
































THE PILLARS OF OUR CHURCH — X

Pastoral

EDWARL

UST WHAT has been done and

is being done in the Christian Re-
formed Church in the area of pastoral
care? Certainly the facts in the matter
are of importance in telling the story
of pastoral care in the church. Natu-
rally, we shall have to be rather
general in our effort to list the prac-
tices and policies in this important
phases of the church’s ministry. Prac-
tices and procedures are bound to
vary in different settings. Such vari-
ations occur, for instance, between
city and rural churches, between long-
establishes churches and home mis-
sionary fields recently organized as
churches. Also there is considerable
diversity in pastoral work due to the
differences among the persons doing
this work. There is, for example, the
long standing recognition of some
ministers as excellent pastors and
others as being more inclined to stay
in their studies.

The Pastor’s Training

An exhaustive study of the history
of the church is not necessary to dis-
close the fact that pastoral care has
always been a matter of great concern
in the training of the church’s minis-
try. In a superficial review of the facts
we note that the theological school
listed a course in “Practical Theology”
in the year 1895—96. This course in-
cluded Catechetics, Liturgics, and
Pastoral Theology. William Heyns
began teaching Practical Theology in
1902. This included instruction in
Poimenics, which reflects on, the pas-
tor's work as that of a shepherd.
Poimenics was then described as the
“study of the pastoral work required
by the Holy Scriptures of the minis-
ter of the Word, his conduct in house-
to-house visitation and in visitation of
the sick and in special cases.” The lec-
tures of Professor Heyns in Poimeniek
in one hundred thirty eight pages of
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mimeographed material lie neatly
bound on the writer’s desk. One can-
not help being impressed by the
orderliness and thoroughness of these
lectures. They contain, for instance,
eight pages on “Zielekranken en hun
Behandeling” (The Mentally 111 and
their Treatment). Although much of
this material is now out-dated, it does
nevertheless show a concern a half-
century ago for what it regarded as
a modern phase of the pastor’s work,
namely, pastoral psychiatry.

Heyns taught Practical Theology
until 1926. Then Professor Samuel
Volbeda took over, and in 1926—27
Poimenics was described as follows:
“Study of the Scriptural grounds, re-
ligious character, and psychological
approach to the pastoral care of ‘the
flock of God’.” The words “psycholo-
gical approach” catch our eye. But it
is worthy of note that by 1931-32
these words had disappeared from
the description of the course. Then
Pastoral Theology under Volbeda was
described in these terms: “This course
deals with the scriptural principles
governing the spiritual care over the
flock of God to which ministers and
elders are called, and aims at prepa-
ring the future ministers for the wise,
sympathetic, and devout exercise of
the shepherds office.” Why was the
“psychological approach” dropped?
There may have been several good
reasons. It is worthy of note that
Volbeda listed James Pratt’s The Re-
ligious Consciousness as the one work
in the psychology of religion in the
bibliography of the course for 1920—
30. Possibly the utter incompatibility
between Pratt’s thinking and Re-
formed principles contributed to the
dropping of the “psychological ap-
proach.” Pratt’s view, like that of
most of the older psychology of reli-
gion literature of his time, was that
we learn the facts and meaning of

religion and theology by studying
man’s religious consciousness.

The ministry of the Christian Re-
formed Church continues to be train-
ed in Poimenics. Taught by Professor
Martin Monsma, the course is pre-
sented under the description given in
1931-32.

General Pastoral Care

A distinction has commonly been
made between general pastoral care
and special pastoral care. We follow
that distinction in noting what has
been and is being done in the church
in pastoral care.

Outstanding under this general
care has always been a strong in-
sistence on regularity and faithfulness
in exercising the means of grace. No
continuing failure to attend the wor-
ship services or the sacraments is per-
mitted to go by unnoticed or unchall-
enged. The term “oncer” has become
a term off opprobrium in the church.
It refers to those who make it a habit
to come to divine services but once on.
Sunday. In most churches a careful
check is made on those attending the
Lord’s Supper to determine if there
are needless absentees. A person mis-
sing the Lord’s Supper two or more
times without apparent good reason
is generally approached as to the
reason for his neglect.

What does such insistence on regu-
larity have to do with pastoral care?
Does such insistence mean to suggest
that the mere regular attendance at
such functions spells spiritual health
and vigor? By no means. However,
this is clear. In keeping with its high
view of the nature of the church the
Christian Reformed communion holds
a high view of the means of grace.
Worship and the keeping of the sa-
craments are not simply church-
social functions. They are important
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functions. Through them the member
of the body of Christ is to gain that
continuing nourishment and spiritual
vitality which are essential to his life
as a Christian,

In these functions he meets not his
friends first of all; he meets the living
God in the living Saviour.

To this we must add at once that
there is a most important spiritual-
social aspect to such functions. In the
fellowship of the saints the faithful
church member gains blessed sup-
ports for his inner life. The “together-
ing” that has always characterized the
church gives to the member a strong
sense of “belonging.” He is an integral

Worship and the keeping of the sa-
craments are not simply church-
social functions. These are God-
ordained functions. They are im-
portant functions. Through them the
member of the body of Christ is to
gain that continuing nourishment
and spiritual vitality which are es-
sential to his life as a Christian.

part of something that has high pur-
poses for the coming of God’s great
kingdom. In the ups and down of life
he realizes that what happens to him
is a matter of tender concern to his
brothers and sisters in Christ. In time
of serious trial and grief his needs are
brought to the throne of divine grace
by the pastor in the attentive hearing
of all the flock. And his desire to re-
tain the goodwill and respect of the
church group acts as a strong re-
straining tug on his sleeve when he
faces temptation.

This fellowship of the saints is
furthered especially in the society life
of the church. A society for every age
group has become the goal in most
churches. Therefore there are socie-
ties beginning with Boys’ and Girls’
clubs (with twelve years the usual
beginning age) and continuing

through the Young People’s work to
the men’s societies, ladies’ aids, and
Mr. and Mrs. clubs. Then there are
organizations with special goals, like
the choir and the mission group.
Naturally the measure of success and
effectiveness varies from organization
to organization and from church to
church. In the main it can be said
that the success of the organization is
commonly in direct ratio to the mea-
sure in which the group keeps its
goals high and its efforts serious. The
introduction of more and more pro-
gram material of an entertaining cha-
racter to the increasing neglect of
serious Bible study is usually dis-
astrous. Such a remark may require
some qualification so far as boys’ and
girls’ clubs are concerned. But in the
main its thrust will have to stand, in
the opinion of the writer.

Of no little importance in the total
pastoral care of the church has been
its insistence on the thoroughly Chris-
tian nurture and education of the
children. More than one person has
come into the Christian Reformed
Church ‘from other communions be-
cause of the belief that this church
had an admirable program for the
training of the young. Through faith-
ful teaching and example in the
home, through catechism and Sunday
School in the church, and through its
strong insistence on the necessity of
daily instruction in the Christian
school, the church has largely been
enabled, under God’s blessing, to de-
velop spiritual stability in its youth
and a high degree of loyalty to the
church. To be sure, there is and al-
ways will be reason for penitent
acknowledgment of much failure in
this crucially important area of the
church’s work. Some of our covenant
youth seem to be amazingly unable to
give an articulate reason for the faith
that is in them. Yet, in the main the
church has reaped great returns from

its rather unique application of the
doctrine of the covenant in its train-
ing of those of whom Jesus said, “Of
such is the kingdom.” As a cautious
generalization it can be said that
faithful general pastoral care at this
level usually means less special pas-
toral care later.

Special Pastoral Care

Under special pastoral care we
mention family visiting first of all.
This might be placed under general
care, since the element of individual
concern is not particularly prominent
here and this is an outstanding cha-
racteristic of special pastoral care.
However, although family visitation
has its limitations so far as individual
work is concerned, it is still in a cate-
gory different from such things as the
worship services and society activity.
Family visitation is required by the
Church Order, as already noted. Its
method varies considerably. The con-
scientious consistory tries to complete
a full round of family visiting once
each year. Strenuous efforts must be
put forth to keep the visit of about
one hour on a high spiritual plane.
Not uncommonly it deteriorates into
mere chatting about the stock market,
current events, or pigs and cows.

An elder working with the writer
once said, “Family visiting must be
so conducted that every family has at
least one serious spiritual conversation
per year.” The note of irony in the
remark should not mask the high obli-
gation resting upon office-bearers in
this phase of their work.

Family visiting has easily been one
of the main parts of the pastoral work
of the church. No doubt it can stand
restudy and improvement. But it is a
phase of the work that should not be
neglected. This is not an idle remark.
The writer has heard of more than
one instance of serious failure on this
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score, both in the frequency of the
visits and in their manner. On the
other hand, it is a fact that many con-
sistories and pastors give serious at-
tention to the effective and faithful
furtherance of this work. Some pas-
tors have drawn up suggested mate-
rial for use by the elders in their visi-
tation work. Much help for more ef-
fective work in this area can be
gained from Peter Y. De Jong’s book

The conscientious consistory tries to
complete a full round of family
visiting once each year. Strenuous
effort must be put forth to keep the
visit of about one hour on a high
spiritual plane. Not uncommonly it
deteriorates into mere chatting
about the stock market, current
events, or pigs and cows.

Taking Heed To The Flock.

Certain phases of special pastoral
care can simply be mentioned in re-
view. Calling on the sick at home and
in hospitals has always held a place
of importance, not only for the pas-
tors, but also for the elders and dea-
cons. The church has not failed to
capture the special advantages that
are given to pastoral effort in the set-
ting of a hospital room or other sick-
room.

Regard for the needs of the poor
has also been a prominent part of the
church’s pastoral ministry. Through
the work of the deacons the church
has been able to bring much blessing
to many through this ministry to the
poor, to families with special burdens
in times of sickness, to families finding
it impossible to meet the cost of
Christian education for their children.
And it is a pleasure to see the concern
for the feelings of those in need
which is shown in the deacons’ going
to the distressed family to offer help
if needed rather than requiring that
the person in trouble come to beg for
aid. The writer does not know what
each church’s practice is on this score,
but he shares a marked preference
for the more delicate way. This is not
a bare financial transaction. This is
part of the church’s ministry of com-
passion. Such compassion includes
regard for the feelings of the dis-
tressed party.

As already indicated in the pre-
vious article, the Christian Reformed
Church has taken church discipline
seriously. Although there have been
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and are reports of glaring exceptions,
it can nevertheless be safely said that
most of the churches have and do go
through the painful process required
in dealing with those who lead offen-
sive lives. From the “Form For Ex-
communication” it is clear that disci-
plinary action is not merely a judicial
event, as Article XXIX of the Confes-
sion of Faith might suggest when it
describes the third mark of the church
simply as “punishment of sin.” Dis-
cipline has genuine pastoral impli-
cations. The “Form For Excommuni-
cation” indicates that this extreme
step is taken “to the end that, if pos-
sible, he may hereby be made
ashamed of his sins.” The Form
further exhorts every one in the
church to “take warning by this and
similar examples to fear the Lord and
diligently to take heed unto himself,
if he thinks he stands, lest he fall.”

We mention just three other areas
in which the church has done faithful
special pastoral work. The three hos-
pitals, Pine Rest, the Christian Sana-
torium and Bethesda, stand as monu-
ments to the church’s pastoral care.
They all began out of concern for the
special needs of certain afflicted ones
in the church family. A place of
Christian care and mercy was needed
for these special cases.

Another area in which the churches
have done commendable work has
been in the attention given to the
men in the armed forces. Most
churches have seen to it that the boys
received at least two papers, The
Banner and The Young Calvinist.
More or less elaborate systems of cor-
respondence have been set up to keep
the boys in uniform in touch with the
church. Service homes have been
established to help in this ministry to
the boys away from home.

Still another area receiving increas-
ing attention is that of marriage coun-
selling. More and more pastors are
having serious talks with couples plan-
ning marriages. The marriage form is
discussed as to its meaning, the se-
riousness of marriage is impressed
upon the couple, and also certain
spiritual aspects of the more intimate
phases of marriage are dealt with.

The Purpose of Pastoral Care

What has been the purpose, the
goal of all the pastoral activity we
have passed in review? Is it the

church’s task to be a kind of general
service agency to take care of any
needs that people may develop? Is
the church supposed to be a nursery,
school, hospital, mailing service, visit-
ing committee, public relations board,
family service agency, psychiatry
clinic, welfare commission, police de-
partment, etc., etc., all wrapped up in
one? The church must always remain
the church. This over-riding fact must
direct her varied activities to the
proper goals. These varied activities
must always be pastoral in character.
Pastoral care, as indicated in the
previous article, is work done by the
church of Christ for the church of
Christ. And it is done mainly though
its office-bearers. And what the pur-
pose of their work is Paul has made
plain in his letter to the Ephesians,
chapter four, where he describes this
purpose in these words: “for the per-
fecting of the saints, unto the work of
ministering, unto the building up of
the body of Christ: till we all attain
unto the unity of the faith, and of the
knowledge of the Son of God, unto a
fullgrown man, unto the measure of
the stature of the fulness of Christ.”

More and more pastors are having
serious talks with couples plan-
ning marriages. The marriage form
is discussed as to its meaning, the
seriousness of marriage is im-
pressed upon the couple, and also
certain spiritual aspects of the more
intimate phases of marriage are
dealt with.

In a word, the purpose of pastoral
work is to preserve the church of
Christ and to minister to it so that
she may grow in spiritual strength
and maturity. It is apparent that these
two purposes flow into each other.
The church ‘is kept from the world
and from the control of the evil one
as its grows in spiritual strength and
stature. Even in the humblest pastoral
ministration the far-reaching spiritual
goals are present. Always this holy
purpose is present, that the church,
the bride of Christ, may become ever
more ready to meet the bridegroom,
her Lord Jesus Christ in all His glory.

Now a question presents itself. We
can best present this question by in-
dicating in two Latin phrases just
what the work of the church is in its
pastoral ministry. Pastoral care has
been called cura vitae spiritualis,



and it has been called cura ani-
marum. The former means that pas-
toral care is the care fo the spiritual
life of the members of the church,
while the latter indicates that it is the
care of the souls of the members.
Admittedly the latter term is a bit
broad. But is there not also something
unsatisfactory about the former de-
signation? Though one does not hesi-
tate to subscribe to it, yet he feels
that in one sense the phrase is too
narrow. There is, strictly speaking, in
the life situation in which we find the
members of the church, no such thing
as the “spiritual life” as a separate
something. What we call the “spiri-
tual life” is always interlocked with
every phase of the person’s existence.
There is something abstract about the
designation “spiritual life” when we
use it to describe that with which the
pastor works. The pastor is called
upon to deal with human beings in
the living situations in which they are
found. To be sure, he must address
himself to the spiritual core of life,
the new man in Christ Jesus. But, like
the core of the apple, this is organi-
cally related to and affected by every
other part of the total life of the in-
dividual. In dealing with any part of
life we have to deal with all of life.

The writer hesitates to pose as try-
ing to settle this question. Yet he
would humbly submit that the phrase
cura animarum (the cure of souls)
is more satisfactory. It is understood,
of course, that this care is under the
direction of the Word of God and
aimed at the purposes mentioned
earlier in this section. The term ani-
marum (souls) avoids the suggestion
of abstraction mentioned above and
intimates that the pastor’s work is
with man as a spiritual being, with
his soul touched by and reflecting
every facet of his life.

Some Positive Suggestions

In reviewing the important work of
pastoral care in the Christian Re-
formed Church one cannot come to
any other conclusion than that the
record speaks of a ministry that has
been faithful, principled, and effec-
tive to a large degree. On many fronts
one could not expect a large measure
of improvement in the church on
earth with its many imperfections.
One can only respond to the record
with gratitude to God for leading his

church in these paths of faithfulness
in the care of the flock of Jesus
Christ.

It is therefore with soms reluctance
that the writer suggests two areas
where improvement might and should
be sought. One of these has to do
with the large city churches. Reports
are only too frequent that there are
individuals in these churches who feel
unwanted and neglected. In many in-
stances there is a subjective factor
that must be reckoned with in evalu-
ating the complaint. Yet the complaint
is not be ignored. The common obser-
vation is that most people feel their
devotion and effort are needed in a
smaller, struggling church, but as the
church grows in number there are a
good many who slip back into a feel-
ing of large uselessness.

Cannot the church give thought to
new ways and means of meeting such
problems? Must a church lose some
of the delightful qualities of spon-
taneity, devoted and joyful service by
many, and a spirit of mutual interest
and regard of a warmly personal kind
just because there are more people
to share these things? Must the bigger
churches simply be allowed to get
“that way”? Cannot thought be given
to means by which each living soul
in the church is made more of a con-
cern as to his vital participation in the
life of the church? It is when church
membership becomes a listless and
non-vital thing that the devil likes to
lay his traps to waylay Christ’s own.
Is not this an area for the “protective
and corrective” phases of church dis-
cipline? Would it be amiss to suggest
that some kind of committee be
erected in the church whose concern
it shall be to consider means by
which individual members can more
fully participate in the program of the
church? And at the same time let the
church develop a broad program of
society life, evangelization, music,
leadership in clubs, instruction—all
requiring many, many hands to do
the work. Active participation is a
most important key to vital church
membership. Let the churches reckon
with this fact.

A second area where improvement
is suggested is in the scientific cha-
racter of the pastoral work. Pastoral
psychology and psychiatry are "here.
And they have valuable contributions
to make. The writer has heard young

ministers express amazement at the
valuable insights gained from reading
in these fields. He is persuaded that a
solid course in Pastoral Psychology or
Pastoral Psychiatry should be insti-
tuted at Calvin Seminary. Such in-
struction will help the pastor to see
aspects of many pastoral problems
that he never dreamed existed or that
were simply puzzling to him. He will
be in a better position to see the
many and delicate ways in which
spiritual matters interlock with other
phases of life. He will understand, for
instance, why a person who suffered
much emotional hunger and loneliness
in younger years comes to feel at a
later stage of life that God does not
care for him and all is lost. He will
understand the difference between a
solid and genuine sense of guilt and
neurctic guilt. His preaching, though
not deviating one whit from the line
of truth given in God’s Word, will
reflect a greater sensitivity to the
deeper inner needs of the flock he is
called to feed. His preaching will be
strengthened, not weakened.

The common observation is that
most people feel their devotion and
effort are needed in a smaller,
struggling church, but as the church
grows in number there are a good
many who slip back into a feeling
of large uselessness.

The first part of this study con-
cluded with a question. How shall we
compensate for the loss of cultural
distinctiveness that is becoming in-
creasingly a fact in the Christian Re-
formed Church? The answer sug-
gested here is two-fold. In the first
place, let the Christian Reformed
Church study, understand, and de-
velop more and more her true spiri-
tual distinctiveness. After all, the
distinctiveness of the church is in the
final analyses not cultural. It is spiri-
tual. It lies in her distinctive message
and her distinctive program flowing
out of that message.

In the second place, let the pastoral
care of the church grow in expertness.
The two positive suggestions for im-
provement stand on this point. The
gospel of grace is for the whole man.
Let us then better understand the
whole man so that we may do a more
effective job of watching over and
caring for the flock of God.
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OUTLINES ON THE DOCTRINE OF
THE LAST THINGS
(Continued from page 11)

its mass —hence its gravitational pull
—and that as a result the earth will
recede farther and farther away from
the solar orb and from its heat. Cold
winds accompanied by blinding snow
will cause the human race to freeze
to death. According to another theory,
however, some day a celestial body —
call it a “star” or a “star-fragment” —
will come whizzing toward our planet.
Before it even touches the earth,
buildings and homes everywhere will
be a sea of flames, and everybody will
be roasted to death. But according
to the passages which we are now
studying (also according to I Thes-
salonians 4:17) there will still be
people on earth when Jesus returns!

2. THE SIGN ITSELF

Suddendly light streams down from
heaven. The sign appears: “And then
shall appear the sign of the Son of
man in heaven.” Just what is meant
by this one great final sign by which
believers will know that Jesus is about
to take his children unto himself?
Some have thought that a special
mark or emblem will appear in the
sky; for example, a huge cross. But
there is nothing that in any way sug-
gests this. Far more probable is the
view that the very appearance of the

Son of man upon clouds of glory is
itself the sign. Christ’s brilliant self-
manifestation will be a sign that he is
about to descend in order to meet his
people while they ascend to meet him
in the air. This explanation gains some
support from the fact that while Mat-
thew says, “And then shall appear the
sign of the Son of man in heaven,”
Mark and Luke leave out the word
sign, and simply say, “And then shall
they see the Son of man coming in
clouds with great power and glory”
(or: “in a cloud with power and great
glory”). Remember also that the Lord
told his disciples that net wars and
rumors of wars, famines and earth-
quakes would mark the end for Jeru-
salem, but that the actual visible ap-
pearance of hostile armies laying
siege to Jerusalem would indicate that
its desolation would be at hand (Luke
21:20). In both cases, therefore, we
are dealing with a sudden visible
spectacle.

But when Jesus appears in majesty,
surounded by a multitude of angels,
upon clouds of glory, this will be to
his people a sign in still another re-
spect. It will not only mean that now
“The Wedding of the Lamb” will
most certainly take place, but it will
also mean that this Jesus is, indeed,
the Messiah of prophecy; for, the
glorious manner of his appearance
will correspond exactly with that

which was predicted concerning the
Messiah (Daniel 7:13, 14; cf. Mat-
thew 26:64). This glory which will
mark his appearance will be a sign, a
definite proof, of God’s delight in his
Son and of the justice of the cause of
him who was once the Man of sor-
rows and acquainted with grief.

QUESTIONS FOR DISCUSSION
A. Questions Answered in the Outline

1. Describe the convulsions that will take place
in the realm of nature when Jesus returns.

2. Must all this be taken literally?

3. Will humanity be wiped out by these con-
vulsions?

4. What is meant by the expression, “And
then shall appear the sign of the Son of man
in heaven”?

5. Name an Old Testament prophet who pre-
dicted Christ’s glorious sceond coming. In what
chapter of his prophecy?

B. Additional Questions

1. Will it be light or dark when our Lord
makes his appearance?

2. Why is Jesus here called “the Son of man"?

3. What is meant by the expression, “And
all the tribes of the earth shall mourn”? Is this
the mourning of consternation and despair or is
it the mourning of genuine sorrow for sin?

4. How will it be possible for people on both
sides of the globe to see the Son of man com-
ing on the clouds of heaven?

5. What time of the day will it be when
Jesus returns? See the answer in Mark 13:35-37.
What practical lesson does that passage teach
us?

The Christian Student
at a Christian College

Convocation Address by WILLIAM SPOELHOF

Representatives of the Board of Trustees, Calvin
Seminary, Calvin Alumni Association, Faculty Members,
fellow students, and Friends of Calvin College:

HIS FACULTY-STUDENT con-
Tvocatiou marks the official be-
ginning of the academic year 1957—
1958 at Calvin College. September
college convocations have become an
American national institubon. At
some 1800 colleges and universities,

presidents and deans will, during the
month of September, greet some
3,200,000 students with “words of
learned length and thunderous sound”
—to use a Goldsmith phrase. To these
words of solemn warning and decla-
rations of stern duty, students will

give respectful attention, courteously
tolerant only because, for the first and
last time during the academic year,
they will not be expected to take
notes on a lecture.

Convocations at American colleges
are not cut after the same pattern, for



the nature of the college convoca-
tions, in each case, is determined by
the academic aspirations of the in-
stitution, the type of faculty, and the
kind of student body. And this is the
official convocation of the faculty and
student body of Calvin College. For
that reason I have chosen to speak to
you about The Christian Student At
A Christian College, basing my
thoughts upon the Scripture reading
of the morning (2 Timothy 2:1-13).

In order to establish a connection
between Paul’s message to Timothy
and the subject I have announced,
permit me just a moment in which to
give you the context of Paul’s letter.

Saint Paul, the great teacher and
missionary of the Christian Church,
was a prisoner at Rome. During his
long imprisonment, Paul's thoughts
frequently went back to Timothy, his
own intimate friend and student, and
to the church of Ephesus, where
Timothy taught. Paul’s lengthy trial
was drawing to a close, and he wrote
to Timothy to bid him farewell. Paul
addressed not merely Timothy, but
the whole Christian community. Ne-
vertheless, the very nature of the
exhortation and the fact that it was
delivered in a teacher-student rela-
tionship make it especially applicable
to the Christian student at a Christian
college.

This, in substance, is what Saint
Paul, the teacher, wrote to Timothy,
his student: “Note carefully, Timothy,
I write to you in this spirit because
I personally taught you. I want you
to realize constantly the strength that
is in you by virtue of your union with
Christ Jesus. In that strength, hand
over the truths which you heard me
teach, in the presence of many wit-
nesses, to students who have the abi-
lity to pass this teaching on to others,
in turn. Be ready, while doing this, to
take your share of suffering as a true
soldier in the army of Jesus Christ.
This .is important, Timothy, so take
seriously what I say:

—A soldier on active duty does not
tie himself up with every-day affairs.

—An athlete who wants to win the
contest must observe all the rules of
the contest.

—A farmer must work hard before
he can enjoy the fruits of his labor.

That was the Scripture lesson of this
morning.

This message defines three require-
ments for meeting the demands of our
profession. These conditions I shall
elucidate under the following three
captions: Preoccupation, Observation,
and Occupation.

I. PREOCCUPATION

I shall use that word loosely, in the
sense of engrossment. Paul employed
three figures of speech to drive home
his message—that of the soldier, the
athlete, and the farmer. Although I
believe there is a deliberate arrange-
ment in order of importance, and
each figure was deliberately selected
for a central idea which enriches the
meaning of the passage, yet the point
in each case does not lie in the figure
of speech, but rather in the idea
which establishes the analogy. What
I mean is: Let us not spend much
time turning over, dissecting, ana-
lyzing, probing, and once again in-
vestigating each of the metaphors.
Rather, let us proceed to the central
thrust immediately.

This is the complete text of
the address given by President
Spoelhof at the September con-
vocation of Calvin College. Ex-
cerpts of the address appeared
in arecent issue of “The Banner”.

“No man that warreth,” writes Paul,
“entangleth himself with the affairs of
this life, that he may please him who
hath chosen him to be a soldier.” The
soldier is the Christian, and the one
who enlisted him is Jesus Christ. We,
the soldiers of Jesus Christ, then, in
our total Christian profession must
manifest this attitude: not to entangle
ourselves with any concerns which
detract from that profession. We must
be entirely engrossed in, and comple-
tely preoccupied with, our calling.
Paul, looking about for an analogy,
thought of the profession of warfaring
as the one which demanded total and
unabated preoccupation with the pro-
fession. And, indeed, the soldier’s task
does take a total and absolute com-
mitment—a leaving of father and
mother, and friends and relatives, and
material and financial concerns. This
total preoccupation with our profes-
sion must be the concern of both the
student and the college, and in each

case should be exercised in a personal
and a professional context.

A. Preoccupation on the Student Level
1. PersonaL PreoccupaTiON

Your first concern is with your per-
sonal preoccupation—with your Chris-
tian commitment.

Every Christian, no matter what his
task or station in life may be, must, of
course, make a total commitment to
Jesus Christ. He must be completely
engrossed in this commitment, for, as
Christ himself said—and he enlisted
us in his service—“He that loveth
father or mother more than me is not
worthy of me; and he that loveth son
or daughter more than me is not
worthy of me. And he that doth not
take his cross and follow after me is
not worthy of me.” Or, again: “And
every one that hath left houses, or
brethren or sisters, or father, or moth-
er, or children, or lands for my name’s
sake....shall inherit eternal life.”
Luke records it in even stronger lan-
guage: “If any man cometh unto me,
and hateth not his own father, and
mother, and wife, and children, and
brethren, and sisters, yea, and his own
life also, he cannot be my disciple”
[that is, soldier]. Christ does not
mean that we must rid ourselves of
all. He means, rather, that our most
intimate associate, our most prized
possession, our most cherished desire,
may not — may never — come between
us and our God. To permit that would
be to entangle ourselves with the con-
cerns of this life, which a true soldier
of Christ may never allow.

Among the early Christian writers,
the author of the Epistle to Diognetus
summed op this thought in a famous,
oft-quoted passage: “Christian are not
distinguished from the rest of man-
kind by either country, speech, or
customs . .. they nowhere settle down
in cities of their own; they use no
peculiar language, cultivate no eccen-
tric mode of life. . yet the whole
tenor of their way of living stamps
it as worthy of admiration and ad-
mittedly extraordinary. They reside in
their respective countries, but as
aliens. They take part in everything
as citizens and put up with every-
thing as foreigners. Every foreign
land is their home, and every home a
foreign land ... What a soul is in the
body, that the Christians are in the
world.”
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2. PROFESSIONAL PREOCCUPATION OF
THE STUDENT

Under the lee of that personal pre-
occupation of every Christian with
Christ lies more specifically his pro-
fessional preoccupation. You are not,
abstractly, just Christians. You are
Christians in the context of a calling.
You are Christian students. To be a
student in itself demands all that any
one person —no matter how capable
lie or she is — can bring to the profes-
sion. To be a Christian student adds
a further dimension to this engross-
ment.

a. Negative Aspect

Do not entangle yourself, as a stu-
dent, with the ordinary affairs of life,
Paul exhorts you. And he means just
exactly that. He means: Be a full-
time student and do not be satisfied
with getting a part-time education.
As soon as you allow the affairs of
this life to distract you from your
Christian calling as a student, you
are doing a disservice to that calling.
When your part-time job ensnares
you, when your friends and “dates,”
and doings, and cars, and sports, and
T. V. monopolize your time, “when
the sideshows distract you” —to use
a phrase by President Wilson, one-
time president of Princeton — then
you no longer funetion as a Christian
student.

This is the negative facet of your
professional preoccupation. There
exists, of course, the more important,
positive side too.

b. Positive Aspect

To revert briefly to Saint Paul’s use
of the figure of speech: the soldier,
vou know, does not only withstand;
he also takes a stand. He not only
abstains; he also sustains. So too in
a student’s life, there must be positive
direction. That follows when, as a
Christian student, you make yourself
available to guidance in discovering
the Christian perspectives which en-
lighten your acquisition of knowledge.
That is a cooperative task, students
sharing it with their professors.

B. Preoccupation on the Cellege Level

Paul’s exhortation, “Do not entangle
yourself . . .” comes to the college as
well as it does to the individual stu-
dent. A soldier does not stand alone;
he is part of an army. So too the
individual student does not stand

alone; he forms part of a collegium.

A college has a distinctive char-
acter and a distinguishable personal-
ity. The personality of a college is, in
quintessence, the sum total of the life,
aspirations, ideals, achievements, and
accomplishments of the faculty, stu-
dent body, and constituency. It is
said that a discerning person can tell
a Harvard man, a Yale man, and a
Princeton man. Would he be able to
tell a Calvin man? Just what is a Cal-
vin man? Perhaps you have many
adjectives to deseribe him — some
good, some bad. But what he is
stems from the personality of the col-
lege. What the college is, therefore,
becomes even more important than
what the individual student is.

Just as there must exist a personal,
as well as a professional, enlistment
in the army of Christ in the case of
the individual student, so too the col-
lege must, in the exercise of its per-
sonality and its profession, keep itself
completely engrossed in, and pre-
occupied with, its essential calling.

1. Toe Personarity or THE CoL-
LEGE REVEALS PREOCCUPATION

The personality of the college, then,
should express itself in a spirit of de-
dication to Christian learning and
scholarship. This dedication should
stem from an acknowledgment by
students and professors that all the
instruction at Calvin must be under
the absolute lordship of Christ and
that our thinking is determined by the
presuppositions of the Christian faith
as set forth by our Reformed posi-
tion. Only then can we make progress
in achieving our expressed goal, of
having all our class work, all the stu-
dents” intellectual, emotional, and
imaginative activities permeated with
the spirit and teaching of Christian-
itv. Developing such a commitment
is not a once-and-for-all accomplished
fact. It is a continuing process. It is
something we must cooperatively
work at every day in a spirit of avoid-
ing digressions which modern life
would wish to force upon us. To us
as a college comes the exhortation:
Do not entangle yourself in the or-
dinary affairs of life.

2. ProresSIONAL PREOCCUPATION
or THE COLLEGE

Even as in the case of the indivi-
dual student, so too in the case of a

college, this Christian personality can
be truly exercised only in the frame-
work of our academic profession.
Therefore, in our educational policy,
academic standards, and collegiate
structure we must concentrate on that
which makes Calvin College a dis-
tinctively Christian college, whose
Christian and academic stature is as-
sured. It is at this point, especially,
that we must take seriously Paul’s
exhortation not to entangle ourselves.
Here we must exercise courage, vi-
sion, and determination. Many pres-
sures and demands will be exercised-
to divert us and to ensnare us. Permit
me to name just a few:

(a) At this stage in our history, the
impending tidal wave of students
which threatens to engulf us is the
most serious pressure. Whatever ac-
tion we take or do not take now to
meet this situation will alike affect
the character of our institution. Every
step we take should be measured de-
liberately against growth in academic
and spiritnal integrity. To expand
beyond our capacity to support in a
material way is an evil which the
modern, business-minded society can
readily spot and condemn. To expand
beyond our spiritual and academic
resources is an evil of much greater
magnitude, but one less easy to de-
tect and one which is viewed with too
much indifference even among our
own constituency in this material-
minded age.

We should never strive for mere
size, but we should work for stature.
We must provide the material facil-
ities to enable us to do the best job
possible in the service of academic
interests of our Church. In this we
must exercise vision and be bold and
forward-looking. But we must be al-
ways alert to the fact that the aca-
demic is primary and the facilities are
wholly ancillary. To reverse the two
would be to entangle ourselves in the
affairs of this life. Concretely, what
does this mean to you as students and
to those who will follow you into the
college halls? It will mean that the
greater the pressure becomes to ex-
pand our student ranks —and there-
fore our facilities— the greater will
become our insistence upon students’
taking their college education se-
riously. The student who is genuinely
interested in a college education will
engender the college’s interest in him
or her. The time has come when



there are far too many other students
waiting to take a place in the college
to cater long to those who avoid the
blessings and opportunities which
exist within book-reach. While the
burden lies principally with you as
students, we as faculty must share it
with you. As a faculty, we must never
lose our concern for you, the indivi-
dual student. In classroom contact
and in administration, student coun-
seling, in its proper framework,
must become increasingly elfective.
I hope we do not lose the “individual
touch” and that the “halls of ivy” do
not become a diploma factory. May
the point of a remark made by a pas-
senger on the “Queen Mary” never be
made apropos of Calvin College when
he quipped, “When does this place
get to New York?r”

(b) A second threat to our inte-
grity as a Christian liberal arts college
comes from the increasing number of
students who have developed reasons
why they are not content to follow a
liberal education. Afflicted by the
disease of the age, Presentism — living
for the present — many a student will
peint out that a college education
costs money and that a liberal educa-
tion has no guarantees of immediate
material rewards. “Wherein lies the
immediate transfer value of liberal
studies?” they ask. In short, such a
student breathes this spirit: an educa-
tion without utility is an education in
futility.

And, admittedly, liberal studies do
not bring calculable and patent mone-
tary rewards. But they do bring what
money cannot buy. It is generally
acknowledged that liberal studies give
richness of mind and freedom of spirit.
They bring understanding and ap-
preciation. They make for value judg-
ments and give breadth of perspec-
tive. When cast into the Christian
mold, the liberal studies educate for
vigorous and vital citizenship in the
Kingdom of God, for they lift one
above the ordinary sphere into the
realm of extraordinary service.

We must always guard, protect,
and advance a solid liberal studies
program at Calvin. To make long and
important concessions to short-range
goals, to Presentism, and to mere
utility, would be to allow ourselves

to be entangled in the ordinary affairs
of this life.

c. A third pressure we should re-
sist is to make the college a mere re-
flection of the culture or lack of cul-
ture of the small communities from
which we come.

A college must be in a position
to serve the society which sponsors it,
but it must serve it as a leader. We
should seek to serve our society, not
by reproducing the fashions and fads
and the modes and patterns of
thought and action which cater to the
wholly ordinary and commonplace,
and which are, in some cases, not
even Christian. Our sensibilities, our
conversations, our mode of life and
thought should reflect that we are a
Christian liberal arts college with @
mission. We must raise the spiritual
sights of our people as we raise our
own. We must ever point members
of our constituency to purposes and
goals which would cause them to
think on those things which are more
excellent.

Thus far the soldier. How about
the figure of the athlete and the hus-
bandman? — or had you long forgot-
ten that we planned to speak of the
three figures of speech? Allow me to
allay your fears. The remaining two
are caught up in the first figure, and
therefore the burden of what I have
to say has well-nigh been said. Any
slighting, therefore, of the athlete is
not a reflection of my regard for
athletics.

il. OBSERVATION

The athlete, says Paul, must observe
all the rules of the contest, should he
wish to win the crown. This “ob-
servation” is nothing more than dis-
cipline. Do not let that word worry
you. I do not use it in the sense of
punitive correction — rather, in the
sense of balance, control, and direc-
tion. The athlete, of all people, must
be highly disciplined not only in
physical fitness and behavior, but also
in the technique employed in carry-
ing on his athletic exercise. Timing
and control are nothing other than
discipline.

Paul, looking around for an analogy
to drive home his point, chose the

athlete as his figure of speech. Just
as an athlette exercises discipline in
preparation for, as well as in the per-
formance of, his exercise, so a Chris-
tian student at a Christian college
must face a personal discipline as well
as professional discipline of the aca-
demic career — this, in order to ful-
fil his function. And the discipline
the student must face as an indivi-
dual, the college must also face as a
corporate personality. Discipline is
not another condition which Paul im-
poses upon us. It is, rather, another
facet of the requirement of complete
commitment.

ill. OCCUPATICN

There remains, then, the figure of
the husbandman. “The husbandman
must first work before he can enjoy
the fruits of his labor,” writes Paul.
“That which you inherit from the past
you must first earn in order to pos-
sess,” writes Goethe. There is no
point in belaboring the obvious.
Make your own application. Paul
meant the third figure of speech
merely to function as an exclamation
point.

Conclusion

There are three conditions for a
successful Christian professional life
prescribed in Paul's message to us
through Timothy: Preoccupation, Ob-
servation, and Occupation. Or, are
these three facets of one condition —
total commitment! But Paul has not
quite finished. The rules are estab-
lished, the conditions laid down. But
the soldier has not yet won the ap-
proval of the one who enlisted him;
the athlete has not yet won the crown;
the husbandman has not yet tasted
the fruit.

“Consider what I say,” writes Paul,
“for the Lord shall give thee under-
standing in all things.” This under-
standing is given by the sanctifying
grace of God. His Spirit, working in
us and among us, will elevate and
transform these rules to rewards,
these requirements to achievements.
Sharing in that grace —and in the
measure that we do—we shall all
together be Christian students at a
Christian college, for then we shall
have laid our whole educational en-
terprise at the feet of Christ.
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DROGENDLK, A. C.

Man en Vrouw Voor en I n het
Huwelijk

6th ed. Kampen: J. H. Kok, 1955. 221 pp. . 5.50.

The Christian public can be thank-
ful that out of the recent deluge of
literature on the subject of the sexual
life there has come a number of books
from the Christian side that have
shown an informed and healthy atti-
tude toward this important and in-
flammable part of life. I believe that
by and large Dr. Drogendijk’s manual
falls within that class. Judging from
the fact that there have been five edi-
tions since 1941, the work must have
met with approval and must have
found its way into the hands of many
Christian young people.

Dr. Drogendijk deals with both the
prelude to marriage and the relation-
ships in the marriage bond. In the
first section he treats the Christian
view of marriage, the sexual develop-
ment of youth, the engagement pe-
riod, and the question of medical ex-
amination before marriage. The Amer-
ican reader will notice the absence of
any discussion of topics which are
prominently featured in American
books, e.g., dating, simply because of
the different customs in Holland.
Among the conservative families at
least, dating is not nearly so free as in
America. As would be expected, the
entire book is written with the Dutch
scene in mind. It is more particularly
addressed to young couples in the Ge-
reformeerde Kerken. That would of
itself limit its appeal to the American
reader, provided he knew Dutch in
the first place. I believe that this first
section of the book is the better one,
though it could have been more ex-
tensive in comparison with the second
part.

The second part of the volume is
given over very largely to the discus-
sion of the sexual within the marriage
bond. Dr. Drogendijk approaches his
subject factually, sometimes pedantic-
ally so, as when he distinguishes be-
tween absolute and relative sterility,
and aspermatisme, azoospermie, oligo-
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zoospermie, and necrospermie. 1 was
hard pressed to see how some of the
material would be of much help to
the young people reading it. 1thought,
too, that there was a disproportionate
amount of space given to birth con-
trol and birth spacing. The author
devotes individual chapters to Neo-
Malthusian theories, Ogino-Knaus
(rhythm) methods, and to the ques-
tion of self-denial in the marriage
bond. He is very wary of any inter-
ference of the “natural” course of
events in the marriage relationship. I
sometimes got the impression, how-
ever, that he painted the picture of
the “natural,” unhindered marriage
relationship in a rather sentimental
way. He would even become rhap-
sodic. On the other hand, when he
was depicting something he did not
like, he used illustrations and imagin-
ary dialogues that to my mind could
have been done with more fine feel-
ing. It is in this second part of the
book that Dr. Drogendijk sometimes
moves away from sober presentation.
There is no area of life that calls for
more quiet treatment than that of
sexual relations, and yet we find the
author slanting his argument emotion-
ally when a careful reading shows it
not to be very strong logically.

These criticisms are not meant to
obscure the fact, however, that there
are fine qualities about the book and
that the approach is for the most part
sensible. Fortunately, we have enough
sources in English so that one need
not go to foreign books. If one wishes,
however, to turn to Dutch sources, 1
have found more satisfying the book
of Brillenburg Wurth, Het Christelijk
leven in huwelijk en gezin.

Rosert D. KNUDSEN
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CORNELIUS VAN TIL
Christianity and Modern Theology

Westminster Theological Seminary, Philadelphia, Pa.

1955, 89 pp.

This booklet contains a series of re-
views by Dr. Van Til evaluating and
criticizing books of more than passing

importance on subjects relating to
apologetics. It is worth reading for
more than one reason. It introduces
the reader to a wide variety of excep-
tionally able writings from many
points of view. Book reviews are a
very poor substitute for books, but
they often help a busy pastor to de- -
cide which of the never-ending suc-
cession of new books he wants to
read, as well as to get a glimpse of
what is being written beyond the pos-
sible range of his own reading. As is
almost inevitable in the work of a
capable writer, such evaluations as
these reveal as much of the point of
view of the person making the judg-
ments as they do of the material be-
ing evaluated.

The reader will find in these re-
views many a good, well-written ex-
pression of Dr. Van Til's own point
of view and emphasis in apologetics,
rather more readable, in fact, than
many of his more extensive writings.

Of special interest I found his re-
marks on S. J. Ridderbos’ De Theolo-
gische Cultuur-beschouwing van Abra-
ham Kuyper. Though brief, they con-
tain some of the clearest analyses I
have yet read of the diverging points
of view on the common grace contro-
versy. To the question, “Has common
grace an independent purpose beside
that of preparing the ground for spe-
cial grace?” Dr. Ridderbos with Dr.
Kuyper answered, “Yes.” Dr, Van Til
and others answer, “No . . . This should
be its only purpose.” I am inclined to
agree with Dr, Van Til's criticism of
the traditional Kuyper position as it is
here presented, but, if one may haz-
ard a further observation on so con-
troversial a matter, I see a few con-
siderations that would make one hesi-
tate to say that the only purpose of
common grace is “preparing the
ground for special grace.” How
would one maintain such a position
when he considers the millions of pa-
gans who have experienced only
God’s common grace but so far as we
know mnever came in contact with
God’s special or saving grace? Or



again, does not a passage such as Ro-
mans 9:22 state clearly that God’s
“longsuffering” toward the non-elect,
which I suppose we must include un-
der “common grace,” has quite a dif-
ferent purpose than “preparing the
ground for special grace”™ “To show
his wrath and make his power known”
is hardly “grace.” Does not considera-
tion of such a passage as Revelation
4 and 5 suggest that we place such a
question as this in a larger frame of
reference, and observe that the Crea-
tion was made for God’s glory, but
that that goal is only realized by the
way of Christ’s redemption? To think
of the only purpose of God’s common
grace as “preparing the ground for
special grace” would seem to be re-
stricting our view of God’s work too
narrowly as though “grace” were the
only attribute He expressed in His
work.

Dr. Van Til would appear to be
quite right, however, in criticizing the
setting up of common grace as some-
thing independent of special grace
with its own purposes to be realized
out of any connection with the latter.
That idea is not only open to theoret-
ical objections, but it would also ap-
pear to be full of mischievous possi-
bilities in the practical life of the
Christian and the church. To set up
common grace as a kind of independ-
ent realm in which the difference be-
tween the Christian and non-Christian
does not matter, would appear to give
a theological justification to a secular
way of life which dismisses our Chris-
tian faith as properly irrelevant to
most of life. I fear that there is some
evidence that that idea of common
grace is beginning to promote a way
of life among us that flatly contradicts
the biblical injunction to every Chris-
tian, “whatsoever ye do, in word or in
deed, do all in the name of the Lord
Jesus, giving thanks to God the Father
through him” (Colossians 3:17).
Against such an un-biblical and anti-
Christian distortion of “common
grace” Dr. Van Til is performing a
real service in warning the church.

PerER DE Jong
Seattle, Washington.
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VIOLA MARY CAMERON

God's Plan and Man's Destiny

Presbyterian and Reformed Publishing Company, 147
North 10th St., Philadelphia, Pa., 1955, 160 pp.

The idea embodied in this book is
an excellent one. There is a real need

for popular presentations of the Chris-
tian faith which are both accurate and
readable. The author endeavors to
comprehend a great deal of Christian
theology in a small compass. One ap-
preciates her enthusiasm for the Re-
formed faith and her desire to com-
municate it in this way.

In endeavoring to give some evalu-
ation of her success in realizing the
objective of the book, I have several
observations to make: Possibly be-
cause of the effort to include so much
material in so small a book, the style
of writing has become unduly com-
plicated. The result is that the book
is not easy reading. A second charac-
teristic of the book is that it reveals
a tendency to present certain ideas as
true when in Reformed circles they
may be actually only recognized as
probable or even debatable. One
could cite many instances in which
the reader would be led to believe
that this or that idea is a feature of
the Reformed faith, when it is merely
one among diverging opinions among
Reformed Christians. For example:
We are told, “Cain refused to bring
an animal sacrifice which symbolized
the death of the Saviour, therefore it
was obvious he refused to acknowl-
edge his sin” (p. 37). Again, “Tt should
be clearly understood that the Israel-
ites were never led to believe that this
agreement (God’s covenant with Is-
rael at Sinai) had anything to do with
their individual eternal standing be-
fore God” (p. 69). “The meal offering
... symbolized Christ’s sinless human-
ity” (p. 76). Few if any Reformed
scholars would care to follow the
author when she quotes from Luther
apparently with approval his state-
ment that in Christ “humanity to-
gether with the divinity is partaker
of the same properties.” This is evi-
dently the Lutherans’ “communicatio
idiomatum” in which they parted com-
pany with the Reformed (p. 86).
Again we read “In God’s plan for his
doomed race he has ordained to save
as many as his justice shall permit, ...”
(p. 104). She seems to imply that
faith is implanted before people hear
the gospel (p. 107). “Faith must pre-
cede the preaching of the word if
there are to be results” (p. 109), a po-
sition that Romans 10:17 and I Peter
1:23 hardly seem to substantiate. A
statement that sanctification does not
make a man a saint (p. 112) would
appear to demand some explanation,

even though it is attributed to Profes-
sor Berkhof! Sometimes the author’s
way of expressing an idea is particu-
larly unfortunate, “This deeper angle
of substitutionary righteousness gives
us the dynamic...” (p. 123, cf. 121).
To say that sacraments are “just the
acted-out word” is rather inadequate
statement of their meaning even in so
brief a work as this (p. 128). In the
field of eschatology the author argues
for a pre-tribulation rapture of the
church, a position that can hardly
claim to be representative of the body
of Reformed teaching. To say of
death, “it is certain that the soul is in
a weakened state when parted from
the body,” is another generalization
for which one would like some evi-
dence. The explanation of the sab-
bath is rather confusing, “He (God)
is at rest because he is working all
things in accord with an unchangeable
plan which he settled for ever in ecter-
nity.” As an explanation of God’s rest
this would appear to explain exactly
nothing. Then the author goes on to
point out that the sabbath for man in-
volves “to resign his will to God’s will,
to God’s eternal plan.” Tn this connec-
tion it would seem that a distinction
should be made between God’s re-
vealed will against which Adam trans-
gressed, and His eternal plan which
somehow is always realized, and what
this all has to do with the sabbath re-
mains a mysteryl One can appreciate
the author’s laudable aim to present a
popular summary of the Reformed
faith from a biblical approach and to
set it off clearly from Arminianism
and dispensationalism. Such books are
greatly needed. But I feel that this
book, though it may be read with
profit, is seriously handicapped by its
compact but at times complicated
style, and by its tendency to make
affirmations that are by no means gen-
erally accepted by Reformed scholars
or capable of being substantiated. In
reading it I am reminded of the re-
mark of Professor D. Kromminga, “It
is better not to know quite so much
than a lot of things that ain’t so.” A
simpler presentation of the things
“which have been fully established
among us” would, I believe, be much
more effective. Perhaps the finest
feature of the book is that it is an
effort to present a Biblical theology.
We need more of such books.

Perer DE Joxc
Seattle, Washington,
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LORAINE BOETTNER
Immortality

Published by Wm. B. Eerdmans Publishing Co.,
Grand Repjids 3, Michigan. 1956. 159 pages.
Price $2.50.

Although Dr. Boetiner is best
known among us for his excellent
work on The Reformed Doctrine of
Predestination, he has distinguished
himself in other writings, notably his
Studies in Theology. The present
volume is worthy of the same rec-
ognition given his earlier works.

Its three main sections deal re-
spectively with “Physical Death,”
“Immortality” and “The Intermediate
State.” The author again shows that
he is an orthodox Christian believer
unreservedly committed to the belief
that the Bible is the infallible Word
of God. He appears to have written
this latest book not so much to have
it serve as a scholarly source book as
to make it fill a practical and homile-
tic purpose. This is seen, for example,
in those sections that confront the
Jehovah Witnesses, the Seventh Day
Adventists, the Spiritualists, and the
Romanists on the matter of the Inter-
mediate State. The author’s discus-
sion here will be helpful and inform-
ative to pastors, Sunday School teach-
ers, and intelligent lay readers.

Dr Boettner perhaps does his best
work in the first main division where
he gives elegant expression to the
Christian attitude towards death.
“Human life,” he writes, “is a bound-
less adventure which is to continue
on through all eternity. The present
life is but the first stage of a long
career. What we call death is not the
end, but only the entrance of the soul

" into 2 new and more wondrous world”
(p. 40).

The reviewer wishes he could sit
down with Dr. Boetiner and discuss
the matter of immortality as it applies
to the Christian in distinction from
man as man. Perhaps the reviewer
does not understand the author here.
But there is no misunderstanding
about the strangeness of the statement
that appears on page 34 where the
following is said respecting the prac-
tice of cremation: “Most of those who
advumlaltmmn'dayammligiom
liberals or humanitarians . . . © The
reviewer is startled by the presence
of the word “humanitarians™ in that
statement.

— Luoxarp GREENwAY

JAMES D. MURCH

Cooperation Without Compromise
Published by Wm. B, Eerdmans Co., Grand
Rapids, Michigan. 1956. 220 pages, $3.50.

If one is looking for a competently-
written history of the conservative
Christian organization known as the
National Association of Evangelicals,
this is the bock to buy. Perhaps no
one is better qualified to write this
history than Dr. Murch, since he has
been actively associated with the or-
ganization from its beginning, and is
currently the editor and manager of
United Ecvangelical Action, the of-
ficial periodical of the NAE. He has
also served on the faculty of the Cin-
cinnati Bible Seminary.

One cannot read this book without
being impressed by the author’s
fairness and intellectual honesty. In
Chapter XV, for example, he shows
himself not averse to a re-examination
of the fundamentalism of which his
organization is a leading exponent.
“Todays world calls not for yester-
day’s approach to the problems of re-
ligion and life, but for new ap-
proaches, new emphases, new strate-
gies . . . . We need to lift our sights
above old non-biblical concepts, ac-
cept the valid discoveries and worth-
while advances of modern life and
think, plan, and act accordingly”
(p. 213).

— LroNanp GREENWAY

L d & -
DR. KLAAS RUNIA
Reformed Dogmatics —
lis Essence and Method
Published by Board of Direciors of the Assoda-
fion for Higher Education on a Calvinisfic Basis.
Reformed Theological College, Geelong, Vidieria,
Australia, 30 pages.

It is with pleasure that I introduce
to our readers Dr. Klaas Runia as
Professor of Systematic Theology at
the Reformed Theological College of
Australia. It is certainly a commend-
able practice {and I deplore its
neglect among us here in America)
that one newly appointed to a chair
of theological learning should deliver
an inaugural address stating his ob-
jectives and views with respect to his
field. This little brochure presents
the lecture given by brother Runia as
he assumed his professional obliga-
tions.

Dr. Runia begins by citing the re-
tum to the study of Dogmatics and
the importance of being of

the essence and method of its study.
He follows Bavinck and Hepp in de-
fining the term, namely, “as system-
atic and scientific reflection upon and
reproduction of the Scriptural revela-
tion, in full harmony with and bound
to the Church dogma™ (p. 5). As
such it is distinguished from dogma,
for the latter is peculiar to the church
and is not strictly scientific in its
origin.

Furthermore, the author consciously
chooses Reformed Dogmatics, in con-
tradistinction from Catholic, Greek
Orthodox, Modemistic, or Lutheran
and Anglican. True the last two
mentioned share with us the starting
point of the Reformation, namely,
giving the Bible as God’s Word the
central place in the life of the church.
“Nevertheless,” says Runia— and this
is significant and promising — this
“does not mean that we take the
above-mentioned differences any less
seriously or that we can view them
as trifling matters™ (p. 10). This, to
my mind, promises well for the
polemical character of the newly or-
ganized institution.

In Reformed Dogmatics, then, we
“find a complete recognition of the
absolute theonomy of the Divine Rev-
elation” (p. 11). The principle of
kmowledge, according to Reformed
Dogmatics, is “God’s self-revelation
to His creatures” (p. 3). The testi-
mony of the church is only secondary,
thus excluding traditionalism; but the
testimony of the Spirit is comple-
mentary to the testimony in the Word.
It is the ore, triune God who speaks
to us objectively (all human specula-
tion and mysiicism is thus cut off by
the root) and who assures us sub-
jectively, so that we understand rev-
elation for what it is, namely, the
voice of Ged speaking with authority
for our lives.

This means that we do not subject
the Word to mans reason for iis
£nal ratification as is being done to-
day by many apologists in the evan-
gelical camp. Dr. Runia points to
Calvin's methedology in this matter
which is instructive. “Nowhere is his
last word of appeal © common sense
or to rational insight fo prove that the
Christian fzith is the real thing. On
the contrary, his starting-point iz al-
ways the Holy Scriptures . . . . There
is only one proof — Scripture proofl”
(p- 16).



The primary principle not only
“comprises the essence” but also de-
termines the method of dogmatics.
We must have a dogmatics of the
Word; the flow of revelation must
not be allowed to become a pool of
stagnant water. Out of the rich mine
of the Word the dogmatician must
bring forth new treasures and old.
Tradition may never become the al-
pha and omega of Dogmatics. By
devoutly listening to God in his
Word every thought will be brought
into captivity to the obedience of
Chuist.

I heartily agree with the above ap-
proach and think that theology among
us (Christian Reformed) has fallen
upon evil days because of our tradi-
tonalism. However, 1 should like to
see the learned author capitalize OLD
as well as NEW, when he is bringing
forth the treasures. The old are still
true and relevant and must be learned
and appreciated anew by every ge-
neration of theologians or we shall
not contend earnestly for the faith
once delivered.

Now God has made the Church the
pillar and ground of the truth and she
is our mother, hence Dogmatics must
be confessional. At the same time we
must remember that the Word of God
is not bound (II Corinthians 2:9).
Here there is the great danger of fall-
ing into confessionalism (closely re-
sembling traditionalism) so that the
Bible becomes a clesed book and re-
velation has been crystallized by a
st‘.rlie process of arterie-sclerosis.

. Runia suggests that the confes-
siﬂns do not bind the dogmatician as
a wall (making him a prisoner) but
they are a sot of maps,” which will
direct him into the wide, roomy land-
scape of Scriptural revelation™ (p.
21), From time to time these maps
may have to be revised, especially in
view of the fact that they give only
the main roads and bridges while the
side-roads are still being investigated.
Our author suggests that the church
listen with an open mind when the
dogmatician finds the old maps ob-

solete,

In my humble opinion no reason-
able person should object to this
thesis. An open and frank statement
of this kind certainly is more com-
mendable, so that the churches know
what they may expect from their new

professor of theology. Would that
the Board of Trustees of Calvin Col-
lege and Seminary could see the bene-
fits of such inaugural addresses and
institute same at our institution. It
would do a lot to give confidence
and mutual trust between the faculties
and to the church in general.

Finally, the third ingredient in the
method of theology, says Dr. Runia,
is that it must be theocentric, formally
and materially. The author here
scores the subjectivistic approach of
Schleiermacher and the modernists
in general, and makes bold to say
that anything less than theocentric
theology cannot exist; it belies its
very name.

To be truly theocentric it must be
trinitarian. This, of course, condemns
the “Clristomonistic® approach of
Barth. Runia gives his judgment thus,
“the whole of this Christocentric con-
ception . . . . is unacceptable and in
conflict wn‘.h the Scriptures” (p. %)
I rejoice that the mew professor of
dogmatic theology in Geelong has
from the very start made his position
clear with respect to Barthianism.

For anyone who wants to know
more of Runia’s views of Karl Barth
I would recommend his dissertation,
entitled: De theologische tijd bij
Karl Barth, 1955. However, the short
statement just quoted already gives
us a fair picture of the polemical char-
acter of true theology as Dr. Runia
conceives of it. We shall be awaiting
wth eager anticipation further fruits
from the ready pen of cur esteemed
colleague. My personal congratula-
tions, brother Runia, on your appoint-
ment and entrance upon your emi-
nent office in the church.

— Hexny R, Van T

FAARTIN LUTHER
Devotions and Prayers

Salacted and transiated by Dr. Andrew Kosten.
Boker Book House, Grand Rapids 6, Michigan,
1956, 111 pages, $1.30.

To know Martin Luther at his best,
says the translater, one must know
him as a man of devotion. This is, of

course, a universal truth. One does
not know David from a record of his
wars and his accomplishments, but
one can only know the man after
God’s heart when he has read the
Psalms of David.

In this brief record we have a col-
lection of fifty-two one-minute read-
ings on the Psalms. A very short
prayer is centered on the opposite
page. This booklet is ideally suited
for the sick, for travellers and service
men.

— Heney R, Van T

H. €. LEUPOLD
Exposition of Zechariah

Published by The Wnﬂh-n Press, Columbus, Ohio.
1956, 280 pages. Price $4.00.

Dr. Leupold, author of commen-
taries on Genesis, Ecclesiastes, and
Daniel, again has produced a fine
exegetical study of an Old Testament
book. We have here a fresh transla-
tion of the neglected book of Zecha-
riah with a fairly comprehensive com-
mentary written in a conservative per-
spective. The author is generous with
his transliterations of the Hebrew and
with his grammatical notes.

Dr. Leupold unashamedly takes the
position that the prophet foresaw the
ceming of Alexander the Great whose
army destroyed the island city of Tyre
(9:4). God’s promise of protection in
9:8 also is referred to Alexander who
was moved to spare the city of Jerusa-
lem when the elders headed by the
high priest came forth in solemn pro
cession to implore his mercy. (cf,,
Josephus, The Antiquities of the Jews,
XI, §, 3-3).

Not so satisfying is Leupold’s treat-
ment of 14:4 which is admittedly dif-
ficult and which, in the reviewer’s
opinion, is handled here somewhat
ambiguously.

This is a fine commentary and de-
serves the kind of reception that will
encourage the Professor of Old Testa-
ment Exegesis at the Capital Univer-
sity in Celumbus, Ohio, to continue
publishing his scholarly materials.

Leonarp GREEXWAY

Bessdnden dhaamm



DR. €. GILHUIS
Pastorale Zorg aan Bejaarden

Published by J. H. Kok, N.V., Kampen, 1956.
246 pages.

Pastoral care for the aged has always
been a necessity throughout the ages
of history, but it is becoming a greater
problem in view of the increasing
longevity of the human race in this
century. Interest in the science of
geriatrics has increased because of the
great number of the aged, the length-
ening of the average span of human
life, the urbanization of life, the shift-
ing of emphasis in the problem of the
generations, and the bureaucratization
of life. Dr. Gilhuis informs us that in
1900 the age group of 65 years and
over in the United States constituted
4.1% of the population. In 1940 that
percentage had increased to 8.6%, and
the estimate for 1980 is 14.4% of the
population. The problem is very actual.
The author deplores the fact that in
the bibliographies of geriatrics the
writings of theologians are seldom
found, and that we lack a Biblical
“De Senectute.”

Dr. Gilhuis has supplied us with a
scholarly work in a field of pastoral
care that calls for more extensive but
also for more intensive cultivation.
The psychological aspects of old age
are presented in great detail, although
the author humbly, and no doubt ac-
curately, speaks of “Some Psychologi-
cal Aspects.” His division of the types
of aged persons is threefold: the ret-
rospective, the realistic, and the pros-
pective. He lists cight types of retro-
spective aged, seven types of realistic
aged, and three types of prospective
aged. From the footnotes in this sec-
tion, and indeed throughout the whole
volume, it becomes clear that the
author has read widely and carefully,
in many languages, in the domain of
psychology.

In the third main section of this
book the Bible facts about old age
are presented in interesting and in-
formative fashion. These facts should
be read and studied by every shep-
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herd of souls, so that he may use
them in dealing with the spiritual
needs of the older members of his
flock. A working knowledge of the re-
vealed will of God as it pertains to
those who are nearing the sunset of
life is an indispensable prerequisite
for those who must understand and
minister to the aged in terms of the
ageless Word of God.

The last section, dealing with the
“Pastorate,” contains the practical ap-
plication of all that precedes. Forty-
four pages are devoted to “Visitatio
Domestica” (Family-Visiting). The
pastor who is interested in adapting
his family-visiting to the needs of the
elderly members of his congregation
will find this part of the volume very
helpful. The minister of the Gospel
must also reckon with the aged in his
preaching in much the same manner
as he bears in mind the needs of the

children and young people. Dr. Gilhuis
maintains that the sacrament of com-
munion should be administered in
homes for the aged, and he pleads
with the church to consider once
again the question of “communion for
the sick.” The concluding part of his
book deals with the matter of “Pas-
toral Help” in respect to social and
economic problems, which are the pri-
mary concern of the Diaconate, but
which must also be the concern of the
shepherd who cares for all the needs
of his sheep.

We recommend the reading and
study of this scholarly treatise to all
who can read the Holland language.
Our ministerial and theological libra-
ries would benefit still more by the
translation of this worthwhile work
inte the English language.

Joun GuiCHELAAR
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