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A BASKET OF FRUIT 

MARIE J, POST 

The largess of summer 

Is gathered now: 

Scarlet cheeked fruit from 

A hill's green brow, 


Grapes morning-misted, 

Pears like wax moons, 

Clusters of cherries, 

Lush, purpled prunes, 


Lay them in baskets 

Of woven reeds 
Beauty to fill the soul 

And body needs. 


Enough to make a man 

Kneel on the sod, 

Laying his work aside 

To thatlk his God. 




MEDITATION 	 Devotional Studies 
in Ephesians 

AN APOSTLE OF CHRIST JESUS 

REV. LEONARD GREENWAY 

All Scripture is equally inspired, 
but not all Scripture is equally impor
tant. First Corinthians 15:3 obviously 
is more important as a statement of 
truth than is I Chronicles 11:22. With 
this issue we are commencing a series 
of devotional studies of a section of 
Scripture that is regarded as one of 
the richest and most important in the 
Bible, - one in which the Holy Spirit 
unfolds much of the purpose and love 
of God to his elect Church. The Epis
tle to the Ephesians, which William 
Owen Carver calls "the supreme 
Christian document . . . The great
est piece of writing in all history," and 
which Edgar J. Goodspeed is con
strained to describe "a great rhapsody 
on the worth of the Christian salva
tion," contains within its brief com
pass more ennobling doctrines and 
moralities, more spiritual earnestness 
and sublimity, than any other corre
sponding discussion in the Bible. And 
it is important to observe at the out
set that all its treasuries of wisdom 
and knowledge, of exhortation and 
love, of duty and faith, of the hopes 
of the believer and the mysteries of 
God, are valuable only as they center 
in and flow from the living person of 
the Son of God, the Head of the 
Church and of the whole creation, to 
whom it is the purpose of the Holy 
Spirit to draw us, and in whom alone 
we find satisfaction and repose. 

Perhaps it is no exaggeration to say 
that the Christianity we generally 
meet up with today is not that fear
less, unhesitating, victorious power of 
God in the soul which in the days of 
the apostles and of our martyred fa
thers shed over the believing Church 
such brightness and glory. And when 
we are asked what can be done about 
it, we must be dogmatic and reply 
that the remedy for all this is our 
realized standing in the risen, reign
ing Head of the Church. Only there 
can renewal be found. The Church 

"Paul, an apostle of Christ Jesus through the 
will of God .. . " Ephesians 1:1 

today must again study and practice 
the implications of the great fact that 
Christ's people died in his death, rose 
with him from the grave, and now are 
seated with him in the heavenly 
places. We look, not only up from 
earth to heaven, but, according to 
Ephesians, we look down from heaven 
to earth. And that means, for one 
thing, that in Christ and from his 
heavenly position we contemplate the 
vanities and temporalities of tillS pass
ing world. 

The author of Ephesians is God; 
the writer is a servant and an apostle 
of God. Paul names himself an apos
tle in several places (d. Colossians 
1:1; I Timothy 1:1; II Timothy 1:1). 
It was the appearance of Jesus Christ 
on the road to Damascus which 
changed him from a fierce persecutor 
into an apostle. This was the turning 
pOint in his remarkable career, and 
he consulted not with flesh and blood. 
He had now seen the Lord and was 
in so far qualified to be an apostle. 
The life of Paul is a puzzle to anyone 
who denies the fact of the superna
tural. He himself testifies that the 
pivotal circumstance in his career was 
the glorious and miraculous appear
ance of Christ to him on the Damas
cus road (Acts 22:3-21; 26:1-23). 

"And yet I sinned, 0 Lord my 
God, thou ruler and creator of all 
natural things - but of sins only the 
ruler - I sinned, 0 Lord my God, in 
acting against tile precepts of my 
parents and those teachers.. .. I dis
obeyed them, not because I had 
chosen a better way, but from sheer 
love of play. I loved the vanity of 
victory, and I loved to have my ears 
tickled with lying fables, which made 
them itch even more ardently." -
Augustine in his Confessions. 

This man Paul confronts us at many 
points in the New Testament. Next to 
Christ himself, he exerts an influence 
that is nothing short of tremendous. 
He is the author of thirteen, and pos
sibly fourteen, of the twenty-seven 
books of the New Testament. If the 
book of Hebrews was not written by 
him, it certainly is the utterance of his 
teachings. 

Paul is commonly known as the 
apostle to the Gentiles. His mission
ary journeys made the Gospel a uni
versal religion. He regarded his mis
sionary commission as a "debt" which 
he owed the Gentiles (Romans 1: 14). 
It is not too much to say that Our un
derstanding of Cill'istianity depends 
to a large extent upon our understand
ing of Paul's writings. 

Paul was an apostle "tln'ough the 
will of God." It was not a specula
tion that sent him forth on his mis
sion. It was not that he concluded it 
would be the best way to spend his 
life. He who saved him sent him 
forth! It is a great thing, wherever 
one is stationed in life, to recognize 
that one is there by the will of God. 
And it is a most important thing to 
be faithful wherever God wills that 
we shall be stationed. We can serve 
God's Kingdom in the kitchen, at the 
cobbler's bench, behind the mer
chant's counter, in the pulpit, in the 
classroom, behind the executive's desk, 
- yes, wherever tile Lord puts us. 

PRA'l.'ER 

o God, who hast built thy Church 
upon the foundation of the apostles 
and prophets, Jesus Christ himself be
ing the chief Corner Stone; grant that 
by thy Spirit all Christians may be 
joined together in the bond of peace, 
that they may be a holy temple ac
ceptable unto thee. Amen. 

three 



• • • • • • THIS ISSUE of Torch and Trum
pet introduces a number of Timely Topics • 

changes, both in appearance and con
tent, which have been under con
sideration for several months. 

The reader will notice that nothing 
of value has been discarded but that 
many features have been added as 
regular departments. These were de
signed to make the paper enjoyabl.e 
and fruitful for a wider circle of read
ers, young and old. The complaint 
was often heard that Torch and Trum
pet was too solid, too exclusively aca
demic, and not sufficiently slanted to 
practical problems and current issues 
in Church and Kingdom. 

This periodical will continue to pre
sent articles of a more or less schol
arly character but it will also offer 
material that has a more popular ap
peal. Rev. Leonard Greenway begins 
his Devotional Studies in Ephesians 
in this issue. His former Meditations 
have shown that he is well qualified 
to present articles of this sort. \~Te ex
pect to present, under the heading 
Timely Topics, our views on practical 
problems and current issues in the 
field of religion, more specifically as 
they relate to Church and Kingdom. 
Rev. Edward Heerema has agreed to 
answer questions by our readers. This 
new department will begin in the Oc
tober issue. A number of our leading 
women have been or will be asked to 
contribute to the page which carries 
the heading: As Ow' Women See It. 
Space has also been set aside for con
tributions by readers under the head
ing The Reader Speaks. These arti
cles should not exceed the limit of 
800 words. 

It will be a source of real satisfac
tion to the members of our men's or
ganizations and other societies in our 
churches that Dr. William Hendrik
sen has consented to write on Studies 
in the Scriptures. His articles will be 
presented in outline form and suggest 
topics for discussion and give a brief 
exposition of the passages to be 
treated. For this season at least they 
will deal with the Signs of the Times 
and the Second Coming of Christ. 
Little has been written on these sub
jects in Reformed circles for the past 
few years. This department, too, will 
begin in October, when our Societies 
start their meetings for the season . 

. f ..... ~._ 

HENRY J . KUIPER 


Dr. Hendliksen has one request to 
those who read Or study his outlines; 
namely, not to write him for further 
light on the matters which he will 
treat. 

Other deparhnents which have 
been featured in the past will be con
tinued according to present plans. 
What They Are Thinking, by Dr. 
Fred Klooster, will alternate with 
From a Principal's Desk by Walter A. 
De Jong. Book Ret>;ews will appear 
as before. The final article of the Pil
lar series ,,·hich Rev. Edward Heere
rna promised to write for the October 
issue, will deal with the subject of 
Pastoral Care. 

o 0 0 

We have a special request to our 
subscribers : Please send in your sub
scription money as soon as it is due. 
We make bold to urge this especially 
since the price is only $2.00 per year, 
which is far from covering the cost of 
producing this journal. The writers 
for Torch and Trumpet receive no re
muneration; on the conh'ary, those 
among them who are members of 
The Reformed Fellowship Inc. also 
make a sizable annual conh'ibution to 
the paper. This applies as well to the 
other members, some of whom have 
been contributing royally to the 
cause. 

This suggests a final thought: the 
ideal of those who publish Torch and 
Trumpet is to enlarge our subscrip
tion list until tIus journal is self-sup
porting. Dear Reader, if you tlunk 
well of our paper, will you please rec
ommend it to your neighbors and 
friends? Also send us the names and 
addresses of those in your church or 
among your friends who might be in

• Changes in Torch and Trumpet 

• "My Time is My Own" 

• Calvin College and the Church 

clined to subscribe. We shall be glad 
to send a sample copy to all for whom 
or by whom the request is made. 

"MY TIME IS MY OWN" 

John Doe celebrated his 65th birth
day a year ago and decided to retire. 
No part-time job for him - no sir! So
cial security plus some income from 
judicious investment enabled him to 
live in comparative comfort. To retire 
means to retire, said John; it means to 
spend one's remaining days in the un
interrupted enjoyment of ease. To be 
sure, there were a few things to do in 
his yard in the summer season but 
these could be taken care of in the 
morning before coffee time. In the late 
Fall he and his wife now go to Flor
ida to spend the winter there. That is 
really an easy life! No duties of any 
kind. After all, is not his time his own 
and is he not privileged in his old age 
to devote himself to the pursuit of 
some pleasure after nearly a lifetime 
of hard work? 

What a life it was last winter! John 
could play shuffleboard morning and 
afternoon. He could have done so 
even during the evening hours if he 
had so desired since the courts were 
well lighted. But John was a sociable 
person; he loved to visit his friends 
and his friends loved to visit him and 
his wife in their rented home. And 
so they went the rounds evening after 
evening. The question how to spend 
the hours was easily solved. The tele
vision set had remained at home up 
north, but John and his friends knew 
how to pass the time enjoyably; they 
loved to play games: Chinese check
ers, rook, canasta. What a good life: 
to be able to say at last, after decades 
of hard work: "My time is my own." 

John is a Christian; but he does not 
have a consistent, full-orbed Chris



tian view of life. He has never really 
understood the importance of the 
Scriptural truth of Christian Steward
ship. No man really owns anything 
he possesses; God is the Owner. Man 
is merely the stewru:d, the trustee, un
der God. That applies not only to 
man's earthly possessions, his chil
dren, his talents. It is equally true of 
the precious gift of time. Our days, 
hours, minutes, and seconds are 
loaned to us by God and some day 
we shall be required to give an ac
count to him of the way we have 
spent them. 

As a Christian John is under stew
ardship obligations in a very special 
sense - not merely as God's creature 
but also as one of the redeemed of 
tbe Lord. To him apply the words of 
that very simple but beautiful gospel 
hymn: 

I belong to Jesus; 
I am not my own; 
All I have and all I am 
Shall be his alone. 

I belong to Jesus; 
He is Lord and King, 
Reigning in my inmost heart 
Over everything. 

We Christians were bought with a 
price. All we have and all we are was 
purchased by Christ: our souls, 
bodies, talents, possessions, and time. 
Some day he will require an account
ing of what we have done with what 
belonged to him. 

0- 0 0 0 

10 sensible person would blame 
Jolm for seeking a certain amount of 
pleasure and diversion and for avoid
ing the tension of a busy life when 
the years of retirement came. In fact, 
all persons, of whatever age, need 
recreation. But we remain accounta
ble to God for the manner in which 
we employ our fleeting hours and 
days. "Redeem the time," says Paul; 
buy up the opportunities, as a more 
literal translation puts it. Spending 
all our time in idleness or play is un
Christian, pagan, wicked. 

Jolm would be much happier if he 
spent some time every day studying 
the Bible, reading good religious lit
erature, visiting the sick to speak a 
word of comfort, or engaging in some 
t\-pe of church or kingdom work. 

In every period of life there is 
danger of forgetting that our time is 

not our own but God's. But the temp
tation to squander or misuse it is par
ticularly great in youth and in old 
age. 

Far too little emphasis has been 
placed in Reformed circles on the im
portant Scriptural truth of Christian 
stewru:dship. Let us inculcate it in 
our children and set them a good ex
ample in the consecrated use of our 
time. 

CALVIN COLLEGE AND THE CHURCH 

Probably the most important deci
sions of the 1957 Synod of the Chris
tian Reformed Church were those 
that pertained to the future relation 
of Calvin College to the Church to 
which it owes its present existence 
and its remarkable progress. 

The last of the five resolutions that 
were passed in regard to this matter 
reads as follows: 

"That the Church possesses the de
rived, though not inherent, right to ex
ercise ownership and control of a col
lege. TIllS derived right is based upon 
the following concerns, each of which 
is Scripturally oriented: 

"a. The responsibility of the Church 
for the spiritual nurture of its youth. 

"b. The grave responsibility of the 
Church to the Kingdom of God. 

"c. The close association of Church 
and education in the area of normative 
truth, which is especially a matter of 
importance in the relation of the Col
lege to the Church. 

"d. The demands upon the modern 
Church to assert its distinctive position 
in a world of factionalism, sectarhmism, 
and denominationalism." 

The final decision was as follows: 
"Synod decides that under the pres

ent circumstances the Church shall con
tinue to own and operate Calvin Col
lege." To this decision were added Rve 
grounds stipulating under which cir
cumstances the Church would consider 
surrendering the College to a society. 
These pertain especially to devotion to 
liberal arts college training, effective 
supervision over the religious caliber of 
the School, and financial stability and 
sufficiency. 

We personally are thankful that 
Calvin College will remain a Church
owned and Church-controlled institu
tion, even though we realize that 
many of those who are interested in 
Torch and Trumpet believe that our 
College, as well as our primary, jun
ior and senior high schools, should 
be under the control of a society. This 
is one of the issues on which there 
can be an honest difference of opin
ion among people of the Reformed 
faith. 

As we see it, the four most weighty 
reasons why the Christian Reformed 
Church should retain the ownership 
of and control over Calvin College 
are the follOwing: 

First, the Church is ,mder solemn 
obligation to determine what kind of 
training our future ministers of the 
gospel should receive. There is no 
certainty that it will be able to have 
full conb'ol over this pre-Seminary 
training unless it continues to own 
and govern the College. 

o 0 .0 0 

Second, a society established to 
own, operate, and control Calvin Col
lege would necessarily be restricted 
to our people in Michigan and a few 
districts which can send their sons 
and daughters to Calvin more con, 
veniently than to another College of 
Reformed caliber which might be 
established in the future. We do not 
believe that a sh'ong, full-fledged col
lege, which can command the respect 
of the outside world, can be sup
ported adequately by the Clnistian 
Reformed families in such a restricted 
area. Wheaton College has been men
tioned as a flourishing school, though 
it is not under church control. But 
the compal"ison with Calvin fails be
cause Wheaton is an interdenomina
tional institution and as such can find 
support from many more sources than 
would be possible for Calvin College. 

.0 -0 -0 -0 

Third, society control of Calvin Col
lege would scarcely be more than a 
mere fiction. It is almost that in the 
case of most of our Christian schools 
- if not all of them. The men who 
really conb'ol these schools are the 
schoolboards and principals. Society 
meetings - usually poorly attended
do nothing else than elect the mem
bers of the Board, from a nomination 
made by the Board, and authorize 
financial expenditures. The members 
of the society have nothing to say 
about matters pertaining to educa
tional policy and the character of the 
instruction. All this is supposed to be 
beyond the competence of the ordi
nary layman. This would be even 
more applicable to a society whose 
mem bership is spread out over a wide 
area, in consequence of which only 

(Continlled on page 7) 
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AS OUR WOMEN SEE IT 

CLAIRE K. HEKMAN 
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W HEN JESUS wanted to teach 
his disciples a lesson on the 

use of gifts bestowed on men by their 
heavenly Father, he told the story of 
the talents . 

When a rich nobleman went on a 
journey, he intrusted his property to 
his servants. To one he gave five 
talents, to another two, and to another 
one, each according to his ability. 
Upon his return he found that the 
one to whom five had been given had 
earned five more. Similarly, the one 
who had received two talents had 
produced an extra two, but when the 
third servant reported that he had hid 
his talent in the ground for safe-keep
ing so that it would be there upon his 
master's return, the lord rebuked him 
and ordered him cast into darkness. 
Obviously, the pOint illustrated was 
that every gift, no matter how small, 
must be put to greatest possible use. 

APPLYING A BIBLICAL PARABLE 
TO EDUCATION 

Now, we have been keenly aware 
of this in the field of education. We 
have been concerned (and rightly so ) 
with the problems of the slow learner. 
But how about the student with the 
five talents - that bright fellow who 
gets his lesson in fifteen minutes? Is 
he working to capacity? 

Ideally, a good teacher should ex
pect the bright students to accomplish 
mbre than the rest, but actually they 
are held back in order that the class 
may proceed at a rather even pace. 
Oh, yes, the unusual student may 
prepare a few extra reports, work on 
a special project, or solve a few chal
lenging problems for additional credit, 
but for the greater part the schools 
have about the same requirements for 
all. Our five talent youngsters are 
producing at the rate of the two and 
one talent students. 

Americans have for many years 
prided themselves on their system of 
education. It is so democratic. But 
we are gradually beginning to ques
tion the effectiveness of our schools. 

Why? Because of statements made by 
military men and educators who claim 
that American youths fall behind the 
students of Russia in mathematical 
and scientific achievement. 1. L. 
Kandel, former editor of "School and 
Society," says that the lag is not only 
in these two areas. If comparisons 
were made, he believes that we would 
fall behind in every other subject as 
well! In other words, we are told that 
our American schools are not ade
quate. They may serve the general 
public well for purposes of having an 
enlightened citizenry, but as fal' as 
preparing students for work in a 
world of scientific advancement, our 
system falls short. 

NEGLECTING THE BRIGHTER STUDENTS 

How does such a thing come to 
pass in a country where people have 
put such faith in education? The an
swer is quite simple. When our high 
schools were fil'st established only the 
brighter students attended. Then, 
when othel's desired further educa
tion and laws were passed requiring 
compulsory school attendance until 
the age of sixteen, the schools became 
packed with students who required a 
different type of education. New 
courses were introduced, but stand
ards were also lowered. It has been 
estimated that an IQ of 110 was re
quired to pass successfully the courses 
in our early high schools. Imagine 
what happened when the schools were 
flooded with students, the greater 
share of whom did not possess an IQ 
of no. Educational standards were 
lowered to meet the needs of those 
who learned more slowly. Now we 
realize that standards must be raised, 
and how shall we do it? 

ATTEMPTS TO SOLVE THE PROBLEM 

Many of the larger high schools are 
trying homogeneous grouping; that is, 
putting the bright students together 
in one class and letting them proceed 
at a faster pace. This, of course, can 

be done only in very large schools. 
Most of the high schools in the coun
try are not large enough to do this. 
Other schools are pleading with the 
teachers to give more attention to the 
bright students; but this is difficult, 
too, for the struggling student seems 
to need so much attention while the 
exceptional child is so self-sufficient. 

Some high schools are beginning to 
revamp their mathematics and science 
departments. A student majoring in 
math will begin college courses in his 
senior year. He will take college alge
bra, and introduction to analytic ge
ometry, and calculus. More advanced 
courses in science are also offered. 

SCHOOLS FOR GIFTED CHILDREN ONLY 

Some of our larger cities have even 
gone a step farther. They have or
ganized entire schools for gifted chil
dren only. New York has three such 
schools. One is connected with Hunter 
College; another is the High School 
of Science in the Bronx. 

The latter was founded by Dr. Mor
ris Meister more than twenty years 
ago. He was one of the first men in 
the countl'y to put into effect a public 
education system which was designed 
to cater to the needs of the mentally 
superior child. Pu s hi n g a child 
through high school too fast and pla
cing him in college at too early an 
age was not advisable, he argued. 
This had been done in many instances, 
and these bright youngsters were so 
out of their group socially and emo
tionally that they became problems. 
Dr. Meister convinced the New York 
Board of Education that a high school 
established exclusively for gifted chil
ill'en would be the best way to handle 
these superior minds. The board 
agreed, and the school has been very 
successful. Students accomplish much 
more in this school, and graduates al'e 
often given advanced placement in 
college. 



Admission to this school is on the 
basis of recommendation by the 
school principal and by performance 
on a specially prepared test. This en
trance test, different each semester, 
and prepared specifically for this 
school by Columbia University, must 
be taken by every student applying 
fo r admission. It is a test in basic 
reading skills, vocabulary, spelling, 
and mathematical ability. 

Dr. Meister and his school was the 
subject of an article which appeared 
in the Reader's Digest of April, 1956, 
and he told me in a recent interview 
that he is gratified that the country is 
waking up to the need. He is receiv
ing letters from all over the United 
States for information and advice, and 

(Continued from the preceding page) 

many cities are planning similar 
projects. 

But all communities cannot do this 
either. We shall just have to plead for 
better teachers, better elementary 
schools rededicated to drill in funda
mentals, for parents who allow less 
television and demand more study, 
for fewer complaints about home
work, and for students who under
stand that school is no picnic. 

TH E CHRISTIAN VIEWPOINT 

Our educators are concerned be
cause failure to keep pace with other 
countries may mean the difference 
between our survival or destruction. 
Christian people concur, but also have 

a higher motive. If the Lord bestows 
special gifts on certain individuals 
and we take it upon ourselves to pro
vide the educational opportunities for 
these children, then may we be one
sided in our concern for the one-talent 
servant? 'What do you suppose Jesus 
would have said about the servant to 
whom five talents had been intrusted 
had he returned the five wrapped 
in a napkin instead of trading with 
them and earning more? 

We may not waste time or money. 
We may not waste ability either. Let's 
put our hand to the wheel to help the 
bright students be of greater value 
to SOciety. In so doing, they will shine 
in greater glory for the God who 
made them. 

TIMELY TOPICS 
(Continued from page 5) 

a very small percentage of the mem
bers would attend the society meet
ings. 

0- 0- 0- 0

Fourth, much emphasis was prop
erly placed in Synod's discussions and 
decisions in this matter on the fact 
that the doctrinal, spiritual, and moral 
welfare of Calvin College can be safe
guarded far more easily under church 
control than under society control. As 
long as Calvin remains a school of the 
Christian Reformed Church, consis
tories, classes, and synods have the 
privilege to make suggestions, present 
proposals, and offer criticism regard
ing the instruction that is given and 

the manner in which the School is 
operated. 

-60 0 0 

It remains to be seen, of course, 
whether the Christian Reformed 
Church will remain true to its princi
ples and whether it will be able to 
preserve the doctrinal purity of the 
College. If the latter should ever fail 
we would be ready to work for the 
establishment of another College un
der different control - not by a so
ciety but by a self-perpetuating 
Board, determined and able to safe
guard the institution against the en
croachment of corruptive teachings. 

The fact that we strongly favor con

tinued Church control of Calvin Col
lege does not mean that we are satis
fied in all respects with the nature of 
the relation that now exists between 
the Church and the College. To men
tion just one thing, we deplore the 
fact that the churches are in no way 
recognized in the appointment of 
teachers. Men and women are ap
pointed to teach without even an an
nouncement in the church papers con
cerning their appOintment and with
out giving the Church at large the 
opportunity to state possible objec
tions. This is the rule for the Semi
nary; why should it not apply to the 
College as well? Anyone who feels 
he can answer that question is wel
come to some space in this paper. 

THE WORD ENDURES FOREVER 

"But the Word of the lord endureth forever. And 

thi s is the Word w hich by the gospel is preached 

unto you." I Peter 1 :25. 

i~le are not impressed with words. 
Deed~ count, not words. A power
conscious age wants to do things. It 
is often impatient with talkers. One 
of our illustrious presidents, Abraham 
Lincoln, stood up one day on the 
famous Gettysburg battlefield to make 
a short address. "The world will little 
note, " he said, "nor long remember, 
,,-hat we say here . . . " But of all the 
important events of that day and 
p_ace, the greatest thing that has been 

preserved for us is the record of those 
very words. 

God thinks words are important. 
That's why He wrote His book - the 
Bible. Spokesmen of His first ad
dressed them to men, and then under 
the guidance of His Spirit preserved 
them in writing. The same Spirit has 
guarded them and preserved tl1em 
through long centuries. 

In exquisite prose-poetry Isaiah 
prophesied : "The grass withereth, tl1e 
flower fadeth: but the Word of our 
God shall stand forever" ( Isa. 40 : 8) . 
And our blessed Lord promised : 
"Heaven and earth shall pass away, 
but my words shall not pass away." 

Ours is the wordiest age in history. 
Books, magazines, newspapers almost 
smother each other as they flow from 
the presses. Soon what they say is 
forgotten. But His Word stands above 
and outlasts them all. 

IvIen have often tried to destroy it, 
but it outlives the destroyers. 

Mere words, some think them to be; 
but they are the words of life, the 
power of God unto salvation. Time
less they are, and always timely. 
vVhatever our needs are now, they 
point to the adequacy of Christ. 

- R EV. SEYMOUR VAN DYKEN, 

Ridgewood, N.J. 
In Daily Manna Calendar 
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DO CHRISTIAN SCHOOLS BRAINWASH? 


The Presbyterian Church U.S.A. 
through one of its spokesmen has 
ioined the ranks of those who publicly 
condemn pal'Ochial and Christian 
schools. Read the answer and the 
countercharge in this article. 

REV. GANSE LITTLE, president 
of the board of Chr. Education of 

the Presbyterian Church in the U.S.A., 
urged the church's assembly general 
this past summer to "resist by every 
democratic means at its disposal sup
port of any parochial school to any 
degree whatsoever by public funds." 
Dr. Little apparently saw in Christian 
day school education a threat to liber
ty. He explained to the brethren 
meeting in Omaha that parochial 
education was "a kind of brainwash
ing." 

In The Educational Forum (1-'55 ) 
Dr. John L. Childs, Professor Emer
itus, Teachers College, Columbia Uni
versity, expresses a deep concern for 
the future of the public schoo!. He 
deplores the rapid growth of parochial 
schools. He quotes from statistics 
made public at the National Catholic 
Education Association convention to 
demonstrate that American democ
racy can no longer assimilate paroch
ial education with impunity. By 1960, 
5.5 million students will be in Roman 
Catholic schools. "Experience shows," 
he writes, "that it is difficult to main
tain the American plan of the com
mon school so long as the largest of 
Our religious groups believes tllat it 
has real national sanction for its pur
suit of an educational program which 
is in conflict with the whole concep
tion of the common schoo!." (Italics 
mine) Dr. Childs feels that an un
warranted interpretation of the fa
mous Oregon Case( 0) of 1925 has ef
fected an unwholesome development 
of parochial education. He concludes 
that "Unless church educational prac
tices which are assumed to have been 
sanctioned by that historic decision 
of the Supreme Court are reviewed 
and revised, the future of the com
mon school is not one of promise." 

All this agrees quite well with Dr. 
James B. Conant's repeated publi
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cized statement that all American 
youth should be in public schools. 
The high priests of public education, 
apparently in the fear that their Mo
lech will not be worshipped, are be
coming increasingly bold in their de
mand that all American youth pass 
through the fire of secularism. And, 
as in the days of old, they Sincerely 
believe that their love of country re
quires such devotion to the "common 
schoo!." 

Dr. Little's use of "brainwashing" 
is probably a little more bold than the 
older term "indoctrinating"; yet the 
criticism is essentially the same. For 
decades our professors of education, 
both in classrooms and in periodicals, 
have been indoctrinating teachers 
against indoctrination. Naively it is 
assumed that secular education does 
not indoctrinate. Dr. Little does about 
the same thing ,,·ith the term brain
washing. An appropriate defense for 
supporters of private and parochial 
schools is a counter offensive. The 
proponents of secular education live 
in a glass house and should not be 
t11rowing stones. 

Dr. Frederick E. Ellis, in the issue 
of The Educational Fomm mentioned 
above, writes an interesting discussion 
on secularism in America under the 
title of, "The Chimera of Secularism." 
In it he quotes this definition of secu
larism: "The doctrine that morality 
should be based solely on regard to 
the well being of mankind in the 
present life, to the exclusion of all 
considerations drawn from belief in 
God or in a future state." (This defi
nition is taken from the New English 
Dictionary of Historical Principles, 
1914. ) With such a working defini
tion of secularism it ought to be quite 
obvious that any criticism of indoctri
nation or brainwashing in religiously 
oriented schools should boomerang. 

That public schools "indoctrinate" 
or practice "a kind of brainwashing" 
grows more obvious as we observe 
the expanding function of the Ameri
can common schoo!. No school con
cerns itself merely with the proverbial 
three "R's." School administrators are 
being trained as community leaders, 

schools are being built as community 
centers, and the curriculum is organ
ized to train the "whole child." Not 
only has the breadth of school activity 
been broadened to implement this 
educational philosophy, but also 
much more of youth's time and ener
gies are being monopolized. While 
once the goal of the common school . 
was. the eighth grade diploma, today 
the goal of the common school is 
junior college. The average American 
son and daughter is at present ex
pected to spend thirteen years in 
schoo!. It is not only the increasing 
number of children that is causing 
the classroom and teacher shortage. 
It is also the growing scope of public 
education that is demanding mOI'e 
space and man hours. To claim that 
public schools can use so much stu
dent time and energy, unheard of 
school facilities, billions of dollars, 
and thousands upon thousands of 
trained personnel fOI' education and 
not su.bmit A11lel'ican youth to "indoc
tri,wlion" or "a kind of brainwash
ing" is both preposterous and ridicu
lous. 

0. 0 0 0. 

American proponents of religiously 
oriented schools whose love for 
country is second to none have a 
duty to perform. The American citi
zen needs to be awakened to the fact 
that his billions in taxes are support
ing a network of educational institu
tions officially dedicated to the ad
vancement of a doctrine called secu
larism. That doctrine, left to reach its 
logical end, will develop a society 
that parallels Communism. 

As principals of Christian schools 
we must ask ourselves what kind of 
education we are carrying on. The 
Lordship of Christ, the preservation 
of our American liberties, and the 
sacrifices of our people demand that 
our practice shall justify our distinct 
schools. 

( .) In the famous Oregon Case the Fed
eral Supreme Court nlled: "The funda
mental theory of liberty upon which all 
governments in the Union repose t:x
eludes any general power of the state 
to standardize its children by forcing 
them to accept instruction from public 
teachers only." 
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THE PURPOSE OF THE LORD'S SUPPER 

WILLI AM KOK 


FOR THE celebration of the Lord's 
Supper it is of the utmost import

ance that we make sure that we come 
in a worthy manner, otherwise we may 
eat and drink judgment to ourselves 
instead of receiving a blessing from 
the Lord. It is for this reason that the 
Word of God admonishes us to ex
amine ourselves in the light of God's 
revelation to see whether we meet the 
requirements for guests at the Table 
of the Lord. 

To obtain a blessing it is also neces
sary to remember the purpose for 
which this sacrament was given to 
the believer. There can be no doubt 
about the purpose of the Lord's Sup
per. Our Savior has told us: "Do this 
in remembrance of Me." The apostle 
Paul tells us: "For as often as ye eat 
tIlis bread, and drink the cup, ye pro
claim the Lord's death till he come." 

This remembrance is, of course, 
more than a mere intellectual l'eview 
of certain facts pertaining to the life 
and death of Jesus Christ. When the 
believer remembers his Savior and 
Lord, he is deeply conscious of the 
organic union which exists between 
him and this Son of God and Son of 
Man. There is a remembering of the 
fact that the Holy Spirit has implant
ed in us the root of salvation; and 
that his life and death have real mean
ing for us. It is thus that the remem
bering of the death of our Lord bIings 
about the strengthening of our faith. 

We remember and meditate on the 
fact that our Lord Jesus Christ is our 
Substitute, given by God because we 
had nothing to offer as a ransom for 
our soul. We remember llim as the 
unspeakable gift of God- a gift prom
ised throughout the Old Testament 
dispensation and bestowed when the 
Father sent his Son in the likeness of 
sinful flesh to bear for us the wrath of 
God against sin. 

The remembrance of Jesus is not 
complete if we merely think of him 
as a historical person. Jesus himself 
has told us emphatically that He came 
as one who was sent by God. It was 
God, who so loved the world that he 
sent his only begotten Son. In remem
bering the Savior we do not begin 

with his miraculous birth of the virgin 
MaI'Y. We remember him in the light 
of the promises given by God to the 
Old Testament saints. We behold a 
God who is tme to his Word and who 
does not allow one single promise to 
remain unfulfilled 01' to be broken. 
We say to ourselves: "This God is my 
God. I can rely upon llim; since he 
is my Shepherd, I shall not want." 

In our remembrance of the Savior 
we set ourselves against those who 
have ripped the Bible in two and say 
that the Old Testament has little or 
no meaning for tIle New Testament 
Church. FollOwing the line of divine 
promises, we come to the eternal 
counsel of God and remember that 
the Lamb of God was slain from be
fore the foundation of the world. In 
the Lord Jesus Christ we see the 
working out of the eternal plan of 
God and we are reminded of the fact 
that God's counsel shall stand and 
that he will do all his pleasure. We 
rest in the knowledge that since our 
salvation is provided in that eternal 
plan, the gates of hell will not prevail 
against the Church and no one will 
be able to snatch US out of the hand 
of God. 

We look upon this Christ and re
member that without him we would 
have perished forever. Because of our 
sins we were under the curse of God. 
The only possible way of escape was 
to satisfy the just demands of God. To 
be freed from the judgment we would 
have to pay our debt, for "Zion shall 
be redeemed with justice, and her 
converts with righteousness." But no 
sinner can meet this righteous de
mand of a holy God. The believer 
who is seated at the Table of the Lord 
is reminded of the words of the 
psalmist: "The cords of death com
passed me, and the pains of Sheo! gat 
hold upon me." 

Thinking of this we see the won
drous grace and mercy of God in 
sending his Son. Born of the virgin 
Mary, he became man and thus could 
be the representative of man who had 
sinned. Being God, he could sustain 
that human nature so that it was able 
deliver us from it. Beholding the In

carnate Word we see a God of justice 
to bear the eternal wrath of God and 
and truth, but also a God of infinite 
mercy. Our soul Sings: "Jehovah is 
merciful and gracious, slow to anger, 
and abundant in lovingkindness." 

We see our Substitute, we walk 
with him, as it were, upon the road 
of so1'1'ows. He bore the wrath of 
God from the moment of his concep
tion. We think of his poverty. The 
foxes have holes and the birds have 
nests but the Son of Man had not 
where to lay his head. We think of 
his suffering throughout his earthly 
life. He walked alone. His enemies 
hated him. His friends did not under
stand him and are finally offended in 
him. Those who oppose him heap 
shame upon his head and seemingly 
triumph over him nailing him to the 
cross. But more terrible tIlan all this, 
because of our sins he walks alone 
because even God forsakes him. With 
awe we stand before the mystery of a 
suffering which we cannot fathom. 
We say with the prophet: "Surely he 
hath borne OUI' griefs, and canied 
our sorrows . .. he was wounded for 
our transgressions, he was bruised for 
our iniquities; the chastisement of our 
peace was upon him; and with his 
stripes we are healed." 

We remember llim as our Substitute 
and with fear we see him descend 
into the valley of suffering. We trem
ble when we hear his cry from the 
cross: "My God, my God, why hast 
thou forsaken me?" But then our squl 
rejoices for when his suffering is 
finished we hear his cry of accom
plishment : "It is finished." We know 
this to be true, because God con
firmed tIlis declaration by raising him 
from the dead. 

Thus we remember OUI' Savior at 
the table of the Lord. We know 
that we would not be able to remem
ber him in such a way without the 
gracious help of the Holy Spirit. It 
is tIle Spirit who uses this remem
brance of tIle suffering of our Lord as 
our Substitute for the strengthening 
of our faith. And therefore especially 
on Communion Sunday we exclaim, 
"I was glad when they said unto me, 
Let us go unto the house of Jehovah." 
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PILLARS OF THE CHURCH 

MISSION WORK IN THE CHRISTIAN REFORMED CHURCH 

PETER DE JONG 

Seattle, Wash. 

I T IS in a way appropriate that an 
article on missions should appear 

toward the end of a series on "the pil
lars of the church" in our denomina
tion. That the missionary task should 
be given a central place in the life of 
the church, we have in general been 
slow to recognize. It is only in recent 
years that the suggestion has been 
ventured that missions should be con
sidered one of the marks of a true 
church, and it is safe to say that a 
sizeable part of our denomination 
would still question how central a 
place a missionary program should 
occupy in the life of the local congre
gation. It is also evident, however, 
that missionary activity is taking an 
ever larger place in the thought and 
life of our churches. 

A HISTORIC AND CONFESSIONAL WEAKNESS 

A little consideration of the history 
of the reformed churches and of our 
church in particular will, I believe, 
help us to understand, if not alto
gether to excuse, a traditional lack of 
awareness of the cenb:al role of mis
sionary activity in the church. Our 
denomination is the historical result 
of a repeated reform movement. In 
the middle ages the church had v:iJ:tu
ally conquered Europe, but it had all 
but lost the gospel. The immediate 
need in that situation was not for a 
wider missionary outreach so much 
as for a return to the faith of the gos
pel within the church. At the risk of 
a hasty generalization, one could say 
that the church had virtually gained 
the world but lost its soul. The Lord 
however raised up the reform move
ment within the church. The spiritual 
struggles of Martin Luther, before he 
came to know the gospel of salvation 
by grace, help us to understand the 
zeal with which he set about preach
ing and teaching that gospel and en
deaVOring to bring the church to con
form to it. That work was shared and 
carried further by the other reform
ers, among whom none endeavored 
to present the gospel more clearly and 
to work out its implications and appli
cations for the church more fully than 

ten 

our spiritual forefather, John Calvin. 
It is that concern with the return 

to the gospel and the endeavor to 
bring the life of the church back into 
conformity with it that stands out in 
our reformed confessions. And those 
confessions have been instrumental in 
establishing and maintaining the pat
tern of our church life in subsequent 
history. They have left a stamp npon 
our churches' thought and life that we 
have deliberately tried to retain. 

Rev. Richard De Ridder in his re
cent master's thesis on The Develop
ment of the Mission Order of the 
Christian Reformed Church observes 
that "the confessions of the Church .. . 
do not make much direct reference to 
missions, nor do they bear a strong 
missionary character." In his develop
ment of this point he allndes to one 
of a series of articles of Rev. Harry 
Boer in the Reformed Journal of J an
uary 1953. In those articles Rev. Mr. 
Boer pointed out in considerable de
tail the relative silence of our creeds 
on the missionary task of the church. 
He recalled that the Belgic Confes
sion in Article 27 states as a fact that 
the church "is spread and dispersed 
over the whole world." Article 30 
states, regarding "the government of 
the church and its offices," that "this 
true church must be governed by the 
sp:iJ:itual polity which our Lord has 
taught us in His word; namely, that 
there be ministers or pastors to preach 
the Word of God and to administer 
the sacraments; also elders and dea
cons, - that by these means the true 
religion may be preserved, and the 
true doctrine everywhere propa
gated." 

Besides such occasions and passing 
references to the extent of the church 
and the statement in Art. 36 allotting 
the duty to the civil magistrate to 
"countenance the preaching of the 
Word of the gospel everywhere," our 
earliest Reformed confession has 
nothing to say about missions. (Cf. 
Reformed Journal, Nov. 1952, pp. 14, 
16). Of the Heidelberg Catechism, 
which is more Significant in that it is 
the guide to the church's preaching 

and instruction of its children, the 
same writer observed (Reformed 
JOUl-nal, January 1953, pp. 12, 13) , 
"One might ahnost say, there is no 
d:iJ:ect missionary emphasis in the Ca
techism." He pointed out further how 
serious this deficiency is to the church 
in that, "it means that that par~ 
of the preaching which is officiJ 

ally required to guarantee a well- . 
rounded presentation of the whole 
counsel of God as unfolded in the 
scriptures can, if it adheres closely to 
the Catechism, be ahnost silent on 
the missionary duty of the church." 
He observed that the weakness of our 
past missionary effort may be in part 
the result of this weakness of our con
fession and of our preaching, as a re
sult of it. Where, in this confession, 
the church and its expansion is men
tioned, it is spoken of as the work of 
"the Son of God," who "out of the 
whole human race, - gathers - for 
himself, by His Spirit and Word - a 
Church" and there is no reference to 
the plain truth of the scriptures that 
the church itself has a responsibility 
for this gathering. As Rev. De Rid
der and Dr. Boer both pointed out, 
such a one-sided emphasis on the di
vine activity "is apt to foster mission 
inactivity in a Church." (De Ridder, 
p.26.) 

In the catechism's dealing with the 
Lord's Prayer (L.D. XLVIII) we are 
taught to pray that God will "in
crease" his church, but as both writers 
again, I believe quite correctly, ob
serve, we are nowhere in the cate
chism taught what we are to do 
about it! 

The Canons of Dort, written 56 
years after the Catechism, when the 
Netherlands was beginning to gain 
power and influence in other parts of 
the world, reflect some growth in the 
missionary vision. In them, as Dr. 
Boer observes, "we find many thrusts 
of an eminently missionary value: the 
universal significance of the Gospel, 
the need of preaching the Gospel to 
all men without distinction, God's 
Lordship over the missionary task, 



cenai:::~; that the uni\·ers.'ll church 
,,-:.:.; be gathered in, the need for 
pra\'er for the unconYerted, the rejec
tion, by plain implication, that the 
doctrine of election in any way ab
solves the Church from missionary 
proclamation" ( Reformed Journal, 
February 1953, p. 10). Yet in this 
confession too, "the divine activity 
stands sharply on the foreground in 
most of the passages and the human 
activity recedes into the background." 
Generally speaking, our creeds, in 
most respects so strongly and solidly 
Biblical, have been weak in mission
ary emphasis. They have been especi
ally weak in failing to state and hold 
before the church its missionary duty. 

AN OBSCURE D PRI NCIPLE 

If our creeds have little to say about 
the missionary responsibility of the 
church, what they do say speaks of 
it as a work of God, as a work of the 
proper church officers, or even as the 
responsibility of the civil government. 
They do not hold it b efore ns as the 
responsibility of the individual Chris
tian within the church! That fact is 
worthy of special attention. Our 
creeds at this paint reflect a weakness 
in the early Reformed church, a weak
ness that to a large extent continues 
with us right down to the present 
day and that the writer is beginning 
to suspect is the underlying source of 
p erhaps most of our missionary pro b
lems. Again and again we have been 
slow to see the missionary job , and 
when we did we have usually had 
great difficulty in deciding who ought 
to do it. All too seldom has it b een 
realized or painted out that, at bot
tom, all of us ought to do it! 

In h'ying to tmderstand this p eculi
ar weakness of our churches it might 
b e well for uS to go back even farth er 
than the Reformation. In the Word 
of God itself it is made plain that each 
Christian is under obligation to con
fess Christ before the world (not only 
the church ), and to be a missionary 
witness for Him. In the Old T esta
ment the task of such witness and the 
special qualification by the Holy 
Spirit for it, was given to special in
dividuals. Even there it was intimated 
that that situation would change 
( Numbers 11:24-29; Joel 2: 28-32 ) , 
and in Acts 2 :16-21 we are told that 
with the coming of the Holy Spi.J:it 
on Pentecost upon the whole church , 
precisely this change did come about. 

);0\\' all the church received the Holy 
Spirit to prep are each one, old and 
young, for this missionary task (Acts 
1: 8 ). Oddly enough our Heidelberg 
Catechism in its treatment of the 
doctrine of the Holy Spirit in Lord's 
Day XX speaks only of His work in 
the CIu:istian and breathes never a 
word of all of this witness so promi
nent in the New Testament. 

At first the missionary significance 
of this general outpouring of the Holy 
Spirit for missionary witness does not 
seem to have been too clearly realized. 
When the persecution arose after 
Stephen's martyrdom, we are told 
how these ordinary Christians, scat
tered in all directions, "went about 
preaching the word" (Acts 8:4). Some 
of these people began to enlarge the 
scope of this witness to Gentiles as 
well as Jews (Acts 1l :19ff.), and we 
are told that this ordinary witness of 
b elievers led to the origin and growth 
of the great church at Antioch . In the 
church so begun, Barnabas and Paul 
came to work, and from it, rather than 
Jerusalem, they were sent out and 
their great foreign missionary work 
b egan ( Acts 13 : 1-3 ). Of the churches 
they founded , the same kind of gen
eral missionary witness on the part of 
the membership was characteristic. 
Under the blessing of God that fact 
had much to do with the tremendous 
effectiveness of their work. (I Thes
salonians 1: 6-9 describes a b eautiful 
example of such a witnessing though 
p ersecuted church. ) 

In the course of time this free wit
ness of the membership , characteristic 
of these early churches, evidently b e
gan to wane and even, it appears, to 
be curbed by well intentioned church 
authorities. The old church father 
Ignatius, for example, repeatedly in 
his letters h'ied to guard the church 
against increasing error by insisting 
that each Clnistian must be submis
sive to his bishop as to the Lord him
self. He warned against "doing any
thing without bishop, presbytery, and 
deacons." "It is essential ... . to act 
in no way without the bishop ." ( Igna
tius To the Trallians 7:2, 2:2). "No
body," says he, "must do anything 
that has to do with the Church with
out the bishop's approval . . . . 
whatever he approves pleases God as 
well. In that way everything you do 
will be on the safe side and valid . . . 
But he who acts without the bishop's 

knowledge is in the devil's servIce 
(To the SmYl'naeans 8:1-9:1 ) . With 
such a frame of mind developing on 
the part of some church leaders, is it 
strange that the next 1000 years of 
history saw the individual's mission
~U'y responsibility almost completely 
obscured? 

The Reformers, in their retmn to 
the gospel, pOinted out that the me
dieval church leadership had usurped 
undue authority. Martin Luther in 
his Address to the German Nobility 
called the nobles to reform the chmch 
since the church leadership was show
ing itself unwilling to do so, and he 
justified such an appeal on the basis 
that the gospel teaches that all b e
lievers are p riests. He was not think
ing of this office of believers in any 
missionary connection, however, and 
when the Peasant Revolt broke out 
he vehemently called upon the nobles 
to suppress the peasants in their un
authorized religious as well as politic
al activity. In other words, this per
sonal responsibility of the b eliever for 
Christian wihless did not receive clear 
recognition and affirmation by Luther . 

Calvin's writings too seem to have 
been preoccupied with the duties of 
church offi ce and, so far as I have 
been able to discover, had little to say 
about the missionary witness of the 
individ ual. And that has b een char
acteristic of the Reformed churches 
which followed him. 

Among the Anabaptists, however, 
this personal witness of the individual 
believer began to b e affirmed and 
practised . John Horsch, in his Men
nonite History (Vol. I, pp. 314, 315 ) , 
states that "The Mennonite Chmch 
at the beginning was preeminently a 
missionary Chmch .... In that period 
there were no special mission organi
zations, yet the Church was engaged 
in aggressive evangelistiC work." Like 
the early church in the Acts, these 
believers under persecution "went ev
erywhere preaching the word." "They 
did not all conduct public services. 
They all considered it their duty to 
spread the good news of salvation 
thl'Ough Jesus Christ." H e says fm
ther , "On the point of the missionary 
calling of the chmch Menno Simons' 
views differed from those of Luther, 
Zwingli and Calvin. These reformers 
held that Christ's commission to 
preach the gospel to all nations con
cerned only the apostles. Menno, as is 
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clear from his writings, recognized that 
the great commission is binding for 
the Christian church of all periods." 

While it is clear that the charge 
made against Calvin is not borne out 
by his commentary on the great com
mission, it seems to have been char
acteristic of the Anabaptist movement 
that it definitely placed greater em
phasis on the missionary task, and 
particularly on the duty of the indivi
dual Christian with respect to it, than 
did the other branches of the Reforma
tion movement. 

When one views, in the light of this 
historic difference, the later develop
ment, in the chUl'ches' missionary 
history, he can hardly help but ob
serve that the church movements 
that trace their roots to Anabaptism 
do seem to have been more active and 
successful in many cases than those 
that come from other branches of the 
Reformation such as our Reformed 
churches. This is in no sense con
doning the theological errors or weak
nesses of these movements, but it 
is a fact that we may well ponder that 
the Lord has blessed, in spite of their 
doctrinal errors and weaknesses, the 
work that many another denomination 
has done, far more than the work that 
many of our Calvinistic churches, with 
a more biblical system of belief and 
organization, have not done. While 
we ought not to copy their weak
nesses, we ought to be ready to learn 
from them where, in the case of some 
belief or practice, they have been 
more faithful to God's Word than we. 

THE MISSIO NARY HAN DICAP OF OUR ORIG IN 

To return to consideration of our 
own immediate denomination's his
tory, we observe that we began with 
a generally strong Biblical system of 
belief and practice, though weak in 
missionary emphasis. Our church 
movement arose out of an effort to 
reform the church and bring about a 
return to its confessional faith. Read
ing the history of the Secession of 
1834 and of the hardships our fore
bears underwent in it, we can readily 
understand that in that time of perse
cution and struggle to set up a faith
ful church, they saw little occasion 
Or opportunity for missionary outreach 
beyond the church itself. 

Amid the hardships of that time 
many began to think of emigrating 
to seek a place where there would be 
freer opportunity to live individually 
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and as churches according to their 
consciences. Undoubtedly the mate
rial need and the hope of economic 
betterment played a large part in their 
plans, but it must not be forgotten 
that their material need was often 
considerably greater than that of their 
neighbors because of their share in 
the Secession. 

In that immigration movement, their 
concern to preserve their Reformed 
faith and life led to the decision not 
to move into settled areas and adjust 
themselves to the way of life they 
found there, but to choose the harder 
COUl'se of setting up their own colony 
in a new area. In that way they might 
hope the better to reestablish and pre
serve their Reformed church life. Four 
years after the beginning of the Hol
land settlement the decision was made 
to affiliate with the Reformed Church 
of America, members of which had 
given them considerable assistance in 
their resettlement problems. This de
cision was made on the assumption 
that the Reformed ChUl'ch was main
taining the faith and practice for 
which they had been struggling. 
When in the course of the next six 
years it became apparent tllat that 
assumption was not warranted, a small 
but growing group decided to secede 
and to set up a separate denomina
tional organization that would stand 
squarely upon the foundation of the 
fathel·s. 

In this familiar history we can ap
preciate the Reformed conviction that 
came to expression. At the same time, 
looking at the matter from the point 
of view of the significance of these 
events for tlle missionary cause, we 
observe tllat the immigration move
ment, the setting up of a separate 
colony, and then the reestablishing of 
a separate Church all tended to make 
of the denomination which was com
ing into existence a group apart, dis
tinguished by language and custom as 
well as by faith from the people of 
the rest of the country. In that way 
a barrier was set up to an effective 
missionary outreach in the new land 
that even 100 years have not com
pletely eliminated. How often our 
churches are handicapped in their 
efforts in the communities by being 
known as "the Dutch church," even 
though the Dutch language may be 
almost completely forgotten! 

This immigrant character of our 

Church is not only traceable to its be
ginnings; it has been maintained 
throughout its development by its 
continued growth through immigra
tion, right down into the present 
through the tremendous Canadian im
migration movement which is causing 
the Church to grow at an unusual rate. 
That we have continued to grow by 
immigration is good. To help and to 
receive into our churches such new
comers who share our faith is a spirit
ual opportunity not to be despised. It 
is not to be dismissed as insignificant 
for missions either. Even Paul, the 
great missionary, taught us to begin 
working where we have the most . 
ready contacts; he usually started with 
his own counb·ymen. 

We may be thankful for the unique 
opportunity that the Lord privileged 
us to help our fellow-Christians and 
to extend the church of Christ in this 
way. But we need to realize and try 
to overcome the handicaps that this 
"immigrant" character of our churches 
has brought with it in missionary 
effort among those of other than 
Dutch background. The Apostle made 
the most of Jewish contacts in setting 
up new churches, but he did not 
permit them to become specifically 
"Jewish churches," dedicated to main
taining and promoting Jewish life 
along with the gospel. Our church 
needs to learn, as I believe it is 
learning, to "become all things to all 
men," that it "may by all means save 
some" (I Corinthians 9:22) . 

AN EMERGING CONVICTION 

Rev. Richard De Ridder in his 
thesis (p. 35) points out that "The 
Christian Reformed Church owes a 
very great debt to the Reformed 
Church of America - for the stimula
tion of mission zeal and enthusiasm 
which the shortlived union (with it) 
occasioned in the churches of the 
colony. Extreme poverty and other 
matters of pressing concern in the 
churches prevented the Classis from 
engaging in any specific mission ac
tivity at the time, but it did not pre
vent the quickening of interest in mis
sions." We read of monthly prayer 
meetings with offerings for missions 
being set up, Christian schools being 
discussed with a view to missionary 
training, the circulation of mission
ary literature, all of which indicate a 
growing missionary interest in this 
period of union. 



The ew organization that began 
in 1 -- retained this interest, for at 
its second classical meeting "It was 
proposed that a prayer service be held 
for the extension of God's Kingdom, 
and it was accordingly decided to 
hold such a service on the first Mon
day of the month, and that the collec
tion that would be taken should be 
used for Bible distribution" (De Rid
der, p. 42). Some idea of the limita
tions of the churches' early missionary 
vision is suggested by the fact that in 
1861 a proposal to send help to Syria 
was "dropped on the ground that 
these Christians belong to the Roman 
Babylon, and if the Lord's will be to 
cause Babylon to fall, then by helping 
we would be guilty of upholding it" 
(De Ridder, p . 44). At the same time 
there were expressions of dissatisfac
tion that more was not being done. 
Money was being collected, although 
not in large quantities, and first sent 
to the Netherlands for Bible distribu
tion among the heathen, and later to 
South Africa (p. 46). Later, in 1878 
it was decided to keep money col
lected for a mission program of our 
own (p. 48). In 1880 it was decided 
to stop saving this collected money on 
interest and to send it to the N ether
lands churches for the support of their 
mission program! We read of com
plaints about the churches' lack of 
missionary activity and about discus
sion concerning beginning their own 
program. 

INDIAN AND FOREIGN WORK 

"Influential members of the Church 
began suggesting that the Church 
work among the Indians of our own 
land. Foremost among these was El
der F. Kniphuizen, who "had been in
spliced by the accounts of John Eliot, 
the apostle to the Indians (1604
1690), and called the attention of the 
Church to the need of work among 
these tribes" (p. 51). The year 1886 
brought a decision to begin a field of 
our own, and 1888 the appointment 
of a special committee for it. When 
the Committee had difficulty getting 
a missionary, its secretary, Rev. T. M. 
Vanden Bosch, finally volunteered in 
1889. Rev. Henry Beets in his book 
Toiling and Trusting tells the graphic 
but short story of the beginnings of 
the Indian work in South Dakota, 
which came to an end within a year, 
when no Indians came to the an

nounced meetings (p. 28, 29 ) ! The 
year 1896 saw the beginning of a more 
extensive venture into the Indian work 
with the sending out of two mission
aries to the Navajos. The Zuui work 
hegan shortly thereafter. 

We lack the space to trace the early 
struggles and disappOintments of this 
work. We ought to observe, however, 
tllat the early work showed an ex
perimenting with various ideas re
garding missionary methods. The 
missionaries, feeling that the converts 
needed to have their living standards 
raised, set out to form an industrial 
colony, which was eventually begun 
at Rehobotll. Opposition to this idea 
finally led to its conversion to a board
ing school and hospital. The idea of 
a Christian industrial community, bor
rowed from John Eliot, never suc
ceeded. The Indian work continued 
and expanded with an emphasis on 
educational work and the use of a 
hospital. 

In 1920 the decision was made to 
open a second field in China, where 
work could be carried on only inter
mittently because of political up
heaval, until our last missionary had 
to leave in 1950. In 1939 our Church 
assumed responsibility for the work 
in the Sudan formerly carried on by 
the Sudan United Mission. This field 
was taken over witll the understand
ing that the indigenous principles of 
establishing self-government, self-pro
pagation and self-support among the 
native churches from the very begin
ning should be continued. The re
markable way in which the Lord has 
blessed tllis work has gone far to 
revolutionize the thinking of our 
Church on missionary methods, so 
that today there is a growing convic
tion in the Church that our missionary 
program should be developed along 
these soundly Biblical and practically 
successful lines. 

The years 1950 to -54 saw our ac
ceptance of a field in South India, 
serious friction partly as a result of 
our effort to take over such an estab
lished but "free-lance" type of work, 
and ultimate withdrawal from that 
field. 

In 1950 we began work in Japan on 
the basis of an avowedly indigenous 
method, in general similar to that 
which proved so successful in Nigeria. 

Since 1953 we have had one worker 
in Formosa. 

Within the past year our program 
of assistance to churches in South 
America and Ceylon has also become 
officially part of our foreign mission 
admiuistration. 

HOME MISSIONS 

A pamphlet recently issued by our 
Home Mission Committee in the 
Dutch language gives a good brief 
survey of the development of our 
home mission program. From it we 
learn that "in the first 20 years of our 
existence no mission work was done 
in the true sense of the word," that is, 
"there existed no committee to regu
late the work and there was not one 
designated to serve as a missionalY 
minister." (One is tempted to ask, "Is 
only official work true missionary 
work?") 

"But there was work done. Especi
ally the ministers Koene Van den 
Bosch and Douwe W. Vander Werp, 
of whom the fint for some years was 
our only minister, did much to visit the 
people, hold meetings in various 
places, and shortly thereafter to or
ganize churches. Means of transporta
tion were extremely scant. They 
stayed in log and sod houses and had 
to undergo many difficulties. We read 
how Rev. Vanden Bosch again and 
again traveled from Noordeloos to 
Grand Rapids with his ox-wagon, 
armed with spade and axe to make a 
way. 'With great difficulty they gath
ered the beginning of churches, 
sometimes consisting of very hetero
geneous elements, and in the laying 
of the foundations they were fiercely 
opposed by ecclesiastical opponents." 

In 1872 it was decided to collect 
money for missions four times a year, 
but this collection proceeded slowly 
and it was not until 1880 that Rev. T. 
M. Vanden Bosch became the first 
home missionary. He worked ex
tensively and effectively until 1882 
when he was reluctantly released. 
1 ext the Church endeavored to obtain 
a home missionary from the N ether
lands, but that effort too was unsuc
cessful. Finally it was decided that 
students who received assistance 
should automatically be called for this 
work and had to promise to accept 
such a call unless exceptional circum
stances made this impossible. This 
drastic decision was eventually re
voked. In spite of the lack of offici
ally designated missionaries the work 
proceeded, carried out by regular min
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;~ers. In 1 6 a home missionary was 
obtained and finally, in 1888, Rev. 
:\larinus Van Vessum became our first 
home missionary who preached in the 
English language. 

From these beginnings, the church's 
home mission work grew extensively. 
It is worth noting, however, that 
for many years it was exclusively oc
cupied with working among people 
from the Netherlands and largely 
those who shared the same faith. 
Poor mastery of the English language 
was a great handicap to working 
among the non-Dutch. In 1898 the 
decision was made that such work 
( among people of other backgrounds) 
should also be done as soon as the 
work among our own people would 
permit it. Until 1930, however, our 
home mission work was almost ex
clusively a worle of church extension 
among our own people. In 1932 the 
Synod finally adopted a report em
phasizing the churches' responsibility 
for evangelistic work among its non
Dutch neighbors and decided to be
gin such work. Since that time the 
denomination is expanding its efforts 
in this direction. 

As we look back over this history, 
we may say in summary that our de
nomination began its course with a 
theology that was generally soundly 
Biblical and systematically developed 
but weak in its appreciation of the 
churches' missionary task. It was 
further handicapped by its early years 
of struggle and its immigrant char
acter and traditions. Early in its 
history there began to appear ev
idences of a feeling that the Church 
ought to do mission work. This was 
in part the result of outside influences, 
but it was undoubtedly reinforced by 
the fact that the Word of God em
phasizes this duty although our con
fessions do not. The churches' efforts 
to act on this growing missionary con
viction have been handicapped all 
through our history by the difficulty 
of deciding who should do it and 
more recently also by the difficulties 
of deciding how it should be done. By 
God's grace however, there is a grow
ing realization - though I fear by no 
means a general one - that basically 
missionary responsibility belongs to 
the whole Church and everybody in 
it, rather than to a few exceptional in
dividuals . Unofficially and officially 
local work is increasing, home mis
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sionary activities have expanded tre
mendously, as has also the work in 
our foreign fields. This "pillar" of the 
Church seems to be definitely coming 
into its own. 
THE ROAD AHEAD 

If some suggestions may be ven
tured about the direction that our 
future development should take, it 
would seem to be in order first of all, 
to observe that in this missionary ef
fort the Won / of God should be con
sciously made OUT guide. Our church 
traditions and customs and even our 
confessions should be critically ex
amined and made to conform to it. 
We should not hesitate to learn from 
others when it appears that their 
practice is more clearly in harmony 
with that Word than ours, but we 
should just as unhesitatingly refuse 
to copy them when their practice 
does not appear to be justified by 
God's Word. In our developing mis
sion program, perhaps more than any
where else, we need to bear this in 
mind. Only so can we in the long run 
expect God's blessing upon our work. 
This incidentally is also the genius of 
our Reformed faith, which is nothing 
but a return to the Word of God. 

To the extent that this principle of 
conformity to the Scripture rather 
than to mere tradition, is kept in the 
foreground, others who come to the 
Reformed faith will be welcomed and 
will be able to feel at home with us 
regardless of their national back
ground. Our missionary awakening 
as a Church is coming at a time when 
many other denominations have lost 
the Christi an faith or have become 
very ,,·eak in presenting and main
taining it. \ Ve may hope to become 
a rall,ing point for many a Bible
belie,·ing Christian in search of a 
Bible-believing and Bible-preaching 
church home, as well as an effective 
evangeli zing agency to the un
churched, only if we truly take our 
stand on the \Nord of God, rather 
than on the peculiarities of national 
tradition. 

THE POWER OF THE SPIRIT AND 
THE WORD 

Second, the power of our mission
ary movement must also be sought 
where the Word of God teaches uS to 
seek it, in the worle of the Holy Spirit 
by means of the Word. Our mission 
effort, if it is to be truly sound, needs 
to reflect the biblical teaching of our 

confession that "The Son of God .. . 
gathers ... by His Spirit and Word . . . 
a Church." 

Too often missionary history has 
been the story of drifting from this 
conviction to a dependence on inferior 
substitutes. We and others have felt 
that we had to help the gospel along 
by trying to bribe people with gifts of 
food or clothes or entertainment. We 
must attract them with an imposing 
building. We must get their notice 
with eye-catching tricks or cheap 
propaganda. We have felt that if 
people were not interested in the . 
gospel, maybe giving them a free 
education for a few years would win 
them. If it could be supplemented by 
a gymnasium to match the one the 
government or the Roman Catholics 
were offering, so much the better! 

People in Reformed circles have 
toyed with the use of such methods 
on the plea that a "comprehensive ap
proach" is an implication of our 
"world and life view." Mter all, did 
Christ not come to save the whole 
man? The trouble with that kind of 
thinking is that it confuses means with 
results. The results of the gospel cer
tainly will transform all of life. But 
the power that does the transforming 
is the Word of God and his Spirit. We 
have too often handicapped our mis
sionary effort by letting our attention 
be diverted from the preaching and 
teaching of God's Word to trying to 
do for people things that they can do 
much better for themselves when the 
gospel takes control of their lives. To 
be sure, there is room for helping the 
needy and ministering to the sick, but 
the missionary emphasis should al
ways fall where the Word of God so 
plainly teaches us to place it, on the 
bringing of the Word. 

Reliance on all of these substihltes 
has usually sooner or later produced 
the kind of frustrations and problems 
that contrast as sharply with the mis
sionary results shown in the Bible, as 
these methods have contrasted with 
the Biblical ones! 

THE DUTY OF ALL 

Third, we need to learn the ele
mentary lesson taught in the New 
Testament that the missionary task 
belongs to the whole chmch, not just 
to a few individuals in it! It is too big 
a job to be left to the few. I need not 
repeat what was previously observed 

(Contin1led on page 23) 
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Bavinck on the Origin and Essence of Man 

OUR REASONABLE FAITH 

by HERMAN BAVINCK 

GEOLOGY, for instance, revealed that those of all other things, remain sru:ouded 
the lower and higher sorts of animals in darkness for science. 

do not follow each other in sequence but 
For it is important to note finally that 

as a matter of fact existed alongside of each 
when man makes his appearance in history 

other ages ago. 
he is already man according to body and 

Paleontology did not come up with a soul, and he is already in possession, every
single piece of conclusive evidence for the where and at all times, of all those human 
existence of transitional types between the characteristics and activities whose origins 
several species of organic beings. Still, ac science is trying to discover. Nowhere can 
cording to Darwin's theory of extremely human beings be found who do not have 
gradual evolution by way of extremely reason and will, rationality and conscience, 
small changes, these types should have thought and language, religion and moral
been present in quantity. Even the ardent ity, the institutions of marriage and the 
ly sought after and energetically pursued family, and the like. Now if all of these 
intermediary type between man and the characteristics and manifestations have 
ape was not discovered. gradually evolved, such an evolution must 

have taken place in prehistoric times,
Embryology, it is true, does paint to a that is, in times of which we know nothing 

certain external similarity between the directly, and about which we make surmises 
various stages in the development of the only on the basis of a few facts perceived 
embryo of man and that of other animal in later times. Any science, therefore, which 
bodies. But this Similarity is external for wants to burrow through to that prehistori c 
the simple reason that from an animal time and to discover the origins of things 
embryo a human being is never born, nor there, mllst from the nature of the case 
an animal from a human embryo. In other take recourse to guesses, surmises, and sup
words, man and animal go in different pOSitions. There is no possibility here for 
directions from conception on, even though evidence or proof in the strict sense. The 
the internal differences cannot then be doctrine of evolution generally and that of 
perceived. the descent of man hom the animal parti

Biology has up to this time offered so cularly are not supported in the least by 
little support to the proposition that life facts supplied by historic times. Of all the 
generated itself that many now accept the elements on which such theories are built 
impossibility of that and are returning to nothing remains. in the end but a philoso
the idea of a special life force or energy. phical world-view which wants to explain 

all things and all manifestations in terms of Physics and chemistry, in proportion to 
the things and manifestations themselves, the extent to which they have pressed their 
leaving God out of accolmt. One of the investigations, have found more and more 
proponents of the evolutionary view adsecrets and marvels in the world of the in
mitted it bluntly: the choice is betweenfinitely small, and have caused many to 
evolutionary descent Or miracle; sincereturn to the thought that the basic con
miracle is absolutely impossible we arestituents of things are not material entities 
compelled to take the first position. Andbut forces. And - to mention no further 
such an admission demonstrates that theevidences - all the efforts that have been 
theory of the descent of man from lower put forth to explain consciousness, freedom 
animal forms cloes not rest on careful scient 
 of the will, reason, conscience, language, 

tific investigation but is rather the postulate 

religion, morality, and all such manifesta
of a materialistic or pantheistic philosophy. 

tions, as being solely the product of evolu
tion have not been crowned with success. By perm.ission of the Wm. B. Eerdmans 
The origins of all these manifestations, like Publishing Company 
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GENESIS ONE AND NATURAL SCIENCE 

A Book Review by DR. EDWARD J . YOUNG 

This timely article is a review of the book 
entitled, Is There a Conflict Between Gen
esis 1 and Natwral Science? by Dr. N. H. 
Ridderbos of ti,e Netherlands. The reviewer 
presents «three stron~ arguments" against the 
'literary framework' theory in explanation 
of Genesis 1 - a theory held also by Dr. 
Lever of the Free University. Those inter
ested in ti,e subject will not fail to read 
this lucid critique by Dr. Young, professor 
of Old Testament at Wesoninster Seminary, 
Philadelphia. 

N. H. Ridderbos: Is There A Con
flict Between Genesis 1 and Natural 
Science? Grand Rapids, 1957, Price 
$1.50. A Pathway Book. 

The purpose of this attractive little 
volume is to discuss tile question set 
forth in the title. The question is one 
of perennial interest and relevance, 
and any serious discussion of it is to 
be welcomed. 

There are a number of excellent 
remarks made in the book. Dr. Rid
derbos quotes Calvin with approval 
to the effect that we can read the 
book of nature only when our de
fective eyesight is aided by the 
spectacles of God's special revelation. 
The interpretation of Scripture is not 
dependent upon the data of natural 
science in the same manner as are 
these latter upon Scripture. That ob
servation is h'ue, and it needs to be 
emphasized. 

The interpretation which Dr. Rid
derbos presents of Genesis One is to 
the effect that the account of creation 
in six days is really a mode of presen
tation (p. 30), a schematic arrange
ment (p. 31) , a literary framework 
(pp. 31, 32). Certain considerations 
led him to adopt tillS particular in
terpretation. He seems to find diffi
culty in the thought that the writer of 
Genesis intended us to understand 
that light existed without the sun (p. 
29). Day and night are mentioned 
before the lights are set in the firma
ment to separate the day from the 
night (p. 31). "Must we not then, on 
the basis of verses 14ff., believe that 
sun, moon, and stars were created 
after the earth?" (p. 43). 

A second consideration is that the 
author of Genesis may be using an 
antlu'opomorphic mode of presenta

shteen 

tion (p. 30). Dr. Ridderbos rightly 
points out that there are anthropo
morphic expressions in the early chap
ters of Genesis and he cites Genesis 
2:2, 2:7 and 3:21 as examples. He 
questions whether we are to take 
literally the representation that God 
used a day for every great work of 
creation (p. 31) . 

The order in which the works of 
creation are related is also given as 
an argument for the framework the
ory. Attention is also called to the 
two parallel series of three days found 
in the first chapter of the Bible. The 
framework hypothesis is also said to 
fit in well with the literary form of 
Genesis 1, and appeal is made to cer
tain "artificial arrangements" found 
elsewhere in Scripture where a topical 
order takes precedence over a chron
ological one. 

The framewOl"k hypothesis, as Dr. 
Ridderbos himself acknowledges, has 
been held from time to time in the 
Christian Church. It was maintained 
by some of the fathers, and has also 
been presented by certain recent 
Romanist writers. The reader will 
find a careful p resentation of it in 
Moses and Myth by the Rev. J. O. 
Morgan (St. Louis and London, '33). 

There is a certain attractiveness 
about the theory, but there are at 
least tlu'ee sh'ong arguments that 
should be raised against it, arguments 
which Dr. Ridderbos either ignores or 
which he does not seriously discuss. 

1 ) In distinction from the second 
chapter Genesis One stresses clu'on
ology. Its Hebrew is very striking: 
day one, day two, day three, etc. With 
this emphasis upon chronology strik
ing one's eyes at first glance, how can 
one escape the conviction that the 
author intended to present a chwn
ological order? Yet Dr. Ridderbos 
does not mention this consideration. 

2) The divine interpretation as giv
en in Exodus 20: 8 really rules out the 
so-called framework theory of Genesis 
One. Dr. Ridderbos acknowledges 
this to be a weighty argument, but he 
does not seem to come to grips with 
it. The fOllith commandment has to 

do with observance of the Sabbath 
day. There are six days in which man 
may do his work, but these are fol
lowed by a seventh in which he is to 
cease from work. It is a week of days, 
days following one after another - the 
length of the days is not germane to 
the argument - in which man may 
work, and the divine sanction is given 
to this arrangement. The argument 
may be paraplu'ased, "Just as God 
created the heaven and earth in six 
days, so you are to work in six days, 
and just as he rested on the seventh 
day, so you are to rest on the seventh 
day." The very term "seventh day" 
implies that there have been six pre
ceding days, one following the other 
in chronological succession. If the 
week of man's work and rest consists 
of seven days, one following the other, 
so also must the creative week have 
consisted of days one following the 
other. If this were not the case, the 
comparison would be pointless. 

3) In the third place, and this is the 
most important of all, there is a ma
jestic progression or development in 
Genesis One from the waste and void 
earth of verse two to tile well-ordered 
universe which is ready to receive 
man, the crown of creation. This fact 
is noted by Dr. Ridderbos (p. 33), 
but apparently he is not impressed by 
its force. 

Verse two describes the earth as 
desolation and waste. We must be 
very cautious in labelling it a chaos, 
for that word is likely to convey the 
impression that things were somehow 
out of God's conh·ol. We must also 
repudiate most vigorously the erro
neous view of Karl Barth that this 
verse speaks of the world in that con
dition in which it is without the Word 
of God (p. 51). All was under God's 
control, all was precisely as God 
desired it to be, for the blessed Spirit 
of God was brooding over the waters. 
The earth, however, at that time, was 
not in a condition in which man could 
dwell upon it. It was not then ready 
for man. 

Step by step, however, in wondrous 
progression, Genesis One recounts 
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e cia::"::'ess. 2rl haill Jght and dark
ness are assigned their proper spheres. 
The prirne" al waters are then broken 
up, and the seas , the waters that cling 
to this earth, and the land are sep
arated. The seas are said to be good, 
but only after a further creative work 
is the divine satisfaction with the 
earth stated. Attention is now directed 
primarily to the earth. The heavenly 
lights which are to serve the earth are 
now made. 

Up to this point - the work of the 
fifth day - the things created have 
been either lifeless, such as the 
planets; or motionless, such as the 
plants. The earth is now ready to be 
the home of beings which both live 
and move. To describe the produc
tion of lifeless or motionless objects 
the verb 'asah (to do, make) has been 
sufficient, but now that living and 
moving objects are to be produced the 
verb bam' (to create) is employed. 
From this point on creation by word 
and creation by deed are described 
as going hand in hand. Upon these 
works there rests not only the divine 
complacency, as upon the works 
hitherto mentioned, but the divine 
blessing as well. 

In the work of the sixth day the 
divine approbation rests upon the 
land animals, but in connection with 
the creation of man ( the word bara', 
not 'asah, is used ) there is also the 
divine blessing. This creation of man, 
the crown of God's wondrous creating 
work, is introduced by divine deliber
ation. Furthermore, unlike the pre
vious blessings, that pronounced upon 
man is two-fold in nature (verse 28), 
and is also climactic. The divine com
placency is expressed in the summary 
statement of verse 31. All that God 
has ma.de is "very good." In line with 
this is the remarkable fact that in the 
identification of the sixth day, the 
definite article is employed with the 
numeral. It is the sixth day, the day 
upon which the crown of God's Cre
ating activity is brought into being 
and God's supreme satisfaction with 
his work is stated. 

When this line of development in 
the first chapter of Genesis is thus 
examined, one is compelled to believe 
that the days were days - whatever 
their length may have been - that 
followed one another in chronolog

ica! succession. " -e cannot therefore 
accept the interpretation of Genesis 
One which is offered in the volume 
under discussion. 

OTHER CONSIDERATIONS 

There are two other points which 
also must be noted. 

1. The author is too uncritical in 
his use of authors who represent a 
neo-orthodox Or "modern" viewpoint. 
Thus, he thinks that it "... . was not 
Barth's intention to deny that man 
was originally good and innocent, 
neither that Adam really fell" (p. 14 ). 
Such a statement is nothing short of 
astounding. Does Dr. Ridderbos se
riously think that Barth believes in an 
historical Adam and an historical fall? 
It may be (cf. p . 31 and note 18, pp. 
74, 75 ) difficult to tell what Barth 
does mean, but it is not too difficult-to 
tell what he does not mean. And one 
need but read him to make the dis
covery that he does not believe that 
there was an historical Adam as is 
related in Genesis (Cf. Kirchliche 
Dogmatik, III. 1, p . 229, p . 84, p. 239, 
III. 2, p . 49). 

One wonders also at the following 
quotation from Von Rad in speaking 
of the content of Genesis One, "It is 
doctrine which has been cautiously 
enriched in a process of very slow, 
centur" -long gro\\i:h" (p . 30 ). What 
is the purpose of making such a quo
tation? (cf. also p. 17 ). Von Rad 
thinks that Genesis One is so-called 
P (priestly) material which was "en
riched" through the long centuries of 
Israel's history. Surely, Dr. Ridder
bos does not hold to such an idea. It 
is one thing to say that the content 
of Genesis One was revealed by God 
to man and that it was handed down 
by word of mouth, or in written form, 
until Moses, under the inspiration of 
the Spu:it of God, wrote it down as 
Scripture. It is something quite dif
ferent to hold that the roots of Genesis 
One go back to early "Jahwe congre
gations," and that additions were 
made to it until it received its present 
form! If Dr. Ridderbos accepts the 
first of these views, why the quotation 
from Von Rad? 

2. The treatment of the relationship 
between Genesis One and Genesis 
Two is not satisfactory. Dr. Ridder
bos thinks that the two chapters were 
probably written by two different 
authors, or were derived from two 
different centers of transmission. "It 

is hard to belie'-e," he says, "that the 
same author should first write Genesis 
1 and then Genesis 2" (p. 28). If it 
is so hard to believe, why did Moses 
put the two chapters together? Why 
did God the Holy Spirit, who is the 
ultimate Author, see to it that Genesis 
Two was placed after Genesis One? 

We read this little book with sorrow 
of heart. For, even though the author 
may not wish it, it is a book that will 
tend to weaken one's confidence in 
the infallibility of Holy Scripture. 
There is much emphasis upon Barth, 
and it would also seem that the au
thor is well read in authors who ac
cept the documentru:y hypothesis. On 
the other hand, there is no evidence 
that the author has ever studied the 
work of Oswald T . Allis or William 
Henry Green. The view that the 
"days" of Genesis One may be long 
periods of time does not even receive 
serions consideration (p. 55). 

There are, of course, serious prob
lems involved in the study of Genesis 
One, and we may thank the author 
for again calling attention to some of 
them. But if true progress in the study 
of Genesis is to be made, it must be 
on the part of those who love Genesis 
as God's Holy Word, who see the 
dangerous nature of modern thought 
and who, like Hengstenberg, Green, 
Keil, and Wilson of a past day, will 
set the Chl'istian faith in antithesis to 
the destructive "critical" thought of 
the day, will expose its anti-Clu'istian 
basis, and will earnestly endeavor to 
defend and to expound those Scrip
tures which alone are able to make 
one wise unto salvation. 

"We maintain to strut with that, 
when God raised up Luther and oth
ers, who held forth a torch to light 
us into the way of salvation, and on 
whose minisb'y om- churches are 
founded and built, those heads of 
doctrine in which the truth of our 
religion, those in which the pure and 
legitimate worship of God, and those 
in which the salvation of men are 
comprehended, were in great meas
ure obsolete. We maintain that the 
use of the sacraments was in many 
ways vitiated and polluted. And we 
maintain that the government of the 
Church was converted into a species 
of horrible and insufferable tyranny." 
John Calvin in The Necessity of Re
f01'ming the Church. 
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THE READER SPEAKS 

rI St«dea L~ at 'Peuel 7t1.tid 

PETER BREEDVELD 

I F SOMEBODY would tell you that one 
of America's greatest minds will speak 

in your community, about one of the most 
interesting topics you can think of, you no 
doubt would be interested to listen to it. 
This was the case in Grand Rapids when 
Dr. Paul Tillich spoke on "The Basic Re
ligious Question and Answer of Our Age." 

To say that Paul Tillich is one of Amer
ica's greatest theologians does not imply 
that he represents Christianity. Tillich rep
resents a school of thought so far removed 
from Christian thought that we simply can
not call it Cluistianity. 

According to Dr. Tillich, the basic reli
gious question that our society has to face, 
is the "rediscovery of the dimension of 
depth." This depth dimension is the aware
ness that there is beyond the limitations of 
man a deeper meaning which transcends 
his existence. In orthodox terminology we 
could call this, the search for God and the 
end of man. 

The rediscovery of the depth dimension 
is characteristic of Tillich philosophy, be
cause it is the answer to the basic religious 
question that faces uS today. 

How do we break through the walls of 
our finite prison and how do we reach the 
depth of our existence? Many attempts are 
made to give an answer to this question. 
Some say the answer is a return to the 
churches. Tillich's reply is no, because a 
church membership of 91% instead of 51% 
is not the answer to the basic question. 

Another approach of society is that we 
feel that we have to regain religion in order 
to save our culture. Tillich's answer is no 
again, since it is one of the profoundest 
abuses of religion to use it in order to save 
the diSintegrating trends in our culture. 
Religion must be used for its own purpose. 

The last approach which Tillich l·ejects 
is the idea that we have to bring people 
back to the belief in the existence of God. 
The question is not whether we 'believe in 
something" - that is not faith! It is not a 
question whether or not God exists; no, faith 

is the ground of our being because it means 
that we are being grasped by the ultimate. 
That alone is faith . 

It would be a mistake to think now that 
Tillich's position would finally lead to the 
orthodox one. By no means! Tillich does 
not want to walk on any orthodox path. 
Orthodoxy is, according to him, a vain and 
proud pharisaism, because it claims to pos
sess God. It drags down God, because it 
clings to a God who is explained by dog
mas. 

This orthodox approach is too much for 
Tillich. That is why he said, " . .. Nobody 
can speak of God in terms of our finite 
world .. . " and if it is done, it is an ab
surdity. Who are we to condition the Un
conditioned? 

Tillich's scorn is unloaded not only on the 
head of orthodoxy, modernism also is sub
ject to his wrath. After all, modernism is 
guilty of the same error as orthodoxy. 
While the proud orthodox church has made 
the great mistake of imagining that it is the 
'blessed possessor" of God, modernism has 
discarded 'mm" (it) altogether by making 
"him" immanent with the universe. No, 
Tillich does not want to have anything to 
do with what he calls the limitation of the 
Absolute. 

However, Tillich finds an answer in his 
search for the "Absolute." He finds an 
answer for the ultimate meaning of man's 
existence. This answer is found by means 
of the Christian symbols. These symbols 
are for Tillich the creation, the resurrec
tion, the last judgment and the kingdom of 
God. By means of these symbols the hu
man mind can approach the "Absolute," 
because these symbols are means which 
transcend themselves. Through these sym
bols we can grasp the "Ultimate," through 
these symbols we can grasp that which 
grasps us. Thus spoke Tillich. 

The basic weakness in Til!ich's approach 
is that his religious question and answer 
are not analyzed on the basis of Scripture. 
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The supremacy of Scripture is not acknowl
edged in Tillich's premises. 

If Tillich would have taken the Bible as 
his criterium, the formulation of his basic 
religious question would have changed al
together. Since the Bible speaks about a 
covenantal relationship between Creator 
and creature, the question is, How can sin
ful man again have communion with God? 
When the ClU'istian asks this question, God 
gives the answer. God spoke and he speaks 
through the redemption wrought at Cal
vary. This redemption had a cosmological 
significance because all of history was in
volved. This redemption was the answer 
of God which transcended history. 

In Tillich we do not find the answer in 
God's acts tlU'ough history. In Tillich we 
do not even find a personal God. 

The suprahistorical events which took 
place in history are supplanted by symbols 
which can be understood only by means of 
phenomenological intuition. 

This system makes the human mind the 
final reference point. It speaks author
itatively but its authority is invalid because 
it has as its premise the autonomy of man. 

Tillich's theology is one of the greatest 
perils with which we are confrouted today. 
This theology, \yhich has abandoned the 
Christ and the validity of Scripture, creeps 
into our universities and seminaries. It 
enters slowly, appealing to the conscious
ness of the human mind. However, it finds 
willing followers in thousands of students, 
because it pretends to fill the vacuum 
which is found in the human heart - a 
heart tul'lled away from the God of Scrip
ture. 

The approach of Tillich is devilish, be
cause it uses Biblical terminology while 
rejecting the heart of Christianity. 

We too should face the basic religious 
question of our age, but may we find its 
answer in the Word of God. 

This mticle was written while the au
thor was a seniOl' at Calvin College. 
He expects to attend vVestminster 
Seminary beginning this Fall. 

D. KORT 

THE CARS of our lawmakers were 
parked around the Capitol Building 

in Springfield. A sign read, "Space re
served for Minority Leader." That gave 
food for thought. 

What a blessing the minority has been 
in our land. From what pitfalls they have 
saved US as a people. 

And so it is in our Denominational life. 
The minority is often sneered at. When a 
few brethren who love Zion so much that 
they want to keep her unspotted from the 
world, criticize things in the church, they 
are called old fashioned, faultfinders, nar
row-minded, are getting old, etc. 

We need a lot of grace, brethren, often 
just to be snowed under. 

Vie need a lot of self-examination to 
determine whether we criticize because of 
pride, self-will or faultfinding, or if it is the 
zeal of the Lord which Jesus had when He 
chased the money changers out. 

First of all we must ourselves be blame
less, with God's help. We read, "If the 
ways of a man please the Lord, He makes 
His enemies to be at peace with him." 

Then we must do as a Pastor said, "When 
there is no principle at stake I recede; 
when there is, I never move." 

And last, but not least, we must be 
rooted and grounded in the Scriptures. 

With our prosperity we become so full 
of things, there is no room for God. We 
are so busy with television that we have 
no time to read a good book. We defend 
traveling two hundred miles on Sunday, 
to go visiting. Our conversation is not in 
heaven, even on Sunday. Many of us 
belong to worldly unions. We now follow 
other denominations on divorce. The Mis
souri Synod (Lutheran) would never ac
cept our new stand. 

According to the stand of our church 
now, when a man leaves his wife and 
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marries another, no pastor may say, "You 
may not have this wife." All we may say 
is : "You sinned; you must confess that 
sin, and all is well." 

"Have you not read?" Romans 7 verse 3 
says, "The wife is bound to her husband 
as long as he lives. If she go from him 
and marry another she shall be called an 
adulteress, but if her husband dies she 
shall no mOre be called an adulteress." 

Now, if we explain this last part hon
estly, bretlll'en, then Paul says plainly that 
this woman is an adulteress as long as her 
husband lives. 

Jolm said to Herod, "You may not have 
this lady." It cost him his head. We 
soft-peddle unions, and we in preaching 
must soft-peddle divorce. We hardly dare 
say from our pulpits, ''You may not belong 
to a worldly union." So we quench the 
SpiJ:it, and in the measure we do this, God 
removes the candlestick from us. 

We are not ashamed when our bowling 
club bowls one evening per week with fifty 
in attendance, when fourteen come in 
Men's Society. 

So, dear readers, don't be discouraged 
when you are a small minority, but pray 
for wisdom, know ledge and great boldness 
so you may stand like the prophets of old. 
Read about Amos, a man called from b~

hind the sheep. Also read Hebrews 11. 
God is not interested in talented people; 
He is interested in faithful people. 

A man in England said years ago: "The 
world has yet to see what God can do with 
a man who is wholly devoted to HIi'd ." 

We must begin to see that it is hard to 
be a Christian. Listen to Paul when he 
says, "I die daily. . . . I keep my body 
under. . . . . My very thoughts I keep in 
subjection to the will of God .... I bear 
in my body the marks of the Lord Jesus. 
. . . If we suffer with HIM we shall reign 
with HIM .... It is given unto us not 
only to believe, but also to suffer for HIM." 

~Te must learn to be in unbroken fellow
ship with our Heavenly Father. He will 
then converse with us as a friend talks to a 

friend. He will say to us, "I am not for
getful of your labor of love for me." Or 
"You have labored in my name and did not 
grow weary." 

I wiII stop here, dear fellow soldier, with 
a comfortiJJg word from Holy Writ, Reve
lation 3 verse 4: "Thou hast a few names 
even in Sardis which have not defiled their 
garments; and they shall walk with me in 
white, for they are worthy." Just imagine, 
dear fellow h'aveler, even if we are in the 
minority, if our faithful God would say 
that to us. May many amongst us be 
worthy of that saying. 

Amy Carmichael wrote this poem. She 
was a missionary in India for fifty years. 

NO SCAR? 

Hast thou no scar? 

No hidden scar, on foot, or side, or hand? 

I hear tlJee sung as mighty in the land. 

I hear them hail thy bright ascending star, 


Hast thou no scar? 

Hast thou no wound? 

Yet I was wounded, by the archers, spent. 

Leaned me against the tree to die, and rent 

By ravening beast that compassed me, I 


swooned; 
Hast thou no wound? 

No wound? No scm:? 

Yet as the master shall the servant be. 

And pierced are the feet that follow me. 

But thine are whole; can he have followed 


far, 
' Vho has no wound, no scar? 

PSALM 22 

lvly God, my God, 0 why hast Thou 
In my distress forsaken me? 
o why so far from giving help, 

And from my agonizing plea? 

By day, my God, I cry in vain, 

By night, yet no relief I gain. 


Reproached of men, by all despised, 

A worm, and not a man am I; 

All they that see me laugh in scorn, 

They nod, shoot out the lip, and cry, 

"He trusts the Lord, let Him defend 

And save him since He is his friend." 




Keeping the Heart 
by JOHN FLAVEL 
(Volume [) .1955, pp. 96, paper cover. 75 cents. 

Prayer 
by JOHN BUNYAN 

The Return of Prayers 
by THOMAS GOODWIN 
(Volume II ). 1955, pp. 42, 60, paper cover. $1.00. Sovereign 
Grace Book Club, 446 South First Street, l oui sville, Kentucky. 

These Puritan Classics remain a part of 
the church's great devotional literature. Al
though the style is somewhat ru:chaic, the 
truths expressed are timeless. The series 
of reprints of which these are the first two 
volumes includes works by Richard Baxter, 
Jonathan Edwards, John Owen, Charles H. 
Spurgeon, and other notable divines. Such 
devotions, if reserved for Sabbath after
noon meditation, would sanctify the day 
and make it a delight. 

Keeping the Heart is a detailed exposi
tion and application of Proverbs 4:23: 
"Keep thy heart with all diligence, for out 
of it are the issues of life." The author gives 
directions for acquil:ing and maintaining 
purity of heart through diligent attention 
to the duties of holy devotion. The theme 
which is treated exhaustively is as follows: 
"The keeping and right managing of the 
heart in every condition is one great busi
ness of a Christian's life" (p. 3). The author 
names several seasons ;""1 which it is especi
ally needful for Christi ans to keep the heart 
free from implUe motives, desires, attitudes, 
etc. Among them are: the time of pros
perity, when providence smiles upon us; 
the time of adversity, when providence 
frowns upon us; the time of Zion's 
troubles, when the church is oppressed; 
the time of danger and distraction; the 
time of outward wants; the season of 
duty; times when we receive injuries and 
abuses from men; times of great trials, 
temptations, doubting, and spiritual dark
ness; periods of suffering for the faith; a 
time of sickness and the shadow of death. 

In Our day, when so many are turning to 
religion as a way out of personal problems, 
it is well to remind olUselves that the chief 
duty of Christians is that of holy living as 
the means to glorify God. Many are tmn
ing to Christ as the Savior from the con
sequences of sin without turning from 
their sins. While Christi~,njly is not a 
means of escape from difficulties, we be

lieve that the Christian practice of keeping 
the heart is the Cure for much of the per
sonal trouble in human life. For it is in the 
heart that each person's relationship to God 
is centered, and it is in the heart that all the 
issues of life are settled. We recommend 
Keeping the Heart to all who are seeking 
a richer, happier Christian life. 

The treatise on Pmyel', dated 1660, 
comes from the heart and pen of the author 
of Pilgl'im's Pl'Ogl'ess. It is evident that 
Jolm Bunyan knew how to pray. Yet it is 
not only from personal experience but prill
cipally from the Scriptures that he teaches 
us to pray. 

Bunyan's creed-like definition of prayer 
is worth memorizing: "Prayer is a sincere, 
sensible, affectionate pouring out of the 
heart Or soul to God, through Cluist, in the 
sh'ength and assistance of the Holy Spirit, 
for such tlungs as God hath promised, or 
according to the Word for the good of the 
Church, with submission, in faith, to the 
will of God" (p. 1 ). 

After enlarging upon tllis Bunyan ex
pounds I Corinthians 14: 15, "I will pray 
with the Spil'it, and I will pray with tlle 
wlderstanding also." The emphasis in tllese 
sections is on the work of the Holy Spirit 
in enabling the believer to pray effectually 
and intelligently. Following this is "The 
Application" containing practical considera
tions and hortatory remarks - a form of 
discourse that is all too frequently omitted 
in present day sermonizing. 

The Return of PraYBl's, by Thomas Good
win, is a full discussion of the Christian's 
duty to expect and recognize the answers 
to his petitions. It is Our duty, and privi
lege, not only to pray, but also to observe 
how Our prayers are answered. \Ve should 
follow the example of Habakkuk, who of
fered a prayer agaillst the tyranny of Ne
buchadnezzar; and having ended it, he 
begins the second chapter thus: "I will 
stand upon my watch tower, and see what 
he will answer me." 

The author would place the praying saint 
in the position of a merchant ordering 
goods from afar who, having every reason 
to expect them, awaits their arrival and 
checks off each item in his ledger. Likewise 
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the praying Christian should take account 
of each petition and mark how it is an
swered. There are ten excellent chapters 
dealing with a commonly neglected area 
of Christian duty. The chapters are sub
divided, so that it could easily be used for 
family readings after meals. The reader 
will be impressed by the author's constant 
appeal to the Scriptures for examples of 
answered prayer and of patient waiting for 
answers to prayer. 

Studies of this type will do much to help 
us cultivate the gift of prayer, so that our 
prayers, instead of being stereotyped and 
full of "vain repetition," are informed by 
Scripture and grounded in the promises of 
the covenant. These little volumes repre
sent the highest type of devotional liter
ature. - JOSEPH A. HILL 

The Basic Ideas of Calvinism 
by H. HENRY MEETER 

(1956, Grand Rapids International Publications, 

Grand Rapids, Michigan. pp. 248. $1.50) 


Frankly, this is not a review, but an ap
preciation. It extends to both the book and 
its author. Dr. Meeter has spent thirty 
years teaching Calvinism at Calvin College. 
I was his associate in the Bible Department 
for the last decade, and wish to pay tribute 
here publicly to the maQ who was both a 
Christian scholar and a man of deep re
ligious piety. The fine spirit of cooperation 
which marked the activities of our depart
ment simply is a reflection of the congenial 
spirit of our mentor and friend. I am glad 
the publisher saw fit to put a picture of the 
author in one of his typical poses on the 
back cover of the book. 

I agree with Professor Berkhof, who 
wrote the preface to the second edition 
(this is the fourth, in a popular paper cover 
format): ''We know of no other work in 
the English language which offers us such 
a concise, and yet complete and thoroughly 
reliable resume of the teachings of Calvin
ism." This also accounts, no doubt, for the 
fact that permission was sought, already at 
the time of the second edition, to translate 
this work into the Dutch language and also 
into the Japanese. 

We may safely say that Dr. Meeter has 
given us a standard work on Calvinism. At 
Calvin College we have used it as a text
book for a course in Calvinism for almost 

twenty years, since the first edition ap
peared in 1939. For the uninitiated it ought 
to be stressed that this is not a historical 
analysis, as Dr. McNeil has given us a few 
years ago. Neither is the life of Calvin 
taken up in this volume. The title speaks 
of the basic ideas of Calvinism. 

The author shows (something he has 
proved in an earlier work The Fundamental 
Principle of Calvinism) that the funda
mental principle of Calvinism is the sover
eignty of God in every sphere of life. He 
sets forth the place of the Bible and of 
faith in Calvinism. Significant IS the state
ment on page 44 that the Bible "provides 
us with the principles which must govern 
the whole of our life, including our think
ing as well as our moral conduct ... This is 
even true of philosophy." 

Dr. Meeter not only professed this, but 
also acted upon it. He firmly believed that 
God has revealed himself in nature, in his
tory and in the constitution of man himself, 
and therefore one ought to attend to the 
facts of science and the interpretations of 
Christian scientists. Nevertheless, he fol
lowed Calvin closely in saying that one 
cannot read the book of nature aright with
out the spectacles of the Word. Dr. Meeter 
maintains that faith precedes intelligence, 
that we know things ultimately and truly 
by faith in the Word of God. 

A few of the Biblical principles gleaned 
from the Word of God and absolutely 
foundational in the Calvinistic system of 
thought are these: the absolute authority of 
the Word, the distinction between Creator 
and creature, religion as the covenantal re
lationship of Creator to creature, the fall of 
man into sin, the restoration of man 
through Christ. There are, of course, many 
more principles that emerge as the author 
discusses the nature of human culture, the 
origin and character of the State, the teach
ings of Scripture on internationalism and 
war, etc. However, the five principles men
tioned above constitute the fabric, the con
stitutive elements of Calvinism. 

We conclude by quoting the comment on 
the inside cover, "this is not a book for 
scholars only. It ought to be read by every 
Reformed Christian." In this Centennial 

(Continued on page 24) 
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? - OF THE CH RCH 
Miss ion Work in the Christi an 

Reformed Church 

(Continued from page 14) 

bout the Holy Spirit being given the 
church to make each Christian a mis
sionary. 

The result of emphasizing this bib
lical teaching will be that the number 
of our missionaries will be increased 
manifold . When the church itself be
comes, what one denomination calls 
itself, a "missionary alliance," we may 
under God's blessing expect to see 
more of the kind of results in our 
community witness which the early 
churches saw. A church in which each 
member is personally concerned with 
such a missionary outreach will be a 
church also in which mission converts 
will no longer find the difficulty they 
sometimes experience among us in 
"feeling at home." 

Furthermore, when we return to 
this biblical emphasis, we may hope 
to see the solution to one of our knot
tiest missionary problems, one that 
has restricted our efforts for almost 
the whole of our hundred years, that 
of getting missionary personnel. Again 
and again, in the review of our mis
sionary history, we see how the 
Church came to feel that something 
needed to be done, even began to 
collect money for it, and then looked 
and looked in vain for one of those 
exceptional people called "mission
aries" whose job it is to do such work. 
Finally, in desperation, maybe the 
secretary had to go out and do it> 
himself! Recruiting missionaries is 
still our big problem. If we will only 
begin to teach our whole Church, be
ginning with the children, the biblical 
truth that all Christians are called to 
be missionaries, and to train all for 
such an .effort but also to teach them 
to pray for the people needed for 
special duties, may we not expect to 
find many more who, like Paul and 
Barnabas, after some preliminary 
service in an alert missionary church, 
will be sent out by the Lord himself 
to carry the work further? If, how
ever, we continue to teach people that 
it is a wonderful work for somebody 
else, we may expect to continue look
ing, too often in vain, for "somebody 
else" to do it. 

Rev. Richard De Ridder's thesis apt
ly points out that as our missionary 

enort grows there is a tendency for its 
administration to become more and 
more centi'alized under the conti'ol of 
executive committees. While a mea
sure of centi'alized responsibility is 
inevitable, I believe that it is a bib
lically and practically sound rule that 
we should keep the work just as 
close as possible to the local church 
and the individual Christian in it. The 
mission cause has often suffered by 
the evasion of personal responsibility. 
Don't expect someone else, or the 
church, to do what you should do; 
don't expect the classis or a remote 
committee to do what the individual 
church can and should do. Don't ex
pect the Synod to do what the classis 
can do. Don't expect the missionaries 
or mission to do what the converts 
should do. The biblical injunction, 
"Bear ye one another's burdens," is 

matched by the equally necessary re
min del', "Each man shall bear his 
own burden" (Galatians 6:2, 5). 

THE WORK OF THE LORD 

Finally, we need always to bear in 
mind the fact that the missionary 
effort is God's work. As directly, 
clearly, and simply as possible we 
need to point men to their need of 
salvation and to the Savior. It is al
ways the Lord who does the saving 
and -let us not forget - also the seek
ing. He only sees fit to use us. It is 
from him that we need to expect the 
power and the results. And it is by 
his word that we need to be guided 
in our way of working. He warned 
us, "Apart from me ye can do noth
ing," and he commanded and assured 
us, "Go ye - and make disciples of all 
the nations - and 10, I am with you 
always." 

THE AUDACITY OF CHRISTIANITY 

EDWARD HEEREMA 

Excerpt from commencement address given 
at Westminster Theolog ica l Seminary in May 
of this year. 

LET us look once again at the 
truth of the fact of the bodily 

resurrection of Christ as that gripped 
the apostles. Are we to think of this 
truth simply as a specific and care
fully defined item handed to the 
apostles much in the way in which a 
grocer takes an item from his shelves 
and methodically hands it to his cus
tomer? Have we done justice to thi,; 
signal truth when we honor it simply 
as a correct datum of fact and theol
ogy and see no more? It seems to me 
there is more - mom which in no 
way detracts from the character of 
the resurrection of Christ as fact and 
as truth and as message. What is this 
«more?" This <Cmore" is present in 
the human and historical elements 
that entered into the receiving, the 
believing and the preaching Or the 
blesssed truth of the resurrection of 
Cluist. I refer to elements like these : 
the wonderment and doubt of tbe 
stunned disciples turned to ecstatic 
joy at the fact that their beloved Lord 
and Friend was not dead; the inti
mate and undergirding sense of fel
lowship among those bound together 
by a common commitment to the 
risen Christ; the deeply personal 
sense of being cleansed by the blood 

of Christ and exalted to a blessed 
newness of life by his resurrection; 
the superb native endowments of Saul 
of Tarsus claimed by the risen Christ 
unto the amazing furtherance of the 
gospel; the profound exhilaration of 
soul that came with the knowledge 
that because of Christ's resurrection 
death no longer had its painful sting, 
the grave no longer could claim its 
crushing victory and the law of God 
hac! lost its awful curse; and finally, 
the deep satisfaction of whole-hearted 
dedication to God's service in pro
claiming the gospel of the death and 
resurrection of Christ as expressed, 
for example, by the apostle Paul as 
his life neared its earthly end, "I have 
fought the good fight, I have finished 
the course, I have kept the faith." 

0- 1) 0- 0

vVhen devotees of current dialec
tical and existential theology charge 
that all egiance to the Bible as the in
fallible Word of God and to the 
creeds of the chUl'ch as expressions 
of the abiding truth of that Word is 
to hold to a static faith, a faith that 
is dead because tied to dead symbols 
of the past, a faith that cannot give 
real answers to the pressing needs of 
man in today's existential situation, it 
seems to me that such spokesmen fail 
to do justice to . . . the fact that thiS 
abiding truth of God's Word as ex

(Continued on page 24) 
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(Continued from page 23) 

pressed in our creeds and doctrinal 
formulations has been given to the 
Church. The Word lives in the 
Church as surely as the Church liveS/ 
by the truth of the Word. The Church 
is the pillar and ground of the truth. 
It supports the tmth. .. . The Church 

is a living organism. Its sure founda
tion is in God's eternal counsel. Its' 
Stll'e consummation is in the New 
Jerusalem. And it is always a pres
ent reality, a here and now, made up 
of real men and women and chikh:en. 
By the power of the eternal Spirit 
the tmth of God's changeless Word 
is in them and over them and through 
them. Therefore this truth partici
pates in the vitalities of these living 

beings. And therefore this truth can 
never be static, because it lives in the 
Church, and the Church is never 
static. The Church is the God-or
dained historical continuum in which 
the truth lives and bears wondrous 
fmits. It is this, not as a collection of 
isolated individuals, but as a vita\ 
communion of believers who share 
the riches of the truth and the life 
which it genders. 

BOOK REVIEWS 

(Continued from page 22) 

year of the Christian Reformed Church we 
ought to look to our foundations, we ought 
to view the rock from whence we lue hewn. 
Pastors and elders, my appeal is to you! We 
should get this book into every home in our 
denomination, give it gratis to our Chris
tian neighbors, and see to it that the public 
library of every town and city in tlle coun
try has it available for the youth of 
America. We congratulate Mr. Peter De 
Visser, owner and manager of the new pub
lishing house, for re-publishing this book. 

- HENRY R. VAN TIL 

The Text, Canon, and Principal Versions 
of the Bible 
by E. E. FLACK, 8. M. METZGER, H. S. GEHMAN, H. T. KUIST 
and others . Published by Baker Book House, Grand Rapids, 
Michigan . 63 pages, 1956, $1.50. 

vVe have here a brief sunlmary of recent 
research extracted from the Twentieth 

Century Encyclopedia of Religious Knowl
edge which was published by the Baker 
Book House in 1955 as an extension of the 
New Schaff Hel'zog Encyclopedia of Re
ligious Knowledge. 

This little volume is convenient for quick 
reference, but must be used cautiously and 
with discernment. The scholarship is im
pressive, but it is not consistently orthodox. 
For example, Professor Flack, writing on 
the Canon of the Old Testament (pp. 23, 
24) , says, "The fixation of the literary strata 
and eventually the books of the Pentateuch 
was an involved process. Apparently it was 
complete by the time of Nehemiah (432 
B. C.) .. .". It would appear from this that 
the author does not believe that Moses 
wrote the Pentateuch a thousand years be
fore that date. 

Note also the Professor's statement, "The 
presence of late sections in some prophe
cies ..." (italics mine, L. G.). 

- LEONARD GREENWAY 
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