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Devotional Studies 

In Ephesians The Wiles of the Devil 
LEONARD GREENWAY 

H ••• that ye 11Ia.y be able to stand against the wUes of the devil. n Evhcsia.n.r 6: 11 

SINCE THERE ARE chiefs among 
the elect angels, we should not be 

surprised to learn that there is at 
least one chief among the rebel an
gels. The only being of this kind 
whom Scripture specifies by name 
is he who is called Satan, which 
means the adversary. He is also called 
the devil, which means accuser. The 
powers which Scriptme attributes to 
him in his fallen state would seem to 
indicate the greatness of his position 
and the excellence of his powers be
fore his rebellion. 

We cannot believe that Satan had 
an eternal existence, nor that he was 
created evil. Everything we know 
about him leads us to believe that he, 
like man, was created free. To ask 
why God made him free, when it was 
known that he would become what 
he now is, is a question which is 
likewise often asked respecting the 
creation of man. 'Ve must be careful 
with such questions. They easily be
come impertinent. This much is clear: 
a free being is better than a machine. 
Between machines, or between God 
and machines, there can be no fel
lowship. The assumption that God 
would include free beings in his crea
tion is a reasonable one, just as it is 
most unreasonable to attribute to 
God the contradictory act of creating 
free beings who actually are not free. 
What parent would prefer a ventrilo
quist's doll to a child who may dis
obey him? 

In the above-quoted text Paul di
rects our attention to the supreme ad
versary with whom we all have to do. 
That Satan and his angels are per
sonal beings is established by the fact 
that almost every possible act and 
atll'ibute of personality is ascribed to 
them. The very word "wily" in the 
text implies a developed intelligence 
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of which a mere thing is incapable. 
Wiles, plans, and propaganda never 
characterize an abstraction. R. L. 
Dabney in his Theology goes so far 
as to say that "the Scripture contains 
scarcely more proof of the existence 
of a personal God than of a Devil" 
(p. 271 ). 

The devil is most devilish when he 
appears most respectable. Recall the 
line in Shakespeare's Hamlet, "The 
devil hath power to assume a pleasing 
shape." He can conceal, so far as it 
is possible, the consequences of sin 
until the deed is done, or he can 
garnish the sin so as to make it ap
pear no sin at all. Satan is a master 
of the art of covering vice with the 
tinsel of wealth and social fashion. 
He knows how to charm the senses. 
How skillfully he practiced his art 
in the Garden of Eden! What power 
of enchantment was revealed there! 
Paul warned the Corinthians that 
Satan sometimes appears with the 
atb'activeness of "an angel of light" 
( II Corinthians 11 : 14 ) . In that same 
chapter he speaks of Satan's "beguile
ments" and "craftiness" which are 
able to corrupt om minds "from the 
simplicity and the purity that is to
wards Christ" (verse 3 ) . 

Nowhere do these evil devices ap
pear more prominently than in the 
unreal importance with which the 
devil invests the things of the present 
life. The kingdoms he offered to our 
Lord in the wilderness temptations he 
still holds as bait to catch the souls 
of men. Over these kingdoms he 
exercises a limited authority under 
God and perverts them for his own 
purposes. Let us wake up to the fact 
that this arch-enemy of our souls, 
with all the evil emissaries at his 
command, is capable of throwing a 
delusion over us with respect to the 

intrinsic importance of . t e m pOI' a I 
things. He can create within us an 
infatuation which drives us headlong 
onward in the pursuit of vanities. He 
deadens the susceptibilities of the 
soul to the true worth of eternal 
things. He has potent drugs with 
which to lull the conscience. He even 
employs things which in themselves 
are not wrong or unlawful, and con
verts them into instruments of de
ception and ruin. Children of God 
who have been believers for years 
not infrequently suffer spiI'itual lapses 
induced by the craftiness of the devil. 

Satan is public enemy number one! 
He laughs at legislation. He chuckles 
over New Year's resolutions. He 
listens to marriage vows and then 
proceeds, wherever possible, to set a 
trap that often springs before the first 
anniversary. He attends chmch faith
fully with the one desiI'e that "strange 
fire" shall be offered before Jehovah. 

Beware of the wiles of the devil. 
He is more than a flesh-and-blood 
enemy. He is the leader of spiritual 
hosts of wickedness. 

Christian, dost thou see them 
On the holy ground, 

How the powers of darkness 
Compass thee around? 

Christian, dost tllou feel tllem, 
How they work within, 

Striving, tempting, luring, 
Goading into sin? 

- PRAYER 

a Lord, our Strength and Helper, 
instruct us by thy Spirit that we may 
be made aware of the legions that 
move against us every day, Suffer 
them not to cripple our powers and 
inlpede our progress in the way of 
righteousness and truth. Amen. 

three 
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Pointed Admonition 

I STOPPED my car. A middle-aged 
lady, thumbing a ride, stepped in. 

Her speech betrayed her foreign an
cestry. As our conversation grew, it 
turned out that she was from Brabant, 
Holland. 

But who was I? she wondered, af
ter switching to the Dutch. A minis
ter, I explained. Oh, an "evangelist," 
she responded. And she was an ar
dent Roman Catholic. 

That set the stage for a lively dis
cussion. Nearing our destination, our 
conversation drifted to Mary. After 
sending out a feeler or two, I venhlred 
my conviction that the Bible offers 
no grounds for believing either Mary's 
immaculate conception or her bodily 
ascension to heaven. 

Fact was, my passenger owned no 
Bible, and never had, but intended 
to purchase one on a forthcoming trip 
to Holland. My argument was there
fore pointless to her, for she could 
hardly contest it intelligently. None
theless, the vigor and conviction and 
resolute passion with which she re
acted was most striking. 

"Sir," she said, "that is a great sin 
and you will have to confess that sin 
this very evening!" 

I have never forgotten that admo
nition. Often I have reflected upon it. 
What is it about Mary's sanctity, and 
about her deeply entrenched position 
in the Catholic mind, and about her 
steadily inc rea sin g importance in 
Catholic theology and dogma, which 
can account for such an emotional 
eruption? In seeking an answer, let 
us look into the background of Mari
ology as it has developed down 
through the years. 

Point Of View 

The closest most of us come to such 
veneration is perhaps our musical ap
WAve Maria (latin) means: Hail Mary! 
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preciation of the anthem "Ave Maria." 
This, however, does not even begin to 
scratch the surface of the deeply re
ligious significance attached to Mary 
by devout Roman Catholics. The "Hail 
iVIary" liturgies reaching us through 
our radios lead us nearer to the heart 
of this veneration. Yet really one 
must be immersed in and saturated 
with the Catholic mind in order to 
feel its pulse-beat. For Mariology is 
not an isolated chapter in Catholic 
dogma. It is an integral part of the 
whole. 

As some Catholic writers have said, 
by way of illustration, the Church of 
Rome is like a cathedral. Viewing a 
cathedral from the outside, the stained
glass win dow s appear dark and 
somber and foreboding. But when 
one steps inside and sees the sunshine 
piercing through them, then those 
windows come alive in all their rich , 
deep colors, and the darkness is dis
pelled. 

To understand and evaluate Mari
ology rightly we must try to get at it 
from-the-inside-out. T his requires, 
first of all, some sort of historical 
survey of its progressive evolvement 
up to the present time. 

Ripening Process 

In the shaping of Catholic theology 
popular piety often paves the way for 
later definitive formulation of dogma. 
The truth of this observation is per
haps nowhere b etter illustrated than 
in the growth of Mariology. Mary 
held a firm place in the hearts of 
Catholic believers long before she ob
tained an official place in Catholic 
dogma. This is, as Catholic apolo
getes explain, the work of the Spirit 
leading the Church into all truth by 
bending the intuitive sensitivities of 
the Church-popular in the right di
rection. Theology must then fall in 
line by advancing grounds fro m 

Scripture and tradition to vindicate 
such accepted patterns of piety. 

The dogma of "Mary, the Mother 
of God," as we know it today, is the 
ripened fruit of centuries of natural 
growth , often stimulated by pro
nouncements of Catholic prelates . 
Yet withal our modern full-fledged 
Mariology remains a relatively late 
development in Catholic dogma. 
Seeds were sown long ago, ideas took 
root, buds sprouted. But the full 
blossom is something of quite recent 
date. Not incorrectly have the past 
one hundred years been called the 
"Century of Mariology." 

Moving Drama 

Behind it all lies a truly remarkable 
history. Old pagan beliefs in a Moth
er-Goddess doubtless influenced the 
movement toward iVlariology, as did 
the worship of such Greek deities as 
Diana of the Ephesians. But we will 
deal here only with the more stlictly 
Christian traditions. 

Somehow this drama of Mary had 
to begin with her recognition as a 
Saint. For many centuries, however, 
the road to this singular honor re
mained closed. As late as the fourth 
century there are no indications of 
any special veneration of Mary. This 
is understandable, since originally 
only ma1tyrs were counted among the 
Saints. H ence Mary was excluded, 
since there is no evidence of her 
having suffered a martyr's fate. 

Later, however, ascetics were also 
granted a place among the Saints. 
They too were regarded as martyrs, 
having suffered martyrdom from ex
tended personal privations and self
mortification. Tins newly opened 
door proved to be an entering wedge 
for acknowledging the Sainthood of 
Mary. Surely she of all people must 
have lived an ascetic life! The Church 
confesses, after all, that Chlist was 
born of the Virgin Mary. Early 
Mariologists exploited these possibil
ities. Apocryphal traditions report 
that from her youth Mary was brought 
up in solemn isolation from the world, 
in her mother's private room and in 
the temple. These pious influences 
led to her selection as the "Mother of 
God." 
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These are the beginnings of a long 
history. The end is not yet in sight. 
The origins are buried deep in apo
cryphal traditions, ancient legendry, 
and Biblical inte11J1·etations, all of 
which as source materials remmn du
bious and unconvincing, and open to 
widely varying interpretations. The 
times were right, however, and the 
masses susceptible. So the idea struck 
root. 

Growing Pattern 
Already recognizing Mary as virgin 

in a very unique sense befom the birth 
of Christ, the next step in this grow
ing pattern was to safeguard her vir
ginity during and after Christ's birth. 
The former was achieved by appeal
ing to a divine miracle, and the latter 
by positing her faithfulness to a vow 
of chastity for the rest of her life. 
This conviction did not grow fast, but 
it did gradually gain momentum. 
Justin and Irenaeus in the second 
century mention nothing of it. Ter
tullian in the third century even de
fends the position that after Christ's 
birth Mary lived as wife with Joseph 
and bore other children. Shortly 
thereafter, however, in the fourth 
century, Ambrose and Hieronymus 
take the position that in mentioning 
other children of Mary, the Bible 
cannot mean real children. Still later, 
Epiphany asserts that who s 0 eve r 
believes that Mary lived with Joseph 
as wife after the birth of Christ blas
phemes her holiness. 

Mary's saintliness thus became 
deeply embedded in the consciousness 
of the Church. Still withal the early 
Church Fathers are ignorant of her 
heavenly ascension. This remains a 
unique . honor, reserved for Christ 
alone. But popular sentiment, untu
tored by Scripture, is bound to pur
sue its course ever further into a maze 
of speculations, from which there is 
no l'eturn except that of a radical 
Reformation. 

So in the later centuries of the 
early Christian era the idea of Mary's 
heavenly ascension gradually gained 
some acceptance in the Church. 
Sometimes it was related to similar 
legends regarding the Apostle John, 
see John 21: 22. ACCOl"ding to another 
old tradition, Mary died in the pres
ence of the apostles. Christ appeared 

TORCH .and TRUMPET 

there to receive her soul. But when 
certain enemies came· to steal away 
her body, Christ agltin intervened, 
taking also the bod y to heaven. 
Sometimes the prophecy of Revela
tion 12 plays a role in these tradi
tions. Through it all one thing be
comes increaSingly clear, namely that 
from the fifth century onward, the 
belief in Mary's ascension began to 
assume ever greater proportions, 

Western Christianity adopted a 
more critical approach toward Mary 
veneration than did Eastern Chris
tianity. For the Roman Church was 
deeply conscious of the fact that this 
tradition is relatively new, that it 
lacks apostolic authority, and that it 
depends primarily upon extra-Biblical 
data . 

Unfolding Panorama 

Still the tide of popular sentiment 
could not be stemmed. The figure of 
~'ilary captivated men's hearts. Stead
ily the distance between her and her 
great Son was bridged. lf he was 
sinless, then she must be sinless too. 
lf he arose and ascended to heaven, 
then she too. lf he is King upon the 
throne, then she is heavenly Queen 
in his p a I ace. Thus Mary was 
accorded an increasingly large place in 
Christ's atoning w 0 r k. Men dis
covered a parallel between Eve and 
Mary. Eve brought death into the 
world. Mary brings life. Hence it 
would be manifestly inconsistent, if 
she herself should fall prey to death. 
She must have ascended to heaven, 
without having tasted of death, there 
to reign with her Son. 

Gradually co-mediatorial functions 
were ascribed to her. She was clothed 
with the virtues of lovingkindness and 
mercy and grace, Next to her, Christ 
became the Man of stern wrath, the 
Judge, avenging evil with an inexor
able justice, as Luther remembered 
him from his YOUtll. Thus Christians 
learned more and more to appeal to 
Mary in order to allay tlle fierce 
judgment of Christ, to turn his serious 
frown to a friendly smile. From there 
it is but a short step to crowning 
Mary as Co-Mediatrix. The year 
2000 may be a propitious time to 
climax this unfolding drama. 

Slowly, deliberately the Church of 

Rome pursues its c h 0 sen course. 
Eastern Christianity commemorated a 
Marian Ascension already in the sixth 
century. Western Christianity, more 
critical, waited about three centuries. 
But now, during the past ten centuries 
this doctrine has been creating an 
ever greater place for itself in Catholic 
thinking. Its growth did not go en
tirely unchallenged. But methodi
cally, step by step, by inner persua
sion and effective pressures, opposi
tion was overcome. Now finally this 
dogma has reached definitive for
mulation. The recently deceased 
Pope Pius XII will doubtless go down 
in the Vatican annals as the Pope who 
headed up the final stages in this de
velopment, and authorized its final 
pronouncement, and issued his en
cyclical "Humani generis" to guard 
this dogma against possible miscon
ceptions. 

Consistent Advance 

Down through the years there has 
always been a sort of inexorable logic, 
which in the name of consistency has 
driven Rome onward step by step 
down the road of Mariology. Already 
at the Council of T r e n t in 1545, 
Rome's abiding answer to the Ref
ormation, the quite universally ac
cepted notion of Mary's virginity be
fore, during, and after Christ's birth, 
and all the accessory notions of her 
sanctity and asceticism and saint
liness, were officially endorsed as 
Church dogma. Thus Mary's sin
lessness was guaranteed in her rela
tionship to the birtll of Christ. 

But th e problem remltined of 
Mary's original guilt and pollution, 
which she as a daughter of Adam 
presumably shared with all men. She 
too was conceived and born in sin. 
At least no real grounds had ever 
been adduced for excepting Mary 
from this universal rule. But Mary's 
solidarity with sinful mankind proved 
an insurmountable obstacle to further 
enhancement of Mary's esteem. In 
the popular mind she was already 
elevated above the common lnisery 
of other men. All that remained was 
the Church's official pronouncement 
of this dogma. In 1854 the time was 
apparently ripe, and so the world 
received the papal declaration of the 
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Immaculate Conception of Mary. 
The Council of Trent had now af

firmed Mary's saintly life. The papal 
decree of 1854 proclaimed her unique 
birth and stopped up the wells of 
impurity in her life by declaring her 
free from original sin. The next move 
became clear. Being exempt from 
sin, it follows that Mary must also be 
exempt from the wages of sin, namely 
death. It required another century 
for this logic to break through com
pletely. But it carne, just eight years 
ago. It had to come, for a supernat
ural entrance into life calls for a super
natural exit from life. And so Mary's 
whole being falls under a mysterious 
halo of holiness. Her death is swal
lowed up in victory. She is forever 
liberated from the lot of common mor
tals. 

In 1854 already Queen Isabella of 
Spain urged upon Pope Pius IX to 
declare Mary's heavenly ascension as 
a sequel to her immaculate concep
tion. She saw the consistency of the 
matter. Her request has proved pro
phetic of later developments. But 
apparently that was not an opportune 
time. The papacy always reckons 
with lingering opposition within and 
possible reactions without the fold. 
Since then, however, Mariology has 
grown by leaps and bounds. What 
was considered inadvisable in 1854 
became solemn reality in 1950. 

Preliminary Observations 

What accounts for this change in 
climate? There was, of course, the 
continued development of established 
commitments, plus persistent pressure 
by ardent Mariologists. Since 1854 
abou t 115 cardinals, 2500 bishops, 
85,000 priests and 8,000,000 laymen 
have subscribed to Queen Isabella's 
petition, all of which indicates which 
way the wind was blowing. Moreover 
in Rome and Paris special chairs of 
learning were installed to promote 
interest in the dogmas of Mary. Mary 
festivals were held. Numerous reports 
were circulated about miraculous ap
pearances of the Holy VD:gin, for ex
ample in Lourdes and Fatima. Added 
to this is the fact that the erstwhile 
Pope Pius XII was from his youth a 
devout admu'er of Mary, supposedly 
having been visited by her. 

But he does not stand alone. Dur
iug the past century numerous popes 
have paid high tribute to Mary. In 
1938 the Vatican news service an
nounced to the world that the univer
sal Catholic community was engaged 
in earnest prayer for the ripening 
dogma of Mary's ascension. In his 
encyclical "Corporis rnystica Christi" 
in 1943 the pope appended a hymn 
of praise to Mary, which in some 
Catholic circles was embraced as a 
supreme revelation. The necessary 
groundwork was completed, so that 
on November 1, 1950, the pope for 
the first time exercised the authority 
vested in him in 1870 to speak as 
Vicar of Christ inerrantly in all ex 
cathedm, official, pronouncements of 
faith. Mm:y's heavenly ascension was 
declared to be historical fact. 

In a questionnau'e which preceded 
the pronouncement about 1200 bish
ops were interviewed regarding the 
fixation of this dogma. Of these, 
1169 were in favor, and only about 
a half dozen expressed doubts. Even 
today some Catholic writers experi
ence difficulties in adj listing them
selves to this new dogma, especially 
in lands not predominantly Catholic, 
where polemics prevail. But when 
the Church speaks, then finally all 
opposition must subside or be sup
pressed. For 1854 and 1870 and 1950 
are all links in one chain. Together 
they are parts of a consistently un
folding Catholic faith - a faith draw
ing out consistently the evil conclus
ions inherent in its evil commitment. 

In the past the Vatican has often 
demonstrated a strong preference for 
troublous times in publishing its de
crees. So in 1950, amid the upheavals 
and disillusionments of the post-war 
years, Rome offered the world new 
hope by directing its fai th to Mary, 
the "Queen of Heaven." Amid the 
turbulent flood-waters of atheism and 
communism, nihilism and protestant
ism, Rome poses as the Light in the 
night, directing men to the haven of 
rest. The pronouncement of Mary's 
Heav~nly Ascension is intended as a 
symbol of Rome's strength. 

In evel'y age Rome moves forward 
deliberately in the formation of its 
dogmas. But at the same time it 

keeps an ear open to reactions. It 
is safe to say, I believe, that in this 
case the reactions were more violent 
than anticipated, from the Archbishop 
of Canterbury on down. Many saw 
in it the bottom falling out of cher
ished dreams and tender hopes of 
ecumenical possibilities. Others read 
it with regret as a lost opportunity 
to speak words of reassurance and 
encouragement to a wounded world. 
For instead of drawing men closer 
together, it has driven them farther 
apart. 

In a following article, I wish to of
fer a few remarks by way of Scriptural 
evaluation and criticism. 
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TIMELY TOPICS These questions have an important 
bearing on the question whether we 

Christmas Adoration 

HENRY J. 

THE LOFTIEST of all religious 
moods is that which finds ex

pression in adoration. 
Adoration is praise of the highest 

type. It is such honor and homage as 
springs from a feeling of profound 
veneration and fervent love. In ador
ing God we do not merely thank him 
with deep emotion for the blessings 
bestowed upon us but we lose our
selves in the contemplation of his 
glorious attributes as manifested in 
his equally glorious deeds. 

It is significant that adoration was 
the prevailing atti tude toward God 
and his Clu'ist on the part of thosc 
who were privileged to behold in the 
Babe of Bethlehem the Christ of God. 

The virgin mother exclaimed in the 
opening w 0 r 01 s of her celebrated 
song: "My soul doth magnify the 
Lord"; and "my spirit hath rejoiced in 
God my Savior." vVe sing: "0 come, 
Jet us adore Him," referring to "Christ 
the Lord." Mary's first impulse was 
to adore Him who gave his only be
gotten Son. 

Zacharias, the father of John the 
Baptist, struck the same high note 
when he exclaimed: "Blessed be the 
Lord, the God of Israel." 

The song of the angels was pre
eminently a song of adoration. Its 
first and loftiest words , "Glory to God 
in the highest" are the ones which 
the world always omits and which 
even we Christians sometimes forget. 
"Peace on earth, good will to men" 
is a mutilated version of that heavenly 
song. 

The shepherds brought to God the 
incense of their adoration when they, 
returning from the manger, "glorified 
and praised God for all the things 
that they had heard and seen." 

The Wise Men who came from the 
east into the house (not the manger! ) 
where Jesus was, several months, per
haps a year or more, after his birth, 

TORCH and TRUMPET 

KUIPER 

"worshipped him." We speak of this 
as "the adoration of the Magi." 

Both Simeon and Anna, who were 
in the temple on the day of Jesus' 
presentation to the Lord, brought a 
noble t rib ute of adomtion. The 
former "blessed" and the latter "gave 
thanks" unto God when they saw the 
Son of God in the flesh. 

It takes a good deal of spiritual 
living to be able to reach the height 
of adoration in our devotions. This 
is particularly true of the adoration 
which does not forget God in the 
presence of Him whom we call our 
"beautiful Savior." 

And so let us not only sing, in the 
words of the ancient song of the 
Church, "0 come, let us adore him, 
Christ the Lord" but also sound the 
note of Mary: "My soul doth magnify 
the Lore!" (meaning the triune God ) , 
and that of Zacharias, when he said : 
"Blessed be the Lorc!, the Goel of 
Israel." 

Jn short, our Christmas meditations 
and adorations should come to a cli
max in the lofty words of John 3: 16: 
'For God so loved the world that he 
gave his only begotten Son." There 
is no greater Christmas text than this. 

• 


The Position 
of Our Church 
in Nigeria 

W HAT AUTHORITY does the 
Christian Reformed Church 

havc in Nigeria? Is it autonomous in 
its mission work or are its rights 
resb'icted by the Sudan United Mis
sion from which it received the 
Lupwe field? 

should participate in the Theological 
College of Northern Nigeria (T.C.N. 
N.). 

The impression seems to exist 
among some of those who favor the 
proposal to entrust the training of 
the future native ministers in our field 
to the interdenominational school to 
be established in Bukuru (not in 
Gindiri!) that we are in honor bound 
to do this by a previous arrangement 
with the Sudan United Mission, or at 
least that this is our moral obligation 
by virtue of the close contact of om 
mission with the missions still be
longing to the S.U.M. 

It is important to know that our 
Church made no commitment when 
this field was taken over which in any 
sense or degree ties our hands in 
either doctrinal or ecclesiastical mat
ters. It can be shown from an existing 
document that our Church is free to 
uo whatever it deems necessary for 
the propagation of the Reformed faith 
in our Nigerian field. 

Thc document just mentioned was 
read to Synod as a report by the 
Board of Indian and Foreign Missions 
but, for some reason, is not found in 
the Acts (1939). W e quote : 

'1n complying with this mandate, 
the Executive Committee first took 
up the matter with the American 
Branch of the Sudan United Mission. 
The American Branch recommended 
to the British Branch: 'In view of the 
persistent interest of the Christian 
Reformed Church in the Lupwe field, 
the denominational affiliation of the 
personnel, the source of moneys for 
this mission from the denomination, 
the American Branch is of the opinion 
that the Lupwe field should be given 
to the Christian Refolmed Church, 
in which said field this Church be 
a.utonomous (meaning: self-governing 
-K ) ecclesiastically and doctrinally." 

"The present attitude of the S.U.M. 
is thus more favorable than it was a 
year ago. At the time the previous 
report was submitted to Synod, the 
S.U.M. did not feel inclined to hand 
over the work to an independent 
body; now it is prepared to give u.s 
full control. Its pmviso that we be 
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willing to cooperate with the rest of 
the S.U.M. work in Nigeria cannot 
mean, in the light of the statements 
it has made, any curtailment whatever 
of our authority to conduct mission 
work along the Reformed lines which 
we consider essential. We now co
operate with other churches on our 
Indian and China fields, but in neither 
case has this meant ever a limitation 
of our authority." 

One may call attention to the fact 
that though our Church was given 
full control of the work in the Lupwe 
field, the tmderstanding was that we 
would cooperate with the S.U.M. But 
it was stipulated that such cooperation 
should not hamper us in conducting 
our mission work along Reformed 
lines. And if there is anything which 
Reformed ChUl'ches have always re
garded as an activity in which they 
should be distinctive it is the training 
of future ministers. Theological train
ing is the fountain-head of the ChUl'ch. 
There is no futUl'e for Reformed 
theology in a Church whose theo
logical school is not dedicated wholly 
to its defense and development. 

There are many ways in which our 
African sister-chUl'ches can cooper
ate with the S.U.M. bodies in North
ern Nigeria, for instance in corre
spondence with civil authorities, in 
religious conferences, in seeking to 
prevent conflicting financial policies 
etc. Friendly cooperation between 
denominations at home and missions 
abroad, in all matters which do not 
affect basic principles, is to be pro
moted with zeal and persistence. But 
any ChUl'ch which is concerned about 
the perpetuation of its doctrine will 
not even consider helping to establish 
a union seminary where immature 
students receive daily instruction in a 
variety of doctrinal systems. 

• Quoting Calvin 

• 
• 

• 

on the Nigerian 
• 
• 

• 

Question 
Writing about Nigeria, our thoughts 

turned to an article in the September, 

eight 

1958, issue of The Reformed lournal 
in which Professor Lester De Koster 
of Calvin College writes on the sub
ject: "From Calvin to Gindiri." The 
title should have read: "From Calvin 
to Bukuru" since Dr. Boer informed 
the Synod last spring that the plan 
was to locate the proposed union 
seminary at Bukuru instead of inte
grating it with the school at Gindiri. 

But let us explain briefly what is 
meant by the Nigerian question for 
the benefit of our readers who are not 
Christian Reformed. 

About ten years ago the Christian 
Reformed Church took over its mis
sion field in the Lupwe district of 
Northern Nigeria fro m the Sudan 
United Mission. More recently a large 
area was added to that field among 
the Tiv people, which was offered to 
us by the Dutch Reformed Church of 
South Africa. So far the training of 
native ministers for both areas has 
been given locally by our own mis
sionaries. The native tongue was 
used in both schools. There are at 
present no students in Lupwe but the 
school among the Tiv tJibe is still 
in operation and it is planned to en
large this school next February by 
giving a three-year course. 

Chiefly through the influence of 
Dr. Harry Boer, one of our mission
aries in the Nigerian field, the plan 
was conceived to establish an inter
denominational seminary where fu
ture ministers would receive their in
struction in the English language. 
The Board at first requested that Dr. 
Boer should be loaned as teacher to 
this school, and that request was 
granted at the Synod of 1955. The 
Synod of 1957 was faced with an 
overture from Classis Sioux Center 
which stated that it wished to go on 
record as being opposed to an inter
denominational seminary in Nigeria 
where the future ministers of the 
churches which our missionaries have 
established would be trained. Synod 
answered the overture by stating that 
we would have no responsibility for 
the proposed school since it would 
belong to the autonomous churches 
of Nigeria. But at the Synod of 1958 
our Board, succumbing to pressure 
by Dr. Boer and most of his fellow-
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mISSIOnaries in the field, proposed 
that we should participate in the 
establishment and support of the pro
posed school, to be called the Theo
logical College of Northern Nigeria 
(TCNN ). Protests we remade at 
Synod against that proposal and a 
number of Classes requested the ap
pointment of a committee to investi
gate the matter. 

Synod adopted the recommenda
tions of a majority report and decided 
(1) to continue Dr. Boer as a teacher 
in the proposed school; (2) to appoint 
a committee to investigate the entire 
matter; (3) to permit the mission 
board to solicit gifts for the native 
church in view of its desire to parti
cipate in TCNN. 

That decision was far from unan
imous. In fact, more than fifty 
delegates I'egistered their negative 
vote on the motions which carried or 
protested against them. 

• 

The matter is now being studied by 

the committee which Synod appointed 
and is being debated in our periodi
cals. 

Professor De Koster is one of those 
who write in favor of the proposed 
school. He seeks to prove from cer
tain quotations from the published 
letters of John Calvin that the spirit 
of the great Reformer is favorable to 
the proposed seminary, in whose fac
ulty Baptists, Lutherans, Pentecos
tals, as well as Reformed, would be 
represented. 

We agree with Dr. Praamsma of 
Toronto, who has just begun to write 
on the issue in Church and Nation, 
when he quotes some one who said: 
"Give me a quotation, and I can hang 
the writer with it." We add that it is 
always a very dubious practice to 
quote Calvin or any of the church 
fathers to support one's stand on issues 
peculiar to our day. There were no 
undenominational mission fields, in 
fact no foreign missions, in Calvin's 
day. The present-day ecumenical 
movement, with its emphasis on ex
ternal unity at the expense of truth, 
did not exist. And all of the sects of 
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our day were non-existent at that 
time. 

However, if anyone wishes to bring 
Calvin to Gindiri (Bukuru), he 
should not forget that there is only 
one way to get him there, namely by 
way of the Synod of Dort; and that 
means that the meeting at Gindiri 
(Bukurll) would hardly be a pleasant 
and harmonious one. The Synod of 
Dort adopted the Five Canons of 
DOlt, one of our tlu'ee doctrinal stand
ards. These Canons teach the so
called five points of Calvinism: Un
conditional Election, Total Depravity, 
Limited Atonement, Irresistible Grace, 
and the Perseverance of the Saints. 
These five basic teachings of the Can
ons present the gospel to us in its 
most fundamental doctrines and im
plications. Those very doctrines are 
expounded and defended with great 
vigor in the writings of the Genevan 
Reformer. Anyone who wants to 
know how Calvin felt about these 
points and about their Significance 
for the preaching of the gospel, and 
for the life of the Church, should 
read the Institutes, not merely Cal
vin's letters. 

• 

One of the evangelical groups to 

be represented at the proposed school 
a t Bukuru is the Baptists. Can we 
imagine John Calvin, if he were living 
today, teaching at one and the same 
school with those who deny Infant 
Baptism? We happen to know how 
Calvin felt about that denial since 
he locked horns with the Anabaptists 
of his day whose rejection of infant 
baptism was defended by the same 
arguments which Our Baptist brethren 
lise today. If we want to know what 
Calvin thought of the Anabaptist 
position on the sacrament of baptism 
he should read chapter 16 of Book IV 
af the Institutes. 

Calvin speaks of the Anabaptists as 
"turbulent spirits," "v i 0 l e n t dispu
tants," who "corrupt Scripture"; who 
are guilty of "such levity of self-con
h'adiction," of "frivolous evasion," of 
their "favorite subterfuge," of ''be
traying the i r ignorance," of their 
"sophisticated and h'ivial arguments." 
The Reformer went so far as to say: 
"If our opponents had a grain of 
sound sense, would they shut their 
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eyes against a thing so clear and ob
vious?" He accused Servetus, a de
fender of the AnabaptiSts, of "false 
reasoning," of "preposterous applica
tion to infants of that which is ex
clusively spoken to adults"; of one of 
his arguments as b eing "worse than 
absurd." H e even speaks of "these 
reprobate spirits, as if transported 
with frenzy" because they "bring for
ward the most enormous absurdities 
in defense of their errors." In con
clusion Calvin describes their "great 
exertions in opposition to infant bap
tism" to none other than Satan. 

One might say : H ere we have an ex
cellent exanlple of the "hatred of 
theologians" which we should not 
emulate today. Let that be so. The 
Reformers had nothing of the theo
logical indifferentism of 0 u r day. 
That there was no personal animosity 
in such denunciatory expressions as 
quoted above is clear from the letters 
of Calvin from which Professor De 
Koster quotes . But whether we ap
prove that kind of language or not 
is not the question right now. The 
point is that it is far fetched, to say 
the very least, to seek to identify Cal
vin with the interdenominational and 
anti-denominational spirit of Our day. 
In fact, that spirit flies in the face of 
all that Calvin taught and is far re
moved from the genius of the Ref
onnatioll . 

Dr. Ozinga 
on Professor 

Lever's Book 


Sonle time ago a translation of Rev. 
J. lvI. Spier's critique of Dr. Lever's 
book on C REA TIE EN EVO
LUTIE (Cmation and Evolution ) ap
peared in The Banner. It had been 
our intention to publish our own 
translation of the same article in 
TORCH AND TRUMPET, but we did not 
deem this necessary after the appear-
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ance of the article in The Banner. 
Not long ago a friend in the Nether

lands sent us a copy of the August 
issue of Libertas ex Veritate, a Dutch 
monthly. This number contains an 
extensive review of Dr. Lever's book. 
It should be of special interest to our 
readers and to all who wonder about 
the permissibility of Prof. Lever's at
tempt to harmonize the doctrine of 
creation with the theory of theistic 
evolution. 

The writer of the review is Dr. J. 
Ozinga, from Llmteren, the Nether
lands. His ' article is much too long 
and too technical to warrant translat
ing it in its entirety for this periodi
cal. But we do wish to translate 
several paragraphs or sections which 
,vill convey to our readers the general 
trend of Dr. Ozinga's reaction to 
Prof. Lever's views. 

• 

''We are concerned here with the 

book of a very learned fri end who 
wants to cling very definitely to what 
the Word of God tells uS about the 
creation of the world and of man. 
However, his 'confession' concerning 
that creation becomes an altogether 
different one from that which is tradi
tional among us - although it would 
not be easy to say just what is tradi
tional among us." 

In connection with Dr. Lever's pe
culiar charge of "fundamentalism" 
against those who hold to the his
toricity of Genesis 1, Dr. Ozinga calls 
attention to the various meanings of 
the term "fundamentalism." We shall 
call attention to this charge in another 
article in this Or a following issue. 

Dr. Ozinga comments on each of 
the six chapters in Lever's book. He 
remarks among other things in con
nection with the first chapter: "1 
would combat the thought that man 
himself can discover scientific facts 
Cgegevens'), because he is created 
after the image of God. 1 feel that 
one can speak of a restored activity 
of man as the image of God only 
when that man is in Ch,ist Jesus ( un
derscoring mine-K.) . If this is true, 
this will not be without influence on 
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the entire construction of the author's 
line of thought (and besides it is of 
great weight with respect to passing 
judgment on what a scientific man 
has to say). 

"The view of Lever is this that in 
the beginning all aspects of this real
ity were created; which aspects have 
successively been manifested during 
a process of development of that 
which had been created ... 

After stating that, according to Dr. 
Lever, modern science offers uS three 
speculations about the origin of life, 
Ozinga remarks: "Prof. Lever here 
states that he must come to the con
clusion that, speaking purely scientifi
cally we have come to know practi
cally nothing about the origin of life. 

"If I have understood this section 
clearly, the author bundles together 
all that happened on the days of 
creation and pushes it back to a primi
tive time ('oertijd') before time was." 

"The Lord causes such conditions 
of moistUl'e, preSSUl'e, temperatUl'e to 
arise according to his good pleasUl'e 
as conditions for the realization of 
the unfolding which He constantly 
has in mind. This means in a prac
tical way that evolution from a fully 
equipped protoplasm would become 
a biblical possibility; indeed in Prof. 
Lever's line of thought this is the 
teaching of ScriptUl'e. (Note: Proto
plasm is the name for the semi-liquid 
substance which forms the principal 
part of an animal or vegetable cell-K). 

"Now, the author says that in his 
line of reasoning there is no place 
for absolutely autonomous (self-ruling 
-K ) laws of natUl'e. It is my opinion, 
however, that he (Prof. Lever) does 
aliow such autonomous laws in his 
system of thought and that the dif
ficulty lies right there. All the factors 
which we encounter at present, all 
laws and their usual validity, with 
respect to the relation between -vol
ume and warmth, the speed of sound, 
light etc ... : all these things are, in 
the author's line of reasoning, irrefut
ably valid. The manner in which 
things originate at present, these are, 
in Prof. Lever's line of thought, of 
absolute value. If this were not the 
case, he would never have spoken 
thus about these things. So when God 
regulated those special circumstances, 
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produced them (see above: moistUl'e, 
presSUl'e, temperatUl'e etc.-K) then 
manifestly it happened in such a way, 
according to Prof. Lever, that the 
human observer could notice nothing 
special, nothing contrary to nature, 
also nothing outside of nature (same 
as "above natUl'e"-K). 

"For Prof. Lever there is really no 
room any more, specifically not in 
this chapter, for unexpected acts of 
God ... for a separate, demonstrable 
starting or changing of the whole 
machinery of laws: nor -for an Eve 
who, when she was 20 years 'old' 
was only 2 years 'old'; nor for a stand
ing still of the sun and moon (as in 
the days of Joshua) - and then all 
this communicated to a believing 
chUl'ch which must be informed about 
a God who alone doeth wonders, in 
order that she may believe, among 
other things, in the miracle of justi
fication. Everything must remain 
'ordinary' ... otherwise we fall into 
super-natUl'alism! 

"The third chapter is entitled: 'The 
Origin of the Types of Organism.' It 
has reference chiefly to the evolu
tion of groups (klassenevolutie). The 
author says that the question of the 
origin of the h i g h est categories 
(meaning classes or groups of living 
things of the highest kind-K) cannot 
be answered because of the lack of 
scientific data. Also a creation of the 
highest categories 'out of nothing' 
(ex nihilo) cannot be contradicted. 
However, the author wants to leave 
room for the possibility that the var
ious categories originated in a series 
out of the life that had begun in a 
manner now wholly uncomprehended. 

"Here again we see the author's 
aversion to the miracle as something 
which occurs outside of the estab
lished order ... 

"Chapter V has as title: 'The Origin 
of Man.' Also a very interesting chap
ter. 

"Here the most crucial problems 
are discussed. Adam is an important 
figure in the Bible... He (Prof. 
Lever) goes so far that the declaI'a
tions in Genesis 1:27; 2:7: 'And God 
created man in his own image' and: 
'Jehovah formed man out of the dust 
of the ground, and breathed into his 
nostrils the breath of life; and man 

became a living soul' have retained 
for him only this thought that man 
is not as 'totality eternal, and that he 
is not of divine origin: but 'of the 
eaI·th, earthly.' 

"I shall not deny that this is in
cluded in the texts cited, but in my 
opinion they say more than that and 
that 'more' Prof. Lever must get rid 
of; he has this left and for him it is 
not usable. This 'more' is somet..lU:ng 
very precious for the believer, ('een 
stuk rijkdom'). One cannot try to 
deprive him of it without doing great 
harm. In this it can be of little use to 
point to fundamentalism and the 
dangers connected with it. 

"Prof. Lever says on p age 165: 
'How the origin of man took place 
is not revealed to us in the Bible.' 
Now, we read in the Bible that God 
created man on the sixth day. This 
revelation has disappem'ed altogether 
in the reasoning of Prof. Lever; or, in 
the manner indicated above in the 
case of Genesis 1:27 and 2:5, is re
duced to this: Man has to do with 
God, is his property and remains his 
property. But (in this way) the sixth 
day, following the fifth and preceding 
the seventh, has disappeared and 
therewith also the work of creation 
on those days .. . " 

In the beginning of his article Dr. 
Ozinga claims that the book of Dr. 
Lever follows the path marked out 
by the late Dr. J. H. Diemer in vari
ous articles which appeared before 
and during the second world war. On 
the last page of his critique Dr. 
Ozinga says that "the extensive cita
tions from Diemer save neither Prof. 
Lever nor Diemer himself". Then, a 
little farther on Ozinga declares: 

"I perceive behind Prof. Lever's 
reasoning a constant Ul'ge which in
tends to be biblical but is not bibli
cal". 

A few lines farther we read: 
"I think that along the line of 

thought of Diemer or Lever we be
come mOre and mOre impoverished, 
no matter how well intentioned the 
ideas, how amazing the knowledge, 
how keen tile reasoning ... 

"Where then do we go with all the 
figUl'es and facts of the various 
sciences? I can't help it, but I see 
these things, for the present as being 
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vague and uncertain, founded too 
much on the shifting ground of not 
yet fully surveyed but absolutized 
actuality of laws and circumstances. 
When more comes to light and be
comes more certain, 'perhaps it will 
then be possible to determine where 
that absolutizing, which now in'evo

cably takes advantage of us, has come 
to influence us for evil, not in our 
scientific work but in au'· total in
sight. Thus, for example, also where 
we have said that this or that went 
just as fast as at present; that the 
solar system has always functioned 
precisely as it does now, with all the 

consequences for conditions on earth; 
that all laws have been as valid 

('geldig') as they are now - and then, 

must have been valid! But there is 

something else that must be valid, 
that does not pass away, the Word of 
God." 

Calvin Auditorium (Knox Chapel) 


I N A RECENT ISSUE of The Ban
ner we were informed of the de

cision of the Synod of 1958 that fi
nancial contributions in the amolmt of 
$2000 are solicited for the restoration 
of the Calvin Auditorium as a living 
memorial to the great Reformer John 
Calvin. The readers of TORCH AND 

TRUMPET are asked to send their con
tributions to Our Synodical Treasurer, 
Mr. Tony Noordewier, 855 Kalamazoo 
Ave., S. E., Grand Rapids 7, Mich

.igan. 

The yeal' 1959 will mark the 450th 
anniversary of John Calvin's birthday 
(July 10, 1509), and also the 400th 
anniversary of the publication of Cal
vin's final edition of his great mon
umental work, "The Institutes of the 
Christian Religion." It is expected 
that more than 45 million Christians 
in churches of the World Reformed 
and Presbyterian Alliance will unite 
next year in a world-wide celebration 
program to be known as "The Re
formed ' and Presbyterian Jubilee." 
Jubilee celebrations will center in 
scenes of Reformation triumphs in 
France, Switzerland, Germany, Scot
land, Eastern Europe, United States, 
etc. 

Several celebrations are planned to 
observe the birthday anniversary of 
John Calvin. On May 26, 1959, a 
pilgrimage is planned to Noyon, 
France, Calvin's birthplace. Though 
May 26 is not the exact date of Cal
vin's birth (that is July 10, 1509) it 
fits in ·with more elaborate celebra
tions to be held in France and Swit-
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Geneva, Switzerland 

RALPH J. DANHOF 

zerland. May 27 to 29 a special Paris 
meeting of the French Reformed 
Church will be held to mark the First 
National Synod of that Church. May 
31 will see a special service in the 
Cathedral of St. Pierre, where Calvin 
preached, and will usher in the World 
Day of Prayer and rededication for 
all who believe in the great principles 
of the Reformation. On June 1 the 
dedication of the Calvin Auditorium 
(Knox Chapel) will take place in the 
city of Geneva, Switzerland. This 
structure, restored over the past two 
years by financial contributions from 
various sources, was the original scene 
of many of Calvin's theological lec
tmes in Geneva, and the home of the 
English congregation to which John 
Knox preached before retmning to 
Scotland to lead the Reformation 
movement in that nation. 

On June 2 and 3 the Geneva 
Chmch will sponsor other public 
events to memorialize the major lead
ers of the Protestant Reformation. 
On June 4 to 6 the city and University 
of Geneva will celebrate the 400th 
anniversary of the fOlmding of the 
University by Calvin, and the ac
ceptance by Calvin of Genevan citi
zenship. 

The city of Geneva was the center 
of Calvin's ministry, and from it came 
ministers and trained laymen who car
ried the torch of freedom and the ban
ners of the Reformation into other 
parts of Emope, and later even into 
our own country, United States of 
America. 

am recent Synod of 1958 decided 
that also our denomination should 
have a share in the restoration of the 
original Calvin Auditorium (Knox 
Chapel) and authorized the collection 
of $2000 for that purpose. The Synod 
also proposed that the anniversary of 
Calvin's birth and the publication of 
the final edition of "The Institutes" 
be sujtably observed in all 0 u r 
churches, and encomaged societies, 
schools, catechism classes, the reli
gious press, radio, etc., to commem
orate this event in an appropriate 
manner, and that the week of John 
Calvin's birthday anniversary be des
ignated as a week . in which our 
churches are mged in a special way 
to call attention to the great truths 
of the Reformed faith, and to our 
indebtedness to God for using Calvin 
and other leaders of the Reformation 
to bequeath to us our precious Re
formed heritage. 

TRINITY CHRISTIAN COLLEGE 

is now considering applications for 

TEACHING POSITIONS 

in all departments for 1959 

M asters Degree a Minimum Requirement 

* 

For application forms write to: 

TRINITY CHRISTIAN COLLEGE 
Box 444 

WORTH, ILLINOIS 
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My First Christmas In Ceylon 

A T THE APPROACH of my first 

£l. Christmas season on the Island 
of Ceylon, I felt a close affinity with 
Irving Berlin, the famous song writer. 
I shall never forget the poignancy of 
the moment and the nostalgia that 
overcame me when I heard the first 
plaintive strains of the song Berlin 
wrote many yea r s before: ''I'm 
Dreaming of a White Christmas," 
coming over the BBC network from 
England. Tears came to my eyes as 
I visualized icicles hanging from the 
eaves, lights twinkling on the snowy 
lawns and trees and glowing bright 
from the windows. Again I heard the 
snow squeak underfoot and the Sal
vation Army bells ring their cheery 
note. In memory I felt the crisp cold 
air, and I saw the smiling shoppers 
hurrying from store to store. 

But there I was in Ceylon, far away 
from many of my loved ones. It was 
Christmas time, a time of happy mem
ories; and nothing seemed the same. 
The old familiar patterns were not 
there. 

I allowed myself a few more tears. 
They were the first and last ones I 
ever shed during the Christmas sea
son in tropical Ceylon, for Christmas 
is truly a gala affair on that pearl of 
the Orient. It is celebrated with 
much gusto and gaiety and also with 
great sincerity. Moreover, the Chris
tians in Ceylon celebrate the birth of 
the Christ Child with the same rev
crence as do Christians in every city 
and' hamlet in America. 

The Christmas season in Ceylon is 
far more than just Christmas. It is 
Easter; Fourth of July; Thanksgiving 
Day; New Year's Day; spring house
cleaning; and June, the month of 
brides, all wrapped up together with 
Christmas. Sad as I was with the 
thought of loved ones in distant 
America, I was literally swept into the 
spirit of celebration that filled the air. 

SPRING HOUSECLEANING 

The first hint of Christmas came 
from the neighbors. Some. who other-

twelve 
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wise never did the shopping, stepped 
forth from their porticos with baskets 
to do the special shopping for pre
served fruit for the traditional Christ
mas cake. This delicious cake is al
ways baked weeks ahead; and love 
cakes, made with rulang and un
roasted cashew nuts, are also pre
pared. The buzz of sewing machines 
was heard from all sides, and soon I 
saw the blue cafe-type of curtains 
replaced by pink ones, or the pink 
curtains taken down to make room for 
blue ones. Lights burned late into the 
night, for the mistress of the home 
was embroidering a beautiful Queen
of-the-Night flower or a brilliantly 
colored peacock bird for a chair-back 
set. Linens were replaced by new 
ones or by very special ones used just 
for Christmas. The walls inside and 
outside the homes were being given 
a yellow-wash, and the cement floors 
were heing polished a brilliant red or 
black. Everything had to he made 
new or scrubbed clean to celebrate 
properly the birthday of the Holy 
Child. 

PARTIES AND PROGRAMS 

In Ceylon I found that weeks ahead 
of Christmas preparations for the 
programs and parties are made by the 
Sunday Schools and Guilds. Each 
society has its own special program 
and party. Lengths of c lot hare 
bought for the mission children, and 
each Sunday School child receives a 
gift. Perhaps hecause of the English 
influence on the Island, the plays are 
always beautifully, artistically, and 
reverently presented. Formerly, at 
every party St. Nicholas would arrive 
by motorbike or helicopter. Today, 
in our churches, this custom has 
largely been replaced by the presenta
tion of tableaux. Although only a 
few homes h a v e Christmas trees 
(Ceylon does not have fir or pine ) a 
scraggly juniper tree, festooned with 
halloons, is often placed on the church 
lawn during the Christmas week. 
Each congregation also has its own 

special service in the church in which 
carols are sung and verses from the 
Bible are read. 

TIME FOR CHRISTMAS 

What surprised me more than any
thing else was the love of Christmas 
in a heathen land. The people of Cey
lon take time to enjoy to the fullest 
this wonderful time of the year. Al
though the number of holidays has 
bee n decreased recently, formerly 
eleven days were proclaimed from 
December 23 through January 2 to be 
official government holidays. The 
newspapers of tl,e land always re
linquish much of their space to de
lightful articles on Christmas customs 
and legends and also to articles in a 
more serious vein, entitled for ex
ample, "Don't Forget Christ in Christ
mas," or "Christmas in a Troubled 
World," or "What Really Was the 
Star of Bethlehem?" All such articles 
are written by ministers of the gospel. 
The editorials in the newspapers enter 
also into the spirit. Wrote one editor: 
" ... The world has hitched its wagon 
to the atom plant rather than to the 
Star which guided the Wise Men of 
the East. It is a comforting thought 
that the spirit of the Chrishnas Star 
can still shine forth at this time 
tlu'ough thickening banks of radio
active cloud. To those who believe 
in Christmas it will never cease to 
shine." 

CAROLS AND CRACKERS 

Christmas is formally ushered in 
by the distribution of many hampers 
of food and clothes to the poor of the 
parish and by tl,e carolers going from 
home to home on Chrisbnas Eve. No 
hastily gathered-together groups are 
these carolers. Weeks have been 
spent in decorating paper lanterns 
with Scripture verses and Christmas 
symbols. Carefully the coconut oil 
lamps are placed inside them, and then 
the lantems are placed on decorated 
lamp posts. Still more carefully other 
lighted lanterns are carried from home 
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to home to the delight of chilcb:en and 
ad"lts alike. Homes are often open all 
night to receive the Christmas carol 
parties. Pieces of Chl'istmas cake, 
wrapped individually in tissue and 
tied with red ribbon, and barley water 
are served to the carolers. Then when 
the carolers leave, firecrackers are 
exploded to foretell the arrival of 
the singers at the next home. From 
every direction the lovely carols ring 
out. "Softly the Night is Sleeping," 
"In a Manger Laid So Lowly," "Like 
Silver Lamps in a Distant Clime," 
are some of the unfamiliar ones that 
may be heard. These descriptive and 
melodious carols, sun g in special 
church services and caroled from 
home to home, I miss more than any
thing else in our American Christmas. 

CHRISTMAS MORNING 

We usually were able to snatch only 
a few hours of sleep on the night of 
December 24. Early Christmas morn
ing firecrackers and dynamite in tins 
were exploded to such an extent that 
it was not safe to go down the main 
sh·eet. A rich raisin bread called 
"Bruder" would be eaten for Christ
mas breakfast, and then there would 
be the opening of the presents. 

On ChI' i s t ma s morning the 
churches are packed with people. Tea 
planters and rubber estate owners and 
their families are in town for the holi
days . Sons and daughters from all 
parts of the island are home to visit 

their parents. Those who never felt 
the need for the Christ Child during 
the year make a point of salving their 
consciences by coming to church on 
Christmas mOl·ning. The reunion of 
friends and relatives is an important 
part of the Cill'istmas service. Each 
member greets the other with a kiss 
or a bow and a handshake and "felici
tations of the season." Not a person 
comes to church without a new outfit 
of clothes, for on Chrishnas Day and 
on New Year's Day everyone wears a 
completely new outfit. In my ignor
ance, I did not wear a new outfit on 
either holiday; and I was reminded of 
the fact by more than one person. 

After the service people go calling 
on their friends. I remember the leper 
whom we had visited in the leper 
colony and who now greeted us with 
a big smile, for that was his first 
Chrishnas in many years outside the 
colony; the small servant boy who 
came to deliver a special greeting 
from a church member; another ser
vant boy who delivered a hand
painted Christmas card and a message 
from a young member; a neighbor 
who came with an exh'a cake, fearful 
we would run out; and American 
friends who joined us for Clu'istmas 
dinner. 

TYING OF THE KNOT 

The days after Cill'istmas the people 
continue to visit one another, and the 
traditional Chrishnas cake is eaten. 

The streets and lanes are gay with 
color and activity as friends and rela
tives visit from one home to the other. 

The week between Cill'ishnas and 
New Year's Day is the time for many 
weddings. Since everyone has a new 
outfit or two, the weddings come at 
an advantageous time. Wedding an
niversaries are also celebrated elabOl'
ately, for the Easterner loves a party. 
The padre performs the ceremonies 
and gives the homilies. At the an
niversaries he offers prayer and reads 
ScriphIre. He is wanted everywhere 
at the same time. 

USHERING IN THE NEW YEAR 

On New Year's Eve, at midnight, 
the worshippers come together in the 
house of God for the candlelight ser
vice of prayer, sermon, and song. 
The next night ends the Chrishnas 
season. On that night a minstrel show 
is presented. The actors go from 
home to home, giving the children an 
excUSe to stay up later for just one 
more night. 

In Ceylon I found that Christmas 
is Chrishnas wherever it is celebrated. 
Cill'ishnas for me, a stranger in Cey
lon, in spite of the longing for loved 
ones far away, somehow brought me 
a bit closer to the blessed Cill'ist 
Child - our Savior and Lord. In 
many respects, the patterns of cele
bration were different; but the same 
love of the Cill'ist Child prevailed. 

Some Thoughts on Giving 

NT HANKS be to God for his un

speakable gift" (II Corinthians 
9:15). With these words ·Paul con
cludes a lengthy passage in which he 
discusses many principles regarding 
giving. And with these same words 
we ourselves may rightly begin to ex
amine this important subject. 

FIRST RECEIVE 

Our giving to the church and other 
Kingdom causes should always be a 
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thanksgiving. We should give out of 
thankfulness - not merely for our 
material blessings, but above all for 
all!' spil'itual ones. And since our spir
itual blessings come to us only in 
Christ, the first requirement in true 
Christian giving is to recognize and 
accept him who was God's supreme 
gift to us on that first Chrishnas Day. 
It is because God loved the world 
enough to give his only begotten Son 
that we should love him enough to 
bring our offerings unto him. Our 

gifts are merely a response to his gift. 
And yet they must be a response. No 
matter how liberal our gifts are, if 
they are divorced from an acceptance 
of God's gift, then they are not, and 
cannot be, pleasing to him. 

In other words, if a person has not 
first received the Christ child as the 
gift of God, then, no matter how large 
his contribution to a Kingdom cause, 
it will not be acceptable to God. If 
an unbeliever should present the 
Board of Foreign Missions with a 
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check for $500,000, this action would 
in no way compare, in ' God's sight, 
with $1.00 from a poor believer. "They 
that are in the flesh cannot please 
God" (Romans 8:8). A prominent 
Presbyterian minister often tells his 
large congregation before the offer
ing: "If you do not love the Lord, 
you are not asked to put anything in 
the collection plate." 

Paradoxical as it may seem, the 
first and most essential prerequisite 
for giving is receiving - receiving 
God's gift, the Savior. But once that 
has been done, there are other impor
tant pl'inciples which we may also 
learn from Scripture. 

THEN GIVE VOLUNTARILY 
AND CHEERFULLY 

Paul tells us that our giving should 
be voluntary and cheerful. These two 
ideas are almost inseparable because 
it is a psychological fact that a person 
will always be more cheerful about 
doing something he himself has de
cided to do than doing something he 
has been told - or commanded or 
forced - to do. A young man who has 
enlisted in the Army for his career 
will have a different outlook on Army 
life from one who has been drafted . 
For this reason, among others, it 
seems to me unwise to suggest to 
members of a congregation a specific 
amount to be contributed weekly by 
each family. Since, in such a case, 
the initiative has not come from the 
givers themselves - since it is not an 
amount they have arrived at of their 
own volition - the giving will be less 
apt to be cheerful. Paul tells us: "Let 
each man do according as he hath 
purposed in his heart: not grudgingly, 
or of necessity : for God loveth a 
cheerful giver" (II Corinthians 9:7). 
He urges earlier that the Corinthians' 
gift "might be ready as a matter of 
bounty, and not of extortion" (II 
Corinthians 9: 5) . Sometimes in the 
Christian Reformed Church it appears 
that giving is matter "of extortion." 
If a family has been negligent - either 
wrongly or for a good reason - about 
its weekly contributions, the remark 
is sometimes made that "they haven't 
paid their debts." The use of the 
words paid and debts makes one think 

fourteen 

of a gas or electric bill rather than of 
a cheerful freewill offering to God. Or 
if a new project is ib e i n gconsidered 
by synod, some will inquire what 
the "assessment" will be for each 
family. Instead of viewing the project 
as a furthering of God's Kingdom in 
which it is a privilege to be co-workers 
with God, the impression is sometimes 
given that the people are being taxed 
for something which they have no 
desire to s!lpport. 

Perhaps a better approach is simply 
to present in a vivid way the tremen
dous needs of this same project, the 
~eat value it will be for the Kingdom 
of heaven, and the fact that if we do 
not do it, nobody will. It is my con
viction that in this way the people 
will respond more generously and 
cheerfully than if we use the "debt" 
and "assessment" approach. 

SYSTEMATICALLY 

To give voluntarily and cheerfully 
does not mean that we should not be 
systematic in our giving. Paul exhorts, 
"Upon the first day of the week let 
each one of you lay by him in store, as 
he may prosper" (I Corinthians 16:2 ). 
He does not say that we should give 
in enthusiastic spurts, now and then. 
He says it should be a weekly occur
rence. To stimulate this kind of reg
ularity, budget envelopes are ex
tremely helpful. The term budget 
envelopes frightens some people be
cause they usually associate it with 
pledges. On such pledge cards the 
giver makes a promise to a church or 
denominational cause to give so much 
per week, and if he fails to do so he 
is dunned at tile end of the year for 
what he has not paid. 

As we indicated above, we believe 
that such a system takes away the 
cheerfulness of giving and ought to 
be avoided. But budget envelopes 
can also be used without any pledges 
at all or with - which is an excellent 
stimulus - "faith-pledges." A faith
pledge is a pledge to God alone of 
how much the giver, in dependence 
on him, hop e s to be able to give 
each week. He may give an indica
tion of this to the deacons so that they 
will better be able to plan for the 
coming year, but this is not necessary. 

Once he has decided on the specific 
amount, or percentage, of his income, 
he should lay that aside every time 
the paycheck arrives or the profits 
have been determined. He should not 
spend his money on all his needs and 
desires first and give the remainder, 
if there is any, to God, The reverse 
should be the case. First he should 
set aside the amount he has decided 
to give to God, and then spend the 
rest on his own needs. But if, by 
reason of a prolonged hospital con
finement, for example, or a severe 
crop failure, he is unable to contribute 
as he had planned, no mention should 
be made of his "paying his debts." 
It is a matter between the giver and 
God alone. 

"AS A MAN HATH" 

Another concept which Paul sets 
forth in this passage is that each one 
should give according to his ability. 
Our federal government closely ad
heres to this principle in its income 
tax policy. Not only does the tax in
crease for each slight increase in in
come, but also cognizance is taken 
of the size of the family (by personal 
deductions), medical expenses, and 
contributions to church or charity. In 
this way, although the voluntariness 
is not present, at least the demands 
laid on the wage earner are as fair 
as is possible in such an enormously 
complex society. 

Therefore, it seems unwise for a 
consistory to come to the varied mem
bers of the congregation ,vith an 
"average amount" to be conh'ibuted 
by each family each week. Even 
though the consistory may insist that 
this is not a compulsory figure for 
every person, undesired consequences 
may nevertheless often follow. An 
exo'emely prosperous business man, 
with one child, may too easily be 
lulled into feeling that he has "done 
his duty" if he gives somewhat more 
than the $3.25, for example, set by 
the consistory. On the other hand, a 
father of nine children, employed by 
a local shop, might feel worried and 
guilty because he is unable to give 
even half of the suggested amount. 

Paul assures us that giving should 
be "according as a man hath, not ac-
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cording as he hath not. For I say not 
this that others may be eased and ye 
distressed" (II Corinthians 8: 12, 13). 
The amount should not be decided on 
by those who cannot possibly know all 
of the various circumstances of the 
many families in the congregation. 
I t should, rather, be arrived at by 
each individual family as it prayer
fully (emphasis on the word praym'
fully) examines its own resources and 
responsibilities. Experience proves, 
incidentally, that, normally speaking, 
the church will receive more from its 
members if they ask God how much 
they should give rather than if the 
consistory tells them. 

LIBERAllY 

Although Paul allows for differ
ences in income - "as he may pros
per" and "according as a man hath" 
- nevertheless he strongly urges that 

each one give liberally. He does not 
ask that each one give the same 
liberal amount, but that each one 
give liberally in proportion to his own 
circumstances. The apostle com
mends the action of the Macedonians, 
when "according to their power ... 
yea, and beyond their power, they 
gave of their own accord" (II Corin
thians 8 :3). He says that although 
they were in "deep poverty" they gave 
liberally and even pressed their gifts 
upon Paul when he was reluctant to 
accept them. 

In the familiar story of the poor 
widow (Mark 12:41·44), Jesus tells 
us that the many rich who cast much 
into the treasury were not giving, 
proportionately, as liberally as the 
poor widow who gave only two mites. 
For "she. of her want did cast in all 

that she had, even all her living." 
For some, $100 a year might be 
liberal; for others, $1,000 a year might 
be niggardly. 

Such sacrificial giving, though not 
demanded by a direct commandment, 
is set forth as a good example to be 
followed, and as a proof of the "obedi
ence of your confession unto the gos
pel of Christ" (II Corinthians 9: 13 ) . 
Paul reminds us that "He that soweth 
sparingly shall reap also sparingly; 
and he that soweth bountifully shall 
reap also bountifully" (II Corinthians 
9:6). 

The needs of the Kingdom of God 
are limitless. If a local church has its 
new building paid for, has sufficient 
funds for the proper running of its 
own organization, and has met all of 
its classical and synodical quotas, no 
member may ever say: "There, that's 
all I need to give. Everything is 
taken care of." That would show a 
limited vision, indeed, of the work to 
be done. The Back to God Hour could 
add to its networks endlessly. Calvin 
Seminary needs new buildings for the 
new campus. Westminster Seminary, 
not backed by a denomination. is in 
constant need of funds. There are 
countless cities - not to mention towns 
and villages - in our United States 
which have not a Reformed witness. 
Foreign missions must be extended. 
The institutions of mercy ever need to 
expand and improve. And the Chris
tian schools never have sufficient 
funds to pay their teachers adequately 
or to keep the tuition within the 
reach of many who would like to avail 
themselves of Christian education. 
No, we can never say that everything 
is taken care of, and we need give no 

more even if we are able to. We 
should never stop short of sacrificial 
giving. If our own local church does 
not need more money, the causes 
which do are legion. We are, says 
Paul, to have the same spirit of Jesus 
Christ who, "though he was rich, yet 
for your sakes he became poor, that 
ye through his poverty might become 
rich" (II Corinthians 8:9). 

GOD ENABLES 

God commands. But he also en
ables. God commands us who are 
dead in trespasses and sins to believe 
in his Son. Yet he proceeds to quicken 
us by his Holy Spirit and give us 
the gift of faith. Scripture everywhere 
exhorts us to holiness. But then it 
tells us that if we have attained to any 
measure of holy living it is God who 
is working within us both to will and 
to work (Philippians 2: 13 ) . In like 
mauner, Paul admonishes us to give 
liberally of our substance. Yet in the 
same breath he tells us that, "he that 
supplieth seed to the sower and bread 
for food, shall supply and multiply 
your seed for sowing" ( II Corinthians 
9: 10). There are many who can testify 
that when they gave 'beyond their 
power," they received some sort of 
windfall which compensated for their 
liberality, so that they were not in 
want. God's promises are many and 
rich, and yet how often we neglect, or 
:u-e afraid, to claim them! May we 
claim his promise that he will give us 
seed for sowing. And may we believe 
Paul when he says that "God is able 
to make all grace abound unto you; 
that ye, having always all sufficiency 
in everything, may abound unto every 
good work" ( II Corinthians 9: 8 ) . 

OUTLINES ON THE DOCTRINE OF THE LAST THINGS : by WILLIAM HENDRIKSEN 
Outline XXXIII 

IS THERE CONTACT BETWEEN THE 

DEAD AND THE LIVING? 


Read Deuteronomy 18:9·15 and Hebrews 11 :39- with us? Al'e we able to contact pened? What happened? Let their 
12,2 
1. 	 THERE ARE THOSE WHO BELIEVE THAT them? mother tell the story of what pre

TH ER.E IS SOME KIND OF DIRECT CONTACT, •. THE SPIR.ITUALISTS stunably occurred March 30 of the 
EITHER FROM ONE SIDE OR FROM BOTH 

Well, what about Margaret and year 1848: SIDES 
Do the spirits of the departed ones Kate Fox, respectively fifteen and "The noises were heard in all parts 

see us? Can they get into contact twelve years of age when it hap· of the house ... We heard footsteps 
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in the pantry and walking downstairs. 
We could not rest, and then I con
cluded that the house was haunted 
by some unhappy, restless spirit." On 
Friday night, March 31, the mystery 
repeated itself. Mrs. Fox continues: 
"My youngest child Cathie said: 'Mr. 
Splitfoot, do as I do," clapping her 
hands. The sounds instantly followed 
her with the same number of raps. 
. . . Then Margaret said in sport: 

'Now do as I do. Count one, two, 
three, four,' striking the one hand 
against the other at the same time; 
and the raps came as before. She was 
afraid to repeat them." - According 
to Spiritualism., then, there is such a 
thing as direct contact between the 
departed ones and those still dwelling 
on earth. 

b . THE ROMAN CATHOLICS 

As is well-known, they venerate 
"the saints" in heaven, and crave their 
intercession; say i n g for example, 
"Sancta Maria, ora pro nobis" ( Holy 
Mary, pray for us ). But are the saints 
in heaven actually able to hear these 
supplications? Among Roman Catho
lic divines opinions differ with respect 
to this point. According to some, the 
angels serve as intermediaries, in
forming the saints about the contents 
of the requests that arise from the 
em·th. According to others, God tells 
the saints about such matters; or else 
the saints read these supplications in 
the mind of God. But still others be
lieve that the spirits of the saints are 
able to move so quickly from place to 
place that they have no need of any 
special informers. This amounts to a 
kind of direct contact, tllerefore. 

<. SOME PROTESTANTS 

But, strange to say, even among 
soundly evangelical Protestants there 
are and have been those who accept 
some kind of direct contact, namely, 
in the sense that the departed ones 
who are now in heaven actually see 
us, and know, by means of this direct 
contact, what we are doing. One is 
somewhat surprised to find in the 
company of those who hold this view 
one who through his writings and his 
preaching has been, indeed, a great 
blessing to the chw-ch - none other 
than Rev. Clarence Edward Macart
ney. In a sermon on Hebrews 12: 1 ff. 
(the very passage that was read to 
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you at the beginning of this lesson) 
he comments on the expression "we 
are compassed about with so great 
a cloud of witnesses," as follows: 

"That the dead observe us and are 
conscious of what we do in this life 
seems to be the reasonable inference 
from tl,at great verse," and again, "I 
have little doubt that they observe our 
life here in this world" (More Semwns 
Fmm Life, p. 199, then 197). 

2. SCRIPTURE REJECTS THIS IDEA 

Now, the Bible is completely op
posed to this idea of any direct con
tact between the departed and those 
left behind. 

As to THE SPIRITUALISTS, 

Not only is communion between 
the two groups impossible but the at
tempt to effect it is strictly forbidden 
by the Lord, as you can easily see for 
yow-self by studying the passage 
which was read to you from Deuter
onomy. 

As to THE ROMAN CATHOl.lCS: 

Though Scripture everywhere urges 
us to intercede for one another (Ro
mans 15:30; Ephesians 6:18, 19; 
Colossians 1: 2, 3; I Timothy 2 : 1, 2; 
etc. ), and teaches us that God often 
sends deliverance in answer to such 
prayers of intercession ( Exodus 32: 
11-14; Numbers 14: 13-20; cf. Gen
esis 18 ); nowhere does it in any way 
admonish us to ask for the interces
sion of those who have departed from 
this life, and nowhere does it imply 
that these departed ones are able to 
see and to hear what we are doing. 

In fact, the very opposite is clearly 
implied. According to Scripture, tl,ose 
who have died are asleep with respect 
to tl,e realm which they have left be
hind (as was pointed out in Outline 
XXXI) . Whether your children are 
getting rich or are remaining poor is 
not known to them (Job 14:21). 
From their heavenly mansions neither 
Abraham nor Jacob is able to see or 
hear what is happening here below to 
his descendants (Is. 63:16; cf. also 
Ecclesiastes 9:2-10) . It is hardly 
necessary to add that the veneration of 
the saints, which so easily deteriorates 
into actnal adoration or worship, is a 
form of idolatry, strictly forbidden by 
Scriptw-e. 

As to SOME PROTEST ANTS, 

The explanation of Hebrews 12: 

1, 2 that is offered, among others, by 
Rev. Clarence Edward Macartney is 
incorrect. For the correct interpreta
tion see H. Bavinck ( Gereformeerde 
Dogmatiek, third edition, p. 689); and 
also the fine comments on this pas
sage in pop u I a r commentaries on 
Hebrews by such men as J. C. Ma
caulay and W. H. Griffeth Thomas; 
and cf. Erich Sauer, In the Am/UL of 
Faith, p. 76. Says the latter: 

"The expression 'witness' scarcely 
means that these men of God are 
spectators . ..of our present race and 
so·ife. It is not as though they watch 
from their exalted seats the battle 
in the arena here below. There are no 
scriptures which tell us that those who 
have left this earthly life take an ac
tive, conscious part in the things con
cerning the chw-ch militant. They 
[the faith-heroes of Hebrews H I are 
characterized here as people who 
gave witness in their generation, and 
who, when we examine their life, are 
an example for us today of faith in 
action, winning victories in God . .. 
Although deatll has taken them away 
from this scene, their testimony re
mains. So that by this means and in 
this sense these heroes of faith of 
yesterday are, as it were, present witll 
us today. In fact they compass us 
about and encourage us in the faith." 

QUESTIONS FOR DISCUSSION 

A. Questions Answered in the Outline 

1. What is the question discussed in this 
Outline? 

2. What do the Spiritualists (or Spirit ists) be
lieve? Tell the story of the Fox family. 

3. What is the Roman Catholic belief and 
practice with respect to this matter? 

4. How did Rev. Clarence Edward Macartney 
interpret Hebrews 12: 1, 2? 

5. What does Scripture teach on this entire 
subject? 

8. Additional Questions 

1. I have told you only the beginning of the 
Fox family story. Can you tell the rest of it? 
Does not the story of Saul and the Witch at 
Endor support the claims of the Spiritualists? 
See I Samuel 2B. 

2. Why is the Roman Catholic doctrine of the 
venera lion of the saints so dangerous? I mean 
this: what docs veneration of the saints do to 
adoration and worship of the Triune God 
through Christ? 

3. In the Outline the point was established 
that there is no direct contact between those 
left behind and those who have departed from 
us. Is there any indirect contact, however? If 
so, prove this from the Bible. 

4. If there be no direct contact between the 
militant and the triumphant church, in which 
sense is it true, neverth eless, that the two meet 
each other? See Hebrews 12:22-24; d . verse 2 
and Deuteronomy 1B: 15 and 18. 

5. What is the best way to honor those who 
have gone home to be with the lord? 
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OUTLINES ON THE DOCTRINE OF THE LAST THINGS: by WILLIAM HENDRIKSEN 

Outline XXXIV 

SHALL WE KNOW EACH OTHER THERE? 

Read luke 16:1-9 

1. 15 THE DESIR.E TO SEE ONE ANOTHER AGAIN 
PROPER? 

"Shall we recognize each other in 
heaven?" How often this question has 
been asked! Some freely express their 
yearning to renew those happy asso
ciations broken off on earth when a 
dear one passed on. Others, however, 
are somewhat more hesitant in speak
ine; about this matter. They wonder 
whether the desire for seeing one 
another again ( German: Wiedersehen 
Dutch: Wederzien) is even right. Is 
not the chief end of man "to glorify 
God and enjoy him forever"? And did 
not the Psalmist (Psalm 73:25) ex
claim: 

"Whom have T in heaven hut thee?" 

The answer would seem to b e this: 
all such yearning for resumption of 
fellowship which is of a merely senti
mental character, failing to accord to 
God in Christ the chief honor, must 
be condemned. But the desire for 
Wiedersehen itself, in order that, in 
company with those who have pre
ceded us and with those who are to 
follow us, we may praise our Re
deemer, is entirely legitimate. In fact, 
we were created for fellowship . Ac
cordingly, I am in complete agree
ment with Dr. H. Bavinck, who says 
( in his Gereformeerde Do(!.matiek, 
third edition, Vol. IV, pp. 707, 708, 
my translation): "The hope to see 
one another again on the other side 
of the grave is entirely natural, gen
uinely human, and also in harmony 
with Scripture. For the latter does 
not teach the kind of immortality that 
is stripped of all content and pertains 
to phantomic souls, but rather that 
everlasting life which belongs to real 
human individuals ... Hence, though 
it is true that the joy of heaven con
sists primarily in fellowship with 
Christ, it also consists in fellowship 
of believers with one another. And 
even as on earth the latter type of fel
lowship, through here always imper
fect, does not detract from the be-
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Iievers' fellowship with Christ but 
strengthens and enriches it, so it will 
also be in heaven. Paul's chief desire 
was to depart and be with Christ 
(Philippians 1:23; I Thesalonians 4: 
17), but Jesus himself pictures the joy 
of heaven under the symbolism of a 
banquet where all sit at the table with 
Abraham, Isaac, and Jacob (Matthew 
8:11; cf. Luke 13:28). Accordingly, the 
hope of seeing each other again is not 
wrong if only it remains subordinate 
to the longing for fellowship with 
Christ." 

2. DOES SCRIPTURE TEACH THAT THERE WILL 
BE SUCH A JOYOUS RECOGNITION AND RE· 
SUMPTION OF FELLOWSHIP? 

In this same great work on Re
formed Doctrine Dr. H. Bavinck 
speaks with commendable caution on 
many controversial subjects. With 
respect to the matter of recognition 
in the life hereafter he is, however, 
very definite and outspoken, Says 
he (op. cit., p. 688): "Without any 
doubt those who have died recognize 
those whom they have known on 
earth." 

Those who, along with Dr. H. Ba
vinck, accept this idea of recognition 
and resumed fellowship usually ap
peal to the following passages: 

a. According to Isaiah 14:12, the 
inhabitants of Sheol, immediately re
cognizing the king of Babylon as he 
descends toward them, mockingly 
greet him, exclaiming, 'How art thou 
fallen from heaven, 0 day-star, son 
of the morningI How art thou cut 
down to the ground, thou that didst 
lay low the nations .. . " 

b. According to Ezekiel 32: II, out 
of the midst of Sheol the mighty 
heroes address the ruler and the peo
ple of Egypt. 

c. According to Luke 16: 19-31, the 
rich man recognizes Lazarus. 

d. According to Luke 16:9, the 
friends whom we make for ourselves 
by our material gifts will welcome us 
into the mansions of heaven. The sick 

whom we have visited, the bereaved 
with whom we have sympathized, the 
heathen for whom we have been in
struments unto salvation will, as it 
were, be standing in the vestibule of 
heaven in order to receive their ben
efactors into their circle, so as togeth
er to glorify the One who is the 
source of every blessing. This surely 
implies recognition and resumption of 
fellowship. 

e. I Thessalonians 2: 19, 20 (cf. also 
II Corinthians 4:14) implies that at 
the coming of the Lord Jesus Christ 
the missionaries will see the ultimate 
realization of their hope, and will ex
perience supreme joy when they be
hold the fruits of their missionary ef
forts standing there, with gladness, 
thanksgiving, and praise, at Christ's 
right hand. And is not a re-union of 
severed bonds implied in I Thessalo
nians 4:13-18? 

3. OBJECTIONS ANSWERED 

Objection a. Some of the passages 
enlisted in support of the theory of 
recognition and resumption of fel
lowship in heaven have reference to 
the events that are ushered in by 
Christ's second coming rather than to 
the intermediate state. After Christ's 
return we shall have bodies by means 
of which recognition can possibly be 
achieved. But this in no wise proves 
that right now in heaven the disem
bodied souls of believers recognize 
each other. 

Answer: There is some merit in this 
argument, namely, in so far as it points 
to the fact that a distinction must be 
made. Surely, after CbJ'ist's return, 
when our bodies, gloriously raised or 
changed, will have been restored to 
us, recognition and fellowship will 
necessarily be far richer. Nevertheless, 
the contrast between the intermediate 
and the final state is not so great that 
what is said here about the final state 
would not apply even in principle to 
the intermediate state. Also, some of 
the passages clearly have reference to 
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the soul immediaely after death. And 
besides, if it be possible for angels 
who have no bodies - to recognize 
each other (see Daniel 10:13) , why 
should it be deemed impossible for 
disembodied souls of believers to do 
likewise? 

Objection b. If we should actually 
Tecognize those of our friends whom 
we meet in heaven, we would also 
m'iss those earthly friends, acquaint
ances, or relatives who never -arrive 
in heaven. This would make us very 
lmhappy even in heaven. 

Answer: Does not our Lord Jesus 
Christ miss many a one whom he has 
sincerely admonished? Would you 
say, then, that Jesus is tmhappy in 
heaven? Is not the answer rather in 
this direction, namely, t hat when 
once we get to heaven all such ties as 
weTe not in Christ (including even 
family-ties) will lose their meaning? 

And does not Matthew 12:46-50 def
initely paint in that direction? 

Objection c. According to Matthew 
22:23-33 all earthly relationships will 
be completely obliterated in the life 
hereafter. Hence, any recognition of 
those whom we have known on earth 
would be meaningless. 

Answer: That is not at all what 
Matthew 22:23-33 teaches. It teaches 
that since in the life hereafter there 
will be no death, there will not be 
marriage-relationship nor any need 
for this (d. Luke 20:35, 36 ). In 
that respect we shall be like the 
angels in heaven. The passage says 
nothing whatever about abolition of 
evm'!! relationship with those whom 
we have known in the Lord while we 
were on earth. 

The belief in Wiedersehen in the 
life hereafter is fil'mly entrenched in 
Scripture. 

QUESTIONS FOR DISCUSSION 

A. Questions Answered in the Outline 

1. What is the Question d iscussed in this 
Out li ne? 

2. Is the desire to see one another aga in in 
the hereafter a leg itimate desire? Why do you 
think so? 

3. Does Scri p ture support t he view that th is 
d esi re w ill be fulf illed? 

4. But is it possib le for d isembod ied souls to 
recognize each other? 

5 . What are the other o bjections, and how do 
yo u answer them? 

8. 	 Additional Questions 

1. Can the fact that Peter, J ames, and John 
recognized Moses and Elijah on the Mount o f 
Transfigurati on be used as an argument in favor 
of recognition in the life hereafter? 

2. Would yo u also appeal to I Cor inthians 13: 
12 in support of this view? Also to II Samuel 
12 ,23? 

3. Someone made the statement, " Not only 
shall we recognize each other in the life here
afte r, but we shall even know each other bette r 
than we have eve r known each other befo re ." 
Do you believe that this is t rue? Why, or why 
not? 

4 . What re ally is the point in the Parable 
reco rd ed in the portion that w as read (luke 16: 
1-9)? I refe r to t he practi cal lesson. 

5. Wha t is meant by " the mammon o f un
righ teo usness"? Have you e xa mined the dif
fere nce between the King James o r Authorized 
Version of luke 16:9 and the American Stand ard 
Versio n? Which is better on this passage? 

OUTLINES ON THE DOCTRINE OF THE LAST THINGS: by WILLIAM HENDRIKSEN 

Outline XXXV 

DO MEMORY, FAITH, AND HOPE 

GO WITH US TO GLORY? 


Read Revelation 6:9-11 

1. 	 BRIEF INTERPRETATION OF THE VISION OF 
SOULS UNDER THIl ALTAR (REV. 6,9·11) 

What John sees is not heaven itself 
but a symbolic vision of heaven. 
Nevertheless, the vision would be 
meaningless if it did not in any way 
reflect reality. Accordingly, just as 
we have a ped ect right to draw cer
tain conclusions from the parable of 
the Rich Man and Lazarus (Luke 16 ) 
with respect to the life hereafter, so 
this same principle applies here. 

Now in this vision John beholds the 
altar, which here appears as the altar 
of burnt-offering at the base of which 
the blood of slaughtered animals had 
to be poured out (Leviticus 4:7). 
Underneath this altar John sees -the 
blood of the slaughtered saints. He 
saw the souls, for "the soul is in the 
blood" (Leviticus 17: 11 ) . They had 
offered their lives as a sacrifice, hav

ing cltmg tenaciously to the testimony 
which they had l'eceived concerning 
the Christ and salvation in him. Now, 
these souls were crying for vengeance 
upon those who had slaughtered 
them. 

To each of these slaughtered ones 
a white, flowing robe is given, sym
bolizing righteousness, holiness, and 
festivity. To them is given the as
surance that their prayers will be an
swered, but that the time for the 
iudgment day has not yet O1'fived. 
Hence, these souls of the martyrs 
must enjoy their heavenly repose "for 
a little time" until every elect has 
been brought into the fold, and the 
number of the martyrs is full. God 
knows the exact number. It has been 
fixed from eternity in his decree. 
Until that number has been fully 
brought in, the day of the final judg
ment cannot come. 

Now in connection with this vision, 
is not the conclusion warranted that 
these souls under the altar have been 
resting for some time, are resting now, 
and must rest a little longer? Are 
they not then living in three tenses 
even in glory? Compare Outline 
XXV. Says Dr. H. Bavinck, " . .. 
they have a past which they remem
ber, a present in which they live, and 
a future which they are approaching" 
(op. cit., pp. 709, 710 ). 

2. 	 DO MEMORY (THE PAST), FAITH (THE 
PRESENT) AND HOPE (THE FUTURE) GO 
WITH US TO GLORY? 

First, as to the memory exercised 
with respect to the past. According 
to the parable of the Rich Man and 
Lazarus, the former remembers that 
he has five brothers on earth (Luke 
16:28). In the day of judgment cer
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tain wicked individuals remember 
that they used to prophesy, cast out 
demons, and perform many mighty 
works (Matthew 7:22). Have the 
righteous no memory a t all? Even 
Matthew 25:37-40 does not really 
teach this, but implies rather the op
posite. Moreover, how will the re
deemed ever be able to sing the new 
song, in which they praise God for his 
wonderful redemptive acts (Revela
tion 14:3; 15:3,4; cf. 5:9) if they have 
no memory of these acts? And does 
not even the singing of this song imply 
a certain movement, from the line that 
has been sung, to the line which is 
being sung, and thus on toward the 
line that is about to be sung? Does 
it not imply past, present, and future, 
therefore, even in heaven? True, in
deed, by far most of the redeemed 
have no physical voices until the day 
of the resurrection. But is singing, 
therefore, impossible? Are not the 
glorious refrains ringing in their 
he(!1ts? It is not true that even here 
on earth "in my heart there rings a 
melody ... there rings a melody of 
love"? Call these songs symbols, if 
you wish, they surely are symbols of 
something that is very, very real. 

If it has now been established that 
m.emoIY, purified of every sinful stain, 
but memory nevertheless, goes with 
us to heaven, a memory, natumlly, 
with ,-eference to the past, what about 
faith regal'ding the present? 

It has been argned that now we 
have faith, but then we shall have 
Sight. Cf. II Corinthians 5:7. Think 
of the familiar lines: 

"Faith will vanish into sight; 
Hop.e be emptied in delight. 
Love in heaven will shine more 

bright, 
Therefore give us love." 

Now in a certain sense it is indeed 
true that faith will vanish. Belief in 
the promise, considered as still un
fulfilled, will be replaced by delight 
in the fulfilment of that promise. 
But certainly faith in the sense of 
active trust in God will b e present in 
the hearts of God's children even in 
heaven. How could it be otherwise? 
In fact, in the better land faith is 
shining forth more gloriously than 
ever, for never will the anguished cry 
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be heard, "Lord, I believe; help thou 
mine unbelief!" 

But what about hope with refel'
ence to the future? The fact that 
hope, too, goes with us to glory is 
still the best interpretation of I Cor
inthians 13:13. Hope, as well as faith 
and love, abides when "that which is 
perfect is come," and when we shall 
see "face to face." Even now the 
spirits of the redeemed in heaven, in 
the midst of their joys, are fully cog
nizant of the fact that this is no more 
than the intermediate state. They are, 
as it were, reaching forward to the 
time when they will receive their 
gloriOUS bodies, when they will be 
joined by all those who will one day 
belong to their number, when all 
together they will inherit "the new 
heaven and earth," and when their 
Lord will be publicly vindicated. It 
is very true what Dr. Johannes G. 
Vas says in his article "The Inter
mediate State" (Christianity Today, 
May 12, 1958, p. 12): "Scripture rep
resents the intermediate state as pro
visional, constituting n e i th e r the 
ultimate bliss of the saved nor the 
ultimate doom of the lost. It forms, 
in effect, a tmnsition ... " 

In heaven, then, the souls of the 
redeemed really live, thanking God 
for his blessings in the past, cleaving 
to him in the present, and anticipating 
{l future still more glorious than the 
present in which they already rejoice. 
Life in three tenses, therefore, and 
this even in glory. 

3. 	 BUT DOES NOT THIS VIEW OF THE 
INTERMEDIATE STATE IMPLY THAT FOR 
HUMAN INDIVIDUALS THERE WILL IN SOME 
SENSE BE "TiME" EVEN IN HEAVEN? 

The idea that time in every con
ceivable sense will be completely 
absent from the life hereafter has 
taken firm root in the minds of many 
people. It has been incorporated in 
the lines of familiar hymns; for ex
ample, "And he swore with his hand 
raised to heaven, that time was no 
longer to be." If we may rely on the 
student-notes of the lectures of Dr. 
A. Kuyper Sr., then this great theolo
gian 'and stateman spoke with deep 
conviction on this matter. He was 
sure that in the intermediate state 
there would be no "time." He relied 
heavily on Revelation 10:6, to which 

he refers more than once: "And he 
sware by him that liveth for ever 
and ever ... that there should be time 
no longer" (see Dietaten Dogmatiek, 
Locus De Consummatione Saeculi, 
pp. 102, 103). It is to be deplored 
that the great theologian to whom we 
owe very much failed to make a more 
detailed, exegetical study of the text 
on which he leaned so heavily. In 
the light of the context a different 
translation is surely to be prefelTed. 
The text of both the American Stand
ard Version and of the Revised Stand
ard Version has a far better render
ing, namely, "there shall be delay no 
longer," or "there should be no more 
delay." The new Dutch translation 
is similar: "er zal geen uitstel meer 
zijn." Personally, I am in agreement 
with Dr. H. Bavinck, who states (op. 
cit., p. 709) : " ... those who have 
died remain finite and limited beings 
and cannot exist in any other way 
than in space and time. The meas
urement of space and the computa
tion of time, to be sure, will be en
tirely different on the other side of 
the grave than they are here, where 
miles and hours are our standard of 
measurement. But even the souls that 
dwell there will not become eternal 
and omnipresent like God . . . They 
are not raised above every form of 
time, that is, above time in the sense 
of a succession of moments . .. " 

I stress, however, that I also agree 
with Dr. Johannes G. Vas, who, in 
the article already mentioned, states, 
"J. Stafford Wright has suggested 
that in the intermediate state the 
human mind will be geared to a dif
ferent kind of time-scale from that of 
the physical universe, though we can
not guess what it might be (Man in 
the Pmeess of Time, Eerdmans, 1956, 
p. 179). Scripture indeed suggests 
tIlis. The duration beh"leen their mar
tyrdom and their resurrection is rep
resented to the souls under the altar 
as 'a little season' (Revelation 6: 11); 
yet, in terms of historic time it must 
be at least 19 centUlies ... it seems 
probable tIlat time as we know it in 
the present life does not exist in the 
intermediate state. 'When the soul 
or mind is separated from the body, 
clocks and calendars cease to have 
any relevance to the person ." 
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So, when the question is asked, "Is 
there time in heaven, in the sense of 
a procession from the past into the 
present, and so into the future, a suc
cession of moments, I say with Ba
vinck, "Yes, indeed." When the 
further question is asked, "Will it be 
time as we know it here?" I say with 
Bavinck and with Vas, "No, indeed." 

QUESTIONS FOR DISCUSSION 

A. 	 Questions Answered in the Outline 

1. Explain the vision of the souls under the 
altar. 

2. Would you say that these souls are living 
in three tenses? 

3 . Does memory go with us to heaven? 

4. Do faith and hope go with us to heaven? 

5. Are the redeemed going to be like God, 
raised above time? Will time be measured there 
as it is measured here? 

B. 	 Additional Questions 

1. How can we justify this c ry for vengeance 
of these souls under the ahar? See my More 
Than Conquerors, p. '28. 

2. "Where . t hey count not time by yea rs." 
Do you agree? 

3. Is hope possib le if there be no time in 
any sense? 

4. Distinguish between hope here and hope 
the re. 

s. Why is love called " the greatest of t hese"? 

OUTLINES ON THE DOCTRINE OF THE LAST THINGS : by WILLIAM HENDRIKSEN 

Outline XXXVI 

IS THERE 
Read II Corinthians 3: 12·18i Ephesians 3:14·21 

1. 	 IN HEAVEN THERE IS NO PROGRESS IN 
SANCTIFICATION 

"Nothing u n c I e a n shall enter 
heaven at all" (see Revelation 21 :27). 
When a believer dies, he is in that 
selfsame moment wholly delivered 
from sin in every form. It is clear, 
therefore, that in the life hereafter 
there can be no progress in holiness. 
Today Abraham is not any holier than 
he was the very instant his soul ar
rived in heaven. In heaven there is 
no advance in sinlessness. In that re
spect all the redeemed are absolutely 
perfect from ·the very moment they 
enter the pearly gates. 

2. 	 NEVERTHELESS. THERE CAN VERY WELL BE 
PROGRESS IN HEAVEN; FOR EXAMPLE. IN 
KNOWLEDGE. LOVE. AND JOY 

I do not know of a single passage 
in the entire Bible which directly and 
literally would prove that there is 
even this kind of progress in heaven. 
The church has not incorporated this 
idea in its confessions. If one is in
clined to disagree with the theory 
that there is progress in heaven, he 
has the perfect right to do so. It is 
entirely a matter of inference, not of 
direct and positive proof. 

That having been said, it is, never
theless, the opinion of many - for 
example, H. Bavinck, J. J. Knap, R. 
C. H. Lenski, J. D. Jones - that there 
is such progress. This opinion is 
based on inference 01' deduction. 
Personally I believe that the inference 
is legitimate. I base my own opinion 
in the ma t t e l' on the following 
grounds : 
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PROGRESS IN HEAYEN? 

a. Scripture's doctrine of everlasting life 

(John 3 ,16; 1] ,25.26; espedally 10,10) 

According to Scripture, when the 
soul enters heaven it continues to live. 
It does not just remain everlastingly 
in a fixed position. It does not simply 
"stay put." It lives more abundantly 
than ever before. Now to live means 
to think, to have fellowship, to see 
and hear, to rejoice, etc. Now, as it 
would seem to me, for finite beings, 
in a state of sinlessness, such living 
spells progress. Is it at all probable 
that we shall think, and not advance. 
in knowledge? That we shall have 
fellowship - and what a fellowship! 
- and not make progress in love? 
That we shall see and hear the glories 
of heaven, and not become enriched 
in our experience of heavenly ioy? 

Moreover, growth in knowledge, 
love, and joy is not necessarily incon
sistent with "perfection." Just as here 
on earth the "perfect" child is the 
growing child, and just as the "per
fect" Christ-child was the one who 
"advanced in wisdom and stature, 
and in favor with God and men" 
(Luke 2:52), so it may well be in 
heaven. 

b. Scripture's doctrine of the greatness of 
God and the littleness of man (Isaiah 40:25, 26; 
44,6; 45,5) 

According to Scripture, our souls 
are - and ever remain - finite, re
stricted, limited. But God in Christ 
is -and ever remains - infinite, un
1'estricted, unlimited. Besides God 
there is no God. Now when, in a 
condition of absence from sin and 
death, the finite comes into contact 
with the Infinite, is it possible that the 

finite would not make progress? 
When the inexhaustible riches of 
heaven are poured into vessels of 
definitely limited capacity, is it pos
sible that such vessels would not be
come more and more filled? 

Take, as an example, Christ's love 
toward us. Even in heaven we shall 
strive to know "the breadth, length, 
height, and depth" of that love. Of 
course, no redeemed soul will strive 
to do this all by himself. He will try 
to do it "together with all the saints." 
Even then, however, according to 
Scriptw:e, that love of Christ toward 
us is a love which "passes knowledge." 
The whole of it will ever remain too 
great for human comprehension. It 
is exactly as the poet said: 

"Could we with ink the ocean fill, 
And were the skies of parchment 
made, 

Were every blade of grass a qnill, 
And every man a scribe by trade; 

To write the love of God above 
Would drain the ocean dry, 
Nor could the scroll contain the 
whole. 
Though stretched from sky to sky." 

That, as I see it, will be the glory 
of heavenly life; namely, that we shall 
be delving ever more deeply into that 
love of God, and shall continue to dis
cover everlastingly that we have not 
reached bottom and can never reach 
bottom, for there is no bottom: that 
love is infinite. We shall never be 
told, "Now you know absolutely all 
there is to know about the .love of 
God in Christ." If thorough, infinite 
comprehension of God's love - or of 
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any of his attributes - were possible, 
we would cease to be finite. We 
would ourselves be God. And yet, 
besides God there is no God! As long, 
therefore, as Christ's love remains in
finite and we remain finite, we shall 
make progress in our knowledge of 
that love and in our loving and joyful 
response to it. Is it even conceivable 
that one who - even if only with the 
eye of his soul - beholds the glory of 
God in Clnist would not advance in 
knowledge, love, and joy? 

c. Scripture's doctrine of the absence of sin 
From the realm of heaven? (Matthew 6 :10; Rev
elation 21 :27) 

In heaven, according to Scripture, 
there is no sin. This means that the 
chief obstacle to progress will have 
been completely removed. Neither 
sin nor the curse is able to dwell 
there at all. Now it would seem to 
me that minds unobscured by sin will 
make better progress in knowledge 
than minds obscured by sin; that 
hearts no longer oppressed by the re-

suits of sin will advance more readily 
in inner delight than hearts that are 
thus oppressed. 

d . Scripture's symbolic language (I John 3; 
9; Revelation 22: 1, 2; d. Ezekiel 47: '·5) 

The Bible pictures everlasting life 
or salvation under the symbolism of 
a germinating seed, a growing and 
fruit-bearing tree, an ever-deepening 
river, etc. All such figures would 
seem to imply progress. 

e. Scripture's doctrine of the abiding char
uter of hope (I Corinthians 13:13) 

Hope means joyful anticipation of 
glories still to come. To be sure, here 
on earth we also hope. But these 
hopes are not always fulfilled. In 
heaven, however, every hope attains 
fulfilment, and, at the same time, 
hope continues on and on. Does not 
this twofold fact imply everlasting 
progress; namely, in knowledge, love, 
joy, etc.? Indeed, as I see it, there 
is progress in heaven, and tllis even 
during the intermediate state. 

QUESTIONS FOR. DISCUSSION 

A. Questions Answered in the Outline 

1. In which sense is it true t hat there is no 
progress in heaven? 

2. In which sense could it, nevertheless, be 
true that there is progress in heaven? 

3. Do you think that finite creatures will ever 
be able to know "all about" the love of Christ? 
If not, why not? 

4. Does the absence of sin from the realm 
o f heaven have anything to do with the pos
sibility of progress in heaven? 

5. What are some of the other arguments on 
which I have based the opinion that there is 
progress in heaven? 

8. Additional Questions 
1. Purposely I used the expression "progress; 

for example, in knowledge, love, and joy." Can 
you add anything to this list of three? 

2. Adam and Eve were " perfect" before the 
fall. Did that exclude the possibility of prog
gress? 

3. Our Lord Jesus Christ, as man, was " per
fect," completely sinless. Did that exclude the 
possibility of progress? See Hebrews 5 :7-10; 
notice especially verse 8. How do you explain 
that? 

4. Does not I Cor. 13: 12 ("then shall I know 
fully even as I was fully known") exclude any 
idea of the possibility of progress? Hint: does 
this actually mean, "then shall I know infinitely"? 
If it meant that, what would that make of us? 
What does I Cor. 13: 12 mean in the light of 
the entire context? 

5. Is this idea of progress even in heaven of 
any practical value? For instance, is there 
possibly a relation between our rate of spiritual 
progress here and our rate of progress (in 
knowledge, love, joy, etc.) there? 

"The Conflict with Rome" 
by DR. GERRIT G. BERKOUWER 

This is the title of an important study of 
Homan Catholic doctrine by Dr. Gerrit G. 
Berkouwer, professor of dogmatic theology 
in the Free University of Amsterdam, 
Netherlands. He is recognized even in 
Catholic circles as a most worthy opponent 
because of his erudition and his sincere 
attempt to enter into Catholic thought. 

Due to the growing influence of Rome, 
both in religion and in other areas of life, 
it is of the greatest importance that a 
sympathetic study be made of Rome - is 
the main thrust of the "Introduction." 

In the filst chapter, "Unshakable Author
ity," Berkouwer clearly states the Catholic 
position that the Church preceded the Bible, 
and that "the Bible grows in the vital 
sphere of the Church." p. 18. "The irrev
ocability of the church's decisions consti
tutes the stability, the riches, the power of 
the testimony of the Church, and its bless
ing for OUT confused and uncertain 
world ..." p. 19. 

How does Rome arrive at its doctrine of 
the "unshakable authority" of the Church? 

This doctrine is based upon the "funda
mental idea of the living Christ within the 
Church . .. the church is "the continued 
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incarnation of the divine word; the visible 
Christ, living and working in time and 
space . . . Christ himself speaks in and 
through the church, through the outward 
doctrinal organization of his mystical body 

. . . " pp. 19, 20. 

"Continual appeal," says Berkouwer, "is 
made to Paul's epistles to show that the 
divine truth has been embodied in the 
Church, and that wisdom has built its 
house here . . . The communion between 
Christ and his Church is pictured in such 
a way that we need not be surprised when 
the identity between Christ and the Church 
is spoken of without hesitation." Brom, the 
Catholic theologian, said: «More than once 
in the New Testament the Church is identi
fied with Christ, and simply called Christ." 
(BroIn refers to I Cor. 12:12.) "TIle 
church-fathers are as positive as possible in 
their equating Christ and the Church. In 
Christ the Church speaks, and in the 
Church Christ spea~," is another statement 
of Brom (Conflict with Rome, p. 267, 
Note 37). Other Catholic authorities are 
quoted to substantiate this fundamental 
Catholic doctrine. 

In his refutation of this basic error of 
Rome, Berkouwer points out that com
munion with Christ, which the New Testa

!TIent certainly teaches, is by no means the 
same as the identification of the Church 
with Christ. Even for Roman Catholics 
there can be no question of total identity 
and equality ... W e certainly hold that 
there can be real communion with Christ 
only if at the same time the distinction 
between christ and his Church is fully 
recognized. This is the constant pre-sup
position of all that the Scriptures tell us 
about the relation between God and man." 

Berkouwer develops this Biblical and 
Heformed truth at length and provides us 
with a powerful argument against the 
Catholic doctrine of the infallibility of the 
Church. He also refutes the Catholic con
tention that the Protestant Reformation 
produced religious subjectivism and is 
mainly responsible for the extreme in
dividualism and lawlessness of OUT day. 
It is not the doctrine of an infallible Church 
but the doctrine of the infallible Word that 
can save the modern world from chaos. 
Berkouwer in powerful and illuminating 
statements exposes the weakness of modern 
Protestantism in its rejection of the author
ity of the infallible Scriptures. For this 
reason also it is to be hoped that The 
Conflict with Rome has a wide circulation 
in modernist Protestant circles. 
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What is Heresy? 

In chapter two Berkouwer deals with the 
problem of heresy. "One of the most funda
mental problems claiming the attention of 
the Church constantly in its course through 
the centuries is how to recognize heresy. 
The repeated occurrence of this problem 
has mOre than once been indicated as a 
symptom of the intolerance and narrow
mindedness of the Church, manifesting itself 
especially in the hunt for heretics . .. 
Heresy evokes in the minds of many the 
idea of a merciless and callous hardheart
edness which is radically opposed to the 
elemental demands of the gospel. Such 
heartlessness is then compared with broad
mindedness, with the recognition of the 
limitations of onc's own insight, and its 
resulting tolerance," p. 38. 

Both Rome and the Reformed Churches 
declare that "h eresy is a menace to the very 
foundations of the church . .. In the New 
Testament ... heresy was not considered 
as a psychological difference claiming a 
ing a generous, tolerant attitude, but was seen 
as a menace. In this menace the essence 
of the Church was at stake ... The New 
Testament is intensely concerned about the 
threat of heresy to the very being of the 
Church." p . 39. 

But the question how to recognize heresy 
does not receive the same answer from 
Rome and the Reformed Churches. Rome 
brands as heresy that which departs from 
the teachings and practices of Rome. The 
Reformed churches declare that to be 
heresy which departs from the Word of 
God. The Roman Catholic theologian, 
Joseph Brosch, says: "Heresy lacks the 
contact with the divine life flowing into 
the Church. This life is a dynamic power, 
a rushing river pushing its mighty waters 
through the bed of history. Heresy is 
outside of it, and is destined to get choked 
up with sand as an insignificant tributary." 
p. 42. J. A. Mohler, another Catholic 
authority, says that Rome holds " that the 
true doctrine is always in its possession 
and cannot perisl, " (Note 19, p. 272). 
(There are more than 50 pages of quota
tions from Roman Catholic sources in The 
Conflict u;;t" Rome, which add immensely 
to the value of the hook. - T ) 

In distinction from Rome, "the Reforma
tion rejected the idea of identity in the 
relation between the Church and heresy,~' 
writes Berkouwer, "and pointed to that 
other relation, viz., between the Scriptures 
and heresy, which alone can give to the 
former confrontation its full meaning and 
depth. The Reformation saw that a pure 
and actual insight into heresy can be 
gained only if the relations 'Church and 
heresy' and "the Scriptures and heresy' are 
continuously made to bear on each other." 
Berkouwer quotes Calvin7s Institutes on this 
point. Calvin warned how "dangerous it 
is to appeal to the Spirit without the Word. 
God promised that the Church should he 
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guided by the Spirit, but he has bound 
such guidance to the Word." 

At great length Berkouwer shows that 
Rome'5 characterization of the Reformation 
as gross heresy is due to a failure on the 
part of Rome to grasp "the central religious 
conception of the entire gospel.u Rome 
fails to see that "the significance of Jesus' 
sufferings and death on earth was valued 
so highly that every element of reduplica
tion or repetition in later history was 
absolutely excluded. On account of this 
conception the Reformation opposed with 
all its religious fervor the (bloodless) re
petition of Christ's self-sacrifice on Cal
vary's cross." p. 49. 

"The Reformation really called back to 
the simplicity of the gospel: from Mary to 
Christ; from the many intercessors, to the 
sale advocate; from the mass, to the im
measurable value of Christ's earthly self
sacrifice . . . " (p. 50). 

This review of the first 50 pages of The 
Conflict with Rome does not begin to do 
justice to the wealth of thought Berkouwer 
has packed into this small section of his 
comprehensive study of Catholic doctrine. 
The rest of the chapters deal with The 
Guilt of the Church; The Conflict of Grace 
(abundant suggestive material for sermons 
on Grace); The Problem of the Assurance 
of Salvation (how much do our own Re
formed people know about assurance?); 
Alie Maria, a chapter with new insights 
into Rome's veneration of Mary; The 
Comtnunion of Saints; Incarnation and 
Catholicism; Existing Confusion and the 
Future. 

This last chapter abounds in up-to-date 
material on Rome and the perils that beset 
a Protestantism which has drifted so far 
from Luther, Calvin, and the apostle Paul! 

This 319-page book is a must for ministers 
and evangelists who would understand the 
largest and oldest Church in Christendom, which 
seems destined to play a very important role 
in the great apostasy of the last days. It was 
placed on the market by The Presbyterian and 
Reformed Publishing Company of Philadelphia, 
price $5.95. Send orders to Nutley, New Jersey, 
Box 185. 

EDWARD J. TANIS 

Taking Heed To The Flock 
by DR. P. Y. DE JONG 

New paper·bound edition by Baker Book House 
85 pages; $1.00 

This is the third printing of the already 
popular "Study of the Principles and Prac
tice of Family Visitation." In ten chapters 
and 85 pages the autllOr presents the 
challenge of family-visitation. Seminary 
students and all potential elders can hardly 
invest a single dollar in a more worthwhile 
publication. 

As a refresher these ten chapters lend 
themselves readily for a profitable dis
cussion during our routine consistory meet
ings. Family visitation, as a pillar of our 
church-life, constitutes one of the features 
which distinguish our denominational life. 
There is a strong trend in our churches 
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to conduct family visitation during 1:):Ie 
weeks that precede the celebration of the 
Lord's Supper. Dr. De Jong points out that 
this practice was advocated already hy 
William Teelinck and Voetius. The pattern 
and questions for the efficient visit may 
well serve as a guide and are certainly 
thought-provoking. The suggestions as to 
how our children can be addressed (ques
tions 1-6, p. 82) could leave the im
pression that some people in our Church 
believe that covenant children need only to 
go through a certain formal procedure to 
reach the status of full membership. In a 
fourth printing Dr. DeJong might well 
add some suggestions here on confronting our 
children with tl,e need of a personal faith 
in the Lord Jesus Christ. We recommend 
this booklet to all our leaders and active 
lay-workers. 

RITS TADEMA 

The Epistles Of Paul To The 
Thessalonians 

by LEON MORRIS 

Tyndale New Testament Commentaries. Eerd
mans, 1957, $2.00 

Lately, commentaries on the New Testa
many English commentaries are beginning to 
appear more rapidly. At least three such en
terprises are being undertaken simultan
eously, none being complete as yet, Of 
course. there are many English commen
taries are on the market, but these are pub
lished by Refonned authors. 

The Tyndale series is under tl,e editor
ship of R. V. C. Tasker, professor of New 
Testament, University of London, and Ed
ward J. Young, professor of Old Testament, 
Westminster Seminary, Philadephia. 

So far two volumes of this series have 
appeared. the one mentioned above and the 
Epistle of James. Reformed theologians the 
world over are giving their cooperation; at 
least 7 more volumes on other New Testa
ment books are in preparation. 

On the Old Testament only one volume 
is in preparation: Genesis, by Prof. Young. 

It is a mystery to this reviewer why 
three Reformed commentaries on the New 
Testament are in preparation simultaneously 
while commentaries on the Old Testament 
are very scarce. To have a good commen
tary on Genesis will be a great help no 
doubt and it marks a beginning at least; 
but it seems to us there is still a long way 
to go. considering the size and the scope 
of the Old Testament. 

The volume under consideration is a 
careful and scholarly work. Prof. Morris 
has done an excellent job, not only in the 
matter of exegesis, but also in giving us an 
insight into the pastoral devotion of the 
great apostle. 

It is regrettable that no further light is 
given on the difficult passage in II Thess. 
2:6, but the author wishes to stay clear 
from speculation and honestly admits he 
does not know a solution. 

An undesirable feature in the Tyndale 
series is the failure to quote in full the 
text under consideration. The reader is 
compelled to have the Bible open at all 
times while reading the comments. 

A good introduction at the beginning of 
the commentary deals with such matters 
as background, date, purpose, authenticity 
and the like. For a commentary the price 
has been kept low indeed, compared with 
other similar enterprises. To put it pop
ularly, he who is interested in a good, 
reliable commentary cannot go wrong with 
this one at this price. The appearance i, 
very neat and the binding excellent. The 
publisher is to be congratulated. May 
plans for a more extensive coverage of the 
Old Testament materialize soon. 

LAMBERTUS MULDER 

Interview Met De Tijdgeest 

by OKKE JAGER 

Kok, Kampen, 1956. FI. 4.95 

This well-known minister of the Reformed 
Churches in the Netherlands writes in a 
fascinating style about the spirit of the 
age. In a way this book is comparable to 
Miedema's "Talks with Gabriel." 

Not everyone will appreciate this sort of 
story telling, because the humor and subtle 
irony at times become forced and artificial. 

It is rather clear however that the author 
has a message to tell. He addresses himself 
particularly to those fellow-saints who have 
lost a considerable measure of zeal and 
energy for the work of the Kingdom and 
feel quite secure within the four walls of 
their own small church. Okke Jager points 
out the responsibility to engage in evan
gelistic work among the unchurched, who 
are not in the least attracted by the open 
church doors. He points to Communists 
and former Nazis to whom the message of 
the gospel is often an unknown entity. 

Some of Jager's essays have strange titles 
which are intended to draw attention of 
lazy and indifferent readers. For example: 
"Wanted: queer people"; "Are you tired?"; 
"We want daring people"; «Please hurry"; 
"Do You Have a Confessional in Your 
Living Room?" Without a doubt, the 
author gets his point across to those who 
are not completely asleep spiritually. 

The big question is whether the subject 
matter, spiritual in nature, always lends 
itself to this kind of hyper-modern, com
mercial treatment. One thing is sure: If 
this type of attack is needed to awaken a 
large part of the Reformed people in the 
Netherlands, then their sleep is a deep one 
indeed. For the present time we are in
clined to believe that the situation is not 
quite so bad as the book seems to indicate. 
Nevertheless. in an exaggerated manner 
the author points to a danger in the church 
which is by no means imaginary or far 
fetched. 

LAMBERTUS MULDER 
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BETTER THAN ANYTHING ELSE 

by W. G. VAN de HULST 

Woudstra's Book House. Edmonton, Alta , Canada, 
9330 Jaspe r Avenue. 75 cents. 

This little 46-page Chrisbnas story is a 
translation from the Dutch; for we read on 
the flyleaf: "Original title: 'Het Kerstfeest 
van twee domme kindertjes." I like the 
English title better than the Dutch. The 
word "dom" conveys to us the idea of 
stupidity. Perhaps it is intended to convey 
the thought that the boy and girl in this 
beautiful story were ignorant of the true 
story of Jesus' birth; at least, they had the 
notion that the Baby Jesus could still be 
found somewhere in their own neighbor
hood. 

The author is an excellent story teller. 
The English translation is good though not 
impeccable. We can recommend this li ttle 
book without reservations. 'rVe know the 
child ren will be glad to read it or have it 
read to them. Baker Book House is selling 
this hooklet in tl,e States. 

TOMORROW WILL BE SUNDAY 

by W. G. VAN de HULST 

Woudstra 's Book House, Edmonton, Alta , Canada, 
9330 Jasper Avenue. 75 cents. 

This too is an interesting story for young 
boys and girls by the same author who 
wrote: "Better Than Anything Else." A 
little girl, three little boys, little pigs, a 
minister, and a church janitor who lost his 
glasses figure in this amusing tale. There 
is plenty of rollicking action in this story. 
The English is not as good as in the story 
reviewed above. ~~Potatoe" instead of "Po_ 
tato" may be a typographical error but 
slIch expressions as «bad beast" and «dirty 
beast," applied to a little pig, though pos
sibly not incorrect, is hardly idiomatic. ''Vhy 
the word "koster" was not translated we 
cannot imagine . But these are only little 
flaws which may not trouble the young 
reader, except that many of our boys and 
girls will not know what "koster" means 
unless their parents have some knowledge 
of the Dutch laoguage. This story, too, can 
be purchased from Woudstra's in Edmonton 
or the Baker Book House. THE EDITOR 
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