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WORSHIP 

I sent my heart on the wings of song 
While the choir was sweetly singing, 

Released my soul to the flow of 
prayer, 

And felt Golfs presence clinging. 

I laid my heart OIl the offering plate, 
My gift a true love-token, 

I gave my mind to the Word of God 
As it was being spoken. 

My heart held peace as I stepped 
outside, 

\Vith smiling friends to tarry~ 
Aty soul kept humming a new song 

Born there in God's sanctuary. 

JOSlE PANGBORN 



Devotional Studies 
in Ephesians 

Sealed With the Spirit 

LEONARD GREENWAY 

Pa. tor of the Bethe l Chr ist ian RefOfmocl 
Church, Grand Rapid., M ichigan 

T WICE in this epistle Paul speaks 
of believers as "sealed" (c1. 4,30). 

A similar statement appears in II 
Corinthians 1:21, 22. In legal docu
ments the seal is placed as an attest
ing stamp on all that is written, from 
the first word to the last signature. 
So it is in grace. The Holy Spirit who 
begins the work of grace within us, 
who writes the lines of divine truth 
upon our souls, transforming the heart 
of stone to a heart of Besh, also gives 
us his inward witness, sealing the 
truth and reality of his work, and 
confirming it beyond all doubt and 
dispute. By him we are definitely 
marked as the children of God. By 
him we are distinguished as a re
deemed people. And by him also we 
are sustained in union with Christ so 
that no one can pluck us from the 
hand of our Savior. 

He is the Holy Spirit "of promise" 
- the promised Spirit. The ancient 
Church before the coming of Christ 
received that promise (d. Joel 2:28
32; Zechariah 12,10 ). Christ during 
his mission on earth repeated the 
promise, and in Acts 1:4 he com
manded the apostles to remain in Jeru
salem until they received "the promise 
of the Father." Paul tells us in Gala
tians 3:13, 14 that Christ redeemed 
us from the curse of the law "that we 
might receive the promise of the 
Spirit through faith," 

The Bible is filled with promises, 
but baSically there is only one prom
ise, one prevailing promise, to which 
all the other promises of grace are 
attached. It is the promise of salva
tUm first given in the Garden in Eden. 
The heirs of that promise are they to 
whom the Spirit applies the blessings 
of salvation in Christ. 

He applies the blessings of salva
tion and is himself the earnest of 

completed salvation, "Ye were sealed 
with the Holy Spirit of promise, which 
is an earnest of our inheritance." 
'tVhat precious words to believers! 
Our redemption is not yet completed. 
We await the day when the last 
enemy shall be destroyed (cf, 1. Corin
thians 15:26). Meanwhile we have the 
"earnest," which means the "guaran
tee," in the person, promise, and 
power of the Holy Spirit, that what 
God has begun he will complete 
<\mto the praise of his glory." 

Bellold what manner of love tIl0 
Holy Spilit ll.'1th bestowed upon us! 
How wonderful is his love for his 
ownl We do not give enough thought 
to the love of the Holy Spirit. We 
speak and we sing of the love of the 
Father and of the Son, but what about 
the love of the Spirit? It is none the 
less real, nor is it essentially different 
from that of the Father and the Son. 
'Warfield adopts a marginal reading of 
James 4:5 - "'Or think ye that the 
SCripture saith in vain, That Spirit 
which he made to dwell in us yearn· 
eth for us even tulto jealous envy?" 
The love, the yearning, of the Spirit 
exhibits the same divine features' 
found with the Father and the Son. 
True, his love has not one spot, like 
Calvary, for its surpassing manifesta
tion, but it is everywhere seen and 
demonstrated in the Church. Nor 
must we forget how it burst into a 
flame at Pentecost. There is one love 
that dwells in the one God. The dis
tinction of persons in the one God 
entails no violation of the unity of 
the one divine affection. John Eadie 
observes: -rhe same elements of 
eternity, infinitude, and unchange
ableness which distinguish the love of 
the Father and Son distinguish also 
the love of the Holy Ghost. Though 
he is named third in the inspired 

.. in whom, havlng also bel/eoed, ye were sealed with fhe 
Holy Spirit of promise, which i.t an eamest of our Inherit
ance ...." EpHESJANS 1:13. 14 

formulary of baptism and benedic
tion, his luster is not dimmer than 
that of God the Father, or that of 
God the Son. His name is last in 
reference, not to his essen tial nature. 
but to his place and sphere of opera· 
tion in the scheme of redemption." 

Sin is as hateful to God the Holy 
Spirit as it is to God the Father and 
God the Son. He who brooded upon 
the face of the waters, and fitted the 
earth as the residence of God's image-
be.:'lrers, could not be unmoved by the 
subsequent guilt of those privileged 
creatures. What provocation must he 
have felt when he beheld sin spread· 
ing death and desolation over that 
earth which he had so wonderfully 
drawn from chaos. 

Yet he loves sinful man, His love 
is a saving love. Though its modes 
of manifestation vary, its essence is 
identical with that of the Father and 
the Son. The Spirit's functions in the 
working out of redemption are more 
subjective and are occupied with 
human experience, It is not so much 
without liS as within us that he 
operates. His work is more a process 
to be felt than a spectacle to be con
templated. 

The Spirit of holiness willing to 
enter our polluted hearts I The Spirit 
yearning for us even unto jealous 
envy! What amazing love is this! 

It is he who begets within us a 
relish for spiritual truth. It is he who 
perfumes every breath of our spiritual 
life with his affection. 

'Tis he that works to will; 
'Tis he that works to do; 
His is the power by which we act, 
His be the gumj too. 

Then, let glory be given to the 
Father, the Son, and the Holy Spirit! 
Amen! 



Do We Want 
Community Churches? 

T HERE IS a sense in which every 
church should be a community 

church. No church, or congregation. 
should be isolated from the com
munity in which it exists. Every 
church should be a city "set on a hill" 
whose light cannot be hid. It should 
reach out into the community to 
bring the message of redemption to 
those who lead Christless lives. 

More than that, every church should 
welcome to its membership all who 
accept the gospel message and are 
willing to be instructed in the funda
mentals of that gospel; who are ready 
to indicate their agreement with its 
teachings and to submit to its dis
cipline. 

WHAT IS A COMMUNITY CHURCH? 

A community church. in the sense 
in which that term is generally under
stood today, is quite a different or
ganization from the one just de
scribed. It denotes a church which 
has no particular denominational af
filiation and no definite creed, and 
which is ready to receive as members 
all who claim to be Christians and 
who are ready in some formal way to 
signi fy their desire for affiliation and 
to actually become members. 

':Ve should add that the tenu "com
munity church" sometimes has a 
wider connotation. There are churches 
which call themselves by that name 
even though they do have denomina
tional affiliation and a specific creed 
but which at the same time make the 
tenus of membership so general that 
all who hold to some form of the 
evangelical faith, whether Reformed, 
Lutheran, Methodist, or Baptist, are 
penniUed to join. 

Such community churches are 
numerous especially in new neigh
borhoods, particularly where no Single 
denomination is represented by more 

four 

than a very few individuals or fam
ilies. 

It stands to reason that this type of 
organiz.1.tion, especially in new and 
fluid communities, has decided prac
tical advantages over strictly denom
inational organizations. Yet there are 
very serious objections to the com
munity church idea. 

First of all, there is a doctrinal ob
jection. The Church of Jesus Christ 
is not a service club, or merely an 
organization to satisfy the «religious 
aspirations" of people. According to 
I Timothy 3:15, the Church of the 
living God is "the pillar and ground 
of the truth." Its mission is to preach 
the truth, teach and expound it, con
fess it, and defend it against all error. 
And by the "trutl\" of which Paul here 
speaks is meant all the truth as re
vealed in the Bible. The fellowship of 
the members of the churcll is one of 
love but such a love as is rooted 
in a common loyalty to Him who is 
the truth and the life. 

It follows that the Church must re
quire of its members a confession of 
adherence to the truth and at the 
same timc recognize its calling to 
build up those members in the knowl
edge and love of the truth. If it fails 
to let the light of the gospel shine in 
all its clarity, if its trumpet gives forth 
an uncertain sound, it cannot satisfy 
the spiritual hunger of its members, 
nor will it be an effective agency for 
the conversion of sinners. 

The lypical community church, 
with its diluted gospel and its haH
baked messages, can never meet the 
spiritual necds of its members. For 
such a church will fail to present the 
great themes of the gospel, the basic 
tenets of the Christian faith, for fear 
that this wi1l provoke disagreement 
and contention within its own bosom. 
For that reason it is bound to disap-

Timely Topics 
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point its best members who want it 
to strike a spiritual note and to bring 
a rich as well as distinctive message. 

SHOULD WE HAVE SUCH CHURCHES? 

Even if we should want such 
churches we should not have them 
because they are bound to be a detri
ment to their own members and to 
the denomination of which they are a 
part. 

The Christian Reformed Church is 
showing commendabJe zeal to make 
each one of its churches a center of 
evangelistic activity. Much emphasis 
has been placed on this task in our 
Centennial celebrations and reflec
tions. This passion for evangelistic 
activity on the local level is not some
thing new among us. The movement 
had its beginning more than fifty 
years ago. For many years our most 
progressive city churches have stres
sed neighborhood evangelism. Much 
of this work has been done for several 
decades past in such centers as Grand 
Rapids, Holland, Chicago. Paterson, 
and others. However, at the present 
time there is indeed a praiseworthy 
endeavor in many of our smaller con
gregations to undertake such work 
in rural as well as urban communities, 
while some of our newer congrega
tions, for example Comstock Park, 
Michigan, Lakewood, California, and 
Philadelphia. Pennsylvania, s pen d 
much time in working among the un
churched in their vicinity. 

'We must not fail to face the fact 
that this worthy program of neighbor
hood evangelism exposes us to the 
danger of establishing anemic com
munity churches. If our leaders give 
ear to the plea of some to lower the 
bars of membership for mission con
verts by requiring no expression of 
agreement with our Refonned faith 
which is nothing but the Christian 



faith in its purest and clearest expres
sion - but demanding onJy that they 
confess their faith in Jesus Christ as 
Savior and Lord, it will not be long 
before we have a number of com
munity churches which are Christian 
Reformed only ill name. 

Such an approach to evangelism is 
bad for more than one reason. It is 
bad because it substitutes worldly 
standards of success for those of 
Scripture, as if, to quote Marcus Bach 
(Christian Century, January 8, 1958 ), 
"God's work is finally being judged 
by ... the rhythmic chant of I.B.M. 
machines." Converts must be taught 
the doctrines of salvation, and these 
doctrines are Reformed doctrines. Re
formed doctrine is Bible doctrine. 

Second, such an approach to evan
gelism as characterized above is bad 

because it ignores the law of disciple
ship; deny yourself, take up your cross 
and follow me" - which includes for
saking the world, the lodge included. 
It is bad because it puts more stock 
in "bigness" and "numbers" than in 
knowledge of the Word, spirituality, 
and perseverance in the faith. 

This same approach to evangelism 
is bad for the convert, for the com
munity church which he joins, and 
for the denomination. 

It is bad for the convert because he 
receives little or no instruction in the 
great doctrines of the Bible which 
are needed to impart stability to his 
fai th. 

It is bad for the community church 
because true spiritual unity is lacking 
where Baptists and Pedo-Baptists, 
Lutherans, and Reformed fellowship 

together, or where there is little or 
no knowledge of the great truths of 
the gospel. 

This approach to evangelism is bad 
also for the denomination as a whole. 
If the community church idea once 
finds entrance it will spread and the 
result will be that in the end we shall 
lose our creedal distinctiveness. For 
we cannot conSistently require of our 
own children to receive instruction in 
and subscribe to our Reformed doc
trines if we do not require this of mis
sion converts. No church can success
fully maintain a do uble standard of 
admission to membership. Such a 
dualism cannot last. The community 
church idea, once accepted, will per
meate our Church like a leaven, 
though the process be very slow, and 
in the end reduce us to the colorless 
level of many denominations today. 

Timely Topics 

Man and the Moon 

A QUESTION that is on the lips 

of people today everywhere in 
the world is this: Will man succeed 
in reaching the moon; and if he does, 
will he make it possible for himself 
to remain for some time or indefinitely 
on its atmosphere-less surface? 

Perhaps there is no one who has a 
sure answer to that question. Person
ally we doubt its possibility. There 
are scientists who question the pos
sibility of such a venture in space
conquest. 

There is a related question which 
few seem to be asking but which the 
Christian should not fail to ask. Does 
man have the right to take possession 
of the moon or any other planet, as
suming that he could succeed in doing 
so? His ability to subdue it would not 
prove his right to do so. For example 
the fact that man is on earth and 
employs its treasures for his own wel
fare and benefit is no proof of his 
right to do this. He is not the creator 
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of this earth ; and he can establish his 
ownership only if he can prove that 
the God who made it gave it to him to 
own and develop it. 

This proof is given in Scripture. 
\>Ve are taught in Genesis 1:26-30 that 
God gave man, whom he made in his 
own image, domhlioll over the earth, 
over fish and birds and cattle and over 
every creeping thing. He has given 
us the right to "subdue" it and ap
propriate all it contains for our own 
use. We rcad in Psalm U 5; "The 
heavens arc the heavens of Jehovah; 
but the earth hath he given to the 
children of men." The word "heavens" 
means the whole universe with the 
exception of the planet on which we 
live. Only the latter was given to 
mankind. 

Not long ago it was stated in the 
Grand Rapuls Press that the term 
"earth," as used in Scripture, is not 
to be taken "'in a restrictive sense" 

and that man is "vicegerent not onJy 
of the earth, but even the suns were 
made to serve him." As to the former 
of the two statements, there is no 
proof for it in SCripture. The word 
"earth," as used in the Bible, always 
means the planet on which we live, or 
one of its regions, or the dry land, or 
sometimes the inhabitants of this 
world - never anything above and 
beyond this world. Those who wish 
to check on this may consult The 
W estmi1lSter Dictionary of the Bible 
by John D. Davis (Revised and Re
written), page 144. Those who know 
something about Hebrew and Greek 
will find our statement corroborated 
by consulting Gesenius' Hebrew and 
Clwldee Lexicon on the meaning of 
the Hebrew word for "earth" and 
Thayer's Greek English Lexicon of 
the New Testament, Cremer's Biblico
Theological Lexicon of New Testa
ment Greek, or Girdlestoflc's Old Tes
tament Synonyms, on the proper ren
dering of the Greek words for'" earth." 

As to the second statement quoted 
above, it is true of course that sun, 
moon, and stars were made to serve 
man but this does not prove that man 
is God's vicegerent of the heavenly 
bodies as well as the earth. A "vice
gerent" is one who is «authorized to 
exercise the power of another." Man 

fooe 
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is God's vicegerent here on earth; but 
he has neither the commission nor 
the ability to rule the heavens or any 
of the heavenly bodies under God. 

We know there are some Bible 
students who hold to that fanciful 
idea but we do not know of any proof 
for it in Scripture. Psalm 8 does not 
prove it. There we read about man: 
"Thou makest him to have dominion 
over the works of thy hands; thou hast 
put all things under his feet: all sheep 
and oxen, yea, and the beasts of the 
6eld, the birds of the heavens, and 
the 6sh of the sea . . . ." What the 
Psalmist means by "all things" is clear 
from the specifications that follow, in 
which only things of earth are men~ 
tioned. Of course, we would include 
in the term «earth" the atmosphere 
that surrounds it and without which 
life on earth would be impossible. Our 
position does not at aU imply there
fore that air~travel is forbidden by 
SCripturel 

Some quote Hebrews 2, where 
Psalm 8 is quoted, to support their 
contention that man has or ultimately 
will have the rule over the entire uni~ 
verse. We ask the reader to study this 
passage (vs. 5-9 ). We feel con6dent 
he will agree that there is no sugges
tion here that man, ordinary man, is 
God's vicegerent over the universe. 

The writer of Hebrews applies what 
is said in Psalm 8 to Him who is pre
eminently the Son of man. Led by the 
Spirit, he saw in Psalm 8 not only a 
statement about mankind but also a 
prophecy concerning the exaltation of 
Christ. The words: "Thou didst put 
all things under his feet" are applied 
only to the Christ, as is evident from 
verses 8, 9: ''Thou didst put all things 
in subjection under his feet. For in 
that he subjected all things unto him, 
be left nothing that is not subject unto 
him. But now we see not yet all 
things subjected unto him. But we 
behold him who hath been made a 
little lower than the angels, EVEN 
JESUS, because of the suffering of 
death, crowned with glory and 
honor . ..." 

Is the subject an important one? 
We believe it is. We hold not only that 
man's attempt to inhabit the moon, 
or even Mars, will end in disaster 
but that it is contrary to the will of 
God. The little scienti6c bene6t which 
might accrue from reaching and pos~ 
sessing another planet - if this is pos~ 
sible - cannot outweigh the with
drawal of the tremendous energy and 
the fabulous sums which this would 

require from t1le betterment of condi
tions on this earth. What a mess man 
is making of the world in which he 
lives. Let him concentrate on the al
leviation of hunger in lands like Ind.i~ 
on the conquest of disease, and the 
promotion of the cause of peace and 
justice among men. 

What we have said does not imply 
that we are indifferent to the efforts 
of scientists to learn more about the 
vast universe of which this earth is a 
part, and its spiritual center as well. 
We believe it is God who gives man 
the impulse to study the heavenly 
bodies. Astronomy is one of the ear~ 

liest of our natural sciences. It has 
great practical value for mankind and 
it discloses the infinite power and wis~ 

dom of "God the Father, Almighty, 
Maker of heaven and eartll." We also 
believe that when God renews the 
heavens and the earth and glori6es 
redeemed man, it will be possible for 
mankind to explore the universe much 
more fully than can be done today. 

Man, made in the image of God, 
should aspire to see God in all his 
mighty works. But God remains the 
King of the universe. It is only when 
man, in his deepest thoughts, imag~ 
ines himself to be God that he aspires 
to ruling the heavens. How God will 
laugh at his follyl 

AS OUR WOMEN SEE IT 

Elect 
.. Ladies 


THE TITLE of this article is sug~ 
gested by II John, verse 1, ''The 

elder unto the elect lady and her 
children, whom 1 love in truth; and 
not I only, but also all they that know 
the truth," 

Bible scholars are not agreed ns to 
whether these words were directed 
to a certain lady, or whether John 
uses this expression 6gurativeIy to 
deSignate a particular Christian 

MRS. LEONARD GREENWAY 
MiSlrns of the Manse, Bethe l Christion Re. 
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church. Perhaps the preferable view 
is that he is writing to an actual 
individual, probably a Christian 
widow living with her grown-up 
children. 'When he says tllat she was 
loved by "all they that know the 
truth," he makes it plain that she was 
pretty well-known, and that she was 
a person of real excellence. From the 
closing verse of the letter we gather 
that her nephews and nieces held her 
in esteem. 

There were a number of such good 
women in the early church: Dorcas, 
Lydia, Phoebe, and Priscilla. It is 
perhaps worthy, in passing, to note 
that the apostle in whose home the 
mother of our Lord spent the solemn 
evening of her life here addresses an 
affectionate salutation to a Christian 
mother and her family. and that this 
salutation, toget11er \vith the unusual 
letter that follows, has been given a 
place in the sacred Canon. 

Responsibilities 

There are at least three elements of 
a Christian woman's character that 
come to mind in reading this letter. 
The first is t11at she hns her slwre in 
the serious business of life. An "elect 
lady," no less than an "elect» man, has 
her solemn responsibilities. Of course, 
this is true of all women and of all 
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men, but Christian people are under 
special constraint to realize it, and 
that by virtue of the fact that they are 
Christians. A woman's share in the 
wor1d is vastly more than on its or
namental side. She came into being 
after the man was created, but that 
does not mean she was an after
thought. This tleeds to be stressed in 
the presence of those men who con
tin u.e to speak of a woman in a tone 
of patronizing humor. So if there be 
tasks in the community for which her 
native endowments in mind and heart 
specially qualify her, let her not be 
hindered by prejudice from doing her 
best to fulfil them. That there are 
problems and situations in society 
which women are quali6ed to meet is 
perfectly obvious to us all. A woman 
does not always have to occupy a 
conspicuous place in public life to 
f u 1f i I those responsibilities. But 
whether conspicuous or unnoticed, 
she has her important place. 

With some critical minds, unfortun
ately, the idea lingers on that a Chris
tian woman must more or less segre
gate herself to maintain her piety. If 
she becomes prominent in public rela
tions, she is regarded with suspicion. 
If she assumes a generous share of 
community responsibility, she is sus
pected of being too broadminded. 
This is particularly true of married 
women, who by the super-critical are 
committed to their homes, their house
work, and the rearing of their chil
dren. Of course, a married woman's 
first responsibility does lie there, and 
cE;rtainly a mother must give prior 
considemtion to her home and family. 
Yet, th~ above-mentioned attitude is 
most unfortunate in our country where 
the American way of Me is democratic 
and where all people are expected to 
share community responsibilities. We 
need women in our schools, our nurs
ing and medical profession, our social 
service and weHace agencies . Some of 
this work can best be done by married 
women. The more Christian women 
can be engaged for these essential 
tasks the better. Let no one say that 
a Christian woman necessarily dam
ages her piety when she assumes such 
public positions of trust and confi
dence. 

Kindness 
A second element of character that 

should be mentioned in this discussion 
of eject ladies is kindness. If there be 
special duties to which a woman is 
called in the human family, one of 
them certainly is that she be the rep
resen tative of kindness. Society is in 
a poor plight when women cease to 
stand for the gentle virtues. As a fact 
of ancient history, no surer sign was 
given of the coming fall of Rome than 
when her women became as wanton 
as her men in their desire to see the 
gladiators 6ght to the death. It re
minds us of our present-day prize
fight matches witnessed by men and 
their sportive spouses, the women no 
less than the men screaming \'lith ex
citement while the Bghters in the ring 
attempt to batter each other into 
bloody insensibility. Surely God's elect 
ladies must never cease witnessing 
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against those inhumanities and bar
barisms that so often in the past 
presaged the faU of a civiJization. 

Purity 
A third element in womanly char

acter that comes to mind during the 
reading of the apostle's letter is what 
I shall call, for want of a better term, 
the Puritan strain. John cautions the 
elect lady against dealings with "de
ceivers." He expressly commands her 
not to receive into her house a false 
teacher. "Give him no greeting," he 
says. Have nothing to do with his 
"evil works" (vs. 7, 10, 11 ). We are 
reminded here of a saying of Cardinal 

Newman, "A woman's sectuity against 
evil is being shocked at it." Men can 
learn from that tool If we Americans 
are interested in a revival of Chris
tian morality in our land - and who 
will dispute the need of it - we per
haps had better begin by summoning 
the women of America back to that 
holy sternness which gives no counten
ance to lax ways and to the flagrant 
and reprehensible indiscreetness of 
our day. I think it is a shame how 
many Cluistian women there are who 
slavishly imitate the world in its 
fashions, its search for glamor, its 
craze for physical attractiveness, its 
passionate preoccupation with the 
body. 

To mention one thing in particular, 
it were better for us, our homes, our 
children, and our churches, if we were 
more modest in our wearing apparel. 
Surely a Christian woman in this 
modern sex-preoccupied world should 
be distinctive in the way she clothes 
herself. A simple rule for us married 
women to remember and to commend 
to our daughters is that a woman's 
dress should fit well enough to show 
she is a woman and loose enough to 
show she is a lady. 

The generation of our grandparents 
had its foibles, its failin gs, and cer· 
tainly its sins. But it also had those 
unforgettable good qualities which in 
no small part can be traced to the 
stern respectability of its women. That 
was the salt of the time. 

Alas, it is not so today. As one 
studies the undercurrents in modern 
SOCiety, - and for that matter the sw
face currents too - that continue to 
move toward a less and still less 
restrained life and morality, one 
shudders at the thought of what may 
lie ahead for America. Somewhere in 
the growing laxity of talk, of conven
tion and morality there must be a 
point where Christian women of all 
churches and denominations can con
solidate their holy indignation and 
speak out with united voice, and move 
out in united action, against the devil· 
ish enemies of decency, of sobriety, 
and of truth. 

The level of any civilization is the 
level of its womanhood. Think of 
what Christinn women in prayerful 
confecleratioll could do with that fact! 



Orthodoxy. • • CONSERVATIVE OR RADICAL? 

W. STANFORD REID 
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THE TERM "conservative" when 
employed theologically is fre

quently applied to a ce.rtain type of 
thinking which bases itself upon the 
Bible as the Word of God. and which 
holds to most of the "fundamentals" of 
the faith historically taught by the 
Christian Church. From the point of 
view of one who is interested in main
taining an orthodox Christian witness, 
therefore. the term is valid and gener
ally acceptable. 

The 

Teener's 

Corner 

LEONARD GREENWAY 

Pay a Girl Friend's 
Church Collection? 

Question: Is it correct for a young 
man to give his friend collection when 
he is taking her to church? Also, is it 
correct for him to give her collection 
when going to a program where ad· 
mission is not charged, but a collec
tion is taken for a cause? This refers 
to such things as hymn sings, choir 
programs, etc. which are sponsored 
on Sunday evenings. 

Also, I would like to know if we 
may print parts of your new column 
in our school paper, as not all of the 
students receive tins paper and your 
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The serious danger involved in the 
use of the word "conservative" is, how
ever, that only too often it is regardei:l 
by those to whom it is applied as being 
a valid description of what should be 
the dominant clli"lracteristic of their 
lives and thoughts. They seem to take 
it for granted that the Christian should 
be conservative in politics, economics, 
artistic taste and in every other aspect 
of existence. Conservatism has thus 
come to be regarded in many circles 

(..'()Iumn will certainly be of interest to 
them. 

Answer: When a young lady and 
her gentleman friend are worshipping 
together on the Lord's Day, they are 
not on a date. True, by pre-arrange
ment they may have come to church 
together, but during the worship they 
are worshippers. As such they parti
cipate in the spiritual exercises as 
members of the Body of Christ, not 
as daters. When the offering is taken, 
each member of that Body expresses 
his thanksgiving and praise in the act 
of giving. This expression should be 
as personal as possible. If the young 
lady accepts money from her friend 
for offertory purposes, when she has 
money of 11cr own, the personal cle
ment, I should say, is inexcusably ab
sent from her oHering. 

Regarding hymn sings, choir pro
grams, etc., the situation is somewhat 
different, since the congregation is 
not offiCially convened. But even so, 
I feel it is proper to make our partici
pation in the offering as personal as 
circumstances permit. 

You may quote from this column in 
your school paper, provided you in· 
dicate the issue of Torch and Trumpet 
from which you are quoting. 

P.s. Also identify Rev. L. Green
way as the writer ( Managing Editor ). 

as the only vaHd expression of a truly 
Christian life. Orthodoxy is "right 
wing" Christianity. 

Such an attitude would seem to be 
somewhat out of line with the Biblical 
position which is by no means con· 
servativc. Rather, the Bible and all 
that stems from it, is fundamentally 
"radicar in its approach.o It rejects 
the idea that any human production, 
whether a mechanical gadget or a 
form of government, is perfect. Man 
as he is, as well as everything he does 
and all that he creates, suffers from 
the defilement of sin, and so is never 
perfect or final. Coming under the 
judgment of God, he and his works 
are acceptable only in and through 
the righteousness of Christ. 

This estimate of human endeavor 
applies even to Christian thought it
self. For instance the sixteenth century 
Reformers accomplished great things 
in their own day, but there must be 
a continual willingness to re-examine 
their views, for they were not infall
ible or perfect, and as one of the old 
Puritans said: "There will yet break 
forth much new light from the Word 
of God." While employing the Re
formers' work as a foundation, one 
may never stop there, but must go on 
to develop and at times correct their 
ideas in the ever growing radiance of 
God's Word. 

In the same way must the Christian 
deal with other areas of life. Many 
Christians today seem to hold as in· 
fallible economic views current before 
the Industrial Revolution, scientific 
interpretations pre·dating Isaac New
ton, to say nothing of Einstein, and 
historical concepts propounded by 
Bishop Ussher who wrote the chro
nology still appearing in some Bibles. 



But the Christian may never accept 
any man-made scheme as final. Al
though unbelievers may frequently 
adopt such a "conservative" attitude, 
the Christian must be critical, not 
superficially or emotionally. but radi
cally - down to the very roots of 
human thought. 

When faced with hwnan scientific 
or philosophical systems. the Christian 
must insist that only one of two ap
proaches or interpretations of reality 
is possible. An interpretation or phi
losophy either honors God or it honors 
man; it either regards God or the cre
ated universe as ultimate. If man and 
the universe are made into "god.... 
then by virtue of their inner contra
dictions the Christian believes. such 
systems of thought will eventually 
prove to be self-destroying. This is 
the truly Christian radical approach, 
so necessary in the present age and 
far more fundamental in its analysis 
than anything ever invented by a Karl 
Marx or a Jean Paul Sartre. 

And for the Christian what should 
be the result of such analysis? In the 
light of his own critical approach. the 
Christian must assume the responsi
bility of not merely pointing out the 
weaknesses of humanistic and mater
ialistic points of view. but of con
trasting with them the truly radical 
Christian interpretation of the uni

verse in which men live. Those pos
sessing a thorough knowledge of the 
various fields of thought should set 
forth the Christian understanding of 
politics, economics, history, science, 
and whatever other aspect of reality 
man may know. This is Christian 
radicalism stated positively. 

Such radicalism, it is well to note, 
has always been closely related to the 
renewed and revived preaching of the 
Gospel. The Lord, Himself, was a true 
radical who came to call sinners, and 
not the righteous and apparently good 
conservative people to repentance. In
deed it was His radically new inter
pretation of the Old Testament, His 
radical proclamation of man's need 
for regeneration, and His demand for 
repentance and faith from all men 
that finally brought Him to the cross. 
And the diSciples whom He left be
hind were equally radical, being 
termed "those who have turned the 
world upside down." Although they 
did not succeed completely in their 
laudable aim, it was the radical post
apostolic Church which eventually 
conquered the Roman Empire revolu
tionizing western society. 

Such radicalism was characteristic 
also of the Protestant Reformers. All 
one has to do is read the diatribes of 
Roman Catholic pamphleteers against 

Luther and Calvin and their views, to 
see that they feared the new radical 
ideas, more than most westerners to
day do Communism. Out! of the Re
formation came numerous revolution
ary movements such as the Puritan 
revolt in England, the American Re
volution, the abolition of slavery in 
the British Empire and the successful 
demand for factory reform by men 
such as Shaftesbury. The Reformers 
and their successors made countless 
contributions to science, art, politics, 
economics and the Hke, but they did 
so not because they were "conser
vative" but by virtue of being radicals 
who were willing to test all things, 
holding fast to that which was good. 
They demanded that man's life be 
oriented not towards himself or the 
material world, but to the Tri-une 
God, the Give, of all good gifts. 

Human conservativism and human 
radicalism are all of a piece. Based 
on man, his rational and emotional 
faculties and directed to his own glory, 
they are really not very diHerent from 
each other. It is only the Christian 
"conservative - radicalism" which is 
truly diHerent and able to formulate 
a new approach to the contemporary 
situation, for Christianity alone seeks 
to bring every thought into obedience 
to Christ. This is the true radicalism 
of "conservative" Christianity. 

True Mission Joy 

PO liO<" 

I N THE Centennial Year of the 
Christian Reformed Church much 

has been written about missions. Much 
of what was written was critical. 
Much of it claimed to bring new 
ideas. The critical approach need not 
be accepted, or rejected, just because 
it is critical. Neither need the new 
ideas be adopted, or ignored, just be
cause they are new. A careful con
sideration of Jesus' warning to his 
disciples when they were returning 
from their mission journey. "Never-

ANTHONY A. KONING 
of the Chrillion Reformed Church of Coopenville, Mich lggn 

theless in this rejoice not, that the 
spirits are subject unto you; but re
joice that your names are written in 
heaven" (Luke 10:20), a word more 
often by-passed than considered in 
our day - may help much to 
straighten out our basic concepts. 

One of the basic concepts in the 
Scriptures connected with the work 
of the gospel is joy. It is true, there is 
weeping as we sow. But joy is one of 
the most prominent ideas of our Lord 
in connection with his work. There is 

joy in heaven over one sinner that re
pents. It is both the joy of being 
found and of finding that sends the 
believers on in an endless stream to 
carry forward the work of the Lord. 
Joy is a powerful motive; it is likewise 
one of the most rewarding of rewards. 

Jonah-type Joy 

Not all mission joy is true, or Scrip
tural. An outstanding example of 
wrong mission joy is seen in the life 
of Jonah. He rejOiced in the pouring 



out of divine wrath upon that which 
was not Israel. He refused to go to 
Nineveh to preach only wrath because 
he was sure it would mean mercy. 
When his proclamation of wrath 
wrought repentance on the part of 
the people and revealed an attitude of 
mercy on the part of God it meant 
only grief for Jonah. Jonah knew no 
greater joy than to see God pour out 
wrath and fury upon the heathen to 
their destruction. 

Justification for this Jonah-type joy 
is sought in the Scriptures. Reference 
is made to the imprecatory psalms
Spirit-inspired prayers uttered by 
God's troubled children. Reference is 
made to the assurances of God's 
vengeance on those who lay hands on 
God's anointed. The blood of God's 
servants, from the blood of Abel to 
that of Zacharias, to that of Jesus the 
Christ, to that of the last saint laying 
down his life for his faith, is all to be 
required of the generation of Cain. 
Jesus tells those whom He sends forth 
to shake off the dust from their feet 
as a testimony against them, adding 
the assurance that it will be more 
tolerable for Sodom and Gomorrah in 
the day of judgment than for that 
city. Do not even the saints in heaven 
cry out: "How long, 0 Lord, how 
long? wilt Thou not avenge?" 

There is joy in our hearts in all the 
revelation of God, joy in its every ful
filment. Yet it surely may not be over
looked that the preeminent joy of this 
day of grace is the joy of repentance 
which we seek; which drives us ever 
on. We are grateful that the Church 
has quite well freed itself from the 
Jonah-type joy; that it has learned 
God's lesson to Jonah. 

Proselyte-type Joy 

The New Testament brings another 
type of mission joy to our attention, 
far removed from the Jonah-type. It 
was a joy which Jesus found com
monly among the religious leaders of 
Israel. In many respects it was the 
exact opposite of the Jonah type. This 
undoubtedly gives it a certain appeal, 
also today. 

These religious leaders longed to 
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make proselytes. They spared no ef
forts. Jesus compliments them on 
their zeal, acknowledging that they 
moved heaven and earth to make one 
proselyte. This was to their honor, 
and it gave them joy. What it might 
eventually do to them and to the 
proselytes seemed to be of no concern 
to anyone. The fact that the proselyte 
was made was sufficient reward in it
self. 

Those Jewish leaders and Jesus 
were troubled, the one by the other. 
Th~ Jews were troubled, even to an
ger, that Jesus could not rejoice in 
their joy. They reviled Him when He 
dared rebuke them for it. Jesus was 
troubled when they could see no cause 
for joy in the things which Jesus main
tained were the greatest cause for joy. 
The Jews could not rejoice with the 
Finder nor with the found, with the 
seeking Shepherd nor with the fOWld 
sheep, with the restoring Father nor 
with the restored son. 

Are we entirely free from this prose
lyte type joy? One of the things which 
characterizes all life in America is a 
mania for numbers. Numbers, big 
numbers, make an impression. Noth
ing else counts. Numbers make head
lines in evangelistic campaigns. Num
bers determine the success or failure 
of a movement or a church. A church 
or classis that cannot point to in
creased numbers is regarded as having 
failed in its mission. 

Artic1es and books about missions 
are being multiplied in Christian Re
fonned circ1es. Almost all of them 
express a certain joy at a so-called 
mission awakening within the Church, 
a greater sense of mission responsi
bility. In such expressiOns of joy 
there is certainly implied, and often 
openly stated, a criticism of our 
fathers, of fonner generations. Oc
casionally attempts are made to 
smooth over this criticism. But basic
ally unfavorable reOections on the 
mission zeal of our churches arc quite 
generally expressed. 

Such reflections and implications 
are qui te out of order. In the light of 
the noisy, narrow, number-counting 
20th century standards of missions, 
perhaps we might judge our churches 

to have been neglectful It may be 
well to remind ourselves that no 
generation ever measures up to its 
own standards. But when we compare 
standards with standards, the position 
of our fathers is seen to have been 
far from wrong; in fact, in some 
respects, far more Scriptural than to
day's. Are we today really free from 
all proselyte-type joy? 

Success-type Joy 

Even further removed from the 
Jonah-type of joy than the joy of 
proselytizing, is the joy of haVing ac
complished great things through the 
gospel. The diSciples of Jesus knew 
that joy. On the return from their 
trial run the seventy came to Jesus 
with glowing reports. They were 
overflowing with joy as they reported 
to the Lord: "Even the demons are 
subject unto us through Thy name." 
Seemingly their joy was entirely 
proper. The Lord had given them 
these special powers; had instructed 
them to use these powers. Now they 
report success. Can you blame them 
for their amazement and joy? 

We, too, in OUl' day reveal much of 
this kind of joy. In fact, eighty percent 
- or is it ninety percent? - of our mis
sion articles, reports, and books speak 
of success along these lines. Ignor
ance is dispelled. Diseases arc con
quered. The power of demons is over
come. Why shouldn't we be happy 
when hospitals and doctors, schools 
nnd teachers, houses and builders 
bring about such great changes in the 
lives of the heathen? Then to think 
that the Lord gave us those means, 
the know-how to use them, and the 
readiness to administer them! It gives 
a thrill beyond words. 

The strange thing is that Jesus says: 
Rejoice not at all in this! Don't even 
let the joy over this get started in your 
hearts! Not rejoice when babies' lives 
are saved? when lepers are cleansed? 
when fetish-power is broken? We can 
well understand that churches are 
quite ready to forget this instruction 
of the Lord. Judging by published re
ports, we hardly know any other joy. 



The strict admonition of the Lord 
is not as inexplicable as it sounds. He 
knows the human heart. He knows 
that as soon as we begin to experience 
a feeling of joy at agricultural suc
cess, civilization improvements, fetish 
displacement, medical conquests, edu
cational triumphs, the urge to press 
on to the one thing needful is killed 
of!. 

Sovereign Grace-type Joy 

Rejoice because your names are 
written in heaven! (Luke 10:20). This 
word of Jesus is startling. He makes 
the choice deliberate: Rather rejoice 
in this! He presents two types of joy. 
The one we totally reject, deliberately. 
Deliberately we take the other. De
liberately we refuse to rejoice in any 

DECISION NEEDED, 

So, we admire a man who was firm 

in the faith, say four hundred years 

ago; .... but such a man today is a 

nuisance, and must be put down. Call 

him a narrow-minded bigot, or give 

him a WOrse name if you can think 

of one. Yet imagine that in those past 

ages Luther, ZWingli, Calvin, and 

their compeers had said, "The world 

is out of order; but if we try to set 

it right we shall only make a great 

row, and get ourselves into disgrace" 

. . . . " Such conduct on their part 

would have entailed upon us a 

heritage of error ..... It is today as 

it was in the Reformers' days. Deci

sion is needed .... We who have the 

gospel passed to us by martyr hands 

dare not trifle with it, nor sit by and 

hear it denied by traitors, who pre

tend to love it, but inwardly abhor 

every line of it. The faith I hold 

bears upon it marks of the blood of 

my ancestors. 
SPURGEON 

earthly, temporal, physical, or intel
lectual success. Deliberately we set 
the popular, non-antagonizing joy 
completely aside. Choose what makes 
front-page headlines on earth? No. 
What then? That which makes the 
pages of heaven. 

The choice which Jesus insists we 
shall make seems a bit absurd. Choose 
to rejoice only in this that your names 
are written in heaven? Was it not true 
of Israel that when once the notion 
was fixed in their hearts that they 
were the chosen people of God they 
had no concern for others anymore? 
Has it not been proved in the New 
Testament dispensation that people 
and churches, deeply possessed of the 
idea that their names were written in 
heaven, became self-centered, proud, 

G in many respects, are standing 
'ith us. But when they call them
~lves Pre-millennialist, meaning by 
lat expression that Jesus is going to 
)me BEFORE (that's the meaning 
f pre) the millennium, they are 
mply turning the order of SCripture 
round. Let us take the Bible just as 
is. We, people of Refonned persua

on, are not afraid of Revelation 20. 
Ie love it! But we take it exactly as 
isl 

THE SYMBOL DESCRIBED HERE IN VERSES 1-3 

Do not at once begin to spiritualize 
r to interpret. First, see the vision 
'terally, exactly as John actually saw 
:. Well, John sees an angel coming 
,own out of heaven. He has a key 
lith which he is going to lock the 
byss. The abyss is a deep hole; that 
;, a shaft with a lid on top of it. This 
d can be unlocked, locked, and even 
;,aled. Upon the angers hand lies a 
hain, the two ends hanging down. 
:vidently, he is going to bind some
ne in order to lock him up in that 
byss. What happens? John suddenly 
~es the dragon, strong, crafty, ugly. 
t is "the old serpent," cunning and 
eceptive. Jolm notices that the migh
I angel overcomes the dragon. He 
inds him securely and firmly. In fact, 
o inextricably does he bind the old 

with a "Iet-the-world-go-to-the-dogs" 
attitude? Page after page of church 
history seems to prove that conviction 
of election and mission zeal just do 
not go together. In fact, examples 
might be found to show that the one 
has sometimes killed the other. 

But there it stands: the great word 
of correction by our Lord to returning 
missionaries who have substituted a 
lesser, a failing, joy for the true mis
sion joy. This, and this alone must 
be in their hearts and minds. This is 
a matter of sovereign grace. If dis
tinguishing grace cannot make you 
happy, what can? If sovereign grace 
cannot drive you on, what can? If 
electing grace, with its joys for time 
and eternity, does not make you deb
tors to all men, as much as in you 
lies, what will? 

spread of the gospel to the nations of 
the world. It was when the seventy 
missionaries returned that Jesus said, 
"1 beheld Satan fallin g as lightning 
from heaven." It was when GREEKS 
wished to see Jesus that our Lord ex
claimed, "Now shall ... the prince of 
this world be cast out. And I, if I be 
lifted up from the earth, will draw 
all men to myself." Note: "all men," 
not only Jews, also Greeks. 

During the old dispensation salva
tion was a1most restricted to the Jews. 
Now a II becomes diHerent. The 
church becomes international. The 
blessed gospel of salvation goes forth 
far and wide, and God's elect from 
all over the world are gathered in. 

The Thousand Year Binding of 
Satan means, therefore, that during 
the present Millennium or Gospel 
Age. which begins with Christ's first 
coming and (as far as the earth is 
concerned) extends nearly to his 
second coming, the devil is bound in 
this one respect, that he is unable to 
prevent the extension of the church 
among the nations of the world by 
means of an active missionary pro
gram, and that he cannot cause the 
nations - the world in general - to 
destroy the church as a mighty mis
sionary institution. We completely 
reject the idea that the whole world 
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OUTLINES ON THE DOCTRINE OF THE LAST THINGS 

The Second Coming of Christ 

Commenlories oro In. Gospel of John and 01"" New re.lamenl 

Outline XVII 	 the air," And so we see that at one 
and the same time our Lord comes 

From your Bibles re~d I Theualol'lial'l' 4,13-18. 
For a deTailed explal'laliol'l plea.e read my Com with his saints, namely, with their 
mal'l'.ry on lind II ThelS.lonianl, pp. 108·119. souls and for his saints, namely, for 

W ILLIAM HENDRIKSEN 

Pa.lor of 1M Byron Center Christian Reformed Church. author of "More Thon Conqv.ror.:' "Bible SuNev:' and 

THE RAPTURE (Second Outline) 

Having disposed of the dispensa~ 
tionalistic conception conceming the 
Rapture, let us now see what Scrip
ture actually teaches with respect to 
it : 
1. 	 A RAPTURE? YES, BUT IT Will BE BOTH 

WIT HAND F 0 It " THE SAINTS," 
".,., r ] .....	 ] 

required of the generation of Cain. 
Jesus tells those whom He sends forth · 	 f
to shake off the dust from t herr eet . . h dd' 
ns a testimony agamst t . em, a 109 
the assurance that it will be more 
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? '1 Th t?"Iong. WI t au no avenge 
There is joy in our hearts in all the 

reve1'ltion of God, joy in its every ful
filment. Yet it surely may not be over
looked that the preeminent joy of this 
day of grace is the joy of repentance 
which we seek; which drives us ever 

• on. We are grateful that the Church 
has quite well freed itself from the 
JOlHih-type joy; that it has learned 
God's lesson to Jonah. 

Proselyte·type Joy 

The New Testament brings another 
type of mission joy to our attention, 
far removed from the Jonah-type. It 
was a joy which Jesus found com
monly among the religiOUS leaders of 
Israel In many respects it was the 
exact opposite of the Jonah type. This 
Wldoubtedly gives it a certain appeal, 
also today. 

These religiOUS leaders longed to 

their entire persons (soul and body). 
It is all one coming. 

U the dispensationalists were right, 
the coming with the saints would be 
seven years loter than the coming for 
his saints. Forget all about the seven 
years. Even then, these interpreters 
arc putting the cart before the horse. 
It is one coming, but in connection 

------<.-1 . .0;""'"", ] .--~..," ....... f 

with the restored son. g "~e 
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ers etermme e success or al ure 
of a movement or a church. A church 
or classis that cannot point to in
creased numbers is regarded as having 
failed in its mission. 

Articles and books about missions 
are being multiplied in Christian Re
formed circles. Almost all of them 
express a certain joy at a so·called 
mission awakening within the Church, 
a greater sense of mission responsi
bility. In such expressions of joy 
there is certainly implied, and often 
openly stated, a criticism of our 
fathers, of former generations. Oc
caSionally attempts are made to 
smooth over this criticism. But basic
ally unfavorable reflections on the 
mission zeal of our churches are quite 
general1y expressed. 

Such reflections and implications 
are quite out of order. In the light of 
the noisy, narrow, number-counting 
20th century standards of missions, 
perhaps we might judge our churches 
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other hand, there will be the survi
vors, children of God who will still 
be living on earth. What the apost1e 
is saying, then, amounts to this: "Don't 
worry about your dear ones in the 
Lord, who have already died. In no 
sense at all will they suffer any dis
advantage when Jesus returns. On the 
contrary, those who are still alive on 
earth will have to wait a moment 
until the souls of those who died have 
re-inhabited their bodies. In that 
moment of waiting the survivors will 
be changed "in the twinkling of an 
eye." Then TOGETHER, as one large 
multitude, those who fonnerly con
stituted the two groups will go forth 
to meet the Lord. So please place the 
emphasis on the right word, and read 
as follows: "And THE DEAD in 
Christ shall rise first; then WE THAT 
ARE AUVE, THAT ARE LEIT 
shall together with them be caught 
up in clouds." 

3. 	 A RAPTURE? YES , aUT NOT SECRET AND 
SILENT. 

Note the words: "For with a shouted 
command, with a voice of an arch
angel and with a trumpet of God the 
Lord himseH (or "he, the Lord") "vill 
descend from heaven." This has been 
called "the noisiest verse in the Bible," 
It surely indicates that the coming of 
the Lord will be public and audible. 
For details of explanation as to the 
nature of this shouted command, of 
the archangel, and of the trumpet, 
kindly see my Commentary on Thes
salonians, pp. 115-118. 

4. 	 A RAPTURE? YES, aUT NOT WITH A VIEW 
TO ANY SEVEN·YEAR WEDDING, 

We read, "And so we shall always 
be with the Lord." Please note that 
word ALWAYS, not "seven years." 
Always with the Lord! How wonder
ful that will be. "Therefore encour
age one another with these words." 

http:mal'l'.ry


A. 	 Questions Answered in the Outline 

1. Ag!!insl whal danger does Ihe apostle w arn 
here? 

2. In which $en$e is it true thai th. one and 
only second coming of Christ will be bolh with 
and for the sain,,? Explain. 

3. Is Paul thinking about two groups, namely, 
be lievers and unbalievers, or is he thinking about 
two other groups; and if $0, which two? 

4. Prove thai the Rapture will not be secret 
and silent. 

S. Prove that the Rapture will nol take place 
with a view to II "s:ve~ y:ar" Wedding. 

B. Additionl l Questions 
1. Explain the expreuion, "those who fall 

asleep." 
2. Does Paul imply that he will be one of th. 

survivors? 
3. Whal are archangels? Name one. At. th. r. 

oth. ,.? 
4. Explain Ihe trumpet·b!IIII: how and why. 
S. Whal praclica l benefit do you derive from 

a study of Chrisl" glorious second coming and 
our going forth to meel him? Should our chil
dren be taught th.1II things? Should you discuss 
Ihem with dispensationalisls, and if so, how? 

Outline XVIII 

From your Bible read Revelation 20:1-3. For II 

detailed explanation of Ihe mailer' referred to in 
Ihi, and the following Outline pleas. read my 
book, More Th ll n Conqueron, pp. 221·232 (inler· 
pretelion of Rev. 20:1-6). 

THE MILLENNIUM, 

THE BINDING OF SATAN 


1. 	 THE ORDER OF EVENTS AS PICTURED IN 
REVELATION 20 

With your Bibles in front of you, 
and with eyes to read, this is really 
very Simple. First you read about the 
thousand years. The expression oc
curs in verse 2, again in verse 3, 
again in verse 4, again in verse 5, 
again in verse 6, and in fact again in 
verse 7. Hence, the wrong approach 
is, "I do not believe in the thousand 
yeaJ;,s or in The Mi1Iennium (which 
means the same thing)." The teaching 
is right here in the Bible, and we 
should accept it! (However, this does 
not mean that we should be ready to 
believe in everybody's millennium!) 

But notice the order of events: after 
the thousand years comes Satan's little 
season, for we read, "And when the 
thousand years are finished, Satan 
shall be loosed out of his prisoo" 
(verse 7). TIlis "being loosed'" Js only 
"for a little time" (verse 3). Hence, 
we talk about Satan's little season. 
Again, Satan's little season is followed 
by Christ's glorious Second Coming, 
when he will be seated upon "a great 
white throne," and the dead, the great 

and the small, will be raised. We read, 
«And I saw a great white throne, and 
him that sat upon it, from whose 
face the earth and the heaven fled 
away; and there was found no room 
for them. And I saw the dead, the 
great and the small, standing," etc. 
(verses 11 and 12). As everywhere 
else in the Bible, so also here in 
Revelation 20, Christ's glorious Re
turn is followed by the Final Judg
ment: "And they were judged every 
man according to their works" (verse 
13 ). 

So, here is the order, plain and 
simple, MILLENNIUM, SATAN'S 
UTILE SEASON, SECOND COM
ING AND RESURRECTION OF 
ALL THE DEAD, FINAL JUDG
MENT. Let us not reverse that order. 
Those who teach that Christ's Second 
Coming will be followed by a millen
nial reign are our brothers in Christ, 
to be sure. They mean well, and in 
the great ba'tt1le against liberalism 
they, in many respects, are standing 
with us. But when they call them
selves Pre-millennialist, meaning by 
that expression that Jesus is going to 
come BEFORE (that's the meaning 
of pre) the millennium, they are 
simply turning the order of SCripture 
around. Let us take the Bible iust as 
it is. We, people of Refonned persua
sion, are not afraid of Revelation 20. 
We love itl But we take it exactly as 
it is! 

2. 	 THE SYMBOL DESCRIBED HERE IN VERSES 1-3 

Do not at once begin to spiritualize 
or to interpret. First, see the vision 
literally, exactly as John actually saw 
it. Wen, John sees an angel coming 
down out of heaven. He has a key 
with which he is going to lock the 
abyss. The abyss is a deep hole; that 
is, a shaft with a lid on top of it. This 
lid can be unlocked, locked, and even 
sealed. Upon the angers hand lies a 
chain, the two ends hanging down. 
Evidently, he is going to bind some
one in order to lock him up in that 
abyss. What happens? John suddenly 
sees the dragon, strong, crafty, ugly. 
It is ...the old serpent," cunning and 
deceptive. John notices that the migh
ty angel overcomes the dragon. He 
binds him securely and £nnIy. In fact, 
so inextricably does he bind the old 

serpent tllat the latter remains bound 
for a tllousand years . Having bound 
him, the angel hurls this serpent into 
the hole, and locks the lid over it. In 
fact, he even seals the lid. 

3. 	 THE MEANING OF THIS BINDING OF THE 
DRAGON 

The dragon is the devil. His being 
bound concerns the nations, and not 
merely onc particular nation. Passages 
such as Matthew 12:29; Luke 10:17, 
18, and John 12,20-32 clearly show 
what is meant. Matthew 12:29 shows 
us (see the context there) that it was 
Jesus who in connection with his first 
coming (his victory over Satan in the 
temptation, his death on the cross, his 
resurrection, coronation) bound the 
strong man, namely, Beelzebub, the 
devil. In which sense? Luke 10:17, 18 
and John 12:20-32 clearly indicate 
that it was in this sense, namely, that 
Jesus restrained the power of Satan 
so that he could not prevent the 
spread of the gospel to the nations of 
the world. It was when the seventy 
missionaries returned that Jesus said, 
"I beheld Satan falling as lightning 
from heaven." It was when GREEKS 
wished to see Jesus that our Lord ex
claimed, "Now shall ... the prince of 
tlns world be cast out. And I, if I be 
lifted up from the earth, will draw 
all men to myself." Note: "all men," 
not only Jews, also Greeks. 

Dw-ing the old dispensation salva
tion was almost restricted to the Jews. 
Now a II becomes different. The 
church becomes international. The 
blessed gospel of salvation goes forth 
far and wide, and God's elect from 
all ovel' the worlel are gathered in. 

The Thousand Year Binding of 
Satan means, therefore, that during 
the present Millennium or Gospel 
Age, which begins with Christ's first 
coming and (as far as tlle earth is 
concerned) extends nearly to his 
second coming, the devil is bound in 
this one respect, that he is unable to 
prevent the extension of the church 
among the nations of the world by 
means of an active missionary pro
gram, and that he cannot cause the 
nations - the world in general - to 
destroy the church as a mighty mis
sionary institution. We completely 
reject the idea that the whole world 



will at length be converted or that 
through better laws, share-the-wealth
programs, etc., heaven will finally 
descend on earth. None of that! 
Satan will always be doing a great 
deal of harm. Within the sphere in 
which he exerts his influence he rages 
most furiously, just as a dog, though 
securely bound, can do a great deal 
of damage within the circle of his im
prisonment. Outside of that circle, 
however, the dog can do no damage. 
So also Revelation 20 teaches that, 
although the devil can do much dam
age, yet with respect to one thing he 
is securely bound, namely, in the sense 
that during tllis Gospel Age he can
not prevent the chosen ones from all 
over the world from rejecting his lie 
and accepting tlle blessed truth re
vealed by God in his Word. - There 
will come a "short season" when this 
world-wide marvelous missionary pro
gram will be thwarted, namely, the 
season of Antichrist, which has al
ready been discussed. And that, in 
turn, will be followed by Christ's 
second coming. 

A. Questions Answered in the Outline 

I. What is the meaning of the word Millen· 
nium? 

2. What is the order of events, or program of 
history, as pictured in Revelation 20? 

3. According to Revelation 20 which comes 
first, the Return of Christ or the thousand year 
binding of Satan? 

4. Describe what John law, drawing a vivid 
picture. 

5. What is the meaning of this binding of the 
dragon for II thousand years? 

B. Additional Questions 

. 1. Whal kind of millennium do Ihe Premi llen· 
nialists expect? Show thai their conception is not 
in harmony with Scripture. See W, Rutgers, Pre
millennialism in Ameriu. 

2. What is the Scofield Bible? Is a Premillen
nialist necessarily a Dispemationa1ist? 

3. What is meant by the terms "PO$l·mi llen
nialist" and "A·millennialist"? Are you entirely 
satisfied with the term "A·millennialist" as a 
deS(:ription of your position? If not, why not? 
Would you call yourself a "Post·millennia!;.t" 
then? If not, why not? Are there different kinds 
of Post·millennialists? 

4. How would you answer this argument, "The 
present increase in crime, the social unrest, the 
race·riots, the tense political situation, the gr"lIt 
indifference 10 religion and in many cases the 
antagonism toward the church, - all these facts 
surely indicate that we are not now living in the 
era in which the devil ;s in any way bound"? 

5. Granted, however, Ihlll we are now living 
in the age duril'lg which in one respect Satan is 
boul'ld, what practical use should we make of 
Ihis great privilege? 

Outline XIX 

From your Bibles read Revelation 20;4-{> 

THE MILLENNIUM, 

THE REIGN OF THE SAINTS 


1. 	 RELATION BETWEEN THE BINDING OF SATAN 
AND THE REIGN OF THE SAINTS 

We speak of the Millennium on 
earth as "the Binding of Satan," and 
of the Millennium in heaven as "the 
Reign of the Saints." Verses 1-3, 
which we studied in om last Outline, 
concern the Binding of Satan, Verses 
4-6 concern the Reign of the Saints. 
By "saints" we mean the redeemed in 
heaven. 

Of course, these two aspects of the 
Millennium - binding of Satan and 
reign of the saints - are most inti
mately related. It is in connection with 
the personal reign of our divine and 
human Meiliator that Satan is bound 
so that his influence on earth is def
initely curbed in one respect (as we 
saw in our last Outline). It is in con
nection with this same personal reign 
of Jesus in and from heaven that the 
souls of the departed believers are 
reigning above. 

Now, in connection with this thou
sand year reign of verses (4-6) I shall 
endeavor to answer four questions: 
When does it take place? Where 
does it take place? What is its char
acter? And who participate in it? 

2. 	 WHEN DOES IT TAKE PLACE? 

It has been indicated in the pre
ceding Outline that on earth the Mil
lennium or "thousand years" spans the 
period from the first to the second 
coming of Christ. No, not exactly, 
but just about. On earth the Millen
nium will stop just short of the sec
ond coming, for room must be left for 
"Satan's little season" (the period of 
great b:ibulation for the church, the 
season of Antichrist), which will im
mediately precede Christ's glorious 
retwn. Naturally in heaven there can 
be no such "little season." Hence, the 
reign of the saints extends all the way 
from the first to the second coming of 
Christ. Of course, it does not extend 
beyond that second coming. ·Why 
not? Will not the saints reign with 
Christ in heaven even after Christ's 
return for judgment? Indeed, but if 
you will carefully read verses 4-6, you 

will notice tllat this reign of the saints 
is actually the reign of their souls. 
After Christ's second coming, not the 
souls only will reign but soul and 
body! Hence, the Millennium in 
heaven extends up to the second 
coming and the resurrection, not be
yond that point. 

3. 	 WHERE DOES IT TAKE PLACE? 

The answer is: where the thrones 
are, for we read, «And I saw thrones 
and they sat upon them," Now ac
cording to the entire book of Revela~ 
tion the throne of Christ and of his 
people is ever in heaven. Also, where 
the souls of the martyrs live in their 
disembodied state, for we read, «And 
I saw the souls of them that had been 
beheaded for the testimony of Jesus." 
John sees souls, not bodies. Such dis
embodied souls are living in heaven, 
not on earth. And also, where Jesus 
lives, for we read, "And they lived and 
reigned with Christ." Now according 
to the Apocalypse the Lamb is rep
resented as living in heaven. Hence, 
the thousand year reign takes place in 
heaven. 

4. WHAT IS ITS CHARACJER? 

It is a living with Christ: "They did 
live and did reign." In heaven these 
souls are pictured as taking part in 
all the activities of the Master. They 
stand with him on the heavenly mount 
Zion. They (symbolically speaking) 
follow him on white horses. They 
judge with him, constantly praising 
him for his righteous judgments 
(,'True and righteous are thy judg
ments"). They have a share in his 
royal glory. Hence, they sit with him 
on his throne. They receive his name 
on their foreheads, Not only he but 
also each of tllem receives a golden 
crown, which they cast in adoration 
before his throne. 

5. 	 WHO PARTICIPATE IN rT? 

First of alI, the souls of the martyrs: 
"those who had been beheaded for 
the testimony of Jesus." Second, also 
all other believers who fell asleep in 
Jesus: "such as worshipped not the 
beast," etc, 

A. 	 Questions Answered in the Outline 

J. According to Revelation 20 what two parts 



are there in the Millennium, and how are these 
two related? 

2. When does the reign of the saints take 
place? 

3. Where does il lake place? 
4. What is Its character? 
5. Who partidpate in it? 

B. 	 Additional Questions 

1. How would you answer this argument, 
these souls are people (con5i$ling of soul and 
body) who during the millennium will be living 
on . earth, for in the Bible the word "souls" 
sometimes means "people," for example, "All 
the souls of the house of Jacob that came into 
Egypt were three scote and ten"? 

2. What is the meaning of verse 5: "This is the 
firs t resurrection"? 

3. What is meant by "the second death:' Jnd 
by the expression, "Over these the second death 
hath no power"? 

4. What is mellnt by the stalement, "The resl 
of the dead lived not until the thousand years 
should be finished"? 

5. We have s<lid 'hat in he<lven the Millennium, 
in the form of the reign of the saints, extends 
from the moment of the forst coming of Christ 
to the moment of his second coming. But does 
not this imply, then, that there is time even in 
heaven? But there is no lime in heaven, is there 
(Rev. 10:6?)? 

Outline XX 

From your Bibles read Revelation 20:11-15 

THE FINAL JUDGMENT (First Outline) 

As has been indicated, the Millen
nium is fol1owed, as far as the earth 
is concerned, by Satan's little season 
(see Revelation 20:7-10), which, in 
turn, is followed by Christ's return 
unto judgment, verses 11-15, about 
which you have just been reading. 

The retw-n itself has already been 
discussed. Hence, in this and tile fol
lowing Outlines we take up the 
tlleme: the final judgment. 'We shall 
study this with respect to the follow
ing ten particulars: How many Final 
Judgments or Judgment Days are 
there going to be? Who will be the 
Judge? Who will be associated with 
rum'? Who will be judged? Where 
will the iudgment take place? When 
will it occw-? Why must it happen? 
According to what (or on what basis) 
will the sentence be pronounced and 
carried out? What will tlris judging 
comprise? And what will be the out
come? 
1. 	 HOW MANY FINAL JUDGMENTS OR JUDG

MENT DAYS WilL THERE BE? 

Our brothers in Christ, the Pre
millennialists, generally speak of three 
different judgments: a judgment at 
Christ's first second coming (Parou
sia), a judgment at his second com
ing, seven years later (the Revela
tion), and a judgment before the 
great white throne, a thousand years 

later. The first of these three, as they 
see it, concerns the living and the 
risen saints; the second concerns the 
nations (as to how they have been 
treating the Jews); and the third 
concerns the wicked. Some dispensa
tionalists, however, arrive at fow-, 
five, six, or even seven judgments. 

Scriptw-e, however, always speaks 
of the final judgment as a single 
event. It speaks about the day of 
judgment, not the days. See, for 
example, John 5,28, 29; Acts 17,31; II 
Peter 3:7; and especially also II Thess. 
1:7-10. From the passage which you 
have just read (Revelation 20:11-14) 
it is also clearly evident (see especi
ally verse 12) that there will be only 
one final judgment. 

2. 	 WHO Will BE THE JUDGE? 

According to our passage, the Judge 
will be "he that sits upon the great 
white throne." Again and again we 
read about "him that sitteth upon the 
throne . . . and the Lamb." Hence, 
God through the Lamb, Jesus Christ, 
will be the Judge. Of cow-se, in all 
outgoing divine works (such as crea
tion, providence, redemption, judg
ment) aU tlu'ee Persons of the Holy 
Trinity co-operate. Nevertheless, from 
passages such as Daniel 7: 13, Mat
tl>cw 25, 31, 32; 26,64; 28,18; John 
5:27; and Philippians 2:9, 10 it is 
clear tlmt the honor of judging the 
living and the dead was conferred on 
Christ as Mediator, as a reward for 
his accomplished mediatorial work. 

3. 	 WHO WILL BE ASSOCIATED WITH HIM IN 
THIS FINAL JUDG MENT? 

From such passages as Matthew 
13:41, 42; 24:31; 25 :31; II Thessalo
nians 1:7, 8; and Revelation 14:11-20 
it is evident that the angels will be 
associated with Christ in the judg. 
ment. They will, for example, gather 
the wicked before the judgment
throne and will "cast them into the 
furnace of fire." They will certainly 
also take part in welcoming the Bride 
(tlie Church) as she goes forth to 
meet the Bridegroom (Christ). 

It also appears from Psalm 149:5-9 
and I Corinthians 6:2, 3 that believers 
\vill have an active share in the work 
of judging. At any rate, they will do 
so in the sense of praising Christ's 
righteous judgments (Revelation 15: 
3,4). 

4. 	 WHO WILL BE JUDGED? 
First of all, all the fallen angels 

will be judged (Matthew 8,29; I Co
rinthians 6:3; II Peter 2:4; Jude 6). 
This has reference to Satan and all 
his assistants, the demons. 

Second, as is very clear from the 
passage which you have just read, all 
human beings who have ever lived 
will together appear before the Great 
White Throne. We read, "the dead, 
the great and the smalL" It is clear 
that none are excluded, neither the 
wicked nor the righteous. See also 
Matthew 25:32; Romans 14:10; II 
Corinthians 5:10. 

S. 	 WHERE WILL THE JUDGMENT TAKE PLACE? 

The answer is: "before the Great 
White Throne" (Revelation 20:11). 
But where will that throne be? Some 
place it on earth. According to others, 
however, there are two objections to 
this theory: a. in the book of Revela
tion the Throne (of God and of the 
Lamb) is generally in the upper re
gions, not on earth; and b. would 
there be room on earth, for all the 
generations that have ever li ved, to 
stand together before the throne of 
judgment? But if not the earth, why 
not in the air? (This still would in 
flO wise prevent Christ from "stand
ing upon the earth" after the judg. 
ment). We know at any rate that at 
Christ's retw-n believers will be caught 
up in clouds, to meet the Lord in the 
ajr (I Thessalonians 4:17). Why 
would it be impossible that believers 
go forth joyfully to meet their Lord 
and Savior, while at the same time the 
wicked are driven before the judg
ment-throne? 

A. 	 Questions Answered in the Outline 
1. will there be one final judgment or will 

there be several final judgments? Prove yovr 
answer. 

2. Who will be the Judge? 
3. Who will be associated with him in the 

judgment? 
4. Who will be judged? 
5 . What theories lire there with respect to the 

question .. s to where the judgment will t .. ke 
place? What do you think? 

B. 	 Additional Questions 
I. What is meant by "books" li nd by "another 

book" in Rev. 20:12? 
2. What is mean t by "the second death" in 

Rev. 20:14? 
3. Why has the work of judging been com

mitted to the Son? 
4. Wh i!t do you think of the saying, ''The his

tory of the world is the judgment of the world"? 
5. Does not John 5:24 teach th ll t believers do 

not come into judgment? Please expli!in that 
passage. 



Is OUf Theology Vital~ 


FROM the city of The Angels the 
voice of Dr. James Daane has 

been emitting warning signals inter
mittently concerning the state of the 
Church. Dr. Daane does not hide his 
hopes and fears. They are of such a 
nature that he has no peace but must 
needs cry out, However, this watch
man upon the walls of Zion is not so 
much concerned about the enemy 
without the gate as he is alarmed at 
the sad state of the defenses within 
our own fortifications. The result of 
this inward gaze is that Daane indicts 
his brethren for holding to a dead 
orthodoxy. The Christian Refonned 
Church is guilty of not having devel
oped a vital, vibrant, existential theol
ogy for the times. (Of. The Reformed 
Journal, Sept. 1957, art., "The State of 
Theology in the Church,") 

At the same time the author is pro
fuse in his praise of Christian Re
formed orthodoxy, \Vltich, says he, is 
"as wide and big as the denomina
tion," anel "evenly and unbl'Okenly 
distributed." In fact, '1t may be said 
with confidence that the sound of that 
gospel, which is the power of God 
unto salvation, is heard in every pul
pit." Again, "It can be said without 
reservation that there is not a single 
church or minister in the Christian 
Ref 0 r m e d denomination which 
preaches another gospel than the gos
pel of God concerning his Son· (p. 3) . 
Finally, U As regards Modernism, the 
truth is more that it did not arise in 
our churches, than that it was ex
pelled." 

We must confess, at this point, that 
we do not share this optimism but 
have serious misgivings about this 
evaluation, even though the author 
claims that "the actual facts protect 
such a claim from possible charge of 
pride" (p. 3). 

To our mind, there are definite 
storm signals in this area. There are 
evidences that our churches suffer 
from spiritual inertia, doctrinal in-

HENRY R. VAN TIL 
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sensitivity, ecclesiastical indifference. 
tendencies toward Arminianism, at
tempts at liberalizing the ethical de
mands of the gospel 

When there are men who no longer 
want to preach the wrath of God, be
cause he is a God of love; when there 
are leaders who are afraid of being 
militant and shun controversy con
cerning matters of the faith, we do 
not see how we can say that all is 
well and that orthodoxy is evenly 
distributed. We submit that it is time 
to sound a general alann and to call 
men to their battIe stations instead of 
encouraging complacency. 

For Modernism, according to its 
best representatives, is a method 
rather than a creed. It is not primar
ily a set of liberal dogmas, and there 
is no official Modernist theology. 
Modernism is a spirit, an attitude of 
mind, and a way of approach to the 
problems of theology (Cf. Alan Rich
ardson, The Redemption of Modern
ism, 1935. pp. 18, 19). Modernism, 
on this point, may be compared to 
profanity. The blasphemous habit of 
taking God's holy name in vain is but 
the bubbling over, the last expression, 
of what abides and grows in the 
heart, namely, godlessness. So, too, 
when men finally reach the stage of 
denying such essentials of the faith 
as the virgin birth of our Lord, and 
the historicity of Genesis, or when 
they begin to chisel away at the ver
bal inspiration of Scripture. they have 
merely reached the last stage of Lib
eralism. But - and this is the point to 
observe - men who come to such de
nials have for a long time had an 
attitude, an approach, and a spirit 
which may be called liberal. 

To deny that this spirit is found 
among us is to be blind or wilfully 
ignorant of reality. This Bnds illus
tration in Daane's evaluation of the 
heresy trials in our churches. I cor
dially disagree with him when he 
holds that Modernism did not arise in 

our churches. This is Simply beside 
the truth. In two such cases the 
Church was certainly confronted 
with Modernism. Present in these 
cases were forms of destructive 
Higher Criticism which were con
demned by our Synods. However, 
this spirit is not dead. I have heard 
a student of the Old Testament, who 
now holds a position in ODe of the 
leading liberal Seminaries of the 
country, say that Driver was an evan
gelical, and that we ought not to use 
the term evolutionary naturalism of 
the Graf-Kuenen-Wellhausen theory. 
Another example of what I have in 
mind is the fact that Dr. Daane's own 
magazine, The Refonned Journal, bas 
run book reviews by men outside of 
the Reformed tradition, one of whom 
is an outstanding liberal who teaches 
at Union Theological Seminary. What 
kind of leadership is it which puts 
that kind of cargo under the Re
formed Hag? If we put our trust in 
such leadership, are we not falling 
into the ditch of doctrinal indiffer
ence? 

Barth, Brunner, Tillich 

After having celebrated the ortho
doxy of the Church, both in theory 
and practice, Daane suddenly com
plains about the state of ill health in 
which our theology is today, Though 
we have an orthodox theology, it lacks 
life, vibrancy, growth, sensitivity, and 
responsiveness to the existential theo
logical challenge and the mind of our 
times. This is supported by the asser
tion that in a day when "such men as 
Barth, Brunner, Tillich, and Chafer 
are again writing systematic theolo
gies, the Christian Reformed Church 
has been largely untouched and un
moved by this robust outburst of thea
log;cal vitality" (p. 4). 

Granted that our Church "has made 
no mentionable contribution to this re
surgence of theology .. ."1 So what? 
Thank God! This so..,alled revitalized, 



vibrant, growing theology is an exis
tentialistic, dialectical speculation, in
spired by certain motifs from modem 
philosophy which run counter to the 
Gospel of Jesus Christ. J. Theodo<e 
Mueller of Concordia Seminary says of 
this vib,"n~ ll'0wing theology of Barth 
that it "overthrows the sola scriptura 
(Script",e alone - V.T.) of the Ref
onnation as surely as does Modern
ism." He goes on to say that Barth is 
unable to teach the sola gratia (grace 
alone) of the Protestant Reformers 
because he does not have the Christ 
of the Scriptures (Christianittj Today, 
Vol. II, No.2, Octobe< 28, 1957). 
Brwmer and Tillich need not concern 
us at this point for both of them have 
gone much further in denying the 
faith. As a matter of fact, I would not 
accord the name Christian Dogmatics 
to Tillich's two volumes of theological 
philosophy. That Daane speaks of 
him in tlns connection and holds him 
up as an example for Christian theo
logians is beyond my comprehension. 

In answer to the author's question 
why we "do so much less theologically 
with the Bible than those who hold so 
much lower views" I would simply 
say: Because we cannot do with the 
Bible as we please; because we may 
not wrest the Scriptures to our own 
destruction and must handle the 
Word of God aright, as workmen that 
need not be ashamed. Besides all this, 
we need not start anew from the 
ground up. Indeed, we stand in a 
great, vibrant, living theological tra
dition, from Calvin through Kuyper, 
Bavinck, War6eld, Machen, Berkhof 
to the present. 

-It is easy to despise or to reject 
lightly what we have by grace received, 
but it is not a sign of prudence or 
humility. As a matter of fact, we have 
rather de6nitive works in Dogmatics, 
whereas the crisis theologians and the 
existentialists had to start from 
scratch. We build on what God in his 
grace has given to the churches in the 
past, and we intend to hold fast to the 
faith once delivered to the saints
also in theologyl 

Daane's Fear 

That the state of theology in the 
Church is unhealthy is not argued at 
great length. The author is more con
cerned with the causes of this alleged 

sad situation. The major reason, says 
Daane. is the fact that our Church is 
an immigrant Church in which "Fear 
and defensive mood are natural psy
chological reactions to the strange and 
unfamiliar" (p. 5) . Although this was 
natural and necessary at first, it has 
now served its purpose and can no 
longer be considered wholesome. Be
sides. «the fear of theological liberal
ism, so frequently voiced at present, 
is often more a reflex of this immi
grant psychology of 'preserving what 
we have' than a legitimate fear eli
cited by actual threat. Indeed, the 
greatest damage and threat to gen· 
tUne orthodoxy stems from this fear. 
It is this insistence on ecclesiastical 
and theological insularity that causes 
our theology to stagnate and atrophy, 
which in turn causes our more lively 
theological minds, many of whom 
now pursue study in American and 
European seminaries and universities, 

Indeed. we stand in a great. vi
brant, living theological tradition, 
frorn Calvin through Kuyper, Ba
vinck, Warfield, Machen, Berkhof 
to the present. 

to read the mare liberal theological 
works with the relish of hungry appe
tites, and to find our own theology by 
comparison quite warmed-up and 
cooked-over. Theological hunger will 
feed on what is available. Unless our 
theology comes alive and construc
tively progressive, we shall soon see 
the day when Barth's Dogmatik in 
English is devoured \vith relish, with
out the reSoed, discriminating taste 
connoisseurs exercise only when not 
excessively hungry. Barth and many 
others have raised new questions 
which our old answers do not answer, 
not because they are old or wrong, 
but because they do not fit the new 
fonn of the question. We cannot 
therefore rely on the old psychology 
of 'holding the fort' and 'keeping what 
we have: for the indications are al
ready present that it wHi not hold tho 
fort nor keep what we have. He that 
hath eyes, let him see" (p. 5.). 

This rather extensive quotation cans 
for several comments. First of all, we 
naturally agree that holding the fort 
and keeping what we ha ve are not go~ 
ing to save the day; but we ought to 

launch an all-out. full-scale attack 
against Barth. Brunner. Tillicb. Bult
man, Ferre, and others - the modem 
perverters of the Gospel- as Paul did 
in his day. We agree that a policy of 
isolation, in the sense of avoiding con
tact and conllict, would be dangerous 
to our theological health. However, 
we would not go so far as to say that 
training our children in separate 
schools is isolationism and having 
separate labor organizations is with· 
drawing from the conflict. The fanner 
is simply a recognition of the spiritual 
warfare to which we with our chil~ 
dren have been called in the cove
nant. It is simple prudence to train the 
recruits of Christ in a camp where his 
manual of arms is used and where the 
officers have taken an oath of alle
giance to him. 

However, is the attitude of holding 
the fort (apart from the fact that it 
does not go far enough) in itself 
wrong? Does not the exalted Lord, 
through the apostle John on Pabnos. 
say with great emphasis, "Hold fast 
that which thou hast"? And is not 
this the consistent call of the gospels 
and the epistles, to persevere to the 
end, to continue in the words of 
Christ and the apostles, to stand fast 
in Christian liberty, to put on the 
whole armor of God for the pur
pose of standing against the wiles 
of the devil? Paul especially warns 
his son, Timothy, to hold the pat
tern of sound words which he had 
heard from his spiritual mentor; to 
guard that good thing which he had 
reCeived. as well as committing it to 
faithful men for transmission. Because 
grievous times are coming and impos
ters shall wax worse and worse, Tim
othy must abide in the things he has 
learned and has been assured of. for 

'We build on what God in his grace 
has given to the churches in the 
past, and we intend to hold fast to 
the faith once delivered to the 
saints - also in theology! 

the time will come when men shall 
have itching ears, and will tum away 
from the truth. Keeping the faith and 
guarding that which was committed 
loomed large in the final testament of 
Paul. 

We have been hearing altogether 



too much of the "fear-psychology" ar
gument of late. The same people who 
refuse to apply the term militant to 
our relationship to the world and to 
the Christian walk in this world are 
scoffing at fear. But in warfare, as 
every good line officer knows, fear is 

Is the attitude of HOLDING TIlE FORT 

(apart from the fact that it does 
not go far enough) in itself wrong? 
Does not the exalted Lord. through 
the apostle John on Patmos, say 
with great emphasis, "HOLD FAST 

that which thou hast"? And is not 
this the consistent call of the gos
pels and the epistles, to PERSEVERE 

to the end, TO CONTlliTUE in the 
words of Christ alld the apostles? 

a very important protective factor. 
Unless the soldier is cautioned by 
fear not to expose himself, unless he 
senses danger of am bush, he will not 
last long enough to make a forward 
push and to make contact with the 
enemy. Only a fool knows no fear. 
So also in the spiritual warfare it is 
a sign of foolhardiness and lack of 
spiritual discernment to deprecate 
fear, as though it were unworthy of 
the Christian soldier. 

It is our experience that the fear of 
theological liberalism is not simply a 
reflex of the immigrant mind; it is a 
re.:'llistic appraisal of the world in 
which we live. For in that world 
practically all the churches have more 
or less departed from the faith of the 
fathers. It would be very unrealistic 
to think that we as a Church are 
immune to the blandishments of the 
modern mind. To deny that ours is 
a '1egitimate fear, elicited by actual 
threat" is like crying from the watch
tower, "Peace, Peace," when there is 
no peace. This tends to put the de
fenders upon the walls to sleep with 
the fatal delusion that all is well. This 
breeds indilference, complacency, and 
spiritual pride. 

Immigrant Production 

We have one further observation 
with regard to this fear and defensive 
mood as the natural reaction of the 
small immigrant Church and as the 
major reason for our unproductive
ness. We do not believe that this can 

eii!hteen 

be established as fact. The facts are 
quite otherwise. Our Church is not 
as unproductive as she has been made 
to appear. Neither were the immi~ 
grants fearful to the degree of theo
logical sterility. In fact, it is the im
migrants that have been productive. 
To prove this we shall take the liberty 
of following Daane's example and in
clude in the discussion the legitimate 
sons of our Church who have pro
duced their works while no longer 
members of our communion. 

First of all, let us pay tribute to 
the memory of Dr. Geerhardus Vos, 
who was a bona-6de son of our 
Church and h.irnself an immigrant. 
This man was a professor at our sem
inary and then taught at Princeton 
for many years. He gave a real stim
ulus to the deve10pment of Biblical 
TheologtJ in our country and his class 
lectures were deemed so important 
that Eerdmans recently published 
them. This is the area in which we 
are said to have produced nothing! 
But Vas also \",rote on the covenant 
of grace, the nature of the kingdom 
and the Church, and Pauline escha
tology. He produced an important 
work in New T~tament scholarship: 
The Self-Disclosure of Jesus, and for 
many years he contributed learned 
articles to the Princeton Theological 
Review and . other scholarly periodi
cals. His lectures on Dogmatics were 
published about 6fty years ago. 

Then there was the late Professor 
Louis Berkhof, who produced a Bibli
cal Hermeneutics and whose Dog~ 

maties is world renowned, being used 
in various seminaries and Bible 
schools throughout the world. This 
man was an immigrant who knew the 
modern mind. He wrote many shorter 
works - for example, on the Kingdom 
of God and modern liberal trends 
and kept on writing until the day of 
his death for the instruction of God's 
people. If there be those who scoH 
at the labors of this pioneer, as 
though he were merely a compiler of 
"theological lore," Jet them give us a 
theological monument that excels his. 
Let no one say that Berkhof was an 
isolationist or that he was fearful and 
faint-hearted! 

Another redoubtable immigrant, 
who has been very productive while 
holding the fort and maintaining the 

faith, as he conceives of it, is Pro
fessor Hennan Hoeksema of the Prot~ 
estant Reformed Seminary. This man 
has produced prodigiously. While 
pastoring his people he taught many 
subjects to his theological students 
and managed to write a ten-volume 
commentary on the Heidelberg Cate
chism and a complete Dogmatics, 
which is available at his Seminary. 
Hoeksema is no mean exegete and 
dogmatician, but neither has he neg
lected biblical theology, as may be 
seen from the articles he has wlitten 
for the last thirty or more years in ' 
The Standard Bearer. Although we 
believe Hoeksema's rejection of Com
mon Grace vitiates his work at many 
points and we must agree with Pro
fessor John Murray that he sometimes 
commits exegetical violence, we must 
acknowledge that he has been theo
logically productive. 

Another immigrant who was pro
ductive in his special 6eld in theology 
was the late Professor Diedrich H. 
Kromminga. This man wrote a his
tory of om own denomination not 
only but also a history of the whole 
Church, whiTe toward the end of his 
life he produced a study in escha
tology. 

The fear of theological liberalism 
is not simply a reflex of the immi~ 
grant mind; it is a realistic ap
praisal of the world in which we 
live. 

Then there is Dr. William Hendrik
sen, also an immigrant, who has been 
lecturing and writing on the last 
things for many years. One of the best 
sellers in this field is More Than Con~ 
querors, which has been on the market 
about twenty years. Dr. Hendriksen 
has also written a Bible History and 
is now engaged Single-handedly in 
producing a New Testament Com· 
mentary. 

Since Daane has made reference in 
his article to my name-sake at West
minster Theological Seminary, I want 
to include the contribution that has 
been made at that place by sons of 
our Church. When J. Gresham Ma
chen organized Westminster in the 
summer of 1929 and shortly thereafter, 
he called three Christian Reformed 



men to be members of the staff: Pro· 
fessor R. B. Kuiper, Dr. Ned B. Stone
house, and Dr. Cornelius Van Til. 
Two of these also happen to be inuni
grants, but neither has ever been ac
cused, as far as I know, of fearful· 
ness because of it. 

All three of these men have stood in 
the front ranks of the Reformed faith 
and have sought and found contact 
with the enemy. R. B. Kuiper, Pro· 
fessor and President·Emeritus of our 
Seminary, not only served Calvin Col
lege as president, but also, after he 
transferred to Westminster as Pro
fessor of Homiletics, he became chair· 
man of that faculty upon the death of 
Machen in 1937. He is the author of 
many books, articles, and pamphlets, 
and a major work on the Church has 
just appeared from his pen. 

Dr. Stonehouse has been teaching 
at Westminster since its founding in 
1929. He has produced several schol· 
arly works in the field of New Testa· 
ment studies, has been very active in 
establishing ecrunenical relationships, 
has given the Tyndale Lecture on 
Pauls Areopagus Address and has 
written a religious biography of his 
friend and mentor, Dr. Machen: Val· 
iant for Truth. At present Stonehouse 
is serving as editor·in-cllief of the new 
conservative international commen· 
tary on the New Testament. With al
most thirty years of teaching to his 
credit the present chairman of the 
New Testament department is a com
paratively young man from whom 
great things may still be expected. 

when he judged nco-orthodoxy to be 
a new form of liberalism, and he was 
supported in this view by Charles 
Clayton Morrison, as we shall show 
later" (p. 9) . 

Furthermore, this son of our Church 
has written on Common Grace, has 
contributed many articles and book 
reviews to various popular and scho]· 
arJy periodicals, tile latest being a 
contribution to a symposium in "Re
ligion in Life," in which he was 
asked, along with. Tillich and otllers, 
to appraise N. Ferre's evaluation of 
the state of theology today. ' Ve shall 
not dwell on the extensive class notes, 
which have been run off on modern 
reproduction machinery and deal with 
Apologetics, Metaphysics, Epistemol· 
ogy, PSyc1lOlogy, Ethics, Prolegomena 
to Systematic Theology, etc. 

Theological Appetite 

We venture one more observation 
with respect to Dr. Daane's charge 
that the mind of fear is the "greatest 
damage and threat to genuine ortho· 
doxy." Presumably our students are 
voraciously devouring liberal theolo· 
gical works because they are being 
fed on wanned.ttp and cooked·over 
fare at home. Says Daane, "Theologi· 
cal hunger will feed on what is avail· 
able·· (p. 5) . 

But is this a fact? Is theolOgical 
appetite a neutral thing? Is it so 
undiscerning and promiscuous in its 

tastes? Does not a Reformed theologi · 
cal appetite have a definite taste, or 
bias, for the truth? Does it long after 
the flesh·pots of Egypt garnished with 
leeks and onions-- the dialectical 
vagaries of K. Barth? 

Isn't it distressingly reckless to say 
that "theological hunger will feed on 
what is available"? Have we reached 
the point where we must grab at any 
morsel of theolOgical food, even if 
found in a garbage can? Does 
Daane's metaphor imply such a state 
of near-starvation that any theological 
food is reached for regardless of its 
worth or truth? Christian scholars 
who have learned to discern the spir· 
its do Dot, in spite of their voracious 
appetites, devour existentialist and 
dialectical theology uncritically. To 
allow appetite to overrule Christian 
caution and discernment is to follow 
reason instead of revelation, personal 
inclination instead of loyalty to truth, 
and is to forswear one's allegiance (a 
matter of the heart) in favor of intel
lectual pride. 

Here, of course, a little learning 
is a dangerous thing. A well-schooled 
theological appetite does not find sat· 
isfaction in mere availabili ty. If we 
have dnmk deeply at the springs pro
vided in our Reformed heritage, we 
shall have become connoisseurs be
fore we cut our teeth on the dialecti
cal biscuits of Barth with their "unin· 
telligi ble, conh·adictory pronounce
ments," as Mueller says so pointedly. 

With respect to Dr. Cornelius Van 
Til, it can be said that he is well
known in the Christian Reformed 
Church, having received at one time 
or anotller appointments to the chairs 
of Philosophy, Dogmatics~ and Apolo
getics in our institutions. During al
most thirty years of teaching he has 
produced a distinctive Apologetics 
of the Refonned Faith, which is rec
ognized here and abroad. Ten years 
ago, under the title The New Modem· 
ism, the author attacked Karl Barth 
and analyzed his philosophic roots 
and presuppositions and showed that 
Barthianism is not histOrically Chris· 
tian, much less Reformed. This judg· 
ment was just now confirmed by Dr. 
Mueller (see above) who says, "Cor
nelius Van Til, after all, was right 
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DIVinE SOVEREIGnTY AnD HUmAn fREEDom 

EARL E. ZETTERHOLM 

PostOf of the F1"t Chri$t1on Reformed Church, Mulkegon, Mlch1gon 

AT THIS POINT in our analysis of 
fl. Dr. Daane's concept of Divine 
sovereignty it is well for us to pause 
and review the conclusions which we 
have reached to date. We have shown 
that this idea of unactuauzed pos
sibilities in the counsel of God is an 
idea which is without foundation in 
Scripture or creed; that it militates 
against Scriptural and creedal state
ments which set forth the idea that 
God's counsel and providence, or
what amounts to the same thing 
God's counsel and universal history, 
are mutually exhaustive. There is 
nothing in the ODe that is not also in 
the other. 

In the next place we have shown 
that one of the very examples he takes 
to demonstrate his theory, namely, 
the death of Christ on the Cross, does 
not prove anything with respect to his 
theory but rather negates it com
pletely. This was shown by studying 
the place of the Cross in God's eternal 
counsel, the place of the Cross in 
Messianic Prophecy and the place of 
the Cross in the Messianic conscious
ness of Jesus. It was shown from the 
Word of God that in each case the 
Cross was inescapable. There oever 
was any other possibility realizable in 
history. 

In the conclusion of the last article 
on "The Inescapable Cross" it was 
further demonstrated that the cross 
was also a chosen cross. Jesus Christ 
not only went to the cross by virtue 
of his foreordination but by virtue of 
the exercise of His own free, sover
eign, Wlfettered choice. We may note 
that this choice not only involved his 
submission to the cross but the active 
laying down of his life. He had power 
to lay down his life and he had power 
to take it up again. And he used that 
power in accord with complete self
determination in active obedience to 
the Divine command. 

tWP.f1tll 

Now we may proceed in our analysis 
of Dr. Daane's thought by giving con
sideration to a second example which 
he cites as being in support of his 
main contentio~. We quote, "Such a 
conception of possibility is sheer 
determinism and cannot be reconciled 
with the traditionally-held position 
that Adam was created with the free
dom not to sin" (p. 68, "A Theology 
of Grace"). The "conception of pos
sibility" which he a11eges to be "sheer 
determinism" is the same conception 
of possibility that is expressed by the 
Scriptural and creedal idea that God's 
counsel and universal history are mu
tually exhaustive. It is "the conception 
of possibility" which classical Re
formed theology has always espoused, 
even though it recognized the diffi
cu1ty in reconciling such a view with 
the freedom of will customarily as
signed to Adam before his fall. In no 
way has Reformed theology ever ad
mitted that its doctrine of divine 
sovereignty resulted in "sheer deter
minism." 

Dr. Daane at this point is telling us 
that freedom of choice as it pertained 
to Adam before the fall is freedom to 
sin and freedom not to sin. Adam not 
on Iy had the power of clloosing to do 
one thing but he also had the power 
of chOOSing to do the exact opposite. 
He had the power to obey God or 
he had the power to reverse the whole 
natural, created inclination of his will 
and thus disobey God. With this, no 
Reformed Christian will have the 
slightest argument. But the question 
is: What does that freedom, so con
ceived, so possessed, and so exercised, 
have to do with the question of God's 
foreordination? 

Dr. Daane writes as though the 
divine foreordination of the fall was 
ilTeconcilabIe with such freedom. At 
this point it would be well for us to 
consider a passage from the little 

volume of Zanchius on "The Doctrine 
of Absolute Predestination" where he 
writes on page 88, "that he (Adam) 
fell in consequence of the divine de
cree, we prove thus: God was either 
willing that Adam should fall, or Wl
willing, or indifferent about it. If God 
was unwilling that Adam should 
transgress, how came it to pass that 
he did? Is man stronger and is Satan 
wiser than he that made them? Surely 
no. Again, could not God, had it so 
pleased him, have hindered the 
tempter's access to paradise; or have 
created man, as he did the elect 
angels, with a will invariably deter
mined to good only and incapable of 
being biased to evil; or, at least, have 
made the grace and strength, with 
which he endued Adam, actually 
effectual to the resisting of all solicita
tions to sin? None but atheists wou1d 
answer these questions in the nega
tive. Surely, if God had not willed the 
fall (i.e. if the fall had not been the 
sole possibility in his counsel, E.Z.) 
he could and no doubt would have 
prevented it; but he did not prevent 
it: therefore, he wi11ed it. And if he 
willed it he certainly decreed it, for 
the decree of God is nothing else but 
the seal and ratification of his will. 
He does nothing but what he decreed, 
and he decreed nothing which he did 
not will, and both will and decree are 
absolutely eternal, though the execu
tion of both be in time. The only way 
to evade the force of this reasoning 
(and apparently the way chosen by 
Dr. Daane, E.Z.) is to say that God 
was indifferent and unconcerned 
whether man stood or fell But in 
what a shameful, unworthy light does 
this represent the Deity! Is it possible 
for us to imagine that God could be 
an idle, careless spectator of one of 
the most important events that ever 
came to pass? If things the most 
trivial and worthless are subject to 
the appointment of his decree and the 



control of his providence, how much 
more is man, the masterpiece of this 
lower creation? And above all that 
man Adam, who when recent from 
his Maker's hands was the living 
image of God himself, and very little 
inferior to the angels and on whose 
perseverance was suspended the wel
fare not of himself only, but likewise 
that of the whole world! But so far 
was God from being indifferent in this 
matter, that there is nothing whatever 
about which he is so, for he worketh 
all things, without exception, after the 
counsel of his own will. Consequently, 
if he positively wills whatever is done, 
he cannot be indifferent with regard 
to anything. On the whole, if God 
was not unwilling that Adam should 
fall, he must have been willing that 
he should, since between God's wil
ling and nilling there is no medium 
(no unactualized possibilities in his 
counsel, E.Z.). And is it not highly 
rational as well as SCriptural, nay, is 
it not absolutely necessary, to suppose 
that the fall was not contrary to the 
will and determination of God, since, if 
it was, his will, which the apostle rep
resents as being irresistible (Romans 
9:19) was apparently frustrated and 
his determination rendered as worse 
than none effect. And how dishonor
able to, how inconsistent with, and 
how notoriously subversive of the 
dignity of God, such a blasphemous 
supposition would be, and how irrec
oncilable with everyone of his al
lowed attributes is very easy to ob
serve." 

Thus Zanchius establishes the fact 
of ·God's will with respect to the fall 
of man. But like a11 the Reformers, 
both before and after him, he did not 
regard this as exercising an extemal 
compulsion and a restraint over the 
wills of meo. 

William Cunningham in his "His
torical Theology," Vol. 2, p. 578, writes 
''The compilers of our standards (The 
Westminster Confession of Faith and 
Catechisms, E.Z.) believed, as the Re
formers did, that God has fore
ordained whatsoever comes to pass 
and that of course he had ordained 
the fall of Adam, which thus conse
quently became in a certain sense 
necessary - necessary, by what was 

called the necessity of events, or the 
necessity of immutability. Still, they 
also believed that man fell because he 
was left to the freedom of his own 
will, and because having free will, he 
freely willed or chose to sin. It fol
lows from their holding at once both 
these doctrines, that they did not re
gard God's foreordination of the event 
as inconsistent with man's liberty of 
will ..." And again in the same vol
ume, p. 581, he says, "With respect to 
the bearing of the foreordination and 
providence of God upon the question 
of the liberty or bondage of the will, 
- or, what is Virtually the same thing, 
with respect to the liberty or bondage 
of the will of man, viewed, not as 
fallen and depraved, but simply as a 
creature entirely dependent upon God 
and directed and governed by him 
according to his good pleasure, - the 
Word of God and the standards of 
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9:00: Christian and philosophical Per

spectives in the Ethics Course 
Objectives: Dr. Van Til 

Methods: Mr. Muck 

Materials: Mr. Ficek 


10:00: 	Chmtian and Philosophical 
Perspectives in the Introductory 
Course 
Objectives: Dr. Young 

Methods: Dr. Bushnell 

Material: Mr. Kennard 


11:00: 	Christian and Philos01Jhicai 
Perspectives in the History of 
Philosophy Course 
Objectives: Dr. De Boer 

Methods: Dr. JelIema 

Materials: Dr. Holmes 


One thing that stood out in all the 
discussions was the nne spirit of 
Christian charity and mutual appre
ciation which preVailed in spite of the 
sharp differences of approach. A lot 
of good humor also spiced the serious 
discussions. I especially appreciated 
the forethought of having appointed a 
critic, whose job it was to analyze 
critically the seminar lecture. The 
high point of the day was the panel 
at four o'clock. 

At the risk of being partial I want 
to single out just one of the speakers, 
namely, Dr. Hackett, a Wheaton grad
uate now teaching in Louisiana Col
lege. He is the author of The Resur

our Church say nothing beyond this, 
that 	man before his fall, or viewed 
simply as a creature, had, notwith
standing God's foreordination and 
providence, a freedom and power to 
will and to do good, which fallen man 
has 	 not. The Reformers, while all 
strenuously maintaining the uUter 
bondage of the will of fallen man as 
a Scriptural truth, usually declined to 
speculate upon the bearing of God's 
foreordination and providence upon 
the freedom of the will of his crea
tures, simply as such, or what is the 
same thing, of man before the fall, as 
a subject mysterious and incompre
hensible in its own nature, - one on 
which scarcely any definite informa
tion was given us in SCripture ..." 

Thus we see that in the proper 
sense of the word we have an in
escapable fall as certainly as we have 
an inescapable cross. After all, what 

brotherly love continued. 

To conclude, Calvin ColJege was 
represented among the speakers by 
one of its teaching staff and one of its 
alumni; two other members of the 
combined faculties were in attendance 
as well as a car~load of philosophy 
students. Several Christian Refonned 
ministers and laymen of the Chicago 
area also found time to attend. Those 
who want information on future con
ferences may write Dr. K. S. Kantzer, 
Chairman, Division of Biblical Educa
tion and Apologetics, Wheaton Col
lege, ,,yheaton, Illinois. 

This reporter was edified and stim
ulated and would personally thank 
Dr. Kantzer and his colleagues for 
their fine work. 

HENRY R. VAN Tn. 
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purpose would an eternally predes
tined cross have in a world where the 
fall was uncertain . But just as the cross 
was a chosen cross, so also the first 
sin was a chosen sin. Just as Christ 
freely, sovereignly, laid down his life 
for sinners, so also Adam freely and 
sovereignly gave himself up to death 
in and by sin. Both were sovereignly 
foreordained of God, both acted sov
ereignly in the use of their uncoerced 
wills. The certainty that is guaranteed 
by the eternal counsel of God is not 
the kind of philosophical necessity 
that coerces action against the will of 
the creature. The Westminster Con
fession of Faith sets this forth so 
beautifully in Chapter 3, Section I, 
"'God from all eternity did, by the 
most wise and holy counsel of his own 
will, freely and unchangeably ordain 
whatsoever comes to pass: yet so, as 
thereby neither is God the author of 
sin, nor is violence offered to the will 

in the affirmative. But the evidence 
points in a much more serious direc
tion. 

We believe we have shown that 
this footnote is divergent from the 
main stream of Reformed Theology in 
its presentation of the doctrine of 
divine sovereignty. And if this were 
the only instance in which such diver
gence came to light, it might not be 
quite so disturbing. But when it be
comes apparent that this unique con
ception of divine sovereignty has ap
parently become a controlling motif 
of Dr. Daane's theological thinking, 
then we can only ask him to give very 
careful consideration to the path upon 
which he is treading. 

We have excellent examples of how 
this concept of divine sovereignty as 
a controlling motif of theological 
thinking comes to expression in other 
'writings of Dr. Daane. 

Ht~g llf\he one th~t 'isn~trus '--';;--O:;::u ;::s;:;e"I-;; n01drwuc.- e:;; I '" ry ar;;-;"'l':--:::o in co :::n a:;; = v;;;rs;;a;r-'h"lS"to""""'e m''
the other. 

In the ne.xt place we have shown 
that onc of the very examples he takes 
to demonstrate L'S theory, namely, 

. IU 

the death of Christ on the Cross, does 
not prove anything with respect to his 
theory but rather negates it com
pletely. This was shown by studying 
",e place of tI,e C"OSS '" God's eternal 
U LU 

counsel, the place of the Cross in 
Messianic Prophecy and the place of 
the Cross in the Messianic consciOlls
ness of Jesus. It was shown from the 
Word of God that in each case the 
Cross was inescapable. There never 
was any other possibility realizable in 

,. history. 

In the conclusion of the last article 
on <"The Inescapable Cross" it was 

further demonstrated that the cross 
was also a chosen cross. J€Sus Christ 
not only went to the cross by virtue 
of his foreordination hut by virtue of 
the exercise of His own free, sover
eign, unfettered choice. We may note 
that this choice not only involved his 
submission to the cross but the active 
laying down of his life. He had power 
to lay down his life and he had power 
to take it up again. And he used that 
power in accord with complete sel£
determination in active obedience to 
the Divine command. 

tually exhaustive. It is "the conception 
of possibility" which classical Re
formed theology has a lways espoused, 
even though it recognized the diffi

thculty in reconciling such a view wi 
the freedom of will customarily as
signed to Adam before his fall. In no 
way has Reformed theology ever ad
mitted that its doctrine of divine 

d " h dsovereignty resulte in seer eter
mini sm." 

Dr. Daane at this point is telling us 
that freedom of choice as it pertained 
to Adam before the fall is freedom to 
sin and freedom not to sin. Adam not 
only had the power of clloosing to do 
one thing but he also had the power , 

circumstances and practices, many of 
which are admittedly true, and de
clares that these are all the result of 
looking upon divine sovereignty as 
the central doctrine. Thus he is dis
turbed by a theology that seeks to ac
count for the elect and reprobate in 
terms of divine sovereignty. He de
plores the fact that the ultimate ex
planation of saved and lost was 
""simply sovereignty." He is disturbed 
that the counsel of God is made the 
ultimate source of all history, of 
"whatsoever comes to pass." One is 
led to think that the moment of proc
lamation of the Gospel can be real 
only in so far as it is beyond the 
control of the central doctrine; only 
then can it be a genuinely eschatolo
gical moment of grace and judgment 
to the listener. 

It is unfortunate in all this whole 
discussion that Dr. Daane has not 
presented us \vith a more positive ex
pression of his view of sovereignty 
based upon a solid exegesis of Scrip
ture. For the most part we have had 
to content ourselves with his negative 
criticism of the "status quo." Only oc
caSionally, as in the concept of unactu
alized possibilities, have we been 
given an insight into his more positive 
constructions, 'We believe that Dr. 
Daane, in all fairness to the Church, 
needs to explain in breadth and depth 
the exegetical foundation for his view 
of divine sovereignty and then make 
a proper plea to the Church to make 
its creeds and confessions conform to 
this new SCriptural light. 

of chOOSing to do the exact opposite. 
He had the power to obey God or 
he had the power to reverse the whole 
natural, created inclination of his will 
and thus disobey God, With this, no 
Reformed Christian will have the 
slightest argument. But the question 
is: What does that freedom, so con
ceived, so possessed, and so exercised, 
have to do with the question of God's 
foreordination? 

Dr. Daane writes as though the 
divine foreordination of the fall was 
irreconcilable with such freedom. At 
this point it would be well for us to 
consider a passage from the little 

obedience every thought must be 
brought into captivity. We further 
regard it as a recognition of the fact 
that the regenerate consciousness dif
fers radically from the unregenerate. 
As Bible-believing lovers of wisdom 
we accept Jesus Christ as the only 
foundation which can be laid, not 
only for our redemption, but also for 
our thinking. 

Four years ago, November, 1954, 
on the 1600th anniversary of the birth 
of Augustine, the first conference of 
this kind was called to honor the 
memory of the first great Christian 



philosopher. A fine survey of the 
status of Augustinian scholarship was 
presented. Papers on Augustine's 
significance for theology and philoso
phy, his quest for certainty, his rela
tion to lllatonism, and his great in
fluence in various spheres of life were 
indicated. And all this has been pre
served in a sixty-five page book1et 
made up of the conference papers, 
making it possible for students to con
sult the record. 

This year the subject was "Chris
tian Commitment" as related to phi
losophical method and to philoso
phical educa tion. The men who 
planned the conference did an ex
cellent piece of work in providing 
both stimulation and instruction. Each 
speaker gave a semi-popular lecture, 
to which the students had access; but 
each was required also to hold a sem
inar for his compeers in the field. This 
took on a more technical aspect and 
a critic had been appointed before
hand to study the text of the lecture, 
so that we had the clashing of two 
minds in every case. General discus
sion was live1y after that. 

Let me here present the entire pro
gram in order to do justice in the mat
ter of reporting and to whet the ap
petites of prospective visitors for next 
year. 

Friday, November 22 

9:30: Lecture: 	The Possibilities of Di
alectic as a Method for Christian 
Philosophy - Mr. W. C. Muck, 
Huntington College, Huntington, 
Indiana. 

Seminar: 	 The Possibilities of Ra
tionalism as a Method for Chris
tian Philosophy - Dr. S. C. Hac
kett, Louisiana College, Pineville, 
La. 

10:30: College Chapel, Dr. C. Van Til 
Graduate Chapel, Dr. S. C. Hac
kett. 

11:00: 	 Lecture: The Possibilities of 
Analysis as a Method of Christian 
Philosophy - Dr. J. De Boer, 
University of Kentuc1"Y, Lexing
ton, Ky. 

Seminar: The Possibilities of Ideal
ism as a Method for Christian 
Philosophy - Dr. W. H. Jellema, 
Calvin CoI1ege. 

Lunch 

After a short recess for lunch the 
same plan was followed with all of 
the speakers, who took their turn in 
the second form so that all had both 
a lecture and a seminar. 

At three o'clock an informal tea and 
reception was held and at four all the 
speakers for the day together with the 
banquet speaker formed a panel and 
all the members of the conference 
participated. At six-thirty the fellow
ship banquet, which has become a 
high-light of these conferences, was 
held and Dr. C. Van Til addressed the 
guests on, "Noah, the Man of God" 
in which he prOjected the empirical 
and rationalistic approach of Noah's 
carpenters and con temporaries over 
against the attitude of faith and obe
dience. 

Saturday, November 23 

9:00: 	Christian and Philosophical Per
spectives in the Ethics Course 
Objectives: Dr. Van Til 
Methods: Mr. Muck 
Materials: Mr. Ficek 

10;00: Christian and Philosophical 
Perspectives in the IntroductonJ 
Course 
Objectives: Dr. Young 
Methods: Dr. BushneH 
Material: Mr. Kennard 

11:00: 	Christian and Philosophical 
Perspectives in the History of 
Philosophy Course 
Objectives: Dr. De Boer 
Methods: Dr. Jellema 
Materials: Dr. Holmes 

One thing that stood out in all the 
discussions was the fine spirit of 
Christian charity and mutual appre
ciation which prevailed in spite of the 
sharp differences of approach. A lot 
of good humor also spiced the serious 
discussions . I especially appreciated 
the forethought of having appointed a 
critic, whose job it was to analyze 
critically the seminar lecture. The 
high point of the day was the panel 
at four o'clock. 

At the risk of being partial I want 
to Single out just one of the speakers, 
namely, Dr. Hackett, a Wheaton grad
uate now teaching in Louisiana Col
lege. He is the author of The Resur

rection of Theism (Moody Press). 
Hackett made a passionate plea for 
empirical rationalism as a method to 
establish Christian Theism. Mr. 
Hackett left no uncertainty about the 
fact that he pins his hopes on human 
reason as the common denominator 
by which all men must be confronted 
and vanquished. For him the position 
of Faith - Fideism - is essentially an 
irrational one, and he would plumb 
the innermost reaches of reality with 
the pure, searclling light of Reason. 
With this "Christian" rationalism, Dr. 
Hackett combines an Arminian posi
tion in theology. This is quite logical, 
since Arminianism makes man the 
final arbiter of salvation and rational
ism makes the finite mind of man the 
final reference point of interpretation. 
Naturally, the self-assured assevera
tions of Dr. Hackett drew fire al1 along 
the line, but in the give-aod-take of 
criticism there was no malice and 
brotherly love continued. 

To conclude, Calvin College was 
represented among the speakers by 
one of its teaching staff and one ofits 
alumni; two other members of the 
combined faculties were in attendance 
as wen as a car-load of philosophy 
students. Several Christian Refonned 
ministers and laymen of the Chicago 
area also found time to attend. Those 
who want information on future con
ferences may write Dr. K. S. Kantzer, 
Chairman, Division of Biblical Educa
tion and Apologetics, ·Wheaton Col
lege, Wheaton, Illinois . 

This reporter was edified and stim
ulated and would personally thank 
01'. Kantzer and his colleagues for 
their fine work. 

HENRY R. VAt"'i Tn.. 



Gold from Golgotha by R. Bradley 

Jones 

Bake. Baok House, G.ond Rapidl 6, Mich. - $1.7.5 

GOLD FROM GOLGOTHA is a 
reprint containing a series of 

sermons on the seven utterances of 
Christ on the cross. 

The Christian reader will be happy 
to find throughout the book the au
thor's clear testimony to his accept
ance of the doctrine of inspiration, 

and of the Christ of Scripture as the 
sacrifice provided by God. 

The power that Hows forth from 
the cross grips the reader on every 
page. We are happy that the author 
has not forgotten to make that cross 
very personal and to represent its 
power as being absolutely necessary. 

The beauty of Christ in his suHer
ing is seen against the dark back
ground of sin, so gJaringly portrayed. 
The unrepentant are not left resting 
at Golgotha but are shown the final 
penalty of sin - hell. 

' Ye regret that the book is marred 
by unfortunate, inaccurate, and in

consistent statements. 1yVe refer, for 
example, to the following: "Father 
forgive them" means "Give them a 
chance" (p. I B); "No man would have 
had a chance at salvation" (p. 19). 
But in spite of these statements the 
book has great value. 

One of the many fine things to be 
commended is its clarity of expres
sion. If one were looking merely 
for apt and lucid illustrations, this 
book would certainly deserve a place 

twentu-four 

on one's shelf. Let me hasten to add, 
however. that the value of this work 
is not limited to that we. 

Though the material lends itself 
to the Lenten season, we are certain 
that it will add enjoyment to one's 
devotional hours throughout the year. 
Of the seven sermons, we would 
personally place the last, "Father. 
Into Thy Hands" at the top of the list. 

This reviewer is confident that both 
minister and layman, in reading this 
book, will be touched anew by the 
brilliance of the Gold from Golgotha. 
Waupun, Wisc. J. J. BYKER 

JOHN J. BYI(ER . . • . POllor of thlt 
Chri.tian Reformed Chu.t;t" Woupun, WiKOnsln 
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COMM(NTAlY ON THE WHOL E BilLE-By J amieson, 
FalWCt and Brown. Critical a nd explanatory com
'menu on every verse in the Bible. T he most popu
la r of a ll verse-by-verse comme ntaries. U nequaled 
in value for p reachers, S unday sehool teachers, 
Christian workers and Bible nudent,. 1347 large 
2 colum n pages. 6*w x 10- 57.95 

FAUSSErS BIBLE ENCYCLOPAEDIA AND DICTIONARy -By A. 
R . Fausset . A complete Bible Dic tionary and Bible 
Encyclopaedia, a ll in one large volume. Complete 
and unabridged edi tion, alphabetically arranged 
for ready reference. 600 illustrations. 753 large 2 
column pages 6~w x 9*" 15.95 

CRUDEN'S COMnETE CONCORDANC!- This fine book 
makes it easy to locate de1ired Scripture verses. 
I t includes more than 200,000 rderences to the 
King J ames and the Revised Version. Contains a 
SC<: lion o n Scriptu re proper names. 783, 2 column 
pages. 5W' x 8j.7; - $395 
SMIT H'S llBU DICTIONARY-By William Smith. This is 
a thoroughly rev'ised a nd up-to-date ed ition. O ne 
of the best and most complete available. Contains 
over 400 illustrations. 818 pages $~.'O 
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