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Devotional Reading

The Bountifulness of God

By LEONARD GREENWAY

HE PSALMIST had been in great

trouble. The “cords of death” had
compassed him; the “pains of Sheol”
had laid hold on him. But God was
with him in that trouble. For the
people of God that makes the differ-
ence between despair and hope. “The
name of Jehovah is a strong tower;
The righteous runneth into it, and is
safe.” (Proverbs 18:10).

“Then called I upon the name of
Jehovah . . . and he saved me.” How
amazingly sure and sufficient is the
grace of God in the time of urgent
need! “Cast thy burden upon Jehovah,
and he will sustain thee: He will never
suffer the righteous to be moved”
(Psalm 55:22) . Return unto thy rest,
O my soul: For Jehovah hath dealt
bountifully with thee.

How restful, how satisfying, it is to
meditate upon the goodness of God.
Nothing is better suited to quiet the
anxious heart of the believer than
the contemplation of God’s loving
works and words.

Bountifulness in Creation and
Providence

In all the works of his hands, in all
the arrangements of his providence,
we can perceive a royal munificence.
All his gifts to us are kingly, and are
poured down to us with a profusion
that speaks of a Source which can
never be exhausted, and of a Hand
that is never weary. He blesses us with
powers of mind and body, with mental
endowments and spiritual qualifica-
tions, that exalt us above the beasts of
the field and that enable us to walk
amid the delights of nature with an
appreciating eye and with a thankful
heart.

How matchless is the work of the
sovereign Creator! The roll of golden
plains; the steeps of the mighty moun-
tains; the array of sun, moon and
stars adorning the azure canopy; the

“Return unto thy rest, O my
soul: For Jehovah hath dealt
bountifully with thee” . . .

— Psalm 116:7

laden clouds that drop fatness upon
our heads; the beauties of a sun-lit
horizon that tingles with inspiration
like an angel’s harp; the produce that
ripens in green summer; the fruit of
crimson autumn.

Much of the beauty and wonder
in nature is hidden away, waiting to
be found. It is recorded somewhere
that Maude Royden once went into a
hall where Sir J. Arthur Thomson was
lecturing with lantern slides. She en-
tered at the moment when he was
showing on the screen what at first
appeared to be the rose window of a
Gothic cathedral, it was so beautiful.
But she soon learned from his words
that it was the picture of a transverse
section of the spine of a sea-urchin.

Bountifulness in Grace

It is in the economy of grace that
the riches of Divine goodness are es-
pecially manifested. We are sinners,
and by our sin we have forfeited all
right to the use and enjoyment of
God’s bounties. In nature we receive
what is not our own. Still more so in
grace do we receive what is not our
own. The extremes of God’s bounti-
fulness are shown in the dispensation
of his mercy in Christ Jesus. By the
gift of God’s Son believers receive a
new title to all the gifts of God’s provi-
dence. Moreover, in the realm of grace
we receive gifts infinitely more valu-

able, inconceivably more precious,
than anything in the works of nature.

Hence, the apostle exclaims,
“Thanks be unto God for his un-
speakable gift” (2 Corinthians 9:13).
No language can express all that is
treasured up for God’s people in
Christ. He is the plant of renown, the
pearl of great price, the Son of the
Highest, the delight of the Father, the
chiefest among ten thousand. Think
of a prince giving to the lowliest and
most unworthy of his subjects the
richest jewel in his crown. Unparall-
eled generosity, you say. But then
think of the Sovereign of the universe
giving his only-begotten Son to re-
deem a guilty race.

And how bountiful is that Son! He
is represented in Scripture in every
relation necessary for our welfare and
happiness. He is a sun and a shield, a
rock of defense, a master, a shepherd,
a way, a husband, a friend, a prophet,
a priest, a king. He is the physician
who heals. He is the one advocate who
has never lost a case. He is all things
unto his people and they are complete
in him. He is our guide, his Spirit is
our Comforter. He is the Captain of
our salvation. His blood cleanses us
from all sin.

Truly the Lord has dealt bounti-
fully with us. Let us, then, not only
say that we are thankful, but let us
testify our gratitude by walking in
holiness before him.

A Meditation for Thanksgiving Day
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Christianity and Labor 1

Labor’s Struggle in Great
Britain

(X OULD you be able to find

the time to contribute a series
of articles to Torch and Trumpet de-
scribing the history and principles of
Christian trade unionism?”

This question came to us from the
publishers of this periodical.

I have not hesitated in accepting
this invitation since I feel that the
social problem, despite its great prom-
inence in the United States and Cana-
da, has up till now not found in Chris-
tian circles the interest it deserves.
Probably this is due to the fact that
this problem presents itself on this
continent in another form and under
different circumstances than was the
case in Europe a century or longer
ago. Over there it was the general
misery and the poverty-stricken con-
dition of the masses that aroused a
feeling of compassion and charity in
the hearts of Christian men and wom-
en, giving them a strong impulse to
help. The working classes were seen
as “sheep without a shepherd.” Here,
in the United States and Canada, the
employees have mighty organizations
which know, under their strong lead-
ers, how to force their demands
through. Consequently, it seems un-
necessary to support them, and often
appears necessary rather to resist
them.

In such a situation the question
which sincere Christians must con-
sider is: “What is the right attitude to
take toward the social problem in
these days?”

Golden Threads

There are two golden threads run-
ning through the historical pattern of
Christian social action. The first is the
thread of Christian charity and com-
passion for the needy, with respect to
both their material and spiritual
needs. From the Scriptures we learn
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By F. P. FUYKSCHOT

that Jesus ministered to such folk
while he was on earth, Three times in
Matthew alone we read that he felt
a deep compassion for the multitudes
“because they were distressed and scat-
tered, as sheep not having a shep-
herd” (Matt. 9:36; 14:14; 15:32). So
Christ healed the sick, made the lame
to walk, and preached the Gospel to
the poor. He left this example to his
disciples, to his church, to us. Or is
there no such task any more in
wealthy America? Has the world and
the multitude changed one bit since
Jesus was on earth, either in a mater-
ial or spiritual respect?

The second thread is that of justice
and righteousness.

How can we best help the multi-
tudes? By deeds of charity only? When
we describe presently the history of
Christian social action we shall see
that justice did arise out of charity.
Therefore Christian compassion be-
came a real challenge for Christian
action. To illustrate: If there are
many automobile accidents in a cer-
tain area because the roads are defec-
tive, can we limit our duty to merely
sending out the ambulance and the
wrecker, or is our primary duty the
repairing and improvement of the
roads? In other words, if social misery
is caused by sinful neglect, by evil con-
ditions and circumstances in the
world, are we to combat and improve
them, or not?

To ask these questions is to answer
them!

Source of Information

Now there is but one reliable source
from which to get the information for
the construction of a better world and
for the improvement of social rela-
tionships. That source is the Bible,
the Word of God. Therefore only
those who are prepared by grace to
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live up to that Word can show the
way and should lead the way to that
better world. As Moses had to make
the tabernacle according to the pat-
tern which was shown him on the holy
mountain, so we as disciples of Christ
must go to God to find the pattern for
human conduct as he wills it.

Working according to that pattern
with such principles — that is Chris-
tian soctal action!

19th Century Conditions

On my desk before me lies a book
written by the principal of an Amster-
dam Christian training school for tea-
chers. This book represents a course of
study compiled a number of years
ago designed for the use of members
of a Christian trade union. It is en-
titled: Course in Social Literature.
As such it furnishes a compilation of
Netherlands social literature, cover-
ing about seven centuries (from the
13th to the 20th). Once you have
started to read this volume you can
hardly stop from devouring it all in
one sitting.

On every page the black misery of
the poor is described. Who are “the
poor”’? Especially with the advent of
the machine age they were the labor-
ing classes. During the last century
(the 19th) in the Netherlands one did
not speak merely of such as “workers”
but rather, and commonly, of the
“destitute workers.” Destitute, needy,
poor — those were the adjectives in-
separably connected with the laborer.

We find that to be the case not only
in Dutch literature but also in the
literature of other countries. The well-
known Charles Dickens describes in
David Copperfield those weak and
wrecked persons, at the mercy of a
cruel social set-up which he knew
personally. Victor Hugo, called the
master of the French novelists, wrote
his Les Miserables (The Miserable
Ones) in 1862. By reading these books
we get an insight into the destruction
which took place in the lives of crea-
tures made by God as caused by sin-
ful conditions in society.

In order to determine the spirit of
the 19th century in which the Chris-
tian trade union movement had its
roots I want, first of all, to make a few
general remarks regarding the phil-
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osophy of the 18th and 19th centuries.
After that our second main purpose
will be to give a brief outline of the
economic and social situation in those
European countries in which Chris-
tian social action was begun.

The Enlightenment

The 18th century is the age of the
philosophy of the Enlightenment (Die
Aufklaerung), a philosophy which
did away with God and with religion.
Reason, human thinking had no need
of religion, said the men of the En-
lightenment movement. For neither
by perception of the senses nor by
revelation is true knowledge possible.
The truth is produced only in the way
of human thinking. Man’s rational
spirit can and will reveal the substan-
tial meaning of things and the world.
This type of rationalism,! which we
can only indicate here, had a great in-
fluence throughout the 19th century.
It destroyed Christian faith, saturated
the churches, slaying its thousands
spiritually. It had the great and ter-
rible French Revolution as a conse-
quence. As a result of its undermining
of the Christian faith it produced a
rationalist 19th century with the aw-
ful motto: “No God and No Master!”
(nt Dieu ni maitre).

Rationalism had also a great in-
fluence in economics, which is that
branch of science dealing with the
conditions and laws affecting the pro-
duction, distribution, and consump-
tion of goods and wealth. So we see
the development of the Physiocratic
School and the Manchester School in
economics, both borrowing their ideas
from the same individualistic idea of
natural law as preached by the French
Encyclopedists. Especially the theories
of Adam Smith and his followers —
the classical or liberal school in eco-
nomics —had an all-dominating in-
fluence on economic science and prac-
tise. In such thought the starting point
was the so-called “economic man”
(homo oeconomicus),2 that is, the
theory that men always act according
to and because of economic consider-

1The theory that reason is a source of knowledge in
itself, superior to and independent of sense percep-
tions or revelation.

2See in this issue ‘“The Christian Rejection of Eco-
nomic Man” by W. Stanford Reid.
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ations, as dictated by their own self-
interests.

Although this homo oeconomicus
is a mere creation of the mind, the
idea represented by this term was and
is of far-reaching significance. In terms
of this interpretation we get the slo-
gan: Everyone knows his own best
interest, everyone seeks his own inter-
est, everyone knows best, therefore,
how to protect his own interest. If
only we let everything go its own
natural course (laisser faive, laisser
passer) we will get to a perfect world.
Natural law will straighten out every-
thing inevitably. If these ideas are
put into effect —as they have been —
we get a society in which there is a
predominant striving of every man
against his neighbor with a view to
the survival of the fittest and the
perishing of the rest. This was the
leading economic theory brought into
practise throughout the 19th cen-
tury.

The Social Situation in Europe

Let us now take an over-all look at
the economic and social situation in
Europe to see how these theories
worked out in various countries.

During the Middle Ages the rising
trades and crafts had been bound to-
gether in a system which guaranteed
sound development and brought pros-
perity to the populace. This was the
guild system.3

The system existed for some four or
five centuries during which it pro-
moted the growth of handicraft to a
high degree. The guild system was an
excellent means to create order and
law in the trades and professions and
to check abuses. Both masters and
men had no reason for complaint.
Their wages and working-hours were
fixed, and the hours, though rather
long, were spent in a quiet atmosphere
and the work itself was varied in
nature, In winter the working hours
were necessarily shortened because of
the lack of adequate lighting. The
number of holidays in which work
was suspended was — because of the
many church feasts — large. In spite of
the existence of many regulations
3The guilds were associations of craftsmen or mer-

chants which controlled the quality and/or market
of their particular trade.
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there was freedom of labor and free
competition.

The guilds, however, just as any
other human institution, were com-
posed of sinful human creatures who,
towards the end of their history es-
pecially, were inclined to abuse their
privileges. They gained great power,
in politics as well as trade. But when
gradually handicraft was replaced by
a more organized though small type
of industry the guilds did not find
ways and means to alter their regula-
tions and methods in due time. Al-
ready in the 17th and still more in
the 18th centuries they were regarded
as a nuisance by the developing
trades. By the time that the laws in
different countries were changed to
prohibit every similar type of associa-
tion (in the name of “liberty”) as a
result of the growing influence of such
new ideas as those of the Physiocrats,
the guilds were for the greater part
already dissolved. They had done an
excellent job, however, in the pros-
perous era which they served. We will
see presently as a contrast the kind
of prosperity and happiness which
resulted from a philosophy which
trusted in the operations of “natural
law.” Reviewing these results caused
a great Christian statesman, nonc
other than G. Groen van Prinsterer,
in 1850 to exclaim: “Is there not a
means to revive in some form or other
the associations which have fallen un-

It seems very strange indeed that
many Christians, also of supposedly
Reformed hue, who are all aglow for
missions and full of zeal for Christian
education and Christian mercy, seem
to realize absolutely nothing of the
implications of their religion in the
social realm. Perhaps it is too much to
expect of the average Christian that
he shall think his religion through in
all directions. We leaders have not
done much to guide them in that
respect, either. At any rate there is a
gap in our present set-up, as anyonc
can see. And the world today is in a
sorry mess, and the application of
Christian principles to the social
problems is sorely needed!

— John Gritter -
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der the hammer-strokes of the Indus-
trial Revolution?” — thereby referring
to the guilds.

Great Britain

In 1769 James Watt invented the
steam-powered engine. The discovery
and application of this invention pre-
cipitated an industrial revolution of
undreamed of proportions. Many
other inventions in the 18th and 19th
centuries “changed the face” of in-
dustry. Especially in the textile in-
dustry, in which Great Britain had a
foremost position, many inventions
were applied which increased produc-
tion considerably. As a result the
place of labor in industry was com-
pletely changed. Many workers who
had found their living in handwork
became unemployed. Sharp resistance
against the use of the machine arose
on the part of the workers who could
foresee nothing but a future of large
if not complete unemployment. Many
machines were wrecked, and only the
imposing of the most severe penalties
—even punishment by death — could
put an end to such action.

We know now that mechanical pro-
duction has been a great boon so far
as the increase of production and of
higher living standards is concerned —
but neither the workingmen nor the
owners of the machines could foresee
that at the time of the inception of
these new methods. Resistance against
the machine abated, however, when
the establishment of new factories be-
gan to take up more workers. Fact is
that between 1750 and 1847 the num-
ber of workers in the cotton industry
in Great Britain and Ireland increased
from 8,000 to 1,500,000.

But new grievances arose which
were not to be solved easily.

The use of machines involves a new
division of labor since it calls mostly
for unskilled labor. The owners of the
machines and the factories in their
striving for higher profits hired many
women and children. In addition, the
purchase of machinery called for the
expenditure of large sums of money
which the employers were only too
eager to earn back as quickly as pos-
sible by instituting long working
hours, night and shift-work.
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No laws or. regulations prohibited
these practices. Applying ‘“mnatural
law” in the name of liberty (no one
should be hampered in the pursuit of
his objectives) no protection was fur-
nished for labor whatsoever. It was
indeed “laisser faire, laisser passer.”

“Wage Slavery”

It is to these times that the term
“wage slavery” is perfectly applicable.
Actually, however, the situation was
worse than in the times of actual
slavery! In those days the slave was
his master’s capital with which he had
to be economical for his own self-
interest. But the British factory-owner
did not have to be economical in the
use and treatment of his workers.
Every dead worker could be replaced
by another without cost. The cotton
factories of Lancashire had a contract
with London orphanages for the de-
livery of their charges to the factories.
Large numbers of these children were
regularly transported at the request of
the factory owners, and when the
children had died new shipments fol-
lowed. ;

This practise was in conformity
with the theory developed by Malthus.
He wrote in his book, Essay on the
Principles of Population, that there
was an over-population of the world
which could only be overcome by
applying “natural law.” Misery, starva-
tion, and other social evils would
bring the population of the world to a
lower level. Then by a sensible educa-
tion of the rest the birth rate could be
reduced and the total population
would come to its “natural” level.

In 1819 a law was passed prohibit-
ing child labor in factories below the
age of nine years. The Morals and
Health Act of 1802 limited the work
of older children to only (!) 12 hours
a day, but there was no enforcement
of the application of this law. The
captains of industry paid no heed to
these laws. The children worked from
7 am. to 9 p.m. right along with
adults. Industry depended on children
— without them the work could not go
on. Official reports tell us of children
aroused at two, three, four o’clock in
the morning, their sleep-drugged,
fatigue-paralyzed bodies forced to
work for ten, eleven, twelve hours.

Women and girls were forced to work
by night as well as day. .

Beginnings of Marxianism

It was especially these conditions
which inspired Karl Marx and Fried-
rich Engels to formulate their social-
istic ideas. Marx and Engels spent a
large part of their life in England.
They were children of their time, and
one can understand how that they saw
but one solution: the complete anni-
hilation of the then present society
and the establishment of an altogether
new one. Their Communist Mani-
festo, published in 1848, concluded
with the words: “Workers of all coun-
tries, unite!” Probably they never
dreamed that their ideas would one
time shake the nations to their very
foundations. Their call found re-
sponse!

Other social reformers — of whom
we mention now only Robert Owen,
a British employer, who reduced
working hours in his own factory to
ten and one-half hours per day and
did not employ children below the
age of ten years — were moved to fight
labor conditions in England at that
time.

The workers themselves also rose to
fight against the terrible labor condi-
tions and its subsequent misery for
them. Between the years 1800 to 1850,
roughly, Great Britain was in a state
of perpetual revolution. Strikes and
deeds of violence regularly took place.
In 1834 the Poor Law, dating from the
16th century, was abolished. This law
stipulated that the boards of the
churches in the event that employees
received wages from their employers
below a certain standard had to pay
an allowance making up the differ-
ence. Many employers abused this
law, but it did do some good for the
workers. After the abolition of this
law the general misery of the workers
became still worse. In fact, authors of
that time say that the prevailing
misery became unbearable.

Another peoples’ movement was
the strong revolutionary action of the
Chartists, who succeeded in 1839 to
take possession of the city of Birming-

(Continued on page 31)
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Book Review

Common Grace and
Christian Education

By EUGENE BRADFORD

William Masselink, Th.M., Ph.D., Th.D., Common Grace and Christian
Education. 1952. (Mimeographed, 192 pp.)

IKELY the discussion of the Com-

mon Grace question is just getting
under way. Since relatively scant at-
tention was given the problem prior
to the monumental Gemeene Gratie
of Abraham Kuyper, it is to be ex-
pected that considerable time and
much patient effort will have to be
expended before a well defined view
of Common Grace is accepted by all
the Reformed. There is no side-step-
ping the difficulties involved in the
fact that although in the eternal coun-
sel of God some men are damned,
God nevertheless restrains their cor-
rupt natures, enables them to perform
civic good, and bestows the blessings
of the material world upon them.

Although at the outset of this review
it must be stated frankly that Dr. Mas-
selink does not face some of the diffi-
culties squarely and hence has not
brought us directly closer to a solu-
tion, we none the less welcome his
book. Valuable material from Kuyper,
Bavinck and Hepp is made available
to the reader and, what is more im-
portant, the book is giving impetus to
the discussion of Common Grace.

Van Til Criticized

The title suggests that from the
doctrine of Common Grace a philos-
ophy of Christian education must be
worked out. But before the author
can do that he must first present his
doctrine of Common Grace as learned
from Kuyper, Bavinck and Hepp.
Then comes his criticism of the
moderate — Schilder, Dooyeweerd and
Van Til. Considerable space is de-
voted to the criticism of Van Til, and
one gets the impression that it was
intended to be one of the more sig-
nificant parts of the book. The author

Torch and Trumpet, October-November,

evidently feels it his mission to
establish that although Van Til does
not deny Common Grace he never-
theless does serious injustice to the
doctrine.

Masselinks” great difficulty with
Van Til’s view of Common Grace is
Van Til’s insistence upon the absolute
ethical antithesis between God and
natural man. The antithesis, we are
told, should not be regarded as abso-
lute since that would place man in a
category with the devil, deny that
there are remnants of the image of
God in fallen man, make impossible
the restraint of sin, and thus rule out
Common Grace (p. 74f.). Masselink
errs, however, when he identifies “ab-
solute ethical antithesis” with “abso-
lute depravity,” the condition of the
devil and those in hell. Van Til does
not teach absolute, but total, deprav-
ity. All agree that natural man does
not know God aright. But Van Til as-
serts that, since all knowledge is inter-
related and the mind of man is a unit,
man does not even know the flowers
of the field truly unless he knows the
God who created them and of whose
nature they are expressive. Masselink,
however, has a different view of the
noetic effect of sin. Since for him the
antithesis is only relative he is able to
assert that fallen man has some true
knowledge of God and the world and
occupies a certain common ground
with the regenerated man who truly
knows God and the world. It is at this
point that Masselink discovers Van
Til’s great “inconsistency.” After men-
tioning Van Til’s denial of common
ground Masselink says that “on the
other hand he is compelled to admit
it” (p.76). It is true, of course, that
Van Til acknowledges the fact that
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“non-Christians have a great deal of
knowledge about the world that is
true as far as it goes” (An Introduc
tion to Systematic Theology, p.26).
They even know God; they cannot
escape knowing God —his character
as well as his existence (ibid., p. 27).
But in what sense? The sense of God
is indelibly engraved upon man’s
heart. “He knows God and he knows
himself and the world as God’s crea-
tion” (ibid.). This is objective reve-
lation to man and, as an ethical per-
son, man is compelled to react.

Sinful Suppression

But he reacts sinfully. As Romans
one tells us, man seeks to suppress
this knowledge of God. Having desire
to be as God, man assumed his own
ultimacy, refused to glorify God as
God, became vain in his reasonings,
and his senseless heart was darkened.
The net result is that man exchanged
the truth of God for a lie, and wor-
shipped and served the creature rather
than the Creator. Van Til tells us
that “to the extent that he works ac-
cording to this monistic assumption
he misinterprets all things, flowers no
less than God” (ibid.) .

Hell is not on earth, however, be-
cause man is never fully consistent in
this life. The sense of God still weighs
him down, the works of the law are
written on his heart. He is not yet
fully self-conscious epistemologically.
Being “without God in the world”
the natural man yet knows God. “By
virtue of their creation in God’s image,
by virtue of the ineradicable sense of
deity within them and by virtue of
God’s restraining general grace, those
who hate God, yet in a restricted
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