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The "Reconstructionists" Defended 

Review: General Revelation 

and Common Grace 

by ADAM PERSENAIRE 

GENERAL R EVE LAT JOI\ AND COM

MON GRACE'" is the title of a 
hook written by Dr. 'William Masse
link, professor at the. Reformed Bible 
Institute at Grand R apids, Michig·an. 
Much of the material in this book, 
however, had been previously pub
lished in mimeographed form in an
other volume, entitled Common 

Gmce and Chn:stian Education . 'While 
the latter purported to be "a Cal
vinistic philosophy of Science," this 
present book is supposed to be "a 
D efense of the Historic Reformed 
Faith over against the Theology and 
Philosophy of the so-call ed 'Recon
struction ist' movement." Both vol

umes are sufl'ering from much repeti
tion which accounts for their undue 
length. The author seemingly con
sid ered this repetition necessary in 
order to make his meaning absolutely 
clear. At any rate, he is in dead 
·earnest when he posits his views as 

a defense of the Reformed fa i th 

aga inst wha t he considers a serious 

departure therefrom by the so-called 

"Reconstructionists," among whom 

Jle lists particularly Dr. K. Schilder, 

professors Vollenhoven and Dooye

weerd of the Free U niversity of Am

sterdam and Dr. Cornelius Van Til 

-of \IVes tminster T h eological Sem

inary in Philadelphia. From the sub

ti tie and also from cer tain passages 

in the book itself, one is given the 

impression that the Reformed faith 

is threatened at its very roots. Yet, 

when we realize the large amount of 
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agreement be tween the views of the 
"Reconstructionists" and of those 
whom the author considers to be the 
champions of the . old Reformed 
faith, then we must draw the con
clusion tha t his battle against these 
so-called "R econstruction ists" is 
somewhat quixotic. T his becomes 
even more evident when we find that 
the errors which he seems to discover 
in the ir views are often only im ag
inary. 

A Serious Difference 

Having stated all tllis, however, we 
should not conclude that the differ
ence between Dr. Masselink and Dr. 
Van Til (whom he himself calls a 
moderate "Reconstructionist") is 

not to be taken seriously. On the 
contrary, the present reviewer is con
vinced that they have a great bearing 

on the vital question of the Chris
tian's re la tionshi.p to the world. Bu t, 
rather than being alanned about Van 
Til's "departure" from the Reformed 
faith, h e is more concerned about 
Masselink's own weakeni ng of the R e
formed emphasis on the antithesis. 
Fact is, T am convinced that Masse
link's position on common grace has 

g iven the R ev. Herman Hoeksema 
some j ustificat ion for his reaction to
ward the stand of the Christian R e
formed Church. For, if the "three 
points of 1924" actually favored this 
position on common grace, as is de
veloped in Geneml R evelation and 

Common CTace, then Hoeksema may 

be right, when h e cla ims that such 

views would lead to Arminianism 

and worldliness. 
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But I am persuaded that the Chris
tian Reformed Church h as never 
sanctioned the position . of Masselink, 
which he h as taken over from his 
former teach er, the late Pro f. Valen
tine H epp. T he fact is, this Church 
h as not even officially adopted Dr. 
Abraham Kuyper 's views on common 
grace. But it has merely established, 
by means of these so-called "three 
points," that it is unscriptural, UI1-

confess ional, and con trary to the wr it
ings of the theolog'ians of the most 
florescent period of R eformed theol
ogy, to deny common grace. Cer
t~ inl y, we may and we should ap
preciate the monumental work of 
Dr. A. Kuyper, and we should h ave 
proper respect for all the other 
theologians, whom Masselink arrays 
ag'a inst the "R econstructionists," 

such as Bavinck, 'Warfield, H odge, 

Machen and Hepp. But this present 
reviewer cannot see why a sl ight dis
sent from their views, which is in
tended as an improvement of them, 
in the interest of a more consistent 

maintenance of their trul y Reformed 
position, should be considered a seri
ous departure from the Reformed 

faith. It may be that some of the 

men of the so-called " new move

ment" do h ave some novel concep

tions, which are disconcerting and 

somewhat alarming because of their 

novelty. But certainly Van Til can

not be accused of radically departing 

from the Reformed faith. And I am 

happy to sta te that Masselink him

self, also, in the introduction of his 

book regards these brethren as being 

basically Reformed. 
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The "New Movement" 

In the first chapter of his book, 
which is introductory, the author 
g'ives an evaluation of wha t he calls 
the "new movement." He finds in it 
some commendable characteristics, 
such as, a philosophical emphasis, 
hIgh regard for Calvinism, and a rig
Id adherence to the infallibility of 
the Bible. But he a lso finds, espe
Ciall y, two features about it which are 
decidedly unfavorable, namely: l. 
Depreciation of the historic R e
formed Theolog'y; 2. Tendencies to
ward a mild Biblicism. 

.The former deals, particularl y, 
wIth Van Til's supposedly sharp dis
agreement with the theology of Am
sterdam and old Princeton. For ex
ample, according to the writer, Van 
T il criticizes Kuyper for being Pla
tOntC, KantIan , Roman Catholic 
Aristotelian and Scholastic in hi ~ 
thinking. Bavinck is accused of h av
i ng not altoge ther cut himself loose 
from non-Chris tian forms of think
ing in his conception of the so-called 
" theistic proofs." And Hepp is 
ch arged with making concessions to a 
R oman type o.f Natural Theology. 
Further, the WrIter finds evidences of 
a mild Biblicism in the new move
ment, suc~ as, constantly passing by 
~l e confessIOns and employing it term
Inology which is in conRict with 
them. Quoting Hepp he sta tes that 
underlying their Biblicism is their 
"acrobatic maneuvering whidl be
trays the disease of originality." 
Whether all this cri t icism is valid is 
questionabl e. It is true, Van Til 

does . disagree with the theologians 
mentlOned_ But his differences are 
not as large as may appear from this 

book. Fundamentally he is in hearty 

agreement with Kuyp er and Bavinck_ 

The Value of Sound Doctrine 

In the second chapter the author 
defends the value and necessity of 
sound doctrine over against those 
who would belittle dogma and show 
opposition to Church creeds. T he 
presen t reviewer considers this to be 
the best chapter, and, in general, can 
heartIly agree with brother Masse

link's statements. In these days 
wh en moden theological sys tems are 
seeking to undermine the historic 
Christian faith , and when Funda-
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mentalism shows a lamentable disre
gard for the historic creeds, it is a 
tonic to read such a vigorous defense 

of dogma and creeds. 

General Revelation 

Beginning with the third chapter, 
entitled "General R evela tion," the 

writer digs into his subject proper. 
After he h as disposed of various mis
conceptions concerning general rev
elation, he states tha t our view of 
this doctrine must be rooted in a 

right concep tion regarding the trin
Ity. H e states that general revela tion 
is rooted in the ontological trinity, is 
rela ted to the economic trin ity, and 
revealed by the revealing trinity. T his 
general revela tion is found in crea
tion and history. T h a t it should be 
found also in the constitu tion of man 
is not stated, but rather denied_ Yet 
it seems to be implied in the author's 
statement on page 81: "Because of 
the Logos every crea ture, great or 
small, is the realiza tion of a divine 
thought." Perhaps it would have 
b'een better if the writer h ad clearly 
seen the import of this statement. For 
h ad h e done so, he would not have 
criticized Van Til's contention that 
conscience is a lso revela tion al of God. 
For, if conscience is an aspect of the 
crea ted consciousness of man, and 
everything crea ted reveals God, then, 

in a broad sense, even conscience 
must be revelational of God. True, 
in a restricted sense, conscience is 
man 's reaction to God's revelation 
but as Van Til rightly states, "with: 

o u ~ making all created reality reve
la tIOnal of God, the ethical r eaction 

of man would take place in a vac
uum" (A L etter on Common Grace, 

p. 39)_ 

Masselink fu r ther contends that in 

g ~neral .revelation we must sharply 
dlstmgUlsh between revelation as re
lated direc tly to God {f)!'incipium 

essendz) and revela tion which is made 
known to man (pr-incilJiu.1'/J. cognos

cendi) _ Regarding the latter he 

states that " the creation of man in 
the image of God is the basis for all 
knowledge of God" (p. 87) . This 
accounts for man's disposition and 
capacity to receive general revelation, 
and since the image of God in a wider 
sense is still found in man after the 
fall, he is still capable of receiving 

knowledge of God and morality. In 

this connection it may be well to 
m ention th at Masselink claims that 
this capacity to receive general rev
elation is due to God's common 
grace. For, according to him, al
though m an has this d isposition in 
virtue of his creat ion in the image 
of God, this does not ye t mean that 
he also h as actual kn owledge of God. 

In other words, the "seed of reli
gion," as .Calvin calls it, which is 
still left in all men, does not imply 
a ny mnate Ideas abou t God and 
morality_ But, corresponding to the 

Im age of God is the tes t imony of the 
Holy Spirit throllgh whom general 
revelation is communi ca ted to men. 
AmI aga in, in this testimony of the 
Spmt we should distinguish b etween 
the ge ~l era l external test imony of 
the. SpIrIt and the general internal 
test ImOl~ y of the Spirit. By the 
former IS meant that God h as mani
fes ted himself to man both in n ature 
and in history. "This may be desig
luted as the external call of God's 
general revelation to man, by which 
he at leas t may know tha t God is" 
(p. 84). But to this general external 
~ es tlmon y must be added the general 
mternal testimony of the Holy Spir
It ,v 111ch wItnesses wi thi n the heart 
of men, and truly causes him to know 
the gen eral revela tion. "Here the 
general internal tes timony of the 
H oly Spirit not only testifies to a 
knowledge of God, but also to a 
knowledge of a t leas t a kind of 
morali ty, since ' the law was written 
in their hearts,' and they even 'do 

by n ature the works of the law'" 
(p. 84) . Yet the writer claims that 

in . ~ pite of this testimon y of the 
SpIrIt, both external and internal, 
general revelation is insufficien t, and 
that f~r a fourfold reason: (1) be
cause. It comes to a corrupt disposi
tIOn 111 man; (2) because it comes 
to us through the external media of 

na ture and history; (3) b'ecause it 
teaches. us only to know something 
of ChrIst as the Logos of crea tion, 
but not as the Mediator of redemp
tIOn ; and (4) because neither na ture 

nor history can be properly under
stood without the light of Scr ipture_ 

Yet, according to the author, gen
eral revelation is of great value. The 

fac t is, if supplemented by common 

grace, it can give even the natural 

man some l'ight and tnte knowfedge 
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'of God, and some fragments of true 
morality (p. 116). More than that, 
general revelation, as it comes to man 
through the testimony of the Spirit, 
,external and internal, can give man 
objective certainty. It is on the basis 
of this that there can be a common 
territory without qualification for 
the Christian and the non-Christian. 
This, according to Masselink, also 
.accounts for the so-called unity of 
science, whidl unity is the same for 
the believing and the unbelieving 
·scientist. Science need not then be 
based on specifically Christian foun
,dations, as Kuyper maintained; but 
it can be developed on the basis of 
'a comlllon reason, a common method
ology, and a common geneml faith. 
The fact is, according to Hepp, whom 
Masselink fo llows in all things, due 
to the general testimony of the Holy 
Spirit, Christians and n on-Christians 

. 's h a re certain so-called "central 
truths: ' about God, m an, and the 
world. For example, in regard to 
'God, Christians and non-Christians 
,can develop the " the istic proofs" for 
'God's existence. 

"Reconstructionist" Views 

After h aving given his posi tive 
views on general revelation, the writ
'er then takes issues with the views of 
the "R econstructionists." He claims 
that they reject with emph asis the 
historic R eformed view of general 
revelation, and that they specifically 
'''den y the general external and in
tern al testimony of the Holy Spirit 
as well as the working of God's com

mon grace" (p. 107). Van Til 
,claims that the knowledge of God is 
d ue to the remn ants of the imag'e of 
God left in man. Sin has no t been 
able to efface all the reve la tion of 
'God, which man has, both as a re
'sult of th e o riginal positive revelation 
of God to mankind, and the n a tural 

revela tion that still surrounds him in 
nature and history, as well as that 
which is found in his own rat ional 
,and moral constitution. Natural 

man h as a knowledge of God; no t 
merely a disposition to receive knowl
'edge, but actual knowledge. In re

'gard to this matter, Masselink states 

that Van Til confuses the objec tive 

and the subj ective in general revela

tion. While he admits the objective 

:revelation in crea tion, history and 

lEan's constitution, h e fails to see the 
necessity of the twofold testimony of 
the Spirit, whereby the revela tion in 
nature and history is subjectivized 
for man . This, he claims, is over
looked by Van Til (p. 141) . 

' '''e m ay note that there is, indeed, 
a sharp difference between Masselink 
and Van Til on this point. To state 
it succinctly: Van Til does not be
lieve that general revela tion is inade
quate, in the sense that it does not 
g'ive tTue knowledge of God; and that 
therefore a general internal testimony 

of the Holy Spirit should be added to 
give men some God-consciousness and 
moral consciousness. Masselink con
tends tha t, since man's creatural 
charac teristics, or the image of God 
in the wider sense, is left in man, this 
is due to common grace. All this 
Van T il rejects. According to him 
all the facts of the universe, including 
those of nature, history, and m an's 
own constitu tion, are revela tion al of 
God. And, therefore, a ll men un
avoidab ly know God and themselves 
as creatures of God. General revela
tion is perspicuous; and this revela
tion which the Spiri t impresses upon 
man is infallible. All tha t God re
veals of himself, wh ethe;- in nature or 
in Scripture, is objectively true and 
certainly tru e. No so-call ed in te rnal 
testimony of the Spirit is needed to 
make it true. 

Neither Scripture nor the Old 
Reformed writers know of such an 
"immedia te testimony" of the Holy 
Spirit, as H epp conceived of it. This 
was his own invention. Hepp him
self admitted that Bavinck did come 
near to such an idea of the general 
intern al testimony of the H oly Spir

it, but d id not quite a ttain to it. Van 
Til a vel'S, however, that th is idea of 
Hepp "is out of analogy with the 
re,'elation of Scripture and the spe
cial in ternal test imony of the H oly 

Sp irit witnessing to the truth of Scrip
ture ; this in spite of the fac t tha t 
H epp seeks to carry through the anal
ogy. Calvin's doctrine of the internal 

testimony of the Spirit does not pre
suppose a lack of certa inty in the 
revelation given in Scripture. On the 
contrary, for Calvin all revelation is 
obj ec tivel y true and certainly true. 
But the sinner does not want to be
lieve that which is in itself certain 
and as clear as day. So the Holy 
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Spirit in r egenerating ahd converting 
man enables him to accept that which 
as unregenerated and unconverted he 
could not accept" (A L etter on Com
mon GTace, p. 43). Moreover, Van 
Til states, in opposition to the idea 
of Hepp regarding a geneml internal 
testimony of the Spirit the following : 
"Even the 'immediate testimony' of 
the H oly Spirit has, at last, to lenni
nate upon men. It has to be medi
ated to man through man's conscious
ness. T he human mind must think 
upon it and reconstruct for itself the 

objective revel ation given to it, 
whether through Scripture or through 
na ture" (ibid) . Finally, Van Til 
differs with Masselink on the func
tion of com mon grace in connection 
with general revela tion. H e does 
not believe tha t common gTace is 
needed to maintain the metaph ys i
cal status quo, as if man would have 
ceased to be an im age bearer in the 
wider sense, and would have become 
irration al and amo'1"al withou t tha t 
grace. He considers this to be ana
logous to the Roman Catholic posi
tion which posits a grace of God 
which is necessar y to maintain man's 
crea tural reality. Masselink here 
confuses man's metaphys ical and 
ethical aspects. Metaph ysically m an 
remains man regardless of sin. H e 
remains rational and moral. But 
ethically he is b y nature wholly cor
rupt or to tally depraved ; and it is 
only through common grace that, in 
spite of his corrupt na ture, he can 
still have some true knowledge "after 

a fashion," and can do good "after a 
fashion." 

General Revelation and 

Apologetics 

In the fourth chapter the author 
discusses "General R evelation and 
Apologetics." First, he compares 

the apologetics of Old Princeton with 
those of Amsterdam; and takes posi
tion for the la tter. Apologet ics does 

not h ave for its object, as Warfield 
states, " the laying of the found a tion 
on which th e temple of theology is 
built, and by which the whole struc
ture of theology is determined." 
Masselink agrees with Kuyper, who 
holds that apologe tics does not come 
before, but after dogmatics as a de
fense of that which has been es tab
lished thetically on the basis of Scrip-
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ture. Therefore, he also rejef ts 
Machen's views regarding the rela

tionship between na tural theology 
and faith. "Machen bases the Chris
tian Faith upon the 'Theistic Proofs' 
of God, which can be derived from 
Natural Theology" (p. 175). But h e 
does agree with Hepp, who declares 
that "because of the Spirit's testi
mony our certainty for the existence 
of God is not subjective, but objec
tive, and, therefore, far more conclu
sive than any arguments advanced by 
reason " (ibid .) . Yet, strange as it 

may seem, wh en the writer considers 
the apologetics of Van Til and Schil
der, he takes them to task, not mere· 
ly for going contrary to the Amster
dam-type of apologetics, but also to 
the Prin ceton.type, as if the two were 

iden tical. Then he waxes eloquent 
abo ut Old Princeton as a "bulwark 
of faith" and about Machen as a "de
fend er of the faith." And then Van 
Til · is accused of being too philo
sophic and specula tive in his reaso n
ing. And when Van T il avers that 
there is no common ground without 
qualification between the Christian 
and the non-Christian, then Masse
link claims that h e thereby eliminates 
all ra tional argumenta tion with the 
non-Christian, and destroys the very 
basis for apologetics. T hen he writes: 
"Becau se of general revelation and 

common grace, Machen, ' ~ T a r field , 

and other R eformed Apologists have 
presented rational grounds against 
the empty arguments of the ungodly." 
And in connection with this Van Til 
is accosed of rejecting the " theistic 
proo[s" as being wi thout value of 
any kind. 

But again, we ask, Is th is criticism 
warranted ? That Van T il's writings 
are often philosophic and speculative 
may be admitted. Sometimes he 
could write more clearly. But Van 
Til wou ld not admit that the Chris
tian and the non-Christian have 
nothing in common, or tha t the "the· 
istic proofs" have no val ue a t all. On 
the contrary, Van Til claims that 
m etaphysically the Christian and non

Christian have ever ything in com

mon. Only from an epistemological 

point of view we must reckon wi th 

the absolu te e thical antithesis be

tween them. Therefore, there is no 

inch of territory which is neutral. 

T here is no commonness without 
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qualification. So, too, the theistic 
proofs are only without validity, if 
they are constructed upon a non
Christian or neutral basis. But when 
these same theistic proofs are con
structed upon Christian presupposi
tions then they are not only valid, 
bu t also real proofs for the existence 
of God. Then we do not say, as 
Hepp does, that they merely estab· 
lish the probab ility of God 's ex ist· 
en ce, which n eeds to be made certain 
by the general internal testimony of 
the Spirit; but then we say that these 

proofs, so constructed are absolu tel y 
valid. 

Common Grace 

In the fifth chapter the au thor first 
develops his own views on common 
grace, which he claims are in har
mony with those of traditional Re
formed theology. The source of 
common grace he finds also in the 
ontological trinity. "All God's qual
ities (a ttributes) as they are reveilled 
in creation and mankind can be 
traced back to the same quali ties as 
they exist in the absolute sense in the 
ontological trinity. There is a quali
tative difference between the quali
ties as they ex ist in the Tri nity and 
the faint similitude of these sa me 
q ualities as they are revealed in cre
ation and the social world·order" 

(pp. 190, 191 ). Moreover, as in God 
we may distinguish between his logi
cal, . ethical, and aes thetic qualit ies, 
so, too, a simili tude of all these vari
ous types of qualities is also found in 
crea tion and in man. But according 
to the au thor, this also brings us to 
the heart of the subject of common 
grace. It is due to this grace tha t 

the similitude of all Cod's qualities 
is found even in sinful humanity and 
crea tion at present. 

Again, common grace is said to be 
related to Christ. Although the cov

enant of Noah is its solid historical 
staTting·poin t, Christ is related to 
this covenant of common gr ~ ce , both 
as the Media tor of crea tion and of 
redemption. 

As to its nature, common grace is 

supposed to curb sin, while special 

grace purges it. Common grace 
causes the small remnants of the im
age of God in man to develop; spe· 
cial grace causes the small principle 
of the n ew life to grow. Therefore, 

common grace consists of two parts: 

(1) the negative element or the re
straint of sin, which takes place 
through the restraining influence on 
man's evil disposition, through con
science and through government; 

(2) the positive element or God's 
favorable attitude towards crea tion 
and mankind, evident from the good 
that God bestows upon all his crea· 
tures, even upon the ungodly, and 
from the influence of the Spirit up
on and his testim ony to the unre· 
gen erate, whereby they still have a 
God- and moral·consciousness and are 
enabled to do some g·ood. 

Mu ch of what the author has sta t
ed is acceptable. But, when h e con
trasts the so·called "Reconstruction
ist" view with his own, then he draws 
conclusions which are ra ther far
reaching, and which, to this reviewer, 
?,O fa r beyond those which can legit
Imately be m ade from Ku yper's and 
Bavinck's views on common grace. 
In pass ing we may state that it would 
be interesting to present Van Til's 
views in this connection.' But, lack
ing space, let u s single ou t some of 
Masselink's far. reaching, and unwar
wan ted, conclusions from the doc
tr ine of common grace. 

The first of these, is his denial of 
the absolute ethical antithesis be tween 
the regenerate and the unregenerate. 
He seems to think that, if Van T il 
holds to such an absolute antithesis 
he should also believe in the absolut~ 
defJT(tvi t)' of man and consequently, 
deny that there are any traces of the 
im age of God left in man. Now the 
reason for this criticism must be 
found in Masselink's con tention that 
common grace was necessary to main· 

ta in man 's metaphys ica l status quo. 

MasseJink 's own position, however, 
seriously jeopardizes the R eformed 
doctrine of man 's total depravity. For 
although he often states that there is 

a qualitative difference between the 
knowledge of God and of morali ty, 
possessed by the regenerate and the 
unregenerate; ye t at times he gives 

the impress ion as if this difference 
is only one of degree. For, he claims 
the unreg'enera te b y common grace 
also have tm.e knowledge of God and 
tnte morality, yet the Christian has 

1. These may be found in brief form ill 

his pamphlet entit led Parriclllarism aJ/d 
C01l/mon Grace . 
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mOTe Of this, because of regenera tion 
and special grace. 

By m ainta ining the absolute ethi 
cal antithesis, however, we do not say 
that man has no knowledge of God 
a t a ll , nor any morality. On the 
·contra ry, Va n Til woul d say that 
d ue to God's res training grace' man is 
not ye t who lly "epistemolog'icall y 
self-conscious," and therefore, too, 

can have som e knowledge of God and 
can do some good . Bu t this is so in 
spite of the evil principl e of his fallen 
nature. By na ture he is always in
clined to suppress the revela tion of 
God , so that, although, in a sense, he 
knows God, and cannot help kn o'w
ing him (R omans I: 19-21), on the 
other hand, h e does " not retain God 
in his knowledge, but changes the 
truth of God into a lie, and worships 
and serves the crea ture more than the 
creator" (R omans 1:25, 28) . 

Anoth er unwarranted conclusion 
which Masselink draws from the 
doctrine of common grace, is his 
positing of a so-ca lled common or 
neutral fi eld of operation for the 
Christian and ' the n on-Christian . 
O ver against this Van T il maintains 
tha t there is no comm on territory 
wl thout . qualifica.tion. Masseli nk 
criticizes those who a re said to hold 
to a " two terrain philosophy." T he 
fact is, however, th a t h e himself is 
constantl y speaking a bout t wo 

spheres: a sphere o f special grace and 
a sphere of common grace. He claims 
these two spheres may never be whol
ly sepa ra ted, but are in terwoven, and 
the Christi an dwells in both spheres. 
H e a lone opera tes in the sphere of 
special grace; but besides that, he 
also, in conjunction with the non
Christian and on common ground, 

opera tes in the sphere o f common 
grace. 

The Christian Lives by Special 

Grace! 

Now it is exactl y this cons tru ction 
to which we do no t su bscribe. T here 
are n ot two terra ins, nor two spheres. 
T he C hristian always lives by special 
grace, or a t leas t he should do so; and, 
therefo re, he ca nno t help but cl a im 

all of life for Chr ist, his King. Tn 
government, in society, in economics, 
in l itera ture, in art, yes, in every· 
thing he can never be sa tisfied with 
a so-call ed "common righteousness" 

or a "common ideal." But in all 
things he is seeking the righteousness 
o f God and the honor of Christ. All 
must b e brought under the rule of 
Christ. T ru e, because of common 
grace, the non-Christian can also de· 
velop the sciences for the benefi t of 
the Christian, and can produce such 
products of art and literature from 
which the Christian may gain some 
profit. But the r eason for this is, 
tha t bo th the Christi an and the non
Christian h ave the metaphysical situ
a tion in common, and bo th h ave the 
"common mandate" which God had 

given to ma nkind origin all y a t the 
creation . This mandate has never 
been withd rawn, n o more as the 
covenant of works has been abro
ga ted. As man is still responsible 
for the law of God, even though by 
na ture he can n o longer fulfil the 
law, even so the na tural man must 
fulfil the mandate of God, and may 
be used by God's common grace to 
furnish ma ter ials fo r the service of 
God and the bene fi t of his people. 
As Van Til sta tes: "The earth and 
the fu I ness thereof belong to the 
Lord and to those to whom in his 
sovereign grace h e gives i t. To them, 
therefore, belong all the common 
g ifts o f God to mankind . Yet tha t 

it may be the earth an d the tu lness 

thereof that is d ev ~ l o p e d , the cove· 
nan t keepers will make use of the 
works of the covenant breake rs which 

these have been able and compelled 
to perform in spite o f themselves. As 

Solomon used the cedars of Lebanon, 
the products of the rain and sunshine 
tha t had come to covenan t hreakers, 
and as he u sed the skill of these very 
covenant brea kers, fo r the building 
of the temple of God, so also I'hose 
who th rough the Spirit of God have 
be lieved in Christ may and must use 

a ll tb e gi fts o f all men everywhere in 
order by means of them to perform 
the cultura l task of mankind" (Par

ticularism and Common Gmce, p. 
15) . 

As yo ur rev iewer has sta ted e lse
where, the Christian ca nnot live a 
twofold life. For tha t is a divided 

li fe. At one time he would be li v

ing an tithetically, apart from the 

worl d; bu t then aga in , he would live 

theticall y on the bas is of a so-called 

"common grace," whi ch would all ow 

cf com mon ca use with the world. If 
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this were permissible, all attemp ts to 
apply our Christian principles to th e 
whole of life would be doomed from 
the start. Then Barth is right, when 
he severely criticized our brethren in 
Holl and for a ttempting to h ave a 
Christian pol itical par ty, Clu-istian 
labor unions, Christian schools and 
all other types of Christi an ac tivit ies. 
Is i t, perhaps, d ue to this view of 
common g race, tha t there are those 
in ou r circles today who openl y op
pose the C . L. A. and say tha t Chris
tians should join the neutral lmionsi> 
But then, how about the Christian 

school ? and how about Calvin Col
lege? Is n o t education and the de
velopmen t of science also supposed 
to be in the sphere of "common 
grace" and therefore common and 

neutral? ' '''h y not have one common 
educational sys tem, and work (or the 
Bible in the pu blic school?2 Dr. 
Kuyper wrote once : "Therefore the 
Kingship of God 's Only Begotten Son 
cann ot be anything else b ut a King
ship in the full sense over the whole 
human rea lm" (Pro R ege I , 322) . 
H ow then ca n there be a neu tral 
realm which confesso rs and deniers 
of Christ h ave in common ? T here
fore, coopera tion between Christi ans 
and non-Chr istians must a lways be on 

an "as if" basis only. A Chr istian 
may co-opera te as long as he may re
main di fferent. T h ere is common
ness with qu alifica tion, as well as dif· 
feren ce with qualifi cation. 

Omclusion 

H erewith I close the critical anal y
sis of Dr. MasseI.ink's book. I en
joyed reading it. It confirmed me 
in m y conviction and my position re
garding the a ntithes is and common 
grace as being in h armony with the 

Reformed Fa ith. T here are three 
more chapters in the book, whi ch 
have no t bee n rev iewed . B ut two of 
these ha ve been treated somewhat in 
wha t has been written, while chapter 
seven, which dea ls with the doctril:te 

o f the so ul , as propounded by the 
"R econstruc tionists," this reviewer 
was no t able to evalua te properl y, 
since he lacks the origin a l source 

(Conr/uded 011 jJage J 2) 

2. This has nothing to do with "parochial-· 
ism" as Dr. l\IIasse!ink s('ems to think. 
;:ccGrcl .ng to the last chapter of his 
book. 
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Christian Psychiatry 
~ 

W hat Is M ental 

Illness? 
by EDWARD HEEREMA 

III 

T
HE healthy personality actual

izes himself within and in ef

fective rapport with the framework 
of reality as God has ordered it." 
That is the general definition of a 
healthy personality that we gave in 
our previous a rt icle in this series 
(August-September, 1952 issue). It 

was further stated that the mentally 
ill person is one who " in some con
siderabl e measure fa ils to do what 
this general statement asserts ." 

'Why do some people fail to meet 
the demands of their total life situ
a tion ? \ 'Vhy ca nnot some people 
keep in step with life? "Vhy must 
they retreat frorn the lin e? The in
tent of this article is to gi ve a two
pronged genera l answer to tha t ques
tion . There is a third element in 
this general answer. T here are 
those who cannot keep in step with 
life because they are mentally defi
cient not because they are mentally 
ill (though th ey may sometimes be 
the la tter a lso) . In d ealing with 
this aspect or the whole problem of 
persona l i ty disturbances (Feb ru ary
March 1952 issue, pp. 15, 28ff.) we 

pointed out that personalities affli cted 
with such defic iency are not the con
cern oJ: this ser ies or articles. We 

are dealing with those who are 
mentall y ill . 

What Is Causing the Trouble? 

In trying to clarify the answer we 
are about to present we can profit
ab ly look at something with which 
most o[ our readers are fami liar, 

namely, car trouble. vVhen the 
family ca r acts up and refuses to run 
as it is ex pected to, the cause of the 

trouble may be in one of two differ
ent areas of the workings of the car. 
The trouble may lie in the fact that 
something is broken or worn out. 
The battery may be "dead." An im
portant wire may be severed or its 
connection broken. There may be a 
break in the gas line. The " points" 
may be worn. Or there may be more 
serious breaks like stripped gears, 
broken piston or a break in the dif
ferential. Plai nl y all of these faults 
are of one kind. They have to do 
with the structure of the car. These 
are structural brea ks, and it is these 
breaks that are interfering with the 
proper running of the car. 

But your car trouble may be 
caused by an e tirely different kind 
of fault. The spark plugs may be 
dirty_ There may be water in th e 
distributor. The ca rburetor may not 
be set right. There may be some 
foreign su bstance in the gas line. It 
is clear that such fau l ts in the run
ning of the car are ver y differen t 

from those previously mentioned. 
These faul ts are fun ct ional in cha r
acter. The)' have 1O do, not with 
the mechanical s'tructllre of the car, 
but rather with the functioning of 

tbat structure. The machine is in
taCl; it j ust doesn't rlln right. 

\lVhen a person ca nnot meet the 

demands of his total life situation 
(that is, of "eality as we a re here usinJ 
that word), the reason for his [a il 
ure to keep step with life lies in the 
main in either of the two areas sug
gested b y the above illustration. The 
cause o[ the troub le may lie jJrimar
ily in some damage to the structure 
of the body, especially and main ly 
that part of the bodily organism that 
has so much to do with our responses 
to the life situation, tha t is, the cen-

tral nervous system, of which the 
brain and spinal cord form the main 
stem. ' ~ I h en the mental trouble is 
caused primarily by some such physi
cal failure, we speak of the mental 
sta te that results as an O1'ganic ,-eac
lion type. 

On the other hand the mental 
trouble may not be traceable to any 
such disturbance of the bodily or
ga nism. T horough physical examina
tion reveals nothing tha t could ex
pla in the development of the mental 
disorder. In such cases the cause of 

the trouble lies jn-imarily in the large 
non-phys ical a rea o f the personality. 
As we hope to point out more fully 
later on the cause of this type of 
personality disorder lies primarily in 
the emotional life of the individual, 
in some twisted development of the 
life of the affect. Such faulty mental 
sta tes a re called functional ,-eaction 
tyjJes . 

A Limited Distinction 

The careful reader most likely took 
note of the usc of the word jJrim.an:ly 
in the immediately preceding para
graphs. That word was usecl advis
edly. The distinction between or
ganic reaction types and functiona.l 
canno t be looked upon as an absolute 
distinction. The inter-relat ion be

tween the physical and the non-physi
cal in man is much too intim ate to 
allow for the erection of such a parti
tion down the middle of some thing 
so intricate as the human personality. 
The human being is a unit. His 
personality cannot be broken up in to 
separate sections. The body and the 
soul together form the personality. 
And the one is always infillencing the 
o ther. It ca n safely be asserted that 

even in the most refined spiritual ex
ercises bodily processes are more or 
less subtly at work. "Ve think of pos
ture in prayer, for instance. 

Furthermore, much personality ill
n ess of the fun ctional type develops 
in periods in life when there are 
strong phys ical stresses bearing upon 
the individu al. Signifi cant physical 

and chemica l changes are tak ing 
place in the body during the period 
of adolescence. Changes of this 
general type also take p lace during 
the period of the climac teric or 
menopause. '~ I ithout a doubt these 
physical stresses influence the mental 
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state of the individual. However, 
these physical factors cannot in them
selves serve as the cause of any mental 
disorder that m ay occur in such pe
riods in a life history. 

Why Blush? 

The crimson face of the blushing' 
person is known to all, both by per
sonal experience and b y observation 

of others. '''' ith the blush is a sense 
of shame. Does physical coloring of 
the face bring on wha t we may call 
the emotion of shame, or does the 
e motion of shame bring on the 
blush? Or, to put it differently, is 
the emotion of shame to be iden t iried 
with the blush? 

These ques tions ge t u S into a de
bate that formerly received a lot of 
attention among those - interes ted in 
psychology. ''''e are dealing with a 
theory of the emotions propounded 
by the ce lebl ~ ated American psycholo
gis t William James (died 1910) and 
a Danish psychologist named Carl 
Lange (died 1900) . In a word, the 

J ames-Lange theory of the emotions 
is tb a t the Glum'eness of the ph ys ical 
changes that are involved in an emo
tional experience is the emotion. 
This virtually amounts to say ing that 
the physical changes are the emotion . 

T his theory is no longer credited 
among students of psychology. It 
has been discovered, for instance, 
that sllbtle glandular activity takes 
place during the emotional experi
ence. But it h as a lso been discov
ered that adrenalin (secretion from 

the adrenal gland) may be injec ted 
into the blood strea m of man with 
the result tha t the physical conditions 
of emotional experience occur with

out the experien ce of the emotion 
itself. Such factors among others 
ha ve brought disrepute to the J ames
Lange theory of the emotions. The 

theory's stress on the ph ysical factors 
in emotiona l experience was a net 
gain, however. 

T he [acto r of supreme importance 
in the emotional experience is the 
attitude towm-d some value (real or 
imagined) , a va lue to be ga ined or 
lost. The blush may result from a 
sense of moral failure or of los ing 

one's pres tige or social standing. 
Other emotional experiences may in
volve the value of personal sa fety or 
personal we ll -being or the well-being 

of those who play an important role 
in the emotional life of the indi
vidual concerned. A threat to the 
safety of a woman's bah y will prompt 
an intense emotional reaction on the 
mother 's part. 

R eaction to some value (real or 
imagined) to be gained or lost is the 
central core o f the emotion al experi
ence. Such reaction involves the 
whole person, and brings with it in
tricate and also extensive physical 
activity. This reaction-to-a-value core 
of the emotion prompts activity b y 
th e adrenal glands, in creased or de
creased activity of the sa livar y g land, 
" upset" stomach, wea k knees, short
ness of brea th, coloring of the face, 
running, jumping, falling, " freezing" 

on the spot, shrieking, laugh ter, cry
ing, doubling of fi sts, popping ot the 
eyes, accelerated pulse, bowel or 
bladder action, blanking out of con
sciousness, and, in ex trCI11 e cases, 

even death. The central core of the 
emotion may also prompt mental ac
tivity. The mother of the delayed 
child may be "sure" that the child 
has been hurt. 

Such a Jist by no means exhausts 
the poss ibilities fo r remarkable ac
tivity th a t can be occasioned by the 
emotions of man. The possibilities 
for remarkable ph.ysical and non
physical activi ty are grea tl y increased 

when we consider a further question. 
"Vhat happens when the emotional 
life of the individual has not under
gone a sound, healthy developmen t? 
W hat happens when a lack of steady, 
nourishing love in early yea rs, for in
stance, causes the individual to gTow 
up with a tendency to exaggerate 
any threa t to his safety or personal 

well-being? ''''h at happens when 
one's emotional li fe in the important 
form a tive years h as never known the 
meaning of qu ie t security, but has 
known on ly hunger for affectioll, 
fru stra tion , loneliness and longing? 

"Vhat happens when one's emotions 
have never undergone discipline un

der a steady and loving hand? 

It is just such quest ions that lead 
to an understa nding of what l ies b'e
hind much perso nality illness of the 
fun ctiona l reaction types . "Ve can
not a t this stage pursue this I in e o f 
approach further. In setting up the 
distinction between the O?-ganic and 
the functional we pointed out that 
this d istinction was a limited one 
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because of the intima te connection 
between the physi cal and the non
physical in the personality. Another 
limiting factor must be mentioned 
here, a fa ctor tha t h as been receiving 
increasing attention. The difference 
between the organic and the func
tional is a lso a ffected by a constitu

tional factor. People are just built 
differentl y, are constitutionally dif
ferent. Some people have more del

icately developed nervous sys tems 
than others. Some people a re "keyed" 
higher" than others. Such consider

a tions have more than a little bear
ing on the manner in which such 
people react to the ebb and flow of 
life's circumstances. The distinction 
between ttie organic and the fun c
tional must always be looked at 
against the background of this fac tor 

as well as the fac tor previously men
tioned. 

Some readers may fee l that all 
these matters properly belong to the 
profess ional sph ere of the psychia

trist. "Vhy do we bother with them 
here? Such an att itude is mainly 
correct. However, this series of 
articl es is being written with the 
pastor in mind. And he should be 
alert to the signiflcance of tile lead
ing distin ction that h as been made 
here. Our emotions and feel ings are 
so prominentl y involved in all our 
in ter-person al relationships the 

rela tionships hetween parents and 
children, b e tween pastor and people, 
between teacher and pupil , between 
man and God. Since the pastor's 
work carries an exacting responsibil
ity for the spiritual welfare of h is 
people, he should be in teUigen tl y 
aware of the crucially important role 
the emotions play in the whole life 
of the person. He is in a position to 
exert a marked influence upon the 

inner li ves ot his people. He should 
be sensitive to the proper exercise of 

spiritual emphases and techniques so 
tha t these emphases and techniques 
build rathe r than break down, 
strengthen the inner fiber ra ther than 
wea ken it, enlarge rather than cramp, 
enrich rather than impoverish. He 
should strive to procla im and ad

minister the ri ches of God's "Vord so 
that the power of God's grace may 
be made perfect in our weakness, so 
that that "Vord may fill the hearts of 
God 's people with the peace tha t 
passe th understanding. 

Page 7 



Th'e Red MenClce! 

Communism: ANew 

Religion 

II 

I N OUR first contr ibution we tried 
to dispose of some com mon falla

cies and prejudices with regard to 
our sub ject. The purpose of this 
second article is to sketch in brief the 
historical background of communism 
and the many influ ences that molded 
its founders, Karl Marx and Fried
rich Engels. 

For a proper understa nding of 
these inrluences we have to go back 
aJew ce nturies, since the roots of the 
eighteent.h century are to be fOllnd 
in the 15th and 16th centuries. 

Since the beginn ing' of the g reat 
Reforma tion Europe has been the 
theater [or the wa rfare betwee:l [our 

views of li[e, namely: the R eforll1ation 

over and aga inst the R ON)(m Catholic 

Chu?"Ch, Nlocienzism in its broadest 
meaning, including the views of al

most all unbeliev ing philosophers of 
importance [rom the h uma nist, 
Renaissa nce, rationalist and idea list 
schools, and fin ally Af)'sticis111. 

Reformation and Revolution 

The Reformation proclaimed the 
\ '\lord of God anew over and aga inst 
the h eresies of the Roman Catholic 

Chu rch . It was not a revo lt, neither 

the cause of the f rench Revolution, 
rather it has been the power tha t 
quelled a tremendoL: s revob tion 
ready to break out at that time, in its 
embryo. Ma ny R oman Catholic and 
modern au thors and historians try to 
make us believe that the Rdormation 

is a forerunn er of the F rench Revolu
tion, and, by the same token, a lso of 
the American Revolution. It is a 
shame that so many R eformed peo
ple, even schola rs, go down on their 

by ALBERT BOSSCHER 

knees for such untruth. T ha t the 
R eformation changed the whole 
structure of Europe, economicall y, 
politically, and eccl es ias tica lly is no 
proof at all tha t the R eformation can 
be placed in line with the French 
Revolution or any o ther revolt of the 
same nature. 

The Reformed historian sees in 
the Scriptures the secret of all the 
advances and prosperity of Europe 
after the R eformat ion. The refor
mation of the church, the faith ful and 
renewed obedience to the 'Word of 
God, has been bl essed so richly by 
the Lord that every sphere o f life, 
including tha t which we ca ll econom
ic and political , prospered and 
flourished. 

More than a century ago the fa
mous Dutch historian and sta tesman , 
Groen van Prinsterer, made this 

simple principle o[ our R eformed 
confession as to the importance of 
the Scriptures th e Ilas is of his prac
tica l and sc ientific ac tivity. In his 
gTea t work UniJelief and R evolution , 

published in 18'18, he already proved 
the thesis that the R eformation de· 
layed the Revolution that three cen

tur ies la ter shook Europe to its 
[ou nda tions. 

T here ex ists no reason at all to 
leok with disdain because M r. Groen 
van Prin stere r lived so long ago and 
was but a Dutchma n. Recent re
search, especially in German y. has 
brought to light that E urope d urin t( 
the last centuries of the Middle Ages 
was much like a spiritua l volcano. 

The number of hereti cs was legion. 
The tolerance of the R oman Catholi c 
Church extended so far tha t the most 
o lltspoken den ia l of the Scriptures 
was often allowed to exist wi thin the 

church. The church h ad become an 
institution that kept itself busy with 
all sorts o( economic and political 
intrigues in stea~ l of the fa ithful ad

ministering of the \"'ord of God. 
Satan was ready to sweep into his 
fold the aposta tizing remnants of the 
churw. Some of the unbelieving 
scholars who describe the history of 
that time still gnash their teeth when 
forced to admit the victory of the 
" \lord of Gael over all the satan ic 
powers of that time. 

Europe and the Reformed 
Churches 

T he history of E urope cannot pos
sibly be understood without taking 
accoun t of th e centra l position of the 
Reformed churches. The heresies of 
the Reforma tion period were the 
starting point Qf the modernism and 
mys ticism that later came up in Eu
rope. It was not the sword of the 
Rom an Catholic Church tha t de
stroyed the churches of the Refor

mat ion, but the apostasy of the R e
formed churches with modern ism and 
mys ticism tha t defeated th ese church
es. This is not to say, of course, that 
the Roman Catholic' counter-re[or
mation did not damage the advance 
of the Reformed churches. One need 
onl y to mention the bitter wa rs of 
r eligion to get some idea of the in
tensity of the struggle. The result 

of these wars has been so trag ic tha t 
in :Fran ce, [or exa mple, at the end of 
the seven teen th cen tu ry one could 
scarcely find a trace o f the more th an 
2000 Calvinist ic churches tha t Aour
ished t he re a cen tury earlier. This 

ru thless destru ct ion of everything 
that reminded of the Re[ormation, 
in turn, cleared the wav fo r freethink
ers and atheists like ' Volta ire who 

prepared the mind of the French 
people [or the coming R evolu tion. 

T he so-ca ll ed counter-reformation 
alone, however, never succeeded in 
ex terminating the R eform ed church
es. This task was left for mys ticism 
and modernism. 

When our Belgic Confess ion 
speaks in article 29 of the many 
sec ts that call themselves church, it 

has particularly mysticism in v iew. 
So important was the danger o[ this 
mysticism tha t obscured itself under 
the name of church that one, in read
ing the works of Calvin, ge ts the im-
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press ion that the fight agains t this 
form of pious apostasy was at times 
more important than th e battle with 
the Roman Catholic Church. 

In th is connection we think usual
ly of anabaptism as the most pro
nounced fo rm of m ysticism. But it 
is for a good reason that the Belgic 
Confess ion speaks in the plural form 
of "sects." Recent historical re
search' brought to light tha t the 
number of a ll those sects that em
hraced one form or another of mysti
cism ran in the hundreds. In fact, 

this mysticism has proven itself much 
more dangerous to the churches of 
the Reformation than the worldly 
power of th e Roma n Catholic Church 
and bare-fisted modernism combined. 
The religiosity and pious devotion of 
the mystic has throughout history 
made much more impress ion on the 
hear ts and minds of people than the 
true and pure service of God. 

The Danger of Mys ticism 

T he danger of mysticism is that 
it seems to be much more pious and 
serious than our Reformed confes
sion. But Professor H eppe2 very 
properly observed once that for the 
mys tic the Bible is too r igid, the 
Scriptural commands bother him too 
much. In o ther words: his religios
ity is a strong-headed obstinacy that 
places him over and against the 
Bible. The mystic will very seldom 
contend that the Bible is the truth; 
for him the Bible is the truth to the 
extent tha t it serves his own purpose, 
namely, to prove his own inner reli

gious feeling. T he m ystic uses term
inology that sounds quite Scriptural, 
bu t tha t it is not Scriptural at all 
appears when one actually checks i t 
with the Bible. The use of words 
and verses out of their context is a 

normal practice. 

But the main idea of the whole 
sys tem3 is that God can be known 
apart from the medium of his "Vord. 
In othel- words: there is salvation for 
mankind without first believing the 
Word of God as it is proclaimed in 
and by the church. .It seeks salva
tion through illu mination by an 
"inner light" that it mistakenly calls 

the H oly Spirit of God. Mystics 
speak a lot about the "union" with 
God, but it is not a union effected 
by means of the 'Nord of God, but 

a parlicipation in, and Eusion with 
the "inner light." They made their 
doctrine even more objectionable b y 
reserving participa tion in this union 
for the elect only, a t the same time 
condemning all the other people as 
reprobates. It is nothing less than 
a revived paganistic Gnosticism, al
read y rejected by the earlier councils 
and synods of the Christian church. 
There is, in fac t, reall y nothing in 

our confession that a mys tic will ac
cept. Nevertheless, it is this sancti
moniousness under the guise of 
Christianity that gradually triumphed 
over the R eformed churches. It 
rendered these churches defenseless 
against the flood of modernism. that 
came up during the eighteenth cen
tury. 

The result has been that it made 
the ·church so obnoxious to many 
people in Europe that thousands up
on thousands turned their back on 
the faith of their fathers and became 
radical unbelievers. T his si tuation 
makes one of the most famous ex
pression s of Karl Marx, n amely, that 
religion is an opia te for the people, 
at least understandable. Certainl y, 
mysticism is a relig ion that is opium, 
poison for men . 

Another main factor that contrib
uted to the deformation of the church 
has been the marriage between the 
church and modernism in its various 
aspects of materialism, rationalism, 
and idealism. So devas tating has 

been th is covenant tha t it is not :nec
essary to describe it all in detail. 
Friedrich Engels tells us th a t the 
Christian religion in France was, as 
a matter of fact, so completely over

thrown at the time of the French 
R evolution that Napoleon himself 
could not re-introduce it without op

position and difficulty. ' >\T hen 
Napoleon asked a famous astronomer 
w"hy in his work on this subject he 

even did no t mention the Creator, 
the answer h e proudly gave was that 

h e did not have any use for such a 
hypothesis. At the eve of the R ev
olu tion an avowed materialism, un
der the name Deism, was the creed of 
th e cultured and educated youth of 
Europe. That is what became of the 
once Christian na tions of Europe. 
And this apostasy is the key to the 
understanding of the history of 
Europe since the French R evolution_ 
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The Occasion for the French 
Revolution 

It is from the deformation of the 
churches, the ir alli ance with mysti· 
cism and modernism, that the French 
Revolu tion issued. By and since 
this Revolution unbelief became a 
ntiir[g prin ciple in this world, Groen 
van Prinsterer u sed to say. By this 
sta tement he di.d not mean to say 
that unbelief never h ad been a ter
rific power in this world, bu t that it 
since the French R evolution h ad re

placed the ' >\T ord of God and the 
church as a dominant power in world 
politics, economics, and science in 
general. A century after he wrote 
th is we may now add: the Frencll 
R evolution was the starting point of 
~ "'orId revolution tha t is still going 
on . 

The main reason why this revolu
tion is st ill uncompleted is that it 
was a complete failure as far as its 
sta rt was concern ed. Never h ave p eo
ple been so much disillusioned as af
ter this Revolution . Grea t were the 
expectations, but the end was a de
struction as was n ever seen prior_ 
The promised eternal peace found its· 
realiza tion in the R eign of T error,
the Napoleonic dictatorship, and the 

ruination of Europe politically, eco-
nomically and, not in the least, in 
the sphere of religion and church. 
For years and years Europe suffered 
from the consequences of this R evo
lution.4 

But although the Lord spoke so 
plainly, there was no return to his 
Word. Instead the nations of Eu

rope became the more determined to 

realize the ideals of the French 
Revolution. No one cared to admit 
the failure of the principles of unbe
lie f, and most everyone wanted to at
tempt their application again. Dif
ficulties arose, however, about the 

proper method to follow. Some were 
in favor of radical methods, o thers 
preferred a milder method call ing 
for the gradual adjustment of exist

ing conditions to the revolutionary 
principles. Already during the time 
of the R evolu tion there were two 
camps of revolu tionaries, divided ac
cording to these lines. At that time 

they were called J acobins and 

Girondins, the J acobins being the 

most ruthless and radical branch. 
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Ever since revolutionaries h ave been 
divided into these two camps, which 
later on became known as liberal or 
consen 'ati\'e versus the radical. Be-
ides the,e twO exu'eme there "'as 

al\,'a\ a m iddle of the road pany, 
nown a, the parn o f the center. The 

antipathy of the people to extremes 
combined with the defeatism pro
duced b y the failure of the Revolu
tion is the reason that the parties of 
the center played a dominant role 
during the first decades after the 
Revolution . For the time being the 
task of making ano ther forceful at
tempt to realize tbe principles of the 
R evolution was left [or a younger 
genera tion. And to this younger 
generation belonged Karl Marx and 
Friedrich Eng'els! 

Marx and Engels 

Both were born in Germany, Karl 
Marx in ISI8, and Engels in 1820. At 
the time that they were students the 
philosophy of Hegel reigned in al
most all schools of any importance. 
Hegel loved and admired the Revo
lution. But he hated God. H e de
clared that the B,.ible should be re
garded in the same way as one wou ld 
consider any other profane story. 
Only four years after his death one 
of hi s students took his master at 
his word in deadly earnest. In a 
work, entitled The Life of Jesus, pub
lished in 1835, David F. Strauss de
manded tha t biblical history should 
be subjected to normal histor ical 

cntlClS1Il. And by normal historical 
criticism he meant to say that in his 
view Christ and the New Testament 
were a creation of myth. Even for 
that time this was too boldly spoken. 
His views aroused a tremendous re
action, but they bore fruits. One of 
Karl Marx' biographers remarks that 
Straus as a contibutor to a university 

journal did more to h old the atten
tion of the readers than all the ortho
dox theologians, righting tooth and 
nail for the infallibility of the Bible, 
put toge ther could have done. So 

influential has h e b een, that even 
today his views are widely accepted 
and very generally entertained, not 
the least by the theological faculties 
of the leading universities. 

Ludwig Feuerbach, another young 
H egelian, went a step further. In 
his study Essence of Chl'istianity, he 
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denied the very existence of God by 
saying that God was the creation of 
men 's fantasy, and nothing else than 
the imaginat ive reflection of his own 
being. Forty years later Engels 
"Tote about the impact of this book 
upon Marx and h imself: "One must 
h ave experienced the delivering pow
er of this book to ge t a clear idea of 
it. The enthusiasm was universal 
and we were all (or the moment fol 
lowers of Feuerbach." 

Strauss and Feuerb"ach still tried 
to expla in and to defend their views 

as the highest and purest form. o[ 
Christianity. But then came Bruno 

Bauer. ' ''' ith one blow h e Cllt 
through the half-heartedness of his 
predecessors and initiated a criticism 
of the Bible that demolished the last 
ruins which Strauss h ad left standing. 
H e contended that there was not an 
a tom of truth in the Scriptures and 
anything in it was the product of 
human fantasy.5 

The progression from m ys ticism to 
a theism and modernism in general as 
represented in the development of 
these views presents a practical proof 
and example of th e bas ic ungodliness 
of mys ticism. Truly, mysticism is in 
essence spiritual, relig ious poison. 

The influence of these views on 
Marx and E;1gels was tremendous. 
Engels was born in Barmen, a 
stronghOld of German pie tIsm, an 
"orthodox" variation of mysticism. 
Allow us to cite a quotation from 
Mehring's biographyG 011 Karl Marx 

to show the impression upon Engels : 
"Still struggling with the beliefs o[ 
his childhood we find him speaking 
with unusual gentleness: 'I pray 
every day, .indeed almost all day, for 
truth, and I have done so ever since 

I began to doubt, but still I cannot 
go back to your belief .. . The tears 
are welling up as I write. I am. deep
ly moved, b ut I feel that I am not 

lost, that I sh all find my way to Gael, 

for whom I long wi th my whole 
hear t. And that is also a manifesta
tion of the Holy Ghost, my life on 
that, even if the Bible says the con
trary ten thousand times.''' Thus 
spake Engels at the age of twenty
one years. His break with the 
church a few years later led him then 
direct to modernism. 

Karl M arx was also born in the 
Rhineland. His Hungari an ancestors 

had been for generations rabbis un
der the name Mordech ai. Under the 
influence of German anti-Semitism 
and Modernism they c11anged their 
name to Marx. In general the 

J ews were delighted when the cri t
icism of the young Hegelians demol
ished the Christian religion, for they 
had themselves always abhorred it, 
b'u t when this school also turned its 
attention to the Jewish l'eligion they 
were, of course, in a n embarrassing 
predicament. 

As a thoroughly trained Hegelian, 
Marx felt the extreme criti cisms of 
his friends as a religious liberati011 
from the mixture of Jud aism and so
called Christianity he had grown Lip 
with. This liberation became for 
him the basis and the starting point 
of a new, totalita rian rel igion of 
which he would be the great messiah. 
Bertrand Russell makes the remark 
somewhere that Karl Marx never 
could forgive Christ that he was born 
nineteen centuries before him. In 
our n ext article we hope to see how 
the son of a family of Rabbis, that is, 

expounders of the law, took revenge 
on the Man that once fulfilled the 
law. 

:lie * *' 

Notes : 

I. See St. Hirzel: Heimliche K i·rche. K et
:::erchrollik (I. d, Tagen d. R ejo'r'1llG tioJ1. 

2. DL H einrich H eppe : Geschichle dcr 
Piefisl1l1ls 1IIId der M ystik. Leiden, 1879. 

3. See the introduction and explanatory 
notes by ]. Bernhart on his reprint of 
the Theologi£a. Denlsch, New York, Pan
theon, 1939. 

4. It is not necessary to r eply to the lie 
that bad economic and political cond iti ons 
in France caused the outbreak of the R ev
olution. T he conditions in other coun
tri es at that time, c. g. Germany, were 
eyen [!10re worse, so that according to 
this line of reasoning- it would be logi
cal to say that the revolution should have 
began in thi s country. But even Karl 
~1ar x and E ngels, the g reatest r evolu
tionaries of all times, tell us tha t Lhe 
Revolution was prepa red in the mino oi 
the French people by the philosophers 
of the eighteenth century. 

S. On Strauss, F euerbach and Bauer ;;:ee : 
] . Randall: The Makillg of the Moden 
M il/d, Boston-San Francisco. 1926. 

6. Mehring . pp. 118, 119. Mystics ha,'e a 
rock in the place where other men usual 
ly have their heart. That is the rcaso_ 
why Mehring speaks of Hunusual ge -
tleJl ess." Engels speaks here in this let
ter to a friend in the same way as all 
mystics speak about the Bible and he 
Holy Ghost: obstinately again st the te,
timony of the Holy Ghost as proclaimed 
in the Bible. 
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An Outmoded Schripturf!? 

"Chaff" tn the Bible? 
by REIN LEESTMA 

" Do not I hate th em, 0 Jehovah, 

that hate thee? And a m I not 

griev·ed with those that rise up 

against th ee? 

I hate them with perfect hatred; 

Th ey a re become mine enemies" 

(Psa lm 139:21 ,22). 

T
HE imprecatory passages in Holy 
Scripture, such as the one above 

taken from Psalm 139, seem to raise 
questions in the minds of some Bible 
readers. To be sure, the underlying 
Scriptural theme of love appears to 
militate against this Old Testament 
utterance, and consequently the 
problem of harmonizing such appar
ently contradictory themes becomes 
quite real. 

There are, of course, several ways 
in which this problem might be 
solved. The first, and in a sense the 
easiest, is to ignore these passages en
tirely. To do this, however, is to re
fuse to face the difficulty involved 
not only, but also to deny one's self 
the spiritual strengthening which 
comes from a recognition of the in
spired poet's religious commitment 
to Jehovah and his cause. 

A second and much more danger
ous procedure is to consider these 
passages of imprecation as Old Testa
ment chaff which is and must be re
moved by the spiritual winds of the 
New Testament. To proceed in this 
fashion is to do violence to the unity 
and integrity of Holy Scripture. Sudl 
a solution to the problem involved 
is no solution at all. It is simply to 
hide the specific problem of the im
precatory passages behind a much 
larger problem of the validity of the 
Old Testament Scriptures for New 
Testament Christians. 

Love, Hate, and t he Modern Mind 

According to the definition of love 
and hate which is given by the mod
ern mind it must be admitted that 
these two attitudes are mutually ex
clusive the one from the other. This 
modern conception of the relation of 
love and hate has also found its way 
into Christian thinking with the re
sult that we, too, fail to see that hoth 
love and hate must be conditioned 
and defined by a factor infinitely 
greater than the finite mind of man. 
The aui tude of love manifested in 
the lives of God's children must be a 
love conditioned and defined by the 
love of God himself if it is to be called 
a Christian love at all. The love of 
the Christian for Gpd and for his fel
lowmen must be, therefore, a co n
scious and deliberate attempt to ful
ml the demand set forth for the 
Christian in the Scriptures: "Be ye 
therefore imitators of God, as beloved 
children; and walk in love, even as 
Christ also loved you. . . ." (Eph. 
5: 1, 2). 

But this love of God which is 

manifested in Christ and whidl the 

Christian must seek to imitate is not 

a love which is antithetically related 

to hate. If that were so it would be 

impossible to speak of the hatTed 

which God himself displays (d. I sa. 

1:14; 61:8; Jer. 12:8; 44:4; Zech. 8:17; 

Rom. 9: 13 and Rev. 2:6). Rather it 

would seem that hatTed on the part 

of God is precisely the demand of 

his love for himself. All those who 

seek by sin to do violence to the de

mands of God become by that very 

fact the objects of God's wrath and 

hatred, God loves himself with all 

the perfection of his b'eing and it is 

this love which manifests itself in 
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hatred against those who would seek 
to deny him, 

It seems, therefore, that to hate 
those that hate God is to reflect as 
Christians something of the same 
love for God which characterizes 
God himself. To be imitators of God 
implies not only that we love what 
God loves, but, likewise, to hate what 
God hates, 

To speak thus is not to speak after 
the hear t of the typical u nbeliever, 
to be sure. But to speak thus is to 
speak to the Cll?'istian whose heart 
and life is conditioned at every point 
by the love of God. To recognize 
this relation between love and ha te 
is to stand in opposition to the llU
manistic definitions of our day and 
their Christ-denying platitudes about 
the universal brotherhood oE man, 
etc. 

Nor can this attitude on the part 
of God and Christ and the Christian 
be reduced to a ridiculous impossi
bility by seeking to establish that no 
object for this hatred can be defi
nitely established by the Christian 
in this present historical situation . 
If the objects of this hatred in history 
can be nothing more than straw men 
which we construct only in theory, 
then I dare say that the Holy Spirit 
would not have identified the Nicolai
tans of Revelat ion 2:6 as the rightful 
objects of hatred on the part of both 
Christ and the Christians. The Chris
tians in Ephesus were not chided for 
b"eing absolutistic in their evaluation 
of the Nicolaitans but were rather 
commended for their attitude as fol
lowers of the Christ. The relativities 
of their historical situation did not, 
apparently, preclude the possibility 
of a judgment based upon the 'il\1ord 
of Christ. Here too the Scriptures 
give ample guidance for the Chris
tian, for example, Matthe,..., 7: 16-20 
and Matthew 12:30. 

A Profession of Faith! 

In view of these considerations the 
declaration made by David, the man 
after God's own heart, in Psalm 139, 
cannot be incompatible with the 
New Testament demand of love, but 
actually constitutes a declaration on 
his part of his love for God, As such 
this passage gives to us as Christians 
a beautiful example of a Christian 
confession, a Christian commitment, 
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and also, by reason of its apparent 
basis, a Christian hope. 

It is an example of a Christian 
"Confession in the first instance be
cause it is a declaration which can 
be made only by one who has been 
redemptively known b y a covenant 
God. It is this unfathomable miracle 
of God's redemptive knowing which 
forms the basis for David's relation 
to God. God h as graciously taken 
hold of David and thereby h as estab
lished between himself and David a 
covenantal relat ionship in which he is 

ass ured of his salva tion and Goel be
comes for him a heavenly Father. It 
is the same covenant of grace and of 
reconcil iation in which also the 
Christian of the New T estament 
stands by reason of the gift of faith 
which they receive in and through 
the gospel of Christ. It is the basic 
Christian confession which is to be 
found also in the opening words of 
the H eidelberg Catechism: "That I 

am no t my own but belong unto m y 

fa ithful Savior Jesus Christ, who with 

his precious blood has full y satisfIed 

for all my sins, and delivered me 

from the power of the devil. ... " 

Because of this redemptive rela

tionship which God himself has es

tablished in and through J esus 

Christ, David is led, together with 
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all Christians, to the recognltIon of 
his Christian commitment. The re
demption which the Christian h as in 
Christ makes him to be the possession 
of Christ himself. The cau se of 
Christ in this world becom es also the 
cause of the Christian precisely be
cause the cause of the Christian has 
been made to be the cause of Christ 

by God himself. This is the commit
n,ent which David recognized. A 
commitment which necessaril y flows 
forth from the redemptive re la tion 
which God himself had established 

with him in Christ Jesus. 

And since the cau se of the Chris
tian is in first instance the cause of 

God, therefore the Christian can, 
despite all those who may stand in 
opposition to him and the Christ, 
still go forth in the confidence and 
assurance of ·his faith in the strength 
of his God. The future is not a ques
tion of uncertainty but, on the con
trary, a future of complete victory in 
Christ J esus our Lord. Fo r "God 
shall arise and by his might put all 
his enemies to flight with shame and 
consternation . .. . " In the light of 
this promise of victory we are able 
to say with the Psalmist: 

Thou art, 0 God, our boast, the glory 
of our poweJ;.; 

Thy sovereign grace is e'er our fo r tress 
and OUf tower 1 

We lift our heads aloft for God our 
shield is o'er us; 

T hrough him, through him alone, whos:c 
pr esence goes before us, 

We'll wear the v ictor's c rown, no morc 
by foes assaulted, 

We'll tr iumph through OUf K ing, bv 
I srael's God exalted. 

GENERAL REVELATION AND 
COMMON GRACE 

(Continued tmm page 5) 

mate rials which would make this pos

sible. Although this r eview may 

seem rather severely cr itical in places, 

ye t the a u thor maybe assured that 

he h as done a piece of work which 

must be recognized by all those who 

are wrestling with the same prob

lems he was dealing with. They a re 

knotty problems, both intellectually 

and prac tically. But this reviewer is 

convinced that the solution must be 

found rather in line with Van Til's 

position than that of Hepp and 

Masselink. In these days, when 

everything is being made relat ive, 

we, as Christians, should maintain 

the antithesis. It will become increas

ingly difficult to do so, but " faith is 

the victory tha t overcomes t h e 

world." 

The God and Father ot our Lord 

Jesus Christ bless you with 

Immanuel's peace 

this season . . . and always! 

REFORMED FELLOWSHIP, INC. 

Sponsors: 790rch and 79rumpet 
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C ommon G race: 

man's understanding of the mystery 
of tha t gospel. A challenge of the 
tru th or of the understanding and 
formulation of that tru th by the 
church, even though it prove in the 
end to be a defection and an error, 
is not all loss for it provides the oc
casion to bring into sharp focus a 
particular tru th, or aspect of a tru th, 
with a speciflc application . History 
proves th at most controvers ies have 
their unlovely aspec ts . Yet in the 
leng thening perspective of the years 
these unlovely features are buried and 
forgotten and the advance of man's 

unders tanding and the clearer and 
finer defini tion of that particular 
truth is marked down as notable 

g·a in. Controversy obliquely serves 
the tru tho Since Chr istianity is the 
fin a l and ultima te religion, it by vir
tue of that fact is a bold and uncom
promising challenger of all contend
ers. Controversy is just inevitable. 
The anemic, peace-a t-an y-price faith, 
a faith paralyzed for fear of rocking 

the boat or causing disturbance is a 
faith that lacks luster and brightness 
and in the encl , perhaps unwi ttingly, 
ye t in reality, betrays the Christian 
witness and commitment. 

The Accepted View 

I
T IS a ra ther significant fact that 
even thoug'h the teaching of com

mon grace has b'een confessed by the 
orthodox Christian church from the 
earliest times, it has never been ele
vated to a doctrinal standard, nor has 
it been given precise formulation and 
definition. That does not mean to 
imply that one does not meet with 
suggest ive hints in the confessional 
standards of the protestant churches 
which by way of inference and impli
cation involve the truth of common 
grace. The Belgic Confession (ar
ticles 13, 14 and 36), the Canons of 
Dort (II, 5, 6; lIT ; IV, 't, 8 and 9) , 
and the "Westminster Confession (V, 
6) suggest and imply tha t there is 
a grace of God which is not limited 
to the elec t. 

There is another preliminar y ob
servation I should like to make, 
namely, that there is no unanimity of 
opinion j-elative to this doctrine 
among R eformed thinkers. It is of 
course true that in certain broad gen
eralizations there is a -wide area of 

fundamental agreement. But we do 
not find that specific, precise defini
tion which determines the exact bear
ing and delimitat ion on such an im
pOl-tant question as, for instance, the 
extent and validity of the knowledge 

of unregenerate man who h as the 
light of general revelation, or even 

of such an individual who is privi
leged to consu lt the infallible dis
closure of God's will as deposited in 

the Bible. 

Nor is there agreement as to the 
blessings that common grace gives. 
Are these bles'sings limited to man' ~ 

moral and rational na ture, or do they 
include the bountiful m aterial bless-

by WILLIAM H. RUTGERS 

ings - rain, sunshine, material pros
perity? There is a difference of opin
ion as to whether the g ifts spoken 
of in H ebrews 6: 'J-6 are to be at
tributed to common grace, that is, the 
gifts of historical and temporar y 
faith, which are possible only on the 
predicat ion that such individuals are 
acquainted with the gospel and hear 
its proclamation. Moreover, there is 
difference of opinion as to whether 
common grace opera tes mediately or 
immedi ately, as to the rela tionship of 
common grace to the a tonement 

wroug'ht by Jesus Christ on Calvary, 
and as to the precise relat ionship be
tween common gTace and saving, 
san ct ifying grace. 

It may be trite to say that the last 
word has not yet been said on the 
doctrine of common grace, but it is 
no more commonplace nor less true 
than to assert tha t theology deals wi th 
profound mysteries. Man's under
standing and formulation of these 

mysteries will be determ ined abso
lutely by the measure of divine dis
closure that God is pleased to give in 
the infallible deposi t, and relatively 

by the measure of penetration of that 

disclosure b y the redeemed, Spiri t

filled and Spirit-illumined man. The 

whole of the histor y of doctrine is 

bu t the defense of the true gospel 

and the progressive un folding of 

Just because Christianity makes 
the claim to be the one, fin al, true 
religion, anel just because Christian

ity, at its hes t, i.e., Calvinism, h as 

ch ampioned the implications of this 

fact, namely, the sola gra tia (by grace 

only) gospel, man's spiritual inca

pacity, his total depravity, the firm 

decree .of predestination with its two 

parts of election and reprobation; 

just because i t champions particular 

grace and strictly maintains with em

phasis and in the focal point of teach

ing and preaching the antithesis, j ust 

for that reason the questidn of com

mon grace, a grace not saving and 

san ctifying which ex tends beyond 

the circle of the elect, a grace com

mon to elect and reprobate alike, 

poses a real problem. 

We herewith present our first article o f several in which various points of 

view on the matter of Common Grace a re given. Since Dr. W. H. Rutgers 

held the chair o f S ys~e m a t i c Theology ",t Calvin Seminary for a number o f 

years and since he had made some special study of th e sub ject, we asked 

him to give u's his conception of what Common Grace is generally taken to 

mean in the Christian Re formed Church. The views expressed in this and 

subsequent articles mayor may not coincide with those held by the pub

lishers o f this magazine. - COMMO N GRACE COMMISSION 
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The Word "Grace" 

Doubtless much of the confusion 
in the minds of the uninitiated arises 
from a lack of proper and precise 
definition of terms. Discussion on 
the subject often becomes meaning
less because the opposing sides are 
not in agreement as to the inclusive
ness or delimitation of the term g,-ace. 
That word is capable of a more nar
row and of a wider interpretation, 
that is, we can employ it in a more 
absolu te or in a more rela tive sense. 
That distinction in the usage of 

terms, that is, absolute and relative, 
is not only perfectly legitimate but is 
also acknowledged b y all sensible 
men. ,,,Then , for instance, the Heid
elberg Catechism asks, "What does it 
mean that He suffered?" and the lat
ter part of the answer declares, "that 
.. . He mig'ht redeem our body and 
soul from everlasting damnation and 
obtain for u s the gmce of God, r ight
eousness and eternal life," I take it 
that grace in that context is to be 
understood in the more ab'solute sense 
of the term. Similarly when John de
clares that "grace and truth came by 
Jesus Christ," grace in this instance 
is equated with J esus Christ, the very 
core and essence of the gas pel -
grace, the mystery of God 's amazing 
love, Christ the very embodiment of 
grace. 

But besides this more absolute and 
narrow defmi tion of the term it also 
bears a wider, more relative C011l10-

tation, such as, goodness, liberality, 
kindness, love, mercy, good wiII, 
clemency, favor, blessing. If grace is 
delimited to signify the favor of God 
in Jesu s Christ which issues in par
don for sin, adoption as children of 
God and the entitling to eternal life, 
in a word salvation - then natural

I y the non-elect, the reprobate do 

not share grace, and the term com

mon grace would be misleading and 

erroneous. Grace, however, in its 

radical sense is defined as unmerited 

favor. "\lith this connotation the 

term allows of wider latitude than 

saving, sanctifying grace. In the rad

ical sense grace stands opposed to 

merit. Under the arrangement of the 

covenant of works man could by his 

obedience men t the promised good. 

This privilege he has forever forfeit

ed by his rebellion and disobedience. 
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So complete was the fall, so dra'stic 
and shattering the consequences tha t 
unless God intervenes with his sov
ereign, irresistible, saving grace, man 
cannot be saved, nor can h e answer 
the purpose for which he was created. 

Roman Catholic theology is funda
mentally an attempt to reinstate the 
arrangement under the covenant of 
works, for it teaches that by sanctify
ing gTace, gTace infused through the 
sacraments, man is once again ele
vated to the supernatural realm and 
enabled intrinsically to earn (merit) 
salvation, be it more or less. Good 
works are not rewarded in that sys
tem because of grace, hut rather be
cause of intrinsic merit. Bavinck 
made the observation and developed 
the thesis that the distinguishing' 
characteristic of Christianity, setting 
it apart from all pagan religions, is 
grace and not revelation. Since com
munion with God is the end of reli
gion, this end can now be attained 
only through grace. But despite sin 
God did not leave himself without 
witness to all men. There is an op
era tion of the Holy Spirit, a measure 
of illumination by the Logos in all 
men, testifying of God. This is done 
mediately through conscience, reason, 
history or the works of God in na
ture; and a prior i it is not impossible 
that the Holy Spirit does so immedi
ately. All pagan religions are a tech
nique designed to make possible com
m union with their deities, and in all 

of them there is a deeply entrenched 
notion of attaining snch communion 
by an arrangement of merit. Man's 
sin, however, forever abolished such 
a possibility, and consequently the 

core, the essence of the gospel is pre
cisely the announcement of how COlll

munion with God can be restored. 
And this is solely and wholly by grace. 

Consequently the Calvinist draws a 
sharp line of distinction between 

common grace and special grace, a 
not-sanctifying, not-saving grace and 
a sanctifying and saving grace. Com
mon grace in no sense of the term 

shades off into special grace; nor are 
the fruits and benefits of common 
grace some sort of stepping stone to 
a preparatory teclmique or agency 
for the reception of special grace. We 
must be vigilantly on guard lest we 
overplay common grace, for if we do 

the creeping paralysis of the idea wiII 

set in that the fruits of common grace 
in relation to general revelation lead 
to a point where the sharp line that 
marks off general from special revela
tion is blurred or eventually erased. 
Thus, to state it differently, the whole 
of the antithesis goes into eclipse. 
This would lead us directly into the 
arms of liberalism and modernism, 
into the embrace of pure rationalism. 
Our controversy with those who deny 
common grace h as at least alerted us 
and forcibly reminded us of such a 
danger. Calvinists who maintain 

their faith in the teaching of com
mon grace ca n h ardly be said to be, 
sailing in Armini an waters and thus 
heading towards liberalism. This 
can hardl y be true so long as they em
phaticall y preach and teach salvation 
solely by sovereign, irresistible grace, 
that the core and essence of the gos
pel is grace; tha t Chris tiani ty is the 
one tru e religion and so long as they 
maintain the absolu teness of Chris
tianity, and, h ence, the antithesis. 

"A rich stream of natural life" 

Bu t h aving said this we do not fail 
to acknowledge that there is in this 
world among the en lightened non

regenerate and even among- pagans a 
"rich stream of natural life." There 
are cul ture, government, a social or
ganism, the development of the arts 
and sciences, shining and commend· 
able virtues and actions. How can 

we account for a ll this? How can 
we explain the comparatively order
ly life; the fact that God still leaves 
a witness of himself, gives a measure 
of illumination, leaves indelibl e the 
sensus deitalis, (sense of deity), the 
semen ,oeligionis (seed of religion)? 
How can we account for the fact tha t 

even the non-regenerate have a sense 
of justice, of rig-ht and wrong, have 
some regard for virtue, good behav
iour in society? How can we explain 

the special gifts that men possess in 
the arts and sciences? How is it to 
be explained that some unregenerate 
men do good to others, speak the 
truth, lead ou twardl y virtuous lives? 
Are the material blessings of rain 
and sunshine, prosperity and the en
joyment of the inventions of science, 
which are shared by elect and repro
bate alike, are these a blessing, a fa
vor to the reprobate, or a curse? Are 

these manifestations a demonstration 
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that God is favorably disposed even 
to those outside the circle of the 
elect? That man can and does abuse 
these g ifts, fails to acknowledge the 
Giver and thank him for it, titus 

transforming these blessings into a 
curse and unto his ow n destruction, 
that is one thing. Bu t the question 
precisel y is not what man does with 
the favors. The question is this: are 
these favors, grace of God, goodness, 
blessings, mercy, kindness? 'What is 
it that curbs, r estra ins, ·checks the 
mad ram page of sin in this world, 
which if left to itself would lead 
to anarchy and sw iCt des tru ction? 

"Ve claim this is common grace. 
Grace is unmerited favor, and say 
what we will , by reason of sin man is 
righ teously deserving of God 's wrath, 
of his curse. But God in tervenes 
with grace, with his good ness and 
mercy. He still allows life to con
tinue; there is a rich How a nd de
velopment of natural life. All that 
man receives, be he reprobate or 
elect, is undeserved; it is grace, favor . 
Life itself is such a grace. This how
ever in no sense of the term means to 
argue that all grace is of similar in
ten t and efficacy. The grace that 
saves, that is embodied in J esus 
Christ, onl y the elect receive. But 
these other blessings, favors, grace as 
mentioned above, are common to 
elect and the non-elect. 

Though this h as been acknowl
edged by the orthodox church from 
the beginning, the doctrine of corn

man grace did not receive equ al em
phasis in a ll ages. T his was occa
sioned by historical reasons. Space 
limitations in this journal forbid 
tracing the historical development of 
this doctrine. Cal vin has been rec
ognized as the first to bring this tru th 
into promin ence and give it some 

clarity and application. R eformed 
theologians have not r eally added 
m uch in a ma terial way to Calvin's 
basic position r elative to this tru th. 
During the age of the decline of Cal
vinism this doctrine su IIered an al
most entire ecl ipse. Charles Hodge 
has the distinction of giving it con

sid erat ion in h is sys tematic theology. 
The doctrine was revived especially 
through Abraham Kuyper in his 
monumental three volume work, De 

Gemeene Gmtie, and barring shades 

of difference it h as been maintained 

through his su ccessors, Bavinck and 
Hepp. 

Bayinck on Common Grace 

The scholarly Bavinck p ublished a 
masterful small treatise entitled De 

Algemeene Genade; and in the vol
ume Ca.lvin and the Relonnation he 
wrote an article entitled "Calvin and 
Common Grace." Comparing those 
two articles we n ote that in the main 
Bavinck subscribes wholeheartedly to 
the position of Calvin, so that in 
setting forth Calvin's view, Bavinck 

is a t the same time g iving expression 
to his own. In most of what is said 
in these excellent art icles we heart
il y concur. However there are a 

few statements from which we de
cided ly demur and to which we would 
not subscribe. For instance we can

not unqual ifiedly sub'scribe to a 
statement like thi s: "Only gradually 
could the church r ise to the higher 
standpoin t of trying all th ings and 
hold ing fast to that which is good, 

and adopt an eclectic (italics mine) 

proced ure in its valu ation and as

simil ation of the existing culture." 

\ 'Ve demur mu ch more when we read 

these startling statements: "The 

three sisters, logic, physics and ethics, 
are like unto the three wise men 

from the East, who came to worship 
Jesus the perfect wisdom." (In the 
context he is speaking of the unre
genera te, who sh are common grace.) 
"The good philosophical thoughts 
and ethical precepts found scattered 
through the pagan world recei ve in 
Christ their unity and center. They 
stand for the desire which in Christ 
finds its satisfaction; they represent 
the question to which Christ gives 
the answer; they are the idea of whicll 
Christ furnishes the reality. The 

pagan world especiall y in its philos

ophy, is a pedagogy unto Christ; 

Aristotle, like J ohn the Baptist, is the 

forerunner of Christ. It behooves tlle 

Christians to enrich their temple with 

the vessels of the Egyptians and to 

adorn the crown of Christ, their 

King, with the pearls brought up 

from the sea of paganism." To this 

we cannot subscribe and we cannot 

but observe that this badly fits the 

basic thru st of Bavinck's and all R e

formed theology, with i ts emphasis 

on the antith es is, the ultimacy and 

absoluteness of the Chr istian reli

gion and all the implied doctrines 

THE MAIN-STREAM OF CHRISTIANITY 

Rather frequently these days one h ears the statement that the great 
movements for ecumenicity Witll their various ramifications and im
plica tions are the "main-stream of Christianity." 

Near Chattanooga the railroad crosses the Tennessee River, first 
on a short bridge to an island and then hy a long bridge over a wide 
expanse of water. The casual travener would surmise that this broad 

part is the main stream of the river. 

But, if one will look closely, one will see that along the narrow chan
nel are buoys and navigation lights and it is along this n arrow channel 
that the boats are passing. The broad waterway is so shallow it is 
useless. 

The main-stream of Christianity IS to be found where souls are 
saved from sin and built up into useful Christians. Along this stream 
will be found the buoys of an unimpaired faith and the navigation 
lights of the Bible as the very '''Tord of God. 

N umbers, clamor, organizations, none of these seem to have great 
importance in God's sigh t. The main-stream of Christianity is where 

God's Holy Spirit is working in power. 

"In returning and rest shall ye he saved; in quietness and in con-
fi dence shall be your strength ." -L.N.B. 

-THE SOIJTHERN PRESBYTERIAN JOURNAL 
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" 'hich run like a golden thread 
duough all of Bavinck's writing. 

On the other hand Bavinck points 
up in a lucid way the real problem 
in these words: "what is the connec
tion between nature and grace, crea
tion and regeneration, culture and 
Christianity, earthly and heavenl y vo
cation, the man and the Christ ian?" 
Calvinism sets forth the biblical, 
Pauline, Augustinian antithesis of 
sin and grace; it spurns and absol ute
ly rejects the Roman Cathol ic anti
thes is of nature and grace, its dual ism 

of the na tural and the supernatural , 
its view of grace which is basicall y 
gratia eleva17s, on which the whole 
hierarchical sys tem is built. The 
theology of Roman Catholicism re
tains an unresolved dualism; it has 
a twofold conception of man, of the 
moral law, of love, o[ the p urpose of 
man. I t led to asceticism, the despis
ing of nature and earthly delights in 
order that indi viduals might conse
crate their all to the supernatural or

der, on dIe one hand; and on the oth
er, it eXCLIsed human weakness, for it 
taught tha t natural man too was 
good, he also spoke the truth, per
formed good works, only it was a 
goodness and a truth of a lower or
der, that is, that of natural man min
us the don1l1n superadditurn (super
added girt of righteousness), gmtia 

sanctificans (sanctifying grace) . This 
dualism was not reconc iled by the 
Anabaptists, who exalted grace at 
the expense of natme, a leaven which 
is found in greater or lesser degTee 
in much of American Evangelical 
Fundamentalism and which makes 
for an "uneasy conscience" among 
the more enlightened. Nor was this 

dualism resolved by the Socinians and 
the rationalists, the modernists and 
liberalists of every hue, who exalt 
nature at the expense of grace. 

The Reformers broke entirely 

with this dualism, and most consist
ently was this done by the Calvinists, 
who returned to a biblical concep
tion of tru th, grace and good works. 
The Calvinist seeks to give an "ex

planation of the origin, development 
and goal of the world-process" which 

is consistent widl the gracious and 
efficacious will of God. The will of 
God, the absconditum Dei consiliurn 

(secret counsel of God) is the "ulti
mate ground for both the existence 
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of the world and its being what it 
is," is the cause of all the variety and 
diversity in this world. ·With this 
sure footing the Calvinist maintains 
the absolu te sovereignty of God as 
expressed in dIe doctrine of predes
tination with its two parts of election 
a nd reprobation, the gospel of pure 
grace. And he regards it a lack of 
propriety and piety to try to pry into 
the secrets of that decree beyond the 

·information God has been pleased to 
reveal. He recogni zes that the Im
man race is consequently divided in
to two camps: elect and reprobate, 
saved and unsaved, recipients of sa nc
tifying, saving grace and those who 
are not sharers of that grace. Yet, he 

equally and emphatically asserts that 
all that men have and are, be they 
elect or reproba te, they have and are 
by grace, unmerited favor . Only we 
must sharply distinguish between a 
saving grace and a common grace. 
The rirst is efficacious unto salvation, 
the second is not ina ny sense of 
the term saving. There is a grace 
that renews, recreates inwardly; and 
there is a grace which only restrains, 

curbs and checks the onward ram
page of sin, the execut ion of the evil 
thoughts and desires that rise in the 
hearts of men. God still has a pur
pose with this world even after the 
fall. 

Charles Hodge on Common Grace 

Charles Hodge gives us the follow
ing exposition of common grace. He 
begins by saying that common grace 
is that influence of the Spirit which 
in a greater or lesser measure is 

gran ted to all who hear the tru tho 
That mig-ht lead one to suspect that 
he limits dle sphere of common grace 
to those who hear the gospel. But 
evidently this is not what he means 
for on the next page he tells us that 
there is an influence of the Holy 

Spirit distinct from and accessory to 
the influence of the truth, which 
must not be confused with God's 

ordinary work of providence. This 
is the fundamental thesis which he 
develops. He restates it in dlese 
words : "The Bible therefore teaches 
that the Holy Spirit as the Spirit of 
tru th, of holiness, and of life in all 
its forms, is present with every hu
man mind, enforcing truth, restrain
ing from evil, exciting to good, aild 

imparting wisdom or strength, when, 
where and in what measure seemeth 
to Him good. In this sphere also He 
divides to every man severally as He 
will. This is what in theology i~ 

called common grace." As for its is 
sues, he claims that this truth, name
ly, dlat the Spirit of God is present 
with every human mind, restraining 
from evil and exciting to good, ac
counts for all the order, decorum, and 
virtue, as well as the regard for 'reli
gion and its ordinances, which exist 
in the world. From this it appears 
that he restricts the fruits of com

mon grace to the ration al and moral 
life of man. 

Christian Refo,rmed View 

The views of Kuyper, Bavinck and 
Hepp and the position held gener
ally by the membership of our 
church is more in line with that of 
Calvin. The sphere of opera tion 0.[ 

common gTace is as ex tensive as is si n 
in th is sin-cursed world . By common 
grace sin is curbed, in the heart of 
the individual and no less in this 
world. By common grace we explain 
the relative good accomplished by the 
unregenerate, the virtues found 
alllong the pagans. Goel still wit

nesses to all men through nature and 
reason, in heart and conscience; 

sparks of divine glory glimmer in 
every part of the world; the semen 
?;eligionis is ineradicable in man's 
heart. Man's natural gifts have cer

tainly been corrupted, but they have 
not been entirely withdrawn. Reason 
and judgment have not been wholly 

lost; man still distinguishes be tween 
god a nd evil, tru th and error; the 
divine logos still gives a m easure of 
illumination to every man, leaving 
him without excuse; the arts and 
sciences are developed and th ese are 
good and necessar y gifts. Due to 
common grace the institutions of the 

family and the state are maintained; 
there is a measure of agreement as 
to justice and equity making possible 
an ordered society. God even allows 

men to share material blessings be
yond the measure of bare necessity; 
"prosperity, abundance, luxury are 

gifts of God to be enjoyed with grati
tude and moderation." There is a 
sense of tru th, virtue, natural love 
between parents and children. We 
would contradict all of human ex-
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perience and we would be guilty of 
grossest ingratitude if we did not 
recognize these things as precious 
boons, gracious favors, grace, unmer
ited favors coming' to sinful man from 
the Father of Lights ab'ove, the Giver 
of every good and perfect gift. Ba
vi nck adds a remark like this: " En 

dat is het gezond'e standjJ'Ltnt van aile 

goede Ge1'e!01'mee1'den geweest.'" 

H epp believes that the doctrine of 
common grace belongs to the very 
foundations of Cal vinism, and that 
the history o f Calvinism becomes a 
riddle if this truth is looked a t as 

something accidental whi ch one ca n 
dismiss and forget. 

The Central Critical Question 

In the debate about common grace 
the cen tral critical question is this: 
I s there besides particular grace and 
sin, a third principle or power opera
tive in this worlel, a second kind of 
grace creating a sphere where the 
seed of the serpent and the seed of 
the woman meet on common ground 
and are reall y one? Or to restate this 
in other terms: Can God in any sense 

be graciousl), inclined to the retJro

bate? Are not the reprobate always 

subjects of God's wrath? The prob

lem implies two questions: (1) Ob
jectively speak ing can God ever, fo r 
time or eternity, in any manner be 
graciously inclined, assume an atti
tude of favor and love toward the 
naked sinner au tside of Christ Jesus? 
If so, on what basis? If not, how 

can we speak of common grace? 
(2) Subjectively considered, is there 
in the heart of natural man any re
ceptivity for the grace of God in the 
true sense of the word, so that to him 
the outward privileges and blessings 
become real blessings or grace? If 
so, where does this receptivi ty find its 
origin ? If not, how can even these 
common privileges be blessings of 

grace to the wicked? 

By delimiting and n arrowing down 
the concept of grace to favor received 
and enjoyed in J esus Christ, that is, 

forgiveness of sins, adoption, the title 

to etern al life - in a word, salva

tion ; and secondly, reasoning entire

ly {rom the viewpoint of God's secret 

1. "And that has ever heen the healthy 
point of view of all truly Reformed 
people." 

decree of predestination with its two 
parts of election and reprobation, the 
only answer that could be given to 
the above questions is negative. 

Such a posilion logically leads to a 
denial of the bona fide offer of the 
gospel and the practical issue is that 
miss ion endeavor and enthus iasm be
comes a rarity. Certainly Calvin 
believed and preached predes tina
tion, tha t the grace th at saves is par
ticul ar and that the firm decree of 
predestination is the cor ecclesia.e 

(he31:t of the cllUrch) , that the faith 
that b'elieves is the gift of God and 
the issue of elec tion; tha t salvation 
is wholly of grace. And this is what 
is preached and taught too by all 

true Calvinists toelay. But it would 
be a hideous blunder to suppose tha t 
all that Cal yin preached and taught 
was the decree of predest ination. 
Exam in ation of his writings will 
prove Bavinck's appraisa l of Calvin 
when he said: "The truth is tha t no 

preacher of the gospel has ever sur
passed Calvin in the free, generous 

proclama tion of the grace and love 

of God." Biblical preaching and 

teaching recognizes the firm, unalter

able decree of God as the ultimate 

and fin al ground for all tha t is a nd 

how it is; bu t it no less recognizes 

that here mucll rs secret, known only 

to God. It recognizes moreover that 

there is a revealed will of God too, 

and that revealed w·ill emphasizes 

man's responsibility. It is utterly 
futile and presumptuous for man to 

suppose that h e can reconcile God' 
absolute sovereignty on the one hand 
wilh man's responsibility on the oth
er. ' l\Te ought humb'l y to recognize 
that there a re limits to hum an rea
son and that we cannot encase God 
within the confines of finite logic. 

Adm i ttedl y the doctrine of com
mon grace has wide and trenchant 
implica tions for preaching and teach
ing. Important as it is, it should 
never supplant the proper and focal 

emphasis of the gospel and the cen
tral strand of the Reformed wi tnes . 
namely, particular grace, the unique
ness of Christianity, the essential dif
ference between a grace that is sa\'
ing and a grace that is non-sav ing; 
a grace th at recreates and a grace 
that restrains; that the human race 
is divided into two opposing camps ; 
that the new birth makes for a bas ic, 
fundamental radical differen ce be
tween men; tha t there is a radical 
difference between the man illumined 
and blessed by common grace and 
possessing general revelation and the 
man illumined and blessed by spe
cial, particular, saving grace and 
sharing' special revelation; in a word 
that we do not in an y sense dim and 

blur the sharp antithesis. It is quite 

possible to over-play the truth of 

common grace, and this would be ou r 

undoing. 

Martyrs? 

by SIMON C. WALBURG 

Soft-cushioned pews, fans, air-conditioning. 
Luxurious, yes, the best in carpeting, 
With stained glass windows beauteous in des ign, 
And color schemes most elegant, most fine. 
The organist w ith costly instrument, 
Strikes notes of grandeur's loftiest sentiment ; 

While smartly dressed the Pastor stands to speak, 
Of things beyond, and, "Blessed are the meek." 

Martyrs? Ah, if our brow is moist with sweat, 
Or a small draft comes darting, we fo rget 
To listen closely. Or a cold may tease, 
And make us burst out with a lusty sneeze. 
Or droopy-eyed we think of yester-night, 
vVhen we played ball or bowled with all our might. 
VIe suffer agonizing minutes - then, 
Are much relieved when the pastor says, "Amen." 
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The School of Prayer 
hy J OHANNES G. VOS 

"Lord, tea.ch us to In-a)''' -LUKE 11: l. 

C
HRIST teaches us to pray by 
his Word and by his Holy Sp irit, 

working together. Not by the \ 'Vord 
without the Spirit, and not by the 
Spirit apart from the \ 'Vord, but by 
the two together - by the H oly Spir
it's use and appl ication of the \ !\Tord. 

Christ's \!\Tord, of co urse, means 
more than the sayings of .Jesus Christ 
that are recorded in the [our Gospels. 
The whole Bible, from Genesis to 
R evela tion, is the \ tV ord of God and 
is properly spoken of as "the \~ T ord 

of Christ." The Old Testament is 
the \~ T ord of Christ given tbrough 
Moses, the prophets and the Psalm
ists; the New Testament is the \I'Tord 
of Christ g iven through the apostles 
a nd evangelists. \ IVhen we say that 
Christ teaches us to pray by means 
of h is \!\Tord , we mean that he teaches 
us to pray by means of the whole 

Bibl e of the Old and New Testa
ments. 

\lVhile the whole Bible has a bear

ing on the subject of prayer, still 

some. parts o f tbe Bible are more di

rectly related to prayer than others. 

In particula r, Christ teaches us to 

pray, first, b y his own example o[ 

the life of prayer, which is presented 

to us in the Gospels; and secondl y, 

by the prayer which h e taught his 

disciples, which is commonly called 

"Th e Lord 's Prayer." 

Divine Instruction a Necessity 

Why do we need divine teaching to 

pray aright? \lVe need it, not merely 

because of our human limitations, 

bu t even more because of our fallen, 

sinful condition. We canno t find 

wi thin our own sin-darkened con
sciousness the knowledge o[ h ow we 
ought to approach the infinite, holy 
God in prayer. \Ve need the g'uid
ance that can come only from the 
written \ !\Tord of God, and we call get 
it [rom the \IVorel only as our hear ts 
are quickened and illuminated b y 
the special work of the Holy Spirit. 

Apart from the teaching of the 
wr itten\tVord, men inevitably pray 
ignorantly, foolishly and wrongly. 
Though prayer is regarded as almost 
un iversa l in the human race, much 
that is called " prayer" is fa lse and 

~rOl~ ,g· . .J esus warn ed aga inst pray
m g as the heathen " do, who vainly 
suppose that they shall b e h eard "for 
their much speaking." H eathen 
prayer, of course, is wrong not only 

because of its error of "much speak
ing" but also because it is addressed 
to a false divinity, and it fails to real
ize the n eed of a med ia tor for access 
to the divine presence. 

But apar t from the prayers of the 
hea then, many prayers of professing 
Christians are wrong and ignorant 

prayers. All a ttempts to approach 

God 's p resen ce otherwise t han 

through Christ as Mediator are un

acceptable to God. Christ is the ap

pointed Mediator between God and 

mcn ; it is through him alone that we 

have access to the throne of grace. 

Today many "l iberal" ministers ad

dress their prayers to God directly, 

with no recognition of Christ as 

Mediator. They will start their 

prayer by say ing' "Our h eavenly 

Fath er" and end it with the words 

" In th y name. Amen," or perhaps 

simply, "Amen." Such prayers are 

not only a grievous dishonor to .Jesus 

Christ, but unacceptable to God. 

"Prayer Changes Things" 

Among evangelical Christians there 
are also certain common forms of 
wrong prayers, and abuses of prayer. 
A very common one is the oft-repea t
ed motto, "Prayer Changes Things." 
\ tVhile those who say "Prayer Chang
es Things" prohably in most cases 
have no unorthodox idea in their 
minds, still this expression is objec
tionable and ought to bc avoided . 
The truth is that God ch anges things 
in answer to prayer when and if it 
is his will to do so. To say "Prayer 

Changes Things" tends to give peo
ple the idea that prayer is a force, 
somewhat as electri city is a force. In

deed, many pop ular Bible teachers 
do not hesita te to say positively tha t 
prayer is a force. T hey will say that 
prayer is a more powerful force than 
dynamite, a more powerful force 
than atomic en ergy, and so forth. All 
of this is very wrong. \~ T hil e i t is 
certain I y true that grea t changes have 
come to pass in answer to prayer, still 
it is not true that "Prayer Changes 
Things," and it is not true tha t prayer 
is a force or a power. Prayer is com
munion b etween persons, therefore 
prayer is n ot a force. "Prayer is an 
offering up of our desires unto God, 
for things agreeable to his will, in the 
name of Christ, with con fess ion of our 
sins, and tha nkful acknowledgment 
of his mercies" (Shorter Catechism, 
98) . An o ffering up of desires by one 
person to another person cannot 

proper! y be regarded as a "force." 

We m ay never forget that God is a 
Person. God is not a force, an d 
prayer offered to God is not a force. 
Prayer offered to God by his chi ldren 
through Christ the Mediator is al
ways answered, bu t, as poi n ted au t 
by a children's catechism, the answer 
is not a lways "Yes." It is sometimes 
"Yes," sometimes "No," and some
t imes " \~ Ta it." Sin ce the way in 

which prayer is to be answered can
not be dictated by us, but must be 
left to the sovere ignty of God, we can 
see how improper i t is to speak of 
pra yer as a force, or to say "Prayer 
Changes T hings." 

Another wrong kind of prayer is 
prayer that d isregards God's revealed 
will. \ !\Te sm ile at the story o[ the 
little boy wh o said to his mother, "I 
am praying that Berlin w ill be the 
capital of France, because that is 
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what I wrote on my examination pa
per at school today," yet sometimes 
Christians pray with equal folly 
when they ask God for something 
which is contrary to his will revealed 
in his \!\Tord, the Bible. We may not 
ask God's blessing on anything that 
is unjust, or in any way contrary to 
the moral law of Gael. A thief about 
to rob a bank has no right to pray 
for God to establ ish the work of his 
hands upon him. A Christian about 
to take an unnecessary automobile 
trip on the Sabbath Day has no right 
to pray for God's blessing and pro
tection from accidents along the way. 
A minister solemnizing the re·mar
riag'e of an unscripturall y divorced 
person has no right to ask God's bless
ing on the union that is being consti
tu ted. A minister serving as "chap
lain" of a Masonic lodge has no right 
to offer prayer for God's blessing on 
the lodge, for it is in its essential na
ture contrary to the revealed will of 
God, and therefore it is wrong to 
pray for God's blessing on it. The 
only prayer that such a minister could 
rightly orIel' in such circumstances 
would be a prayer tha t God would 
give special grace to himself and all 
the other members of the lodge to see 
the error of their way and renounce 
the whole sys tem of oath-bound 
secrecy. 

Prayer and God's Secret Will 

Yet another wrong kind of prayer 
is prayer that disregards God's secret 
will. By God's secret will is meant 
God's decree by which, from all eter
nity, he has foreordained whatsoever 
comes to pass (Shorter Catechism, 7) . 
This will of God is called "secret" 
because it is unknown to men, except 
in part, as it has been revealed in the 

prophecies of the Bible. Apart from 

that portion that has been revealed 

in the prophecies, the secret will of 

God can be known by men only as 

the ac tual events unfold in the realm 

of time and space. God's secret will, 

in its fulness, is known only to God 

himself. Some things we know are in 

accordance, not only with God's re

vealed will, bu t also with his secret 

will. For example, that Christian be

lievers be sanctified and finally glori

fied is determined by the secret will 

of God; such is the assured destiny of 

every true believer; that much has 
been revealed in the Scripture. But 
that a particular Christian is to have 
perfect bodily healing, that he is to 

h a ve business and financial success, 
that his family will be protected from 
accidents and illness and his children 
grow up to maturity - SUdl matters 
as these may, or may not, be in ac
cOl'dance with the secret will of God. 
A Christian has no way of knowing, 
in advance, whether it is God's will 
that he be successful in a particular 
business venture, or whether the field 
that he has planted to wheat will or 
will not produce a good crop. Sim
ilarly the goals set by various church 
and rel igious organiza tions must be 
regarded as subject to the secret 
counselor will of God. God may, or 
may not, have foreordained from all 
eternity that a 'denomination will 
gain a certain number of new mem
bers within a particular period of 
years. This information is not given 
in the Bible, therefore we have no 
way of obtaining it in advance. A 
prayer for the attainment of such 
goals can only be ofIered with the 
limitation "If it be thy will." We 
must avoid any attempt to dictate to 
God. God, not man, decides what is 
to come to pass. \!\Te are to do our 
duty, ask God's blessing on our ef

forts, and express ' willingness to 
subordinate our desires to his secret 
will. 

Christians pray wrongly, too, when 
they have .mechanical or q uantitative 
notion of the efficacy of prayer. A 
great deal has been foolishly spoken 

and written which tends to give the 
impression that quantity is the thing 
that counts in the matter of prayer. 
Some people seem to think that if 
they pray half an hour daily, and 
have received certain blessings in 
answer to prayer, that they would re
ceive twice as gl-eat blessings if they 

would pray a whole hour daily. I 
knew a student in Manchuria who 
fell asleep in class and was unable to 

attend to his lessons. A fellow-stu
dent asked him what the trouble 

was. He replied, " I stayed up all 

night long last night praying." The 

other student asked, "What were you 

praying so earnestly about?" and the 

reply was, "Nothing in particular; I 

just wanted to spend a whole night 

in prayer." The fellow-student was 
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able to give this brother some sound 
advice. He said, "You would glorify 
God more if you would pray a reason
able length of time and then get your 
needed rest, so that you could keep 
awake and attend to your Bible les
sons in the day time." 

There may be times of crisis and ' 
spiritual stress, of course, when a 
Christian ought to spend hours in 
prayer. But prayer is only one of our 
du ties, and in our ordinary daily life 
we are not to spend hours in prayer 
to the neglect of other necessary dut
ies in family, church and society. 

No Substitute for Obedience 

Prayer is also wrong when it be
comes a substitute for obedience to 
God. vVhen God commanded Abra
ham to take his son Isaac and offer 
him as a burnt offering, Abraham did 
not say: "This is a serious matter. I 
will spend two weeks in prayer for 
divine guidance as to what I ought to 
do." If he had offered such a prayer, 
it would have been an abomination 
to Gael. The will of God had al
ready been clearly revealed to him; 
to pray for guidance after that would 
have been to despise the revealed will 
of Gael. 

Yet many Christians cia just that. 
Some will pray for guidance as to 
whether they should leave a church 
1 hat witnesses faithfully to the truth 
of God, and join one that is compro
mised by modernism and unbelief. 
Others will pray for guidance as to 
whether they should marry a person 

who is not a professing Christian. 
They forget that tlley need no special 
guidance to answer such questions. 
God's \IVord says plainly: "Be ye not 
unequally yoked together with unbe
lievers" (2 Cor. 6: H), and we have 

no right to pray for "gnidance" as to 
whether we should obey that com
mand or violate it. 

As all these wrong fonus of prayer 
arise from disregard or neglect of the 
teaching of the written Word of God, 
we can see how important it is that 
Christ " teach us to pray" by his 
vVord and Spirit. If we come hum

bly to him, he will teach us not only 
how to avoid all that is wrong in 
prayer, but to practice and take de
light in what is right and acceptable 
to God. 
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"For Your Sake" 

Christmas Wealth 
by WILLIAM KOK 

T
HESE worels are part of an ap

peal made by the apostle Paul 
to the Corinthians Eor financial aid to 
the poverty stricken mother church 
in Jerusalem. He m akes mention oE 
the churches of Macedonia, who 
though themselves poor, gave beyond 
their power of their own accord. No 
high pressure methods were needed. 
There was no need of suppers, sales 
or drives. Paul writes concerning the 
giving of the Maceclonians: " beseech
ing us with much entreaty in regard 
of this grace and the fellowship in 
the ministering to the saints." Neith

er is it his purpose to pu t pressure 
on the Corinthians to do their part 
in the su pport of the poor in Jeru
salem. "I speak not by way of com
mandment, but as proving through 
the earnestness of others the sincerity 
also of your love." Thus h e comes 
to speak of the grace of our Lord 
Jesus Christ towards them as the 
motive for giving liberally. "For 

you know the grace of our Lord Jesus 
Christ, that though he was rich, yet 
for your sake he became poor, so 
that b y his poverty you might be
come rich." 

Part of our Christmas celebration 
is the giving of gifts . Personally I 
love this part of the Christmas cele
bration. I know the danger. 'We can 
easily lose sight in the giving and the 

receiving of our gifts of that which 

is the only importan t part of this 

feast. I could not honestly say that 

I never sin in connection with the 

giving and receiving of Christmas 

g ifts. I am also in this respect most 

deeply concerned about our children. 

It requires a grea t deal of effort on 

the part of parents and grandparents 

to keep the thoughts of our children 

directed to the great gift of God. But 

For you know the g race of our 

Lord - Jesus Christ, that though he 

was rich, yet fo r your sake he 

became poor, so that by his pov

erty you might become rich. 

/I Corinthians 8:9 

I deeply appreciate this part of the 
Christmas celebration, because our 
love for one another delights in 
manifesting itself in the thoughtful 
selection of a g'ift, which will bring 
happiness to the object of our love. 

Remember the Poor at Christmas 

This, however, is not the giving 
Paul has in miij.d . H e is thinking of 
the poor, which ought to be remem
bered. And it seems to me, that in 
the Christmas season, we might also 
think about this. There is a great 
deal of need . 'il\Te, who enjoy a pros
perity even far beyond the imagina
tion of citizens of other n ations, are 
prone to forget that we live in a 
hungry world. A few days ago I saw 

two pictures. The one showed a 
group of children playing in a moun
tain of wheat dumped on the street 
of one of our western towns, because 
storage for it was not available. T he 
other pictured a group of children 

who plainly showed the ravages of 
hunger. I'Ve as Christian people may 

not fm'get: that we live in a hungry 
world, "for you know the grace of 
our Lord J esus Christ, that though 
he was rich, yet for your sake he be
came poor, so that by his poverty 
you might become rich." 

There is need everywh ere. I re
member that a few days ago we spent 
about an hour in our consistory 

meeting reading letters of appeal for 

funds. Everyone of them was worthy 
of our a ttention. I know that there 
is reason for gratitude when we be
hold the liberal hand shown by 
Christian churches and individuals. 
But I wonder whether the apostle 
could write a bou t us as he wrote 
about the Macedonians "how that in 
much 'proof of affliction the abund
ance of their joy and their deep pov
erty abounded unto the riches oE 
their liberality. For according to 
their power, I bear wi tness, yea and 
beyond their power, they g'ave of 
their own accord." It seems to me 

that everyone of us will do well to 
examine himself and to see whether 
we are good stewards of that which 
the Lord h as committed to our care. 

Christ's Poverty 

When we once again go to Beth
lehem to look upon the babe born 
of the virgin Mary, let us meditate 
upon the fact that he, who was rich, 
became poor for our sake. He was 
rich. We cannot begin to measure 
his riches. H e was the Son of God. 
How could we possibly have an ade
quate knowledge of this riches? H e 
was surrounded by the glory of 
heaven. H e was the beloved of his 
Father, whom he loved with all the 
intensity of his infinite self. The 

tongue of men and of angels could 
not describe the glory, which was 
his. It is he, who became poor. 

And as little as we can understand 
his riches, so little we know about 
his poverty. In his letter to the Phi
lippians the apostl e Paul m akes an 

attempt to span the difference be
tween his riches and his poverty. 'il\Te 
read: "Christ J esus, who, existing in 
the form of God, counted not the be
ing on an equality wi th God a thing 
to be grasped, but emptied himself, 
taking the form of a servant, being 
made in the likeness of men; and 

being founel in fashion as a man, h e 
humbled himself, becoming obedi
ent eve n unto death, yea, the death of 
the cross." 

Standing at the manger, we should 
remember that there was no place 
for him in the inn. His mother was 
poor, being compelled to make the 
sacri li ce of the poor, a pair of I urtle
doves. He himself declared tha t 
though the foxes have holes and the 
birds of the heavens have nests, the 
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Son of Man did not h ave where to 
lay his head. vVhen the temple tax 
is dema nded h e must send Peter to 
ca tch a fi sh. Material weal th and 
ab~ndan ce h e has never known. Yet 
this was not the worst: part of his 
poverty. Isaiah testifies concerning 
him that h e was "as a root out of a 
dry grou nd; he h a th n o form nor 
comeliness; and when we see him, 
there is no beau ty that we should de
sire him. H e was despised, and re
jec ted of men ; a man of sorrows, and 
acquain ted wi th grief: a nd as one 

from whom men hide their bce he 
was desp ised ; and we esteemed him 
not." 

The Poverty of Isolation 

T here is no grea tel' poverty Lha n 
to have to walk alone! This Jesus 
walked alone among men. I can 
imagin e that the children of Nazareth 
often shunned his company, because 
h e would have no part of anything 
that was sinful. His own mother did 
no t understand him , and he loved his 
mother more than anyone ever loved 
a mother. H er words spoken to him 
when she found him in the temple 
'stung him, and out of the anguish of 
his soul he asks: "How is it that ye 
:sought me? knew ye not that I must 

'be in my Father's house?" '''' hen he 
:g'ives bread to the hungry, the multi
tude surrounds him with accla im ; 

but when he insists on giving them 
the Bread from H eaven, they leave 
him so that he turns to his dis
.ciples and says: Do you not also wan t 
to go away? His poverty was great
·est in that h e was despised and re
jected of men. H e came unto his 
·own and his own received him not. 

Ju st im ag'ine that you and I would 
h ave to walk withou t friends, with
·out ever being understood; this would 
be a poverty which no a mount of sil
ver and gold could ever satisfy. 

But his poverty was greater than 
.all this. H e, the Son of th e l<ather, 
had to experien ce the eternal wrath 
of God. "J ehovah hath laid upon 
him the iniquity of us al1." He ex

perienced th at his Father turned 

away from h im and the conscious

'ness of this poverty of his soul caused 

the bloody sweat in the Garden of 

'Gethsemane and the cry which ever 

,echoes down the corridors of history: 

"My God, my God, why has t thou 
forsaken me?" And only the damned 
will know something of the u Lter 
poverty of b eing forsaken b y Goel. 

0, we do not know, nor can we 
fathom the depth of these words: 
H e, who was rich, became poor. 

For Our Sake 

He became poor for our sake. H e 
took upon himself our poverty. Man 
through sin had lost his highest good . 
Man because of sin was under the 
curse of God and consequently was 

consu med in God 's anger and 
troubled by his wrath. \lve were 
without God in the world and conse
quently without hope. Nor do we 
know our poverty! It is only be
cause of the work of the H oly Spirit 
in our hearts that we ma y beg'in to 
realize our poverty a little; but onl y 
when we know even as we are known 
sh all we see and realize that withou t 
this Christ we h ad nothing. 

He came to make us rich. And 
again I ask, how rich? Do you know? 
Can you measure the riches of heing 

. restored to the favor and service of 

God? ' '''hen Paul thinks of this 
riches he declares, that which no eye 

h as seen and no ear has h e are!, and 
h as not entered in to the boldest 
imaginatio n of man, God has pre
pared in Christ J esus for those who 
love him. Because of him i t can be 
sa id that all things are ours. I,Ve can 
glory in t he riches of having peace 
with God ane! being able to sing: 
T here is now therefore no condem
nation for those that a re in Christ 
Jesus. 

Pau l sa id to the Corinthians, "You 
know." I trust that you who read 
this m edita Lion also know at least in 
principle what the com ing of Christ 
into the world means for you. ' 

Knowing this, let there be found 
in us a heart of compass ion for those 
who a re poor beca use of the lack of 
material things. Let the call for help, 
which comes fro m those who are in 
need, a lways find a glad and happy 
response in our hearts. Bu t Je t us 
also remember those who are in spir
itual need . Let us both in word and 

in deed be witnesses of the Light, 
which came into the world. Doing 
this our celebration of the Christmas 
will prove to be a fo untai n of riches 
and happiness and peace in the days 
to come. 

An Education of Truth 

In the earlier part of our discussion we dwelt !In the relativism 
which marks the li fe of the common man today. Absolute truth does 
not ex ist in h is li fe . H e li ves largely without cultural, moral or spir
itual standards. H e lives by what is useful or convenient for him. 
Pragmatism is not a conceptu al system for him; it is a work-a-day pat
tern of life. 

A most thoroughgoing answer is required to meet this destructive 
relativism. The answer must be the opposite of this r ela tivism. It 
must be in the form of a comprehensive program of training and edu
ca tion in which every experience is set in a framework of absolute 
truth . We must insist that only this type of train ing ca n satisfy a 
basic need of man, namely, the thirst for meaning. '''' e must declare 
by word and by edu cational deed what Professor Sorokin has so plain

ly said in his Th e C1'isis of OUT Age, namely, t ha t a culture that has 
no regard for absolute truth cannot long endure. Our urgent mission 
is to delJlonsu-ate to our generation, for the glory of God, that every 
step in tlle process of nurture must be a step with the living and re
deeming God. Yes, in order that the whole of experience may have 
meaning, may have etern al meaning, we mus t carryon our educational 
program in the light of and under the direc tion of culture's first and 
final dictum, "Thus saith the Lord." T his is the education that makes 
for order in the individual life and in society. This is the education 
that educates im age-bearers of God. Education not so governed must 
ultimately lead to chaos. 'When God's eternal tru th does not rule, 
the end can be nothing other than chaos. - EDWARD HEEREMA. 
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Towards an Indigenous 

Church 

hy PETER Y . DE JONG 

(Part Four ) 

T HIS time we would begin with an 
apology and a request. 

Our original intention was to 

write a brief article or two pointing 
up some of the more important as
pects of the challenge which Chris
tian missions face in our modern 
world. Soon it became evident that 
unless we spent some time dealing 
more fully and adequately with the 
underlying issues, it would be foolish 
and even dangerous to pursue the 
discussion. Thus we ask the imlul
gence of the readers as we attempt to 
deal further with the subject a t hanel. 
Even now the series will barely skim 
the surface of the difficul ties involved 
and hopes envisioned of establishing 
t~lrougho~lt the world such congt'ega
tlOns winch shall be in the refresh
ing biblical sense of the world "in 
but not of the world." 

The Church and this Present 
World 

Here it seems to us the crux of our 
problem is exposed. 

The true church h<fs not been, is 
not today and may never become "of 
this world." Any movement in that 
direction, no matter how uninten
tional or well-meant, is tantamount 
to a denial of the first principles of 
the Christian Faith. It constitutes 
a vitiation of everything for which 
the gospel of our Lord and Savior 
stands. By such compromise on the 
vital realities of the church's heaven
ly origin, character, and calling we 
are in effect denying the nature and 
necessity of divine redemption for the 
race. And such a compromising 

church soon finds herself without an 
actual message, because she has ca
tered to this world with which she 
has more or less iden tified herself. 

By the laws of spiritual necessity 
the church as the body of Christ, en
trusted with the gospel which alone 
can make men wise unto salvation, 
must remain "alien" to our present 
world - a stumblingblock to the 
pride of the natural man and folly 
to his intellectual and aesthetic sen
sibilities. Yet the true church is 
heaven's light kindled in the dark
ness of our age; salt in the wou nds 
of a bleeding, dying world; the pur
veyor in Chrisfs name and for his 
sake of the . heavenly medicine which 
alone soothes the lives of men and 
nations. 

Yet this church, always at odds 
with the world by virtue of the 
unique quality of that life which is 
her precious possession by the o-race 
of Christ's indwelling Spirit, .is In 

the world. 

She must preach her message in 
language which the man in the street 
can understand. She must demon
strate love for her heavenly Lord in 
deeds which will arouse the wonder
ment of all who see. She must ever 
wrestle anew with the vexing mys
tery of her existence in a hostile world 
from which she may not escape, since 
this is the environment in which and 
to which she is called of God to wit
ness and worship and work. 

All this demands a careful formula
tion of goals and a vigorous pursuit 
of ideals. She finds herself wrestling 
with the rising n ationalisms of East 
and West which alienate the children 
of men from each other. Only in so 

far as she is convinced of her unique 
status and cllallenge will she be abIe 
to speak eloquently and persuasively 
to the world. 

In this process of becoming increas
ingly articulate also on the mission 
fields the church ought to choose her 
methods in full awareness of what 
she is doing. Too long tllis has been 
tragically neglected. Many supposed 
that as long as the churches were 
"doing something" for the spread of 
the gospel, it mattered little how the 
work was conducted. In this respect 
tlle past few decades have witnessed 
a signal cllange which augurs well fol' 
the future of Christian missions. Our 
last article called attention to the 
two basic methods of approaching 
the missionary task - the compre
hensive approach and the indigenous 
method. Since the Christian Re
~ormed Church at least theoretically 
1Jl some of her official pronounce
ments seems to be moving in the sec
ond direction, we do well at this 
juncture to consider some of the sal
ient objections which are repeatedly 
raised against this way of conducting 
tile work. Another article dealino
more directly with the indigenou~ 
method in some of its practical as
pects will follow. The las t article 
will attempt a summary of some of 
our findings and suggest the areas in 
which further fruitful discussions may 
be pursued. Only by a frank and 
free interchange of ideas, based on 

the ' ''' ord of God and geared to the 
needs of the church at home and 
abroad, will tile convictions of the 
church sufficiently crys tallize to eu
able her to prosecute her missionary 
calling wisely and well. 

The ProbIem of Finance 

Undoubtedly the first and often 
the weightiest objection registered 
against the indigenous method is its 
supposed lack of realism in dealing 
W I th tile poverty of the people on 
tlle mission fields. How, so the op
ponents contend, dare the chu rches 
back home, so richly blessed with the 
goods of this world, withhold the 
necessary funds for the proper pros
ecu tion of the missionary task? 

On the surface this seems to be a 
partticularly potent argument. 

We need only to take note of exist
ing conditions on our fields to real-
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ize the impact which it immedia tely 
makes on the minds and h earts of 
those who are concerned wi th the 
spread of the gospel. No one I can 
deny that tbe American Indians 
among whom we work, the Navajo 
a nd Zuni tribes, are desperately poor. 
In the past the former have received 
from the government large tracts of 
land which seem almost worthless . 
They live in a sect ion of tbe country 
where literally acres of land are 
n eeded to feed one sheep. T heir 
homes are simple hu ts. R eady cash 
among most of them is practically 
n on-existe nt. Wh a t littl e they pro
duce is needed to pay the trader for 
the few staples which su pplement 
their meager fare and for some 

clothes to cove r their nakedness. 
How can such people be expected to 
support the m inistry of the 'I\Tord 
which they so sorely need, let alone 
the schools and hospita ls which have 
been erected for their benefit? And 
unless these fac ili ties be continued by 
the churches back home, how can 
native leadership for the congrega
tions ever emerge and be developed ? 

Much the same situat ion obtains 
in India, possibly in an even more 
aggravated form. Nowhere on earth 
is the average man poorer than here. 
While some few have climbed the 
high ladder to financial success, the 
masses throughout the land are in
describabl y poverty-s tricken. The ir 
hom es are dark, damp hovels; their 
clothing often no more than a few 

Tags held together by some string or 
a stray sa fety-pin; their food a bowl 
of rice or wheat gruel without any 
trimmings. The lean, emaciated 
fo rms of most men and women and 
the swollen bellies of most children 
eloquently proclaim that they are al
ways living· on the fringes of starva
tion. Children usually run around 
naked not so much hecause of cus

tOITl as of n ecessity. Add to this the 
fact that especially in India the gos
pel h as registered its most signal 
triumphs among the poor and de
spised of the land, that is among the 

scheduled or depressed classes who 

[or centuries have been called by the 

unsympathetic realism of others the 

" untou chables." Usually such people 

have earned their living by doing 

cool ie work in the villages or slav

ing in the fields for avaricious land-

lords. At best they barely eke ou t 
enough to keep body and soul to
gether, while in times of drought and 
crop failure they are given no work 
at all and left to starve. Da re we 
even suggest the possibility of se lf
support to such as these? Ca n we 
expect anyone to take spiritual lead
ership among them, unless we prom
ise foreign funds for support? 

T he answers to the above ques
tions seem to be self-eviden t. Yet we 
wo uld urgently warn aga inst drawing 
hasty conclusions. 

In season and ou t of season we 
must remember that missionaries 
(and others as well) almost invari
abl y judge the economic plight of 
the peoples in m ission lands by the 
unprecedented prosper i ty of Amer
ica. Naturally we who are accus
tomed to all the luxuries provided 
by a mechanically-perfected civiliza
tion are shocked when we see the 
primitive conditions found in most 
parts of the world. And as long as 
we fail to judge these conditions 
against the background of the simp
ler needs a nd social regu lations which 
obtain here, we will be unable to ap
proach the problem realistica lly and 
Sa-ipturally. 

Possibl y we ought to ask first: 
,,,That precisely d ~es the indigenolls 

method requ ire of these peopl e in 
the way of self-support) Briefly 
sta ted, no more than that they erect 
their own church and school build
ings and salary tbe preacher and / or 
teacher whom they desire. And if 

. this is weighed by actual conditions 
and possibi lities, the demand may 
not seem so unreasonable a fter al l. 
These people usually build their own 

houses and cattle sheds. '''Th y can't 
they by joint effort build a suitable 
structure for publi c worship? They 
don't need a cathedral. In villages 
where money is scarcer than in towns, 

there are seasons in every year when 
they can do this work. And if all 
the families of a g iven congregation 
(or two or three congrega tions to

gether) g i ,·e a Ii ttle of their meager 

food supply and funds (small as 
these g ifts may be), they will soon 
h ave enough to take care of their 
teachers an d preachers. 

To us it seems that most mi s~ionary 

stra tegists become starry-eyed, as soon 
as the gospel preaching begins to reg-
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ister some triumphs on their field. 
They envision for every village pas
torate a fully-trained minister ",ho 
must command a reasonable salary. 
They want bui ldings erected which 
will imm ed iately impress the nOll
Chr istians of the g rowing power of 
the Christian community. But nothing 
we are convi nced removes th e lead
er farther from the hearts and lives of 
those to whom h e is to minister than 
his large salary paid by foreign funds. 
Moreover, such a policy will soon 
cause the new converts to lose all 

sense of financial responsibility for 
those wh o labor on their behalf. It 
is the easy way out of a major diffi
cu lty, but [ollowing this way will 

only hreed easy-going Christians who 
g ravel y weaken ilistead of strengthen 
the growing Christian community in 
fore ign lands. And by putting these 
leaders in a class by themselves, as
sociated more close ly with the mis
sionaries and the churches back home 
than wi th the native church on the 
fi eld, they become an easy prey to 
pride and love of money. 

In its incipient stages the organiza
t ion of tbe chu rch on the mission 
field ought to be kept simple and un
complicated. Only then will the new 
converts be able to understand and 

appreciate it as part of their lives. 
To import creeds, churcll orders and 
liturg ies from the sending churches 
without any simplification or modi
ficat ion will wreak havoc with the 
ideal of indigene ity. ' I\Te readily ad
mit that many will dissent from our 
position. This is evident from the 
position taken on this and other mat

ters in such art icles as the one writ
ten b y T. C. Chao on "Training and 
Mallltenance of the Christian Min
istry in China" found ill the In terna
tional R eview Of Missions for July, 
1948. Bu t when once we begin to 
appreciate that the worship of the 

false god cost these people llloney 
and food in times past, we will not 
be so loathe to teach them some of 
the fundamental principles of Chris
tian stewardship as an expression of 

their gratitude to God. And as the 

ideal of the dedication of time and 

talents and goods to the Lord's service 

is consisten tl y held before the young

er churches, we lllay well be amazed 

at the sacrificial spiri t in which many 

will respon d. 
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Lack of Leadership 

Another obs tacle in the way of 
realizing the goal of truly indigenous 
churcll es is found in the appalling 
lack of leadership ch aracteristic of 
many congregations on the mission 
field. T his would seem to make i t 
almost impossible for them_ to govern 
themselves in accordance with Scrip
tural demands. 

But ag-ain we plead for a biblical, 
rea listic approach . 

It canno t be denied that especially 
co nverts [rom the lower and more 
im poverished cl asses u su ally h ave be
hind them a tradition of centuries of 
oppression. In India this is par
ticularly evident. Although o ffi cially 
un tou cha bility h as heen banned from 
the land, ac tuall y i t is still very mu ch 
in evidence in many towns and espe
cially villages. Steps are be ing taken 
by local and sta te governments to 
supply these people with more ade
qu ate edu cational and medical facil
ities. 

In pas t yea rs their chil clten 
could not a ttend school with caste 
children. Even recentl y we saw a 
school where children of both grou ps 
were in a ttendance. Those of the 
more privileged classes were provided 
with r ude sea ts and benches, while 

the children of the lower orders h ad 
to sit on th e ground in the darkest 
corners. Although this is contrary to 

governmental pronouncement, i t is 

b eing continu ed b y force of tradition 

even in Christian village sch ools. 

Add to this the most significant fac

tor th at their lives h ave been thor

oughly imm ersed in heathen theories 

and practices, and we begin to un

ders tand wh y the simples t appli ca

tion of Christian prin ciples bewilders 

so many. Nearly ever y r ule fo r Chr is

t ian condu ct clashes at some point 

or other with some accepted social or 

religious convention. Can we then 

expect tha t from ~ m o n g su ch people 

there shall ea rly arise a compe ten t 

Chris tian leadership? 

True as all the above is, it consti

tutes only one side of the story. The 

other must also be told. Then we 

realize that every social group, also 

the "Harij ans" of India, h as its rec

O!ffiized leaders. Here su ch people 
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live somewh a t ap art from all others 
on their own "preserves," either just 
inside or some distance removed from 
the res t of the village. Also these 
ou tcastes have their " panchaya ts" 
composed of the elders who in large 
measure reg-ul a te the liCe o[ the group 
and administer a rude sor t of justice. 
As these groups become Christi an, 
which h as so often h appened in t he 
" mass movements" cha rac teri stic of 

the onward march of the gospel espe
cially in the so uth of this lanel , the 
church finds a potential for fUlure 
Christian leaders. 

Often we seem to fo rget that God 
pla inl y teach es liS in his W-ord that 
he will r aise up men who will lead 
his church. "A nd he gave some, 
apos tles; and some, prophe ts; and 
some, evangelists; and some, pastors 
and teachers; for the perfec tin g- of 
the sain ts, for the work of the min
istry, [or the edifying of the body of 
Christ" (Ephesians 4:11 , 12) . Us
uall y o ur difficul ty is occas ioned by 
judging conditions and n eeds on the 
miss ion fi elds by th e standa rds which 
h a ve evolved throughou t long years 
back h ome. This is n ot a plea for 
neglecting the training of leaders; on 
the con trary, i t is the strongest plea 
for training, h ut then of the kind 
which will sui t-. the need. St. Paul 
never n eglected the training of work
ers for th e church 's service, bu t he 

d id no t feel compelled to wait years 
and even decades be£ore h e da red to 
g-ive some measure o f ecclesiastical 
responsibility to new conver ts. R eal 
tra ining must ma intain in large meas
ure a definite, meaningful con tact 

with the life of the Christian com

lllunity. Too often missionaries h ave 

sent promlSll1g- young men and 

young women to Bible schools and 

seminaries in the fond h ope that by 

these mea ns fu ture leaders for the 

churches would be ra ised u p, onl y to 

find tha t upon h aving comple t.ed their 

studies these young peopl e could not 

adjust to village life and ways wh ere 

they were most needed. A common

sense apprecia tion of the organic re

lation ship which these tra ining cen t

ers should sustain to the needs of 

the growing Christ ian community 

would in large measure obvia te thes'e 

tragedies which are recorded on many 

pages of mission history. As work-

ers are needed, they will arise large
ly from within the Ch ristian ch urch 
by an act of d ivin e grace. A nd as 
the missionaries tra in them in ac

cordance with the level of the 
church's actu al development and 
need, m u ch of the respons ibility for 
making these schools really successful 
will be shouldered by the ch urches 
themsel Yes. 

On this score the lessons o f history 
can be ignored only a t grea t peril to 

the we Hare of the growing churches. 
In nearly ever y case where fo reign 
personn el anel funds h ad to be w ith
drawn because of economic or politi- -
cal upheavals, the ed uca tional insti
tu tions which were supposed to pro
vide the younger churches with lead
ers had to close down . A nel' usually 
with this many of the sup posed gains 
which h ad been registered through
ou t the years in congregat iona l life 
were los t. This traged y, we are con
vinced, will be repea ted with monot
onous r egularity, until the church 
learns to integra te these and similar 
institu tions with a trul y indigenous 
approach . 

It cannot be denied that today, 

since the second "Vorld ' ''Tar, we are 
witnessing a strong reaction against 
Christian m issions through out many 
lands. T his is especiall y in eviden ce 
in those countr ies which have recent
ly won their independence - Indo
n esia, P akistan, and I ndia, to men
tion no more. Although this is a 
reaction of th e na tural man against 
the impact of the gospel of Christ 
J esus, we would be foolish to ignore 
the fact tha t such antipathy is u su al
ly expressed in ter ms of national in
teres ts. Many leaders in these lands 
resen t the presence of fore ign person
nel and foreign fu nds. T his they 
regard as ' a slur on their venerable 
traditions and cultures. T hey are 
convinced tha t by th ese means n o t 

merely the mission enterprise hut the 
na tive Christian community is gradu
ally being alien a ted from the cOl'por
a te life of the na tion . And al though 
in a sense the gospel of J esus Christ 
must and will alienate believers from 
unbelievers, we should beware lest 
th e spiritual an ti thesis degen erates 
into a merely cultural differenti ation. 

In sum a situa tion the church in these 

lands would n o longer be church in 

the biblical sense of the term . 
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Persevera nce 

"0 nee a C hristian, 

A lways a Christian" 

by ROBERT D. KNUDSEN 

I
N THE "Westminster Confession 

we fmd the fo llowing concerning 
perseverance: "They whom God hath 

accep ted in his Beloved, effectually 
called and sanctified by his Spirit, 

can neither tota ll y nor fin ally fall 

away from the sta te of grace; but 
shall certainly persevere therein to 

the end, and be eternal! y saved 

(XVII, i :). There are some who 
claim that the Christian can fal! 

to ta lly from grace and ca n he rein

stated. If one ca n fa ll tota ll y, it also 
means that one can fall fi na lly [rom 

grace, passing over into death with

out Christ and wi thout hope of sal

vation. The vVestminster Confess ion 

sta tes, however, that those whom God 
has call ed, regenera ted into newness 

of life, and justified b)' his grace are 

so held by the Holy Spirit that they 
cannot fall completely, but wi ll re

main in grace until the end. 

T his is the confess ion of the Cal
vi nistic chu rches. It h as also been 
inconsistently taken over by most 
Fundamenta list churches. I say in

consistently, because of the strong 
Arminian leaning of FundamentaL

ists., T hey have lost sight of the full 

meaning of Calvinism and the unity 
of its doctri ne, so much so that some 

think they are Calvinists merel y be
cause they hold, and inconsistently, to 

the doctrine of the perseverance of 

the saints. The Calvinists in their con

fessions, h owever, do not separate this 

doctrine from the others. In their con

fession s they rightly point back from 

this doctrine to the doctrine of elec

tion . It is because the Christian has 

been chosen by God, accepted in his 

Beloved, effectually ca lled and sanc

tified by his Spirit that no one can 
take him from the h and of God. The 

Calvinist sees this doctrine as a part 

of the Scriptures as a whole. Perse
verance does no t stand alone. 

T he doctrine of perseverance is a 

statement of fact. It does no t say 

merely that if one will persevere to 
the end he will be saved. T o say that 

is Scriptural. The Bible does say that 
the one who perseveres to the end 

will be saved. But the Calvinist be

lieves that the Bible goes farther than 
this. There are 'no ~' if s" and "buts." 
The doctrine of perseverance states 

that the one wh o has been regenera ted 
ac tually will, as a matter of fact, per
severe to the end and be saved. Per

severance poin ts to the fact that we 

a re saved b'y gTace through fai th not ' 

by works, not even by a work of re
maining constant in the fa ith. 

T he Bible is r ich with the consola
tion which comes from perseveran ce. 

In John 10:27-28 we h ear Christ 
speaking to the Pharisees and con
trasting them with those who can 

hear his voice. H e says, "My sheep 

hear my voice, and I know them, and 

they follow me : and I I!ive unto 
tlIem eternal life; and they sh all 

never perish, n either shall any lllan 

p lu ck them out of my hand ." Christ 

indica tes here that those wh o follow 

hilil were his sheep even before h e 

call ed them. It is the sheep who fol

low him, a nock set apart by God. 

It is these who will n ever be taken 

from his hand, not because o( their 

streng th, but because Christ and his 
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Father are one, and no one can take 
them from his Father's hand. 

Another passage is found in Phil

lippians I :6: "Being confident of this 

very thing, that h e whi ch ha th begun 
a good work in you will perform it 

until the day of J esus Christ ... " 
According to Paul in this passage, 
it is God who h as begun a work in 

us. It is God who as the pot ter h as 
taken the clay in his hand and has 

begun to mo ld it into a beautiful 

vessel. It is God also who is the 

faithful craftsman, who does not pu t 

his vessel aside un til it is finished. 
God will continue and finish the 

work th a t he has begun in th e h eart 

of the believer. 

T he way of the Christian, however 
is not free from doubt, fea r, waver

ing, and stumbling'. He is beset with 

enemies, both within and without. 
But in this doctrine o( perseverance 

the Scriptures do not confess the 

stab'ility of man, but the fa ithfulness 
of God. In 2 Tim. 4: 18 Paul writes, 
"And the Lord shall de liver me (rom 

every evil work, and will preserve me 
unto his heavenly kingdom ." T he 

doctrine of perseverance is n ot in
tended to be a pra ise to man, but to 

be a testimony to the grace and the 
constancy of God, and to Christ, the 

au.thor and the finish er of our faith. 

T here are Scripture passages, h ow
ever, which a t least on the surface 

seem to speak aga in st this doctrine. 

I refer first of all to 2 Peter 2:20-23; 
"For if after they have escaped the 

pollutions of the world through the 

knowledge of the Lord and Saviour 

J esus Christ, they are again entangled 
therein, and overcome, the la tter end 

is worse with them than the begin
ning. For it had been better for them 

nat to have known the way of right
eousness, than, a(ter they have known· 

it, to turn from the holy com mand
ment delivered unto them ." Does 
this Scripture not say that one can 

escape the pollutions of the world 
through the knowledge of Christ and 
yet return to them? 

In answer to this ques tion we 

should remember several things. First 

there is a knowledg'e of the gospel 
which does not bring salva tion. This 

may no t be knowledge in the deepes t 

sense which Scripture a ttaches to the 
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word; nevertheless, there is a type of 

knowledge, called "historical fa ith," 

which might even bring one certain 

benefits from associat ion with things 

Christian, and yet not include that 

living faith wh ich is necessary for sal

vation. Secondly, we shou ld read a 

little farther into the context of these 

verses. T h el'e it says: "But it is h ap

pened u n to them accord ing to the 

true proverb, T h e dog is turned to 

his own vomit again; a nd the sow 

that was washed to her wallowing in 

the mire." This is not an elegant 

illustration, but it is very express ive. 

T he idea appears to be that the one 

who has this knowledge of the gospel 

is unchanged in his basic nature. The 

dog is r id of his vomit, hu t then 

turns to it again. T h e sow has been 

cleaned, and ye t it hastens aga in to 

i ts revel in the mud. It is still the 

dog a nd th e sow that return . Their 

na tures have not been changed. 

,,,re m ust spend more time on the 

third point. v\Te must always rec

ognize that the Bible approaches this 

question from two sides: on the one 

ha nd, i t spea ks [rom the side of the 

sovereignty of God; on the other 

hand, it speaks from the side of the 

responsibili ty of man. It is difficult, 

even im possible, for our minds to 

bridge this gap. On the one side we 

have the fact that God wi ll hold u s 

in his hand, and that no one will be 

able to snatch us from his protecting 

care. On the other side we are told 

that we must con tinually strive to 

persevere in the faith . v\Te, must r un 

the good race; we must strive for the 

crown; the one who endures to the 

end will be saved. I'Ve are not faced 

with a blatant contradiction, how

ever, but rather with two facts of 

truth which ou r minds cannot com

prehend. I t is not a contradiction in 

'that the same God who holds u s fast 

in his hand gives the strength to 

persevere in the gospel. He does not 
operate in sp i te of u s, as it were beside 

u s; he opera tes through us. These 

two sides of the tru th are clearly ex

pressed in Scriptu re, where we are 

warned, " ... work out you r own 

sa lvation with fear a nd trembling, 

for it is God which worke th in you 

... " (Phi l. 2:12£,). The very idea 

that the great God is working in us 

and through us should be a great in-
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centi ve to work with m ight and main 

in his service. The two facets of 

tru th are difficult if not impossible 

to comprehend ; nevertheless, as it 

works au t, a true and sincere belief 

th at God works wi thin us a nd causes 

us to persevere in the faith does not 

lead to passivity and impotence in 

our Christian lives. I nstead, it leads 

to activ ity of the highest kind in 

working out our salva tion. That 

God works in us - marvellous fact! 

- spurs us on because of the fact 

that it is God who works in us. 

Those who deny the perseverance 

of the saints and cla im on the basis 

of Scripture that one can fall com

pletely and finally away from grace 

are fo rced to prove too much. In 

Hebrews 6:4-6 we read, "For it is 

imposs ible (or those who were once 

enlightened, a nd have tasted of the 

heavenly gift, a nd were mad e par

takers of the Holy Ghost, and have 

tasted the good word of God, and 

the powers of the world to come, if 

they shall fa ll away, to renew them 

again unto repen tance." Here it in

dica tes that those who h ave this his

torical faith of which we were speak

ing, and who fa ll away, are imposs i

ble to bring back to the faith. How 

then is i t IJossible fbr 'one to fa ll away 

from the faith and be reinstated, 

perhaps time and time again? It 
accord ing to H ebrews such apostates 

can never r eturn to the faith, it 

would p lunge all Christians into 

morta l despa ir. Who is there among 

Ch ristians who has not sinned ter

ribly and sometimes stubbornly after 

he believed? If we thus fall ou t of 

grace are we to bel ieve that we can 

never be reinstated in the fa ith? Such 

a conclusion would eliminate every

one from the roll of the saved. Is it 

no, better to believe that some who 

have tasted have not truly partaken, 

that there is an enlightenment by 

close contact with the gospel tha t 

does no t mean that one's eyes have 

teef'. opened b y the new b'irth, and 

that there is a certain par taking of 

the Hol y Ghost that does not include 

his sanctification? Those we were 

once enlightened and who fell away 

had. a form of fai th, a form of right

eousness; but they were not true be

lievers. As the apostle J ohn says, 

". . . if they had been of us, they 

would no doubt have continued with 

us: but they went out, that they 

might be made manifest that they 

were not all of us, (1 John 2 :19). 

The doctrine of perseverance h as 

been objected to not only on bib· 

lical, bu t also on moral grounds. 

The claim is made that it leads to 

pride and carnal securitv. It kill s 

the earnestness of the Christian l ife if 

we can rest in the assurance of salva

tion. The objections of the famous 

theologian, Karl Barth, are along 

this line. H e says that such a faith 

stagnates the Christian li(e. It makes 

the Christian into a blessed possessor, 

a sort of spiritual coupon clipper 

who need not be concerned with the 

serious realities of the Christian li fe . 

With such a guarantee we skip over, 

and do not meet, the need for d epend

ence in a living wayan God from mo

ment to moment. This idea that we 

may have nothing in our Christian 
lives on which to lean is typical o[ 

Barth's thinking. He also says that 

we m ay h ave no vVord of God whidt 

we can grasp, no sure word o f proph
ecy to undergird OUl" lives. The 'Word 

comes to us, he says; bu t as soon as 
we think we grasp it and have it in 

our possession it d isappears. It is no 

longer the ""0 I'd of God. The \ '\Tord 
can only he corning to us; we can 

never have it. The same is true with 

respect to Barth's idea of salvation. It 

is always coming to u s; but we can 

never rest in the assurance that it is 

ours. That wou ld he to kill the real

ity of the C hristia n li fe, Barth claims. 

What help the , ,,rord might possibly 

be if we could not grasp it, believe in 

it, and rest on i t, [ leave to vour 

Christian j udgment. T he point we. 

wish to note here is that Barth and 

others make of perseverance some

thi ng it is not, a mechanical opera

lion apart from the activi ty of the be

liever h imself. They think of our 

idea of perseverance as something as 
inexorable as a machine. But perse

verance does not kill the energy of 

the believer. "Vhen we are saved we 

are not p laced on the movi ng assem

b ly line of a factory of salvation ; we 

are given a new li fe in Christ. T his 

life is active and product ive. W ithout 

such ac tivity there is grave doubt that 

there is life at a ll . 

(Concluded in next issue) 
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God and Man at Yale 

"The Superstitions of 

(Academic F d J" 
ree om 

by HENRY R. VAN TIL 

William F. Buckley, Jr. : GOD AND MAN 
AT YALE. THE SUPERSTITIONS OF 

'ACADEMIC FREEDOM.' Chicago: Hen· 
ry Renery Com pany. 1951. 

The chief sin of the author, says 
John Chamberlain in the introduc
tion , is that he holds "certain truths 
to be self-evident: that the free econ
omy is better for both the individual 
and the group than the 'planned' or 
the controlled economy; that man 
h as a definite nature, which includes 
intimations of a moral and re ligious 
character; tha t to live solely for 
'others' is not only an impracticabil
ity bu t an insult to the average hu
man being's need and ca pacity for 
self-reliance" (Introduction, vii.). 
The ma in thes is probably could be 
stated in opposition to the position 
of Professor Henry Steele Commager 
of Columbia University, who thinks 
that the uni versity faculties, and not 
the parents o[ the students, should 
have fina l control over the aims of 
education . It would run something 
like this: "[n the educa tional market 

the customer, who pays the bills, 
must also be accorded the right to 
choose what he wants. Customer au
tonomy is sacrosanct in the education 
of chil dren as well as the buying of 
cars." 

As an undergraduate at Yale Mr. 
Buckley wages war against those "wh o 
seek to subvert religion and incli
vidualism" (ibid. xiii.). He was 
against secularism and collec ti vism 
and had hoped (or some support from 
those who were responsible for edu
cational policy. In this he was dis
appointed . It was his contention 
that the faculty was morally and con
stitutionally responsible to the 

trustees, these in turn to the alumni. 
Furthermore, our au thor had the 
conviction, although history did not 
seem to be with him, that those run
ning a great school ought to be "com
mitted to the desirability of fostering 
both a belief in God, and a recogni
tion of the merits of our economic 
system" (ibid). The reaction to this 
point of view was violent. In the 
name of academic fl'eedam, " by which 
they mean the freedom of the faculty 
member to teach what he sees fit as 
he sees fit - provided, of course, he 
is 'hon est' and 'professionally compe
tent,''' a great hue and cry went 
forth against this ,!'jew. Mr. Buckley 
tells us further, "I propose, simply, to 
expose what I regard as an extra
ordinarily irresponsible educational 
attitude that, under the protective 
label 'academic (reedom,' has pro
duced one of the most extraordinary 
in congru ities of our time: the insti
tution that derives its moral and fi
nancial support from Christian incli

vidualists and then addresses . itself to 
the task of persuading the sons of 
these supporters to be atheistic so
cialists" (ibid., xv). 

The Real Issue: 

Christianity vs. Atheism 

The author makes the observation 

that to all appearances he is waging 
a losing fight against both a theism 
and socialism, but he considers the 
duel between Christianity and athe
ism the most important in the world, 

and that the struggle between ind i

vidualism and collectivism is part of 

the same struggle. To say that 

, I\' estern civilization is doomed -
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will inevitably be overcome hy athe
istic communism - is defeatist prop
agancla. There is nothing which can 
compel one to be on the side of his
tory even though it appears that his
tory is heading for disaster. We have 
a moral obl igation to fight evil -
even though tha t fight may seem 
hopeless. 

Furthermore, the au thor does not 
want to b e understood as writing a 
defense for Christianity or individual

ism - he is not defending the deity of 
Christ or the economics of Adam 

Smith . H e assumes Christianity and 
the system of free enterprise to be 
good. The main po int of his posi
tion is that those paying for the edu
cation of their children at private 
universities and colleges do considel' 
these to be good. 

As to the argument between Chris
tianity and atheism, individualism 
versus collectivism there is no pos
sible neu trality, yet the preposses
sions of the Yale teaching staff do not 
coincide with those of the trustees af 
that institution - rather are they di
rectly opposed. On the question of 
the possibility and desirability of im
partiality in the classroom the author 
holds that as a matter of fact such 
a policy has never been practiced, it 
is impossible to' practice, and ought 
n ever to be practiced. So' much for 
the introduction to this significant 
book. 

!o this reviewer the formal prop
OSltlOns of the author appear in con
testably correct. 'I\' hether or not one 
can persona lly subscribe to Mr. 
Buckley's construction of either Chris
tianity or individualism is not our 

question here. But that parents have 
a right under God to train their 
children in schools which they sup
port and that these schools should 
not surreptitiously wean these chil
dren away from the faith of our 

fathers either theologically or eco
nomically - to me that seems incon

testable. Incontestab'le, that is, given 
the Christian world and life view and 
the kind of democratic government 
which rejects all totalitarianism. 

On the other hand, if one accepts 
a kind of. Platonic caste system recog

nizing "an .eli te of professional Un
touchables," self-perpetuating and 
accorded the r ight to dictate what we 
ought to think on matters religious 
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and economic, we may be sure that 
we'll soon land in atheism and com
munism. As a matter of fact, econom

ic dreamers always come fo rth wi th 
some sort of utopian sch eme in which 
the individual is lost in the social 
organism, the political power being 
invoked to do the planning for every 
de tail of li fe . 

Educational Responsibility 

The author exposes a nd opposes 
"an extraordinarily irresponsible edu
cational attitude" and, to my mind, 
the expose is sufficiently documented 
to prove both ch arges - namely, tha t 
of irreligion issuing in a derisive in
difference to the cla ims of Chris
tianity; and that of economic and so
cial " leftism" - supporting collectiv
ism. T he first] 25 pages (including 
appendix) are devoted to this matter. 
Buckley makes it clear that although 
Presiden t Charles Seymour in 1937 
called on all the members of the fac
ulty to recognize " the tremendous 
validi ty and power of the teaching of 
Christ in our life-and-dea th struggle 
aga inst the forces of selfish m aterial
ism," the greater weight of academic 
activity a t Yale nevertheless subverts 
Christianity. Not only is Yale as a 
whole not pro-Ch ristian, it is not 
even neutral toward rel igion. Al
though between ten and fifteen per
cent oJ: the student body may "take 
courses in religion," even in such 
courses Christianity is not taught. 
This is partly due to a desire to be 
scientifi cally "o bjective" and partly 
to the reli!!ious neutrality of those 
teaching relig ion. For example, a 

Mr. Lovett gives a course entitled : 
Hist01'ical and Litem,TY Aspects of the 
Old Testament , in which he does not 
teach relig ion a t all. Mr. Greene 

teaches Ph ilosnphy of Religion wh ich 

consists of a "non-dogmatic exam ina

tion of the philosophies of religion." 

H e, moreover, replies in an o bscure 

manner when asked directly if he be

lieves in the deity of Christ. Neither 

cloes Mr. Schroeder, chairman of the 

department, who teaches P"oblems of 

R eligious Thought in Western Civ

ilization, "seek to persuade h is stu

dents to believe in Christ, larg'ely be

cause he has not, as I understa nd i t, 

been completely ab le to persuade 

himself" (d. pp. 6-8 for referen ces) . 
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Next comes Mr. Goodenough who 
teach es T ypes of R eligious Experi

ences and Ju.daism and Jesus . He 
was once a Congregat ional ist min
ister but on occasion h as classified 
himself as 80 percent atheist and 20 
percent agnostic. 

It ought to be evident, says the 
author, "that the R eligion Depart
ment is not a source of pervasive 
Christian influence at Yale." Cer
tainl y, with only about ten percent 
of the students taking courses in re
ligion " the University does not rec
ognize religion as an indispensible 
field of study for an educated man." 

In the social sciences the author 
narrows down his inquiry to sociol
o!'y, philosophy and psycholog·y. Pro
Christian teachers, if there are any, 
a re not in evidence. N o doubt this 
is in the interest of "objectivity." But 
those who are hostile to religion, 
either overtly or covertl y, abound. 
T hey choose one of three possible 
methods - namely, the "silent treat
ment, act ive opposition or supercili
ous disparagement." Mr. Turner, 
for example, " is emphaticall y and 
vigorousl y atheistic." H e is a pro
fessional debunker who fears neither 
God nor man, a dynamic and color
ful figure who dra,,¥s twice as many 
undergradua tes as attend any other 
class in his department. Buckley is 
sure that he weans a number of Yale 

students away from the faith of their 
fa thers by his " relentless disparage
ment of the whole fabric o f Chris
tian ity." 

Competence Does Not Demand 
Unbelief 

In a lengthy AplJendix the author 
establishes the fact tha t competence 
in (he fi elds o f sociology and an thro
polog'y cloes not demand a ske)) lical 
uncerta inty toward belief in God (d. 
p. 206) . The conclusion of the au
thor is th at neither the sil ent treat
ment nor the tongue-in-ch eek treat
ment of re ligion is appropri ate or 
academica lly justified . Neither need 
one [ear that he is going to lose fa ce 
if he entertains an ac tive belief in 
Goe\. As proof he cites N . S. Tima
sheff of Fordham (form erl y of H ar
vard) who need bow to n one in his 
field . In sp ite of this the atmosphere 
at Ya le is that religion is a useful 

superstition and many would judge 
it a " harmful benightedness." 

• 
Professor Raymond Kennedy until 

1950 h as had the greatest influen ce 
on the greates t number of students. 
He tau g'ht basic Sociology and An
thropology in such a way that no one ' 
doubted his contempt for Christian
ity. The author as editor of the Yale 
Daily News deprecated the anti-reli
gious approach of Mr. Kennedy, at 
which a storm of protest broke loose. 
Mr. Kennedy's own defense consisted 
in saying that he was not anti--reli
g ious (interestingly enough none of 
his defenders hit upon this novel 
thought but accepted the charge tha t 
he m ade a cult of anti-religion, 
which was, they said, his privilege) 
b'ut he maintained th a t he was mere
ly unbiased. This, of course, is the 
acme of prejudice, tha t is, when one 
considers himself unprejudiced. The 
sacl part of the matter was that the 
classroom bias was not counter-acted 
by any tex t-books that dealt sympa
thetically with religion. Besides, 
the rest of the members of the de
partmen t, though less spec tacular, 
nevertheless left the impress ion with 
the studen ts tha t religion was not 
esteemed. 

In philosophy the chairnlan of the 
department is characterized as an ex
pansive atheist and another, very 
popular tcacher, Mr. Paul ' Veiss, is 
an agnostic. The one man best ft

ted to present the challenge of the 
Christia n Faith, Prof. Robert L. Cal
houn, is an ordained minister who 

keeps his convictions largely to him
self even in the trea tment of H ebraic
Christian Philosophy. After anal yz
ing fu nher various men in the de

partment the author concludes : 
"' '''hile the atmosphere is not as uni
versa lly discouraging to religion as 
for example in the Department of 
Sociology, it cannot be in any sense 
deduced that the spiri t of the depart
ment is either pro·Christ ian or even 
remarkably tolerant of Christia nity. 
My opinion is that taking all the 
courses in the department into con
sideration, the bias is no tabl y secu

iar, ancl, in some cases, stra ightfor

wardl y antagonistic to religion" (p . 

22) . 

Space d oes not permit to cite 

further evidence of irreligion ;;t 
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Yale, but the authar says can cerning 
the Department af Psychalagy, "Un
less the influen ce af the textbaaks is 
vigarausly counteracted fram the 
platfarm - which it is nat - then 
the student af basic psycholagy is 
unlikely to learn that the histarica l 
Christian faith has taday and had had 
thraughaut the ages a colassal impact 
upon human persanality" (p. 25). 

Befare leaving the subject af reli
gian in the curriculum the authar in
farms us that there is "a widespread 
academic reliance an relativism, 
pragm.atism and utilitarianism." And 
there is surely nat a department at 
Yale that is uncontaminated w ith the 
absalute that there are n O' absolutes, 
no intrinsic rights, no ultimate 
truths" (ibid.). This prepossess ion, 
of course, rul es out Christianity at 
the outset. 

There are two things that aught to 
give one pause in considering this 
situation. First, the fact that Yale 
has earned for itself some renO'wn 
for being the bulwark of "tri um
phant conservatism," accarding to 
T ime magazine. If this is true, we 
may well be alarmed at the extent to 
which the acids of modernism have 
corroded the ed ucatianal structure af 
the nation. Secandl y, the uncritical 
assumption of modern science that 
the atheist is unbiased, that the ir
religious are withou t prejudice, 
which is the very acme of dog'matism 
and prejudice. It is in this spirit 
that men af science jeer at the Chris
tian conception of the universe, but 
in their denial of an absolu te revela
tion, as norm of truth, an absolute 
standard of ethics, they are substitut
ing, as Buckley suggests, this as an 
absolu te: thel'e is no absolute. In 
short, an absolute denial is just as 
prejudi cial to' objectivity as an ab
solute affirmation. But most men of 
science who disparage religion or 

things that were held sacred by the 
previous generation do not h ave the 
objectivity to engage in a transcen
dental criticism of their own pre
scien tific, religious presu pposi tions. 
They neither see reality whole nor do 
they see the facts in relation. This 
bias of the unregenerate mind makes 
him affirm that religion is an aber
ration of the unscientific mind, a su
perstition of those paor benighted 

souls that have not had the benefits 

of contemparary scientific learning 
(indoctrination is the word, but that 

term is shunned as poison). 

Parental Responsibility 

Small wonder that men who have 
such pride with respec t to their su
periority aver the uneducated should 
also take unto themselves the privi
lege and call it their right to' legis
la te what sh all be taug'ht the coming 
genera tion . Buckley con tends tha t 
parents and trustees ought to deter
mine that issue. Not only wau ld 
common sense seem to he on his side, 
but certainly Christian opinion and 
the ,,,rord af God supports that view. 
Parents have not anly a God.given 
right, but theirs is a duty divinel y 
prescribed to bring up the child in 
the way h e should go. No self·styled 
intellectual or would·be educational 
philosopher has the basic right to 
prescribe education cantrary to' the 
wishes of the parents, whose responsi
bility it is to' nurture their children 
in the fear of the Lord. It may be 
tha t the fear of the Lard is ru nning 
woe full y thin in most homes today, 
but the author suggests that the aver
age Yale alumnus is still dedicated 
to the values of Christian civiliza
tion. 

The subverters of religion at Yale 
are no mare honorable than the sub
verters af orthodox Christianity in 
the chuches who under the protection 
of historic terminology are piausly 
preaching another gospel, which in 
the virile language of Paul, "is not 
another," that is, it is really no Gos

pel at all. They are simply bring
ing in the damnable heresy of salva
tion by works, which cannot save and 
therefore is not the g'ood news of Gael 
which the true Gaspel purports to 

be. These modern ist preachers, prat
ing about ethics and life instead of 
doctl'ine, are themselves making a 

trayesty of Christian morality, for 
they are being salaried by the sacri
ficial tithing of the saints while they 
are destroying the very faith of the 
fathers. 

What About Academic Freedom? 

But you say, what ab'out academic 
freedom ? 

I am genuinely sorry that 1 can· 
not repraduce here the evidence for 
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collectivism as the prevailing econom
ic philosophy at Yale. It is simply 
devastating! The text-books that are 
employed, and the majority as well 
as the outstanding men in the de
partment are for price-fix ing, govern
ment monopoly, virtually unlimited 
taxation to equalize the distribution 
of wealth, etc. Besides, collectiv ism 
is supported wi th quotations from 
Keynes, the Fabians and Marx, while 
a uthorities of the Ropke, von 1vlises, 
Hayek stripe are not cited. Further
more, among- the studen ts conserva
tives are regarded as the new radicals! 
Collec tivism elicits far less protest 
than individua lism. 

But to return to the question of 
academic freedom, the leftist prop
aganda machine has so intoxicated 
the minds of ordinary citizens that to 

kill any proposed measure one need 
only to label (or libel) it an infringe
ment of academic freedom. Buckley 
quotes from a symposium held at 

Cornell in the spring of 1949 on Free

dom and R eslJonsibility in the Con

temlJom'ry Cl isis to the effect that it 
is "not the proper function of · the 
U niversity to indoctrinate its students 
in any specific political or social 
formula!" (p. 142). 

Most schools are agreed that pro
fessional competence and character 
are indispensable professorial re
quirements. iV[oreover, some would 

hold that academic freedom ought 
not to shield superfi cia l and showy 
peddlers of learning, so-called, 
(which would undo a good percent

age of the mili tant disparagers of re
ligion). But the great war cry today 
is that the professor must be free -

free to believe a nd to teach wha t he 
sees fit as he sees fit. An academic 
institution is like an arena in which 
an open contest for truth is waged, 
and the truth will as a matter of 

course emerge victorious in the long 
run. The student is the spectator 
wbo with the tools provided him is 

to pick out the truth and reject er
ror. It is important tbat each stu
dent make his own choice with a 
minimum of external influence, for 

the student so trained presumably 

will take his place in society as a 

disinteres ted searcher, a noble ,follow

er of the tru tho 

(Concluded in next issue) 
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Book Reviews 

Is It Worth ReaJins? 

'. F. W. Grosheide: COMMENTARY ON THE FIRST EPISTLE TO THE CORINTHIANS 

• H. N. Ridderbos: THE EPISTLE OF PAUL TO THE CHURCHES OF GALATIA 

• J. B. Phillips: YOUR GOD IS TOO SMALL 

• G. Brillenburg Wurth, W. A . Wiersinga: HET EV ANGELlE IN EEN 

ONTKERSTENDE WERELD 

• Robert Menzies: FIGHT THE GOOD FIGHT 

New International Reformed 
Comment.ary 

:F. W. Grosheide: COMMENTARY ON 
THE FIRST EPISTLE TO THE CORIN
THIANS. Gra~d Rapids: W m. B. Eerd
mans Publishing Co. 1953. 415 pp. 
$5.00 

H. N . Ridderbos: THE EPISTLE OF PAUL 
TO THE CHURCHES OF GALATIA. 
Grand Rapids: Wm. B. Eerdmans Pub
lishing Co. 1953. 238 pp. $3.50. 

The first volume of "The New In-
ternational Commentary on the New 
Testament" appeared in 1951 - Com

menlmy on the Gos/)el of Luke, by 
Celdenhuys. This review introduces 
the next two volumes in this series. 

Dr. Grosheide is Professor of New 
Testament at the Free University of 
Amsterdam since 1912, the author of 
several learned works including six 
commentaries in a fourteen vol ume 
Dutch work on the I\'ew Testament. 

His former student, Dr. Ridderbos, 
·comes from a family of distinguished 
theologians and is rapidly gaining em
inence in his own right by his schol
arly works including a notable com
mentary on Matthew in two volumes. 

He is Professor of New Testament at 

the Kampen T heological Seminary. 
Both commen taries h ere under re
yie,,- are new works and have not 

been pub1 ished in Dutch. Each book 

contains a brief Foreword by Dr. N. 

B. wnehouse, editor of the series, 

Pcge 30 

and a short index of subjects and 
texts at the end. 

The English text used is the Amer
ican Standard Version, although of 
co urse, the exposition is based on the 
Greek tex t. Greek words, however, 
are entirely omitted from the text of 
both volumes, appearing only in the 
footnotes. This is-ja striking feature 
and adds much to their readability. 
Since Dr. Grosheide wrote in English 
(excellent style and vocabulary) he 
also gives the rendering of the New 
Standard Revised Vers ion in many 
places. This helpful feature -for the 
American student is lacking in Dr. 
Ridderbos since his commentary is a 
translation from the Dutch. Dr. Gros
heide recognizes the fe li city of many 
R.S.V. renderings. In this connection 
a slight inaccuracy may be mentioned: 
in the note on R.S.V. on page 72, 
"truth" should be plural "t1'llths," 
and "spirit" should begin with a cap
ita l letter. 

Sin ce First Corinthians is generally 
accepted as an authentic Pauline let
ter, the commentator's introduction 
is short (six pages). Date, place, cir
cumstances, a survey of the contents, 
and the few prob'Jems of general crit
icism are deal t with briefly and to 
the point. The commentary proper 
is la id ou t in thirty.nine sections each 
headed by a title which indicates the 
subj ect of the passage, and concludes 
wi th a short summary of its teaching. 

The author finds coherence between 
the various points about which the 
Apostle writes to the Corinthians: 
"one main line runs through the 
whole epistle" - an exposition of 
Christian Liberty which the Corinthi
ans had abused in several spheres. 
Chapter thirteen wh ich seems like a 
parenthesis or an excurs ion on Chris
tian love is shown to fit into the main 

thought of the letter, the greatest 
and most necessar y gift of the Holy 
Spirit for the Christian li fe and con
duct. The author's treatment of 
such passages as chap. 7 on conti
nence and marriage, chap. 8 on the 
eating of meats, chap. 14 on the place 
of women in the church, and espe
cia lly the d ifficu l t verse 29 of chap. 
15 on baptism for the dead, show his 
careful and sane proced ure'. 

" \ThiIe variant views are noted, the 
commentary is not burdened w,ith 
lengthy q uotations and footnotes. 
The whole work is characterized by 
an economy of words ancl readability. 
It is techn ical wi thout the heavy 
technique of the older commentaries. 

Dr. Ridderbos' manuscript was 
translated from the Dutch by Dr. 
Henry Zylstra of Calvin College who 
h as given li S o ther excellent Dutch 
works in E nglish, notabl y the trilogy 
on The Su.fjel-ing of Chl'ist by K. 
Schilder. The problem of the loca
tion of the Galatian churdles is dis
cussed at some length in the Intro-
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duction. The author is a modera te 
advocate of the South Gala tian view 
- " We conclude: a positive decision 
is not possible in this matter. The 
choice is not a simple one, especially 
because the au thorities on the his
torical and archaeological particulars 
sometimes express differing opin
ions." Paul's relation to the Gala
tian churches, the occasion and pur
pose of the letter, its contents and 
character, date, and authenticity are 
also discussed in the Introduction. 

In the exposition the Epistle is di

vided into three parts: I. Paul's De
fense of his Apostolic Qualifications, 
IT. The Gospel of Justification by 
Faith Alone Maintained over against 
the Judaizer 's Challenge, III. The 
New Life Through the Holy Spirit. 
Each part in turn is divided in to 
several sections with a title indica t
ing the su bject matter of the section . 
Each par t is introduced with a short 
statement of its teaching and its con
n ection with the preceding. The same 
kind of helpful summary usually ap
pea rs at the beginning of the subsidi
ary sections. The footnotes are 
many and sometimes long, but as 
previously noted all Greek words are 
confined to the footnotes, h ence they 
are useful especially to the more ad
vanced Bible student without clut
tering the main body of the book or 
interrupting the flow of thought. A 
solid back-ground of biblical knowl
edge and R eformed Theology, as well 
as a wide acquaintance with other 
works on the Epistle is apparent 
throughout. 

Both of these volumes should be 
well received not only b y p as tors and 
more advanced scholars, but their 
format and style should also com
mend them to the serious lay student 
of God's W·ord. 

THEODORE J. JANSMA, 

.. 

J . B. Phillips, YOUR GOD IS TOO SMALL. 
New York: Macmillan. 1953. 140 pp. 
$2.00. 

I read somewhere that C. S. Lewis 
had given up his writing on relig ion 

and was going to stick to his own 
specialty of English . I was sorry 
when I read that because I have had 
enormous 
religious 

fun and profit from his 
and moral essays, even 

though I could not accept him at 
some decisive points. But now J. B. 
Phillips h as come along and I feel 
tha t the C. S. Lewis trad ition is being 
contin ued (Dorothy Sayers' Cr·eed or· 

Chaos is in the same school). And 
sin ce Phillips is a clergyman (Church 
of Enghnd) I hope he will con tin ue 
to devote his talents to his own field . 

In this little book Phillips shows 
the same fresh and lucid style so 
characteristic of Lewis. H e exposes 

the petty gods of litLie men by p in
point word beams - for example, 

Conscience - " R es ident Poli ceman," 
Reasoning from earthly to heavenly 
Fa ther - "Parental Hangover," As
ce tic or pietistic escapism - "Heaven
ly Bosom," Smug denominational ex
c1usivism - "God in a Box," A god 
who cannot bother with details -
"M anaging Director." In sim.ilar 
fashion he exposes and sweetly lam
poons a dozen gods wh o are too 
small, and in addition mentions sev
eral more "assorted" and inadequa te 
gods. 

VVhile Phillips is very l·eadable, 
witty, and lucid like his friend Lewis, 
he also suffers from , what seems to 
me, Lewis' greates t weakness - too 
much rationalism, philosophy, induc
tive reasoning; not enough revela tion, 
Bible, deductive 'reasoning. This 

comes to light especially in the con
stru ctive part of the book - "An 
Adequate God." v\Thile he says some 
stimulating things about cardinal 
Christian truths such as the Deity of 
Christ, the Atonement on the cross, 
the bodily ·R esurrection, etc., yet at 

critical poin ts he falls short of the 
biblical concepts, and in the opinion 
of this reviewer the ti tie of the book 

should be charged also against the 
author himself. 

THEODORE J. JA NSMA 

,. 
" .. 

Dr. G. Brillenburg Wurth en Os. W. A. 
Wiersinga: HET EVANGELIE IN EEN 
ONKERSTENDE WERElD. Kampen, The 
Netherlands: J. H. Kok. 1953. 239 pp. 
8090 FI. 

The authors are prominent in the 

field of Evangelism in The Nether
lands, where many thousands of pea
pie are actively engaged in one or 
another phase of evangelisti c effort. 
Dr. Brillenburg v\Turth is professor 
of evangelism at the Theological 
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School at Kampen, and the R ev. Mr. 
W·iersinga is director of the eva ngel
ism center at Baarn. Their collab
oration flows from their mutual ex
periences over a thirty- five year period 
during which they have come to full 
agreement as to the principles and 
practices of evangelism. 

These men aspire to add the light 
of further study, and of prac tical in
structions to the H andboek Van de 
Gereformeer-de Evangelisatie, pub
lish ed in 1939. Refonned Evan

gelism compiled by our Grand Rap

ids Board o [ Evangelism in 1949 was 
patterned after tli.is H andboek. Both 
of these volumes were authored by 
a dozen men, which according to 

Wurth and "\Tiersinga is a r ather out
standing weakness. An add itional 
volume on evangelism seems justified 
to the authors because of the chang
ing scenes of the post-war era . Par
ticularly, the church, they feel, is 
challenged by the appalling dechris
tianization of our present world. 

The book has sixteen chapters, 
and if the multi-authored H andboek 

suffers from lack of integration, this 
one's malady is failure to logically 
order the materials. There are really 
only four headings : (1) "What is 
Evangelism?" Chapters 1-3; (2) "Un
believing Man. " Chapters 8-10; (3) 
"Evangelism, Task of the Churcll," 
Chapters 4-7; (4) "Evangelisti c Meth
od." Chapters 11-16. Thus a discus
sion on "Meetings and Group-work" 

does not appear on a coordinate level 
with that on "The Deepest Back
ground for Evangelization." 

However, this hook is a mas terful 
treatment of the meaning·, n ecessity, 
and method of tile eva ngelistic task 
to be carried out on the contempo
rary scene. The Reformed basis . is 

clearly announced and brought to 
beat: on tbe many practical sugges

tions which the authors make. In 
principle many of these are relevant 
even to eva ngelism in this country; 
although we have an inter-racial sit
uation unknown in T he Netherlands 

plus a far greater physical separation 
of the church [rom its eva ngelistic 
terri tory, and a more deadly drift 
away from the church in the popula
tion shift to the suburbs. 

H aving d efined evangelism as the 
work of the church to make known 
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the gospel at the Lord's behes t, the 
au thors urge tha t church to arouse 
the whole army of memben within 
as workers. The expansion of the 
church, preserves the church . T he 
evangelism program is mo tiva ted by 
a love to God firs t, and b y a concern 
for the lost, bu t a lso by a love for 
the churdl, which must evangelize in 
order to r emain healthy (pp. 28, 
29) . Fundamentall y however, we 
evangelize in order tha t G od and his 
message may be presented. l iVe con
front men with his wonderful love, 

so vereign purpose, blessed faithful 
ness and absolute justice. The preach
ing of God's love and of his absolu te 
claim on man must be inter-woven 
in every message (p. 41 ) . 

The section on "Unbelieving M an" 

(Chapters 8-10) is a good trea tment 
of the bas ic causes of unbelief 
summed up in the term: "offence," 
according to which the natural man 
runs co unter to God and his truth 
(p. 103) . A further his tory of the 

development of modern unb"eli ef is 
given. T he dechristiani za tion of the 
m odern world ca n be ascribed to 
seven fac tors: The A u fk lanmg, Ger
m an idea lism, modernism, o pen repu
d ia tion of Chri stianity under influ 
ence of N ie tzche, seen lariza tion b y 
way of the ind ustrial revolution, the 
nihil ism of Sartre and its loss of the 
individual in the mass, and substi 
tu te r elig ions either spir itistic, syn
cretistic or political. Today's evan
gelism m ust take into accoun t types of 
unbelief: (I) T hose who have fallen 
away, who ha ve a chip on their 
shoulder aga inst tradi tional Chri s
tians, e tc.; (2) The dissappointed, 
who feel they have suffered mistreat
ment a t the han d of the church and 
Chr istians; (3) The " Demas type;' 
torn away by love [or the world ; 
(4) The rela tivist, wh o ca nno t see 

"Chr istian fina lity"; (5) The seeker; 
(6) The indifferent, already pas t the 
stage of open defi ance aga inst Chri s
tianity; (7) T h e sec t-people. 

The cha llenge to evangelize in 
such a world wi th man y types of un

belief should lay heavily upon the 
church , the whole church. The au
thors presen t (chapters 4-7) the qua li 
fica tions for workers, and hin ts on 
acti ,·a ting the local congrega tion for 
the task. The work should be under 
direct ion of the consistory (sess ion) 
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which must seek out persons truly 
converted, in possess ion of gifts of 
love, faith, humility, and pa tience. 
Besides, they m ust be human, und er
standing, and open in approach to 
people. Stimul a tion to the work of 
evangelism must come from the pul
pit, family visiting, the catechism 
class, and b y sp eciflc f,eld training 
of young people (p. 86) . 

The last six chap ters abound in 
practi ca l counsel as to the m.ethods 

of R eformed evangelization. Mos t 
excell ent is the chapter on men 

"mee ting" J esus Christ through our 
evangelisti c efforts. The Gospel is 
for humans, but it is no t huma nisti c. 
It mu st ever be borne in mind tha t 
humanity comes to its own only as 
men come into fellowship with 
Christ (p. 149) . Eva ngelistic preach 
ing must be rich in illustra tions, 
and must a ttempt to deal plainl y 
with the real problems of unbelief. 
It must tes tify o f J esus r a ther than 
one's own personal con version (p. 
161). IIVhen and h ow to listen, to 
keep silent, and to interroga te, a re 
the keys to effective personal work 
(pp. 162ff.) . Admitting the va lue of 
physical rehabilita tion, the authors 
r ightl y maintain that the proclama
tion of the W ord must remain cen tral 
in sh arp o p pos itio ~ to the method s 
of the "comprehensive approach" 
(p. 169). T hey believe R eformed 
churches should intens ify "you th 
work" and "famil y-visiting" as means 
of evangeliza tion. They should also 

o ffer more lectu reships and cou rses 
to the public in whi ch "Life-Ques
tions" are discussed for the more 
cultured class (p. 226) . Every eva n
gelistic effort should steer people in
to the church . A mission station is, 
and should remain a doorgangshuis 

(a temporar y shelter, not a perma
nent home) . 

Every eva ngelistic work er, if he can 
r ead the Dutch, will gain immensely 
as he draws from the wea lth of this 
book. R. O. DE GROOT 

-::- -J:' 

Robert Menzies: FIGHT THE GOOD 
FIGHT. New York: Abingdon-Cokes
bury Press. 1953. 173 pp. $2.00. 

Bri tish and Scotti sh preachers of 
whom we h ave h ad opportunity to 
take note speak and write interesting-

ly. Mos t of them appear to be mas
ters in the stra tegy of avoiding dull

ness. And tha t is good stra tegy for 
preachers! One ge ts the impression 
that in their academic prepara tion 
for the p ulpi t they were carefully 
taught how to catch precious insights 
from a wide rang·e of poetry and 

prose. 

Dr. Menzies is no exception. H e 
h as a simp le and direc t style that 
evidences a fin e mind vibrant with 
imagina tion. Ever y page conta ins a t 
leas t one gem that continues to 

sparkl e in the reacle r's memor y after 
he has closed the book. T h e same 
can be sa id of his earlier volume, 
Th e Magne t ot t lte Heart. 

But these ch ap ters are no t sermons 
in the proper sense of the term . The 
jacke t so des igna tes them, ye t the 
author on his page o[ acknowledg
ments calls them "addresses." There 
is a text at the head of each chapter, 
and an attempt is made to rela te 
some of the materia l to the quo ted 
Scripture. No effort is made, 40w
ever, to exegete the tex t. T he typi
cally modern homiletic style in Bri t
ain and in Scotland, as in America, 
seems to be an exercise in bringing 
ideas to a tex t for general corro bora
tion . Scripture serves as a TeCOU1"Se 

ra ther than a 1-esow·ce. 

Dr. Menzies' doctrine is not con
sistently orthodox. On page 9 J esus 
and Paul are made correla tives in 
the following: "One of the g rea t 
wa tchwords of the Bible is the word 
' fa ith ' ... It was the key word on 
J esus' lips . . . For Pa ul also it pos
sessed an equal worth ." Jesus he
comes a discoverer on page 90: "That 
fa ith heightens the powers and dis
charges spiritual energy is no t, of 
course, the discovery of Jesus alone." 
[n the last lin e on page 96 fa ith is 
presented as a human production . 

A nea t statement o f the "anti thesis" 
appears on page 12: "The world be
ing wha t it is and the pr inciples of 
the gospel being wha t they are, mu
tually exclusive opposites, they are 
bound to come into violent conflict. 
There is no gTolll1d between right 
and wrong, except ba ttle-ground ." 
The essence of Christian worship is 
rightl y clescribed as "adoration·' 
based u pon God's self-revela tion 

(p. 99) . 
LEONARD GREEN WAY 
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(1) A three-year *GIFT SUBSCRIPTION to any person anywhere that you 
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Now is the time to remember your pastor, teacher, or Missionary! let 

him share your worth-while reading materials - Send him 
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A New Magozine lor Reformed Laymen and Leaders 

arch an 

Dear Peter; 

REFORMED FELLOWSHIP. INC. 
saJEFF£RI!IOH A.VKNU&. ,aOUTN ~A8T 

GRANO RAPI D9 2 ... 1CHtOA-" 

December 5 , 1999 

A professor has written a story about Nimrod and the Mole . He 

intended it for magazine publication. but it got no farther than the 

Table of Contents, apparently stymied by certain "ifs and oughts of 

ethics." Meanwhile copies of the story were mimiographed and circu

l a ted on the campus. The gist of Nimrod and the Mole i s that a mole 

was accused by Nimrod of being "a jack rabbit in disguise." What a 

thriller! It falleth not to everyone to think up il dramatic situation 

like that. The ultima te thrust in this professorial masterpiece i s 
tha t ., if the Editorial Commit tee of the Reformed Fellowship cont inues 

a long its present line it will succeed only in making Calvinism look 
ugly. oj 

Have you heard the sequel to ~imrod and the Mole? It is entitled, 

A Professor Goes A-Hunting. (Rather militant, is it not?) Thi s profes

sor went hunting in Philadelphia. More specifically, he went hunting 

on Chestnut Hill in Philadelphia. More specifically still, he ventured 

into the "jungles·of Chestnut Hill. He went in search of a pantheist. 

And he took with him two other professors , one of whom also carried a 

gun notwithstanding that he dislikes people who show a "familiarity with 

the world' s newes t and most horrible weapons," and fears that "people 
will t a lk themselves into t he mentali ty cha racteristic of war, or 

slide into it, are likely to grasp at any weapon and to stick at no means 
for a chieving their ends ." 

Well, Peter, they did not find a pantheist. There was "sound and 

fury" in the Westminster J ungles as they dispossessed themselves of 

their ammunition, but not a pelt was exhibited . The trigger-happy profes

s ors returned to their academic observation towers to continue their 
s crutiny by telescopic lens. 

Jus t who is making Calvinism 10 ok ugly? 

Sincerely . 

Daghesh von Lene 


