guard ourselves?

B. Additional Questions

1. Does Romans 8:16, 17 shed iy I|nht on
the exclamation contained in | John 3:

2. What exactly is the meaning uv 1 John
3:1b?

3. Is it possible to infer from Hebrews 1:14
that once we have obtained salvation, the angels
will no longer render service to us?

4. Explain | Corinthians

5. Exploin | Peter 1:12: “which things angels
desire fo look info.”

OUTLINES ON THE DOCTRINE OF THE LAST THINGS: by WILLIAM HENDRIKSEN

Outline XLVIII

Are These Truths
"PRACTICAL”?

Read | Peter 3:8-16; 4:7-11; 5:8, 9

There are those who maintain that
the study of the doctrine of the last
things takes us too far away from our
duty in the here and now. This need
not be true. In fact, if these truths
are seen in their proper, biblical con-
texts they become a mighty power for
good in this present life.

The apostle Peter, in the section
read, was thinking about “the end of
all things” (I Peter 4:7). This did
not in any way cause him to lose con-
tact with present duty. On the con-
trary, it served as an incentive to
arouse in the hearts and minds of the
readers a sense of urgency in the
fulfillment of their present spiritual
tasks.

The practical significance of Scrip-
ture’s doctrine concerning the future
may be summarized as follows:
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1. THE TEACHING CONCERNING THE BLESSING
TO BE INHERITED (HERE AND IN THE HERE-
AFTER) ENCOURAGES MEN SO TO LIVE THAT
THIS REWARD WILL BE THEIRS (READ | PETER
38, 9).

It is entirely proper for the believer
to seek the reward (Matthew 19:29;
cf. Hebrews 12:1, 2), provided that
it be his purpose to use that reward
to the glory of God (in the spirit of
Revelation 4:10, 11).

2. THE TEACHING WITH RESPECT TO HEAVEN'S
REWARD AND HELL'S PUNISHMENT FURNISHES
A STIMULUS AND A THEME FOR CHRISTIAN
MISSION-WORK (READ | PETER 3:10-12). Cf.
PSALM 2:12; MATT, 10:28; ACTS 2:40; 17:30,
31; ROMANS 5:9; Il CORINTHIANS 5:20, 21;
AND REVELATION 21:7.

©

THE STUDY AND PRACTICE OF THESE
BIBLICAL TRUTHS HELPS ONE TO ANSWER
INQUIRERS AND TO PUT TO SHAME REVILERS
(READ | PETER 3:15, 16).

*

MEDITATION UPON THESE THINGS
STIMULATES PRAYER (READ I PETER 4:7).

Without prayer it will be impos-

sible to be “of a sound mind,” ever
ready to meet the adversary. Without
prayer it will also be impossible to
live the sanctified life or to carry on
the great work of missions so that
others may be rescued from the power
of Satan and may inherit that ever-
lasting bliss in which they will glorify
and enjoy God forever.

5. REFLECTION UPON THESE TRUTHS STRENGTH-
ENS LOVE FOR ONE ANOTHER (READ I
PETER 4:8-10).

Yes, we shall know each other there,
and we shall live in the sweetest fel-
lowship with one another. Is the
statement too strong that those, and
those only, who love the fellowship
here (see Psalm 133) will partake of
the fellowship there? See also Gen-
esis 25:8; Matthew 8:11; Hebrews 12:
1,23

»

BY MEANS OF EARNEST CONSIDERATION OF
THESE MATTERS AND BY LIVING A LIFE THAT
RESULTS FROM SUCH CONSIDERATION GOD
1S GLORIFIED (READ 1 PETER 4:11).

The goodness of God leads men to
repentance (Romans 2:4). Contem-
plation of the wonderful things which
God has in store for his children in-
spires gratitude and adoration. Thus
God is glorified.
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7. THE INNER CONVICTION THAT HELL IS REAL
AND THAT IT IS SATAN'S SINISTER PURPOSE
TO DEVOUR AS MANY PEOPLE AS POSSIBLE
IS AN INCENTIVE TO STEDFASTNESS IN THE
FAITH (READ | PETER 5:8, 9).

We see, therefore, that these truths,
far from being impractical, are of in-
estimable value for our present life.
To neglect them would be a great
error. Surely, every person who has
his hope set on Him who one day will
be manifested in glory purifies him-
self even as he is pure.

QUESTIONS FOR DISCUSSION
A. Questions Answered in the Outline
1. What objection is somefimes advanced
against the study of the doctrine of the last
things?

2. In general, how would you answer that
objection?

3. What is the relation between the study of
Eschatology and the work of Christian Missions?

4. What is the relation between the study of
the doctrine of the last things and prayer?

5. Mention some ofher arguments which show
that such a study is of real value for life in the
here and now.

B. Additional Questions

1. The apostle Paul surely busied himself with
the doctrine of the last things. See, for example,
his epistles to the Thessalonians. Prove from
these epistles that they have great value for
practical life from day to day.

2. What is the basic error of those whose
heated arguments about the future seem fo exert
no wholesome influence upon daily living?

3. Is fear of hell, standing alone and by it
self, a sufficient incentive to really consecrated
living?

4. How would you deal with earnest individ-

vals who are disturbed because they believe
that fear of hell or of the coming judgment is
the real and only reason for their religious
practices?

5. Dr. H. Bavinck states, “Grace and salvation
are the objects of God's delight; but God does
not delight in sin, neither has he pleasure in
punishment” (see H. Bavinck, The Doctrine of
God, my translation, p. 390). Do you agree?

21 PROGRAMS
for Young Adults
NEW!
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NOTE No. 5

What is wrong with our good ed-
ucational program? It seems to be
this: we have lost sight to an extent
of the two covenantal demands which
our Lord holds before us. Genesis
12:1-3 is a very instructive passage
for us. When the Lord covenanted
with Abraham he placed two de-
mands before him. The first was
that Abraham should receive and ap-
propriate the blessings that the Cov-
enant — God had in store for him and
which the Lord would sovereignly
dispense to the believer. These bless-
ings of the Covenant included much
more than personal salvation; in-
cluded was the promise of a pros-
perous and enjoyable land as a place
for the believer to receive and ap-

GERARD VAN GRONINGEN

the earth and to live out the full and
rich life God held before man, relat-
ing the whole of our life to God —to
see and to acknowledge him in it all.
These latter blessings were as an
earthly surety to Abraham for the
rich spiritual heritage God had for
him.

Now we in our educational endeav-
vors must not lose sight of the first
demand in any of its aspects. Chris-
tian education, as executed by the
various agents, is to hold these bless-

of the Covenant. The believer must
also be a blessing to all nations, to
all men! Education thus receives a
far greater perspective, purpose, and
task. It is God’s way of training one
to receive and to dispense his Cov-
enantal blessings to all men. Believ-
ing Abraham and his believing chil-
dren must be able to absorb as well
as impart. That takes real training.
Christian education has this as its
intent, purpose, goal: so to train God’s
peuple that they become efficient

Is of divine blessii to all

ings before the learning one, ‘his

him to so develop and train him-
self that he will be able to receive
and appreciate the full covenantal
blessing of God for all of life. Hence
we teach him the scriptural truths, the
way of redemption with all its added
and urge him to receive

propriate red; ion for his p 1
life and for all the various aspects of
life. In short, the covenant blessing
Abraham was to receive also included
the place, the opportunity, and facil-
ities for the believer to carry out the
mandate received at the time of
creation: to be fruitful, to multiply,
to subdue and have dominion over
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them. As a saved person he is taught
how to live, how to evaluate and ap-
preciate this world, his fellowmen,
how to receive and develop the nat-
ural blessings of life.

NOTE No. 6
But there is also a second demand

men for every aspect of life: social,
economic, political, etc., as well as
the religious. It seems that we as a
people are not sufficiently concerned
about this second demand.

Why not?

Could it be that we have not
learned to appreciate truly and use
the blessings God imparts to us?

Let us illustrate. A student once
complained that there was in his
Christian teacher a lack of real
conviction, and heartfelt devotion.
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The teacher was reproducing facts,
but there was no evidence of a joyous,
living participation in the truths of
God, given in special and general rev-
elation. The instructor’s answer was:
“But you are getting the facts, aren’t
vou?” There was no proper concep-
tion of what it meant to train lives
for the service and the glory of God
and for the enrichment of the lives
of fellowmen.

NOTE No. 7

Let us face the facts. Too many of
us — parents, teachers, professors, min-
isters, principals, board members —
are not living testimonies to the riches
of God’s Covenant in all its aspects.
Are we as active in the Spirit as we
ought to be? We busy ourselves teach-
ing and propagating truths but we do
not seem to be wholly pervaded and
molded by these truths. Yes, we
are busy teaching, but we forget to
train the whole person: soul, heart,
mind, and hand in accordance with
God’s dual covenant demands. Spir-
itual enthusiasm in the service of God
is really contagious, but so is religious
apathy and unconcern. As the teacher,
so the student.

NOTE No. 8

Again, the educational machine is
not basically at fault, but the dyna-
mos are failing. Nevertheless, the orig-
inal dynamo, the Spirit of God,
never fails. The difficulty lies in the
mediating, the secondary, dynamos!
The saved man and woman, who
should be so full of the Spirit that
they spontaneously train learning ones
to be a true covenant people, are at
fault! It is not a lack of knowledge,
teaching ability, academic degrees,
or ordination services that we must be
concerned about first of all. Rather
it is this: the lack of true sorrow for
sin, heartfelt repentance, a serious
believing in the total depravity of
man and the indescribable grace of
a sovereign God. This we lack: true
thankfulness, genuine consecration
and devotion to the Lord who suf-
fered hell for us. There is much talk
of surrender, commitment, conviction,
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willingness to sacrifice, but too little
actual demonstration of these abso-
lutely necessary qualities. There is
much talk of love for God and fel-
lowman, but that love is too often
only the love of the philosopher and
the humanitarian. There is much talk
of taking ‘the truths of God’s Word
seriously and applying them but there
is too little actual doing of God’s will,
too much mouthing of the wis-
dom of the world as it has been
produced throughout the ages.

In short, let us as parents, teachers,
ministers really learn to love the Lord
and our fellowmen, God’s Word and
his truth with our whole heart. Let
us take our God and his dual cov-
enant demands more seriously. Let
us learn to be truly happy in the Lord
and in the inheritance he has in store
for us.

CONCLUSION

A concluding remark may be in
order. As these notes are read they
may be studied and logically an-
alyzed. Questions will be raised —
loaded questions — honest questions.
But all our analyzing and questioning
will not erase the hard facts as they
pertain to our excellent educational
program, which is not producing as it
should.

A man can become so wrapped up in him-
self that he becomes very small.

It is better to grow weary in well-doing
than to grow weary of well-doing. ERA

— TEENERS’ CORNER

LEONARD GREENWAY

QUESTION:

We hear so much nowadays about the American home going to
pieces and parents losing control of their children. It all sounds so
bad. Do you think it is so bad? I am asking this question for a
discussion group of which I am a member.

ANSWER:

1 believe the American home pattern has undergone some radical
changes during the past 35 years, and that the old-fashioned family
home-life is rapidly disappearing. Some of these changes were
inevitable, perhaps, and may not be considered bad. Other changes,
I am sure, need not have occurred and are to be deplored.

Commenting more specifically on the matter regarding parental
control of children, I should say that without question parental
authority is waning. Dean Luther Weigle of Yale University years
ago remarked that new sets of parents were needed in America.
Subsequent decades have endorsed his words. We need parents who
have spunk enough to climb back upon the thrones which they have
abdicated in deference to their children. We need parents who will
conscientiously educate their children in the elemental facts of
decent living, instead of depending upon the day-school teachers
to take over for them. And again, we need parents who, when eve-

ning falls, look after their boys and girls with the same degree of
care and foresight that they give to their dog which they tie up at
the end of day lest he become involved with some strange cur that
upsets garbage cans under the cover of night.
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REV. HUGH KOOPS ON THE
COVENANT AND OUR
CHRISTIAN SCHOOLS

November 6, 1958
Champaign, Illinois

To the Torcr axp Trumper and
to Mr. Raymond J. Geerdes, principal
of the Christian High School in Ripon,
California, I must extend a word of
thanks for the appearance of the
“frankly critical” article entitled “The
Future of Our Christian Schools”
(Torcu aNp TRUMPET, September,
1958). At the very least it gives me
the occasion to clarify for others my
thinking on this matter. There are at
Jeast some who wonder whether my
views on the relation of the doctrine
of the covenant to Christian educa-
tion call for the suspicion directed
toward them by this article. More-
over, 1 find it rather vexing that Mr.
Geerdes should suggest that I, along
with others, can find personal integ-
rity only outside the Christian Re-
formed Church.

But Mr. Geerdes is not only frank;
he also displays a measure of dis-
cernment. He has placed his finger
upon a very important problem when
he writes: “This then is the central
point, this matter of the covenant and
its interpretation.” However, while
Mr. Geerdes has been able to recog-
nize the problem, it is unfortunate
that he has not been able to offer
more guidance in solving this prob-
lem. I would suggest that this is
so only because Mr. Geerdes has
looked for a foundation for a separ-
ate school system in the wrong area.
He has turned to Christian theology
and come up with the doctrine of the
covenant. Is Christian education so
bankrupt that it must turn to another
discipline to find a foundation for
our schools?

Of course, Mr. Geerdes is not alone
in having hed the theological

neither very helpful nor very fruitful.
Prof. Louis Berkhof already thirty
years ago bemoaned the scarcity of
literature relating the covenant to
education. He proposed to remedy
this defect, but did little more than
show how the covenant can be used
to justify Christian instruction. He
did not lay a foundation for a separ-
ate Christian school system in the
doctrine of the covenant. As Dr.
John Kromminga has remarked, the
relation of the doctrine of the cove-
nant to our Christian schools is “easily
argued.” Unfortunately it has not
been thoroughly argued. And once
again Mr. Geerdes has fallen before
the temptation to assume what must
yet be shown, that the doctrine of
the covenant demands a separate
Christian school system.

1 have said (The Banner, Jan. 10,
1958): “Surely the doctrine of the
covenant alone does not demand a
separate school system.” This is true
regardless of which relationship one
refers to when speaking of the cove-
nant, whether one refers to the God-
man relationship or to the parent-
child relationship. (For a fuller ex-
position of the necessity of making
this distinction see the article, “Ed-
ucation, Evangelism, and the Cove-
nant,” in a forthcoming issue of The
Reformed Journal.) The above state-
ment, quoted by Mr. Geerdes from
The Banner, was followed by these
remarks: “This doctrine holds par-
ents responsible for the education of
their children. But it does not dictate
how they are to meet this respon-
sibility . .. The decision for a e

of my child at the school building
when school opens. I may meet this
responsibility by driving myself, or by
arranging a car pool, or by purchas-
ing a bicycle for my child, or by
placing my child on a school bus.
This bus may even be operated by
the state. 1 do not prefer state-owned
and operated modes of transportation.
But this is for neither theological nor
educational reasons.

Somewhat the same situation holds
when one looks at the various possi-
bilities for meeting the requirements
of the doctrine of parental responsi-
bility. Parents may train their chil-
dren in their own home, and if the
covenant determines the structure of
the educational system this would
be demanded. But efficiency, not
parental responsibility, may require
other methods. Perhaps the parents
wish to hire a Christian tutor for
their children. They may wish to
build a separate school building.
They may desire to cooperate with
other parents in hiring teachers and
erecting buildings. Maybe the state
can provide adequate Christian edu-
cation. These are all possibilities.
The decision for one of these methods
over the others depends upon much
more than a recitation of the demands
of the covenant. The requirements of
the covenant, that all created rela-
tionships must acknowledge their
relation to God, may be met by all
these possibilities. Now the educator
must determine, on the basis of Chris-
tian educational principles, which of
these methods meets his educational
requirements. I believe a separate
school system is the best way to meet
both the requirements of the Chris-
tian parent and the requirements of

Christian school system stems not
only from the doctrine of the cove-
nant but also from an examination of
the various possible ways in which
parents may meet their covenantal
responsibilities.” (I have used the
term covenant in its secondary, and

quarries to find a cornerstone for our
Christian schools. This has been very
common, on the popular level, for
many years within the Christian Re-
formed Church. But it has been
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fr 1y abused, sense, referring to

the parent-child relation.)
I have said this because it is so

obviously true. Allow me to illustrate.
1 am also responsible for the arrival

sound i p
us recognize at least this, that the
covenant does mot determine the
system, the structure, of the educa-
tional system. The covenant says that
all structures, all relationships, are
amenable to grace. But it does not
define the structures. The covenant
only requires that a Christian educa-
tion be provided; it does not demand
a separate school system.

1 1 principles. But let

It would not be so necessary to
emphasize this distinction between
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“Christian education” and “separate
Christian school systems” were it not
for the fact that only by making this
distinction can we engage in a
polemic with the Reformed Church in
America. Their contention is not that
the parent has no responsibility re-
garding the Christian character of
his child’s education. They acknowl-
edge this. Their difficulty is that
they think they can meet the demands
of the covenant by sending their child
to a public school. I do not agree
with this opinion, as many within the
Reformed Church know. But my dis-
agreement stems not from the doc-
trine of the covenant, but from an
analysis of the anti-Christian elements
in educational principles underlying
many modern educational trends.
But these trends are not so easy to
recognize. 1 can only thank many
Christian educators for helping me
recognize them.

The doctrine of the covenant tells
the Reformed Church in America no
more about education than they al-
ready know. This is not their prob-
lem. Yet they have been attacked
on this doctrine of the covenant.
Thus I wrote my letter to the editor
of The Banner, convinced that the
editor did not know the problem the
Reformed Church is facing, equally
convinced that continued admonition
on the doctrine of the covenant could
only antagonize without meeting the
issue, and also convinced that neither
the Christian Reformed Church nor
the editor of her paper should judge a
matter more educational than theo-
logical. The Reformed Church in
America, on this matter, can profit
more from listening to our educators
than to our theologians. Wisely, our
educators consistently refuse to build
a school system upon the doctrine of
the covenant. Occasionally the doc-
trine is mentioned; this occasional
reference is also the product of their
discretion.

Perhaps we can help the Reformed
Church in America. But only if we
are willing to face their problem.
For this we need our educators. Mr.
Geerdes might qualify, if he would
remain in education and stay clear
of theology; if he would recognize the

distincion between a theological
truth such as the doctrine of the
covenant which demands Christian
instruction, and educational principles
which demand a separate school sys-
tem. But this distinction he does not
recognize for while he quoted what
I said: “does not demand a separate
school system,” he misquoted in repe-
tition and rephrased my words to say:
“Does not ‘demand’ Christian educa-
tion.” 1 can understand being mis-
interpreted; I cannot understand be-
ing misrepresented.

One other item was particularly
grieving to me. 1 must tell Mr.
Geerdes that I cannot understand
what prompted him to place a quote
from my letter to The Banner along-
side a quotation from Dr. Zylstra’s
book. Am I suspected of being un-
concerned about the souls of chil-
dren? Dr. Zylstra and 1 were dis-
cussing very different matters. I was
talking about matters which justify
the establishment of a Christian school
system. Dr. Zylstra was discussing
matters which justify the conduct of
a Christian school teacher — and these
apply in any school system. I can but
assume that even Mr. Geerdes himself
was not too sure how these statements
were related for he writes: “We
would not greatly argue this point.”
I can easily understand his reluc-
tance.

It does not grieve me that our
theologians can find no theological
ground for the establishment of a
separate school system. It does grieve
me that an educator like Mr. Geerdes
can find no educational ground for
our school system, and must take
recourse to what must be shaky
ground for him. T certainly hope we
can soon find some basis for our
Christian schools.

I must sympathize with Mr.
Geerdes’ concern for our Christian
schools. But, to make them strong,
let us not build them upon the doc-
trine of the covenant. The concern
of Mr. Geerdes is the concern of all
who build a theory of separate edu-
cation upon the doctrine of the cov-
enant. Their cry is that of despair:
“If the foundations are destroyed,
what can the righteous do?”

I trust this letter suggests plenty
for the righteous, especially the
rigl hoolteaahe and ed
to do. Let them erect a theory of
separate education upon a foundation
meant for it. Let them define Chris-
tian education in educational rather
than in theological principles. Let
them place in the constitutions of
our school systems educational rather
than theological creeds. For too long
Christianity has been defined in only
theological tenets; let us express our
faith in educational truths as well.
And then it may be that we can place
our program of evangelism, rather
than our program of education, upon
the doctrine of the covenant. This
the covenant can support; for the
covenant belongs in the church, not
the school; in theology, not education;
in the recreative, not the creative
sphere.

Finally, a closing word to the Re-
formed Fellowship, Inc. I was happy
to note that reprints of Mr. Geerdes’
article are being sent free of charge
to our Christian school teachers and
board members. I but suggest that
charity requires that corrections made
to Mr. Geerdes’ paper belong in the
same hands.

Sincerely,
HUGH A. KOOPS

MR. RAYMOND ]. GEERDES
REPLIES TO REV. HUGH KOOPS

Ripon, California

I am very happy that Rev. Koops
has replied to one of the specific
problems discussed in my recent
article entitled “The Future of Our
Christian Schools” which appeared
in the September issue of the Torcu
Anp Trumper. In this article 1 at-
tempted to sketch several areas that
I believed would be problems for
our schools in the years to come.

Rev. Koops’ contribution then is
extremely helpful in bringing the
issue and problem under public scru-
tiny. I am now convinced that my
previous appraisal was essentially
correct. There are now ministers and
educators in our circles who wish to
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separate church and school, theology
and education, and who now openly
contend that the doctrine of the cov-
enant is not the foundation of our
Christian school system. Now the
issue is in the open and we may ex-
pect a full discussion. Already arti-
cles have appeared which support the
ideas advanced by the Rev. Koops.!
Others may follow. 1 am certain
that those who support our traditional
view, and who are better I:ramed in
heology than I will th ex-
plore the issue also. (Contributors
to TorcH AND TRUMPET expect to do
this in a later issue or issues — Man-
aging Editor. )

I do not intend to reply to the
Rev. Koops in full. T have had my
‘day in court,’ so to speak, and now
it is Rev. Koops’ turn to reply. A few
things, however, demand a reply

when he states, “I certainly hope we
can soon find some basis for our
Christian schools.” He would make
it appear that our schools now have
no satisfactory foundations and are
presently built on sand. We are not
casting around for a rationalization
for our schools, nor are our thousands
of Christian school supporters doing
so. We thank God that to most of
us “our embracing the cause of
Christian education is primarily an
act of love, a total commitment to
our total faith.”

Rev. Koops' contention that “our
theologians can find no theological
ground for the establishment of a
separate school system” must come as
a surprise to many of our faithful
ministers who have been preaching
otherwise for many years. Our theo-
logtcal henmgc is a rich mine with

lications that we have

Rev. Koops ds that T

him, or rather, wrongly rephrased
his words to read “Does not ‘demand’
Christian education.” Let me quote
from his letter to Rev. Vander Ploeg:
“The second feature of this editorial 2
which I found extremely discon-
certing was the very weak argument
for Christian education. Surely, the
doctrine of the covenant alone does
not demand a separate school sys-
tem.” This is the exact way I quoted
him in my article. He himself uses
“Christian education” and “separate
school system” interchangeably. He
does so again in his Banner letter as
well as in the present letter to the
Torca Axp Trumper. Fair-minded
people will know that I nowhere im-
plied that the Rev. Koops or the Re-
formed Church in America is against
Christian education in its broader
sense. Fair-minded people will recog-
nize also that the term ‘separate
school system’ implies a mnegative
withdrawal concept. Please refer to
our schools as Christian schools.

1See the articles by Donald
Oppewal, “The Roots of the Calvin-
istic Day School Movement,” in the
September, November issues of The
Reformed Journal.

2“Van Raalte’s Anchor of Hope,”
The Banner.

Rev. Koops is pathetically weak
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only begun to tap. I have no argu-
ment against clearly enunciating
these truths in their fullest educa-
tional meaning, but I am convinced
that Rev. Koops does not mean this.
He does not want our theology to be
ducational inhead

educational stream with our com-
mon grace as the point of contact, in-
stead of the unique truths of God?
Unless we ground our schools first of
all in God, his Word, his Covenant,
his Kingdom, his Truth, we shall have
no message, N0 purpose, No mission
and we shall not redeem society but
be engulfed, enslaved, submerged by
it. Christian education receives its
light from God’s truth and thereby
illumines all other truth. If our lamps
go out it will be awfully dark.

I would find it easy to ask brother
Koops what he is doing in education
since he states that I should “remain
in education and stay clear of theol-
ogy.” I am very happy, however,
when our theologians become in-
volved in education. I recognize no
false dichotomy between doctrine and
life. Just what does the brother
mean when he asks, “Is Christian
education * so bankrupt that it must
turn to another discipline to find a
foundation for our schools?” Are our
schools bankrupt? Does our theology
make them such? What is this “other
discipline"? Is 1t somethmg on]y for

our

The Rev. Koops becomes a bit
presumptuous when he writes that
“it does grieve me that an educator
like Mr. Geerdes can find no educa-
tional ground for our school system,
and must take recourse to what must
be shaky ground for him.” The
ground that to the Rev. Koops is
shaking earth is to me the terra firma
of God’s truth. Without this rock of
truth we become sand blown by the
multifarious winds that blow back
and forth across the desert of Amer-
ican educational wastelands. Neither
is it true that I can find no educa-
tional grounds for our schools. I
believe that our schools should be
schools in the fullest educational and
academic sense. But I refuse to par-
ticipate in expensive competition with
the state on a purely secular basis.
Then our school would be truly divi-
sive, as Dr. Conant and others openly
contend. * What sort of a leavening
influence would we be, how much
light would we cast, how much re-
deeming quality would we have left,
were we to simply plunge into the

to

and arhculate‘? Is that what the
careful years of catechetical instruc-
tion and doctrinal preaching each
Sunday are for? Is this “other disci-
pline” only an artificial thing? Tt
would seem, dear brother, that you
have lifted the meat-ax and smote
apart our Reformed theology and our
Christian schools. If our theological
principles do not inform and give
meaning to our theory and practice
of Christian education, then what is
there that may be regarded as
“Christian” in such theory and prac-
tice?

The Rev. H. Koops has been, ac-
cording to his own words, at various
times “exasperated,” “vexed,” and
particularly “grieved” by those who
would find justification for our
schools in our distinctive truths. I
believe that he is taking the problem
too p lly. His forthriglh
will help us clarify this problem,
which concerns us all.

3We heard this argument again
recently from a Presbyterian minister
in a public debate in Stockton
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over Proposition 16, on amendment to
the state constitution which would
have taxed private elementary and
high schools in California. The Prop-
osition was defeated by a two to
one vote.

41 presume the brother refers to
our Christian schools when he men-
tions Christian education.

I have a high personal regard for
Rev. Koops’ apparent ability, dem-
onstrated in several recent articles.
He is a young man of promise. I am
not against him in any way person-
ally but I am committed to a prin-
ciple which he obviously would
change. We remain brothers in Christ.
Rev. Koops has clarified his point of

view, and has contributed to a solu-
tion of the issue.

However, I do not agree that Rev.
Koops has made “corrections” to my
original paper that “charity requires”
to be made public. It should be the
presses and not the writers that groan.
1 have never implied that the Rev.
Koops was not a supporter of Chris-
tian schools, or that he personally
should seek communion elsewhere.
More pointedly he becomes a bit
rash to believe that he was suspected
of being “unconcerned about the
souls of children.” I placed the quo-
tation from Dr. Zylstra’s book along-
side a quotation from Rev. Koops’
letter to The Banner because Dr.

Zylstra had the matter of the respon-
sibility of the Christian school teacher
for bringing her charge to Christ
specifically correct while Rev. Koops
seemed to have the proper respon-
sibility confused. Let fair-minded
people reread and judge.

The issue is now before us. Is our
distinctive Reformed theology the
fountainhead of our Christian schools?
Or is some solely “educational” dis-
cipline the justification for our
schools? The future of our schools
in the second half of the Twentieth
Century depends upon how we an-
swer this question.
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The Future Of The Kingdom In
Prophecy And Fulfillment

by MARTIN J. WYNGAARDEN, A. M., B. D., Ph.
D.

A Study of the Scope of “Spiritualization” in
Scripture.  Baker Book House, Grand Rapids,
1955. 211 pages.

This is a reprint of a very excellent
volume on the interpretation of prophecy.
The thesis of the author is that prophecy
may be spiritualized. In particular he says,
“When we institute an mvesugauon mm
the heci the
kingdom in order to see inductively what
kind of a perspective the Scriptures provide,
we find every phase of this kingdom spi
ualized in the Secriptures themselves.” This
the author demonstrates quite ably by deal-
ing with the various aspects of che King-
dom and their

Book Reviews

De Theologie Van Augustinus
Het Woord Gods by AUGUSTINUS
Dr. A. D. R. Polman. J. H. Kok, Kampen. 1955

As prince of the church fathers Augustine
has been claimed by Catholics, Anglicans,
Lutherans, Neo-orthodox and the Reformed
theologians. The author of this “dogma-
historisch” treatment of the church father
has no illusions about having achieved
complete objectivity in his study, but he
believes that there is room for a study of
Augustine’s theology from the Reformed
point of view. This point of view immedi-
ately makes its impact when the author
begins with an exposition of the doctrine
of the Word of God in Augustine.

Three difficulties face the modemn ex-
ponent of Augustine. First, one must re-
member that Augustme was continually

He shows that there was a latency of
spiritualization in the Old Testament and
an actual spiritualization in the New
Testament of the permanent elements of
the typical Kingdom. His study of the
three Messianic offices — Prophet, Priest,
and King — is most helpful. He traces each
office through the Scripture, from the first
prophecies to the Old Testament office,
and finally to the office as fulfilled in
Christ in the New Testament. This re-
viewer has found this material most val-
uable for preaching on these offices, and
would recommend it to any who is planning
such a series of sermons.

Having demonstrated the fact of spirit-
ualization regarding the Kingdom, the
author seeks to indicate the Seriptural
principles that would help us in determining
just which prophetic passages are to be
spiritualized and which are to be taken
literally. He finds the answer in the con-
cept of the organic unity of the entire
body of concepts which represent the vital
and permanent features of the Old Testa-
ment Kingdom, and which reappear in
spiritualized form in the spiritual, New
Testament kingdom, namely the Church.
‘Those passages that do not fit into this
organic unity are found to be in the class
of those that may often be interpreted
literally. Even with this basic principle the
author shows his wisdom in recognizing
that God may grant more literal fulfillments
to certain spiritualized passages than we
could be dogmatic about. One of the most
valuable features of the whole book is the
way in which the author illustrates his
point from the Scripture itself. It is cer-
tainly a most worthwhile volume for re-
printing, but we do wish that more care
had been taken to correct typographical
errors.

HENRY R. VAN TIL
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! and himself. His
Retractationes, written shortly before his
death, in which he carefully notes the
changes in his thinking since the publication
of his main works is the best evidence of
this process of growth. Even after one
has taken into account the exact time
of a given writing and has noted the in-
fluence of Neo-Platonism and then con-
sulted the Retractationes, the problem
remains whether Augustine has actually
been able to see his own development
correctly. There is no unanimity as to the
time, manner and scope of the mutations
in the basic ideas of Augustine. Gilson
affirms that Augustine has remained true
to his basic premises (e. g., his doctrine of
grace) while Rottmanner, another eminent
Catholic scholar, contends that the church
father will remain a closed book unless
one discerns the far-reaching modifications
in his thought.

Furthermore, Augustine did not give a
systematic treatment of doctrinal matters.
He is, to be sure, a logical thinker, but
not a systematic writer. Once he under-
took to write a handbook on Christian doc-
trine (Enchiridion and Laurentium) but
it is anything but a handbook, although it
has brilliance and penetration, and is very
instructive.

Finally, Augustine was very susceptible to
every influence of the world in which he
lived — political, cultural, social. He was
truly contemporary. We must beware of
reading our meaning into the terms that he
uses. And in trying to gather the widely
scattered materials into a system is to put
Augustine in a strait jacket, which would
rob him of his style and genius. However,
in spite of all these considerations, Polman
faces the challenge of setting forth Augus-
tine’s theology from our Reformed point
of view for our day. We salute Dr. Polman
for his achievement in this first volume.

It will be of interest, no doubt, to know
the contents of this historical study. Dr.
Polman takes up first of all the considera-
ation of the Word of God Incarnate — the
Christ. Two stages are discernible here.
First, Augustine’s emphasis falls on Christ
as the eternal Word, Neo-Platonically
interpreted. Later this philosophic inter-
pretation is not abandoned but together
with and beside it there appears a more
Scriptural interpretation, in which the
Word is represented as the revelation of
the Father, full of grace and truth. The
turbulent longing for the contemplation of
the Truth and of Wisdom is still present
but, due to his cognizance of the guilty
blindness and corruption of man, Augustine
now sees the realization of this longing
possible only in the hereafter. We find
in this development a reflection of the
struggle in the whole of Augustine’s life
between ancient culture and Christianity,
between Platonic idealism and prophetic
realism, between Greek contemplative intel-
lectualism and Biblical voluntarism (p. 10).

The second chapter deals with the Word
of God as Holy Scripture. Here the Augus-
tinian view of the fact, nature, scope, and
effect of inspiration is discussed. Also the
divine authority, clarity, sufficiency, and
necessity of Scripture. Tt is clear that
Augustine believed both Old and New
Testaments to be the work of the Spirit
of God, while he at the same time gives
full recognition to the work of the human
authors, holding essentially to the dynamic
theory of inspiration.

The next chapter discusses the Word of
God as the Word of Christ. Here the run-
ning debate with the Manicheans, especially
Faustus, is set forth. The main theme is
that everything in Seripture witnesses to
Chuist, the whole Christ, who is Head of
his body, the Church. In this connection
Augustine already set forth the differences
and the similarities (cf. Calvin’s Institutes)
of the Testaments, clearly indicating that
Christ was set forth by the prophets. When
we consider that Augustine had a very
clear conception of the progressive character
of revelation it becomes ludicrous to hear
the modernist Fosdick insinuate that this
idea is an invention of the religious liberals.

In chapter four, Polman sets forth Augus-
tine’s doctrine of the Word as preaching,
and calls him the creator of the doctrine of
the Word of God. It is particularly here
that Roman Catholicism has departed from
the Bishop of Hippo, interpreting him ac-
cording to modern Roman practice. How-
ever, Aungustine has set his stamp upon
the Church by insisting that the Scriptures
are the provision-chamber for every
sermon, the apothecary for every disease.

Augustine was a passionate preacher!
His theme was Christ and his grace. He
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preached the whole counsel of God, both
sides of the Gospel, and did not stoop to
that perversion which presents only the
love of God. For him the Word was a
two-edged sword. Knowing the fear of
the Lord and being moved by the love
of Christ, Augustine persuaded men with
all the eloquence at his command. He
realized very acutely that God must move
men to faith. And men do not receive
forgiveness of sins from the preacher but
through (“non ab sed per”) the ministry
of the Word. The Word of God as read
and preached was for him the daily bread
of the believers.

Finally, allow me to list the last three
chapters: “The Word of God and the
Church,” “The Word of God and Personal,
Spiritual Life,” and, “Without the Word
of God with the Word of God,” the latter
referring to the time when faith shall have
made way for sight. There is a very fine
discussion on canonicity, pitting the Prot-
estant position against the Roman Catholic,
in which it appears that Augustine on this
point was essentially Protestant, At this
point Polman cites Warfield, whose studies
of St. Augustine are unexcelled from the
Protestant point of view. Not only is
Augustine’s basically Protestant view of
inspiration asserted but especially the fact
that he did not grant or acknowledge any
infailible doctrinal authority except that of
the Scriptures.

The last chapter indicates that Augustine
never outgrew his allegorical interpretations
nor the Neo-Platonic view of the beatific
vision of God.

For most of us, preachers and laymen
alike, there is mo time to wade through
Augustine himself. The next best thing is
to take a reliable guide on an excursion
through the wonderland of spiritual forests
and mountains, pastures and plains in works
of this great genius of the Chi

We shall be watching for Dr. Polman’s
second volume.

HENRY R. VAN TIL

De Brief Aan De Hebreen En De
Brief Van Jakobus

by DR. F. W. GROSHEIDE

Published by J. H. Kok, Knmpen, Netherlands,
1955. Pp. 418, price f 1

This is the second, revlsed edition of this
famous commentary. As many of us know,
the publisher is engaged in reprinting the
well-known series which formerly were
called the “Bottenburg” commentaries.
These commentaries are known for their
thoroughness and detailed exegesis. With-
out any hesitation 1 venture to say that one
cannot find a better set of commentaries
anywhere.

Regarding the letter to the Hebrews,
the author of this commentary does not
share the opinion that it was written merely
for Jewish Christians who were in danger
of returning to the Old Testament “religion.”
It is his conviction that the letter was in-

tended for Gentile as well as Jewish Chris-
tians. The sin which beset these early
Christians was the sin of unbelief, turning
away from the living God. The admonition
that is of central significance is found in
ch. 3:12: “Take heed, brethren, lest there
be in any of you an evil heart of unbelief,
in departing from the living God.” Time and
again warnings are given against the sins
of instability and disobedience which find
their cause in the rootsin of un-
belief. In that light we can also un-
derstand such admonitions as: “Harden not
your hearts,” “exhort one another daily
while it is called today,” and many others.
The positive exhortation which essentially
is the answer to all these admonitions is
found in ch. 10:22: “Let us draw near with
a true heart in full assurance of faith,
having our hearts sprinkled from an evil
conscience and our bodies washed with
pure water.” This, according to the author,
is the general scheme of the book.

In the epistle of James we find many
references to the Sermon on the Mountain.

is Sermon represents a certain stadium in
Jesus' ministry. It gives prescriptions for
entrance into the Kingdom of Heaven,
but also shows us what the conduct and
life should be of those who have entered
through Him.

It is noteworthy that very little mention
is made in the book of James of the suffer-
ing and death of Christ. Many examples
are given from the OIld Testament, of
Abraham, Job, Rahab, Elijah. From this
it is evident that the readers were ac-
quainted with the Old Testament. Re-
membering that these believers were still
in the first stage of the Christian life,
James shows them (as Jesus had done in
the Sermon on the Mount) that though
we are not saved on the basis of good
works, good works must and do arise out
of a living faith in Christ Jesus.

Needless to say, the book is highly rec-
ommended to all those who are interested
in commentaries and are able to read the
Holland language. In fact, a set of com-
mentaries of this nature and the abundance
of other valuable theological literature
written in the Holland language should be
an inducement for many theological stu-
dents to acquire at least a reading knowl-
edge of the Dutch language.

JOHN BLANKENSPOOR

Korte Verklaring Der Heilige
Schrift: Jozua

by DR. C. J. GOSLINGA

Spreuken

by DR. W. H. GISPEN

Lucas

by DR. S. GREJDANUS

J. H. Kok, Kampen, 1955. Second Printing.

It is indeed a joy to announce the con-
tinued appearance of these beautifully
printed and accurately re-worked popular

ies on the Holy Serij Here

the best Reformed scholarship has per-
formed an inestimable service to the Church.
HENRY R. VAN TIL




