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Numbering Our Days
F

OR MANY P EOPLE, that point in time when an old year dies and a new

year is born is a time for revelry, For not a few such revelry reaches the
fuU measure of unconsciousness to the hard fact that another year of life has

passed into its long yesterday. There is reasOll to suspect t hat there is in
m uch of the excessive r evelry of New Year's Eve 'a n clement of escape frolll
the som ber fact that life moves relentlessly on. It is also not at all unlikely
that some are unwittingly perhaps hushing tIle voice of an uncomfortable conscience. Many people just don't like to pause in sober reflection on the current
of their lives. They dou't like to nl1mber their days after the injunction of
Psalm 90. Such medit ative reflection 011 their lives may reyeal too much that
is painful and uncomplimentary.
For others the entrance into the ncw year is a time for rather juvenile
anticipation. In the new year we'll do great things. I'm going to hit the
five-figure salary bracket this year. It's going to be a wonderful year, with
Theil ~uch
folk easily resolve to conquer
everything breaking Illy way
some unworthy habit. Profoun dly insensitive t o the weighty iU1(lediments of
sinful flesh they take off in to the golden heigh ts of fan tasy, and dream their
childish dreams of conquest, ease and money. Certainly these people al so fail
to n umber their days in such a way that t hey may get a heart of wisdom. Their
heart is increasingly olle of folly .
It is good to number our days - soberly, pr ~ yerful.
It is good to ask ourselves if we are getting more and more a heart of wi sdom, that transcendent
wisdom that is frOIll God and that has t he fear of his name as it firs t principle.
As we start on our journey through the new year 1956, we, Reformed Fellowship, Inc., publishers of torch and trumpet, would like all of our readers to join
us in numbe ring our days before the Lord. We as a fellow ship and you as our
readers and supporters have joined hands in an earnest effort to further thc
interests of the fa ith of our fathers. We ar e wholly committed to that faith
which we b elieve to be thoroughly scriptural, the essence of the living Word
of the living God. To further the interests of that faith effectivciy so that
God is glorified by such efforts, each of us has to number his da y s to assess the
measure of his devotion to the Lord and his cause. We must ask ourselves
whether our devotion has been gcnuine and whether wc have labored faithfully.
No doubt each of us must number days which teU us of failure and shortcoming.
With hearts instructed by this sobe r assessment we would go forward into
this new year. We wish each of our readers and supporters a most blessed
year, a year of joyful fu lfil!ment of our vocation a s children of God called in
Christ to glor ify our King and Redeemer in all things. And our earnest prayer
is that his Ki ngdom iIlay be prospered through the efforts of our magazine,
and his glory may shine the more brightly from its pages.
RE¥OR:\fED FELLOWSHII'
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Toward a Christian Psychology
P.:rchoIo.,. ..... the Bible I
EDWARD HEEREMA

I

T WOULD BE most unwise to assume
that the Bible is a textbook in psychology. If onc should gather together and
correlate all the texts in the Bible conword or phrase or thrust
taining ~o me
with psychological import and then systematize these findings, he would not yet
have what could properly be called a
scientific psychology.

However, we are not therefore to conclude that the Bible is to be ignored in the
development of a scientific psychology.
Quite obviously the Bible has much to
say, directly and indirectly, as to the
nature of man. This biblical material must
be studied and interpreted if we are to
gain a correct knowledge of the structure
and function of man's personality.
When we state that the Bible has much
to say relative to the makeup and workings of man's personality, we refer to two
distinguishable but interrelated sets of
biblical data. In the first place we refer to
those basic, broad e1ements of biblical
teaching which must govern all our thinking concerning man's nature, life and
destiny. 'Ve refer to the fact of man's
creation in the image of God, to the teaching of the fall and rebellion of man, to the
fact of God's ever active and sovereign
providence, to the renewal of life for time
and eternity in the grace of God through
Jesus Christ. Such and similar biblical
teachings are not simply a colIection of
intellectual items existing somehow "out
there." Rather as every personality is
actualized within a framework of meaning,
so the Christian personality must be actualized within the framework of and under
the governance of these elemental prin-
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ciples of biblical truth. They, therefore,
have great psycholOgical relevance.
In the second place we refer more particularly to those biblical data that bear
on the actual inner life of man, those data
that are more specifically related to and
descriptive of the inner workings of man's
being. It is in this area that the special
concern of psychology as a science lies.
And it is at this point of more specific
psychological interest that the Bible has
much to say that is of utmost importance
,in the development of a systematic psychology. In fact, I would be so bold as
to say that if the systematizers of scientific
psychology had always been sensitive to
what is to be presented in these articles
the central thrust of these more specific
psychological data in the Scriptures, that
science would have avoided certain pitfalls
and blind alleys which have marked its
development. In the very next breath it
should be added that such a 'c onstant
sensitivity, even as a simple elementary
awareness, would have served as a deterrent to the appearance of certain unwholesome religious tendencies in the history of
the church.

as

The Unity of Man's Being
Of first importance in examining the
more specific psychological data in the
Scriptures is to note that the Bible stresses
the oneness, the unity of the personality of
man. This is apparent from the very outset
of man's appearance on earth. Whatever
may be said regarding the creation narrative in Genesis 2:7, certainly this minimal statement must be made, namely, that
both the physical component ("dust of
the earth") and the spiritual component
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( the divine inbreathing) are essential to
the being of man as man. By the divine
inbreathing into the physical mold man
became man and as such he was an "organic unity."( I)
It should be carefull y observed that the
work of salvation is not an exclusively
spiritual affair, but extends to the redemption of the entire man, body and soul. The
\Vord which . operates savingly in man
penetrates not only to the spiritual consciousness, but also to the physical being
of man. In Proverbs 4:22 we read that
God's words of wisdom "are life to them
that find them, and health to all their
Hesh." Hebrews 4:12 tells us that God's
word pierces even "to the dividing of joints
and marrow." At the same time such divine saving operations involve a response
that is depicted in terms of the whole man,
body and soul. In speaking of his intense
yearning for God and his house, the
psalmist declares, "My heart and my 8esh
cry out unto the living God" ( Psalm 84:
2b ). The Jove which the redeemed man
shall render to his God must be that of the
t otal being, including also his "strength"
( ischus), which according to Thayer is to
be thought of as "especially physical "

for which we "groan within ourselves" is
"the redemption of our body'" ( Romans
8:23). Do we not faithfully confess that
we believe in "the resurrection of the body"
as a necessary prerequisite to the enjoyment of "the life everlasting" which is the
Christian's sure inheritance?
The immediate implication of this biblical emphasis is plain enough. The spiritual cannot be placed over against the
physical in man's being. There can be no
sharp dualism between spirit and body,
between body and mind, between soul and
body. There is no spiritual essence in man
capable of operating independently of
organic interconnection with the other aspects of his being. At all times and under
aU circumstances, in aU responses and reactions, be they ever so renned and spiritual, man's being is always one, with every
aspeet of the being operating in organic
interconnection with every other aspect of
his being. In fulfillm ent of the first great
commandment all the energies of man's
being must be operative, his "strength"
being enlisted in this highest service along
with the heart and the soul and the mind.

When we stress this element of biblical
teaching we do not thereby intend to deny
It is quite plain that the scriptures pre- or minimize the fact of the priority of the
sent the work of sancti6cation as a work spiritual in the image-bearer of God. Moral
affecting the whole man, the body as well action by man is not simply a refin ed name
as the soul . In I Thessalonians 5:23 Paul for certain purely mechanical, physical
expresses this encompassing character of r esponses to some stimuli in his environsanctification in his concern that God ment. In fact, every time man limits, guides
"sanctify you wholly; and may your spirit or controls his physical being in the inand soul and body be preserved entire, terest of some value, he demonstrates this
without blame at the coming of our Lord priority of the spiritual in his personality,
Jesus Christ.'" A similar stress appears in But such priority does not set aside the
the familar refere nce in I Corinthians 6: 19- organic interconnection with all other as20 to tho body as u a temple of the Holy pects of the person. Such priority is like
Spirit,' wherefore Paul's Corinthian readers the prior authOrity which the father
are exhorted to "glorify God therefore in exercises in the home. When he exercises
your body."
this prior authority, he does so in the conIndeed, the end product of the d ivine text of all the ties that bind him to every
redemptive operations is not simply a other member of the family.
saved soul, but is rather a saved person in
Our particular stress on the unity of
the wholeness of his being. The salvation man's personality should not be regarded
I) Sec H. Oav;nd,. Bijbelsd" " .. Relig;"MIU Psyr lwlvgy,
as placing in jeopardy the biblical teaching
p. 18.
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of the survival of the soul after death.
There are difficult questions here, of course,
to which any thoughtful Christian is sensitive. Relative to this point and to this
whole line of discussion we can do no
better than to quote a most clear and
direct statement by that very sound and
solid theologian, H. Bavinck. "Soul and
body," says Dr. Bavinck, "are not dualistically set over against C<1.ch other nor do
they run parallel to each other like two
timepieces operating side by side, but
rather they are united to the inmost
reaches of the personality and together
they form the very being of the person,
so much so that the fatal separation brought
about by death will be nullified in the
resurrection."( 2)
The Centrality of the Heart
A question among possible other oncs
now rather naturally presents itself. Is
there any point at which the unity of man's
personality is especially localized? Is there
anyone clement in biblical teaching which
represents the central focal point in mao's
being? In answer to that question we cannot but be impelled to say, i'es, there is
such a focal point, and that centrum of
man's total life is simply the heart." I n
further answer to our question we would
point to one text especially which highlights this element in biblical teaching,
namely, Proverbs 4:23, which reads, "Keep
thy heart with all diligence, for out of it
are the issues of life" ("from it How the
springs of life" RSV ).
The place of the heart in the Scriptures
is a matter of wonderful fascination as
well as one requiring careful study. If we
coun t only those passages in the Bible
where there are translations of the H ebrew word leb or lebab and of the Greek
word kardia, we find that there are no
less than nine hundred eleven (911 ) occurrences of the word "heart" in the Bible,
with seven hundred forty seven of them in
the Old Testament and one hundred sixty
four of them in the New Testament. It is
2) Op. cit., p. '9.
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of interest to compare this total 6gure of
nine hundred eleven with the total of four
hundred seventy Rve (475) occurrences of
the word "soul" in the Bible as translation
of the Hebrew word flep llesh and the
Greek word fJSljche. Without trying to
press this comparison beyond its value, we
can legitimately assume, it would seem,
that the tenn "heart" is easily the one
which most commonly expresses that which
is central in the biblical representation of
man.
Any cursory examination of a number of
passages in which the word heart occurs
makes it plain <It once that we are dealing
with a matter of considerable intric..'lcy.
In fact, the complex character of the subject tends to make any effort at precise
formulation seem rather forbidding. Yet,
bene6ting from the labors of many a carefu l biblical scholar, we shall try to see
this crucially signi ficant subjcct in its
proper light.
The Physical Heart
By way of preliminary observation it
would seem to be correct beyond doubt
to state that the tenn heart in the Bible
first of aU denotes something phYSical,
something in the bodily organism of man.
As Kittel (3) points out, this is its "'eigentnch" (proper, literal ) meaning. Now another question promptly presses itself upon us. Did the term have a speci6c sense
to those who wrote the Bible and in the
historicalcultural milieu in which the Bible
had its birth? We can make our question
just a bit more precise. Did the term heart
refer 6rst of all to a specific organ in the
b ody, or did it refer in a general way to
the inner body as opposed to the external
man as he appears to another?
In conSidering this question we must
take llote of the fact that the most thorough dictionary of the Hebrew language
(that of Brown, Driver and Briggs) does
list a few references in the Old Testament
which seem to use the word heart in this
3) Kittcl, Tltnklgi.sd.n W ..rterb ..("AI no ... Nn6" Tnta-.......,; article on hrdia.
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general sense of the inner body (see Psalm
73: 13, 26 and Ezekiel 3:10 ). However
examination of these passages does not suggest that this interpretation is necessarily
correct. On the other hand we must reckon
with the fact that the Hebrew language
d id have words for the inner sections or
cavities of the body. The words kereb and
betell generally represented the upper and
the lower sections of the inner body respectively. Furthermore, there is at least
one instance of the use of the word heart
which clearly shows that it was regarded
as denoting a specific part of the body. In
11 Kings 9:24 we read, "And Jehu drew
his bow with his full strength, and smote
Joram between his arms; and the arrow
went out at his heart, and he sunk down
in his chariot." Such definite language
rather clearly implies that the heart was
thought of as a specific organ in the body.
Though not q uite so graphic, II Samuel
18: 14 seems to suggest the same kind of
understandin g of the word heart.
Our intent at this point is not to claim
that the word heart in its physical reference never means anything broader than
a definite bodily organ. The term heart
may very well refer to the general area of
the bod y in which the physical organ is
located. Such usage would be quite in
harmony with the character of the Hebrew
language, which is not to be regarded as
marked by thc consistent precision which
language used today in the fields of
scientific study is expected to convey. All
we wish to point out is that the term
heart did have a definite meaning in the
physical sense and that it presupposes a
definite central organ in the body known as
the hearl.
It is worthy of notice that knowledge of
the bodil y organ called the he..'1rt as associated with the flow of blood through
the bod y goes far back in history. Aristotle
wrotc at length on this subject in his day.
It is not at all unlikely that the biblical
statement that "the life of the flesh is in
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the blood" ( Lev. 17 :11 ) is to be related
to the place given to the heart in the Old
Testament.
It is necessary to understand the term
heart in this more definite physical sense
if we are to move on to that conception of
the heart which is of such central psychological importance in the scriptures. If
the word heart had no rather definite
physical import, but represented in a general sort of way the inn er body, then we
would also have to understand the spiritual hcart in this vague, general manner.
The Bible moves from a physical heart to
a spiritual heart. To make that shift intelligently, we had to inquire Brst of all as
to w hat the heart in the physical sense is.
Now that we have answered this inq uiry
in the measure that would seem to be req uired by our purposes, we are now in a
position to examine more intimately that
which the Bible teaches relative to the
spiritual heart and its interconnection with
the phYSical heart.

(To be continued )

Minister: Is it of importance, then, to have
a certain order of government established.
in the Churches?
Catechumen: It is: for otherwise they are
neither well managed or properly constitu ted. And this is the method, that elders
be chosen to preside as censors of morals,
to guard against reprehensible offences,
and to bar from communion those whom
they do not believe to be c."\pable of receiving the Supper or to be able to be
admitted without profaning the sacrament.
J OI-IN C ALV L"f, Catechism of the
Church of Geneva.
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UNDER CHURCH SPIRES • ••
No Hope for Reunion?
HE fact of a recent division in the
Protestant Reformed Churches is not
a valid reason for rejoicing on the part of

T

anyone. Church strife is most unpleasant,

and its consequences too grievous to allow
any other reaction but sadness. This is not
to deny that there may well be occasion
for struggle and battle and separation in
the history of Christ's Church on earth.
Mtcr ail, there is a situation worse than
church strife, and that is the indifference
and lukewarmness which prevents anyone
from being sufficiently serious about tbe
church to care to Bght.
Ever since things came to open division
among the Protestant Reformed brethren
many have wondered if there was a posi~
bility for reunion of at least ODe section
of that denomination with the Christian
Refomled Church from which the original
separation was effected in 1924. Reports
were that those who separated from the
leadership of the Rev. Herman Hoeksema
had changed their attitude on the all-impOitant matter of the well-meant offer of
salvation, long regarded as most crucial in
the common grace dispute of 1924. Revived interest in evangelism and missions,
a more cordial attitude toward ministers
and members of other denominationsthese and other indications have been interpreted by some to mean that those who
no longer identify themselves with the
Rev. Mr. Hoeksema have in effect taken
over the Christian Reformed position at
more than one point, and that they might
as well return to the fellowship of that
denomination.
Two incidents have occurred recently
which seem to indicate that there is little
reason to hope for such reunion, at least
for the present time. The first - not in itself
proof for the above opinion - is the application of the Rev. James VanWeelden for
admission to the Christian Reformed min-
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JOHN H. PIERSMA

istry. The Rev. Mr. VanWeelden has served
the Protestant Reformed congregation in
Sioux Center, Iowa, for several years. 'Ne
understand that with few ex~ptions
his
entire congregation has decided with him
to re-enter the Christian Reformed denomination.
The October 7, 1955 issue of The Banner,
Christian Reformed denominational weekly, carried an announcement of Classis
Sioux Center to the effect that Mr. Van
Weelden had been granted licensure to
preach in the churches of the Christian
Reformed denomination with a view to
his possible acceptance as a full-fledged
minister pending synodical approval. To
this announcement the Rev. Edward Knott
reacts in an editorial in The Reformed
Guardian, November 10, 1955. His attitude
is reBected in the editorial's title, "No
Change."
The aptness of this title for its writer is
determined by the fact that Classis Sioux
Center declared in the aforementioned
announcement that they had "heard his
(VanWeelden's, J.H.P.) confession of guilt
that he was co-responsible in both misrepresenting the Chr. Ref. Church and in engaging in un-Christian practices against
our denomination ..."
This, declares brother Knott, is certain
evidence that there has been "no essential
change in the position or attitude of the
church in which we were denied a place
some thirty years ago. And seeing that
such is the case, it is our emphatic position
that there is no more room in that church
for us today than there was then ... that
if we took the correct position in 1924,
which I am convinced that we did, we
cannot, before God, silence our conscience
today and simply go back." This second
incident seems to destroy all hope for
reunion.
All in aU, we feel that Mr. Knott's editorial is a very helpful statement of at
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least his own personal reaction to the fact
of his former colleague's return to the
Christian Reformed denomination, the manner in which this return was handled by
Classis Sioux Center, and of the desirability
and possibility of others doing the same
thing. This editorial is marked by fairness,
charity and frankness - there is no need to
be in the dark as to the writer's position
if it is read carefully.
And yet we wonder, is there no hope for
a healing of at least this breach in the
forces of Christ? '1. am convinced that the
direction which is indicated by the official
adoption of the three points' is the direction of error and that as long as she (the
Christian Reformed Church, J.H.P. ) maintains those 'points' as part of her official
confession I cannot, and before God, may
not become a member of that church as
long as I can be a member of and preach
the gospel of Christ in a denomination that
stands unfettered on the Three Forms of
Unity only" -Knott asserts (italics inserted ). We like to think, however, that
even for the writer "No Change" does not
mean "No Hope," for he adds, "That does
not mean that we cannot have, or should
not have, any contact with the Christian
Reformed Church." May that "contact" be
more than polite acknowledgment of the
fact of one another's existence, more than
a desire for vindication of some pet theory
or the satisfaction of knowing that "we
were right all along." May it yet be a fruitful contact, one out of which mutual understanding and willingness to consider even
each other's admonitions will come. And
such contact may even bring to light that
the Three Points of 1924 are not necessarily
a hindrance but an aid to unfettered Gospel preaching.
No Hope for Reunion!
The punctuation will have to be changed
in our second use of this heading for this
section of this month's column. Its necessity will be realized when you read the
follOwing letter sent by a Roman Catholic
priest to a certain party desiring resigna-
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tion of membership and attestation of baptism in connection with affiliation with a
Reformed denomination. The letter, with
the exception of personal references, reads
as follows:
Dear _ _ _ .,.,-_ _ __
Your letter in which you state your wish to
have your name dropped from the membership roll of the Catholic Church has been
forwarded to me. I had the happiness to
receive you into the Church a number of
years ago.
Your association with a non-Catholic sect as
a member of that group involves excommunication by which you are automat ically
cut off from the Body of the True Church
of Christ. No formal or written statement
need be made. Be sure, my dear _ __
I shall pray very earnestly
for you. May God bless you.

Very frequently catechumens ask me if
I think any Roman Catholics are going to
go to heaven. It is expected that we shall
answer that question in the affirmative (we
always attempt to make plain that this is
a judgment of charity which in no wise
reueves anyone of the duty to seek the
pure church as defined by the Word of
God).
This Ietter reveals at least two things:
( 1) The priest in question is to be admired
for the obvious desire he manifests to take
very seriously the Significance of one's
church membership; (2) That in his opinion there is no possibility of joining anything but the Roman Catholic denomination if one will be a member of "the Body
of the True Church of Christ."
True Protestantism is no Iess serious in
its emphasis upon the importance of beIonging to a denomination which is indeed
a true church, for "all those who separate
themselves from the same or do not join
themselves to it act contrary to the ordinance of God" (Be1gic Confession. article
28). Many so-called "Protestants" in our
day seem most eager to render the simple
meaning of their name a complete farce by
insisting that Protestantism in distinction
from Romanism does not emphasize the
need for careful selection of one's denom-ination upon the basis of the Word and in
full recognition of that situation in the
world in which "all sects . .. assume to
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themselves the name of Church" ( Belgic
Confession, article 29).
Persecution Today!
We are always heartened when we re·
ceive the Rev. W. J. Grier's paper, The
Irish Evangelical. Brother Grier is obvi·
ously doing all he can to stand for the
cause of the Truth in a country dominated
by Romanist error. Among the regular
features of this periodical is his column:
"News and Comments." The November.
1955 edition of this column is exceptionally
good, we feel, and therefore we would
quote in its entirety the followin g article.
believing that its point is important for
every Christian today to heed.
Chinese Church Leaders on Man Hunt.
In an article under the above title The British
Weekly of October 6 mentioned the "fearless
preaching" of Wang Ming.tao, pastor of a
church in Peking'. On the change of rcginlc
faithfully in
in China he went on preachin~
the face of "glowering authOrity." H e was
given a public trial ill Peking. He was SUIIImoned before an accusation meeting in Se l)·
tember 1954, but the meeting did not go a s
planned, and the official accusers became allnoyed and began to yeIJ all at once. They
demanded a death sente nce, but only onefourth of the audience agreed. The rest sat
silent. So nothing could be done. He was
se t at liberty a few weeks later and preach ~d
publicly to larger cong regations than ever.
At one a. m. on August 8 last, police eltr e~
1
his home and arrested him and his wifc.
. Some students closely con nected with his
work and some of his colleagues were ar·
rested too - to the num ber of eighteen. He
had preached the preceding day o n the text
- "The Son of Man is betr ayed in to the
han ds of sinners." The church leaden will
no doubt call a packed assembly of church
delegates, and t hey will be asked to vo te
for or against Mr. \Vang and his strong
stand. Then, following t he familia r pattern,
he wiU be relegated to one of the places
where others already languish.
Note w hat has hap pened. Liberal theologians welcomed the COmmunist regime in
Clilina. Under thi s liberal (leadership the
church has sold out to the Communists. The
British Wukly and The Lift of Failh both
point ou t t hat it is this apostate church which
is now the instrument in persecuting fa ithful
Quistians like Mr. Wang who hold fast to
the Christian fait h. It sounds a bit s trange
to find Tht British Wtdly making this admission.
Mf. L. T. Lyall of t he China Inland Mission quoted in Tile Life of Paith a rocent letter from a Shanghai Chr istia n as follows:
" Now the time has come for us to strive to
win the victor's crown. and to show whe ther
or not we can stand firm. We invite you to
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p ray urgently for all the br ethren and sisters
in Christ ."
May there be a good response to this invitation.

An American Candidate Ordained
in Australia
All of our readers are interested in the
growing Reformed movement in Australia,
a movement occasioned by the large·scale
emigration of Dutch Calvinists to that continent. In addition, many of our Torch
and Trumpet fri ends are personally acquainted with the Rev. Dick Clarence
Bouma, whose ordination in Blacktown is
briefly described in Gereformeerd W eekbliJd, Nov. 11, 1955.
The Rev. Mr. Bouma is a graduate of
Calvin College and Seminary, where he
was trained for the Christian Reform ed
ministry in the United States or Canada.
While spending a year in post-graduate
study at the Free University, Amsterdam,
Mr. Bouma contacted representatives of the
Australian church in which he now serves
as a minister. As far as we know, he is
the only American minister among the
clergy of his denomination.
Pastor Bouma's ordination service was
conducted by the Rev. J. F. H. VandeBom
of Sydney, formerly of the Gereforrneerde
Kerk at Groningen, assisted by the Rev .
W. F. Brussel and the Rev. P. H. Pellicaan,
also fanner Dutch Gereformeerd pastors
now serving in Australia.
'We pray that the Lord may be pleased
to use brother Bouma and the new Reformed church body of Australia for the
building of Christ's Church. We hope
that from him we may soon bear - perhaps
in the pages of this magazine? - of the
triumphs of God's sovereign grace in the
continent "down under,"
"Reformation Day in San Francisco"
Methodist Bishop G. Bromley Oxnam is
Widely known as a vociferous opponent of
orthodox Christianity, and an active proponent of the Modernist theology. It is
quite understandable, therefore, that some
:fifty orthodox clergymen in the vicinity of
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San Francisco should object when Oxnam
was announced as the principal speaker
last October 30 for "The Protestant Festival
of F aith,'" a Reformation Day service in
which 250 San Francisco area churches
were said to be cooperating.
The public statement made by the pastors unwilling to regard Oxnam as a 6t
spokesman for this occasion reads as follows :
STATEM EN T CONCE R NI NG TH E SAN
FRANCISCO FSETIVAL O F F AITH
"We wish publicly t o repudiate the socalled
P rotestaut Festival of Fait h scheduled for
October 30 in Oakland. The usc of D r. G.
Brom ley O}tna m as speaker is particularly
object ionable from our standpoint. Dr. Oxnam's wcllknown political outlook and association s are no t now in our purview, but
rather what we regard as a public attack
upon the Bible and upon the God of the
Bible.
"In his book, P reaching in a Revolutionary
Age, D r. Oxnam does not hes itate to quot e
with approval a portion from Hugh Walpole's Wi,.Ur.rmoon which includes the words
'.
. you hate Jehovah and so do I.
I loathe him. Dir ty Bully.' D r. Oxnam goes
on to speak of t he God of the Bible as a
'Deity that is loathesome: and an 'angry,
awful, avenging Being who, because of
Adam's sin must have his Shylockian pound
of flesh.' The caricature, in ou r opinion, invo lves outright blasphemy.
" Since D r. Oxnam does not oelievc in such
doct rines of super natural Christianity as the
Bib le as t he infa!1ible Wor d of God, and the
o ffering o f Christ on the Cross as a sacrifi ce
to satisfy divine ju stice and reconcile
sin ners to God, we con sider it a misrepresentation of the historic Ch rist ian faith,
and in effect an attempt to halt the Reformation, t o have him as spokes man for Protestanti sm in this crit ical hour of history.
"We call upon all Bible Believing pas tors of
t he area to take full advantage of Sun day
October 30, to proclaim the great Reformation doctr ines of I) The supremc authority
of. the. Holy Scripture; 2) Justification by
faIth III the blood of Christ ; and 3) the
Pri
~slhod
of all believers. Vye fur ther ca ll
upon Christians to dissociate themse lves from
a spurious misleading rally ca11ing itself,
'Protes tant Fes tival of Fai th.'''

1

In The Presbyterian Guardian, November 15, 1955, the Rev. Edwards E. Elliott,
pastor of First Or th o dox Presbyterian
Church, San Francisco, author and initiator
of the Statement, tells the story of this action and the response it aroused on the
part of Oxnam and his sympathizers. Here
are excerpts from his account:
The immed iate r ea ct ion o f t he Modern ists
was quite typical. No attempt was mad
~ to
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answer t h ~ a rguments of t he sta temen t. T he
only an swer was smear. Dr. E . C. F arnham,
~xe
c ut
i ve
director of t he Oakland Council of
CJ;lUr ches told the papers, "They are all splint er groups w ho can' t get. a long with anybody but the mselves."
.. t he P r esbytery of t he Redwoods (com prising 42 congregations of the P resbyterian
Church, U.SA~_of
which the bay a rea churches
a re a par t, J .ti.P.) . . . passed unanimou sly
a resolution praising Bishop Oxnam. The
resolution also stated: "The Orthodox Presbyterian C hurch which has opposed this
meet ing of the Fest ival of F a it h is ou tside
the denom ination o f t he Presby terian Church
of t he United States (sic) an d is without
affilia tionin the Nort hern Ca liforn iaWestern
Nevada Council of Churches, the National
Council of Chur ches, (representing 33,000,000
Protestan ts) or the World Council of
Churches."
.
the local Methodis ts and others in the
Council of Churches produced an even
h undred sign at ures to a remarkable document. This doc ument expressed "complete
confidence" in Bishop Oxnam as a "thoroughly consecrated Christia n."
"Charges
agains t the O u istian doctrines held by D r.
Oxnam are answered even before they a re
made by his position of leadership in t he
Me thodist Church."
The reaction of B ishop Oxnam himse lf was
instant. Over t he telephone he told r eporters, "I cannot mak e myself a party to
this sort of thing. I cannot dignify such
false wit ness by any k ind of reply. It is
utter ly abs urd." Where the "false witness"
ocured,
Dr. Oxnam did not specify

The Rev. Mr. Edwards is correct, we
feel, in his assertion that this type of "defence" is typical of Modernists and of
those who are indifferent to the necessity
of ho1ding the Word of God as infallible
truth. The spirit of true Protestantism is
not to argue from the character of the per·
son to the validity or soundness of his
religious views, but rather to test all things
in the light of that only standard of faith
and practise which the Refonnation once
again restored to its ri ghtful place. We
refer to the Bible, of course.

i!i!ead

torch

and

trumpet
"e<Jrda~

It will help you grow
in the
Reformed Faith.
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QUAL RIGHTS for Christian parents
is a goal yet to be attained in democratic America. The freedom to send OUf
children to the school of OUf choosing for
the same money that it costs public school
parents to send their children to the public school is not yet ours. We do not yet
have equal rights with parents who choose
a non-Christian education. This is discrim-

ination.

This thesis was set forth among other
places in the April 1954 issue of the Christian Hom e and School Magazine by the
gracious consent of the editor. In February of 1955 the editor replied to that editorial, opposing its thesis in general. I believe that much of his opposition is based
upon a misconception of what is actually
desired by those who advocate equal rights
for Christian school parents. Therefore it is
hoped that this reply to his position might
clear up some misunderstandings for other
readers as well.
The editor asks two main questions.
"First, may we on the basis of our own
Christian school founding principles receive public tax money for our parental
schools? Secondly, is it permissible or possible under existing laws and current interpretations to reallocate tax money or to
hand out any accrual of public moneys for
parental or parochial schools?" In general
his answer is No to both questions, and he
concludes that hence we must pay a double price for our Christian schools.
His first question and argument is chiefly
that if we should receive a fair share of
our own taxes which we pay to the government, we will surrender our responsibility as parents to train our children, and
"anything less than shouldering the whole
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load, financial and otherwise, is an acquiescence to a foreign principle."
This is undoubtedly based on a misunderstanding of what is advocated. We
do not plead for the slightest breach in the
principle that the parents are one hundred
percent responsible for the education of
their children. That has not been mentioned and may not be inferred. In striving for equal school rights, we do not advocate the shifting of responsibility onto
the state. Rather, the Christian schools
must remain exactly as they are now down
to the jot and tittle. There would be no
reorganization of the school, no difference
in the school board, election of the school
board, choice of teachers, control of students that may be admitted, or teaching
of the subjects. The schools would remain
the same as they are now. The only difference would be that the Christian schools
would have equal financial rights with the
public schools.
And that is not a failure to shoulder our
whole financial load, as the editor puts it.
As Christians we do not deserve special
favors, so that others will share burdens
that are rightfully ours. But on the other
hand, neither do the public school parents
deserve special favors so that others,
namely Christian school parents, will share
their burdens. Let each parent shoulder
his whole financial load, the public school
parent as well as the Christian one. At
present, the Christian school parent is not
only shouldering his own load one hundred
percent, but also, he helps the public
school parent pay for the education of his
child. Under this new system, without
surrendering one iota of his responsibility,
the Christian school parent would pay his
obligation one hundred percent, and the
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public school parent would do the same.
Equal rights! (As for those who do not
have school age children, they should be
taxed, even as they are now, and their
taxes would be allotted to all the schools,
including the Christian ones, instead of
only to the public schools as they are
now.)
It is good to see that the editor is very
concerned about surrendering parental ce·
sponsibiJity for his schools. Under the pro·
posed system that is not necessary either
theoretically or practically (witness the
example of Switzerland, not to mention
other countries, where this system is
worked out).
The second argument that the editor
brings forth is that this proposed setup is
contrary to existing laws and their CWTent
interpretations. He quotes, among other
things, the First Amendment, which says:
"Congress shall make no law respecting an
establishment of religion, nor prohibiting
the free exercise thereof." The editor is
correct in stating that this has been inter·
preted as meaning that no tax money
should be given to Christian schools.
However, if a Christian school should
receive tax money, this would not be a
violation of the First Amendment principle of the separation of church and state
for the simple reason that the Christian
school is not a church. We must not confuse religious schools with church schools.
The editorial is not clear on this point.
Every school is religious in the sense that
all of its subjects are religiously oriented.
Even the public schools are religiOUS in
this sense, just as much as the Christian
schools. But Christian schools are not
church schools - they are parental schools
- and therefore, when they receive their
fair share of school taxes, there is no viola-
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tion of the principle of the separation of
church and state.
This, however, is difficult to show to the
average American, who thinks that the
public schools are neutral in their teaching. Therefore, histOrically, the Christian
schools have not received help from the
government. But this does not mean that
we should give up our goal. The only
question is: What is right? What is fair?
and not, How has a law been interpreted
histOrically? History makes mistakes.
Amendments have been added to our con·
stitution. Interpretations have changed as
light has dawned. Granted that it will be
diHicult to convince our "neutrally" minded American friends, but that must never
dampen our zeal for what is right. If equal
school rights are not a just cause, we want
none of it, and let us abandon our schoolstriid, our struggle toward that end. But
if it is just, then we should not give up the
fight bec.1use of a wrong historical interpretation by the courts. On the contrary,
we must try to show that the interpretations have been grossly unjust.
In concluding, the editor appeals to one
concrete case - Ceylon - where the proposed system has resulted in governmental
influence in the Christian schools, and he
says that the church leaders feel that the
sooner they can cut loose from Caesar the
better for quality Christian education.
Now if no constitutional guarantees against
government interference could be gained,
then certainly it is better to cut loose or
remain loose from Caesar. But what we
are advocating is that there be written into
the constitution guarantees against such
interference.
Over against the church leaders of Ceylon, we have the church leaders of the
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OR a long time public schools were as
idols in OUf nation. Today American
educators are howling under the criticism
this sancrosanct institution is receiving.
But, are we beginning to idolize our Christian schools too?
Under God's grace they arc something
in which we may take pride. Yet we must
not elevate these schools beyond the pale
of criticism. Christian educators themselves can serve their cause well by being
sensitive to emerging weaknesses. Selfevaluation must be a continuous process if
we arc to avoid the pitfaUs of over-confidence.
A good reason for discussing publicly
our school problems is the fact that schools

F

arc not isolated in their problems from
society. Schools are expressly supported
to perpetuate and produce the type of
culture society wants. What we do in school
is a reRection of what we do in society at
large.
Our schools are confessedly based upon
principles basic to a Reformed society.
Through them we want to produce men
and women committed to the principle
that the Reformed view of life is a comprehensive world and life view that touches
every phase of our culture. In that view
the Bible is normative for every thought
and act of Jife. Do our schools produce
graduates saturated with Reformed, biblical principles making for such a concept
of life?
I think it is safe to say that many are
not impressed with the evidence of principial living among our graduates. Materialism plays a much more impressive role.
"Is it a good racket?''' is more than just
adolescent slang when it comes to choosing a vocation. In spite of all our schools,
onc feels it is still a bit unusual for a student to ask, "What do you think the Lord
would have me do with these talents he
has given mer
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WALTER A. DEJONG

Our Calvinists in adult life are not making impressive contributions to the Refanned way of life. Distinctively IReformed
contributions by our professional men in
their various fields are still very limited in
number. Scholarly analyses of today's varied
problems from the Reformed point of view
are minimal. As Christian school educators
we have not articulated a Christian educational philosophy to govern the development of curricula, teaching methods, or
administration. In labor we have a Christian union. Yet our graduates by and large
do not concern themselves with it. Among
Fundamentalist business men we find
Christian Business Associations. But there
is no comparable association to express the
Reformed point of view in the field of
business. We have no daily paper that
does the work The Daily Worker does for
the Communists or the Chrwtwn Science
Monitor does for Christian Science adherElnts. The Roman Catholics and the Fundamentalists have universities, yet the people
whose genius it is to claim all of life for
God have no university.
We have done some things, but who
can say that our schools are producing an
alumni characterized by a passion to subdue all of culture under the lordship of
Jesus? Few of us escape the maelstrom
of indiHerencc and compromise that threatens to disembark our Reformed culture
from the vessel heaven gave us.
Articles are also appearing pointing up
to weaknesses in our school system. Dr.
Lewis B. Smedes' address, "The Tyranny
of Things" (The Reformed Journal, July.
August, 1955) cha ll enges our Christian
schools to "concentrate on the head and the
heart as well as on the stomach and hands,
and thus produce whole men, too big to
be slaves of things." In "Our Dilemma of
Communication" Dr. John Kromminga
speaks despairingly of our ''hyper-defensive
attitude." While he does not say that the
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development of such an attitude is inherent in our Christian school system, he does
not hesitate to credit it with making some
contribution thereto. "I should say our defensiveness lies not so much in our organizations and institutions as in what we have
done with them. Our system of Christian
education, for example, might be eitller a
defensive or an aggressive agency. But
we have generally made it quite exclusively the former" (Reformed Journal, JulyAugust, 1955). That is sharp criticism
when we view it in the light of the aim
our schools have to train soldiers for Christian Warfare.
Another indication that things are not
what we would like them to he is the fact
that the Young Calvinist Federation has
appointed a study committee to find reasons why our young people lack enthusiasm
for the Reformed faith. The leaders of
this Federation realize that our young
people have many advantages, and yet so
pitifully few appear to be "on fire" for
their Lord. It will be interesting to read
the conclusions of this study committee.
Certainly our schools cannot wash their
hands from the criticism implied by the
very appointment of such a committee.
The teacher shortage tells us that we are
not prodUCing enough workers to perpetuate the cause of Christian education. Some
of our schools did not open this fall. In
others we had to borrow teachers from
nonReformed circles to teach children the
Reformed faith! It is easier to recognize
than to explain the paradox of more and
better Christian school buildings and yet
a growing shortage of teachers.
These are things that trouble an administrator. It was not always so. In my next
article I hope to touch on some of the
contributing factors. The solution of the
problem rests not with man, but with God.
. He can make alive that which is dead.
That is our Reformed faith. That is why
we keep working. Let us pray that God
may work through usl
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EQUAL R.IGHTS FOR. CJiR.ISTIAN
PAR.ENTS
(COnJi"N~d

from PDq, 1J)

Christian Reformed Church who have just
recently accepted public taxes for the operation of the schools in Nigeria. They,
too, were wary of governmental interference and followed this new policy only
after they received guarantees that the
government would not interfere with their
schools. Other countries have done the
same, and we can, too, if we are on our
guard.
In conclusion, with all deference to the
editor's judgment, the whole issue does
boil down to the principle of fairness, with
which we began our article in the Christian Home and School MagaZine and \vith
which we now close. As Dr. Henry Van
Zyl pointed out in the Banner of April 29,
1955, sheer justice forbids that we collect
school taxes from all the people and then
spend them exclusively on some. Such a
system is clearly "The Great American Injustice."] )
Therefore, let us move into action and
seek the justice of equal rights for Christian parents.
~rRh

I)
MlJfari,~

;s ~?ri.,"tn

Streanc,,'ri:%.. aH~es

I~

a~e:,

in 1949.

The twentieth centruy school is worse
off than the nineteenth century school in
spite of the former's greater recognition of
the child and his needs. It lacks norms
of truth for effective :,selfdiscipline. It
knows neither where it is going nor what
it is doing. It is just dOing, and trying to
do it graCiously and gracefully. Make
friends and in.B.uence people  that is the
extent of it. The blind leading the blind,
and the ditch is not far hence. God save
us from the twentieth century school. I
fear we have imbibed more of it in our
Christian schoo1s tban we realize.
Cornelius Jaarsma in
Fundamentals in Christian Education
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The Preaching of the Word
The Church at Worship XI

WILLIAM KOK

HE SERMON occupies a most important place in our worship. The congregation has come to h ear the Word of
God. This should b e borne in mind by
both the preacher and the congregation.
There is always the danger that we forget
this. The preacher can easily forget that
he is an ambassaror of Christ. The temptation to place the audience ahead of God in
importance is greater than we think. And
if we are not on our guard we may listen far
more to the man than to God. The preacher
must be convinced that he can say, Thus
saith the Lord, and the congregation
should be deeply impressed with the fact
that God is speaking to it by mouth of
his servant.

T

We cannot expect a blessing and certainly will fail to have the favor of the
Lord rest upon us unless we are constantly
aware that the God of heaven and earth
is speaking to his people. We would consider it an insult if we were talking to
someone and this person would not pay
any attention to what we were saying. It
is a grievous sin to sit in church and not
be deeply interested in the proclamation
of the Word. And yet how easily do our
thoughts wander. How difficult it seems
to be for some not to fall asleep. It is so
easy to blame the minister. Of course, all
ministers are not equally talented. But let
no one think that the minister is to blame
when we are not interested. There may b e
exceptions. A mother may have b een awake
most of the night because of the sickness
of a child. There may be other such reasons. It is a comforting thought that the
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Lord knows our circumstances. But never
:forget that as long as the minister presents
the truth of God, the soul of the righteous
will respond. The big question is whether
we are hungry souls. Is our love for God
so great and our love for the Christ so intense that we are eager to know what they
have done for us and what is now expected
of us?
Some excuse themselves for their lack of
interest b y saying that they have heard the
things spoken from the pulpit so often.
They complain that there was nothing new
in the sermon. I am well aware that the
preacher should put forth every cHart to
present the old truths in their concrete application to an ever changing world. But
anyone who nnds that the old truths are
losing their hold on him, would do well
to examine his heart whether he is perhaps
in the sad condition of having lost his first
love.
There is no biblical truth which ever
loses its meaning for life. There never
comes a time when anyone can honestly
say concerning the truth of God that he
already knows it, and that it has therefore
nothing to say to him. It is very difficult
for me to put this into words, but the truth
is a revelation of God and there is no
knowledge of God which does not call for
devlopment and expansion. A sermon
which brings the message of God's truth
feeds the hungry soul and quenches the
thirst of the spirit seeking to know God's
will. Lack of interest is a symptom of
spiritual sickness.
We must allow the sennon to" have its
way with us. The Word of God comes
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to us to instruct us. The instruction of the
Word may show us that our way of life is
not in conformity with the will of God. In
that case the Word will reprove and correct us. God wants us to be perfect, and
since even the most advanced have but a
small beginning of this perfection, (the
truth often hurts. If we are truly children
of God we will accept corection gladly.
It is always a sign of lack of spiritually if
we are angered by the correction of the
Word. Some demand that a sermon must
always bring comfort. Remember that this
is exactly what the true proclamation of
the Word always does. It is however very
well possible that the comfort can only
reach us by humbly accepting the correction.

r

I

We should listen to the sennon with the
prayer in our heart that it may please the
Holy Spirit so to apply his truth that we
may be builded up in the faith. Such a
prayer is always pleaSing to God and surely
will be heard.
We may have to listen to the sermon for
the sake of others. It is often said that
we should not do this, and in a certain
sense this is true. On the other hand we
must often listen for others. The husband
maybe in church and his wife at home
because of small children, which cannot
yet be taken to church. There may be
some one sick at home. We should listen
for them too. We should be able to carry
the message home for them.
Parents should listen to the sermon having the need of their children in mind. We
often hear the opinion expressed that the
preacher should have the children in mind
while he is preaching the Word. Undoubtedly this is true. Even so it will not
be possible for the precaher to remain on
the level of the understanding of children.
Most of the time he will be addressing himself to the adult mind. It is the duty of the
father and mother to speak with their children about the sermon. They must find
out how much the child has heard and
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understood. It may surprise us to find out
that a believing child understands so much!
Today we find many parents who leave
their children home and are satisfied to
send them to Sunday school only because
the children get nothing of the sermon anyway. Let us not forget that the Holy Spirit
is busy during the preaching of the Word
and he does not forget the little ones.
Sometimes it is amazing what the child
has gleaned from the sermon. And this
will increase in the measure in which father
and mother make an attempt to explain
the sermon to their children.
We must listen one for another. We as
Christians are called to keep watch over
one another. If we know of sinful ways in
the life of our neighbor and we hear the
testimony of the truth in connection with
such elTor, we certainly ought to make use
of this to bring our neighbor from ways of
sin to the way of righteousness. This is, of
course, something altogether different from
using the sermon to talk about our neighbor and his faults behind his back.
The sermon is important because it has
p leased God by the foolishness of preaching to save sinners. It is well for everyone
to make good use of the instruction, the
correction and reproof afforded by the
preaching of the Word. The Word of God
never returns void. It may bring us nearer
to Cod and the goal of perfection which
the children of God always seek; or the
preaching of the \Vord will harden our
hearts. It is possible to know the way and
not to walk in it. May our prayer always
be '''Teach me thy truth, 0 Lord."
I

One can safely say ... that it is an unfavorable symptom if someone has reached
a considerable age without ever having
broken an association because of his confession of Jesus. Beware, if all men speak
well of you. Their speaking thus suggests
that little of your confession reached them,
that you preferred. therefore, to deny your
Savior.
Abraham Kuyper, Implications
of Public Confession.
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Evolutionary Dogma and
Christian Theology
PHILIP E. HUGHES
III

T

HE admonition, that all things, includ-

ing Christianity, must change or perish,
has, it would seem, been taken seriously
by many theologians. It is, indeed, true
that even prior to the epiphany of Darwinism theological circles had not been entirely free from feelings of embarrassment
because of the prominence of the supernatural element in historic Christianity. The
humanism of the Renaissance and later the
rationalism of the Enlightenment had not
failed to plant seeds of uneasiness in theological breasts.
The German theologian, Schleiermacher.
for example, who d ied in 1834. a quarter
of a century before the appearance of The
Origin of Species, while attributing the
holiness of Christ to the perfect union of
the human and the divine in his person
denied that Christ has been miraculously
born, explained away Christ's resurrection
on the third day as an awakening from a
state of lethargy, and suggested that, subsequently so far from having ascended into
heaven, Christ had succumbed to death
like all other men.
It was the promulgation of the Darwinian doctrine of Evolution, however, which
was greeted as having at Jast rendered the
old belief in the miraculous altogether obsolete. D . F . Strauss, who had listened
with critical interest to Schleiermacher's
lectures in Berlin, and who, shortly after
Schleiermacher's death, had published his
Life of Jesus - a violent assault on supernatural Christianity, in later years extolled
Darwin as one of manki nd's most notable
benefactors. "Vve other philosophers and
critics," he said, «had vainly decreed the
downfall of miracle; our sentence made no
impression, because we did not succeed

Page 18

~ ! -~

in rendering miracle superfluous by putting in its place a natural force wherever
its presence hitherto appeared indispensable." Strauss was captivated by the conception of the whole history of nature as
a gradual and imperceptible ascent, an inevitable and unspectacular advance, from
inorganic matter to organic Jife, crowned
by the grand achievement of the human
species. The evolutionary thesis was, for
him, proof sufficient that nothing happens
except in accordance with natural law.
This being so, it became obligatory to discard the artic1es of the Christian creed,
which were s up e rnatural through and
through, as being out of harmony with enlightened modem thought.
:;trauss, of course, represents the complete capitulation of theology to evolutionary dogma; for him and for others of like
mind Evolution both justified and demanded the elimination of all supernaturalism. But there were others who wished to
retain a supernatural Christ and at the
same time to fit Him into the evolutionary
scheme of things. In 1889 a symposium
entitled Lux Mundi appeared in England
under the editorship of Charles Gore. The
purpose of its contributors was to reexamine and reassess Christian theology, and
in particular the doctrine of the Incarnation, in the light of "modern knowled ge."
The aspect of this modern knowledge which
they felt it most important to take into
account was the concept of Evolution, and
the main problem which they sought to
solve was that of accommodating theology
to this concept without relinquishing faith
in the supernatural. The effect of their
theorizing, however, was to evacuate the
supernatural of its unique character and
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to equate it with or accommodate it to the
natural. Gore's outlook may be summed
up in the assertion that Christ is the Consummator of creation - Consummator
Mundi. He believed it a necessity that
Christ should be shown to fit neatly into
the pattern of nature, which he accepted
as an evolutionary pattern. As Gore saw
it, this required, firstly, a thoroughgoing
doctrine of kenosis whereby the Son, as
incarnate, experienced every human limitation, both mental and physical, and, secondly, the assumption of a natural affinity
between manhood and Godhead such as
exists between two neighboring levels in
an ascending series. "So akin are God and
man to one another," he wrote, "that God
can really exist under conditions of manhood without ceasing to be and to reveal
God; and man can be taken to be the organ of Godhead without one whit ceasing
to be human." Evolution, so far from
being a merely materialistic process, was
viewed as a progressive revelation of the
divine mind; each successive stage revealing more adequately the character of the
. Creator. Hence the lower forms of life
were to be understood and interpreted in
terms of the higher, and particularly in
terms of the highest, the human, which is
a manifestation of personality and spirit.
And, because of man's moral imperfection,
the human receives its crowning expression
in the Incarnation, the becoming human,
of Christ whose personality was one of
moral perfection. In him the whole range
of creation reached completion: He is its
Consummator. Thus creation, development,
and incarnation are regarded as cognate
concepts, so much so that the Incam ation
is expounded as the necessary climax of
creation, rather than as, in any primary
sense, directed toward s the recovery of
fallen mankind. In this sense it may be
described as redemptive, but it will be observed that the keynote of redemption has,
under this system, become that of fulfl.1ment rather than of reconciliation.
It may be said that Gore"s theology of
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the Incarnation was an attempt to christianize Bergson's phi1osophy of creative
evolution. Each advance in the natural
process was a creative advance, and the
whole cosmos had been moving of set purpose towards the climax of the Incarnation.
Not that Gore was the first theologian to
propound this view; others had anticipated
him - B. F. Westcott, for instance, who
had given one of his books the significant
title of Christus Comummator. But Gore
was tlle most effective advocate of the doctrine that the Incarnation is implicit in
creation and would have taken place even
if man had not sirmed. It is a theme that
has been developed since, not without
variations, but whatever the texture of the
variations its form is lurking underneath,
like a body under the bed-clothes.
111ere was nothing startlingly original in
suggesting that the Incarnation would have
taken place even if man had not sinned.
One of the celebrated Nine Hundred
Theses proposed by Pico della M irandola
four hundred years preViously, in 1486,
for p,ublic disputation in Rome had stated
that, "had Adam not sinned, God would
have been incarnate, but not crucified."
The reason for this assurance was the
unique dignity of man in the universe a subject elaborated by Pica in his much
admired Oration on the Dignity of Man .
Man is the microcosm - a concept as old
as philosophy itself; he is parUlis m undus,
the world in miniature, and the universe is
magnus homo, man writ large (Heptaplus); it is in man that the key to the
understanding of the universe is to be discovered. It should perhaps be added that
other Renaissance scllOlars before Pico (for
example, Marsilio Ficino, Nicolas Cusanus,
Gianozzo Manetti, and Bartolomeo Fazio)
had held that the nobility of man was SUdl
as to make the Incarnation entirely congruous with the splendor of human nature:
for God to become man was something
altogether fitting for both God and man .
This estimate was not, of course, governed
by evolutionistic presuppositions, but it is
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obvious that so anthropocentric a concept
would have proved readily adaptable to
the framework of Evolution.
It is contemporary AngloCatholic theologians in particular who have taken up
and expatiated on the theme of the Incarnation as the necessary consummation of
the cosmic process. L. S. Thornton to mention but one, expounds the universe as being constructed in accordance with a progressive organic pattern. He postulates an
ascending series of organisms, each characterized by its own particular form of
structure, and each essentially linked to
the organic fonns immediately below and
above it in the series. Each organic form
is not only superseded by but also included
in that which is above it. Thus an organism at any level is founded upon and embraces within its own structure all those
organisms which are inferior to it, and the
universe is seen as a progressively ordered
entity whose component serial parts are
related to each other and to the whole. At
each new organic level a more advanced
law of being becomes operative. vVe are,
in fact, presented with a theory of recapitulation whereby nothing in the evolutionary series is abandoned, but all is preserved
and enhanced in hannony with the function
of the highest organic stage of the series.
This highest stage is man, and the particular characteristic which distinguishes man
from all the organic levels that have preceded him is that his is a spiritual law of
being: his functions are governed by spirit.
This not only distinguishes him from the
rest of the created order, but explains his
dominion over it.
In man, however, the process has not
yet reached its goal; for even man is conscious of his finitude and reaches out
toward the eternal order of being - a fact
which, ex hypothesi, demonstrates his affinity to the eternal order as the next stage
into which he is to be integrated. Though
man is the head and sum of the created
order, yet the cosmic series is not complete in him; else he would not be conscious
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of his need to be included in an order
which is beyond himsell. And so the Incarnation is introduced; Christ assumes
human nature and thereby elevates and
integrates it into the level of the divine.
In Christ the whole created order, including man, is united and consummated; in
him it achieves its highest principle of
unity; in him the complete organic series
finds its recapitulation.
Ind ee d . according to Thornton, the
whole cosmic order from beginning to end
is impressed with the likeness of the In car~
nate Son who, as such, fulfils the function
of the Servant, for it is stamped throughout
with the pattern of self·sacri.fice, of subordination of the lower to the higher, which
is none other than the mark of the Servant.
It is in Christ alone that the pattern of
sell-sacrifice and filial response finds its
perfect and final expression. He is thus
both the archetype of creation and its completion. and the cosmos may properly be
described as christological in essence. All
- commencement. development, and ful.6lment - is impressed with the likeness of
the Servant. "'The whole design of creation
was C hri s t ~ce nte r ed
from the first," says
Thornton. "It is in its very essence Christological, Jesus is the goal towards which
creation moves, because he is also the
source of its movement."
There arc certain objections which must
be urged against this evolutionistic theology. In the first place, it is at its most
vital point inconsistent with itseU. Its basic
concept ' is that of progressive development
from the material to the spiritual, from
the impersonal to the personal, from the
imperfect to the perfect, from the finite
to the infinite. All is seen as leading up
inevitably to the crowning event of the
Incarnation. Yet the advocates of this type
of theology do not envisage the Incarnation itself as being introduced as it were
from below upwards. It is something superimposed from above downwards; and inasmuch as the Incarnation originates from
(CoHIiHUd 011 I>Ofl'
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T

HE WITNESS 01 the Church is in

danger of being silenced when theologians go off on logical tangents in order
to satisfy the demand for a "reasonable
faith." The desire for logical consistency
in matters of faith has sometimes led to
theological constructions which appear
reasonable but which cannot be maintained because they are Dot fully CODditioned by Scripture. When this happens
theology becomes more speculative than
biblical.
A case in point is the tendency of some
theologians to deny common grace in the
face of many plain statements of SCripture.
Reasoning deductively from a supralapsarian a priori in which election and reprobation are regarded as absolutely parallel
acts of God, Hoeksema and Schilder are
led to deny that God is favorably disposed toward the reprobate when he calls
him to repent and believe. They reason
that God cannot offer salvation to all men
because he does not possess salvation for
all men.
Three lines of thought converge in the
problem of the well-meant gospel offer.
There are the questions of God's decree,
God's covenant and common grace. One
aspect of the problem is posed in each of
these three areas of thought, as follows:
L If God has decreed from all eternity
to pass by some sinners with the saving
operations of his grace, how can the invitation of the gospel be a serious offer of
grace to the reprobate whom God never
intended to save?
2. Since God's free and sovereign grace
in the salvation of the elect is dispensed
through the covenant, how can .the cov-
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enant promise be said to tenninate on all
who hear the gospel offer, the reprobate
as well as the elect? If God's covenant is
a sovereign dispensation of grace, can the
covenant promise then be said to be CODditional on faith?
3. Does the gospel offer really constitute common grace when its promises
are fulfilled only with reference to the
elect?
Dr. Alexander C. De Jong in answering
these questions brings us the products of
his theological research at the Free University of Amsterdam. He presents a careful, clear and well-documented analysis
and critical evaluation of the thinking of
Hoeksema and Schilder, whose theological
views have presented a sharp challenge to
Reformed thought in recent years.
o

•

0

•

Hoeksema rejects the idea of the covenant as a pact, an agreement! with mutual
stipulations, conditions and promises. He
says, "Man can never have the prerogative,
or receive it from God, to make his stipulations and to demand eternal life on the
basis of anything wl1atever that he has
done or that he believes" (p. 36). This
leads him to reject the idea of the pre-Fall
relationship as a covenant of works.
For Hoeksema, the essence of the covenant-idea is not mutuality but divine
monergism. it depends throughout on
God alone." "God sovereignly pedorms all
that belongs to the establishment and realiz.:'ltion of the covenant." For Hoeksema
this wipes out all conditionality in the covenant relationship. The covenant involves
no conditions upon which its promises may
be obtained. The covenant promise is unconditionally guaranteed to the elect, with
whom alone the covenant is established
and its promise is meant.
De Jong rejects this one-sided concep-
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tion of the covenant. He states that the
covenant involves a tension between divine
sovereignty (which is correlative to unconditionality) and human responsibility
(which is correlative to conditionality).
Hoeksema sought to relieve this tension by
removing the element of conditionality,
and in so doing he implicitly denies human

responsibility for covenant keeping. The
truth of God's sovereignty in the covenant
situation is only half the truth. To have
the whole truth we must affirm both divine
sovereignty and human responsibility. The
covenant is both unconditional and conditional. Man's faithfuln ess in response to
God's gracious p romises is itself a dispensation of sovereign grace; but this fact does
not eliminate the condition upon which the
promises are received.
Since Hoeksema views the covenant as
unconditional, he also regards it as particular. It has reference on ly to the elect. God
promises nothing and offers nothing to the
reprobate. The reprobate who lives within
the covenant community (as a child of believing parents ) and hears the gospel offer
"comes into close contact with the promise,
but he never receives it" ( p. 40).
This in turn determines Hoeksema's
view of the nature of preachin g. Preaching
is never to be considered an offer of salvation. God cannot offer salvation to the
reprobate, since he does not intend to grant
them salvation. Preaching is a setting forth
of the way in which God saves men, with
a promise that God will certainly save the
elect. Preaching is grace only for the elect;
it is always a curse for ·the reprobate.
Through gospel preaching God brings the
reprobate in contact with the promises in

order to harden them and prepare them
for eternal damnation.
•

•

0

0

Underlying all of Hoeksema's thinking
on these points is a basic error which De
Jong calls a "competitive polarity motif."
This means that instead of thinking of the
God-man relationship (covenant ) in terms
of reciprocal fellowship, Hoeksema con-
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ceives of God and man as two mutually
competitive "factors." Instead of seeing
man's actions as integrated into the realization of God's counsel, he regards God's
actions and man's actions as antithetically
related. Man as a sinner stands opposed to
God, and God realizes his counsel in spite
of man. De Jong correctly points out that
"man as a creature together with all his
activities - in faith and unbelief - is nevet
a competitor of God. God's counsel and
man's counsel are not two factors which
mutually condition one another. Cod's
counsel as his counsel is so consituted that
it is historically realized in and through
every human activity. Since this is so we
can never overemphasize either God's sovereignty or man's responsibility" (p. SO).
o

0

0

0

Schilder's view of the well-meant gospel
offer is not by any means identical with
that of Hoeksema, although both theolo·
gians reject common grace in the offer of
the gospel.
Schilder rejects Hoeksema's view of the
covenant engagement, regarding it as mutu; l instead of unilateral. In Schilder's
thought the covenant is conditional and
general. The promise is well-meant in the
sense that no one has a right to reject it;
God oHers Christ in t he gospel with utmost seriousness to both elect and repl'Obate children of believing parents. But
does not a general offer imply common
grace? Schilder answers, No. ,.ye cannot
conclud e that because the promise comes
to all who live within the covenant community, Cod has an attitude of favor toward the reprobate who hears the promise.
For while God is favorably disposed to·
ward him as a creature, he is unfavorabl),
disposed toward him as a covenant breaker
( pp. Ol, 147 ). There is no such thing as a
gospel offer which is indicative of God's
grace toward the non-elect. The "offer" of
Christ to the non-elect person is "wellmeant" because God is terribly serious in
demanding obedience of him; but the
Christ who is offered him will turn out to
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will of God's decree similar to God's 'per
~
missive will' in relation to sin."
Calvin did not accept this view of reprobation. While holding man fully responsible for his condition, Calvin always
goes back to God as tlle first cause of reprobation. "Here they (objectors to reprobation) recur to the distinction between will and permission, and insist that
God permits the destruction of the impious, but does not will it. But what
reason shall we assign for his permitting
it, but because it is his will?" ( Institutes,
• • •
III , XXIII. 8). Again, Calvin says, referThe main objection which De Jong ring to the ultimate cause of reprobation:
raises against Hoeksema and Schilder is "... W e must always return at last to the
that they both tried to resolve the question sovereign determination of God's will, the
of a well-meant offer and Gods attitude to- cause of which is hidden in himself' (we.
ward sinners in term of a balanced con- cit.). De Jong mi ght have presented a
struction of favor and disfavor, salvation more balanced view of reprobation by disand condemnation. Behind this is their tinguishing between preterition as a soversupraJapsarian notion that God procreated eign act of God and condemnation as a
elect and reprobate creatures as such in judicial act of God with respect to man's
accordance with a pre-temporal plan. This sin. It is true that sinners are not punished
view unfortunately gives encouragement for being non-elect; but they are non-elect
to the charge laid against the doctrine of because of Cod's decretive will. As C. Van
predestination by Barth in his Kirchliche Til says,' lhe full y biblical and therefore,
. Dogmatik, that Cod indifferently consigns fully Reformed, position is not reached tin
certain individuals to salvation, and others God in his sovereign decree is made the
ultimate cause of all tlmt comes to pass in
to condemnation (p. 116 ).
However, in his reaction against an ab- this world through the deeds of men,
solute parallelism between election and rep- whether these deeds Jead to their final
robation , De Jong perhaps goes a bit too destruction or by God's grace to their 6nal
far in the other direction in his constant glory" ( Torch and Trumpet, Vol. IV, No.
emphasis on sin as the cause of reproba- 5, p. 7).
• •
tion. In underscoring man's responsibility
The problem of a well-meant gospel
he fails to do full justice to Cod's will as
the ultimate cause of reprobation. On page oHer involves a complex of paradoxes or
130 he says, "The cause of faith is election apparent contradictions: universal offer in Christ, and the cause of condemnation limited redemption ; conditionality - unis the rebellious sinner's persistent rejec- conditionality; common grace - particular
tion of God's unsimulated call to salvation. grace; d ivine sovereignty - human responNo one disbelieves because he is :l rep- sibility; grace - freedom. There is no real
robate. He is a reprobate because he conflict between any of these pairs of
does not want to believe, because he wills truths. The unlimited offer of the gospel
to live WitllOut Cod, and because he resists is not inconsistent with the doctrine of
the redemptive will of God revealed in the particu lar redemption. These two truths
gospel call. His unbelief, his rejection, his involve a paradox which human reason
resistence bears an indirect relation to the cannot solve. But as both are clearly
be his Judge instead of his Savior.
Schilder deals with the problem of gezindheid ( the attitude of God toward man
as sinner) in terms of a «coordinated
double decree" of electionreprobation.
God's attitude toward sinners is determined by his decree. God's love, based on
the decree of election, is manifested toward the elect sinner in the gospel offer,
while God's wrath, based on the decree of
reprobation, is manifested toward the nODelect sinner in the gospel offer.
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taught in Scripture, we should accept both
on the authority of God, and reverently
refrain from trying to explain the paradox
b y human reason. The weakness of both
the Arminian and the hyper~Calvinst
is
that they try to solve the paradox logically.
Each attempts a solution by removing one
aspect of the paradox. The Anninian r e ~
moves particular grace and the hyper~Cal
vinist removes common grace. But the
strength of the Reformed faith is that it
allows these paradoxes to stand and not
be tampered with by human speculations.
The value of this scholarly study lies not
only in its clarification of issues which are
urgently pressing for a solution in theological circles today, but in its stimulus to
a more decisive preaching of the gospel of
the grace of God. Preaching calls for a
decision, that sinners may escape the wrath
to come and through faith ultimately inherit the promises. The Reformed preacher
must unhesitatingly press for a decision,
assured that by the Spirit and the liuing
Word God renews the sinner's will and
calls forth a response.
 JOSEPH A. HILL
Walton, New York .
EVOLUTIONARY DOGMA AND
CHRISTIAN T,HEOLOGY
(C",,' iIlM e'd
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above instead of from below it may rather
be described as a reversal of the evo lu~
tionary mechanism, and as indicative of
the ultimate incompetence or failure of the
evolutionary principle. It certainly seems
quite incongruous that the a1l~importn
culminating stage should be achieved, not
by mounting the last triumphant rung of
. the evolutionary ladder, but by resorting
to the device of a deus ex machina.
(To be continued. This second lecture by
Mr. Hughes was given to torch and trumpet
with the understanding that it would also
appear in the W estminster Theological
Journal, where it appeared in the Novem~
her issue.)
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