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The Kingship of Christ II 

FRANCOIS GUILLAUME 

THE SCRIPTURES teach us the uni

versal character of the kingship oJf 

Christ. This we hold to without fear of 
contradiction. This was the conclusion 

drawn in the previous article dealing with 

this subject. We should now consider the 
practical side of this topic and inquire after 

the consequences of this teaching for our 
life as Christians in the world. 

It may be dangerous, however, just to 

use a number of Scripture texts as argu

ments in order to build up a certain system 

of Christian living. There are some im
portant distinctions we must not lose Sight 

of, with which we will deal in this second 

article. The discussion of the practical side 
we will leave for the next time. 

The first d istinction deals with the spirit

ual character of Christ's kingship. The 

second speaks about the subjects of the 
King and reminds us that it is not the 

same when we say, "Christ is King of a. 

neutral union," and to say, "He rules over 

his people." 

The fact that Christ is ICing of a spiritual 

kingdom has been too often forgotten dur

ing the course of the centuries. The dis
ciples planned to defend their master \'lith 

force and bravely pointed to the fact that 

they had two swords. The church of Home 
still exercises "the power of the sword." 

We must remind ourselves time and again, 
when Christian action comes to the fore, 

that we serve a King whose only weapon 
is the Word, the sword of the Holy Spirit. 

The Scriptures are not to be mistaken at 

this point. Every bible reader is immedi

ately ready with the passage where Jesus 

said before Pilate, "My kingdom is not of 

this world; if my kingdom were of this 

world, then would my servants fight. that 
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I should not be delivered to the Jews: but 
now is my kingdom not from hence." Paul 

has called this witness "a good confession" 

in his epistle to Timothy (I Tim. 6:13 ). In 
Luke 17: 20 we read, "And He was asked 

of the Pharisees, when the kingdom of God 

should come, He answered them and said: 
The kingdom of God <..'Onles not with ob

servation." But then it is well to cite the 
entire context and not to point only to "not 

with observation," as was done not long 

ago when discussing Christian organization. 

It would be just as reasonable to use noth ~ 

ing but that passage in order to condemn 

the Christian School along with Christian 
young people's work, and buildings, ban

ners and periodicals. For does it not follow 

immediately in verse twenty-one, "Neither 

shall they say, Lo here! or, 10 there! for, 

b ehold, the kingdom of God is within you?" 

The deciding question is how to under
stand all this. Are we to read here that the 

kingship of Jesus Christ is in reality no 

rule at all, as if it has nothing to do with 

all that happens in this world? Is it pos
sible that pietists and methodists are right 

after all? Is the Calvinistic claim "Serve 

thy King in every sphere of Hfe" being 

robbed of her foundation? 

It is cle.."IT that this could not possibly 

be the case. We already have sufficient 
reasons in all the other Bible references 

which we named in the nrst article, all 

speaking of a real kingdom. Before Pilate 
also, Christ spoke twice about HIS king

ship. lt ex.i sts, truly, great in might anll 
powerl Christ admits, indeed, that it is 

not OF this world, but he does not say 

that it is not here: it is "within you." On 

the contrary it is certain that it touclles 
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Doctrinal Sensitivity 
HENRY R. VAN TIL 

SENSITIVITY is a characteristic of life. It is the 

path to life's enlargement and enrichment. It also 

saves life. In the wonderful world of wild life sensi

tivity to foreign sounds and smells is the creature's 
best defence. It constitutes a 1ife-saving mechanism 

given by the Creator. Man has added many mechan

ical devices, both in peace and war, to aid his nervous 

system in detecting dangers . 
In the spiritual world sensitivity is quite as im

perative for preservation as in the physical, I t is a 

kind of spiritual awareness by which one senses 
danger. It is made up of knowledge of the truth and 

a tender regard for the Word of the covenant God. 

o " til " 

1n connection with the Centennial I want to dis-

cuss this spir itual awareness as it relates to doctrine; 

hence the title, Doctrinal Sen.sitivit!f. First of aU, let us listen to the voice of God as it 
comes to us in the holy Scriptures. However, since the term doctrine has fallen into 

disrepute even in our circles it may be well to consider brieBy what we ought to under· 
stand under the term "doctrine." 

In its most elementary sense «doctrine" simply means teaching. It may refer to true 
or false teaching, to the teaching of Christ or of his enemies, the Pharisees; to the 

teachings of Paul or of demons. 

As such doctrine must be learned by the disciple. It calls for effort and concentra· 
tion to master doctrine. This, of course, does not rule out the emotions, for to learn 

the truth we must be emotionally involved. If doctrine is to be<..'Ome saving knowledge 

we must beHevingly accept it, and faith is a function of the heart. 

Secondly, doctrine consists of fact plus its interpretation. Dr. Machen uses the 

Pauline phrase, "Christ d ied for our sins," to illustrate this.! 

That Christ died is a fact of history, but without Cod's authoritative interpretation 

we do not Imow its significance. Some said, "he died as a blasphemer," others, "he died 
as a deluded fanatic," still others, '''he died a martyr for his cause." But Paul preached 

the gospel that Christ died for Our sins. This is the doctrine of substitutionary atonement. 
Accepting it is not a matter of taste but of life and death, for there is none other name 

under heaven, given among men whereby we must be saved. 

Furthermore, let us not be duped by modernism which creates a false antithesis be· 

tween doctrine and life. Without the truth there can be no Christian life; truth is the 

foundation. The cry of "No creed but Christ" is but a fundamentalist variant of the 
modern creed. 

0) Dr. J. G. Machen, Cltrm.""it.;, IIlId Lw~imI, p. 27. 

Page 4 Torch and Trumpet. February, 1957 



Since doctrine, then, is inev;itable, it 
boils down to the question whether we 

have the true or fa lse doctrine. This is 
where doctrinal sensitivity functions. Our 

hearts must be atuned to the Word of God. 

Just as the gyroscopic compass always 

points to true north so the Word must be 

our sure guide in thought and practice. As 

we learn to make every thought captive to 

the obedience of Christ, we become in
creasingly doctrinally sensitive. 

I. Required by God's Word 
We find this sensitivity to the truth of 

God very pronolmced as we study the 
history of revelation. But let us never 

forget that it is fust of all a heart question. 
Christ said to his disciples, "If any man 

wiIleth to do his will, he shall know of the 

teaching whether it is of God, or whether 

I speak from myself" (John 7,17). True 

disCipleship is a matter of abiding in the 
word of Christ (John 8:31, 32). of trem

bling at the word of the Lord (lsa. 66:2). 

In the Old Testament God expects his 
people to be sensitive in distinguishing be... 
tween the heathen gods and Jehovah. To 
help them he gave them the institution of 

prophecy ( Deuteronomy 18:9-18). 

Furthermore. the Lord expected discern

ment of his people and he developed their 
doctrinal sensitivity by warning them 

against false prophets ( Deuteronomy 18:20-

22; Jeremiah 28:9). who were to be put to 
death because they spoke presumptuously, 
not being the bearers of revelation. 

Jehovah also commands his people to 

educate the children to be doctrinally con
scious and alert to false doctrines ( Deutero

nomy 6:7-9 ). This system of education was 

calculated to produce holy living, but also 
to nurture a doctrinally sensitive people, 

who were able to distinguish the truth of 
God from the lies of the devi1. 

When apostasy did set in God complains 

through Hosea, «My people perish for lack 

of knowledge." While Amos says in effect 
that the covenant breakers are insensitive 

to the teachings of Moses and the prophets. 
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What doctrines, we ask? The doctrine of 

the covenant itself, and the fact that cov
enant blessings entail covenant responsibil

ities (d. Amos 3:2; Malachi 1:2ff ). 

Furthermore, there are cases in which 

Jehovah reprimanded his people for lack 

of doctrinal sensitivity. Jehoshaphat, the 

god ly king of Judah, for example, is told 

by Jehu the seer, "Shouldest thou help the 

wicked, and love them that hate Jehovah?" 
This man had made an alliance with 

wicked Ahab and given his son in marriage 

to Athaliah, the daughter of Jezebel. Ahab 
himseU had so confounded the doctrinal 

sense of the people that they halted be· 
tween two opinions until Elijah recalled 

them to the worship of Jehovah. 

The New Testament, however, gives us 
the most striking example in the sudden 

apostasy of the Galatian believers. Paul 

complains that they were quickly removed 

from him that called them in the grace of 
Christ unto a different gospel, but he warns 

them that it "is not another gospel" (Gala

t ians 1:6 ). These GaJatians lacked the 

spiritual discernment to distinguish be

tween the gospel of the free grace of God 
and that of salvation by human merit as 

proclaimed by the perverters of the gospel. 
Incidentally, this is stiU the shibboleth in 

our day and many cannot pass the test. 

In contrast to the above stands the ex

ample of the apostles and the first believers, 

who continued in the 01JOstles' teaching 

(Acts 2:42 ). Jesus himself while here upon 
earth had given the example of developing 

doctri na l sensitivity in his diSCiples, when 

he warned them against the leaven ( doc
trines) of the Pharisees and Sadducees. 

Later Christ warns his diSciples not to be 
led astray by false prophets concerning the 
doctrine of the second advent ( Matthew 
!)4,23If. ). 

Luke records the doctrinal sensitivity of 

the Berean believers, who daily searched 
the Scriptures to see whether the things 

spoken by Paul were true. No man is above 

the norm of God's revelation. Even Paul 

the apostle, was subjected to this test. How 
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much more ought we to test the words of 

men and of councils by the revelation of 

Godl 
The apostle John, sometimes called the 

apostle of love, was one of the most sensi

tive men when it came to doctrinal purity. 

What else could we expect, for love with

out truth is not love, either of men or of 

God. And I would like to stress that al

though the word '1ove" may be used a few 
times more than the word "truth," the main 

thrust of John's epistles concerns the true 

doctrine about Jesus Christ, the Son of 

God. The main question is always, "'What 
think ye of tlle Christ, whose Son is he?" 

The doctrine of love in John is subservient 

to this main theme. 

T11at the concern for doctrinal purity is 
one for all the saints and not simply for a 

few initiated souls is clear from his 

apostolic admoni tion : "'Beloved, believe not 

every spirit, hut prove the spirits, whether 

they are of God; because many false proph
ets are gone out into the world" (I John 

4: 1H.). Spiritual maturity requires such 
ability to test the spirits, And in principle, 

at least, the antithesis is absolute. All the 

spirits (teachers of religiOUS principles) 
are either speaking through the Spirit of 

Chri st or the spirit of the anti-christ. There 

are no neutral spirits and if we entertain 
those who deny the Chri st we partake of 

their evil works. 

This attitude toward those who taught 

fa lse doctrine is also that of Christ, our 
commander. His faithful witnesses, says 
he, shall be hated of all men, and, "1 came 

to cast a sword upon the earth" (Matthew 

10:34 ), Chri st calls those that contradict 
his message false prophets, and warns, "Be

lieve them not;" Paul calls those that bring 

another message, "perverters of the gospel 
of Christ" (Galatians 1: 7 ), false prophets, 

deceitful workers, who transform them
selves into apostles of Christ. And small 

wonder, since Satan himself is transformed 

into an angel of light ( II Corinthians 11: 

14) . There is no tolerance for those who 

tamper with true doctrine. Paul had great 
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patience with men who opposed him per
sonally and who sought to take advantage 

of his imprisonment to improve their own 
reputation (Philippians 1:14-18 ), preach

ing Christ out of envy and strife, Why such 

tolerance? Because Christ was preached. 
But when that gospel of Christ was per

verted Paul was no respecter of persons. 

Listen to his seering sentence: "But though 

we, or an angel from heaven, should preach 

unto you any gospel other than that which 

we preached unto yo u, let him be ana

thema (Galitians 1:8). 

And the apostle further sounds the warn

ing that "in later times" some shall fall 

away from the faith, giving heed to seduc
ing spirits and doctrines of demons (1 

Timothy 4:1) . And the time will come in 
which men "will not endure the sound 

doctrine; but, having jtching ears, will 

heap to themselves teachers after their 

own lusts; and will turn away their ears 
from the truth, and turn aside unto fables 
(II Timothy 4,3, 4). 

Finally, it ought to be observed that the 
Scripture presents the false prophets and 

false teachers as having wormed their way 

into the church. They do not attack the 

church from the outside. Jude, for ex
ample, warns the brethren to "contend 

earnestly for the faith which was once for 

all delivered unto the saints," since certain 

men, "ungodly, denying our only Master 
nad Lord" have crept in privily. Heretics, 

according to Scripture, are wolves in 

sheep's clothing. They ought to be pointed 

out and prosecuted, not tolerated or codd

led under a misapplication of love for the 
brethren. For false doctrine destroys the 
body of Chirst, the Church of the living 

God, True love for God and the brethren 

reveals itself by a spiritual awareness when 

the danger of false doctrine threatens the 

church. It is doctrinally sensitive, 

II. In the Life 01 the Church 
In the second place, that the church 

universal as well as our own particular 
segment of the body of Christ has been 
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perculiarly sensitive to the importance of 

doctrinal purity is evident from the creeds. 
The very fact itself that the church ex

pressed itself creedaUy, that it undertook 

the arduous task of delineating its doc

trines versus heretical opinions of false 

teachers, indicates its spiritual apprehen
sion and its ooncern for the truth. 

The ecumenical creeds signalize this 

ooncern in the ancient church. The 
Apostles' Creed sets forth certain basic 

doctrines which must be accepted by all . 
The Nicene Creed is introduced in the 

Psalter Hymnal as "a statement of the 

orthodox faith of the early Christian 
Church in opposition to certain heresies, 

especially Arianism." Here we see the re
sult of the heroic struggle of Athanasius, 
who maintained that the Son is not merely 

like the Father in substance but of the 

same substance as the Father. To all de

spisers of the truth the struggle of Athana

sius, who took exception to the addition of 

one Greek letter ( the iota), is absurd, is 
hairsplitting theological speculation; but to 

the Church this was the truth of God, "for 

as the Father hath life in himself, even so 
gave he to the Son also to have life in him

self' (John 5:26 ). I t was Augustine, a 

century Jater, who saved the church from 
Pelagian ism, because of his sensitivity in 

the doctrines of sin and grace. 

The specifically Refonned Creeds, to 

which we as Church subscribe, were forged 
in the fires of persecution and the heat of 
controversy. They are strong witnesses to 

the fact that the Refonnation was not 

primarily a protest against papal abuses, 
but that the main issues were doctrinal 

mainly, the doctrine of the Word, justifica

tion by grace apart from works, the office 

of the believers. 

Mter the Reformation had been estab
lished t1lCre was the departure from the 

doctrine of the free grace of Cod by the 
fo llowers of Arminius, known as the Remon

strants. This resulted in the Canons of 

Dordt, with the famous five points of Cal

vinism. At this ecumenical Synod in 1618-
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19 the fathers were not only concerned to 
state the truth pOSitively, but they also 
scored the errors of the Remonstrants. 

Heresy had to be made known as such. 
This document portrays doctrinal sensitiv· 

ity of the highest order. 

Moreover, our fathers were concerned 
that this doctrinal sensitivity should con

tinue to mark the office-bearers of the 

church in order that purity of doctrine 

might continue among us. Note the em
phaSiS on this matter in the various forms 

for ordination to office among us. 

Ministers (missionaries also) are called 

and ordained among other things for the 
purpose of "refuting with the Holy Scrip

tures all errors and heresies which conllict 
with this pure doctrine," and they solemnly 

promise to reject all doctrines in conHict 
with the ·Word of God.2 Concerning false 

doctrine the words of Paul to Titus are 

quoted, namely, "that a minister must 'hold 
to the faithful word which is according to 

the teaching, that he may be able both to 
exhort in the sound doctrine, and to con
vict the gainsayers.' "3 

Passing by the elders, who likewise must 
maintain the purity of the Word, we note 

that theological professors are called to 

caution their students against ancien t er
l"Ors and heresies not only, but must put 

them on guard especially against heresies 
of their own day. 

Fjnally in the fo rm of subscription, which 

is signed by all office-bearers in the Church 

and by all who teach at Calvin College, the 
promise is made "diligently to teach and 

faithfully to defend the aforesaid doctrine" 

(as expounded in catechism and confes
sions ) . "We declare, moreover, that we 

not only reject all errors that militate 

against this doctrine and particularly those 
which were condemned by the above men

tioned Synod (Dordrecht 1618-19) but that 

we arc disposed to refute and contradict 
these and to exert ourselves in keeping the 
Church free from such errors. "4 

(2) ~f. Liturgical &ecliol\ - P snlle ~ Hymnal of the Chri,
han Refo~med Church, 1'1'. 99-101. 

(3) Idem. p. 100. 
<"') Idem, p. 70. 

(CO"t;"WN 0tJ pag~ 14) 
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FRED H. KLOOSTER 

KARL BARTH and BIBLICAL THEOLOGY 

RECENT PERIODICAL lite.-ature has 
given more than usual attention to 

the Swiss theo1ogian, Karl Barth. The im
mediate occasion for all this attention, in 

addition to his continued leadership of 

oeo-orthodox thought, was his seventieth 

birthday last May. Theology Today, re
presenting Princeton Seminary mainly, de
voted an entire issue (October, 1956) to 

articles in honor of Barth, as did a recent 
number of the Gennan language journal 

Kerygma unci Dogma. In this article atten

tion will be called to some of these many 
articles as they center on Barth's influence 
upon biblical theology. 

An Interesting Symposium 

The winter issue of Religion in Life 

presents a discussion b y four theologians 

on the present status of biblical theology. 
The lead article is by Dr. James R. Bran

ton, Professor of New Testament Inter
pretation at the Colgate-Rochester Divinity 

School with comment and critique follow

ing in the articles of Millar Burrows, James 
D. Smart and Robert McAfee Brown. 

Dr. Branton sketches the "present situa
tion in biblical theology." As he sees it "in 

recent years there has come into being a 
fairly homogeneous biblical theology which 

has its charactelistic expression in the writ

ings of Barth and Brunner ... This devel
opment was a natural reaction against 

certain inadequacies and weaknesses of a 

historical-critical scholarship which was 

strongly under the influence of nineteenth

century liberal theology. But now this new 

biblical theology shows itself guilty of even 

greater inadequacies and weaknesses" (p. 
22) . 

Significant charges are made against 

nco-orthodox biblical theology by Dr. 
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Branton, though not all are equally valid. 

Some nine accusations are summarized as 

follows: "I t has cut the Christian faith 

loose from its rootage in history. It in

dulges in unworthy methods of exegesis 
in order to find its doctrine in Scripture. It 

manufactures a unity for Scripture that 

can be maintained only by ignoring many 

essential parts. It makes much of the 
category of myth because it can infuse into 

the myths of Scripture whatever meaning 
it pleases. It assumes one basic kerygma 

and one basic Christology in the New 

Testament, when actually a variety of 

kerygmas and Christologies are to be found 
there. It undermines the ethical drive in 

the Christian religion. It lets subjectivism 

grow wild. It places an exaggerated em

phaSiS upon eschatology and tries to per

suade modern man to revert to the Ptole
maic world-view of ancient times" (p. 22) . 

Branton notes with satisfaction what he 

believes is a "cloud of change on the 

horizon" even though it is only "somewhat 
larger than a man's hand." He believes 

that there is a growing trend away from 

Barth and the neo-orthodox biblical the

ology. I t is n "new liberal modernism" or 

a "nea-liberalism" which Branton is hoping 
for, although he does not like the labels. 

Applause from Millar Burrows 

The author of a recent book on the Dead 

Sea Scrolls and Professor of Biblical Theol

ogy at Yale Divinity School, Millar Bur

rowS) indicatcs complete sympathy and 

applauds the vigorous statement of the 
case by Dr. Branton. Burrows adds, how

ever, that he has oversimplified and over

generalized both the older liberal and the 
neo-orthodox views of biblical theology. He 

notes also that the revolt was not so much 
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within biblical scholarship as it was "a 

revolt of the theologians against biblical 

scholars." Burrows agrees especially with 

Branton's charge that for the neo-orthodox 

a genuine revelation in history is impos

sible and eisegesis too often replaces exe
gesis. "It is amazing to see how the nco

orthodox way of looldng at things com

bines an emphasis on something called 

history and its central 'event' with a radical 

skepticism as to the possibility of historical 

knowledge." "Even though the neo-ortho

dox dislike the word ," according to Bur

rows neo-orthodoxy nevertheless "throws 

us back upon what is essenti ally mystic

ism. We are left a prey to . subjectiv

ism . ." For Burrows an "exact historical 

exegesis, making full use of the best his

torical and philological knowledge, is an in

dispensable prerequisite for anything that 

deserves to be called biblical theology" 

(pp. 18-21 ). 

Objections from a Canadian 

Sharp disagreement with the foregOing 

is set forth in the third article of the sym

posium by Dr. James D. Smart, a Pres

byterian minister in Toronto. Smart is 

astonished at Branton's article and says 

"only confusion can result from ignoring 

the complexity which exists in the field 

under consideration" (p. 24). 

Dr. Smart is unable to recognize any 

new reaction to the neo-orthodox position 

while voicing the suspicion that "the ra

dically new approach" suggested by Bran

ton, "is an old friend in slightly remodeled 

clothing" (p. 24). In dealing with the. 

various objections voiced by Branton, Smart 

likewise indicates that the relation of fa ith 

and history or revelation and history is 

crucial to the issue. He admits that Brun

ncr's Christology is open to the charge of a 

form of docetism, as is that of Bultmann's 

in a different way, but he adds that "this 

is decidedly untrue of the Christology of 

Barth and others" (p. 29 ) . "It is one thing 

to base our faith upon a revelation which 
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actually was given in historical situations, 

and another to attempt to base it upon 

ideas or principles 0 1' values which are 

exemplified in certain historical person

alities." 

T he biblical theological discussions of 

today, according to Dr. Smart, "far from 

being a played out movement should 

have its most interesting growth and frui

tion in the years directl y ahead of us" 

(p. 29 ) . 

Union Seminary and the Reformers 

A 6nal article in the symposium is from 

Robert ~ I IcA£ ee Brown of the systematics 

department of Union Seminary. In seekin g; 

an answer to the question ' is there a 

b iblical theology?', Brown reviews the an

swers of Brunner, Tillich, and R. Niebuhr 

and notes the danger that men will "speak 

to t he Bible, rather than letting the Bible 

speak to us" (p. 38). Brown then turns to 

the Reformers for help . Speaking of the 

Reformer's twin doctrine of the testimony 

of the Holy Spirit and doctrine of the 

Word, he interprets both in a neo-orthodox 

way and concludes: "The need, then, if we 

are to ascertain the meaning of Scripture, 

is to keep alive the creative tension between 

the doctrine of the Word, the absolute 

centrality for fa ith of Jesus Christ, and the 

testimony of the Holy Spirit, so that we do 

not on the onc hand imprison the Word 

witllin words, or on the other hand destroy 

the ''''ord by a too-freewheeHng 'spirit

uaI;t y'" (p. 39) . 

John Baillie's Successor on Barth 

Prof. John McIntyre, formerly professor 

of systematic theology at Sydney, Australia, 

and now in Baillie's chair at Edinburgh, 

has published the first part of an article on 

"Christoiogy and Revelation." (Reformed 

Theological Review, Oct. 1956). Although 

the author's personal position is not yet 

entirely clear, he concludes with a weighty 

critique of Barth's so-called biblical theol

ogy. "In view of this analysis of the O. T. 
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evidence, it is difficult to concur in the 

Barthian judgment that there is no revela

tion of God apart from Jesus Christ. To 

adhere so rigidly to this judgment as do 

some Barthians is to By in the face of the 

whole O.T.l-nowledge of God ... " (p. 89). 

(Cf. also the Scottish lourrutl of Theology, 
Oct. 1956 for a "lyrical tribute to John 

Baillie, recently retired and now teachi.n g 

in the U.S.A., as well as other significant 

articles on Barth ). 

Rome and the Bible 

In the papal encyclical lIumani Generis 
(1950), the Pope c.'-dled attention to the 

"inexhaustible treasures that still await ex

ploitation in patrology and in Scripture." 

A Toronto Jesuit, R.A.F. MacKenzie re

flects: "This statement of the Holy Father's 

fits in strikingly with an easily observable 

fact. Among Catholics of various languages 

and cultures, both clerical and lay, there 

has been developing, especially since 

World War II, a keen interest in Holy 

Scripture and an evident desire for closer 

contact and familiarity with the Written 

Vvord of God ... They want the doctrine, 

the message contained in the mysterious 

and fascinating book in which God's re

velation is preserved and interpreted to us 

by the Church" (Theology Digest, Vol. 

IV, no. 3, p. 132 ). 
In another article attention is called to 

the striking fact that "Catholic theologians 

are devoting more study than ever before 

to the historical exegesis of the Bible; and 

Protestant theologians are devoting more 

and more attention to the problem of tradi

tion" (Scot"tish Journal of Theology, Dec. 

1956, p. 357). The autho" Pmf. K. E. 

Skydsgaard, concludes his article with the 

reference to a recent comment by the 

Roman Catholic Professor Geiselmann. 

Gciselmann claims that our understanding 

of the Roman Catholic position of tradition 

is all wrong. He admits that many Roman 

Catholics likewise did not correctly under

stand the official position when they placed 

tradition above or even along side of Scrip-
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ture. The Council of Trent specifically re

jected that position, he claims. "Holy 

Scripture, as far as its content is concerned 

is sufficient and complete. There cannot 

be two sources of revelation, but only one, 

the Scripture." To this Prof. Skydsgaard 

concludes: "If this is a true interpretation 

of the Council of Trent and of post-Trid

entine theology as weU, it will cause con

siderable controversy and upheaval in 

present-day Roman Catholic theology" (p. 

358). 

Conclusion: 

All of this indicates again the very stim

ulating but extremely complex religious 

situation which faces us today. It is stim

ulating because of the many theological 

studies which seek a biblical basis, and if 

one keeps his feet on the ground and reads 

discerningly, he may learn much in the 

way of detail that will beneSt him. On 

the other hand there is the danger that 

some will fail to note the neo-orthodox or 

nea-Iiberal position upon which such 

studies are based and which result thus 

in considerable reading into the text, as is 

charged above. 

Whetlwr the reaction to which Branton 

refers above is as real as he believes, is 

difficult to say. At any rate it will be a 

reaction Brst among the profesSionals, and 

for a long time to come the in8uence of 

the neo-orthodox will continue to penetrate 

to the levels of ordinary church life. Just 

as a generation or more, all the way down 

to the Sunday School level, was instructed 

on the weak diet of liberal theology, so 

the unsatisfying di et of neo-orthodoxy is 

increasingly making its way to the level of 

the children as well, and will undoubtedly 

increase its in8uence in our generation. 

Note, for example, the recent book Biblical 

Th eology and Chrisli(/./l Education by 

Randolph Crump Miller of the Yale Di

vinity School which grades the material all 

the way from the senior high level down 

through that of primary, kindergarten and 

nursery. 
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SHARPENING OUR MEANINGS 

( Co..li .. "cd /,,,,,. pag~ .1) 

all people and nations in every relation

ship. His kingship sets the entire world in 

motion. 
On the other hand it is and remains 

spiritual in character. That means it has 

its origin not upon the earth but in heaven. 

It makes use not of earthly, worldly means, 

but of spiritual means, even though Christ 

brings to pass his kingdom through the 

service of men. 'We can not sidetrack it by 
saying in the anabaptist way. that it is 

only for our soul, for our spiritual inner 

being and that the spiritual kingship of 

Christ in the world is comparable with a 

drop of oil floating on the water. Neither 

is there any room in our expectation of 

the future for an observable millennium of 

Christ on earth before the end of the world. 

Christ's dominion and kingship are from 

above, like the stone, cut out without 

hands, which became a great mountain and 

filled the whole e.'lrth ( Dan. 2:34, 35). For 

Christ the King we may only strive with 

spiritual weapons, i. e., with the Sword of 

the Spirit, the Word of God, even though 

we are to make reality of the truth of this 

Word in OUT daily liVing. 

In the second place, another distinction 

asks our attention. Already long ago it 

was expressed in the Latin terms: "reg

num potesta tis" and "regnum gratiae" ( the 

kingship of power and the kingship of 

grace), words which may sound strange 

in the ears of the unlearned but which are 

brought within reach of us all in the Hei

delberg Catechism, Lord's Day 19, where 

Christ is referred to as "Head of His 

Church, by whom the Father governs all 

things." The terms may seem foreign to 

many, hut we are all acquainted with 

the subject matter. The beauty of the de

finition in the Catechism is this, that it 

shows the indivisible unity of his kingship. 

There is no mention of two kingships, but 

of only one. In the kingship of Christ the 

rule of the world is subject to the rule of 

the ChW'ch. Jesus Christ has received all 
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power in heaven and on earth, to become 

King over his people and in order to 

gather together and to protect his church. 

He governs all things in such a manner, 

that his people are saved and shall share 

in h is eternal dominion. In the world 

Christ is King, even though the demons 

oppose him and people reject his kingship. 

He rules over them, strictly independent 

of their will. But his people bow before 

him. They become subject to their King, 

in faith, in love, in glad obedience, be

cause his kingdom is within them. 

This distinction is of great importance 

for a true inSight into the kingship of Jesus 

Christ, provided we consider two things 

here. 

First we must consider that this domi

nion over the world is indeed a real domi

nion, notwithstanding the fact that men 

deny Him their obedience. In reality He 

rules over nations and dictatorships and 

over the workers of iniquity. That is why 

this world is of concern to believing sub

jects of Christ. For that reason we must 

do hattIe as believers and we are not to 

rest until the banner of Christ's kingship 

is raised high in society and in politics 

and in organizations of labor and science. 

Have we not a King, who rules not only 

over us, but over all the world? 

Secondly, we must note that according 

to the above discussion Christ's kingship 

concerns his CHURCH , because, as was 

already mentioned, his rule of the world is 

subject to his rule of the church. When we 

say "church" we are to consider all his 

people in all their various relationships 

and not exclUSively the church as institute. 

His own bow before him and serve him 

all through their 1ives, in aJl their course 

of conduct. )n such a way the kingship of 

Jeslls Christ is revealed. in his dominion 

of his church. 

Some directions for christian behavior as 

subjects of this King, which are a result of 

this teaching, will come under discussion 

in a concluding article of this series. 
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The Church at Worship XVII 

THE CELEBRATION OF THE JLorb' 5 ~upper 
WILLIAM KOK 

COMMUNION SUNDAY has a very 

special place in the hearts of believers. 

I would say that at no place do heaven nnd 
earth come closer together than at the 

Lord's Supper. The past, the present and 

the future of the glorious story of salva
tion are brought together. , The Lord's 

Supper is a meal of remembrance. It brings 
to Our attention the death of our Lord and 

Savior Jesus Christ. The believer who 

comcs to the table of the Lord does this 
to proclaim the death of Christ. For him 

the Lord's Supper is the monument to the 

fact that in the death of Jesus Christ God 

and man were reconciled. Everything at 

the table of the Lord speaks to him of the 
terrible death of him who came to die in 

his stead. He sees the cross in all its hor

ror and at the same time in all its glory. 
He {.'Omes to confess that this sacrifice was 

brought for him and has brought him under 
the wings of righteousness which has made 

him free from the curse of sin. 

Out of the memory of the past is born 

the consciousness of the peace which the 
believer enjoys. For the Lord's Supper is 

the table of the Covenant at which the 

believer and God meet above tJle altar of 

sacrifice. The believer comes in obedience 

to the (.'Ommand of God to rededicate him
self to the covenant made WitJl him by God 

in Christ Jesus. God once again assures 

rum of his faithfulness and love and of the 
fact that the riches of Christ are truly his 

portion. Thus it is at the table of the Lord 
that Our covenant consciousness is strength

ened and enriched. It is here that the 

pilgrim on his way to a better land rests a 

while from the difficult and exhausting 
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Jabor of being a witness for Christ and ~ 
good soldier in l1 is army, which claims all 

the kingdoms of the world for him who is 

the king of kings and the lord of lords. It 

is here that we sing: -

1Vith the abundance of Thy house 

W e shall be satisfied; 
From rivers of tmfaUillg joy 

Our thirst sJUlIl be supplied. 

The fOlmtain of eternal life 

Is found alone with Thee 
And ill the brightness of Thy light 

\Ve clearly light shall see. 

The celebration of the Lord's Supper has 

also meaning for the future. It does not 

only assure us that God is our ally and that 

in our life we find him on our right and 

on otlr left; but it also gives us once again 

the assu rance of the final victory. We are 
called to proclaim the death of Olu' Lord 

until he comes again lipan the clouds of 

heaven to judge the living and the dead. 

The Lord's Supper reminds and assures us 

of a coming marriage feast. Our Lord and 

Savior shall return as the Bridegroom to 
take unto himself the Church as his bride. 

In faith we rest in the past in the death of 
our savior, and therefore rejOice in a liv· 

ing fellowship with Cod through him to

day, and upon it build the hope of an 

eternal good which no eye has ever seen 

nor ear ha!i ever heard. It is no wonder 

that Communion Sunday is of such great 
importance to the worshipping congrega· 
tion. 

The question has been asked why we do 
not celebrate the Lord's Supper every 

Sunday instead of only four times a year. 

As you undoubtedly know there are 
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churches were the opportunity to partake 

of communion is presented every Lord's 
Day. Experience has taught however that 

this has not led to a frequent use of the 

sacrament. Such practice separates the 

sacrament from the congregation. It is 

difficult and requires effort to rise to the 

spiritual level necessary fo r a fruitful use 

of the sacrament. The result has been that 
in churches where the Lord's Supper was 

celebrated every Sunday only a few in ~ 

dividual members would come to com~ 

munion on any given Lord's Day. The use 
of the sacrament became a matter of the 

individual and not of the congregation. 

The individual as a rule was not strong 
enough to lift himself continually out of 

the earthiness of his life to the spiritual 

heights demanded by the sacraments, The 

use of the sacrament became less and less 

frequent on the part of the individual. In 
many cases it became the cllstom of pro

claiming the death of the Lord once a year 
and than preferably at Easter. 

In order to improve this situation it was 
felt that the administration of the Lord's 

Supper should be less frequent in order to 

encourage the actual use of the sacrament. 

I t was the conviction of the leaders in the 
church that once a year was not enough. 

Moreover the Lord's Supper calls for a 

united action on the part of the church, an 
action strong enollgh to help one another 

to create an atmosphere favorable for the 
worthy partaking of the broken bread and 

the poured out wine. It was felt that this 
could not be done too often and so it was 

decided to celebrate the Supper of the 

Lord four or six times a year. History has 

proved the wisdom of this choice. The 

celebration of the Lord's Supper is a cele

bration by the congregation. This is as it 
should be. It is especially at the table of 

the Lord that the unity of believers comes 

to expression. 
Another tra(litiol1 among us found its 

origin in the desire to help the cong r ega~ 

tion collectively and the individual mem
ber to come to the Lord's Table in a 
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worthy manner. It was decided to intro ~ 

duce the administration of the sacrament 
by the preaching of a preparatory sermon 

on. the Lord's Day preceding the celebra
tion of the Lord's Supper. This tradition 

is rooted in the Scriptures. The apostle 
Paul writing to the Corinthians admon~ 

ishes them in connection with the evil way 

( Co lllj",, ~ d ",. puye 24) 

" 0111 of 1II(J11Y berries, "" 'ssed logrlflrr, Olle wille f/ow$. " 
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DOCTRINAL SENSITIVITY 
(Co.u;,,"cd fro'" {loge 7) 

Two centuries after Dordt, under Wil

liam the First in 1816, a man by the name 

of Janssen advocated a national church, 

and doctrinal liberty to the point that sub

scription to creeds was to be abolished. 
This cry has been taken up by the liberals 

ever since. It was against such inclusivism 

and the denial of the Kingship of Jesus 

Christ over his Church which caused the 

great Secession of 1834 in The Netherlands. 
Professor Kromminga says that the seceders 

came from the humbler walks of life, and 

"though numerically and economically 

weak and lacking social prestige, the group 

developed a spiritual power that in course 
of time astounded its adversaries. The 
spring of that power was their common 
love for Reformed doctrine and their loy
alty to the Reformed formularies as found
ed on the Word of God."5 

The Doleantie under Kuyper was the 

result of a long struggle in the Hervormde 
(State) Church of the Netherlands against 

the influence of the Groninger School of 
Theology, which was unitarian, Arian, 

universalistic; and against the Ethicals, 
who, although less radical, tried to trans

form doctrine into life. At the same time 
the higher critical theories had made their 

way into Ronand through Keunen and 

were being popularized by Busken Huet. 
Modernism was in full bloom. Ministers no 

longer believed in the doctrine of the 
trinity or of the sacraments. Against this 

tide of unbelief Groen Van Prinsterer led 

a valiant struggle "for the authority of 
the Creed in the Church."6 Abraham Kuy

per, by the grace of God, was able to bring 

this work to fruition by breaking with tho 

state church in 1886, thereby giving our 
fathers the opportunity to worship accord

ing to the dictates of the Word and to 

maintain pure doctrine. 

1857 

Our immigrant forefathers were not un

aware of the developments in the home

land. They came originally from the Seces-
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sion of 1834 but later in great numbers as 
followers of Kuyper. It was not long after 

the union with the Refonned Church in 
America, so precipitously entered upon, 

that unrest developed. Professor Krom

minga finds it is "regrettable that no better 

methods were used in preparing this union. 
Van Raalte did not sufficienlty know the 

church into which he was taking his colon
ists or he would have known that the Re

for:ned Church in America had not merely 

changed the Church Order, but had also 

introduced modifications in the Belgic Con

fession and had dropped the negative parts 
from the Canons of Dort."7 

Gradually newcomers, who had stopped 

on the eastern seaboard for some time, en

lightened the colonists concerning the de

ficiencies in the Reformed Church's preach

ing and practice. For example, one T. 
Vlberg reported that no catechism preach

ing had been heard in Wyckoff's church 

during his sojourn there. After a two-year 

residence in the East, Gijsbert Haan, an 

elder trained under Van Velzen (one of 

the original secessionists) brought more 
disquieting news to the effect that a cer

tain Reformed elder had not presented hi;:; 

children for bapti ~ m since he wanted 

them to choose their own church because 
he saw no difference between the denomi

nations. Besides, many Reformed ministers 

made no secret of their lodge membership, 

and even at that time catechetical instruc

tion was being replaced by Sunday Schools, 
which gave only Bible history. 

This whole conHict came to a head when 

the question concerning lodge membership 

was not properly answered. Van Raalte 
himself defended the right of lodge mem

bership in the church on the ground that 

the secrets of the lodge were mere child's 
play and that the charity done by the 

lodges was laudable. This is, of course. a 

most glaring example of doctrinal insensi

tivity, since the Masonic Order denies the 
uniqueness of Christ as the Way, the Truth 
(5) cr. Prof. n. K ron1>lIill./l"a •• The Chrislill,. Rt:/ormed 

Traditio,., pp. 87, 88. (italics added, H.R.V.T.) 
(6) Idem, p. 115. 
(7) Id"m, p. 106. 
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and the Life. It may be easy for one to 
sneer at the narrow-mindedness of the 

common folk who were responsible for the 
organization of the Christian Reformed 

Church in 1857 and to say that they did not 

want to become Americanized. But for 

those doctrinally sensitive elders and un

learned believers, Americanization was not 

merely a matter of learning the language 

and the ways of America. They saw that 

it included lodge-membership, lack of cov

enant consciousness in catechizing children 

and in neglect of doctrinal preaching. 
Eventually it included rejection of Chris

tian education as a divisive force in the 
commonwealth. 

It is impossible within the limits of this 

paper to treat this question exhaustively. 

However, I merely wish to cite what 

others may call an insufficient reason for 

our denominational existence, the concern 
of our fathers far doctrinal purity. In this 

Centennial celebration the question of 

whether they were right or wrong ought 

to be of real concern to us. If our fathers 

were wrong, we have no right to celebrate 

their folly; or, even worse, their sin of 
schism. Instead we ought to repent and 

sue for re-admittance to the Reformed 

Church in America. On the other hand, if 

we believe our fathers were right, we ought 

to d isavow the inclusivistic spirit of mo

dernism, which in the name of ecumenicism 

would join all churches together without 

regard to doctrinal purity or basic agree
ment concerning the creeds. 

III. In the Christian Reformed 
Church of Today 

I proceed now, in the third place, to 

evaluate the present status of the church 

in general and in some particulars with 

respect to doctrinal sensitivity. For unless 

we are willing to come to grips with reality 

at the level of the contemporary scene our 

appreciation of the past will remain purely 

lip service. Ours is the tradition, but the 

question is, "does it exert a vitalizing 
power?" 
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It is true that what I am about to say is 

my personal opinion and reflects merely 
my experience over the last twenty-five 

years, fifteen of which have been spend at 

Calvin College as student and instructor. 

I would speak plainly on this important 

matter; I may not do otherwise. So did 
Elijah and Amos. The latter was told to 

begone from the king's private altar. How

ever, the words of Amos we cannot escape 
even today: VVoe unto them that are at 

ease in Zion, and to them that are secure 

in the mountain of Samaria, the notable 

men of the chief of the nations, to whom 

the house of Israel come" (Amos 6:1). 

How pertinent this warning is today. 
There are far too many who are at ease 

in Zion. They show this in many ways. 

For many evidence of spiritual vigor "is 

seen in great building programs - fine 

churches, palatial parsonages, modem 

school buildings. Then there arc those who 

seem to think that all is well just so the 
quotas for Calvin CoIlege and Seminary 

are paid to the full. These things are not 

wropg in themselves, but they certainly arc 

not measuring sticks of true spirituality. 

These things do not measure the all-jm· 
portant matter of doctrinal purity and de

votion, for example. These things do not 

prove that there is greater joy in the service 

of God and in laboring for his kingdom. 

Such things may only prove that there is 

pride and efficient ecclesiastical machinery. 

I am fully persuaded that our people are 

losing their doctrinal sensitivity (Gerefor

meerde vaelharens). So many no longer 

judge a sermon on the score of its doc

trinal soundness first of aU, whether it 
maintains the purity of the faith. But de

pending on one's education and predilec

tion, the sermon is good when it gives 

practical advice on everyday living, when 

it stirs us emotionally, when it has persu

asive logic or beautifully turned sentences, 

and other equally superficial criteria. This 
same attitude of doctrinal laxity is to be 

observed in the songs that are sung. Just 

try to point out to an average audience 
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that "He Lives," one of the choruses that 

is most popular at our hymn sings, is both 

modernistic and fundamentahstic and not 

Reformed in its main emphasis. You11 be 

amazed at the reaction. It is one of utter 

impatience and even rebuke. When one 

goes to many programs in our churches, 

whether a men's rally or a Sunday School 

affair, he finds that many of the songs 

reflect subjectivism and experientialism if 

not maudlin sentimentalism about the cross 

of Christ. 

Furthermore, we lack sensitivity on the 

doctrine of the covenant, which is being 

broken with impunity in many mixed mar

riages appearing in our circ1es. 

Another distressing phenomenon is lack 

of personal p iety among many of our mem

bers. Yes, many are "respectable people~' 

(brave mensen) and are counted as leaders 

in the church, some of them are elders and 

deacons, others are captains of drives or 

Centennial chairmen. But it is easy for 

them to stay home together at the cottage 

of a Sunday evening, or to drive most of 

the Lord's Day to or from a week-end of 

personal p leasure; they have the Sunday 

papers scattered all over the living room 

Hoor, or even listen to the ball game on 

Sunday afternoon. All these things and 

many more indicate a lack of sensitivity as 

to the Lord's Day, sanctification, the of

fices in the church and the keeping of the 

covenant. 'Where is the new obedience to 

which we are called? Can anyone deny 

that to be strict about observing the Lord's 

Day and to be exacting in the observance 

of religious duties is decried as narrow

mindedness? Here too Americanization has 

taken its heavy toll! We want to be like 

the other churches, as of old the Is

raelites wanted to be like the other nations, 

seeking a king other than Jehovah. 

Our loss of doctrinal sensitivity is also 

illustrated in the ease with which many 

change their church affiliation today (wit

ness the statistics in the Yearbook) and the 

ease with which we receive members from. 

another church, Whether such new mem-
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bel'S know our distincti ve doctrines or not 

does not seem to matter much in many in

stances, just so they are nice folk and the 

preacher gets a good impression when he 

calls on them. 

And how many elders today are chosen 

on the ground that they with the pre..'1cher 

are able to maintain purity of doctrine, or 

apart from the minister are able to deter

mine whether his preaching is sound doc

trinally? In my experience of the last 

twenty-6ve years I have observed , and 

heard others complain about it, that the 

most distinguished and most successful 

men of the cl1Urch community are often 

chosen as elders. Many ministers want the 

type of elders that will agree wi th them 

rather than an individual with sharp sen

sitivities spirituall y. This is another result 

of Americanization, namely, the great evil 

that the man of worldly success is equal 

to all things. But the Scriptures demand 

another standard ability to exhort, being 

filled with the Spirit, knowledge of the 

truth, sobriety. 

And finally, as church we no longer ap

preciate controversial preaching, We no 

longer can bear docb'inaI debate (ever 

since the common grace issue we have 

more and more closed our official papers 

to debate for feaT it would lead to schisms) 

while militancy in the church militant is 

often seen as belligerency. The watchmen 

upon the walls of Zion are shamed into 

silence by a fine scorn or snide remarks 

concerning heresy hunters. In classical 

meetings one's motives are impugned if he 

stands up to question anything our boards 

may have decided, while on the floor of 

synod men are openly proclaiming them

selves to be middle-of-the-roaders on im

portant issues and they pI'efer not to use 

the term «militant" in defining the task of 

Seminary professors. 

Particular Cases 

1 now come to particular cases. First, I 

cite the notorious Wezeman case, in which 

a minister in good standing in the church 
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was found guilty of teaching the evolu
tionary naturalism of the higher critics in 
his Bible notes prepared for the pupils ut 
Chicago Christian High Schoo1. When 
faced with the evidence Dr. 'Wczeman 

pleaded ignorance. He was willing to re
traet his work, and synod accepted his con
fession almost unanimously. Then he went 

back to his work as teacher of Bible and 
as head of the school besides. Here is a 

case of dual insensitivity. First of al1, Dr. 

Wezeman had no sense of the orthodox, let 
alone Reformed tradition; but nevertheless 
had a place of honor and great influence 
in our circles. Secondly, the people of in
Huence in Chic.'lgo said in effect, when they 
permitted him a free hand to run the whole 
school, "We do not care whether a man 

knows and loves the truth, he is a fine 
gentleman and a scholar, and that is 
enough for us." Thus for many years one 
of OUT biggest Christian High Schools, 

which was one of the main feeders of Cal
vin College, was headed by a man who 
forfeited every right to our confidence in 
his leadership. And what of the Synod? 
When an ordained man commits a sin 
against the moral law he is forthwith de
frocked, although his repentance is ac

cepted and he continues thereafter a mem
ber in good standing in the church. Is not 
the sin of heresy according to both the 
Old and the New Testament just as heinouS" 
and detestable as the sin of fornication or 
theft? 

Case number two. In a doctoral dis
sertation published a few years ago on 
Kierkegaard's time-eternity concept, the 
author maintains that he is going to critic

ize, not from an objective, foreign view
point namely, in this case, from the pre
supposition of our Reformed faith, but from 
a subjective, internal point of view. The 
result is some piecemeal, fragmentary 
criticism, but the basic anti-Christian 
character of Kierkegaard's thought is not 
signalized. Furthermore, the author agrees 
with Kierkegaard, thereby taking his stand 
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squarely against J. Gresham Machen, by 
saying that Christianity is not a doctrine, 
and Faith is not knowledge, because Chris
tianity is not a doctrine, and again, one can· 
not be offended at a doctrine. Although 

this is not the place to refute these errors. 
I wish to say that the catechism says very 
emphatically that the first part of faith is 

knowledge. It is also a well-known fact 
that Jesus' opponents were offended at his 
doctrine (John 6:10, 11), and it is exactly 
the doctrines of Calvinism on election and 

reprobation that constitute the real offense 
to many church people. 

This same minister now wants the church 
to accept Masons into its membership be

fore they have denied the blasphemies of 
their Masonic faith. Surely the kindest 
words we can use for this sort of approach 
is that it reveals a serious lack of doctrinal 
sensitivity. 

There are also many among us who do 
not appreciate the doctrine of the anti

thesis, or perhaps one ought to say, they 
do not understand it. Some time ago, one 
of our ministers claimed on the basis of 
Ephesians 2:14-18 that Christ had abolished 
the antithesis. Paul, however, speaks of 
the middle wall of partition being broken 
down, Christ having slain the enmity by his 

cross. Now what is he talking about? He is 
simply telling the people at Ephesus that 
thy once were Gentiles, called Uncircumci
sian by the seed of Abraham; that they were 

aliens from God and his covenant bles
sings. But now they too have been brought 
nigh, and thus there is no longer a waH 
between Jew and Gentile. However, Paul 
says nothing about the basic spiritual war

fare between the seed of the serpent and 
the seed of the woman being abolished. 
In fact, he exhorts these same new recruits 

for Jesus Christ to put on the whole armour 
of God, in order to carry forward this holy 
war. Just because a number of the enemy 
come over into our camp does not mean 
that peace has been established. This will 
not take place until our Commander de-
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stroys all his enemies and turns over the 
kingdom to God the Father. 

Case number three. Another man writes 
a dissertation and tells the world that the 

Christian Reformed Church in the deposi

tion of Janssen has snuffed out the progres

sive spirit and has become reactionary as 
a result. This indicates lack of doctrinal 

sensitivity with respect to the purity of the 
Word. 

Case number four. Somewhere in our 
Church a man is trying to reach out and 

touch the modern mind in tl1e student 

wor1d. He cans the Bible "a mine of reli
gious inSight." Now with all due respect 
to the Pauline program of become all 

things to all men, I insist that this state

ment is perilous. For this statement per

fectly reflects, though unintentionally, the 

modern evolutionary naturalism against 
which we have to Bght all our lives. It fits 

the thinking that makes religion a product 
of the human spirit, and so may constitute 

a denial of the supernatural element in 

revelation. Besides, pedagogically we don't 

gain any advantage, for the pagan will give 
you his religiOUS insight, or that of Bud

dha. And then what norm does one have 
to hold that the religiOUS inSight of the 

prophets or of Christ was higher? As soon 

as we are ashamed of the Gospel of Jesus 
Christ (Panl made no apologies either in 

Athens or in Rome) we shall do despite 

to the cause of Christ. His Word ought to 

be proclaimed; it will not return empty. 

Case number five. I wish to cite the 

editorials in Chimes, a student weekly that 

is sent throughout the land and reBects the 

training received in the church, in the 

home and especially in onze school. In a 

recent editorial, "God or Baal," the author 

advocates the idea that the struggle against 

Baal should be conceived of as our com

mon opposition to Anti-Christ, which is to 

be sought outside of nominal Christianity. 
Therefore, we have no right to judge those 

who confess Christ, no matter bow faulty 
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their confession may be. However, the 
Bible does not give us the impression that 

all men are equally dose to the heart of 

Jesus, no matter what they think of Jesus. 

Here again we have lack of appreciation 

for doctrinal purity in the name of ecu

menici ty and brotherhood. 

• • • 
Finally, case number six. I have now 

finished a decade of teaching at our de

nominational college and have heard liter

ally scores of chapel talks on the primacy 

of love on the basis of I Corinthians 13. 

This is fine. But the speakers usually leave 
the impression that the faith, that is the 

creed and its defense, are secondary to 

the exercise of love. This is a grievous mis

interpretation of the text, in which Paul IS 

speaking of the subjective function of the 

heart in believing. But when Pau l speaks 
of the faith, which he has kept and for 

which he fought, and for which we ought 

to contend (Cf. Jude) then it is an eggre

gious error to say that love is more im
portant than the purity of the faith or the 

truth of God. Yet that is the impression 

one gets from such chapel talks. And we 

do not hear militant language exhorting 

the soldiers of Christ to do battle valiantly 
for their Lord and King. 

Conclusion 

These are all straws in the wind. One 
could multiply such instances, but my al

Ioted space forbids further amplification. 
The question finally is, how can we 

stem the tide of doctrinal indifference that 

is overtaking us? I would suggest that this 

phenomenon which I have sketched is a 

symptom of spiritual decadence; we are 

neglecting salvation because the tents of 

many are pitched toward Sodom. It is the 

great peril of secularism and materialism 
from whicll we must repent. To the law 

and to the testimony! We must be re

called to the Word! We are in need of 

reformation and revival! Woe unto us if 

we are at ease in Zionl Woe unto us if we 
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congratulate ourselves in smug complac

ency, citing our offerings and saCJ·ifices 

and forgetting that the sacrifice acceptable 
to God is a broken heart and a contrite 

spirit! For to obey is better than sacrifice 

and to hearken than the fat of ramsl We 

are become worldly minded. We scoff at 

child-like piety. \:Ye afe proud of our 
program, of our achievements. We sa)" 

religion is not doctrine but the good lifel 

And we arc becoming an influence in the 

world. We are improving society, so why 

worry about the fine points of doctrine? 
Let us not forget that Israel in the time 

of Amos was very religious and Micah tells 

us that the people asked God what more 

they could do to please God. But the 

prophet say, ''Return unto me, and I will 

return unto you; seek the Lord and ye shan 

live" (Amos). Does anyone imagine that 

we are bettcr than Israel of old? That the 

prophetic message does not apply to us 
in this age of apostasy? Are we still saying, 

"It cannot happen to us." TIlen we are 

wilful1y blind. The Hebrews also in the 

times of Amos, Jeremiah and of Malachi 

said: "The temple, the temple! God wiJl 

save his covenant people from such an 
overthrow." But Jehovah says that becausc 

he has given them his covenant he will 

bring them into captivity for their iniq

uities. Does anyone imagine that the Hun

garians are more wicked than we are, that 

they suffer so? 'Ve ought to see in tho 
rape of H ungary the shape of things to 
come, un less we repent. 

In short, doctrinal sensitivity will not 

be achieved unless we tremble at the Word 

of God, unless we again offer ourselves to 

him who brought us with his precious 

blood, Christ, our Lord and King! 

"For the time will come tohell they will 

not endure the sound doctrine; but, 1wv

ing itching ears, will heap to themseifJes 

teachers after their own lusts; and will 

tum away their ears from the truth, 

and tum aside unto fables." 

ST. PAUL TO TIMOTHY 
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IS IT WORTH READING? 
BOOK REVIEW EDITOR: 
PROF. H. R. VAN TIL 
6J JEFFERSON AVE.. S. E. 
GRANO RAPIDS 2. MICHIGAN 

A New Apologetics: An Analysis and 
Appraisal of the Eristic Theology 
of Emil Brunner 
PAUL G. SCHROTEHBOER 

Kok, !Camp ..... 1955. 222 pp. 

The Christian is called always to be 
ready to «give an answer for the hope that 

is within him." Not only is this true, but 

some Christians ought surely to be con· 

cerned with the science of giving an an
swer, that the answer may be given in a 

God-pleasing and God-honoring way. It is 

fortunate that Dr. Schrotenboer has taken 

upon himself a part of this difficult task, in 
analyzing the apologetics of Emil Brunner, 

the more so since the dialectical theology 
has been speaking with a powerful voice 
and, like Ritschlianism in its day, has been 
quickly dominating the major theological 

schools. 

After an introduction, in which he briea y 

contrasts the traditional and the modern 

apologetics, Schrotenboer proceeds to a 

statement in full of Brunner's position. The 
first three major chapters arc largely foun

dational in nature. Schrotenboer deals 

first of all with eristics and dialectical 

theology, then with the doctrine of man, 

and then with encyclopedia, or the rela

tion of this apologetics to science and 
philosophy. The next chapters are more 

directly expository. They deal with the 

delineation of eristics and with the descrip

tion of eristics in action. The final chapter 

is a critical evaluation. 

Brunner claims that there is an apologetic 

method which corresponds to the dialec
tical theology (p. 19 ), namely, what he 

calls "eristics," from eridzein, to dispute 

(p. 11 ). This method, Brunner warns, is 

not that of apologetics in the traditional 

sense of the word. Traditional apologetics 

was the defense of a body of truth, a 

repertory of sound doctrine, given once 

and for all to the church, a treasury which 
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the church possessed objectively and to 

which it could tum at any time to ascertain 

the will of God. Brunner attacks this view 

of apologetics. He will have nothing to 

do with the defense of a body of so-called 

sound doctrine. His method is supposed 

to be existential. It works on the back

ground of the existentialistic, dialectical 

theology. Brunner claims that the truth of 

the Christian faith is found only in per

sonal decision, in existential commibnent, 

and that Christian truth consists in this 

personal commitment, not in the accept

ance of certain propositional truths that 

are valid apa rt from the personal com

mitment itself. The latter view, Brunner 

thinks, is intellectualistic and rationalistic. 

Instead, the truth of the Christian faith is 

existential, being a personal encounter or 

correspondence between an ''1'' and a 

«thou," namely bet"",een Christ and the 

believer. Christian truth is personal; it has 

its being only in this encounter. 

The cristic apologetic method fits in 

with this personalistic theology. It does 

not seek to prove a set of doctrines. We 

can prove only what is rational and dead, 

while Christian faith is personal and living. 

Eristics wants to confront man in his per

sonal self-interpretation (pp.15ff., 129 ) and 

to p lace him before a personal decision, 

to decide for Chri st in whom alone he can 

have truth and pc truly himself. The 

method of eristics must be indirect ( p. 15 ), 

bringing one to the brink of decision. It 

cannot make one decide, and it cannot 

show one the truth of the Christian re

ligion apart from his own experience, 

which he can have only by commihnent in 

faith . The method must be indirect, c.'lst

iog down human strongholds and thus 

leaving one with no ground on which to 

stand except that which he can receive 

from beyond himself (p. 126). 
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This theological and apologetical method 
can be called eristic, existential, dialectical, 

personalistic, and irrational. These are all 

major terms that Schrotenboer expounds. 
As be indicates, Brunner claims that his 

entire theology is built around the dialectic 

(uni ty or identity of opposites) of law and 

gospel (p. 20). This antithesis runs paral. 

lei with a number of others: law and 
gospel, rational and irrational , impersonal 

(I·it ) and personal ( I·thou ) relations, and 

natwe and freedom. In terms of these 

contrasts we find Brunner developing a 
personalistic theology and apologetics. 

We can see the effects of this personal· 

ism as we take a couple of Schrotenboer's 

examples and present them in our own 
words. 

It is characteristic of Brunner's person
alism that reason and law are placed on 

the side of the world and are depreciated, 
while the gospel and freedom are placed 

on the side of the heavenly and are ex

~ llt ed. Much like the dispensationalists 

Brunner makes a very sharp distinction 

between the old dispensation as that of law 
( the earthly ) and the new dispensation as 

that of the gospel and freedom ( the 

heavenly). In Brunner this contrast takes 

on some interesting traits. The Reformed 

believer says glibly, but nevertheless Bib· 

lically, that sin is any want of conformity 

unto or transgression of the law of God. 
But in terms of his opposition between the 

personal and the impersonal, which cor
responds to the opposition between free· 

dom and Jaw, Brunner says that sin is not 

the transgression of law but is the choice 

of Jaw instead of the freedom of personal 

encounter (pp. 21f1., 192). As Sch'oten
boer points out, this question is not un· 

complicated; but the main fact of the re· 
interpretation of the doctrine remains. We 

are reminded of the statement in the Sco~ 

field Bible, that at Sinai Israel rashly gave 

up grace for law. Brunner's personalism 
leads him to a disqualification of law that 

is hardly in line with the thought of Calvin 

nor with the position of the Scriptures. 
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Another example is found in Brunner's 
idea of revelation. We have already re

marked that Brunner thinks of Christian 

truth as personal encounter and not as 

truth expressed in statements. The central 

Scriptural view is that faith is a personal 

encounter with Christ and is not beli ef in 

a body of sound doctrine once and for a ll 

delivered to the saints. Now, are we not 

interested in the personal? Is it not to 

the shame of the Reformed churches that 

there is so much external conformity and 

formalism and often so little personal 

warmth in faith? Do we not think of God's 

covenant too mechanically, and do we not 
ignore ow responsibilities as covenant 

people? Is not Brunner merely calling us 

back to a personal walk with Jesus Christ? 

That might be our first impression; hut 

looking at the matter a bit more closely we 
see that Brunner works ,vith a particular 

idea of what the personal is, and that this 

idea causes 111m again to reinterpret the 

Christian message. 

We can see the influence of this position 

in Brunner's statements about sound doc· 
trine. He claims that tJle Scriptures at 

their center view revelation as personal. 

The process of revelation and salvation is 

not according to a pattern like the follow· 

ing: revelation of doctrine, then apprehen. 
sion, then personal response, and then re~ 

d emption. (This is a scheme, Brunner 

would say, that would hold in the realm 

where subject and object are distinguished, 

that is, in the realm of nature, reason, 

law.) Rather the elements are intertwined 

in one overall experience: revelation - per
sonal encounter - response - redemption. 

In this existential experience the givenness, 

the acceptance, and the resulting redemp· 

tion are all moments of one unhreakable 

total experience. Revelation does not occur 

apart from its reception; revelation is sa\'
ing revelation, etc. But this personalistic, 

existentialistic position brings Brunner to 

say that the entire exaltation of sOlmd 

doctrine in the Scriptures, occurring in the 
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pastoral epistles and elsewhere, is periph

eral (Brunner, ODenbamng und Vemunff., 

p.8 ). Very early the Christian church be
gan to faU into grievous errOr, the identifi

cation of revelation with revealed doctrine, 

and that error has crept in as a fo reign 

element into the Scriptures. 

After he has passed a large number of 

Brunner's positions in review, Schrotenboer 

proceeds to evaluate in a summary fashion. 

Has Brunner succeeded in constructing a 
truly Biblical apologetics? That must be 

measured according to two standards: 

whether he has successfully challenged the 
unbeliever to make the transition to Christ, 

and whether that to which he calls the un
believer is reaUy the ci tadel of Christianity 

(Schrotenboer, op cit, p. 177 ). As he con

siders various aspects of Brunner's thought, 

Schrotenboer concludes that he seriously 

doubts that Brunner has passed these two 

tests successfully (p. 216 ). Instead of ef
fectively challenging his time, Brunner has 

succumbed to its spirit at major points. 

To illustrate, we take some of Schroten

boer's points. With reference to the Scrip

tures, he observes that Christ appealed to 
the earlier written revelation of God, and 

that he saw no discrepancy between the 
inc.:,unate and the written word. Schroten

boer claims that the written word must be 
an authoritative communic..'ltion of truth or 

it cannot function even as a pointer to 

Christ (p. 181). The encounter between 
Christ and the believer is not hindered but 

instrumented by reliable propositional 

buth (p. 181) . As fo, the Jaw, Scmoten
boer says that the encounter cannot be 

divorced from law. It is law that estab

lishes the direction of the human act. Apart 

from law we cannot understand Christ's 

work of meditation. He rightly observes 
that grace is meaningless apart from law 

(p. 186). Because of his view of law, 

Brunner has reinterpreted faith and for

giveness (pp. 188f. ). Neither has he 

avoided reinterpreting the misery of man, 
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because he has said that sin is the choice 

of law instead of freedom in love ( p. 192). 

But Schrotenboer can see no meaning in 
the fall, unless it is the breaking of the 

pl'e-Iapsarian command of God (p. 193). 

It is also very important to observe that 
Brunner claims that faith has nothing to 

do with empirical, space-time facts as such 

(p. 199ff.), a position he shares with Rein

hold Niebuhr and Paul Tillich. But Schro
tenboer rightly insists that the Bible relates 

faith to belief in the truth of empirical 

occurrences, non-personal as well as per
sonal ( p. 200). Reminiscent of Machen's 

continual message is Schrotenboer's state

ment that it is impossible to separate Christ 

as a person from his true doctrine about 

himself (p. 201). So Schrotenboer comes 

to this conclusion among others: "The 

declaration that fai th does not have pro

positional truth, but only a person for its 
object, is an unsuccessful maneuver to 

make room for fai th, for it itself precludes 

believing in the Scriptures in the way 

Christ did and Paul did. This is not the 

obviation of objections, but a step in the 

direction of the abandonment of Chris
t;an;ty ... " (p. 214). 

I believe that Schrotenboer has put it 

well when he says tllat we have no in

terest in detracting from the personalness 
of the encounter with Christ, but that the 

personalness of this encounter, when seen 

correctly, is not in antithesis to proposi

tional truth, principles, law, ect. Schroten

boer's analysis of the fundamental duality 
of law and gospel leads him to conclude 

that it is the seedbed for ruinous results for 

Brunner in his apologetics and in important 

articles of Christian faith. 

In closing I would remark that the or

ganization of Schrotenboer's thesis has 

made for redundancy. I did not think that 

the argument progressed smoothly enough, 
though in such a deep study organization 

is tremendously difficult. Further, I noticed 

quite a few questionable or awkward 
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usages and a good nrunber of misspellings 

or second choice spellings. I had the im

pression that not all of the mistakes could 

be attributed to faults in the printer's art. 

Schiedam - ROBERT D. KNUDSEN 

Sovereign Grace Book Club 

Jay Green, Publish"r, 413 S. E. Firsl SI'eel, EV<lnsviUe 13, 

Indiana. 

For almost two years now there has 

been a new publishing venture by a Mr. 

Jay Green of Indiana. There has been little 

if any attention devoted to it in Refonned 

circles, and yet it offers great advantages 

to the Reformed public. 

Mr. Creen has taken it upon himself to 

reprint great works of what he calls "the 

cream of the Puritan writers of the golden 

age of theology." Some of the authors that 

are being republished are John Bunyan, 

John Owen, Richard Baxter, Horatius Bo

nar, Thomas Goodwin, Jonathan Edwards, 

John Brown, and Thomas Manton. The 

works are outstanding. For example, the 

commentary on Romans by Robert Hal

dane is superb. It is a Reformed, thorough, 

forceful, living, verse-by-verse exposition of 

Pauls' great epistle. Then I think of the 

three-volume commentary on First Peter 

by John Brown, which is exegetical and 

doctrinal, but at the same time it is very 

practical and not dry. There is also a small 

volume 'on Prayer by John Bunyan, SongS' 

of Sovereignty by that great Biblical giant 

John Owen, and the popular and lasting 

work of Richard Baxter on The Saints' 

Everlnsting Rest, to mention only some. 

And there is the promise of many other fine 

volumes to come, such as Thomas Man

ton's Exposition of James and Thomas 

Goodwin's Patience and Its Perfect Work. 

Now the cost of these wonderful vol

runes. This is what is so pleasing. Green 

is not out to earn money by these reprints, 

as the average publishing firm is. That can 

be seen by the financial reports which he 
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sends to members of the Book Club he has 

formed, and can also be seen from the 

prices of the volumes. If his books are 

purchased through book stores, the prices 

are very low, For example, it is possible 

to buy 1408 pages of John Brown's inestim

able commentary on First Peter, not for 

seventeen dollars, which could be expected 

at the present publishing book rates, but 

for $11.95. 

But this is not the whole story. By join

ing the Sovereign Grace Book Club, which 

Mr. Green has formed, it is possible to buy 

these books at a still greater saving. For 

example, Brown's work on Peter, which is 

already cheap at a book store, can be had 

for the phenomenally low cost of $5.85 by 

members of the dub. 

How Green is able to do all this is dif

ficult to see, but many of you readers 

should take advantage of this fine Reformed 

literature, which is offered for a song, You 

should write to the above address and find 

out all the details about the club (very 

simple) and the prices of the books. You 

will.,not regret it. 

-E. H. PALMER 

A SKOTCH KIRK BLESSING 

If after kirk you bide a wee, 

There's some wad like to speak to yeo 

If after kirk you rise and flee, 

Well all seem cold and stiff to yeo 

The one that's in the seat with ye 

Is stranger here than you, may be. 

All here is got their fears and cares; 

Add you your soul unto our prayers; 

Be you our angel unawares. 

- Author Unknown 
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THE CELE'8RATION OF THE 
LORD'S SUPPER 

(Co.d'"Hrd from pf1.gr 11) 

in which they ce1ebrate the Lord's Supper. 
His words of admonition are of great im~ 
porlance to all Christians throughout the 
ages. To come to the table of the Lord in 

a worthy manner it is necessary that we 
prove ourselves, and so to eat of the bread 
and drink of the cup. For he that eateth 

and drinketh. eateth and drinketh judg
ment unto himself, if he discern not the 
body. The Lord's Supper is only for be
lievers and so we read in II Corinthians 
13:5, "Try your own selves, whether ye 
are in the faith; prove your own selves." 

And thus the preparatory sermon be
comes an introduction to a week of the 
searching of heart and life. The congrega
tion is placed before the question whether 
we should or should not go to the Lord's 
table. This custom has been and is of 
inestimable value for the spiritual life of 
the congregation. It is impossible to escape 
the question whether one truly belongs to 
the Church of Christ or whether one is 
only a hearer and not a doer of the Word. 
Four times a year every member of the 
church is placed before this question. And 
every true child of God will testify that it 
is good to be called continually to the 
searching of his heart and the examination 
of his life. 

r--- --------------------------~ \ 

You can't afford to miss the next ! 
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by 

R. B. KUIPER 

Past president of both institutions. J 
In the March issue. 
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