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Christian Education and the 
EDWIN H. PALMER

Reformed Church in America 
I N 1957 two major denominations 

made sharp attacks against Chris
tian schools. The General Assembly 
of the Presbyterian Church in the 
U.S.A. adopted an 1l,OOO-word docu
ment which now stands as its official 
statement on this subject. The Synod 
of the Reformed Church in America, 
although not adopting a report of its 
Board of Education on this matter, 
did direct that the report ''be sent to 
every pastor in the church for read
ing, reference, and study." It would 
be worthwhile to evaluate each report 
and compare them, but for the 
presen t we will examine only one, 
that of the Reformed Church, since 
we are more closely involved with 
this denomination.' We will present 
only some of its major reasons for op
posing Christian schools. 

1. One of the report's chief argu
ments is that public education is not 
"God-less" (p. 11). 

A careful analysis, however, would 
reveal the contrary. It is true that 
some states permit and require the 
reading of the Bible, as the report 
suggests . But that is to be done with
out comment and in some cases with
out the modulation of the voice (if 
that is possible!). Surely two min
ute, of Bible reading do not make 
the education of the whole school 
day Christian. It is also to be ad
mitted that there are many devoted 
Christian teachers in the public 
school system who set fine examples 
for the children. But it still is a fact 
that the law forbids any teacher, 
whether Jewish or Roman Catholic 
or Reformed, to integrate the daily 
ubjects with their concept of God 

and religion. For to do so might 
offend a pupil of another or no reli

: It is possible to buy this report for $ .25 from 
:1:e Board of Education, Refonncd Church in 

A..I::lerica, 156 Fifth Ave., New York 10, N . Y. 

gion. To use the language of this 
report, "The school must respect the 
individual conscience and faith of 
each child, not forcing upon him be
liefs which are offensive to his 
parents." In other words, it is not 
possible for the teacher to teach that 
Father, Son, and Holy Spirit are God, 
or that they created the world out of 
nothing, Or that they caused the 
whole human race to descend from 
Adam, or that all of our ' ignorance, 
sorrow, pain, suffering, and violence 
are due to Adam's sin, or that the 
ultimate answers to deep-seated prob
lems in history, economics, civics, 
literature, etc., are to be found only 
in the Bible. No, to do so would be 
"to force upon the pupil beliefs 
which are offensive to his parents." 
Therefore, according to the ideals of 
this report itself, public education 
must not contain any teaching about 
the Reformed and Biblical conception 
of God. This is just another way of 
saying that it must be God-less and 
Christ-less. 

2. The writers of this document feel 
somewhat the truth of the charge that 
public education ·is secular and God
less, for they spend some time trying 
to show how they think it is possible 
to combine religion with public school 
education (pp. 11-14). Their solution 
is to teach "objectively" "about relig
ion." 

What an affront to God! To present 
the Father, Son, and Holy Spirit as 
one of many possibilities next to the 
atheistic or Unitarian or Jewish con
ception of God; to present atheistic 
evolutionism on the same par with 
Christian creationism! There is only 
one God, and one correct answer to 
the evaluation of evolution, Marxism, 
revolutions, the American Revolu

tion , the Civil War, capital punish
ment, private property, Milton's 
poetry, and a host of other matters 
that are raised daily in the classroom. 
And the sovereign God demands that 
he and his infallible guide, the Bible, 
be not presented as one of many solu
tions to these innumerable problems, 
but as the only solution . Anything 
less is an affront to him and his 
revelation. 

3. This report repeats a favorite argu
ment of the secularists when it says 
that Christian and private schools 
would foster divisiveness in our de
mocracy and jeopardize the . unity of 
the American melting pot. 

It is true that a Christian educa
tion will teach the child that Christi
anity alone is true, that Jesus is the 
only name under heaven whereby 
men can be saved, that the Bible 
alone has the final and true answer 
to the basic issues of life, that there 
is an infinity of difference between 
the thinking of the Christian and 
non ·Christian, since one is directed 
toward the only true God and the 
other away from it. It is true that 
Christianity will cause some divisive
ness, just as churches do, and just 
as Jesus intimated when he said: "I 
came not to bring peace, but the 
sword." But this type of divisiveness 
is essential. The Christian may never 
pretend that Christianity is not abso
lute in its answers even if ·the Jew 
or atheist or secularist is offended. 
We may not compromise the truth 
for the sake of the melting pot. Be
fore we do that, may the melting pot 
melt! We would not think of com
promising our churches for the sake 
of unity by forcing a united church. 
Neither must we do it in the case 
of education, whose goal is to teach 
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the truth, the whole truth, and 
nothing but the truth. 

4 . One of the most amazing argu
ments used in this document rests on 
the false thesis that Christian school 
adherents believe that . C h r is t ian 
schools are essential for salvation. 
Havi ng sel up that straw man, this 
document proceeds to attack it. It 
says: "The question at th is point is not 
whether parochial education may be 
helpful, but whether it is essential. 
And this, we must utterly repudiate 
..." "Our Reformed theology abso
lutely fo rbids us to say: 'Unless you 
send your child to a parochial school 
he cannot be saved,' /I 

,,ye say this argument is amazing 
because it 'is a caricature and thor
ough misunderstanding of the Chris
tian school position. Christian school ' 
adherents simply do not teach that 
Christian schools are necessary for 
salvation. To say so is putting in 
their mouths words which they would 
reject. It is not even essential for a 
person to go to church to be saved. 
Only faith in Christ is necessary, and 
that can be had apart from the church 
or school. The spending of so much 
space on this misrepresentation of 
the Christian school position is in
dicative of the bankruptcy of the 
report's logic in its attack on Cluis
tian education. 

5. Another caricature of the Christian 
school position is found in the report's 
representation of the Christian school 
adherents as "running away" from the 
world, as "seeking 10 save its life by 
withholding its message from a per
ishing world," as isolating themselves 
from the world in contrast to Jesus 
who became a friend of pUblicans and 
sinners (p. 33). 

Not only is this a caricature of the 
Christian school position, it is the 
diametric opposite. Nothing could be 
further from the truth. The purpose 
of CIn'istian schools is not that the 
children should nill away from the 
world, but precisely the contrary: 
that they may go into the world. Its 
goal is to equip innocent babes in 
Christ with an armor and sword so 
that with the Word of God they can 
take the offensive and make con
quests for the kingdom. The Chris-
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tian school knows that our strength 
in going into the world is not to be 
fo und in ourselves apart from God, 
in the power of the unregenerate 
mind, in the so-called "neutral" 
education of public schools, where 
the instruction is independent from 
God and the Bible. Rather, it knows 
that our power in conquering this 
world is in God and his revelation, 
the Bibe. Therefore the Christian 
school attempts to give its covenant 
children the only armor with which 
it can defend itself against the wiles 
of the devil and by which it can 
master the world. Its goal is not to 
flee the world, but to go into the 
world with the best equipment pos
sible : the Word of God applied to 
every realm of life. 

6. The most fundamental error that 
seems to underlie this whole report is 
its assumption that there are "large 
areas of common inheritance" be
tween the Christian and non-Christian 
(p. 34). While the report pays lip 
service to a "qualitative difference be
tween the Christian and non-Christian 
world view and philosophy of life," it 
negates this to a great extent when it 
makes the amazing assertion that 
"even in the area of interpretation and 
value judgment, there is the entire in
heritance of western civilization, which 
is ours in the American Republic, with 
its emphasis on the Fatherhood of 
God, the value of the human person
ality made in the image of God, the 
quest for truth, the dignity of the 
human conscience, and the validity of 
the moral law" (p. 34). 

If ever the difference between the 
Christian and non-Christian reveals 
itself, it is in this area of interpre
tation. It is only out of the utmost 
naivete that one can assert that the 
interpretation of the Fatherhood of 
God is an inheritance common to the 
Christian and non-Christian. To be 
sure the Modernist believes in the 
Fatherhood of God, and the Bible
believer uses the same term. Yes, both 
have the same term in common. But 
for the one the term is a symbol for 
the attitude of God toward all men 
regardless of their sin or their ac
ceptance of Jesus as their Savior. 
For the Bible-believer, however, the 

term is a symbol for the attitude of 
God toward only those who have 
renounced their sin and accepted 
the substitutionary sacrifice of the 
second Person of the Godhead for 
themselves. There is no common 
inheritance at all, but a chasm 
that separates the two. Differences 
precisely as great can also be shown 
for each of these other examples that 
the report has given and which we 
quoted above. Thus there is no com
mon idea between the believer and 
unbeliever on such matters as the 
Fatherhood of God and the validity 
of the moral law. To say that there 
is is to make an abstraction of these 
terms, focusing the attention on mere 
vocabulary symbols - words - and 
to ignore the light-dark difference 
between the Christian and non-Chris
tian interpretation of these words. 

If there were an agreement be
tween the rp-generate and urn-egen
erate in areas of "general education" 
and this "entire inheritance of western 
civilization," then the thesis of this 
report might have some validity. 
But there is no agreement. The public 
schools purposely leave out God, the 
Bible, and the Christian interpreta
tion from education so as not to 
offend the neighbor. Tlus may not be 
done. ,,y e are not to confine God to 
Sunday School,' church, or a few 
hours at the home. Our sovereign God 
demands that we boldly and frankly 
confess him in all of life, that we 
teach our children that nothing can 
be truly understood apart from his 
revelation , the Bible. He says: "I want 
your church, your home, but also the 
school. I want those crucial charac
ter- ane! mind-forming years of your 
children, when their thoughts are 
being molded by their teachers. All 
is mine. Church and home - yes. But 
also the school. Not a part, but the 
whole." 

For the above-enumerated reasons, 
we believe that it is not Biblical to 
follow the advice of this report by 
putting CIn'ist only in home and 
church insh'uction, but taking him 
out of the school curriculum. Instead 
of a God-less, Christ-less, and Bible
less instruction, all of education 
should be God-centered, Christ-cen
tered, and Bible-centered. 

r' 




TIMELY TOPICS 

Should a Reformed Church Do 

Reformed Mission Work? 


W E COULD phrase the above 
question more forcefully and 

meaningfully. We could ask: "Can a 
truly Reformed Church refrain from 
doing Reformed mission work?" That 
formulation would imply that any 
Church which is truly Reformed 
would do violence to its convictions 
and impulses by not doing mission 
work which is distinctively Re
formed? That is our position. We 
hold that it is impossible for a Church 
which is thoroughly Reformed to be 
satisfied with its mission work unless 
that work bears the Reformed stamp. 

Let us state our reasons for the 
statement just made. 

There are two propositions which 
we shall lay down and offer to our 
readers for reflection. 

Our first proposition is that a truly 
Reformed Church wants to be 'Re
formed in all it does-in all its preach
ing, teaching, and all othe,' activities. 

The reason for this is that being 
Reformed does not consist merely in 
holding to certain doctrines. To be 
Reformed means to be a Calvinist, 
and Calvinism is not merely a com
prehensive system of doctrine but a 
world 'and life view which puts its 
stamp on all our thought and activity. 

It can be said that the term Re
formed is just as wide as the term 
Christian. Reformed teachings are not 
special teachings which some ha~e 
added to Christian truths believed 
by all true followers .s.k....&

octrines are iden!" c L.wiJ:h 
ristian doctrines. Calvinism, as 

Warfield put it, is Christianity in its 
purest conception; also, we may add, 
in its widest implications. If it is 
true that we must be Christian in all 
we believe and do, it is also true that 
we should be Reformed in all our 
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convictions and actions. A Reformed 
Church is truly Reformed only in the 
measure that it wants and seeks to 
be Reformed in all its teaching and 
in all its activities, not the least its 
mission activity. 

When we stated that the term Re
formed is just as wide as the name 
Christian, we did not imply that those 
who are not Reformed are not Chris
tians. There are Christians who do 
not hold to our Reformed system of 
truth in its totality. But their type 
of Christianity is for that reason less 
consistently Christian. Moreover, 
every true Christian is Reformed, 
though not always consistently, in 
his basic attitudes and beliefs. All 
true Christians believe, for example, 
that God is sovereign, that sinners 
are saved only by grace through faith, 
that Christ is Lord as well as Savior, 
and that the Bible is the inspired 
and infallible Word of God. One can
not really pray without realizing his 
complete dependence on God in all 
things. 

Our second proposition is that there 
is a Reformed approach to mission 
work and that this determines both 
the nature of what is preached and 
taught and the methods that are em
ployed in preaching and teaching. 

First, The Message 
NO SOCIAL GOSPEL 

To be Reformed means to stress the 
fact that the gospel is the message 
of salvation for lost sinners. The 
Church that is Reformed in its mis
sion work seeks to save the souls of 
men from sin and eternal ruin. The 
true gospel is not a social gospel. 
This so-called social gospel teaches 
that the task of the Church is pri
marily to improve the world here 
and now through slum clearance, 

providing better housing for the un
derprivileged, fostering civic right
eousness, and endeavoring to abolish 
war. 

There is, of course, a social side 
to the gospel. That is, the gospel 
has social implications. The truly Re
formed or Christian missionary will 
not be indifferent to the economic 
and social plight of those with whom 
he labors, but his primary purpose 
will be to save the souls of men. 
Some very telling things are said 
about the folly of overemphasis on 
social betterment by the Church of 
Christ in an article by Miss Viola 
Cameron in our next issue. 

Let it not be said that our Church 
is in no danger of going in a lib
eral direction with its mission work. 
That danger is very real, even for 
missionaries of the most orthodox 
Churches. This is particularly true 
of those who labor as home mission
aries among the poor and underprivi
leged. Foreign missionaries, too, who 
are called to bring the gospel to abor
igines and all who live in more or 
less primitive surroundings are under 
daily and heavy temptation to spend 
a large share of their time and energy 
in the alleviation of physical distress 
and the improvement of social con
ditions. The missionary who is Re
formed in heart and head will not fail 
to resist this temptation. 

NO DILUTED GOSPEL 
The truly Reformed missionary will 

eschew the Fundamentalistic as well 
as the Modernistic conception of the 
missionary message. He will not only 
stress the need of personal salvation; 
his presentation of what that salva
tion is and what it requires will also 
be distinctive. He will proclaim with 
all possible emphasis that salvation 
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is from start to flnish the work of 
God's grace, not of man himself. He 
will preach the remission of sins 
through the atoning blood and the 
substitutionary sacriflce of Jesus Christ 
on the cross and the need of regen
eration through the work of the Holy 
Spirit. 

All truly Christian missionaries, even 
those who are not Reformed in their 
theology, will preach this gospel of 
divine grace, but none will preach it 
as consistently as he who is Reformed. 
He will preach in season and out of 
season that sinners are hopelessly lost 
apart from Christ because they are 
the objects of God'" eternal wrath, and 
not only sick but dead in sin; that 
because of this desperate situation 
they cannot save themselves and have 
not the will to be saved by believing 
in Christ apart from the Holy Spirit. 
Such a missionary will not teach that 
it is "up to the sinner" to determine 
whether or not he will be saved; that 
God can do nothing for him unless 
he takes the flrst step by accepting 
Christ; and that he must believe be
fore he can be regenerated. This is 
plain heresy. It conflicts with Scrip
ture and robs God of his glory for 
our salvation. The truly Reformed 
missionary will teach that the sinner, 
to be saved, must pray-not only that 
he may be forgiven and cleansed but 
also that God may give him the faith 
that is needed to appropriate the 
blessings of salvation. 

SUCCESS NOT DETERMINED 
BY STATISTICS 

What has just been said implies 
that no Church which is truly Re
formed will seek to dictate to the 
Lord how many should be saved 
through the preaching of the gospel. 
Advance estimates of the number of 
converts in an evangelistic campaign 
are to be abhorred. But there is an
other implication; namely, that we 
should not seek to gauge the success 
of our mission work by the number 
of converts which the Lord is pleased 
to add to the church. 

We hold that it is an error to con
clude that we have been derelict in 
our mission zeal from the fact that 
only 552 persons were added to the 
membership rolls of our Christian Re

formed churches in 1957 through our 
evangelistic work at home. It is hard
ly Scriptural- Reformed, let us say 
to judge our faithfulness in evangel
ism by the number of converts we 
have made. Do we judge the faith
fulness of a pastor by the number of 
annual professions of faith in his 
church? Perhaps some of us do; but 
is this proper? After all, it is God, 
the sovereign God, who determines 
how many or how few will be saved 
by the preaching of the gospel. If 
our nwnberers were right, we could 
also be justilled in pronouncing our 
Church very faithful in its mission 
work if, let us say, 8000 had been 
added to our churches in one year 
through evangelistic work - regardless 
of how they were taken in, regard
less of the methods used. Such a large 
flgure would not be proof positive 
of our mission zeal. In fact, it might 
indicate that we had been letting 
down the bars. Let us not be charmed 
by the.fallacy that the success of at;' 
mission work and the strength of th·e 
Church are to be measured by. he 
il'um bel' of those whom we receive as•
!!!embers. 

Please remember, we do not claim 
that we should be indifferent to the 
results of our preaching and teach
ing. Nor do we assert that our churches 
are as diligent as they should be to 
win the unsaved for Christ. It may 
very well be that if we had been 
more diligent, more would have been 
won for the Kingdom. But we pro
test against drawing conclusions con
cerning the degree of our evangelistic 
zeal from available statistics. 

WHAT IS SAVING FAITH? 

The Reformed missionary preaches 
Chl'ist but he also preaches the need 
of faith in Christ. More than that, 
he also explains what that faith real
ly is. 

True faith is not merely the ac
ceptance of Christ "as our personal 
Savior." It is to be deplored that this 
formula is sometimes used by Re
formed people. True enough, all who 
sincerely believe accept Christ as 
their personal Savior. But we do not 
flnd this formula in the Bible; it does 
not state fully what saving faith real-

Iy is. This faith is not only acceptance 
but surrender and commitment. The 
true believer acce ts Christ as his 

avior and ~urrenders to him as his 
Lord. We must believe in the Lord 
~ 

Jesus Christ to be saved. This is the 
biblical formula used scores of times 
in the New Testament. It means that 
we must believe in Jesus Christ as 
our Lord. What that signifles is ex
plained beautifully in Lord's Day 13 
of our Catechism: "Why do you call 
him our Lord? Because he has re
deemed us, body and soul, not with 
gold or silver, but with his preciOUS 
blood, and has delivered us from all 
the power of the devi~ and has made 
us his own possession." "Lord" means 
Savior, but it also means Master and 
King. The truly saved have this com
fort, not that Christ belongs to them, 
but that they belong to him, with body 
and soul, in life and death, and are 
no longer their own (Lord's Day 1). 

Every pastor, missionary, and per
sonal worker knows that there are 
some who want to be saved from 
the guilt and the penalty of sin but 
not from its allurements and power; 
who want the assurance of eternal 
safety without the surrender of their 
souls and bodies to the control of 
Christ the Lord. The number of those 
~hQ want Christ only. ell' p~r
sanaI Savior" is larger than of those 
who are ready. to receive him as Lord. 
For that reason we fail to preach a 
fnll and a true gospel if we define 
true faith as being merely the ac
ceptance of Christ as our personal 
Savior. 

A truly Reformed Church and a 
b'uly Reformed missionary preach the 
Lordship of Christ, not merely his 
Saviorhood. That Lordship, according 
to Scripture and our Catechism, in
cludes his Saviorhood. If we say that 
Jesus Christ is Lord we have said it 
all. For as Paul says, no man can say 
that Jesus is Lord except through the 
Holy Spirit. 

Reformed Mission 

Methods 


According to our second proposi
tion, there is not only a Reformed 
presentation of the gospel message; 
there are also Reformed methods of 
doing mission work. 



There is much to be said on this 
score. Let us confine ourselves to 
three matters that fall under this 
head. 

AVOIDING UNDUE PRESSUR,E 

First, the missionary who believes 
in the irresistibility of saving grace, 
who holds that salvation is from be
ginning to end the work of God, will 
not feel constrained to exert undue 
pressure on those to whom he brings 
the gospel. That this is done in Ar
minian circles is common knowledge. 
The missionary is indeed under di
vine obligation to be urgent in his 
preaching and to plead with the un
saved to believe and be reconciled to 
God (2 Corinthians 5:20). However, 
he will not feel the need of an altar 
call or any other emotional device to 
persuade men to accept Christ on the 
spot. He holcls suspect the methods 
used by modern organized evangel
ism which, under the glare of news
paper publicity, is often more con
cerned about "results" than about 
genuine conversions. 

Says Reed Sanderlin, in words re
cently quoted in The Banner, on the 
futility of such mission methods: "We 
employ any method which might add 
another name to the church roll with 
the idea that the end justifies the 
means, and after we have reaped the 
results of the shallow living and think
ing on the part of those whom we 
have added to our number, we then 
complain about the lack of concern, 
the indifference, and all the other 
evils of the 'enlisted' but 'missing in 
action.''' How true! 

EMPHASIS ON THE FAMilY 

Secoild, the truly Reformed mis
sionary believes that God is interested 
in saving families, not merely indi
viduals. He cannot forget the oft
forgotten conclusion of Paul's chal
lenge to the penitent jailer at Philippi: 
" . . . and thou shalt be saved, thou 
and thy house." Our God is a cove
nant God. He wants to add families 
as well as individuals to his Church. 
The missionary who is deeply con
vinced of this truth and its implica
tions will . labor as much as possible 
with families. He will repeatedly en
ter non-Christian homes and seek to 
win them for Christ. If he finds that 

the door to the hearts of the parents 
remains closed he will seek permis
sion to labor with the children, know
ing that God often works covenant
wise in reverse, so to speak, using the 
child to reach the parent, and not 
only the parents to gain the children. 
In both cases the Lord employs the 
family tie to break down the heart's 
resistance to his Word. 

It is erroneous, therefore, to con
demn "child evangelism" on the 
ground of the covenant doctrine, or 
on any other basis. Yet no missionary 
does his full duty by assuming that 
the parents of the children under his 
care in the Sunday school and the 
catechism class can be neglected be
cause of their apparent indifference 
and hardness of heart. No Reformed 
missionary in any field will fail to 
spend much time in visiting non
Christian homes, especially those 
whose children he is already able to 
reach. 

EMPHASIS ON TEACHING 

Another very important and typi
cally Reformed method of approach 
for the missionary is teaching. Jesus 
charged his disciples to preach the 
gospel but at the same time to teach 
them to "observe all things whatso
ever I commanded you." A number of 
times we read in the book of Acts 
that Paul "reasoned" with Jews and 
Greeks concerning the way of salva
tion. His appeal was to the intellect 
as well as to the emotions and the 
will. 

Actual experience in mission chap
els and home mission fields in gen
eral is that those who have become 
interested in the gospel are eager 
for instruction in the doctrines of 
Scripture. Yet modern evangelism is 
sadly remiss in this matter. It wants 
quick results, statistics. It herds the 
weak-willed into inquiry rooms and 
from there hurries them into church 
membership. Converts receive scant 
instruction or none at all in the fun
damentals of the gospel, unless per
chance the churches with which they 
affiliate insist that a certain amount 
of catechetical training must precede 
full membership in the church. 

The Reformed missionary is a 
teacher as well as a preacher and per
sonal worker. He begins to teach as 

soon as he begins to preach. For it is 
impossible really to preach the gospel 
without teaching, in a very simple 
and elementary way to be sure, those 
doctrines which are the substance, 
the skeleton, of that gospel. He can
not preach Christ without explaining 
who Christ is and who God is - the 
One who sent his Son. He cannot 
preach Jesus without explaining what 
"Jesus" means. He cannot explain 
salvation without teaching what sal
vation is and includes. He cannot 
preach the Cross without explaining 
the meaning of the Cross. He must 
explain the atonement and its nature, 
without necessarily using all the theo
logical terminology which the Church 
uses to shed light on this doctrine. 

The Reformed missionary believes 
that there is no gospel without doc
trine. He also understands that Re
formed doctrine does not consist of 
certain profound or disputed teach
ings added to the simple gospel. Re
formed doctrine is that gospel in its 
undiluted purity. It is impossible to 
preach the gospel, no matter how sim
ply, unless it has a doctrinal strain 
and substratum. Every gospel mes
sage is certain to have a docb'inal 
flavor, whether that flavor be Re
formed, Arminian, Lutheran, or some
thing else. 

A Mystery 
All that we have written so far has 

a bearing on the issue that confronts 
our Church in connection with the 
proposed Theological College of 
Northern Nigeria. 

We have tried to find a satisfactory 
explanation of the reasons why the 
congregations in our Nigerian field 
whom our Synod has recognized as a 
sister-Church seem so intent on be
ing co-sponsors of that proposed 
school. ''''e have not found an answer 
that satisfies us, We are still mystified. 

There would be no mystery here if, 
on the one hand, we could assume 
that our missionaries in Nigeria are 
not mall!! concerned about being Re
fanned in their message and methods 
and about helping to establish 
churches which bear a Reformed 
stamp. But we may not assume this. 
We ought to take for granted that 
the men and women whom our Church 
has sent to that field love our Re
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formed doctrine and teach it, be it 
ever so simply. But this leads to our 
puzzlement. For it has been our ob
servation over the years that mission 
converts who were brought to Christ 
and instructed in the Bible by Re
formed missionari es love the Re
formed faith in so far as they under
stand it; and let us add that some
times they have a clearer comprehen
sion of our doctrines and a deeper 
appreciation for them than many of 
our own people. Yet we are told that 
the members or officers of the church
es in our Nigerian field insist that 
their future ministers shall be trained 
in a seminary, or theological college, 
as it is called, where the teachers will 
be of various Christian persuasions: 
Lutheran, Methodist, Baptist, Re
formed, etc. This mystifies us. 

One possible explanation is that 
our missionaries on that field, for the 
sake of not putting a confessional 
stamp on their converts and the 
churches organized among them, have 
refrained from being distinctive in 
their message, soft-pedalling the Re
formed interpretation of the gospel. 
We hesitate to accept this explana
tion. For it would really mean that 
the gospel has not been proclaimed 
faithfully in that field. 

Another explanation is that Rev. 
Edgm' H. Smith, with his peculiar 
inter - denominational background 
he served the United Sudan Mission 
before Our Church took over part of 
its field - and Dr. Harry R. Bom', with 
his known lack of interest in confes
sional and denominational distinctive
ness, have pm'suaded the leaders of 
the native Church that a united sem
inary is demanded by their close con
tact and fellowship with the other 
Christian groups around them. The 
fact that the Rev. Mr. Smith was 
elected chairman of the board of gov
ernors of the proposed school and 
that Dr. Boer is to be its principal 
shows how prominently they have 
been identified with the movement 
for an inter-faitll seminary. 

We do not know whether this is the 
proper explanation. But if it is we 
are still mystified and perplexed. We 
must assume that both men men
tioned above are Reformed in their 
doctrinal convictions. How then can 
they think with composure of the fu-
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ture of our Nigerian sister-churches, 
knowing that their future ministers 
will receive their training at the feet 
of Lutheran, Methodist, Baptist, and 
Pentecostal teachers, as well as one 
Reformed teacher? Do they not be
lieve that the Reformed character of 
any Church whose leaders receive 
their training at such a school is jeop
ardized, in fact doomed? How can 
they justify any course of action 
which is bound to have this conse
quence? 

Perhaps there are other possible 
explanations. The mystery remains, 
as far as we are concerned. The Chris
tian Reformed Church has the right 
to know why it is that Reformed mis
sionaries, whom it sent out with the 
mandate to teach and to promote the 
Reformed creed, can plead and work 
and even seek the support of our 
Church for an institution which is 
sure to lmdermine the Reformed faith. 

Rev. Edgar H. Smith writes in his 
"Postscript" (The Banner, July 25 ) 
that our brethren in Nigeria are un
willing to be cut off from fellowship 
with other Christians in their land 
with whom they have had close asso
ciation in the past - unwilling to 
withdraw from those "with whom 
they have enjoyed so much blessing" 
as being "no longer fit to be consorted 
with." But how in the world could 
their refusal to participate in a united 
seminary be regarded as implying: 
"Now you are no longer fit to be 
consorted with?" That might be the 
case if a united seminary had already 
existed and our group had already 
cooperated with the other groups in 
the matter. But so far there has been 
no cooperation with the other groups 
in the training of future ministers; in 
fact, so far our Mission has had its 
own school at Lupwe where native 
pastors have been trained in the ver
nacular. Rev. Edgar Smith has been 
the teacher in this school and Dr. 
Boer stated at Synod that he had 
spent 9 months of his two-year stay 
in Africa teaching at this same school. 
This institution was not in any sense 
a united or ecumenical venture. And 
now we are told that if our Church 
refuses to participate in an entirely 
new venture, of an inter-denomina
tional character, our native churches 
there will be turning their backs on 

their Christian brethren in the other 
groups! How strange! 

There is one other signfkant cir
cumstance, concerning which we 
have just received fu'st-hand informa
tion, which makes us wonder still 
more why some of our missionaries 
on the field axe so insistent that a 
new, inter-faith school shall be started 
at Bukuru for the training of native 
pastors in the English language. There 
is already a training school for future 
pastors in the Tiv fi eld at Zaki-Biam, 
where Rev. Peter Ipema is giving in
struction in the Tiv language. Three 
or four students are completing a 
two-year course. In 1959 the school 
will introduce a four- ye ar course 
which, it is hoped, will be taken by 
15 young men. This school will be a 
truly indigenous institution, supported 
by the Tiv churches. We all remem
ber how ardently Dr. Boer defended 
the indigenous principle in his pam
phlet on our Indian field. The Tiv 
school the refor e should have his 
wholehearted support. But why es
tablish another non-indigenous school 
of an inter-denominational character 
when it will not be needed by the 
largest of our fields in Nigeria, the 
Tiv area? 

We could go on and ask more 
questions. The mystery mentioned 
above is not solved. We have no sat
isfying answer to the question why 
the brethren Smith and Boer are so 
passionately determined to enlist the 
support of our Church for the pro
posed Theological College of North
ern Nigeria unless it is this, they have 
once identified themselves with the 
cause and dread to lose face before 
the other Christian groups in their 
fellowship. We can, of course, under
stand that if our Church withdraws al
together, this will be embarrassing for 
them. For this, our Church (Synod) 
will be partly to blame. We leaped 
before we looked. But it is also true 
that a larger measure of devotion on 
the part of these men to our Re
formed heritage and more concern 
about the future Reformed character 
of the native churches would have 
prevented them from making com
mitment to an institution which in 
the end will cause the blackout of 
our Reformed witness in our Nigerian 
mission field. 



I N one of the 1950 issues of the 
Evangelical Quarterly there ap

peared an article on "Calvin's Mis
sionary Message" by J. Van Den Berg 
from Ottoland, Holland. The article 
attempted to show from missionary 
history the relationship of Calvinism 
to missions. At the conclusion of the 
article there appeared an arresting 
statement which we quote: "We have 
come to the end of our historical sur
vey, in which only some crucial points 
in the development of Calvinistic mis
sionary thinking could be mentioned. 
If we ventme to draw a conclusion 
from it, we would say that Calvin
istic missionary activity was at its 
height when there was perfect har
mony and unity between the theo
logical (pertaining to the knowledge 
of God-K.) and soteriological (per
taining to the knowledge of salvation 
-K.) line in Calvinism. Where the 
theological line is emphasized at the 
expense of the soteriological there 
looms a secularized Calvinism which 
in its desire to fight the wars of the 
Lord on the broad front of life loses 
its passion for souls, but on the other 
hand a one-sided stress on soteriology 
leads to a sterile mysticism which is 
quite passive with respect to the mis
sionary task." 

Why Are We Lacking in 
Passion for Souls? 

The reading of Mr. Van Den Berg's 
survey and concluding statement nat
urally leads us to self-examination to 
determine whether or not we have at 
present that passion for souls that 
belongs to a baJanced Calvinism. The 
term "passion for souls" is not a term 
used often in Reformed circles, and it 
was a bit refreshing to see a Calvinist 
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use it. I often wondered why it was 
not used more often, and when an op
portunity presented itself to discuss it 
in various ladies' societies we brought 
up the subject of our Reformed em
phasis and a passion for souls. 

KATIE GUNNINK 

The reactions, opmlOns, and sug
gestions were varied and enlightening. 
The first question that suggested itself 
was, "What does it mean to have a 
passion for souls?" It was a bit hard 
to define precisely at first, but all felt 
that it had to do with a saved per
son's earnest desire to have others 
know about the Lord and be saved. 
In its broadest sense it might mean a 
deep concern for the soul's welfare 
of our fellow men. In this sense a 
pastor might have a passion for the 
souls of his flock, the Christian school 
teacher might have a great concern 
for the spiritual well-being of his 
pupils, and a parent might be deeply 
interested in the spiritual nurture of 
his children. However, usually we as
sociate the term "passion for souls," 
in its narrowest sense, with feeling a 
deep compassion for the plight of the 
lost. 

Some ladies felt that the term was 
not used much among us because we 
stressed the glory of God rather than 
the salvation of souls. To have a pas
sion for souls seems to suggest that 
our greatest missionary motive was. 
the salvation of men rather than .the 
honor of God. As if there were a 
kind of irreconcilable antithesis be
tween a passion for souls and a pas
sion for God's glory. 

Other ladies felt that the doctrine 
of election might almost uncon
sciously make us feel that it would do 
little good to become really concerned 
about a lost neighbor because God 
must work in his heart first. There 
must be readiness and willingness to 
sit down and talk about the way of 
salvation if the sinner makes the first 
move and comes to us seeldng for 
light and guidance. Then there 
would be evidence that the Spirit is 
working in that man's life. But to go 
out and talk to just anybody, know
ing man's inability to believe and his 
nahlral hardness of heart, hardly 
seems to warrant the effort. 

There were those of us who con
fessed that we often talked to an un
believer merely from a sense of duty. 
We knew it pleased God when we 
witnessed for him and we also felt a 
responsibility for the soul of our fel
low man; so we tried hard to dis
charge this obligation by speaking to 
him. Whether or not this stranger to 
the covenant of grace believed the 
message did not matter. 0 l1l' concern 
was to wash our hands with respect 
to this man's soul and discharge faith
fully the watchman's duty. This sin
ner, at least, can never come back at 
us in the judgment day and say, "You 
never warned me." That it is our duty 
to witness is certainly true, but to 
talk to a man about his sours need 
only from a sense of duty is not yet 
having a passion for souls . 

There were ladies in the societies 
who felt we didn't have a passion 
for souls because spiritual things 
were not real and vital to us, and our 
children never caught the vision of 
white harvest fields at our very door 
steps because there was so little evi
dence of love for God and the neigh
bor in our homes. In line with thig 

nine 



thought there were some who said 
that in their homes they were never 
brought up to think in terms of their 
neighbors' souls and their salvation, 

Pau l's Love for Souls 

All of this discussion came about 
when we studied the example of Paul 
in his passion for souls, In that great 
chapter of Romans 9, where Paul ex
pounds so clearly the great doctrine 
of God's sovereign election, he begins 
with an angnished sob, ".. , I have 
great sorrow and unceasing pain in 
my heart, For I conld wish myself 
were anathema from Christ for my 
brethren's sake, my kinsmen accord
ing to the flesh." Can any of us un
derstand this kind of passion for 
souls? And that in the light of what 
Paul presentIy says about God's sov
ereign decree of election! Paul real
izes that they are not all Israel that 
are of Israel because God sovereignly 
chooses some and passes others by. 
But at the same time Paul would 
gather them all together and weep 
over tIlem and supplicate for them, 
and so earnestly desire their salvation 
that he could wish, if that were 
proper and right and possible, to be 
accursed from Christ for tIleir sakes. 

Christ's Yearning to Save the Lost 

We have a grander example than 
Paul. Who can fathom the infinite 
compassion of Jesus when he sat on 
the mount outside of Jerusalem and 
sobbed with heaving sobs of sorrow 
over impenitent Jerusalem? This was 
the Jerusalem that was so calloused 
and depraved that she crucified the 
SOIl of God on the accursed tree. But 
how earnestly the Lord desired her 
salvation, and there was no one with 
such a passion for God's glory as he, 
Could we sit beside the Lord on the 
monnt and feel just a wee bit of that 
passion for souls? Understand in some 
small degree that yearning of his heart 
for the lost souls of men? Why are 
we so indifferent about the eternal 
welfare of our neighbors? Is it be
cause we have never been made 
aware of Oill' great responsibility to
ward them? Paul says in Romans 
1:14, "I am debtor both to Greeks and 
to Barbarians, both to the wise and 
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the foolish ." Paul felt a great obliga
tion toward his fellow men, He was 
indebted to bring them the gospel of 
saving grace, Paul makes us feel that 
our neighbors have a right to expect 
us to be interested in their souls since 
we have ilie great treasure of the gos
pel. To keep the day of glad tidings 
to ourselves is doing our fellowmen 
an injustice. 

A Defect in Our Training 

Is it possible, as Mr. Van Den Berg 
suggests, that we have su'essed the 
ilieological line of Calvinism at the 
expense of the soteriological? Can we 
talk much about God and his glorious 
attributes and very little about the 
Lord Jesus and his wonderful salva
tion for sinners? Have we empha· 
sized the precious doctrines of God's 
election and sovereignty to such an 
extent that we have neglected the 
whole doctrine of our human respon
sibility to our neighbor? 

To some of us the awareness of our 
neighbor's lost condition was brought 
to our attention by incidental con
tacts wiili Fundamentalist brethren. 
They impressed us with their zeal to 
make Christ known to those outside. 
To others of us mission interest came 
in other, rather incidental ways: 
through a missionary-minded school 
teacher, or a missionary who spoke at 
a mission rally. Wonderful as these 
sporadic impressions are to the minds 
and hearts of our children and young 
people, may the church depend on 
such haphazal'd and incidental influ
ences to impress upon our young peo
ple and children their supreme call
ing in life to be light-bearers in the 
world? 

Do we give sufficient systematic in
su'uction in our human responsibility 
to witness so that all of our young 
people feel that they are in the world 
to propagate the faith? Are the goals 
for teaching docu'ine clear to our chil
eli'en and yOlmg people? Is it only to 
prepare them for church membership? 
Are we content when we have safely 
anchored our young people in the 
harbor of the church? Have we felt 
that the goal of our indoctrination 
program has been reached when they 
have made their confession of faith in 

the church? In that case we are then 
in danger of making the church an 
end in itself, forgetting that the 
church is in order to the kingdom. 

If tI1e church is the supreme agent 
for the advancement of the kingdom, 
then our training must not lead merely 
to church membership , but to king
dom work. In some Korean churches 
one of the stipulations for church 
membership is that a convert shall 
first seek out another unsaved person 
and bring him into ilie church, We 
may not agree with the requirement 
but the emphasis is clear, A member 
of Christ's church must be a kingdom 
worker and earnestly endeavor to be 
a witness in the world. 

We realize iliat work in the king
dam is broad in scope and includes 
all God-honoring professions and oc
cupations, It has to do with claiming 
all areas of life for Christ, but how 
can that be done unless we witness 
concerning Christ and his salvation? 
When we talk vaguely about establish
ing Christ's rule in every area of life 
without presenting Christ to the 
hearts of men as he is revealed in the 
Scriptures, are we not guilty of "a 
secularized Calvinism which in its 
desire to fight the wars of the Lord on 
the broad front of life loses its pas
sion for souls"? We say that to enter 
legitimate professional and occupa
tional spheres of life as Christians is 
good Calvinism, but to talk to people 
about their sours salvation sounds pie
tistic, and smacks of Fundamentalism. 
Speaking about passion for souls is 
regarded by some as being foreign to 
the spirit of Calvinism, 

vVould it seem so odd to express a 
deep desire for the salvation of sin
ners if in the teaching minisu'y of the 
church every one of our children 
would be impressed witI1 his responsi
bility to tell others about the Lord 
Jesus? One might object that you 
cannot develop a passion for souls by 
sheer indoctrination , Such a passion 
should come spontaneously, It should 
arise naturally out of a living union 
with the compassionate Christ. This 
is true, of course, but we couId say 
that also about our prayer life. That 
too should arise natmally out of the 
regenerated heart, and yet we indoc



trinate our children and young peo
ple in the nature and practice of 
prayer. Jehovah's Witnesses indoc
trinate their children in the specific 
field of propagating their faith and 
they are very effective propagandists. 
So do the Communists and they are 
also very effective. But we are con
tent with occasional and incidental 
influences to make our children aware 
of their responsibilities to propagate 
the precious gospel. 

Perhaps we still have to work out 
a theology of missions that can be 
used to teach our boys and girls the 
fundamental basis, reasons, and prac
tices of witnessing for Christ. W e 
have talked much about changing the 
attitudes of our church toward those 

who are without. One good place to 
begin changing attitudes is in the 
minds and hearts of our youth. The 
home is indeed a most effective 
agency for this, especially in the way 
of parents' example; but it would 
seem that the church should find 
room in its teaching program for sys
tematic instruction to train our chil
dren to be confessors of Christ in the 
world. The church is our mother, 
and a mother does not train her chil
dren to nestle in her bosom all their 
days, but to be thrust into the world 
and do the world's work. So the 
church must prepare her children to 
carry out her supreme program, 
namely, to make Christ known to 
men. If it were precisely the thing 
we were trained to do, it might not 

seem so strange that Calvinists can 
have a sincere and intense interest in 
the salvation of others. 

There is, moreover, one truth that 
gives the church a real starting point 
in this training program. It is that 
the believer is anointed a prophet, 
priest, and king. This means not only 
that he is appointed by God to pro
claim the gospel, but also that he is 
qualified to do' so by the Holy Spirit. 
Thus no believer can say he has no 
aptitude or talent for being a witness 
for the Lord. If we would exercise 
ourselves more diligently in this three
fold office, I think we would discover 
that there need be no conflict between 
having a passion for God's glory and 
a passion for souls. 

The Future of Our 

Christian Schools 


Are These Schools in the "Spring of Hope" or the "Winter of Despair"? 

Growth and Crisis 

CHRISTIAN education is on the 
move in our circles. The latest 

Annual of the National Union of 
Christian Schools reports 207 schools 
with a total enrollment of 40,754 pu
pils, staffed by 1500 full-time teachers. 
Everywhere new buildings are being 
occupied and others are being con
structed. New societies are formed 
and schools begun. There is new en
thusiasm, new purpose, and new 
energy. 

In spite of this healthy growth and 
energy the cause of Christian educa
tion is involved in a crisis from which 
its healthy emergence in the years to 
come is much in doubt. It recalls 
Dickens' famous opening lines from A 
Tale of Two Cities, "It was the best 
of times, it was the worst of times, it 
was the age of wisdom, it was the age 
of foolishness, it was the epoch of 
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belief, it was the epoch of incredulity, 
it was the spring of hope, it was the 
winter of despair ...." 

Christian education is truly in crisis. 
Internal problems of curriculum, 
teacher recruitment, building pro
grams, and finances are but a small 
part of the total picture. There are in
creasing signs of internal dissensions 
over the nature, purpose, and even tl1e 
basic reason for Ch,istian education 
itself among our own constituency. 
Among Protestant Christians a serious 
cleavage over this issue is increasingly 
apparent. Subtle political, economic, 
and social pressures are building up 
and becoming more numerous in the 
actions of state legislatures, accredit
ing agencies, and social pressure 
groups. 

The attacks and pressure on Chris
tian education at first glance seem so 
widespread and divergent, so cross
current and perplexing, that many 

may be lulled into believing that there 
is no attack at all. The front is indeed 
fluid, but the enemy is very real. The 
first thing we must do is to recognize 
the danger, then analyze the situation 
and unify our defense. 

This article, then, will attempt to 
show that dangers do exist, that they 
come from within and without, and 
that there is one Significant way to 
meet these various attacks. The enemy 
may not be united, but there is a uni
fying principle in his attack. The sur
vival of our Christian schools in the 
second half of the twentieth century 
depends on how well we define and 
locate our enemies, and how well we 
prepare to defend ourselves. 

I. iNTERNAL TENSIONS 
Dr. John De Vries on 
Science in Educotion 

Some of the internal tensions of 
Christian education were brought into 
sharp focus and conflict during the 
California Christian Teachers' Insti
tute held this past year at Redlands, 
California, October 24 and 25. The 
main speaker at the Institute was Dr. 
John De Vries of Calvin College. 

In a series of three lectures Dr. De 
Vries explored the role of science in 
Cluistian education. Some of the cur
rent tensions and problems in this 
area were handled openly and hon
estly. 
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The dominant theme of Dr. De 
Vries' lectures, however, was the sharp 
cleavage between the CI1l'istian's and 
the non-Christian's basic premises in 
the approach to science. Dr. De Vries 
clearly demonstrated that the non
Christian scientist, although loudly 
professing complete impartiality and 
open-mindedness, actually has twelve 
basic a priori prejudices in his ap
proach to science. The so-called 
"scientific method" presupposes the 
nonexistence of God, and nature is 
used in a self-contradictory fashion. 

In opposition to the non-Christian 
approach to science the Christian, ac
cording to Dr. De Vries, must clearly 
recognize that he begins with basic 
presuppositions. He presupposes the 
sovereign God of the Bible and a 
created universe. 

Such refreshing concreteness from a 
scientific scholar, recognized in both 
Christian and non-Christian scientific 
circles, is heartening indeed at a time 
when covenantal Christian education 
seems threatened from within and 
without. 

The Approach of Dr. James Daane 

In direct contrast to this concrete 
antithetical approach to epistemology 
and Christian education was a lecture 
given at the evening banquet of the 
California Christian Teachers' Insti
tute by Dr. James Daane, pastor of 
the Los Angeles Christian Reformed 
Church. Dr. Daane's two main ideas 
both stood in direct conh'ast to the 
approach of Dr. De Vries. 

In the first place Dr. Daane con
tended that one great danger of Chris
tian education was that our schools 
lacked rapport with American society 
and that our children were losing their 
contact with the American scene. He 
implied rather directly that our schools 
were the result of immigrant isolation
ism, and were the products of fear 
the fear of contamination by Ameri
can life, kept alive by the psychology 
of withdrawal. 

The solution offered by Dr. Daane 
to this grave danger was for our 
schools to seek involvement with 
American society. Dr. Daane con
tended that when such involvement 
was accomplished we would then 
truly have a correct philosophy of 
education and our schools would be 

tweloe 

e · 

the finest schools in the counhy. 
Dr. Daane was later questioned as 

to whether this involvement in the 
American scene could not be more 
easily accomplished by sending a 
child directly to the public schools. 
The reply was that this could very 
probably be true. Dr. Daane later ad
mitted that perhaps Christian school 
teachers also could better achieve this 
type of involvement by becoming 
public school teachers. 

What have we here? Is this involve
ment or suicide? Do we have here a 
distinctive Clu'istian school philosophy 
with which to exert a tremendous in
fluence on American society and edu
cation at a period when American 
education is being revaluated as to its 
aims, purposes, and accomplishments? 
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Or do we have here a weak conform
ity and submergence for its own sake? 
Do we have here any real purpose to 
maintain our schools, or to propagate 
them where they do not exist? 

Dr. Daane's second point was that 
our schools should be further sep
arated from our churches and left to 
seek their own "peculiar objectives." 
Dr. Daane did not develop this point 
as specifically as the first, but he 
clearly implied that the school and 
church should be allowed to drift 
apart. The impression was clearly 
created that this point of separation 
should be far enough to relieve the 
church altogether of the burden and 
embarrassment of es tablishing or 
maintaining a Christian school. 

It is painful to bring so personal a 

criticism to public attention. Yet I 
would feel derelict in my duty not to 
challenge publicly so insidious and 
also so public an attack on the prin
ciples of Christian education. It is also 
public knowledge that the Los Angeles 
Christian school has closed. Perhaps 
certain extenuating circumstances 
enter in. Yet one cannot help wonder
ing to what extent the publicly ex
pressed philosophy of Dr. Daane 
helped to bring about this sad fact. 

School and Church 

The contention that the school and 
church should be completely sep
aJ'ated may relieve the embarrassment 
of defending our schools to liberal 
Cln'istian friends. It may be equally 
distressing to some also to explain 
why our Church is so narrowminded 
as to exclude lodge members from our 
communion unless they are willing to 
give up their lodge membership pre
vious to joining the church. This 
seems, however, to be a sort of im
migrant complex in reverse and is 
based on expediency rather than basic 
principle. 

am schools are not parochial 
schools, yet our churches aJ'e directly 
responsible for their establishment 
and maintenance. The reluctance of 
some ministers and churches to accept 
this responsibility is a continuing con
cern . Article 21 of our Church Order 
is very explicit as to the obligation of 
chmches to support Christian schools. 
"Consistories shall see to it that there 
are good Christian schools where the 
parents have their chilchen instructed 
according to the demaJlds of the cove
nant.n 

Article 41 of our Church Order 
further states that at the regular 
meetings of Classis the following spe
cific questions shall be asked by the 
president to the delegates of each rep
resented church: "Does the consistory 
diligently promote the cause of Chris
tian day schools?" 

Our leaders are clearly obligated to 
support actively Christian education 
(Acts 1892, Article 23, p. 12 ). "All our 
leaders and people are urged to lend 
this cause their whole-hearted moral 
and financial support" (Acts 1932, 
Article 59, p. 42 ). Synod even went so 
faJ' as to recommend that the support 
Or lack of support of Cln'istian educa



tion should be given weighty consid
eration in connection with determin
ing a man's fitness or qualifications 
for office-bearer (Acts 1934, Article 
162, p. 167). 

This clearly obligates ministers and 
elders vigorously to support our Chris
tian schools, as demanded by our 
Church Order (Article 21). It is also 
clearly the obligation of Classis 
(Article 41) to be vitally concerned 
when one of its member churches 
seems to have taken a contrary po
sition on the Christian school princi
ple. Many ministers and churches 
have clearly accepted their responsi
bility towards the school, while others 
continue to drag their feet. 

iI. CLEAVAGE IN PROTESTANTISM 

Let no one be deceived. The issue 
of Christian education is coming to a 
head. Protestantism in general is be
ginning to take sides. On one hand, 
American Fundamentalism is embrac
ing the movement with vigor under 
the able direction of l'dark Fakkema, 
Educational Director of the National 
Association of Christian Schools. The 
movement has the backing of the Na
tional Association of Evangelicals and 
emphasizes the evangelical approach. 
Although we welcome the enthusiasm 
and the evangelical warmth of this 
movement, we maintain with vigor the 
truly Reformed position of Christian 
education as being a covenantal re
sponsibility owed to our sovereign 
God. 

Dr. Cornelius Van Til of Westmins
ter Seminary has stated the issue with 
great clarity and distinction in his 
pamphlet The Dilemma of Eclucation. 
On page 27 he states: 

"The difference therefore between 
the Arminian position and the Re
formed Faith is not limited to a few 
minor details. It is rather an all
inclusive and all-persuasive differ
ence. What is the significance of 
the difference for education? It 
means that the same criticism that 
we have made of the Roman Cath
olic position applies here. With 
Romanism, the Arminian view ac
cepts a principle of interpretation 
for human life which comes in part 
from man himself. Then we have 
no fully intelligible philosophy of 

Christian educa tion. We cannot 
clearly show that the non-Christian 
view is wrong. We cannot maintain 
that God must be active in educa
tion; we cannot show why educa
tion should be Christ-centered." 
Although we welcome with en

thusiasm the sincere contribution of 
the N. A. C. S. and the N. A. E. in the 
field of Christian education, we must 
base our concepts of Christian educa
tion clearly on a distinctive Biblical 
foundation. Yet we must look on our 
N. A. C. S. friends as Clu'istian breth
ren united with us in the defense of 
Christian education against such re
cent attacks as the official statements 
publi shed by the Reformed Church in 
America's Board of Education and the 
Pres byterian Church in the United 
States of America's Board of Christian 
Education resolution. 

These two reports are in many ways 
parallel and similar. Both are of recent 
origin, and they constitute official 
statements proposed by the official 
Boards r ela t ed to education and 
adopted officially by the controlling 
authorities in both churches. 

Opposition to Christian Schools 
by the Reformed Church and 
the Presbyterian Church 

The statement of the Reformed 
Church was officially adopted by the 
Synod of 1957 and this body directed 
that it be sent to every pastor in the 
Church for reading, reference, and 
study. It was similarly adopted by the 
Board of Education of the Reformed 
Church at its April, 1957, meeting. 

The statement of the position of the 
Presbyterian Church in the United 
States of America on education was 
first adopted by its Board of Christian 
Education and submitted to the Gen
eral Assembly of the Presbyterian 
Church on May 14, 1957. It was of
ficially adopted by the General As
sembly. 

It is hoped that these statements 
will be carefully studied and replied 
to in detail by leaders in the Christian 
Reformed and in other Churches as 
both reports so dil'ectly challenged 
our most basic convictions as regards 
the purpose of Christian education. 
Here one can only attempt to sketch 
the problem. Both of these statements 

require careful considerations and re
plies, but it is undeniable that they 
constitute a major attack on the pur
pose and nature of Christian edu
cation. 

In content the material covered and 
the general conclusions of both re
ports are similar. The Presbyterian 
report is divided into five main head
ings. Part I, "Among Free Peoples," 
deals with the public schools and at
tempts to define the mission and 
function of the public school in 
America. Part II is entitled "Religion 
in the School Curriculum." Part III is 
entitled "Parochial and Other Week
day Schools," Part IV, a "Two-Way 
Conversation," and Part V, "Challenge 
to Presbyterians." 

The statement of the Reformed 
Church in America also has five major 
headings. Part I, called the "Problem 
Stated," discusses private and pa
rochial schools and church-related col
leges. Part II deals with "Public Edu
cation." Part III is entitled "Parochial 
Education in the United States" and 
considers the stand of Roman Cath
olic, Lutherans, Jewish, Christian Re
formed, and the Reformed Church in 
America. Part IV is called "Theologi
cal Presuppositions of Education" and 
Part V is the "Summary and Recapitu
lation." 

Both documents, while acknowledg
ing the right to establish private and 
parochial schools, strongly defend the 
public school as the legitimate means 
of education. Both s t ateme n ts do 
some quick adjustment in defense of 
their support of public schools as the 
appropriate mode of instruction, on 
one hand, and the demand, on the 
other, that the church and the home 
take up the "slack" and overcome the 
secularizing influence of the school, 
which neither will fully admit is 
present. Does not the great stress on 
the need of the home and the church 
to meet the shortcomings of the pub
lic school imply the recognition by 
both statements that such secularizing 
influence does exist? 

Another inconsistency in these at
tacks is the attempt to justify Chris
tian education on the college level 
where justification has been rigorously 
opposed on the elementary and sec
ondary level. Under the heading of 
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"Church-related Colleges" the report 
of the Reformed Church attempts to 
justify this inconsistency. "This means 
that many who feel no restraint in 
sending their children to public 
schools at the primary and secondary 
level are committed to the view that 
high education should take place 
within an atmosphere that is per
meated by the Christian spirit." The 
reason for this point of view is two
fo ld. "First of all, the child during the 
years of attendance at primary and 
secondary schools is nOlmally shel
tered within the home. The parents 
and the church are therefore able to 
discharge their responsibilities in lead
ing the child into a richer apprehen
sion of God's grace through instruc
tion and example, the importance of 
which cannot be overestimated." 

The second reason for justifying 
Christian college education is as fol
lows: "the primary and secondary 
education is for the most part con
cel'ned with giving the child basic 
equipment. It is desirable that atti
tudes, habits, and patterns of thought 
are established long before a youth 
enters college. However, the rational 
ordering of life, the relating of things 
to one another in a comprehensive 
scheme, ordinarily take place at a 
more advanced age" ... "During the 
years of primary and secondary 
schooling the responsibility for help
ing the child to grow into a knowledge 
of these truths of the spirit belongs to 
church and home. With the advance 
into adulthood, the mind of the young 
person comes to grips with the claims 
of Christianity and of Jesus Christ 
who stands at the center." Thus the 
conclusion is ill'awn that Christian 
colleges are warranted, but not Chris
tian elementary and high schools. 

III. 	 CHRISTIAN REFORMED REACTION 

In an editorial in The Banner of 
November 29, 1957, editor John Van
der Ploeg analyzed this statement of 
the Reformed Church in a general 
way in an editorial entitled, "Van 
Raalte's Anchor of Hope." Editor 
Vander Ploeg's comment on some of 
the reasoning of this statement was: 
"one finds it difficult to believe that 
the writers can really be serious about 
this. But apparently they are in dead 

fourteen 

earnest." Those of us actively en
gaged in the Christian school move
ment as teachers, board members, or 
parents find the unbiblical reasoning 
of the Reformed Church statements 
on the reasons for rejecting Christian 
elementary and high schools while 
embracing Christian colleges difficult 
to take seriously. 

The lines are becoming more ap
parent. The Reformed Church in 
America and the Presbyterian Church 
have officially rejected the Christian 
school movement. Although the Chris
tian Reformed Church is officially 
committed to Christian education on 
all levels, and the National Union of 
Christian schools has had a phenome
nal growth in enrolhnent and in num
ber of schools, we must recognize 
that our schools are under attack. 

Even as we hope there will be 
many in the Reformed Church who 
do not accept the official position of 
their Church and who will continue 
to participate actively in the Christian 
school movement, so there are those 
in the Christian Reformed Church 
who essentially reject our basic stand 
on Christian education and who feel 
a deep-seated sympathy with the 
official position of the Reformed 
Church. 

A Letter by Rev. Hugh A. Koops 

Dr. James Daane has presented a 
position which comes very close in 
spirit to the statement of the Re
formed Church. It is significant also 
to note that The Banne1' of January 
10, 1958 published a letter in the 
"Voices in the Church" section by 
Rev. Hugh A. Koops. Rev. Koops was 
very disturbed by the editorial, '\Ian 
Raalte's Anchor of Hope." Rev. Koops 
challenged the editorial on grounds 
that it strained Christian charity. But 
any careful reading of the editorial 
confirms the impression that The Ban
ner editor was extremely charitable 
and tactful, and if there be belliger
ency it was not on the part of Rev. 
John Vander Ploeg. A strange para
dox becomes apparent in these discus
sions. Sometimes it seems as if those 
who would criticize our basic posi
tions are allowed unrestricted license, 
while those who defend our basic 
principles are sorely criticized. Does 

the Reformed Church, I ask Rev. 
Koops, have the undisputed right to 
make so basic a challenge to our 
principles, motives, and practices in 
Christian education without the Edi
tor of our official church paper, and 
all of us, coming to our own defense? 
To ask the question is to answer it. 
It is hoped that others, with charity 
but with devastating logic, will an
swer this specious statement and re
affirm Scriptural principles. 

IV. 	 ATTACK ON COVENANT 
AS JUSTIFICATION FOR 
CHRISTIAN EDUCATION 

But more Significant still is the basic 
reason for Rev. Koop's criticism of 
our editor. He agrees essentially with 
the position of the Reformed Church, 
and he disagrees essentially with the 
position of the Christian RefOlmed 
Church. At the center of the attack of 
the Reformed Church and of Hev. 
Koop's argument is the attack on the 
doctrine of the covenant as justifica
tion for Christian schools. Says Mr. 
Koops: "The second feature of the 
editorial which I found eXh'emely 
disconcerting was the very weak argu
mentation for Christian education. 
Surely, the doctrine of the covenant 
alone does not demand a separate 
school system." 

This then is the central point, this 
matter of the covenant and its in
terpretation. This is the central point 
of the statement of the Reformed 
Church which concludes that, "we 
caution against the acceptance of any 
interpretation of the covenant which 
prescribes the type and quality of 
education. We cannot conceive of the 
covenant as yielding built-in patterns 
of education determining in a specific 
manner its method, form and content." 

The question is not whether the 
covenant has "built-in" patterns which 
demand Christian education, or 
whether the covenant "alone" de
mands a separate school system. These 
are negative distortions of a positive 
commihnent. The question is this: 
Does our distinctive Heformed view 
of the Sovereignty of God, as borne 
out in the Covenant of Grace, and as 
reHected in our total world and life 
view, require a positive commihnent 
to Christian education? 



The traditional stand of such men 
as Professor L. Berkhof has been a re
sounding and unqualified yes. In a 
booklet published by the National 
Union of Christian Schools in 1934, 
entitled "The Cornerstone of the 
Christian School, or the Covenant of 
Grace and its Educational Implica
tions," Prof. Berkhof defends with 
great clarity the proposition: "Show 
me a person who believes in the bibli
cal conception of the covenant, and 
I'll show you a person who believes 
in the Christian school." 

The National Union of Cluistian 
Schools in its pamphlet, "Four Rea
sons," states the following: "The two 
basic teachings of the sovereign King
ship of God over all of life and the 
Covenant of Grace require the Chris
tian school." Our Church Order also 
recognizes the demands of the cove
nant in requiring consistories to estab
lish good Christian schools. 

It would seem that the burden of 
proof falls on those in our circles who 
want to say, in agreement with the 
Reformed Church, that the covenant 
does not "demand" Christian educa
tion. Certainly they have complete 
freedom to discuss this matter 
thoroughly and to evaluate our con
clusions. If they continue in their 
rejection of our position, especially as 
ministers pledged to our church polity 
as well as our creeds, then two honor
able procedures are open to them. 
The first is to try by every legal 
means to change our position. The 
second is, after failing to achieve this, 
they fully commit themselves to our 
position or seek communion else
where . where they can be entirely 
honest. At the same time we welcome 
into our communion all those who 
agree with Our whole-hearted com
mitment to Christian education as de
manded by God's covenant promises. 

V. SOCIAL AND POLITICAL ATTACKS 

Another consideration enters here. 
Unless our schools are clearly estab
lished from principles which are inte
gral and basic to our religious com
mitment we shall eventually lose them 
by default; and if we should survive 
our own waning interest, we would 
finally succumb to subtle social pres

sures and even to political persecu
tion. This is to say that unless we 
clearly establish our schools as being 
an essential outgrowth of our re
ligious faith, and which would estab
lish tllem as coming under the First 
Amendment, the religious freedom 
clause, we cannot indefinitely main
tain them against increasing op
position. 

Professor Jellema and Zylstra 
Versus Prof. De Koster 

That such increased opposition is 
coming is obvious to anyone who is a 
careful observer. The opposition will 
develop along two lines. The first 
attack will be attempts to compel us 
to add a bewildering maze of life
adjustment courses under the pretext 
of conforming to standards. Holland 
Christian High School recently lost its 
accreditation with the North Central 
Association of Secondary Schools be
cause it refused to water down its 
curriculum with certain vocational 
and life-adjustment courses. Fortu
nately editorials in the Saturday Eve
ning Post and the Chicago Tribune 
and comments in Time came to their 
defense. There remains in our people 
a persistent belief that our secondru:y 
schools must discipline the mind. It 
was this "formal discipline" that the 
late Dr. Henry Zylstra and Dr. Harry 
J ellema expanded so eloquently in 
their writing and speaking. With their 
efforts our secondaTY schools have de
fined our educative tasks in these 
terms, and away from the life-adjust
ment, vocational Teadiness, schooling 
vs. education type of thinking. 

It was somewhat distTessing then to 
read the article, "Education for Free
dom," by Lester De Koster in the 
February issue of the RefQ1'med fOttl'

nal, which strongly advocated a re
turn to the vocational approach to 
education. What Mr. De Koster said 
so eloquently would better apply to 
the trade school, the business college, 
the industrial arts school. But please 
let us not attempt to divert, h'anspose, 
or undermine our Christian secondary 
schools from their primary task, as de
fined by Drs. Jellema and Zylstra. We 
cannot run off two-headed in opposite 
directions and still do our primaTY 

task. I am happy this attack on the 
primary role of Christian education 
was adequately answered by Ronald 
Jager in the May Reformed fotlmal. 

Witness the new school laws in 
Ohio and Pennsylvania with their re
sh'icting regulatory details with regard 
to procedures, curriculum, and facili
ties. The problem here seems to be 
one of conforming to impossible de
mands which mdically alter the char
acter and content of our schools, or 
threaten to put them out of business. 

Again, it is significant to note that 
the parochial schools receive special 
considerations and exemption in Ohio 
and Pennsylvania under the new law 
because the legislatures obviously fear 
a violation of the First Amendment. 
Other "private" schools are thrown to
gether, including private schools for 
religiOUS purposes, for high-handed 
regulation. These, the l eg islatur es 
seem to assume, do not fall into the 
First Amendment sanctuary. 

In our own state, California, a con
stitutional amendment will be found 
on the next ballot in the general elec
tion in November which, if passed, 
will make it lawful tu tax any re
ligious-sponsored and non-profit edu
cational institution below the college 
level. A group which calls itself 
"Protestants United Against Taxing 
Schools" is fighting the issue for all 
the religiously-sponsored Pro testant 
schools in the state. No difference is 
made in the proposed California 
amendment between parochial, or 
First Amendment schools, and other 
religious schools. However, were the 
law to pass, the job of getting it re
voked by juclicial review of the Su
preme Court would be infinitely more 
strongly grounded in unassailable con
stitutional precedent if the First 
Amendment can clearly be invoked. 
"The power to tax is the power to 
destroy." If this law is adopted here, 
and not set aside by the courts, more 
states may eventually expect the same. 
With the tax weapon over us we are 
putty in their hands. We can be tin
kered with by officials, imposed upon 
by agencies, regulated by unseen and 
possibly hostile men. They could bleed 
us to death if this amendment to Cali
fornia's constitution is passecl. 
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VI. WHAT ABOUT PAROCHIALISM? 

We are frightened by parochialism, 
yet our schools are necessary applica
tions of church polity, as we believe 
they are of our distinctives in theol
ogy. We have nothing to fear by tying 
our schools closer to our churches. 
Personally I prefer the present society
control system. But I sincerely agree 
also with Dr. John H. Bratt in his 
address before the National Union of 
Christian Schools' Convention at Lake 
Geneva, Wisconsin, last summer. Dr. 
Bratt drove the issue home when he 
commented, "My personal preference 
runs in the direction of the present 
society-control arrangement, but 
should the movement be impeded by 
non-participation and hampered by 
lack of resources in its constantly ex
panding demands, I would concur in a 
return to parochialism, convinced that 
it is the better way to promote the 
Kingdom of God." 

Rev. Bernard E. Pekelder, in an 
article entitled "Church, C hristian 
Schools, and Finances," printed in the 
February issue of the Refonned JOUT
nal and originally given before the 
Eastern Ministers' Conference, reaches 
substantially the same conclusions as 
does Dr. Bratt for the same reasons. 
Says Mr. Pekelder, "But does the 
church l,ave financial responsibilities 
toward the school? I suggest it does. 
Let us not be frightened by the spec
ter of parochialism. If the church 
must promote Christian education and 
encourage its support by the parents, 
then it cannot divest itself of financial 
involvement." 

VII . FiRST AMENDMENT AND 

PAROCHIALISM 


To Dr. Bratt's and Mr. Pekelder's 
reasons for considering a possible re
turn to parochialism could be added 
the serious possibility that we cannot 
maintain our schools politically unless 
they are tied closely and clearly to our 
churches where the First Amendment 
gives them sanctuary. The implica
tions of our Reformed principles as 
touching the First Amendment was 
clearly and logically worked out by 
Hev. Leonard Verduin in his recent 
article in the Reformed Journal, "Re
formed Theolog y and the Fir s t 
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Amendment." As Heformed Christians 
we can certainly give this article our 
unqualified support, but we must also 
use it to protect not only our right to 
worship but also our right to educate 
under our distinctive theology. 

The famous "Oregon Case" is an il
lustration to the point. In 1922 the 
state of Oregon by initiative proposed 
and adopted a law which required 
that all children between the ages of 
8 and 16 who had not completed the 
eighth grade had to attend pub lic 
schools. Under this law private schools 
were practically abolished. 

The Homan Catholics brought this 
act before the court, and in 1925 the 
United States Supreme Court unani
mously set the law aside as unconsti
tutional. Note the lapse of time. Judi
cial reviews take time even when suc
cessful, and were we faced with a bat
tery of adverse legislation, we could 
lose our schools in the process of get
ting these laws reversed. 

It is also noteworthy to consider the 
bases for the Supreme Court's judg
ment. The court decided that the law 
violated the substantive meaning of 
the "due process" clause that appears 
in the Fifth and Fourteenth Amend
ment . These clauses state that the gov
ernment may not deny anyone "life, 
liberty, or property without due proc
ess of law." The 1922 Oregon law was 
reversed, not on the overpowering 
argument of the First Amendment, 
which protects religious freedom, but 
on the Fourteenth which protects life, 
liberty, and property. The court de
cided that this law violated the right 
of parents to direct the upbringing 
and education of their children. It also 
held that the law den i e d private 
schools teachers and administrators of 
their liberty to make a living in a vo
cation "long regarded as useful and 
IneritoriollS," 

This decision was grounded on sub
stantial reasons, but not on the reason 
that this law interfered with legiti
mate rights of freedom of religion as 
granted by the First Amendment. It 
is hoped that some attorney or politi
cal sc.ientists in our midst will serious
ly study this question and advise us 
as to what our schools can do for pro
tection. Perhaps the problem of legal
izing payments of tuition as legitimate 

tax deductions for our parents can be 
actualized only through th e First 
Amendment. 

VIII. CAN WE DEFEND OURSELVES? 

There is but one solution to the 
"gathering stann" of cI'iticism, protest, 
and attack on OUI' Christian schools. 
That solution is to ground our schools 
more finnly in our dist'inctive faith 
and all its implications. Only then can 
we face realistically the opposition 
from within the fmmework of Protest
ant Christianity as expressed by the 
official statements of the Reformed 
Church in America and the Pmsby
terian ChUl·ch. These statements are 
all the more agonizing because they 
come from within the framework of 
the so-called Heformed Protestant 
community. We truly wish we did not 
need to walk a lonely road away from 
those whose creeds and doctrines have 
the same origins and b asis as ours. 

Even more alarming is the growing 
demands of those within our own de
nomination who would drive church 
and school apart, and who would chal
lenge the presuppositions of our cove
nant responsibilities in subordinating 
this important sphere of life to the de
mands of God's Kingdom. This is cer
tainly the "unkindest cut of all." 

The answer to both these sincere 
but misdirected groups of critics is a 
reaffirmation of our joint purposes in 
our schools and churches. As the Rev. 
Mr. Pekelder explained in the above
mentioned source, "Christian schools 
must go on, providing for tile educa
tion of ow,' children whose parents are 
committed to Christian education, The 
churches must go forward , extending 
their witness and broadening their 
evangelistic program." 

Only this joining of h ands by church 
and school will also give the protec
tion of the inviolate First Amendment 
necessal'Y to guard us against the 
growing attacks upon our schools 
from the society around us by restric
tive and subversive controls, perhaps 
by abolishment itself. 

Perhaps this joining of hands by 
church and school need not lead to 
outright parochialism. Perhaps ade
quate solutions may be found within 
the present framework of society con
tro l. But the chUl'ch must act also. 



The embrace must be mutual, for mu
tual purposes and goals. 

Just how we llnally dellne our entire 
philosophy is important, but not com
pulsory. OUI' embmcing the cause of 
Ch,"istian education is primarily an 
act of love, a total commitment to our 
total faith, as a Communist would em
bmce his commitment and his faith. 

We must begin with the eternal sov
ereign God. We must by all means be
lieve that the covenant "demands" our 
schools. But again here it must not be 
a watered down sovereignty, or a "dy
namic" and fluctuating covenant. Such 
ideas are neither biblical nor will they 
sustain our churches, much less our 
schools. 

There may be those who would ar
gue, as does the Rev. Mr. Koops, that 
"It is not the duty of the school, even 
the Christian school, to lead this child 
to Christ. This is the duty of the 
church." We would not greatly argue 
this point except to agree with Dr. 
Henry Zylstra who in the chapter on 
"Christian Education" from a Testa
ment of Vision declares, "] honor the 
teache,' who, when she has ,'eason to 
suppose that a pupil or student is not 
a Christian, drops whatever she is do
ing, her arithmetic, or geogmphy, or 
histo,'Y lesson, to press the Gospel mes
sage upon him. That teachel' has her 
values in the right order. She puts 
first things first." 

Nor can we escape the Covenant of 
Grace in dellning our commitment to 
Christian education. This is certainly 
the "cornerstone of the Christian 
school," as Professor Berkhof so ma
jestically stated. Nor do we fall back 
on the covenant because our homes 
and schools are not doing the job, as 
our N. A. C. S. friends sometimes sug
gest, or as our Reformed Church 
friends do when they imply that the 
home and school are alone sufficient. 
Let the trilogy of home, school, and 
church stand, each fully itself, yet all 
united. 

Neither may we neglect the com
mitment to our school as a Kingdom 
necessity. The mandate to build the 
Heavenly City, the civitas dei, must 
be given its rightful place. But none 
of these stand in abstract isolation. All 
are part of a unity, a whole. 

Our schools need not succumb to tains those things that we value most: 
the divergent and diverse attacks that our covenant concept, creeds, biblical 
are being directed against them. Hav theology, world and life view, King
ing located the enemy we must draw dom conciousness, and unity of pur
together in a continuous closed circle pose in church and home and school. 
as a group of Conastoga wagons of an Once our wagons are drawn together 
immigrant train anticipating an In the direction of the attack matters lit
dian attack. This closed circle con- tle. Let the arrows fly! 

The winds of liberalism are blown SOiling entirely from history and the 
out and now the stonn of neo-ortho social scene. The neo-orthodox thinker 
doxy beats upon us. Few liberals have was making the mistake of forgetting 
repented for those sterile days or that the Word of God speaks to us, 
asked forgiveness for having led men and that a doctrine is to be believed 
astray. Many liberals have slipped because it is according to Scripture. 
into various forms of neo-orthodoxy. 

MAURICE O. MAHLER in .... But just as liberalism had mis

read history, neo-orthodoxy was rea- Ch1"istianity Today 
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CRACKING 
THE SOUTHERN BARRIER 

GERARD VAN GRONINGEN 

THE sound barrier has been 
cracked; in fact, the jets continue 

to do it again and again. Oil com
panies advertise their success in 
cracking the octane barrier by solar 
refining. The color barrier in the 
United States between whites and 
blacks is under constant· attack and 
there is an increasing number of in
dications that it, too, is cracking. 

Many barriers remain to be dealt 
with, however. One of these is the 
barrier to the south of us - the bar
rier between the America of the 
United States and the America of the 
Spanish-speaking world. More spe
cifically, it is the barrier between the 
Reformed world of America and the 
Spanish-speaking folk in the Ameri
cas. 

You may wonder if there really is 
a barrier between these two worlds. 
I cite an example. Recently, in Mich
igan, a conference of mission workers 
among Spanish-speaking folk was 
held, attended by from 80 to 90 of 
such workers. Fewer than ten of these 
could speak Spanish! What a barrier 
between these mission workers and 
their subjects. 

Another example can be cited. In 
a certain area in West Michigan the 
Chi-istian Reformed Church is carry
ing on a program of evangelism 
among Spanish-speaking migrants. A 
Spanish-born worker was engaged to 
meet with these folk, both publicly 
and privately. He was greatly over
burdened by excessive work demands. 
Yet there was hardly a person on hand 
to aid him. Some were interested but 
their interest caused the mission 

. ~ worker an added burden - that of 
V teaching Spanish to interested help

ers. 
Is there a barrier between the Re

formed world as we know it and the 
Spanish-speaking world? Let me ask 
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you: How many people do you know 
who are able to communicate in 
Spanish? What has been done to 
bring the Reformed Witness to the 
Spanish-speaking world by means of 
literature, radio programs, etc.? 

This is the problem; it is the bar
rier. W'e are increasingly thrown into 
contact with the Spanish-speaking 
masses of today's world but these 
contacts are, in the main, of little 
value, often detrimental, because of 
the language barrier between the 
parties facing one another. They are 
unable to communicate with one an
other intelligibly, fruitfully, and in 
mutual friendliness . It is of great im
portance that we as a Reformed peo
ple, having a God-given mandate to 
be a bleSSing to all nations (Genesis 
12:3 ), not only learn the Spanish lan
guage but also learn to know, under
stand, and appreciate the Spanish
speaking men, women, and children 
in their own peculiar cultural environ
ment. 

Consider a few additional factors 
confronting us today. 

First, the Spanish language is said 
to be spoken by more people in North 
and South America than any other 
language, including English. In the 
United States English is spoken by 
the majority of people, but Spanish is 
second. 

Second, the great majority of the 
Spanish-speaking people in the world 
are our neighbors. These people are 
not all in Europe; by far the greater 
part is in America - in Central and 
South America. An ever-increasing 
number of these Spanish folk are 
moving north and are settling down 
to be our very next-door neighbors ill 
the States. Third, the Spanish folk 
love their language and their culture. 
Proudly they cling to it. Parents teach 
their children the Spanish language 

GERARD VAN GRONINGEN 

and customs, and these children, so 
instructed, are not one bit ashamed 
to learn and to speak their ancestral 
language. (How unlike many chil
dren of European descent!) In fact, 
the Spanish folk make a determined 
effort to maintain their language and 
culture. If we are to communicate 
successfully to them we will have to 
do it via their cultural and linguistic 
media. If we insist on using our own 
we shall remain unfruitful, a light 
under a basket, an unsavory salt. 

Fourth, in the last number of years 
Spanish migrant laborers have been 
brought to our very back doors by our 
government and the governments of 
Cuba, MexiCO, Puerto Rico, etc. A 
chart, prepared by the United States 
Department of Labor, informs us that 
in 1956 104,000 migrant laborers went 
to Texas, 100,900 to California, while 
New Mexico and Arizona received 
38,500 laborers. Christian Reformed 
Michigan welcomed 11,200 Spanish 
migrant laborers, Minnesota 800, 
Washington 900, New York 1,100, 
and Florida 10,300. Many of our 
Christian Reformed centers are in 



those fertile agricultural areas where 
the bulk of these migrants labored. 
Many of these migrants were surpris
ingly ready to receive Scriptures and 
other religious literature, and to listen 
to the preaching of the gospel. They 
also demonstrated a real readiness to 
listen to those who could and would 
communicate with them in their lan
guage. 

Additional facts could be cited. But 
let us rather seriously assess the situ
ation and ask ourselves : Why should 
we break this barrier between the 
presently isolated Reformed Witness 
and the Spanish-speaking masses in 
the Americas? The basic answer is 
obvious. We have a message of re
demption and life to communicate to 
these people. But there are other 
compelling reasons also. Let us state 
them briefly. 

( 1) There are what we shall term 
the cultural reasons. We should, we 
must, learn to live with and be a 
blessing to the Spanish on the social 
level. The Reformed witness speaks 
to society at large; it has a tremen· 
dous message for the social situations 
and specific problems that Spanish 
society faces. Catholicism and Pagan
ism have proved to have been void of 
a message for Spanish society. 

Think also of the economic situa
tion. A business man stated one as
pect of the situation not long ago. 
This man, a business executive in a 
branch office of an international firm, 
said, "In our work we find that the 
foreign language we have to contend 
with most, and will increasingly have 
to deal with, is the Spanish language. 
If I were to attend school again, I 
would consider the study of the Span
ish language and culture of greatest 
importance." It is an inescapable fact 
that the Spanish-speaking part of the 
Americas is becoming an increas
ingly important economic factor in 
our present business world. Then, 
too, it is the Reformed witness that 
speaks sense to the business world. 
The Reformed witness is God's mes
sage to the world at large. The Span
ish business man needs it badly. 

Then consider how the Spanish
speaking Americas are coming to the 
fore politically. The Roman Catholic 
Church, nationalism, communism and 

other such forces have been shaping 
politics in the Spanish-speaking coun
tries of America. As a Reformed peo
ple, we should have removed the bar
rier before this, so that we could ef
fectively communicate with and in
fluence these people who are now in 
the throes of political transformations 
and adjustments. Our southern neigh
bors are groping desperately - while 
we retain God-given light behind the 
barrier existing between us. 

The Spanish folk are awakening to 
the value of education for every 
sphere of life. Again, think of the 
wonderful opportunity to influence 
this mighty molding force of young 
lives. 

(2) There is the psychological rea
son. We must break down the barrier 
between the Reformed world and the 
Spanish-speaking people in order that 
we as their fellow-creatures may learn 
to know and understand each other 
better. Let us not deceive ourselves. 
It is of basic importance that we learn 
a man's language and a man's way of 
life if we are to understand and aid 
him. A man's language is a main road 
into ' his inner being, into his heart, 
his life. A man's culture is the ex
ternal manifestation of his inner life, 
his thoughts, his imaginations, in 
short, his whole person. 

(3) As stated before, the religious 
reason is the basic one. We have a 
message to tell the Spanish-speaking 
world. It is a message of redemption 
and life, a message of peace and hope. 
Many of the Spanish-speaking people 
are providentially open to the gospel 
of Jesus Christ, the Son of God in 
whom God was reconciling the world 
to Himself. Our limi ted contacts made 
with the migrant Spanish-speaking la
borers already give evidence of this 
fact. But unless we understand the 
Spanish-speaking person psychologi
cally and culturally, unless we evince 
an interest in him in his various 
spheres of life, our preaching and 
teaching will remain rather unpro
ductive, to say the least! 

There is a barrier between the Re
formed world in America and the 
Spanish-speaking world. Its existence 
is realized by a few. More of us are 
increasingly becoming aware of it, 
and are becoming concerned about 

it. But it is disheartening to see so 
little enthusiastic response by many 
Reformed leaders to the challenge in 
the South. Various reasons might be 
given. Many of the Reformed folk 
are of Dutch origin. The Spaniard 
made himself a hated man to the 
Dutch. But, surely, we may not let 
prejudices based on past history be 
a reason for maintaining this barrier. 

There is another possible reason 
which can be applied equally to many 
other aspects of life. There is a lack 
of desire to be a channel of real 'pir
itual, moral and material bleSSings to 
one's fellowmen. Too many are con
cerned a bout self and their own pet 
projects. Could it be that our love 
for our God is so limited that our 
love for man is wholly self-centered? 
Greater devotion and consecration to 
the Lord are in order. We must cul
tivate a greater willingness to serve 
our fellowmen. 

Another specific reason found in 
our own Reformed fellowship is in 
the euucational realm. The barrier 
between us and the Spanish world 
continues to exist because our edu
cators do not classify the Spanish 
language and culture as Classic. Any
thing non-classic should not be intro
duced in our high schools and col
leges, we are told. It seems as if some 
educators, even Reformed educators, 
are so concerned about the classic 
past and the dead classic languages 
and the present intellectual discipline 
of the few who are exceptionally 
gifted that there is little or no place 
in their thinking for the actual situ
ations and present needs of the entire 
present-day world in which we live 
and in which and to which we must 
speak. Granted, a disciplined intel
lect is of utmost importance for com
munication, but it is only one of the 
requirements. A real understanding 
of the world in which we live today 
and a mastery of the means of com· 
munication 'Used today are equally 
important. 

The barrier to the South is real. It 
must be dealt with by uS if we are to 
be deserving of the names Christian 
and Reformed. Let us face the situa
tion. Let us meet the challenge. By 
God's grace and power and led by 
his Spirit, let us be up and doing! 
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Devotional Studies 

in Ephesians 

LEONARD GREENWAYGod's Workmanship 
"For we are his workmanship, created in Christ Jesus for good 

works, which God afore prepared that we should walk III 
them." EPHESIANS 2: 10 

"N OT OF WORKS, lest any man 
should boast." For we are 

God's workmanship! The wonder of 
the workmansrup, therefore, is some
tiling for which God is to be praised. 
He accomplished it, not we. 

All creatures are God's wo,.kman
ship, for he is the one Creator. The 
universe did not produce itself. In the 
beginning God created the heavens 
and the earth. All things were made 
tlu'ough the Word; and "without rum 
was not anything made that hath been 
made" (John 1:3). God not only made 
what is, 1,,; planned it as it is . The 
material creation is the thought of 
God made palpable to us. So writes 
Edmund Spenser: 

~rhat time the world's gTeat Work
master did cast 

To make all things such as we now 
behold, 

It seems that he before his eyes had 
placed 

A goodly pattem, to whose pe.ject 
mould 

1Ie fashioned tll em as cornel!} as he 
cOllld. 

• 

God also has a workmanship of 

grace. Believers are his new creatures 
in Christ JeSll S. The Greek word 
translated "workmanship" literally 
reads "poem." Christians are God's 
poems. In Paradise man was a per
fect poem. The divine artistry had 
produced a work of beauty. Every 
line answered God's purpose. Every 
expression harmonized with God's 
will. Alas, there occurred a marring 
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of those bealltifullines. The harmony 
was gone, and God was grieved. But 
he was not frustrated. The marred 
workmansrup was re-made - a work of 
grace in Christ Jesus. Do we see the 
fu ll beauty of this restoration in this 
sinful world? No, but we shall see it 
one day. "Beloved, now are we crul
dJ'en of God, and it is not yet made 
manifest what we shall be. We know 
that, if he shall be manifested, we 
shall be like llirn; for we shall see him 
even as he is" (I John 3 :2 ). 

Created in Christ Jesus. He is the 
envil'onment, the atmosphere of that 
divine working. Even as we were 
chosen in rum, so is our nature recon
stituted in him. "Wherefore if any 
man is in Christ, he is a new creature : 
the old things are passed away; be
hold they are become new" (II Corin
thians 5:17). 

• 

Created for good works. Not of 

works, or by works, or because of 
works, but fa.· works. And they are 
good works - works which the divine 
Worker regards as good, works that 
serve his purpose, which is the glory 
of his name. These works result from 
the operation of grace. They are the 
fruits of that new nature given us in 
Christ. By first making the tree good 
he makes the fruit good. Hence, the 
good fruit proves that the tree has 
been changed. Good works are the 
proof that grace has operated and 
that a new man has been created in 
righteousness and true holiness (cf. 
Ephesians 4: 24 ) . 

These good works Originate with 
God - "God afore prepared," says 

Paul. That a Chl'istian should do good 
works is not optional with rum. How 
can it be when "God afore prepared" 
them? The way of obedience was in 
the divine determination from eter
nity. That we should walk in that 
way has been settled by God. We are 
elect unto obedience as we are elect 
unto salvation. 

• 

All is of God in salvation and sanc

tification! We love him only because 
he first loved us. Do we have holy 
aspirations? They are of llirn. Do we 
long to be like our Lord? That long
ing is of rum. Do we speak the lan
guage of edifying Christian exhorta
tion to a fellow sinner? Let us not 
commend ourselves. It is God's Spirit 
that blesses us with the glow of devo
tion and endues us with courage 
boldly to speak of Christ or to pro
mote rus cause in the world. Even in 
prayer we need him, "for we know 
not how to pray as we ought" (Ro
mans 8:26). 

With mercy and with iudgment 
My web of time he wO'[)e, 

And aye the dews of sorrow 
W ere lustred by his love; 

I'll bless the hand that gllided, 
I'll bless the heart that planned, 

When throned where glory dwelleth 
In Immanuel's la.nd. 

PRAYER 

Father in heaven, thy will be done. 
Work in us and through us thy loving 
and wise purpose. Take the clay, and 
form it as thou wilt. Cause us to look 
to thee for everything, and to rest in 
ourselves for nothing. Amen. 



Centennial Reflections: 
In the Mirror, An Appraisal of the Christ ian Re
formed Church, by John H. Kromminga, President 
of Calvin Seminary. Guardian Publishing Com
pany, Hamilton , Ont" Canoda. 

I Will Build My Church, by Th ea 8. Van Halsemo. 
International Publications, Grand Rapids, Mich. 

The Centennial year has occasioned 
the writing of these books. I Will Build 
My Chu.rch is a brief history of the 
first century of the Christian Reformed 
Church. To give the Christian Re
formed Church its meaningful place 
among the branches of the Christian 
Church, the history is traced through 
Augustine, Luther, and Calvin. For 
the layman who thinks of his Church 
as suspended in a temporal vacuum, 
this rootage and perspective will be 
very helpful. Tracing the line through 
the Secession of 1834, the migration 
of 1846, and the break with the Re
formed Church in 1857, the author 
gives a vivid picture of the "pilgrim 
fathers of the West." The difficult 
point of the reason for the break with 
the Reformed Church is neatly han
clIed by allowing for human frailty on 
both sides. One is made to sense the 
feeling of incompatibility which was 
perhaps the deepest root of the sepa
ration. 

The rest of the story is largely one 
of growth, Americanization, and the 
development of school and mission. 
Here again a few well chosen facts, 
interestingly and accurately presented, 
give a vivid and amazing full picture 
of the Christian Reformed Church. 
The book is helpful and should be in 
our homes. Our children will enjoy 
reading it. 

The other side of the story of the 
Christian Reformed Church is re
flected In The Mirror. By the author's 
own confession, this is a critical evalu
ation. The President of Calvin Sem
inary recognizes that true self-analysis 
may prove painful. Undoubtedly the 
author would agree that God has done 
great things for us . He is, however, 
concerned with several serious prob
lems which face the Church he serves 
and loves. 

Prof. Kromminga sums up the con
temporary scenes in four chapters: 

"Alone and Together," "One and 
Many," "Faith and Action," and 
"Church and Neighbors." These are 
prefaced by a brief historical essay on 
"Roots and Soil." In the tension of 
their migrant history in which "they 
were torn between the desire to retain 
their distinctive character and the de
sire to realize their new potentials" 
lies the secret of the position of the 
Christian Reformed people. Thus we 
are reminded that our problems are 
indeed related to a wider American 
setting. This broad e r perspective 
should help us understand ourselves. 

Our central problem as a Christian 
Reformed Church is h'ue Americani
zation. The two key words are "iso
lation" and "conformity." Historically 
isolation and even isolationism have 
dominated our thinking. Language and 
protectionist mentality have isolated 
us from the country of our adoption. 
The Church, however, can not be 
saved by separation. On the other 
hand, mere conformity is the equiva
lent of destruction. The danger of 
conformity is theological bankruptcy : 
"The Christian Reformed Church is 
lost if it conforms." To resort to an 
aggressive evangelism would be fun
damentalistic. The full approach to 
our environment requires a larger con
tribution to the religious and social 
life of America. 

The second question is one of con
formity within the group. On the one 
hand, the anthor notes a kind of 
wooden oneness. Such absolute simi
larity results from and produces su
perficial agreement. On the other 
hand, we should not hecome section
ally or doctrinally divided. The dif
ference between the older U.S. and 
later Canadian churches is not as 
great as some suppose. The spirit and 
fruits of the Doleantie are fortunately 
found in both groups. Moreover, love 
will unite us without insisting on ab
solute uniformity. 

In the chapter on faith and action 
the question is asked: Does our faith 
always require the particular forms of 
organization and action which are tra
ditional? We should apply this ques

tion anew in the areas of theology, 
church organization, schools, labor, 
and mercy. Here we are essentially 
facing the problem of isolation in ac
tion. "M uch of the vast activity car
ried on within the denomination lacks 
imagination and perspective." The 
separate Christian Labor movement is 
found most wanting. 

But what of our relationship to our 
churched and un-churched neighbors? 
Again the problem of isolationism 
must be faced. We are becoming more 
mission-minded. Here is real improve
ment. However, more can be done. 
The official relation with the other 
churches is less encouraging. The 
br ea k of the Christian Reformed 
Church with the N.A.E. was regret
table. The World Council deserves 
more careful study. The Reformed 
Ecumenical Synod should be made 
more effective, especially in letting its 
voice be heard on world problems. 

Prof. Kromminga has indeed taken 
a long, hard look in the mirror. The 
disconcerting resnlts, revealed in love, 
should be received in love. It took 
courage to raise these problems and it 
will take courage to do something 
about them. To have asked these 
questions is not to have answered 
them. The primary motive for sepa
rate Christian action, it seems to me, 
has not been protection but obedience 
to the Word and the development of 
basic principles. Isolation has often 
been the price paid both in the N eth
erlands and in America by a sincere 
Calvinism. Are Christian principles 
more acceptable today? 

This book is another of the many 
signs that the Christian Reformed 
Church is moving into a new era. It 
is an era marked by Americanization 
in several ways. There is a more gen
uine concern for witness, an effort to 
let our light shine. It seems, however, 
also to be characterized by a growing 
impatience with the thinking of A. 
Kuyper which has dominated the past 
fifty years. As we look into the mirror 
many questions arise. Let us seek to 
answer them in the light of the Word 
of God. LUBBERTUS OOSTENDORP 
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The Society of the Future: 
H. van Rieuen, Presbyterian cnd Reformed Pub
lishing Company, Philadelphia, 1957. $4.95. 320 pp. 

A work of major importance, The 
Society of the Future represents the 
approach to sociology of a prominent 
member of tbat school of philosophy 
led by Herman Dooyeweerd. Van 
Hiessen, a professor of philosophy at 
the Delft University of Technology in 
the Netherlands, has analyzed the con
flict between freedom and security in 
current society in terms of Christian 
philosophy. More than that, the book 
is a sober analysis of current society 
in telms of its own impulses, its Uto
pian ideologies, science and technique, 
all seen from the perspective of Chris
tian eschatology and sociology. Our 
conception of the society of anti christ 
will inevitably color our philosophy of 
history and cannot be disassociated 
from our sociology, while our Chris
tian concern for the Kingship of Christ 
obligates us to work towards a radi
cally different society. 

Van Riessen's analysis of Utopia is 
especially telling. His survey, extend
ing from Plato to Orwell, is prefaced 
by the comment, "The Utopians are 
driven by homesickness for the lost 
paradise, and long for the new earth. 
Their dreams are utopias, 'never to be 
realized,' because they seek a road to 
such a paradise that does not pass 
along the station of the fall into sin. In 
their flight to a new earth, they forget 
that there is Ilrst a scroll to be opened; 
and that only the Lamb which was 
slain can break the seals thereof (Rev
elation 5)" [po 38]. The rebellion of 
modern depicters of the end of U to
pia, such as Huxley and Olwell, is 
futile because they lack the truth of 
sin and grace, and, for all their horror 
of tyranny, "their conception of man 
is the picture of a creature whose life 
demands tyranny. But the Orwells do 
not understand man. They do not 
know who or to what end he is. There
fore they are nothing but the rebelli
ous gravediggers of Western civiliza
tion" (p. 67). 

Currently, science and technique are 
pushing society into a collectivist fu
ture, but Van Riessen refuses to be
lieve that such a society is necessarily 
our predestined fate. His book is writ
ten in order to forewarn and arm 
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Christians against assenting to such a 
society, and, by their failure to act, 
being party to its creation. He dis
cusses at length and brilliantly the 
present and future in terms of labor, 
automation, science, technique, cyber
netics, and the selfishness and arro
gance of modern secular man. His fa
miliarity with conditions in the United 
States as well as in Europe makes the 
account all the more invaluable. His 
discussion of the error of planning is 
most pertinent; commended as a sci
entific ideal, planning becomes, in the 
area of human relations, the source of 
rigidity and death to initiative. Man, 
by trying to make the state heaven on 
earth, makes it a living hell. "The de
fenders of planning operate with the 
shadow of what man ought to be. 
They would establish a stable society 
that would make man forget that his 
life is a continuous death, a fact un
derstood even by the existentialist 
Heidegger. By providing man with 
security, he can take a nap and aban
don the security of the faith in Jesus 
Christ. What is desired is a planned 
world that is no longer in need of 
God's providential guidance" (p.185), 
But, Van Riessen asserts, if Revelation 
is cOITect, then successful planning is 
impossible. The success of the planned 
society is at best derivative and imi
tative, as witness Russia, busy catch
ing up witl1 the West but unable to 
give new cultural perspective. The 
society of the future is a hell paved 
with good intentions and born out of 
a desire to plan man's way into para
dise apart from God. "The Antichrist 
will not just fall out of the blue sky. 
He will start with exactly such good 
intentions as Mannheim's elite" (p. 
219 ) . 

The collectivist society is not being 
created by science and technique, Van 
Hiessen holds, but by man's spiritual 
nihilism, which gives birth to mass 
man. Mass man, mistakenly asserted 
by socialism to be the product of pov
erty, is rather the product of spiritual 
death and false security. "His milieu 
is where cares have been taken away 
and removed; where security provided 
from without has released the tension 
of the bow of freedom. Security is 
the need of mass man. . . The mass 
man can appear only if in such an en

vironment the process of spiritual dis
integration has also reached its final 
stage" (p. 175). 

Against all this, Van Hiessen sets the 
concept of sphere sovereignty. Within 
Heformed circles, there have been two 
approaches to this concept. First, as 
Van Riessen observes, 70 yeru:s after 
Abraham Kuyper established the Free 
University on the principle of sphere
sovereignty, "many of his spiritual 
heirs now snicker or become incensed 
at the mere mention of sphere-sover
eignty" (p. 69 ). Second, many who 
profess sphere-sovereignty as an ar
ticle of faith hold it abstractly and in 
isolation from the realities of modern 
Iife. Their Calvinism is content to sit 
on the side-lines, passing judgment on 
the current scene in terms of an ideal 
unrelated to the situation. This is not 
Van Riessen's approach and the impor
tance of his study is two-fold: first, its 
excellent analysis of society, and, sec
ond, his ability to relate specifically 
the structural principle to society. It 
is not our purpose here to go into the 
details of this analysis, but its impor
tance is very real, and it deserves the 
careful study of all serious-minded 
Christians. This relation of Calvinism 
to contemporary life is too significant 
to be by-passed by the churches. This 
is a very important book. 

One point more needs to be noted. 
American readers are once again in
debted to David Hugh Freeman for 
his work as translator; our American 
theological literature is richer for his 
services. HOUSAS J. RUSHDOONY 

CARillONS 

The carillons ring softly now, 
Across the pink of day-dawn skies; 

I stand upon tl1e mountains's brow, 
With fields spread out before my 

eyes, 
And wooded hills, and rivers fair 
Beauty and charm beyond compare. 
The carillons ring far below, 

Their music softened, 'til it seems 
It is the strain tl1at angels know, 

Between their Home and my poor 
dreams 

Of what the Heaven-land must be, 
That waits sometime to welcome me. 

LALIA MITCHELL THORNTON 
Elmira, New York 



Attention .......... Church Societies 

We take pleasure in informing the members of the various societies in our churches 

that Dr. William Hendriksen has agreed to continue his BIBLE OUTLINES for Torch 
and Trumpet this season. 

It will be a source of gratification to all who studied last season's OUTLINES on the 
Second Coming of Christ that Dr. Hendriksen will again deal with the general theme 
of THE LAST THINGS. This year the lessons will discuss Scriptural material regarding 
the INTERMEDIATE STATE - the state of the soul after death. 

Here follow some of the q uestions which Dr. Hendriksen will discuss, not exhaus
tively but suggestively - so that there will be plenty of room for d iscussion by the 
members at the society meetings: 

Is Man's Soul Immortal? 
Is the Soul of the Believer Immortal in a Sense in Which 

the Soul of the Unbeliever Is Not Immortal? 


When Does the Soul of the Believer Enter Heaven? 

Are the Redeemed Souls in Heaven Conscious? 


Shall We Know One Another There? 

Will There Be Progress in Heaven? 


What Is Meant by "Sheol", "Hades", "Gehenna"? 

Are There Degrees of Glory and Punishment? 


Are All Who Die in Infancy Saved? 

Will There Be a Second Chance? 


What Will Be the Final State of the Wicked? 

What Will Be the Final State of the Saved? 


* * * * 
Those who subscribe for Torch and Trumpet through their Society (Men's, Women's, 

Young People 's, Mr. and Mrs., etc.) will receive this thought-provoking magazine for 
$2.00 per year (the regular price is $3.00). At least five in your society must subscribe. 

The magazine will be delivered to each subscriber's home. Send in your subscription 
through one person. 

The first four of these Outlines will appear in the October issue. This issue will be 
mailed to our subscribers before October I. 

Send all subscriptions and checks to The Reformed Fellowship, 63 Jefferson Avenue, 
S.E., Grand Rapids, Michigan. 

Those who wish to avail themselves of the special price to societies of $2.00 must 
send in their subscription money in advance. Do not send it personally but through 
your secretary or whoever will be charged with sending in subscriptions. 

Please do not send currency since letters with currency sometimes fail to reach 
their destination. Send check or money order. 

Please read these directions carefully. If you have any questions, feel free to 
write the Managing Editor, Rev. H. J Kuiper, 2401 Paris Avenue, S.E, Grand Rapids, 
Michigan. But send your subscriptions and checks to The Reformed Fellowship, 63 
Jefferson Avenue, S.E., Grand Rapids, Michigan. 

May our societies have blessed and fruitful meetings this season as they discuss 
those Scripture portions which tell us about the life after death and which shed light on 
current heresies that bear on this important theme. 

H. J KUIPER, Managing Editor 
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TEENERS'CORNER 

LEONARD GREENWAY 

Our Christian Schools and Florida Vacationers 

Question: 

Do yau think it 'is fair for Christian School teachers to take it 
out on tiS kids because we went to Florida with otlr parents for a 
three-week winte'r vacation? We asked them for assignments in 
advance so that we could keep up with aur classes. They gave tiS 

some work to take along, but said it was impossible to give all the 
assignments ahead of time. When we returned and found we were 
pretty fa?' behind, th ey did not help tiS much to catch up. 

Answer: 

Writing as a former Christian School teacher who had to face 
this problem repeatedly, I want to say, fu'st, that students generally 
do not realize all that is involved in preparing such assignments in 
advance, It isn't only a matter of assignments as such, The classroom 
explanation of lesson material can hardly be given in advance, 'When 
these sun-tanned boys and girls return from their southland excursion, 
they usually require considerable special attention to enable them to 
catch up with their classes, School teachers generally are overbur
dened with routine responsibilities so that they do not have the time 
to give to these winter vacationers. To excuse them from some of the 
assignments is not fair to the rest of the class , 

Now that you bring up this question, what would you and other 
children think of a revision of our traditional school terms that would 
allow for a winter vacation beginning, let us say, with the Christmas 
holiday and extending through the month of January? That would 
bring the second semester to a close about the middle of July, 
leaving approximately six weeks for summer vacation, Isn't that a 
long enough vacation for most children? 

W 


I.ocr thr. omazTng and Interesting .story
In Thirty YtcrI A Wate'- Tower Slave. 
Confessions of Q Converted Jehovah's 
Witness. $2.95. At your booksel ler or 
Bak., Book Hous., Orand Rapid, 6, Mich. 

"------------------~ 


PRAYER 

I like to pray, for I believe 
That prayers are heard; 

I know that, asking, I receive, 

I have His Word. 

Our pleas find welcome, always will , 
If they are suited to God's wilL 

I like to pray, for I am sure 

That prayers are good; 

They help me troubles to endure 

If understood. 

I trust in prayer, I know I can 

If mine conforms to Heaven's plan. 

I like to pray, then strength I gain 

And joy and peace; 

I know my prayers are not in vain 

And bring increase. 

And blessings follow if I pray, 

Seeking fulfilment in His way, 

LALlA MITCHELL THORNTON 

E lmira, New York 
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