




























cording as he hath not. For I say not 
this that others may be eased and ye 
distressed" (II Corinthians 8: 12, 13). 
The amount should not be decided on 
by those who cannot possibly know all 
of the various circumstances of the 
many families in the congregation. 
I t should, rather, be arrived at by 
each individual family as it prayer
fully (emphasis on the word praym'
fully) examines its own resources and 
responsibilities. Experience proves, 
incidentally, that, normally speaking, 
the church will receive more from its 
members if they ask God how much 
they should give rather than if the 
consistory tells them. 

LIBERAllY 

Although Paul allows for differ
ences in income - "as he may pros
per" and "according as a man hath" 
- nevertheless he strongly urges that 

each one give liberally. He does not 
ask that each one give the same 
liberal amount, but that each one 
give liberally in proportion to his own 
circumstances. The apostle com
mends the action of the Macedonians, 
when "according to their power ... 
yea, and beyond their power, they 
gave of their own accord" (II Corin
thians 8 :3). He says that although 
they were in "deep poverty" they gave 
liberally and even pressed their gifts 
upon Paul when he was reluctant to 
accept them. 

In the familiar story of the poor 
widow (Mark 12:41·44), Jesus tells 
us that the many rich who cast much 
into the treasury were not giving, 
proportionately, as liberally as the 
poor widow who gave only two mites. 
For "she. of her want did cast in all 

that she had, even all her living." 
For some, $100 a year might be 
liberal; for others, $1,000 a year might 
be niggardly. 

Such sacrificial giving, though not 
demanded by a direct commandment, 
is set forth as a good example to be 
followed, and as a proof of the "obedi
ence of your confession unto the gos
pel of Christ" (II Corinthians 9: 13 ) . 
Paul reminds us that "He that soweth 
sparingly shall reap also sparingly; 
and he that soweth bountifully shall 
reap also bountifully" (II Corinthians 
9:6). 

The needs of the Kingdom of God 
are limitless. If a local church has its 
new building paid for, has sufficient 
funds for the proper running of its 
own organization, and has met all of 
its classical and synodical quotas, no 
member may ever say: "There, that's 
all I need to give. Everything is 
taken care of." That would show a 
limited vision, indeed, of the work to 
be done. The Back to God Hour could 
add to its networks endlessly. Calvin 
Seminary needs new buildings for the 
new campus. Westminster Seminary, 
not backed by a denomination. is in 
constant need of funds. There are 
countless cities - not to mention towns 
and villages - in our United States 
which have not a Reformed witness. 
Foreign missions must be extended. 
The institutions of mercy ever need to 
expand and improve. And the Chris
tian schools never have sufficient 
funds to pay their teachers adequately 
or to keep the tuition within the 
reach of many who would like to avail 
themselves of Christian education. 
No, we can never say that everything 
is taken care of, and we need give no 
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more even if we are able to. We 
should never stop short of sacrificial 
giving. If our own local church does 
not need more money, the causes 
which do are legion. We are, says 
Paul, to have the same spirit of Jesus 
Christ who, "though he was rich, yet 
for your sakes he became poor, that 
ye through his poverty might become 
rich" (II Corinthians 8:9). 

GOD ENABLES 

God commands. But he also en
ables. God commands us who are 
dead in trespasses and sins to believe 
in his Son. Yet he proceeds to quicken 
us by his Holy Spirit and give us 
the gift of faith. Scripture everywhere 
exhorts us to holiness. But then it 
tells us that if we have attained to any 
measure of holy living it is God who 
is working within us both to will and 
to work (Philippians 2: 13 ) . In like 
mauner, Paul admonishes us to give 
liberally of our substance. Yet in the 
same breath he tells us that, "he that 
supplieth seed to the sower and bread 
for food, shall supply and multiply 
your seed for sowing" ( II Corinthians 
9: 10). There are many who can testify 
that when they gave 'beyond their 
power," they received some sort of 
windfall which compensated for their 
liberality, so that they were not in 
want. God's promises are many and 
rich, and yet how often we neglect, or 
:u-e afraid, to claim them! May we 
claim his promise that he will give us 
seed for sowing. And may we believe 
Paul when he says that "God is able 
to make all grace abound unto you; 
that ye, having always all sufficiency 
in everything, may abound unto every 
good work" ( II Corinthians 9: 8 ) . 

IS THERE CONTACT BETWEEN THE 
DEAD AND THE LIVING? 

Read Deuteronomy 18:9·15 and Hebrews 11 :39-
12,2 
1. THERE ARE THOSE WHO BELIEVE THAT 

TH ER.E IS SOME KIND OF DIRECT CONTACT, 
EITHER FROM ONE SIDE OR FROM BOTH 
SIDES 
Do the spirits of the departed ones 

see us? Can they get into contact 
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with us? Al'e we able to contact 
them? 

•. THE SPIR.ITUALISTS 

Well, what about Margaret and 
Kate Fox, respectively fifteen and 
twelve years of age when it hap· 

pened? What happened? Let their 
mother tell the story of what pre
stunably occurred March 30 of the 
year 1848: 

"The noises were heard in all parts 
of the house ... We heard footsteps 
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in the pantry and walking downstairs. 
We could not rest, and then I con
cluded that the house was haunted 
by some unhappy, restless spirit." On 
Friday night, March 31, the mystery 
repeated itself. Mrs. Fox continues: 
"My youngest child Cathie said: 'Mr. 
Splitfoot, do as I do," clapping her 
hands. The sounds instantly followed 
her with the same number of raps. 
. . . Then Margaret said in sport: 

'Now do as I do. Count one, two, 
three, four,' striking the one hand 
against the other at the same time; 
and the raps came as before. She was 
afraid to repeat them." - According 
to Spiritualism., then, there is such a 
thing as direct contact between the 
departed ones and those still dwelling 
on earth. 

b . THE ROMAN CATHOLICS 

As is well-known, they venerate 
"the saints" in heaven, and crave their 
intercession; say i n g for example, 
"Sancta Maria, ora pro nobis" ( Holy 
Mary, pray for us ). But are the saints 
in heaven actually able to hear these 
supplications? Among Roman Catho
lic divines opinions differ with respect 
to this point. According to some, the 
angels serve as intermediaries, in
forming the saints about the contents 
of the requests that arise from the 
em·th. According to others, God tells 
the saints about such matters; or else 
the saints read these supplications in 
the mind of God. But still others be
lieve that the spirits of the saints are 
able to move so quickly from place to 
place that they have no need of any 
special informers. This amounts to a 
kind of direct contact, tllerefore. 

<. SOME PROTESTANTS 

But, strange to say, even among 
soundly evangelical Protestants there 
are and have been those who accept 
some kind of direct contact, namely, 
in the sense that the departed ones 
who are now in heaven actually see 
us, and know, by means of this direct 
contact, what we are doing. One is 
somewhat surprised to find in the 
company of those who hold this view 
one who through his writings and his 
preaching has been, indeed, a great 
blessing to the chw-ch - none other 
than Rev. Clarence Edward Macart
ney. In a sermon on Hebrews 12: 1 ff. 
(the very passage that was read to 
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you at the beginning of this lesson) 
he comments on the expression "we 
are compassed about with so great 
a cloud of witnesses," as follows: 

"That the dead observe us and are 
conscious of what we do in this life 
seems to be the reasonable inference 
from tl,at great verse," and again, "I 
have little doubt that they observe our 
life here in this world" (More Semwns 
Fmm Life, p. 199, then 197). 

2. SCRIPTURE REJECTS THIS IDEA 

Now, the Bible is completely op
posed to this idea of any direct con
tact between the departed and those 
left behind. 

As to THE SPIRITUALISTS, 

Not only is communion between 
the two groups impossible but the at
tempt to effect it is strictly forbidden 
by the Lord, as you can easily see for 
yow-self by studying the passage 
which was read to you from Deuter
onomy. 

As to THE ROMAN CATHOl.lCS: 

Though Scripture everywhere urges 
us to intercede for one another (Ro
mans 15:30; Ephesians 6:18, 19; 
Colossians 1: 2, 3; I Timothy 2 : 1, 2; 
etc. ), and teaches us that God often 
sends deliverance in answer to such 
prayers of intercession ( Exodus 32: 
11-14; Numbers 14: 13-20; cf. Gen
esis 18 ); nowhere does it in any way 
admonish us to ask for the interces
sion of those who have departed from 
this life, and nowhere does it imply 
that these departed ones are able to 
see and to hear what we are doing. 

In fact, the very opposite is clearly 
implied. According to Scripture, tl,ose 
who have died are asleep with respect 
to tl,e realm which they have left be
hind (as was pointed out in Outline 
XXXI) . Whether your children are 
getting rich or are remaining poor is 
not known to them (Job 14:21). 
From their heavenly mansions neither 
Abraham nor Jacob is able to see or 
hear what is happening here below to 
his descendants (Is. 63:16; cf. also 
Ecclesiastes 9:2-10) . It is hardly 
necessary to add that the veneration of 
the saints, which so easily deteriorates 
into actnal adoration or worship, is a 
form of idolatry, strictly forbidden by 
Scriptw-e. 

As to SOME PROTEST ANTS, 

The explanation of Hebrews 12: 

1, 2 that is offered, among others, by 
Rev. Clarence Edward Macartney is 
incorrect. For the correct interpreta
tion see H. Bavinck ( Gereformeerde 
Dogmatiek, third edition, p. 689); and 
also the fine comments on this pas
sage in pop u I a r commentaries on 
Hebrews by such men as J. C. Ma
caulay and W. H. Griffeth Thomas; 
and cf. Erich Sauer, In the Am/UL of 
Faith, p. 76. Says the latter: 

"The expression 'witness' scarcely 
means that these men of God are 
spectators . .. of our present race and 
so·ife. It is not as though they watch 
from their exalted seats the battle 
in the arena here below. There are no 
scriptures which tell us that those who 
have left this earthly life take an ac
tive, conscious part in the things con
cerning the chw-ch militant. They 
[the faith-heroes of Hebrews H I are 
characterized here as people who 
gave witness in their generation, and 
who, when we examine their life, are 
an example for us today of faith in 
action, winning victories in God . .. 
Although deatll has taken them away 
from this scene, their testimony re
mains. So that by this means and in 
this sense these heroes of faith of 
yesterday are, as it were, present witll 
us today. In fact they compass us 
about and encourage us in the faith." 

QUESTIONS FOR DISCUSSION 

A. Questions Answered in the Outline 

1. What is the question discussed in this 
Outline? 

2. What do the Spiritualists (or Spirit ists) be
lieve? Tell the story of the Fox family. 

3. What is the Roman Catholic belief and 
practice with respect to this matter? 

4. How did Rev. Clarence Edward Macartney 
interpret Hebrews 12: 1, 2? 

5. What does Scripture teach on this entire 
subject? 

8. Additional Questions 

1. I have told you only the beginning of the 
Fox family story. Can you tell the rest of it? 
Does not the story of Saul and the Witch at 
Endor support the claims of the Spiritualists? 
See I Samuel 2B. 

2. Why is the Roman Catholic doctrine of the 
venera lion of the saints so dangerous? I mean 
this: what docs veneration of the saints do to 
adoration and worship of the Triune God 
through Christ? 

3. In the Outline the point was established 
that there is no direct contact between those 
left behind and those who have departed from 
us. Is there any indirect contact, however? If 
so, prove this from the Bible. 

4. If there be no direct contact between the 
militant and the triumphant church, in which 
sense is it true, neverth eless, that the two meet 
each other? See Hebrews 12:22-24; d . verse 2 
and Deuteronomy 1 B: 15 and 18. 

5. What is the best way to honor those who 
have gone home to be with the lord? 
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SHALL WE KNOW EACH OTHER THERE? 
Read luke 16:1-9 

1. 15 THE DESIR.E TO SEE ONE ANOTHER AGAIN 
PROPER? 

"Shall we recognize each other in 
heaven?" How often this question has 
been asked! Some freely express their 
yearning to renew those happy asso
ciations broken off on earth when a 
dear one passed on. Others, however, 
are somewhat more hesitant in speak
ine; about this matter. They wonder 
whether the desire for seeing one 
another again ( German: Wiedersehen 
Dutch: Wederzien) is even right. Is 
not the chief end of man "to glorify 
God and enjoy him forever"? And did 
not the Psalmist (Psalm 73:25) ex
claim: 

"Whom have T in heaven hut thee?" 

The answer would seem to b e this: 
all such yearning for resumption of 
fellowship which is of a merely senti
mental character, failing to accord to 
God in Christ the chief honor, must 
be condemned. But the desire for 
Wiedersehen itself, in order that, in 
company with those who have pre
ceded us and with those who are to 
follow us, we may praise our Re
deemer, is entirely legitimate. In fact, 
we were created for fellowship . Ac
cordingly, I am in complete agree
ment with Dr. H. Bavinck, who says 
( in his Gereformeerde Do(!.matiek, 
third edition, Vol. IV, pp. 707, 708, 
my translation): "The hope to see 
one another again on the other side 
of the grave is entirely natural, gen
uinely human, and also in harmony 
with Scripture. For the latter does 
not teach the kind of immortality that 
is stripped of all content and pertains 
to phantomic souls, but rather that 
everlasting life which belongs to real 
human individuals ... Hence, though 
it is true that the joy of heaven con
sists primarily in fellowship with 
Christ, it also consists in fellowship 
of believers with one another. And 
even as on earth the latter type of fel
lowship, through here always imper
fect, does not detract from the be-
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Iievers' fellowship with Christ but 
strengthens and enriches it, so it will 
also be in heaven. Paul's chief desire 
was to depart and be with Christ 
(Philippians 1:23; I Thesalonians 4: 
17), but Jesus himself pictures the joy 
of heaven under the symbolism of a 
banquet where all sit at the table with 
Abraham, Isaac, and Jacob (Matthew 
8:11; cf. Luke 13:28). Accordingly, the 
hope of seeing each other again is not 
wrong if only it remains subordinate 
to the longing for fellowship with 
Christ." 

2. DOES SCRIPTURE TEACH THAT THERE WILL 
BE SUCH A JOYOUS RECOGNITION AND RE· 
SUMPTION OF FELLOWSHIP? 

In this same great work on Re
formed Doctrine Dr. H. Bavinck 
speaks with commendable caution on 
many controversial subjects. With 
respect to the matter of recognition 
in the life hereafter he is, however, 
very definite and outspoken, Says 
he (op. cit., p. 688): "Without any 
doubt those who have died recognize 
those whom they have known on 
earth." 

Those who, along with Dr. H. Ba
vinck, accept this idea of recognition 
and resumed fellowship usually ap
peal to the following passages: 

a. According to Isaiah 14:12, the 
inhabitants of Sheol, immediately re
cognizing the king of Babylon as he 
descends toward them, mockingly 
greet him, exclaiming, 'How art thou 
fallen from heaven, 0 day-star, son 
of the morning I How art thou cut 
down to the ground, thou that didst 
lay low the nations .. . " 

b. According to Ezekiel 32: II, out 
of the midst of Sheol the mighty 
heroes address the ruler and the peo
ple of Egypt. 

c. According to Luke 16: 19-31, the 
rich man recognizes Lazarus. 

d. According to Luke 16:9, the 
friends whom we make for ourselves 
by our material gifts will welcome us 
into the mansions of heaven. The sick 

whom we have visited, the bereaved 
with whom we have sympathized, the 
heathen for whom we have been in
struments unto salvation will, as it 
were, be standing in the vestibule of 
heaven in order to receive their ben
efactors into their circle, so as togeth
er to glorify the One who is the 
source of every blessing. This surely 
implies recognition and resumption of 
fellowship. 

e. I Thessalonians 2: 19, 20 (cf. also 
II Corinthians 4:14) implies that at 
the coming of the Lord Jesus Christ 
the missionaries will see the ultimate 
realization of their hope, and will ex
perience supreme joy when they be
hold the fruits of their missionary ef
forts standing there, with gladness, 
thanksgiving, and praise, at Christ's 
right hand. And is not a re-union of 
severed bonds implied in I Thessalo
nians 4:13-18? 

3. OBJECTIONS ANSWERED 

Objection a. Some of the passages 
enlisted in support of the theory of 
recognition and resumption of fel
lowship in heaven have reference to 
the events that are ushered in by 
Christ's second coming rather than to 
the intermediate state. After Christ's 
return we shall have bodies by means 
of which recognition can possibly be 
achieved. But this in no wise proves 
that right now in heaven the disem
bodied souls of believers recognize 
each other. 

Answer: There is some merit in this 
argument, namely, in so far as it points 
to the fact that a distinction must be 
made. Surely, after CbJ'ist's return, 
when our bodies, gloriously raised or 
changed, will have been restored to 
us, recognition and fellowship will 
necessarily be far richer. Nevertheless, 
the contrast between the intermediate 
and the final state is not so great that 
what is said here about the final state 
would not apply even in principle to 
the intermediate state. Also, some of 
the passages clearly have reference to 
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the soul immediaely after death. And 
besides, if it be possible for angels -
who have no bodies - to recognize 
each other (see Daniel 10:13) , why 
should it be deemed impossible for 
disembodied souls of believers to do 
likewise? 

Objection b. If we should actually 
Tecognize those of our friends whom 
we meet in heaven, we would also 
m'iss those earthly friends, acquaint
ances, or relatives who never -arrive 
in heaven. This would make us very 
lmhappy even in heaven. 

Answer: Does not our Lord Jesus 
Christ miss many a one whom he has 
sincerely admonished? Would you 
say, then, that Jesus is tmhappy in 
heaven? Is not the answer rather in 
this direction, namely, t hat when 
once we get to heaven all such ties as 
weTe not in Christ (including even 
family-ties) will lose their meaning? 

And does not Matthew 12:46-50 def
initely paint in that direction? 

Objection c. According to Matthew 
22:23-33 all earthly relationships will 
be completely obliterated in the life 
hereafter. Hence, any recognition of 
those whom we have known on earth 
would be meaningless. 

Answer: That is not at all what 
Matthew 22:23-33 teaches. It teaches 
that since in the life hereafter there 
will be no death, there will not be 
marriage-relationship nor any need 
for this (d. Luke 20:35, 36 ). In 
that respect we shall be like the 
angels in heaven. The passage says 
nothing whatever about abolition of 
evm'!! relationship with those whom 
we have known in the Lord while we 
were on earth. 

The belief in Wiedersehen in the 
life hereafter is fil'mly entrenched in 
Scripture. 
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QUESTIONS FOR DISCUSSION 

A. Questions Answered in the Outline 

1. What is the Question d iscussed in this 
Out line? 

2. Is the desire to see one another aga in in 
the hereafter a leg itimate desire? Why do you 
think so? 

3. Does Scri p ture support t he view that th is 
d esi re w ill be fulf illed? 

4. But is it possib le for d isembod ied souls to 
recognize each other? 

5 . What are the other o bjections, and how do 
yo u answer them? 

8. Additional Questions 

1. Can the fact that Peter, J ames, and John 
recognized Moses and Elijah on the Mount o f 
Transfigurati on be used as an argument in favor 
of recognition in the life hereafter? 

2. Would yo u also appeal to I Cor inthians 13: 
12 in support of this view? Also to II Samuel 
12 ,23? 

3. Someone made the statement, " Not only 
shall we recognize each other in the life here
afte r, but we shall even know each other bette r 
than we have eve r known each other befo re ." 
Do you believe that this is t rue? Why, or why 
not? 

4 . What re ally is the point in the Parable 
reco rd ed in the portion that w as read (luke 16: 
1-9)? I refe r to t he practi cal lesson. 

5. Wha t is meant by " the mammon o f un
righ teo usness"? Have you e xa mined the dif
fere nce between the King James o r Authorized 
Version of luke 16:9 and the American Stand ard 
Versio n? Which is better on this passage? 

DO MEMORY, FAITH, AND HOPE 
GO WITH US TO GLORY? 

Read Revelation 6:9-11 

1. BRIEF INTERPRETATION OF THE VISION OF 
SOULS UNDER THIl ALTAR (REV. 6,9·11) 

What John sees is not heaven itself 
but a symbolic vision of heaven. 
Nevertheless, the vision would be 
meaningless if it did not in any way 
reflect reality. Accordingly, just as 
we have a ped ect right to draw cer
tain conclusions from the parable of 
the Rich Man and Lazarus (Luke 16 ) 
with respect to the life hereafter, so 
this same principle applies here. 

Now in this vision John beholds the 
altar, which here appears as the altar 
of burnt-offering at the base of which 
the blood of slaughtered animals had 
to be poured out (Leviticus 4:7). 
Underneath this altar John sees -the 
blood of the slaughtered saints. He 
saw the souls, for "the soul is in the 
blood" (Leviticus 17: 11 ) . They had 
offered their lives as a sacrifice, hav-
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ing cltmg tenaciously to the testimony 
which they had l'eceived concerning 
the Christ and salvation in him. Now, 
these souls were crying for vengeance 
upon those who had slaughtered 
them. 

To each of these slaughtered ones 
a white, flowing robe is given, sym
bolizing righteousness, holiness, and 
festivity. To them is given the as
surance that their prayers will be an
swered, but that the time for the 
iudgment day has not yet O1'fived. 
Hence, these souls of the martyrs 
must enjoy their heavenly repose "for 
a little time" until every elect has 
been brought into the fold, and the 
number of the martyrs is full. God 
knows the exact number. It has been 
fixed from eternity in his decree. 
Until that number has been fully 
brought in, the day of the final judg
ment cannot come. 

Now in connection with this vision, 
is not the conclusion warranted that 
these souls under the altar have been 
resting for some time, are resting now, 
and must rest a little longer? Are 
they not then living in three tenses 
even in glory? Compare Outline 
XXV. Says Dr. H. Bavinck, " . .. 
they have a past which they remem
ber, a present in which they live, and 
a future which they are approaching" 
(op. cit., pp. 709, 710 ). 

2. DO MEMORY (THE PAST), FAITH (THE 
PRESENT) AND HOPE (THE FUTURE) GO 
WITH US TO GLORY? 

First, as to the memory exercised 
with respect to the past. According 
to the parable of the Rich Man and 
Lazarus, the former remembers that 
he has five brothers on earth (Luke 
16:28). In the day of judgment cer-
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tain wicked individuals remember 
that they used to prophesy, cast out 
demons, and perform many mighty 
works (Matthew 7:22). Have the 
righteous no memory a t all? Even 
Matthew 25:37-40 does not really 
teach this, but implies rather the op
posite. Moreover, how will the re
deemed ever be able to sing the new 
song, in which they praise God for his 
wonderful redemptive acts (Revela
tion 14:3; 15:3,4; cf. 5:9) if they have 
no memory of these acts? And does 
not even the singing of this song imply 
a certain movement, from the line that 
has been sung, to the line which is 
being sung, and thus on toward the 
line that is about to be sung? Does 
it not imply past, present, and future, 
therefore, even in heaven? True, in
deed, by far most of the redeemed 
have no physical voices until the day 
of the resurrection. But is singing, 
therefore, impossible? Are not the 
glorious refrains ringing in their 
he(!1ts? It is not true that even here 
on earth "in my heart there rings a 
melody ... there rings a melody of 
love"? Call these songs symbols, if 
you wish, they surely are symbols of 
something that is very, very real. 

If it has now been established that 
m.emoIY, purified of every sinful stain, 
but memory nevertheless, goes with 
us to heaven, a memory, natumlly, 
with ,-eference to the past, what about 
faith regal'ding the present? 

It has been argned that now we 
have faith, but then we shall have 
Sight. Cf. II Corinthians 5:7. Think 
of the familiar lines: 

"Faith will vanish into sight; 
Hop.e be emptied in delight. 
Love in heaven will shine more 

bright, 
Therefore give us love." 

Now in a certain sense it is indeed 
true that faith will vanish. Belief in 
the promise, considered as still un
fulfilled, will be replaced by delight 
in the fulfilment of that promise. 
But certainly faith in the sense of 
active trust in God will b e present in 
the hearts of God's children even in 
heaven. How could it be otherwise? 
In fact, in the better land faith is 
shining forth more gloriously than 
ever, for never will the anguished cry 
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be heard, "Lord, I believe; help thou 
mine unbelief!" 

But what about hope with refel'
ence to the future? The fact that 
hope, too, goes with us to glory is 
still the best interpretation of I Cor
inthians 13:13. Hope, as well as faith 
and love, abides when "that which is 
perfect is come," and when we shall 
see "face to face." Even now the 
spirits of the redeemed in heaven, in 
the midst of their joys, are fully cog
nizant of the fact that this is no more 
than the intermediate state. They are, 
as it were, reaching forward to the 
time when they will receive their 
gloriOUS bodies, when they will be 
joined by all those who will one day 
belong to their number, when all 
together they will inherit "the new 
heaven and earth," and when their 
Lord will be publicly vindicated. It 
is very true what Dr. Johannes G. 
Vas says in his article "The Inter
mediate State" (Christianity Today, 
May 12, 1958, p. 12): "Scripture rep
resents the intermediate state as pro
visional, constituting n e i th e r the 
ultimate bliss of the saved nor the 
ultimate doom of the lost. It forms, 
in effect, a tmnsition ... " 

In heaven, then, the souls of the 
redeemed really live, thanking God 
for his blessings in the past, cleaving 
to him in the present, and anticipating 
{l future still more glorious than the 
present in which they already rejoice. 
Life in three tenses, therefore, and 
this even in glory. 

3. BUT DOES NOT THIS VIEW OF THE 
INTERMEDIATE STATE IMPLY THAT FOR 
HUMAN INDIVIDUALS THERE WILL IN SOME 
SENSE BE "TiME" EVEN IN HEAVEN? 

The idea that time in every con
ceivable sense will be completely 
absent from the life hereafter has 
taken firm root in the minds of many 
people. It has been incorporated in 
the lines of familiar hymns; for ex
ample, "And he swore with his hand 
raised to heaven, that time was no 
longer to be." If we may rely on the 
student-notes of the lectures of Dr. 
A. Kuyper Sr., then this great theolo
gian 'and stateman spoke with deep 
conviction on this matter. He was 
sure that in the intermediate state 
there would be no "time." He relied 
heavily on Revelation 10:6, to which 

he refers more than once: "And he 
sware by him that liveth for ever 
and ever ... that there should be time 
no longer" (see Dietaten Dogmatiek, 
Locus De Consummatione Saeculi, 
pp. 102, 103). It is to be deplored 
that the great theologian to whom we 
owe very much failed to make a more 
detailed, exegetical study of the text 
on which he leaned so heavily. In 
the light of the context a different 
translation is surely to be prefelTed. 
The text of both the American Stand
ard Version and of the Revised Stand
ard Version has a far better render
ing, namely, "there shall be delay no 
longer," or "there should be no more 
delay." The new Dutch translation 
is similar: "er zal geen uitstel meer 
zijn." Personally, I am in agreement 
with Dr. H. Bavinck, who states (op. 
cit., p. 709) : " ... those who have 
died remain finite and limited beings 
and cannot exist in any other way 
than in space and time. The meas
urement of space and the computa
tion of time, to be sure, will be en
tirely different on the other side of 
the grave than they are here, where 
miles and hours are our standard of 
measurement. But even the souls that 
dwell there will not become eternal 
and omnipresent like God . . . They 
are not raised above every form of 
time, that is, above time in the sense 
of a succession of moments . .. " 

I stress, however, that I also agree 
with Dr. Johannes G. Vas, who, in 
the article already mentioned, states, 
"J. Stafford Wright has suggested 
that in the intermediate state the 
human mind will be geared to a dif
ferent kind of time-scale from that of 
the physical universe, though we can
not guess what it might be (Man in 
the Pmeess of Time, Eerdmans, 1956, 
p. 179). Scripture indeed suggests 
tIlis. The duration beh"leen their mar
tyrdom and their resurrection is rep
resented to the souls under the altar 
as 'a little season' (Revelation 6: 11); 
yet, in terms of historic time it must 
be at least 19 centUlies ... it seems 
probable tIlat time as we know it in 
the present life does not exist in the 
intermediate state. 'When the soul 
or mind is separated from the body, 
clocks and calendars cease to have 
any relevance to the person ." 
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So, when the question is asked, "Is 
there time in heaven, in the sense of 
a procession from the past into the 
present, and so into the future, a suc
cession of moments, I say with Ba
vinck, "Yes, indeed." When the 
further question is asked, "Will it be 
time as we know it here?" I say with 
Bavinck and with Vas, "No, indeed." 

QUESTIONS FOR DISCUSSION 

A. Questions Answered in the Outline 

1. Explain the vision of the souls under the 
altar. 

2. Would you say that these souls are living 
in three tenses? 

3 . Does memory go with us to heaven? 

4. Do faith and hope go with us to heaven? 

5. Are the redeemed going to be like God, 
raised above time? Will time be measured there 
as it is measured here? 

OUTLINES ON THE DOCTRINE OF THE LAST THINGS : by WILLIAM HENDRIKSEN 

Outline XXXVI 

B. Additional Questions 

1. How can we justify this c ry for vengeance 
of these souls under the ahar? See my More 
Than Conquerors, p. '28. 

2. "Where . t hey count not time by yea rs." 
Do you agree? 

3. Is hope possib le if there be no time in 
any sense? 

4. Distinguish between hope here and hope 
the re. 

s. Why is love called " the greatest of t hese"? 

IS THERE PROGRESS IN HEA YEN? 
Read II Corinthians 3: 12·18i Ephesians 3: 14·21 

1. IN HEAVEN THERE IS NO PROGRESS IN 
SANCTIFICATION 

"Nothing u n c I e a n shall enter 
heaven at all" (see Revelation 21 :27). 
When a believer dies, he is in that 
selfsame moment wholly delivered 
from sin in every form. It is clear, 
therefore, that in the life hereafter 
there can be no progress in holiness. 
Today Abraham is not any holier than 
he was the very instant his soul ar
rived in heaven. In heaven there is 
no advance in sinlessness. In that re
spect all the redeemed are absolutely 
perfect from ·the very moment they 
enter the pearly gates. 

2. NEVERTHELESS. THERE CAN VERY WELL BE 
PROGRESS IN HEAVEN; FOR EXAMPLE. IN 
KNOWLEDGE. LOVE. AND JOY 

I do not know of a single passage 
in the entire Bible which directly and 
literally would prove that there is 
even this kind of progress in heaven. 
The church has not incorporated this 
idea in its confessions. If one is in
clined to disagree with the theory 
that there is progress in heaven, he 
has the perfect right to do so. It is 
entirely a matter of inference, not of 
direct and positive proof. 

That having been said, it is, never
theless, the opinion of many - for 
example, H. Bavinck, J. J. Knap, R. 
C. H. Lenski, J. D. Jones - that there 
is such progress. This opinion is 
based on inference 01' deduction. 
Personally I believe that the inference 
is legitimate. I base my own opinion 
in the ma t t e l' on the following 
grounds : 
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a. Scripture's doctrine of everlasting life 
(John 3 ,16; 1] ,25.26; espedally 10,10) 

According to Scripture, when the 
soul enters heaven it continues to live. 
It does not just remain everlastingly 
in a fixed position. It does not simply 
"stay put." It lives more abundantly 
than ever before. Now to live means 
to think, to have fellowship, to see 
and hear, to rejoice, etc. Now, as it 
would seem to me, for finite beings, 
in a state of sinlessness, such living 
spells progress. Is it at all probable 
that we shall think, and not advance. 
in knowledge? That we shall have 
fellowship - and what a fellowship! 
- and not make progress in love? 
That we shall see and hear the glories 
of heaven, and not become enriched 
in our experience of heavenly ioy? 

Moreover, growth in knowledge, 
love, and joy is not necessarily incon
sistent with "perfection." Just as here 
on earth the "perfect" child is the 
growing child, and just as the "per
fect" Christ-child was the one who 
"advanced in wisdom and stature, 
and in favor with God and men" 
(Luke 2:52), so it may well be in 
heaven. 

b. Scripture's doctrine of the greatness of 
God and the littleness of man (Isaiah 40:25, 26; 
44,6; 45,5) 

According to Scripture, our souls 
are - and ever remain - finite, re
stricted, limited. But God in Christ 
is -and ever remains - infinite, un-
1'estricted, unlimited. Besides God 
there is no God. Now when, in a 
condition of absence from sin and 
death, the finite comes into contact 
with the Infinite, is it possible that the 

finite would not make progress? 
When the inexhaustible riches of 
heaven are poured into vessels of 
definitely limited capacity, is it pos
sible that such vessels would not be
come more and more filled? 

Take, as an example, Christ's love 
toward us. Even in heaven we shall 
strive to know "the breadth, length, 
height, and depth" of that love. Of 
course, no redeemed soul will strive 
to do this all by himself. He will try 
to do it "together with all the saints." 
Even then, however, according to 
Scriptw:e, that love of Christ toward 
us is a love which "passes knowledge." 
The whole of it will ever remain too 
great for human comprehension. It 
is exactly as the poet said: 

"Could we with ink the ocean fill, 
And were the skies of parchment 
made, 

Were every blade of grass a qnill, 
And every man a scribe by trade; 

To write the love of God above 
Would drain the ocean dry, 
Nor could the scroll contain the 
whole. 
Though stretched from sky to sky." 

That, as I see it, will be the glory 
of heavenly life; namely, that we shall 
be delving ever more deeply into that 
love of God, and shall continue to dis
cover everlastingly that we have not 
reached bottom and can never reach 
bottom, for there is no bottom: that 
love is infinite. We shall never be 
told, "Now you know absolutely all 
there is to know about the .love of 
God in Christ." If thorough, infinite 
comprehension of God's love - or of 
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any of his attributes - were possible, 
we would cease to be finite. We 
would ourselves be God. And yet, 
besides God there is no God! As long, 
therefore, as Christ's love remains in
finite and we remain finite, we shall 
make progress in our knowledge of 
that love and in our loving and joyful 
response to it. Is it even conceivable 
that one who - even if only with the 
eye of his soul - beholds the glory of 
God in Clnist would not advance in 
knowledge, love, and joy? 

c. Scripture's doctrine of the absence of sin 
From the realm of heaven? (Matthew 6 :10; Rev
elation 21 :27) 

In heaven, according to Scripture, 
there is no sin. This means that the 
chief obstacle to progress will have 
been completely removed. Neither 
sin nor the curse is able to dwell 
there at all. Now it would seem to 
me that minds unobscured by sin will 
make better progress in knowledge 
than minds obscured by sin; that 
hearts no longer oppressed by the re-

"The Conflict with Rome" 
by DR. GERRIT G. BERKOUWER 

This is the title of an important study of 
Homan Catholic doctrine by Dr. Gerrit G. 
Berkouwer, professor of dogmatic theology 
in the Free University of Amsterdam, 
Netherlands. He is recognized even in 
Catholic circles as a most worthy opponent 
because of his erudition and his sincere 
attempt to enter into Catholic thought. 

Due to the growing influence of Rome, 
both in religion and in other areas of life, 
it is of the greatest importance that a 
sympathetic study be made of Rome - is 
the main thrust of the "Introduction." 

In the filst chapter, "Unshakable Author
ity," Berkouwer clearly states the Catholic 
position that the Church preceded the Bible, 
and that "the Bible grows in the vital 
sphere of the Church." p. 18. "The irrev
ocability of the church's decisions consti
tutes the stability, the riches, the power of 
the testimony of the Church, and its bless
ing for OUT confused and uncertain 
world ... " p. 19. 

How does Rome arrive at its doctrine of 
the "unshakable authority" of the Church? 

This doctrine is based upon the "funda
mental idea of the living Christ within the 
Church . .. the church is "the continued 
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suits of sin will advance more readily 
in inner delight than hearts that are 
thus oppressed. 

d . Scripture's symbolic language (I John 3; 
9; Revelation 22: 1, 2; d. Ezekiel 47: '·5) 

The Bible pictures everlasting life 
or salvation under the symbolism of 
a germinating seed, a growing and 
fruit-bearing tree, an ever-deepening 
river, etc. All such figures would 
seem to imply progress. 

e. Scripture's doctrine of the abiding char
uter of hope (I Corinthians 13:13) 

Hope means joyful anticipation of 
glories still to come. To be sure, here 
on earth we also hope. But these 
hopes are not always fulfilled. In 
heaven, however, every hope attains 
fulfilment, and, at the same time, 
hope continues on and on. Does not 
this twofold fact imply everlasting 
progress; namely, in knowledge, love, 
joy, etc.? Indeed, as I see it, there 
is progress in heaven, and tllis even 
during the intermediate state. 

incarnation of the divine word; the visible 
Christ, living and working in time and 
space . . . Christ himself speaks in and 
through the church, through the outward 
doctrinal organization of his mystical body 

. . . " pp. 19, 20. 

"Continual appeal," says Berkouwer, "is 
made to Paul's epistles to show that the 
divine truth has been embodied in the 
Church, and that wisdom has built its 
house here . . . The communion between 
Christ and his Church is pictured in such 
a way that we need not be surprised when 
the identity between Christ and the Church 
is spoken of without hesitation." Brom, the 
Catholic theologian, said: «More than once 
in the New Testament the Church is identi
fied with Christ, and simply called Christ." 
(BroIn refers to I Cor. 12:12.) "TIle 
church-fathers are as positive as possible in 
their equating Christ and the Church. In 
Christ the Church speaks, and in the 
Church Christ spea~," is another statement 
of Brom (Conflict with Rome, p. 267, 
Note 37). Other Catholic authorities are 
quoted to substantiate this fundamental 
Catholic doctrine. 

In his refutation of this basic error of 
Rome, Berkouwer points out that com
munion with Christ, which the New Testa-

QUESTIONS FOR. DISCUSSION 

A. Questions Answered in the Outline 

1. In which sense is it true t hat there is no 
progress in heaven? 

2. In which sense could it, nevertheless, be 
true that there is progress in heaven? 

3. Do you think that finite creatures will ever 
be able to know "all about" the love of Christ? 
If not, why not? 

4. Does the absence of sin from the realm 
o f heaven have anything to do with the pos
sibility of progress in heaven? 

5. What are some of the other arguments on 
which I have based the opinion that there is 
progress in heaven? 

8. Additional Questions 
1. Purposely I used the expression "progress; 

for example, in knowledge, love, and joy." Can 
you add anything to this list of three? 

2. Adam and Eve were " perfect" before the 
fall. Did that exclude the possibility of prog
gress? 

3. Our Lord Jesus Christ, as man, was " per
fect," completely sinless. Did that exclude the 
possibility of progress? See Hebrews 5 :7-10; 
notice especially verse 8. How do you explain 
that? 

4. Does not I Cor. 13: 12 ("then shall I know 
fully even as I was fully known") exclude any 
idea of the possibility of progress? Hint: does 
this actually mean, "then shall I know infinitely"? 
If it meant that, what would that make of us? 
What does I Cor. 13: 12 mean in the light of 
the entire context? 

5. Is this idea of progress even in heaven of 
any practical value? For instance, is there 
possibly a relation between our rate of spiritual 
progress here and our rate of progress (in 
knowledge, love, joy, etc.) there? 

!TIent certainly teaches, is by no means the 
same as the identification of the Church 
with Christ. Even for Roman Catholics 
there can be no question of total identity 
and equality ... W e certainly hold that 
there can be real communion with Christ 
only if at the same time the distinction 
between christ and his Church is fully 
recognized. This is the constant pre-sup
position of all that the Scriptures tell us 
about the relation between God and man." 

Berkouwer develops this Biblical and 
Heformed truth at length and provides us 
with a powerful argument against the 
Catholic doctrine of the infallibility of the 
Church. He also refutes the Catholic con
tention that the Protestant Reformation 
produced religious subjectivism and is 
mainly responsible for the extreme in
dividualism and lawlessness of OUT day. 
It is not the doctrine of an infallible Church 
but the doctrine of the infallible Word that 
can save the modern world from chaos. 
Berkouwer in powerful and illuminating 
statements exposes the weakness of modern 
Protestantism in its rejection of the author
ity of the infallible Scriptures. For this 
reason also it is to be hoped that The 
Conflict with Rome has a wide circulation 
in modernist Protestant circles. 
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What is Heresy? 

In chapter two Berkouwer deals with the 
problem of heresy. "One of the most funda
mental problems claiming the attention of 
the Church constantly in its course through 
the centuries is how to recognize heresy. 
The repeated occurrence of this problem 
has mOre than once been indicated as a 
symptom of the intolerance and narrow
mindedness of the Church, manifesting itself 
especially in the hunt for heretics . .. 
Heresy evokes in the minds of many the 
idea of a merciless and callous hardheart
edness which is radically opposed to the 
elemental demands of the gospel. Such 
heartlessness is then compared with broad
mindedness, with the recognition of the 
limitations of onc's own insight, and its 
resulting tolerance," p. 38. 

Both Rome and the Reformed Churches 
declare that "h eresy is a menace to the very 
foundations of the church . .. In the New 
Testament ... heresy was not considered 
as a psychological difference claiming a 
ing a generous, tolerant attitude, but was seen 
as a menace. In this menace the essence 
of the Church was at stake ... The New 
Testament is intensely concerned about the 
threat of heresy to the very being of the 
Church." p . 39. 

But the question how to recognize heresy 
does not receive the same answer from 
Rome and the Reformed Churches. Rome 
brands as heresy that which departs from 
the teachings and practices of Rome. The 
Reformed churches declare that to be 
heresy which departs from the Word of 
God. The Roman Catholic theologian, 
Joseph Brosch, says: "Heresy lacks the 
contact with the divine life flowing into 
the Church. This life is a dynamic power, 
a rushing river pushing its mighty waters 
through the bed of history. Heresy is 
outside of it, and is destined to get choked 
up with sand as an insignificant tributary." 
p. 42. J. A. Mohler, another Catholic 
authority, says that Rome holds " that the 
true doctrine is always in its possession 
and cannot perisl, " (Note 19, p. 272). 
(There are more than 50 pages of quota
tions from Roman Catholic sources in The 
Conflict u;;t" Rome, which add immensely 
to the value of the hook. - T ) 

In distinction from Rome, "the Reforma
tion rejected the idea of identity in the 
relation between the Church and heresy,~' 
writes Berkouwer, "and pointed to that 
other relation, viz., between the Scriptures 
and heresy, which alone can give to the 
former confrontation its full meaning and 
depth. The Reformation saw that a pure 
and actual insight into heresy can be 
gained only if the relations 'Church and 
heresy' and "the Scriptures and heresy' are 
continuously made to bear on each other." 
Berkouwer quotes Calvin7s Institutes on this 
point. Calvin warned how "dangerous it 
is to appeal to the Spirit without the Word. 
God promised that the Church should he 
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The Story of the Christian Reformed 
Church - Its Origin and Growth 

by MARIAN M. SCHOOLLAND 

Here is the story - of human weakne ss and d ivine grace 

and omnipotence. Much has been achieved and accom

plished, but this story is not that of a fi nished task. As 

you read this record of divine grace displayed and are 

entertained (for it is that rare kind of book!) you will be 

alerted and q uicke ned to the lead ing of God's providence 
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Illustrated with Sixteen Photographs - $2.75 
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FOR WHOM DID CHRIST DIE? 
by R. B. KUIPER 

In this fresh study of biblica l teaching Professor Kuipe r abl y presents 

historic Reformed theolog y for the layman, over against both Arminianism 

and curre nt neo-o rthoclox conceptions. The author's clea r insights and 

plain presentation is evident on every page, and the serious reader 

will find en richment and deeper understanding and appreciation o f the 

full meaning of our Savior's sacrifice and death . $2.00 

THE GLORIOUS BODY of CHRIST 
A Scriptural Appreciation of the One Holy Church 

by R. B. KUIPER 

This new popular presentat ion and fresh vista of Reformed belief will 

prove a life-time treasure! " This book can be read p rofitably by all, and 

its contents should be understood by eve ry member of 'the glorious body 

of Christ'. Every elder and deacon should possess if and study it in 

o rder better to perform the glorious funct ion of his office." - The 

Banner. $4.95 

Order these books today from your bookseller, or 
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guided by the Spirit, but he has bound 
such guidance to the Word." 

At great length Berkouwer shows that 
Rome' 5 characterization of the Reformation 
as gross heresy is due to a failure on the 
part of Rome to grasp "the central religious 
conception of the entire gospel.u Rome 
fails to see that "the significance of Jesus' 
sufferings and death on earth was valued 
so highly that every element of reduplica
tion or repetition in later history was 
absolutely excluded. On account of this 
conception the Reformation opposed with 
all its religious fervor the (bloodless) re
petition of Christ's self-sacrifice on Cal
vary's cross." p. 49. 

"The Reformation really called back to 
the simplicity of the gospel: from Mary to 
Christ; from the many intercessors, to the 
sale advocate; from the mass, to the im
measurable value of Christ's earthly self
sacrifice . . . " (p. 50). 

This review of the first 50 pages of The 
Conflict with Rome does not begin to do 
justice to the wealth of thought Berkouwer 
has packed into this small section of his 
comprehensive study of Catholic doctrine. 
The rest of the chapters deal with The 
Guilt of the Church; The Conflict of Grace 
(abundant suggestive material for sermons 
on Grace); The Problem of the Assurance 
of Salvation (how much do our own Re
formed people know about assurance?); 
Alie Maria, a chapter with new insights 
into Rome's veneration of Mary; The 
Comtnunion of Saints; Incarnation and 
Catholicism; Existing Confusion and the 
Future. 

This last chapter abounds in up-to-date 
material on Rome and the perils that beset 
a Protestantism which has drifted so far 
from Luther, Calvin, and the apostle Paul! 

This 319-page book is a must for ministers 
and evangelists who would understand the 
largest and oldest Church in Christendom, which 
seems destined to play a very important role 
in the great apostasy of the last days. It was 
placed on the market by The Presbyterian and 
Reformed Publishing Company of Philadelphia, 
price $5.95. Send orders to Nutley, New Jersey, 
Box 185. 

EDWARD J. TANIS 

Taking Heed To The Flock 
by DR. P. Y. DE JONG 

New paper·bound edition by Baker Book House 
85 pages; $1.00 

This is the third printing of the already 
popular "Study of the Principles and Prac
tice of Family Visitation." In ten chapters 
and 85 pages the autllOr presents the 
challenge of family-visitation. Seminary 
students and all potential elders can hardly 
invest a single dollar in a more worthwhile 
publication. 

As a refresher these ten chapters lend 
themselves readily for a profitable dis
cussion during our routine consistory meet
ings. Family visitation, as a pillar of our 
church-life, constitutes one of the features 
which distinguish our denominational life. 
There is a strong trend in our churches 
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to conduct family visitation during 1:):Ie 
weeks that precede the celebration of the 
Lord's Supper. Dr. De Jong points out that 
this practice was advocated already hy 
William Teelinck and Voetius. The pattern 
and questions for the efficient visit may 
well serve as a guide and are certainly 
thought-provoking. The suggestions as to 
how our children can be addressed (ques
tions 1-6, p. 82) could leave the im
pression that some people in our Church 
believe that covenant children need only to 
go through a certain formal procedure to 
reach the status of full membership. In a 
fourth printing Dr. DeJong might well 
add some suggestions here on confronting our 
children with tl,e need of a personal faith 
in the Lord Jesus Christ. We recommend 
this booklet to all our leaders and active 
lay-workers. 

RITS TADEMA 

The Epistles Of Paul To The 
Thessalonians 

by LEON MORRIS 

Tyndale New Testament Commentaries. Eerd
mans, 1957, $2.00 

Lately, commentaries on the New Testa
many English commentaries are beginning to 
appear more rapidly. At least three such en
terprises are being undertaken simultan
eously, none being complete as yet, Of 
course. there are many English commen
taries are on the market, but these are pub
lished by Refonned authors. 

The Tyndale series is under tl,e editor
ship of R. V. C. Tasker, professor of New 
Testament, University of London, and Ed
ward J. Young, professor of Old Testament, 
Westminster Seminary, Philadephia. 

So far two volumes of this series have 
appeared. the one mentioned above and the 
Epistle of James. Reformed theologians the 
world over are giving their cooperation; at 
least 7 more volumes on other New Testa
ment books are in preparation. 

On the Old Testament only one volume 
is in preparation: Genesis, by Prof. Young. 

It is a mystery to this reviewer why 
three Reformed commentaries on the New 
Testament are in preparation simultaneously 
while commentaries on the Old Testament 
are very scarce. To have a good commen
tary on Genesis will be a great help no 
doubt and it marks a beginning at least; 
but it seems to us there is still a long way 
to go. considering the size and the scope 
of the Old Testament. 

The volume under consideration is a 
careful and scholarly work. Prof. Morris 
has done an excellent job, not only in the 
matter of exegesis, but also in giving us an 
insight into the pastoral devotion of the 
great apostle. 

It is regrettable that no further light is 
given on the difficult passage in II Thess. 
2:6, but the author wishes to stay clear 
from speculation and honestly admits he 
does not know a solution. 

An undesirable feature in the Tyndale 
series is the failure to quote in full the 
text under consideration. The reader is 
compelled to have the Bible open at all 
times while reading the comments. 

A good introduction at the beginning of 
the commentary deals with such matters 
as background, date, purpose, authenticity 
and the like. For a commentary the price 
has been kept low indeed, compared with 
other similar enterprises. To put it pop
ularly, he who is interested in a good, 
reliable commentary cannot go wrong with 
this one at this price. The appearance i, 
very neat and the binding excellent. The 
publisher is to be congratulated. May 
plans for a more extensive coverage of the 
Old Testament materialize soon. 

LAMBERTUS MULDER 

Interview Met De Tijdgeest 

by OKKE JAGER 

Kok, Kampen, 1956. FI. 4.95 

This well-known minister of the Reformed 
Churches in the Netherlands writes in a 
fascinating style about the spirit of the 
age. In a way this book is comparable to 
Miedema's "Talks with Gabriel." 

Not everyone will appreciate this sort of 
story telling, because the humor and subtle 
irony at times become forced and artificial. 

It is rather clear however that the author 
has a message to tell. He addresses himself 
particularly to those fellow-saints who have 
lost a considerable measure of zeal and 
energy for the work of the Kingdom and 
feel quite secure within the four walls of 
their own small church. Okke Jager points 
out the responsibility to engage in evan
gelistic work among the unchurched, who 
are not in the least attracted by the open 
church doors. He points to Communists 
and former Nazis to whom the message of 
the gospel is often an unknown entity. 

Some of Jager's essays have strange titles 
which are intended to draw attention of 
lazy and indifferent readers. For example: 
"Wanted: queer people"; "Are you tired?"; 
"We want daring people"; «Please hurry"; 
"Do You Have a Confessional in Your 
Living Room?" Without a doubt, the 
author gets his point across to those who 
are not completely asleep spiritually. 

The big question is whether the subject 
matter, spiritual in nature, always lends 
itself to this kind of hyper-modern, com
mercial treatment. One thing is sure: If 
this type of attack is needed to awaken a 
large part of the Reformed people in the 
Netherlands, then their sleep is a deep one 
indeed. For the present time we are in
clined to believe that the situation is not 
quite so bad as the book seems to indicate. 
Nevertheless. in an exaggerated manner 
the author points to a danger in the church 
which is by no means imaginary or far 
fetched. 

LAMBERTUS MULDER 
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BETTER THAN ANYTHING ELSE 

by W. G. VAN de HULST 

Woudstra's Book House. Edmonton, Alta , Canada, 
9330 Jaspe r Avenue. 75 cents. 

This little 46-page Chrisbnas story is a 
translation from the Dutch; for we read on 
the flyleaf: "Original title: 'Het Kerstfeest 
van twee domme kindertjes." I like the 
English title better than the Dutch. The 
word "dom" conveys to us the idea of 
stupidity. Perhaps it is intended to convey 
the thought that the boy and girl in this 
beautiful story were ignorant of the true 
story of Jesus' birth; at least, they had the 
notion that the Baby Jesus could still be 
found somewhere in their own neighbor
hood. 

The author is an excellent story teller. 
The English translation is good though not 
impeccable. We can recommend this li ttle 
book without reservations. 'rVe know the 
child ren will be glad to read it or have it 
read to them. Baker Book House is selling 
this hooklet in tl,e States. 

TOMORROW WILL BE SUNDAY 

by W. G. VAN de HULST 

Woudstra 's Book House, Edmonton, Alta , Canada, 
9330 Jasper Avenue. 75 cents. 

This too is an interesting story for young 
boys and girls by the same author who 
wrote: "Better Than Anything Else." A 
little girl, three little boys, little pigs, a 
minister, and a church janitor who lost his 
glasses figure in this amusing tale. There 
is plenty of rollicking action in this story. 
The English is not as good as in the story 
reviewed above. ~~Potatoe" instead of "Po_ 
tato" may be a typographical error but 
slIch expressions as «bad beast" and «dirty 
beast," applied to a little pig, though pos
sibly not incorrect, is hardly idiomatic. ''Vhy 
the word "koster" was not translated we 
cannot imagine . But these are only little 
flaws which may not trouble the young 
reader, except that many of our boys and 
girls will not know what "koster" means 
unless their parents have some knowledge 
of the Dutch laoguage. This story, too, can 
be purchased from Woudstra's in Edmonton 
or the Baker Book House. THE EDITOR 
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An Interpretation of the 

Book of Revelation 

More Than Conquerors is a commentary on the Book of Revelation . 
It is clear and readab le. It reflects a most happy combination of real 
scholarship and simpl icity of expression . Any person of ordinary in
telligence will be able to read this work with pleasure and profit. And 
because of its distinctive approach, its thoroughness and its numerous 
references, the Bible scho lar will find it a real asset in hi s study of this 
prophetic book. 

The ninth printing of thi s timeless book has iust been re leased. 
You w ill want More Than Conquerors in your library . 

Other Books by William Hendriksen 

New Testament Commentary Series 
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lectures on the last Th ings 

The Bible and life Hereafter (coming) 
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