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(COhlhlENTARY ON  I  CORINTH IANS 6:141:1) 

Be not unequally yoked with u/lbelievers; for what feIluwsltip have righleoUS1Zi!SS and ilJfqltity? 
or wlwt comt/lIInion hath light with dark/less? Alzd what concord Mill Christ with BrIial? 
or wh4t portion ltaJh a believer with an fmbeliever? And what agreemt:Jlt hath a temple of 
God with idolsf ft>r we are a temple of the living God; even as God said, 1 will dwell j/O 

them, and 'WCIlk in IMm; alld 1 will be their God, and they shall be m-y people. Wherefore 
come ye Oltt from among them, (Mid be ye separate, saith the Lord, And loneh 110 wz-clecm thing; 
And I will receive JOI4, A ,u:! will be 10 you a Father, Alld ye shall be to me SO'JJS alld daughters, 
sait" the Lord Almigfzt},. Havillg theref ore these pr(mlises, behr.;ea, let lloS  cleallse Ollrse/ves 
from all dejiiem(,lIt of flesh (MId spirit, perfecting hoii,Zi!SS in the fear of God (ll Corinthia/ls 
6 :14 7:1  Americat~ St(M/dara Version) . 

HENRY  R.  VAN  TIL 

T
HE  BASIC  idea  of  a  yoke is  that  of 

being  joined  or  intimately  associated 

with  someone,  who  is,  therefore,  called  a 

yokefellow, or mate.  Actually and literally 

the yoke is  a drawing bar for draft animals, 

a  frame  of wood by  which oxen  are  joined 

together at the  neck for  some kind  of joint 

operation,  for  example,  the  pulling  of  a 

plow  or  a  wagon.  The  yoke  also  spells 

bondage, for  in  ancient  times  the  victor 

often  placed  a  ceremonial  yoke  upon  the 

neck of those vanquished in battle. 

Turning  now  to  our  Scripture  passage, 

we  must  observe  that  Paul  is not  merely 

compelled  to defend  himself and his minis

try against a narrow Judaistic formalism 

expressed in the "touch not, taste not, han

dle not" formula, but also against a party 

of libertines inclined to adapt its Chris

tianity to the usages of a pagan society. 

Paul warns, therefore, against accepting 

one's standard of life from unbelievers. And, 

again, in Romans 12 the same writer fer

vently implores Christians not to be con

formed to tIlis world, that is, not to take the 

worldly scheme of things as a standard or 

norm for Christian conduct. 

In the passage now before us Paul recalls 

his fellow believers to a real awareness of 

their identity, namely, that they are temples 

of the Holy Spirit; consequently they ought 

to walk worthy of the gospel. Dr. James 
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Denney in treating this passage calls it ..the 

New Testament Puritanism," since the note 

of separation from the world in its sinful 

nature and practice is very prominent. 

We must not, however, interpret Paul as 

saying that every believer ought to with

draw from the world as a social organism, 

that the church must segregate herself 

from society in general. He had, indeed, on 

a former occasion (see I Cor. 5: 1-13 ) for

bidden the Corintllian Christians to have 

fellowship with a fornicator, who is called 

a brother (are we still SCriptural in our 

church diSCipline at this point?). This pro

hibited fellowship was not to be extended 

to the world, however, lest it become neces

sary to go out of the world. That would 

defeat the very purpose of the gospel, 

namely, to be a leaven to leaven the whole 

lump. 

As we study the passage more expertly, 

we shall find ( in agreement with Reformed 

interpreters such as Calvin, Grosheide, 

Warfield, and others ) that Paul is urging 

believers not to separate themselves from 

Wlbelievers as men, Separation must be 

from everything evil, even as the Lord 

prayed before his passion: "1 pray not that 

thou shouldest take them out of the world, 

but that thou shouldest keep them from the 

evil." Hence in apposition with and exe

getical of: "Come ye out from among them 

and be ye separate, saith the Lord," we find 

the phrase: ·'And touch no unclean thing." 
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But,  to  continue,  Calvin  reminds  us  in 

his  commentary  that  the Corinthians, since 

they «imagined  that there was nothing that 

was  unlawful  for  them  in  outward  things 

defiled  themselves  with  wicked  super

stitions without any reserve." On this ac

count Paul inveighs here against outward 

idolatry, and exhorts Christians to stand 

aloof from it, and have no connection with 

it. He begins, however, with a general 

statement, with the view of coming down 

from that to a particular instance, for to be 

yoked with unbelievers means nothing less 
than to have fellowship with the unfruitful 

wor'h of darkness ( Eph. 5:11) and to hold 

out the hand to them in token of agreement. 
Many are of the opinion that he speaks of 

marriage (see the Roman Catholic translation 

of 1939 which reads. "Do not bear -the yoke 

with unbelievers," and ,the translators' heading: 

"Avoid Marriage With U nbelievers" - H .R. 

V.T.), but the context clearly shows that they 

are mistaken. The word that P aul makes usc 

of means - to be connected together in drawing 

the same yoke. lot is a metaphor taken from 

oxen or horses, \\'h ich require to walk at the 

same pace, and to act together in the same work 

when fastened under one yoke. \OVhen, there· 

fore, he prohibits us from having partnership 

wit h unbelievers ill drawing the same yoke, he 

means simply this, that we should have no fel

lowship with .them in their pollutions. For 01l{' 

sun shines upon us, we eat o f the same bread, 

we breathe the same air, and we cannot alto

gether refrain from intercourse with them : but 

Paul speaks of the yoke of impiety, that is, of 

participation in works, in wh.ich Christians can_ 

not lawfully have fellowship. On this principle 

mar,riage will aJso be prohibited, inasmuch as it 

is a snare, by which both men and wOl1l(:n arc 

entangled into an agreement with impiety; but 

what I mean is simply this, that Paul's doctrine 

is of too general a nature to be restricted to 

marriage exclusively, for he is discoursing here 

as to the shunning of idolatry, on which account, 

a lso, we arc prohibited from contracting mar

riages with the wicked (John Calvin, Corin

thians, vol. II, pp. 257, 258). 

Prof. W. Grosheide of the Free University, 

Amsterdam, in the Kommentaar Op H et 

Nieuwe Testament speaks of a "foreign 
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yoke." The Corinthians had placed them

selves under a yoke not made for them but 

fitted for others, namely, unbelievers, who, 

in this case, were heathen. They were un

believers (apistoi), that is, at enmity with 

Christ and his people. They had certain 

contacts with Christians, but they reject 

Christ. "The Corinthians had not as yet 

fully broken with such heathen men, they 

insist on a work-fellowship with them. The 

result was, as always, (would to God that 

our p eople might see this clearly todayl) 

that in this fellowship the unbelievers set 

the pace (den toon aangeven) and brought 

the Corinthians to sin" (see vo1. VIII, page 

235, italics, comment, and translation mine, 

H.R.V.T.). 

Whereas there had existed a tendency 

formerly to shun the world and to with

draw completely, now the tables were 

turned and "with the Corinthians as a 

whole there arose a tendency to join the 

apistoi (unbelievers) wherever possible, 

because they considered concerted action 

desirable. We see, therefore, that the mood 

which existed at Corinth and is signalized 

in the first epistle, had not yet changed. 

Indeed, we do not read about fornication 

or participation in meals dedicated to idols 

or the honoring of heathen wisdom, etc., 

but the principal break with the world had 

not yet been made" (Grosheide, idem, page 

235 ) . 

It is interesting to note how such a 

thoroughgoing modernist as Goodspeed 

nevertheless retains this basic meaning of 

the text although he has given up the lit

eralness of mentioning the "yoke." He 
translates, "Do not get into dose and in

congruous relations with unbelievers." 

On the other hand, Dr. B. B. Warfield is 

of the opinion that the English Authorized 

Version does not convey the exact shade of 

meaning when it reads: ''Be not unequally 

yoked together with unbelievers." Instead 
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he ventures  this  new  and  startling  insight: 
"Become not bearers of an alien yoke along 
with unbelievers,"  which  he  then  para

phrases: "Take not on yourselves a yoke 
that does not fit you, in order to be with 

unbelievers" (see Dutch translation of 1939, 
Vormt geen ongelyk span met ongeloov
igen). Paul's prohibition, therefore, clearly 

is not against being with unbelievers as 
such, but he condemns the adopting of 
their viewpoints, their mode of life, and 

their standards (see Rom. 12:1 ff. ) . 

\¥e see, then, that the Apostle's urgency here is 
against not associ.uion with the world, but com
promise with the world. Compromise! I n that 
one word is expressed a vcry large part of a 
Christian's danger in the world. \¥e see it on 
all sides of us and in e, ~ ry sphere of life. \Ve 
must be. all things to all men we say, perverting 
the Apostle's prescription for a working min
istry ; for there was one thi ng he wou1d on no 
account and in no way have us be, even that we 
may. as we fool ishly fancy, win the more, and 
that is, e\·il. F rom evil in all its fonns and ill 
all its manifestations he would have us ab
solutely to separate ourselves; the unclean 
thing is the thing he would in no circumstances 
haxe us handle. Associate with the world, yes ! 
T here is no man in it so vile that he has not 
claims upon us for our association and for our 
aid. But adopt the standards of the world? No! 
Kot in the least particular. Here our motto must 
be and that unfailingly ; No compromise ! 

TIle very thing \vhich the Apostle here 
presses upon our apprehension is the ab
sobdc conflict (seems here that W ar field 
is commined to some kind of absolute anti
thesis! H.RX.T.) between the standards of 
the wor ld and the standards 01 Christians 
and the precise thing which he requires of us 
is that in our association with the world we 
shall not take on our necks the al ien yok~ oi 
an unbeliever's point of view, of an unbe.liewr·s 
judgment oi things. of an unbeliever's estimate 
of the right and wrong, the proper and im
proper. In all our association with unbelievers, 
we, as Christian men, are to furnish the stand
ard ; (for example, we might set up Christian 
Schools on the basis o f the Word of God and 
invite all those who subscribe to our standarrls 

to sen d their children there; or, and this is an 
actual situation. we might invite others to join 
us in a Christian Labor organization as long as 
we set the standard according to the demands of 
the special revelation of our covenant God
H .R.V.T. ) and we are to stand by our Christian 
standard, in the smallest particular, unswerving-

Iy. Any departure from that standard. how
ever smal l or however desirable it may sC("m, is 
treason to our Christianity. "Ye must not, in 
any case, take the alien yoke of an unbcl:evt" r's 
scheme o f li fe upon our necks ( s~e D. B. War
field, Failli Qlld Lifl', Longman's Green and 

Company, 1916, pp. 248-250) . 

The reason given by Paul for condemn

ing the wearing of an ahen yoke with one 
who is basically aben to our mode of life is 

simply that there can be no real fellowship 

behvcen a believer and an unbeliever any
more than there is fellowship between light 
and darkness, or behveen Christ and Belial. 

Our being together with unbelievers as 
members of a common humanity, eating 
and drinking and working-as Calvin inti
mates - is not the same as entering upon 

such a work-communion, so that we are 
yoke-fel1ows, mates with them. If there is 
to be a working agreement, a concerted 

action of any kind, Paul here teaches that it 
must be on the basis of a yoke that fits the 
Christian. And the unbeliever's yoke does 
not fit the professing Christianl 

Finally, Paul concludes with a positive 
exhortation: "'Having these precious prom

ises let us cleanse ourselves from every d e~ 
filement of the flesh and of the mind, per
fecting holiness in the fear of God." 

James Denny's closing sentences in his 
commentary on these verses may well be 
used to conclude our meditation upon 
them. He wrote: "The Puritanism of the 

New Testament is no harsh, repellent thing, 
which eradicates the affections, and makes 
life bleak and barren; it is the condition 

under which the heart is opened to the love 
of God, and Slled with all comfort and joy 
in obedience. With him on our side

with the promise of his indweJling Spirit to 
sanctify us, of his fatherly kindness to en

rich and protect us - shall we not abey the 
exhortation to come out and be separate, to 

cleanse ourselves from all that defiles, to 
perfect hohness in his fear?" (The Second 
Epistle to the Corinthians, p. 247.) 
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UNDER  CHURCH  SPIRES.  •  •  JOHN  H.  PIERSMA 

The Voice of the Prophet  in the 

Reformed  Church  in  America 

THE  REV.  HENRY  P.  KIK.  pastor  of 

Fourth  Reformed  Church,  Grand 

Rapids,  has  i.ssued  a  brochure  of  some 

twentyseven  mimeographed  pages  which 
is quite  likely  to  cause considerable discus

sion. Its title is "The Reformed Faith in 

Conflict." Its message is a call for separa

tion on the part of orthodox, Reformed 

forces in the Reformed Church in America 

from modernists. The speciSc issue to 

which the author mainly directs himself is 

the affiliation of the Reformed Church in 

America with the National Council of 

Churches. 

A summary of the contents of this book

let would contain the following items: (1 ) 

The deceptiveness of the modernist heresy 

as shown from its use of the traditional 

Christian language to clothe its false teach

ings; (2 ) the fact of denominational <llvid

edness in Mr. Kik's denomination between 

modernists and conservatives, a divided

ness often described as between the eastern 

segment of the Reformed Church in Amer

ica and its western sector, between New 

Brunswick (New Jersey) and Western 

( Holland, 1 Iichigan ) theolOgical seminar

ies; (3) the fact that by virtue of his most 

solemn ordination vow every Reformed 

Church minister pledges to maintain the 

Heidelberg Catechism, Canons of Dort, 

and Belgic Confession as the right interpre

tation of the Scriptures; (4 ) the participa

tion of the Reformed Church in the Nation

al Council is a concrete denial of this 

pledge. 

The vigor of Mr. Kik's pamphlet can be 
demonstrated from this quotation: 

The Reformed Church in America should 

not believe that she is beyond the pos

sibility of error and apostasy. The factual 

evidence presented clearly demonstrates 

that it is already an actuality. Other facts 

can be produced that as a denomination 
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we are rapidly headed in the wrong 

direction. In our witness we are partly 

hot and partly cold - divided between 

Christ and antichrist. In our expression 

of worship we are rapidly tending to join 

the ball-room and the communion table, 

the theater with the worship of God, and 

the feasting and riot of the world with 

pretended charity and Christian love. 

With the phrases of "our beloved de

nomination" and "our heritage" we be

come vain like the church of Laodicea, 

being sell-satisfied, boastful, and think

ing that we have need of nothing. What 

more can be wanted than we have now 

except money and more money to pro

mote, in large measure, agencies and 

institutions that do not subscribe to the 

historic Christian faith. 

The voice of the prophet is not heard 

so often these days that one can afford to 

pass up the opportunity when it is sounded. 

Send fifty cents to The Reformed Faith 

Fellowship, 515 Marietta, N. E ., Grand 

Rapids, Michigan and you will receive fo r 

yoursell a copy of this stirring piece of 

writing. And meanwhile pray fervently 

that Christ's Church today may heed in 

the spirit of repentance and reform such 

warnings! 

Issues at Stake in 1955 

From The Presbyterian Guardian, April 

15, 1955, we take the follo\ving list of major 

issues confronting the General Assembly 

of the Orthodox Presbyterian Church when 

i t convenes at Glenside, Pennsylvania be

ginning May 25: "Among items of business 

b efore the Assembly this year will be 

further discussion of and possible decision 

on the revised Form of Government of the 

church. the report of the committee on a 

church hymnal (we understand the list of 

hymns to be included in the hymnal has 

been determined. with possible omissions 

to be decided on, but no addition ). and 
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a  complaint  from  a  member  of  the  Pres4 

bytery  of  Philadelphia  against  certain  aC4 

tions of  the presbytery in  the  matter  of  the 

ordination  and  installation  of  the  Rev.  G. 

Travers Sloyer." 

From  the Christian  Reformed agenda  (a 

336  page  book! )  for  the  1955  synod  sc hed ~ 

uled  to  gather June  7 at  Grand Rapids  we 

list  the  following  as  more  important  mat-

ters of decision: 

1.   Liturgy:  revision  of  the  form  for  the 

Lord's  Supper:  improvement  and  re-

vision  of Psalter4Hymnai. 

2.  Church  government:  realignment  of 

missions  and  church  extension;  W04 

man  suHrage  at  congregational  meet-

ings;  new  fonn  for  the  erasure  of 

baptized  members;  status of member-

ship  of divorced  persons. 

3.   Education:  revised  compendium  of 

committee on  the principles of educa4 

tion. 

4.   Publications:  appointment  of  new 

editor  for  The Banner, denomination4 

al  weekly,  to  succeed  the  Rev.  Henry 

J.  Kuiper, scheduled  to retire in 1956. 

'Watch  dC\'elopments  on  these  important 

matters! 

A  new editor  for The Banner! 

It  is  not  without  considerable  concern 

that  every  member  of  the  Christian  Re4 

formed  Church  awaits  the  decision  of  its 

1955  synod  with  respect  to  the  editorship 

of  its  widelY4  read  weekly,  The Banner. 

This  paper  will  undoubtedly  give  thor4 

ough  expression  to  its  appreciation  of  the 

present editor when the time for his leaving 

that  post  actually  arrives.  It is  our  hope 

that  the  1955  synod  will  be  unafraid  to 

appoint  someone  ,vith  the  same  courage 

and  forthright  Reformed  conviction  which 

has  marked  Banner editorials  in the past. 

An official  church  paper  can  be a  very 

dangerous  instrument  unless  its  voice  be 

strong  and  unwavering  in  defence  of  the 

truth to which  such  a  church as  the Chris4 

tian  Reformed  is  historically  committed. 

Few ministers, large church  buildings! 

Trauw, Christian  daily  newspaper  pub. 

lished  in  The  Netherlands,  carried  an  in4 

teresting  story  in  its  March  26,  1955  issue 

of the  erection  of  a  new Protestant church 

building  in  the  city  of Rijssen.  Its  distinc· 

tion  is that it has  the largest seating capac4 

ity of any Dutch Protestant church, offering 

space  for  2400  worshippers.  The  church 

was  erected  by  the  local  congregation  of 

the Gerefor11leerde Gemeerlten ( the  Amer-

ican  counter4part  of  this  denomination  is 

referred  to  as  the  Netherlands  Reformed 

Church ). 

Naturally the question arises, why should 

one congregation  build so  large  a  church? 

Wouldn't  it be more desirable  to  split into 

a  number  of  smaller  congregational  units? 

The  answer  lies  in  this  fact :  this  con4 

gregation  is  part of a  denomination  which 

claims  133  congregations  plus  25  preach4 

ing  centers.  The  total  number  of  active 

ministers  serving  this  church  group,  how4 

ever,  is  only  seventeen  plus  one  licensed 

exhorter.  If many  are  to  hear  the  word 

p reached,  the  size  of  the  church  buildings 

simply  must  be  as  large  as  the  number  of 

worshippers  in  a  given area. 

Grand  Rapids  readers  will  be  interested 

to  know  that  this  large  congregation  was 

formerly  served  by  the  Rev.  William  C. 

Lamain,  now  pastor  of  the  local  Nether-

lands  Reformed  Church. 

F earful  P rophets  in an  lnunoral Society 

«1 have  no  real morals,  said  a  boy of  19. 

'And I  would  never marry  a  girl  because I 

had  made  her  pregnant.  Why  should  I 

give up my liberty for  the  sake of a  child?" 

This  quotation  is  the  "clincher"  in  an 

article entitled "Sin and Sweden" appearing 

in  the  April 25,  1955 issue of  Time. In  this 

article  sexual  moral  standards  of  Sweden 

are described as  "jolting."  Statistics  offered 

.read  as  follows: 

Statistics  show  that  there  are  at  least 

27,000  unmarried  mothers.  The  birth 
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The Absolution in Public Worship 
The Clturch at Worship VI 

WILLIAMKOK 

THE  CONGREGAnON of believe" iu 

its  confession  of  sin  is  a  delight 
unto  the Lord  our  God.  God  finds  a  deep 

satisfaction  in his  own work.  And  the con

gregation which comes before him with a 

true and sincere confession of sin and an 

acknowledgment of its unworthiness to 

stand before him is God's handiwork. 'We 

should be at all times deeply conscious of 

this. It is true that the individual sinner 

and the congregation of sinners come to 

seek the face of the Lord. They come to 

pour out their heart before him. They call 

to him out of the depths. But in all this 

they are the clay which God has formed; 

and which he has brought to the conviction 

of sin and guilt. 

I sought the Lord, and afterward I knew 

He moved my soul to seek Him, seeking 

m e; 

It was not I that found, 0 Savior true; 

No, I was found of Thee. 

There is joy in heaven over every sinner 

who comes to repentance. I do not think 

that we have to limit this to the coming 

out of the darkness of sin into the light 

of the saving knowledge of Jesus Christ. 

Every time true acknowledgment of sin 

and guilt and pleading for mercy occurs 

there is joy in heaven! It is the very pur

pose of the coming of the Holy Spirit to 

dwell in the hearts of men to bring them 

to the conviction of sin, righteousness and 

judgment. 
It is the consciousness of this which 

alone is able to sustain the truly penitent 

heart in tile confession of sin. Without this 

the knowledge and conviction of sin would 

cause us to sink into the pool of despair. 

The Holy Spirit convincing us of sin, 

righteousness and judgment has in mind to 

lead us to the Christ, the Lamb of God, 

which taketh away the sin of the world. 

Torch and Trum.,.,t, May, 1955 

His name is Comforter. But he cannot 

comfort when there is no grief. It is for 

this reason that the congregation, which 

confessed its sin, must be told that if we 

truly confess our sins God is faithful and 

just to forgive us our sins. 

H our worship on the Lord's Day goes 

beyond a mere formal activity, this mo

ment makes our worship an experience of 

deep joy and satisfaction. It makes no 

difference that tlus pronouncement of the 

forgiveness of our sins is repeated every 

Sunday; it will remain ever new and al

ways present. Therefore it is so necessary 

that we keep a close watch over ourselves. 

Formalism is a grievous sin, for the God 

whom we serve desires truth within. This 

sin also should become a reason for con

fession, leading to the experience of peace 

and joy following upon the assurance that 

this sin will be forgiven. Worship requires 

effort on our part if we are to reach the 

spiritual heights necessary to fully taste 

that the Lord is good to all who love him. 

To the heart that realizes its sinfulness 

there are no words sweeter than the as

surance that all our sins are forgiven us 

for the sake of the sacrifice made by Jesus 

Christ upon the cross. 

Therefore it is well that the congrega

tion after it has been assured of the for

giveness of sin be called upon to utter its 

thanks to God. The congregation should 

sing that the Law of God is its most cher

ished possession and that it nnds in that 

Law the way of wisdom and life. 

Thus we find in our worship a confes

sion of sin and misery; but also the as

surance that although our sins are like 

scarlet, God will make them white as snow. 

And this will mean a rededication of our 

lives to our Father in heaven out of the 

gratitude of our heart. 
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LIVING 

WATII 

Rest here a  while,  and plant your pilgrim staff  

Beside the fountain in the palm's cool shade.  

In the green oasis, on the  sandy desert  

Kneel by the spring and so refresh yourself  

With living water, ",hich  slakes more than wine  

Poured out by vassals at the world's rich feasts.  

Through  the gift most precious,  consecrated be,  

Freed from  the  thirst  that burns with  fiercest  pain.  

The gracious Lord has sent his own dear Son,  

From whose pure heari the fountain of  the Word  

Arose.  Thank Him who came to  bear our sins  

And tell your brothers of this blessed place  

Where those who languish, faint from wounds or ill,  

May fill their jars, and forward through the sands  

Carry them,  brimming, on their pilgrim way.  

Rendered into the English 

by BETH MERIZON 

Printed with permluion of J. H. Kok, Kampen 

Po.ge 9 Tarth ond Trumpet, Moy, 1933 



•Woman Suffrage In  the 
Church II 
The Scriptural  Evidence  

MARTIN  MONSMA  

I
N  THE  OctoberNovember,  1954  issue 

of  Torch and Trumpet it was  my  priv-

ilege  to  present  to  the  readers  the issues 

involved in the  question  of  ecclesiastical 

woman  suHrage.  Our  Christian  Refonned 

denomination  has  had  this  problem  under 

advisement for a  number of years.  My first 

article  aimed  to  be  an  objective  statement 

concerning  certain  findings  of  a  synodical 

committee  which  reported to  our Synod of 

1950.  In  the  present  artic1e  I  shall  con-

tinue  to  reproduce  the  findings  of  the 

synodical  committee.  After  the committee 

had  stated  its findings  regarding  the issues 

involved  in  the  question  at  hand,  they  ap-

proached  the  Bible with  this specific  ques-

tion:  \Vruch  place  does  the  Bible  assign 

to  women  in  the  church  of Christ? 

The AcrS and W oman  Suffrage 

In  seeking  to  answer  this question  the 

committee,  understandably.  first  turns  to 

the  book  of  Acts.  A.nd  the  brethren  have 

this  to say: 

"'The  passage  which  comes  to  mind  first 

of  all  is  that  found  in Acts I ,  with  such 

related  passages  as  Acts 6,  and  Acts  14:23 

receiving  some  consideration.  An analysis 

of this material  reveals  the  following: 

1.  It  is doubtful  whether  the  disciples 

with  their  Jewish  backround  would  have 

been  ready at that time  to give  the woman 

a  vote  in actual chOOsing  of  Matthias. 

2.  It is  uncertain  whether  there  were 

women  in  the  multitude  which  Peter  ad-

dressed  and of which it is  said:  "And  they 

put  forward  two,  Joseph  called  Barsabas, 

Prof.  Martin  Monsma  teaches  church 
polity and homiletics at Calvin Seminary, 
Grand Rapids. 
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who  was  surnamed  Jllstus,  and  Matthias. 

And  they prayed,  and  said,  Thou,  Lord, 

who  Jrnowest  the  hearts  of  all  men,  show 

of  these  two  the  one  whom  thou  hast 

d  osen.  to  take  the  place  in  this  ministry 

and  apostleship  from  which  Judas  fell 

away,  that  he  might  go  to  his  own  place. 

And  they gave  lots  for  them;  and  the  lot 

fen  upon  Matthias;  and  he  was  numbered 

with  the  eleven  apostles"  (Acts  1:2326). 

Acts  1:14 might  lead  one  to  conclude  that 

women were present, but Acts  1: 15, which 

seems  to  indicate  a  break  with  the  pre-

ceding  context,  leaves  this  matter  in 

doubt. 

3.  The  term  of  address  used  by  Peter. 
"men  and brethren" would seem to exclude 

the  women,  although  there  is  a  diffeernce 

of  opinion  amongst  commentators  on  this 

point.  We agree with the exegesis  furnish-

ed  us  by  Dr.  William  Hendriksen,  who 

states: 

.  .  .  .  it  is  at  least  of  some  significanct:  to 
point  to  the  fact  that  according  to  tile  original 
 which  is not  br()tJJ(ht  out  very  clearly  in  the 
American  Standard  VersionPeteT  addressed 
his  audience  not  merely  as  tUklphoi but  as 
andru addphoi. On  this  point  Lenski  has  the 
following  comtJIent:  andres udelphoi is  the 
fonnal  address  to  a  body  o f  men  and  is  com-
monly  used  thus ;  it  is  less  familiar  than  adel
plwi-, so  that  the  t ranslation  of  the  A.Y.  is 
preferable  to  that  o f  the  R.Y.  Thc  assembly 
consi9l.ed  of  men,  other wise  andres could  not 
have been  used; adelphQi might  include addphai, 
just  as  today  "brethren"  may  include  "sisters," 
but  andres could  not  include  gt4noikes just 
as to this  day  the address  'men'  omits  'women.' 

4.  T here was  no  actual  election.  T he  mattcr 
was  decided  by  casting  the  lot.  At  most  we 
have beTe  a  case  of app,-obati.(}n. 

5.  The mater ial  in  the book  of  Acts does  not 
plead  for  woman  suffrage  in  the  church  of 
J esus  Christ.  Nowhere  in  this  book does  one 
find  clearout  evidence  that  the  women  cast  a 
ballot  or  took  some  other  active  part  in  the 
election of officebearers. 
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The Epistles 

Next  the  committee  proceeds  to  con

sider three passages found in the epistles 

which have direct bearing on the question 

of the place of women in the New Testa

ment church. These are I Cor. 11; I Cor. 

14; and I Tim. 2:12. But the committee 

prefaces its discussion of these signBcant 

passages with an observation. I shall let 

the committee speak for itself, and quote 

the most salient part of its remarks on this 

point: 

It is remarkable that in each of these pas
sages Paul bases his position upon the teaching 
fOWld in the Old Testament, with the creation 
ordinances espec:iaJly important in his discus
s ions. It is incumbent upon us, therefore, to 
examine what light the Old Testament sheds on 
the issue beioce us. and then to proceed on that 
basis to an analysis of the material in the New 
T estament. 

It is clear thai: c:he Scripture teaches both the 
equality and inequality of the woman with the 
man. The equality oi the woman is very clearly 
ind icat~ in Genesis 1:Zl, " So God created man 
in his C1'A"1l ~ in the image o f God created 
he him; 1NlI~ GAd fnttDi~ created he them." 
E"\-;lkntly in this first chapter of Genesis the 
woman is ~"e:l as an individual in her rela
tion to God and not first of all in her relation 
to the man, and it is emphasized that as image
bearer of God ft is man's equal. 

On the other hand, the inequality of the 
woman is e"\-idenr: from Genesis 2, which reveals 
that she w·as Imde afl". because of, out of, 
olld for the man. She was meant to be a help 
to the man and v.d.S fashioned in suoh a way 
that she would be peculiarly fitted for such a 
position in life.. It is quite evident then, especi
al ly in "\--1eW o f ~ 24. that in this second 
chapter the "\"\""OnJian is introduced to us as wife 
and htlpmut. As such she differs from the 
man both physically and psychologically; and 
this difference rooted in creation is sudl that 
ideally she finds her plaoe in life especially in 
the home. She IllllSt show deference to the 
man as her head; and, although obligated ,to 
cooperate \v-ith her ·husband in ruling over the 
fa mily, she is duty bound. by virtue of her posi
tion as a help" and ulpmut, to recognize that 
ttJe man has a certain priority in the exercise of 
authority and in goo.-emmenl It ought to be 
remembered that although this pertains especi
ally to the marriage rdationship, the differences 
between man and ';l,"tmall are inherent in their 
very nature. Since man ....'as created and quali
fied by God to be the leader and aggressor, and 
the woman \\'as created by God to be man's 
helper and complement; it iollo......., that, on the 
one hand she is constituted differently and is 
required to recognize that the man certainly 
has priority in the sphere of go....ernment; on 
the other hand, since she complements the man 
and has her own giits she is both privileged 
and obligated. to make her own distinctive con
tribution. 

The difference between man and. woman was 
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accentuated by the fall. Whereas acoording to 
Genesis 3 the man was cursed in his work, the 
W"Cllttln was cursed in her person, and was 
punished as woman, wife, and motlwr. The 
natural, creational relationship between man and 
woman was not. erased through sin, but it was 
maintained after sin. The curse of sin would 
rest upon man as man, and upon woman as 
woman. Adam was to rule over E..·e. Said God: 
"1 will greatly multiply thy pain and thy con_ 
ception; in pain thou shalt bring forth children; 
and thy desire shaH be to rthy ·husband, and he 
shall rule over thee" (Gen. 3:16). Mall has 
repeatedly over -reached himself and ·has sub
jected the WOIUUl to abuse and domination. This 
sad fact accotmts for practices such as poly
gamy, concubinage, arbitrary divorces, the 
treatment of wives as chattel property, etc. 
These abuses stand condemned by the Word 
o f God. But the creational priority of man in 
the home and in every realm of life where 
authority is exercised is not cancelled through 
Tmn's fall into sin, but this priority is specific
ally maintained since by reason of sin men 
would be inclined .to rebel also against this 
form of God-ordained authority. 

The committee also remarks that both 

the Old Testament and the New Testament 

demand that women shall be held in honor, 

and their position and influence in the 

home is to be held in high esteem. More

over the committee indicates that as a be

liever the woman is a sister in the Lord and 

that she shares equally with man in all the 

redemptive benefits of Christ. But it also 

adds that this must not be understood to 

mean that the natural dillerences between 

men and women are annulled or abroga

ted by Christianity. I COL 11, Eph. 5, 

Col. 3:18; I Peter 3 are referred to, and 

the remark is made that even as the natural 

differences between Jew and Gentile were 

not wiped out as they became one in 

Christ, so also the natural differences be

tween male and female were not annulled 

through their oneness in Christ. "In other 

words," the committee states," this creation 

ordinance governing the relationship be

twccn man and woman was not nulli6ed 

by redemption, but continues in effect even 
today." 

After these and like preliminary observa

tions the committee turns to the three New 

Testament key passages, those indicated 

earlier in this article. 

I shall reproduce the committee's re-

Torch ond Trumpet, MOJ. 19.5.5 



marks  regarding  these  three  passages  in 

full.  We read: 

1.  I  Corinthians  11  :115.  We  agree  w ith 
those  who  hold  that  P aul  is  here  speaking  of 
what  took  place  in  pu/)lic  worship  rather  than 
in  private  assemblies.  Be  that  as  it  may,  it 
certainly  is  clear  that  Paul  is  not  speaking  of 
congregational  meetings.  This  material  there
fore has indirect but nevertheless important 
bearing on the Question at hand. 

Tlhere were in that church some extreme 
emancipationists wmo thought that their being 
in Christ freed them from obedience to the 
creation ordinance governing the relationship 
between the man and the woman. The wearing 
o f the veil in those days was a symbol of the 
woman's subject ion and modesty. and was in
dicative of the fact that the woman rerognized 
the creation ordinance. Paul does not forbid 
the creation ordinance. Paul dot's not forbid 
women to prophes}' tmt insists that when they 
do they shall 71U11ufest a pro/>t"r regard for the 
ordinancl'S of God. To that end be emphasizes 
the relationship between the woman and the 
man as rooted in creation and reyealed in the 
Old T estament. In order to meet the objection 
that man in distinction hom the v.-oman would 
be autonomous, the apostle poims out that the 
head of the woman is the man; the head of the 
man is Christ ; and the head of Christ is God. 
(d. I Cor. 11 :3.) 

2. I Corinthians 14 :.34, 35 - "let the women 
keep silence in the churches: ior it is not per
mitted unto them to speak; but let them be in 
subjection as also saith the law. And if they 
would learn anything, let them ask their own 
husbands at home: for it is sha...-neful for a 
woman to speak in the church." Here we note 
the following points. 

a.. Commentators are agreed that Paul in 
this passage is speaking of public worship, al
though it must be remembered that such wor
ship was far more iniormal at that time than 
it is today. It is not true that when the 
church passed out of the missioo stage into a 
well-organized church, the male members also 
lost the rig-ht of free discussion? 

b. The context clearly indicates that P aul is 
speaking of the use of the charismatic gift of 
prophesying and that he is insisting that all 
things shall be done ill good order. (d. \'erses 
22, 24, 26, 29-33, and 40. ) 

c. Thi s injunction gh·en the women ap
parentiy has refercnce primarily to married 
women. (d. I Cor. 14:35.) 

d. The inj unction that womell shall "keep 
silence in rhe churches" cannot be given general 
application. It is ;l fact that women were 
al lowed to prophesy. (d. I Cor. 11 :1-15. ) 

e. What the apostle P aul forbids is that 
women shall take part in the discussion and 
critical evaluation w'hich took place in public 
worship at that time in connection with the 
revelation g:ivcn to the early church by means 
of the charismatic gifts of prophesying and 
speaking with tongues. Paul insists that the 
women show deference to their husbands by 
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being silent listeners, and that such quest ions 
as they might have be asked of their husbands 
at home. For them to take part in lhe dis
cussion would, according to P aul, be a violation 
of the creation ordinance. 

3. I Timothy 2:12 - "But I permit not a 
woman to teach, nor to have dominion over a 
man, but to be in quietness." This passage must 
be interpreted in the light of ,.,'hat Paul has 
taught in I Corinthians. Certainly none of us 
would maintain that it is always w rong for a 
woman to t each. 'vVe use women as teachers 
in our O1.ristian schools and in our Sunday 
schools, as well as on our mission fields . Vie 
e.xpect mothers to t each their children. T he 
text realty speaks for itself for it is evident 
from the succeeding phrase that Paul does not 
forbid women to teach, but ·tthat he condemns 
any -teaching on the part of women which 
would constitute a usurpation of the authority 
which rightfully belongs to the man. She may 
not by her teaching exercise dominion over a 
man. It would seem to be a very convincing 
argument against permitting women to hold a 
.teaching or governing office in the church; but 
that does not happen to be the question with 
which our mandate deals. 

The committee makes the observation 

that these three key passages do not deal 

with the question of women speaking and 

voting at our congregational meetings, but 

it does feel that the teachings of these pas

sages have Significance for our present 

question. 

Summary of Pros and Cons 

Be.fore presenting its recommendations 

the committee sumarizes the pro and con 

of the argwnents regarding woman suffrage 

in the church in the follOWing words: 

Pro. 

1. Congregational meetings a re merely ad
visory in character. No ruling power is exer_ 
cised at these gathering-so T hose who speak 
and vote at these meetings do not help to govern 
the church. 

2. There are no passages or principles in 
Holy Writ which would forbid the churches 
from according to wornen the same rights 
whie'h men are permitted to exercise at con
gregational meotings. 

3. Not only is the woman used for many 
important f UllCtions ill the church today,
think of rhe help she gives in our Sunday 
Schools, our work o f evangelism, ·and through 
our women's organizations, ~ but she also has 
the right of approootion and of protest, and 
insofar the churches have already accorded to 
women the right to help govern the churches. 

4. Several Reformed church bodies have for 
years given to their women the right of suff
rage at their congregational meetings - such 
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as  the  Reformed  Churches of  Scotland.  Switzer
land, Germany, and Hungary, and also the 
Hervor mde Kerk of the Xetherlands. 

Con. 

1. Congregational meetings are more than 
advisory gatherings. They exercise a measure 
of ruling power, and decisions duly taken at 
these meetings are decisi \ ~ in character. Those 
who speak and vote at these gatherings help to 
govern the church. 

2. There are certain passages and principles 
in Holy Writ which forbid the churches from 
according to women the same rights which men 
are permitted to exercise at congregationa l 
meetings. 

J. Our WOlnm are indeed worthy and valu
able helpers in the churd'les today - as they 
already were in the day'S of the ApMtlcs.-
but the labors \\tudJ. they periorm may be clas
sified as helps whid::t harmonize fully with the 
nature and calling Ot womanhood. Further
more, there is a difference between the render
ing of silent and inactive approval, and the 
act of speaking and voting at congregational 
meetings ; as also then: is a difference between 
an appeaJ for \-indication Of a protest agaiust 
an injustice, and the active participation in the 
governmenta.1 business at congregational meet
ings. 

4. It is true that some Reformed OlUrch 
bodies have introduced woman suffrage. H ow
ever, the Ikiormed Churches o f the Nether
lands haye ruled as recently as 1930 that H oly 
\Vrit gi\'C:S no warrant for introducing woman 
suff rage in the dturchC'S. 

It should be remarked that since this re· 

port was written the Reformed Churches 

of the Xetherlands have reversed their 

traditional stand, and have decided to al

low women to vote for office-bearers. This 

decision was taken at their ynod of 1952. 

1 

The committee which drafted the report 

to our synod of 1950 did not feel itself 

ready to present a specific advice on all the 

issues involved in this very important ques· 

tion. Regarding some matters the comI 
mittee members saw eye to eye. But re· 

garding other questions not. However, they 

all agreed that the synod of 1950 should 

not attempt to make a final judgment on 

the question of woman suffrage in the 

church. The basic issues involved, so the 

brethren felt, had not come to sufficient 

c1arity in our churches, and the desirable 

measure of agreement could not be ex· 

pected at that time. 

SpeCifically the committee advised the 

Synod to adopt the follo\\ing: 
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First, to urge all our leaders, consistories, and 
Q asscs to study the questions basic to this 
issue, giving particular heed to the Scr iptural 
passages cited in this report. 

Seumdly, to request the next Reformed 
Ecumenical Synod for advice regarding the 
matter of women suffrage at congregational 
meetings. This request for advice, as we see it, 
should embrace a study of the nature 3pd 
authority of congregational meetings in our Re
for med system of church government. ;t:ld 

likewise an exegetical study of all Scrillturc 
f).1Ssages which have bearing on this question. 

It should be understood that pending the 0l:1
come of this fur ther investigation no church 
s h~ l1d undertake to introduce womcn suffrage 
at its cognrcgational mceting6. 

Synod of 1950 followed this advice and 

adopted these suggestions. 

In a follOWing article I shall endeavor to 

report on the action which the Reformed 

Ecumcncial Synod of Edinburg took re

garding the request of our 1950 synod, and 

the decision of the Christian Reformed 

synod of 1954 regarding the declarations 

of Edinburgh. 

Under Church Spires 

(C'mti,,"cd f~Q m tag. 7) 

rate of only 110,000 babies a year in a 

country of 7,000,000 is in itself a hazard 

to Sweden's fu ture. Fully 10% of the 

babies are illegitimate. One of every 

two unmarried women who conceive a 

child has a legal abortion. All a woman 

need do to have one is to convince a 

social worker that the birth is "unsuit· 

able." About 5,000 women, married and 

unmarried, are admitted to hospitals 

each year fo r legal abortions. 

And what do the preachers of the 'Nord 

say to all this? 

Three ye..'\rs ago the Lutheran bishops 

cautiously came out against sin by issuing 

a pastoral Jetter on sexual morality. Public 

indignation against them ran high. The 

bishops wilted, and haven't dared to say 

anything out loud since. 

Until Sweden's prophets dare to pro

phesy - no matter what the cost - there is 

no hope for Sweden. 
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by  WALTER  A.  DE JONG 

T HE  SCHOOL principal is  in a  unique 

and  strategic  position  in the  field  of 

education.  Education  "busses"  all  around 

him.  He  sees  and  feels  the  rapid  pulse

beat of modern education from practically 

every angle. Students, teachers, parents

all confront him with the day-by-day, actu

al problems of school life. Board, faculty, 

promotional organizations press upon him 
the respon s ibilities of administration. 

Everyone looks to the principal to interpret 

the school in all of the many phases of its 

program. He must justify to the public, 

the school board and the faculty every 
school activity. 

From such a vantage point the articles 

in this department will be written. Please 

note that this vantage point is not the 

claim of superior scholarship. School ad

ministrators can seldom spare the time or 

energy necessary to scholarly pursuits. 

Fragmentation is an occupational disease 
frequent among administrators. The point 

of view we assume is rather that of daily 

contact with the malty practical phases of 

the educational process and its problems. 

Obviously a great variety of topics might 

be discussed in this connection. And dif
ferences of opinion are bound to arise, both 

because of the limitations of the writer and 

the diverse points of view held by the 

readers of this journal. However, a clearer 

understanding can be promoted through 

interaction of ideas between writer and 

reader, we trust. Your comments and ques

tions are solicited, therefore. Please ad

dress them to the author of this column in 

care of Torch and Trumpet publishers: 

Reformed Fellowship. Inc. , 

63 Jefferson Ave., S. E. 

Grand Rapids 2, Michigan 
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Why Physical Education? 

As our Christian schools grow there is 

an increasing emphasis on physical educa

tion. Our high schools are building gym. 
nasiums and junior high schools and grade 

schools are building "muti-purpose rooms." 

The question has been raised whether the 

added burden to build and maintain these 

gymnasiums and multi-purpose rooms is 

justified. Some people categOrically con

demn phYSiC-'ll education as a borrowed 

luxury from tax-supported public schools. 

Such people see no real educational justifi

cation for it. At best it may be a necessary 

evil to meet accreditation needs at a sec

ondary level. On the other hand, sport 

enthusiasts advocate bigger and better 

gymnasiums to accomodate larger crowds 

of spectators. 

Both of these extreme views involve mis

conceptions of what physical education 

really is. That misconceptions are preva

lent need surprise no one. The newspapers 

report inter·scholastic sports in such a way 

that the public often identiBes this inter

scholastic competition with the school's 

physical education programs. A coach's 

winning team brings much publicity, while 

his more important contribution to educa

tion by means of a physical education pro

gram for all students passes by unnoticed. 

A second reason for a misunderstanding is 

that Christian schools frequently have very 

little more than interscholastic competition 

as their physical education program. This 

is often due to the limited facilities we 

possess and the lack of trained teachers for 

this work. It is still easier to justify a Latin 

teacher for a small percentage of students 

than a physical education teacher for the 

whole student body. 

Physical education is muc1l more than 

«blowing off steam," or body building exer
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cise,  or  the development of  physical  skills, 

or  the  playing  of  games  for  recreation. 

Physical  education  is  a  method  of  educa

tion, it is a way of teaching children and 

youth through e:\-periences gained by part·i

cipation in motor activities. Its program 

begins in the kindergarten and continues 

through high school. For those who go 

to college it continues there much like 

other school subjects. Generally speaking, 

the younger the child the more physical 

education is necessary. 

The objectives of physical education are 

identical with those of general education. 

It aims to provide experiences through 

which the students learn to live rightly 

and well as citizens of the state and of the 

kingdom of God. It seeks to enrich the 

lives of students by helping them to achieve 

the matimuro development of their total 

personalities and improve their ability to 

live harmoniously and co-operatively with 

other people. It contributes to the attain

ment of economic efficiency .and indepen

dence. It helps the student to enjoy and 

discharge the rights and obligations of 

democratic citizenship. My college teacher 

of psychology used to tell us that there 

was a positive relationship between base

ball as our national game and democracy. 

Baseball is a game that teaches coopera

tion, often more readily than the written 

word. People who have learned to play 

well in their youth are generally people 

who work well in the horne, at their voca

tions, and in their church and community. 

Just letting students run around the 

block is not physical education. Neither is 

"recess" physical education. Unsupervised 

play during recess often contributes to the 

development of school 'bullies" and scares 

the timid and the physically inept into un

wholesome submissiveness and inferiority. 

The sand lot games are for the daring, and 

the so-called "tough guys" are the heroes. 

To identify these activities with physical 

education as it should be when properly 

organized in the curriculum of a school is 
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comparable to identifying scribbling with 

art. 

Including physical education in the 

school curriculum is not of recent origin. 

European schools have included much more 

of this than our American schools did tradi

tionally. We do have today a broader em

phasis. We do not look upon it as mere 

calesthenics, that is, the science or art of 

bodily exercise to promote bodily strength 

01· grace. Today we see that it helps meet 

the biological, physical, social, and religi

ous needs of children and youth. To do 

this effectively the program must include 

individuaJ, dual, and team activities; games 

that develop rhythm and gracefulness; and 

a variety of individual, dual, and team 

competitive games and sports. 

If a school is going to carry on some such 

program as suggested above, not for a few 

students, but for all students from the 

kindergarten through high school, then 

facilities must be provided. Multi-purpose 

rooms in our eleemntary and junior high 

schools are an economical beginning in 

thai direction. A multi-purpose room is 

really an out-sized classroom used for 

many other purposes besides physical edu

cation. Our senior high schools often try 

to effect an economy by combining a gym

nasium with an auditorium. Tbis often 

proves very inadequate and inconvenient, 

but some high schools must make it do. 

To effect a further economy, this auditori

um-gymnasium is sometimes used as a com

ITIunity center. 

There are many aspects of education 

connected with the multi-purpose room 

and the auditorium·gymnasium that this 

article does not touch. Neither have we 

exhausted the topic of physical education. 

We have merely tried to say that our Chris

tian schools need these rooms if we are to 

meet the needs of our boys and girls in 

today's wor1d. Probably on some other 

occasion we can discuss the dangers of 

inter·scholastic sports, state tournaments, 

etc. 
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r---9atherJ anJ 13rethren!--' 
TO WHOM THE CHURCH BELONGS 

P ROTESTANTS  seem  peculiarly apt  to  fall  into a  dangerous  and  di shonoring  practice.  
whe n  they  speak  about  the  church.  
Every day  we  can  hear  people  talking  about  "the  Rev.  Smith's  church"  or  "Dr.  Jones'  

congregation."  Although  we  may  not  be  ready  to  condemn  these  phrases  too  severely.  
they  do  betray  a  lamentably  supuficia l  attitude  t o  the  church.  After  all,  the  church  
belongs  to  no  man  or group  of  men.  It  belongs  solely  to  the  Lord  Jesus  Christ  who  is  
her  Savior  and  Head.  

Scripture  is  abunda ntly  clear  on  this.  Paul  tells  us  tha t  God  has  put  all  things 
under  Christ's  fee t  "and  gave  him  to  be  head  o ver all  things  to  the  church"  ( Eph.  1:22), 
John  smphasi:l:es  this  truth  repeatedly  in  Revelation,  when  he  calls  the  S avior  "the 
Lord  of  lords  and  Kings  o f  k ings."  Pet er  caUs  Christ  "the  S hepherd  and  Bishop  (over-
seer)  of  your souls"  (I  P e ter  2 :25).  And  J esus  reminded  his  disciplu  a t  the  time  of  the 
Last  S upper,  Ye  call  me  Teacher  and  Lord:  and  ye  do  well;  for  so  1  am"  (John  13 :13). 
This  claim  he  explicit ly  exercises  after  the  resurrection.  when  he  bestows  H is  peace, 
gives  t he m  the  H oly  S pir it,  sends  t hem  out  to  be  his  witnesses,  and  en tru sts  to  them 
t he  keys  of  the  k ing dom  (J ohn  20 :2123).  In  summarizing  the  arguments  for  speaking 
of  Christ's  rule  over  his  church,  Bcrkho f  mentions  th e  following  poin t s :  (1 )  Christ  him-
se lf  in sti tuted  the  church,  which  is  not  a  purely  volunta ry  organization  rooting  in  the 
wishes  and  will  o f  men  ( Matt.  16 :18) .  (2)  H e  ha s  instituted  the  means  of  g race  which 
spiritually  nourish  the  church  (Matt.  28:19,  20;  Luke  22 :1720;  1  Co r.  11:2329).  (3)  H e 
~ av e the  church  bo th  her  constitut ion  and  her officers,  clothing  them  with  his  authority 
( Matt.  10:1 ;  16: 19 ;  Eph.  4 :11.  12).  (4)  T his  same  Christ  is  always  pre sent,  when  the 
church  meets  for  worship  (Matt.  10:40;  II  Cor.  13 :13). 

In  our  Reformed confessions  we hear  the  cleartoned echoes of  this  Scriptural  t eaching. 
'Phe  Belgic Confessiou acknowledges  that  the church  "has  been  from  the  beginning  of  the 
world,  and  will  be  t o  the  end  thereof; which  is  evident  from  th is  t hat  Christ  is  OUf  eterna l 
King,  which  without  subjects  He  cannot  be"  (art.  XXVII).  Believers  are  obligated  t o 
join  the  t rue  church  where  the  marks  are  maintained,  "submitting  themselves  to  the 
doctrine  and  discipline  thereof;  bowing  their  necks  under  the  yoke  or  J e sus  Christ "  (ar t, 
XXVIII) ,  Likewise,  Chr ist  has  gi\'en  her  in  his  \Yord  "the  spiritual  poli ty"  by  which 
S'hc  must  be  governed  (art.  x..'XX ).  In  the  H~idd b r,.g Caterhism we  confess  similar 
truths  concerning  the  church  (l...oTd·s  Days  XXI and  XXXI).  And  e\'cn  the  CUUOI IS of DQrdl, 
which  do  not  deal  directly  wilh  the  doctrine  oi  the  church,  stress  the  need  o f  fa ith fu lly 
serving  Christ  (II,  9)  and  being  "much  more  careful  a nd  solicitous  to  continue  in  the 
ways  of  t he  Lord,  which  he  has  ordained"  (V, 13). 

Such  truths  are  fa r  from  popular  in  our  days  of  selrwill  and  selfexpression. 
Many  members  seem  to  resent  an  author itative  proclama tion  of  t he  Word.  W hen 

ad mo ni shed  concerning  doctrine  or  conduct  by  the  officers,  some  will  even  speak  boldly 
of  the  curta iling  of  their  Christian(!)  liberties  and  the  unwarranted  prying  into  what 
they  consider  to  be  their  private  affairs.  As  a  result  some  who  have  been  clothed  wit h 
Christ's  ruling  power  hes itate  to  carry  out  their  comm ission.  The  danger  of  closing  our 
eyes  to  weaknesses  and  sins  in  the  congregation  is  not  imaginary.  Th e  sin  o f  hesitating 
to  r ebuke  the  w ayward  does  not  seem  to  be  infrequent.  And  by  such  neglect  heresy a nd 
worldliness  threaten  to  sweep  the  church  iro m  her  spiritual  moorinss. 

Our o nly  wea pon  against  these  defections  is  the  daily ,  prayerful  r eminder  tha t  Cuist 
wills  to  rule  his  people  t hrough  lawfully  appointed  and  elected  officer s.  T he  authori ty 
with  which  ministers,  elder s  and  deacons  a r e  clothed  is  not  their  own  but  h is.  Let  us 
then  remind  ourselves  con stantly of  the  bless ing  o f  living  by  fa ith  and  laboring  according 
to  this  major  principle . 

First ()f all,  it a ffords  a  Sl,re fowlootion for  carrying  out  our  Godg iven  calling.  Officers 
a lthough  elected  by  the  congregation,  receh'e  t heir  mandate  fro m  the  King  o f  the  church. 
They  are  servants  of  the  people only  jor  Christ's  sake.  And  they  canno t  ser ve  the  people 
well,  un less  t hey  are  conscious  of  serving  Christ  above  alL 

Moreover.  it  clothes  us  with  proper hum;iit),. The  danger  of  " lording  it  over  the 
fl ock" is  ever  present.  It was  already  pr esent  in  Peter's  day.  One  writer  warns,  "Power 
will  intoxicate  t he  best  heart s,  a s  wine  t he  strongest  heads."  W e  will  only  r u le  ill  proper 
fashion  and  seek  t he  proper  goal.  when  we  r eme mber  that  we  are  bu t  represen tatives  of 
the  heavenly  King . 

This  truth  also  g ives  the  nccessary' et U:() Zfrag e lll~ tlt. Those  who  rule  in  Olrist's  name 
may o ften  be  plagued  with  a  sense  of  their  own  unwort hiness  and  inability.  Yet  let  them 
look  to  Christ  who  has  promised  the  needed  wisdom,  zeal  and  love. 

And  finally  the  Bible  assures  us  o f  the  f'romised r tward. The  words  o·f  the  officers 
may  be  resented;  their  inter est  in  the  flock  cri t icized;  their  admonitions  rejected; 
their  per son s  vilified .  But  Christ  himself  promises  all  those  who  rule  wisely  and  well 
for  his  sake  "the  crown  of glory  t ha t  fadet h  not  away."  P ETER Y.  DE  JO NG 
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The Christian and The W orId 

H. EVAN RUNNER 

"Basil  (\J)  considers  that  all  was  not 

tainted  from  the  moral  point  of  view  in 

even  this  profane  literature  so  much  de

cried at the time; that the poets, orators 

and historians knew how to give praise to 

what is good and that they provide an 

abundance of precepts and examples capa

ble of bringing an ennobling influence into 

the soul of a young man. Only he insists 

on a proper selection in order that the 

suspect portions may be eliminated. Under 

reserve of this preliminary expwgation 

Basil is of opinion that there is great ad

vantage in young people having dealings 

with profane letters; they will supply them 

with the beginnings of a formation of 

character which they will later on complete 

by the srudy of the H oly Books; they will 

accustom their eyes, when still young, the 

better to support the dazzling splendour of 

the teachings of SCripture. They are, in 

short, for the young Christian of the fourth 

cenhlry, what had been in former days the 

learning of the Egyptians to Moses, and to 

Daniel, that of the Chaldeans. Their value 

consists in being a preparation and setting 

out on a still higher task, which is, in its 

special bearing, the understanding of the 

Old and New Testament." 

A little later Jerome sums up his view in 

a comparison ( I quote de Labriolle): 

" just as in the Book of Deuteronomy 

(XXl.12) God ordains that before mar

riage with a captiye bel' head and eyebrows 

must be shaved and her nails cut in order 

to render her worthy of the bed of her hus

band, so likewise the Christian who has 

been seduced by the beauty of the sapientia 

saecttlaris must make a beginning by cleans

ing it of all that it holds of death, idolatry, 

voluptuousness, error, and passion, and, 

(9) de Labriolle. op. cit., p. 23 

when thus purified and suitably prepared, it 

will become worthy for the service of God," 

Augustine speaks in a similar vein in his 

De Doctrina Christiana. According to him 

- again I shall rely upon de Labriolle's 

summary (10) "in profane learning there 

are elements so evidently sullied by super

stition that no upright man should think 

of making experiments in it; astrology, for 

example. There are others, such as his

tory, natural history, astronomy. dialectics, 

rhetoric, etc., which, prOVided that they 

(be ) guarded against the depravities and 

abuses to which they gave rise, are worthy 

of study and should render the greatest 

service in connection with exegesis and 

oral commentary on the SCriptures." 

With these men we have reached what 

we may call the classical patristic solution 

to our problem. The commonness of their 

viewpoint is indicated by their use of the 

same allegorical simile. Like the Jews in 

their Hight from Egypt, these Fathers 

argued , Christianity must carry away the 

gold and silver vessels of her enemies and 

employ them for her own uses. 

Note that the standpoint here adopted 

is still no theoretical accounting of the 

Christian's relation to the world of culture. 

Nor is it the result of such theory. It is, 

rather, immediate reaction, pressed from 

these Christians by the exigencies of their 

life in the Roman Empire. You will recall 

that I spoke of it as a working arrange

ment. To these men it must have seemed 

a correct standpoint because it was felt as 

a necessary one. But that is not yet to 

render an account of its "necessity." The 

lack is recognized in effect, by de L abriolle, 

who says of Basil's discourse: (11) 'Truth 

to tell, we do not see the subject developed 

(0) Idem, p. 27. 
(11) Idem, p. 25. 
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with  the  fulness  and  precIsion  which  we 

might  have  hoped  from  it.  Basil  brings  to 

his discussion  less  of method than of agree

able bonhomie and abounding hwnanism." 

To which we may add, that a theoretical 

account would have to explain how there 

could be any precious jewels in Egypt at 

all, and just what in Egypt was jewels and 

what something less valuable, how great 

the relative purity of the jewels was, and 

again - a problem obscured behind the 

figure employed - how it was possible to 

gather up the jewels without getting Egypt 

itseH to boot. Such critical reflection was 

conspicuously absent from the patristic 

"solution." 

Yet it is this essentially uncIitical modm 

vivendi of the patres which forms the 

nucleus of scholastic thought on Our prob

lem. Two of the chief distinguishing fea

tures of scholasticism are found already 

here. First to be noted is the anciUanJ 

position assigned by these men to cultural 

pursuits. These are to be, it would seem, 

but the handmaid of theological studies

the ancilla theologiae of scholastic concep

tion, though the term seems first to have 

b een used by Peter Damiani in a different 

sense. Does this concep tion not carry with 

it the impucation that the possibiuty of an 

independent service of God in the cultural 

fields of study is denied? And may it not 

be that such a conclusion is but the direct 

consequence of a lack of reflection upon the 

culhual problem itseU? 

In the second place, - and this feature 

is most intimately tied up with the first-, 

as in scholasticism, so here the body of the 

cultural product is accepted as it stands, 

and only certain obvious conflicts with 

Christian doctrine and a Christian sense of 

piety are to be exscinded. Again, no radical 

reformation of the cultural product itself, 

as Prof. Vollenhoven pleads for in his book 

with the suggestive title, R et Calvinisme 

en de Reformatie van de \Viisbegeerle. Is 

this not the basic fault in the method by 

which Thomas of Aquino later adapted 

Aristotle's thought to the faith of the 
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Church? For to accept the great part of the 

cultural product is equivalent to affirming 

that that culture is fundamentally good, 

that it displays general integrity or sound

ness, and therefore can be transported 

mechanically, as it were, into the larger 

Christian framework. Although a more cri

tical position is taken by Agustiue in his D e 

Civitate Dei- in just a moment I shall have 

something to say about it- in general, subse

quent developments in the history of the 

Church worked to bolster this position of the 

Fathers, and only the revival of the August

inian view of man at the time of the Refor

mation would make possible a more critical 

consideration of the cultural problem. Be

fore that time the line of development lies 

over the Synod of Orange (529), which, 

though it condemned both Pelagian ism and 

semi-Pelagianism, yet, by abandoning the 

doctrine of a double predestination and ex

changing the doch'ine of the irresistible 

grace of divine predestination for that of 

the sacramental grace of baptism, abetted 

the Church's drift, in practice, to the very 

semi-Pelagiamsm it condemned. In time, 

this tendency led to the (anthropological ) 

teaching that, while 'natural' grace was pre

served 'supernatural' grace was lost by the 

Fall, but was, in redemption, again added 

to 'natural' grace as a dO/tum superaddition. 

We begin to recognize here the form of the 

Roman view of the doctrine of the image 

of God, where the SCriptural notion of 

grace has been supplanted, more or less, by 

that of the Greek Xaris. To this view of 

things tlle distinction of theologia naturalis 

and theologia stlpranaturalis could attach 

itself without much trouble. In this way, 

the scholastic sclteme of nature and grace 

came to proVide a congenial theological 

framework for the uncritical appropriation 

of the great part of antique culture. Which 

is far from saying, of course, that such 

treatment of cultural goods had been ac

counted for by an immanent criticism of 

the problem posed by the world of culture . 

The conclusion to which we now appear 

to have arrived is this, that neither in the 
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patristic age nor  in  the  age of  scholasticism 

did  there  arise  anything  like  a  theoretical 

accounting  for  the  Christian's  relation  (felt 

in  some  sense  or  other,  and  more  or  less, 

( felt )  to  be  necessary )  to  the  cultural 

world  about him:  where a  positive  relation 

was recognized it was naively assumed, and 

the  negative  position  was  equally  direct. 

This  same  Jack  of  critical  reflection  has 

always  characterized  the  attitude  of  the 

Roman  Catholic  Church  toward  this  prob· 

lem.  \\fitness,  for  e..l:ample,  the  form  of 

statement  in a  letter which  Pope  Leo  XIII 

wrote  to  Cardinal  Parocchi  in 1885. (12) 

«Perceiving,  then,  the  usefulness  of  the 

literatures  of  Greece  and  Rome,  the 

Catholic  Church.  which  always  has 

fostered  whatsoever  things  are  honest, 

whatsoever  things are lovely, whatsoever 

things  are  of  good  report.  has  always 

given  to  the study of  the  humanities  the 

favor  that  it  deserves,  and  in promoting 

it,  has  e...:pended  no  slight  portion  of  its 

best  endeavor." 

\Ve  may  reasonably  ask  ourselves  whether 

it  wouJd  ever  be  possible,  within  the 

Roman Church. apart from  a  radical  recon· 

struction  of  her  whole  position,  to  come 

to  a  properly  critical  theory  of  the  Chris· 

tian's  relation to  the world. 

Earlier  I  intimated  that it would  requi re 

a  return  to  the  Augustinian  view  of  man, 

of  sin  and  grace,  begore  the  Christian's 

I"elation  to  the  wodd  could  become  a 

problem demanding theoretical explication. 

But what  then  of Augustine  himself?  Did 

not  the  very  man  who,  at  the  end  of  his 
life,  had  learned  so  much  about  how  the 

Scriptures  wouJd  have  themselves  under· 

stood  and who  attempted  to  interpret  their 

view  of  grace  and  of  direction  in  human 

life  in  his  delineation  of  the  two  civates, 

did  not  this  Augustine  come  himself  to 

some  deeper  appreciation  of  the  problem 

that is posed  for  the Christian  by the exist· 

ence of a  world  of culture? 

To  answer  that  question  we  must  turn 

to  his  monumental  work,  the  De Civitate 

(2)  Cited  in  E.K.  Rand,  F"!ld~rs of tM ltJUJdl. A (J ts, 
p.  68. 

' _19 

Dei. In  this  work  Augustine  undertook, 

as you all  know, to describe the nature and 

the history of two cities,  the  two  cities  that. 

to  quote  Augustine  himself,  «have  been 

formed  by  two  loves;  the  earthly  by  the 

love  of  self, even  to  the  contempt of God; 

the  heavenly  by  the  love  of  God  even  to 

the  contempt  of  sclf."  ( BK  XIV  ch.  28) . 

As  one  might  expect  ,the  antithetical  rela· 

tioll  is  very  much  in  the  foreground 

throughout.  Nevertheless,  there are a num· 

ber  of  passages  that  deal  with  the  com· 

monness,  to  the  citizens  of  both  cities,  of 

th;s  earthly  Hfe.  (BK  I ,  eh.  8;  V  18;  XIX 

17 ).  In  such  passages  mention  is  made  of 

the  goodness,  long·suffering,  patience  and 

condescension  of  Cod.  And  yet  no  consci· 

ous  effort  is  made  to  come  to  close  grips 

with  the  subject.  We  might  say  that  much 

of the Biblica l material  that later  was  to  be 

p ut  to  such good  use  is  here  cited. but has 

not been claimed for  theory.  Further, with 

the  eye  directed  main ly  to  the  antithetic.'ll 

relation,  it  proves  di.fficult  to  come  to  any 

adequate  appraisal  of  the  fact of  cultural 

development.  I  am  thinking  of  the  treat

ment Augustine gives to the question, how 

God could prosper the Romans to the point 

of giving them such conspicuous en large

ment of their empire. The most relevant 

passages axe V 11·21 and XIX 24·26. What 

Augustine says amounts to the following. 

The Romans loved honor, and praise, and 

glory. For love of praise they consulted 

well (consules ) for their country, suppres· 

sing the desire of wealth and many other 

vices. Now they who restrain baser lusts, 

not by the power of the Holy Spirit ob· 

tained by the fa ith of piety, or by the love 

of intelligible beauty (note the Platonism) 

but by desire of human praise ... are not 

indeed yet holy, but only less base. But so 

far as regards human and temporal glory, 

the lives of these ancient Romans were 

reckoned sufficiently worthy ( emphasis 

mine ). Augustine admonishes his reader: 

"But -let us avail ourselves even in these 

things of the kindlless of God (emphasis 

mine) . Let us consider how great things 
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they  despised,  how  great  things  they  en· 

dured,  what  lusts  they  subdued  for  the 

sake  of  human  glory,  who  merited  that 

glory,  as  it  were,  in  reward  for  such  vir· 

tues."  It  is  clear  how  far  short  Augustine 

falls  ilere  in  his  appreciation  of  the  forces 

at work  in the creation  of  the  Roman  Em· 

pire. 
What I am trying to  get at  is summed up 

neatly  by  Whitney  Oates  in  his  introduc· 

tion  to  the  Random  House  edition  of 

Augustine  (p.  XXXIV  f. ).  He  is  dealing 

there  with  the  discussion  in  the  famous 

nineteenth  book.  and  cites  from  it  a  fairly 

long  passage  which  ends  thus:  "'For,  in 

general  ( i.e. not only in the case of Rome), 

the city of the ungodly,  which did not obey 

the command of God  that it should offer  '.lD 

sacrifice  save  to  Him  alone,  and  which, 

therefore,  could  not  give  to  the  Soul  its 

proper  command  over  the  body,  nor  to 

reason  its  just  authority  o\er  the  vices,  is 

void of true justice" (mine) .  Then  Oates 

himself  continues. 

"With  this  definition  before  him,  Saint 

Augustine  goes  on  to  argue that without 

true religion  there can be no  true virtues, 

along with the implication that no society 

or  state  can  be  truly  just  without  a 

proper orientation  towards  God.  Yet  the 

Roman  state,  particularly  in  the  earlier 

stages  of  its  development,  remains  most 

impressive  to  Saint  Augustine.  He  sees 

that its  success arose from  its devotion  to 

a certain kind of justice (mine ),  and that 

the  peace  which  it  produced  from  time 

to  time was  indeed  a peace of a  certain 

sort (mine ),  Because a degree of justice 

and virtue did  exist, he  can  explain why 

the  Roman  state  endured  for  so  long  a 

time,  but  also  he  can  understand  why 

with  all  its  strength  it began  to  disinte· 

grate.  The entire  attitude  is summed  up 

in  the  weIl·known  Augustinian  observa

tion that the Roman virtues were but 

'splendid vices: So long as Roman justice, 

for example, was motivated by national 

pride, or a desire for imperial power or 

glory, it could only be a spurious virtue, 
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majestic, powerful, 'splendid' indeed, but 

it inevitably falls short of being a true 

virtue, and becomes 'vicious because it 

has not been inspired by the love of 

God.'" 

You probably see what I am driving at. 

Beginning from the antithetical position of 

the heavenly kingdom, Augustine can only 

approach the "virtues" of the heathen from 

the point of view of their falling short 

of spiritual good. This is nne, except that 

it leaves him in an embarrassing position 

to eJ..-plain how God can honor such less

than-good. Oates said, you will recall, that 

"because a degree of justice and virtue 

existed, (Augustine) can explain why the 

Roman state endured for so long a time," 

but how critical has Augustine been of 

these concepts «justice" and "virtue." These 

are to him, considered from the spiritual 

point of view of the heavenly kingdom. no 

more than vices, are they not? Has Augus

tine any other vantage-point from which to 

consider the Roman virtues? How can there 

be even a degree of iustice? In other words, 

how is it possible that the ungodly can 

have a city at all? 

Truly the Augustinian view of man, of 

sin and grace, far surpasses the semi

humanism of many a Church Father, but 

just that conception of total depravity must 

yet lead to the discovery in Scripture of 

an explanation for the cultural accomplish

ments of unregenerate man, or the very 

conception is in danger of being swallowed 

up by the humanistic dragon. With respect 

to the problem of culture A ugustine is still 

on the naive level of the other patres, yet 

he represents the moment in the history of 

ideas corresponding to that moment in the 

thought of an individual which just pre

cedes the breaking forth of a new inSight. 
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Introduction to the Science of Missions 

( Inleiding in de Zendingswetenschap) 

J.  H.  BAVINCK 

(J . H.  Kok  N......  Kamp... .  The  Netherland.,  1954.  pp•.  309) 

TODAY as  seldom before during her fas· 

cinating but fearful  history  the Church 

of  the  Lord  Jesus  is being  compelled  by 

her  heavenly  Lord  to  take  stock  of  her 

mission. 

Amid  the growing paganization  and sec· 

ularization  of  a  modern  culture  which 

leaves  little  if any  room  for  the  things  of 

God,  the  Church must  remember  who  she 

is  and  what  she  must  do.  With  amazing 

suddenness  doors  of opportunity are  being 

opened  only  to  be  as  swiftly  closed  again. 

Her mission  is  to proclaim  the glad  tidings 

of  God's  grace  in  Christ  Jesus  to  a  wor1d 

hopelessly  lost  in  sin  and  plagued  by  its 

attendant  consequences . 

In  this  book  Dr,  Bavinck,  who  is  pro

fessor of missions at the Free Univel"Sity of 

Amsterdam and the Theological School at 

Kampen, addresses himself to the task of 

writing a manual on missionology, the 

theological science of missions. For this 

task he is admirably equipped. For years 

he served the Reformed Churches of The 

Netherlands as missionary on their flourish

ing and far-Hung field in Indonesia. There

after he rehirned to Holland and addressed 

himseH most fruitfully to stimulating the 

churches and her leaders to take seriously 

this chief of all tasks which our Lord has 

entrusted to his people. Besides innumer

able articles and lectures, several books on 

missions have come from his pen. He has 

been one of the moving spirits in the Dutch 

churches to stir them to greater missionary 

vigor. But all this activity, he is convinced, 

must be geared to the principles of the 

Word of the Living God. This volume, 

published last year, will fill a large place in 

the life of the churches for years to come, 

giving the needed insight into and suggest· 

ing the biblical answers to the basic prob

lems which face the churches as they seek 

to remain true to their missionary respon
sibilities. 

After his brief introduction, Dr. Bavinck 

outlines his attempt. The first and by far 

the longest section deals with the funda

mental principles of Christian missions. 

Here he concerns himself with the basis of 

the work, the proper approach to the task 

and the goals to be envisioned.. The second 

section, entitled "Elenctics," deals with the 

proper apologetic which the Church and 

her missionaries must make in conducting 

the work among those who do Dot know 

the gospeL Finally, there is a brief section 

on the nature, place and task of the history 

of missions. 
Since every page scintillates with pene

trating an alyses an d in si ghts into the 

glorious calling of the Church, it is impos

sible within the scope of this review to deal 

with the material at hand. In every instance 

the author seeks to cause the light of the 

Scriptures to faIl on missions. This is evi

dent from the outset. He deals, for example, 

with such vital and intdguing subjects as 

"The Future of the Nations in the Old 

Testament," "The Idea of Missions in the 

Gospels and the Book of Acts," and ''The 

Idea of Missions in the Epistles." The 

congregation must be aware of herself as a 

unique people of God placed in the world 

to draw others unto the Savior. In its 

methods of proclaiming the unsearchable 

riches of divine grace, she must hear what 

God has said in his Word. Nor may she 

ever forget the eschatological Significance 

of her task in relation to the consummation 

of world history at the return of Christ and 

the final judgment. Bavinck reminds us 

that we do not conduct missions because 

the heathen have called us of their own 

initiative. Altogether too frequently it is 
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apparent  to  both  the  churclles  and  their 
missionaries  that  the  heathen  left  to  them
selves are content with their traditional 
religions. God alone calls us to this work. 

And the salvation which the Church must 

proclaim consists of the redemption and re

newal of life in its multifarious aspects. 
Mere telling of the historical incidents of 

Jesus' life and death is not as such a con

frontation of the heathen with the gospel. 
Both principally and practically mission 

work is to be conducted by the local con

gregation as the manifestation of Christ's 

Body on earth. Indeed. this may and should 
be done in close cooperation and confer
ence with sister-congregations. Yet the 
work must be related as intimately as pos
sible to the local organization. The pointed 

remarks made at this juncture should be 
remembered by churches on this side of the 
ocean, both within and outside of the Re

formed communion, who all too frequently 
have relegated the conducting of missions 
to denominational boards and committees. 

Although the author stresses the official 

character of the work. insisting that it must 
be done under the supervision of the law
fully constituted officers ( the conSistory), 

he gives va1uable practical suggestions. At 
one point he introduces the possibility of 
placing the erection and development of 

clinics and hospitals in the hands of indi
viduals, such as Christian doctors who 
would be willing to use their money and 
their knowledge in the work. These would 
then labor in close cooperation with the 

consistories and under their supervision, so 

that the missionary impact in the .Belds of 
evangelism, medicine and education would 
always be unified. Facing the overwhelm
ing problem of the economic impoverish

ment which almost llniversally obtains in 
mission lands also today, he argues that the 

diaconates also have a role to .6U in mis
sions. 

Since it is impossible to comment on all 
the aspects of mission work discussed in 

this volume, we will limit ourselves to a 

few sections chosen more or less at random. 
These will sufficiently demonstrate how 
signal is the contribution made by the 
author. 

One of the most thorny problems to be 

faced is that of the proper biblical ap· 

proach to those outside the pale of the 
gospel. In connection with this the prob
lem of practiC<'l1 method must be answered. 

The question is often asked whether the 
churches and missionaries today must lit
erally follow the method of St. Paul. Espe
cially those who champion fun-Hedged 

indigeneity in missions argue on this basis. 
POintedly the author shows that few if any 

churches or missionaries who adopt this as 
a principle have been consistent. For that 
would imply that the missionaries are not 
to receive any salary but must follow a 

trade to support themselves in a foreign 
land. Nor may they ever stay anywhere 

longer than three years. Usually they will 
have to spend only a few months in each 
town or village. Anyone who recognizes 
the differences between lands and peoples 

in the days of St. Paul and those among 
whom the foreign missionary works will 
readily recognize the folly of the above. 
Yet, Bavinck claims, a realization that the 
details of St. Paul's work are not indicated 
as a rule for us today by no means commits 

the Church to the other extreme that the 
question of methodology is a minor one 
and needs no Scriptural answer. Many of 

the basic principles concern themselves 
with method. Yet the how of missions is 

largely conditioned by the biblical answer 
to the what. And our convictions on this 
score must be determined by the Scrip

tural replies to such questions as: To whom 
must the Church go? Who must go in the 

Name of God? Where must the mission
aries go? When must they go? For what 
purpose must they be sent out? 

In discussing the problem of missionary 

approach, Bavinck suggests some penetrat
ing positions which must be thoughtfully 
reviewed by the Church. Cogently he asks 
whether we may limit "preaching" to a 
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vocal  rehearsal  of  the  gospe1  facts.  To  this 

he  gives  an  unqualifiedly  negative  answer. 

All  New  Testament  preaching  is  revolu

tionary in  character.  I t  changes  human 

life in  its  varied  relationships.  \Ve  must 

demonstrate  to  the  peoples  whom  we seek 

to  reach  with  the  gospel  how  that  change 

is  to  operate  in their  lives.  Preaching  is 

never  an  isolated  act.  And  in support  of 

his  position  Ba,inck points  to  the  labors  of 

our  Lord  who  is  the missionary  par  excel

lence. ~ ' fi ssionaries must be well-trained 

and well- salari~ so that they are com

petent and free to prosecute the arduous 

task to which the Lord has assigned them. 

Much has been written in our day about 

the "comprehensive approach." Bavinck 

defines this in the light of the discussions 

and decisions of the Jerusalem conference 

of 1928. Then he submits it to some incisive 
criticism whieb exposes it to be exceed

ingly super6cial As it is usually defended 

and pursued in mission lands, it is often 

lacking in respect to solid theological, 

biblical foundation. Too often it is thor

oughly opportunistic; devoid of spiritual 

prompting. It is completely in error when 

it presumes, as it most frequently does, that 

the spiritual life of man is rooted in the 

circumstances of life. It is hopelessly mis

leading, when it simply coordinates evan

gelistic work "ith education, medical and 

economic assistance. Christ has called us 

to preach his royal 'Voro. But such preach

ing does invoh'e us in more than a recita

tion of the way of personal salvation. What 

must be heralded is the revolutionary world 

and life-view of the Christian gospel which 

exposes the helplessness and hopelessness 

in which modem man is involved and re

veals the power unto a new life in Jesus 

Christ our Lord. Hence the missionary is 

to be an example as well as a proc1aimer. 

Yet in his approach he must be acutely 

aware of the danger of substituting the 

accidents of Western culture, which may in 

large measure be the outgrowth of its 

centuries-old confrontation with the Chris

tian faith, for the indigenous cultural pat

tern of the peoples among whom he 

called to labor. Yet he must also be on 

guard against importing the present-day 

dualism between 'Western civilization in its 

da ily manifestations and the Christian mes

sage. Especially w hen the missionary 

labors in such Relds as medicine and edu

tion he must recognize the problem of 

standing with one foot on the Word and 

with the other on secular culture and 

science. All these services receive a legiti

mate place on the mission Reld, as Chris

tian congregations begin to develop. The 

heathen must Ilrst come in answer to the 

compulsion of the Christian witness, be
cause they arc convinced that the God of 

heaven and earth is with us. 

We would comment on but one more 

section of this thorough work. It deals with 

the mother (sending) church and her obli

gation to tlle younger churches on the ReId. 

This is a relevan t issue for the churches 

bac¥,: home. In the New Testament we find 

no sharp distinction betwen the two. No

where does the mother Church have any 

direct authority over the mission congrega

tion. Paul appOinted elders and deacons 

and clothed them with authority not by 

virtue of his appoinbnent by the Church at 

Antioch but as an apostle. And throughout 

his life he continued his supervision over 

them by virtue of that same apostolic call

ing. 

Bavinck feels the difficulty of draw

ing parallels here between the New Testa

ment sihlation and what obtains today for 

th at reason. To a large extent he is con

vinced that the practicru situations which 

obtain on any given field will largely de

tennine the policy to be followed by the 

missionaries. Yet he warns incessantly 

against keeping the younger churches in a 

state of immaturity and non-responsibility. 

This is dangerous not only for them but 

also for the mother churches and the mis

sionaries. 
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The  goal  of  complete  withdrawal  must 

be  clearly  kept  in  mind  and  labored  for 

continually.  The  younger  and  older 

churches  are  not  just partners  in the com

mon venture of spreading the gospel; they 

constitute one Church. Hence the younger 

churches must take over full responsibility, 

first internally with respect to their own 

life and later also externally for the con

tinued triumph of the Word of salvation. 

But they will need money aDd leadership 

which usually can be supplied by the 

churches at home. Too close a regulation 

of the life of the mission churches will soon 

throttle all spontaneous growth, self-sup

port and witnessing. For them it will be

come too easy, when the first thrill of know

ing the power of the Christian gospel 

passes, to allow the missionaries to assume 

full responsibility and to do all the work. 

Our present task on any field where the 

Christian Church is emerging is to train 

evangelists and preachers, to prepare and 

publish a Hood of Christian literature, and 

to encourage the believers to assume lead

ership from the very inception of congrega

tional life. Bavinck contends that now is 

the time to stop talking and arguing in

digeneity and begin its consistent practice. 

From the above it is evident that Dr. 

Bavinck has made a signal contribution to 

our mission literature. His rich insights, 

long experience as a missionary and whole

hearted commitment to the cause have pro

duced. a most valuable and stimulating 

work. Every minister and missionary with

out exception, as well as all members who 

are conversant with the Dutch language, 

should avail themselves of the book with
out delay and read and re-read what he has 

written. It is our sincere hope that Dr. 

Bavinck's contribtuion to oW' mission litera

ture will soon be translated into English, 

so that many more will be able to acquaint 

themselves with his presentation of this 

vital subject. 

Pella, Iowa. 
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