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On the Age of the Earth
JACOB HEEREMA
E .... RTII by loh", W. Kwt:;, Pfl.D., Associate Profess!),. 0/ Biology
at Concordia Teachers Col/ege, River Forest, lllilwis

THE AGE OF THE

p.wli.slied by tile St"de!!t Service COtIltnissUm 0/ '''e Lllliler-ou C/llIrch,

N booklet form Professor Klotz has done
a nice job of discussing some of the
problems relative to the age of the earth
and the life forms associated with it. His
approach is biblical, in the orthodox Christian sense, in that he takes the Bible to be
the infallible \¥ord of God, numbers included. The author does not capitulate to
the claims of those who reckon the age
of the earth as we know it today in millions and billions of years. As a matter of
fact the booklet is a sort of polemic against
the views generally associated with such
numbers. Several months ago the Chicago
Daily News carried a news item announcing the appearance of this booklet and the
author's view that the Bible does not allow
for a world that is billions of years old,
and that there is no SCientifically valid evidence that it is so old. How rarely one
finds that view expressed these days and
how surprising that it comes in this instance from a man having a Ph.D. in Genetics from the University of Pittsburgh.
Among most of the learned of our d ay the
views are sim ilar to those attributed several
months ago by the Chicago Sun Times to
Dr. Harold Urey, namely, that among other
things the book of Genesis is not true. One
gives Dr. Urey credit for seeing the logical
consequences of his scientific presuppositions.
Professor Klotz briefly discusses the modern methods used to measure the age of inorganic materials ( rocks, minerals) and
organic materials, such as wood, charcoal,
oil, and materials of organic origin such
as bones and fossils. These methods all
are based on the phenomena of radioactivity. A d etermination of the apparent

I
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age of a rock from the earth or from a
meteor that has fallen to the earth can be
made if it contains substances such as
uranium, thorium, and their decay products. No one can help but appreciate the
elegance of the methods that are used to
make stich a measurement. But, as K10tz
points out, the methods are based on several assumptions. None of these assumptions is necessarily true, says the author.
Especially open to question is the assumption that a given rock contained only the
parent materials and none of the decay
products at the time of its original formation. Says the author, "there is no reason
why God should not have placed some of
the decay products, such as radium, into
the rocks at the time of Creation.'" It is
further assumed that a determination can
be made of the amount of parent radioactive material present in the rock originally. Klotz cites various reasons why this
assumption could be invalid. For example.
"there is a distinct possibility that some of
the parent or dau ghter atoms have escaped
from th e rocks since their formation."
Hurley is quoted from the Scientific Amer;can ( 181;48f, 1949) and Hahn and W alling from the Zeits. An or g. u. Allegm.
Chemie (236;18, 1938) to the .Hect that
Wlaltered radioactive minerals are the exception rather than the rule.
After examining the assumptions b asic
to the uranium radioactive method, attention is given to the reliability or accuracy
of the method. It is pointed out here, and
examples are given from the scientific literature, that when various radioactive method s are applied to a single rock specimen,
"differences of several hundred percent in

Page 3

the figures are not unusual." Also, "while
it is true that one method does not say
thousands of years and the other millions
of years, differences of several hundred
percent in the figures are not unusual.'"
Some of the reasons for the inaccuracy are
discussed, for example, the difficulty of
determining the actual amount of no~
radiogenic lead that is present in the rock
specimen. And he concludes with regard
to the accuracy of these methods, "with
aU of these difficulties and problems, there
is good reason for being very cautious and
critical in accepting the results of age de~
terminations by the uranium time clock."
After devoting a few words to the fluorine method for determining the age of
fossils and indicating that it has been found
to be unreliable, the author goes on to
examine the important and recently de~
veloped radioactive method based on the
isotope carbon~14.
As stated by the author,
this method is "fairly reliable, where it has
been possible to correlate dates with known
historical dates." However, without even
going into the assumptions of the method.
(and they are several) he states, "there
are some difficulties with the method. It
is possible, for example, for materials to
have their radioactivity diminished by the
entry of non-radioactive carbon which will
increase the apparent age." Fairly enough
the author also mentions possible sources
of error which might decrease the apparent
age of the object measured.
The carbon-14 method tells us an amazing story even though the results should
in many instances be accepted only tentatively. That amazing story is that the ages
of most organic relics and archeolOgical
specimens fall within magnitudes that are
far removed from the millions and billions
of years that have for so long been associated with the development of the human
and animal species. The age values obtained by this method are much more in
line with the context of biblical chronology
than that of those who have been claiming
that millions and billions of years have
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expired in the course of the history of the
inhabited earth. It is well known that the
great scientists of the world are still claiming that millions upon millions of years
can be drawn out of the reservoir of the
past to accommodate the evolutionary rise
of man and his civilization. At present it
is hard to find measures by the carbon-14
method that go beyond 50,000 years, and
most of the organic materials reported are
in the order of 10 to 15,000 years. Of
course, the carbon-14 method in its present
form is known to have a limited accuracy
so that it is possible that at some future
date its range will be extended and then
some older carbon·14 containing materials
may be found. But despite that possibility
it has been a field day for those who have
been reluctant to accept the large number
chronologies of the physical scientists.
The author gives two examples to show
how the carbon·14 method has put restic~
tions on the apparent extent of historical
time. "Not too long ago it was proposed
that the close of the last Ice Age was about
50,000 years ago. About 10 years ago it was
generally agreed that this figure would
have to be reduced to 20,000 years. Now
radiocarbon dating places the close of the
last Ice Age at Jess than 11,500 years ago."
Again, "formerly it was thought that oil
was formed. only after the original complex
organic matter was covered by several
thousand feet of overburden and after a
lapse of several million years . . . . Yet
Sm;th (Sdence 116;437ff, 1952) found hydrocarbons (components of oil) in sediments dated as "recent". A composite sample of hydrocarbons taken from the Gulf
of Mexico and dated by the carbon-14
method gave an age of 12,300 years, plus
or minus 1,200 years, . , ,"
These finding are extremely interesting
to say the least. They must cause a certain ·
amount of uneasiness in the councils of
these scientists who completely disregarded
the claims of the Bible in their measure·
ments, computations, and theories. These
(Co,ltinued on page 19)
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The Chur ch at Worship. XII

Jlaptism
WILLIAM KOK
ES IDES the regular elements in Ollr
worship on the Lord's Day, there are
special occasions, which bring dehght to
the piolls heart. One of these is the administration of the sacrament of baptism.
Those who understand the sacraments
fin d in them a great dea.1 of comfort. I say,
to those who understand, for there are many
confessin g Christians to whom the sacraments mean little or nothing. We know that
the sacrament does not bring a message
apart from the Word of Cod. They add
nothing to the message of salvation. Still
we are thankful that Cod has added the
sacrament to I-l is Word. The sacraments
are pictures, simple pictures ... but their
simplici ty reveals in a marvelously beautiful way the Savior, the Lamb of God that
taketh away the sin of the world.
They bring assurance because they are
seals, which bring us the conviction that
the promises of God can be trusted. 'W e
know from experience the value of a seal.
No one goes into the grocery store and
asks for a pou nd of coffee. We always ask
for a special blend, the blend which we
like best. And the only way by which we
know that we are receiving what we ask
for is the trademark. The trademark does
not add anything to the coffee; it does not
change the contents in the least; yet we
would not buy unless the trademark, the
seal told liS that we receive what we want.
In the sacraments God stoops down to
the weakness of our faith. The promises
of God in Christ Jesus are so great that our
fa ith is often not strong enough to take
the promise as it stands. God in His loving ki ndness takes us by the hand and
shows us under outward and easily understood form th e spiritual depths and riches
of the sa lvation which we have in and
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through our Lord. It is this which makes
the sacrament so precious to the heart that
cries out: - 1 believe, but help me in my
unbelief. The assurance of faith is often
laekitl g because of the many sins which,
though against our will, are found in our
thoughts, words and deeds. They cry out
against us and burden our souls. How
precious the testimony of the water in baptism. Cod says to US, you know that water
cleanses, it is the great universal cleansing
agent. Now remember this, that as sure as
water cleanses the filth of the body; so
sure does the blood of Jesus Christ cleanse
the soul of its impurity.
Wllell parents come to present their child
for baptism, Cod speaks of his covenant
grace and faithfu lness not only to these
parents but to the en tire congregation. The
child is baptized as a member of the
church. In that fact we behold the realization of the promise that God is not only
our God, but :llso the God of our children.
"Behold what manner of love the Father
hath bestowed upon us, that we should be
called the children of God." For baptism
speaks to us first of all of our sin and
accursedness.
The sacrament of baptism reminds us
first of all of our sin and misery. This terrible truth needs emphasis in our day. Popular op inion has it that in the child is a
germ of the good, which needs to be developed to lead it to perfection, But this
is not the teaching of the SCriptures. And
the congregation is in need of an ever
deepened consciousness that we with our
children are conceived and born in sin.
When a child is born without any physical
defect there is joy in the hearts of father
and mother. Of cOlll'se th ere is room for
this happiness and reason for thankfulness.
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But how little is the realization that the
child which we have brought into the world
is conceived and born in sin. How seldom
do we talk about this, often it does not
even enter our mind. We so easily turn
away from that which distresses. But God
wants us to fa ce this truth. In Psalm 51
we find this confession; - '''Behold, I was
brought fOlth in iniquity; and in sin did my
mother conceive me." We and our children
are conceived and born in sin. Because this
is true, we and our children are by nature
children of wrath. The apostle Paul in
his epistle to the Ephesians states it clearly; - \¥e were by nature children of
wrath, even as the rest." It is well to meditate on this and looking upon the child,
which has the love of our heart to say; Conceived and born in sin and therefore
subject to all misery, yea to condemnation
itse1f.
It is this which we need to understand
in order to come to an understanding of
the love of God manifested toward us and
our children. By nature we are objects of
God's wrath. He is holy and therefore hates
that which is evil. By nature we have no
place in the Kingd om of God. As we are
we cannot enter into that Kingdom of God.
Neither is it suffici ent that the gates of
the Kingdom are opened and the invitation
to enter is presented to us. It is indeed
true that we are unfit to be citizens of the
Kingdom of our Lord and Savior Jesus
Christ. Natural man will not enter into that
Kingdom. He refuses the saving hand extended to him. He nails the Son of God
who comes to seek and to save to the cross.
There is only one way open and that is
that Cod in his mercy and grace changes
the very nature of man, he must be born
again. This also is the teaching of the Scriptures. You are well acquainted with the
words spoken by our savior; - Verily,
verily I say unto you, except a man be
born again, he cannot see the Kingdom of
Cod. We must be born again. What it is
to be born again we do not know. We
who cannot even explain natural birth, how
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would we understand this miracle of grace.
It is the work of the Holy Spirit in the
heart of the sinner. Regeneration is the recreation of the natural man. It is a change
which goes into the roots of our existence.
,.ye read in II Corinthians 5:17 "Wherefore
if any man is in Christ, he is a new creature: the old things have passed away;
behold they are become new."
This is what baptism teaches us. The
sprinkling with water or the dipping in
water tells us that we are unclean; but that
God in his wisdom and sovereign grace
has opened a way, whereby we can be
cleansed. We are told that we should loathe
ourselves and humble ourselves before
Cod. We should remember that there is
no way, no possibility that we could cleanse
ourselves. That only God is able to do this.
Baptism if rightly understood is one of
the means by which the Holy Spirit convinces us of sin, of righteousness and of
judgment. There should be a humbling of
self. With contrite heart and broken spirit
tlle congregation appears before God. And
the joy in this spiritual darkness is the
promise of Goel that he will not despise
the broken and the contrite heart; it is the
declaration tl13t such a heart is an acceptable sacrifice in the eyes of the Lord.

Therefore He has commanded all those
who are His to be baptized with pure
water, into the name of the Father and of
the Son and of the Holy Spirit, thereby
signifying to us, that as water washes away
the filth of the body when poured upon it,
and is seen on the body of the baptized
when sprinkled upon him, so does the
blood of Christ by the power of the Holy
Spirit internally sprinkle the soul, cleanse
it from its sins, and regenerate us from
children of wrath unto children of God.
- BelgiC ConfeSsion, Article XXXIV
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UNDER CHURCH SPIRES • ••
A Sample of Ecumenical Agitation

T

HE existence of separate Christian denominations is widely deplored in our
time, if we may be pennitted to express
an opinion so obviously true as scarcely
to warrant mention. "Ecumenicism" is the
impressive word coined out of this impatience with ecclesiastical boundaries, and
it is often on most every churchman's lips
these days.
Many orthodox and conservative Christians have viewed this reaction with great
alarm, especially as the outlines of a single,
all-embracing, world "c h urch" seem to
emerge out of the efforts of those busy to
promote the cause of such a signiBcant
movement as that represented by the World
Council of Christian Churches. And such
fears are not without foundation, for such
movements frequently reveal little toleration for the individuals and churches unwilling to go along. We can remember very
well a conversation with Dr. E. Stanley
Jones, internationally famous Methodist
leader and active proponent of the ecumenical cause, in which he declared that a certain program in which he also was engaged
was «designed" to build a nre under all
unwilling clergymen in every major denomination - a nre which would force them to
cooperate." This is the language of power
without concern for the existence and wellbeing of those who do not agree.
There is, of course, a very good side to
this ecumenical consciousness of our day.
The Bible emphasizes repeatedly that in
very reality there is but one Body, even as
there is but one Savior (Ephesians 4 ). Denominational boundaries are never the same
as national or social boundaries, that is,
they may never be regarded as merely normal differences based upon race or temperament or convenience or tradition. The
ideal of the Church organizationally as
weU as doctrinally and spiritually is union.
Out of this heightened desire to remove
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JOHN H. PIERSMA

all landmarks separating those who profess the Name of Christ has come the
clamor for conference and consultation between various denominational groups. A
single instance of this is the one to be noted
in The Netherlands involving the Gereformeerde Kerken (independent Calvinist
denomination, of which the Christian Reformed Church in America is often said
to be an outgrowth) and the old state
cllUrch in Holland, called the Hervormde
Kerk (Refonned Church). A vigorous group
of younger ministers in the former denomination have openly advocated free exchange
of pulpit privileges with state ch urch
clergymen, consultation on doctrinal matters with a view to possible reunion, etc.
'W e found a description of the decision
and grounds of the 1955 synod (Leeuwarden) of the Gereformeerde Kerken as
written by its preSident, the Rev. C. Vand er Woude, and quoted in Amsterdam.s
Kerkblad to be very helpful on this entire
matter. We might summarize President
Vander Woude's article as follows:
1. A joint report Signed by delegates
from both denominations was presented to
both synods; in the writer's memory no
previous synod ever gave more thorough
and frank discussion to the problem of how
best the two d enominations might approach
one another for reasons of conference.
2. Prof. Herman Ridderbos was reporter
for the committee of synod in whose hands
the joint report was placed for study and
advice. Dr. Ridderbos spoke appreciatively
of the faet that such a joint report might
well serve to prevent either side from presenting a caricature of the other's point
of view, yet he felt constrained to warn his
brethren that such a report might easily
obscure the fact that in such a denomination as the Dutch state church widely divergent points of view and attitudes with re ~
speet to basic Christian teaching s are
tolerated. This, in Prof. Ridderbos' opin-
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ion, reduced the significance of the joint
report considerably.
3. Dr. Ridderbos took exception to a
statement in the joint report which asserts
"that the Scriptures function authoritatively
in the preaching as well for the fl ervormden as the Gere/ormeerden, and that in this
respect practically little difference exists."
The reporter is said to have pointed out
that in the case of his own denomination
this respect for the authority of the Word
is standardized by compulsory commihnent
to its creeds, whereas in the state church
tltis is not the case. In practice, therefore,
one cannot say that very little d ifference
exists between the two denominations.
4. Fo ll owillg Ridderbos ' leadership,
synod decided not to go into the suggestion of sending delegates to one another's
synods, since that would create the impression that the principal differences which
divide them were no more regarded as
serious or were in effect removed.
Our impression is that the Leeuwarden
synod received very good arlvice, and is
to be congratulated for its decision to fo llow it.
An Orthodox Presbyterian H ymna1
"You can sing more theology into people
than you can preach into them" - this was
said by a wise professor to a class of
theological students in my day in schooL
Although not likely to raise the esteem of
students for the central importance of the
preaching of God's \Vord, the observation
is very obvious as to its emphaSiS upon the
signiflcance of the songs sung by God's
people in their worship and fellowship.
The importance of biblically sound songs
has also been noted by the Orthodox Presbyterian Church, and Dr. Edward J. Young,
well-known professor of Old Testament at
Wesbninster Theological Seminary, reports"
on the action his Church has taken to provide a suitable hymnal. The Orthodox
Presbyterian Church and the Christian Refann ed Church have another point in common, Dr. Young's report reveals, since both
~ Thf
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Presbyt erian C ....rdill", Dcc. IS, 1955.

have committees at work to produce an
improved hymnody for Re formed worshippers.
Scriptural validity and musical suitability
are the standards Dr. Young's committee
has employed, he relates. After some ten
years since this project was sllggested, the
committee has apparently settled on a collection of spiritual songs it regards as desirable for Orthodox Presbyterian use. Some
readers will be interested to notice that
this hymnal w ill in clude "a goodly proportion of versions of the Psalms."
''The hymnal," Dr. Young concludes, "is
to belong to the Church. 'W e pray that it
may form a suitable vehicle of praise. It
contains a veritable treasury of the greatest
hymns of the ages; hym ns that will grow
upon us the mOl'e we sing them and come
to know them. Here are many many old
favorites; here also are some hymns that
are new. An we believe are true to the
Bible; all are Singable. May we use this
book to the glory of that one true God
whom we delight to worship and to praise."
All of Re form e d Ch ristendom cannot
help but profit from such effort, and we
look fonvard to the publication of this
book of praise. May it serve to stimulate
interest on the part of God's children to
sing only Stich things as truly reflect the
glOlY of God's grace as revealed in his infallible Word. For there is much music
around these days which is theologically
and spiritually impossible for any seriousminded Calvinist. Sad to say, many reveal in their delight with sllch music that
their Christian sensitivities are not as welldeveloped as they ought to be.
The Divorce Problem
Under "Religion" Time, December 26,
1955, notes the following:
A ten-member Commission on Marriage and
F am ily Life appoint ed by the United Lutheran OIUTch in America (largest U.S. Lut hera n body, w ith some 2,225,000 of the 7,000,000
Lut hera ns in the U.S, and Canada) called for
re laxation of t he Lu theran attitude to divo rce.
The comm ission 's report would super sede
the code adopted in 1930, under which onl y
"innoce nt" parties to divorce gran ted for
adultery or desert ion could be rema rried-
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and not within a year of t he divorce. "Our
new stand," said the Rev. 'William C. Zimmallll, chairman of the commission, "recogn izes a more realistic v i ~w
. . . It doesn't
mea n that a persOIl w ill be permitted to
marry the day after he obtains a divorce,
but it will be easier fo r the church to look at
th~
whole matter." TJle new position is "an
attempt to reflect the Bibli cal teaching of
marriage as a sexual union, and to put relIIarriage of divorced persons on a less legalistic basis and a differellt basis than guilt Of
innocence."

Marriage is a «sexual union" Dr. Zimrnan
is said to assert, and such is the Bible's
teaching, Indeed, marriage is that, but we
wonder how anyone can he so naive as to
think that the Bible represents it as only
that! Everyone can see, of course, that
such a position must be maintained in
order to give the Church an opportunity
"easier . . . to look at the whole matter."
If the relationship between the Covenant
Jehovah and his people, between the Covenant Head and his redeemed Body is kept
in view as the reference point for marriage.
divorce never becomes something which
the church can easily look upon.

The Hopefulness of Wisconsin Heresy
Time can never escape the temptation to
slant its news coverage of religiOUS events
according to the spirit of modem unconcern for d octrinal purity. This is again
evident in its January 2, 1956 story of the
latest Lutheran heresy trials as reflected
in a very strong condemnation of the Northwest Synod of the United Lutheran Church
in America's action presented by the Rev.
Clarence Kilde, Congregational minister of
Oconomowoc, Wisconsin. KiIde's article
appeared in the magazine, Christimlity and
Crisis, a periodical edited by the famous
Reinhold Niebuhr.
Kilde's case in defence of the Lutheran
pastors accused of false doctrine is summarized by Time in this manner:
1. The virgin birth of Christ "is neither
a great historical doctrine nor by itself profound theology ..." Mark does not mention
it; Matthew's reference to it is dubious
since "the oldest manuscript of the Gospel
according to St. Matthew. the Syriac, concludes the genealogical table thus, 'And
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Joseph begat Jesus.''' KiJde interprets John
and Paul's Jack of speci6c reference to the
virgin birth in just so many words as indication that they did not regard it as a
doctrine «dignified enough to mention."
The charges against the accused pastors are
really very silly. therefore.
2, The real trouble with the accused pas·
tors was that they were spiritually sincere
men of theological integrity rather than
promoters of parish growth in terms of
large r membership and greater financial
receipts.
3. The mere existence of the heretics is
a hopeful sign, Kilde asserts, since it indicates that "the ice is beginning to break,
the long, cold winter of dark dogmatism
. . . is beginning to wane."
May we suggest that Time and the Rev.
Mr. Kilde remind themselves that the accused pastors had assumed certain ordination vows, according to which the only
honest thing to do was to accept and teach
the doctrines of the denomination in which
they hold office, or reSign?

ON PRAYER

It is certainly not without reason that
our heavenly Father declares, that the only
fortress of salvation consists in invocation
of his name; by which we call to our aid
the presence of his providence, which
watches over al1 our concerns; of his power,
which supports us when weak and ready
to faint; and of his goodness, which receives us into favour, though miserably
bW'dened with sins; in which, finally, we
can upon him to manifest his presence
with us in all his attributes.
- JOHN CALVIN

Institutes, III, 2
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FRED H. KLOOSTER
John Calvin and Educational Refonn

Dr. W . Stanford Reid ( Professor of History at McGill University, Montreal) has
written a stimulating article on "Calvin

and the Founding of the Academy of Geneva" (W estminster Th eological ]OUrmlZ, November, 1955, pp. 1-33) . Calvin is known
of course for his reformation of the church,
but not so much for the reformation of the
school. Professor Reid describes the general character of education in the sixteenth
century, the first attempts at reform ed education in Geneva, the founding of the Genevan academ y and the principles governing
it. In an appendix, "The Order of the College" is reproduced, which gives a fascinating picture of the rules governing the administration of the original "Calvin College." From his study of John Calvin's
reformation of the school, the author concludes with the following challenge:
. , . if the r e is eve r 10 be any g reat Calvinistic revival, it w ill come, and w ill continue,
onl y if it is firmly based upon sound educatio nal principles w hich ena ble it to wrestle
with the problems of contemporary thoug ht.
Running away from the issues raised in modern philosophy, science a nd history will not
solve the pro ble m. Rather, the Calvin ist lU ~ t
be prepared to take what the non-Ol ri stian
world has discovered and though t, in order
that he may re-inter pret this knowledge .ItCbspecie aetc,.."jtafis ( under the aspeot of eternity, ie. in t he light of God's Word, FHK) and
use it to glorify the eternal Triune God."
p, 21.

A Lutheran Centennial
An eye-catching golden cover on the
December issue of Con cordia Tll eological
Monthly symbolizes the magazine's golden
anniversary. This journal, which claims to
be one of the oldest American theological
publications, is produced b y the Missouri
Synod Lutheran Church. The journal was
begun in 1855 in the Gennan language under the name Lehre tllld \Vehre. In 1930
it adopted its present name and now has
a monthly circulation of 4,500 copies. The
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December issue gives interesting aspects
of the history of this publication. Although
the journal has changed editors, committees and language, the editor adds, out it
did not s11ift to new theological foundations. Thanks be to God." We congratulate this voice of historic, orthodox Lutheranism,
The Missouri Synod Lutheran Church is
demonstrating its vitality in cooperating
to make the writings of Martin Luther
available for the first time in a complete
English edition. The writings of Luther
are to appear in 55 volumes during the
course of the next fifteen years. Concordia
Publishing House of St. Louis, Missouri ,
will pu blish the thirty volumes of Luther's
commentaries at the rate of about two per
year. The first appropriately appeared on
Refonnation Day, 1955. The Muhlenberg
Press of Philadelphi a will publish the other
volumes containing Luther's sermons, letters, tracts and table talk, the frrst volume
of which is promised for the spring of
1957.
Do We Need a New Theology?
An interesting symposium between Nels
F, S, Ferre, Paul Tillich, Cornelius Van
T il and Alden D. Kelley appears in the
scholarly quarterly, Religion in Life (Winter, 1955-56, pp.5-34) under the title,
""Vhere Do We Go From Here in Theology?" Dr. Ferre ( Professor of Philosophical
Theology in the School of Religion, Vanderbilt University, Nashville, Tennessee) introduces the subject by stating that the
need for a deeper American theology was
l'ecognized at Evanston, And since Europeans are too tired, Ferre says they are
looking to America for an effective theological revival. Ferre begins with an evaluation of existing types of theology, He places
"'Fundamentalism, the High Church wing,
and 'Barthian' biblicism" together because
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they stress "objectivity, or something ex·
ternal to our faith as being its standard ."
Then he discusses the two movements of
Liberalism and Existentialism which "magnify the subjective, Ollr inner response, or
our <existential involvement: " The new
theology which Ferre suggests must b e a
combination of the good in all of these.
A genuine and creative theology, he contends, must put "full stress on both objectivity and subjectivity, and both within the
organic necessity of truth. The Christian
B.evelation alone can provide the whole
truth for life."
Paul Tillich (University Professor at Harvard and H arvard Divinity School ) criti·
cizes Ferres, superficial use of the terms
objective, subjective and supernaturalism.
Tillich reaffirm s th e need for an existential
theology, which is not a matter of a system, but "a matter of questions, not of an·
swers.'" In its positive answers it turns to
other traditions aDd when it does this with
relation to the Christian thought of the
Bible and the Church, it does so symbolically. The literal meaning makes God
finite. ( On Tillich, see also the reference in
Time, January 9, 1956, p. 40.)
The third contributor to the symposium
is Dr. C. Van Til of Westminster Theological Seminary. H e points out that the position which Ferre recommends is essentially
a modern p osition. Van Til contends that
although Ferre attempts a theology which
is "b eyond Fundamentalism and Modernism" but in which each yet retains its own
d istinct values, it is really orthodox Christianity ( Fundamentalism ) which h as most
to lose. He shows this b y follOWing the
main doctrinal statem ents of the Wesbnin·
ster Shorter Catechism. Van Til goes on to
show that the historic position of orthodox
theology is relevant to the modern situation.
The symposium ends with a plea for an
ecumeni cal theology by Dr. Alden D rew
Kelley ( President and Dean of SeaouryWestern Theological Seminary, E vanston,
IllinOis). Kelley asserts that Ferre actually
answered the question "what do we go
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b ack to?", and did so with an answer in
the "general tradition of Protestant pietism."
Kelley summarizes his ecumenical desire in
this practical way: "The new theology will
be the effect of a new life together in Chris·
tian oneness with each other and with
Christ, and not its cause."
Another current article related to the
question of r ee valu a tion of theology is;
"Theology Beyond Paradox" by Arnold B.
Come, Religion in Life, 1955-56, p. 35-46.
John A. Mackay in an article on «Protestantism" (Presbyterian Life, D ecember 24,
1955 ), also concludes with the demand for
an ecumenical theology.

A New Volume from Karl Barth
"The old man of Basel" has added a
tenth volume to his already e xten sive
Kircllliche Dog matik. The new volume,
IV / 2 D ie Lehre Von Der V ers6ehnung, carries on the discussion of the "doctrine of
reconcili ation" as it relates to "Jesus Christ,
the servant as Lord." In the foreword
Barth states that this volume may be considered an attempt to give an evangelical
answer .to the old and new Roman Catholic
doctrine of Mary. ( p. vi ). This is done
indirectly, however, as he sets forth what
he considers to be the protestant position
and thus indicates that the Roman doctrine is unnecessary. On another p age
Barth emphasizes that there has b een no
real change in his thought. He states that
he knows of no major errors or contradic·
tions and apart from minor details there
is no need for retraction. H e warns against
spe aking of "the new Barth" as some do,
as if there have been radical changes and
no assurance as to the fin al outcome. (p.
viii ).
Barth also adds that preViously his anger against the Dutch nco-Calvinists had
been too general H e comments favorably
upon the way in which Prof. Berkouwer
d ealt with him in his recent book, The
Trium ph of Grace in the Th eology of Karl
Barth ( Eerdmans translation due early in
1956). It appears from this, says Barth,
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that discussion is again possible with the
Fundamentalists, that is «with the exception however of the cannibals ("Die Menschenfresser") among them," onc of whom
(C. van Til? ?) recently called his theology
the greatest heresy of all time. (p. x).
This is not the place for comment upon
the content of this large volume (982
pages). but perhaps reference may be
made in passing to just onc passage on
page 588 in which Barth very strongly and
clearly differentiates his position from that
of Calvin on the subject of election and
the work of Christ.
Prof. Zuidema on Karl Barth

The Free U'llversity Quarterly for November, 1955 contains an article in English
from Professor Zuidema of the Free University. whose special 6eld of study is contemporary philosophy. Zuidema writes on
"The Idea of Revelation with Karl Barth
and with Martin Heidegger." It is essentially the "pattern of thought, not the content of their systems" which the author
compares. In spite of the differences between them. Zuidema finds in Barth and
Heidegger a "fund amental identity in their
ideas of revelation" which is 'based on
their fundamenta l anti-subjectivistic and
anti-rationalistic views," (p . 83). Then in
response to the question, 'What is the reason that Heidegger arrives at neo-paganism
along this path, and that Barth, going the
same route, does not even surmise the possibility of neo-paganism?" Zuidema answers
as follows:
It is du~
to th~
fact "that th~y
root in the
salt~
soil, that unconsciously, they start from
a same a-priori conviction that cannot be
just ified by their irrationalistic and anti-subjectivistic way of thought and which conviction would break to pie~s
on the neces-
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sary pre-supposition
thought." p. 84.

of

their

pattern

of

Zuidema concludes his article with comment upon Barth, stating:
"that th~
pattern of thought, after which
Barth, drew his Christian theologic' idea of
revelation ,has no single defence again st an
absorutely neo-paganistic religiosity. . . . As
apologetic weapon it will work as a booIllerang towards those that handle it." p. 84.

It is to be noted that this article can be

best understood when read along side
of its Dutch original, which appeared later
with slight d ifferences in Philosophia Refornwta, XX, pages 162-175. Professor Zuidema adds that his article should be read
in relation to a former article of his entitled "Theologie en Wijsbegeerte in de
'Kirchliche Dogmatik' van Karl B ar th "
(Philosophia Re/ormata XVIII, pp. 77-138).
Christianity and Science
Attention is called to the fact that the
Free University Quarterly of November,
1955 contains various articles on this general subject. \ Ve have space only to list
the titles and their authors, but all of them
are worth careful study.
"Christian Faith and Science" by C. C.
Berkouwer, p. 3-10.
"Science, Its Nature, Its Possibilities, and
Its Limitations" by I. A. Diepenhorst, pp.
11-37.
"The Limits of Physics" b y C. C. Jonker,
pp.

56-65.

"The Changing Face of Medicine" b y
G. A. Lindeboom, pp. 66-70.
More theological in nature are the fo]·
lowing artic1es in the same periodical:
'"'Calvinistic Hermeneutics" by F . W.
Grosheide. pp. 38-42.
"General Revelation and the non-Christian Religions" by J. H. Bavinck, pp. 43-55.
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HIS is a replica of the badge which
permitted one to be an observer at the
White House Conference on Education re~
cently held in Washington D. C. In this
capacity John Vander Ark and I, representing the National Union of Christian
Schools, were privileged to attend the conference which arrested the attention of the
nation as it marked the culmination of the
most extensive stocktaking of education in
history. OUf appointment as observers admitted us to all the general sessions but it
did not admit us to the round table conference sessions where the answers to the
six major questions on the conference
agenda were formulated. These sessions
were reserved for participants and mem-

T

bers of the press.
Attendance at this historic conference
gives one an opportunity to feel the throb
of America's heart. Even though I was
limited to the privileges of an observer, I
had all kinds of impressions. Let me tell
you about a few of them.
In discussing the b asis and program of
Christian Education with delegates of the
conference at the ever-flowing coke machine I was confirmed. anew of the secularization of public education, One individual
looked at me as though I were talking in
a foreign tongue; he could not understand
what I was saying. It's no wonder. The
list of objectives for education given in the
conference report on the question 'VVhat
Should Our Schools Accomplish?" comes
no closer to a reference to God than the
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statement that schools should continue to
develop "ethical behavior based on a sense
of moral and spiritual values."
Non-public education did receive some
attention at the conference. The 34-member
planning committee had a representative
from the Catholic church. Two comments
in the conference speeches indicated the
need for co-operation between public and
private schools. The third comment on nonpublic education is given in the report on
the question "How Can We Finance Our
Schools - Build and Operate Them?" It
admitted that "the non-public schools were
probably having financial difficulties in
meeting their needs;" it "recognized the
right of parents to educate their children
in non-public schools;" but it "did not favor
the use of tax funds for support of nonpublic educational institutions." This brief
summary impresses me that non-public
education had place at the conference,
but not a very big one.
The widely heralded notion that there is
a growing interest in religious exercises in
meetings of government bodies must not
be taken too seriously. Three prayers were
read in the conference program by representatives of the Protestant, Catholic, and
Jewish faiths. Though phrased in beautiful
language not one of the prayers was offered
in Christ's name. That many of the members on the platform did not have their
eyes closed did not suprise me, but I surely
expected their position to be that of respect
and reverence, Instead they appeared un-
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concerned and uninterested. It seemed to
me that many tolerated prayer as a nicety
and a ritual of little value. Prayer is mockelY when there is no faith in its power.
Delegates at the conference oozed with
the con£dence that if enough people talk
about the problems in education the right
answers will surely come. And how does
one know that the answers are right? When
the majority of the people believe that they
are. Americans have great faith in fellow
Americans.
The spirit of toleration and compromise
was also in the air. William Carr, executive
secretary of the National Education Association, expressed this clearly, albeit in fUD ,
when a member of his group suggested
that a phrase in the report they were drafting would be repetitious. He said "If we
can agree and be repetitious, let's do it
by all means." In such an atmosphere it
is all right to have convictions and to let
them be known, but they must not be so
strong that they obstruct compromise.
When "let's all be good fellows" has a
premium, distinctiveness gets no place.
Politics had a major role in the White
House Conference. In addition to the many
Congressmen there were at least twenty
governors among the delegates, The ex·
p losive issue of federal aid to education
constantly threatened to overshadow all
the items on the program. There were
charges that the conference had been
"stacked" w ith opponents of federal aid.
Conference officials consistently denied
these charges. Labor delegates, pushing for
federal aid, met behind closed doors to
review conference progress, Governor G.
Mennen Williams, a Michigan delegate to
the Conference, put in a well-timed plug
for federal aid in an address before the
Woman's National Democratic Club. Be·
cause of the 2-to-l clamor for federal aid
for school construction administration
forces were prodded into the promise of "a
broadened and improved program of federal assistance to help erase the classroom
deficit." Congress will find it politically

L
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practical to approve school construction aid.
The smooth and efficient handling of the
huge crowd (1800 delegates, 500 newsmen,
and numerous observers) was a wonder to
behold. This was not a conference where
a few worked and the rest watched and
listened. Every participant h ad an arduous
schedule. After each question was analyzed
in a general session it was examined in
four two-hour rounds of discussion with a
gradual decrease in the number ·of participants per round until a concensus report
was made and presented to a general meeting. This proved to be an excellent way of
getting a large group to concentrate on the
items on the agenda. But an obvious weakness in this type of meeting is that new
ideas get filtered out long before the formulation of the final report. It is as one
participant said "By the time the thinking
had been distilled down to hvo final chairmen . , . it has become so refined there's
no life left in it,"
It thrilled me to see the wonder and
fascination of the many foreign observers
that were invited to attend the White
House Conference. It was my privilege to
speak to visitors from The Netherlands,
Switzerland, Finland, Brazil, and a Bllddist
monk from Cam badia. Many of them were
here on an exchange basis studying "American Civilization ." Democracy was on display and the foreign observes made a very
receptive audience.
It would not be fair to measure the
success of the conference in terms of the
reports on the six discussion questions.
These reports h ave some value but they
contain little that is new. The publicity that
the conference gave to the problem in education outweighs any other accomplish·
ment. This meeting had the largest press
corps on record for an education conference. Delegates were leaders in many walks
of life. These delegates and the press will
continue to aJert America to its educational
needs as they talk and write about the
momentous White House Conference on
Education,
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Evolutionary Dogma and
Christian Theology
PHILIP E. HUGHES

IV
In all this theorizing there is a tacit
assumption that in man Evolution has had
its last word: -it has nothing further or
better to offer - which some might take
to be a tacit admission that Evolution is
a spent fo rce, no longer to be reckoned
with. TIle d octrine that man is Evolution's
ne plus ultra is, of course, acceptable to
h uman arrogance, but it would have been
more consistent with the fundamental postulate of Evolution to believe that the creative process would continue to operate
until the integument of finitude and mortality had been sloughed off, or, as Bernard Shaw put it, until the day dawned
when there were "no people, only thought."
Again, if in the Incarnation the recapitulation and fulfilment of all creation takes
place, a consistent application of this evolutionistic theology would demand one of
two alternatives : either an ultimate and
comprehensive multiplicity in which every
Single creature of whatever kind - every
elephant, dog, mosquito, and so on-would,
in Christ, participate in the eternal state;
or an ultimate and concentrated simplicity
in which Christ alone would remain, in
HimseH uniquely and adequately the embodiment of the whole created order. It
should be all or One, the whole gamut or
the highest, the all-inclusive, alone. The
special preservation of mankind, who represents but the second highest level in the
series, wou ld seem to be an incongruous
tertium qUid.
It must furth er be objected that this
system is seriously at variance with Holy
Scripture. To be sure, the Bible views man
as the crown of creation, though not in
any evolutionistic sense. He is not, however, depicted as being in any way deficient
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either organically or metaphysically; on the
contrary, Scripture teaches that man as
ori g in a ll y crea t ed enjoy ed complete
integration and se lf-fulfilm ent. The
blessedness of his state was guaranteed
by his exper i e n ce of unclouded communion with h i s Maker. Frustration
and estrangement were consequent upon
his wanton rebellion against the God who
had showed him nothing but grace and
goodness. In other words, it is sin and
not ontological fini teness which is at the
root of all man's problems. Again, Scripture associates the Incarnation with sin,
never with biology. The Gospel message
is that "Christ Jesus came into the world
to save sinners"; but this theory makes it
quite unnecessary to consider the Incarnation as ~ connected with human sin, for its
fundamental concept is not of humanity
as fallen, but as risen and, in the very
nature of things, demanding the crowning
experience of elevation to the eternal state.
Not that it should be thought that it is the
intention of theologians of this school to
deny or belittle sin and its effects. Their
contention is that sin could not overthrow
the divine purpose in creation, which involved the Incarnation, sin or no sin.

Quite understandably, this outlook is
conducive towards hopes for the universal
restoration of al1 men. For sin to bring
it about that any, whether many or few,
should not participate in the Christian
consummation, would be a con tradiction
in the system; it would be a victory for
sin. In any case, if it is true that all mankind are embraced and elevated by the
Incarnation, whether they know it and
desire it or not, whether repentant or not,
then al1 that is needful is to exhort men
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to become what they are - the imperative
must be added to the indicative. No one
who wishes to repudiate his being in Christ
can ultimately succeed in doing so. It is
true that the Scripture speaks of God's
purpose for the summing up of all things
in Christ, but it is a soteriological purpose,
to be realized in the "new heavens and
new earth" when every rebellious creature
will have been judged and punished. It
is true that the standing of the redeemed
is "'in Christ," but this is not the result of
an organic or ontological elevation of hu~
manity to a divine or ultra~hmn
level
(in which case humanity would no longer
be humanity). but rather is it the result of
spiritual union with Christ by faith, whereby communion with God is restored and
man attains his full and intended stature.
It is true that sin cannot frustrate the etr~
nal purposes of God, but Scripture portrays
the punishment of the unrepentant and the
damnation of hell as a vindication, and
not a frustration, of God's power and
justice.
Our complaint is that theorizings of this
kind are constructions of speculative phi ~
losophy rather than presentations of biblical truth. Man is conceived as possessing
some sort of essential affinity to God, and
God to man. But the idea of the analogia
entis, which is implicit in this evolutionistic theology, is quite definitely not Chris~
tian, but pagan. In fact, it is destructive
of true Christianity, for it blurs the vital
sCriptural distinction between Creator and
creature and it renders the doctrines of
mediation and substitution irrelevant. Man
is thought of as finite and needing e lev a~
tion rather than as sinful and needing
reconciliation. The extreme heinousness of
sin is no longer apparent. It may even be
said that the seeds of evolutionary theology
were already present in the philosophy of
ancient paganism. The latter, with its doctrine of the soul as ontologically akin to
the universal soul and the body as the
prison-house of the soul, with its concept
of metempsychosis and its gradation of

l
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beasts and birds within which the soul
might be reincarnated, was readily adjust~
able to the evolutionary scheme of things.
Of course, not all theologians who have
welcomed the evolutionary hypothesis foI ~
low the same path. Emil Brunner, for in ~
stance, affinns that "the event of the Christ
is related to the humanus, not to the homo
sapiens of zoology"; the humanus, that
which is distinctively human, cannot possibly be derived from the animal kingdom,"
he says : its emergence is attributable to
the supposed creative faculty of Evolution.
Thus he maintains that "the history of mankind is something more than a piece or
section of cosmic history, although that
history is rooted in the history of the c o s ~
mos." One thing is evident, and that is
that with Brunner "modem" science" is
sacrosanct: its authority must not be called
in question. 'W e cannot say too strongly,"
he insits, "'that the Biblical view of the
world is absolutely irreconcilable with that
of modern science"; therefore he concludes
that "we have to stress the fact that modern
science (and this means the theory of Evolution ) ought not to be opposed in the
name of religion."
And yet, despite these emphatic aser~
tions, one cannot help feeling that Brunner
is conscious of being carried in a direction
along which he is not eager to move. It
is as though he is shouting to convince
himself. One consequence of the acceptance of modern science is, for Brunner,
that "we can no longer teach that man,
as created by God, is descended from
"Adam in Paradise." But he is prepared
to admit that if such an abandonment of
the orthodox view should mean the s ur~
render of the idea of the Fall, which is the
point of separation between man as cre~
ated and man as sinful. "this would mean
nothing less than the shattering of the
foundations of the whole Biblical doctrine
of man, and indeed of the whole Biblical
doctrine of revelation and of salvation,"
The doctrine of the Fall is regarded as
indispensable: «Apart from the doctrine of
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the Fall," he says, "it is impossible to understand Sin as the presupposition of the
New Testament message of Redemption.
Only a fallen humanity needs a Redeemer."
But he is like the man at the cross-roads
who wishes to go in two directions at
once; for while being unwilling to jettison
the doctrine of the Fall, he at the same
time finds that modern science makes it
impossible to accept the biblical doctrine
of the Fall as having taken place in Adam.
Since the historical doctrine cannot be retained, Brunner will not pennit us to ask
the question as to the When and How of
the Fall; he dismisses it as both unanswerable and unnecessary. We are left with a
doctrine in a vacuum. The historical sub·
stance having been rejected, what remains
is an indetenninate shadow, or what Brunner calls the "mythical idea of a Fall." Is it
unfair to say that already we see the foundations of biblical doctrine being shat·
tered? As Gresham Machen has ably said,
"Christianity depends, not upon a complex
of ideas, but upon the narration of an event.
... There can be no salvation by the dis·
covery of eternal truth, for eternal truth
brings naught but despair, because of sin."
In his embarrassment, Brunner takes
refuge in a surmise, "a daring idea" he
calls it, for which, he grants, "there is no
directly Scriptural basis," and which he
mentions "with great reserve" - namely,
that God, knowing beforehand that the
Fall would take place (we must not ask
when or how ), created such a world as
would be suited to sinful man, "a world,"
says Brunner, "in which, from the very
beginning, from the first emergence of living creatures, there has been the struggle
for existence, with all its suffering and its
cruelty." (It should be mentioned that
Brunner is unwilling to countenance the
doctrine that the Fall of man brought a
curse upon the rest of the created order!
that would be too close to a "historical"
statement for his liking.)
This surely is theological contortionism of
an advanced order! It is a popular pastime
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with Brunner to disparage what he is
pleased to refer to as "the contortions of
Fundamentalist theology"; but it might
come better from him if he first removed
the beam from his own eye. Here we are
back again at the old catch-phrases of last
century - emergence, the struggle for existence, suffering and cruelty - with the
remarkable proposition that they are but
aspects of a makeshift world contrived by
God for the reception of man whom He
had foreseen would become a sinful creature-a thought which is entirely alien both
to scripture and to historic Christianity.
Although with him Fundamentalism (by
which he means orthodox historic Christi·
anity) is normally a term of abuse, Brunner does make one concession to it when
he says that "over against a theory of Evolution which sweeps away all ideas of
Creation and of Sin, Fundamentalism, in
spite of its curious aberrations of thought,
is absolutely right." We should have been
better pleased, however, if he had per·
ceived that tJlC consistency which his own
approach at present lacks is to be found
eith'er in "Fundamentalism" or in a
thoroughgoing evolutionism which has no
place for creation and sin. Those are the
real alternatives.
It is interesting to find that Rudolf Bultmann, in making his now celebrated plea
for demythologizing the New Testament,
announces precisely the same premise as
does Brunner, that is, that the biblical
world-view is obsolete, and accordingly
that the Bible must be shorn of all that is
unacceptable to modem scientillc man, if
the Christian message is to have any relevance for our day. Bulbnann, however,
sets about the task in a more radical and,
it may be thought, a more consistent man·
ncr than does Brunner. It was the misfortune of the New Testament writers that
they lived in a "pre-scientific" age; hence
their cosmology was hopelessly wrong, and
must be discarded. For Bulbnann, this
means discarding every element of supernaturalism since it is incompatible with
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"the modern conception of human nature
as a self-subsistent unity immune from the
interference of supernatural powers." The
Christianity of the New Testament, however, is through and through a supernatural
religion; accordingly one must be prepared
to abandon most of the articles of the historic Christian creeds - Christ's virgin
birth, the performance of miracles, the
vicarious atonement, the descent ad in/eros,
the resurrection, the ascension, the second
coming, and also belief in spirits, whether
good or bad. The biblical doctrine that
death is the punishment of sin is "abhorrent," for death is now regarded as "'a
simple and necessary process of nature."
'To attribute human mortality to the fall
of Adam is," we are told, "'sheer nonsense,"
and the idea of original sin is "sub-ethical,
irrational, and absurd."
An existentialist interpretation of the
New Testament is the only answer which
Bultmann sees to the problem posed by
the modern situation. He maintains that
the eschatology of the New Testament is
exhausted in the here and now of the believer's subjective experience, which causes
Brunner to offer the criticism that "the
theology of Bultmann . . . amounts to a
faith without hope." Brunner is also unwilling to admit Bultmann's concept of nature as a dosed system in which there is
no room for the supernatural, both because,
though viewing the occurrence of miracles
with a skeptical eye, he is not (or perhaps
we should say not yet) prepared to deny
the possibility of miracle, and also because
his fascination with Bergson's philosophy
of "crCc.'l tive evolution" makes it desirable
that a place should be found in the natural
process for the emergence of new organisms which cannot be explained in terms
of mere causality. But it must not be imagined that Brunner 6nds himself in a
position of hostility to Bultmann. On the
contrary, he affinns that "we cannot be
sufficiently thankful to Bultmann for his
attack." 'The work of Bultmann," he says,
"'accomplishes a necessary service for Chris-
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tian theology," and ''has had the effect of
a breath of fresh air blowing into a theological situation petrified by orthodoxy."
For Brunner is, of course, moving in the
same direction as Bulbnann. It may be
that he has not yet moved so far; but there
is no good reason why he should not catch
up and run shoulder to shoulder \vith
Bultmann, even if at certain points they
Sod themselves Out of step with each other.
Already he has discarded such historic
Christian doctrines as Christ's virgin birth,
and His physical resurrection, ascension,
and return. Already God's righteousness
has been evacuated of its full and solemn
biblical significance and is explained simply in terms of "pardoning grace"; judgment, damnation, and hell are no longer
realities, but only a challenge to us to
"come forth from perdition into salvation";
al1 men, faithful or rebellious, are to be
drawn into a great universal salvation.
We see, then, to what extremes this doglike devotion to "modern science" is leading modern theology, and we see in particular how the dogma of Evolution cuts right
through the very root of historic Christianity. Modern theologians need to be reminded that never before has science, for
all its amazing advances, been in such a
state of indeterminacy and flux. Modern
scientists, like scientists of former generations, can only seek to find theories and
fonnulations to 6t that small portion of
the over·all picture which they are able
to observe. As furth er portions of the pic·
ture are investigated, so the complexity of
the whole increases and many of these theories and formulations have to be revised
or abandoned. The perplexities posed by
recent research are such that theological
terminology is even being introduced into
the sacred preserves of science in order to
assist towards an interpretation of things.
Thus the theory of continuous creation of
hydrogen particles has been postulated to
account for the notion of an ever-expanding
universe; the concepts of determinism and
free-will are being applied to the behav-
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iour of the units of nuclear energy; and
the conviction is steadily growing that the
basis of matter is immaterial. In other
words, the problem of paradox is a very
real one for modern science.

In view of all this, the question must
also be put: ~en
does modern science

t

cease to be modern science? - for any estimate of it as static and infallible is plainly
compatible only with ignorance or prejudice. If we may believe modern theology,
until very recently modern science made it
impossible for us to accept the doctrine
of a sudden catastrophic end of the world.

truth, wish to hear, namely, "AU is weIll"
The attempt to detach Christian truth
from its roots in the objective historical
sphere results in the destruction of Christianity; for it is of the very essence of
Christianity that God, as Creator, Redeemer, and Judge, sovereignly and supernaturally acts and intervenes in the history of
man and the world.

Brunner gives us permission to salvage
this belief from the scrap-heap: "This

We must lay firm hold of this truth, that
for theology which is truly Christian, and
that means scriptural, the formula for our
generation and for every generation is not
"Change or perish" but "Change and perish"; for that theology only is Christian
which is founded unashamedly upon "the
Word of God which liveth and abideth
for ever."

thought,'" he says, "has ceased to be ab-

THE END.

But now, because of the potentialities of
hydrogen and cobalt bombs and what not,

surd," and he kindly defines the term "absurd" for us as meaning "such that a man
educated in modem scientific knowledge
would have to give it up." Theology, it
would seem, is science's dog, led about
here, there, and everywhere on a chain.
When science shifts, it must shift also.
Theology has changed indeed - so much
so that it is no longer recognizable as
"Christian theology. With its vistas of evolutionism and universalism the distinction
between the unbeliever and the man who
is in Christ Jesus is no longer of ultimate
Significance. No longer is it necessary for
the evangelist to proclaim: "He that believeth on the Son hath everlasting life;
and he that believeth not the Son sha11 not
see hfe, but the wrath of God abideth on
him." The Gospel message in its modern
fo rm is: 'Whether you believe or not, all
is well; there is no such thing as the experience of the wrath of God." A further
implication is that, despite all the modern
theological volumes that pour forth from
the printing presses, Christian doctrine and
theology are of no vital importance, except as providing opportunities for displays
of philosophical gymnastics. All is expendable - all, that is, except the one thing
that men, friends and enemies alike of the
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ON THE AGE OF THE EARTH
(Cofltimwd f,.om page 4)

results referred to by Dr. Klotz and his
objective analyses are a real support for
a more biblical view of God's creation.
Dare we believe God's infallible book even
though the intellectuals of the earth have
for decades been stripping the biblical account of the creation of the earth and its
creatW'es of every trace of respectability!
Is it possible that a small cloud has appeared on the horizon and that the curtain
is beginning to rise on the foibles of man
and his new tower of Babel?
In conclusion Dr. Klotz states "that Scripture does not tell us exactly how old the
earth is. God did not feel that it was
necessary to inform us of that detail. At
the same time, a careful study of the Bible
indicates that figures of millions and billions of years can Dot be accepted by the
Christian. The Bible indicates very clearly
that we are living on a "young" earth, an
earth whose age is measured in thousands
rather than millions or billions of years."
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Letter to the Editors:

"SUB-URBANIA"
Dear Editors:
0B. quite some time 1 have debated
whether or not 1 should request space
to present my reflections on an article in
the November issue of your magazine. It
is the article of Dr. P. Y. De J ong, found
on page 3. I cannot resist the impulse.
Especially since the writer suggests that
the problem under consideration demands
discussion, and strong resistance to the
trend it points up. The suggestion would
seem to be in order that the article be
fr amed and prominently displayed in every
consistory room in the entire denomination,
and also in the faculty rooms of Calvin
Seminary and Calvin College.

P

His article. is occasioned by one in the
liberal paper The Christian Centtlry. And
it is reaUy remarkable to have the religious
liberals become alarmed about the trek
from the cities to the suburbs. The chief
concern of course is not the movement as
such; not the sociological aspect of it. No,
with this movement goes a certain "suburban mentality" which is affecting the church
adversely and that points up "one of the
greatest perils of American ecclesiastical
life." For these liberals it seems not to be
a laughing matter. Now this problem, such
is De Jong's contention, though in a somewhat diHerent form is also present among
us. If that be so, then for us too it points
up one of the greatest perils of our ecclesiastical life. Then it certainly is high time
t hat we face up to it and have the discussion the writer asks for.
That the problem is there no one who is
conversant with the facts will deny. And
the auth-or presents some very cogent remarks to the effect that this is utterly out
of character with the church of Jesus Christ.
W ell, what to do about it? Says De
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Jong, "And though the subject is a delicate
one and lays aU who mention it open to
sneering and scathing denunciation, it demands discussion not only, but strong resistance." As to the first part of this quotation, onc may say that no truer words
were ever spoken, My fri end De Jong
knows whereof he speaks, and so do I.
However, one need not be very hopeful
about a frank discussion, and even less
about sb'ong resistance. The subject is too
"delicate." We are advised: "As ministers
and elders we must warn incessantly against
this growing evil." But pray what chance
of success does such warning have when
ministers and elders and professors, and
many if not most of our seminary students
stand in the vanguard of this "'growing
evil?" Just whom do we think we are kidding? Not a few of our common folk have
the idea that the only time they count is
when we have financial drives. But all our
leaders better ponder this problem. It points
up "'one of the greatest perils of our American ecclesiastical life."
C. HurssEN
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IS IT WORTH READING?
Heilsg~chdn
en Heilige Schrift
van het Nieuwe T estarnent
HERMAN RJOOERBOS
U. H. Kok, Kampen, f 3.90, pp. 147)

Dr. Herman Ridderbos is professor in
the Theological School in Kampen, Netherlands. This book is the most recent to appear from his facile pen. It deals with the
authority of the New Testament.
In this book Professor Ridderbos CODsiders the perennial problem of the authority of the SCriptures in the light of the
typically modern emphasis of "Heilsgeschichte," the history of revelation. In fact
the purpose of the book is to illuminate
the relationship between the history of revelation and the Holy Scriptures.
To say that Ridderbos uses a typically
modern approach does not mean that he
has been swept along with the current of
the times. On the contrary> from the very
first page he distinguishes himself from
and opposes the generally accepted view
of the authority of the New Testament.
This generally accepted view holds that
the authority of the New Testament must
be explained from the development of
secular history. It has become vogue to
deny that the Scriptures have any special
divine authority and to ascribe the resi~
dual significance to the content of the Bib·
Hcal record. A principal distinction is made
between SCripture and revelation. The
SCripture is no more than the human docu·
ment and witness of the truly divine com·
munication. Accordingly, the problem with
which the modern theologian is struggling
all along is this: since the Bible is but the
faulty human record of the revelation, by
what standard can the content of the revelation be established? Must this be left to
the faith of those who read and hear? Or
must men rely upon the voice of the Spirit
which speaks through the fallible medium?
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63 JEfFERSON A.VE., S. E.
GRANO RAPIDS 2, MICHIGAN

Ridderbos informs us already in the in·
traduction that the correct answer to this
problem is to be found only when one
begins with the authority of Scripture. This
is the unassailable apdori. We must frankly admit the circular character of the r ea~
soning. We must also gladly recognize that
this authority must rest upon Scripture
itself.
But this does not eliminate the problem,
almost before we have started, for this au·
thoritative record is not given to us ready
mad e and complete from the beginning.
Rather, it must be recognized clearly that
not only is there a long historical process
behind the inscripturation of the revelation, but also that Scripture is a product of
tile history of redemption. This eschatolog·
ical or historically purposive character of
this book constitutes the fresh approach of
the author. There is recognition both of
the exhaustively authoritative character
of the 9 Bible and of the virtue of the intensely modern approach.
The book is composed of two sections:
(1) the canon and (2) the authority of the
New Testament. In lucid and penetrating
manner Ridderbos sets forth the various
views on the canon and shows the aprioris
at work behind the secu
l ar ~hi
s toric
a l
method, as well as the inadequacies of the
supposed presuppositionlessness of Julich
er~
Fascher. He speaks of the view of Luther
and Luther's follower, Th. Zahn, the Chris·
tolological approach. That is canonical
"was Christus Treibet." Ridderbos also
speaks of the more recent activistic ap·
proach of Hermann Diem. According to
this view the canonicity of the Scriptures
is to be sought in the fact that in the
preaching of the Word the church hears
the voice of God. The canon must be seen
as the framework within which the church
hears the Word of God. The canonicity of
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the canon is to be found in the witness to
the Christ. Ridderbos scores this activistic
view by indicating that the canon is thereby identified with that which the congregation lUlderstands. This view is both subjectivistic and existentialistic.
In describing the Reformed view, Ridderbos maintains that the notions of the
canon within a canon, of the seeking of the
normativity of the canon in the church, and
of the search for the basis of the canon
in the experience of faith are one and aU
to be rejected. The Reformed position
maintains the autopistia, objectively, and
the testimony of the Holy Spirit, subjectively. It must expressly be said that the
testimonium Spirittls Sa1lctum is not the
basis for the canonicity of the Scriptures,
but rather the means of recognizing the
objective f1utopistia of the Scriptures. The
source of the authority of the Scriptures
lies in the divine character of the Scriptures themselves.
Ridderbos claims that for the correct understanding of the New Testament we must
look behind the Bible itself. This sounds
like a canon behind the canon, but the
author would forestall that conception by
assuring us that we must not seek to look
behind the Bible by some route that bypasses the Book. To appraise correctly the
position of Ridderbos, one must carefully
examine his thesis that neither the significance of the Scriptures, nor their canonicity
or authority can be understood by itself,
but must be considered against the background of the historia revelationis, out of
which the Bible has come. His purpose is
to investigate the relationship between the
history of revelation and the canon.
In this investigation the author examines
the apostolate, tradition, and tradition as
Scripture. He maintains that the formation
of the canon as a closed unity of 27 separate writings belongs to the history of
the church, and not to the history of revelation. But does this mean that the qualitative character of the canon also is to be
sought in the same place? Does the intrin-
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sic, authority of the canon originate in the
history of the church, or in the history of
salvation?
That the authority of the canon originates from the historis revelationis, must
be derived from the person and work of
Jesus Christ, the bearer of the Divine
power and authority. The canon derives
from Christ Himself, not only in His heavenly commission as the Sent-One, and in
the central objective facts of redemption
which took place in the fulness of time,
but also in that activity of Christ by which
He provided for the communication and
the tradition of that which occurred in the
fulness of time. He transfers of His own
authority to the apostles. They are the
representatives of Christ in the unique and
exclusive sense that Christ has entrusted
them with the gospel of the Kingdom.
Therefore they are not mere preachers or
witnesses in general, but their word is
revelational. 'Vith their word the Church
of all ages will have to do. In the apostolate we see that the communication of redemption is lUlited with the history of redemption.
The authority of Christ appears no less
in the tradition that helped to form the
New Testament Canon. The tradition of
which the New Testament speaks is not
an unchanneled stream, which merely finds
its source in the great events of salvation,
and then is propagated as the faith and
the theology of the church, but on the contrary, it is the authoritative proclamation,.
which has been entrusted to the apostles as
witnesses of Christ, and which they in turn
correctly proclaim in agreement with their
commission.
Verbal tradition became written tradition. And here as before the guidance and
authority of Christ must be seen. Therefore the authority of God must not be limited to the works of Christ while he was
in the days of His flesh, but must be recognized as reaching out also to the communication of these works by the words
and writings of the specially chosen and
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qualified bearers and instruments of this
divine revelation. In this way, according
to the analogy of the Old Testament, the
New Testament receives the significance
of foundation and standard - for the coming church.
There is a unity of witness between that
of the Holy Spirit and the Apostles. Yet not
in the illumination of the believer, but
rather in the inspiration of the objective
witness as canon does the ''heils-historische''
relationship lie between the work of the
Spirit and the canon. Therefore every appeal to the illumination of the believer over
against the "it is written" is contraband.
Not only the formation of the canon, but
also the authority of the New Testament
must be viewed against the background of
the history of redemption. If we have
grasped this, we see also the inadequacy
of every secular view of the Bible's authority. Such a view self-consciously rejects the
revelational character of the tradition, and
explains the Scripture as a piece of profane literature. The error of this view is
not that it is historical, but rather that it
is secular-historical, instead of revelationolhistorical.
Like the secular-historical, so also the
spiritualistic conception, although recognizing the revelational character of the Bible,
does not do justice to the revelational history. However, let it never be thought that
the true view is then a combination of the
secular-historical and the spiritualistic, for
in the last analysis they exclude each other.
One cannot transform mutual contradictions into complementary perspectives, thus
forming one synthesized whole. The only
altemative is that one correctly views both
the uniquely revelational and historically,
and the uniquely historical revelationally,
In developing this theme of the revelational-historical character of the New Testament, Ridderbos considers the three
modes of revelation: kerugma (preaching),
marturia (witness), and didache (teaching ). The reader will find that each section
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fairly bristles with new insights and suggestions.
The reaction of the reviewer to tllls little book is that it possesses two admirable
qualities, namely that it gears the whole
discussion of the problem to the presentday theological discussion, without becoming a victim of the dominating trends, and
that it displays a fresh approach to the
Scriptures themselves. The deviating views
are never used as a surrogate for the Scriptures, but rather as a whetstone by which
to sharpen the interest of returning once
again to the Word of God.
The author has taken an old, old problem and done with it what many of the
orthodox camp would have thought impossible, namely, made advances upon the
traditional Reformed doctrine without forsaking the sure foundation of the exhaustive authority of the "Vritten Word. The
time has come to discard our fear of saying and hearing things new and different.
We must recognize again that it is still possible to make progress in the understanding of the Word, without leaVing the old
and sure foundations. We must be called
to a n; w task by realiZing that the correct
interpretation and understanding of Scripture can be formed only on the anvil of
present-day controversy. What heretics say
must be used to refine the dross from our
own theological conceptions.
Is this book worth reading? Verily twice
overt
-

PAUL

G.

SCHROTENBOER

OUawa, Ontario

Stoten op de Ramshoorn
N. BAAS
(Oosterboan & t e Coinfre, N.V., Goes, Th e Netherlands,
1953, Pp. 200. f 5.50)

The publisher tells us that the author
is well-known as the Amsterdamse straatprediker (Amsterdam street preacher).
The style of a preacher capable of such
difficult work is evident in these meditations. For an immediately obvious char·
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acteristic is their directness and originality.
Fifteen meditations on a variety of bibli·
cal passages are found in this handy vol·
ume. We found every oue of them well
worth reading, and feel that this is the kind
of material spiritually profitable not only
for ministers but for all who find delight in
the practical and faithful exposition and
application of the Word.
Mr. Baas employs rather lengthy texts
as the basis for his meditations. I Kings 20,
for example, is covered by the theme: De
Oorlog Gewonnen - De Vrede Verlorenf
("The War , .yon - The Pc."Ice Lostl "). An
excellent treatment is presented of Psalm
133 under the subject: Davids Lofzang o f)
de Kerk ("David's Hymn of Praise for the
Church" ), in which the author points up
the need of love in Christ's Church on
earth.
Books such as these are quite a bargain
for those of us who can use the Dutch
language - especially if we can purchase
them with our American and Canadian
dollars!
- J OHN H. PlERSMA
Edmonton, Alberta
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