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Devotional Studies 

in Ephesians (14) 

The Belt of Truth 

and the Breastplate of Righteousness 


LEONARD GREENWAY 

PAUL PATTERNS the armor of 
the Christian after the equip

ment of the Roman soldier. This 
equipment was designed both for de
fense and for offense. One of the 
parts was the girdle or belt to which 
other pieces of the armor were at
tached. The belt held things togeth
er, gave necessary reinforcement and 
support, and afforded a feeling of 
firmness and compactness. 

The Christian soldier, says the apos
tle, must be braced with the belt of 
truth. We can easily understand how 
the Christians in Ephesus interpreted 
that. Ephesus was a very wicked and 
worldly city. Enemies of the Gospel 
thronged the streets. The temple of 
Diana dominated the city and rep
resented a popu1ar religion that per
mitted all kinds of immorality. In 
such a discouraging and unfriendly 
environment the Christian believer 
was expected to hold himself together 
with firmness and conviction. That 
is sometimes a difficult thing to do 
even when one lives in a relatively 
Christian community, exposed to just 
the ordinary influences of the world. 
How much more difficult it must have 
been for the believers in Ephesus. 
"Gird your loins with truth," is the 
advice of the apostle. 

That is how we can maintain our 
stability amid the moral laxity and 
spiritual hostilities of our day. In our 
civilization the enemies of God's truth 
come to our very doors, peddling 
their pamphlets and books that con
tain a countedeit revelation. They 
are clever, subtle, and insistent on a 
hearing. Recently a housewife in my 
congregation had such a delegation 
at her door. But she was not to be 
deceived. Courageously she quoted 
Scripture to them, and finally they 
left without having prevailed over 

"Stand tlwrefore, having your loins girded with 
truth, and having put on the breastplate of 
righteousness" ... Ephesians 6 : 14 

her. She had met their perversions 
with the truth! 

"Gird your loins with the truth." 
That does not mean simply that we 
must pay our respects to some gen
eral moral principles of decency and 
convention. The apostle's appeal goes 
deeper than that. We must be braced 
with the whole counsel of God. The 
truth must possess us, encompass us! 

It is an appeal that carries special 
urgency to our young men in military 
service. Only those who have been 
in the service know what a trial of 
faith that can be. To them we say, 
Wear the truth! Face every task, 
every temptation, in the vigor of 
truth's bracing grip. God's Word, 
prayerfully read and studied, will 
supply you with storm-proof consis
tency and conviction. 

How much we all need to pray, 
"Holy God, amid the confusions and 
conflicts of our day we can be strong 
and persevering only as we are sus
tained by thee. Give us fire-proof 
faith; feed us with truth; bless us with 
large measures of spiritual power so 
that defeat and capitulation may 
never disgrace our Christian pro
fession." 

"And having put on the breastplate 
of righteousness." The breastplate of 
a Roman soldier was important be
cause it protected that part of his 
body which contained vital organs. 
It was a sort of vest, often made of 
metal plate, protecting the back and 
the hips as well as the breast. Paul 
relates this to our spiritual warfare 
by saying that righteousness is a pro
tecting garment. 

What is this righteousness? Is it 
the inwrought righteousness that ex
hibits itself in a life of sanctification? 
Without doubt, the element of per
sonal godliness has its place in the 

counsel Paul here gives us. But there 
is something prior to that which must 
be seen first, and without which the 
appeal for personal integrity and 
rectitude would be altogether irrele
vant. We must be protected by the 
righteousness of Christ imputed to 
us and received by faith alone (cf. 
Romans 4 ). That is more than moral 
rectitude. It is more than integrity 
and uprightness. It is all that, to be 
sure, but only because it is first of 
all something else, - the righteous
ness of Christ. Apart from the merits 
of Christ our righteousness is carnal 
security. 

Jesus, thy blood and righteousness 
My beauty are, my gloriOUS dress, 
Midst flaming worlds in these ar

rayed, 
With joy shall I lift up my head. 

To this imputed blessing there must 
be added outward conformity. God 
intends that it shall be the most 
practical thing in our conduct. 

There is a covering of respectability 
which many people fabricate for 
themselves, which is not part of the 
armor of God. It is that outward 
respectability of which the Pharisees 
were proud. Look at the Pharisee in 
Luke 18:11. In his self-esteem he 
appears to be in need of nothing. He 
believes in the doctrine of human 
depravity so far as ti,e publican is 
concerned, but as for himself he is 
grateful that he is not "as the rest 
of men." No wonder the Pharisees 
hated Christ when he told them so 
plainly what they really were in the 
eyes of God. 

. -PRAYER

o Lord, it is only by thy grace that 
we have so sure a defense in our 
spiritual warfare. Help us ever to 
rest wholly on thy righteousness. 
Amen. 



TIMELY 	 TOPICS
• 	

At the Turn 
of the Year 

W HEN THIS January issue of 
TORCH 	 AND TRUMPET reaches 

our readers, the year 1958 will either 
belong to 	 the irrevocable past or it 
will be on the point of expuing. What 
can we say that will be of some help 
to those who give serious thought to 
the significance of the passing of the 
Old Year 	and the ushering in of the 
New? 

Let us begin by striking a personal 
note. For years it has been our cus
tom to ask some of our friends on 
New Year's morning what mental 
picture they have of the year as it 
proceeds on its relentless course from 
January 1 to December 31. For 
everyone, it seems to us, must have 
some mental image of the passing of 
time as God himself has divided it 
into years and the years into months, 
weeks, and days. 

We have discovered that not all of 
us would make the same drawing if 
we were asked to .give on paper a 
lineal design of the successive years. 
This writer, for one; would draw a 
straight line, representing a whole 
year, and then, beginning anew where 
the line began, draw over it another 
line, ending where the previous line 
ended. In other words, we visualize 
a road which we traverse for an en
tiJ'e year and then, at the turn of the 
year, we go back to where that road 
began and cover tile same distance 
once again. But a friend of Ours said 
his mental picture was quite differ
ent. He thinks of that road of time 
as continuing without a break when 
one year ends and another begins. 
Others have still another conception. 
Their image of the year is that of a 
circle: to them the year is a cycle 
of time which makes the same round 
from January 1 to December 31. 
There is really no difference between 
the first and the last of these three 

HENRY 	 J. KUIPER 

representations. Both picture the 
New Year as beguming where all 
preceding years began. 

•

It would 	be pOintless, of course, 

to ask which of these mental images 
is correct. 	All have the same implica
tions though the emphasis differs. 

First of all, the persons who think 
of time as a straight road which goes 
on and on are impressed Witll the 
fact that no year is in any real sense 
a duplication of those that preceded. 
They probably agree with the asser
tion that history never repeats itself. 
They stress the fact tIlat our exper
iences in 1959 will be unique; that 
the Lord will have many surprises in 
store for us, both pleasant and un
pleasant; that there will be exper
iences and combinations of circum
stances in our life in the new year 
which are beyond our present sur- · 
mise. It is usually tile unexpected 
that happens, they say. 

It must be admitted that this out
look on the new year is by no means 
foreign to the Christian optimist who 
believes that with spiritual growth 
there will come new insights, new 
visions, new blessings and joys. 

Such an attitude has great value. 
If we believe that the Lord goes with 
us in life's pilgrimage and that every 
year and every day bring us closer 
to the city which haili the founda
tions, we can be of good cheer even 
though we know that sorrows and 
disappointments as well as unexpec
ted joys will come to us. The best is 
yet to come. Does not the inspired 
poet say concerning those who travel 
to the heavenly Jerusalem: "They go 
from strength to strength; everyone 
of them appeareth before God in 
Zion"? 

• 

Those who think of the New Year 

as an unbroken line that continues 
where the Old Year ceases are not 
forgetting that the new road is not 
essentially different from ilie old. 
But this fact is more prominent in 
the thought of iliose whose imagin
ation carries them back, on January 
1, to tlle begirming of the road. They 
are impressed with the sameness of 
the years. In a real sense, they say, 
no year is new. There is nothing new 
under the sun. "Time, like an ever
rolling stream, bears all its sons away." 
The stream is the same regardless of 
the number of bridges under which 
it hurries out of sight to reappear 
on tlle otller side. Not till our earthly 
life has ended will God transfer us 
to another road - higher than the 
low road on which we are travelling 
now. Not till time, as we know it 
now, ceases, will the Lord announce: 
"Behold, I have made all things new." 
How we long for that new New Year 
- that endless year of perfect bliss in 
the Lord's presence when all our 
personal battles will have been fought 
and the entire Church will be the 
Church trimnphant. 

There would be unrelieved pessi
mism in our hearts if we thought only 
of the old-ness of the New Year. We 
would say in weariness of soul: "This 
year we shall be doing the same 
iliings we have done before. We shall 
perform tlle same kind of tasks, go 
to the same places, read the same 
papers and magazines, think the same 
thoughts, entertain the same fears. 
o the monotony of it alii" But that 
is not tile Christian approacl1. For 
even though life ,vill be tlle same as 
it was in most or all of its forms, the 
inner content and meaning can be 
richer, and will be, if we are children 
of God. Our eating and drinking, 
our working and worshipping, am 
inner tllOUghtS and our daily contacts 
with others can be on a higher spir
itual plane. If 1958 was a low road 
in our spiritual experience and 
achievement, we can cover the same 
distance in 1959 on a higher level
of love and faithfumess, of service 
and patience, of gratitude and praise, 
of courage and hope. 

This will be impossible unless we 
make sure that 1959 will be a year 



lived with God in Christ. If his 
presence goes before us we know that 
the New Year will be better than 
those that belong to the past. Even 
when we do exactly the same things 
we did last year, they will not be the 
same. Our thoughts will be new and 
fresh if we bring them into captivity 
to the inexhaustible Word. Whatever 
we relate to God, and in the measure 
we relate it to God, will be seen in 
new perspectives. We shall see sins 
we have not seen before. We shall 
recognize blessings which in former 
years passed by unnoticed. Our 
trials will bring out new resources of 
endurance and trust. We shall spy 
opportunities for witness and service 
which we did not see before. There 
w:ill be failures a plenty but there 
will also be new successes and victor
ies to cheer Our souls. Every year 
will be a better year if our life is 
lived with God. 

• 

What will 1959 mean for the local 

churches of which we are members? 
Will those of us ' who are ministers, 
elders, and deacons have a definite 
program of work, geared to the ideal 
of the perfect church as delineated 
in the Scriptures? Outward improve
ments have their value but inward 
growth and spiritual deepening are 
far more important. Will we walk 
only in the treadmill of a monotonous 
repetition of duties or will we be 
marching on to new spiritual achieve
ments? 

And what will 1959 reveal as to 
our denominational life? Will it be' 
another year of increasing conformity 
to lower standards of loyalty to the 
Word as we find them in denomina
tions that have drifted far from their 
moorings? Will there be new revela
tions of doctrinal meanderings and 
disciplinary discolorations? Or will 
we become more progressively and 
aggressively Reformed in all our ac
tivities? Will we yield a little more 
to the spirit of the age and of the 
modern church, or will we dUlce to 
be more distinctively Christian? Will 
we strive for a better balance between 
our two principal tasks of self-preser
vation and evangelism? 
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As to our family life, will we be as 
materialistic as in the past or do we 
resolve to strive for improved family 
altars, more frequenting of the inner 
chamber, more good l'eading, more 
discrinIination in radio and TV pro
grams, more love and kindness to our 
parents, children, brothers and sis

ters? And will there be more faith
fulness in keeping the solemn vows 
we made at the baptism of our chil
dren to instruct them, as well as to 
have them ' instructed, in the doc
hines of the covenant? 

Let us seek to tr'avel the higher 
road in 1959. 

TIMELY TOPICS 

The Infallibility of Scripture Denied 

O F LATE we have become al

most inured to shock by things 
written in certain periodicals that 
circulate especially in the Christian 
Reformed Church. But we were 
really shocked by two articles in 
Stromata, organ of our Seminary stu
dents and one in Calvin College 
Chimes. 

These articles have caused grief 
as well as dismay. How we wish the 
three young brethren had consulted 
with their professors before publish
ing their doubts about Scripture. 
Having publicly committed them
selves to deviating views about the 
character of Bible inspiration they will 
probably find it difficult to acknowl
edge that they have erred. We trust 
they do not have a closed mind on 
the subject, but are still willing to 
be instructed in the Reformed ap
proach to Scripture. 

First year seminary student Marv. 
Hoogland wrote an article in the 
September issue of Stromata entitled: 
"Infallibility Questioned." He defends 
the position that though the Bible 
is the inspired Word of God it is not 
infallible since it contains errors in 
matters pertaining to grammar, po
etry, science, and history. It is in
fallible only when it teaches religiOUS 
truths. 

This article was lauded in a 
contribution to Calvin Coil e g e 
Chimes by William Brown. It states, 
for example, that Hoogland's article 
is "an example of the kind of clear 
critical thinking so much needed in 

the current atmosphere of uninformed 
polemic. Hoogland has bad the good 
sense to question a doctrine that has 
become an idol of the Evangelical 
Tribe." We never thought we, would 
live long enough to see members of 
the Christian Reformed Church vili
fied in one of our student publica
tions for holding to the Reformed 
doctrine of the infallibility of the 
Scriptures. 

The third article referred to is an
other Stomata article, by J. Hoogland, 
the editor-in-chief, who has difficulty 
with the inspiration of poetic por
tions of the Bible; who also main
tains that though the Bible is inspired 
it contains inaccuracies and mistakes 
in its historical and scientific refer
ences. 

There are many questions which 
come to us when we read and re
read these till'ee ar·ticles. We shall 
ask only one at this time: Why are not 
the contributions to Stmmata re
viewed by Faculty members before 
publication? We assume this is not 
done. We cannot imagine Faculty 
approval of the two articles tmder 
discussion. We know that the mater
ial that appears in Calvin College 
Chimes is not submitted for approval. 
So we have been told. In our opinion 
it is reckless, from the point of view 
of public relations, to permit imma
ture students to write what they please 
and publish it in their school paper 
without previous consultation with 
wiser heads. That applies to the 
Seminary as well as the College. We 
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believe it is cruel to let prOIrusmg 
students jeopardize their own reputa
tions in the Church and their oppor
tunities for future usefulness in the 
ministry by publishing their doubts 
about certain doctrines which they 
have just begun to study. 

The infallibility as well as the in
spiration of the Bible is taught by 
all Reformed theologians. Great Re
formed scholars like Kuyper and 
Bavinck, Warfield and Machen have 
defended both. Have the brethren 
mentioned above studied what these 
scholars have written on the subject, 
before they began to write? Why did 
they not first consult their professors 
in the matter? 

• 

For some time it has been the 

intention of the men who publish 
TORCH AND TRUMPET to write on the 
doctrine of Inspiration. The latest 
developments show that a discussion 
of this subject from its various angles 
is by no means superfluous. One 
of our number will give special at
tention to the arguments used in the 
articles under discussion. Others will 
discuss the question what the Bible 
claims for itself. Still others will com
ment on the Barthian view of inspir
ation and the teachings of leading 
Reformed theologians on the matter. 
We have little room in this issue for 
a treatment of this very broad sub
ject. But let it be well understood 
that there is no doctrine so basic 
and fundamental as that of the in
fallible Holy Scripture. If this bastion 
falls all our defenses of the truth of 
God have crumbled. 

A DOGMA AS WEll AS A 

DOCTRINE 


There is just one thought that we 
wish to present at this time on this 
truth of the Inspiration of the Bible. 
It is this, that according to our creed, 
inspiJ:ation and infallibility are in
separable. 

It is not correct to say that our 
creed teaches that the Scriptures are 
divinely inspired but not that they 
are infallible and inerrant. 

Not all Christian doctrines are dog
mas. Dogmas are Bible doctrines 
which the Church has enshrined in 
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its doctrinal standards and which 
therefore have 0 f f i cia I approval. 
From such doctrines no deviation can 
be permitted. The only legitimate 
way in which an officer or a member 
of the Christian Reformed Church is 
permitted to question any article or 
teaching of our creed is by way of 
gravamen. He must present his ob
jections or difficulties to the consis
tory, classis, or synod that the same 
may be there examined, and he must 
abide by the decision made. Mean
while he is not permitted to teach or 
defend his deviating views either 
privately or publicly. Hence if it can 
be shown that the doctrine of the 
infallibility of Scripture is taught in 
our creed directly or indirectly, the 
publication of views which conflict 
with this doctrine becomes a most 
serious matter. 

There is of course no special article 
or paragraph in our Belgic Confession 
which deals directly with the matter 
of Scriptural infallibility. The ex
planation is simply this, that this truth 
was not questioned by anyone in the 
Reformed Churches at the time when 
the Confession was written and 
adopted. Nevertheless, it was clear 
to the author of the Belgic Confes
sion and the Church which adopted 
it that inspiration means infallibility. 

Thus we read in the first sentence of 
article IV: "We believe that the Holy 
Scriptures are contained in two books, 
namely, the Old and the New Testa
ment, which are canonical, against 
which nothing can be alleged."· Note 
that we do not merely read that 
nothing can be alleged against the 
religiOUS or moral truths of the Bible. 
Hence, if we say that there are errors 
in the Bible, scientific, poetical, and 
even historical, we are indeed alleg
ing something against the Word of 
God, even though we say a hundred 
times that its religious tr·uths are in
fallible. 

Article V begins as follows: "We 
receive all these books, and these 
only, as holy and canonical, for the 
regulation, foundation, and confirma
tion of our faith; believing without 
any doubt ALL THINGS contained 
in them ..." Those who hold that 
there are errors and inaccuracies in 

the Bible cannot honestly say that 
they believe aU things contained in 
Scripture. They do not believe "Josh
ua's error" about the sun standing 
still. Neither do they believe that 
Abraham was in any sense a Hebrew, 
though the Bible states it. (What 
objection anyone can have against 
the statement, considering that "He
brew" means: one who crosses the 
river [Euphrates] is hard to imagine. 
Not less puerile is the contention that 
Genesis errs when it states that Abra
ham "pursued unto Dan" the captors 
of Lot inasmuch as Dan did not exist 
until Israel had taken and divided 
the land. We assume that an editor 
of Genesis substituted the name of 
Dan, which that northern city of 
Israel had after Israel had occupied 
Canaan, for the name of that region 
or place in Moses' time - a name 
which was no longer familiar to the 
readers of Genesis hun d red of 
years after the Exodus. ) If such 
statements are errors to us, we can 
not truthfully say that "we believe 
without doubt aU things contained in 
the Scriptures." We should then say 
that we believe only the religious 
truths in the Bible. We then belong 
to that group of people who believe 
that the Word of God is in the Bible 
but not that the whole Bible is the 
Word of God. 

Turning to article VII of our Con
fession, we read: " . .. it is unlawful 
for anyone, though an apostle, to 
teach otherwise than we are now 
taught in the Holy Scripture; nay, 
though it were an angel from heaven, 
as the apostle says. For since it is 
fm·bidden to add unto or take away 
anything from the Word of God, it 
does thereby evidently appear that 
the doctrine thereof ( doctrine means 
teaching and includes all of Scrip
ture) is most perfect and complete 
in aU respects." The two writers in 
Stromata already mentioned cannot 
in all honesty agree with these state
ments. They contend that certain 
elements of the teaching of Scripture 
are imperfect, in fact erroneous. 

Lastly, in the conclusion of the 
next paragraph of this same article 
the Church declares : "Therefore we 
reject with aU our hearts whatsoever 
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does not agree with this infallible 
rule, which the apostles have taught 
us saying: 'Prove the spirits whether 
they are of God.' Likewise: 'If any 
cometh unto you, and bringeth not 
this teaching, receive him not into 
your house.'" The words: "this in
fallible rule" refer to what has just 
been mentioned: the Holy Scripture. 
By the way, a comma, missing here, 
in our Psalter Hymnal, should follow 
the word "rule," as in the French 
original and Schaff's English transla
tion. There is no expressed antece
dent in what follows the words: "this 
infallible rule." The antecedent pre

cedes. The thought in what follows is 
rather crowded. Proving the spirits 
and receiving not those who reject 
the Bible cannot be "this infallible 
rule." That would not make sense. 
The thought is simply this: "This in
fallible rule" of the Holy Scriptures 
was in the mind of the apostles when 
they said: Prove the spirits and re
ceive not into your house those who 
bring not the teaching of those Scrip
tures. By that "infallible rule" the 
spirits must be tested, and those who 
reject the teaching of that "infallible 
rule" should not be received as fel
low-Christians. 

Is it true, then, that our Confession 
does not teach the infallibility of the 
Bible? By no means. On the contrary, 
it is significant that though it does 
not use the word "inspiration" or 
"inspired" but rather their equiva
lents, it does speak of the infallibility 
of the Bible! In other words: The 
Confession teaches that because the 
whole Bible is God-breathed it is an 
infallible rule of faith and conduct. 
It does not permit us to insert a 
wedge between the two concepts of 
inspiration and infallibility. 

• All italics in quotations from the 
Belgic Confession are mine - K. 

The Union Seminary of Nigeria 


THE PROPONENTS of a Union 
Seminary in Nigeria have set 

forth their reasons in various places 
with many words. It is possible to 
boil this literature down to a few 
basic arguments . Here we attempt to 
set forth their essential reasons and 
then analyze them. 

THE MOHAMMEDAN AND 
ROMAN CATHOLIC PERIL 

1. One of the strongest arguments 
that the Union adherents use centers 
around the fact that the Nigerian 
Christians are in the minority. The 
argument l'Uns like this: On April 2, 
1960, Nigeria will become independ
ent. Maybe. Christianity will be en
gulfed by unbelief. For, although the 
Christians total about 45% of the 
population in eastern and western 
Nigeria, in the political division 
where our mission work is located, 
Northern Nigeria, there are 19 million 
pagans against only 400,000 nominal 
Christians, inclusive of Romanists. 
Maybe the religiOUS freedoms of the 
Christians will be taken away in part 
or wholly. Therefore, says the Rev. 
Henry J. Evenhouse, echoing Dr. 
Harry R. Boer, "The big issue that 
registers with me is the sea of M 0

hammedanism and the united front 
of Catholicism rising to threaten the 
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Protestant movement" (ACTS OF SYN

OD, 1957, p. 272). "Today the united 
voi.ce of a powerful, vital Protestant
ism must be raised" (THE BANNER, 
May 23, 1958, p. 12). 

This concern for the minority must 
not be pooh-poohed. Although these 
fears may prove to be ungrounded, 
yet realism will force us to reckon 
with the distinct possibility that the 
religious freedoms of the Christians 
may be curtailed. But note two mat
ters in tIlis connection : 

a. The establishing of a Nigerian 
Calvinistic Seminary does not pro
hibit the raising of a "united voice of 
a powerful, vital Protestantism" 
against "the sea of Mohammedanism 
and the united front of Catholicism." 
This reasoning confuses seminaries 
with churches. Even though a Re
formed seminary is established, a 
united voice of the churches can still 
be raised. The Christians can unite 
in action in much the same manner 
as many denominations do in the Na
tional Association of Evangelicals, on 
issues of passports denied to mission
aries or persecutions of Protestants or 
many other matters. Rev. Edgar H. 
Smith misses the point entirely when 
in his Postscript he emphasizes that 
Calvinists and Arminians are spiritu
ally one in the Lord, and that we may 

not erect "barriers of denominational
ism which so effectively segregate 
Christians from each other in the 
States" (The Banner, July 25, 1958, 
p . 20). The point at issue is not de
nominations, but seminaries. The con
tinuation of Calvin Seminary in the 
States does not mean that the Chris
tian Reformed Church cannot have 
fellowship with the denominations 
represented at Fuller or Westminster 
or Northern Baptist seminaries. Even 
though Nigeria should establish a 
Calvinistic seminary, the Christians 
of many and varied churches may 
still fellowship together and raise a 
united voice for Protestantism. 

b. Furthermore, it is the very fact 
that the Christians are in a minority 
group over against the sea of Moham
medanism that demands that the fu
ture pastors be thoroughly grounded 
in the Word in a Calvinistic way and 
not in the compromising fashion of a 
Union Seminary. 

Suppose, for example, that Rome or 
some other hostile force should even
tually thoroughly dominate the 
United States. Who would then re
main true and stable for a longer pe
riod of time? A Fuller Seminary grad
uate or a Calvin or Westminster grad
uate? 

The Fuller Seminary graduate is 



from a union seminary. It has a 
library far superior in numbers to Cal
vin's or Westminster's. It has the 
money for expensive buildings. At 
its inception ten years ago it began 
with a salary of $12,500 for faculty
members, and it was stale-studded 
with big names. But the professors 
have varying convictions. One may 
be from Dallas, another from Baptist 
Gordon, a third from Presbyterian 
Princeton, a fourth from the Congre
gational churches, and SO on. The 
result is that on many, many issues 
the professors either contradict each 
other or avoid the issue. This means 
that many graduates either have not 
been taught important doctrines or 
they graduate without being abso
lutely sure what they believe, since 
they have been taught conflicting 
ideas. 

In a time of crisis in the United 
States, in spite of the wealth, build
ings, prestige, and names of Fuller, I 
would much prefer graduates of Cal
vin or ' Vestminster. For their theo
logical training has been unilled and 
it has been more Biblically correct in 
contrast to that of the Fuller gradu
ate. As a result they will be more 
stable and will persevere longer in 
the face of stiff opposition and the 
tendency to compromise the truth. 

Likewise, in Nigeria, if we are 
really afraid of the tidal wave of un
helief, our hope lies not in the exter
nalities of outward unions that gloss 
over the differences, nor in big libra
ries, and expensive buildings; but 
rather our hope lies with ministers 
who have been trained in a unified 
way in a Calvinistic seminary. Those 
are the men who will stand the test. 

If, as Dr. Boer says, the average 
Nigerian is "theologically undiscrim
inating and therefore theologically 
undifferentiated," then the parallel 
with Fuller Seminary is ever so much 
more pertinent. It wonld be difficult 
for a boy brought up all his life in a 
totally Calvinistic environment of the 
Christian Reformed Church, Christian 
schools, and Calvin College, with 
twelve years of catechetical instruc
tion, to go to Fuller for his theologi
cal training and then come out solidly 
convinced of the Biblicalism of Cal

vinism, even if we had one Calvin 
professor at Fuller. (Witness, for 
example, the attack on the infallibility 
of the Bible by one of the students in 
the Calvin Seminary student publica
tion in the September 1958 issue of 
Stromata and by the editor in a later 
issue.) How mnch more difficnlt, 
then, would it be for a boy to remain 
true to the Reformed faith when he 
has come out of Mrican paganism 
only one to five years previously into 
a church that is still as primitive in 
its theological thinking as Dr. Boer 
says it is. 

History has shown that the Church 
often declines to Modernism through 
Arminianism and the "theologically 
undiscriminating." If the church does 
not train the Nigerian Christians, and 
especially the theological leaders, the 
future pastors, in the Reformed faith, 
if these men are not keenly aware of 
the theological issues and differences 
involved and the true Biblical an
swers, then this church, too, wiI! fall. 
What is at stake in the question of 
the establishment of a Calvinistic 
versus a compromising Union Sem
inary is not simply a few points of 
doctrine - the five points of Cal
vinism or the covenant - but Chris
tianity itself, the deity of Christ and 
his substitutionary atonement. Cal
vinism and not unionism is the best 
answer to Mrica's challenge to Chris
tianity. 

Thus the biggest argument for the 
Union Seminary - the overwhehning 
odds of Nigerian paganism - is the 
very reason why it is imperative to 
have a Reformed Seminary there and . 
now. We dare not wait. 

WESTERN THEOLOGICAL 
DISTINCTIONS 

2. A second maior mason that the 
Union Seminary adherents set forth 
is the "distinctive situation of the 
African chmch." They speak of the 
Nigerian church as being "theologi
cally undiscriminating," similar to the 
early Christian church. They have 
not gone t h r 0 u g h the historical 
searching and struggle of the W estern 
church in the formulating of its doc
trines. It is concerned with Christ but 
not the Reformed faith, with the 

gospel but not in a specifically de
nominational framework, with the 
Bible but not the Reformed idea of 
inspiration. It is oblivious to "west
ern theological distinctions" which 
have been conditioned by and grown 
out of the western - not Nigerian 
history. The question of Arminianism 
versus Calvinism is meaningless to the 
Nigerian. It is therefom permissible 
to "acquaint" the Nigerian with these 
western "theological refinements," but 
there should not be a seminary to 
teach them these matters in a thor
ough way. They are like a "saturated 
sponge." "The present ability of the 
brightest young African meaningfully 
to absorb our western theological 
distinctions is strictly limited" (H. 
Boer in THE REFORMED JOURNAL, 

March, 1958 ). 

a. Regardless of the intention of 
the union proponents, the over-all 
impression given is that many doc
trines that the Reformed Church holds 
to are western and therefore not too 
important. Now it is true that our 
awareness of Biblical doctrines did 
not come overnight, but grew out of 
often heated controversies in the 
course of two thousands of years. 
That is how the doctrines grew con
cerning the Trinity, the natures of 
Christ, grace, the atonement, the 
church, conunon grace ( think of 
1924), etc. But these must not be 
disparaged as western theological re
finements with which it is best not 
to bother the Mrican church. These 
are Biblical truths. Through his prov
idence God chose to reveal them 
through the struggles of the churches 
in Europe and Asia Minor. If the 
fundamental theological distinctions 
concerning the Trinity or grace or 
sovereign grace had been understood 
first through doctrinal discussions by 
Fiji Islanders, then American, Jap
anese, Nigerian, and all other Chris
tians would be obliged to appropriate 
them thoroughly as their own since 
they are Biblical. If Calvinism is 
not Biblical, we had better throw 
away the Canons of Dart. But if 
they are Biblical they are as good for 
a Nigerian as an American, as a Fiji 
Islander. Biblical truths are universal. 

b. It should be noted, further, that 
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it is impossible to avoid taking a 
stand on many theological issues. 
Any thinking person cannot possibly 
avoid making a judgment as to 
whether he is going to baptize an in
fant or not, whether the bread is 
changed into the body of Christ or 
not, whether Christ died for all or 
not. Perhaps many of the African 
church members have a blank mind 
on these issues because they are in
deed from a primitive background 
and have not yet been confronted 
with problems. But smely a pastor 
who is going to be leading the 
Chmch of Christ will be thinking 
and questioning, and he cannot by 
any stretch of the imagination fail 
to make judgments as to whether the 
"w es t e rn theological refinements," 
such as the Trinity, covenant, infant 
baptism, and sovereign grace of God 
are Biblical or not. Either you practise 
infant baptism or you do not. Either 
you believe Christ died for all or you 
deny it. Either you practise Congre
gationalism or Presbyterianism or 
some other form of chmch govern
ment. A pastor cannot live in an 
abstraction. A thinking person as a 
leader of a chmch has to take a stand 
in his own mind. 

And we question the accmacy of 
Dr. Boer's remark that "the present 
ability of the brightest young African 
meaningfully to absorb om western 
theological distinctions is strictly 
limited." For a published letter 
(dated Sept. 8, 1958) to his support
ing church from one of the Nigerian 
missionaries (who, incidentally, is for 
the Union Seminary ) shows that not 
only have the ministers taken a stand 
on Calvinism bnt even the ordinary 
people have. He writes: "One of 
the interesting things I fo und out is 
the Arminian pOSition of the people 
on the matter of the Limited Atone
ment of Christ. Due to DRCM teach
ings, they were all universalists on 
the extent of the atonement of Jesus 
Christ. However, when shown from 
the Scriptures that Jesus died only for 
his own elect people, they immedi
ately see the error of their view and 
recognize the authority of the Word 
of God." This shows that the people 
are already making decisions on these 
matters. 

TORCH and TRUMPET 

c. Furthermore, to treat the great 
doctrines of the church as something 
that is "western," with which we will 
not trouble the Nigerian church, is 
a slap against the Holy Spirit. It is 
wrong to h'eat the Nigerians as if the 
Holy Spirit had never guided the 
chmch, by leaving them in a mental 
state that is similar to the days of the 
fi.J:st centuries. The Holy Spirit has 
been active over the centmies, con
stantly leadi.Jlg the chmch to a new 
realization of Biblical truths and doc
trines. It would be most ungrateful 
and unwise to put the people back 
before tlle days of the non-African 
controversies concerning the Trinity, 
person of Christ, Pelagianism - yes, 
and such matters as the "filioque" 
question - and expect the Nigerians 
to develop their own theology in 
their own environment and history. 
The Holy Spirit has led the holy, 
catholic ( universal) church - and 
that includes Nigeria - into the 
truth. To neglect his labor is an af
front to his necessity and importance. 
This is basically the error of Funda
mentalism: no creed but Christ. Just 
go back to the Bible. Forget the 
Canons of Dort as a western dis
tinction. Disregard the Spirit's lead
ing. Do "not preach the gospel of 
the Reformed chmches"; "preach the 
gospel of the Lord Jesus Christ" 
( That My House May Be Filled, p. 
39). It may well be asked: Just who 
is theologically undiscriminating? 

THE WISHES OF THE 
NIGERIAN CHURCH 

3. Another obiection to a Calvin 
SemilUlry of Nigeria is that "separated 
theological education w 0 u I d run 
counter to all the feelings and the 
desil'es of the church" in Nigeria 
( Evenhouse, Acrs OF SYNOD, 1957, p. 
272) . The argument is that the Ni
gerian church is a "master in her 
own house" (Dr. Boer), and if she 
does not see the need of a thoroughly 
Reformed training, the Christian Re
formed Church of America may not 
lm'd it over he!·. 

It must be admitted that all that 
om chmch does must be done with 
tact, consideration, and thoughtful
ness for this young Nigerian chmch. 
At the same time, just because the 

Nigerian chmch is not, as Dr. Boer 
says, as theologically mature as our 
own churcl1, nOr as aware of the 
dangers fraught in a Union Seminary 
for a people of a primitive land, we 
must lead it in some ways as a father 
guides a child. We must not give 
way to its theological undiscrimina
tion any mOre than we would to the 
theological . immaturity of a boy. If 
our missionaries are convinced of 
the value of the Reformed faith, con
vinced that it is not mere bagatelle, 
and tllat the future of the Nigeria 
church as a whole depends in great 
measure on a sound theological train
ing, I believe that with great tact 
and love we can show the Nigerian 
church the reasonableness of this 
course of action. 

PAST DECISIONS OF OUR CHURCH 
CONCERNING NIGERIA 

4. Another maior reasO!1 given fOl' 
a Union SemilUlry may be best stated 
in the words of Dr. Boer in THE 
BANNER of May 23, 1958, p. 22, "Fi
IUllly, working together with others in 
this undertaking [of establishing a 
Union Seminary] .. . is an ulUlvoid
able moral obligation on the part of 
the Christian Reformed Church to do 
so. When in 1939 we took over the 
Nigerian field ... we solemnly cov
enanted to work with the other mis" 
sions to bring into being a single 
Church of Christ in the Sudan ... 
,-11e cannot, except at the price of 
being flagrant breakers of the cov
enant and pledge made by us in 1939, 
delibe·rately place obstacles in the 
way of bringing an ultimate union 
about." 

a. In answer to this it should be 
observed that again there is confusion 
between the ideas of denominations 
and seminaries. The report of the 
Board of Mission to the 1938 Synod 
was speaking in terms of denomina
tions and not of seminaries. It spoke 
of "the idea of forming an African 
Church based upon the doctrinal 
basis of the · world's Evangelical Alli
ance" ( Acts of Synod, 1938, p. 269 ). 
Absolutely nothing was said about 
forbidding our mission stations to 
teach the Reformed truth. We would 
not be "flagrant breakers of the cov
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enant and pledge made by us in 1939" 
if we established a Reformed sem
inary. But even if teaching the 
truth and the whole truth as it is 
found in Reformed theology were 
breaking a covenant ( which it is 
not), then by all means we should 
break it. We may not fall into the 
error of sacrificing truth for the 
sake of unity. 'This is precisely the 
ecumenical error of Rome and the 
Modernists. It is very well possible, 
however, to work toward one African 
church and still prepare ministers in 
the whole truth of the Bible. In fact, 
what other honorable way is there to 
unity than that based on truth? 

b. Moreover, the records of our 
synodical decisions reveal that it 
was never the intention or under
standing of our church that we would 
take over the Nigerian field on the 
condition that we abandon the Re
formed faith or refuse to teach our 
men in a thoroughly Reformed fash
ion. The Synod of 1938 did speak of 
upholding the principle of the indi
genous church in Africa and not at
tempting to cstablish our own de
nomination in this field. But just 
before that there is a sentence that 
is often omitted by the Union Sem
inary proponents and yet t hat 
shows the true perspective. It reads: 
"Although, evidently, it will not be 
possible to get control of this field 
in the sense of absolutely separating 
it from the affiliation with the S. U. 
M., yet it seems possible to get suf
ficient control over the gospel work 
in this field as to insure its positive 
Reformed character" (Acts of Synod, 
1938, p. 269) . And then in the actual 
decision of our church to take over 
the field, one of the reasons for doing 
so was that "it is possible for our 
Church to obtain doctrinal and eccle
siastical control of this field" (Acts 
of Synod, 1939, p. 89). Further, in 
1945, Synod clarified the 1939 prin
ciple of working toward forming one 
African church. It declared that it 
endorsed the "policy of church union 
as now in effect on our Nigerian field. 
The term 'church union' may raise in 
our minds the spectre of denomina
tions seeking to unite organically. 
That is not the connotation of the 
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term as applied to Nigeria. It refers 
to a rather loose organization, a 
spiritual fellowship, with only ad
visory powers" (Acts of Synod, 1945, 
p. 45). Synod then adopted three 
resolutions "in order to safeguard our 
Reformed beliefs and practices on the 
Nigerian field," namely: 

1.) 	"Our branch shall be called the 
Christian Reformed Branch .." 

2. ) 	The Christian Ref arm e d 
Branch "shall retain the right 
to call its own pastors and to 
develop the church life accord
ing to our Reformed principles." 

3.) 	"The Field Council shall con
tinue to refrain from interfer
ing with the right of our branch 
to determine its own creed." 

Thus the important documents of 
1938, 1939, and 1945 show that while 
we are working for "church union" in 
Nigeria, this union is "a rather loose 
organization, a spiritual fellowship 
with only advisory powers." It in 
no way curtails the church's right "to 
develop the church life according to 
our Reformed principles," and this 
would include teaching pastors the 
Reformed truth, whether it be as we 
have always done or in a more or
ganized Calvinistic Seminary in Ni
geria. Thus there would be no fla
grant breaking of a covenant made in 
years gone by, as some would lead us 
to believe. 

TOO FEW STUDENTS FOR A 
REFORMED SEMINARY? 

5. Some reason that it is not fea
sible to establish a Reformed Sem
inary because the number of students 
is too small for the sizable staff 
needed for a solid education. One 
missionary speaks of a school of only 
four students ("Postscript," THE BAN
NER, July 25, 1958). 

Certainly this must be a concern. 
Yet at times ten men have been 
taught by the missionaries, and last 
year ten were ordained into the min
istry (Acts of Synod, 1958, p. 215). 
Missionary Tadema expects fifteen 
students for the next class in Zaki 
Biam. All evidence points to an in
crease and not a decrease in this 
number. The church itself is grow
ing. Our field will be enlarged con

siderably when we take over the 
Dutch Reformed Church mission. 
And more men will be available be
cause of the present tremendous 
strides in ' elementary and secondary 
education in all Nigelia. It is im
perative that we do not look back 
but ahead to see the great growth 
that will come to the Nigeria church. 

OUR OBLIGATION TO OTHER 
CHURCHES IN NIGERIA 

6. Perhaps the second greatest 
argument for a Union Seminary is · 
the desire to influence the other 
churches in Northern Nigeria. It is 
expressed in the title of an article 
by Dr. Boer in THE BANNER: "Involve
ment or Isolation?" (May 23, 1958). 
He asks if "we have suffiCient con
fidence in its [i. e., Reformed herit
ageJ strength and integrity to enter 
into the market place with it. Must 
we in Nigeria confine our m essage in 
the field of theological education to 
our own area or have we a vision of 
the whole of the great North . . . ?" 
The Rev. Henry Evenhouse poses the 
same question when he asks: "Have 
we the faith in our Reformed witness 
that it will carry on in the midst of 
a complex world situation .. .?" He 
argues that the train for the Union 
Seminary is going togo on whether 
we like it or not, and therefore we 
might as well stay on and thereby 
have some influence in the rest of 
Northern Nigeria. If not, "the train 
will stop long enough for us to get 
off, and then proceed to its goal" 
(THE 	BANNER, May 23, 1958) . 

Personally, I consider this one of 
the more powerful arguments for a 
Union Seminary. I do not think we 
can lightly cast aside this concern 
for the rest of Northern Nigeria. But 
here are two points to ponder. 

a. We must be careful not to over
estimate the influence we will have 
in the rest of Nigeria. Remember, 
that influence is a two-way street. 
If one Reformed professor will try 
to influence the students from other 
churches, the four non-Reformed 
men will not be standing by idle. 
They, too, will have an influence on 
the Nigerian students from our 
church, the brightest of whom, says 
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Dr. Boer, are strictly limited in ab
sorbing meaningfully our western 
theological distinctions. Furthermore, 
if tlle Reformed professor is to be one 
who believes he should preach the 
gospel but not the Refol1ned faith, I 
wonder how much influence we really 
will have with others. 

b. The antithesis set up in the title 
"Involvement or Isolation?" is a false 
one. It is not a question of either-or. 
This is exactly the same type of 
specious argumentation that the Re
formed Church in America uses in 
its official attack against Christian 
education in the United States. They 
accuse the Christian schools of being 
isolationistic, withdrawing from the 
battle front, and being afraid to wit
ness in the market-place of the public 
schools. 

But the goal of Christian schools in 
America or a Calvinistic Seminary in 
Nigeria is not isolationism. On the 
conb'ary, it is just the opposite: in
volvement. The goal is not to flee 
the world but to b'ain the pupil well, 
so thoroughly, in the whole counsel 
of God (and not just in a piece-meal, 
part-time, supplementary program of 
a Union Seminary) that he will be 

able to get involved in the world, and 
not be overcome, but conquer. 

It may well be that the best impact 
we can make is not through a Union 
Seminary with a weak voice, but 
rather by · developing strong African 
leaders through a Reformed training 
in a Reformed Seminary, men who, 
being trained in a Calvinistic way in 
the context of their own culture, will 
be able to speak out with great ef
fect to their fellow Africans. In this 
country, for example, Westminster 
Seminary carries a weight in the Uni
ted States church scene out of all 
proportion to her size. Professors 
Wilson, Machen, Allis, Young, Stone
house, Murray, and Van Til have had 
a tremendous weight and influence 
in many non-Reformed circles. 

In conclusion, I would like to add 
that if in addition to our own Re
formed Seminary we can also have an 
influence in the proposed Union 
Seminary by having a professor there, 
I believe that would be wise under 
certain conditions. If, for example, 
Fuller Seminary would allow us to 
have a professor of Reformed con
victions on its faculty who could 
teach without any compromise at all, 
it would be well worth it for the 

Christian Reformed Church to pay 
the salary so that it could have an 
influence fo r the Reformed faith 
there. So also in Nigeria I can en
vision the desirability of a similar 
work and the payment not only of a 
salary but also of more - for support 
of buildings, for example - if that 
would mean that we would have an 
influence on this theological training. 
But this should be done only under 
certain conditions. The professor 
should be able to teach the truth 
and the whole truth at all times. And 
the student body of our churches in 
Nigeria should receive its theological 
tmining in its own Calvin Seminary. 
If they should be drawn away to an 
insipid training at a compromise sem
inary because one Reformed professor 
is there, the purpose of a Reformed 
Seminary would be defeated. 

But in any case, because of the 
surrounding sea of paganism in Ni
geria and because we should have 
well trained men who can make an 
impact not only in our own mission 
field, but also in all Northern Nigeria, 
our church should encourage the im
mediate establishment of a Calvin 
Seminary of Nigeria that will teach 
"the whole counsel of God." 

The Message 

of the 


Unknown Freedom Fighter 

ALEXANDER s. UNGVARY 

"Be not afraid but speak, and hold not thy peace." Acts 18:9 

W HEN DURING World War I and the other sociological. The 
the first Negro soldier ar- former attacks her from all parts of 

rived at the Western Front and when the world, the latter threatens from 
Lenin, father of Bolshevik Commu- the east. We can call the former 
nism, ascended the Czar's throne, a Racism and the latter Communism. 
new chapter opened in the history of The most tragic element in tIlis new 
Europe. The Age of Europe was epoch is that when finally the world 
closed. Everywhere colonies became could become one unit at the same 
independent and Communism an- moment it splits into two halves: 
nounced its claim upon the whole Christian and Communistic. 
earth, monopolizing the former mis
sion of the Christian West. COMMUNISM A SYMPTOM 

As a result today's Europe is in RATHER THAN A DISEASE 

the grip of two great fears: one racial What is the cause of this situation? 
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According to our historical point of 
view, nothing less than the negligence 
of the secularized Christian West, 
which forgot to fulfil its Christian 
calling: "Go ye therefore, and teach 
all nations ... " Through tllls un
faithfumess a spiritual and political 
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vacuum was created in which such 
diseases could develop as Nazism and 
Communism. 

Communism is not merely Eastern, 
it is also Western. It is nothing else 
than an illegitimate child of an anti
Christian and the materialistic-minded 
bOlUgeois class. It is the most logical 
product of secularized Christianity. 

Therefore we have to add that in 
the final analysis Communism is not 
the disease but rather the symptom 
of the sickness of Olu Western cul
tlUe and spirit. It will never be over
come unless we eliminate the cause 
of its rise, which is Olu un-christian 
behavior in hum a n relationships. 
Should we ever succeed in erasing the 
Soviet Union from the face of the 
earth, the root of the sickness would 
still remain. 

THE DECAY OF CHRISTIANITY 
AND CHRISTIAN CULTURE 

The generating and unifying force 
in Western, that is, ElUopean cultlUe 
has been the Bible. In antiquity the 
Bible and the ocean rocked her as a 
child is rocked in a cradle, and later 
in Christianity she reached her 
maturity. 

We need not be great theologians 
or historians to know and understand 
that where and when a new religion 
is born, there and in that moment a 
new culture is conceived. This hap
pened when the Gospel was revealed 
and proclaimed in the time of full
ness, because at that historic moment 
Christian cultlUe, the nucleus of mod
ern European culture, was also born. 

If this is true, then the opposite 
also must be true. For example, if I 
drain the water of a creek by stopping 
up its SOlUce, the creek loses its iden
tity. The only SOlUce of Olu Christian 
cuItlUe is the Bible. Restore it to 
Olu drained Western world and the 
symptoms of Olu disease will dis
appear. Why? Because it is a well
known law that we can preserve an 
institution or a society only if we re
tain the forces by which it once was 
shaped. If we change these forces 
or law we shall also immediately 
destroy the whole cultlUal cycle. Ex
actly this happened with Olu Chris
tian world. Therefore restore its only 

sOlUce, the Gospel upon which it was 
founded, and we can save Olu in
heritance. 

Olu days need a positive Christian 
attitude. Negative attitudes, denials 
and refusals are not sufficient; more
over, a constant negation of some
thing is not a Christian attitude. It 
is ineffective simply to reject godless 
Communism and continue on our 
self-satisfied COlUse. It is vain to 
fight with half-truths against the lie, 
as we do in our own days. As it is 
out of the question to maintain a 
democracy without real democrats, 
likewise it is impossible for a Chris
tian world to exist without real Chris
tians. 

In this connection we do well to 
remember a recent statement by Prof. 
John H. Kromminga: "If Christianity 
is a constant quality of the soul, we 
do constantly challenge 0 u r un
christian world, making with it not 
a compromise, but 'an aggressive con
tact.' " 

PRESBYTERIAN COMPROMISE 
WITH COMMUNISM 

These lines we must mention in 
advance, before we turn Olu criticism 
now toward the Presbyterian Assem
bly which recently announced its 
readiness to make a compromise with 
Communists, whose basic teaching 
is: "There is no God." Under the 
heading: "The Threat of the Nuclear 
War" the General Assembly, 1958, of 
the United Presbyterian ChlUch of 
the United States of America called 
for a policy of co-existence with 
Communism, saying: "In this nuclear 
age the alternative to co-existence is 
co-extinction." 

Our Presbyterian brethren are ad
vlsmg a compromise with these 
a th e i s tic communists, a so-called 
peaceful co-existence on the ground 
that otherwise we shall perish in an 
age of atom-warfare. This amazing 
church-declaration discloses two fac
tors: 

First: Our Presbyterian brethren do 
not understand the real nature of 
Bolshevik Communism. 

Secondly: We forget the command
ment: "Do not be afraid of those 
who kill the body but cannot kill the 

soul." That is, man is fearless if he 
is a Christian. 

NO PEACEFUL CO·EXISTENCE 

As to the first point, the Communist 
leaders will not and cannot make any 
compromise with faithful Christians. 
They will compromise only with 
those who accept their ruthless goal: 
the one indivisible world under Com
munist rule. Therefore logically we 
cannot follow those who want us to 
come to agreement with a militantly 
atheistic power. We do not recognize · 
them as acceptable representatives of 
Christianity. 

SUBSTITUTE FOR RELIGION 

Why is our statement so positive? 
Marxian Communism, after a hun
dred years of its development under 
a Slavic messianic influence, has 
changed into a "new religion." And 
it is most paradoxical that at the 
same time that it is destructively 
anti-religious, it formulates its own 
"religious dogmas." To call this "re
ligion" may perhaps be objectionable, 
but in fact it has all the character
istics of religion. For example, it ad
vocates a way of life on the basis of 
certain doctrines. It has a sacred 
book: Capital, by Marx. It has a 
prophet, Lenin; a priesthood, the Al
mighty Party. It even has its "mar
tyrs" who were executed abroad as 
subversives; and its "heretics" like 
Tito and Imre Nagy and Paul Male
ter, the revolutionary leaders of 
Hungary. 

MAN DE·HUMANIZED 

This Bolshevik Communism today 
is the most reactionary oppressor and 
is nothing but a new form of ancient 
Pan-slavic nationalism. But it holds 
out a false promise to the common 
man, a "salvation." It promises an 
end to all the troubles, wars and fears 
of the world. But having rejected God, 
Communism summarily disposes of 
the spiritual natlUe of man, for in its 
philosophy the individual has no 
significance. This de-humanized man 
is the ideal communist, who can lie, 
cheat, and kill. Communism is an 
active system of belief which must 
eventuate in the destruction not only 
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of all religion, but of all Christian 
morality and tr·uth. It uses every 
devilish device known to man to take 
over the earth. One of these devices 
is its propaganda for peace and co
existence. 

Regarding the sec 0 n d factor, 
namely the fearlessness of true Chris
tians, the suggested compromise dis
closes again, not that Bolshevik Com
munism is strong but that we "Chris
tians" are weak. We forget God's 
plan for the consummation of all 
things. 'Ve seemingly want to remain 
forever on earth and we are unwill
ing to die for our faith, the faith of 
Christian martyrs. Out of this fear 
rises the idea of peace at any price. 
We have to evangelize instead of 
compromise and emulate our Chris
tian fathers who refused co-existence 
with arlcient paganism. 

NO PEACE WITHOUT FREEDOM 

Peace with whom? Do you want 
peace with de-humanized Bolshevik 
Pan-slavism? Then you must want 
war with half of Europe, with the 100 
million captive Christians. For be
hind the Iron Curtain a constant civil 
war is going on between the Party 
and the people, as the recent Hun
garian revolution revealed again. Or 
do you want peace with half of 
Europe? Then you must want war 
with the Party leaders ruling over 
these captive nations. 

What does "peace" mean is an
other aspect of the question. Many 
people are confused today about this 
question. They think that to have 
peace consists of being left in peace. 
This is false. We cannot make peace 
with any human group that has no 

peace within itself. "Ve cannot make 
peace with part of a unit which is 
at war with the other part, because 
in that case, in making peace with 
one part we make war on the other 
part. That is, peace is not a negative 
state if we think of it in Christian 
terms. Peace is not inactive, not pas
sive. Peace is an active state, an 
activity in a group in which every
body consents to the activities of 
the group. And therefore, since con
sent implies free will, the root and 
basis of peace is freedom. How can 
we now make peace with Bolshevik 
Pan-slavism, in which there is no 
freedom and hence no peace? 

Our only positive answer could be 
now: first freedom in Christ, and then 
peace with my neighbors on both 
sides of the Iron Curtain. Only co
existence with death is possible in 
such a society where there is no free
dom and peace. This was proved 
recently in the Hungarian revolt 
which, according to Djilas, is "perhaps 
no less meaningful than the French 
Revolution" because ... "a new chap
ter began in t.1-te history of humanity 
with the Hungarian revolution, which 
placed on the agenda the problem of 
freedom in a Communistic society." 

If somebody wants to realize how 
such a "living-together" looks, we can 
point to our Hungarian Freedom 
Fighters, who anived here l·ecently. 
After ten years this new generation, 
the generation of the Iron Curtain, 
shows us the de-humanized victims 
who are practically illiterate of Clliis
tian principles, truth, and morality. 
They are living wimesses to that pro
posed future of compromises which 
will blanket the earth in such a 
"peaceful co-existential way of life." 

We remind our Presbyterian breth
ren that we are not to come to terms 
with this world, we are to challenge 
it. We are not to adjust ourselves to 
this "new religion" for it is sick and 
out of joint. There is a false peace on 
their lips, which is only a temporary 
solution of the real problem of the 
alienation of our life from God on 
both sides of the Iron Curtain. 

How can such an un-christian com
promise be advised by church-leaders, 
who have once received the word : 
"Be thou faithful unto death"? How 
can we forget the message of the Un
known Freedom Fighter in Buda
pest: "It is better to die for Christ 
than to live in a godless world." Who 
gave his life for our liberty and 
peace on that fateful October day? 
Are we Western Christians ready to 
share only their triumph but not their 
struggle? 

o bretlli·en, beware of co-existence! 
I once stood before the Communist 
judges and said: "Judges, beware 
when you give your decision; the 
living can always forgive, but the 
dead will accuse you forever." 

By our compromise we want to 
sentence to everlasting captivity those 
100 million former Christian people 
behind the Iron Curtain, in the name 
of Christian solidarity. The dead are 
already accusing us. 

But what is the solution if we do 
not want either a co-existence with 
Communists or an atom war with 
them? The only answer once again is 
Clli·ist. Give back to this emptied 
world the only source of its culture, 
the Gospel. That is the third way: 
be Christian on both sides of the Iron 
Curtain, and "Be not afraid, but 
speak and hold not thy peace." 

FROM THE PRINCIPAL'S DESK 

For Such a Time as This 
WALTER A. DE JONG 

to the pro b I e m of integration. 
Tlli·ough private schools they hope to 
re-establish the right of parents to 
determine the type of schools their 
children are to attend. 

As matter of fact, in large cities 

I NTEGRATION in public schools 
is once again forcing America to 

re-appraise the principle of state 
schools. Virginia and Arkansas are 
in the vanguard in looking to pri
vately owned schools as a solution 

TORCH and TRUMPET 

parents have been using this same 
kind of solution to the problem of 
integration. As the social and aca
demic climate depreciates in public 
schools, parents increasingly come 
knocking at the doors of Christian 
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schools, both Catholic and Protestant. 
Wealthy citizens have for a long time 
segregated their sons and daughters 
by sending them to private schools. 
Vice-president Nixon has been re
ported to have transferred his chil
dren from an integrated public school 
to a non-public school. It will be a 
sad day for American democracy 
when parents are denied the right to 
determine the kind of education their 
sons and daughters are to receive. 

The trend toward non - public 
schools is snowballing. In his syndi
cated newspaper column of October 
22, David Lawrence wrote very 
strongly in favor of private enterprise 
in education. He quotes with approv
al the Alabama lawyer who wrote in 
the official publication of the Alabama 
Bar Association as follows: "To a law
yer who has followed the segregation 
cases, it is apparent that the state 
cannot exercise any part in the opera
tion of a private school system. In 
other words, if we are to have a seg
regated school system, then public 
education as we have known it is 
finished." Out of the present tension 
David Lawrence hopes there may 
come forth "one of the most whole
some things ... in the last 150 years." 

In this same spirit a Grand Rapids 
citizen writes in the Public Pulse of 
the Grand Rapids Press of October 
27: "Give them (Little Rock private 

schools) time and they will outshine 
the public schools as the private pa
rental schools have here in Grand 
Rapids and other places." Thus at 
the grass roots and at the level of 
nationally syndicated columns we find 
an open plea to put education back 
into the hands of parents. 

Over against this was the attempt 
in California to tax non-public schools, 
which was repulsed at the polls last 
November with a 2 to 1 vote. But 
Professor Emeritus J. L. Childs of 
Columbia also challenges the right of 
private and parochial schools to grow 
unhindered. Dr. James Conant is an 
avowed proponent of the view that all 
children should be in public schools 
through the secondary level. He, 
along with many other Americans, 
feels that any kind of segregation mil
itates against democracy. 

What ought we to do in such a 
time as this? 

First, we ought to tell our fellow
citizens that non-public schools are a 
bulwark for democracy. What could 
or would undermine democracy faster 
than an education in conb·ol of tbe 
state? Our public schools enjoy much 
of the liberty they still possess be
cause alongside of them Hourish sys
tems of schools free from the state. 
These systems can be and are mutu
ally beneficial. Public school educa
tion helps to set standards for non-

public schools even as religiously ori
ented schools help to maintain and 
improve the moral tone of public 
schools. 

A second thing we ought to do in 
these days of uncertainty about the 
meaning of things is to talk and write 
to our American neighbors that edu
cation is a religiOUS enterprise. Dr. 
John Wesley Ross, chairman of the 
Department of Religion, University of 
Southern California, writes that "The 
task of education is to find meaning. 
Knowledge is an indispensable part . 
of this task, but its role must be seen 
in the light of a broader and more 
significant ob;ective ( italics mine). 
Religion gives to education this kind 
of meaning" (Religious Education, 9
10-58 ). 

Mr. Mark Fakkema, Director of the 
National Association of Christian 
Schools, is to be commended for his 
untiring efforts to convert Americans 
to the cause of Christian education. 
When our fathers came to this coun
try they hoped to do that very thing. 
Our National Union of Christian 
Schools too is bringing the cause to 
the attention of the citizens of our 
country. It seems that the educational 
climate is becoming ripe for leader
ship in this area. What a wonderful 
privilege it would be if God would 
use us to teach America that it is only 
through the light of the Bible that we 
may see light. 

The Nature of Genesis One 

EDWARD J . YOUNG 

In th is article Dr. Young, well known Old 
Testament scholar, explains what should be the 
Christian's approach to the first chapter of 
Genesis. Such a treatm ent must precede the 
belieVing scholars' interpretation of the various 
sections and verses of this chapter. The w riter 
encouraged us to enterta in the hope that he 
will give us a more detailed explanation at a 
later date. Ed. 

W HAT KIND of writing is the 
first chapter of Genesis? Is 

it history or fiction? Is it legend or 
is it factual? Is it mythological? Is 
it straightforward prose? It is an 
account of the creation of heaven and 
earth. There are in existence, how-
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ever, other accounts. One such we 
find in the Metamorphoses of the 
Roman poet Ovid. Another is that 
which has come down to us from the 
Sumerians and the Babylonians. Are 
we to interpret Genesis One in the 
light of these latter accounts? Do 
they provide a pattern by which it 
is to be judged and evaluated? 

PRIESTLY WRITING 

One view of the nature of Genesis 
One, espoused now by some German 
writers, may be stated somewhat as 

follows. In ancient Israel there grew 
up over the COurse of the years cer
tain views concerning the origin of the 
world and of man. These views were 
taught by the priests in the villages. 
Originally, they were probably in
b·oduced into Israel from Babylon it
self. As the years passed by these 
views were worked over and refined, 
until finally the result was the first 
chapter of Genesis, a chapter which 
represents purely priestly docb·ine. 

Such an account of the nature of 
Genesis One would seem to deny to 
the chapter any very great historical 
basis. One could never be SlUe 
whether he was reading an account 
of what had actually transpired or 
whether he was simply dealing with 
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the views of priestly men of religious 
insight. It is to be feared that the 
latter is the case. If the first chapter 
of the Bible is for the most part sim
ply the creation of priests of Israel, 
then we may believe that it truly 
represents their own views, no more. 
We cannot rely upon it to give us an 
accurate account. At the best one 
would have to assume that through
out the course of Israel's history God 
revealed the truth concerning the 
creation piece by piece. There is 
nothing in the Bible that would lead 
one to the conclusion that that is 
actually what transpired. 

DEMYTHOLOGIZED LITERATURE 

A second view, very similar to the 
first one mentioned, would find in 
Genesis One demythologized liter
ature. This is said to be the case 
particularly with respect to the sec
ond verse ("And the earth was waste 
and void, and darkness was upon the 
face of the deep: and the Spirit of God 
moved upon the face of the waters"), 
a verse which has been spoken of as 
a veritable treasure-house of mytho
logical expressions. At one time these 
mythological expressions were said 
to have been full of meaning, but as 
they are employed here in the sec
ond verse, this meaning has been 
taken from them. They are here used 
simply to describe "nothing." 

This thought may be expanded as 
follows. "We do not have to demyth
ologize the first chapter of Gen
esis," it is said, 'b ecause this chapter 
has already been demythologized. In 
the second verse there are several old 
mythological expressions which have 
lost their meaning. They are no 
longer mythological expressions, and 
indeed their old mythological mean
ing might even have been unknown 
to the author of Genesis. This author 
of Genesis, however, so tlle argument 
goes, wanted to describe the "noth
ing" from which God created heaven 
and earth. Now, it is impossible to 
describe nothing, and so the author 
used these old mythological expres
sions in their demythologized form, 
and in so doing sought to describe 
the "nothing" from which God cre
ated. 
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In reply to this it must be said that 
the purpose of the author of Genesis 
is not .to describe "nothing." In 
the second verse he is seeking to 
describe the earth as it was before 
God created light. To accomplish 
this end he employs three descrip
tive clauses, each one describing the 
condition of the earth and the waters 
which covered it. Nor is it correct to 
say that the language which he em
ploys has been demythologized. That 
the language of Genesis 1:2 was once 
mythological in its significance is an 
assertion which cannot be proved. 
However, even if the language had 
at one time possessed a mythological 
connotation, that mythological con
notation does in no wise help in the 
understanding of the language as it 
now stands before us. And certainly 
the author of Genesis has not de
mythologized llie language. The bur
den of proof would seem to lie upon 
those who claim the contrary. 

THE NATURE OF GENESIS ONE 

It is merely by way of introduction 
to the subject that we have briefly 
mentioned two approaches to the 
study of the first chapter of Genesis. 
Their consideration compels us to face 
more clearly and directly the ques
tion, "What type of writing do we 
find in this chapter? Does it truly 
belong to a particular literary genre 
or style?" The first point which we 
must take into consideration is the 
obvious fact that Genesis One is a 
portion of the Holy Scripture. Like 
all Scripture, therefore, it is God
breathed, written by a man who was 
borne of the Holy Spirit, and "can
not be broken." In other words it is 
infallible Scripture. This fact lifts it 
up out of the category of ordinary 
human compositions. It is really be
side the point to speak of the literary 
genre of Genesis One. 

There are of course, other accounts 
of creation, and one of the best 
known of these is the one which has 
come down to us from the Babylon
ians and the Sumerians. Where does 
Genesis One stand in relation to this 
and other similar accounts? Do all 
these accounts form a particular class 
or genre, and does the first chapter 

of the Bible belong in this class? Are 
we to determine the genre of Genesis 
One by making such a comparative 
study? We believe that such a pro
cedure is mistaken. There will be 
certain formal similarities between 
the first chapter of Genesis and other 
accounts of creation, but it is not 
correct to say that Genesis belongs to 
the same literary genre as these other 
accounts. These other accounts, 
and we may mention the Babylonian 
document, because of its prominence, 
- represent the superstitions of the 
people who composed them. It is 
true tllat some of them follow a some
what similar pattern, and that they 
may in a broad sense be classified as 
"creation" documents. Genesis One, 
however, does not belong willi them. 
It does not give us the thoughts of 
men with respect to the creation; it 
gives us rather a revelation from the 
one living and true God. It is this 
that constitutes the difference, and 
how profound that difference is! 
Genesis One tells us how things ac
tually took place; it gives us accurate, 
reliable, authentic information con
cerning those subjects about which it 
speaks. There is no other account 
of creation with which it can be com
pared. It stands alone, unique, en
tirely sui gene.is - of its own kind. 

HOW SHALL W~ RECEIVE G::NESIS? 

If Genesis is truly a revelation from 
God, how are we to interpret it? It 
is clear enough that no man was 
present when the events described in 
the first chapter occurred. Can these 
events therefore be rightly regarded 
as historical? Can we not assume 
that inasmuch as the contents of the 
first chapter of Genesis were revealed 
to man in vision that tlley must on 
that account possess somewhat of ' a 
visionary character? May we not be 
in gross error if we seek to interpret 
the content of the first chapter as 
though that chapter were describing 
or relating what had actually oc
curred? 

In answer to this question it should 
be noted that God did indeed reveal 
to man his messages in vision. There 
was however, one exception, and that 
was to Moses. To Moses God did not 
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speak in a vIsiOn, but plainly, and 
not in dark, enigmatic sayings. Was 
the first chapter of Genesis revealed 
to Moses? we may ask. Perhaps the 
answer to this question is difficult, 
but the following line of thought may 
be of help. May not God have re
vealed to Adam in the garden the 
truth concerning the manner in which 
he brought the world into existence? 
Possibly he made that truth known 
to the first man before the Fall, but 
he may also have revealed it after 
the Fall. Adam would have taught 
that truth to his sons and daughters, 
and they in turn would have passed 
it on to their children. Hence in 
course of time the truth would be
come intermingled with superstition, 
and there would appear accounts of 
the creation which would be as gro
tesque and far removed from the 
truth · as is the Babylonian account. 
And yet, despite their grotesqueness, 
these accounts would have preserved 
some semblance at least of what had 
actually transpired. 

Among the men of the promised 
line, however, the descendants of 
Seth, the same truth would have been 
handed down from father to son. In 
tIllS line there would have been a 
reverent acceptance of the truth and 
a desire to keep that truth pure, to 
guard it and to protect it from ad
mixture with error. All the patriarchs, 
then, would have known the truth 
revealed in the first chapter of Gen
esis. In time Moses came to write 

down that truth. Is it not quite likely 
that he had before him written doc
uments in which this truth was ex
pressed? How would Moses know, 
however, what to write down and 
what to I·eject? At this point we enter 
the field of mystery. We can only ap
peal to what is explicitly taught in the 
New Testament, namely, that the 
holy men of old who wrote the 
Scriptures were men who were borne 
of the Holy Spirit (I Peter 1:21). 
Moses wrote as an inspired writer, 
and in his writing the Spirit of Truth 
saw to it that he wrote down just 
what the Spirit desired him to write 
down. Although parts of Genesis One 
may have been before Moses in writ
ten form, and although we may never 
know who first committed the truths 
expressed in that chapter to writing, 
nevertheless, when the human author 
of the Pentateuch, namely Moses, 
wrote the chapter in the form in 
which it now appears, he was writing 
infallible Scripture. 

It may be, of course, that when God 
first made known the truths con
tained in the first chapter of Genesis 
to Adam, he revealed them in a vis
ion. We do not know. It would 
seem that the visionary form of reve
lation was reserved for post-lapsarian 
times (after tlle Fall), and that the 
pre-Iapsarian revelation (before the 
Fall) was by means of a theophany. 
If, however, these truths were re
vealed after the Fall to Adam in a 
vision, it does not follow at all that 
these truths have a visionary character 

and not to be interpreted in a histor
ical manner, as having occurred just 
as the chapter says that they occurred. 
In all probability the fifty-thll·d chap
ter of Isaiall was revealed to the 
prophet in a vision, but it does not 
follow that the chapter has a vision
aI"y character and tllat it is not proph
esying something w h i c h was to 
be a truly historical event. It sinlply 
does not follow that what has been 
revealed in vision must itself be 
visionary in character. 

All of this leads to tlle conclusion 
that in Genesis One we have a fac
tual account of what actually took 
place. We may speak of the events 
described in this chapter as genuinely 
historical, even though there was no 
man on the scene to record those 
events. We have an infallible report 
of what took place. To be more 
specific, we may say that at one tinle, 
for example, this earth was entirely 
covered with water. The water which 
covered the earth was separated, the 
oceans and seas were formed and the 
dry land appeared. This dry land 
then became clothed with grass, with 
herbs, and with fruit trees. When we 
assert that this chapter records what 
actually occurred, we are on safe 
ground. This is not to say that there 
are not difficult problems involved in 
the study of Genesis One. There are 
indeed difficult problems, but if we 
approach that chapter in the belief 
that we shall encounter a factual 
record of what occurred, we shall not 
go astray. 

OUTLINES ON THE DOCTRINE OF THE LAST THINGS: by WILLIAM HENDRIKSEN 
Outline XXXVII 

DO THE WICKED GO TO HELL 

WHEN THEY DIE? 


Read Psalm 73,12·19 

1. A VERY UNPOPULAR DOCTRINE 

"Ladies and Gentlemen: The idea 
of a hell was born of revenge and 
brutality on the one side, and cow
ardice on the other . .. I have no re
spect for any human being who be
lieves in it. I have no respect for 
any man who preaches it . .. I dis-
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like this doctrine, I hate it, I despise 
it. I defy this doctrine ... This doc
tIine of hell is infamous beyond all 
power to express." Thus spoke Col. 
R. G. Ingersoll, "the great agnostic." 

Pastor Russell used to hammer a
way at . his favorite subject, "The 
Nightmare of Eternal TortIn·e." As 
he saw it, this terrible doctrine was 

being proclaimed by the ministers of 
the established churches in order to 
instill fear in the hearts of their peo
ple in order that they n1ight remain 
manageable. 

Let me add a statement by a 
Seventh Day Adventist: "To many 
people religion is merely a fire-escape. 
They have been scared into accept-
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ing it by hearing descriptions of a 
place which burns eternally, and into 
which they have been told they will 
be cast at death if they do not get 
religion and go to church." 

2. 	 OBJECTIONS TO THE DOCTRINE OF HELL, 
TOGETHER WITH THE ANSWERS 

First Objection 

God is love. Therefore, the very 
existence of hell is impossible. "A 
Creator that would torture his crea
tures eternally would be a fiend, and 
not a God of love" (Rutherford, 
World Distress, p. 40). 
Answer 

Love does not exclude wrath, espe
cially for those who stubbornly re
j ect this love. It was Jesus Christ 
himself, the very embodiment of love, 
who spoke again and again about the 
punishment of hell. 

Second Objection 

God is righteousness. Accordingly, 
he would not visit temporal sin with 
eve1'lasting punishment. That would 
not be fair, for the punishment must 
match the crime. 
Answer 

It is not necessarily the duration of 
the crime that fixes the duration of 
the punishment. Even now a crime 
committed in one minute may earn a 
life-sentence. What is decisive is the 
nature of the crime. An act of treason 
against one's country is often pun
ished with death. H ence, treason 
against the highest Majesty, wilful 
rejection of the God of love, merits 
the extreme penalty. 
Third Objection 

God is righteomness (once more). 
Hence, he would not plunge into the 
deepest hell millions upon millions of 
innocent pagans who have never even 
heard the gospel. 
Answer 

Since a separate Outline will be 
devoted to this subject, it will be 
skipped here. 
Fourth Objection 

God is wisdom. Hence, he knows 
that extreme punishment would not 
accomplish anything useful. 
Answer 

What matters is that God remain 
God! Else all is lost for everybody. 
God cannot remain God unless his 
attributes - including his justice - be 
maintained. "Let justice be main
tained though the world perish." 
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Abrogation of this principle would 
mean the end for God and man both. 
Now, it was the inexorable mainten
ance of God's justice that nailed 
Jesus to the crOss as the Savior from 
sin. Moreover, God threatens with 
the most intense punishment those 
who reject such a loving and wonder
ful Savior. When, in conjunction 
with the promise of salvation for all 
who accept Christ, this threat is 
taken seriously, an immeasurable in

, fIuence for good is exerted upon men. 
Moreover, God's honor is maintained, 
and his justice is satisfied. And that, 
after all, is the thing that matters 
most. 
Fifth Objection 

God is omnipotence. Therefore he 
will not permit Satan to keep in his 
grasp those whom he ( God) has 
created. A certain minister with 
universalistic convictions expressed it 
somewhat d iff e r e n t I y. He was 
preaching in a supposedly conserva
tive church, and I was in the audi
ence. His statement was this: "In 
the end everybody will be saved. I 
have hope even for the devil." 
Answer 

God does not use his almighty 
power to drag men to heaven, in such 
a manner that their own responsi
bility would cease. A man who wil
fully rejects Christ is lost because of 
his own sin. 

With respect to the proposition 
that in the end all men, demons, and 
even Satan himself will be saved, 
Scripture teachcs the very opposite 
(Matthew 7:13, 14; 22: 14; 
25:41; 25:46; Jude 6). 
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Sixth Objection 

God is the Creator. He has so 
created us that we instinctively rebel 
against the idea of everlasting punish
ment. Hence, this idea cannot be h'ue, 
for "the voice of the people is the 
voice of God." 
Answe r 

The rejection of the idea of ever
lasting punishment springs not from 
creation but from rebellion. And 
surely afte,' the fall the slogan, "The 
voice of the people is the voice of 
God" is in need of considerable qual
ification. Man, prompted by his evil 
nature, prefers Bm'abbas to Christ. 
Seventh Objection 

God is the Revealer. In his Word 

he does not teach that the wicked go 
to hell when they die. 
A nswer 

We are now getting to the very 
heart of the matter. The question is 
not whether Ingersoll or anyone else 
dislikes, hates, despises, and defies 
the doctrine of hell, but whether God 
in his Word has revealed it. This 
leads us now to the final sub-heading: 

3. 	 DOES THE BIBLE REALLY TEACH THAT THE 
WICKED GO TO HELL WHEN THEY DIE? 

Here we must be careful. Veryof
ten when Scripture speaks about the 
eternal destiny of the wicked, it is 
discussing their final state, that is, 
their punishment as to both body and 
soul after the iudgment day. A spe
cial Outline will be devoted later on 
to this subject. But here we are deal
ing only with the question whether 
the wicked go to hell when they die. 

Scripture's teaching on this point, 
though not extensive, is clear enough. 
A few citations must suffice. Accord
ing to Asaph, when the wicked die 
they are plunged into ruin. They 
become a desolation in a moment. 
They are swept away utterly by ter
1'Ors (Psalm 73:12-19 ). - When "the 
rich man" dies, he descends to a place 
of t01ments, from which there is no 
escape (Luke 16:23, 26). - And 
when Judas committed suicide, he 
went "to his own place," the place 
of perdition naturally (Acts 1:25 ). 

QUESTIONS FOR DISCUSSION 

A. 	 Questions Answered in the Outline 
1. What did Ingersoll say about the doctrine 

of hell? 
2. What do the Russellites - Jehova h's Wit

nesses - say about it? 
3. 	And the Seventh Day Adve ntists? 
4. What objections are advanced against the 

doctrine of hell, and how can these objections 
be answered? 

5. Does the Bible teach that the wicked 
go to he ll when they die? 

B. 	 Additional Questions 

1. Is it possible to be on the wrong side 
with respect to the doctrine of hell, but on the 
right side with respect to the doctrine of re
demption throug h Christ? 

2. Russellites used to ca ll themselves "Inter
natio na l Bible Students." But is the Bible really 
basic in the ir thinking? What is basic fo r them? 

3. Are we in our own circles guilty of over
emphasizing the doctrine of everlasting punish
ment? Of under-emphasizing it? 

4. Is the following correct and complete: Ac
cording to the author of Psalm 73 the wicked 
prosper greatly in this life, while the righteous 
are afflicted. But in the end the tables a re 
turned? - See especially verses 23 and 24. 

5. Those who say that the doctrine of he ll is 
inconsistent wit h God's !ove, and that, acccord
ingly, there is no he ll, face still another dif
ficulty, not ment ioned in the Outline. What is it? 
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OUTLINES ON THE DOCTRINE OF THE LAST THINGS: by WILLIAM HENDRIKSEN 

Outline XXXVIII 

WHAT IS MEANT BY SHEOL 

AND HADES? 


Read luke 16,19·31 Psalm 9:17; 16:10; 18:5; 55:15; 86:13; burns there (Deuteronomy 32:22)? 
(A THIRD WORD, GEHENNA, 116:3; 139:8; Proverbs 5:5; 7:27; 9:18; And if the Old Testament teaches 
WI L L BE DISCUSSED IN A 15:11; 15:24; 23:14; 27 :20; Isaiah 5: that at death everybody goes to the 
LATER OUTLINE) 14; 14:9; 14:15; 28:15; 28:18; 57:9; dreary abode of the shades, why is . 

Ezekiel 31:16; 31:17; 32:27; Amos 9: it that even in the old dispensation 
1. FOUR. ERRONEOUS VIEWS WITH RESPECT 2; Jonah 2:2; and Habakkuk 2:5. believers faced death with ioyful exTO SHEOl 

pectation (Numbers 23 :10; Psalm 16:You may well wonder why an en Now, the first erroneous view 
9-11; 17:15; 73:24-26)? 

tire lesson is devoted to this subject. would be the belief that the Author
A third erroneous view, ratherWhy bother about the meaning of a ized (01' King James) V ersion is al

popular also in some evangelical cirHebrew word and a Greek word? ways right in its rendering of Sheol. 
cles, is this: Sheol is the underworld Why not take up something "more When the Russellites point to "errors 
with its two divisions, one for thepractical"? The reason is this: just in translation" they are right in part. 
righteous for wicked.now it is very practical and useful to Anyone can see this for himself. For and one the 
But in the Old Testament a dividedknow whatever there is to be known example, did the author of Psalm 116 
Sheol is nowhere taught. Psalm 9:17 with respect to the meaning of these really mean to say that "the pains 
does not say that the wicked shall be two strange words, the Old Testa of hell" had gotten hold on him? 
turned into a division of Sheol, butment Sheol and the New Testament Does Isaiah, in the original and ac
into SheoL Hades, for certain sects are constantly cOl'ding to the context, actually in Proverbs 15:24 does not 
urge a person to avoid a certain telling the people that due to a wrong tend to tell us that the multitude of 
compartment in Sheal, but Sheol ittranslation of these words (and of captives, together with their pomp 
self. And we never read that atGehenna) the doctrine of hell, as a and glory, descended into hell (see 
death God's children went to this orplace of everlasting punishment, has Isaiah 5:14 )? When Jonah was in 
that division of SheoL The idea oftaken a strong hold in the church. the fish's belly, was he actually in 
Sheol with two divisions is derived And so these sects emphasize that if hell (see Jonah 2:2)? 
from the pagan view of the underonly people would take the time to 

There is a second view which, as world. Neither Sheol in the Oldexamine what these words really 
I see it, is also wrong. It is en Testament nor Hades in the Newmean in the original, peace of soul 
trenched very firmly in the minds of Testament has that meaning. would be restored. 
many scholars and is found in Lexi The fourth ermneous view is that Well, let us then follow their ad
cons, Encyclopedias, etc. This second vice, and study these two words as of Pastor Russell. Though, as we 
erroneous view is the belief that thethoroughly as is possible in one Out have pointed out, he is pmtly right 

line (reserving Gehenna for later). Old Testament teaches that all men in criticizing the rendering that oc
go to the same place when they die, curs in the Authorized Version, he isSheol occurs more than sixty times 
a place neither of blessedness on the wrong in teaching that in that V erin the Old Testament. In the Greek 

nor onone hand of pain the other sian the rendering "hell" is uniformly translation of the Old Testament (re
hand, a region of the shades, to be wrong. And he is wrong especially in ferred to as LXX - Septuagint) it is 
taken very literally. his own rendering. According togenerally rendered Hades, which is 

Pastor Russell and the Jehovah's Witalso the New Testament word. Sheol As I see it, the error is due to the 
nesses after him, Sheol means Oband Hades should be studied together. failure to see that in many cases 
livion or Non-Existence. That is enNow the Authorized Version, strug biblical language is to be taken figur
tirely wrong. gling with the problem how to find atively, not literally. The theory in 

a good rendering for Sheol, uses "pit" question is therefore faced with all You can see that for yourself in 
in only three instances (Numbers 16: kinds of difficulties. If Sheol is the noticing what happens when you sub
30; 16:33; and Job 17:16). Else place to which all men go when they stitute the word Non-Existence for 
where its rendering is divided about die, how can descent into that place Sheol .in such a passage as Deuter
equally between ''hell'' and "grave." be presented as a warning (Psalm 9: onomy 32:22. Is the fire of God's 
You will find the rendering ''hell'' in 17; Proverbs 5:5; 7:27; 15:24; 23:14)? anger actually burning "unto the 
the following passages: Deuteronomy If Sheol is never a place of pain, how lowest Non-existence"? Can anybody 
32:22; II Samuel 22:6; Job 11:8; 26:6; can Moses tell us that God's anger make any sense out of that? 



2. 	 WHAT I BELIEVE TO BE THE RIGHT VIEW 

Sheol is the state or the place into 
which a person descends, whether 
literally or figuratively. As such the 
word has a variety of meanings, and 
in each separate instance of its use 
the context must decide what is 
meant. 

a. At times Sheol is the place of 
punishment for the wicked. In such 
cases hell is a good l·endering. See 
Deuteronomy 32:22; Psalm 9:17; 55: 
15; Proverbs 15:11; 15:24, etc. In 
such passages Sheal is the place 
where God's wrath burns, and into 
which the wicked, not the righteous, 
descend. 

b. In other passages Sheol prob
ably refers to the grave, into which 
indeed all men, righteous as well as 
wicked, descend (as to the body) 
when they die. Think of Jacob's 
"gray hairs" descending into Sheol, 
that is, into the grave (Genesis 44: 
29; 44:31; cf. I Kings 2:6; I Kings 
2:9). 

c. In several other passages "state 
of death," "disembodied existence," 
may well be what is meant. But now 
note well: this state of separation be
tween soul and body is then repre
sented as if it were a place ( I Samuel 
2: 6 ) , equipped with gates ( Isaiah 
38!10). Of course, all men do indeed 
descend into that place, conceived 
figuratively. Whether you are a be
liever or whether you are an un
believer, in either case when you die 

your soul and body separate; hence, 
in that sense, everybody goes to 
Sheol at death. But the point to note 
is this: in no passage of either the 
Old Testament or the New is it taught 
that the souls of all men actually go 
to the same place, literally, at death. 
On the contrary, the Bible consist
ently teaches t hat at death the 
wicked are doomed forever and the 
righteous (in Christ, of course) . are 
blessed forever. 

3. 	 THE MEAN ING OF HADES IN THE 
NEW TESTAMENT 

In the parable of the rich man and 
Lazarus (Luke 16 ) Hades is not the 
underworld with two divisions, one of 
them being "Abraham's bosom," the 
other something else. On tlle con
trary, Hades there means hell. It is 
the place of torments and of the 
flame (Luke 16:23, 24). So also hell 
may well be the correct rendering of 
Hades in Matthew 11:23 and in Luke 
10:15, for here Hades is sharply con
trasted with heaven; hence, hell, 
probably in the figurative sense of 
thorough ruin. In Matthew 16:18 
the thought may well be that not 
even all the demons streaming forth 
out of the gates of hell will ever be 
able to destroy Christ's true church. 
In Acts 2:27, 31 the term Hades is 
interpreted by many as indicating 
that the soul of Jesus was not aban
doned to the state of death (disem
bodied existence). It means either 
that or the phrase "my soul" (accord

ing to a well-known underlying 
Hebrew idiom) sinlply means "me." 
Thus construed, the entire passage 
(Acts 2:22-31 ) would point to the 
fact that Christ's flesh (in contrast 
with David's) was not left to see cor
ruption in the grave, but on the third 
day was gloriously raised. In the 
three Hades-passages in the book of 
Revelation (1:18; 6:8; 20:13, 14) 
Hades probably refers to the state 
of death. However, here again this 
state is represented figuratively, as if 
it were a place ( to which Jesus has 
the key ) or a person (who always 
follows Death, 6:8, and is at last cast 
into the lake of fire, 20: 13, 14). 

QUESTIONS FOR DISCUSSION 

A. Questions Answered in the Outline 

1. Why is the study of . Sheol and Hades of 
some importance? 

2. Descri be and refute four erroneous v iews 
regarding the meaning of Sheol. 

3. What do you regard as being the correct 
view as to the meaning of Sheal? 

4. What rule must one follow in order to 
determine the meaning of Sheol in any specific 
passage? 

5. What are the va rious shades of meaning of 
Hades in the New Testament? 

8 . 	 Additional Questions 

1. Does the term Hades ever refer to the 
f inll l state of the wicked after Christ's second 
coming? 

2. What does the American Standard Versio n 
do with the terms She01 and Hades? Do you 
approve? 

3. What is the main point of the parable of 
the ri ch man and lazarus? 

4. What wrong had the rich man committed? 
Had he been a murderer, thief, adulterer? If 
not, why w as he committed to hell? 

5 . Was Lazarus received by the angels into 
Abraham's bosom because he had been poor 
on earth? 

OUTLINES ON THE DOCTRINE OF THE LAST THINGS: by WILLIAM HENDRIKSEN 

Outline XXXIX 

IS THERE SUCH A PLACE 

AS PURGATORY? 


Read Hebrews 10: 11 -1 B 

1. 	 A SHARP CONTRAST 

The story is told that a certain de
vout member of the Roman Catholic 
Church, who, realizing that death 
was approaching, exclaimed, "0 
blessed purgatory!" Cardinal Gibbons 
calls the doctrine of purgatory "a 
cherished docu'ine," and with respect 
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to prayers for the souls in purgatory 
he states, "I cannot recall any doc
u'ine of the Christian religion more 
consoling to the human heart than 
the article of faith which teaches the 
efficacy of prayers for the faithful 
departed. It robs death of its sting" 
(The Faith Of Our Fathers, pp. 211, 
223, 224). 

On the other hand, having been a 
member of the Church of Rome for 
fifty years and having functioned as 
priest for half of that period, Father 
Chiniquy, the convert to Protestant
ism, wrote, "How long, a Lord, shall 
that insolent enemy of the gospel, 
the Church of Rome, be permitted 
to fatten herself upon the tears of 
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the widow and of the orphan by 
means of that cruel and impious in
vention of paganism - purgatory?" 
(See his book Fifty Years In The 
Church Of Rome, p. 48.) 

The doctrine of purgatory: "a cher
ished doctrine ... consoling to the 
human heart," or a "cruel and im
pious invention of paganism" - which 
is true? 

2. 	 ROME'S DOCTltlNE OF PURGATORY 
SUMMARIZED 

In the words of Cardinal Gibbons, 
"The Catholic Church teaches that, 
besides a place of eternal torments for 
the wicked and of everlasting rest 
for the righteous, there exists in the 
next life a middle state of temporary 
punishment, allotted for those who 
have died in venial sin, or who have 
not satisfied the justice of God for 
sins already forgiven. She also 
teaches us that, although the souls 
consigned to this intermediate state, 
commonly called purgatory, cannot 
help themselves, they may be aided 
by the suffrages of the faithful on 
earth" (op. cit., p. 210). 

By the Council of Trent the Roman 
Catholic doctrine concerning purga
tory was thus defined: 

"There is a purgatory, and souls 
there detained are helped by the 
prayers of the faithful, and especially 
by the acceptable Sacrifice of the 
Altar" (Session XXV) . 

"This holy council commands all 
bishops diligently to endeavor that 
the wholesome doctl'ine concerning 
purgatory ... be bel i eve d, held, 
taught, and everywhere preached by 
Christ's faithful" (Session XXV). 

With respect to the man who re
jects this doctrine the same council 
declared, "Let him be anathema" 
(that is, accursed) (Session VI) . 

Roman Catholic doctrine includes 
the following elements : 

a. Purgatory is the place where the 
souls of by far the most deceased 
believers suffer anguish, and are 
thereby gmdually purified. 

b. Thus these souls payoff the 
remainder of their debt. In purgatory 
they bear whatever remains to be 
borne of the temporal punishment for 
the sins which they committed while 
they were still on earth. 
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c. The duration as well as the in
tensity of suffering varies. Some suf
fer more, some less. Some are in 
anguish for a longer period, some 
for a shorter time. This depends, to 
some extent, on the kind of life which 
these souls themselves have lived 
while still on earth. It also depends, 
to some extent, on what their friends 
on em·th are doing for them; that is, 
on the prayers which these friends 
offer for them, the indulgences which 
they obtain for them, and especially 
on the masses which they cause to 
be said for them. 

d. The friends still living on earth 
must pay for these masses. 

e. The pope exercises some kind 
of jurisdiction over purgatory. For 
example, it is his prerogative, by 
granting indulgences, to lighten the 
anguish of the soul in purgatory or 
even to terminate it. 

3. 	 LACK OF SCRIPTUItAL PROOF 

When the question is ask e d, 
"Where do I find all this in the 
Bible?" the answer given by Roman 
Catholics, such as Cardinal Gibbons, 
is velY revealing. After saying that 
this doctrine is "plainly contained in 
the Old Testament," he quotes one 
passage, and that passage is taken 
from a book which Protestants right
fully regard as apocryphal. The quo
tation is from II Maccabees "with its 
palpable exaggerations and its fre
quent moralizings" (Bruce M. Metz
ger, An Introduction To The Apo
crypha, p. 146) . The passage is 12: 
43-45. But even that passage does not 
prove the Roman Catholic doctrine, 
for it speaks about prayer for soldiers 
who had died in the mortal (not 
venial) sin of idolatry. (On the ques
tion Why do we not include the Apo
cryphal Books in our Bible? see my 
Bible Survey, pp. 19-21.) 

Gibbons also refers to two New 
Testament passages. The first is 
Matthew 12:32, which tells us that 
the sin against the Holy Spirit will 
not be forgiven either in this age or in 
the age to come. Of course, this 
means that the sin indicated will 
never be forgiven. It does not mean 
that some sins will be forgiven in "the 
age to come." But even if it meant 

that, it still would be of no help 
whatever to the Roman Catholic 
doctrine, for the age to come is that 
which follows Christ's second coming. 
when, according to Roman Catholic 
doctrine, purgatory will have ceased 
to exist. 

The second passage is I Corinthians 
3:12-15. I shall not take the time to 
offer a detailed exegesis of that pas
sage. The following suffices to show 
that it lends no support to any doc
trine of purgatory. The fire which re
veals and tests the works of men is . 
certainly not the literal fire which, ac
cording to Roman Catholic doctrine, 
cleanses their souls. Again, according 
to I Corinthians 3:15, some men are 
saved "so as through fire," not at all 
"through fire." And lastly, the main 
reference of the Scriptural passage is 
not to the intermediate state but to 
that which will happen on "the day," 
that is, the judgment day, when, as 
has already been indicated, purgatory 
will be a thing of the past. 

Other Roman Catholic authors 
have tried to find support for this 
doctrine in such passages as Isaiah 
4:4; Micah 7:8; Zechariah 9:11; 
Malachi 3:2, 3; Matthew 5:22, 25, 26; 
and Revelation 21:27. But a mere 
look at these passages immediately 
indicates that they have nothing to 
do with purgatory. 

4. 	 ROME'S DOCTRINE OF PURGATORY A 
DOWNRIGHT HERESY 

a. It is in conflict with sound 
Theology and Anthropology (Scrip
ture's doctrine concerning God and 
man). 

While Scripture ever y w her e 
stresses the fact that man cannot save 
himself (Romans 3:21-27; 7:14-25; 
8:3) and that baSically salvation is 
God's work (Psalm 32:1, 2; Romans 
7:24, 25; Ephesians 2:8-10; Titus 3: 
4-7; I Peter 1:19 ), the doctrine of 
purgatory shifts the emphasis away 
from God and toward man. Accord
ing to Rome's teaching, it is definitely 
man who, to a certain extent, pays 
the bill, endures the temporal punish
ment due to his sins, earns salvation. 
In fact, some men, according to this 
doctrine, are even able in this pres
ent life to perform more than their 
share of good works. The merits of 
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their "works of supererogation" are 
applied to the souls in purgatory! 
Such a doctrine fails completely to 
fathom the depth of man's fall, and 
deprives God of the honor due to 
him (Romans 11:36). 

b . It is in conflict with sound 
Christology (Scripture's doctrine con
cerning Christ). 

According to the Bible, "Jesus paid 
it all." It was he who obtained for 
his people eternal redemption (Heb
rews 9: 12) by the sacrifice of him
self (Hebrews 9:26). Moreover, it 
was by means of his one offering that 
he perfected forever those who are 
sanctified (Hebrews 10: 14) . "The 
blood of Jesus Christ his Son cleanses 
us from all sin" (I John 1:7; see also 
Hebrews 5:9; Revelation 1:5) . This 
biblical teaching leaves no room what
ever for the Roman Catholic doc
trine of purgatory. 

c. It is in conflict with sound 
Soteriology (Scripture's doctrine con
cerning salvation). 

According to the Bible, a man is 
justified by faith in Christ's merits 
(Romans 5:1), and not in any sense 
by his own merits. He is sanctified 
by the Holy Spirit (II Thessalonians 
2: 13), and not by the fabulous fires 
of purgatory. 

d . It is in conflict with sound 
Ecclesiology (Scripture's doc t r i n e 
concerning the Church and the sac
raments) . 

What a c 0 nt r a s t between the 
Church as pictured by Paul in Ephe
sians 5:25-27 - "glorious, without 
spot or wrinkle or any such thing, 
holy and without blemish" - and an 
institution which has left the im
pression upon many that it is alto
gether too money-minded I 

e. It is in conflict with sound 
Eschatology (Scripture's doctrine con
cerning the Last Things) . 

According to Scripture, there is a 
hell for the wicked, and a heaven for 
God's children. There is no pur
gatory. There are two destinies, not 

three. See this for yourself by exam
ining Psalm 1; Psalm 73; Daniel 12:2; 
Matthew 7:13, 14; 7:24-27; 25:1-13; 
25:31-46; John 3:16; II Thessalonians 
1:8-10; Revelation 20:11-15; 22:14, 15. 

QUESTIONS FOR DISCUSSION 

A. Questions Answered in the Outline 

1. In what te rms do some Roman Catho li cs 
p raise the doctrine of purgatory? 

2 . How do others, with long experience in 
the Church of Rome, condemn it? 

3. Summarize Rome's doctri ne of pu rgatory. 

4 . Show that the passages of the Bible to 
which Rome appeals fail 10 prove th is doctrine. 

5 . Prove that th is doctrine is a downright 
heresy. 

B. Additional Questions 

1. Where did Rome get its doctrine of pur
gatory? 

2. Is it a very comforting doctrine? Is it 
fai r to the poor? 

3. How d oes Rome distinguish between that 
whic h Christ did to save us f rom sin and that 
which we ourselves must do? 

4. What was luther's attitude toward the 
doctrine of pu rgatory? 

5. How would you try to convince a Roman 
Catho lic that he should turn away from this 
glaring error? 

OUTLINES ON THE DOCTRINE OF THE LAST THINGS; by WILLIAM HENDRIKSEN 

Outline XL 

Will There be Degrees of Weal and of Woe, 

or Perfect Equality, in the Hereafter? 


Read Matthew 25: 14-30 

I. THE URGE TO EQUALIZE 

"Soak the rich and raise the living
standard of the poor." "Redistribute 
wealth so that everyone will have an 
equal portion." Such are the slogans 
we hear on every side. Many people 
seem to believe that if only this won
derful ideal could be reached, all 
problems would be solved and every
one would be happy ever after. 

More thorough investigation us
ually reveals the fact that the "equal
ity" which many confess to be seek
ing is a rather variable and subjective 
commodity. To be sure, Mr. Brown 
wants to have a share of Mr. Jones' 
wealth, for Jones is richer than 
Brown. But Mr. Brown is not at all 
anxious to share his wealth with 
poorer Mr. Black. - Besides, it stands 
to reason that if the rich were sud-
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denly deprived of their work-creating 
capital, the result would not be pros
perity for all but poverty for all. 
This does not mean that one should 
be indifferent to the lot of the poor. 
Far from it. Indifference in word 
and deed would be definitely un
Christian. Moreover, there is no ex
cuse for "hoarding." But perfect 
equality, as the goal of share-the
wealth programs, is an ideal which 
is both impractical and unbiblical 
(Proverbs 6:6-11; 24:30-34) . 

2. EQUAliTY IN HEAVEN? 

"But surely in heaven we shall all 
be equal," says someone. I answer, 
Yes, in the sense that all who enter 
there, though once they were sin
ners, are now in the state of having 
been "saved by grace." All, moreover, 
will owe their salvation equally to the 

sovereign love of God. And the goal 
for all will be the same: to glorify 
God and enjoy him forever. - Never
theless, there will be inequalities, dif
ferences, degrees of weal (and in hell 
degmes of woe). In a previous Outline 
(XXXVI) it has been shown that in 
all probability there is progress, de
velopment, even in heaven, so that the 
l'edeemed will resemble the gradually 
opening petals of a flower. At first 
such a flower has room for only a 
few dew-drops, but the more it opens 
up the greater its capacity becomes. 
Nevertheless, even so the blue forget
me-not will never sparkle with as 
many dew-drops as will the tulip 
flaunting its stately head in the next 
ga r d en - bed. Forget-me-nots will 
n eve r be tulips or sun-flowers. 
Though there is growth and develop
ment for every species of flowers, yet 



from the very beginning there is dif
ference in capacity. 

Scripture teaches this doctrine of 
"degrees of glory." When Jesus comes 
to reward his servants, one of these 
faithful ones will in the end have ten 
talents (in fact, eleven, Matthew 25: 
28), another four talents. There will 
be those in the life hereafter who will 
receive a reward which others, 
though saved, will not receive; that 
is, not in equal measure (I Corin
thians 3:10-15 ). Everyone will be 
judged "according to his works" 
(See Outlines XXI and XXII). Axe 
there not also differences among the 
angels? Is every angel an arch-angel? 

3. 	 IF NOT EQUAL, WHAT DETERMINES THE 

DIFFERENCE? 


First, the degree of faithfulness 
shown while the redeemed were still 
living on earth. That is a very im
portant point. But it is not the only 

thing, as also the parable of the 
Talents shows. To one servant five 
talents were entrusted, to another 
only two. It is not for us to quarrel 
with the manner in which God, ac
cording to his good and sovereign 
will, distributes his gifts. And if one 
answers, "Yes, but even according 
to this parable, the talents were en
trusted according to the ability of 
each servant," the answer is, "And 
who was the Author of this ability?" 
Read I Corinthians 4:7, "What hast 
thou that thou hast not received?" 
For us it should be sufficient to know 
that all of the redeemed will be thor
oughly satisfied; in fact, will say, 
"The half was not told me." 

4. 	 EQUALITY IN HELL? 

Even in hell there are degrees of 
difference. Not all suffer alike. For 
some the punishment will be "more 

tolerable" than for others. See Mat
thew 11:22, 24. This will be made 
clear as we study the following Out
line. 

QUESTIONS FOR DISCUSSION 

A. 	 Questions Answered in the Outline 

1. Discuss "the urge to equalize." 

2. In which sense will there be equality in 
heaven? 

3. 	 In which sense will there not be equality? 
4. What determines the difference in degrees 

of glory? 
5. Are there degrees of punishment in hell? 

8. 	 Additional Questions 

1. Would you appeal to Jo hn 14:2 to prove 
that the re are degrees of glory in heaven? 

2. Does Pau l teach degrees of glory in I Cor
inthians 15:41? 

3. Do degrees of glory imply differences in 
tasks? 

4. Study the ru le laid down in Matthew 25:29. 
Is that fair? 

5. What is the practical lesson contained in 
the parable of the Talents? In which way does 
th is parable d iffer from that of the Pounds 
(luke 19,11·27)? 

Searching Questions About 

Our Educational Program 

NOTE No.1 

These notes were written on board 
the S. S. Orsova as it was steaming 
south and westward toward Australia. 
A number of fine Christian folk were 
on board; real Christian fellowship 
was enjoyed. Various subjects were 
discussed. Christian education was 
one of these. The minister from the 
Assembly of God (Pentecostal), the 
Australian secretary of the Inland 
China Mission, the Salvation Army 
Major, the Baptist Evangelist, the 
three women from the Open Church 
of the Brethren (N. Z.), the Scotch 
Presbyterian from New Zealand, and 
others expressed their views and gave 
a review of their churches' organiza
tions' educational endeavors. 

Most of these folk agreed that 
we of Reformed conviction have 
an educational program second to 
none (of those reviewed or known). 
Indeed, we who are Reformed have 
by God's grace and the Spirit's guid
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ance developed a good program of 
education. And we love the Re
formed heritage and the methods of 
propagating the truth within our own 
communion. The preaching of the 
Word twice on ·Sunday, the weekly 
Catechetical instruction, the society 
endeavors in the church, the family 
altar and the emphasis on parental 
teaching in the home, the maintaining 
of parent-controlled Christian day 
schools - all are wonderful, Biblical, 
Covenantal, and therefore truly Chris
tian methods of education. We might 
add, the Sunday School too can be 
effectively employed, not only as a 
mission agency, but also as a means 
of giving solid instruction in the 
truths of Scripture and. of developing 
a specific, sound mission enthusiasm 
in our own people. 

But, just because our educational 
program is good, appreciated and 
loved, concern rises in our hearts 
when we consider a few disturbing 

factors involved in the present ex
ecution of our educational duties. 

NOTE No.2 

By way of introducing the second 
note an illustration will be used. 
A company developed and produced 
a specific machine to do a difficult 
complicated job. The various parts 
of the machine were good. The in
teraction and timing were good. But 
something was wrong with the source 
of power. The engine did not run 
properly. It seemed as if it had a 
faulty firing (electrical) system. The 
machine operated spasmodically, ir-

TORCH and TRUMP!'T 



regularly; it produced little in com
parison to what was expected of it 
and to what it could actually produce 
if properly driven. 

Our educational machine is good, 
well-developed; but doesn't it seem 
as if the dynamo is beginning to fail? 
Are genuine enthusiasm and real 
spiritual zeal not lacking with some 
folk and on the wane with others? 
Are not too many of the Reformed 
folk who participate in our educa
tional program cold, formal, half
hearted? Can such supply the needed 
energy? 

Consider a few factors in view of 
which the above questions were 
raised: 

1. Catechetical work does not re
ceive the attention it should, espe
cially on the part of a large portion 
of our children 12 years and older . 
Too many parents fail to support the 
work properly by showing an interest 
in the teen-ager's memory and written 
work, attendance, conduct, etc. 

2. Societies in our Ref 0 r m e d 
churches are having a real struggle 
for existence. This fact is so well 
known it needs no elaboration. 

3. There is an increasing laxity in 
OUI' Reformed homes in regard to the 
family altar, parental instruction and 
dis c ip lin e. Family visiting has 
brought this factor to the fore, in our 
experience. For example, father and 
big brother get up early, breakfast 
alone, are gone for lunch, and for 
evening dinner there is scarcely time 
for eating, let alone the family altar. 

4. Consider also a few facts in re
gard to the Christian day school. Too 
many Reformed folk are not inter
ested. Others come right out and 
say it costs too much to participate 
in the program (but the latest lux
uries for self are not too costly.) The 
annual society meetings of the schools 
are, on the whole, poorly attended. 
Quite a number of the society treas
urers use much red ink. Social and 
cultural interests are considered so 
important that even some Reformed 
leaders are decreasing their support 
for our educational program. The 
number of teachers coming from our 
homes is tragically insufficient in 
compalison to the need. 
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More facts could be cited. We 
asked the question whether our won
derful machine has the energy, the 
power, to make it run and produce as 
it ought. There is a certain lethargy, 
disinterest, lack of enthusiasm, and 
not enough real spiritual zeal; and 
true spiritual zeal is so vitally neces
sary for this program of education. 

NOTE No.3 

There is another problem which is 
closely associated with the thought 
of the second note, and which may 
bring serious consequences for our 
educational endeavors. Too many Re
formed folk have a warped concep
tion of what Christian education is 
and what it should accomplish. 

There are fuose who think of Chris
tian education only in terms of "mis
sions." These are especially those 
"Sunday school enthusiasts" who have 
little time, thought or love for doc
trinal preaching, catechetical instruc
tion and Christian day school action. 
Departroentalized education in the 
day school is good enough for them. 
The child, teen-ager, and adult must 
learn to pray, become acquainted 
with the Bible stories, be able to 
quote a few key texts, and talk ex
periential Christianity. But does this 
constitute the essence and results of 
covenantal education? 

Then fuere are fuose Reformed 
folk who seem to be obsessed by the 
cultural, fue "full" life. Education 
must introduce children and teen
agers to life as it is lived today. They 
must learn to appreciate life as it is; 
fuey must be trained to find their 
place in theil' national, cultural, living 
environment. 

There are others, some of them 
educators, who speak of Christian 
education in terms of mental and in
tellectual disciplining. This is a very 
restricted idea of education, limiting 
it primarily to the intellectual faculty 
of man. The consistently Reformed 
man is deeply interested in the mind 
but he will not limit Christian ed
ucation to that nor will he say that 
that is what Christian day school or 
liberal arts education is primarily. 
Christian e ducation is one-in 
church, home, and school. Each 
agent has its special task, but fue 

essence and intent are the same in 
each case, and it is much more than 
an intellectual discipline! 

NOTE No.4 

This fuen is our situation: we have 
an excellent program but are embar
rassed and hampered by a lack of 
real spiritual enthusiasm on the part 
of some and various warped concep
tions of what Christian education is 
and should accomplish on the part of 
ofuers. These two factors are very 
closely related and interact. We must 
again refer to the fact that we are 
not seeing the results which we crave 
and which the Lord demands. We 
are not making the impact upon our 
environment fuat we should make 
wifu our wonderful educational pro
gram. What is wrong wifu it or wifu 
us? We shall try to answer this 
question in a following issue. 

NEW YEAR 

A beckoning road untrod, an open 
door, 

A new horizon never met before; 
A mystic dawn w rapped in a scarf of 

light, 
Spreading its mantle soft ly o'er the 

night; 
Perhaps a morning mist that chi ll s the 

heart, 
Or winter's breath with vigor's vita l 

part, 
Maybe a song that gives the soul 

relief, 
It could be tears that flow from silent 

grief. 

A tas k unfini shed, a crown to be won, 
A thousand golden duties still undone; 
A prayerful yearning for si n's release, 
A stumbling onwa rd till pilgrim days 

cease, 
This is the year, my friend, waiting 

you, 
May God's lov ing presence carry you 

through. 
ELSIE D. KUIZEMA 
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Thine Is My Heart 

Devotional Readings from the Writings of 
JOHN CALVIN, ED. JOHN H. KROMMINGA 

Published by Zonclervan Publishing House, Grand 
Rapids, Michigan, 1958. Price $3.95. 

The Calvinistic Community is greatly 
indebted to Dr. Kromminga and the Zon
dervan Publishing House for this anthology 
of Calvin's thought in such a form that it 
can be enjoyed throughout the anniversary 
year of Calvin's birth and achievements. 
The readings, arranged for daily devotions, 
are taken from the Institutes, Commentaries, 
Sermons~ Letters and Tracts. There is 
even ODe for December 30 from Calvin's 
Last Will and Testament on the words of 
Paul, "For I am now ready to be offered, 
and the time of my departure is at hand. 
I have fought a good fight, I have finished 
my course, I have kept the faith" (II 
Timothy 4,6, 7) . 

The selection of the readings is excellent, 
showing the breadth, balance, and sen
sitivity of the man and scholar of Geneva. 
The ardent and discerning reader will be 
stimulated in his study of the Scriptures by 
means of this guided tour in its ·rich gar
dens conducted by so eminent a student 
of the Word as John Calvin. Furthermore, 
in tllis book one detects the heart-beat of 
the Reformation, with its emphasis on the 
absolute authority of a divinely inspired 
vVord, the priesthood of the believer, justi
fication by faith through grace alone. This 
book also shows us Calvin not merely as 
profound biblical theologian that he was, 
but also reveals his love for the church 

. and his pastoral concern for the saints, his 
deep sympatilY and childlike faith. 

Thine Is My Heart deserves to be read 
by all the true children of the Reformation! 

HENRY R. VAN TIL 

The Apostolic Age 
by GEORGE T. PURVIS 

Leaders Of Israel 
by G. L. ROBINSON 

Baker Book House, 1955. $3.00 and $2.75 
respectively. 

The first volume is a historical study of 
the apostolic age and is admirably suited 
as a text-book for college students or a 
hand-book for Bible study groups and an 
aid for personal study of the Word. Pro
fessor Purvis is introduced to us in the 1955 
edition as " a conscientious scholar, a skil
ful exegete, careful in judgments and con
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elusions, zealous for truth." He was pro· 
fessor of New Testament Literature and 
Exegesis at Princeton Theological Sem
inary from 1892 to 1900, before that bastion 
of the Reformed faith had fallen into the 
hands of the Auburn Affirmationists and 
the Barthians. We highly recommend this 
volume for church libraries and as a guide 
in society Bible study work. 

George L. Robinson, the celebrated 
author of Leaders of Israel is still living and 
has written the preface for the 1955 edition 
of his book. He stands among those wbo 
accept the Mosaic authorship of the Penta
teuch and the Davidic authorship of the 
Psalms as authentic and has now lived to 
see the day that the more radical schools 
of Higher Criticism have not been able to 
maintain their divisive views of Scriptures. 

The approach of Robinson is that of 
Carlyle, "The history of the world is 
composed of the biographies of its great 
men," and he , presupposes the reading of 
the Bible by the student. This is as it 
should be. There is nothing more dis
couraging than to have an author simply 
paraphrase the contents of the sacred page 
and call it Bible history, as is done by 
Madear. On the other hand, the biographi
cal method has its pitfalls too. In stressing 
the person of the recipient of divine revela
tion it often degenerates into psychologism 
- interpreting everything on the basis of 

personality. This common fault, however, 
does not mar this book; but I miss the 
emphasis on the covenant which would 
have given unity to the whole; the author 
also lacks enthusiasm and militancy in pre
senting the conservative view. The maps 
and outlines that the book contains are a 
great help toward understanding Hebrew 
history. 

HENRY R. VAN TIL 

De Verborgenheid · Der 
Godzaligheid, Pinksteren V. 

Uitgave van J. H. Kok N. V. Kampen, Tweede 
Druk 1958 

The five books that make up this series 
of meditations on the feast days of the 
church have been published separately, and 
bound in one volume, under the title, "'De 
Verborgenheid Oer Godzaligheid." Those 
familiar with this series of meditations 
will agree that tI,ey are indeed fresh and 
up-to-date. But that is not saying enough. 
There is present in this work a new insight 

into old truths that is refreshing and in· 
spiring. Neither the forest nor the single 
trees are neglected, that is~ Scripture is 
opened to us as it must be seen in its 
broadest implications for all of life, while 
the individual person is by no means 
slighted. We can say it thus: Sacred 
history's total message is made practical 
to the individual as he is taken up in it. 

This work is the fruit of careful study 
and exegesis. But it is not written in 
such a way that the common layman can· 
not read it with profit. In fact this series 
of articles has been written to make the 
feast days of the church more meaningful 
for the layman, and we believe it succeeds 
in doing this in an exceptionally lucid way. 
We believe that this fine work can be 
recommended to all without any reserva
tions. 

CECIL W. TUININGA 

The Deeper Faith 

by GORDON GIROD 

Published by Reformed Publications, Grand 
Rapids, Mich., 1958 135 pages. Price $2.50 

'" Author Girod of the Reformed Church in 
America has written a clear, interesting, 
readable book on the Canons of Dort. In 
a forthright and Biblical fashion, he ex
plains these five points of Calvinism. This 
is the type of book that would be good 
for one who has that typical yet strange 
idea that Calvinism is a horrible faith. 

As a brief introduction to the Canons 
(without the Scripture readings and text 
of the Canons there are some 80 pages) ~ 

this book will serve an admirable purpose. 
Such a book, however, should be inunedi
ately supplemented with other reading 
which deals with the many problems that 
arise in the minds of any thinking person 
who is confronted with these truths. such 
as : How do we relate human responsibility 
to divine sovereignty? U unconditional 
election is true, what are we to think of 
the sincere offer of salvation? How does 
common grace affect total depravity? 
(Girod stresses the «depravity" but not 
sufficiently the "total" in total depravity. ) 
There are many popular objections to the 
Five Points, and a treatment of them would 
aid in the clarity of our thinking. 

Every book, however, has a goal, and 
this one attains its object. 

EDWIN H. PALMER 
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