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j~ ... a new torch and trumpet 
• New, more frequent publication schedule 
• New, interesting features 
• New, more convenient size 

FRANKLY, it was not without consider~ 
able hesitation and regret that the pub

lishers of Torch and Trumpet faced the 
fact that it was time for this magazine to 
get some new clothes. 

We have always been very proud of the 
appearance of our publication. And we 
appreciate the fact · that many have taken 
the trouble to tell us that our pride was 
justiBable. To abandon something which 
has given so much satisfaction is not easy. 

But, the harsh realities of the inHationary 
spiral are merciless, especially for publish
ers of non-proSt, religiOUS magazines. 
Clamoring for solution, this question per
sistently troubled us: Is it more desirable 
to retain the present, costly format and 
raise the subscription price accordingly, or 
will the purposes of this journal be better 
served by adopting some less costly make
up, enabling us to remain with the present 
subscription price? 

We have decided,. as you have noticed, 
for the latter alternative. And now that we 
have done so, we are so pleased with the 
possibilities our revised magazine plans 
present that we are taking space to tell 
you about them. 

First of all, we are happy to announce 
that Torch and Trumpet will now appear 
ten times each year rather than as a bi
monthly. This ought to enable us to be 
more "up to date" with respect to the 
rapidly changing affairs of church and 
kingdom, and the present world in which 
we must witness and do battIe. 

With this issue you will discover the ap
pearance of some of the new features Torch 
and Trumpet editors are projecting in an 
attempt to increase reader interest. The 
single page feature, "Fathers and Brethren," 

will continue each issue under the direction 
of Dr. Peter Y. Dejong. This column will 
direct itself to a consideration of the sev
eral aspects and problems of the office
bearer - both elders and deacons - in t.J
day's church situation. Having authored 
two books in this field in addition to his 
''The Church at Worship" feature which 
ran for some years in the Christian Re
fonned Banner, we feel that Dr. Dejong 
brings valuable experience and real compe
tence to this department. 

Mr. Walter A. Dejong, superintendent of 
Unity Christian High School, Hudsonville, 
Michigan, has graciously consented to give 
us the benefit of his insights as teacher and 
school administrator through regular contri
butions. Mr. DeJong will address himself 
particularly to the task and problems of the 
Christian parent. There is no need to say 
that this is a very significant territory of 
Christian responsibility anytime - and es
pecially todayl 

Alternating with this feature will be a 
columnized. treatment of outstanding reli
gious and theological opinion. "What They 
are Thinking" has been contributed to this 
issue by the Rev. Edward Heerema, now 
pastor of the Plymouth Heights Christian 
Reformed Church, Grand Rapids. We are 
hopeful that this effort will help you to gain 
additional awareness as to what is being 
said by religiOUS leaders these days, and 
stimulate your own reflection on such opin
ions as they are cast into the critical per
spective of our editorial position. 

'"'Under Church Spires" has been assigned 
to the Rev. John H. Piersma, pastor of the 
Oakdale Park Christian Refonned Church 
in Grand Rapids. This column will attempt 
to note interesting and outstanding events 
happening on teday's ecclesiastical and reli-
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gious scene. Prof. Henry R. VanTil of Cal
vin College continues his valuable service 
as book review editor. Publishers are in
vited to continue sending books for review 
to him. The Rev. William Kok's helpful 
series on the meaning of the various details 
of Reformed church worship will be con
tinued, many readers will be happy to 
know. 

These features are in addition to the 
type of regular articles Torch and Trumpet 
readers have come to expect. With this 
issue we are especially eager to call your 
attention to Dr. H. Evan Runner's paper 
entitled, ''The Christian and the World," 
To be published serially, Prof. Runner will 
here show the Significance of Dr. Abraham 
Kuyper's monumental work, De Gemeene 
Gratie (Common Grace), in the light of 
the history of this problem, 

A reduced over-all size (with increased 
number of pages!) will mean, we are sure, 
greater ease in handling and reading. May 
it serve to encourage a11 of us to use Torch 
and Trumpet to the fulll 

It is no secret, of course, that publications 
of this type need nothing more than a 
steadily increasing subscriber list. Help us 
by sending the names of your friends who 
might be interested in seeing a sample copy 
of Torch and Tmmpet. And if you have 
someone in mind whose spiritual needs can 
be helped by this magazine, send us name, 
address and two dollars and we'll indicate 
(if you so desire) that Torch and Trumpet 
is coming as a gift from you. 

Whenever we write directly to you as 
readers we feel the need of expressing 
our gratitude to all of you whose interest 
in our paper is an expression of that unity 
which links together all those who would 
be loyal to the Reformed Faith, God bless 
you alll 

THE EDITORIAL COMMrr'l'EE 

OUGHT WE TO BE AFRAID 

Let us no longer be afraid to be dog
matic. To be dogmatic is not to be dicta
torial. To be dogmatic is simply to be con
fident concerning that which we know to 
be the truth, Where anyone has mastered 
the facts of any branch of knowledge we 
expect rum to be dogmatic, except in reli
gion! If ever I am to go under the sur
geon's knife, I shall want to find a man 
who knows most about the type of surgery 
which is involved, and who is completely 
devoid of any misgiving or hesitation in 
handling his lethal instruments. T shall 
want my surgeon to be dogmatic to the 
last degree. And if I am given one of those 
spinal shots which leave one wide awake 
to see the ghostly company surrounding 
thc operating table, I hope I shall be 
spared any round-table discussion about 
the procedure. When life is at stake, we 
want thoroughly informed and confident 
counsel Yet. when the very life of the 
soul itself is at stake, with what strange 
perversity do we Protestants decry the note 
of certitudel In no other realm of knowl~ 

edge do Wf! exalt the man who says, "Of 
course, I wou1d not be dogmatic about it." 
It is only in the field of religion that we 
have come to exalt the mood of tolerance 
above all other intellectual virtues. We 
American Protestants are the victims today 
of a passion for religiOUS tolerance which 
allows no conviction to stand in the way of 
its determination to sweep everybody into 
one cheerful company, whose sole loyalty is 
to one conviction alone-tolerance of every
thingl Lacking a first-hand experience of 
Christ and his saving grace, multitudes of 
our church people are finding a spurious 
religiOUS glow in movements which prom
ise to bring in the millennium by uniting 
all religious-minded people into one group 
by means of some magic formula which 
places fellowship above conviction, 

- W .... TU B... l.Ow, God So L"""d. 
as quoted ;0 s"..,,,",, Prtlb;rlrria" ,,,,,",(1/. 
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UNDER CHURCH SPIRES ••• JOHN H. PIERSMA 

The South Votes No! 

IT IS no longer news that the proposal 
to unite the Presbyterian Church in the 

U.S.A. (North ), the Presbyterian Church 
in the U.S. (South ) , and the United Presby
terian Church of North America has been 
defeated because of failure to gain ap
provn \ from the required number of South
ern presbyteries. By February 1 thuty-Gve 
"U.s. Church" presbyteries had rejected the 
Plan of Union. Eighty-six is the total num
ber of Southern presbyteries, and three
fourths approval was required to put the 
Plan into effect. 

It is signi6cant as well as interesting to 
note that Presbyterian T...ife, outstanding 
Northern publication, indicates the follow
ing as factors in the merger discussions 
lead ing to defeat in the South: 

L 	 Not the ministers but the elders were 
most active in the defeat of the Plan. 

2. 	 The overwhelming strength of the 
"anti" fo rces was a great surprise to 
prounion advocates in the NOithern 
Chmch; although antiunion victory 
was anticipated, it was expected to re
Hect closer margins of voting in the 
presbyteries. 

3. 	 Antiunion forces were well organized 
and heavily financed. "The Associa
tion for the Preservation and Con
t inuation of the Southern Presby
terian Church" set a budget of $98,000 
with which to fight the Plan of Union. 
Presbyterian Life estimates that "from 
all indications they spent much morc 
than this." 

4. 	 A lack of concerted , vigorous action 
on the part of prounion forces lies at 
the basis of the defeat. "Race" and 
"regional pride," although strong fac
tors, arc not the real reason for union 
defeat. 
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5. 	 Both Northern and United presby
teries are voting oven vhelmingly in 
favor of union. 

6. 	 It is the opinion of prounion forces 
in the North that even Southern 
"antis" realize that this is only a tem
porary obstacle to eventual merger. 

To all of these another ought to be 
added, we hopeI 

It is our suspicion that much of the im
petus given to antiunion effort stemmed 
from a desire to retain whatever degree of 
orthodoxy the Sou th e r n Presbyterian 
Church still manifests. This means that the 
real issue surrounds the doctrine of the 
Church as reOected in Scripture and the 
Reformed creeds. "The purest churches 
under heaven are subject both to mixture 
and error; and some have so degenerated 
as to become no churches of Christ, but 
synagogues of Satan" declares the West
minster Confession of Faith, XXV:4. Es
pecially in such a day as this, with apos
tasy and he resy obvious on every hand. one 
might do weJl to tread very carefully in 
matters c.1Uing for church union, thereby 
taking heed to the warning of this creedal 
statemen t. 

We hope, however, that "The Association 
for the llreservation and Continuation of 
the Southern Presbyterian Church" will go 
on to do a mighty work of real reform in 
it'> denomination. This is not to suggest 
that reform is not always needed every
where, hut rather to hope that through this 
organization the Southern Presbyterian 
Church will be summoned to the only task 
and program Scripturally warranted fo r a 
body truly worthy of the name church: the 
preaching of the pure doctrine of the gos
pel, the maintenancc of the pure adminis
tration of the sacraments as instituted by 
Christ, and the exercise of church diSCipline 
in punishing of sin. 
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Or, to use the excellent summary state
ment of the Belgic Confession 0', " in short, 
if all things are managed according to the 
pure Word of God, all things contrary 
thereto rejected, and Jesus Christ acknowl
edged as the only Head of the Church ." If 
the Association will insist upon that as the 
standard of aU Southern Presbyterian action 
it can rest assured that, come what may, it 
is laboring for the tme unity of Christ's 
Church. For then it may say with all bold
ness, "Hereby the true Church may certain
ly be known, from which no man has a 
right to separate himself" ( italics added). 0' 

New Reformed Theological School In 
Australia 

The coming of immigrants to Australia 
from the Netherlands after World War II 
resulted in the formation of a new denomi
nation, The Reformed Church of Australia. 
Some eight ministers are now serving con
gregations located in the various cities of 
the continent, and now a Theological Col
lege with a five-year course for the train
ing of ministers has been established in the 
city of Victoria. The brethren Schep and 
Barkley, the latter a minister of the Re
formed Presbyterian Church in Geelong, 
the fonner a Dutch Gereform.eerd minister 
serving in Australia, constitute the teaching 
staff. Instruction is in both the Dutch and 
English languages. 

Many young men are eager to oHer them
selves for the work of the Gospel ministry, 
it is said, and the churches are longing for 
the day when the masses of Australian peo
ple can be reached with the Gospel pro
claimed by men sent out by a church with 
a vigorous, true Refonned confession. 

This is wonderful news, indeed! God 
bless this inauspicious but signiBcant ex
pression of the Christian faith on the conti
nent "down under" the Southern Crossl 

Mission Program 

If you have tried, you know how dif
ficult it often is to design and promote a 
·8tI~i~ Confeuion, Mi~le XXIX. 

TO'l'<h and Trumpet, April, 1955 

successful missions emphasis program. With 
me all Christian kingdom workers realize, 
however, the great importance of present
ing the challenge of this very important 
Gospel activity. 

Here is a sample of a missions emphasis 
program which did "go over big" with a 
full house of eager listeners and partici
pants. It took place February 25, 1955 in 
the Plymouth Heights Christian Reformed 
Church . Grand Rapids. The program itself 
was built around a panel discussion on the 
topic: ''The Challenge and Obstacles in 
Missionary Endeavor Today .... Panel mem
bers were Andrew VanderVeer, local lay 
evangelist; Dr. John A. Cremer, medical 
missionary in Ethiopia; Dr. Ralph Blocks
rna medical missionary in Pakistan; the Rev. 
Henry Evenhouse, secretary of the Chris
tian Reformed Board of Missions. The Rev. 
Edward Heerema was panel moderator. 

The discussion followed t1llS outline: 

Challenge 

1. 	 The Command of our Lord - The 

Great Commission, introduced by Dr. 

Cremer. 


2. 	 The Joy of Seeing a Sinner Converted, 

intrqrluced by Mr. VanderVeer. 


3. 	 Factors of Challenge in the World 

Situation Today, introduced by Dr. 

Blocksma. 


4. 	 The Changeless Christ for a Changing 

World, introduced by Mr. Evenhouse. 


Obstacles 

1. 	 Apathy and Lack of Vision in the 

Church, introduced by Mr. Vander

Veer. 


2. 	 DiHiculties in Establishing an Indi

genous Church, introduced by Dr. 

Blocksma. 


3. 	 The Rising Tide of N ationalisffi, intro

duced by Dr. Cremer. 


4. 	 Con9.ict in Ideologies, introduced by 

Mr. Evenhouse. 
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From this schedule it is easy to see that 
this was a well-planned, profitable meeting. 
Perhaps the greatest advantage of this type 
of meeting is not so much the comment of 
the panel members as the opportunity for 
audience participation. The work of mis
sions must be presented not as a work of 
and for certain experts alone, but as the 
proper and natural expression of the Spirit
led, Spirit-filled New Testament chwch. 
The work of Gospel witness is not merely 
desirable, but actually indispensable to the 
life and task of the beHever as member of 
the Body of Christ. 

"Jehovah Calls at Our Homes" 

This is a free translation (my own) of 
Jehovah Longs De HlIizen, 36 point page 1 
headline of the February 11, 1955 issue of 
1'hc Guardian, "a Dutch-Canadian weekly 
for Reformed Expression" published in Ed
monton, Alberta. Editorial committee for 
this journal is the Rev. John Hanenbwg, the 
Rev. Anthony DeJager (both Christian 
Reformed clergymen), Messrs. P. Mos and 
P. G. Van Rhijn. 

Mr. DeJager is the author of the stirring 
article which appears under the striking 
title referred to above. This article is a plea 
for generous cooperation on the part of 
them who will be receiving callers in the 
interest of raising funds for the Calvin 
Christian grammar school in Edmonton. 

After all, argues Mr. DeJager, not sales
men nor beggars are making these calls, but 
in and through them Jehovah, the God of 
the Covenant, is asking for the loyalty and 
support of his own elect children. 

Accompanying this article is a well
designed, well-written advertisement for the 
same cause. In addition to a picture of the 
very adequate, although simple, school 
building, erected recently by our brothers 
and sisters in Edmonton. this advertisement 
contains a splendid summary of the reasons 
for Christian day school education. We 
quote in fu 11 : 

P(3ge 7 

Christian Education - God Demands It 
"And Jehovah said . .. For I have 
known him, to the end that he may 
command his children and his house
hold after him, that they may keep 
the way of Jehovah, to do righteous
ness and justice" - Gen. 18:19. 

Christian Education - Parents Owe It 
'1rain up the child in the way that 
he should go" - Prov. 22:6. 

Christian Education - The Child Needs 
It 
''The fear of Jehovah is the beginning 

of knowledge'" - Provo 1:7. 

Christian Education - The Church Must 
Be Concerned About It 
"Lovest thou me? . . . Feed my 
lambs" - John 21,15. 

Christian Education - The Nation's Wel
fare is Served By It 
"Put them in mind to be in subjec
tion to rulers, to authorities, to be 
obedient, to be ready \Into every 
good work" - Titus 3:1. 
''Happy is the people (nation ) 
whose God is J chovah" - Psalm 
144,ISb. 

This reve~ls an understanding of the 
Christian education task which augurs well 
for the future of the church and kingdom in 
Canada as represented by our Reformed 
people there. , , 

DR. KLAAS SCHILDER ONCE SAID_ 

No man cometh unto t he Father except he 
be dra1tJ1.. (The Greek word may be trans
lated "dragged.") Even before the fall it 
was the work of God. For sinful man the 
word has added meaning-sinful man must 
be laid hold of by a power not his OWll, and 
must be drawn ... even against his will, for 
his will is sinful. Un fallen man would have 
been drawn by a power not contrary to his 
will though above his power. 

['Ieaven- What is It ! p. 47 
(Eerdmans) 
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The Christian and The Wodd 

H. EVAN RUNN ER 

I T IS noteworthy that, while the problem 
of the relation of the Church to the 

world of culture has tormented Christians 
unremittingly through all the Christian cen
turies, it has yet taken the Church such a 
long time to develop a theoretical account 
of that relation. The practical necessity of 
relating herself to the world 'round about 
her pressed on the Church, of course, from 
the very moment that the truth of divine 
revelation once again was preached and 
believed outside Israel. How tremendous
ly difficult of solution was the problem of 
determining that relation can be seen in 
the wide diversity of answers that were 
given to it by the second-century Apolo
gists, by the anti-gnostic Fathers and by 
the Fathers of the fourth and fifth ceo* 
turies. 

latian and l e rtullian 

On the side of a radical rejection of the 
world of culture stands. for example, the 
Syrian Tatiao, who. in his address Pros 
H elleenas (To the Greeks ) contemptuous* 
Iy and in strong and even abusive language 
rejects Hellenic culture for the Old Testa
ment. which he describes as ta barbaroon 
dogmata (the barbarians' dogmas). and 
desires that Christianity remain a virile, 
barbarous faith. 

\Vith him is to be classed the great 
father of Latin Christian literature, Tertul

lian. Of him Pierre de Labriolle says that 
he "scarcely ever passes over all oppor
tunity to dig still deeper the d itch separ
ating the world from the Church. He pro
claims that all the doctrina saecuwris lit* 
lerateme is foolishness in the eyes of God, 
and that the Christian must reject it. 'What 
is there in common', he cries, 'between 
Athens and Jerusalem, between the Aca* 
deme a nd the Church?'" (I) 

De Labriolle analyzes the motivation of 
these men, and of others who felt like them, 
in the follOWing paragraph. 

Under (2) this train of reasoning more 
or less unfavorable to the Greco-Latin 
learning. there lay an element of rough 
but formid able logic. What good to 
make any endeavor at conciliation, or 
pretence of coquetting with a civilization 
wherein the true faith found so few 
points of contact, and so many occasions 
for becoming impaired or broken up? 
To live ;uprightly, to expiate one's faults, 
to keep oneself on the road to the eternal 
fatherland without too many deviations 
- was not this the essential duty of a 
Christian? Why aggravate a task already 
so difficult by mingling with it the study 
of writers brought up on polytheism. 
with no care for any moral Jaw, who 

(I ) P ierre de La-briolle. Hislory ~"d !-;IBralwrt of Chris. 
t,'a"i/y f .o", T ulwlli"" to Bocth"i~, transla ted from 
the French by H erbert Wi15Ol1. Lo (\don and New York, 
1924. Page 18. 

(2) Idem. p. 20. 

AUTHOR'S NOTE: This article was wt·iUcn for a specific occasion. The reader ought to bear 
in mind that thc purpose was [lot to give a systematic exposition of the problem of thc rdation 
of the body of Olristians to thf. "world." That is a .task that yet awaits liS. 

Here the morc modest purpos\! wa s to provide an historic..'l l sketch of 4he risc of the 
problem. As such our objectiVe was to indicate that such historical awareness is a necessary 
precondition to any fruitful discussion of the ]>roblem. EvCIl withill ttle suggested limits a 
deeper analysis will be ·required in ,the fu ture. 'fU1e article is offered as a beginning only. 

Tord. ond Ttumpet, ...... ;1, 1955 



welcomed all undisciplined curiosities of 
the spiIit, all carnal weaknesses, and 
whose contradictory speculations dis
dosed uncertainties deadly to the stabil
ity of the established faith? By reading 
the Scriptures, were there not revealed 
therein more than one counsel suscep
tible of justifying the energetic prejudi
ces already suggested by experience and 
even by good sense? The question then 
was no other than resolutely to take no 
account of that 'wisdom of the world', 
which the Apostle Paul had called 'fool
ishness', in order to attach oneself to 
that which was the whole duty of man 
during his terrestrial pilgrimage. 
Thus far de Labriolle. What he has 

written we might paraphrase in language 
presently Current among us by saying that 
these particular early Christians put too 
much emphasis on the antithesis at the 
expense of common grace. Many will won
der if it is wholly coincidental that both 
these men fell away finally from the ortho
dox church and ended their days in hereti
cal movements: Tatian in Encratitism, of 
which he possibly was the founder, and 
Tertullian in Montanism. 

To have achieved the absolute break 
with the world of culture that they pro
fessed to want, these intransigents, as de 
LabrioUe calls them, would have had to 
press their absolute principles to the utmost 
and to have applied them in all their vigor. 
But, that same writer keenly observes, (3) 

"life has its necessary requirements and re
actions, wherein our preconceived notions, 
however ardently held they may have been, 
are brought up against their own limita
tions, with which they are constrained to 
make some attempt at composition. To 
have entirely rejected Greco-Latin leam
ing might have been a bold and imposing 
attitude to have taken, but can we truly 
imagine that it could have brought about 
and realized its work of making a complete 
breach and destroying it?" To put de 
Labriolle's thought once again into words 
of our own choosing, does the nature of 
(3) Idem, p. 21. 

reality itself alIow the absolute break which 
these men's standpoint seemed to encour
age? That is, is not the theory in conHict 
with the existing reality, and therefore 
faise theory? 

Telling here, perhaps, are a couple of 
facts connected with these two men whom 
we have singled out to illustrate one type 
of answer given to the question of the 
Christian's relation to the world. First, 
Tatian's "elaborate style", to quote the 
words of Prof Jaeger, (4) is "not in agree
ment Wit11 his antipathy to Greek culture,'" 
His language shows the strong influence of 
Greek rhetoric in every line and proves 
that his practice was not quite as (sic!) un
compromising as his theory." And the same 
kind of remark could be made, and has 
been, about not only the stylc of Tertullian 
but also his extensive learning, betraying, 
as it does at every point, his thoroug:h 
acquaintance with all the classical writers. 
Indeed, as de Labriolle has pointed out, (5) 

Tertullian, when it came right down to it, 
"recognized that to forbid Christians to be
come acqua inted with profane learning was 
to reduce them to an intellectual and prac
tical helplessness well nigh (.'omplete." 

The point we are discuss ing is t1lat while 
it has taken the Church so long to arrive 
at an adequate theory of its relation to the 
world. the p ractical need of discovering the 
proper relation was there from the begin
ning. We said that the difficulty of deter
mining exactly what the relation should be 
was evident in the great diverSity in the 
answers that came to be given to the prob
lem. We have discussed the answer given. 
by men such as Tatian and Teltullian, and 
we have found it to be extreme. We saw 
that neither man could maintain his theory 
in practice. 

Justin Martyr 

At the other extremity of the gamut of 

(4) l~~,i~~~ (~~i, iJ4'J),'tmw,,"u'k!e, Tt9:t,gl;a~p;ho~ 
Note 16. 

(5) 	de Labr;QIJe, Oil. ci l. , p. 24. He eites the foUo ....;n)l: 

two passages: DII ld.. lol. X, " •. . . Cum inslrumenlum 

sit ad omnem vitam litteratura" ; Dn" Cor. VIII 

(OEbI~ r, I . 436), "(Litteras) necessarias <:OIlfitebor 

el rommerdis rerum et nostri. erga o.:um studiil ." 
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oplmon stands a man like Justin Martyr. 
Reared in the thought-world of Stoicism, 
with its World-Reason or World-Logos and, 
in man, the logos spermatikos or seed-rea
son, this wandering Hellenistic philosopher, 
after his conversion, sought how he might 
bring his newly-found faith to those old 
associates of his unbelieving years. The an
swer he found in the first chapter of John's 
Gospel. By an illegitimate appeal to John 
1;9 - "That was the true light, which 
lighteth every man that cometh into the 
world." - he could say, in effect, to his old 
associates in paganism: "See here, you 
talk abstractly of your World-logos and of 
the logos spermatikos in each individual. 
Now it is just that, but with far greater 
clarity, that Christianity teaches. Christ is 
the World-logos, and the logos spermatikos 
in the individual is what John means when 
he says that the light lighteth cvelY man. 
That you who call yourselves Stoics - he 
refers especially to the Roman Stoic 
Musonius - that Herakleitos, that Sokrates 
could know enough to speak of the Logos 
was itself the result of our Christ's having 
illumined you, them and all men." 

~at is Justin doing here? He is re
ducing the meaning of the Scripture to that 
of the pagan philosophers in order to ease 
the transition of his old comrades from 
their paganism to the Christian faith. He 
attempts to show the essential unity of 
truth in Greek philosophy and in the divine 
revelation. The antithesis between true 
prophecy (God's 'Word in Scripture ) and 
false prophecy (the messages of the various 
philosophers) is concealed behind an as
sumed mere difference of degree of clarity 
of insight. Christianity sees clearly what 
the Greek philosophers were but half blind· 
ly grasping after. Prof. VoUenhoven, in his 
1933 publication, Het Calvinisme en de 
Reformatie van de Wijsbegeerte, writes of 
Justin: (6) 

Proceeding Dot from revelation but from 
the reason, and with the late Stoa ac
cepting the freedom of the will and ap

(6) Page 11 91, 
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plying that consistently with respect to 
the work of redemption, he - i.e. Justin 
- further identified the Logos of the true 
God with the subjectivistic and anti
materialistic logos of that (Stoic) school; 
follOWing Sextus Empiricus he thought 
that he found traces of the logos of the 
late Stoa also in Sokrates and Hcrakleitos, 
and in this connection he speaks of 10gos 
spermatikos' and (thus) saw in the 
speculations of the philosophers men
tioned 'germs' or 'seeds' of the Truth of 
Godl You can see: here everything is 
present that characterizes this movement 
up to the present moment: in the field 
of physics an anti-materialistic energe
tics a la HerakIeitos, with respect to the 
higher functions a Christianized subjec
tivism, and - such a total misconception 
of common grace that this clwnged from 
a goodness of God into being an activity 
of men, more specifically, of heathen, 
arul thWl the diBerence between true and 
false prophecy becomes relativizetl. 

Of this same line of thought de Labriolle 
says, (7) "There were some who went so 
far as to admit that vel'y nearly all of the 
truth was scattered throughout the pagan 
philosophical systems, but that no thought
ful mind had embraced it in its integrity. 
because none of them knew of the master 
idea which dominates life and which gives 
it its sense and end. It was only necessary 
then to reconstitute again by the light of 
revelation these scattered morsels of truth 
and to bring them back to unity." In a 
footnote de Labriolle says, "This is the 
theory of Latantius who in this respect is in 
line with Justin, Athcnagoras, Clement of 
Alexandria and Minucius Felix." 

Here then we have the second type of 
early Christian answer to the problem of 
the relation of the Christian to the world, 
to culture. Wc might say that this answer 
would make too much of, i.e. would mis
conceive, common grace. 

What we ought to see is that neither 
group could let go utterly of the world and 

(7) Op. cit.• p. 24 and note 2, 
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culture in which it found itself. Both Justin 
and Tatian, though with somewhat dif
ferent intent, had taken shelter behind a 
fancy conceived previously by the Alexan
drine Jews (Philo ). according to which 
Greek culture, or parts of it, had been de
rived from the Hebrews. Justin had de~ 
elared that certain Platonic doctrines were 
derived from Moses. But Tatian went 
further, exclaiming that the "wisdom of the 
Greek sophists" was a "plagiarism drawn 
by misunderstanding and conceit from its 
Old Testament source" (Lietzmann). Jus~ 
tin accepted Hellenic culture, simply cloth
ing it in a loose biblical dress. Tatian, 
though by asserting it to be a plagiarism 
from the Old Testament he was tacitly ad
mitting that that culture was not a pure 
lie, nevertheless felt the evil spiritual direc
tion present in it. TIle great mass of Chris~ 
tian believers in the first centuries, it seems, 
were more inclined to agree with Tatian. 
Clement complains that such was the case 
in his day even in the enlightened city of 
scholarship, Alexandria. 

We have seen that the difficulty of our 
problem caused even the inexorable Tertul
lian, as de Labriolle calls him, to vacillate. 
Such vacillation was not, however, peculiar 
to him; it sometimes approached being 
duplicity, as in the case of Jerome. Some 
of you are probably acquainted with the 
famous 'dream of Jerome', which Jerome 
himself relates in one of his letters. As he 
tells the story he was on his way to Jeru
salem and the desert, where he intended to 
live an ascetic life. With him he had his 
books, procured before leaVing Rome. And 
here is what he writes: 

Miserable man that I amI I was fasting 
and then I began to read Cicero; after 
many nights spent in watching, after 
many tears, which the remembrance of 
my faults of not so long ago drew forth 
from the depths of my heart, I took 
Plautus in my hands. If by chance, on 
recollecting myself, I started reading the 
Prophets, their unadorned style awoke in 
me feelings of repulsion. My eyes, blind-

cd, saw no longer the light, and it was 
not on my eyes that I laid the blame, it 
was on heaven. 

While tlle old serpent thus misused me, 
a violent fever penetrated the marrow of 
my worn-out body towards the middle of 
Lent, and, without any respite, in an in
credible manner, it so consumed my poor 
members that I had scarcely any flesh 
left on my bones. Already people were 
thinking of my funeral. My body felt 
quite frozen ; a remnant of vital heat no 
longer palpitated save in the lukewarm
ness of my poor breast. 

Suddenly, I felt myself ravished away 
in ecstasy and transported before the 
tribunal of the Judge. Such a dazzling 
light emanated from those present that, 
crouched on the ground, I dared Dot lift 
up my eyes. On being asked my profes
sion, I replied, "I am a Christian." 
Whereupon, he who presided said, "Thou 
dost lie; thou art a Ciceronian and no 
Christian; where thy treasure is, there is 
thy heart also." 

At last the sore-tried Jerome uttered the 
following oath: "Lord, if ever it happens to 
me to possess or to read profane books, I 
shall have denied Thee.'" 

It so bappens that years later this same 
Jerome, in answer to a correspondent in 
Rome, who had asked him "why he strewed 
here and there in his writings examples 
taken from profane literature, thus soiling 
the whiteness of the Church with pagan 
borrors," asserts his "absolute right to make 
use of the Greco-Latin literature in the 
interests and honor of the faith" (de 
Labriolle) . 

"If we are perplexed to know," writes 
de LabrioUe, (8) "how St. Jerome rea)fi
ciled in his mind this doctrine with the 
somewhat formal obligations whereof his 
dream of Cicero has furnished the testi
mony, St. Jerome himself removes this dif· 
Sculty when he retorts that after aU a 
dream is only a dream and engages us to 
(8) Idem. p. 26. 

(C/I"li"lled /III: P/lye 15) 
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TEN O 'CLOCK 

EDWIN H. PALMER 

Although score s of thousands of childre n neve r cHa nd the public $chools in 
the Unite d States and Canada, all pare nts are ta xe d alike to maintain the pub
lic s chool syste m. Christian parents whose conv ictions w ill not allow t he m to 
use " ne utra l" s chools for th e tra in ing of their chi ldre n a re therefore pe nal ize d a s 
the y erect and mainta in schoo ls co nsis tent w ith their fa ith w ithout sharing in 
state educa tional funds . Th is is ma nifestly unfair, declares th is author. 

I T WAS ten o'clock when the doorbell 
rang. I went to the door and was 

confronted by a man who asked for $250 
for the public schools. 

"Two hundred and fifty dollars!" I ex
claimed. "Are you crazy? I wish I had 
that much money! That would set me up 
for a nice little vacation in the Canadian 
Rockies for three weeks. Furthennore, even 
if I had it, which I don't, I would give it 
to our Christian schools, and not to the 
public schools." Then I went on to explain 
as best I could why I considered it morally 
wrong to give money to the public schools. 
(Imagine trying to explain in four minutes 
to a person totally unacquainted with 
Christianity. let alone the Christian Re· 
fonned Church, that the public schools are 
not "neutral" but thoroughly anti·Christian, 
and trying to set forth the heart of Chris· 
tianity and its complications in the field of 
schools! He must have thought that I was 
out of my mind. ) I also told him that I 
had two children in the Christian schools, 
for which I paid $4()() in tuition a year. 
Now he wants me to pay another $250 for 
the education of someone else's childl 

Listen, lady," - he was getting impatient 
- "all I want is $250 for the public schools. 
I don't know and don't care about your 
Christian schools. All I want is $250," 

"But I just told you that I did not want 
to give, and that it is not fair to make me 

Dr. Edwin H. Palmer is pa stor of the 
Christian Reform ed Church, Sp ri ng Lake, 
Mich igan. 

pay for the education of someone else's 
cbildren. Let them payl I was just trying 
to be polite, and therefore I was explain· 
ing why I cannot conscientiously give to 
your sch0015. So, that's all there is to it. 
Good dayl" 

"Wait a minute, lady. You don't under· 
stand. I'm from the government. I'm not 
begging. I'm not asking you to give. I'm 
telling you. This is the law. Christianity 
or no Christianity. Christian schools or no 
Christian schools. Conscience or no con· 
science. Regardless of what you think is 
right before God, you have got to give. 
That's all there is to it. It's the law." 

"But look. I don't want to give. It's 
wrong for me to give. It's a violation of 
my conscience and principJes to give to an 
institution that is training boys and girls 
in a philosophy of life that is in opposition 
to Christianity. Furthermore, I refuse to 
give. You can't make me pay double. I'm 
already paying for the education of my 
own children." 

"Listen, lady. don>t make it difficult for 
me. Either you give the $250 which is your 
proportionate amount according to your 
property assessment, 0 1' III have to put you 
in the jug, er, in jail. It's the law. Either, 
or." 

Now this story did not take place, be
cause the money to finance public schools 
is silently taken out of the property, sales, 
and other taxes of every person with or 
without children, but the result is the same. 
Every Christian is forced by law to pay 
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money to a school system which he cannot 
morally support, and every Christian parent 
who sends his child to a Christian school 
must then pay double: once for his own 
child through tuition, and once for the pub.
lic scllool child through taxes. 

This is unfair and should not happen. A 
Christian should not be required by law 
to pay for the education of the children of 
other parents when he is already paying for 
the education of his own. Let them pay 
their own costs, and the Christian his own. 

As it is now, the government taxes all 
people, Christians included, and then gives 
all of that school tax money only to public 
schools. Many Christian parents feel that 
they cannot conscientiously send their chil
dren to the public schools. They feel that 
there the Christian faith is directly or in
directly undennined, since the laws of the 
land forbid them to teach anything so 
«narrow" and "sectarian" as the historic Re
formed faith. Public school teachers must 
teach as if God does not exist or as if sub
jects may be understood without the 
Christian God, but not as if it is necessary 
to know him if these subjects are to be 
properly taught. Therefore, many parents 
feel as though it is immoral to subject their 
children to such paganistic inHuences five 
days of the week, and they, therefore, send 
their children to Christian schools. 

Although they may feel -that-wny, and 
although they are not free before God to 
send their children to the public schools, 
yet the state requires them, in addition to 
paying for the education of their own chil
dren, to help pay for the cost of the public 
Scllool system, which is by law thoroughly 
non-Reformed. They do this through vari
ous taxes. 

Now this is manifestly unfair, and we as 
Christians should strive to eliminate this in
equality and unfair taxation. If a nOD
Christian desires to rear his child in an un
Christian way, I do not believe that it is 
the right of the Christian to forbid him that 
by state laws. That is his fundamental 
right, even on the Christian principles of 
government. But, he should not require the 
Christian to help him pay for that educa
tion. Let him pay for his own expenses. 
And let the Christian pay for his. But 
where is the justice in requiring the 
Christian to pay for both when before God 
he may use only one? In this land of sup
posed freedom, equality, and justice, let 
the Christian also enjoy equality and jus~ 
tice. May he have the same financial 
school rights as the unbeliever. May he not 
be penalized hjmdreds of dollars a year be
cause he believes in the Christian religion 
as the only true religion. That is unfair 
and unjust! , , 

TORCII AND ThU:MPEr INDEX - If you desire a printed index to volume 4 
(April-May 1954 to February-March 1955) of this magazine, please send 
yom request to: 

REFORMED FELLOWSHIP, INC., 
63 Jefferson Ave., S. E., 
GRAND RAPIDS 2, M tCHIGAN. 

A copy wiU be mailed to you free of charge. Don't forget to fllrni$h your 
complete address! 
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Meditation for Easter 


REIN LEESTMA 


. Fear /!Ot; I /lin the /irst alld the last, Gild tile livillg OIU!; and I Ula.\' dead, Gild behold, 1 am 
alive jor evermore, and I have tile keys of death oll(i of Hades. 

J OHN, the evangelist, is well known as 
onc of the most beloved of Jesus' 

diSciples. He had his place beside the 
Master when they gathered at mealtime. 
He was selected to witness the glory of the 
Christ on the Mount of Transfiguration and 
entered the Garden of Gethsemane with 
him. He was the disciple who walked be
side the Savior, to enjoy an intimate fellow
ship with him day by day. 

Yet it seems that when this beloved 
disciple stands before this same Jesus in the 
vision of the Book of Revelation it is as if 
he has to do with an entirely different per
son. He falls down at his feet as though 
dead. for the eyes which bum like fire 
could consume him forthwith. He stands 
before the Christ who is now clothed with 
the glory of heaven itself. His reaction, 
therefore, is quite different than was previ
ously the case when he leaned upon the 
breast of the Savior. Before the resurrec
tion glory became the actual possession of 
the Christ John could fellowship with him. 
But after the resurrection this relation 
seems to have changed. 

To be confronted with the risen Savior 
and to see his glory is, indeed, to be proper
ly filled with fear and anxiety. The glory of 
the risen Savior is the glory which is his 
by divine right. "The glory which I had 
with thee before the world was," is that 
which makes even the apostle John to be 
filled with awe and to fall as one dead at 
the feet of the glorified Christ. 0 God, who 
can stand before thee and is there one who 
can withstand the brightness of thy glory? 
Coming before thee we can do nought else 

Rein Leeslma is pastor of the Christian 
Reformed Church, Dutto n, Michigan. 

REVELATION 1:17b, 18. 

than fall down at thy feet, silent and 
penitent. 

This relationship behveen the glorified 
Christ and the prostrate diSCiple is recog
nized and also emphasized by the Savior. 
This essential distinction between the finite 
and the infinite must be impressed upon 
the hea rts of his disciples. "I am the first 
and the last and the Living One." I am the 
eternal onc whose dwelling is above aU in 
light that is unapproachable. Before me 
men must all bow, yea, must become as 
dead men at the revelation of my glory. 

For the self-conscious Christian such 
revelation of holiness is made the more 
awe-inspiring and fearful when seen in con
trast to himself. To stand before such 
holiness and to see the glory of such purity 
is to be convicted anew of sin and un
cleanness. 'Who shall ascend into the hill 
of the Lord and who shall stand in his 
holy place?" The word of the prophet is 
laid again before us: 'Woe is me for I am 
nndone, for I am a man of unclean lips ... 
and mine eyes have seen the King, the Lord 
of Hosts." 

If that is the way we stand before the 
risen Savior there is little comfort for us in 
the revelation of his glory at Easter. We, 
too, would fall as dead men for fear before 
the manifestation of the glorified Christ 
were it not for the fact that a word of com
forting reassurance is given to all his trem
bling disciples. Fear not is the message of 
the great Shepherd of the sheep when they 
come before his glory. It was so in the 
fields of Ephrata and again on tile morning 
of the resurrection. And it is so today. 

To the sinner standing in the brightest 
light of tile glory of a perfect holiness there 
is every reason to fear! But to those who 
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make humble acknowledgment of sin in 
confession there comes the blessed word of 
assurance and comfort. Be assured. 0 
trembling disciple, that this gloriously risen 
Savior is indeed the same Jesus who died. 
To separate the glOly of Easter from the 
fact of Cah'ary is to lose the comfort of 
both. "r was dead, and behold I am a live 
for evermore." Herein is matchless comfort 
for the Christian standing before the glory 
of the resurrected Christ. 

'1, the living one, was dead." This is the 
mystery of the passion. A mystery which 
is explained by the fact of our sin. The 
fearfulness of his death is an infallible 
commentary on the awfulness of our sin. 
" . . . having been once oHered to bear the 
sins of many . . . .. is the context of his 
death. In the light of this context the 
disciples of the Lord stand before Calvary 
with a confession of sin and a song of 
praise. Herein is perfect love displayed; 
"But God commendeth his own love toward 
us in that while we were yet sinners, Christ 
died for us." 

It is against this background of Calvary 
that we must also view the glory of the 
resurrection. For he "shall appear a second 
time, apart from sin, to them that wait for 
him, unto salvation." Behold I am alive for 
evermore as mediator for my people. I am 
the victor over sin and death for my 
diSCiples. Fear not, therefore! 

It is the fact of glory by way of the 
cross which is the hope of the Christian in 
Christ. Herein is established for us his 
power over death and his promise of a 
blessed resurrection. Even death itself must 
serve the purpose of the risen Savior and 
further his cause. Death, too, is in his 
hand for he has entered the house of the 
strong man and has slain him. 

Because this is true, therefore death is 
no more a punishment for sin for us. The 
sting of death has been removed by the 
Christ who died and it remains for us only 
as an entering into eternal life. "'Behold, I 
am alive forevermore." Because he lives, I, 
too, shall livel : , 

Page 15 

(Cont ilttud fro ... taot: 11 ) 

nothing." That would seem to me to ap~ 
proach, as I said, duplicity. Nevertheless, 
I must agree with de Labriolle that it is 
open to no doubt "that the scruple which 
he thus vividly portrayed in his dream was 
fo r him, as for so many other lettered 
Christians of the first centuries, the cause 
of very real and very grievous anguish. 

In the wrestling of these early Christians 
with the problem of the Christian's relation 
to the world of culture two elements have 
appeared: (1 ) there is Widespread aware
ness of an evil prim:iple present in that 
world; but (2) there is unWillingness and a 
vaguely sensed inability to cut oneself oft 
entirely from that world. Sometimes this 
second element led to a dangerously naive 
acceptance of much of the world of ancient 
culture. 

Towards the end of the fourth century 
a kind of compromise working arrangement 
came to be widely accepted. This practical 
"solution" is found, first, in a celebrated 
tract of Basil of Caesarea which sometimes 
goes by the title Pros taus neous (To the 
youth ), but which, as to content might 
better be entitled "On the Right Way of 
Drawing Profit from the Profane Authors." 
I shall employ de Labriolle's description of 
its essential argument. 

(Co ntinued in May issue) 

We, the underSi gned, Professors of the 
Christian Reformed Church, Ministers of 
the Gospel, Elders and Deacons . . . do 
hereby, Sincerely and in good conscience 
before the Lord, declare by this our sub~ 
scription that we heartily believe and are 
persuaded that all the articles and points 
of docb'ine contained in the Confession 
and Catechism of the Reformed Churches 
... do fully agree with the Word of God 
. . . We declare, moreover, that we not 
only reject all errors that militate against 
this doctrine ... but that we are disposed 
to refute and contradict these and to exert 
ourselves in keeping the Church free from 
such errors ( italics added). 

Ordination vow, 

Christ ialt Reformed Ch .. rch 
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WITHOUT a doubt two of America's 
most publicized Protestant clergy

men are Dr. Billy Graham and Dr. Norman 
Vincent Peale. Each receives an unusually 
great deal of "copy" in the nation's news
papers and magazines. The people who 
write the news and magazine features have 
found a rich source of material in these two 
colorful and energetic men. And by far 
most of the copy runs from the mildly 
complimentary to the warmly enthusiastic. 

One of these two popular clerics came in 
for a little different kind of treatment re
cently. "Some Negative Thinking About 
Norman Vincent Peale" is the eye-catching 
title of an extensive critique of the ideas 
and counseling methods of the pastor of the 
Marb1e Collegiate Church of New York 
City. The title of the article is a play on the 
title of the highly popular best-seller by 
Peale. The Power of Positive Thinking, a 
book which has sold more than a million 
copies. The article appears in a well·edited 
magazine called The Reporter, published 
every other week by the Fortnightly Pub· 
lishing Company of New York City. Its 
author is William Lee Miller, professor in 
the Department of Religion at Smith Col· 
lege. The article appears in the issue of 
January 13, 1955. 

The author makes clear that he has read 
all of Peale's books. But he hastens to add 
that this is not at all necessary for an under. 
standing of Peale's thinking. In a sharply 
critical commentary Miller points out that 
much of the contents of the various books 
is interchangeable. He suggests that the 
paragraphs could be shuffied and switched 
around in almost any order. The examples 
that Peale uses to illustrate his positive 
pointers bear a rather startling sameness. 
Most of them are "successful" business exe~ 
cutives or other people who have got to the 

EDWARD HEEREMA 

top of the ladder of success as the average 
American understands that tenn. The 
undersigned also has had occasion to notice 
in reading Peale that the New York clergy~ 
man seems to like to leave the impression 
that he keeps company with the world's 
great. 

Miller bores in deeper when he charac· 
terizes Peale's "positive" thinking as fol· 
lows: "The idea is that affirmative attitudes 
help to make their own affirmations come 
true" (p. 20). An example of this fonnula 
is given by Miller from Peale's TV pro· 
gram. A child comes to tlle preacher with 
worry and sleeplessness over the H.bomb. 
The dreadful stories about this terrible 
thing have upset the child. Peale's "positive 
thinking" comes quickly to the rescue. He 
is quoted as saying to the troubled child, 
with a positive pat on the head, "Don't be 
afraid; Cod will take care of you; no 
H·bomb will fall on New York." Miller 
rightly insists that there are things in life 
about which we may and must have con· 
cern. Certainly no amount of "positive 
thinking" can actually deHect the course of 
an H·bomb if the enemy sets it on its way 
toward the towers of Manhattan! 

Peale's critic presses the point that some· 
times problems are very real and must be 
faced. The tendency of the method of the 
highly successful New York preacher is to 
minimize the reality of problems. His 
method is charg~ with the anti·intellectu· 
alism that has so characterized our day. 
Any serious thinking on life is bound to 
stir some negative thinking. The problem 
of sin and evil is not dealt with properly 
by the metllod of Mary Baker Eddy or by 
any other method that approximates her 
heresy. 

We are not surprised to read that psy· 
chiatrists and other people who deal with 
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the serious problems of people are critical 
of Peale's methods. He tends to encourage 
the dismissal of problems rather than a 
straightforward facing of them. Says Miller: 
"Men who are working to relate psychiatry 
to pastoral counseling say he has set their 
work back many years. The heart of the 
criticism is that Dr. Peale short-circuits the 
difficult processes of psychological healing; 
he promises quick, painless, and complete 
'solutions' to problems which may be deep 
and complex, and whieh may require real 
discipline and professional treatment." 

It is to he remembered that Peale is the 
pastor of a church committed to the Re
fo rmed faith. What part docs this theo
logical commitment play in rus thinking and 
work? The answer appears to be: Not 
mflch. Miller is of the opinion that "Dr. 
Peale is apparently free of obligation to 
any intellectual tradition or framework of 
interpretation antecedent to that which hc 
works out to correspond exactly to the 
climate of opinion and desire in which he 
preaches. Jt is quite difficult to find any 
place where the more profound claims of 
historic faith have aHected hi s vigorous, 
beaming, eminently successful, and reso
lutely cheerful message." 

From Miller's sharp critique it would ap
pear that the highly successful Dr. Peale 
dispenses attractively colored and invigOi·
ating psychological pills in a box bearing 
the words THE CHRISTIAN RELIGION. 
It would appear that in actuality the real 
essence of the Christian religion does not 
get beyond the prin ting on the box. 

Boe r, Hedegard on K. Barth 

The views of Karl Barth will no doubt 
receive increasing attention in Reformed 
circles in this country. Reference to just 
onc development is sufficient to give force 
to this prophecy. Dr. C. C. Berkouwer of 
the Free University of Amsterdam has 
recently written a book entitled De Triomf 
der Genade in de Theologie van Karl Barth 
(The Triumph of Grace in the Theology of 
Karl Barth ). 'What thi s event means in the 
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evaluation of the thinking of Barth in this 
country remains to be seen. Watch the 
reviews. 

A suggestion of what may be forthcom
ing in some quarters appears in one of the 
theses or propositions (steUingen) which 
the Rev. H arry Boer of the United States 
chose to defend at the ceremony at which 
he recently received his doctorate from the 
Free University. His thirteenth thesis or 
proposition is as follows: "The weU-nigh 
purdy negative attitude of substantial He
formed and other evangelical circles in 
America to the theology of Karl Barth is, 
notwithstanding extensive strictures that 
must from a biblical point of view be made 
on it, not W3lTanted by the penetrating and 
Christian character of that theology." The 
curialiS juxtaposition of the phrase "exten
sive strictmes .. , from a biblical point of 
view" and the label "Christian" stirs a lot 
of questions in one's mind. It will be inter
esting to watch the reaction that may be 
occasioned by the bold challenge contained 
in the thesis. 

Hel·c is a sample of the kind of criticism 
of Barth that Dr. Boer thinks is "not war
ranted." About a year ago Dr. David Hede
gard of Sweden wrote as follows in The 
Reformation, Review (January, 1954), of
ficia l organ of the International Council of 
Christi an Churches: "In conclusion it must 
be said that Barth's tllCology is no new 
orthodoxy. It is in fact a new and worse 
sort of modernism. It is worse even tllan 
the old modernism. The old-fashioned 
modernists often questioned or denied aU 
the fundamental doctrines of the Bible, but 
all of them thought that at least SOme his
torical facts - some incidents in the life of 
Christ, and some of his teachings - were 
ind ispensable for Christianity. Barth, on 
tlle other hand, calls everything in the Bible 
in q t1estion by his attitude to the so-caUed 
'form-criticism' of the Gospels, and by his 
idea of 'primal history' " (p. 19). Hedegard 
would seem to be putting his finger on the 
central issue, namely, the place and auth
ority of the Scriptures in Christian theology. 
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S. J. Ridderbos on J. Daane 

By this time most of our readers are 
aware of the fact that Dr. James Daane of 
Los Angeles has written a sharp criticism 
of the thinking of Dr. C. Van Til on the 
subject of common grace by way of a book 
entitIed A Theology of Grace. No review 
of this book has stirred as much comment 
as has that of S. J. Ridderbos of Amsterdam 
appearing in the FebrualY, 1955 issue of 
The Reformed JourTUll. Dr. Ridderbos is 
a minister in tile Gereformeerde Kerken 
and is to be distinguished from H. Ridder
bas, professor of New Testament at Kam
pen, and from N. Ridderbos, professor of 
Old Testament at the Free University. 

Dr. Ridderbos is the author of a booklet 
entitled Rondom IIet Gemeene Grane 
Probleem. In this work Ridderbos has ex
pressed himself critically on some points in 
the common grace thinking of Dr. C. Van 
Til But Dr. Daane's criticism of Van Til is 
too drastic for Ridderbos. After a gracious 
introduction, he proceeds very quickly to 
give the temper of his reaction to Daane's 
work with these words: "His (Daane's) 
criticism . . . begins almost from the very 
Rrst page, and that in such a hefty manner, 
that as Hollander one is inclined to ask 
himseU whether 'inquiry' (in the sub-title 
of Daane's book) should not be translated 
by 'inquisition'." Ridderbos says further
more that ""Daane's book ought really . 
to be read backward. That is to say, when 
one accepts Daane's personal conclusion 
(Van Til de facto denies common grace) 
ODe will ruso regard as suspect expressions 
of Van Til that are in themselves innocent. 
One will then also be able to agree more 
readily with interpretations that Daane 
makes which convey the impression of be
ing forced." 

Ridderbos concludes his review WitII a 
little lecture that is worth repeating. "Per
sonally," says the Amsterdam pastor, "I 
detect in this criticism the same spirit with 
which I am only too well acquainted in 
The Netherlands: drawing consequences 

Torch and Trllmp*I, April, 1955 

for another, and driving him into a position 
where he does not wish to stand. We have 
in The Netherlands experienced the fatal 
consequences of this manner of living with 
onc another. I hope that our American 
friends will not aUow the lessons of this . 
little edifying example to be lost upon 
them." 

This review makes very interesting read
ing when it is placed alongside of another 
opinion regarding Daane>s book and also 
coming from The Netherlands. In the 
GerefOTmeerde Weekblad of July 23, 1954, 
Dr. G. C. Berkouwer wrote as foHows: «Ret 
komt mit voor, dot /tet hem niet gemakkeliik 
wl vallen de kritiek van Dr Daane to 
weerleggen.'" For the bene6t of those of 
our readers who cannot handle the Holland 
language we translate as follows: "It seems 
to me that he (Dr. C. Van Til) will not 
Gnd it easy to answer the criticism of Dr. 
Daane." On this score at least it seems 
that there is a difference of opinion in 
Amsterdam. , , 

VOCABULARY 

Is there a word we cannot roll 


Across the tongue, and say it whole 

As easy, easy as can be? 


We master words like chlorophyll. 

Or hyclramatic, and we pile 


On nuclear fission for good weight. 


Bi-metallism is a term 


We use with ease, nor do .we squirm 

At huper-tension if you please. 


But when it comes to Christian creeds, 


We stumble like tripped centipedes, 

And mumble in Our blushing cheeks. 


- Simon C. Walburg 
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The Place of Contrition 1n 

Public W orshi p 


The Church at Worship V 

WILLIAM KOK 

EVERY time when we are confronted 
with the Law of God. we realize that 

in thought, word, and deed we transgress 
that Law. And the transgression of the Law 
is sin. Sin is always a dishonoring of the 
Name of God. And especially to the devout 
heart is this grievous. The more we have 
learned to love God as our Father and Jesus 
Christ as our Savior, the more are we dis
tressed at the thought that we have not 
done what he expects of us. 

Spiritual Life and Contrition 

Let us always remember that the measure 
of our grief over our sins is a true indica
tion of the condition of our spiritual life. 
We know that our day is not characterized 
by a deep conviction of sin. This ought to 
tell us that we are Dot living as close to 
God as we ought. The apostle Paul was 
conscious of his sin and writes about it in 
the epistle to Romans as follows: 

For we know that the law is spiritual: 
but I am carnal, sold under sin. For 
that which I do I know not; for not 
what I would, that do I practice; but 
what I hate, that I do. But if what I 
would not, that I do, I consent unto 
the law that it is good. So now it is 
no more I that do it, but sin which 
dwelleth in me. For I know that in 
me, that is in my flesh, dwelleth no 
good thing: for to will is present with 
me, but to do that which is good is not. 
For the good which I would I do not: 
but the evil which I would not that I 
practice. But if what I would not, that 

William Kok is pastor of the Immanuel 
Christian Reformed Church, Grand Rapids, 
Michigan. 

I do, it is no more I that do it, but sin 
which dwelleth in me. I find then the 
law, that, to me who would do good, 
evil is present. For I delight in the law 
of God after the inward man: but I 
see a different law in my members, 
warring against the law of my mind, 
and bringing me into captivity under 
the law of sin which is in my mem
bers. Wretched man that I amI who 
shall deliver me out of the body of 
this death? ( Rom. 7,14-24) 

Here is a child of God, who is burdened 
by his sins, as only a child of God can be 
burdened by them. There is a difference 
between a child of God and his conscious
ness of sin and an unconverted sinner who 
grieves over his misdeeds. A difference 
which should not be forgotten. There have 
been and are people in the church, who 
insist that o~ conviction of sin should 
bring us to a state of mind as if we were 
outside the grace and the love of God, so 
that our confession of sins becomes a plea 
for admittance or readmittance to his 
fatherly love and fellowship. This is not 
true. And we should be deeply grateful for 
the fact that this is not true. I may remind 
most of you of the beautiful statement 
found in the Christian Reformed Form for 
Baptism: "And if we sometimes through 
weakness fall into sins, we must not there
fore despair of God's mercy, nor continue 
in sin, since baptism is a seal and indubit
able testimony that we have an eternal 
covenant with God" ( italics inserted). 

Pleading Children 
The congregation also, when it makes 

confession of sin, having heard the Law of 
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God, does this as the congregation of the 
Lord Jeslls Christ which has the forgive
ness of sin and is bought by Christ's 
precious blood. Here is the pleading of 
child1'erl in the house of their Father. The 
confession of sin comes out of the con
sciousness that they have offended him to 
whom they are deal'. 

But of course this does not make the 
conviction of sin less bitter and less pain
ful. Just the opposite is true. Recognizing 
the unchangeable love of God, realizing his 
faithfulness, our hearts are smitten and we 
are ashamed that we offend that love con
stantly in thought, word and deed. 

Just take the trouble to read once again 
the quotation of what Paul wrote in his 
epistle to the Romans. You will have no 
difficulty in finding the child of God in that 
confession sin. He declares that he hates 
sin, that he does not want to sin, that he 
has a delight in the law of God. Only a 
child of God can honestly and sincerely 
say this. But now see also what a horrible 
picture the apostle draws of his life. He 
does the things he hates; what he does not 
want to do is done by him. He is constant
ly at war with himself and cannot attain to 
the righteousness for which he hungers and 
thirsts. Instead of finding excuses for his 
sins, he humbles himself before God on 
account of them. 

We find such contriteness of heart in 
David when he confesses his sins. "Have 
mercy upon me, 0 God, according to thy 
Iovingkindness: According to the multitude 
of thy tender mercies blot out my trans
gressions." Only a child of God can truly 
speak of the tender mercies of God. Only 
one who has tasted the sweetness of the 
fellowship with the Holy Spirit can plead: 
"Take not thy Holy Spirit from me." 

Do We Truly Know 

The question for you nnd me is this, 
when we in our worship take part in the 
congregational confession of sin, do we 
truly know this pain and grief of having 
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sinned against the tender mercies of our 
God? Is it marc than merc Jipservice when 
we sing: 

God be merciful to me, 
On thy grace I rest my plea; 
Plenteous in compassion thou, 
Blot out my transgression now; 
, ·\lash me, make me pure within, 
Cleanse, a cleanse me from Iny sin. 

My transgressions I confess, 
Grief and guilt my soul oppl'ess; 
I have sinned against thy grace 
And provoked thee to thy face; 
1 confess thy judgments just, 
Speechless, 1 thy mercy trust. 

Strange though it may seem, there is 
something sweet in this outpouring of our 
hearts before God. For the Spirit who 
works true repentance and confession of 
sin, testifies in Ollr hearts that in the 
acknowledging of our sins we are dear and 
pleasing to God. Let no onc doubt this 
for a moment, "for if our heart condemn us, 
God is greater than our heart, and knoweth 
all things ." 

In the confess ion of our sins Howing from 
a heart burdened because of its iniquity is 
the manifestation that God is a God of 
mercy to all those who fear his Name. Paul 
answers his question: "'Vho shall deliver 
me out of the body of this death?" with 
the exultant cry; "I thank God through 
Jesus Christ our Lord. So then I of myself 
with the mind, indeed, serve the law of 
God; but with the Hesh the Jaw of sin. 
There is therefore now no condemnation to 
them that are in Christ Jesus." 

The congregation which in its worship 
confesses its sin before the Lord God is a 
delight in his hol y eyes. He loves the 
gates of Zion more than all the dwellings of 
Jacob! He will bless those who mourn, and 
will 611 their hearts with his comfort. "The 
sacrifices of God are a broken spirit; A 
broken and a contrite heart, 0 God, thou 
wilt not despise." 1: 1: 
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O NE DAY Benjamin Harrison . then president of the United States. was 
engaged in earnest conversation with Philadelphia's merchant prince, John 

Wanamaker. Said the fonner, ""I have received many honors which I held dear 
and to which I tried to be true. But none of these do I esteem higher than my 
calling as ruling elder in the church." Eagerly the latter turned to him, "And 
you feel that, too? I have felt and said the same thing for years." •• 0 Such 
language. I fear, is seldom heard today. Eldership and diaconate instead seem 
to have gone into eclipse. The notion now prevails that the church's welfare 
depends solely on her pastor. If he's a friendly fellow, a smooth talker, and 
preferably the possessor of a Pepsoclent smile, the church will get on. Elders and 
deacons, if they still count. should content themselves with being pastoral 
cheerleaders or congregational errand·boys. This is a far cry from the teaching 
of Scripture which insists on a full complement of officers "for the perfecting of 
the saints, unto the work of ministering, unto the building up of the body 9f 
Christ." ••• We need not be surprised that today roany are avoiding these key 
positions. Such spiritual work demands much time and attention. Often those 
who try to be faithful are criticized unfairly and without mercy. While the 
minister has been quite adequately prepared, elders and deacons are supposed 
to ferret out for themselves what they must do. It may seem strange that with 
the incomparably higher level of education in our churches respect for these 
offices has rapidly declined. Have we lost faith in Christ's revealed method for 
our spiritual supervision? Are we perhaps no longer the zealous Bible students 
which our fathers were? Has social influence rather than spiritual gifts deter· 
mined who shall be elected? Or are the better.educatec\ shying away from spirit· 
ual responsibilities by offering as excuses the persistent pressures of business and 
profesSion? Consistories and congregations need a new appreciation for these 
offices. Possibly the monthly appearance of this column may serve as some 
small stimulus in that directly. At least we'd like to look at some aspects of the 
work of elders and deacons in the light of the Scriptures. This, we are convinced, 
will demonstrate how holy, how necessary and how beneficial these offices reany 
are. • • • It is our conviction that the offices of elder and deacon do represent 
a distinction which nothing in all the world can match for importance and in· 
fluence. This does not imply that other official positions are not of very great 
significance. After all, the Word will never allow us to regard any task in life 
as of anything but official character. At the outset. however, in this series of 
brief articles we would declare that shall always proceed from the express as· 
sumption that we are dealing with the most important work in the world. For 
that reason Torch and Tmmpet is more than willing to devote a part of every 
issue for as long as worthwhile topics in this area can be found to things of direct 
interest for the Reformed elder and deacon. 

- PETER Y. DE JONG 
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BOOK REVI~ EDITOR, 
PROF. H. R. VAN TILIS IT WORTH READING? ~J~~E:~~r;SA~~"M~C~IGAN 

What Shall I Say? 

(Devotional Addresses for Special 
Occasions) 
ARNOLD OBERMEIER 
{Concordi/l Publi"hing Hous., 51. louis. t.40., 1'1S4, ppli. ts. 
$1.501 

T HIS little volume contains a series of 
talks for such special occasions as a 

district synod, pastoral conference, teach
er's conference, school graduation, Sunday 
school teachers' banquet, Lutheran 
women's missionary league, Walther league, 
religious emphasis week. parent-teacher 
meeting, home demonstration camp, and 
future home-makers' camp. The publisher's 
introduction on the jacket informs us that 
the author "intends this book to be source 
material for sermons and talks to special 
groups" such as those mentioned. 

In an effort to evaluate the book in the 
light of that evident aim, one is impressed 
by the author's wann fervor in trying 
simply and plainly to bring in fundamental 
themes of the gospel. He endeavors in 
each of these various settings to point his 
listeners to the Savior. Only in one case, 
the public school graduation talk, on the 
motto, «Little Strokes Fell Great Oaks," 
did the reader miss that usual emphasis. 
There Christ's ascension is presented as a 
reminder to men also to rise higher in 
achievement. This talk is an exception to 
the strong evangelical emphasis of the rest 
of the book. 

Furtbennore, one is struck by the pro
fuse and clever use of illustration. Such a 
wann evangelistic interest matched with 
practical application and apt illustration 
will make for interested listeners! 

What one misses in much of the material 
is the kind of careful analysis and applica
tion of some part of God's Word that has 
become the tradition among most of us. 
Much of the organization is topical, which 
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might be acceptable for certain special 
occasions, but would hardly qualify this 
work as "source material for sermons." I 
feel that in the light of proper standards 
of Bible exegesis most of us would not care 
to imitate this able writer. 

The occasions for which the speeches 
were designed, the character of them, and 
occasionally the theolOgical implications of 
certain statements reHect plainly the Luth
eran source and groups for whom they 
were intended. Though we would not care 
to imitate some features of the book, we 
might well profit by cultivating its warm 
fervor for the gospel and its apt use of 
illustration. 

- PE;I"ER DE JONG 

Seattle, Washington. 

You Shall Be My Witnesses 
JOHN H. KROMM1NGA 

Wm. B. Eerdmons Publi$hing Co.• Grond Ropld" Mich., 
(1954, Pp. 8-4, $1.50) 

THE subtitle of this little book is "A 
Challenge to Bashful Christians." It 

is intended to focus attention on the fact 
that all Christians are called to be Christ's 
witnesses. To realize this purpose the five 
articles or talks which the book contains 
deal successively with the themes: "You 
Are the Witnesses," "All of Life a Prepara
tion," "Called at the Crossroads," ...A Living 
Revelation," and lhat We May Preach 
Him." Much of the material is taken from 
the life of the apostle Paul. In a warm 
and practical fa<;hion the writer devotes 
himself to showing how this call to be 
Christ's witnesses should be the urgent 
concern of every one of us. 

The subject with which this book deals 
is a pertinent one, for there is a real need 
for more Christian witnessing. My own 
group limitations in this respect are per
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haps one of our outstanding weaknesses. 
This is the underlying problem that is the 
source of perhaps most of our other mis
sionary problems. Any such eHort as this 
to arouse the man in the pew as well as 
the one in the pulpit to a more active wit
ness for the Lord should have a hearty 
welcome. 

Furthennore, the plan of the book is 
well aranged. Another commendable qual
ity is its cHart to speak the language of the 
peopJe. In connection with this latter ob
servation one additional comment should 
be made, however. In the realization of 
its excellent purpose and plan, I believe 
that the book might have been mare ef
fective if more attention had been given 
to the style of writing. It reads as though 
it were a series of not always carefully 
fonnulated speeches, and the construction 
is loose and at times awkward. While this 
matter of style is, of course, of secondary 
importance to the contents of the book, the 
style of writing can do much to help or 
to hinder a book in .achieving its purpose. 
I believe this good book might have been 
better if it had been more carefully writ
ten. 

- P ETER D E J ONG 

Seattle, Washington. 

A Call to the Unconverte d 
RI CHARD BAXTER 
(Zonde.....an Publishing House, Grand RapId , 6, Mich., 1954, 
pps. 142, $1.95l 

THIS addition to Zondervan's Classical 
Reprint series is one of those never 

to be forgotten gems that come to us from 
the Puritan era of British theology. 

As its title suggests, this is an evan
gelistic tract of some proportion, 142 pages. 
It is an exposition of the famous passage 
from Ezekiel 33:11, "Say unto them, As I 
live, saith the Lord God, I have no pleasure 
in the death of the wicked, but that the 
wicked tum from his way and live: turn 
ye, tum ye from your evil ways; for why 
will ye die, 0 house of Israel?"' 

Richard Baxter has frequently been ac
cused of Anninianism. There are those 
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today who also accuse him of Arminian
ism simply because he uses this text as the 
basis for an appeal to the unconverted to 
be reconciled unto God. Without reference 
to the larger context of Baxter's writing we 
might say that there is some ground for 
this charge. It comes to expression in his 
view of Cluist's atonement. On pages 56 
and 57 we read these words : 

And think not to extenuate it by saying 
that it was only for his elect; for it was thy 
sin and the sin of all the world that lay 
upon our Redeemer and his sacrifice and 
satisfaction are sufficie nt for all and the 
fruits of it are offered to one as well as \In
other ; but it is true that it was never the 
intent of hi s mind to pardon and save any 
that would not by faith and repen tance be 
converted. 
Again, on pages 117 and 118, Baxter 

considers this objection: "But we cannot 
convert ourselves till God convert us: we 
can do nothing without his grace, 'it is not 
of him that \villeth, nor of him that run
neth, but of God that showeth mercy.'" To 
this objection Baxter answers as follows: 

God hat h t wo deg rees o f mercy t o show: 
the mercy of conversion first; and the mer
cy of salvation last; the latter he will g ive 
to none but t hose that will and run, and 
hath promised it to them alone. The former 
is to make them willing that were lInwi\iing: 
and though yOllr own willi ng and endeavors 
deserve not this g race; yet your wilful r e
fusal deser vet h that it should be denied to 
you. You r disability is your very unwill ing
ness itse lf, which excuses not Jour sin but 
makes it the greater. You coul turn if you 
were but truly willing; and if yOur wills 
the mselves are so corrupted, that nothing 
but effectual g race will move them, you have 
the more cause to seek for that g race, .and 
yield to it and do what you can ill t he use 
of means a nd not neglect it o r set againo!i t it. 

One wonders, therefore, if Baxter's un
derstanding of total depraVity, particularly 
total inability and efficacious grace was 
adequate. 

A prolix. style and archaic Janguage 
renders doubtful the effectiveness of this 
book for lvIentieth century Americari pa
gans. As one of the great classics of Chi{s~ 
tian literature it is none the less weIr worth 
reading. providing it be done With· 4i.s
cemment and comprehension. . . 

- EARL ZE-rrEnHOL¥ 
Muskegon, Michigan. 
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SPECIAL OFFERS! 


By special alTangement with the publishers 
Reformed Fellowship, Inc. can offer the 
following books in combination deals with 
Torch and Trumpet: 

1. 	 Dr. Ned B. Stonehouse, ]. Gresham 
: Machen ( retail price, $5.95) 

With one year's subscription to Torch 
and Trumpet ( regular price, $2.00) 

Only $5.00 

2. Dr. William Hendriksen, New Testa
ment Commentary on the Gospel of 
John, vol. I (retail price, $4.50) 

With Torch and Trumpet for tv.'o 
years (regular price, $4.00) 

Only $5.00 

3. Dr. Cornelius Van Til, Common 
Grace, (retail price, $1.50) 


With Torch and Trumpet for three 

years (regular price, $6.00) 


Only $5.00 

Indicate which combination offer you wish 
to purchase and send us your order plus 
check or money order today! 

Reformed Fellowship, Inc., 
63 Jefferson Ave., S. E. 
Grand Rapids 2, Michigan 

0 We regret to announce that the present 
edition of Dr. C. VanTil's New Modernism 
is sold out, necessitating our withdrawal of 
one of our most popular combination oHers. 
'\then a second edition of this signi6cant 
book appears we shall make every effort 
to offer it once again to Torch and Trumpet 
readers. 
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