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CHRISTIAN CITIZEN VOTING IS ADUTY 

Do you believe that? And do you act accordingly? 
No doubt you have all read and heard the statement many 

times that because you don't know the candidates there isn't much 
point in going to the polls. It is not because the statement is new 
or that many fresh reasons can be adduced that this article is being 
written . 

It is a sad 'commentary on modern living that many people 
exped the government, especially the national government, to be 
responsible for genera l prosperity, "the full dinner pail," and, of 
course, adequate subsidies for farmers and for industry. And at 
the same time there are great percentages of people who neglect 
their right to vote. 

People want honest government, by and large, but they often 
fail to elect honest men fo r political office, because they neglect to 
propose and to vote for qual ified candidates . 

By failing to vote you are actua lly promoting poor government. 
Yes, it is you, non·voters, who are large ly to blame for corruption 
in high office as well as in your local and state affa irs. If you do not 
vote, you have no right to expect good government, and you cer
tain ly won't get it. 

Make it your business to be informed. Know you r candidates, 
and choose those who are best qualifiedl 

AND ON ELECTION DAY, GET OUT AND VOTEI 
GIB. 
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EASTER SONG 

Oh, day of wonder and delight. 
Oh, day of glory and surprise. 
From the wng burden of the night 
We come with eager, dazzled eyes, 
Drawn by the magnet of his name 
To find an empty, light-drenched 

place, 
To hear his tender, loving voice 
And see again his living face. 
What rapture! Oh, what wild amaze 
To hearts once dull and eyes once 

blind. 
We touch the tUJil~pjerced hand.~, 

awe-filled, 
And search for words we cannot find. 

MARIE J. POST 



Devotional Studies 
in Ephesians 

LEONARD GREENWAYDEAD 
m 

Trespasses 
and Sins 

H ERE THE apos8e describes our 
wretched condition apart from 

the transfonning grace of God. He 
adds ODC phrase upon another. What 
a stacking of expressions! Let self
righteous man who prides himself 
upon 'his good works read this text 
slowly and thoughtfully. Not that his 
reading the text will itself change him. 
Far from itl But let him read that he 
may know what God thinks of him! 
A sinner isn't just sick. He is sunk! 
Sunk in death. It is a moral and spir
itual death in which there is a com· 
plete absence of everything holy. It 
is a death in which there is no faith, 
no trust, no love towards God, no true 
reverence of his name, no humble re
liance upon his promises, no concern 
for his glory. It is a death in which 
there is no motion. 

The sinner cannot come to God. He 
is as helpless as was Lazarus till the 
voice of Jesus reached him, and with 
that voice the quickening power of 
God. It is a death in which there is 
no sensation. All the fountains of 
feehng are sealed. The spiritually dead 
sinner can no more love God than he 
can hate sin. It is a death in which 
there is no real enjoyment. Sin has its 
pleasures, . but they are false. They 
do not satisfy. Real enjoyment is the 
enjoyment of God and the things that 
have to do with his kingdom. 

Such feeling is wanting in the sin
ner. It is not even latent in him. 
God's character and God's love do not 
please him. All the wonders of grace, 
as well as the excelIencies of the di
vine character in Jesus Christ, fall 
upon him like sunbeams on the eyes 
of a corpse. There is no self-restora
tive process at work in a sinner dead 
in trespasses and sins, no healing 
process by which in the course of 
·nature he will become healthy and 

POltor of th. Iktt..r Chrllllon Reformed 
Church, Grond topld., Mlchloon 

"And IlOU did he make alive, when tie were dead through your 
trespIJ.JSel and sin.!, wherein tie once walked according to the 
course of this world, according to the prince of the fJOwe,., of 
the air, of the spirit tMt now worketh in the $On.! of dirobe
dience; among whom we also once lived in the lust.! of our 
flelh, doing the desiru of the flesh and of the mind, and were 
by nature children of wrath . ...'" EPHESIANS 2:1-3 

happy in the enjoyment of God. No 
"do it yourself' devices, no "fix it 
yourself' procedures will avail in this 
horrible cemetery. The "power of pos
itive thinking" cannot operate here. 
No power can operate here except the 
power of God. The sinner must be 
made alive before he can exhibit the 
symptoms of life. 

What a terrible state to be thus 
dead in sin, and not to know it, not 
to feel itl This want of sense and 
feeling is but the introduction to that 
second death which stretches through 
a limitless eternity. Years ago, the 
Jehovah Witnesses carried the slogan: 
"Millions now living shall never die." 
But the Scriptures declare: Millions 
now living are already dead! 

Remember, this is not speculation. 
The apostle is not theorizing. He does 
not merely fancy that these things 
may possibly be so. He says that they 
are sol And he speaks for God when 
he says itl We are thus judged by 
God's own Word, the Word of one 
"'who cannot lie" (Titus 1:2). 

Dead in trespasses and sins. The 
corruption which eventually over
takes a lifeless body in the grave can
not compare in its loathsomeness to 
the sight of a spiritually lifeless sinner 
as he appears before the eyes of the 
holy God. 

Sinners dead through trespasses and 
sins are described by Paw as walking 
"according to the course of this 
world." They are under the influence 
of Satan who is the "prince of the 
powers of the air." Thero are people 
who deny the existence of Satan. 
Some even joke about the matter. Let 
us remember that part of Satan's sub
tlety is to persuade uS of his non
existence so that he can the more 
successfully entrap us in his snares. 

The devil can sell-denial use, 
And that with dev'lish, sellish 

views; 
His being and his state disown, 
And teach that devil or hell there's 

none. 
Often, the first step in his attack is to 
get us to disbelieve in him. And the 
second step inevitably follows - dis~ 
belief in God. When we say, then, 
that there is no Satan, we not only 
deny the Word of God, but we also 
clearly exhibit how effectively this 
evil spirit has blinded our eyes and 
prejudiced our minds. Satan is a 
specialist in giving people poor eye
Sight. Let young people remember 
that, too! 

Satan is not present in every place 
at the same time. Such presence be
longs only to God. But as a spirit he 
can and does move about with a readi
ness of which we have little concep
tion. With a horde of kindred spirits, 
all of them in league with himself, he 
moves about with vicious persistence. 
For that reason we are admonished to 
«put on the whole armor of God" 
(6,1). Why? That we may be able 
to "stand against the wiles of the 
devil." And the important thing is to 
be wary of his wiles here and now 
and to work out our salvation with 
fear and trembling. It is vastly more 
important to be concerned with the 
wiles of the devil than with his an
cestryl 

Beware of his lies. Here are five of 
them: The Bible is not divinely in
spired. . . The Savior is not God. . . 
The Cross is not necessary. . . God is 
too good to punish sin, ..The new 
birth is from below, not from above. 

PRAYER 

Tum us away, 0 God, from all con
fidence in self, and set our minds and 
hearts upon thee. our only hope. 
Amen. 



TIMELY TOPICS 

HENRY J . KUIPEROur 
Htt and Mij.1 

System of Calling 
(Tile writer wishes it to be understood 

tlwt lit] had no particular consl$tonJ and con
gregation in mind in describing present cu.s
tomt and practices in nominating find dwos
ing pastors.) 

I T IS SAFE to say that many mem
bers of our churches feel that 

something is wrong with the system 
of calling ministers in the Christian 
Reformed Church. Expressions of 
that sentiment are not infrequent. 

First, something is wrong with the 
method which consistories ordinarily 
follow to prepare nominations of the 
ministers which they will propose to 
the congregations. 

All will agree that it is both proper 
and necessary for consistories to p re
sent nominations of prospective minis
ters to the congregational meeting 
with the understanding that the 
choice of the members is limited to 
those nominated. Consistories may be 
presumed to know more about the 
ministers in our Church than the ordi
nary members of the congregation. 
They also 11ave a better comprehen
sion of the needs of the congregation 
which they serve. However, as our 
denomination grows and the number 
of its ministers increases from year to 
year it becomes increasingly difficul t 
for our elders and deacons to know 
these ministers. 'When our denomina
tion was small and our ministers few 
it was not unusual fo r consistories and 
their ' congregations to know all our 
ministers by name and to have a fair 
knowledge of ·their talents and per
sonal characteristics. That time is 
past. TIle great majority of our min
isters are unl'llown quantities to our 
consistories, and even more so to our 
congregations. 

The Problem 

In view of the circumstances· just 
mentioned cons istories of pastor1ess. 
churches face a difficult problem; 
namely, how to obtain reliable and 
adequate information about prospec
ti ve nominees. Various things can be 
done to obtain some of the desired in
formation, but none of them seems to 
be regarded as sufficient. For we 
know of no elder or deacon who 
takes the easy position that every min
ister in the church who is eligible to 
a call because he has served his pres
cnt charge longer than the prescribed 
two years is qualified to serve any 
church in our entire denomination. All 
are coIlvinced that some efforts should 
be put forth to nnd the kind of men 
who are judged fit to serve in a partic
ular church. TIle needs of churches 
vary conSiderably, depending on their 
size, the educational level of their 
membership, and the problems which 
are peculiar to them. 

A much less radical but almost 
equally reprehensible attitude is that 
though consistory and congregation 
know little or nothing about a nomi
nee, the Holy Spirit will so direct the 
voting that if the man who is called 
accepts, the church is sure to receive 
as its minister uthe man of God's 
choice." This is bad theology. W e 
should earnestly pray for God's guid
ance but we should work as well as 
pray for it. The Lord's providential 
guidance cannot be expected to do 
for us what we can do for ourselves. 
It is an unhealthy mysticism which 
holds tJIat the Holy Spirit is sure to 
guide us even if we fail to do all we 
can to promote our own welfare and 

that of the church. To be sure, God 
may mercifully prevail over our mis
takes. He may do this by constrain
ing a pa.stor-elect to decline a call 
whose acceptance might be tragic for 
himself and the calling church. But 
such divine guidance never justifies 
our lack of insight where better in
sight was possible; nor does it guar
antee a merciful divine interference. 

What Can Consistories Do? 

But how shall consistories learn to 
know the facts which tJley should 
know concerning nominees under con
sideration? 

First of all, they should leave no 
stone untumed to gather all reliable 
information which is available, instead 
of giving ear to rumors, one-man re
ports, or judging a minister by his 
popularity as reSected in the nomina
tions and calls reported in our church 
papers. They should seek especially 
the advice of their counselors. 

Second, consistories do weU also to 
gain the advice of mature Christians 
who are known to be familiar with 
the personality and the work of min
isters under consideration. But an 
even more reliable source of informa
tion is the consistory of the church 
which the nominee is now serving. We 
understand it is common practice in 
the Reformed Churches of the Neth
erlands to consult such a consistory. 
The calling consistory sends out 
"hoor-commissies" (auditing commit
tees) to various churches. Such a 
committee first listens to a sermon by 
the prospective minister-elect in his 
own church and then it meets with 
the consistory of that church to in
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quire about their pastor's family life 
and his work as preacher, teacher, 
and shepherd. At least, this we have 
gathered from the occasional refer
ences to the subject in Dutch church 
papers. We know of no reason why 
this kind of inquiry should not be 
pursued in our Church. 

The Line of Least Resistance 

The suggested methods of inquiry 
sometimes seem too tedious -so that 
consistories prefer to fonow the 1ine 
of least resistance. Long hours are 
often spent paging through the latest 
Yearbook of the Church and listing 
the names of the ministers whose 
names are suggested by the various 
members. In the absence of well 
authenticated facts , the danger exists 
of passing judgment, favorable or un
favorable, on mere bits and wisps of 
rumor. Pastor A's name is removed 
from the list because one of the mem
bers of his present church once com
pJained he had been neglected in a 
time of illness. Perhaps he had not 
taken the trouble of letting his minis
ter know that he was sickl Pastor B 
is passed by because his wife is re
garded as being quite unsociable. 
Pastor C's name is stricken from the 
list because his church is near Grand 
Rapids and his children are now at
tending Calvin College. 

At last a rather small Jist of names 
is left and some of these are of min
isters concerning whom the consistory 
has heard nothing unfavorablel Such 
names may appear on the nomination 
and may receive a majority of the 
votes in spite of the fact that the men 
have never preached in the calling 
church, have not! been heard in their 
own pulpit by any member of the 
calling consistory, and are almost un
known to the members of the con
gregation. But no one has said any 
evil about them and - best of alI
they are still under 45! Strange, even 
in the church we meet with a number 
of people who love a "dark horse" and 
find some delight in this sort of pious 
gambling - that is, in taking a chance, 
trusting that the Holy Spirit will bless 
the procedure. 

What About the Congregation? 

Congregations often complain that 

they know little or nothing about the 
ministers nominated by their consis
tories. There is much to justify such 
complaints. Consistories seldom give 
those who attend the congregational 
meeting where a minister is chosen 
the benefit of all the information they 
possess. As a rule only the names of 
the churches now served by the nom
inees and the length of their ministry 
in these churches are mentioned. True, 
consistories naturally hesitate to tell 
all they know about the "candidates"; 
they might reveal their preference 
and the congregation might resent be~ 
ing "influenced" by the consistory! 

Such an attitude on the part of the 
congregation would be hard to justify. 
In fact, there would be nothing 
against consistories urging the con
gregation to vote for a certain minis
ter as their pastor. If consistories have 
both the right and the duty to give 
leadership to the congregation and 
make proposals for its spiritual wel
fare, theirs is both the privilege and 
the duty to do this in the aU-important 
matter of electing a minister. This is 
in fact precisely the method followed 
in some other denominations in this 
country. The consistories go to great 
length to "find" the minister whom 
they believe the church should have 
and then propose his name alone to 
the members of the church for their 
approval. There is nothing in the 
Word of God or in our conception of 
the ruling office of the Church which 
condemns such a procedure. 

Our point is especially this: The 
congregation must be able to elect a 
minister as intelligently as the consis
tory to nominate such a minister. To
day our congregations often vote in 
the dark, in ignorance, and that in 
one of the most vital and important 
activities in which a church can en
gage! Let the reader judge whether 
this is right and conducive to the wel
fare of the church. 

Confidence Needed 

Congregations need confidence in 
their consistories and consistories in 
turn need confidence in the men to 
whom they turn for confidential infor
mation concerning prospective min
isters. 

TIMELY TOPICS 

That confidence is not always pres
ent. It has happened on several occa
sions that ministers with considerable 
experience in church matters were re
quested by consistories to present 
some names of men whom they 
deemed qualified to serve in the 
church concerned. Interesting stories 
could be told about the non-appear
ance of any of the suggested names 
on subsequent nominations. 

On one occasion a very reputable 
minister in our Church was asked. by 
an elder whether he could name a 
person who would make a good min~ 
ister in the elder's church. The answer 
was Yes. But when the name was 
mentioned, the elder suddenly became 
suspicious and asked: "What is wrong 
with him where he is now?" 

In the light of such experiences it 
can be understood why some of oW' 
leaders refuse to give any advice to 
consistories concerned. 

We feel we should add that we 
know of consistories which not only 
request information regarding possi
ble ministers but also thankfully make 
use of the information given them. 

May it not be that the time has 
come for our Synod to appoint a Com~ 
mittee on Vacant Churches - the 
name is immaterial - charged with 
giving confidential information both 
to ministers who feel the need of a 
change and to consistories which need 
information about men who can fill 
their vacancy. We reaHze this is a 
delicate matter and it is a question 
how many churches would avail them
selves of the services of such a com
mittee. But we feel sure that some 
consistories would seek their help and 
profit thereby. For one thing, such a 
committee could dispel many un
founded rumors that are afloat about 
ministers and churches. 

One thing is sure: 'The larger our 
denomination becomes the more diffi~ 
cult it will be for consistories to make 
intelligent nominations of prospective 
pastors. 

five 
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TIMELY TOPICS tIes: "Christ is risen indeed." They 
prayed once more. They read their 
Bibles and turned to the story of the 
resurrection appearances of Christ

IF • 
W E READ in the great resurrec~ 

tion chapter of the New Tes
tament, I Corinthians 15, verse 4: "If 
Christ hath not been raised, then is 
our preaching vuin, your faith also is 
vain." And again in verse 17: '1f 
Christ hath not been raised, yow' 
faith is vain; ye are yet in your sins." 

"IF , .." That little word may 
frighten us. Does it imply that there 
is a possibility that Christ was not 
raised? Suppose for a moment that it 
could be true that Christ remained in 
Joseph's tomb. \Ve shudder to think 
\vhat OUf predicament would be if 
Christ were stilI among the dead. 

The word "if" in the verses quoted 
does not at all imply the possibility 
that Christ was not raised. For the 
moment Paul simply assumed that 
Christ had not been raised in order 
to show how impossible it is to hold 
to that assumption. 

Years ago we read a story which 
depicted in a gripping manner the 
utter dismay which would overtake 
the true Church of God if it should 
appear that the report of Christ's res
ulTection was a hoax. The story can 
bear repetition. 
• Many years ago, while the churches 
were · preparing for their Easter cele
bration, a sensational story appeared 
in the Saturday evening paper. Exca
vators in Palestine reported they had 
found a tablet with an inscdption 
which could still be read without dif
ficulty. It contained a confession by 
two men, who said they were disci
ples of Jesus, that they h.:1d stolen the 
body of Christ from his tomb in order 
to foster the belief that their Lord had 
risen from the dead. Becoming con
science smitten later on for having 
lied, they engraved their confession in 
stone and planted it somewhere in 
Jerusalem. 

When this news article was read 
consternation filled many hearts. Some 
refused to believe it. They thought 
of the report of the Homan guards 
and of the testimonies to the resurrec
tion by many who had seen the Lord 
alive after his death and entombment. 
But many others believed the report 
and were reminded of Paul's words: 
"If Christ hath not been raised, your 
faith is vain; ye are yet in your sins." 
They said: "We have been deceived; 
we can no longer believe the story of 
the resurrection of Jesus; our faith is 
vam. 

Great sorrow filled the hearts of 
those credulous Christians. Easter 
Sunday morning came but many 
churches remained closed. Their min
isters said: "We cannot preach! we 
have no message of hope." Tears 
streamed down the faces of those 
who stayed at home. They said: 'We 
are stilI in our sins." When dinner 
time came they could not eat. Nor 
could they read their Bibles, saying, 
""Vhat's the use?" On Monday morn
ing some Christian schools opened 
their doors but others remained 
closed. "Why send our children to a 
Christian school if Jesus is dead?" the 
parents asked. Mission work ceased. 
The denominational printing presses 
stopped running. 

On Monday morning another cable
gram came from the same excavators 
in the near East. It read: "Our 6rst 
report was an error. We just found 
sure proof that the tablets found last 
week were a forgery." They had found 
a second, well-authenticated tablet 
which contained a deathbed confes
sion by one of the enemies of Chris
tianity that he and his fellow had 
been guilty of forgery and that their 
first report was a lie. 

Great joy filled the hearts of God's 
people when the good news came. 
They repeated the words of the apos

to Mary Magdalene, to the other 
women, to Peter, to the ten apostles, 
to the eleven, to the 500 disciples in 
Galilee, and to Paul on the way to 
Damascus. Church doors were 
opened. Ministers preached the res
urrection gospel with great animation 
and power. The choirs sang as they 
had never sung before. The follOwing 
day all the pupils of the Christian 
schools were back in their seats. 

This is just a piece of fiction, like 
the parables of Jesus; but it could 
have happened. The story was told 
to show that the true Christian reli
gion is built on the open tomb of the 
risen Lord. 

If Christ did not rise the third day, 
as he had promised, there would be 
no salvation for you and me. Then 
we are still in our sins - under eternal 
condemnation. Then there is no for 
giveness because the sacrifice on the 
cross had been found wanting. If 
Christ remained in the grave, the 
Father is telling us that the Son failed 
to pay the full price of our redemp
tion. 

Jesus went to the cross and into the 
tomb to pay for our sins. He bore the 
iniquity of us all. Did God accept the 
ransom? Look at the tomb of Christ. 
There he comes, out of God's prison! 
He was imprisoned for our debt but 
the moment he emerges we know 
that our debt was paid in full. 

Thank God for the Easter story, for 
Easter services, for Easter music and 
song. It's because of what Easter 
means that we have Christian homes, 
Christian fathers and mothers, Chris
tian churches, and Christian schools. 
Mohammedanism, Buddhism, and all 
other false religions can exist even 
though their founders are dead. Chris
tianity is the only sov-ing religion be
cause' it is rooted in the living Christ. 

Blessed Jesus! Thou hast died for 
us and now thou dost live for us, and 
in us, and through us. Receive us to 
thyself when our earthly task is done 
that we may live with thee forever
more! 



AS OUR WOMEN SEE IT 	 iug me ideas on how to prepare the 
native foods. A door opened and 
closed again quietly at one end of the 
Hat and Lela, my Buddhist neighbor, My Pagan Neighbors Prayed for Me walked towards me. "No one is hav· 
ing visitors this evening," she beamed, 

GLADYS SCHURI NG 	 "so you can tell us more about Arner· 

L ATE ONE AFTERNOON ;n April 
found me sitting on the front door 

stoop of our U .shaped flat in Coloffi· 
bo, Ceylon, which housed nine fami
lies. I was out to get whatever eve
ning breezes would come my way 
from the Indian Ocean after an excep
tionally hot and humid day. Exactly 
twenty feet across from me was an 
identical stoop and beyond it were 
double front doors such as mine, lead
ing into a living room. The doors 
stood open invitingly for visitors or 
wayward bree-I.:cs. This was the hour 
for friends to call or for neighbors to 
exchange pleasantries. This was the 
hour of idleness for everyone on tltis 
equator-fringed island. 

Idly I looked into my neighbor's 
living room, noticing that Dulcie, the 
Sinhalese Roman Catholic mistress of 
the home, had Brushed embroidering 
the colorful birds on the chair·back set 
she had been working for some 
months. They were neatly pulled over 
the light cane chairs and gave a cozy 
look to the room. Prema, her nine. 
year-old servant boy, came from the 
kitchen through the li ving room car· 
rying a glowing coal in a pair of 
tongs, the smoke of the coal streaming 
behind him. 1 knew what he would 
do: he would carry the coal up to his 
~istress' bedroom, light the coconut 
oil lamp which stood before a statue 
of Jesus, and then he would deposit 
the coal in a brazier to smolder. The 
burning coal would serve a two-fold 
purpose: it would light the face of 
Jesus and the smoke would dispel 
whatever evil spirit might be lurking 
around. When the coal had spent it· 
self it would be time for Dulcie's 
prayers. 

As I was thinking of this a rumbling 
rhythmic sound came to my ears from 
next door. The sound gathered in in· 
tensity and finally settled into a mo· 
notonous chant - tha chant of Dr. 
Ishrat, a Mohammedan professor of 

Persian languages. Something impor· 
tant must be coming off this evening 
for tlle professor, I thought to myself, 
for why should they he saying their 
prayers so e.1r1y? Faintly I could hear 
Sufa ra, the professor's wife, splashing 
in the back bathroom. I could visual· 
ize pails and pails of water pouring 
over her head and the thought made 
me smile. I had tried it once but 
never again! I was just a soft West· 
erner. Just that morning Sufara had 
knocked at my door and had asked 
for a Bible. T had given her one to 
keep and I had also given her a 
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Child's Story Bible. She had been 
reading all day, 1 knew, for it had 
been so strangely quiet next door. 
The chanting stopped abruptly and a 
moment later the t hree men were off 
in Dr. l shrat's little English car. So, 
it was an importan t meeting! 

The roar of the car had hardly 
quieted down when I heard the shriJI 
voice of Rani, my Tamil Hindu neigh. 
bar, upbraiding her worthless and be· 
wildered servant girl. Ah yes, to train 
a simple country servant in the ways 
of complicated city living was a trial 
- for both servant and mistress. Rani 
was my helpful neighbor, always giv· 

ica.'" As though her words were a 
signa~ my neighbors came one by 
one to my stoop. Sufara, the last one, 
came down her ccment stairs, flip· 
flapping her sandals smartly on each 
step. ''I've been reading your Bible 
Story book all day," she confessed as 
she came out of her door, "and I tJ,ink 
it is wonderful that w e both believe 
in the same God, your Jehovah, whom 
we call Allah." I looked at her in 
astonishment and immediately asked. 
"But do you believe in Jesus, his Son?" 
"A fine teacher he was," liberally 
granted Sufam. Lela broke in impa· 
tiently, 'We want to hear about 
Amencai" 

My neigJlbors never tired of hearing 
about my country. All had been well 
educated but they knew far more 
about Europe than America. TIley 
kept me busy answering their ques· 
tions. Then Sufara asked in wonder· 
ment, "But how could you leave your 
parents and your relatives and friends 
and come way over here to stran· 
gers?" 

To an Oriental this is almost un· 
thinkable as family ties are so strongly 
knit, especially in a Mohammedan 
household. When a girl marries she 
often takes along a younger sister or 
two to keep ber company should she 
move from her parental home as little 
as fifty miles away. 

Simply I told them that we were 
constrained to come to bring the good 
news of the Gospel of Christ for sin· 
ners - the peace to be found in Christ 
and the promise of salvation for those 
who believe. I did not have to tell 
tllem; they had heard the reason be
fore and I knew what they were 
tllinking: How foolish was this Amer
ican, for did not all religions lead to 
God? 

Then I. told them of the word I 
had received that very day from 
America - the sad news that a mem· 
ber of my family had been sent to 
the hospital for a serious operation. 
They looked at me, shocked and 
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amazed that I should be sitting there 
talking to them after receiving such 
sad news. TIleir brown eyes softened 
with sympathy and Sufara's gentle 
eyes glistened with tears. 

After their kindly eyes turned to
ward me a blanket of stillness dropped 
on us; the birds had stopped their 
cawing and arguing. We became 
aware that from horizon to horizon 
the world stood stilI, bathed in a 
golden peach glow. The few bushes 
around us became punctuated. each 
leaf turning greener, the Rowers 
growing brighter. Long iron shadows 
supported the coconut trees whose 
every leaf was sculptured. A sudden 
clarity suffused all nature; even the 
loose sand under our feet became 
clearly defined. It was as though the 
world and the atmosphere that en
closed it were divorced from each 
other. It was a rare glow that came 
only at this time of year and only 
after a particularly hot day. 

It grew darker; things lost their 
shape. Softened, they merged into a 
mauve greyness tipped with fire. An
other night had nearly come. The ap
proaching darkness became palpable, 
something alive that crept toward us. 
The peace of the dying day was in
terrupted by the ringing of bells, the 
first of many calls to prayer coming 
from the Mohammedan mosque close 
by. At the same time could be heard. 
the steady uneven beat of the drums 
coming from the Buddhist temple in 
the next lane. A ceremony was going 
on and we all knew the drums would 
beat until dawn. 

•. Slowly, Sufara arose from the stoop, 
turned her eyes to me and said, «It is 
time for prayers now; 111 remember 
you in my prayers.... I knew she would 
go to her bedroom, stand before the 
north wall, lift her eyes to Mecca and 
intercede with Allah for me. Her 
prayer would be an active one. She 
would throw herself on the Hoor, then 
get up again, genuflecting steadily 
before the north wall. 

Dulcie arose with a bounce, gave 
me a smile and said, «My prayers 
must also be said, and I'll pray God 
to make your loved. one better." She 
ran to her door across the way, disap
peared up the stone steps, and in a 
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few moments I could hear her loud, 
cheerful voice chanting out her eve
ning prayers, many <'hail Marys" in
terspersing them; and I knew she 
would not forget to pray for her 
neighbor as she fingered her beads. 

Rani and Lela left together, prom
ising that they too would remember 
me. Rani stepped into her home, 
scolding her servant girl anew the 
moment she entered, but eventually I 
knew she would pray on my behalf 
to one of the proper gods among her 
three hundred plus. Lela quietly 
opened her door. plucking a temple 
flower-blossom from the tree at her 
doorstep as she did so, and as quietly 
closed the door again. She would per
form the prayerless act of placing the 
blossom on the shelf altar before the 
golden-robed. Buddha in her home. 

As the last of my neighbors disap
peared darkness fully settled upon the 
courtyard. I continued. to sit on my 
stoop, completely stunned. I felt alto
gether inadequate and insufficient in 
the face of the kindliness and sym
pathy ShO\Vll me by my neighbors, 
who right then and there were pray
ing for me to their various gods. It 
was one of those many times when 
the truth was brought home to me 
overwhelmingly that we, as witnesses 
for Christ, are wholly incapable of 
ourselves to change the hearts of men, 
and that he must take over entirely in 
bringing men unto himself. 

Lowering my head into my hands 
1 said my evening prayers, consisting 
of one sentence: «Dear Christ of God, 
take over from here and show thy per
fect light to my dear neighbors." 

The incident which I have just re
lated teaches a number of lessons, 
some of which are quite obvious. 
There is one, however, which the 
reader might not think of but which 
deserves special attention. The pagan 
worId, notwithstanding its idolatry 
and its misery, is not waiting long
ingly and with open arms for the 
Gospel, as some Christians imagine 
and as some missionaries expect be
fore they go to their fields. It is true 
the pagan worshippers lack the assur
ance and the joy which the Christian 

believer has. Yet most of them seem 
to be completely satisfied with their 
religion and apparently have no more 
doubts and fears than many a Chris
tian in the home land. 

This is true especially of the Bud
dhist. He will listen to you politely, 
agree with everything, telling you it 
is good, and then conclude by saying: 
"You have your way, we have ours; it 
is all the same." Privately he feels 
that he is far ahead of you in reaching 
Nirvana - the state of "no desire." He 
tries his best to commit no sin and, 
if he is fairly successful in his own 
eyes, he believes that he will be rein
carnated into a superior person and 
have another chance toward more per
fection. If he is bad he may turn into 
a mangy dog in the next life. Our 
Incarnation he can easily believe as a 
fact; for the East is full of incarna
tions - so he believes. So that is no 
problem to him. But to believe in 
Christ as God and that he died for 
sinners is incomprehensible to him. 

By and Jarge the heathen are satis
fied with their faith. It is only the 
Holy Spirit who is able, through the 
Gospel, to make them aware, in the 
depth of their souls, of a deep need 
which Jesus Christ alone is able to fill. 

NOW IN WOODED PLACES 

Now in wooded places 
Where late snows still cling 
Roots and leaves arul petals 
Stir to greet the Spring. 

First a leaf is opened, 
Then a bud unfurled. 
Wind and rain are softer 
On the chnrtreuse world. 

Violets lift their beauty, 
Dogwood mists the hills 
And each quiet evening 
One more robin trills. 

Now in wooded places 
God's hand gently brings 
The same urgent beauty 
Of a thausand Springs. 
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AS OUR WOMEN SEE IT 

I Am So Ignorant!" 
JOHANNA TIMMER 

their doors so wide that young people 
of non-collegiate caliber are admitted 
not only, but are also kept on the rolls 
,vith the colleges making "adjust
ments" to the presence of such para
sites either by gradually lowering 

Principal of Philadelphio-Monlgomery Christian High School 

"I AM SO IGNORANT, I can't 
stand it." How old do you think 

the person was who said this? Was 
she your or my age? Why do you 
think she might have been someone 
your or my age? Is it not because we 
realize increasingly that we could be 
far beyond where we are in knowl
edge, had we used to the full the days 
and years God has already given us? 

Incredibly, a sobbing little child of 
three and a half years old made this 
complaint. You may have read about 
her in a December issue of Time mag
azine. Because her playmates, all 
somewhat older than herself. could 
read and write, Kelly Jean Me Cor
mick found her own ignorance un
bearable. Heeding her complaint, her 
understanding parents initiated action 
which resulted in the opening of a 
school which made room for their 
youthful "ignoramus." 

KeIly Jean complained because she 
knew that she did not know. She cared 
so deeply that she sobbed. Many a 
covenant youth three times, yes, thrice 
three times older than Kelly Jean, 
knows he doesn't know and cares 
less. Others do not even know that 
they don't know. They are distress
ingly complacent in their ignorance. 

"I am so ignorant, I can't stand it." 
'Would this were the cry of many a 
child in the grammar school! What is 
the actual situation? With distressing 
frequency, teachers find a spirit of in
diHerence, of apathy, of complete un
concern about whether or not class 
assignments are met, preparations are 
thorough, or class recitations reHect~ 
one's real ability. 

"r am so ignorant, I can't stand it." 
Would this were the sober complaint 
of Christian adolescentsl Instead, high 
school students stress fun rather than 
study, recreation rather than mental 
discipline, the favor of fellow students 
rather than the favor of God. Where is 

the high school student who goes about 
his work in such a way that fellow stu
dents can see he has a goal in mind, 
that he is conscious of purpose in life 
and has a hunger and thirst for truth? 
A high school student tends to frown 
upon teachers for insisting on maxi
ma] production both. in quantity and 
in quality, rather than rebuke himself 
for his slothfulness, his raggedness, 
his unconcern about what little evi
dence he gives of being an image
bearer of God and of being conscious 
of the sovereign rights of a sovereign 
Lord over his life. 
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"I am so ib'l10rant, I can't stand it'" 
If one seldom hears this "sobbing 
complaint" in the grades or in high 
school, surely one must indeed fre
quently hear it on college campuses 
where learning takes on special dig
nity, where convocations and com
mencements are clothed in such aca
demic regalia and dignity that one 
should blush being a part of it if one 
lacks a deep hunger and thirst for 
knowledge? 

How have the mighty institutions of 
learning fallenl Colleges have opened 

standards or by letting the teachers 
close their eyes to the dishonest ways 
in which such students achieve their 
grades. 

'1 am so ignorant, I can't stand itt" 
If children, if early and later adoles
cents are indifferent to how little they 
know, certainly parents are not com~ 
placent about the lack of intellectual 
interests on the part of tlteir children I 
No? Too many parents think it an 
imposition that their children have a 
measure of home-work to do. Too 
many parents fail to co-operate with 
the school in creating an abnosphere 
at home in which a child can ponder 
upon and think out his mathematical 
problems, his history assignments, his 
Bible questions. They would rather 
demoralize their son's mind with dis
tracting television shows than see his 
mind grow in the stature resulting 
from the mental discipline which 
home·work achieves. Some parents 
will not forfeit their own television 
programs to create an atmosphere 
conducive to home-work. Again, some 
parents by their deeds give the im
pression that it is less serious to neg
lect home work or skip catechism than 
to miss out on the social plans of the 
family. Again and again children un
ashamedly excuse their lack of pre
paredness because they went visiting 
the evening before. 

'1 am so ignorant, I can't stand it'" 
Do parents and other adults suffi
ciently realize their own ignorance to 
utilize time for constructive reading, 
for Bible study, for becoming ever 
more intelligently informed about 
their own field of specialty so that the 
children have constantly before them 
the example of parents who them
selves hunger and thirst after knowl
edge and are eager that the image of 
God glow ever more brightly in their 
own lives as well as in the lives of 
their children? 

What are we as families~ as schools, 
and as churches doing about this 
problem of ignorance? Diluting edu
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cational requirements by adjusting 
our schools to an ever-weakening de
sire of Christian youth to study, is 
paralyzing. Curtailing the Bible study 
program in catechism, in church so
cieties, in family worship, and even 
in sermons, is frightening. Substitut
ing television et cetera for construc

tive reading, is deadening. 
Let the cry of Kelly Jean re-echo in 

our hearts to arouse us out of our 
lethargic condition. Let the dogged 
application of .the Russians to their 
studies wake us up. But first of aU, 
last of all, and all the way between, 
let the strong warning of the Scrip

tures that God's people is lost for lack 
of knowledge, drive us back to our 
studies, to our reflections, back to our 
Bible, back to our God who has 
stamped his image upon us. We, the 
children of God, must be glOriously 
disciplined to express glOriously the 
gloriOUS image of God. 

Series of Articles on Creation 

One of the questions which have 

arisen in Reformed circles in recent 
days concerns the proper interpreta
tion of the creation account in Genesis 
1 and the bearing which this has on 
the meaning of Genesis 2 and 3. 

The editors of TORCH AND TRUMPET 
deemed it advisable to request a num
ber of Old Testament scholars of good 
repute among us to prepare a series 
of articles on this subject for this 
periodical. The following men have 
kindly consented to comply with our 
request: 

Rev. Marten H. 'Voudstra, assistant 
professor of Old Testament, Calvin 
Seminary, Grand Rapids, Michigan. 

Dr. 	Meredith Kline, assistant pro

fessor of Old Testament at Westmin
ster Seminary, Philadelphia. 

Dr. Marten Wyngaarden, professor 
of Old Testament at Calvin Seminary, 
Grand Rapids. 

Dr. Allan McRae, professor at Faith 
TheolOgical Seminary, Pittsburgh, 
Pennsylvania. 

Dr. Edward J. Young, Professor of 
Old Testament at Westminster Semi
nary, Philadelphia. 

Dr. Oswald T. Allis, formerly pro
fessor of Old Testament at Westmin
ster Seminary. 

• 

This month's contribution is by Rev. 

Marten H. Woudstra of Calvin Sem
inary. 

It is understood that the editors of 
TonCH AND TnU:MPET do not necessar
ily agree with all the sentiments ex
pressed by the writers of these articles. 

• 

The document that follows suggests 
a number of questions and problems 
in connection with the creation ac
count which are being discussed to
day. A copy was sent to each of the 
men who were requested to partici
pate in this symposium with the re
quest to choose the subject on which 
they would prefer to write. 

'3IJ~at 'Dou 9~ l11tuut 
peS~? 

(By science we do not mean precise learning in genera l, but rather those branches 
of learning that deal with the physical universe and with phases of its cultural 
history, and that make pronouncements, direct or implied, relative to, the origin, 

age and development of life on earth, particularly human life.) 

I. 	 . Is the teaching of Genesis I pre-scientific, supra-scien
tific, or sub-scientific? That is: 
A. 	 Is the teaching of Genesis 1 relevant to such scien

tific inquiry and authoritatively introductory to 
the same? 

B. 	 Is the teaching of Genesis 1 somehow above the 
domain of such scientific inquiry so that the one is 
not relevant to the other? 

C. 	 Is the teaching of Genesis 1 subservient to the 
methods and "findings" of such scientific inquiry? 

D. 	 Is there another alternative? 

II. 	 What, if anything, does Genesis 1 teach as to the age 
of the earth? 

What bearing on this question is brought by the 
matter of the length of the "days" of creation? 
What is your idea of the "days" of creation? What 
is the character and/or length of these "days"? 

Ill. 	 What is the connection between Genesis 1 and Gen

ten 

esis 2? Are there two wholly different accounts of 
creation recorded in these two chapters? Are these 
accounts harmonizable? If so, how? 

IV. 	 What does Genesis 1 teach regarding the creation of 
man and how does this teaching relate to the "find
ings" of science? 

Note: This question would also include the teach
ing of Genesis 2. 

V. 	 What connection is there between the teaching of 
Genesis 1 and the account of the Fall of man recorded 
in Genesis 3? 
A. 	 What does one's judgment as to the scientific, his

torical validity of the teaching of Genesis 1 mean 
for one's judgment as to the scientific, historical 
validity of the teaching of Genesis 3? 

B. 	 What is the nature of the effect of sin and the curse 
on the whole order of nature? 

VI. 	 Is some form of "theistic evolution" acceptable to 
him who honors the authoritative teaching of Genesis? 



Reading Genesis I 


THERE IS a ripple of disturbance 
running through the Christian 

Reformed Church. With some justifi
cation this ripple might perhaps be 
called a wave. On the crest of this 
wave there is carried, among other 
things, the question of a correct un
derstanding of the meaning of Gene
sis 1 and subsequent chapters and the 
relevance of their revealed content for 
scientific inquiry today. Views con
cerning this question have found a 
rather frequent expression among us. 
This expression may be welcomed as 
a sign of a healthy concern for worth
while theological subjects and of a 
willingness to discuss them, motivated 
by a common interest in the eternal 
truth of God. 

A Challenging Subject 

The treatment of a much discussed 
subject such as is now before us con
stitutes in the nature of the case a pe
culiar challenge. This challenge con
sists primarily in the magnitude of the 
subject matter, in the central position 
this subject occupies in the system of 
Christian truth, in the many 1e.'1rned 
volumes which have been written 
about it, and in the fact that most any 
reader wiU have some idea as to his 
own personal opinion concerning this 
matter. Surely, a magazine which, as 
I .'lhould judge this magazine does, 
draws for its subSCriptions to quite 
some extent on the membership of the 
above mentioned denomination, ought 
to be commended for its initiative in 
inviting articles on this topic. 

The title is deceptively simple but 
at the same time contains enough 
suggestions for a fruitful discussion to 
engage our attention for a while. 

The simplicity of our title is delib
erate. We are dealing with the con
tents of the Bible, It is one of the 
basic tenets of our belief concerning 
the Bible that no special academic 
training, no official ecclesiastical 
authority, no mystic initiation into 
hidden meanings are required for the 
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understanding of its main message. It 
is also one of our assumptions that the 
intelligent use of the Bible is not re
served for only a certain class of be
lievers in distinction from other 
classes. The exegete, the preacher, 
the man of exact science, the person 
in the pew, all of them may and do 
read the same Bible and are thus en
titled to a hearing concerning that 
which they think they read therein . 

Reading a Complicated Process 

The deceptiveness of this simple 
title lies perhaps in the fact that read-
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ing itself, any reading, both of Bibli
cal and non-Biblical literature is a 
highly complicated process, a process 
which confronts us with many of the 
major problems of understanding and 
interpretation. 

To read, ideally speaking, means to 
read intelligently, meaningfully. It 
means to grasp some of the relevance 
of that which is read. It implies an 
understanding of the thought con
tained in the portion read, and that in 
itseU involves the manifold processes 
of the mind. It also involves a meas
ure of understanding of a larger frame 
of reference within which the reader 

may place the thoughts gained from 
his reading. 

To read meaningfully requires a 
transfer of the material read to the 
contemporary scene. Yet the problem 
is becoming more complex at this 
paint. 'For it can hardly be denied 
that the question as to the exact de
gree of such transfer depends very 
really upon the correct reading of the 
passage in question. 

In a certain sense, therefore, the 
question to what extent a certain 
piece of Biblical Jiterature, such as 
Genesis 1, is relevant to our scientific 
inquiry today must be settled in im
mediate conjunction with that other 
question of the basic and primary 
meaning of the passage. The rele
vance of this passage is either "built
in," if we may use this expression, or 
there is no relevance at all. Only that 
which is relevant can be shown to be 
relevant. 

The Trend in Old Testament 
Scholarship 

The trend in much of Old Testa
ment scholarship today is to divest the 
Old Testament teachings of their sup
posedly antiquated thought patterns, 
in ordcr thus to be able to speak of 
the Old Testament message for us 
today. 

While on the one hand we may 
have appreciation for this renewed in
sistence on the contemporaneity of 
Old Testament teaching, we ought 
not to be blind to the fact that the 
way in which this modern type of 
contemporaneity has been arrived at 
is anything but satisfactory. 

It is true, the Bible has in many 
ways become a distant book. Its dis
tance, in tenus of historical event and 
cultural milieu, has recently been 
made more apparent by the progress 
made in Biblical and related studies, 
which have helped to place the sacred 
ScriptW'es within the framework of 
the cultures and religions which ex
isted at the time that God's special 
revelation went forth to its first re-
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cipients. The presence of such a cuI· 
tural and religious milieu can hardly 
be denied, and its value for a better 
understanding of the Scriptures may 
be granted up to a certain point. 

Scripture's Claim to Infallibility 

On the other hand, it should be 
noted that those who in the past were 
not privileged to have the same inti· 
mate knowledge of the many interest· 
ing details which archaeology claims 
to have discovered, were thereby not 
by any means rendered ineffective in 
their correct understanding of the 
message of Scripture. In fact, the 
question may be raised in all serious· 
ness, whether the wholesale negation 
of one of Scripture's most persistent 
claims, the claim to divine inspiration 
and infallibility, must not be regarded 
as one of the most severe indictments 
against the validity and usefulness of 
these modern discoveries concerning 
the Bible. However much one may 
welcome the renewed emphasis on the 
fact that the Scriptures contain a uni· 
fled message, a message which is 
thought to be applicable also to the 
modem situation, the plain fact must 
be acknowledged that a message, ar· 
rived at by means of a consistent de
nial of the very force which motivates 
that message and makes it what it is, 
can hardly be said to be true to its 
own essence. 

Dr. Lever on the Relation 
Between Science and Scripture 

Ow concern as Bible readers and as 
readers of Genesis 1 must be a two· 
fold one. Dr. Lever, professor of bioI· 
ogy" at the Free University, in a recent 
book of his, entitled "'Creation and 
Evolution," expresses one side of this 
concern. Though objections may be 
raised against t.he arguments used and 
the conclusions arrived at, the expres
sion of this concern can hardly be 
subject to much criticism. Dr. Lever 
is concerned that we read Genesis 1 
in such a way that our modern Dar
wins, Huxleys and Haeckels, i. e. the 
natural scientists and their kin, will 
not needlessly be estranged from the 
Christian faith by a faulty method of 
reading the Bible. As we see it, the 
purpose of Dr. Lever's book is to sug

gest such principles of interpretation 
as set forth, better than has been done 
in the p<1.st, the precise relation be.. 
tween science and Scripture. An at
tempt is made to subordinate these 
principles to the consistent claims of 
Scripture and to make them agree 
with Scripture's saving significance 
for all times. 

The Weak ness in Dr. Lever's Book 

The other side of this twofold con
cern which Bible readers ought to 
show, in view of the situation con
fronting us, is one which finds no rec· 
ognition in Dr. Lever's book. All he 
does is to develop arguments to keep 
the scientists from going astray from 
the fold of Christ. Scientists, how
ever, are not and have never been the 
only people who have lost the faith 
in the process of their investigations. 
Bible students are in danger of evolu· 
tionist thinking and methods no less 
than their brethren of the science con· 
fraternity. And if it should be so that 
people like Dr. Lever, in their legit
imate zeal for the preservation of the 
faith of scientists, had suggested to 
us methods of interpretation which 
imperil the faith of the Bible student, 
very little gain would have been 
made. 

Personally we feel that Dr. Lever's 
book does indeed suHer from the 
weakness which was just mentioned. It 
is our opinion that this whole matter 
of the relation between Genesis 1 and 
science would come to stand in a dif
ferent light if Dr. Lever and others 
like him were shOwing a greater 
awareness .of that which makes the 
Bible truly the Bible and of that 
which has preserved that Bible in· 
tact for him and other scientists to 
appeal to. Only because a number of 
Bible scholars has persistently refused 
to adopt evolutionist principles of in· 
terpretation is there at the present a 
Bible whose relevance for science we 
may investigate. 

Dr. Lever's Approach to Genesis 1 

Dr. Lever feels that we go quite 
wrong when we try to interpret and 
define the exact physical time·measure 
of the creation days. Neither must 
we view the succession of the creation 

days as a physical succession (op. cit. 
p. 11). Attempts made to give an 
exactly defined physical meaning to 
concepts such as "day,'" "kind,'" and 
"earth," as these are used in the crea
tion account, are, thus says the author, 
in reality the result of the mistake 
which fundamentalism has made 
hitherto. This mistake is to hold that 
Genesis offers us Scientifically exact 
knowledge as well as proclamation of 
creation and salvation (op. cit. p. 10). 

Dr. Lever, while critical of this 
view as a whole, nevertheless wishes 
to underscore and endorse that which 
he thinks lies at the very heart of it. 
And that is, to hold fast, believingly 
and diligently, to the Bible as God's 
Word for all of human life, conse
quently also for every branch of 
science. 

In other words, the view that the 
Bible ought not to have any inBuence 
upon the thinking of the natural sci
entist is clearly rejected. Neither is 
it so that the first few chapters of 
Genesis do not refer to this reality of 
ours, a reality which can be measured 
and weighed by the scientist (op. cit. 
p.14). 

The Value of Genesis is 
Non-Scientific 

It is rather so, says the author, that! 
Genesis reveals to us the main motives 
of the being and becoming of this 
world and of this human existence. 
Genesis speaks of that reality which 
we can investigate SCientifically and it 
imparts to us data concerning this 
reality which we cannot discover 
SCientifically. However, the language 
used by Genesis is non·scientiflc. We 
cannot derive from the Bible exact
physical, -astronomical, and -biologi
cal knowledge. This Simply is not the 
Bible's intention. Not even exact
historical knowledge can be derived 
from itl 

The realities which Genesis reveals 
must be gratefully received. They 
also must be placed as a norm at the 
basis of our thinking, also of our 
thinking in natural science. These 
realities do not concretely touch upon 
the investigations we conduct. Yet 
the author does seem to allow for the 
possibility of areas of contact between 



the two. But in this domain Genesis. 
he feels, is no longer normative for 
scientific inquiry, simply because it 
does not have the intention to fur
nish us data in a form which we our
selves are able to discover, and also 
because it does not mean to be a 
scientific book. If it were a scientific 
book the realities which it now con
tains could not have been revealed 
therein. 

Does lever Interpret Genesis 1 
Corredly? 

This is, very briefly, the basic ap
proach which the writer takes to the 
question of the relation between Gen
esis and science. Does the Biblical 
account permit this sort of a construc
tion? In order to answer this question 
the matter of the correct method in 
answering it must first be raised. It 
will be quite evident that the well 
worn phrase: "It means what it says" 
is not quite sufficient in and by itself 
to settle the meaning of disputed 
Bible passage one way or the other. 
Rightly understood, of course, the 
phrase just quoted is true. Yet much 
will depend on how we read. 

The right of Dr. Lever to read Gen
esis 1 and to establish its meaning, 
i. e. its relevance, can hardly be de
nied. Neither can it be denied that 
the author did read Genesis 1. He 
now comes and tells us: this is what 
"it says," and consequently this is 
what "it means." But immediately the 
question arises: Does Genesis 1 actu
ally say this? 

This first chapter of Genesis, thus 
wefuel, speaks of an absolute creation 
reported · in terms of fiat and fulfill
ment, and accomplished by the speak
ing of God who was in the beginning. 
The record employs words which can 
readily be understood by the reader, 
common words, pertaining to the phe
nomena of observation. It is almost 
unavoidable not to come away with 
the impression that here is a plain 
statement of the hvw as well as the 
that of creation. 

Surely, the account as we have it is 
not exhaustive. It also is character
ized by a certain orderliness and 
stately beauty which might tempt 
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some interpreters to take the sequence 
of the events less literally than we are 
suggesting. But must we rule out the 
possibility that these features are 
themselves due to the actual orderli
ness and stateliness of the events de
scribed and of the sequence of the 
creative fiats mentioned? No amount 
of insistence upon the non-scientific 
nature of the creation account can 
prevent us from thinking that the pos
sibility just mentioned is in fact a 
reality. 

It is almost unavoidable flOt to 
come away with the impression 
that hero (in Genesis 1-K.) is 
a plain statement of the HOW as 
weU as the THAT of creation. 

Neither is it at all clear whether we 
would be doing justice to the full 
meaning of the creation account by 
just speaking about certain "realities," 
supposedly non-discoverable by sci
ence, which Genesis is thought to 
have "imparted" to us. Is this not 
speaking far too abstractly of God's 
revelation to man? 

This question may profitably be 
viewed in the light of the modern em
phasis in Biblical scholarship upon 
the soteric·. redemptive themes which 
are supposed to form the real nucleus 
of the Old Testament, including the 
Pentateuch, in its present form. The 
creation account is then also somehow 
subsumed under this soteric theme. 

There are many serious defects in 
that view. The most serious of them 
is that the creation account is thus no 
l(mger permitted to convey a message 
which speaks of a pre-redemptive and 
therefore essentially rwn-soteric cluzp
ter in world history. This is done be
cause creation-faith is confused with 
creation-fact. The former, thus we 
believe, is after the fall dated by the 
redemptive processes of God. The 
latter, although being the object of an 
essential1y redemptive faith, is never
theless itself not to be subsumed 
under redemption. It precedes re
demption. 

Yet, in spite of our objections to this 
view. we might be able to utilize some 
of its thoughts to good advantage. 

This could be done by recognizing as 
fully as is done by the view just criti
cized, that there exists a central theme 
which characterizes the entire descrip
tion of God's acts from creation and 
onward. Prof. Gispen has rightly 
c..'\lled attention to such a theme in the 
Pentateuch (quoted by Prof. N. H. 
Ridderbos. Is There A Conflict, etc., 
p. 22). Gispen holds that Genesis 1 
and 2 offer us a "necessary prologue 
to the history of the election of the 
people of Israel." Ridderbos appears 
to agree with this but hastens to add 
that we must not forget that Genesis 
1 also makes pronouncements which 
lie squarely within the field of the 
natural sciences (op. cit. p. 23 ). 

It is not clear to the present writer 
whether this distinction between a 
supposedly redemptive theme in Gen
esis on the one hand and pronounce
ments concerning the field of the nat
ural sciences on the other will help 
us in understanding more correctly 
the relationship between Genesis 1 
and .science. Upon this formulation 
the two are virtually left side by side 
as two more or less distinct, not to 
say separate, elements. Ought not 
every attempt be made to show that 
the two are so completely interde
pendent that we cannot possibly have 
the one without at the same time im
mediately touching on the other? 

That is why the solution suggested 
by Lever also leaves one dissatisfied. 
He appears to approach the problem 
of the relation between science and 
Bible from the pOint of view that 
these are two realms between which 
we must somehow seek to establish a 
liaison. This leads to tenus such as 
"areas of contact" (raakvlakken), and 
the like. This also causes the expres
sion "realities" and "data," when 
God's revelation to man is meant. We 
feel that this type of expression is 
rather far removed from the concrete
ness with which Genesis 1 confronts 
us. Can we explain this concreteness 
fully by calling attention to the fact 
that the Genesis account is non
scientific? 

The relevance which Dr. Lever 
posits for Genesis 1 in regard to scien
tific inquiry is ultimately one that is 
less than completely and pervasively 
normative. Its normativity lies some
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where at the basis of our scientific 
thinking; it does not playa role within 
that scientific thinking itseJI. 

Conclusion 
The question of the rc1evance of 

Genesis for scientific inquiry is essen· 
tially one of the employment of sound 
canons of scriptural interpretation. To 
discover them, or to improve upon 
their present status, we shaH have to 
enlist the help of all intelligent Chris
tians. the scientist not excluded. Dr. 
Lever's book could have been a coo
tribution toward that goal. At the 
present, however, we fail to see in 
which way the solution oHered by 
him is suited to bring us closer toward 
the scriptural solution of our problem. 

REVELATION 
Ifow can men doubt when seasons 

move 
In perfect continuity, 
When sun and stars and tides but 

prove 
God's constant harmony? 

'Who else could build the mountains 
high 

And stoop to make a flower, 
Then set the planets in tlie sky 
With such majestic power? 

Who else, before man's need arose, 

Could fill the mines with ore, 

Build rivers from the spring that flows, 

Stretch oceans shore to shore? 


By star and blossom, tide and bird 

Tlwt wends its trackless way 

Even the least, without Thy Word, 

Will, humbled, kneel to pray. 


MARIE J. POST 

r,':~EN~~~~"~S>RNER l 
I 	 I
Ql Much has been said about the evils of today's youth. Whet do 

you. think are some of the good points of my generation (I am a teen
ager)? I especially want to know what you think of our youth move· 
ments and organizations. 

ANSWER, 

Your question is a hit difficult to answer. since you do not suffi
ciently identify yOUISelf. You write about "our youth movements 
and organizations.'" If you have in mind your denominational youth 
activities, I cannot reply because you fail to mention the name of 
your Church. So let me reply to your question on a broad basis. 

It certainly is desirable to have youth organizations. Every 
church should have well-planned activities for the young people, in 
the summer as well as in the winter season. Rallies, retreats, con· 
ventions. picnics, summer camps, athletic contests, etc., deserve our 
attention and support. But all these things should be kept within 
reasonable limits. Never must they be allowed to interfere with a 
regular schedule of meetings in the church where Bible study is 
given the emphasis. 

In recent years I have observed two tendencies that alarm me. 
The first is that more and more we are drawing our young people 
away from the family circle. They are kept so busy outside the home 
that they do not have time to enjoy fellowship in the home. Sec· 
ondly. I have observed that many of our young people are pre-occu
pied with amusements and recreations to the neglect of their spiritual 
development. In Grand Rapids, for example, it is no problem to get 
a thousand or more young people together in a gymnasium for a 
basketball game. But when a youth rally is scheduled where the 
main attraction is an address on a religious theme, we consider our
selves fortunate if we have 500 young people present. That kind of 
imbalance has me worried. 

Parents are partly responsible for this situation. They are not 
themselves too interested in spiritual matters. They are not putting 
first things first either. The number of families is increasing where 
the father has his night each week for bowling; the mother has her 
night out; and on Saturdays dad goes fishing with some fellows from 
the shop. My questioI\ is: Just when do fami1ies take time to enjoy 
things together? 

The Meaning of Inspiration 

• 	 Thi. article on the Melnint!' of h.lpintion as 

well as last month's contribution on DietItian 
Ind Inspirllton is t",ken from , forthcoming 
volume on By Wh",t Standlrd? This book will 
appear in the I",te spring or ee rly summer ",s , 
Craig publiution. Rev. Rousal J. RUlhdoony is 
the putor of the Trinity Presbyterl",n Church, 
U. S. A, in s",nt", Cruz, C,liforni",. 

THE DOCI1UNE of the inspira
tion and authority of Scripture 

has been persistently relegated to the 
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background in the past half century 
by many who regard it as of periph· 
eral importance only. And yet here, 
as in few places else, some of the cen
tral issues of philosophy and theology 
are brought to focus. 

Three Views of In5piration 

There are, basically, three possible 

answers to the question of an authori· 
tative and inspired Word. 

First, it can be held that there is 
either no God at all, or only a God 
who remains outside of man's pur
view, or a God who does not choose 
to .speak through Scripture. In this 
instance, Scripture ceases to be the 
Word of God; man alone speaks, and 



110wever highly we rate the Bible, it is 
the voice of man and of man only. 

Second, it can be maintained that 
Scripture contains the word of God, 
that both God and man speak crea
tively, but that God, as the hidden 
and transcendental one, cannot be 
identified with the written Word. He 
is hidden in the Word, spe.1.ks through 
the Word, and encounters man 
through the Word, and revelation is 
essentially subjective. Revelation can 
never be reduced to a set of objective, 
written truths given in a book. 

The third view asserts that while 
man certainly speaks from beginning 
to cnd in Scripture, God alone speaks 
creatively. Scripture is thercfore in 
the fuUest sensc of thc word the in
spired and outllOritative W ord of God. 

Basic Presuppositions 

The importance and implications of 
thcse three positions cannot be under
stood without an analysis of their 
basic presuppositions, and nowhere 
does this analysis more clearly appear 
than in the writings of Cornelius Van 
TiL 

The first position, whether it ac
knowledges God or not, inevitably 
lapses into relativity and into nihilism. 
If man alone speaks, and if man alone 
is the interpreter of life and reality, 
then man has no standard beyond 
himsclf. No attempt to establish a 
standard escapes the collapse into 
subjectivity and relativity. Consider, 
for example, the approach to the Ten 
Commandments, A man born with an 
inheritance of Christian morality may 
dr~p the first four Commandments 
and insist on the humanistic validity 
of the latter six and feel this to be a 
sufficicnt and valid basis for life, The 
question can be immediately raised 
by one who calls the validity of the 
seventh commandment into question 
that humanistic fulfilment requires the 
abolition of this law, and only an out
worn, guilt-ridden, and masochistic 
psychology keeps men from unshack
ling themselves, Every Single com
mandment has at one time or another 
been dispensed with in some function
ing and sllccessful society, and the 
Christian interpretation too infre
quently regarded. Moral relativism 

and pragmatism become inescapable. 
Chastity becomes defended on prac
tical grounds as socially or psycho
lOgically necessary, and becomes at
tacked on equally practical grounds as 
a restraint on life, 

Philosophically, man's every at
tempt to establish a law or universal 
likewise fails, Without an absolutely 
sovereign God and an infallible Word, 
every universal is inevitably a con
struct of the human mind. Man's 
knowledge of things is both limited 
and subjective; he cannot establish 
universals either on the basis of an 
exhaustive knowledge, for most of 
reality is a mystery to him, or on the 
basis of a knowledge of things-in-
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themselves. His knowledge is only of 
sensations or of the phenomenal 
world; reality itself remains unknow
able. 

Thus, to hold that man alone speaks 
in Scripture is to destroy not only 
the truth of Scripture but all truth 
and to reduce all knowledge to 
subjectivism and r elativism, Man 
indeed becomcs an island in him
sclf, hearing no voice but his own, 
and committed only to suicide. Nie
tzsche's nihilism is the only con
sistent exposition of this position; 
every attempt on his part to establish 
a universal without God and Scripture 
failed, Not even life could be a uni
versal, because hc now had no crite
rion whereby to call it good, and 
hence his ultimate counsel of suicide, 

To deny God is also ultimately to 
dcny man, and to deny life and 
knowledge as well, because God is 
the only creator and sustainer of all 
things, and without him the only al
ternative is the negation of all things. 

The Second Position 

The second position is more com
monly encountered. Man and God 
both speak creatively in Scripturc, 
The Word of God is there, but it is 
a hidden, subjective Word, appearing 
only in the divine-human encounter. 
This point of view is especially com
mon to neo-orthodoxy, although, in 
varying forms, it appears in othcr 
theologies. An infallible Word given 
by an absolute God is an offensc to 
this position; it is a negation of man 
and of his freedom; it is a denial of 
history and of time, The Bible cannot 
be taken in this sense but only as 
myth and symbol. Reinhold Niebuhr, 
for example, insists that the symbols 
must be taken seriously but not liter
ally, for to take them litcrally would 
be to "presuppose an eternity which 
annuls rather than fulfills the histor
ical process" (Reinhold Niebuhr: Na
ture and Destiny of Man: Vol. 2, 
p. 289). 

Here the issue is vcry clearly 
stated. According to neo-orthodoxy, 
for God alone to speak creative1y in 
Scripture, as we believe, is to nullify 
time and history at the expense of 
eternity, An infallible Scripture 
means an absolutely sovereign God 
who rules all his creation and deter
mines the cowse of all things. Man's 
thinking then cannot be interpretative 
but only re-interpretative, not creative 
but rather analogical; man must think 
God's thoughts after him and re-inter
pret time and history in terms of an 
already established divine interpreta
tion. This orthodox faith challenges 
man's claim to autonomy. his desire to 
be, in some degree, his own god and 
an independent creature and to have 
an independent interpretation of real
ity. Man wants to bc a co-worker 
with God, a junior god, ready to rec
ognize God's senior status but to
gether to face up to the universe as a 
common problem which both must 
work at. History is not determined by 
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eternity but by time, and both God 
and man must struggle in time to 
interpret and determine history. 

This view wants God, but not an 
absolute and sovereign God; it wants 
God to speak, but not more clearly 
than man speaks. It wants God, but 
at the price of his self-sufficiency, his 
very godhood. Man must remain as 
the central ngure on the stage of time, 
and man's voice must speak most 
clearly; God's voice cannot speak 
apart from the subjective divine
human encounter. If he speaks in ob
jective truths in a book, in a system 
of doctrine and a philosophy of his
tory set forth therein, then man's in
dependence and history's centrality as 
the ultimate rather than immediate 
arena is destroyed. Man can speak 
apart from God, but God cannot 
speak apart hom man; he is limited 
to a subjective divine-human en
counter. 

The transcendental God of nco
orthodoxy is one who is not determin
ative of history; this is not biblical 
transcendentalism. As a result, God 
is as irrelevant in this position as in 
the first view. Van Til is right in 
maintaining that basicaI1y the issue is 
between the orthodox Christian view 
of the self-contained God as the final 
point of reference and as the only 
creative speaker, as against the mod
ern view of "the would-be self-con
tained man who is the nnal point of 
reference in all interpretation" (C. Van 
Til: Intra. to B. B. Warfield: The 
Inspiration and AuthOrity of the 
Bible, p. 18). 

The Third Pos;tion 

The third view asserts that God 
alone speaks creatively in Scripture, 
and that man, while fully and person
ally participating in the writing of 
Scripture, did not participate crea
tively. God alone creates, determines 
and sustains all things that come to 
pass; he alone speaks authoritatively. 
Eternity determines time. Man's role 
is re-interpretative and analOgical. But 
it does not destroy history to make 
eternity determinative of it, any more 
than our inability to walk up the side 

of a wall destroys our ability to walk. 

Without the infallible and authori
tative voice of God, man can hear no 
voice but his own; he has no course 
save relativism and nihilism. No Jaw 
of contradiction and no universal can 
survive in a world wherein God does 
not first of all speak. and speak with 
authority. History becomes real only 
because the Scriptures are true and 
the God of the Scriptures absolutely 
governs and predestines all things. 
Man lives in a created world, of cre
ated things and created acts. His life 
therefore is lived in a personalistic 
universe where he meets God every
where, because every fact is a God
given, God-detennined, and God-in
terpreted fact. His life and history 
are therefore meaningful, and he is 
rescued from nihilism precisely be
cause God is self-sufficient and sov
ereign and speaks authoritatively and 
gives man the meaning and interpre
tation of life. 

In all of this, the Bible has a cen
tral position. It is not to be used, as 
Van Til points out, as a source book 
in biology or as a substitute for a pa
leontolOgical study in Africa. -rhe 
Bible does not claim to offer a rival 
theory that mayor may not be true. 
It claims to have the truth about all 
facts" (C. Van Til: Metaphysics of 
Apologetics, p. 114). Sinful man can 
know nothing without the fully 
authoritative and inspired Scripture. 
If God does not speak, man cannot 
speak; he is lost in subjectivity. For 
Sartre, there is no law-maker other 
than man himself, and man is there
fore trapped in subjectivity and the 
existence of and relation to other men 
becomes a problem very inadequately 
resolved by "inter-subjectivity." Not 
only our knowledge of God but our 
knowledge of all tbings depends upon 
an inspired and authoritative Word of 
God in which God speaks clearly. 

The authority of Scripture must 
rest, moreover, not on man's testing 
and approval of it but on God's prior
ity and God's requirement of subjec
tion to his authority. When Bernard 
Ramm, in The Pattern of Authority, 
defines authority first of aU without 
God and then says we can commence 

with God, he has said first of all that 
God's authority needs validation by 
man. Man's authority is assumed and 
presupposed to be prior and both self
validating and God-validatingl When 
Carnell says, "Bring on your revela
tionsl Let them make peace with the 
law of contradiction and the facts of 
history, and they will deserve a ra
tional man's asset" (E. J. Carnell, 
An Introduction to Christian Apolo
getics, p. 73), he puts rational man, 
regenerate and unregenerate, as judge 
over God and his Word and sets up a 
standard of truth above and beyond 
Christianity itself. 

Circular Reasoning? 

The orthodox view of the authority 
of Scripture is often rejected as in
volving circular reasoning; it is 
charged that it is merely reasoning 
from God to God, and from the Bible 
to the Bible. There is no reason in 
denying this charge. Rather, it must 
be affirmed that in a vert) real sense 
aU reasoning is circular reasoning. 
Men move from their basic presuppo
sitions to brute factuality, "facts," 
whose meaning is predetermined by 
their philosophic presuppositions and 
the subjectivity of their reasoning, 
back again to their own interpretation. 
The thinking of the consistent Chris
tian is from God, through God-inter
preted and God-given facts, and is 
valid, though circular or spiral, be
cause it conforms to the nature of 
reality. All reasoning more or less 
moves in terms of its basic presuppo
sition, either God or autonomous man, 
and sees reality in terms of it. 

In terms of Scripture, and with Van 
Til, we must insist that because God 
created all things, the fun circle of 
meaning exists only where he is ac
cepted as both creator and interpreter 
of reality. And these principles of in
terpretation come only from an in
spired. and authoritative SCripture. 
Ultimately, therefore, all knowledge, 
and not merely know1edge of God, 
binges on the doctrine of inspiration, 
which, accordingly, is not peripheral 
but central to Christian faith. The 
alternative is the blind reaches of sub
jectivity and nihilism. 
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Missionary Convention at Urbana 

EVANGELINE lAMBERTS 

Mrs. lambert$ Jives in Grand Rapids, Mithigan. She is the wife of Austin E. lamberts, M. D., a member 
of the l aGrave Avenue Christian Reformed Churth, and President of the l eague of Women Voters of 

Grand Rapids. 

FROM ALL OVER the United 
States and Canada, from 44 na

tions around the world, by car or bus, 
by plane or train or ship, 3,200 stu
dents came to the University of Illi
nois during the Chrisbnas holidays 
for the Fifth International Student 
Missionary Convention. Sponsored by 
the Inter.Varsity Christian Fellowship 
and its affiliates, the Nurses' Christian 
Fellowship and Student Foreign Mis
sions Fellowship, the 5-day conven
tion included general sessions, semi· 
!lars, Bible study groups, personal in
terviews with the 100 missionaries in 
attendance, and prayer fellowship. 
Theme of the convention was "One 
Lord, One Church, One World." A 
Bible exposition of the convention 
theme was given each morning by Dr. 
Donald Grey Barnhouse, pastor of the 
Tenth Presbyterian Church in Phila· 
delphia. This was followed by a se
ries of messages on 'World Spread of 
the Gospel and Establishment of the 
Church" by the Rev. Israel Garcia, 
Latin American evangelist, and Dr. 
Kenneth Strachan, General Director 
of the Latin America Mission. Eve
ning messages were given by Dr. Ha
rold Ockenga, pastor of the Park 
Street Church of Boston, Dr. Billy 
Graham, international evangelist, and 
Dr. Masumi Toyatome, Professor at 
the International Christian University 
in Tokyo. The entire group, some 
3,500 including many denominations, 
nations and races, united together in a 
.6nal New Year's Eve communion 
service. On the last evening of the 
convention some 1,500 students stood 
to their feet as evidence that they 
were ready, no matter what the cost, 
to follow the Lord's leading and serve 
him in this country or overseas. The 
seriousness of this decision was made 
clear when they were reminded that 
this was not a pledge or vow to man, 
but unto God - with the result that 
one of their number sat down. 

In 1948 a student named Jim Elliot 
attended the Student Missionary Con
vention at Urbana. At the close of the 
convention he wrote, "The Lord has 
done what I wanted him to do this 
week. I wanted primarily peace about 
going into pioneer Indian work." Jim 
Elliot was one of the five missionaries 
whose martyrdom in the jungles of 
Ecuador in 1956 has stirred the Chris
tian Church and caused the world to 
marvel at five talented. young men of 
this age who were wiUing to risk their 
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lives to bring the Gospel to an obscure 
and savage Indian tribe. Betty El
liot's two brothers were present at this 
year's convention as were students 
from Hope College. Grand Rapids 
Junior College. and Calvin College 
and Seminary. Two hundred interna
tional students also attended. 

The Inter-Varsity Christian Fel
lowship and its affiliates, the Nurses' 
Christian Fellowship and Student 
Foreign Missions Fellowship, has 
spread to colleges and universities 

and nursing schools in every state of 
the United States and in Canada. 
Inter-Varsity is affiliated with the In
ternational Fellowship of Evangelical 
Students, a movement consisting of 
17 indigenous, national student fel
lowships, each maintaining an uncom
promising evangelical testimony to the 
historic Christian faith and each is 
devoted to student evangelism. Pio
neer work is being carried on through
out Latin America, the Caribbean, the 
Far East, Africa, and some parts of 
Europe. 

Faced with an urgent world situa
tion and the necessity for total mis
sionary mobilization, students and 
graduates, majoring in every aca
demic, professional, and scientific 
field, came to Urbana - seeking how 
they can best serve the Lord. Speak
ers, discussion leaders, and mission~ 
aries came in quiet expectation that 
the convention would be more than 
just several days of meetings but 
rather a meeting of God with the indi
vidual student in which he faced up 
to his responsibility to God and the 
need for a "full, irrevocable commit
ment to Christ." The missionary and 
his work was presented in terms of 
his relationship to God, to his fellow 
Christians, to the people to be evan
gelized. Such subjects as the language 
barrier and the indigenous principle 
of mission work were discussed. Mis
sionary vision was presented ·as the 
fruit of true spirituality. Basic to the 
eHectiveness of any missionary serv
ice is a daily experience of God's 
power in both life and service, which 
comes from a deep and full consecra
tion to the Lord and a close and 
regular fellowship with him. 

The importance of the convention 
was felt when Dr. Graham noted, 
"There is enough potential here to 
shake the world if you are infused 
with the power of the Holy Spirit." 
The earnestness of students was seen 
on every hand and those who at
tended testify to a sense of urgency 
that permeated the whole convention 
- the kind of urgency that gripped 
the early Christian Church with a 
world-changing passion that spread 
the Christian religion throughout the 
then known world in three centuries. 

What is the significance of the Ur



bana Convention for us, with its 
theme, "One Lord, One Church, One 
World'"? Calvin College and Semi
nary students participated in meetings 
and prayer groups with Christians of 
various denominations, some only 
babes in Christ. They found they had 
something to give the others, but they 
found also that they benefited from 
the fellowship with these brothers in 
Christ and deeply felt the unity of 
faith that characterized the meetings. 

We live in a day when godless 
Communism is demanding of its ad

herents an obedience unto death. Can 
we ignore the fact that God calls us 
as Christians to no less commitment 
than this: to be crucified with Christ, 
to be dead to this world, to be willing 
to lose our lives for the sake of the 
Gospel? The missionary call, ''Ye are 
my witnesses" is to each and every 
believer, to the Church as a whole
to proclaim the Gospel to every tribe 
and nation. 

Let us pray that evangelical Chris
tianity will find its voice and that the 
Christian Reformed Church will as-

slime whatevel· leadership it can in 
meeting the tremendous challenge 
that faces the Christian Church today. 
To do this will require spiritual power. 
Daily commlmication of the individ
ual Christian with God through 
prayer and study of the Word is the 
source of this power. 

Revive thy work, 0 Lord. 
Thy mighty arm make bare. 
Speak with the Voice that 

W<lkes til e dead 
Ami make thy people hear! 

Antithesis Not Adaptation 

HENRY A. VENEMA· 


AN ESSAY BASED ON REVELATION 2,12-17 


"And to the angel of tll(J church in Per
gamum write: 

"Tllese tlJings saith he IIlat hath the sharp 
two-edgro sword: I know where thou dwel
lest, even where Satan's tllrone is; and t/lou 
holdest fast my name, and dietst not deny 
my fait/I , even in the days 01. Antipas, my 
witness, my faithful one, w 10 was killed 
among you, where Satan dweUetll. But I 
have a few things against thee, because l/iou 
hast there some that hold the leac/ling of 
Balaam who taught Bawk to cast (I stum
bling bkk before the children of Israel, to 
eat tllings sacrificed to klols and to commit 
fornication. So hast thou auo some llwt 
~1Old. the teaching of tIle Nlcolaltans In like 
lIlanner. Repent therefore; or else I come to 
lIlce qUickly, and I wlU 11Iake war against 
tlaem with the sword ot my mout!•. He that 
1)(Jlh an ear, let him hear wllat tile Spirit 
.taith to the churches. To liim tllat OveTCO'I1l
et/l to him will I gioe o f tlie hidden manna, 
a;J I will gioe him a wllite stone, and upon 
tlie stone a new name written. which no one 
knoweth but he tliat Yeceivctli ft. 

R EVEI.ATION 2:12-17 

AYOUNG PASTOR recently read as 
Il.. the Scripture lesson in one of 
his congregation's services 11 Peter 2, 
the chapter in which the depravity, 
impiety, and condemnation of false 
teachers are so graphically depicted. 
Among the few reactions, one was 
common: "What a poor choice of 
SCripture reading for worship and pul
pit! <Brute beasts ... eyes full of 
adultery ... a heart exercised in cov
etousness . . . children of cursing . : 
Such loveless, unrestrained language!" 

I fear that this type of response is 
often to be noticed in some churches 
today, even though such attitudes be

tray an arbitrariness which is evidence 
of plain divorce from the Word, and 
therefore seriously sinful. The woo
ing, warning 'Word of God may be 
contrary to our carnal nature and 
even to an impressive, "reGned" public 
opinion in our time. nevertheless that 
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Word is and must remain the "sword 
of the Spirit." 

The sinner's tendency to temporize, 
compromise, and secularize always in
volves an effort to re-edit the Word 
of God to suit the demands of the 
flesh. Tact replaces boldness as we 

soft-pedal the thunder of God's de
mand upon us, when we ought rather 
to return to the simple affirmation of 
every true reformation: "Thus saith 
the Lord!" 

TIlat is the burden of the Holy 
Spirit in this third letter from heaven 
in which the exalted Christ urged 
upon the Pergamum church antithesis 
in place of <u/aptation. 

ANTITHESIS 

Arresting indeed are the opening 
words (vss. 12, 13) of Him "that hath 
the sharp two-edged sword: I know 
where thou dwellest, even where Sa
tan's throne is. ." The city of Per
gamum is said to be the residence of 
Satan. 

Pergamum, Center of Idolatry 

At first glance we would hardly be
lieve that such a characterization 
could be true. Pergamum was a city 
of religion and culture. It was the 
seat of the Roman governor, the place 
of a world-famous library, the loca
tion of beautiful buildings and impos
ing temples. Pergamum glOried also 
in the great triumphs of her military 
history, as symbolized by Athena Po
lias, goddess of victory, whose temple 
was the religiOUS center of the city. 
In tills temple an altar of fantastic 
size was featured, said to be more 
than 130 feet square, and on it were 
portrayed scenes from Pergamum's 
greatest military triumph. 

Here too, of course, one fOlmd wor
ship of Caesar. And Caesar was not 
a competitor of Athena, for both rep
resented worship of the creature 



rather than the Creator, of man rather 
than God. Nor was the worship of 
Aesculapius, the god of medicine. of 
a different character. For here, too, 
mo,n was triumphant, in this case over 
the dread power of disease and death. 
These gods could exist side by side, 
therefore, without serious difficulty. 
For each, though differing in outward 
form, was a representative of the re
ligion of redemption through human 
power. Surely Pergamum was a place 
"where Satan's seat is . where Sa
tan dwelIeth." 

The Church at Pergamum 
Refuses to Compromise 

It was in this city that God had 
established a temple of Jesus Christ, 
his Church. And deliverance from 
misery was also her confession! But, 
to the consternation of "broadminded" 
Pergamum, always ready to accept an
other god as long as the principle of 
redemption by man for man's sake 
was not denied, this church confessed 
that her deliverance was only through 
Jesus Christ, a redemption by God 
unto God. This redemption is, in its 
6rst experience, a forgiveness of sins 
and then a gaining of everlasting life. 
This Church confessed the Christ who 
"has the sharp sword with two edges," 
who declares that neither Athena nor 
Caesar nor Aesculapius can save, fol' 
"Zion shall be redeemed with justice, 
and her converts with righteousness." 

Note the antithesis; the Church op
poses the very throne of Satan in Per
gamum! It might have denied 
Christ's name by recognizing a kind 
of redemption through human power. 
It might· have said that Caesar, 
Athena, and Aesculapius were also 
worthy of religiOUS adoration. It 
might have said that although Jesus 
saves the "soul," it would be "'an in
different matter" (adiaphoron) to 
bring their bodily illnesses before the 
god Aesculapius, and to pay respect 
to human achievement (which is con
siderable, after all!) by paying some 
respect to Athena and Caesru·. On the 
surface, it would not have required so 
great a sacrifice of Christian principle 
for the Church of Pergamum to have 
said that Christ saves the soul, Aescu
lapius the body; that deliverance 

for heaven is of Christ, deliverance 
on earth is from Athena; that "'spirit
ual" salvation is of Christ, while "ma
terial" prosperity is of Caesar. 

RefUSing to compromise, the Church 
rather declared that Aesculapius did 
not redeem but destroy the body, and 
that Caesar and Athena delivered 
their devotees unto the bondage of 
sin. As a result the antithesis came to 
manifestation also through the hatred 
of Christ's foes. Persecution took 
place in Pergamum. Satan's message 
of a good living for adherents to the 
gods of Pergamum meant death for 
some of the members of the church. 

Many stress the fact that we must 
hold the doctrines of common grace 
and the God-ordained antithesis in 
proper balance. There is a sense in 
which that must be recognized as 
true. But that is never an excuse to 
cater to the sinful flesh, to manifest a 
fear of the devil, to be weak in the 
faith and not to confess Christ as the 
only Redeemer over against the false 
gods of the world. In Pcrgamum the 
church is commended for branding 
Satan as a destroyer, and confessing 
Christ alone as Savior. Obeisance was 
refused to Satan, even though it 
meant martyrdom (vs. 13). A cove
nant-keeping people, they maintained 
a true confession of Christ's name, 
insisting that He is the only Redeemer 
of both soul and body. With respect 
to the world's culture they declared. 
the name of Christ to be the only key 
to the true, the good, and the beauti
ful They refused to call the high
priests of Aesculapius for their sick, 
calling for the elders of the church in
stead. They honored Caesar in ac
cordance with Romans 13, but al
lowed him no place as a competitor of 
Jesus the King, or his equal 

We may indeed encounter scowling 
faces and experience bitter opposition 
by the world when we refuse to ac
knowledge its redeemers and deliver
ers in social matters. Let us never
theless go on "in Kuyper's line" as 
people of the ontitllesis! 

ADAPTATION 

The devil, of course, never gives up. 
If God's people are not made to com
promise by means of the dread of per

sccution, a shift in tactics may cause 
the Church to seek adaptation to the 
world's will and way. Read again 
verses 14, 15. Few indeed were the 
things which Christ had against the: 
small , struggling congregation of Per
gamum, but they are worthy of our 
attention because they betrayed a de
sire for synthesis, for adaptation in
stead of antithesis. 

Carnal Temptation 

And so there was toleration of those 
who spoke in the spirit of Balaam, the 
false prophet who advocated ensnar
ing the Israelites by inducing an 
adulterous disobedience of Jehovah. 
If sheer force, persecution, will not! 
avail, carnal temptation might. In the 
church of Pergamum there were some 
who held to this devilish doctrine. 
Loving the flesh, hating the absolute 
antithesis, they replaced the Word of 
God with rationalizations; they raised 
that familiar bugbear called absolut
ism; and with a great show of wisdom 
and sophistication pOinted to the ne
cessity of Hving in this world! We 
must "associate" with the world some
how, we must be practical as well as 
principial, there is such a thing as 
"Christian freedom"! Let us have 
proper respect for the world's accom
plishments as symbolized by Athena, 
and let liS use (for good purposes, of 
course!) the healing power and social 
advantages of Aesculapius and Caesar. 

Nicolaitanism 

Then there were the Nicolaitans, 
of whom not too much is known ex~ 
cept this very significant fact: they 
held to a view of life which played 
off nature against grace, the life of the 
body against the life of the spirit, sec
ular living against the religious life. 
Christ's work of redemption is only 
for the soul; therefore "let us sin that 
grace may abound." Let the flesh 
have its lustful way; it will only pave 
the way to a greater spiritual deliver
ance. 

Balaamism (sensual enticement) and 
Nicolaitanism (compromise with the 
world) were a deadly combine. slay
ing some in the congregation, and 
polluting it withal Small wonder that 
Christ here warns, "Repent, or else I 
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will come unto thee quickly, and I 
will make war against them with the 
sword of my mouth" (verse 16). 

«He that hath an ear to hear, let 
him hearl" 

There is still a throne of Satan in 
the world. Enticement and compro· 
mise are still strong weapons in the 
devil's arsenal. It is the style of Ba· 
laam's treachery which can often be 
recognized in such representations as 
those which affirm that American cuI· 
ture is not "against Christ," and there· 
fore those who are «for Christ" may 
legitimately move in all its institu· 
tional and organizational patterns. 
Christianity has entered ioto the 
structure of our civilization; yes, even 
Calvinism is an important strand in 
the fabric of our world, and therefore 
an all·pervasive antithesis is not to be 
seen as a Scripturally indicated motif 
for Christian conduct. Christian social 
endeavor is to be geared only to the 
fact that we are "in" the world, not to 
its correlative: "ye are not of the 
world." 

I believe that we sometimes find a 
kind of NicoJaitanism in much of the 
"Jesus·and.my·soul" sentiment in our 
time. In both fundamentalist and 

modernist camps this old, old evil is 
discernible. Both these movements 
restrict the reign of the sovereign 
Christ. Both lose interest in the tbor
ough.going Calvinistic application of 
Christian principles to all of life. Both 
are "reductionistic," if 1 may use a 
recently coined term. 

Balaamism, Nicolaitanism. . will 
the Church be able to stand over 
against such foes? 

ENCOURAGEMENT 

The Christian is an overcomer, says 
the last verse of this section, and as 
such he receives the treasures of 
Christ Jesusl What are they? 

Over against the fact that their 
faithfulness will surely mean persecu· 
tion and privation, their supply line is 
secure, for theirs is the gift of the 
"hidden manna." By this means Christ 
cares for his Church, protecting her 
from the possible consequences of 
her faith. No room in the economio 
system would mean sure death for 
Christ's Church and for his cause. 
Actual1y this is impossible, for he con· 
trois the distribution of his means, 
and in such a fashion that no one can 
touch or destroy the manna "hidden" 
for them who love him. And still 

more: they are protected from a dead· 
lier evil, compromise. There is no 
need to compromise, if there is in fact 
a "hidden manna"! 

And theirs is the privilege of being 
"stone·carrying Christians"l They have 
the Christian card of genuine mem· 
bership in the most desirable of all 
organizations, the Church. And 
wherever they go, those who are truly 
"in the know" will always recognize 
this stone as sure evidence that they 
are to be admitted to all the benefits 
of Christ. For theirs is the white stone 
engraved with his Name, recognized 
exclUSively by those who receive it. 

Surely this is more than enough en· 
couragement for us whose program is 
antithesis~ not adaptation! The so· 
called "normal" avenues of life may 
seem to be closed if you insist on do· 
ing battle in the name of Christ with 
everything that is of the world. Have 
no fear: Christ "knows thy works"; 
Christ gives the "hidden manna"; 
Christ furnishes the "white stone." 
Antithesis guarantees preservation; 
adaptation is the policy of certain de· 
struction! 

• 	 Rev. Henry A. Venema is pastor of the 
Second Christian Refonned Church in 
Toronto, Ontario, Canada. 

The Christian Concept of freedom 
by Henry Stob 

Grand Rapids International Publications, Grand 
Rapids, Michigan, 1957. 52 pagel. 

This slender booklet consists of two 
lectures by Dr. Henry Stob, Calvin 
Seminary Associate Professor of Ethics 
and Apologetics, the first on lhe Lib~ 
erty of Man" and the second on "The 
Liberty of Conscience." The lectures 
are marked by a frequently facile and 
happy turn of expression, as witness 
the first two paragraphs on page 29, 
and such a sentence as this on page 
31: "But very few men have gone as 
far as to deny that God exists; most 
men have simply fenced him in." Stob 
is at his best in the well.pointed ex
pression of such ordinarily common· 
place observations. 

tmlmtu 

The weakness of the lectures lies in 
their presentation of the Christian 
concepts. This becomes apparent at 
the onset when he comments that the 
Christian, like the secular Liberal, "is 
apt to be an advocate of some fonn 
of democracy in government, of 
free though responsible enterprise 
in bUSiness, of liberty of conscience 
in religion, of freedom of expression 
in journalism, of civil liberties for men 
of every race and color in social polity, 
and of freedom of thought and in· 
quiry in the schools." He adds, more-
over, that "'the typical Protestant is ... 
in fonn at least a brother to the mod· 
em Liberal" (page 14). 

Tacit to the whole book is the as· 
sumption that a Christian is a liberal 
with faith, a Liberal who has thea· 

logical foundations which the Liberal 
lacks and is hence weak and vulner· 
able. Although Stob denies that "the 
Christian and the modem liberal are 
cut from the same cloth" and insists 
that their deBnitions of freedom are 
"radically dillerent" (p. 14), he fails 
to show adequately that such a differ· 
ence exists and tends to see the Chris· 
tian as the guarantor of the culture 
which the Liberal is unable to save. 
The freedoms of Western man are 
traced to Christianity rather than to 
Greek humanism, and the individual, 
personality, and community are prod· 
ucts of Christian culture. Here Stob's 
lectures reveal their basic weakness, a 
homiletical rather than analytical ap· 
proach. He states, for example, that 
"The Calvinist is in principle com· 
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mitted to some form of democracy in 
government" (p. 22), and thus links 
again the Liberal and the Christian. 
But democracy means literally mob 
rule. or majority rule; it finds its creed 
in vox populi, vox Dei, the voice of 
the people is the voice of God. The 
Christian is committed to the King
ship of Jesus Christ, and to the rule, 
not of the majority or minority, but of 
fundamental law. 

Nor, for example, is the Christian 
committed to freedom of worship, as 
Stab would have it, nor does any Lib
eral strictly adhere ·to such a faith. 
'What, for example, the United States 
has is a toleration of all religions in
sofar as their practices are not offen
sive to common law Christianity and 
morality. Thus, religiOUS polygamy, 
as with Monnonism, was forbidden, 
and cannibalism, human saCrifice, and 
other cult-practices, offensive to the 
Christian and modern secular sense, 
also were banned. But in so ruling 
the Supreme Court repudiated the 
right and power of religion to dictate 
our acts: "'Can a man excuse his prac
tices because of his religious be
lief? To pennit this would be to make 
the doctrines of religion superior to 
the law of the land; and in effect to 
permit every citizen to become a law 
unto himself. Government could exist 
only in name" (United States v. Rey
nolds,98 United States Reports 145). 
As far back as 1927, a secular writer 
like Leon Whipple recognized the di
lemma of modern man in this situa
tion. This concept of religiOUS liberty 
leaves nothing to religion except mere 
beilef and opinion and establishes as 
final au~hority and law the wiII of the 
majority as expressed in the state 
(The Story of Civil Liberty in the 
United States, p. 272). The older con
ception of an established church, to 
the exclusion of all others, made an 
ecclesiastical institution the expression 
of the divine will; the modern concep
tion of religious liberty makes the 
state the vehicle of truth. This is a 
serious problem to which the Chris
tian thinker must address himself. But 
of all this, Stab is unaware as he 
blithely endorses the Liberal program 
at each point and baptizes it with 
Christian approval. ':Vhile Stob has 
some pointed strictures on Liberalism. 

he shares fully the Libera] blindness 
to basic issues and has the easy as
stunption that Liberal axioms are un
questionable verities. It is this which 
is distressing in his lectures, the spirit
ual flabbiness which appears when
ever a rigorously Refonned awareness 
of issues and n development of an
swers is called for. 

There is also a carelessness in deal
ing with biblical and ethical issues, as 
witness his handling of the notion of 
Adiaphora. Stob comments, "There is 
only one limitation upon the exercise 
of this liberty - the law of love." Then 
he adds, concerning the weak, that if 
his liberty tends to harm them, "then 
I am bound to surrender my liberty 
for his sake." "There are no other 
limitations upon the exercise of my 
liberty in indiHerent things. The pro
tests and accusations of the strong, I 
can ignore. For as Calvin says: 'How 
much attention should be paid to an 
offense taken by Pharisees, we learn 
from our Lord's injunction, Let them 
alone; they arc blind leaders of the 
blind" (p. 52). It is startling, to say 
the least, to see the strong called both 
blind and PhariSees, and certainly not 
biblical. Is there to be no love for 
the strong? Did Paul's strength make 
him blind, or a Pharisee? And are the 
weak made the determiners of Chris
tian conduct by Paul? Stab's lectures 
tell us little concerning the Christian 
concept of freedom; they spell out 
more clearly the irrelevance and im
potence of Christian thinking today. 

ROUSAS J. RUSHDOONY 

The Gamblers at Golgotha, 
by G. Hall Todd 

&~ker Book HOUle, 1957, 151 p'gel. Price $2.75. 

Galbraith Hall Todd is the minister 
of· the Arch Street Presbyterian 
Church in Philadelphia, the successor 
of Dr. Clarence Macartney. At the 
present time he is lecturer in homilet
ics at the Reformed Episcopal Semi
nary in the same city. 

In this, his latest book, Dr. Todd 
has published fourteen Lenten ser
mons. It is obvious from his writings 
that Dr. Todd believes in the infalll
bility of the Scriptures and in Jesus 
Christ of whom they testify. He lashes 
out at those who deny the deity of 

Christ and his Messianic office. To be 
sure, this book provides for interest
ing reading material of a devotional 
nature. 

On the other hand, these essays are 
published and advertised as sermons. 
On that score we would like to voice 
some disagreements. The major part of 
the book is filled with references to 
people and situations that have hardly 
any bearing upon the exegesis of the 
text. Dr. Todd shows himself un
questionably as a very erudite person 
who speaks with authority about a 
wide variety of historical characters. 
The reader is introduced to such 
dimly known characters as Theodoric 
the Goth and the Rev. Elisha Fiske, a 
19th century congregational minister 
in New England. Abe Lincoln, George 
Washington, and the manager of the 
Algonquin Hotel in New York also 
pass the revue. All this makes for 
interesting reading no doubt, but 
actually the person of Jesus Christ is 
buried in these sermons under an 
avalanche of illustrations. There is 
very litt1e exegesis of the text and just 
a passing reference to the fulfillment 
of the prophecy of Psalm 22 or Zecha
riah 9:9. There is a tendency in all of 
these sermons to use the text as a 
coat-hanger and as a result the true 
application of the text is missing. 

This is all the more strange if we 
take into consideration that Dr. Todd 
is lecturer in homiletics. His students 
will be required to read a tremendous 
amount of historical books in order to 
come close to their teacher's level of 
sermonizing. It would seem that the 
study of the sacred text is of second
ary importance. 

No doubt, Dr. Todd would ve
hemently deny this allegation and we 
are thankful for it. Yet his writings 
on the passion of Christ indicate an 
underestimation of Biblical theologi
cal exegesis. The simple listener will 
be unable to see the woods because 
of the trees. But as essayist Dr. Todd 
has done an admirable piece of work. 

L. MULDER 

Judas the Betrayer, by Albert Nicole 

Baker Book House. $1.50. 

The author is a minister of the Free 
Church of Canton de Vaud, Switzer
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land. He has given us in this book a 
psychological study of Judas Iscariot. 

It is always dangerous to write a 
psychological study on some persons 
in the Bible. We believe that the 
Bible intends to give testimony to our 
Savior and does not present us with a 
gallery of characters to be studied for 
the sake of psychology. Judas is im
portant only in so far as he sheds 
Ught on the sufferings of the Savior. 
These things, says Christ, must be that 
it may be fulfilled which was written 
.. . Rev. Nicole fortunately has to a 
great extent escaped the pitfall to 
place Judas in the center of attention 
and make Jesus Christ his satellite. 
The author has gathered all the Bibli
cal data on Judas and follows the de
velopment of his 'aversion to Christ 
step by step, but always so that the 
sufferings of Christ come into clearer 
focus. 

At times the author indulges in 
some specuJation in order to fill in 
some details on the attitude of Judas, 
which he feels should be presented 
in a logical sequence. Nicole reads 
the text in John 13: 18 in the follow
ing manner: I speak not of you all: I 
know whom I have chosen, and one of 
you is a devil, but that the scripture 
may be fulfilled etc. The words in 
italics have been spoken in a whisper 
by Christ, according to the author. He 
says: The words of Jesus are incom
prehensible if one does not suppose 
an interruption after the words! I 
know whom I have chosen. Ihere 
must be a silence with a whispered 
word which can not have been under

• stood 	 but by one alone (Judas)." 
Such exegesis is rather speculative to 
say the least. 

On the otller hand, the writer shows 
a marvelous understanding of the 
events which took place at the last 
supper. He shows conclusively that 
Jesus was flanked. by John and Judas. 
He does a fine piece of work in show
ing from the Scriptures that Christ is 
working with Judas to the last mo
ment in order to recall him from his 
pernicious plans. He also compares
Judas with Ahithophel who suffered 
the same fate in the end and thus 
shows Psalm 41:10 to have received. 
its true fulfillment. 

All in all, a wonderful little book to 

twent -two 

have and to study. The publishers 
have published it very attractively at 
low cost. 

L. MULDER 

Christian Commitment, An Apologetic, 
by Edward J . Carnell 

Macmillen, N. Y., 1957,314 peg ••• 

This is an amazing and ambitious 
work by the Professor of Apologetics 
at Fuller Theological Seminary, ambi
tious in that it seeks to establish a 
third method of Jrnowing, and amaz
ing in that Carnell not only admits an 
indebtedness to Kierkegaard and a 
liking for Descartes and Kant but 
seeks to establish theology on the 
basis of ethics rather than to derive 
ethics from theology. It is an attempt 
to establish an orthodox Christian 
theology and apologetic on existen
tialist grounds. 

Carnell distinguishes between three 
kinds of truths. the first two ontologi
cal truth and propositional truth. to 
which he adds his third method of 
knOwing. «What if there were a kind 
of truth which, in Kierkegaard's 
words. 'comes into being only as one 
is transformed. by ethical decision? ... 
By the term ' 'third kind of truth' I 
mean truth as personal rectitude ... 
Essence and existence are united by 
right moral decision" (p. 16). For 
Carnell, therefore, man and not God 
becomes the starting point for apolo
getics, and neither Scripture nor reve
lation have any place therein as a 
means of knowledge or sources of 
moral value. Carnell's apologetics is 
thus concerned. witll discerning or 
discovering God, who is essentially 
passive while man is active. God thus 
must be uncovered rather than ex
pected to reveal himself. Moreover, 
since essence and existence are united 
by right moral decision, salvation is 
made metaphysical rather than eth
ical. 

Man is committed to duties by ex
istence itseU. Man's moral difficulty is 
simply "lack of moral courage to act 
on the knowledge he already has" 
( p. 27 ). "Moral self-acceptance is as
suredly the third method of knowing" 
(p. 32). This starting point, he be
lieves, "is of unique Significance" (p. 

38). Basic to this method of knowing 
and its ethics is acceptance of the dig
nity of our person, the dignity of 
other persons, and the requirement 
that they respect our dignity. "When
ever others offend my dignity, I judge 
them guilty' (p. B5). God is "that 
person to whom violators of our dig
nity must give an account" (p. 108). 
God is thus the guarantor of personal 
dignity and the ethics based thereon 
and the source of ethics is in human 
dignity rather than the will of God. 
"Although we speak of God as ·per. 
sonal: WilUam James would be quick 
to point out that, functionally and 
pragmatically, we mean the same 
thing that Aristotle meant by the un
moved mover. God is an ultimacy 
who explains areas in our life that we 
happen to call important. We postu
late God to explain our participation 
in the moral and spiritual environ
ment, while Aristotle postulated God 
to explain motion and Test in nature" 
( p. 130 ). Carnell hopes to know God 
as more than this, of course. But his 
God in essence is "perfect rectitude" 
rather than uncreated being. And 
God must respect the dignity of our 
persons if there is to be fellowship. 
'Whenever a person enters the circle 
of nearness - be he God or man - we 
cannot extend fellowship until he 
shows signs of receiving the dignity of 
our person» (p. 132 ). Instead of God 
being the Creator of man and of man's 
environment, "God and an upright 
man share the same moral and spirit
ual environment," although Carnell 
adds quickly that his position does not 
imply pantheism, since "we speak 
only of a common environment, not a 
common essence" (p. 138). Yet Car
nell speaks of a "univocal point of 
identity between time and eternity" 
(p. 135), and makes analogical predi
cations about God from man rather 
than vice versa (p. 139) I This is e.xis
tentialism with a vengeance. Instead 
of saying. "In thy light shall we see 
light» (Ps. 36:9), Carnell wants to 
see God's light in man's light. 

Moreover, God is placed under 
obligation to man and necessity out
laws grace. "The minimal elements in 
fellowship oblige us to believe that 
God is under the same necessity to 
extend his life to the humble as he is 



to withhold it from the proud" (p. 
151 ), God, like man, is under moral 
necessity to honor the upright man. 
In defining "the law of consideration," 
Carnell further emphasizes tIlls dig
nity of man which God and man must 
honor, apparently heedless of God's 
loving designation of his chosen as 
"thou worm, Jacob" (Isaiah 41: 14 ). 
While Christian ethics are based on 
God's revelation, Carnell's ethics re
quire self-revelation; Schweitzer's 
ethics of reverence for life is more 
openly humanist and better worked 
out. Carnell presents with a venge
ance a God of immanence. In answer 
to the natural question, in view of 
this source of truth as to the truth of 
otller religions, Carnell like Thomas 
Aquinas denies that the Christian has 
a monopoly on truth. Lbe Christian 
forthrightly denies that he enjoys ex
clusive access to the Logos of God, 
for God is revealed in nature as well 
as in Scripture. There are partial 
truths in every religion and philo
sophic tradition, truths that Christian
ity conserves rather than negates" (p. 
293). The diHerence is that Chris
tianity has Christ. who alone can save 
men. 

Carnell attempts to join to this exis
tentialist approach an orthodox theol
ogy, but the union fails completely. In 
dealing with theology he presupposes 
what his apologetics never gives evi
dence for. He assumes the truths of 
doctrines which his man-centered ap
proach can never establish. 

It would be easy to call attention to 
the unconscious humor of Carnell's 
illustrations ("What realities hold me 
wh~n I have chicken for dinner?" p. 
63), the ·triteness of his language, and 
the thorough-going pharisaism of the 
ethics he develops. The unconscious 
humor is certainly there. But much 
more compelling is the reader's 
wretched realization that this is the 
earnest offering of a professor of apol
ogetics in an ostensible bastion of 
evangelical faith. It points to the radi
cal sickness of current theology. When 
apologetics by~passes the infallible 
Scriptures and the seU-contained God, 
it has litt1e left to defend but human 
dignity, and this Carnell defends, 
what there is then left of it. 

RousAS J. RusHDOONY 

The United States and C.n.d.. in the 
Christi.n Reformed Church, 
by Revs. Francois Guillaume and 
Henry A. Venema 

Published by the Pro Rege Publilhing Com~ny, 
Toronto, Canada, 1955. 

TIlls . brochure is, according to its 
authors, a "Canadian contribution to 
the Centennial Celebration of the 
Christian Reformed Church," The 
purpose of this writing is to promote 
a better understanding between the 
two segments of our Church. Canada 
and the United St:1.tes. The authors 
assume that tensions exist and that 
these are primarily due to misunder
standing. They believe that a frank 
discussion will serve to remove many, 
if not all, of these tensions, but that 
this will require give and take on the 
part of both segments. The authors 
are also convinced that the Canadian 
segment must be left to solve its own 
peculiar Canadian problems and be 
given the freedom to speak as a di~
tinct Canadian Christian Reformed 
Church within its environment. 

That the authors have addressed 
themselves to a vi tally significant sub
ject is evident from the importance 
attributed to the panel held at our 
Christian Reformed Ministers' Insti
tute in Grand H.apids last June. That 
panel dealt with the same subject as 
this brochure. All who love our Chris
tian Reformed Church and desire to 
preserve its peace and unity will want 
to read this pamphlet, so that our 
diHerences may be understood. our 
feelings tempered, and the tensions 
lessened or removed. 

Although we are happy with this 
brochure we are also disappOinted 
with it. There are weaknesses in it 
that undoubtedly impair its effective
ness. The English in it is unac
ceptable almost throughout and at 
times very poor. Some arguments are 
too vague and some are too weak be
cause they are too brief. And in a 
few instances arguments are wanting. 
There seems to be a certain hesitancy 
to say what must be said and this, 
no doubt, has occasioned some vague
ness. If we wish to remove tensions 
we must speak clearly and openly. 
The U. S. A. segment must know just 
why the Dutch immigrants feel and 
react as they do. This is possible only 

when the Canadians say just what 
they think and why, 

Now that the ice is broken. what 
next? POSSibly the best solution is 
verbal discussion in panels, etc. We 
sincerely hope this pamphlet will be 
more than an ice-breaker but that it 
will accomplish its very worthy goal. 

CECIL W. TUININGA. 

Williamsburg, Onto 

A Goodly Herit.ge, 
by Marian M. Schooll and 
Published by Wm. B. Eerdman., 1957. Grand 
Rapids, Michigan. $2.00. 97 pages. 

This book constitutes the homage 
of an appreciative, loving daughter 
to the memory of Professor Klaas 
SchooUand, Uke the book of Job, this 
is a spirihIal biography rather than a 
record of events and people. It is the 
story of the seeking soul and the in
quisitive mind of a man who did not 
.find his proper niche in life, either 
matrimonially or profesSionally, until 
he was past the ripe age of Plato's 
philosopher-king. The experience for 
which his young heart had longed, 
in the great days of the church refor
mation during his boyhood, .finally 
carne when he was seventy~four years 
old, according to an entry in his diary 
of March 11, 1926: "In my eleven 
o'clock morning prayer I had a spirit
ual experience today such as I have 
never had before. 

'"'For quite a while my heart has 
daily - I may say continually 
yeamed for special, personal com
munion with Christ as my Savior 
through the ' indwelling operation of 
the Holy Spirit. TIlls morning when 
I bent my knee at my chair, I in
stantly felt an unusual tenderness for 
Jesus in my heart, even without any 
special thought or preparation. That 
wonderful feeling of love to Jesus 
grew stronger while I engaged. in my 
daily intercession for the children one 
by one, and for myself, and for the 
dear relatives in the Old Country. 
Soon it filled my whole heart and 
pressed tears from my eyes. It burst 
forth in utterances such as '0 Jesus, 
my Sa.vior, I love Theel Let my whole 
life be given to Thee more than ever 
before, and my closing da.ys on earth. 
be consecrated. to Thee in more per
feet love. with more entire devotion!"" 

TIlls testimony was written espe
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cially for the children and grandchil
dren, so that they could see the fruit 
of faith and obedience in the life of 
their father and take courage, 

Enough has been said to indicate 
the brand of Reformed piety found in 
this Professor of Greek, who was one 
of the pioneers in the faculty of Cal· 
Yin College. Would to God that we 
could continue to nurture that kind of 
godliness in our generation I 

As a child in Ureterp, which had 
once belonged to the diocese of the 
Bishop of Utrecht, Klaas School1and 
experienced .6rst·hand the tremendous 
religiOUS revival that was going on in 
the Netherlands as the result of the 
Afscheiding in 1834. His father was 
the leader of a small group that left 
the apostate Established Church and 
organized anew on the basis of the 
historic creeds of the Reformation and 
the Scriptures. To follow this child in 
his later years, when he became a 
student at Kampen and later at the 
University of Groningen, to share his 
religiOUS concern and his spiritual 
quest is to understand the goodly heri· 
tage that we 'as Calvinists have re-
ceived from tho Lord. A striking ex
ample of this heritage is the admoni
tion of Klaas' mother upon her son's 
departure to Kampen: "Psalm.sjonge 
net fOrfitte, longel" (Don't forget to 
keep singing the Psabnsl) The power 
of the Word as mediated through the 
old Dutch Psalter is attested in the 
hfe of this saintly pioneer professor. 

I heartily recommend this book to 
all those who are interested in the 
historical rootage of the Christian Re
formed Church and to every seeking 
soul that longs to grow in grace and 
godliness! 

H, R. VAN T IL 
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