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Should we seek state aid lor private, parent-controlled Christian 
schools? This issue was raised by Dr. Edwin H. Palmer (see "Ten 
o'clock" in the ApriL 1955. issue 01 this magazine). To his position 
that such schools have right to a share in such state. tax-raised 
lunds Mr. Mark Fakkema. executive director 01 the National 
Association of Christian Schools. takes exception. TORCH AND 
TRUMPET is pleased to continue the discussion. as the clock 
steadily moves Irom mid-morning to high noon. 

ELEVEN O'CLOCK 
MARK F AKKEMA 

I T WAS ELEVEN O'CLOCK - an hour 
after a caller had infonned me that I 

must pay $250 for the public schools. My 
first reaction was unfriendly. I was paying 

for the education of my own children who 

went to the Christian School. Why should 
I be required to pay also for the children 

that go to the public school, especially 
when I do not agree with the education 

given? Surely, it is unfair to demand that 
I pay double? 

Now it is an hour later. I have te-evalu
ated my first reaction in the light of Scrip
ture. Who was this man who called? Did 

he really ask me to pay for an education I 
could not approve? 

T he man was not a mere individual. He 
was a representative of a divinely-ordained 

government and he spoke in the name of 

God-given authority. The future citizens 
of a country must be educated. Insofar as 

parents do not carry out their God-given 
responsibility to educate their own chil

dren, some other social group in which the 

children are also caught up should be 

burdened with this responsibility. (Accord

ing to the Supreme Court of our land the 
parents have a claim on their children. 

Said this court, "The child is not the mere 

creature of the state; those who nurture 
him and direct his destiny have the right, 

coupled with the high duty, to recognize 

and prepare him for additional obliga
tions," - Oregon case.) 

In God's providence legally chosen re

presentatives, bent on furthering the best 
interests of our country, enacted a law to 

the eHect that children not otherwise edu
cated should be given a schooling at public 

(which includes all citizens) expense. This 
having become the Jaw of the land it is up 

to our legal officials to enforce this law 
with the authority that God has given 

them. And it is our duty to comply with 
this law. Has God not said: "Let every 

soul,be in subjection to the higher powers: 

for there is no power but of Cod: and the 
powers that be are ordained of God, There
fore he that resisteth the power, with

standeth the ordinance of God: and they 

that \vithstand shall receive to themselves 
judgment" (Romans 13:1 and 2). If Scrip

ture clothed the foreign, pagan govern

ment of wicked Nero with heaven's author

ity, should we not attribute equal author
ity to our government? 

Did our Lord, before paying his tax, 

question the "higher powers" as to the use 

to which his tax money would be put? 

God's authority had spoken. God's Son 

complied. Let us who are the children of 
God do likewise. If a law is in error, let us 

by due process of law seek to correct the 
error. The evil is one of law-making, not 
of law-enforcing. 

Besides, the fact that the state school 

does not teach religion must not be held 

against her. That is the kind of govern
ment we citizens wanted and still want , I 
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take it. ]f the state, would teach a certain 
religion , matters would be worse rather 

than better. And let us not forget it, public 
education is socialized education. This 

being the case, each citizen - just as in 

every socialistic state - has no right to ex
pect that his particular religion be taught. 

( But we may well thank God that we live 
in a country where we can freely do what 

God demands of us, namely, educate our 
own children ... and do so (''Ollsistent with 
his ordinances.) 

We who believe that education should 

be religious should not remonstrate against 
state officials who hand us a school-tax 
bill. We should rather direct our efforts 
toward witnessing to our fellow Christians 

who have forsaken thei r God-given respon

sibility to educate their own children. The 
double tax-problem is not a problem for 

parents who carry out their God-given 
educational responsibilities. Such parents 

are in the path of obedience as far as edu
cating their own children is concerned and 

as far as obeying civil law is concerned. 

The real problem lies with those parents 

who do not obey God's command to edu
cate their own children. ( It should be ap

parent that if all parents assumed their 
Cod-given educational responsibility the 

double taxation problem as well as the tax 
itself would be done away with.) 

What about those irresponsible parents 
who refuse to take care of the mental and 

spiritual health of their own children? 
Well, let us do what we all do when we 

are confronted with parents who do not 
possess the moral or economic wherewithal 

to give medical aid for the physical health 
of their own offspring. \Ve urge such 

parents to send their physically neglected 
children for treatment to the county (pub

lie ) 11Ospital , which we all help finance ... 
while we send our own sick to a private 

hospital at our own expense. We do not 

complain about a double tax in connection 

with the public hospital; why complain 
about a double tax in connection with the 

public school? \Ve do not object to helping 
the parents who are financially poor; why 

object to helping those who are spiritually 

poor? 
Only by our paying public school tax 

do we have the privilege of checking the 

downward trend of public instruction. De
priving ourselves of this service would be 

a far greater loss to our country and to us 
than the tax money we would save. 

• Let us be less concerned about personal 

gain and more concerned about our op

portunity of rendering Christian service. 
Let us be less concerned about our rights 

and more concerned about God's demands 
upon us .. . and his authOrity over us. 

EDWIN H. PALMER 

MR. FAKKEMA MAKES a very fine 
point when he says that it is the di

Vinely given responsibility of parents to 

educate their children; and that when they 
fail to do so then the state must step in and 

see that the children get an education. This 
is necessary for an enlightened citizenry and 

the weUare of our nation. But it does not 

follow at alI that because they neglect their 

responsibility, they should therefore be re-
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lieved of the financial burden of educating 

their children. It does not follow that b e~ 

cause they shirk their duty, others who do 

their duty should pay for them. If they 
have fai led to prOvide education for their 

children, then the state must see to it that 
an education is provided, but the parents 

who neglected their duty should foot their 
own bill. It is not fair to require those 

parents who are already paying for the 
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Christian education of their own children 
to pay also for those who neglected their 
obligation. 

If a parent is not financially able to pay 
for the education of his child, then I be· 
Heve that it is the responsibility of the 
society as a whole to help him out, just as 
Mr. Fakkema indicates should be done in 
the case of medical aid. That is a valid 
principle. But of cowse that has little to 
do with the case in hand since the vast 
majority of parents of children in the pub· 
lie schools are not poor but are owners of 
nice homes, automobiles, television sets, 
etc. 

It is interesting that Mr. Fakkema draws 
a parallel between the public hospitals and 
the public schools. He reasons that be· 
cause we do not complain about double 
taxation in connection with the public hos· 
pitals, we should not do so with the public 
schools. Now I believe that the parallel 
here is very good, and Mr. Fakkema is 
corrcct in seeing this so sharply. For if 

there is double taxation in one case, then 
there is in the other, also. That is why 
this principle applies not only to schools, 
but also to hospitals, mental institutions, 
and sanitaria. In Holland the Dutch have 
seen this very clearly and have put it to 
practice by allowing the Reformed, Roman 
Catholic, Lutheran, and other sanitaria and 
mental institutions to receive their fair 
share of taxes. Our mental hospital, Pine 
Rest, for example, is relieving the state of 
Michigan of a great financial burden. 
There are patients and supporters of that 
hospital who desire Christian therapy and 
who cannot conscientiously go to a state 
institution. It is against their religious 
principles. Since the state is obliged to 

care for these mentally handicapped when 
relatives cannot do it, then they should not 
refuse to do so because a person is a Chris· 
tian and goes to a Christian institution. 

In one case known to me, a person who 
was receiving aid from the state had her 
allowance cut off immediately when she 
went to Pine Rest, but as soon as she left 

and went to another place it was resumed. 
This illustrates the unfair discrimination 
against Christian institutions and their pa· 
tients. 

When the writer says that we must obey 
the government in the matter of paying 
public school taxes since we must be in 
subjection to the higher powers which are 
diVinely ordained, he is very Scriptural. 
But that does not mean that the govern
ment always acts one hundred per cent in 
accordance with justice. In the case at 
hand, it is obvious that there is inequality 
and injustice in this double taxation against 
parents who do their duty, and an unfair 
financial relief for parents who sin and fail 
to do their duty. That is not justice. 

This does not mean, and we have not 
advocated it anywhere, that the Christian 
should refuse to pay taxes. He is in sub· 
jection to higher powers. But neither does 
it mean that he should not seek to correct 
injustice by peaceful means, SUdl as these 
articles on double taxation mean to be; nor 
that he should "be less concerned with our 
rights," as the writer puts it. The Christian 
n;\ust always seek to uphold justice and 
rights. And in the present matter, there is 

a travesty of justice. 
Thus, an hour later, at noon time, I re

alized that I was weak when at eleven 
o'clock doubts and fears arose over what I 

said to the caller at ten o'clock. I had com· 
promised in my thinking. But having, 
thought it through more carefully, and 
with greater reflection, I have turned back 
even more decisively to my earlier and 
Scriptural position of "ten o'clock." 

NEXT ISSUE ••• 

Prof. MIIl'IiD ........... "W_ SaI

frage iD the Cbun:b • • • The Edin

........ Doc:IontDu." 
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UNDER CHURCH SPIRES ••• J O HN H. PIERSMA 

Kalamazoo Pastor Editor-elect o f 

Christian Reformed Weekly 

ELECTION OF the Rev. John Vande, 
Ploeg. pastor of Grace Christian Re

formed Church, Kalamazoo, :Michigan, to 

succeed the Rev. Henry 1- Kuiper as editor 
of The Banner, denominational weekly 

magazine, was a surprise decision of the 

1955 Christi an H.eformed synod last month. 
Nominated to this very important posi

tion (Banner subscribers are said to total 

40,000 in a denomination of 44,992 fam
i1ies) by the standing committee on pub
lications were Dr. John Kromminga, pro

fessor of Church History at Calvin Sem
inary. Dr. John H. Bratt, professor of Bible 

at Calvin College, the Rev. Erno F. J. Van 

Halsema. present editor of De Wachter, a 
Christian Reformed weekly published in 

the Holland language, and the Hev. Peter 

Van Tuinen, pastor of Trinity Cluistian 

Reformed Chmch, Artesia, California. 
"Expert" pre-synodical opinion seemed 

to indicate that Van Halsema and Van 

Tuinen were most likely to receive the nod 
for this position. Mr. Van Halsema has 

compiled a commendable record as con
tributor and editor of De 'Vachter, and 

Mr. Van T uinen was being backed by 
many as an outstanding candidate. 

Synod's own committee of pre-advice on 
publication matters moved the name of 
Mr. Vander Ploeg as an additional nom

inee. F rom the Hoor the Rev. Peter Hol
werda of Lansing, Illinois, clerk of the 

1955 synod, was also added to the nomina
tion. E lection results on the second ballot 

revealed that Vander Ploeg was synod's 

first choice, with Van Halsema as alternate 
appointee. 

It is our opinion that the Christian Re
formed Church has made an excellent 

choice in its appointment of Mr. Vander 

Ploeg. There is reason to believe that the 

solid Refonned emphasis of Banner editor
ializing will continue undiminished, and 
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that the leadership Christian Reformed 
people have expected its weekly period ical 

to supply will be able and reliable. 

Where Does Dr. BaIy Graham Stand? 

No Jonger is it possibJe to ignore or min

imize the power of Dr. Billy Graham. H is 

recent evangelistic crusades in Great Britain 
(especially Scotland ) and on the European 

continent have met with astounding suc

cess. If by this means revived interest in 

the Gospel, the Word, and the church is 
being produced, we can only be glad. 

As Graham mounts in popularity and 
influence, however, the question as to his 

actual position on matters of theological 
and doctrinal signi6cance becomes more 

pressing. This is reBected in the Rev. W. 
J. Grier's magazine, The Irish Erxmgelical, 

for June, 1955, page 3. Under the column 
head "News and Comments," Grier com
pares that which a modernist is saying 

abou t Dr. Graham, with that which Dr. 

Graham is not saying about the modernists. 
• I-Iere follows editor Crier's account of 
Principal Davey's rcaction to the world

famous evangelist: 
Principal Davey declared that the as

sociation of much evangelism with fun
damentalist views was to be deplored. 

He desclibed Dr. Billy Graham's mes
sage as u a rather old-fashioned form of 

the Protestant faith," and Dr. Graham 

himself he desclibed as "pleasant, hum
ble and quiet, a man of God, with rather 

hypnoti c eyes." It is no great compli

ment to be classed by Dr. Davey as a 
"man of God." In a public lecture at 

the College years ago he described four 

of the most outright antagonists of the 

Christian faith as "men of God" and 
certain ly converted." The four men 

were ToIstoi, Middleton Murry, H. G. 
W ells and Bernard Shaw. All four of 

tllem repudiated tile doctrine of the 
atonement; one of the four denied all the 

miracles, the resurrection of Christ and 
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every other; and one of them does not 

hesitate to make Jesus out to be a sinner. 

When Dr. Davey speaks of Dr. Graham's 

message as a rather oId·fashioned form 

of the Protestant faith, it is probably 

Dr. Graham's emphasis on the authority 

of the Bible which he dislikes, for Dr. 

Graham does repeatedly quote the Bible 

as the final authority. 

But what is Graham's testimony over 

against modernists? Grier deplores the fact 

that Dr. Graham is "absolutely silent" at 

this point. He goes on to comment: 

True, he may speak in general terms; but 

he seems to be careful not to be specific. 

If that were all, we would feel like pas

sing the matter by. But it is not all. A 

close friend of ours who was in the choir 

in the recent Glasgow campaign informs 

us that near the close of the campaign 

Dr. Graham had Dr. Leslie 'Veatherhead 

on his platform taking part in the meet

ing. Dr. 'Weatherhead is one of the most 

pronounced modernists in Britain. \Ve 

have heard from another friend, who 

stayed in the same hotel with Dr. Gra

ham and members of his party, of the 

scant respect paid to the Lord's Day by 

members of the party who bought and 

read the Sunday newspapers. Now, we 

believe that there is greater laxity among 

Christians in the U.S.A. than there is 

here on this point. We do not like this 

loose attitude, but we confess that we 

are more grieved by the compromise 

wi th the modemists than by the non

observance of the fourth commandment. 

It is our opinion that vagueness is a key 

policy in the type of modem evangelism 

Graham is so effectively promoting. This 

can be corroborated by quotations from 

his book, Peace With God, in which he 

deals with the relationship of "The Chris

tian and the Church" (chapter 15 ). Here 

are a few typical Graham utterances: 

The New Testament teaches that while 

there is actually only one church there 

can be any number of local churches 

formed into various denominations and 

societies or councils. These l ac a I 

churches and denominational groups 

may be divided along national and theo

logical lines, or according to the tem

perament of their members . .. (p. 175) 
o 0 0 0 

The church has been widely criticized 

for many intramural squabbles, much 

hair-splitting and apparent lack of unity. 

T hese, however, are superficial things; 

these are the conflicts that come from 

slightly varying interpretations of the 

general's orders and in no way reflect 

upon the wisdom of the general or his 

a bsolute authority in issuing his orders! 

(pp. 175. 176 ) 
o 0 • • 

Study the underlyi ng beliefs of the vari

ous denominations and you will find that 

basically and historically they are ahnost 

identical ... (p. 176 ) 
o 0 • 0 

Some people find it easier to draw closet 

to God in magnificent buildings and with 

some form of ritual. Others find they 

can seek God only in stark simplicity. 

Some people find themselves in sympathy 

with one kind of service, others feel more 

at home in a different atmosphere. The 

important thing is not how we do it, but 

the sincerity and depth of purpose with 

which we do it, and we should each find 

a nd join the church in which as individu

a ls we can best accomplish this. ( p. 177 ) 
• 0 0 0 

Statements such as these reveal an atti

tude which will scarcely cause brother 

Graham much difficulty with any particular 

ecclesiastical communion anywhere. 

No Room in the Church of Amsterdam 

aM. \V." (the Rev. M. \>Vilschut ) in Am

sterdoms Kerkblod for April 23, 1955 de

fends the action of the Amsterdam Gere

formeerde Kerk consistory in their refusal 

to give or to rent the use of space in one 

of their church buildings to N.Y.V., Dutch 
"neutral" labor organization. -

(Clmti"""d Oil p(JO ~ 17) 

Tor<:h ond T<umpef, July, 1955 



MEDITATION: A Le44(Ut Ue ~~ 
by JOHN DE JONG 

For we know ill part, and we prophesy in part; but when that which is perfect 
is come, that which is in 1)Ort shall be done away. When I was a child, 1 spake 
as a child, I felt as a child, I thought as a child: now that I am become a man, 
1 have put away childish things. For now we see in a mirror, darkly; but then 
face to face: now I know in part; but then shall I know fully even as also I was 
fully known. ( I CoRINTHIANS 13:9·12, American Standard VerSion ) 

H UMILITY HAS been set forth as the 
prime virtue of the Christian. To be 

small in our own sight, to esteem the other 

to be more excellent than ourselves - such 
is Christian humility. This blessed virtue is 
taught only in the school of Christ, where 
every lesson extols the greatness of God, 
and reveals us to be but dust and ashes. 

• • 
One great cause of all trouble among us 

is the lack of proper humility. We are like 
the disciples who quarreled among them

selves as to which of them should be 
greatest in the Kingdom. Like them we 

need to be set straight by the Master as he 
places a child in their midst and says, 

"Whosoever shall receive this little child in ' 
my name receiveth me: and whosoever 

shall receive me receiveth him that sent 
me: for he that is leMt among you all, the 

same is great" ( Luke 9:48, italics added) . 

It is the same Jesus who takes a basin of 
water and washes the feet of his disciples, 

manifesting his willingness to do a slave's 
work in behalf of his friends. But the dis

ciples are stricken with the dread disease 
of pride. They cannot understand true 

greatness. 
• • 

Thus it was with the Corinthians also. 

There were great gifts among them : gifts 

of healing, of prophecy, of strange tongues. 

Resulting from all this came inflation at its 

worst, a puffed up pride. Seemingly the 

graces of the Spirit of Christ - "love, joy, 
peace, longsuifering, kindness, goodness, 

*The Rev. John De Jong is pastor of the 
Christian Reformed Church at Brandon, 
Manitoba, Canada. 
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faithfulness, meekness, self-contro1" (Gal. 
5:22, 23) - were lacking. They would each 

of them have the preeminence. They even 

considered Paul to be of minor significance, 

doubting his apostlesh ip. 

'" II '" '" 
' tVhat a lesson is I Corinthians 13! The 

Corinthians were sure that they knew a 
great deal. Paul urges them to remember 

that we k'110W but in part, and that even 
that small part which we do know is going 

to fall away when perfection comes. Like 

a pa ir of crutches is our current knowledge, 
necessary while we cripple through this 

life, but to be discarded when no longer 

useful. ' Vhy pride yourselves in it? 

'" '" '" '" Children are interesting to observe be· 

cause they appear just as they are. They 
talk like children. They think like children. 
But when they matme they must put away 

childish things. How sad, however, it is to 

see a man fully developed physically still 
talking and thinking and playing like a 

child. Spiritually the Corinthians were 
acting in such a foolish fashion. Playing 

off their favorites ( Pa ul, Apollos, Cepbas) 

against each other, they were by·passing 
the real issue. 

'" '" '" '" 
' 'Vell, what about you, and what about 

me - some 2000 years after Paul? Still we 

see through a mirror, darkly. One might 

have a slightly larger mental capacity than 
another, but let us never forget that the 
most brilliant knows but in part. And even 

that part will be taken away when perfec
tion, the new heavens and the new earth, 

arrives. Such considerations should keep 

us humblel 
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9alherj anJ 13relhren! 
"GIVE HEED TO READING" 

P AUL'S FIRST EPIST LE to Timothy is a m 3.5t~ r piece of inspired counsel for the busy 
young bishop and pastor in metropolitan Ephesus. By nature somewhat reticent and faced 

with o\'erw4le1ming problems, Timothy needed encouragement and advice. The veteran mission· 
ary does not hesitate to give both, evcn'lo insisting, "Give heed to reading, ... " (I Tim. 4 :13b). 

Doubtlessly, the apostle had in mind chief,ly the reading of God's Word in the assemblies 
for worship. This custom had been taken over from the Jewish synagogues. wtlere the O ld 
Testament was regulariy read and expounded. Yet more seems to be implied here. Paul had 
established several congregations in Ephesus and vicini ty during his ra.ther lengthy ministry. 
Because of his missionary tours, he could not continue to supervise these groups. Yet he was 
det'piy concemcd about their spiritual profit. Thus he left Timothy behind to do the Lord's 
work. And part of that work was to sce td it that the Word remained central in the worship 
and life of the church. Should the young evangelist fail in this regard. fal se doctrine and 
s inful conduct would soon engulf the fellowship of believers. 

• • • • 
Interpreted thus, this passage has a relevant message for office-bearers in the church today. 

They are charged with the spiritual supcrvrsion o f the Lord's heritage. The Church Order 
specifics that they are "to take heed ·that the ministers, together with their fellow-elders and 
deacons. fa ithfully discharge their office." A ll the labors of .the: true church must be g rounded 
in the Word. The whole Bible must be properly read and interpreted for the people. not only 
in rtIe public assemblies but also as the officers go from house to house with the gospel in pastoral 
labors. One-sided preach ing is f raught with ~rave dangers. Pious exhortations not r ooted ill 
the W ord will lead many ast ray. The whole Bible must be so presented rtIat the believers' 
minds and hearts and wills are brought into captivity to the mind of Christ. 

T imes and trials may somewhat change for tbe church. but her spiritual struggle in the 
world is ever the same. \Ve wrestle with the same weaknesses of a depraved human nature, 
in ourselves as well as in others, as did Timothy. The world today is not more a friend to 
g race than it was two thousand years ago. The anl-iiliesis between faith and unbelief , god
liness and wordliness. spirituality and self--service sharpens as the centuries pass. Therefore 
offi cers must be at home in the Word. They must know the problems which beset the church 
today. They must understand the temper of the times. And these ·Iessons are not easily learned. 
The road to t rue learning aad understanding is a tedious and long one - the road of reading, 
reading and more reading. 

• • • • 
How IIai'II"ol this injunction of the King of the church! He still rules by his Spirit and 

Word. Without the faithful teaching and preaching man does not come to a saving knowledge 
of the Redeemer. The \Vord must be kept alive, fresh and vital in our churches. 

How necessary this injunction I Today's tempo is much accelerated. A ll church officers go 
burdelled under the increasing demands on their time. Yet Cllrist insists that we give heed to 
reading. The time no doubt has come ·to call a halt to many second-rate demands on our time. 
To prepare ourselves for more effecti .... e service in his church we may have to gi .... e up some 
socials and picnics, some bowling and fishing. some rest and relaxation, instead of OUf reading. 

How IIMIIllItivc, too, is this injunction of Christ! No church work prospers, unless geared 
to the Word. And to grasp the relationships between the abiding Word and today's world. we 
must get back to much reading. Our leadership must be of the kind that points others to the 
way of rich and growing fellO\\o'ship with the Redeemer. 

Many will remember outstanding elders of former years. They \\o-ere thoroughly a t home 
ill the B ible. TheY' read books and ar ticles on theology. They knew the Church Order. T hey 
could discuss intelligently the doctrinal and ethicaJ problems which the churches faced in 
consistory, c1assis and synod. But they did not gain this knowledge easily. There is no easy 
road to spiritual understanding. Rather, they continued to "give heed to reading." 

Let us plooge ourselves to daily reading first of the Bible and then of books about the Word. 
Then our progress will become manifest to all ( I Tim. 4:15) . And the promise stated by 
Paul will be fulfi lled in our lives, "For in doing this thou shalt save both thyself and them 
that hear thee" (I Tim. 4 :16). 

- P£rt;1t Y. D EJONG 



THE CHURCH
Light Bearer tn a Dark World 

(Exposition: Revelation 2:1-7) 

HENRY A. VENEMA 

To the angel of the church in Ephesus tvrite: These things soith he tlwt llOldeth 
the seven stars i ll his right hanel, he that walketh in the mid.st of the seven golden 
candlesticks: 2. l know thy works, and thy toil and patience, and that thou canst 
not bear evil men; and didst try them that call th emselves apostles, and thel) 
are not, and clidst find them false; 3. and thou hast patience and didst bear for 
my flame's sake, and hast flot grown weary. 4. But I have this against thee, that 
thou didst leave thy first love. 5. Remember therefore whence thou art fallen, 
(lnd repent and do the first works; or else I come to thee, and will move thy 
candlestick out of its place, except thou repent. 6. But this thou hast, tllat 
thou hatest the works of the Nicolaitans, which 1 also hate. 7. He that 1wth all 

ea r, let him hear what the Spirit saith to the churches. To him that overcometh, 
to hi,n will I give to eat of the tree of life, which is i'l the Paradise of God. 

W ITI-I A FLOURISH of ministerial 

enthusiasm, a new series of sermons 

was announced by the local pastor. The 
material? The letters to the seven churches 
of Asia Minor as recorded in Revelation 

2, 3. The reaction of the congregation? 
Some favorable, many dubious. "These 

letters - must every minister preach a 

series 0 0 them? - are so monotonous," said 
onc. "The same general structure prevails 

throughout the entire set: first there is the 
sell-designation of the speaker, then a de

scription of the conditions existing in the 
particu lar church addressed followed by a 

word of encouragement or reproof, and 
BonIly, a promise to all who overcome. If 

you have studied one of these letters care
fully, you know them all." 

Truth is, however, that these letters are 
not exactly identical, even though they 

have similarities in structure. They are 
addressed to distinctly different churches, 

each with its own peculiar circumstances. 
This uniqueness of the individual letters is 

reflected in the particular way in which 
Christ describes himsell in the very begin

ning of each letter. These self-deSignations 

The Rev. Mr. Venema is pastor of the 
First Christian Reformed Church, Sarnia, 
Ontario, Canada. 

Torch ond Trump*t, July, 1955 

(Revelation 2:1-7, American Standard Version) 

nre not accidental, but essential to the 
manifestation in the letters of a certain 

virtue or shortcoming of the Asia Minor 
churches of John's day. A remarkable cor
respondence is to be noted between the 

way in which Christ describes himself and 
the promise which concludes each letter. 
• This is a time in which we would add 

our voice to the many which are calling to 
the church to be and remain church by 
directing your attention to the letters John 

was ordered to deliver to the Asia Minor 
congregations. The first of these is to 
Ephesus. In it Christ introduces himself 

as the One who "holds the seven stars in 
his right hand," who "walks in the midst 

of the seven golden candlesticks." Please 

note that figure is in both instances taken 
from the idea of light-bearing - the stars, 

and the candlesticks. We hope to remain 
consistent with this figure. 

Admowledgment 

In Revelation 1:12-20 ( the immediate 

context of tbe passage we are conSidering) 
we Bnd a vision of the ascended, glorified 

Christ. John sees Jesus there in the glory of 
heavenly light. The Savior's head and hair 
nre white - white as wool and snow. His 

eyes are as flames of fire, his feet as shining 

copper. ]0 his right hand are seven stars. 
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The effect of this brilliant light was 
bli nding. John fa lls to the earth as though 

dead. Jesus Christ, the Light of the ,",Vorld, 
is too much for him. 

The revelation of the brilliant Christ is 

found also in the letter of Ephesus. This is 

possible because our Lord is never to be 
separated from his church, the body of 

Christ. The church of necessity is also a 

Ii g ht ~ b ear in g body. True, Revelation 1 
speaks of the sevcn stars as "the angels of 

the seven churches," that is, messengers, 

officebearers through whom light was to 

shine in this dark world . But precisely at 
this point we feel the first stab of the sword 

of the Spirit - the privilege and calling of 
light·bearing is not the lot of only a few. 
The entire church, every believer is to 

shine as light in the darkness of our time. 
For the congregations are represented by 

the candlesticks, and they must shine or 

else forfeit the blessed presence of Christ. 

Now Ephesus was indeed a dark city. It 

was the chief city of Asia <Minor by virtue 
of an advantageous location and its size. 

Business and commerce were prominent in 

Ephesus, but culture and religion were no 
less an outstanding feature there. Spirit· 

uaIly Ephesus was a place of terrible dark· 
ness, as is evident from the fact that em· 

peror worship and the temple of Diana 
were prevalent. 

E mperor worship originated in connec

tion with the peace and prosperity which 
had come about through the Caesars. De
siring to show their appreciation, the peo

ple deified the Roman ruler. Caesar be· 
came a antichl'ist. Thus the authority of 

the state ordained by God e.xalted itself 

to the place of him whose servant it was 

supposed to be. Thus it became an in· 

struIYIent of Satan. 

The worship of Diana also indicates the 
darkness which hovered over Ephesus. 

Diana's image was supposedly fallen from 

the heavens as a meteoric fragment. Dupli. 
cates of this image were sold by such as 

Demetrius, the Ephesian silversmith of 

whom we read in the Acts. Unbridled lust 

Pog. 11 

and unrestrained sexual sin took place in 

connection with tile worship of this god· 
dess, considered to be the heavenly(?) 

representative of the motherly and the 
reproductive. The daughters of Ephesus 

were expected to give themselves in wor

shipful sexual activity. Now we can easily 

see why the people were so easily aroused 
to fury by the cries of Demetrius and his 

business associates I Add together the 

things which accompanied the worship of 

Caesar and Diana and you come to so me ~ 

thing of an indication of the darkness of 

this Asia Minor city. 

In this city Jesus establishes a church! 
And a good church it was, as its consistory 

and membership radiated the light of law 
and gospel It does not out of compromis

ing laziness drift along with the worship of 
Ceasar. As far as Diana is concerned, it 

testifies that its Bridegroom is the Lord 

Jesus. In faithfulness it persisted in good 
works. Its new light of true life in Christ, 
the One who holds the seven stars in his 

right hand, caused it to make a real break 
with the world. Read the letter again and 

notice the tilings which the Lord acknowl
edges that as commendable fe.:'ttures of 

the Ephesian church. 

Counsel 

Of course, conflict arose in Ephesus. 

Con8ict from without because its spirit· 

utal courage and vigor initiated an offen· 
sive which it latulched against the foe. Al

though the state out of hatred maligned 

them as revolutionaries for their refusal to 
worship the emperor, although the com

munity charged them with conduct inim

ical to the prosperity of the city for their 
rejection of Diana worship, they did not 

attempt to explain away the reality of 
Ephesus' darkness and Hee for shelter in 

the tents of sin. No, they remained loyal 
to Christ, their light. 

And, conflict from within. From the 

Nicolaitans, the false apostles, perhaps 

Gnostics with their nature - grace dualism. 
In the light of the Word the Ephesian be· 

Hevers had learned that all of the world 
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was to be sanctified in Christ, but these 

apostles of darkness proclaimed that nature 
and grace were re.'lliy separate. And so a 

Christian might argue that he is not 

obliged to obey Gods law in the sphere of 
the natural, since he is to live out of God's 

grace. Marriage was not a divine ordinance, 

since it involves the natural; adultery in 

the service of Diana is reaIly quite per

missible in its own area. Thus they 
preached the doctrine of compromise 

the soul for Christ, the body for Diana; 

Sunday for God, the week for Caesar. 
Christ, said they, does not demand a 

radical consecration of the eome man to 
himself. 

Notice, however, that even in Ephesus 
the church remained church! She mani
fested herself as light in the Lord. The 

members tested the spirits in their time, 
they exposed the darlmess even \vithin the 

church and eradicated it. For that, and 

that only, Jesus Christ praises them. 

And yet there was something within the 

church at Ephesus which darkened her 
future. In spite of a noteworthy faithful

ness, the church at Ephesus was threatened 
with death because she had left her first · 

love. Often this has been interpreted to 
mean that the congregation did not possess 

a genuine, inward love. But the sacrifices 
which they had made and the subsequent 

praise from our Lord makes this difficult 
to accept. Hypocrisy never warrants praise 
from the Lord in his Word. 

It is my conviction that they are correct 

who say that this passage refers to the love 
of the brethren for each other within the 

congregation. In the tension of their strug

gle for the faith in Ephesus the communion 
of the saints had broken down. Brotherly 

love was being forgotten. And so the One 
who holds the seven stars in his right hand 

counsels the Ephesian church to do some
thing about this. Please note: not just to 

talk about love, to philosophize about it, 
and perhaps to do so with the desire to 

show that "the other fellow is, after all, 
so hateful and spiteful." No, the Lord urges 

TOtCh 0"" Trumpet, July, 1955 

them to do works of love, lest he take the 

candlestick, the Word of God, out of their 
midst. As Reformed brethren we, too, 

ought to be warned by this, lest we should 
perish in darkness I 
Encouragement 

Finally, Jesus Christ, the light-bearer, 

who holds (figure of sovereign control ) the 
stars in his right hand, declares: If you 

overcome in the way of faithfulness, even 

in your inner relations of brother to 

brother, then I will give you the hght and 
life of the Paradise of Godl 

"He that hath an ear to hear, let him 

hear what the Spirit saith unto the 
churches." Consistories and congregations, 

there is encouragement here only for the 
faithful. If we continue our easy-going 

ways, our tendency to loosen the hnes 
which hold us fast in the Word, if we are 

unwilling to break with the world, if we 
no more war against sin within and with

out the church, if we, be it ever so pro
foundly, merely talk about love but are un

willing to perform works of love, we can 

receive no comfort here. 

No, the candlestick will then be removed 

from us, and we shall die in darkness, we 
and our children. Only if we are faithful 
to our caBing as Christians in the world, 

as hght in the midst of darkness, are we 

secure from the attacks of the enemy, even 
the Beast himself! For Christ holds the 

seven stars in his hand, Christ maintains 
the candlestiks in their place, and by his 

power the faithful shall escape death to 
live in his blessed light forever! 

What Is the Right Way of 
Honoring Him (God)? 

To put all our trust in him; to study to 

serve him all our life, by obeying his will; 
to call upon him, whenever any need im

pels us, seeking in him salvation and what

ever good things can be desired; and lastly, 
to acknowledge him with both heart and 

mouth to be the only author of all good 
things. JOHN CALVIN, The Catechum 

of the Church of Geneva. 
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THE RECITING OF THE APOSTLES' CREED 
The Church at Worship VII 

WILLIAMKOK 

What are you doing when you join the congrega
tion at worship in the reciting of the Aposthts' 
Creed? Are you really doing it? 

WJ" WAS GLAD when they said unto me, 

l. Let us go unto the house of the 
Lord." God speaks peace unto his people. 
It is true, we cannot come before the Lord 

with clean hands. 'iVe must declare our

selves unworthy to stand in the presence 

of a holy and righteous God. But the Lord 

in his grace and lOving kindness assures us 

that though our sins be as scarlet, they 
shall be as white snow; though they be 

red like crimson, they shall be as wool. 

Out of the confession of our sin and sin
fulness we are by the assurance of the for

giveness of our sins covered with the right

eousness of Jesus Christ our Lord. It is 

thus that the believing congregation an
swers God, declaring that it believes his 

promises and that its members realize that 

they are children of their Father in heaven. 

It is against this background that we 

should interpret the gloriOUS confession: 

1 believe in God." Consciousness of these 

things will make confession of faith a living 

and blessed item of worship. Thus our con· 

fession of faith is a declaration of our vic· 

tory over sin, which we have in our Lord 

Jeslls Christ. If we have but eyes to see, 

we then behold the salvation which God 

has wrought. We then see a people at wor· 

ship, confesSing that in them, that is, in 

their flesh, dweUeth no good thing; being 

assured by God that he will forgive their 

sins for the sake of the atoning blood shed 

upon Calvary's cross; lifting up its head 

and standing in the righteousness earned 

for them; saying with the firm assurance of 

faith: I believe in God. 

Confession of faith as part of our wor· 

ship should be the outpouring of a heart 

overwhelmed with the joy of salvation. I 

ask yOll, do you experience that kind of 

joy when you take part in this confession 

of faith? Attending divine worship is for 

so many often a dull and uneventful ex· 

perience. We may well pray: 

Open my eyes, that I may see 

Glimpses of truth thou hast for me; 

Place in my hands the wonderful key 

That shall unclasp, and set me free. 

Worship and Daily Life 

The confessing of our faith on the Lord's 

Day in the midst of and as a member of 

the congregation certainl y ought to bring 

to mind; the close connection between our 

worship in the house of prayer and our 

daily life. If our daily We is characterized 

hy wordliness, by a clinging to the things 

that are seen, we need not be surprised 

that it is impossible for us on the Lord's 

Day in our divine worshjp to rise to those 

spiritual heights necessary to see the things 

that are not scen. True Christians are 

deeply concerned about the condition of 

their spi.ri tuallife. It is well to watch our· 

selves, to study our reactions when we aro 

called upon to declare: I believe in God. 

There should be something of the spiri t of 

the psahnist in us when he sings: "Blessed 

is the people that know the joyful sound: 

They walk, 0 Jehovah, in the light of thy 

countenance. In thy name do they rejoice 

all the day; and in thy righteousness are 

they exalted. For thou rut the glory of their 

strength; and in thy favor our horn shall be 

exalted" (Psalm 89,15-17 ). 
(ConJJ,tll6d OK page 23) 
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M ANY MONTHS ago the editors of 

this magazine invited me to contri

bute a regular (bi-monthly) column of 
theological comment. Now that the press 

of classroom duties has momentarily sub

sided, I am happy to comply with their 
request. The purpose of this column is to 

ca ll attention to significant articles and 

events in the theological world which 

should be of interest and importance to 

the readers of this magazine. In the nature 

of the case, our comments must be brief, 

and detailed analysis and critique can not 

be given. Reference will be made to 

articles from many denominations in which 

various theological positions are expressed. 

It will be impossible to indicate the full 

content of the articles referred to as well 

as the p recise theological standpoint ex

p ressed . 1n other words, the column is 

meant to be suggestive and not at all ex

haustive. In this Rrst column, we shall 

refer to three related subjects, namely, rev
elation, religion, and science. 

Revelation: 

In an article entitled "Changing E m

phases in Recent Theology" (Journal of 

Bible and Religiotl, April, 1955 ), a certain 

L. H . DeWolfo names six characteristics of 

r ecent theology. The most significant of 

these characteristics scems to me to be 

the last one which he calls the "rediscovery 

of the existential Significance of the Scrip

hues" (p. 108). It is certainly true that 

the tenn «revelation" has come into new 

prominence of late as a result, at least in 

part, of what is sometimes called the "'the

ological renaissance." Orthodox Christians 

all too often jump to the conclusion that 

this is really a return to the Reformers' 

belief in an infallible, verbally inspired 
• Professor of aY5tcmat ic tbeolo8'Y, School of Theology, 

llostoll University. 

Dr. Fred H. Klooster is professor of Bible 
and Reformed Doctrine at Calvin College, 
Grand Rapids. 
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SCripture. In fact, the renewed study of 

the writings of the l\efonners, especially 

Calvin and Luther, might seem to make 

the supposition plaUSible. At this point it 

is irresponsible to go simply by the sound 

of words. Just what do Barth, Brunner 

and R. Niebuhr, for example, mean when 

they spcak of "revelation" and "Scripture?" 

Bussell F. Aldwinckleo in a solid article on 

"Biblical Theology and Philosophy" ( Reli

gion -itl Life, Summer, 1955), immediately 

after referring to Dr. C. Van Til's descrip

tion on Barth's position as the "new 

modernism," points out that "Barth has 

made a decisive break at this point with 

the assumptions which governed Calvin's 

thinking about Scripture" (1" 396) . Ald ~ 

winckle ably indicates that the emphasis 

upon Mrevelation" today and its correlary, 

the study of "biblical theology," "is really 

something new in the history of the church 

because it is attempting to combine loyalty 

to a sane criticism with a sincere desire to 

listen to the Bible as the Word of God" 

(p. 396). When one seeks to understand 

what is actually meant by the term revel(l~ 

tion, he will find a great deal of vmiety 

among the p rominent theologians today. 

But negatively, there is a great deal of 

agreement, for as Aldwinckle puts it, even 

the most sober biblical critics today are 

against the doctrines of plenary and verbal 

inspiration and an infallible Scripture "for 

the very cogent reason that it fails to do 

justice to the content and claims of Sc r jp~ 

hue itself" ( p. 402). And yet it is precisely 

because of the content and claims of 

Scripture" that the Reformers, and we their 

spiritual heirs, have adhered to the im

portant doctrine of the infallible Scripture. 

It is evident therefore, and the point is 

certainly being admitted increasingly today 

from many quarters, that one's basic pre

suppositions are all-important. It is this 
~ A$$i.tant professor (I{ systemat ic theolOlrY. McMastcr 

Univc<$ity , Hamilton, Ontario, Canada. 
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which Aldwinckle suggests by the title 
"Biblical Theology and Philosopby" and 

the article itself emphasizes (cf. also, for 

e..''lample, J. C. Bennet, Theology Today, 
April, 1955 : "Are There Tests of Revela
tion?") . 

All of this points up the extreme com

plexity of the modern theological situation. 
On the one hand "revelation," but not the 

old Reformed view of Scripture. And yet 
the Bible is receiving more attention in 

wide circles than it has in many a decade. 

And so too, in spite of all that is produced 
under the name of "biblica l theology," we 

arc yet receiving something radically dif
ferent from what we associate with the 

name of Gerhard us Vos and his standard 
work bearing the title Biblical Theology. 

The Cllrrent interest in the Bible as hav
ing at least something to do with "revela

tion," has occasioned the publication of 

new journals to give publicity to these 
ideas. Sttulies in Biblical Theology has be

come the primary organ in the Anglo-Saxon 
world . Four monographs were published 

in this series in 1954. The international 
New Testament SOciety, established in 

1938, has also begun the publication of an 
entirely new periodical called New Testa

m ent Studies ( first issue September, 1954 ). 

Those most closely associated with this 
magazine are Matthew Black (editor ), C. 
H. Dodd, T. W. Manson, Bruce M. Metz
ger, and Rudolf Bultmann, of whom one 
writer has recently said that by means of 
what is called '<demythologizing, he (Bult

mann ) has already given up more than 

Harnack ever did" of the literal contents 
of the Bible. 

Reference has been made above to Karl 

Barth, who is perhaps the most influential 

of those speaking of "revelation" today. 
His dogmatics is alre.'ldy one of the most 

voluminous in history, and it is not yet 
complete. Two of the massive volumes of 

this Dogmatik are scheduled for publica

tion in an E nglish trans lation this year 

(volumes 1/ 2 and IV/ I. Volume III was 
firs t published in English in 1936 ). Maga-

zines and journals carry numerous articles 

related to Barth. but attention is called to 
an interesting article written with strong 

appreciation and sympathy for Barth by 
Thomas F. Torrance of Edinburgh in 

which the author seeks to give an historical 
orienta tion into the development of Barth's 

thought (Expository Times, April, 1955). 

Religion: 
One reads much today of a "return to 

religion" as well as a "return to revelation." 

Although the one may not be specifically 

the result of the other, it may well be that 
both are related to similar causes. Some of 

the indicators of the revival of religion are 
the follOWing : Billy Graham's international 

appeal; the sale and translation of Bibles at 
an a ll time high; church membership break

ing a ll records; national leaders showing 

religiOUS interest ; high ratings of religiOUS 
radio and TV programs, etc. 

This renowed interest in religion has 
made it profitable to publish religiOUS 
books, and even popular magazines carry 

many articles on religion. A striking e.x

ample of this is seen in Life. which can 

hardly pc called a theological or religious 

magazine. Since February, 1955, Life 
magazine has published five major pictorial 
essays on "The World's Great Religions." 

The articles are well worth reading for 

they are interesti.n gly set up and are also 
helpful in gaining a concrete understand

ing of Hinduism, Buddhism, Taoism, Mo

hammedanism and Judaism in the daily life 

of its adherents. However. the stated pur

pose of the editors of Life in projecting 
this series indicates the character of the 

"religiOUS revival" today, which simply re

gards aU religion as good, disregards the 

fact of sin, and sets aside the norm of 

Holy Scripture. The editors state that 
"truth means different things to different 

people," and therefore they describe the 
world's great religions so that "Americans 

can r e-examine and enrich their own spirit
ual life through the insights and intuitions 

of others" (F eb. 7, 1955, p. 57). In a simi
larly tolerant and indifferent manner Life's 
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Easter editorial, entitled "Ways to Cod,'" 

states that when Christ said, "I am the way, 
the truth, and the life: no man cometh unto 

the Father but by me," he did not mean 

that "one faith only, is the way to God. 
Taken literally, it would damn all those 

saintly men who have reached God through 
other religions - the way of the Tao, of 

Hinduism, of Gautama or Mohammed. A 
God so parochial as to exclude these alien 

saints from His kingdom does not sound 

]ike the God of mercy whom Christ 
preached" (Life, April 11, 1955, p. 48 ). 

And yet it is precisely this intolerance of 
error that Christ preached and which the 

Bible emphasizes, the "sound" of which 

Life's editors do not like. One can already 
imagine what the final article in the series 

on Christianity (promised for December ) 
will contain. The Presbyterian Guardian 

has made pertinent editorial comment on 
some of these articles (Feb. 15, 1955, p. 9 
and AprH 15, 1955, p. 51 ). 

Such indications of a "return to religion" 

are disconcerting. At the same time it 

points up a basic opporhmity and challenge 
to orthodox Christians, who humbly ac· 

knowledge the truth of the Christian reli· 
gion alone and recognize that all other 

religions are the result of the sinner's at· 
tempt to satisfy a basic need in a false way. 

Recognizing the normativity of the infall· 

ible Word, the orthodox Christian may 

never allow "tolerance" to become an ex· 

cuse for error and falsehood. It remains 
our task to present the true and genuine 

religion which Calvin has beautifully de

fined as "confidence in God coupled with 

serious fear - fear, which both includes in 
it willing reverence, and brings along with 

it such legitimate worship as is prescribed 
by the law" (Institutes, I, ii,3) . 

t ........ o..d Trumpel , July, 19" 

The Bible and Science: 
The relation between the natural scien· 

ces and Scripture is of course an age old 

problem, but it too is receiving renewed 
attention today, especially from orthodox 

Christians. Two of the four articles in the 
current issue of the Free University Quar

terly ( March, 1955 ) are devoted to this 

subject. "Science and Religion" is the pub

lication of a speech by R. Hooykaas de
livered on the British Broadcasting Cor

poration's Third Programme, and de.1.ls 

with the Gifford Lectures of Charles 
Raven. The other article by H. R. Woltjer 

discusses "'The Age of the Earth." The 
problems faced in these articles are of in· 

terest to our circles too, as was evident in 

the proceedings of the First Calvinistic 

Scientific Conference held in Grand Rapids 
in 1954 and of the recent Christian Re
formed Ministers' Institute of June, 1955. 

In 1950 the Christian Conference of Scien
tists and Physicians was held in The Neth

erlands, and the papers presented at thit 

conference were later published in a book
let of ninety pages (De Ouderdom der 

Aarde, J. H. Kok, Kampen. 3rd edition, 
1953: reportedly out of print again) . These 

questions were also approached at the 
combined conference of the American 

Scientific Affiliate and the Evangelical 

Theological Society in its June metings at 
Winona Lake, Indiana. 

The na ture of the discussions of the age 

of the earth as an aspect of the wider 
problem of the relation of science and 

Scripture is of course unique for those 
who still believe in the infallibility of the 

Bible including the first three chapters of 
Genesis. This is evident from the above 

references as well as from the fact that 
such discussions are also taking place in 

the Missouri Synod Lutheran Church (d. 
Concordia Theological Monthly, May, 

1955: A. C. Rehwaldt, "Natural Science 
with Reference to Genesis 1"). 

Even though Reformed theologians are 
generally agreed today that Ussher's 

chronology was erroneous because of an 
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inadequate understanding of the character 
of the genealogies recorded in Scripture, 

the millions of years referred to by modern 

scientists make one rather cautious. This 
caution is partially caused, no doubt, by 

the fact that historically, belief in biblical 

authority has been undermined for many 
by the new views concerning the origin 

of the worId as presented by evolutionists 

and some geologists. 

Calvinism is not obscurantistic in prin

ciple, and historically it has not usually 

been so in practice either (see, for example, 
R. T. Handy, "Fundamentalism and Mod

ernism in Perspective" Religion in Life, 
Summer 1955 ). The issues involved in the 

problems we face today are not simple, and 

yet they may not be avoided. There is 
need today for Christian scientists and 

theologians to work carefully and closely 

together as they face these problems in 
the light of the unchangeable, infallible 

Word of God. Just here the Reformed 
world faces a unique task because it asserts 

that the Bible is to be put into the hands 
of all, and everyone must subject himself 

to the norm of Scripture. That means that 
the scientist may not simply wait for the 

pronouncements of the theologians. He 
too, as scientist, must constantly live out 

of the Word. Recognizing that nature is 
God's handiwork (general revelation ), the 

Reformed believer acknowledges that be
cause of man's fall into sin, general revela

tion can be read correctly only through the 
spectacles of Holy Scripture. There can be 

no contradiction between the two parts of 
God's revelation. But there may be errors 

in our interpretation of the revelation. Pre
cisely there lies the heart of the problem 

of the relation of science and Scripture. 

Although the solution sought by the Luth
eran writer mentioned above is not satis

factory, the following statement is worth 
noting: "If there is a conHict, (that is, be

tween science and Bible, FHK) the exe

gasis of the theologian or the explanation 
of the natural scientist is at fault" (A. C. 
Rehwaldt, p. 355). 

pog. 17 

"Under Church Spires" 
(CIIKl ill " ed frllnl '09. 1) 

The strict necessity of Christian organiza
tion is considered by many American Re-

formed Christians to be an unwarranted 
position. Just a few weeks ago we heard at 

the annual Christian Reformed Ministers' 
Conference in Grand Rapids a strong plea 

by a Christian attorney for a Christian 
witness on the part of Christian laboring 

men within the structure of the larger 

American trade unions. It appeared to us 
that this position went largely unchallenged 

by the greater majority of clergymen and 
leaders present at that meeting. 

] t might be interesting, therefore, to note 
Wilschut's reasons for defending his con

sistory in its action cited above. Here are 

excerpts from his statement: 
Some are apparently amazed that there 

are Christians in Amsterdam who by 
virtue of the biblical insight of their 

faith oppose the principle of neutrality 
in social action as represented by N.V.V. 

. . . We believe and confess that the 
exalted Lord Jesus Christ is King of all 

of )ife . .. It is quite possible that on 
this or that practical point we might be 

agreed with a certain idea propounded 
by N.V.V. But with that we add that 

principaUy we stand aU along the line 
over against this social organization. Be

cause we do not know what neutrality 

is. Or, better expressed, because we know 
that neutrality does not exist. We know 

nothing of the rights of man, of the 

citizen, of the laborer apart from the 
right of our heavenly Father. We also 

strive in society for righteousness, but 
there too our struggle is for nothing else 

than the righteousness of the Kingdom 
of Heaven ... We oppose the ideas and 

principles of them ... who do not con
sciously strive in faith to subject them

selves in all things to the Lord Jesus 
Christ . . . (translation ours, J. H. P.) 

This language is unmistakably plain ... 
and challengingl 

Torch and Tru .. pel, Jul y, 1955 



The Christian and The Wodd 
H. EVAN RUNNER 

(In OLlr April, 1955, issue Dr. Runner began his historical survey of this subject. 

The April installment began with a review of the thinking of "tli e second-centur!! 

Apologists . .. the anti-gnostic Fathers aneZ ... the Fathers of the fou rth and 

fift h centuries." Dr. Runner concluded this phase of his disCltssioli in the previous 

issue. Here our esteemed author turns his attention to the period of the Prot

estant Reformation amI its significance for "the problem of the relation of the 

Church to the world of cult'llre.") 

Calvin's Higher Insight 

T hat higher insight was the accomplish
ment of Calvin. Whereas Luther clung to 

the idea of a lower earthly sphere in Wllich 

man is capable of doing much good, "Cal

vin's logical mind," as our colleague, Dr. 
H erman Kuiper, tells us in his doctoral dis

sertation , Calvin on Common Grace/B) 

"could not put up with this dualism. On 
the one hand, his deep inSight into the 

terible consequences of sin d id not allow 
him to admit that fallen man, when left 

wholly to himself, could produce any good 
in any domain whatsoever and, on the 

othel hand, he found it imposs ible to sub

scri be to the view of ZWingli, who virtually 
surrendered the absoluteness of Christian

ity by teaching that at leas t certain heathen 
philosophers who remained utter strangers 

to the Gospel of Christ participated in 

God's saving h'Tace. Calvin found the solu

tion for the problem how we must account 
for the good found with unregenerate men 

in the concept of common grace. He was 
the first theologian who made a clear-cut 

disti nction between common and saving 
grace, between the operations of the Spirit 

of God which are common to mankind at 

large and the sanctifying work of the same 
Spirit which is Jimited to God's elect." 

In tlle present paper I do not propose to 

examine the nature of the data to be found 

in Calvin. You will recall that OUI inte n

tion here is to show how long it took the 
Church to come to a theoretical accounting 

(13) P. 2 
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of the problem of cul ture. For this occa
sion, therefore, it will suffice to point out, 

what the structure of the dissertation of 
Herman Kuiper also evidences, that Cal

vi n's thoughts on common grace - the term 
itself is not even used by him in a technical 
sense! (1 4) _ are developed only incident

all y: nowhere do they form a separate 
topic. ( IS) Abraham Kuyper is not guilty 

of minimizing the importance of Calvin's 

inSight but rather is simply reducing his 
accomplishment to its real proportions 

when he calls what he judges to be the 
clearest statement of the idea in the In

stitutes II iii 3 "the root of the doctrine of 
common grace." (16) ( Emphasis mine) . 

Into theological soil a new root had been 
planted. It was not yet clear how wide the 

branches would extend or what fruits for 
the restoring and refreshment of the King

dom of God would appear. But the root 

was there. 

Kuyper, in thc same place, points out 
that not only tbe root of the doctrine is 

found in Calvin, but also the explanation 
why it constitutes Stich an indispensable 

part of the Hcfonned confession. "It did 
not arise; he writes there, "out of philoso

phical invention, but out of the confession 
of the mortal character of sin .. But 

apparently this (confession ) did not square 
with reality. There was in the sinful world, 

also outside tllC cllUrch, so much that was 

( 14) ~ ~ ! ·A ~ : ~t~ :.. bok tI~; ,, !. h K ~~~;f~~'; , C;ltl,,; ,bmlwtlwiNtI 

d. H . K ui pe r . op. c it . I). 177 

(15) The fu1!es t e"' l,ressioll in the I nttuNlcs is found in 

( 16) :g .. ii ~; ;...,,,;~ ~ aIG;': j ~ur p(r9~2 u ), c:~~~re lI! r ~ I ~ ! }6tbi s 
work will be cited u G. G. 
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beautiful, so much to be respected, so 
much that provoked to envy. This placed 

( the formulators of the Reformed confes

sian) before the dilemma; either to deny 
all this good, against their better knowl

edge, and thus to err with the Anabaptists; 

or to view man as not so deeply fallen, 
and thus to stray into the Arminian heresy. 

And placed before that choice, the Re

formed confession has refused to travel 

either of those roads. We might not close 
our eyes to the good and beautiful outside 

the church, among unbelievers, in the 
world. This good was there and that had 

to be acknowledged. And just as little 
might the least bit be detracted from the 

total depravity of sinful nature. But here

in lay the solution of this apparent con
tradiction, that also outside the church, 

among the heathen, in the midst of the 
world, grace was at work, grace not 

eternal, nor unto salvation, but temporal 
and for the stemming of the destruction 

that lurked in sin." 

Prof. Berkouwer and Natural Law 

The fundamental import.'1nce of tllis an

swer of Calvin's to the question how cul

ture is possible in a world of totally de

praved men will be recognized wherever 

a serious investigation is undertaken into 

what Calvin has written. A recent illustra

tion of this is afforded by Prof. Berkouwer's 

discussion of natural law in hi s book De 

Algemene Openbaring, ( 17 ) where it is 

pointed out how different Calvin's con

ception of natural law is from that of the 

schoohnen. While their theory is grounded 

in the rational nature of man, which, ac

cording to Rome, must always - with the 

necessity that attaches to being - strive 

after the good, nothing of that is found in 

the former. Calvin sees as central the cor

ruption of human nature directed against 

the good will of God in hostility and dis

obedience. "For Calvin the natural man 

does not live from what remains of real, 

(17) p p. 157·181, esp. 166·174. My quolalions are from 
168·173. 

ontological (18) goodness within the or

dinances of God, but he moves within the 

wilnessillg force and the evidence of the 

divinely ordained good as revelation of His 
holy ,viII. The predominating aspect in Cal

vin is not the goodness of human nature, 
but the goodness of the law ane! the or

dinances of God. Calvin's doctrine of com

mon grace does not arise out of the in

clination to remove anything from the cor· 
ruption of human nature, but out of the 

certitude that this total corruption is taught 

by the Scripture. ( 19) (Two pages earlier 

we read:) The total depravity of man is 
indeed present, according to Calvin, but 

that is, for him, not equivalent to the 

absence of aU God's gift to human nature. 
F or Calvin is convinced that man can 

manifest his total depraVity with his gifts 
and in the functioning of those gifts. A 

profound view of sin is the background of 
Calvin's thought: one could say, a total
existential view, which is religious in char

acter and is governed by the question of 

the attitude of the heart of man towards 
God. The absence of the true, religiOUS 

obedience of man towards Cod does not 
exclude it that man, with the gifts left to 

him, functions in the world, where he is 
stili assigned a place. (Going back to p. 

170, we read: ) "We find ourselves here in 
the area of the activity of God in preserv

ing and governing. Therein lies the pos
sibility of the connection between so-called 

'na tural law' and ... corruptio naturae . 

It is indeed a strange tiling, that in the 
radic..'11 aversion of human life from God 

and His holy will, in its illability to subject 
itseH to the law of God ( the "natural" 
man! ), there is nevertheless still present a 

championing of right and justice, a PlUlish

ing of evil and a rewarding of good, a 
valuing of community with one another 
and of limi ts set for man in that com-

(1 8) I should prder to use Ihe word " ontie" here instu d 

~!a; ' ~~~e~\~~" iOI~.~~)~~~~ il~ ,:alt~ol~y ~bo~~P~~~ 
(-omo·lot>·ic). 

(19) Hue (fOOlnote 1I 6 011 p. 170) Dcrkouwcr refers 10 

Cah·in's view as e:<1lf(!Ssed in Ihe passage already 
cited. , ·i~. /!ululllrs I( iii 3. and poinls out Ihal 
Abraham Kuyper. in lay ing the basis for common 
grace, altached himself 10 thi l whole piclure. 
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munity, a seeking of truth and science ... 

Every man stirs and moves within the 

superior power of the works of God and 

of the preservation of his blesSing-bestow

ing law ... and in his actions, in his con· 

science, in his judgment with regard to 

others and in his protest against complete 

anarchy he manifests the superior power 

of the work and the law of God . . . To 

acknowledge this "- here Berkouwer comes. 

to the heart of the matter -" does not 

therefore involve an optimistic estimate of 

man. For this man, in the total direction 

of his existence, is turned away from God, 

and moreover can also in his concrete 

deeds progress continually farther along 

the road of manifest degeneration. In 

Romans 2 Paul is not speaking of a con

stant quality of the heathen ( the doing of 

that which is contained in the law). T he 

process of sin can also so burst forth that 

there remain only minimal remnants of 

the power to distinguish. The eye of man 

can be increasingly darkened with respect 

to the goodness of God's ordinances, so 

that he finally has an eye only for the 

"law" that is pleasing to himself and that 

protects his own life. Life can develop as 

Paul predicts it for the last days, viz. in 

almost complete and uncompromising op

position to what the law of God still makes 

valuable in life. Those are days in which 

man will even be without natural love. 

Therein can be manifested the judgment 

of God, as it already was revealed in the 

divine "giving over," of which Paul makes 

mention in Romans 1 .... This proves that 

one cannot describe the history of human

ity" - we might add, or of human culture 

- "from the point of view of human 'na

ture' and its 'natural light'. The relation 

beh'leen the general revelation of God, 

common restraining grace and human life 

is not a static one, but a dynamiC relation, 

which is completely and utterly tied up 

with the development of bistory and with 

the process of sin. One will never be able 

to write about general revelation and 

about common grace without also paying 

attention to that judgment of God which 

is already manifest in history." 

Calvin's Radically New Explanation 

I have devoted considerable time to 

Prof. Berkouwer's analysis in order, by fol

lowing closely one instance of Calvin's 

treatment of cultural questions, to set in a 

clear light the radical novelty of Calvin's 

explanation of culture. How superior his 

explanation is will appear to one who com

pares what has just been wri tten with the 

embarrassment Augustine faced in attempt

ing to explain the en largement and long 

life of the Roman state. Note particularly 

the oneness of Calvin's approach to culture 

with his whole presentation: the centrality 

of God, theocentricity. There is no longer 

any need for the vacillation of a Tertullian 

or the near duplicity of a Jerome. 

In thus following Berkouwer's account 

we have been enjoying, one could say, a 

foretaste of the admirable faithfulness 

which, as later developments were to show, 

marks Calvin's solution of the problem of 

culture and of the Christian's relation to 

the world. I said, a fo retaste. For in Cal

vin's day, unfortunately, it never got bey

ond that. We must not forget that what 

Berkouwer has here given us is the result 

of later scientific (theological ) reflection 

upon Calvin's utterances. Calvin's own 

writings are more prophetic, more religi

ous than scientific. The germs of later 

theory lie scattered throughout his writ

ings, but they would have to be fertilized 

by the hovering over them of the scientiSc 

mind, before their inherent worth and their 

eminent practicability could be shown. 

In the arcana of God's all-wise prov

idence three frustrating, three debilitating 

centuries were to elapse before men were 

to see the fruition of Calvin's work as it 

relates to the problem of culture. Per

haps partly because Calvin did not, with 

sufficient clarity of statement and fulness 

of presentation, distinguish, in his treat

ment of such cultural subjects as natural 

law, his own wholly biblical view from tho 

traditional ( Greco-Roman, scholastic) aile 
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which was everywhere present in the 
learned world of his day. Berkouwer him
self makes the remark, (20) "The term 

'natural law' will always and again get us 

on a wrong track, because it naturally 

creates the impression that everything 
arises out of the nature of man, whom one 

then begins automatically to shield against 
the confession of total depravity." 

August Lang, "The Reformation 

and Natural Law" 

However that may be, in general it is true 

that the Reformation leaders, in failing to 
come to grips with the problem of culture 
in its broadest scope, made a considerable 

contribution, humanly speaking, to their 

own undoing. Years ago there appeared in 
the pages of the Princeton Theological 

Review an article by August Lang entitled 
"The Reformation and Natural Law," 

which, with three other studies, was shortly 

thereafter republished in book form (21) 

as a contribution to the celebration of the 
four hundredth anniversary of the birth of 

John Calvin. Although in his article Lang 
addresses himself directly to the problem 

of natural law, his concern is with the 
whole cultural question. Permit me to 
quote him. 

Students of recent history have long 
been agreed that the close of the seven

teenth century, the conclusion of the 
religiOUS wars, marks the beginning of a 
new epoch in Church history . . . The 

peculiarity of the new period is, ex
pressed in one word, what is called ... 
'modernism', or 'the modern spirit: But 

if the division is a real one, there arises 
the question, embarrassing to every 
evangelical Christian, How is the modem 

spirit, which since the seventeenth cen

ury ... has been unfolding itself with 
ever-increasing vigor, related to the Gos

pel of the Reformation? How could the 
age of the Reformation with its conflicts 

of faith be followed so suddenly by an 

(20) op. cit., p. 171 

(21) Calvi", and The Reformation, Revdl, 1909. pp. 56·98. 
My quotations a.re f rOm the aMide as puhlish~, 1 in 
this book. 

age whose views about historical critic
ism and natural science, about politics 

and social life, are in part directly op

posed to the Reformation conception of 
the world? What forces of the Gospel 

had a part in the devolopment of the 
new way of thinking? Vlhat other, un

evangelical, tendencies intruded them
selves, and therefore, because they arose, 

for example, in Catholicism (and hence 

in false belief), or in an unbelieving and 

therefore pernicious development of ci

vilization, must be combatted and elim
inated? (22 ) 

After thus showing the wide range of 
his interest, Lang expresses the desire to 

make a contribution by "examining the 
relation between the Reformation and 

Natural Law," and he motivates his choice 
of topic by pointing out that "natural law 

was one of the principal historical factors 
in the formation of the modem spirit . . . 

it became also the starting-point for 'na
tural theology', the broad religious basis 

of the religion of the 'Enlightenment.' 
How," he asks, "could this natural law 

spring .up on the ground of the Reforma
tion, take such deep root and put forth 

such wide-spreading branches?" Later (23) 

he asks the more specific question, "how 

did it happen that it was precisely decided 
Calvinists who, first among the men of 

evangelical faith, and so early as the six
teenth century, not merely developed na

tural law theoretically, but at the same 

time, as political publiCists, made it a 
weapon in the conflicts of the time?" 

We cannot take the time here to enter 
into the absorbing details of :Mr. Lang's 
argument. In another place I have at

tempted to relate the baleful influence that 

Melanchton, the praeceptor Germaniae, 

had upon the cultural outlook of the Re

formation party. The conclusions of Lang 
are in harmony with what I there pre
sented. Here is his final result: (24) 

The Reformation at its very beginning 

(22) op. cit., P. 57 f. 

(23) Idem, p. 72 
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found itself in the presence of problems 

and exigencies of indefinite range, first 

of all, conflicts of purely religious and 

theological character - doctrinal, liturg

ical, and constitutional conflicts. What 

an amount of spiritual strength was COD

sumed even by these conflicts I How 

much there was which went wrong! 

What unrest, what losses these conSicts 

produced! And yet the problem which 
then appeared could be settled by refer

ence to the fundamental religious prin

ciple of Protestantism, and on the whole 

were in fact settled in a truly Protestant 

way. Mudl more difficult and danger

ous, however, was a second adjustment , 

which lay more on the periphery of reli

gious truth and yet was no less necessar y 

- namely the adjustment to the genera l 

ethical, political and social problems, 

to science and art. This adjusbnent, I 

say, was unavoidable, for if Protestant

ism, over against the medieval-Catholic 

world, involves a new world-view, then 

there must necessarily be a Protestant 

science of politics, a Protestant philoso

phy and science, a Protestant art. For 

such an adjusbnent, however, in the very ' 

nature of things, time is required; it can

not be accomplished by one man or by 

one generation. It was, indeed , a thank

worthy undertaking, when Calvin in his 

lnstitutio did not entirely ignore politics, 

but the results were of such a kind that 

they did not give satisfaction even nega

tively, on the question of the obedience 

of subjects and the right of resistance, 

much less positively. But now the tasks 

and problems of culture came upon the 

young evangelical Church in a storm . • . 

The Reformed . . were obliged to fight 

the hardest battles for existence; then. 

after the 6nal victory, they had new 

states to found both at home and in the 

wilderness; above all, they had to settle 

the question of tolerance behveen the 

different parties that had arisen in their 

own camp. But he tasks were met by 

the will to accomplish them. Calvin had 

inspired in his disCiples that energy of 

piety which abhors all half-way meas

m es, which boldJy endeavors to make 

all the aHairs of li fe subject to Christ, 

the Head and Lord .. But what was 

needed ... ( the) firm principles about 

the relation of the Reformation to the 

forces of cul ture - to tlle state, science 

and art - was lacking, and how could it 

be attained all at once in the midst of 

all the unrest of tlle time? Regarded in 

this way, we believe. the appearance of 

natural law becomes comprehensible. A 

doctrine of the state constructed on 

evangelical principles was not in exist· 

ence. But such a doctrine was impera

tively demanded b y the need of the 

time. Men needed to have clearness 

about the relation of the ruler to the 

subjects, about the problem of Church 

and State, about the relation behveen 

diHerent churches in the same country. 

No wonder that in the lack of a concep

tion of the state revised in the light of 

fundamental evangelical ideas, men had 

recourse to the political theory taught in 

the traditional jurisprudence, without 

heeding the fact that that theory had an 

origin foreign to the Reformation and 

involved tendencies and consequences 

which would lead away from the Re· 

formation. These tendencies, of course, 

became apparent later in slowly-develop

ing after-eHects, and then, especially 

after the spiritual enervation sustained 

in the protracted religiOUS wars, they 

could not fail gradually to diSSipate and 

destroy the Reformation's basis of 

faith ... Unless all indications are 

deceptive, the progress of events was 

simiJar in the case of other cultural 

questions. The desire for knowledge, 

the desire for activity, which was ex

perienced by the individual after he had 

been liberated through the Reformation, 

plunged itself into all problems of the 

spiritual life of man, became absorbed in 

the traditional manner of their treabnent, 

and was all too quickly satisfied with 



solutions which were not in agreement 
with the fundamental ethico-religious 
factors of the practical religious life of 

the Reformation. The reaction did not re

main absent. The evangelical life of faith 

became shallower, instead of deepening 

itself and developing in all directions ... 
If it is true that the religious spirit of the 

Reformation in passing through Deism, 

the <Enlightenment' and Rationalism, 

was moving on a downward path, the 

reason for its deterioration was that the 

adjustment between the Reformation 
and culture was neither brought to a 

satisfactory conclusion nor even earnest

ly enough attempted. Nevertheless, we 

hope that such an adjustment may yet 

be accomplished; the b etter it succeeds, 
... the more completely will the diffi

culties of our present religious situation 

disappear. 
(Continued jn SeptemlJl!l" issue) 

CHURCH AT WORSHIP 
(Continued from page 13) 

The Use of the Aposdes' Creed 

To confess our faith in our congrega

tional worship on the Lord's D ay we usually 
employ the Apostles' Creed. It does not 

contain all that a Christian believes, but it 
is a summary e.xpression of the essence of 
the revelation of God in Christ Jesus. It is 

rooted in and has grown out of the com
mand of Christ given to his church: "Co 

ye therefore, and teach all nations, baptiz
ing them into the name of the Father, and 

of the Son, and of the Holy Ghost." It is 

a confession of our knowledge of the triune 
God, whom to know is eternal life. It is 

this confession which sets the Christian re

ligion apart form all other religions. 
Men everywhere and through all the 

ages have searched for this knowledge. 
Sometimes they have gained lofty visions 

of a divine being, yet they erected an alter 
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in the intellectual center of the ancient 

world "to the unknown god." One of the 
ancient temples of Egypt bore the inscrip

tion: "I am he that was, and is, and shall 
be; but no mortal hath lifted my veil." In 

our confession, however, we joyfully rec

ognize that God has lifted the veil. He has 
told us who he is and revealed to us what 
he has done both in creation and re-crea

tion, giving us the assurance of eternal life. 

We should appreciate these spiritual bles
sings and ought to be deeply thankful that 

we may confess : I believe in the triune 
God, Father, Son and Holy Spirit. 

The Apostolic Creed lends itself to the 

confession of faith in our public worship 
because of its brevity. From the very nature 

of the case a broad and detailed confession 
could not be used. It is also desirable 

because it is a personal confession, "1 be
lieve." It recognises the fact that our rela

tion to God is a personal one. It is beautiful 

b ecause it is a confession of faith shared 

by all true Christians. It is indeed an in
spiring thought that wherever Christians 

are found they can express their faith in 
th e~e words. 

This tells us that although the Christian 

church is divided in maRY ways because of 
diHerent interpretations of the Word of 
God, it is nevertheless one, The many 

divisions in the Church speak to us of sin 

and the result of sin. Sin that has darkened 
our minds so that we have but an imperfect 

understanding of the revelation of God in 

Christ. Sin which brings us sorrow, be 
cause we know that these divi sions often 

cause the name of God to be mocked; and 
the light which is in us to be obscilled 
«under a bushel." But even so, we dare to 

sing: "We are not divided, all one body 

we." The prayer of Christ (John 17) has 

been heard, and we are one! \ ¥ e believe 
in God the Father, Oill Creator; in God the 

Son, our Redeemer; and in God the Holy 
Spirit, our Sanctifier. From the earth, out 

of the mouths of an unnumbered throng, 
arises the confession: "I believe in God." 

Torch and Trumpet, July, 1955 
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