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What is the Answer? 

Where Are the Ten 

Thousand? 

STATISTICS,  someone  has  once 

said,  can  be  used  to  prove  any
thing. 

Though this is largely true, if sta

tistics are correctly handled they are 

also able to give a fairly adequate 

survey of any given situation. 

In the Christian Reformed Church 

mention has been made from time to 

time of the rather amazing growth 

which we have experienced. During 

the past decades we have increased in 

total m embership from 122,672 to 

154,950, a gain of over 32,000.1 Yet 

there is noticeable another trend, 

against which several have raised their 

voices in alarm. 

A Grave Peril 

Anyone acquainted with the YeaT

book of this church will find the num· 
bel' m entioned of those who leave her 

from year to year for other denomi
nations. 

Instead of s lowing down these 

"leaks" have been increasing of late. 

During the decade from January 1, 

1940, to January 1, 1950, no less than 

10,703 who were affiliated with our 

churches have left. For that period 
the annual figures were ]]27, 873, 

1091, 739, 820, 833, 1239, 1346, 1226 

and 1409. Although an almost equally 

large number have united with the 

Christian Reformed Church from the 

outside, the apparent ease with which 

many shift denominational loyalty 

gives cause for concern. 

No doubt several factors may ex

plain this movement. Many are per

haps baptized members who leave to 

( I) The recent Yearbook for 1952 registers a gain 

far in excess of 10,000 for the past ycar. Yet no 

less tha n 13·12 left (or other denominations. 
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escape threatened disciplinary action 

of the consistories. Mixed marriages 

are also taking an increasing toll 

among our young people. Occasion· 

ally we hear of others who leave in 

the interests of greater social activity 

and fri endliness in other churches. 

But whatever the cause, there is 

reason for alarm. To lose more than 

10,000 members within a decade sig

nalizes a tremendous defection. These 

people no longer worship with us, 
and many if not most of them are 

found in churches where the Word 

is not preached in its purity or else 

attend no church at all. From per

sonal experience and conversations 

with other pastors we are convinced 

that precious few will ever r eturn to 
the Christian Reformed Church. 

When asking concerning the under

lying causes, undoubtedly we have to 

find at least one in the relatively little 

knowledge which many people have 

10,703 members were lost to the 

Christian Reformed denomination 

in the ten years from 194·0 to 

1950! Dr. Peter Y. De Jong points 

up this fact in another of his prac

tical, profitable studies her.e, giving 

us his analysis of the causes for this 

alarming shrinkage. 

.................................  

of what is distinctively Reformed. Our 
people still come faithfully to church, 

support her program actively and lib
erally, bu t do not realize the differ

ence between what is truly R eformed 

and what is not Reformed. Among 

us there are not only members but 

also leaders who seem to soft-pedal 

or ignore our distinctiveness. A few 

weeks ago a deacon of one of our out
post churches mentioned that a col, 

lege graduate, member of another 

denomination, desired to affiliate with 

the Christian Reformed Church . 

When questioned about the distinc

tively Reformed teachings on election , 

the covenant, limited a ton ement and 

irresistible grace, his answers were 

very vague. Yet most of the members 

of the consistory insisted that he 

should be permitted to join without 
further instruction, since he was at 

least a sincere Christian. 

Such action betrays a sinful indif· 

ference to the faith which we profess 

to hold dear. "We are in effect saying: 

W e happen to be R eformed , and the 

Reformed faith is fine; but Armin

ianism and Lutheranism are just as 

good for those who believe ' their doc· 
trines. Certainly this attitude directly 

conflicts with our Confession, which 
insists, "We believe that we ought 

diligently and circumspectly to dis· 

cern from the Word of God which is 

the tru e Church, since all sects which 

are in the world assume to them

selves the name of Church" (a rt. 

XXIX). 

A Greater Peril 

By holding at least in practice that 

all churches are about equally good; 

we betray an even worse weakness. 

It is that of the lack of love for what 
is 'Reformed because of our ignorance. 

The question may well be asked, 

How can people love that faith, if 

they are barely acquainted with it? 

1t might be very embarrassing for 

us to inquire how well our members 

know the Three Forms of Unity. 
How many know which they are, 

what they contain, when and by whom 

they were written? How many would 

be willing like Guido de Bres to suf
fer persecution rather than to retract 

that God-given heritage of truth? 

Most of our problems are occa

sioned by this lack of devotion to the 
R eformed heritage. Often the state

ment is made that we don't know 

what is going on in our churches, 

schools and mission enterprises. Time 

and again we are challenged that we 
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still  have  no  wellrounded philosophy 

of  Christian  education,  that  we  are 

not  aware  of  our  social  responsibili-

ties,  and  that  we  are  complacent  in 

following  the  forms  of  true  religion 

but deficient in experiencing the pow-
er  of godliness_ 

In  so  far  as  these  charges  are  true, 

they  betray  a  lamentable  neglect  of 

our  Reformed  faith.  Books  and  ar-

ticles  and  pamphlets  have  been  writ-

ten on this subject both in the Ameri-

can  and  the  Holland  languages.  Yet 

how many of us, including the leaders, 

have warmed ourselves at these bright-
ly  burning  fires,  caught  the  light  and 

warmth and  passed  this  on  to  others? 

We seem far more concerned about 

new  and  better  buildings,  higher  sal-
aries,  comfortable  positions  and  pres-

tige  than with the faith of our fathers. 

And  since  we  lack  enthusiasm,  we 

fail  to  demonstrate  the power of god-

liness  which  the  Spirit  works  in  the 

hearts  of  those  who  truly  love  the 

Word.  Then  it  need  not  surprise  us 

at  all  that  we  have  a  "leak"  on  our 

hands  caused  by  many  who  without 
compunction  leave  our  churches. 

The Gravest Peril 

Because  of  the  lack  of  knowledge 

and  the  lack  of  enthusiasm  for  the 

Reformed  faith,  we  find  ourselves 

face  to  face  with  the  greatest  peril  of 

all.  Too  many  of  us  are  no  longer 

able  to defend  adequately what is  Re-
formed. 

Perhaps  this  statement  sounds  too  
strong  for  some  of  the  readers.  

Let  us  then  examine  our  attitude 
and action.  When your son or daugh-

ter, your friend or neighbor leaves  the 

Christian  Reformed  Church  for  some 

church  where  the  marks  of  the  true 

church are not so clearly evident, what 

have  you  to  say?  It  seems  as  if  most 

of  us  are  too  ready  with  excuses. 
Don't we  usually say,  "Well,  after  all 

it  could  be  far  worse.  He  (or  she) 

is  at  least  going  to  another  church_" 

Dare we  tell them that they are throw-

ing  away  a  priceless  heritage?  Dare 

we  insist  that  they are taking not only 

themselves but also  their children and 
grandchildren  into  a  church  where 

the  Word  is  not  so  purely  and  fully 
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preached?  How  many  of  our  consis-

tories  still  seek  diligently  to  contact 

those  who  ask  for  transfer  to  other 
denominations and point out to  them 

the  dangers  of  the  step  which  they 

are  contemplating?  After  all,  as  long 

as  we  subscribe  to  articles  xxvii 

through  xxix  of  the  Confession, we 

must  agree  that  such  a  step  usually 

involves  the  person  taking  it  in  a 

grave sin against God and His church. 

But  if  we  no  longer  believe  this, 

then  why  should  we  hedge  any  long-

er?  Why  not  say  openly  that  all 

Christian  churches  are  about  equally 

good,  that  it  doesn't  make  much  dif-

ference  to  which  one  we  belong,  and 

that  our creed  better  be  revised  at 

once?  If we  are  ready  for  this,  we 

had  better stop  talking about  "leaks" 

and  let  our people  go  by  the  thoJJ-
sands  instead of  the  hundreds.  Then 

it  would  be  much  better  to  sell  out 

our  denomination  wholesale  instead 
of  piecemeal. 

It has  always  been  the  conviction 
of our chllTches  that we have  the God-

given  right  to  separate  denomina-
tional  existence. 

However,  we  enjoy  that  right  only 
so  long  as  we  believe  that  the  Re-

formed faith constitutes the truest and 

fullest  expression  and  defense  of  the 

Christian  gospel.  If we  can't  believe 

that,  we  are  schismatics  who  have 

rent  the  unity  of  Christ's  church. 

It  is  more  than  time  to  mourn  for 

this  breach  in  the  wall  of  the  daugh-

ter  of  Zion.  Let  us  not first  of  all 

weep,  because  10,000  and  more  have 

already  left  the  church  during  the 

last  decade.  Rather,  let  us  confess 

that  to  a  large  extent  the  fault  lies 
with ourselves. 

We  will  have  to  pledge  ourselves 
to  a  diligent  study  of  what  is  Re-

formed.  We  must  learn  to  love  that 

faith  with  all  our  hearts.  We  must 

be  able  to  defend  that  faith  to  the 

last  ditch  as  the  clearest  and  richest 

exposition  of  the  truth  of God.  And 

if  then  people still  leave  us,  knowing 

what  our  churches  teach  and  love 

and  defend,  not  ours  but  theirs  will 

be  the  full  responsibility  for  the  seri-

ous step which  they are  taking. 

Peter Y. De Jong 

"Never  did  Israel  so  abuse  the 
treasures  which  God  allowed  them 

to  take  from  E gyp t  as  when,  by 
means  of  Judas,  Israel  used  these  to 

pay  for  Jesus'  blood.  By  that  act 
Israel  surrendered  the  office  of  stew-

ardship.  When  it  took  the  capital  it 
had  brought  from  Egypt  and  had 
amassed  in  Caanan  and,  for  its  own 

aggrandizement,  used  it  to  pay  for 

Jesus'  cross,  Jerusalem,  to  speak  in 
the  language  of  Revelation  12,  be-

came  the  city  'which  spiritually  is 
called  Egypt.' 

As  for  ourselves?  In fear  and  trem-

bling  we  must  admit  God  into  our 
houses,  our  shops,  our  studios,  our 

fields.  Listening  attentively,  then, 

we  shall  hear  him  ask:  Give  me  my 

price.  The  question  must  come  to 
all:  what  think  you  of  the  Christ? 
In  that  sense  all  must  make  an  ap-

praisal,  all  must  return  an  answer. 

He  is  fortunate  who  can  be  quick 

to  reply:  Lord,  I  cannot  appraise 
thee.  Thou  only  canst  place  a  value 

upon  me,  0  Lord,  and  include  me 
with  those  for  whom  thou  hast  given 

the  inestimable  price  of  Jesus'  pre-
cious  blood,  flowing  through  the  in-
finite,  eternal Spirit." 

Klaas Schilder 

Christ in His Suffering, p. 80 

"Well,  this  is  not  the  first  time 

that  people  in  the  effort  to  escape 
from  the  content of a  message,  choose 

to  criticize  the  form  in  which  it  is 
given.  Naturally,  such  response  is 

always  foolishness.  It  is  especially 
that  when  the  message  is  one  that 

comes  from  Christ.  Obviously,  if  I 

am  to  determine  'whether  any  given 
expression 'has  been  clothed  in  a  'be-

coming  form',  I  must  first  determine 

what  its  meaning,  its  content,  its  pur-
pose  is;  I  must  appraise  this  in  refer-
ence  to  the  standard  of  the  law  of 
God." 

Klaas Schilder, 

Christ on Trial , p. 63 
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Whither America? 

Poker Playing President and  
Political Corruption  

A ccording  to  TIME,  March 
31,  1952,  we  have  a  poker-play

ing President. During Harry Tru
man's March vacation at Key West 
the President and his political house
hold spent each day from four o'clock 
in the afternoon till eleven at night 
in a friendly game of poker, with 
time off for dinner. ·Each player put 
up a hundred dollars each week so 
that he could keep his losses down 
somewhat and it was called "depres
sion poker" since one could negotiate 
a dole if his money ran out tempor
arily. For the common man, this 
certainly was not a penny-ante game, 

but for a man who is reputed to have 
amassed $200,000 during the past six 
years the stakes may have been a mere 
bagatelle. However, to the Christian 
citizen of America these poker games 
and the "easy come-easy go" attitude 
toward money are symptomatic. They 
are indications of moral laxity and a 
certain calloused indifference to the 
fact that the Lord is slaying the sons 
of the nation and calling us to re
pentance by his judgments. 

It is not my purpose now, in this 
article, to expose the national sin of 
gambling - which, incidentally, is al
so found in church circles to an alarm
ing degree - in which the present 
incumbent of the White House is 
setting the youth of the nation a very 
evil example. But the gambling craze 
to which the President and his friends 
succumb whenever an opportune mo

ment presents itself - this mad fever 
for financial and material g"ain with
out work - is simply symptomatic of 
the wanton luxury and worldly 
revelry of the heads of the nation in 
Washington, D. C. 

The entire situation in the nation's 
capitol forcefully reminds one of the 
political and spiritual leaders in the 
days of Amos, the sheep-herder, who 
was called to announce the impend

"Torch and Trumpet, June-July, 1952 
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ing judgment of God against Israel. 
Amos inveighs against the "kine of 
Bashan . . . that oppress the poor, 
that crush the needy, that say to their 
lords, Bring, and let us drink." 

The stern prophet pronounces a 
woe upon those tha t are at ease in 

J erusalem and that trust in the 
mountain of Samaria. These are the 
notable men of the chief nation. 
"They put far away the evil day, and 
cause the seat of violence to draw 
near ... they stretch themselves upon 
their couches a nd eat the lambs out of 
the flock, and the calves ou t of the 
midst of the stall and sing idle songs 
to the sound of the viol . . . they 
drink wine (whiskey) out of bowls, 
and anoint themselves with the chief 
oils; but they are not grieved for the 
affliction of Joseph" (Cf. Amos 
6: 1-6). This, to my mind, is a perfect 
picture of the notable men of our 
na tion, from the Chief Executive 
down through the flunkies that wait 
upon their lords with craven servility 
in expectation of favors dispensed . 
But there is no regard for the dead 
and wounded in Korea and their 

sorrowing parents at home - the so
called police action is dragging on 
interminably and the suspicion that 
it is to be determined by mere politi
cal consideration is gradually taking 
shape in the minds of the people. 

In this article I want to call the 

attention of our readers to the wan
ton disregard for truth and justice 
tha t characterizes the ruling dynasty 
in our so-called democracy. There 
can be no doubt that the old proverb 
"Like people like priest," can here 
be applied with a vengeance and 
quoted in defense of the administra
tion. An administration presumably 

cannot rise higher than the people 
from which it is taken. However, 

the opposite proverb also applies: 

"Like priest like people"-the people 
will follow and emulate their leaders. 
The shameless frauds and grafts that 

are the order of the day in Washing
ton will no doubt be duplicated a 
thousand-fold throughout the land, 
unless by the grace of God the people 
are stirred in their consciences and 
raise a mighty protest against this 
shameless lawlessness. 

Calloused Consciences 

Allow me to present a few frag
ments of fact concerning the current 
corruption in high places - more par
ticularly the godlessness of our pres
ent adminisu-ation and its total dis
regard for integrity and the claims 
of justice. This presentation of facts 
is really superflous since the daily 
papers for the last year have been 
filled with long tales of what is actu
ally going on. However, since most 
of us become insensitive after a little 
while to even the most shocking rec
ords of moral scandal, since we soon 
are so caJloused to flagrant lawless
ness that we not longer stop to con
sider the heinous nature of such ter
rible sin, a few examples may not be 
amiss. It will serve to point up the 
fact that we as a nation have been 
courting the curse of the great God, 
who rules in righteousness; who will 
visit the sins of those that hate him 
upon the third and fourth generation. 

Most of the facts presented have 
been garnered from an article by the 
Messrs. Knebel and Wilson pub
lished in LOOK, Magazine of May 
22, 1951. The article is entitled: 

These scandalous years in Washing
ton. It presents a picture of "political 
scandals, breeding on friendship, fa
voritism and frauds." But in spite 
of all the evidence to the con trary, 
our Chief Executive has the shame

le~s effrontery to say. "My people 
are honorable - all of them." 

But here is a little bit of the official 
record, which not only impugns the 
President's friends but shouts to high 
heaven against the calloused con· 
sciences of the American people. The 

President had hardly been sworn into 
office to uphold the constitution or 

he began issuing pardons to some of 
his "honorable people" down Mis

souri way - the fellow workers in the 
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Pendergast  machine.  These  honor
able men (63 in all) had been con
victed in a vote fraud in 1936 elec
tions in JACKSON County, Mis
souri. No announcement was made 
from the White House about this 
shameful "execution of justice." Soon 
after that two Capone mobsters were 
transferred fmm Atlanta penitentiary 

to Fort Leavenworth at the request 
of Paul Dillon, who had influ ence 

with the party. J ames Gavin, serving 
five years for dodging income taxes, 
had his sentence commuted. His 
bmther paid $1,000 into the Demo
cratic treasury. T he case of Edwin 
W. Pauly is also notorious. He was 
the treasurer of the Democratic Na
tional committee, a rich oilman from 
Colorado. H e suggested to HamId 
Ickes, then Secre tary of the Interior, 
tha t he block Federal plans to pre
exempt oil rights. From this Mr. I ckes 
turned away with contempt. What
ever one may say about Mr. I ckes 
and his affiliations, h e certainly was 
above this type of corruption. But 
to finish the case of E. W . Pauly, in 

J anuary 1946 President T ruman 
nominated- him as under-secretary of 
the navy. In tha t capacity he would 
h ave been able to administer the 
Navy oil reserves. This was a piece 
of bare-faced corruption, of political 
skulduggery without precedent. H e 
was no t confirmed by the Senate. 

However, one of the most cal
loused and shameless acts of official 
corruption was that of the President 
in setting at liberty Mayor J ames M. 
Curley of Boston and Donald Wake
field Smith of the National R eserve 
Board, who both were serving a sen
tence in the Federal P enitentiary for 
mail fraud in a $60,000 case of sign
ing war contracts to clients . But the 
corrupt Curley is an honorable man 
in political circles. This course of 

corruption runs through "cotton fu
tures," "lard exports," "race-track 
priorities," " 1948 election contribu
tions," "deportation stays for under
world characters," "phoney stock 
companies, in business with Federal 
Internal R evenue collec tors," "un

derworld campaign boosters and con
tributors in Miami and Kansas City," 
"Post Office official stamp issu es for 
private revenue," "Kentucky ballot 

box stuffing by a protege of Associate 
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Justice Frankfurter and Chief Justice 
Vinson," "public support of known 
communist agents by Secretary of 
State Acheson and Justice Frank
furter," etc. etc. 

This record of official Washing
ton's "honorable men" reads like a 

fairy tale for the nurture of the devil's 
henchmen, a kind of Ali Baba and 
the Forty Thieves in reverse. Surely, 
where the carcass is, there will the 
vultures be gathered together. As one 
final example, to illustrate the a

moral society in which we live, and to 
high-light the shameless effmntery of 
official W ashington, let me mention 
the loan of $1,300,000 from the fed
eral treasury to finance a gambling 
joint in Nevada. There is nothing 
illegal or wrong with it, according to 
the men who handle the p ublic's 

Announcenlent: Due to an un
usually h eavy schedule, the Rev_ 

Edward Heerema was prevented 
from preparing his next article in 

his series on "Mental Health." He 
is planning to publish his continua
a tion of this series in the August
September issue. Scheduled also 
for that issue is another article on 

"Science and the Bible" by Dr. 
John De Vries, and further lessons 

on the 37 articles of the Belgic 
Confession by the Rev. John H. 
Piersma. 

....................................  

funds, since gambling is legal in 
Nevada. Neither the law of God nor 
the common conscience of the people 
means anything to these "honorable 
members" of the official household 
in W ashington. 

Corporate R esponsibility 

of Calvinists 

Let no one shrug his shoulders 
and say, "Well, the President is not 

going to run anyway, so things will 
be better nex t year." There is no 

doubt in my mind that there will be 
a great improvement if a man like 
Kefauver of T ennessee, Russell of 

Georgia, Taft of Ohio or Eisenhou
wer we~ e elected. But essentially, the 
problem will not be solved by a 

change in administration. As long 
as the motto of the two-party system 
"to the victor belong the spoils," is 
openly and shamelessly accepted as 
the standard of opera tions there will 
be conniving of one party with the 
other, since the opposition party it
self hopes to profit in its turn. As 
long as the American people believe 
that gambling and graft are basically 
all right and want to be able to make 
such easy money or to bribe an officer 
of the law with a " ten-spot" there is 
not going to be any change in Wash
ington. 

It is right h ere tha t we Calvinists 
have a gt-eat opportunity. This is a 
challenge to the power of our world
and-life view. Calvin changed Gen
eva into a veritable kingdom of God 

on earth according to the testimony 
of J ohn Knox. Could not the loyal 
sons of Calvin at least make an im
print upon their times? 

"The Christian man finds in the 
Bible the Word of God. Let it n ot 
be said tha t dependence upon a book 
is a dead or an artificial thing_ .The 
Reforma tion of the 16th century was 
founded upon the authority of the 
Bible, ye t it se t the world aflame. D e
pendence upon a word of man would 
be slavish, but dependence upon God's 
Word is life. Dark and gloomy would 
be the world , if we were left to our 
own devices, and had no blessed Word 
of God. The Bible to the Christian is 
not a burdensome law, but the very 
Magna Charta of Christian liberty." 

- ] . Gresham Machen 

* * .. 

"Wrestle, fi ght, go forward, watch, 

fear, believe, pray; and then ye shall 

have all the infallibl e symptoms of 

one of the elect of Christ within you." 

- Samuel R u th e?,{o?-d 
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Why  not?  Because  h e  cannotReformed A.pologetics 
clearly  see,  from  Mr.  Grey's  reason
ing, why he should exchange his posi
tion for that of Christianity at a ll. 
He is not shown by Mr. Grey how 
utterly desperate his own situation 
is. Nor is he shown how completely 

Special and General 
Revelation the Christian position solves the prob

WE are concerned in this series 
of a rticles with the problem of 

Reformed apologetics. In the first 
three articles we discussed the general 
nature of Reformed apologetics. Its 
method, we saw, is radically different 
from that of Romanist-evangelical 
apologetics. The latter starts from the 
presupposition that m an has a meas
ure of ultimacy or autonomy. This 
method assumes therefore that man 
can correctly interpret an area of 
life without referring to the God of 
the Bible. Over against this Reformed 

apologetics contends that man him
self must first be interpreted in terms 
of the Bible b efore he can, without 
fa lsification, in terpret any area of Ii fe. 

The Bible 

In the fourth and fifth articles we 
dealt with the Bible itself. Reformed 
theology holds that Scripture speaks 
for itself. The sort of God of which 
the Bible speaks cannot speak other
wise than with absolute authority. 
The biblical notion of God as self
contained or self-sufficient and the 
notion that the Bible is self-authenti
cating are involved in one another. 

This simple foundation truth of 
Protestantism is virtually rejected by 
evangelical Protestants. Evangelicals 
make a two-fold charge against the 
Reformed doctrine of Scripture. On 
the one hand they say that it is iT1"a

tionalistic. We saw how Carnell sets 

up the autonomous or "rational man" 
as a judge before whom the Bible 
must prove its right to speak with 
authority. This is as though a child 

were sitting in judgment on its par
ents, graciously permitting these par
ents to speak to it with authority. 

On the other hand evangelicals say 
that the Reformed doctrine of Scrip
ture is 1"ationalistic. We saw how 
Pieper, the Lutheran, sets up the 
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autonomous man as judge over the 
contents of the Bible. He insists that 
inasmuch as the Bible teaches the 
"freedom" of man it can and must 
also teach the doctrine of a changing 
God who adjusts himself to the ul
timate decisions of man. 

T he Autonomous Man 

On the surface it seems strange that 
the R eformed doctrine of Scripture 
should be charged both with irra
tionalism and with rationalism. And 
on the surface it also seems strange 
tha t the two seemingly exclusive 
charges spring from the same source, 
name ly, from evangelicalism. Yet 

there is really nothing else that we 
could expect from evangelicalism. 
T h e root error of evangelicalism, as 
noted earlier, is its ascription of a 
measure of ultimacy to man. This 
partly ultimate man only claims its 
"rights" when it charges the idea of 
the absolute, self-authenticating au
thority of Scripture with irra tional
ism, and when it charges the idea of 
the absolute, self-consistent God with 
rationalism. 

Evangelical Compromise 

Of course the evangelical, Mr. Grey, 
has the best of intentions in all this. 
H e wants to win Mr. Black, the non
believer, to an acceptance of the Bible 
as God's Word and to an acceptance 
of the God of the Bible as his God. 
But Mr. Black has his conditions. 

Hard-pressed though he is, h e none 
the less is not ready, he says, to con
sider the idea of an unconditional 
surrender, such as Mr. White, the 
Reformed apologist, has placed be
fore him. Accordingly Mr. Grey offers 
Mr. Black a compromise proposal. 
The principle of human autonomy 
and ultimacy is to be combined with 
that of biblical authority. Yet Mr. 
Black does not readily accept this 

compromise proposal. 

lems that are wholly baffling on his 
own position. Mr Black is left in 
confusion. The witness of the gospel 

has not really been placed before him 

as a challenge! 

Unconditional Surrender! 

Meanwhile the R eformed apolo
gist, Mr. White, has pressed upon 
Mr. Black the ultimatum of uncon
ditional surrender to the authority 

of Scripture. He has shown that un
less one presupposes this authority 
as absol ute and not merely as that 
of an expert, then man's experience 

operates in a vacuum. He has made 
plain to Mr. Black that all discussion 
about Christian ity as being " in ac
cord with the law of contradiction" 
is worse than pointless unless it first 
be asked on what fulcrum the law 
of contradiction itself rests. What 
sort of answer does Mr. Black give 
to this question? He prefers not to 
discuss this problem. H e assumes that 
it rests on man thought of as ultimate 
or autonomous. But on what does 
man then rest? Man rests on a vac-. 
uum. And so Mr. Black presents the 
picture of man resting on "nothing," 
using the law of contradiction as a 
revolving door in order by means of 
it to Iljlove "nothing" into "nothing." 
His whole procedure is that of an 
"encounter with nothing." 

Mr. White has also made plain to 
Mr. Black that all discussion about 

. Christiani ty being "in accord with 

the facts of experience" is worse than 
pointless unless one first has shown 

that be has a philosophy Of fact that 
enables him at least to distinguish 
one fact from another. Can Mr. 
Black, on his assumed principle, dis
tinguish one fact from another fact? 
No, his philosophy of fact is the 
philosophy of chance. His "principle 
of individuation", that is, the prin

ciple by which any fact is supposed 
to be different from any other fact, 
is that of chance. On this basis one 

cannot even count! No fa ct has any 
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identity  of  its  own.  The  procedure 

at  the  " tower  of  Babel"  would  be  as 

orderly  as  the  strictest  military  dis· 

cipline  in comparison with a  scientific 

m ethodology  based  on  such  a  philos
ophy of fact. 

"So then," says Mr. ' '''hite to Mr. 
Black, "you see that unless you are 
willing to presuppose the Bible as 
absolutely authoritative, your 'law of 

contradiction' could not get into gear 
with 'facts' and your 'facts' would not 
be amena ble to the operation of the 
law of contradiction. Only on the 

presupposition of the absolute au
thority of Scripture as the Word of 
tha t God who con trols 'wha tsoever 
comes to pass' do you have a philos
ophy of 'reason', a philosophy of 
' the law of contradiction' and a phi
losophy of 'facts' that enables you to 
make sense out of life. Unconditional 
surrender to the absolute authority 
of Scripture is your only hope. It is 
your only hope for eternity. It is also 
the only hope for your scientific and 
philosophic endeavor in this life." 

*' :I: "" 

It appears then that the R eformed 
doctrine of Scripture is the only truly 
Protes ta nt doctrine of Scripture. It 
also appears that unless we are willing 
to begi n from this fully Protestant 
doctrine of Scripture we cannot with 
Paul challenge the wisdom of this 
world, showing that it has been made 
foolishness with God. 

General Revelation 

It is to be expected tha t with a 
specifically R eformed concept of 
Scripture there goes a specifically 
R eformed concept of revelation 
through na ture and history. And it 
is also to be expected that this spe
cifi cally R eformed doctrin e of revela
tion in nature and history will be 
charged with being both irrationalistic 

and rationalistic by Romanists and 
non-Reformed Protes tants or evangel
icals. 

Calvinistic "Rationalism" 

Let us look fi rst a t tha t aspect of 
the R eformed teaching on r evelation 
in nature and history that is fre
quently charged with being ration
alistic. T he R eformed faith stresses 

the fact tha t it is God's plan that is 
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being realized in and through wha t 
man does as well as in and through 
man's environment. Whatsoever 
comes to pass comes to pass in ac
cordance with the one all compre
hensive plan or counsel of God. 

All the facts that confront man as 
he looks about himself and as he 
looks within himself are therefore 
r evelational of God. T he human 

mind as knowing no less than the 
trees tha t are known is revelational 
of God. For what happens according 

to the plan of God happens in ac
cordance wi th the na ture of God's 
being. Nothing could exist, either 

as directly made by God or as made 
by man, the creature of God, that is 
not r evelational of God . T he subjec t 
of knowledge and the object of knowl
edge alike are revelational of God. 

The apostle Paul says in the first 
chapter of Romans tha t all men know 
God. They cannot h elp but know 
God. Therefore they canno t help but 
know that they themselves are crea
tures of God. Human self-conscious
ness involves God-consciousness. Hu
man self-consciousness would be self
consciousness in a vacu um unless it 
implied consciousn ess of God. Calvin 
speaks of this when he says that man 
has the sense of deity ineradicably 
impressed upon him. Therefore his 
freedom is the freedom of God's crea
ture. It is freedom to do that which 
is in accord with or to do that which 
is against the r evealed will of God, 
but in either case that which is in 
accord with the plan of God. 

Evil 

Special emphasis should be placed 
upon the fac t that even the evil that 
man does by virtue of his sinful will 
is still in accord with the plan of God 
and as such is r evela tory of God. 

Man, not God, is the responsible au
thor of sin. But man could not sin 
if h is sinning· were not, in spite of 
himself, r evela tory of God. Man does 
not sin in a vacuum. He could not 

sin in a vacuum. The possibility of 
sin presupposes the all-comprehensive 
plan of God. God reveals his holiness 
in his wrath upon the sinner. God is 
angry with the wicked every day. "For 
the wra th of God is revealed from 
heaven against all ungodliness and 

unrighteousness of men, who hold 
down the tru th in unrighteousness" 
(Romans I: 18). Paul tells us that 
the sinner's conscience excuses or ac
cuses him according as he obeys or 
disobeys the r evealed will of God 
(Romans 2: 14, 15). Man's self-con
sciousness is moral self-consciousness. 
And as self-consciousness in general 
involves consciousness of God, so 
man's moral self-consciousness in
volves consciousness of covenant re
la tionship to God. To know himself 
at all man must know himself to be 

a covenant being. H e knows he is 
e ither keeping or breaking the cove-. 
nant. 

Calvin greatly stresses the fact that 
all things that happen in histo ry are 
revelational of God. Men ought to 
see God everywhere, he says. God is 
clearly to be seen by men whether 
they look round about them or with
in them, wh ether they look to the 
past or look to the future. The whole 
scene of history in all of its aspects 
reveals God to man. Men ought to 
see God as their Creator. They ought 
to see him as their bountiful bene
factor. They ought to see him as 
their judge. H e is everywhere clearly 
to be seen. :Men cannot look in any 
direction without seeing the face and 
therewith the claims of Cod . Every 
man ,,,alks under the brilliant spot
light of the r evelationa l cIa inls of 
God. 

The Foundation of Science 

' '''hen modern Calvinists present 
their views on the foundation and 
unity of human knowledge in the 
fi elds of science, philosophy, and the
ology they constantly refer to this 
basic, inescapable revelational char
acter of all created reality (Cf. V. 
H epp, De basis van de eenheid der 
wetenschap. Assen, 1937). The es

sence of false science, false philos
ophy and false theology consists there
fore in the suppress ion and rejection 
of this revelational founda tion of hu
man effort and enterprise. And the 
very purpose of squarely opposing 
those who reject this revelational 
foundation of man's work is to the 
intent tha t this work might be placed 
upon its proper foundation again. 
The antithetical effect of the Christ
ian's effort is not an end in itself. 
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The  idea  of  the  antithesis  is  based  and  rationalism  of  Mr.  W·hite."  He  human  responsibility.  He  therefore  

upon  and  is  correlative  to  the  posi- would  rather  say  that  God  limited  joins  Mr.  Black  in  rejecting  the  "ra-  

tive  idea  of  the  all  comprehensive  himself  when  he  created  man.  To  tionalism" of Mr. White.  

revelational character of  the universe.  give  man  ll"ue  freedom,  true  per-  
Mr_  Grey  and nonChristiansonality, God was willing to forego his 

The Point of Contact  absolute  control  over  him.  God  gave  Irrationalism 

It  is  the  basically revelational  char-

acter  of  all  created  being  that  con-
stitutes  the  foundation  of  truth  for 

man.  Man  is  inherently  enveloped 

in  and  by  truth.  But  truth  is  not an 

abstraction.  Truth  is  truth  about 

God  and  the  universe.  Thus  man  is 

naturally  confronted  by  truth.  When 

he  speaks  untruth  he  speaks  that 
which,  at bottom,  h e  knows  to  be  un-

truth.  When  philosophers  think  out 

systems  of  philosophy  that  are  not 
based  upon  the  Creatorcreature  dis-

tinction  they  know,  in  the  depth  of 
their  hearts,  that  they  are  doing  this 

in  order  to  suppress  the  truth  about 
themselves.  Knowing God  to  be their 

Creator  they  glorify  him  not  as  such. 

When  Mr.  White,  the  Reformed 

apologist,  approaches  Mr.  Black,  the 

unbeliever,  with  the  claims  of  God 

and  of  Christ,  he  knows  in  advance 
that  the  victory  is  his.  He  knows 
that  no  man  can  successfully  seek  for 

tru th  if  first  he  has  cut  himself  off 

from  truth.  And he knows  that  those 

who  try  to  cut  themselves  off  from 
truth  cannot  really  succeed  in  doing 

so.  Accordingly  Mr.  Black,  the  man 

who  starts  from  himself without own-
ing  his  own  creatureliness  is  like  the 

man  who,  standing  in  the  light  of 
the  sun,  takes  out  his  eyes  and  then 

wonders  whether  the  sun  exists. 

In talking  to  Mr.  Black,  Mr.  White 

will  be  courteous  and  kind.  But  he 
will  not  fail  to  point out  that on  his 

assumptions,  Mr.  Black  cannot  find 
the  truth  because  he  cannot  even 

seek  for  it.  He  cannot  on  his  basis 

ask  a  single  intelligent  question. 

When  Mr.  Black  hears  of  this  he 
turns  to  Mr.  Grey  for  sympathy.  H e 

knows  that  Mr.  White  is  right  but, 
unless  the  Holy  Spirit  quickens  him, 

he will continue to suppress  the  truth. 

Negotiated  Peace 

Mr.  Grey,  the  evangelical,  hastens 
to  assure  Mr.  Black  that  Mr.  White 

is  an  extremist.  "As  for  myself,"  says 

he,  "I do not hold to  the determinism 
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man  a  bit  of  the  same  sort  of  being 

that  he  himself  possesses.  Man's  free-
dom  is,  like  God's  freedom,  ability  to 

initiate  something  wholly  n ew  in  the 

world.  And so  man is  not  exclusively 

revelatory  of  God,  the controller  of 
all  things.  R ather  God  and  man  are 

together  participant  of  the  same  sort 

of being.  Suppose, says Mr. Grey,  that 
you  and  I  need  a  dollar  for  a  bit  of 

breakfast.  You,  as  the  man of  means, 

contribute  ninetyeight  cents.  I,  rep-
resenting  the  poorer  class,  contribute 

two  cents.  I  feel  rather  dependent 

on  you.  Even  so,  my  two  cents  are 

worth  exactly  as  much  as  any  two 
cents  that  you  have  contributed.  I 

can,  if  I  wish,  buy  two  cents  worth 
of  pretzels  and  make  them  do  for 

breakEast.  Even  if  you  had  given  me 

the  two  cents  that I  possess,  now  that 

I  have  them,  I  have  a  measure  of 

absolute  independence  over  against 

you. 

In  thus  asserting  his  idea  of  "free-

dom"  Mr.  Grey  has  comprom ised  the 

revelational  character  of  the  consti-

tuition  of  man.  He  h as  approved  of 
Mr.  Black's  basic  assumption  to  the 

effect  that  man  must  begin  by  think-
ing  of  himself  as  knowing  himself 

apart  from  God.  Mr.  Grey  h as  sided 

with the Romanist idea of the analogy 
of being as  over against the Protestant 

principle  of  the  exhaustively  revela-

tional  character  of  all  created  being. 

Having  thus  taken  over  in  part 
at  least  Mr.  Black's  conception  of 

man,  Mr.  Grey,  naturally  also  takes 

over  in  part  a t  least  Mr.  Black's 

conception  of  man's  environment. 

For  Mr.  Grey history  is  paTtly reve-
lational  of  God  and  paTtly revela-

tional  of  man.  God  as  the  father, 

carries  ninety  pounds  and  man,  as 

the  child,  carries  only  ten  pounds. 
But  the  ten  pounds  carried by man is 

in  no  wise  carried by  God.  Mr.  Grey 

feels  that  if one  says  with  Mr. White, 

the  "whatsoever  come  to  pass"  comes 
to  pass  by virtue of  the  ultimate plan 

of God,  that then one must make God 

to  be  the  author  of  sin,  and  kill  all 

The foundation on which Mr. Grey 
stands  when  he  rejects  the  "rational-

ism"  of  Mr.  White  is  the  foundation 

on  which  Mr.  Black  also  stands.  It is 
that  of  nonChristian  irrationalism. 

It is  the  assumption  that  man  is  not 

created  but  is  ultimate  a nd  therefore 

autonomous. 

From  this  point  forward  Mr.  Grey 

is  at  the  mercy  of  Mr.  Black.  Mr. 

Grey  has  now  to  accept  all  the  false 

problematics  of  Mr.  Black  as  though 

they  were  genuine.  In particular Mr. 
Grey must assume with Mr.  Black  that 

the  facts  of  man's  environment  are 

not  exclusively  revelational  of  God. 
When  he argues with Mr. Black about 

the existence of God he can only claim 

that  a  limited God  pmbably exists. 

And  he  must  prove  his  point  by  first 
cutting'  both  himself  and  Mr.  Black 

loose  from  the  truth  of  the  revela-
tional  character  of  all  created  being. 

It  should  be  noted  that  Mr.  Grey's 

attitude  toward  general  revelation  is 

the  same  as  that  of  Mr.  Pieper,  the 
Lutheran,  toward  Scriptural  revela-

tion.  Mr.  Pieper also  argued in effect 

that  the  God  of  the  Bible  must  be 
limited  in  order  to  make  room  for 

the  freedom  of  man.  In  both  cases 

the  a ttitude  toward  the  revelation  of 

God is  determined by  the assumption 

of  human  freedom  as  a  measure  of 
independence  from  God.  In  both 

cases  there  is no  real  ground  for  say-
ing that the revelation of God is really 

ultimately  the  revelation  of  God,  the 

selfcontained  and  selfsufficient  God 

of which the Bible speaks. 

Calvinistic  "Irrationalism" 

So  far  we  have  dealt  with  the  Re-
formed  conception  of  general  revela-

tion  from  the  point  of  view  of  its 

supposed  rationalism.  To  this  we 

must  now  add a  few  words  about  the 
Reformed  conception  of  general  rev-

elation  from  the  point  of  view  of  its 

supposed  "irrationalism." 

H ere  too  the  point  is  very  simple 
and taken directly  from  the Scripture. 

It is  to  the  effect  that  from  the  be
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ginning  of  history,  even  before  the 

entrance of sin,  supernatural  thought
communication on the part of God 
to man was added to God's revelation 
to man in his own constitution and 
in the universe about him_ The two 
forms of revelation, r evelation in the 
facts of the created universe whether 
within or about man, and revelation 

by way of God's directly speaking to 
man, are mutually involved in one 

another. They are supplemental to 
one another. Just as two rafters of a 
house need to support one another, so 
these two forms of revelation need 

to support one another. 

Mr. Grey's Rationalism 

The significance of this basically 
simple point cannot well be overesti
mated. The entire Reformed phi
losophy of history is colored by it. 
Think for a moment of some one 
living where the gospel call has not 
penetrated. "Vhat are the responsi

bilities of such a person? Is he i-es
ponsible only for the revelation that 
speaks to him through his own con
stitution and through his environ
ment? !VIr. Grey would answer yes 
but !VIr. White would answer no. !VIr. 

Grey has no eye for the supplemental 
character of the two forms bf revela
tion. And that too was the fault of 
Adam and Eve when they sinned 
against God. Adam and Eve thought 
that they could interpret themselves 
and n a ture about them independently 
of the supernatural thought-commu
nication of God. And !VIr. Grey does 
not see that this was a grievous sin. 
He still thinks that !VIr. Black, the 
non-believer, is not wrong when he 
interprets at least some areas of life 
without reference to the supernatural 
thought-communication of God to 
man in Scripture. When Paul says 
that "from the creation of the world" 

God has clearly manifested himself to 
man (Romans I :20) and that at the 
beginning of the history of the world 
every man in Adam sinned against 
God (Romans 5: 12), !VIr. Grey r e
j ects all this as so much in-a tionalism. 
How could men in far off Africa be 

held responsible for what happened 
in paradise thousands of years ago? 
When !VIr. Black ridicules this simple 
biblical teaching !VIr. Grey joins in 
with him in saying that surely !VIr. 
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White is being an extremist again. 
This time !VIr. White is said to be an 
irrationalist as before he was said to 

be a rationalist! 

In doing so !VIr. Grey again does 
not realize that he has accepted the 
basic assumption of !VIr. Black about 
man's independence of God. Little 
does he realize that he has again 
accepted the basically false problem
atics of !VIr. Black as though they were 
sound. And little does he realize that 
after this he can, if consistent, only 

ask !VIr. Black to accept a God who 
is a supplement to nature and to 
man, a finite god who probably exists 
- and probably does not exist I 

In particular it should be noted 
that this form of argument which 
fails to see the interdependence of 
supernatural and natural revelation 
springs from the non-Christian ration
alism of !VIr. Black. It is the sort of 
position maintained by Carnell when 
h e says that !VIr. Black must not be 
asked to accept any sort of authority 
which he as a "rational man" is not 
able to approve by a standard that he 
used prior to his meeting of the de
mands of the revelation in question. 

The Sum of the Matter 

In conclusion we may sum up the 
matter as follows : there is a dis
tinctly R eform ed doctrine ot Scrip
ture. This is for !VIr. White always 
"the first book". This distinctly Re
formed docu-ine of Scripture is re
jected by !VIr. Grey, the evangelical, 
because he thinks that it is both 
rationalistic and irra tionalistic. It is 
rationalistic he says, because it in
sists that whatsoever happens, hap
pens in accord with the plan of God. 
It is irra tionalistic, he says, because 
it holds that human reason itself in 
all its cultural effort must be made 

subservient to the self-authenticating 
authority of God. 

Similarly there is a distinctly Re
formed doctrine of general revela
tion. This is the "second book" of 
!VIr. White. This distinctly Reformed 
doctrine of general revelation is im
plied in the distinctively R eformed 
doctrine of Scripture. One must, to 
be consistent, either take both or 
neither. One cannot read the book 

of nature aright without the book 
of Scripture. This Reformed doctrine 
of general revelation is again rejected 
by !VIr. Grey, the evangelical, because 
he thinks it is both rationalistic and 
irrationalistic. He says this doctrine 
is ra tionalistic in that it holds that 
all the facts of the universe, including 
those done by the will of man, 
whether good or bad, are revelational 
of the plan and therefore of the na
ture of God. He says this doctrine 
is irrationalistic because it asserts that 
all men everywhere are responsible 
for what happened at the beginning 
of history when Adam disobeyed the _ 
supernatural revelation of God. 

Yet in making the double charge 
of rationalism and irrationalism 
against the only consistently R e
formed doctrine of revelation, inclu
sive of the two "books" of Scripture 
and nature, the evangelical is basing 
himself upon the assumption of !VIr. 
Black. It is to be expected that !VIr. 
Black would call the biblical position 
rationalistic. It goes against his idea 
of "freedom" to say that whatever 
he does is wi thin the plan of God. 

It is also to be expected that he 
will call the biblical position irra
tionalistic. It goes against his idea 
of the ultimacy of his reason to say 
that reason itself, from the beginning
of history, was meant to function in 
self-conscious subordination to the 
authoritative thought-communication 
of God. 

But what shall we say of !VIr. Grey? 
Is not he supposed to be winning !VIr. 
Black over to the truly biblical posi
tion. "Vhy then does h e join !VIr. 
Black in charging the simple teaching 
of Scripture with respect to itself and 
with respect to general revelation 
with being both rationalistic and ir
rationalistic? And when will h e real
ize that by his method he cannot 
show !VIr. Black just how Chris ti a nity 
differs from its opposite and just why 
!VIr. Black should become a Christian? 
Only Mr. White can really challenge 
!VIr. Black to forsake his idols and 
serve the living God. His witness must 
be heard tlu-oughout the world. Let 
him then not be high-minded but 
rather strengthen his heart in the 
Lord his God. 
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A Tribute 

Professor Dr. Klaas Schilder 

T
H E  sudden  death  of  Dr.  Klaas 

Schilder  may  not  pass  by  un
noticed by the R eformed communi
ties throughout the world. Although 
he worked most intensively within 
the frontiers of the Netherlands, his 
influence as a penetrating student of 
the Word of God was and is felt 
wherever men and women love the 
Reformed faith. Within the con
stellation of leaders and thinkers in 
Reformed communities he was a star 
of first magnitude. With his closest 
associates we mourn his passing. W e 
lose in him a Christian scholar of 

rare ability. 

Brief Biographical Facts 

Klaas Schilder firs t greeted life on 
December 19, 1890 in the city of Kam
pen, Netherlands. When Schilder 
was six years old his father died. 
Poverty and "Moeder" Schilder's 
family lived together. As young 
Klaas grew in physical stature, it ap
peared as if his career was destined 
to be "loopjonge," errand boy, for a 
manufacturer in the city of Kampen. 
But "Ma" Schilder sensed the talents 
of her boy, and early instilled a love 

of learning. 

In 1903 he entered the "Gereform
eerde Gymnasium" of Kampen. In 
the Dutch educational system such 
a school involves a six year course 
somewhere between our High School 
and College. Here he became master 
particularly of Latin and Greek. 

During this training he devoured 
Goethe, Faust, Dante and others. Dr. 
C. Veenhof, Seminary colleague of 
the late Dr. Schilder at Kampen 
Theological School, writes in De R e

farmatie, April 5, 1952, that the 
young Klaas gave himself to classical 
learning as a person revelling in a 
spiritual orgy. The Covenant God 
laid his hand of love upon this young 
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scholar, and Schilder was sweetly and 
irresistably drawn by the Spirit of 
God to use his wonderful abilities for 
the Church of Jesus Christ. 

Some three and a half years after 
graduation from the "gymnasium," 
on January 23, 1914, Schilder gradu
ated with honor from the theological 
school of the Gereformeerde Kerken 
in Kampen. During the years from 
1914 to 1933 he served six different 
congregations. As an undershepherd 
of Christ he was deeply loved by his 
people. During his last charge, the 
consistory of Rotterdam-Delfshaven 
gave Schilder the opportunity to ob
tain his degree of Doctor of Philos
ophy. This degree he received from 
the University of Erlangen, Germany, 
summa cum laude. ot long after 
his denomination called him to suc
ceed Professor Dr. A. G. Honig as 
the occupant of the chair of Dog
matic Theology. 

His career as Professor was not 
easy. During the occupation of the 
Netherlands, Dr. Schilder had to "go 
underground." His vigorous resist
ance to the Nazi occupation neces
sitated constant movement from 
house to house and friend to friend. 
Despite the pressure of pursuit by 
those who sought to imprison him, 
he wrote much, worked hard, and 
prayed fervently for his students. It 
was during his "onderduik" that dif
ficulties in the church finally came 
to a climax. After much Synodical 
action, he was suspended and finally 
deposed on August 3, 1944. Eight 
days later some 1100 people heard 
the reading of a paper known as 
"The Act of Liberation or Return." 
On that date the Vrijgemaakten, the 
Liberated, Church was born. Today 
it is known as the "Gereformeerde 
Kerken Onderhoudende Article 31 
Kerken Orde." (It is not the pur
pose of this sketch to pass judgment 

on either the Theological or Church 
Political aspects of this problem. 
Those interested, and who can read 
Dutch, are pointed to a book of Dr. 
C. Veenhof entitled Unica Catholica 

which gives the story from the view
point of the Liberated.) Finally, hav
ing been urged by his physician to 

take rest, the energetic Schilder sud
denly died at his home on Sunday, 
March 23, 1952 at the age of sixty
one. In the midst of much seemingly 
unfinished business, Schilder's Savior 
called him home to the Sabbath rest 
reserved for the people of God. 

Schilder as Student of the Word 

Of all the things that can be said 
for Klaas Schilder, this must be said: 
he opened the Scriptures for the 
people of God. In the English speak
ing world he is best known for his 
famous trilogy dealing with the suf
ferings at Christ, translated by Dr. 
H. Zylstra. Throughout all three 
volumes one is astonished at the 
Biblical interrelationships which he 
brings to bear upon the various as
pects of our Lord's humiliation. 
Christ greets the child of God on 
every page of Scripture. This Schilder 
knew and conveyed to his readers. 
For this we remain indebted to 
Schilder, the student of the Word of 
God. 

T he same is true of his sermons. 
In the volume entitled Om Woard 
en Kerk one sees Schilder the 
preacher. The first 126 pages con
tain eight sermons of an unusually 
instructive and inspiring character. 
In fact both volumes of the work 
contain rare insights into God's in
fallible Word. It has been said that 
Schilder was speculative in his exe
getical labors. It is true that one 
might not always agree with his exe
gesis. But rather than speaking of a 
speculative tendency, we might speak 
of a poetic ectasy which at times 
appears to have carried Schilder be
yond the limits of sober exegesis. He 
had a poet's soul. Though the reader 
may not want to go all the way in 
accepting Schilder's conclusions at 
the end of his flights of exegesis, it 
can not be denied that the reader is 
a better student of the Word for 
traveling with this scholar on his 
journey through the Word. All his 
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books,  sermons  and  articles  reveal 

Schilder  as  a  disciple  willing  to  sit a t 

the  feet  of  our  Great  Teacher,  J esus 
Christ. 

Schilder  and  the  Justice  of God 

God's  grace  made  Schilder  deeply 
conscious  of  the  inviola te  honor  of 

the  Sovereign  God.  In  his  trilogy 

above  referred  to,  as  well  as  in  his 

unfinished  theological  symphony  on 
the  Heidelberg  Catechism,  Schilder 

points  us  to  the  majesty  of  Divine 

Law  and  the  inexorable  rigor  of  Di
vine Justice. God must be vindi
cated! And in th is vindication of 
God's justice by Divine Love we dis
cover the fusion of Justice and Love 
so dear to the soul of every Reformed 
believer. Schilder was R eformed, pre
cisely because h e saturated himself 
in the Word and world revelation of 
the Sovereign God. As a true servan t 
of God he led the people of God 
into the presence of God. 

Schilder and the Covenant and 

the Church 

Schilder wrote much concerning 
both the church and the covenant. 
This was to be expected. One can 
not write about the one without in
volving himself in the other. It is 
this area of writing, speaking', and 
preaching which aroused much of the 
"storm" in the Netherlands. Those 
who have tried to l ive in the stream 
of R eformed learning and life flow
ing from the Netherlands will not 
soon forget the reaction of the la te 
Professor Valentine Hepp and others 
in DTeigende Deformatie to Schilder's 

conceptions of the church's unity and 
pluriformity. R egardless of wh at 
one's final judgment concerning 
Schilder's contributions on this score 

m ay be, it is n ecessary in the interest 
of love for the people and the church 
of God to read and study and evalu
a te in the light of God's Word what 

Schilder h as written on the subj ects 
of church and covenant. Irrational 

prejudices based on biased informa
tion can leave this area of Schilder's 
thought lie fruitlessly fallow. Those 
who love the truth and the church 
of Christ may not so live and evalu
ate. 
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Schilder and a Philosophy of 

History 

It cannot be denied that the com

mon grace docu'ine is important. 
Christian Reformed Church history 
around 1924 still witnesses to this 
fact. Schilder was not silent on this 
matter. He could not be since his 
work on Wat is De H emel gives us 
a philosophy of history. Paradise 
lost and Paradise regained are rela ted 
by the dynamic movements of Divine 
Providence within which are our gen
uinely human responsible rela tions. 

H ere too Schilder has spoken. H ere 
again the vital interest of the Re
formed community in tile truth of 

God compels us to pay attention and 
evaluate soberly in the light of God's 
revelation. 

Schilder did much. He did much 
that was right and no doubt some 
tha t was wrong. H e too was a sinner 

saved by grace. And his sanctification 
wasn't completed until the Lord fin
ished the work begun in his soul at 
his death on March 23, 1952. But 
the glory of the work of the ascended 
Christ is precisely this! H e employs 
saved sinners to carryon the victori
ous work of his Kingdom and his 
Church. Christ, we believe, u sed 
Schilder. May we who claim to love 
the R eformed faith be given grace to 
study and understand something of 
the contributions which the contro
versial figure of Dr. Klaas Schilder 
made to the universal R eformed 

community. 

Schilder's Published Work 

In a recent issue of De R eformatie, 
a weekly periodical which Schilder 
served since 1935 as editor-in-chief, 
we find a list of Schilder's published 
writings. This list includes his out
standing sermons, brochures, lectures 

and books. The volume of work per
formed by this gifted brother be
comes even more impressive when 
one considers that this list is not 
claimed to be complete, and that 
these works do not include many of 
his regular contributions to such 
magazines as De Bazuin, Geref. 

T heal. Tijdschrift, Kentering, Op
gang, Eltheto, Op den Uitkijk, etc. 
in addition to his own De R efo?'ma-
tie.  H ere is the list: 

Darbist cn. 

Tegenstrijdigheden  in den  Rijbe/? 

Wat  is de  heme/? 

Wat  is de  hell 

Cll1istus'  bewuste  keuze  van  den  drink· 

bekcT  des  doods. 

De  OndC1"ga1l.g  van  den  AnlichTist. 

De  TtV i j z.e.n  van  het  Ooste1t  en  het  1'1' o01-d 

van  Cod. 

H et  teeken  hij  den  terl.lgkeC1"  del'  A,'k. 

I{op. of  sl.aa.,t? 

Het  tweede  Pil1ksterteeken. 

De  fteerlijkheid  van  de  T oe ko msl.ige 

Beweging  aller  dingel1. 

Pin!tstet'feesl'  en  l'VcTcidgeTich l'.  

Kerktaal  en  Leven .  

r ichl  ill den  Rook . 

Vt·ijmetselarij. 

Bijdrage  in  onze  veTll oudi ng  tol'  het 

tbol1eel. 

Clu'istus  ve1"Zocht  om  den.  tempel . 

De  Open baring  van  Johannes  en het 
Sociale  leven. 

De  Aanschouwing. 

H et  Evangelie  aan  de  dooden  gepredikl. 

Gerejormeercl  Fm'izei'sme? 

Dr. A.  Kuypet'  en  lut  "Neo~Calvin£sm" J.e 

A peldoonl. tJeroordeeld? 

Eros  of  Christus, 

Va/scile  "oetn  besc/uumul. 

Goud,  Wierook  en  iVlyrrhe. 

Over  them'ie  en  j)J'{lc l.ijk  in  de  jJredilwlIts-

opleiding. 

Chrislus'  Geest  m,et  Satan  stTijdende  I e 

Phi/ill/li. 

Rij  dicht et·s  en  SCh1·iftgeleerdel1. 

De  dogmatische  beteekenis  det'  A fscheiding . 

KeTst/eestviering en  heilsh istorie. 

Eell  Hoornsl'oot  tegeJl  Assen? 

Tusschen  "Ja" en "Neen". 

Cln'istus  i 'n lijll  lijclel1. 

A/bottw. 

OveT  het  "Skmulalon".  

Ch"istus,  Ziin laatstgeroepen  Apostel  Ve1'·  

drukkend.  

H el  mi,akel  van  de  vreugd.e del" Immanuel-

gemeenschap. 

Jezus  Christ ·us  en  hel  Cu,(lu.u.rleve11.. 

" Ceen.  duimbl'eed"! 

"01lS  aUe, l\{oeder"  a1/.1l0 D01nini  1935. 

Christus  en  Cultuur.  

De  H eidelbe"gsche  Catechism.us.  

Is  d.e  term  "algemeene  genade"  wel . ell~  

schappelijk  veTantwoonf? 

Bezel'  Bezit. 

EeTsl.e  en  T1.l1eedehallds  gezag. 

Looze  Iwlh. 

am J!Jloord  en Kerk. 

Boveuschriftuu.1"lijke  bind.ing  - eell  nieuw 

gevaat·.  

U1.l1  oec'llmenisci7e  taak.  

Tolle  lege.  
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Popular  Unbelie f  Refuted 

The TRUTH About  
The Bible  

(This  article  is  a  reflection  on  that  by 
Hartzell  Spence,  which  appeared  in  the  Feb. 

26,  ) 952  issue  of  Look.) 

50.000  errors  in  the  New  Testa
ment! What  a  sensational  statement. 

If the  purpose  of  Hartzell  Spence 
was  to  undermine  faith  in  the  reli
ability of the Word, he could hardly 
have chosen a better headline. He 
seems to imply that certain basic 
doctrines and practices 0 f the 
Christian church rest upon insecure 
foundations; for example, baptism 
and the mission-task. He asks: "Did 

Jesus really say: Go ye into all the 
world and preach the Gospel? . . . 
H e that believeth and is baptized 
shall be saved?" In this connection 
he fails to point out that anyone can 
find both the mission mandate and 
the command to baptize in the well
known words of Matthew 28: 19: "Go 
ye therefore, and make disciples of 
all the nations, baptizing them into 
the name of the Father and of the 
Son and of the Holy Spiri t." 

H e makes the drastic statement: 
"A study of the New Testament now 
in progress indicates that much of it 
- including portions we think of as 
the very heart of the Bible - was in
serted or changed over the centuries, 
either deliberately or by mistake." 
Real scholarship, whether liberal or 
orthodox, would have hesitated to 
express itself in such a thoroughly 
misleading fashion. ' 

Scribal Errors 

The point we wish to make is this: 
the nearer we come to the originals 
the more the most widely recognized 

Greek tex t of the Gospels is verified 
by the manuscripts that are discov
ered from time to time. Thus, the very 
early Chester Beatty Papyri confil'm 
the essential soundness and integrity 
of our existing texts. 
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But what about those 50,000 errors 
which Spence mentions? Does h e 
mean that the King James or Author
ized Version of the New Testament 
leads the readeT astmy eithe1' in doc
trine 01' momls 50,000 times? But 
that would be absurd. Or does he 
mean, perhaps, that the often more 
accurate American Standard Version 
contains 50,000 translation - errors? 
Of course not! Certainly the author 
does not intend to convey the idea 
that the most recent edition of such 
an excellent Greek text as Nestle 
and Nestle Novum Testamentum 

Gmece is wrong 50,000 times, does 
h e? And if he does not believe any 
of these things, then why mention 
these 50,000 errors at all? Can he 
reasonably expect that the average 
reader will know that the author has 
reference to e rr 0 r s which really 
hardly matter. For example, mis
takes as those which crept into h and
written copies of ancient manu
scripts? In by far the most of these 
cases such errors are immediate ly ob
vious: nineteen-twentieths of these 
so-called variations have so little sup
port that no one would think of con
sidering them rival readings, and 
nineteen- twentieths of the remainder 
are so trivial that their rejection or 
adoption would cause no apprec iable 
difference in the sense of the passage 
in which they occur. No one worries 
about such scribal errors: they are 
the work of men, not the Word of 
God! The bes t translations are based 

not on such defective copies but on 
the most carefully edited Greek text 
that is available. 

No Evidence 

Not a single scrap of evidence has 
been unearth ed anywhere or at any 
time that could possibly disprove the 
position of orthodoxy; namely, that, 
as originally written by the inspired 
writers, Scripture is infallible. More

over, the additional fact that the 
record has been faithfully transmit
ted receives corroboration whenever 
new and very early evidence turns 

up. 

It is for this reason that Spence's 
effort to prove his case fails so com
pletely. Let us look at some of it. 

vVith much of what he says con
cerning the story about the woman 
taken in adultery, John 8: 1-11 , we 
can agree. But does the fact that 
this very ancient account does not 
occur in the earliest Greek manu
scripts of the Fourth Gospel mean 
that it is not true and therefore an 
error? On the cont1m), we find in 
that story the same loving Saviour 
who is depicted everywhere else in 
the Gospels. We believe that it actu
ally occurred. It has not been dis
proved. Moreover, Papias, a disciple 
of the Apostle John, already ex
pounded it. 

The author tells us that Mark 16, 
from verse 9 to the end, is unauthen
tic. H e also states that the eighth 
verse ends in the middle of a sentence 
with these words: "And they went 
out quickly and ran away, for they 
were afraid of .. .. " But this is not 
true. The sentence ends with: " ... 
for they were afraid." There are 
scholars who think that Mark's Gos
pel actually ended here. On the 
other hand, it has not been proved 
that verses 9 and following are un
authentic. These verses present a 
problem either way, whether one re
jects them or accepts them. And 
honest scholarship will grant that 
much, but will not make any sen
sa tional statements! 

When the author asserts that " the 
weight of evidence also raises doubts 
as to the benediction a t the end of 
Paul's letter to the Romans," he is 

surely overstating the case. The 
plain and simple fact is that the 
weight of textual evidence favors the 
retention of this doxology, for it has 
the support of the b es t and most 
ancient codices. Even the third cen
tury papyrus, to which the author 
refers, contains these glorious words. 
The real problem - though, perhaps, 
not so very difficult - is of an en
tirely different character. 

(Tum to page 31) 
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VII.  Unitarianism 1785.  A  number  of  mImsters  b egan 

to  accept  and  teach  the  Unitarian 

doctrines.  The  first  avowedly  Uni

Popular Religious Fallacies 

By THE REV. J. G. VOS, Th.M. 

NOTE: This  is  the  seventh  of  a 

se"ies  of aI·tides  on  common  contem
porary viewpoints which are contrary 
to O'fthodox Ch,·istianity . 

What Is Unitarianism? 

UNITARIANISM is that religious 
system which denies that there 

are three Persons in the Godhead. 
It holds that there is only one divine 
Person, God the Father. Accordingly, 
Unitarianism denies the true deity of 
J esus Christ, and the deity and dis
tinct personality of the Holy Spirit. 
It teaches that J esus was a great and 
good man, and that the Holy Spirit 
is merely a divine influen ce. The 
term "Unitarianism" is really ambig
uous, for the orthodox doctrine of 
the tnmty (which Unitarianism 
denies) includes belief in the unity 
of the Godhead. 

The Historical Background 

The Unitarian heresy has a long 
history back of it, for there 'have al
ways been tendencies working to un
dermine the Christian doctrine of the 
trmIty. Perhaps the most ancient 
form of Unitarianism was Arianism, 
a heresy which flourished about 300 
years after Christ. Although heretical, 
Arianism was much closer to the truth 
than modern Unitarianism. The early 
Arians believed that J esus was much 
more than a mere human being; they 
held Him to be the first and grea tes t 

of all created beings, through whom 
God created the rest of the universe. 
They did not hesitate to call Christ 
"the Son of God," b ut they denied 
that H e existed from all eternity; they 
held that the Son h ad a beginning. 

They also denied the true deity of the 
Holy Spirit, affirming the Spirit to 
have been created through the Son. 
Arianism was rejected as a heresy by 
the Church at the Council of Nicaea, 
A. D. 325. 
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In the period following the R efor
mation Unitarianism again became 
prominent in a system of religion 

called Socinianism, after its founder 
Faustus Socinus, an Italian theologian 
who died in 1604. The Socinians held 
tha t J esus Christ was a mere man, who 
did not exist before H e was conceived 
by the Virgin Mary. They also denied 
that the Holy Spirit is a distinct Per
son of the Godhead. Yet they held 
that Jesus Christ h as been exalted by 
God the Father to be Lord and ruler 
over the whole creation. On the other 
hand, they denied the doctrines of 
original sin, imputed righteousness, 
the substitutionary atonement, pre
destination, and others. 

Modern Unitarianism developed in 
England from the gradual break-down 
of orthodox Christianity. It is the 
next to the last station on the journey 

from Calvinism to irreligion. Many 
influences were at work fostering this 
process of disintegration. In general 
it may be said tha t the breakdown 
took the following form : (I) The 
full , consistent Calvinism of the vVest
minster Confession and other R e
formed creeds was given up for in
consistent Calvinism; (2) inconsist
ent Calvinism gave way to Arminian
ism; (3) Arminianism, except where 
sustained by repeated revivals, tended 
to break down into Unitarianism; (4) 
Unitarianism, after the lapse of con

siderable time, tends to pass over into 
almost complete religious indiffer

ence. This is a long tra il, but when 
once consistent Calvinism has been 
toned down or modified, there is no 
real, permanent stopping place until 
infidelity has been reached. 

The Unitarian Church 

The Unitarian Church in America 
owed its origin to Unitarian teach
ings imported from England, the 
movement beginning in Boston about 

tarian church in America was King's 

Chapel, Boston, the original Episco
pal Church of Massachusetts. Its pas
tor, J ames Freeman. was refused or
dination in the Episcopal Church be
cause of his unsound views about the 
deity of Christ. The church then 
became independent and ordained 
Freeman, who preached Uni tarian
ism there until he died. 

By preaching and literature, Uni
tarianism was spread and the move
ment gained considerable ground. In' 
1805 H enry W are, a man of definite
ly Unitarian views, was appointed pro

fessor of divinity in Harvard College. 
T his event resulted in a general feel
ing in orthodox Congregational cir
cles tha t Harvard could no longer be 
regarded as a sound institution for 
training ministers. Accordingly, in 
1808, a new institution was es tab

lished on an orthodox basis at And
over, Mass. 

Slowly but definitely the movement 
gain ed ground and adherents. A 
leader on the U ni tarian side was the 
noted preacher W. E. Channing. Be

sides his Unitarian sentiments, he was 
unsound on a number of Christian 
doctrines. Channing was opposed by 
Moses Stuart, professor in Andover 
Seminary, who defended the doctrines 
of the trinity and the deity of Christ. 
Finally the controversy reached a 
stage where the churches and their 
members had to take sides and choose 
between Unitarianism and orthodoxy. 
The CongTegational churches became 
divided into "Unitarian" and "Trini

tarian" denominations. Thus origi
nated the Unitarian Church of 
America. 

Crypto-Uliitarianism 

The Unitarian Church has un

dOlibtedly exerted an influence con
trary to the truth of Christianity. But 
official Unitarianism has been less 
influential than might perhaps be ex
pected. For one thing, it is frankly 
and honestly labeled "Unitarian," 
with no beating around the bush or 
equivocal use of terminology. Thus 
the Christian public has fair warning 
to be on guard against h eretical doc-
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trine.  In  the  second  place,  official 
Unitarianism has proved  to be a  very 

mild  and  inactive  movement.  Pos
sessing almost no missionary or evan
gelistic zeal (no wonder, for Unitar
ianism has no real Gospel to preach), 
the movement has progressed only 
very slowly. It has lacked the energy 
and enthusiasm which would make it 
a real menace to Christianity. 

Much more subtle and dangerous 
is what may be called "Crypto-Unitar
ianism," or concealed Unitarianism. 
This term is applied to ministers and 

members of officially 0 r tho d 0 x 
churches, who hold Unitarian views. 
This situation has existed and exists 
today on an extremely wide scale. A 
number of the largest and most in
fluential denominations of American 
Protestantism have been thoroughly 
infiltrated by Unitarian theology. In 
such denominations the official creed 
of the church can no longer be taken 

at face value by the public; it has 
become "a scrap of paper" contra
dicted by the real facts of the situa· 

tion. 

Crypto-Unitarianism is especially a 
sin of ministers, though large num
bers of church members are involved. 
Candidates who hold Unitarian 
views, usually acquired at an unsound 
theological seminary, apply for ordi
nation in officially orthodox denom
inations. To obtain ordination, they 
must answer the prescribed queries 
and take the regular ordination vows, 

which involve an acceptance of ortho· 
dox Christian theology, including the 
trinity and the deity of Christ. To 
get past this barrier, the candidate 
answers the queries and takes the 
vows with  mental reservations,  "inter
preting" the doctrines of the tnmty, 
the deity of Christ, etc., in a Uni

tarian sense. 

Such "interpreting" of doctrines to 
make them mean something contrary 
to their proper, historical meaning, is 
of course dishonest. But we should 
not suppose that it is always, or even 
usually, done with conscious dishon
esty. Crypto-Unitarians no doubt 
often sincerely believe they are hon
est and upright in taking such a 
course of action. They feel justified 
by such rationalizations as the fol-
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lowing: "It is no longer possible for 
intelligent, educated people to accept 
the old doctrines of the trinity and the 
deity of Christ;" "The day is coming 
when the 'liberal' interpretation of 
religion will be universally accepted;" 
"The acceptance of creeds should not 
be allowed to interfere with the 
march of progress." Thus the Cryp
to-Unitarian clergyman can publicly 
accept a creed which teaches the doc
trines of the trinity and the deity of 
Christ, even though he personally re
jects both of these doctrines. When 

such a man says, "I believe in the 
divinity of Christ," his affirmation is 
virtually meaningless. Many "liber
als," under the influence of modern 
philosophy, have a belief in "God" 
which is virtually pantheistic, regard
ing God as an aspect of the universe. 
When they say "J esus is divine" or 
"Jesus is God," this is not because 
they have a high view of Jesus, but 
because they have a terribly low view 
of God. T he meaning of the state
ment "Jesus is God" depends entirely 
on what is meant by the word "God." 

The Harm of Unitarianism 

Unitarianism, whether that of the 
Unitarian Church or the Crypto-Uni
tarian variety, is absolutely destruc
tive of Christianity as the power of 
God unto salvation. Scripture repre
sents the plan of salvation as the 
working out of an eternal covenant 
between the Persons of the divine 
trinity. Without the orthodox doc
trine of the trini ty there is no real 
Christianity. Unitarianism sabotages 
the plan of salvation and renders it 
impossible. Christianity is then re
duced to a form of moralism, or sal
vation by works and character. Jesus 
is regarded as a mere m an ; the Gospel 
becomes mere advice. We can repeat 
the words of Mary Magdalene at the 
tomb of Jesus: "They have taken 

away my Lord." Yet a type of the
ology which is essentially Unitarian 
is not only tolerated, but dominant, 
in a number of the major "evangeli
cal" denominations of America to

day. Men who are publicly known 
to reject the Trinity and the deity 
of Christ are honored by being ac
corded prominent and responsible 
positions in their denominations. At
tempts to deal with such situations 
by church discipline have usually 

failed. A  new  Reformation  is  ur
gently needed in contemporary Amer
ican Protestantism. "For the time is 
come that judgment must begin at 
the house of God" (I Peter 4: 17). 

.........................................  

The recent passing of Dr. Klaas 
Schilder, unusually brilliant Nether· 
lands Reformed theologian, occa
sions the biographical sketch on 
page nine. Although we recognize 
that Dr. Schilder was a man whom 
many adored and many other ab
horred, nevertheless we feel that 
the Christian world can well afford 
to be gracious towards him in this 
time of his departure "for his 
works sake." Torch and Trumpet 
sincerely expresses its condolences 
to Dr. Schilder's family and follow
ers in their bereavement. May his 
death give us all to realize that 

"All flesh is as grass; 
And all the glory thereof as 

the flower of grass. 

The grass withereth, and the 
Hower falleth: 

But the word of the Lord 
abideth for ever." 

(I Peter 1:24,25) 

Let us then in faith hear "the word 
of good tidings" which this servant, 
in the name of Christ, preached 
unto us! 

................................. 
• 

"By service I mean, not that only 
which consists in verbal obedience, 

but that by which the human mind, 
divested of its natural carnality, re

signs itself wholly to the direction of 
the Divine Spirit. Of this transforma
tion, which Paul styles a renovation of 
the mind, though it is the first en
trance into life, all the philosophers 
were ignorant. For they set up Reason 

as the sole directress of man; they 
think that she is exclusively to be 
attended to; in short, to her alone 
they assign the government of con
duct. But the Christian philosophy 
commands her to give place and sub
mit to the Holy Spirit; so that now 
the man himself lives not, but carries 
about Christ living and reigning with 
him" . (John Calvin, Institutes, Bh. 

Ill, Chap. vii, par. 1) 
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Modern  Criticism  and  the  Word   which  h e  thinks  he  finds  in  Genesis. 

Of  these  one  type  alone  need  now 

concern  us.  It  is  the  myth,  by  which 

Is Genesis Three Legend  

or History?  

ACCORDING  to  the  Apos tle  Paul, 

fi the  fa ll  of  man  into  sin  was  an 

historical  fact.  There  was  on  this 

earth  an  ac tu al  Adam  who  at  a  defi
nite point in history disobeyed God 
and plunged the human race into 
an estate of sin and misery_ "There
fore , as through one m an sin entered 
into the world, and death through 
sin - " (R omans 5:12)_ This lan
guage is clear enough_ T here was 
one man, namely, Adam. H e lived 
here upon this earth, and through 
him sin entered into the world. H e 
acted on behalf of all mankind, and 
because of what h e did, sin is present 
with us. 

This same view of the historicity 
of the Genesis accou n t of the fa ll of 
man is found elsewh ere in the New 
Testament. vVhen our Lord (John 
8:44) says; "Ye are of your father 
the devi l, and ye wish to do the de
sires of your father. That one was 
a murderer of man from the begin
ning - ," it is obvious that H e h as 
reference to the wicked thieg that 
Sata n did in the garden. T he reader 
might find it profitable in this con
nection to consult su ch passages as 
Matthew 13:38; 23:33; 2 Corinth 
ians 11: 3; I Timothy 2: 13, -14; R o

mans 5: 12ff and I Corinthians 15:22. 

Gunkel and His Legends 

It goes without saying tha t the 
New Testament interpretation of the 

Fall, l ike everything else that the 
New Testament says, has been sub
jec ted to severe cr iticism and attack. 
In fact, the modern scholar has no 
hesitation in telling u s that we are 
wrong in agreeing with the New 
Testament tha t the Fall was an ac
tual, historical event which took 

place here upon this earth. One of 
the most subtle of these attacks upon 
the trustworthiness of the Scriptures 
is tha t which has b een advanced by 
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a German scholar, Professor Her
mann Gunkel. Gunkel wrote quite 
a la rge commentary on the book of 
Genesis in which he set forth the 
view tha t the book, as we now have 
i t, consists of a collection of sagas or 
legends. U ncivilized races, so we may 
paraphrase Gunkel's thought, do not 
write history. T hey have no interes t 
in leaving to pos terity an authentic 
account of wha t has happened. 
Rather, events fade from the m em
ory ra ther easi ly, and the stories of 
these events, therefore, contain both 
fact and fa ncy. Thus, unl ettered 
tribes report the historical events 
with which they have been made 
familiar only through song and saga. 
Such reports are poetical, a mixture 
of fact and imagina tion; they ar e, 111 

other words, legends. 

Legend and history, therefore, says 
Gunkel, differ very much both in 
their origin and nature. Legend usual
ly originates with mere oral tradi
tion, whereas history on the other 
hand, is usually found orig'in ally in 
written form. When tradi tions are 
handed down through the years by 
word of mou th alone, they are bound 
to become corrupted. Finally the 
legends are written down and thus 
preserved for pos teri ty. 

The book of Genesis, we are told, 
contains many such legends. It is 
really a written compilation of the 
legends of the ancient H ebrews. "The 

evangelica l churches," Gunkel says, 
"would do well not to dispute the 
fact tha t Genesis contains legends
as has been done too frequently - but 
to r ecognize that the knowledge of 
th is fact is the indispensable con
dition to an historical understanding 
of Genes is." 

Having made this declaration, 
Gunkel next proceeds to classify, as 
far as that is possible, the "legends" 

word Gu.nkel means a story in which 
the gods are the actors. Such stories 
a re among the most ancient, he tells 
us, but in the form in which they 
have reached us, they are in rather 
faded colors. It is not a lways poss ible 
to tell what the original purpose of 
these myths was. Sometimes they 
served the purpose of answering man
kind's universal ques tions. At other 
times, it would seem to be impossible 
to ascertain what was the reason for 
the origin of a certain " legend." 

In answer to this position of Gun
kel, we would say, that it deprives 
the book of Genes is of any real value 
whatever. It is thoroughly sceptical 
in its method. If Genesis consists of 
nothing more than a collection of 
stories, which may have some his
torical elements in them, we m ay 
read Genesis for entertainment, just 
as we read the Thousand  And  One 

Nigh ts,but  we might as well face 
the fact tha t Genesis then has no 
religious va lue for us at all. It is 
not the word of God and not a tr ust
worthy book, and we need not take 
it any more seriously than we take 
the Thousand  And  One  Nights. 

Is Genesis Three An Allegory? 

Not all modern scholarship is will
ing to let the matter go as Gunkel 
has done. Many modern scholars 
think tha t they have to get some 
religious significance out of Genesis. 
Hence, the prevailing view would 
seem to be that Genesis three is a 
kind of a llegory which is designed 
to teach spiritual truth. About the 
actual origin of the account, we a re 
told, we can really know nothing. 
In its presen t form, however, we can 
see that it is not in tended to be hi s

torical. It is simply a legend de
signed to explain the reason for the 
presence of the misery of the world 
or else to show u s that every man 
mllst face temptation a nd overcome 
it, else dire consequences will come 
to him. In any case, the one thing 
we must be sure of is that Genes is 
three is not historical. To state the 
m atter bluntly, there never was a 
m an na med Adam who lived in the 
Garden of Eden and a te the for-
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bidden  fruit.  The  events  described 

in  Genesis  three  are  profoundly  true, 

we  are  told  (and whenever  a  modern 

critic uses  the  term "profoundly true" 

we  need  to  be  doubly on our guard) 

but  they  are  not  historical. 

Essentially  in  line  with  this  is  the 

view  of  some  modern  theologians 

that  the  Fall  of  man  belongs  in 

Urgeschichte  or  in  the  supratemporal 

realm.  They  would  claim  to  believe 

in  the  Fall,  but  this  can  only  be 
understood  in  connection  with  the 

basic  philosophical  position  which 

underlies  their  writings.  Thus,  ac
cording to Kant, the account of the 
Fall simply illustrates the fact that 
sin results from an act of absolute 
freedom on man's part. But the 
modern theologians are at one in 
their agreement that the Fall was 
not historical. We must not be de
ceived by the claims of those who 
say that they believe in the Fall and 
yet show clearly that they deny its 
historical character. 

The Nature of Genesis Three 

It is now time to ask whether Gun
kel and the modern theologians are 
correct in their interpreta tion of the 
third chapter of Genesis. First of all 
there is the clear teaching of the 
New Testament. Gunkel tosses this 
aside by saying that Christ and His 
Apostles were men of their time who 
shared in the ideas then prevalent. 
Hence, we cannot pay heed to their 
views of the Bible. However, if this 
were actually the case, we might as 
well face the fact that we could not 
trust Christ and His Apostles on any 
matter. If they were so in ignorance 
on the question of the entrance of 
sin into the world, how do we know 
that they were not in equal ignorance 
with respect to the question as to 
how sin is to be removed from the 

world? The answer which Gunkel 
gives is not scientific; it will not 
stand. W e who believe the Bible 
should constantly thrust the New 
Testament at the modern cri tics. 
They must hear and heed its claims, 
else they cannot possibly arrive a t 

the truth. 

Suppose, however, that we did not 
have the New Testament? Suppose 
that it were necessary to study Genesis 
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alone; can we, by a mere study of 
the account of the Fall in Genesis, 
determine how that account is to be 
accepted? The answer is that we 
most certainly can do this. It is per
fectly possible by means of sober and 
careful exegesis to ascertain the true 
nature of the account of the Fall in 

Genesis. 

Genesis Three Is History 

For one thing the third chapter of 
Genesis occurs in a book which is 
admittedly historical. In [act we may 

say that it is a book whose character 
is strictly historical. It is perfectly 
true tha t this has been denied by 
W ellhausen and Gunkel and others. 

Archaeology, however, more and 
more is shedding its refreshing light 
upon the background of the narra
tives in Genesis. Genesis does not 
purport to be a collection of alle
gories, but rather a sober, stra ight
forward account of the creation of the 
world and the history of mankind 
down to the descent into Egypt. Sure
ly no thoughtful historian can for an 
instant seriously believe that Genesis 
is a collection of allegories. 

Nor, for that matter, can we agree 
that it is a collection of legends or 
myths. For one thing, the remark
able unity of the book is such that 
no m ere compiler of legends could 
have produced it. It shows that we 
are not dealing with mere legends. 
Archaeology, also, is making it more 
and more clear that the events de
scribed fit in well with the time to 
which th ey are said to belong. Gene
sis, we can safely assert, is a book of 
history, and to insert in this history, 
at one of its most crucial points, an 
allegory, would be strange and out of 
place indeed. 

Not only does the account of the 
Fall occur in a book of history, but 

it also forms an integral part of that 
history. For one thing, the actors 
in the accou nt, Adam and Eve, ap
pear again in the fourth chapter, 
and the history of the human race, 
which sprang from them, is carried 
forth throughout the remainder of 
the book. The first chapter prepares 
for the events of chapters two and 
three, and the subsequent account 
is not understandable without chap
ters two and three. 

It may further be noted tha t the 
condition of sin and misery which 
appears throughout the remainder 
of Genesis is that which was an
nounced in the garden. In other 
words, the disobedience of Adam 

brought mankind into precisely that 
tragic state of death which appeared 
immediately and continues tlu'ough
out Genesis. Without the narrative 
of Genesis three, the remainder of 
the book is simply inexplicable. 

Lastly, it may with confidence be 
asserted that Genesis three bears 
none of the marks of allegory. Rather, 
it purports throughout to be straight
forward history. T his is particularly 
striking and noticeable with respect 
to the speaking of the serpent. The 
speaking of the serpent, after what 
we h ave just been told about the 
utter superiority of the man over 
the animals, a superiority manifes ted 
for one thing is man's ability to speak, 
strikes us as utterly surprising. It is 
so surprising in fact that we realize 
immediately that something is wrong. 
T his is not the sp eaking of animals, 
so common in a fable; it is rather 
the manifestation of a deep seated 
wickedness. 

No moral is given in this chapter. 
We are not told tha t we have been 
presented with an example which 
we must follow. Rather, we are told 
a simple, straightforward story. The 
writer, therefore, believed that h e 
was writing history. Hence, we are 
faced with the following alternative. 
We may say: The writer of Genesis 
three believed that h e was writing 
history but I do not believe that the 
events which he n arrated were actu
ally historical. T ha t is one position, 
and it is an hones t position. Or we 
may say, the writer of Genesis three 
believed that he was writing history, 
and I believe tha t he actually was 

writing history. That is the position 
also of the New Testament. It is, 
the present writer believes, the only 
tenable position. There is however, 
one position, which we cannot ac
cept. It is to say that the writer of 
Genesis three merely intended to 
write an allegory in order to explain 
the misery of the world. If we ac
cept that position, we are bad exe

(Concluded  on page 32) 
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The Importance 0/ the Organized Church 

The Requisite for 
Membership 

ALMOST  all  churches  are  intent 
fi on  numerical  growth.  Most 

ministers  in  particular  are  eager  to 

see  the  membership of  their  churches 

increase  by  leaps  and  bounds.  That 
attitude  is  not necessarily  wrong.  Pro· 

vided  those  who  are  added  to  the 

church  are  saved,  additions  most  cer
tainly are cause for warm gratitude. 
But not infrequently the desire for 
numerical growth is motivated by 
vain-glory. Then the danger is great 
that by means of high·powered drives 
and sensational attractions many will 
be brought into the church who are 
not of it. And that is an enormous 
evil. People are left with the impres· 
sion that they do the church a favor 
when they unite with it. Con
sequently it forfeits the respect of the 
world, and even its self·respect is 
impaired. Worse than that, the 
church is corrupted by the influx of 
such as are Christians only in name. 
It is in process of b eing transformed 
hom a manifestation of the body of 
Christ into a synagogue of Satan. 

Insistence on Saving Faith 

Insistence upon the Scriptural reo 
quisite for membership in the or
ganized church is of utmost moment. 
And for adults that requisite is active 
faith in the Lord Jesus Christ. So 
clearly and emphatically is t his 
taught in Holy Writ that the citation 
of chapter and verse is well nigh 
superfluous. The familiar story of 
the Philippian jailer affords one of 
numerous instances. Paul and Silas 
told him that, in order to be saved, 
h e would have to believe on Christ; 
and when he did that, he was at once 
baptized into the body of Christ (Acts 

16 :29-33). 

Right here, however, a problem 
arises. Who is going to decide 
whether an applicant for church 
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membership is a believer? On that 
qu es tion two extreme views are h eld. 
On the one hand, it has been said 
th at, nothing doubting, the church 
must take the applicant's word for it 
that h e believes in Christ. On the 
other hand, it has been insisted that 
the church, represented by its officers, 
has both the ability and the duty to 
determine conclusively whether or 
not the applicant has saving faith. 
Now it is evident that both of these 
positions are so extreme as to be 
quite untenable. As for the former, 
many who claim to be believers know 
neither who Christ is nor what is 
faith in Christ. Almost any Modern
ist, while denying the deity of Christ 
and admittedly trusting for salvation 
in his own works and character, will 
yet assert that he believes in the Man 
of Nazareth. And, as for the la tter 
position, the most saintly ministers 
and elders remain exceedingly fal
lible. The old saying is correct, tha t 
the church should not presume to 
pass judgment on men's hearts, the 
simple reason being that it cannot. 
Only God omniscient can. 

Then how must the church deal 
with applicants for membership? In 
this matter there is a golden m ean. 
Without taking their word for it that 
they are believers and without laying 
claim to infallibility for themselves, 
the officers of the church are to ex
amine applicants in order to ascer

tain so far as that is humanly pos
sible whether or not they possess sav
ing faith. That such procedure is 
Biblical permits of no doubt, for 
Scriptu re enjoins the church to guard 
its purity. Paul instructed T itus to 
reject from membership a heretic 
after the first and second admonition 
(Titus 3: 10), and he commanded 
the church at Corinth to put away 
from its midst a certain wicked m em
ber (I Corinthians 5: 13). 

In its examination of applicants 
the church should have regard to 
three matters especially: whether the 
prerequisites of saving faith are pres
ent, whether the essence of saving 
faith appears to be present, and 
whether the huit of saving faith is 
in evidence. 

Prerequisites of Saving Faith 

Without foolishly attempting to 
state precisely how much knowledge 
is necessary for salvation or how little 
will suffice, it may be asserted with
out h esitation that faith presuppose.s 
knowledge. Both the Philippian 
jailer and the Ethiopian eunuch had 

to be instructed before they could 
believe. The same truth is explicit 
in Paul's rhetorical questions: "How 
shall they believe in him of whom 
they have not heard? and how shall 
they hear without a preacher?" 

(Rom. 10:14). 

Today anti-intellectualism is ram
pant in religious circles. Not infre
qu ently an actual premium is placed 
on ignorance. The notion is widely 
held that faith begins where knowl
edge ends and that knowledge can 
hardly end too soon. W e are told 
that, the less theological knowledge 
one has, the simpler and stronger 
one's faith will be. Faith is said to 
be a gam ble. 

Those who hold that view are fond 
of an old illustration. The basement 
of a certain house had no windows. 
The only light tha t ever fell into 

that basement came through a trap
door when it stood open, and even 
then but little light entered. One 
day the father of the family occupy
ing the house was busy in the base
ment. Near the open trap-door his 
little daughter was playing. He could 
see her in the light, but she could 

not see him in the darkness. He 
called to h er : "Jump down, and 
daddy will catch you." Without a 
moment's h esitation she obeyed and, 
of course, was caught in her father's 
strong embrace. As that little girl 
made a leap in the dark, so, it is 
said, sinners make a leap in the dark 
when they cast themselves upon 
Jesus Christ for salva tion. But how 
obvious that this illustration is far 
better than it is intended to be! Did 
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the  little  girl  make  a  leap  III the 
dark?  Literally,  yes.  But  in  a  most 

real  sense  she  did  nothing  of  the 

kind.  She  recognized  her  father's 

voice.  She  was  sure  that  her  father 
was  reliable.  She  was  positive  that 

her  fa ther  loved  her.  She  knew  a 

great  many  things  about  her  father. 

And  it  was  precisely  because  of  her 

knowledge  of.  him  that  she  jumped. 
So  also  the  Christian  believes  on  the 

Lord  Jesus  Christ  because  of  what 
he knows about Him. 

To  be  somewhat  more  specific,  no 
one  can  believe  in  Christ,  in  the 

Scriptural  sense  of  that  term  who 
does  not  know  that  He  is  God.  One 

does  not  even  have  the  right  to  en
trust oneself to Christ for eternal life 
unless He is God. Thus to trust a 
mere m an would amount to giving 
divine honor to a human being and 
would be tantamount to idolatry. It 

is no less clear that one cannot trust 
Jesus Christ for salvation from the 
guilt and the penalty of sin without 
some understanding of His atoning 
death. The substitutionary atone
ment is the very heart of the Scrip
tural doctrine of salvation. He who 
is ignorant of it simply cannot be
lieve tha t the Son of God died on 
Calvary's tree in his stead. 

Another prerequisite of saving 
faith is conviction of sin. It is un
likely that one who feels perfectly 
well both physically and mentally 
will summon a physician. It is not 
only unlikely, but inconceivable, that 
one who is not burdened by his sins 
will come to the great Physician of 
souls for deliverance. Only he of a 
broken heart and a contrite spirit 
will smite his breast and sigh : "God, 
be merciful to me a sinner" (Luke 
18: 15) . Only he who has been ter
rified by the thunders of Sinai will 
run for peace to Calvary. Only he 

who knows himself to be a hell
deserving sinner will kneel at the 
foot of the cross, embrace the bleed
ing· feet of the crucified One, and 

pray: 

"Nothing in my hand I bring, 

Simply to Thy cross I cling; 

Naked, come to Thee for dress, 

H elpless, look to Thee for grace; 

Foul, 1 to the fountain fly; 

W ash me, Saviour, or I die." 
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The Essence of Saving Faith 

Strange to say, there is much vague
ness and eve n misunderstanding 
among Christians - among Christian 
ministers too - as to just what saving 
faith is. Yet it is obviously necessary 
that both those who would unite 
with the church and the officers who 
must judge of their fitness for mem
bership have a clear insight into this 

matter. 

Saving faith is not merely assen t 
to the teaching of Holy Scri pture, 
but also a consequent trust in the 
Christ of Scripture for salvation. It 
is not merely subscription to the 
pTOpositions  concerning Christ which 
are contained in the Bible, but also 
a committing of oneself to the person 

of Christ for life eternal. To be sure, 
one cannot do the latter without 
first doing the former, but one might 
conceivably do the former and leave 
the latter undone. Said Paul to King 
Agrippa: "Believest thou the proph
ets? I know that thou believest" (Acts 

26:27). But Agrippa himself dis
claimed being a Christian, and by his 
life h e proved that h e was a pagan. 
Some one might possibly believe that 

J esus was born of the virgin Mary, 
tha t H e wrought miracles during 
His public ministry, that He died for 
sinners on Golgotha, that on the 
third day He was raised from the 
dead, and a hundred other Biblical 
propositions concerning Christ, and 
yet not cast himself upon the person 
of Christ for salvation. 

It is necessary for a member of the 
Christian church to know what the 
Bible teaches concerning Christ and 
to assent to that teaching as tru e. 
Yet that is not enough. Abandoning 
every attempt to save himself, he 
must commit himself wholly to Christ 
for eternal life. For that is the very 

essence of saving faith. 

Often the essence of faith is con
fused with the assurance of salvation. 
Faith itself is indeed certain, not a 
whit less certain than knowledge. Yet 
it cannot be denied that, due to sin
ful confusion, one may h ave faith 
without at every moment being fully 
assured that one has it and there
(ore is saved. Assurance h as been 
described correctly as the reflex 

ac tion of faith. Wherever faith is 
present that reflex action is a Iso 
found, but it is not in every instance 
equally strong. Sin often weakens 
it. Not every Christian enjoys at all 
times the full measure of assurance 
which Job possessed when he 
exulted: "I know that my Redeemer 
liveth" (Job 19:25) and to which 
Paul gave expression when he 
gloried: "I know whom I have be
lieved and am persuaded that he is 
able to keep that which 1 have com
mitted un to him against that day" 
(2 Tim. I:] 2). For good cause Peter 

admonished beli eve r s : "Give dili
gence to make your calling and elec
tion .sure" (2 Pet. l: 10) . Calvin com
ments: "Purity of life is not im

properly called the evidence and 
proof of elec tion, by which the faith
ful may not only testify to others 
that they are the children of God, 
but also confirm themselves in th is 
confidence." It is clear that, al
though believers ought to be fully 
assured of their salvation, as a m atter 
of fact not nearly all of them always 

are. 

For membership in the Christian 
church the essence of saving faith is 
indeed requisite, but not the full 
assurance of salvation. The New 
Testament throughout teaches tha t 
only believers are to be received into 
the church, but nowhere is it said 
that the church must close its doors 
upon such as are not completely cer
tain of having been saved. For him 
who has not abandoned himself to 
Christ for salvation there is no room 
in the church, but for him who has 

so a bandoned himself ye t is not al
ways certain that he is on the road 
to heaven and will arrive there when 
he breathes his last, there is an abun
dance of room. The church must wel
come with open arms him who sings 
plaintively : 

"Just as I am, though tossed 
about 

By many a conflict, many a 
doubt, 

Fightings and fears within, 
without, 

o Lamb of God, I come." 

Let not the church be more severe 
that is its divine H ead, who has 
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promised  that  H e  will  not  break  a 

bruised  reed  nor  quench  smoking 

flax  (Matt.  12:20). 

The Fruit of Saving Faith 

Scripture  teaches  most  emphat
ically that sinners are saved not by 
works, but by gTace through faith. 
But nowhere does it teach tha t sal
va tion is by faith tha t does not work. 
Contrariwise, it states forcefully that 
such faith is as dead as a soulless body 
(Jas . 2:26). Paul and J ames were in 
perfect agreement that men are saved 
only by living, active fai th, mani
fes ting itself in a life of holiness. And 
the Lord J esus put great stress on 
that truth when He declared: "Not 
everyone tha t saith unto me, Lord, 
Lord, shall enter into the kingdom 

. of h eaven, but he tha t doeth the will 
of my Father which is in heaven" 
(Matt. 7:20, 21), and wh en H e 
taught that, on His coming in glory, 
H e will judge men according to their 
works (Matt. 25:31-46). In brief, good 
works are the test of saving faith. 
Each professing Christian must apply 
that tes t to himself, and the church 
must apply it to its members. 

Throughout the history of the 
Christian church there has been 
great need of that emphasis, and this 
day is no exception. By divorcing 
the Christian life from the Christian 
faith liberal churches are undermin
ing both. T hey say tha t it matters 
little what one believes or disbelieves, 
so long as one leads the right kind 
of life, epitomized in the golden rule. 
But they slight J esus' words : "Ye 
shall know the truth, and the truth 
will make you free" (John 8: 32). 
And in some conservative churches 
the n otion is abroad tha t one can 
receive Christ as Saviour without 
acknowledging Him as Lord; that 
one can be forgiven of his sins with

out forsaking them; that one can 
have the blessing of justification with
out the gTace of sanctification. It is 
difficult to conceive of a more per
nicious h eresy. T he church must re
fuse to recognize as m embers those 
who carelessly transgress Christ's com
mandments, no matter how lustily 
they may sing of Him as their 
Saviour, for they prove themselves 
to be hypocrites. It must proclaim 
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uncompromisingly that without holi
ness no man shall see the Lord (Heb. 
12: 14) . 

Does it follow that the church is 
only for p erfectionists? No and yes. 
Those who claim to have reached the 
goal of moral perfection hold either 
an exceedingly low view of sin or an 
exceedingly high opinion of them
selves, and much more than likely 
they hold both. Scripture teaches 
that all believers offend in many 
things (Jas. 3:2) . On the othel' hand, 
if h e who strives for perfection with 
might and main, albeit in complete 
dependence on the grace of the Holy 
Spirit, and continues to loathe him
self so long as he has not a ttained 
to the prize of the high calling of 
God in Christ Jesus may be called a 
perfectionist, then perfectionism is 
requisite for membership in the 
church of Christ. 

H e who is truly a believer not only 
must h ave, but actually does have, 
the beginning of perfect obedience 
to the law of God. And the church 
must demand of its members that 
they show their faith by such obedi
ence. 

In doing that, the church must be 
exceedingly careful neither to add 
to the divine law nor to subtract 
from it. T h e facts must be reckoned 
with that, on the one hand, things 
which every member of a given 
church does may be condemned by 
God's law, and tha t on the other 
h and, practices which are taboo 
among members of a certain church 
may be innocent by that standard. 

Again, it must b e remembered tha t 
the Christian life, while it h as its 
negative aspects, is essen tially posi
tive. It is n ot merely a life of separa

tion from sin, but also, and empha ti
cally, a life of devotion to God. One 
m ight conceivably abstain from al
most every form of worldliness and 
at the same time n eglect practically 
every activity of godliness. And, n ever 
to be forgotten, just not to do the 
good is one of the most heinous of 
sins. On the final day of reckoning 
the goats will be sentenced to perdi
tion because they did not give food 
to J esus' disciples when they were 

hungry, did not give them drink 
when they were thirsty, did not clothe 
them when they were naked, did not 
visit them when they were sick or in 

prison (Matt. 25:41-46) . 

Most important of all, obedience 
to the letter of the law becomes dis
obedience when it is divorced from 
obedience to the spirit of the law. 
And the spirit of the law is summed 
up in the one word love.  "Love is 
the fulfilling of the law" (Rom.13: 10). 
SU'ictness without love is not Christi
anity, but legalism. 

In short, h e who trusts in Christ 
for salvation is bound to lead a life 
of gratitude for tha t salvation. As 
he beholds his dying Saviour, he can
not.h elp exclaiming: 

"W ere the whole realm of 
nature mine, 

That were a present far too 
small. 

Love so amazing, so divine, 

Demands my soul, my life, 
my all." 

For faith. engenders gra titude. And 
gratitude evinces faith. 

"The whole life of Christians 
ought to be an exercise of piety, since 
they are ca ll e d to sanctification ." 
J ohn Calvin, Institutes, (Bh.  Ill., 
Chap.  xix,  pal'.  2) 

"Th e third part of Christian lib

erty teaches li S, that we are bound 
by no obligation before God respecting 

ex ternal things, which in themselves 
are indifferent ; but that we m ay in
differently sometimes use, and a t other 
times omit th em. And the knowledge 
of this liber ty also is very necessary 
for us; for wi thout it we shall have 
no tranquillity of conscience, nor will 
there be any end of supers titions" 
(idem . Bk.llI., Chap. xix., pal'. 7) 
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Book  Review 

God-Centered Living or  
Calvinism in Action  

A  Symposium  by  the  Calvinistic  Action  Committee'" 

REVIEW  OF  CHAPTERS  IIV  By  JOHANNES  G_  VOS 

CHAPTER  I 

The  Relevance  of Calvinism 
for  Today 

By  Dr.  Clarence  Bouma 

I N  this  opening chapter  Dr.  Bouma 

asks  and  answers  three  questions, 

n amely:  1.  What  do  we  mean  by 

Calvinism?  II.  Why  is  Calvinism  so 

sorely  needed  with  a  view  to  our 

presentday  ethical  task?  III.  How 

is  this  task  to  be  achieved? 

In  discussing  what  we  mean  by 

Calvinism,  Dr.  Bouma  starts  by  say
ing that "Calvinism is nothing but 
Christianity," and defends the con
tinued use of the term "Calvinism" 

by citing the present ambiguity of the 
term "Christianity," and by explain
ing that Calvinism is more consist
ently God-centered, more consistent

ly comprehensive, and more consist
ently Christian in its ethics, than 
other forms of orthodox Christ
ianity. 

Next Dr. Bouma asks what is im
plicit in Calvinism, and answers by 
affirming that "The key conception 
in the Calvinistic interpretation of 
the Christian faith is the  soveTeignty 

of  God"  which means that "God is 
recognized as God." This basic prin
cip le of Calvinism finds express ion 

in the sphere of redemption, in our 
view of reali ty, and in our moral 
endeavor. The sovereignty of God 
is therefore not a mere abstract con
ception; it is truly constitutive of the 
Calvinistic system in its several ele
ments. 

Dr. Bouma's second main ques tion 
IS: "Why IS Calvinism so sorely 

·~~ ~~C)" Boo k I-lo use, Gra nd Rapids. 1951, Pi>. 271. 
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needed with a view to our ethical 
task?" To this he gives a two-fold 

a nswer. Calvinism is sorely needed, 
first, because of the intensity of the 
social problems of our day. There is 
a growing interdependence of all 
socia l agenci es a nd forces, and a 
growing interdependence of a il na
t ions of the world. In this situation, 
radical (in the original sense of going 
to the roots of things) social ideas 
are being advocated. "It is autocracy 
and statism versus democracy, com
munism versus the system of free 
enterprise. Human society is being 
shaken to its very foundation s in our 
day." In this situ ation, Calvinism is 

COllvinced that the appearance of 
Go rlCentered  Living,  a symposium 
prepat-etl and published unde t· the 
sponsorship of the Calvinistic Ac
tion Committee, is of unusual signi
ficance for the Reformed comm u
nity, Torch  and  Trumpet  her e 

presents a thorough review of each 
section_ In each case reviewers 
were chosen fo r theh- competence 
no t oniy, h ut also for their ability 
to evaluate fairly and impartially_ 
11 is our strong wish that th is t-e
view will stimulate interest in God

Centered Living, and that we may 

witness a greater seriousness on the 
part of all who possess the Re
fOl-med tradition in our striving to 
Jive to God's glory! 

really needed. Like the ideologies of 
today, Calvinism is radical ; it goes 
to the roots of things. The Calvin
ist, "who places God and his author

ity in the center of things in human 
society is radical in the most whole
some sense of the word, and he is 
able to meet the most diverse human
istic schemes of human improvement 
head-on." 

In the second place, Calvinism is 
able to make a unique contribution 
to this social ethical task. He is 
neither an optimist nor a pess imist, 
but "a realist in the Scriptural sense 
of the word." H e neither believes 
in a gradual evolutionary progress of 

" man's own inherent better nature," 
nor in the defeatist a ttitude that 
nothing can be done about the social 
situation . He "recognizes that h e is 

called to glorify God by the doing 
of His will in every r ealm of human 
endeavor, no matter what the cir
cumstances or the human prospect 
may be." By this statement Dr. 
Bouma presents the truly Biblical 
view of ethics, namely that our du ty 
is to be done because it is the will 

of God, over against the ethics of 
Humanism and Pragmatism which 
would condition our activities upon 
the probability of successful results. 
I t is to be feared tha t this non
Biblical type of ethical thought has 
influenced not only the Modernists 
and the Fundamentalists of our day, 
but also a good many who call them
selves Calvinists. 

Under the head of Calvinism's 
unique contribution to the social 
ethical task, Dr. Bouma defin es the 
Calvinistic aim in the social struggle 

as the glory of God, and h e warns 
aga inst allowing "the glory of God" 

to deteriorate into a mere empty 
phrase or motto. The glory of God 
is a magnificent reality. "vVe do what 
we do for God's sake. W e do what 
we do because God wills it," with 
the great objective of pleas ing our 

Creator and Redeemer. The aim is 
therefore not merely human better
ment, but to gain the approval of 
God . 

Dr. Bouma's third main qu es tion 
is: "How is this task to be achieved?" 
To this h e gives a triple answer: 
A. By the study of Suiptural prin
ciples in application to modern con

(Continued on page 22) 
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Christian  Liberty  and  Escapism   of  vocations.  The  most  spiritual 

callings  are  those  dealing  with  hu

man uplift. Here we find the mis

sionary. the minister. social worker 
and Y. M. C. A. secretary. Next inRunning Away Isn't Pious! 
line are the satisfactory vocations in

T H E poor fellow had enough. 
During his long haul in service 

life in the raw had clawed his soul. 

Naked death, blood and fear made 

up his daily existence. That was bad 

enough. But there was a deeper 

wound, more painful. He just could 
not take those buddies who drank 

and blasphemed in licentiousness. 

He had to get away. 

He was in the throes of a real 
problem. God's saving Spirit had 

made him sensitive to sin. He knew 
that in eating or drinking he was the 

Lord's. But life is grim, dirty, dom

inated by sin. How could he live the 
godly life? For him living in the 

world equalled living like the world. 

He retreated. He escaped to a Trap
pist monastary. Shut up in silence he 

could walk with God. It was sweet 

to be alone with Jesus. And he actu
ally thought he was glorifying God. 

This isn't fiction. Escapism is in 

the air. The natural associations of 

life appear so sinful that complete 
separation beckons as the only way to 

the godly life. At this point the Re
formed view of life shows us the way. 

True godliness is not a matter of 
separation or isolation from life. 

Genuine piety is marked by natural
ness, not by an artificial "spiritual

ity" gained at the expense of splitting 

the spiritual apart from the natural 
in life. There is no escapism in Re

formed piety. There is only heart

searching challenge. God's freemen, 

born of the Spirit, bowing before 

the majesty of Divine Law, live in 

God's world. Our Highpriest still 

prays, "I pray not that thou shouldest 

take them from the world, but that 

thou shouldest keep them from the 

evil one" (Jobn 17:15). 

Escape to the Inner Life 

It is easier to let the world of 

natural associations lie in sin and 
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EDW ARD HEEREMA 
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withdraw to the sacredness of the 
soul life. Not a few Christians live 

this way. Walking with the Lord 
means pulling au t of life's currents 

and communing with Jesus alone on 
the shore. Bible reading. extreme 

introspection and the humming of 

hymn tunes mark the godly life of 
such individuals. The Christian life 

involves the soul. the feelings. the 

moods and the conscience of the per
son. 

Obviously the C h l' i s t ian must 
nourish his soul. Times for devo

tional meditation and Bible reading 

are becoming acutely necessary in 

our fast age. But this withdrawal 

must not be an end in itself. The 

godly person must live in the world. 
In the social. political. and economic 

patterns of life he must bear clear 
witness. His fellowship in the inner 

sanctuaries must strengthen him for 

vigorous living in the midst of life. 

The godly person may not separate 
the inner from the outer life, the 

personal from the social and the nat
ural from the spiritual. Genuine 

piety means a humble offensive in 
the midst of life. God does not call 

us to retreat into the fragile fortress 

of the soul. He calls us to stand in 

the middle of life. and having done 
all to stand. 

Life's Vocations on a Sliding Scale 

Closely related to the temptation 

of retreat into the inner life is a 
confused evaluation of life's callings. 

We hear much about "full-time king
dom service." That is fine. All of 

life for the godly man is Kingdom 
life. But there is often something 

suspect about the manner in which 

some Christians speak of "full time 
kingdom service." One wonders 

whether they aren't working with a 

sliding scale in their evaluations of 
calling. They often have a heirarchy 

volving the lawyer, the broker. the 
advertising man and the salesman. 

Thereupon come the average callings 
of the bricklayer. carpenter and 
farmer. Dubious callings involve cab 

drivers, t r u c k drivers and soda 

jockeys. Genuine kingdon service in
volve the people who work for hu

man uplift. It seems that such call
ings are more "spiritual" and "holy." 

Here again one discerns a depreci
ation of the natural. Reading the 

Bible need not be more holy than 

turning a lathe. Praying in a sick 

room need not be more sanctified 
than drawing a malted milk at a 

soda bar. Operating with a heirarchy 
of vocations is anathema from the 

Reformed point of view. Whatever 

we do we must seek to live in the 

Bibical perspective of the called and 
the Caller. All of life is service with

in the framework of Christ's King
dom. Whatever is done must be done 

" for the sake of him who for our 
sakes died and rose again." Calvin 

puts it well when he says. "If we fol
low our divine calling we shall re

ceive this unique consolation that 

there is no work so mean and so 

sordid that does not look truly re
spectable and highly important in 

the sight of God" page 98. Golden 

Booklet  of  the  Tme  Christian  Life. 

Sacrifice for Its Own Sake 

Some of God's people are afraid 

to use the gifts of Gael. Knowing 
that some people make idols of their 

homes. they are afraid to enjoy liv
ing in a tastefully furn ished house. 

They "sacrifice" and retain well worn 

rugs and threadbare chairs. The 
poor souls actually believe that it is 

more "holy" to do without than to 

enjoy such gifts. 

There is something pathetic about 
such an attitude. It involves fear for 
the natural. They have never under

stood that God gives these gifts to be 
u sed for his glory. Sacrifice is never 

an end in itself. In fact as soon as 
one sacrifices - in the sense of doing 

without something - for the sake of 
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sacrifice,  h e  is  no  longer  actually 

sacrificing.  Such  action  is  in  reality 

a  method  for  the  selfish  satisfaction 
of  man's  craving  for  security,  praise, 

and  approbation.  It  reminds  one  of 

the  Pharisee  who  fasted  for  the  sake 
of  fasting,  as  if  fasting  were  more 

godly  than  eating  with  thanksgiving. 
Those  who  do  without  in  such  a 

way  are  throwing  God's  gifts  back 

a t  him  with  the  rebuke  that  they 

are  too  dangerous  to  enjoy. 

It  is  true  tha t  we  are  only  passing 

through  this  We.  We  are  pilgrims. 

As  such  many  occasions  arise  when 
we  freemen  of  God  choose  to  do 

without  something  for  the  sake  of 

advancing  the  cause  of  God.  Many 
sacrifices   more  tha n  many  of  us 

realize  are  demanded  of  us  every 
day.  But  let  u s  not  fall  prey  to  the 
evil  of  devaluating  the  natural  in 

the  vain  hope  of  then  rightfully  ap· 

praising  the  spiritual.  The  two  be· 
long  together.  Let not  the  pious  man 

draw  them  asunder.  As  Calvin  says, 

"Even  if  this  earth  is  only  a  vesti· 

bule,  we  ought  undoubtedly  to  make 
such a  use  of  its  blessings  that we  are 

assisted  rather  than  delayed  in  our 
journey"  (ibid,  page  86).  Such  godly 

persons  look  for  the  city  which  hath 

foundations. 

Philip  and  his  Minister 

Philip  wanted  to  live  according 
to  the  will  of  God.  In every  decision 

he  desired  certainty  as  to  the  will 

of  God.  When  he  went  to  buy  a 
suit,  he  was  convinced  that  God 
determined  in  a  special  way  whether 
he  should  purchase  a  brown  tweed 

or  a  black  worsted .  At  the  auto· 

mob i I e  showroom  he  wondered 
whether  God  wanted  him  to  buy  a 

two· tone  green  or  a  solid  red.  Every 
decision  for  Philip  involved  a  grim 

choice  between  what  God  willed  and 

what God forbade. 

Let's  not  proudly  smile  down  on 

him.  R ather  let  us  admire  his  deep 

concern.  We  live  "coram'  Deo."  But 

Philip  is  confused.  He  splits  the 

natural  and  the  spiritual.  Personal 

tastes  and aesthetic preferences  of  the 

person are  not destroyed  by  the  work
ing of God's Spirit. God does not 
negate the na tural. He re-creates it . 
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Surely the choice of suits and cars 
is connected with our relationship 
to God's Kingdom. But the normal 
personal tastes of the person are not 
so destroyed that we need to deter
mine by special prayer what God 
wan ts and what he forbids. 

Of course, God's revealed will has 
much to say about buying clothes, 
cars and homes. There a re such 
teachings as those governing Christ· 
ti an stewardship. There is the mat
ter of pro per motivation. But 
whether one wants picture windows 
or not, Plymouths or Pontiacs, is deter
mined by the natural preferences of 
the Christian. Since man's natural 
preferences are part of God's crea
tion, we may not des troy them by 
seeking "higher and holier" stand
ards. It is as sinful to add to God's 
Word as it is to detract from it. 

Philip's minister makes the same 
mistake. He uses a "preek tone." 
H e correctly believes God's Word to 
be holy. But he is wrong in thinking 
that there are "holy" tones and "spir
itual" inflections. Artificial unctious 
expressions, ryhthmic cadences and 
"sacred" intonations are a denial of 
God's natural gifts of speech. Both 
Philip and his miniHer forget that 
God wants the god:)' man to spir
itualize the natun : and naturalize 
the spiritual. God's children live in 
rapport with God 's wodd . 

In But Not Of The World 

"The earth is the Lord's, and the 
fulness thereof." Thus our Lord con
fronts us in the natural as well as 
the spiritual with his call to con
secration. It may be more comfort
able for the moment to withdraw, 
but it certainly isn't more godly. The 
genuine child of God swims in the 

currents of life. There his strength 
is the Lord and the power of his 
might. There God calls man to sur
render to the rule of the King of 
Kings and the Lord of Lords. 

There is boldness in the heart of 
the godly man. He is unashamed of 
his Lord. All of life belongs to him. 
This he lives, and this he tells to 
others. The sinner in rebellion will 
call him proud. Of course, any ex

cuse will be offered in the attempt 
to hold down the truth in unright
eousness. But the Christian knows 
tha t bringing every thought and 
every theater of human action into 
the service of Christ is the task of 
all men. So he goes out into life's 
complexities there to live in the spirit 
of "from Him, through Him and 
unto Him are all things." 

This is d angerous living for the 
godly man. The genuinely pious per
son lives in the daily consciousness 
of his sin. He is humble enough to 
admit that h e has only a very small 
beginning of true obedience. Living 
in the light of the Word he r ealizes 
tha t his old nature still leans toward 
the world. As such he constantly 
prays, "Let not my enemies triumjJh 
over me." H e understands what Paul 
means when he says, ·'H e tha t thil ,k

eth he standeth take heed lest h e 
fall." Thus he goes forth no t in his 
own strength of character, of intel
lect, of intention or purpose. With 
his eye of faith fixed on the "author 
and finisher of our faith," he goes 
forth into life confident that his Lord 
will give him the victory through 
fa ith. Thus his boldness is the hum
ble boldness of faith. In faith he 
lives in but not of the world. 

" I bless the Lord that these thirty 

years and more I h ave been at peace 
with God, and was never shaken loose 
of it ; and now I am sure of my inter
es t in Christ and p eace with God as 
all within this Bible and the Spirit 
of Gt d can make me; and I am no 
more terrified of death, nor afraid 
of hell, because of sin, than if I had 
never h ad sin; for all my sins are 
freely pardoned and was h e n 
thoroughly away, through the prec

ious blood and in tercession of J esus 
Christ." 

 Donald Cal·gill 

"I have had many things in my hand 
and I h ave lost them all; but what
ever I have been able to place in 
God's hand, I still possess." 

 M artin Luther 
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SYMPOSIUM 

(Continued  f?"Om  page 19) 

ditions.  B.  By  benefitting  from  the 

example  of  others  who  have  under-

taken  a  similar  task.  C.  By  mapping 

out  a  program  of  action  that  may 
serve as a blueprint. 

The study and application of Scrip-

tural  principles  is  not simple or easy; 

it  involves  much  more  than  looking 
for  texts  as  if  they  were  readymade 

answers  to  our  problems.  On  the 

contrary,  we  must strive  to grasp both 

the  permanently  valid  moral  prin-
ci pIes  in  Scripture,  and  the  moral 

forces  operative  in  modern  society. 

We  can  derive  benefit  from  the 
example  of  others  who  have  under-

taken a  similar  task,  and in particular 
from  the  NeoCalvinistic  movement 

in  the  Netherlands  which  arose  un-

der  the  leadership  of  Abraham  Kuy. 
per.  This  does  not mean  that Dutch 

solutions  can  be  applied  directly  to 
American  problems,  but  it  means 

that  we  can  follow  in  Kuyper's  path 

in  discerning  the  real  principles  and 

how  they  ought  to be  applied  to 
social problems. 

In his  final  section, Dr. Bouma asks 

for  the  mapping  out  of  a  program 

of  action  that  may  serve  as  a  blue-

print.  In  formulating  such  a  pro-

gram,  three  principles  must  be  recog-
nized  and  utilized,  namely,  the  prin-

ciples of Common Grace,  of  the Anti-

thesis,  and  of  Sphere  Sovereignty. 

Each of  these  is  briefly explained and 
its  relevance  stated.  Certainly  we  are 

he~e on solid ground.  If there  i~ any-
thmg  that  American  evangelical 

Christianity  needs,  it  is  a  grasp  of 

these  duee  principles.  There  are 
prominent  and  popular  evangelical 

leaders  and  writers  who  have  appar-

ently  never  heard  of  any  of  them. 

As  a  result  they  inevitably  fall  into 
errors  and  blunders  and  are  incom-

petent  to  give  real  leadership  for  a 

Christian  facing  of  social  ethical 
problems. 

Dr.  Bouma's  discussion  is  scholarly 
without  being  technical.  It is  solid 

all  the  way  through.  This  forms  an 
excellent  introduction  to  a  book  on 
"GodCentered Living." 
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CHAPTER n 

Calvinism  and  the  Task  of  the  

Church  for  the  Solntion  of  

Modern  Problems  

By  the  Rev.  Peter  Van  Tuinen 

This  is  the  first  of  three  chapters 
on  "Calvinistic  Action  and  the 

Church."  The  other  two  concern 
missions  and  evangelism.  Mr.  Van 

Tuinen  shows  how  on  the  one  hand 

the  social  gospel  movement  has  be-

come  irreligious,  while  on  the  other 
hand  evangelical  Christianity  has 

gone  to  the  opposite  extreme  and 

has  greatly  neglected  the  application 

of  Christianity  to  social  problems. 
Many  evangelicals  hold  an  eschato-

logical  view  which  denies  that  the 

kingdom  of  God  is  a  present  reality. 

They  therefore  feel  that  social  prob-
lems  are  outside  the  province  of  the 

church,  and  they  tend  to  hold  that 
the  conversion  of  individuals  is  all 

that  is  needed.  What  they  fail  to 

realize  is  tha t  conversion  does  not 

itself  solve  all  social  problems,  for 

even  the  true  Christian  is  still  imper-

fect,  and  the  process  of  sanctification 
must follow conversion. 

Liberalism,  on  the  other hand,  errs 

by  forgetting  that  the  kingdom  of 

God  is  the  kingdom  of God;  it  tends 

to  think  of  the  kingdom  merely  in 

human  terms,  as  the  product  of  hu-
man  effort  and  existing  for  human 

ends.  It thinks  of  the  kingdom  in 
terms  of  human  society  as  such, 

"evolving  through  the  processes  of 
social  reform  into  a  more  perfect  fel-

lowship of human society with leisure 

and  abundance  for  all."  The  essen-

tial  character  of  the  kingdom  is  not 
regarded  as  righteousness,  but  as 

"comfortable  living  conditions  and 

opportunity  for  selfdevelopment  to 
all."  Liberalism's  ideas  of  sin  and 

righteousness  are  determined  by  its 

wrong view of  the kingdom.  "In con-

sequence,  it  came  about,  not  only 
that  the  chief  burden  of  the  liberal 

pulpit  had  to  do  with  social  prob-

lems,  but  the  church  itself  was  left 

with  little  else  to do  but to serve  as  a 

useful  community  organization  for 
the  advancement  of  social  ideals." 

The  liberal  view  erred  especially 
in  its  failure  to  recognize  human  de-

pravity.  Regarding  human  nature 
as  essentially  good,  it  saw  in  social 

problems  only  maladjustments,  and 
sought  to  redeem  the  individual  by 

readjusting  social  relationships. 

Mr. Van Tuinen sets  forth  the  true 
basis  for  the  church's  concern  with 

social  problems.  "The  earth  is  the 
Lord's,  and  the  fulness  thereof;  the 

world,  and  they  that  dwell  therein." 

Noting  the  importance  of  a  proper 
understanding  of  the  relation  and 

distinction  between  the  church  and 

the  kingdom,  he  points  out  the  fact 

that  confusion  here  has  led  the 
liberal  churches  into  many  activities 

which  are  outside  the  proper  sphere 

of  the  church.  Yet  the  church  must 

be  concerned  to  bring  this  world  un-

der  the  rule  of  God,  not  merely  to 

bring  individuals  under  that  rule. 
The  church  must  ever  witness  to  the 

demands  of  God  in  the  social  sphere, 

even  though  it  knows  full  well  that 

there  will  never  be  a  perfect  society 

this  side  of  heaven.  The will of  God 
for  all  of  human  life  is  revealed  in 

Scripture;  it  is  the  church's  business 

to  teach,  preach  and  apply  this. 

The  church,  therefore,  has  a  re-

sponsibility  to  bring  human  society 
in  its  various  relationships  under  the 

criticism  of  the  Gospel.  The method 
by  which  this  is  to  be  done  is  deter-

mined  by  the  nature  of  the  church; 

it  takes  the  form  of  the  teaching  and 

preaching  of  the  Word  of  God.  The 
pulpit  is  therefore  central  in  this 

task.  And  the  message  of  the  pulpit 

must  not  be  abstract,  but  concrete, 

addressed  to  real  people  in  actual 

situations.  "To  say  .  .  .  that  the 

minister  of  the  gospel  has  nothing 

to  do  with  social  problems  is  equiva-

lent  to saying  that  the gospel of Jesus 
Cluist  has  nothing  to  do  with  sin, 

or  that  in  giving  salvation  by  grace, 

God  is  indifferent  to  any  moral 
results." 

The  message  of  the  Christi"an  pul-
pit  must  deal  with  social  problems, 

but  it  must  always  be  a  message  of 

grace,  of  the  sovereignty  of  God,  and 

of  righteousness.  Not only  the gospel 

but  the  law  of  God  must  be  pro-

claimed.  Ultimately  this  involves 
the  fashioning  of  a  culture  "the 

endeavor under God  to  attain as  near 
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an  approach  as  is  possible  in  this 
world  to  the  kingdom of God." 

Toward  the  end of  his  chapter  Mr. 
Van  Tuinen  discusses  "the  ecumeni
cal challenge." The Calvinist cannot 
ignore this challenge. H e must agree 
that the churches should seek to real
ize their essential unity. But his zeal 
for this ideal "is not automatically 
applicable to the current church 
union movement, nor to the ecumen
ical tendency of our day in all of its 
aspects." The present church union 
movement is justly criticized on the 
ground that i t seeks external union 
without doctrinal unity, and also be
cause it is wrongly motivated, by 
utilitarian s ·o cia I considerations 
rather than by considerations rooted 
in the essential nature of the church. 

There can bea limited approach 
to the ecumenical ideal by closer re
la tions between denominations be
longing to the same family. The 
Reformed Ecumenical Synod is men
tioned in this connection. It pro
vides a wholesome forum for dis
cussion of problems and may help 
to eliminate some of the evils of 
provincialism. 

Finally, Mr. Van Tuinen very 
rightly and wisely observes that "the 
advantage to be gained by ecumeni
cal action is not the force of numeri
cal strength," but rather "a clarifica
tion of the Christian witness." "The 
Christian witness is not ineffective 
because it represents a minority of 
the population. Its power never lay 
in numbers, but in the power of the 
Spirit of God. The Christian witness 
is ineffective when it is uncertain 
and unclear. Ecumenical action 
should have the result that the 
church may speak to the world al
ways, not necessarily with a loud 
voice, but with a clear and authori
tative message. Such clarity and au
thority will be increasingly attained 
as the churches serve one another by 
mutual exorcism of the demons of 
provincialism and prejudice, and 
mutual guidance to the sure prin
ciples of God's word." To this, and 
indeed to Mr. Van Tuinen's whole 
chapter, I would respond with a 
hearty "Amen." What he has written 
is sound, discerning and relevant. 
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CHAPTER ill 

Calvinism and the Missionary  

Enterprise  

By Dr. Samuel M. Zwemer 

This chapter by the veteran mis
sionary of the Reformed Church of 
America to the world of Islam is 
interes ting and informative, but it 
hardly fits into the announced plan 
of the volume as "a discussion of 
the application of Scriptural prin
ciples to the various spheres of 
modern life." For what Dr. Zwemer 
has given us in this chapter is not 
really a discussion of the application 
of Scriptural principles to the mis
sionary enterprise, but rather a vin
dication of Calvinism as a missionary
minded faith. 

Dr. Zwemer's first section is en
titled Je  Sttis  Calvinist,  this French 
statement being the confession of an 
Egyptian student who became a 
Christian while in Switzerland. The 
section is an account of Dr. Zwemer's 
own background and his personal 
faith. H e concludes the section: "I 
am a Calvinist and my theory and 
practice of missions as well as of 
missionary-history is based on that 
faith." I entered a question-mark on 
the margin opposite one sentence: 
"It was not his dogma that gave 
Calvin his great influence, but 
his life." I believe the contrary of 
this statement to be the truth, and I 
do not see how Dr. Zwemer, as a 
Calvinist, could make the statement. 
For certainly Calvin's dogma was 
determinative of his life, not vice 
vena.  And if his dogma determined 
the quality of his life, then it was 
really his dogma that gave him his 
great influence. Many have taken 
Calvin's dogma to heart, who have 
had but little knowledge, if any at 
all, of the eminent reformer's life. 

The second section is on Calvin 
and missions. This is historical in 
nature and aims at vindicating Cal
vin from the charge of indifference to 
the missionary task. While I am not 
competent to pronounce any authori
ta tive judgment on this question, I 
think that Dr. Zwemer has proved 
his point. He has shown that unlike 
the other reformers, John Calvin 

really was concerned about making 
the truth of the Gospel known to all 
the world. I believe Dr. Zwemer 
might well have brought out the 
fact that all the reformers were ab
sorbed in a life-and-death struggle 
with Romanism which consumed all 
their energies. This battle had to 
be fought and won before there could 
be a real foreign missionary program. 
If your house is on fire, your first 
concern, and for the time being your 
only concern, will be to put the fire 
out, even if you have to stay home 

from a missionary meeting to do it! 

Dr. Zwemer's third and last section 
is on Calvinism and Islam. This sec
tion is also largely historical, though 
Dr. Zwemer undertakes a comparison 
of Calvinism and Islam. He says "Cal
vinism and Islam have indeed much 
in common." I wonder whether he 
has not over-emphasized what · they 
have in common, which is, after all, 
for the most part merely formal. Dr. 
Zwemcr says that both Calvinism and 
Islam "were attempts to make the 
will of God as revealed (in the Bible 
or according to Mohammed in the 
Koran) an authoritative rule for 
social as well as personal affairs, for 
Church not only, but for State. They 
both believed in election and repro
bation, dependent on God's will, not 
on man." This is of course true in a 
purely formal sense, but does it not 
overlook the all-important considera
tion that the God of Calvinism and 
the Allah of Islam are not the same? 
T he only living and true God is the 
Triune God, the God of the Bible. 
But the Trinity is expressly rejected 
by the Koran. Islam, as a religion, 
is not merely defective by ignorance 
of the Triune God; it has consciously 
looked the doctrine of the Trinity in 
the face and expressly, deliberately 
rejected it. 

Dr. Zwemer points out that a large 
part of the missionary work in the 
world of Islam has been done by th.e 
historically Calvinistic churches. Ii1 
the providence of God the Presby
terian and Reformed Churches have 
been led to labor in the heart of the 
Moslem world. But Dr. Zwemer ap
parently does not realize that this 
has practically nothing to do with 
Calvin ism today, for Calvinism is no 
longer the predominant faith in the 
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large  denominations  of  the  Presby-

terian  and  Reformed  group.  He 

quotes  Dr.  Robert E.  Speer as  saying: 
"The  union  of  the  United  Presby-

terian,  the  Reformed  and  the  Pres-
byterian  Church  will  bring  a  new 

joy  and  faith  to  the  Church  which 
today  has  responsibility  for  the 

strongest  mission  work  in  the  world 

for  the  evangelization  of  Moham-

medans."  But  what  has  this  to  do 

with Calvinism  today?  Calvinism is  a 

tolerated  minority  faith  in  each  of 
these  tluee  denominations  today, 

while  the  ecclesiastical  machinery  is 

largely  in  the  hands  of  liberals  and 

doctrinal  indifferentists  whose  pri-
mary zeal  is  not for  Calvinism but for 

the  apostate  ecumenical  movement 
of  the  National  and  World  Councils 

of  Churches.  With  notable  excep-
tions,  of  course,  the  Biblebelieving 

Christians  in  at  least  two  of  these 
three  denominations  are  either  Ar-

minians or of Anabaptistic faith.  The 
United  Presbyterian  Church  has  offi-

cially  adopted  a  Confessional  State-

ment  which  supersedes  the  truly  Cal-

vinistic  W estminster  Confession  and 

which definitely compromises  the Cal-

vinistic  witness  of  the  denomination. 

The  Presbyterian  Church  in  the  U. 

S.  A.  is  now  almost  completely  con-
trolled  by  liberals  and  the  Neo-

orthodox   witness  the  notorious 

Auburn Affirmation of  1924  so  that 

only  in  the  historical  sense  can  it  be 

classed as Calvinistic. 

I  wish  that  Dr.  Zwemer  had  given 

a  discussion  of  the  bearing  of  Cal-
vinism  on  some  of  the  burning  mis-

sionary  issues  of  the present day,  such 

as  the  increasing  tension  between 
church  and  state  in  mission  lands, 

the  threat  of  communism  to  mis-

sionary  work,  and  the  effect  of  the 

Ecumenical  Movement  on  small  and 

struggling,  but  pure  and  faithful, 
Calvinistic  missions  and  churches 

over the world. 

CHAPTER  IV 

Calvinism  and  the  Evangelization 

of  America 

By  Dr.  John  G.  Van  Dyke 

In  this  chapter Dr.  Van  Dyke gives 
an  excellent,  practical  discussion  of 

the  bearing of  Calvinism  on  evangel-

ism  in  presentday  America.  The 
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need for evangelism is evident.  There 
are millions who  are  irreligious.  The 

mandate  for  evangelism  is  found  in 

Christ's  command,  the  Great  Com-

mlSSlOn.  This  is  addressed  to  the 
church  and every  member of  it.  The 

motive  for  evangelism  is  to  be  com-

passion  for  the  lost,  obedience  to 

Christ,  and love  for  sinners. 

Dr.  Van  Dyke  warns  against  the 

tendency  to  tone  down  the  message 

by  eliminating  references  to  such 

doctrines  as  predestination  and  elec-
tion.  The  evangelist  must  proclaim 

the whole  truth of God and must not 
allow  his  hearers  to  determine  what 

they  will  have  preached  to  them. 

The  proper  starting  point  of  evan-

gelism  is  God,  followed  by  creation, 

man,  sin,  redemption,  and  so  forth. 

Next  Dr.  Van  Dyke  discusses  the 
agents  of  evangelism,  and  how  they 

should be equipped for  the  task.  The 
church  congregation  should  be  cen-

tral.  From  it  Christian  testimony 
should  radiate  all  over  the  commun-

ity.  The  leadership  should  be  taken 

by  the  consistory  or  session.  There 
follows  a  discussion  of radio  evangel-

ism,  personal  work,  methods  in  pre-
senting  the  Gospel,  and  various 

classes  of  people  to  be  reached. 

Dr.  Van Dyke  has  pointed  the  way 
to  a  truly  sound,  Calvinistic  evangel. 

ism,  which  is  very  much  needed  in 

the  contemporary  American  scene 
with its many unsound or unbalanced 

types  of  evangelism  anti·intellectu-

al,  Arminian,  anti·ecclesiastical,  pi-

etistic,  one·sidedly emotional,  and  the 

type  that  specializes  in  a  Chiliastic 
interpretation  of  prophecy. 

PART  II  CHAPTERS  VVIII 

by  
Prof.  R.  B.  Kuiper  

of  Westminster  Seminary  

The  second  part  of  the  volume 

GodCentered  Living  deals  with  Cal
vinistic Action and Education . It 

comprises  four  chapters.  The  diver-

sity  of  subject  matter  in  these  chap-

ters  leaves  the  reviewer  little  choice 
but  to  consider  them  seriatim. 

" " " 
The  major  pOSitlOns  taken  by  Dr. 

Cornelius  J aarsma  in  A Calvinistic 

Program for Elementary and Sec

ondary Education strike this reviewer 
as  being  commendable.  For  some  ex-

amples,  the  stress  on  the  covenantal 

responsibility  of  Christian  parents 
for  the  education  of  their  children; 

the  affirmation  that  man  is  educable 

because  he  is  spirit  or,  in  theological 

language,  because  he bears  the  image 
of  God;  the  insistence  that  Christian 

elementary  and  secondary  education 

must  be  essentially  personal  and 
therefore  may  adopt  neither  the  in-

tellectualism  of  the  nineteenth  cen-

tury  nor  the  social  emphasis  of  the 

twentieth,  but  must  appraise  intel-

lectual  achievement  and  social  ad-

justment  "in  their  capacity  to  culti-

vate  the  person"  (p.  99);  and  the 

thesis  that  the  aim  of education must 

be  to  bring  human  beings  into  con-

scious  fellowship  with  God,  in  order 
that  as  men  of  God  they  may  be 

" thoroughly  furnished  unto  all  good 

works"  (2  Tim.  3: 17)  all  that seems 
indisputable  from  the  Calvinistic 

viewpoint.  In other words,  these posi-

tions  I·epresent consistent Christianity 

as  applied  to education. 

It is  indeed  regrettable  that  the 
presentation  of  such  material  should 

be  marred  by  inaccuracies  of  various 
kinds.  Following  are  a  few  samples. 

According  to  reliable  authorities · 

James  A.  Garfield,  not  Grover  Cleve-
land,  should  be  credited  with  the 

well  known remark about Mark Hop-

kins at one end of a  log and a  student 
a t  the  other  (p.  92).  "It should  still 

be  mentioned"  is  an  infelicitous  way 

of  saying  that  something  remains  to 

be  mentioned  (p.  94).  One  can 

hardly  justify  the  use  of  "over"  in 

the  sentence:  "Only  the  cataclysmic 
return  of  Christ  as  Lord  of  all  can 

restore  this  world  over  to  normal" 

(p. 96).  After  naming  certain  re-

quisites  for  Christian  teaching,  the 

author  goes  on:  "Let  it  be  said  too, 

that,  allowing  for  human  weakness 
due  to  sin,  these  are  no  assurance  of 

our  success"  (p.  101).  Does  he  mean 
to  say  that  because of human  weak· 

ness  due  to  sin  the  presence  of  these 
requisites  does  not guarantee  success? 

The  first  question  considered  in  this 

chapter  is  Why Education? That 

done,  it  is  said  in  summary:  "We 

have  tried  to answer  the  questions 
'What  is  education?'  'Why  educate?' 

and  'Who  must  educate'?"  (p.  92). 
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It is  not  easy  to  subordinate  these 
three  matters  to  Why Education? 

Nor is  it easy  to coordinate  them with 
each  other under  that  head. 

What  troubles  this  reviewer  more 

is  that  J aarsma  sometimes  fails  to 

present  proof  for  important positions 

which  he  takes.  For  instance,  Scrip· 

ture  is  indeed  quoted  for  the  duty 

of  Christian  parents  to  educate  their 

children  (p.  91),  but  little  or  no 

evidence  is  adduced  for  the  proposi
tion that formal education is not 

normally a function of the state. 
Yet precisely that is one of the chief 
points at issue. And, surprisingly, 
the church as an agent of education 
is left out of consideration. No at
tempt is made to convince Roman 
Catholics, Lutherans and others that 
Christian day-schools should be free 
from ecclesiastical contro!' They are 
simply confronted with the dictum: 
"Education is exclusively the respon

sibility of the parents" (p. 95). For 
another example, although he gives 
due recognition to the intellectual 
and social aspects of education, 
Jaarsma is severely critical of the 
intellectualism of nineteenth century 
education and the social emphasis of 
present-day public school education. 
One can hardly suppress the wish that 
he had exposed more fully the evils 
which he condemns. To be specific, 
there is no doubt in this reviewer's 
mind that "pragmatic humanism" (p. 
95) is an accurate and not too severe 
characterization of most of contem
porary public school education in 

these United States. But that accusa
tion ought to have been sustained. 

What attitude should those who 
conduct Christian day-schools take to 
the public schools of our land? That 
question has thus far received too 
little attention, and this reviewer will

ingly admits that he is not prepared 
to say the last word on it. He doubts, 
however, whether Jaarsma has pre
sented his views on the matter con
vincingly. On the one hand, he as

serts: " either state nor society can 
educate" (p. 95); "The so-called 

'neutral' school is a product of the 
Enlightenment, not of the Reforma

tion. It is based on a view of free
dom, equality, and brotherhood re
futed by the Scriptures" (p. 98); and 
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"If democracy survives any length of 

time it will be in spite of education 
which ignores God and His ordi

nances" (p. 100) . Those are strong 
but true assertions. And yet the 
author holds that "as Christian citi
zens we have the obligation to 'give 
unto Caesar that which is Caesar's,' 
also in the realm of education" and 
that therefore "we pay a just tax for 
public education gladly." To be sure, 
he adds that "we must speak out 
boldly against error" (p. 100). But 
it is not made clear that in paying 
that tax we are not supporting the 
state in that which is evil. The ques
tion remains whether Christ's com

mand to give to Caesar that which is 
his is applicable to the case in hand. 

With one posltlon taken by 
J aarsma the reviewer feels he must 
take issue, not because it is false, but 
by reason of its inadequacy. It is 
said that Christian school education 
must contribute to "conversion" and 

must prepare for a "a decision for or 
against Christ" (p. 96). The phrase 
"or against" to one side, that cer
tainly is true. The purpose of all 
Christian education is to bring into 
proper conscious relationship to God, 
and this, no doubt, involves con
version and a decision for Christ. 
But care must be taken les t the 
reader draw the inference that the 
aim of the Christian day-school is 
solely soteric. Perhaps the author's 
failure to acknowledge tlle church as 
an agency of Christian education has 

at this point blurred his vision. 

Scripture states emphatically that the 

church is the God-appointed teacher 

of special revelation. To teach men 

the Word of God is its supreme task. 

It follows tha t the education given 

by the Christian church aims speci

fically at salvation. But the educa

tion given in Christian elementary 

and secondary schools has a more 

comprehensive aim. The fact that 

they not merely teach God's book of 

salvation but concentrate on general 

revelation - viewed, to be sure, in 

the light of special revelation-points 

in that direction. The Christian day

school should exalt Christ, not only 

as Mediator of redemption, but also, 

and primarily, as Mediator of crea

tion. It must stress not merely the 

soteric work of Christ, but also, and 
especially, His cosmic significance. 

*' * * 
Dr. William Harry J ellema's study 

of Calvinism and Higher  Education 
is a model of English composition. 
It has unity, coherence, and emphasis 
- all three to a high degree. Its style 
is precise and lucid, forceful and dig
nified. As to form this chapter is a 
masterpiece. Its content too can 
hardly help commanding' the respect 
of men of good will, for it has all the 
earmarks of having been written by 
one who knows whereof he speaks, 
can think both logically and pro
foundly, and is able to state his views 
convincingly; in short, by a scholar. 

While American Protestantism has 
always had, and has today, a sense of 
responsibility for Christian action 
with regard to higher education, it 
has never had, we are told, a precise 
and concrete answer to the question 
"what is Christian education on the 
college level" (p. 106). What makes 
matters worse, because of its "com
plaint concessions to modernity" 
American Protestantism no longer 
has "a virile notion of Christianity." 
How then can it have "a virile notion 
of Christian education" (p. 119)? 
What is needed is a clear-cut defini
tion of Christian education based 

upon a sound view of Christianity. 
That need Jellema seeks to supply 
by bringing to the fore the concept 
of the civitas  dei,  the Kingdom of 
God, and stressing the antithesis be
tween that kingdom and other civi

tates, which h e calls "king'doms of 
the world." 

At this point some Calvinist may 
possibly object that, since the doc
trine of the covenant of grace is 
basic to all Christian education, 

higher as well as elementary and 
secondary, the covenant rather than 
the kingdom should have been 
stressed. But that point would not 
be well taken. It would amount to 
a quibble about words. To be sure, 
the Scriptural notions of the cove

nant of grace and the Kingdom of 
God are not in every detail synony
mous, but they are mos t closely 

related. By the very act of establish
ing His covenant with man God 
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founded  His  Kingdom  on  earth.  His 

covenant  people  are  the  citizens  of 
His  Kingdom.  And  both  covenant 

and  kingdom  connote  antithesis. 

God's  covenant  people  are  the  seed 
of  the  woman,  which  is  an  enmity 

with  the  serpent  and  his  seed;  and 
the  citizens  of  God's  Kingdom  have 

been  translated  from  the  power  of 
darkness  and  are  henceforth  at  war 

with its prince. 

The kingdom  of  God  according  to 

Jellema  is  "man's  articulate  glorifi
cation of God", the God who has 
defined Himself in the Bible (p. 
117). But there are said to exist also 
"rival kingdoms, the civi tates  of 
strange Gods". Each of these is "an 
imitation of the civitas  dei".  Like 
the Kingdom of God, "each claims 
all of man; each bids for man's soul 
and all his world". And "each is the 
articulation in human life of a defi· 
nition of God" (p. 120). The bear
ing of this on education is evident. 
"Education is by a kingdom and for 
citizenship in that kingdom" (p. 122). 
Hence Christian education is educa· 
tion by the Kingdom of the only 
true God, the God of Holy SO'ipture, 
and for citizenship in His Kingdom. 
On the other hand, all education that 
is not Christian, also that which pro
fesses to be neutral, is education by 
and for the kingdom of some false 
god. 

The outstanding virtue of the 
chapter under consideration is its 
emphasis on the antithesis between 
the civitas  dei and the civitates of the 
world. Between these, we are told, 
"there is opposition, conflict, anti· 
thesis; in this sense that no education 
is neutral" (p. 112). Modern edu· 
cational theory is said to be in error, 
"and its error is not simply that of 
omitting the notion of civitas;  the 
framework of modern educational 
theory is itself that of a civitas  which 
is opposed to the civitas  dei"  (p. 
117). "The difference between 
Christian and non-Clu-istian educa
tion is, therefore, not that religious 
faith is present in the one and not 
in the other; the difference is be
tween the Christian definition of 
God and the non-Christian defini
tion; and is thus a difference and 
opposition between kingdoms" (p. 
125). 
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Strange though it may seem, to the 
mind of the reviewer this chapter is 
marred by a weakness at the very 
point at which it excels in strength. 
However vigorously the antithesis may 
be, and actually is, stressed, it is not 
upheld with consistency. Some ex
planation and substantiation of that 
opinion are called for. 

It is said to be the duty of the 
"unyielding Protestant" to present to 
the contemporary mind a definition 
of the concept civitas.  Well and good. 
We are further told that "his defini
tion should be pointed not toward 
theocracy nor toward theology, but 
informedly and relevantly toward the 
cultural situation of our day, toward 
our educational problems and pro
grams, toward our contemporary 
educational principles and underly
ing philosophy" (p. 112). That the 
required definition must be pointed 
toward the latter permits of no doubt, 
and J ellema has performed that task 
admirably; but its orientation to the 
former seems no less necessary. I n
disputably a definition of the civitas 
dei  must be based squarely on the 
theocracy and theology. Realizing that, 
the writer gives an eloquent descrip
tion in Biblical terminology of God, 
His Kingdom, and its citizens, cre
ated in His image and redeemed by 
His Son (pp. 177ff.). The question 
arises whether the concept civitas can 
properly be abstracted from the con
cept civitas  dei;  in other words, 
whether any civitas  can be defined 
out of relationship to the civitas  dei . 
That question the reviewer would 
answer in the negative because, with 
J ellema, he conceives of all other 
civitates  as imitations and corrup
tions of the civitas  dei.  It is not 
difficult to see that, if other civitates 
are thus regarded consistently, the 
antithesis between them and the 
civitas  dei  will stand out more boldly 
than if the attempt is made to lift the 
civitas concept out of its Biblical con
text and to give it a general signifi
cation. 

What the reviewer contends is that 
the discussion of the Kingdom of 
God and the kingdoms of the world 
ought to have been based more 
squarely on Christian theology. And 
he holds that, if that had been done, 

the radical nature of the antithesis 
would have come into sharper focus. 
Following are a few examples of 
what he has in mind. 

In addition to the Kingdom of God 
three ether kingdoms are named. 
They are the kingdom of "pagan 
idealism", that of "perennial natural
ism", and that of "modernity" (p. 
123). These three are described as 
"kingdoms of the world." But how 
much more definitive is the Scrip
tural portrayal of the antithesis! It 

speaks of only two spiritual king
doms: one the Kingdom of God, the 
other the kingdom of Satan; one the 
Kingdom of Christ, the other the 
kingdom of Antichrist. At the very 
least the author might have stated 
that all three of the kingdoms of the 
world are manifestations of that king
dom which is the one exact and abso
lute antithesis of the Kingdom of 
God. 

This reviewer is more deeply con
cerned about the sentences: "Only 
as citizen of a civitas  does man 
achieve at least formal freedom with 
reference to his own cultural activity 
and product, does he achieve the 
moral maturity of humanness", and 
"In his choice between kingdoms he 
acquires the stature of moral will, or 
responsible freedom, of personality" 
(pp. 120£.). Incidentally, the addi

tion, "This remains no less true 
though a right choice is now made 
possible only by wholly unmerited 
divine grace", in no way betters what 
goes before. How can these state
ments be squared with the truth, "He 
is not alive; with sin man died" (p. 
119)? And how can they be recon
ciled with the bold, straightforward 
teaching of Christian theology that 
man becomes truly man only as he 
puts off "the old man" and puts on 
"the new man, which after God is 
created in righteousness and true holi
ness" (Eph. 4:22-24), and that only 
he who has been set free by the Son 
is free indeed Gohn 8:36)? If it be 
argued that the ascription of "formal 
freedom" to unregenerate man as citi
zen of a kingdom is in line with the 
teaching of Reformed theology that 
every human being is a free agent in 
the sense that while all the issues of 
his life are from what the Bible calls 
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his  "heart",  he  is  not under  the  com
pulsion of outside forces, the answer 
is that every man is free in that 
sense and that Scripture knows of 
no additional freedom which un

regenerate man acquires when he 
chooses the wrong civitas.  And if it 
be contended that by virtue 0f the 
common grace of God fallen man 

has retained vestiges of the image of 
his Maker and therefore humanness 

of a kind, a humanness which comes 
to expression in his choice between 
kingdoms, that is readily granted, but 
at the same time it must be main
tained that the fall did enormous 
injury to man's humanness and that 
only through regeneration and con
sequent faith does he attain to "the 
moral maturity of humanness". 

Much emphasis is put on the choice 
among kingdoms. That is as it 
should be. The purpose of education 
is to prepare students for that choice, 
and no act consciously performed by 
a human being is comparable in 
point of importance with that choice. 
However, there is some danger that 
this emphasis may obscure the Snip
tural teaching that every human be
ing is as a matter of fact a citizen 
of one or the other of two kingdoms. 
By nature every man is a citizen of 
the kingdom of Satan. By regenera
tion, birth from above, men are trans
lated into the Kingdom of God's dear 
Son. It remains the regenerated per
son's sacred duty to make an intelli
gent and deliberate choice for that 
kingdom. It is no less true that it is 

a law of that kingdom that he must 
be prepared for that choice by in
doctrination in the Christian civitas. 
Even that is not the whole truth. 
It is also true that the God of that 
kingdom has promised so to bless that 
indoctrination as most certainly to 
bring him to that choice. In a word, 

his choice is structured by the very 
nature of the kingdom of which h e 
is a citizen. That is a significant 
covenant emphasis which might have 

been stressed to advantage. 

Lest the foregoing observations be 

taken to belittle Jellema's strong em
phasis on the antithesis between 
Christian and non-Christian higher 
education, let it be repeated that 
they constitute a plea for a more 
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Scripturally orientated, and hence 
more consistent, emphasis. 

'" '" '" 

Dr. Bastian Kruithof's contribution 

on Calvinism  and  the  A.ppreciation 
of  A.rt  makes delightful reading. It 

is colorful; there is nothing drab 

about it. It is spicy; there is nothing 
flat about it. It is witty; there is 
nothing dull about it. It is original; 
there is nothing trite about it. 

The author approaches his theme 
with humility; in his own words, 
"with some misgivings, with hopes 
none too high, with an admission of 

incompetence" (p. 131). In view. of 
the fact that a Calvinistic aesthetic 
can hardly be said to exist, such hu
mility is readily appreciated . For the 
same reason a like modesty becomes 
the reviewer. However, there do exist 
valuable contributions tow a r d a 

,. ....................................... ..  

"To separate the image of God from 
man is to rob him of his humanity. 
The image of God is the most funda
mental thing in man, and consequent
ly also in the child . And that which 
is most essential in the child cannot 
be ignored in its education without 
doing an in justice to both the child 
and its Creator and without turning 
its education into perversion" (Prof. 
L.  B elkhot ,  in  Educational  Conven

tion PapeTs, p.15, 1930) 

Christian aesthetic. They are found, 
for instance, in Calvin's Institutes of 
the ChTistian Religion, Abraham 
Kuyper's Stone lecture Calvinism and 
ATt and his work Pro R ege, H erman 
Bavinck's Van Schoonheid en Schoon

heidsieeT, B. Wielenga's De Bijbel als 
Boek van Schoonheid, and \l\Testcott's 
The R elation of ChTistianity and Al-t. 

Of these Kruithof has made good use. 

The chapter under review falls into 
three parts, bu t the tlu-ust of the 
whole is that the appreciation of art 
is a must for Christians, particularly 
for Calvinists. 

The writer takes his fellow-Calvin
ists to task for permitting their "genu

ine concern for the Christian life", 
their "serious sense of duty", their 
"industriousness as to a livelihood", 
and their "practice of isolationism" 

to crowd out in large measure "the 
contemplation of beauty, the culti
vation of the aesthetic sense, and the 
creativity that art demands" (p. 133). 
In the process he indulges in a n oc
casional bit of ridicule. It is suggested 
that, when some proclaim Calvinism 
as a gTand world and life view and 
at the same time advoca te undue iso
lationism, "it may appear to others 

that the view of life and the world 
is not unlike a glass jar with Scylla 
and Charybdis sitting on the cork" (p. 
133). Yet on the whole the matter 
is dealt with in a kindly and sym
path etic spirit. A shortcoming in 
those whom he addresses does not 
lessen Kruithof's appreciation of their 
many virtues. 

In the discussion of Our First Duty' 
ConceTning Beauty many excellent 
points are made. vVe are told: "Our 

first duty is to God". God HimseH 
is beautiful or, to u se a term tha t 
Scripture seems to prefer, glorious. 
God has revealed His glory in both 
creation and redemption. Not only 
do " the h eavens declare the glory of 
God", but "beauty comes into its own 
again in Christ", who is"the Restorer 

of all things". Man can appreciate 
the revealed glory of God because he 
was made in God's image. That 
image was disturbed by sin but is 
restored in those who are savee! by 
divine grace. Therefore Clu-istians 
are capable of appreciating beauty as 
others are not. While it is true that 
man "does not become truly man 
again until his salvation makes him 
so", yet "God in His common grace 
has allowed all men something of the 
sense of beauty". Hence Calvin was 
right when he spoke of "how many 
g i fts the Lord has left in possession of 
human natUl-e" and warned that in 

"despising the gifts, we insult the 
Giver" (pp. 134-1 37) . 

Under the head Ow- Pl·ivilege and 
R esponsibility the emphasis is once 
more on duty. "We must hate sin, to 
be sure, but we must also hate the 
sin of baldness of soul and poverty of 
feeling and imagination". We are 
told: "When music means inferior 
hymns, and literature moral stories, 

Page 27 



and painting  cheap  prints,  and archi
tecture hideous church buildings, and 

preaching garrulous crudities, we are 
far from the glory of God". The ap

preciation of art and beauty outside 
of Christian circles is also said to be 
"a mandate of God". And our re
sponsibility is said to lie "not only in 
better appreciation, but also in the 
development of creativity" (pp. 137

140). 

By and large this chapter is char
acterized by a strong but balanced 
emphasis. "Let us say it honestly, 
frankly, and unashamedly that we 
Calvinists are concerned about the 

salvation of our souls, but let us not 
fail to add that our redemption is 
bound up with the restoration of all 
things" (p. 136). "Granted that there 
is always the danger of making a re
ligion of beauty, the danger of wor
shipping art, as Mortimer did in Schil
ler's MaTia  Stuart,  there is also danger 
of coldness, baldness, and poverty in 
our personal lives and in our orders 
of worship in the churches" (p. 140). 
Those are wholesome sentiments. 

The reviewer has two suggestions 

to offer. 

The appreciation by Christians of 
non-Christian art admittedly presents 
difficulties. True enough, we must 
not strangle such art with "the wrong 
kind of sobriety" and "we must keep 
free from some shackles tha t dishonor 
both God and man" (p. 137). But 
precisely what shackles are these and 
what is the wrong kind of sobriety? 
More specifically, it is true that "li
terature that presents life realistically 
is not necessarily bad", and that "what 

is important is the aim of the writer" 
(p. 139); but Kruithof will, no doubt, 

grant that other matters too are im
portant. In reading such a book as 

Steinbeck's The  Gmpes of Wrath,  the 
attitude of the reader is no less im
portant than the intent of the writer. 

And bound up with that attitude 
is the degree of maturity, not only 
intellectual, bu t especially moral and 

spiritual, to which the reader has 
attained. While the reviewer does 

not claim to have anything like the 
final solution of this problem, he sur
mises that it lies in the intimate con-
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nection of beauty and holiness. As 
sin is ugly, so holiness is beautiful. 
Beauty is the reflection of holiness. 
When God revealed Himself so re
splendently that the very seraphs had 
to cover their faces with their wings, 
they cried out: "Holy,  holy,  holy,  is 

Jehovah of hosts: the whole earth is 
full of his glory"  (Isa. 6:3). T he 
glor¥ of God is a revelation of His 
holiness. New Jerusalem is at once 

the city of perfect holiness and su
preme beauty. Kuyper h as boldly 

.................................  

"R emember, however, that he who 
scales mountain heights and reaches 
lofty peaks finds breathing difficult. 
And it is especially true of the King
dom of heaven that summits of 
achievement are also climaxes of anx
iety, acmes of conflict. Whenever, 
therefore, we with t rue Christian 
mysticism want to sing the "introi
tus" to the hymn of Christ's passion, 
we do well to remember that heights 
of attainment in the life of grace are 
places of awful tension. 

With true mysticism - for there is 
also a false mysticism. The false 
mystic struggles hard to scale a moun
tain top, supposing that when he 
reaches it he will find a pleasant 
arbor there and a smooth plateau 
ahead. But the true mystic knows 
that when he has attained a ledge 
on the steep ascent h e will m eet 
struggle there, will be confron ted by 
the rock of offense and by the cross 
which h e must take up and bear. 
A map charting the acclivity of the 
mountain is the false mystic's only 
guide. The ways beyond the peaks? 
Why, those are easy plains. But true 
mysticism knows that the cross is wait
ing at every mediate goaL" 

 Klaas  SchildeT 

Christ ,in His Suffering, p. 17 

......................................  

asserted that in all true art there is 
something holy because it gives ex
pression to man's desire to escape 
from the curse resting upon creation 
(Pro Rege, III, 52lf.). 

More might have been said and, in 
this reviewer's opinion, should have 
been, about the creation of distinc

tively Christian art. In passing it may 
be remarked that he does not have in 
mind ecclesiastical art. In Calvinism 
and  Art  Kuyper has shown that one ' 
of the benefits of the Protestant Ref
ormation, particularly in its Calvin
istic aspect, was that it freed art from 
ecclesiastical domination. But, surely, 
if all beauty is a revelation of the 
glory of the God of Christianity; if 
Christ is both the Restorer of all 
things and "the Head over all things" 

(Eph. 1:22), art included; and if the 
Christian is the bearer of the restored 

image of God - then he is not only 
in an incomparably better position . 
than is the non-Christian to appreci
a te art worthy of the name, but it is 

incumbent upon him to create art of 
the noblest kind, art which is an ex
pression of his pure religion, art 
which anticipates, albeit imperfectly, 
the beauty of the Holy City, "having 
the glory of God" (Rev. 21:11). B. 
Wielenga was profoundly right when 
he said: "Of beauty too it holds that 

knowledge of God is the prerequisite 
of true knowledge" (De  Bijbel  als 
Boek  van  Schoonheid,  p. 18). This 
matter too demands much further 

study, but undoubtedly a strong plea 
for Christian art would have provided 
Kruithof's study with a fitting climax. 

* * :1= 

The 1926 Synod of the Christian 
Reformed Church elected a commit
tee to make a study, from the view
point of Scriptural principles, of cer
tain so-called "worldly amusements". 
Two years later that committee sub

mitted a report which became the 
occasion of several decades of debate. 
Of that d ebate Dr. Leonard Greenway 
had the ben efit when he wrote his 

chapter on Calvinism  and  the Prob

lem oj Recreation and Amusement_ 

Several significant principles are 
enunciated, and in the main they are 
stated well. "Anyone who allows him
self to get into a situation where the 
labors and tensions of life are not 
p1"OpeTly counterbalanced by relaxing 
diversions and amusements is un
faithful to the Christian duty of self

preseTVation" (p. 143). "Herein lies 
the distinction of Calvinism as an 
interpretation of Christian faith and 
life. Its fontal idea is the God-concept 
. . . Calvinism, more than any other 
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system  of Christian  truth,  gives  a  con

sistent application to the Divine com
mand: 'Whether therefore ye eat, or 

drink, or whatsoever ye do, do all to 
the glory of God'" (p. 145). Of 
Christian liberty it is said: "Both 
lordly  libeTty  and loving  servitude 
characterize the redeemed child of 
God" (p. 147); "Conscience  must 
nevel'  be  given  the  place  and  pm
'I11inence that belong only to the Bible" 
(p. 149); and " We are never to 'peT

mit OUT liberty to serve as a spTing
bOa?'d at the pools at p1'Otligacy" p. 
150). We are told that "the most 
effective antidote for worldliness is 
vital piety" (p. 151). And in stress
ing the oft neglected truth that Chris
tian living is essentially positive, 
Greenway says: "Christianity has 
more do's than don'ts," and " Our 

leisure activities are not to occupy the 
major place in our lives" (p. 154). 
All that, and much more that he says, 
is eminently Scriptural and therefore 
thoroughly Calvinistic. 

While the discussion of Christian 
liberty is in many respects admirable, 
it is to be regretted that some im
portant aspects of that doctrine are 
either neglected or stated inaccur
ately. For instance, it is said em
phatically: " The Christian is not 

tl'ee fmm law" (p. 147). In a very 
real sense that is true. Modern Dis
pensationalism is wrong when it avers 
that the decalogue is not for the New 
Testament church. All true liberty 
is liberty within law; so is Christian 
liberty. But the thoughtful reader 
can hardly help ask what Paul meant 
when he said: "Now are we delivered 
from the law" (Rom. 7:6). That 
question is pertinent and deserving 
of an answer. The rather obvious 
answer is supplied by the same apostle 
in the declaration: "Where the Spirit 
of the Lord is, there is liberty" (2 

Cor. 3: 17) . Under the control of the 
Holy Spirit the Christian delights in 
the law of God after the inward man; 
and that is the essence of liberty, para
doxical though it may sound, both 
fmm the law and within the law. 
For another instance, the Scriptural 
injunction that Christian liberty is 
not to be used so as to give offense to 
brethren should have been inter
preted more accurately. The state
ment, "We are not permitted to do 

Torch and Trumpet, June-July, 1952 

anything which we know will grieve 
or mislead a fellow Christian who 
has scruples where we have none" (p. 
148) hardly excels in precision. To 
be sure, our liberty is to be exercised 

in such a way as not to place a 
stumbling-block before others, over 
which they may fall into sin. It is 
also true that walking in love requires 
that we do not needlessly hurt the 
feelings of fellow Cluistians by doing 
things which we think proper but 
they condemn. But just what does 
the author mean by grieving? A 

brother who is more legalistic than 
"weak", to use Pauline terminology, 
may feel grieved if he sees me 'enjoy
ing a smoke. Must I permit him to 
lay down the law for me? Did Paul 

yield to the Judaizers of his day? 

An important aspect of the Chris
tian's liberty is his liberty in the so
called adiaphora. Greenway does not 
give evidence of a clear understanding 
of that concept. He says: "In the 
absolute sense there are no adiaphoT
ous mallen. God cannot be indiffer
ent to anything that concerns our 
conduct" (p. 147). The latter of 
these statements is, of course, wholly 
correct, but the inference that adia
phora are non-existent is unwar
ranted. The matter hinges on the 

question just what are adiaphora. 
The term does not refer, to human 
actions that have no moral quality. 
Since man is a moral being, nothing 

that he does is amoral. Nor does the 
term refer to actions concerning the 
moral quality of which God has left 
us in the dark. That view would 

amount to a denial of the sufficiency 
of Holy Scripture as a rule of life. 
Nor again does the term refer to 
actions the Biblical injunctions con
cerning which are imperfectly, and 
hence differently, understood by 
Christians. The fact that Christians 

differ as to the propriety of mem
bership in the Masonic Order does 
not make such membership less 
wrong. Adiaphora are simply mat
ters of which Scripture approves with
out commanding them. The moder
ate use of wine is a good example. 
In the Institutes Calvin has pointed 
out the importance of the Christian's 
maintaining this aspect of his liberty. 
Says the great Genevan: "The knowl
edge of this liberty is very necessary 

for us; where it is wanting our con

sciences will have no rest, there will 
be no end of superstition ... 'When 

once the conscience is entangled in 
the net, it enters a long and inextric
able labyrinth, from which it is after
wards most difficult to escape." (III , 
XIX, 7). 

One example of a dubious "stand
ard [or f un" may be named. The 
wri ter condemns participation in dan

gerous sports, and we are forbidden 
to seek enjoyment in witnessing them. 

(p. 153) . But is this not an instance 
of unwarranted generalization? Do 
not practically all sports involve a 
measure of danger? And is not the 
facing of danger one way of building 
physical courage? Surely, the mother 
was unwise who forbade her child to 
get near water until it had first 
learned to swim. 

In conclusion this reviewer would 
raise the q uestion whether, after all 
these years of discussion in Calvinistic 
circles on the subject of amusements, 
it might not reasonably have been 
expected that a somewhat more pre
cise, and therefore more satisfying, 
treatment of the subject would be 
forthcoming. 

" .. " 
Wh ile the four chapters that were 

reviewed are not of equal value, to
gether they constitute a worth-while 
attempt to state and apply some of 
the principles that should guide "Cal
vinistic action" in the field of educa
tion. Meanwhile it is evident that we 

have by no means arrived. But for 
that we Calvinists collectively are to 
blame more than are these authors. 
We have been both complacent and 
slothful. We mean to be Calvinists; 
we even pride ourselves on being 

Calvinists ; but we must become much 
more So-iptural Calvinists. More 
power to us! 

PART III CHAPTERS IX·XIII 

By JOHN P. CLELLAND 

PART THREE of the Symposium 
is entitled "Calvinistic Action and 

the Political and Social Spheres." It 
consists of five chapters on politics, 
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economics,  social  problems  and  inter
national relations. 

By way of introduction, may we 
say that the very existence of this 
section is a ti00d sign. It shows that 
Calvinistic action relates to more than 
the salvation of men's souls. The 
writer remembers from his student 
days how many earnes t Christian stu
dents confined their "action" to the 
prayer-meeting and the gospel team. 
Political and social problems held 
little interest for them. Just get men 
saved! T his is a common error of 
fundamentalism and it is indeed re
freshing to find herein the Calvinistic 
thesis that all of life is to be God
centered. 

Another excellence of this section 
is its constant appeal to Scripture. 
Contemporary liberal Christianity is 
much interested in these same prob
lems but it has rejected the Divine 
Word. Consequently it has no rock 
and builds on the quicksands of hu
man logic and expediency. All the 
writers of these chapters view their 
problems in the light of God's infal· 
lible Word. 

A third virtue of these articles is 
their attempt to be self-consc iously 
Christian, to rise above class interest 
and tradition. All too many Chris
tians fa il in this regard and, hence, 
hold social and economic views with
out evaluating them in the light of 
Scripture. 

"Calvinism and Political Action" 

Dr. William Spoelhof, president of 
Calvin College, in his chapter on 
Political Action does not seek to 
give an exposition of the principles 
of Calvinism in politics but rather to 
discuss what Calvinists in America can 
do  in the field of politics. We cannot 
copy the Dutch program because 
of the different situa tion in America. 
A Calvinistic political party or 
even an orthodox Christian party 
seem to offer little hope. Rather he 
favors working through the existing 
political forms. H e labels this form 
of action "permeation" and contends 
we may do this on the ground of 
expediency without compromlSlng' 
our principles. We believe he is right 
in this contention. 
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Dr. Spoelhof recognizes the impos
sibility of capturing either of the na
tional political parties or of being a 
decisive factor within them. His best 
sugges tion is that we fo rm a Calvin
istic pressure group, a sort of lobby. 
We agree with his contention that 
pressure groups are not bad in them
selves and have saved our democracy 
from the evils of exaggerated partisan
ship. However we think that he fails 
to recognize what a tiny minority Cal
vinists are in this country and pressure 
groups depends on numbers. To say 
nothing of the difficulty of getting 
Calvinists to agree among' themselves. 

He, we believe, makes his best sug
gestions in the field of local govern
ment. H ere small groups can be most 
effective. He is right in urging co
operation with like minds. The 
Ladies' Home Journal  in its series on 
women in politics keeps insisting on 
the necessity of work at the precinct 
level. Calvinistic political action 
surely must begin at home. If we can
not do much in the nation we can do 
something in our home town. 

In contrast to the articles on eco
nomics, Dr. Spoelhof does not enter 
into a discussion of political views 
and policies. This would seem to be 
a deficiency in view of the importance 
of politics to the life and freedom of 
modern man. 

"Calvinistic Action and Modern 

Economic Patterns" 

Dr. H enry R yskamp gives a sane 
and well balanced survey of modern 
economic patterns. He recognizes the 
sinfulness inherent in all human sys
tems. This keeps him from identify
ing capitalism with Christianity as 
the National Association of Evangeli
cals and the American Council of 
Christian Churches tend to do. He 
points out the impersonal character 
of modern capitalism, its tendency to 
be smug, the weakness of labor (in 
times past) in relation to capital, the 
need of governmental intervention 
to check greed and monopoly. H e 
rightly relates Adam Smith to eigh
teenth century deism. He also does 
not fail to see the evils of socialism 
and excessive government controls 
and their threat to human freedom. 

He makes individual freedom and 
opportunity the touchstone by which 

to judge economic questions. 

This reviewer would probably, if 
he had been writing the article, 
placed a little more stress on the 
perils posed to human freedom by 
deficit financing, labor monopolies 
and the growing power of the state_ 
H e would also be more insistent on 
" the discipline of the market" as be
ing better economically than the pres
ent maze of controls. 

"Calvinism and Contemporary 

Business Endeavor" 

Mr. J. Herman Fles is a Christian 
business man and his chapter is char
acterized by practicality a nd a heart
warming Christian devotion. Both 
he and Dr. Ryskamp build their eco
nomics on sound Biblical principles, 
the service of God and love for our 
fellow-men. Mr. Fles is a strong be
liever in private enterprise but he is 
no "rugged individualist." He has 
too much social conscience for that. 
Accordingly he accepts the need of 
government intervention to stop 
abuses. He is strong for competition 
but forthright in his warning against 
competitive abuse_ The Calvinist is 
a trustee to God, the absolute owner. 
We wish all Christian business and 
professional men could read this chap
ter with its sense of "vocation" from 
God and its warning against material
ism. There is not as much difference 
as we are apt to think between com
munistic materialism and the mate
rialism that is so evident in our demo
cratic society. Mr. Fles gives the anti
dote for this evil and in so doing is a 
sound defender both of democracy and 
Christianity. Of course, he writes out 
of his own business experience. T he 
laborer in the great factory and the 
member of management lost in the 
lower echelons of the big corporation 
may feel fru stra ted in his desire to be 
a Christian in his business endeavor 
but the principles here enunciated are 
sound and should be practiced in the 
sphere of their influence by all who 
labor. 

"Calvinism and Social Problems" 

Christianity has ofttimes been de
ficient in i ts social conscience. Ortho-
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dox  Christianity  is  frequently  de-

ficient  stilL  No  such  lack  wiII  be 

observed  in  the  chapter  by Dr.  Heyns 
on  "Calvinism  and  Social  Problems." 

There  is  here  no  unbiblical  pre-
occupation with heaven,  none of  that 

emph~sis on  the  Second  Coming  and 
despaIr  of  this  evil  world  which  so 

often  has  caused  Christians  to  with-
draw from  the world and its problems. 

Also  there  is  an absence  of  that smug-

ness  and  pharisaism  which  has  left 

l~rof esse d followers  of  the  compas-
SIOnate  Jesus  blind and  indifferent  to 

the  human  needs  of  those  around 

them. 

We  rejoice  in  the  forthright  stand 

t~ken by  Dr.  Heyns  on  the race ques-

tIOn.  He  comes  out  against  any  idea 

of  racial  inferiority.  He  opposes  dis-
crimination  and segregation.  He  says 

that  the  negro  should  be  welcomed 
into  membership  in  our  congrega-
tIOns.  The  resolutions  on  the  race 

problem  adopted  by  The Young  Cal-

vinist  Federation  are  developed  by 

Dr.  Heyns.  It is  particularly  good  to 
read  this  at  a  time  when  the  Cal-

vinists of South Africa by their vicious 

apaTtheid  policy  are  bringing  the 
word  Calvinist  into  worldwide  re-

proach. 

The  rest  of  the  chapter  is  devoted 

to  rather  brief  comments  on  law  and 

order,  dependency,  poverty,  the  un-
employed  and  aged,  housing,  public 

health and morality.  In all these areas 
there  is  an  expression  of  Christian 

love  and  concern.  We  do  feel  that  a 
sort  of  "social  worker"  mentality  is 

evident.  Why  is  there  not  a  clear 

sta.tement  of  family  responsibility  as 
pnor  to  group  and  state  responsi-

bility?  Needs  are  clearly  seen  and 
expressed  but how about state extrava-

gance,  bureaucracy  and  overmuch  in-

terference?  Would  many  Calvinists 
agree  with  the  rather  casual  accept-

ance of "socialized medicine?"  Finally 

m  a  chapter  on  social  problems  why 

should  not  marriage  and  divorce  be 
discussed?  We  hope  these  criticisms 

are  ~aken as  referring  only  to  per-
spectIve  and  not  as  minimizing  the 

real  needs  Dr.  Heyns  faces. 

"Calvinism and International 
Relations" 

.  Dr.  ~and~n Bosch  is  clearly  an 
mt er .n ~tI?na lI st but  he  is  on  good 
CalvmlstIc  ground  in  being  so.  He 
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points  up  the  modern  world's  lack  of 
community  and  correctly  doubts  that 

scientific  humanism  can  produce  a 
real  feelin g  for  humanity.  Real  com-

munity  is  found  among  the  body  of 

~hnstlans who  though  only  a  minor-
Ity  are  still  the  salt  of  the  earth. 
However  Christians  must  support 

efforts  for  international  cooperation. 

We  agree  with  the  general  thrust  of 
Dr.  Vanden  Bosch's  internationalism 

but  not  all  his  particular  recommen-

dations.  Surely  the  Christian  should 

support the idea of a  United Nations. 

But  might  he  not  believe  that  the 
veto,  the  ideological gulf between  the 

Soviet  and  the  free  wor/d,  the  mani-

fest  lack  of  power  of  the  U.  N.  over 
its  .own  members  make  the  present 

U mted  NatIOns  powerless  to  achieve 

any  real  international  goals?  We 
thmk  that  the  iron  curtain  is  the 

greatest  obstacle  to  the  development 

o~ a  peaceful world rather  than sharp 
dIfferences  in  living  standards  among 

The  Rev.  John  P.  Clelland  is 
pastor  of  the  Eastlake  Orthodox 
Presbyterian church, Wilmington, 
Delaware. 

nations.  Point  Four  is  surely  in  ac-

cord  with  Christian  ethical  ideals. 

Wheth er  our  government  operating 
under  group  pressures  and  ethical 

expediency  wiII  accomplish  this  goal 
IS  another question.  We cannot agree 

that  the  U.  N.  declaration  on human 

rights  and  the  treaty  on  freedom  of 
information  should  h ave  our  hearty 

support.  We  believe  that  nondemo-

cratic  governments  have  put  jokers 
mto  these  documents  which  nullifies 

their declared intentions. 

The Unfailing  Friend 

o Lord,  my  Friend  unfailing, 

How dear art Thou  to  me! 

Are cares or fears  assailing? 

I  find my strength in Thee. 

Why should my feet grow weary 

Of this my pilgrim way? 

Rough  though  the path,  and 

dreary,  

It ends  in  perfect  day .  

 A ttthOT  Unknown 

BIDLE 

(Continued 110m  page  II) 

Again  we  are  told:  "Another  dis-

crepancy  on  which  much  Christian 

doctrine  is  based  concerns  the  Holy 

Trinity."  Spence  then  refers  to  1 
John  5:7,  which  in  the  Authorized 

Version  reads:  "For there  are  three 
that  bear  record  in  heaven  the 
Father,  the  Word,  and  the' Holy 

Ghost:  and  these  three  are one."  But 

surely  the  doctrine  of  the  Trinity 

does  not  need  the  support  of  this 

passage.  That  doctrine  is  based  on 
all  of  New  Testament  revelation;  see 

especially  II  Cor.  13:14;  Eph.  3:14-

16;  4:4:6;  R ev.  1:4,  5.  Accordingly, 

the  question  whether  I  John  5:7,  as 
printed  in  the  Authorized  Version  is 

authentic,  is of very  li ttle  sig · nificaI~ce. 
Besides,  the  intelligent  Biblestudent 

certainly  does  not  confine  himself  to 
the  Version  of  1611.  He  has  known 

for  a  long  time  that  there  are  pas-
sages  where  the  American  Standard 

Version  rests  on  a  better  original. 

This  happens  to  be  the  case  here. 
Hence,  these  words  are  omitted  from 

every  better  translation.  It does  not 

:equire  any  "modern  scholarship"  to 
mform  us  about  this  wellknown  fact. 

The  Reliability  of  Scripture 

The  Bible,  as  it  has  come  down 

to  us,  can  weather  such  attacks  as 

that  by  Mr.  Spence.  Its  reliable 

nature  stands out all  the more  clearly 
when  the  facts  are  carefully  exam-

med.  Moreover,  every  wise  conserva-
tive  will  welcome  the  honest  efforts 

of  Tex tual  Criticism  to  establish  in 
each  instance  the  best  text.  It is 

definitely  not  true  that  even  a  sinoIe 

Churchdocu'ine  has  been  upset  "by 

anytlung  that  has  been  brolwht  to 

light  so  far,  whether by archeologists, 

tex tual  critics,  or  linguists.  These 

evidences  confirm;  they  cannot  re-

fute  scripture.  Let  us  not  strive  to 

set  people  on  edge  by  means  of  sen-
sational  headlines.  Let  us  publish 
the full  u·uth. 

"There  are  two  things  we  should 

greatly  beware  of:  that  we  may  never 

be  ashamed  of  the  gospel,  and  that 

we  may  never  be  a  shame  to  it." 

Philip  Henr)' 
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Search the Scriptures! 

The Parable of the Net 
Full of Fish 

By J. G. VOS 

"Again,  the  kingdom  of  heaven  is 
like unto a net ,  that was cast  into the 
sea,  and  gathered  of  every  kind: 
which,  when  it was  full ,  they  drew  to 
sham, and sat  down, and gatheTed  the 
good  into  vessels,  but  cast  the  bad 
away.  So  shall  it be at  the end of  the 
wOTld:  the  angels  shall  come  fOTth, 
and seveT  the wicked  fTom  among the 
just,  and shall  cast  them  into  the  fUT
nace of fire: there shall be wailing 
and gnashing of teeth".  Matt.  13: 

4750. 

In  this  parable  the  net  stands  for 

the  visible  or organized Church;  cast
ing the net stands for preaching the 
Gospel; fish gathered in the net stand 
for members added to the Church's 
membership rolls; the sea stands for 
the human race; the fish stand for 
individual human beings; the fish 
retained after the net is brought to 
land stand for truly saved Christians, 
who receive eternal life in the king
dom of heaven; the fish rejected stand 
for people who make a profession of 
the Christian religion, but are not 
truly saved, and will spend eternity in 
hell. Let us now look at some lessons 
represen ted by this parable. 

1. The great work of the Church is 
preaching the Gospel, offering Christ 
and His salvation to lost sinners. All 
other Church activities are either sub· 
ordinate to this, or else actually im
proper for the Church to engage in. 
The Church is to concentrate on pro

claiming Christ to sinners. 

2. The visible Church cannot be 
perfectly pure. In this world, it al
ways contains good and bad fish, the 
saved and the unsaved. There are d e

grees of purity, and higher degrees 
are a ttainable by fai thfulness in 
Church discipline. But a degree of 
impurity is not a sign of unfaithful
ness on the part of the Church. Dur-
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ing this life, only God can know with 
absolute certainty who the elect and 
the truly saved are. 

3. Profession alone is not enough. 
Church membership and sacraments, 
being caught in the net, is no guar
antee of eternal salvation. Certain 
classes are caught in the Church's net 
but will be rejected in the end, namely 
hypocrites (who only pretend to be 
Christians), formalists (who trust in 
religion rather than in Christ), mor

alists (who trust their own works, 
life or character), emotionalists and 
mystics (who put their trust in ex· 
periences and feelings rather than in 
Christ). Such p eople may be deceiv
ers, or they may be self-deceived, but 
they are not real Christians. They 
have a natural religious experience, 
perhaps, but they lack the new birth 
by the power of the Holy Spirit. Their 
eternal destiny will be tb.e furnace of 
fire of which our Lord spoke. 

4. There will be a future judgment, 
"at the end of the world". Then there 
will be a separation between the saved 
and the unsaved that will be uner
ringly accurate and absolutely perma
nent. The present mixed condition of 
the Church will cease; it will become 
perfectly pure. The shams and in· 
iquities that may go unchallenged 
during this present life will face the 
searching judgment of God. Have we 
prepared for the certainty of future 

judgment? Let us make sure that we 
are not merely fish in the Church's 
net, bu t of the class that will be reo 
tained, not rejected in the end. 

5. The eternal destiny of the repro
bate is terrible: "the furnace of fire: 
there shall be wailing and gnashing of 
teeth". Such will be the anguish of 
hell. Human wickedness will be total
ly and eternally frustrated at last. 
There will no more be any hope of 

doing anything about it . Many peo
ple would like to get rid of hell. But 

first they will have to get rid of Jesus 
Christ - and that no man can ever 
do. He is inevitable. And He is the 
Bible's chief witness to the existence 
of an eternal and terrible hell. 

Where do you and I stand person
ally? The Church cannot guarantee 
our salvation; it can only offer us sal
vation and plead with us to receive it. 
"What shall I do with Jesus, which is 
called Christ?" "Believe on the Lord 

J esus Christ and thou shalt be saved, 
and thy house." 

LEGEND OR FnSTORY 

(Continued from page 15) 

getes; we are not capable of explain. 
ing the Scriptures. At least, let u s 
reject the Scriptures, if we think we 
have to reject them, in an honest 
manner. Let us be done with this 
idea of manhandling the Bible for 
the sake of defending our own ideas. 
If we must reject the Scriptures, let 
us plainly say that we clo not be· 
lieve them . 

Must we, however, reject the Scrip
tures? For our pan, we believe most 
emphatically that we must not. If 
this sad account of the fall is not 
true;-if Adam never lived;-if there 
was no garden of Eden;- if Adam 
did not disobey the command of God, 
then the Bible is wrong in its state· 
ment of the entrance of sin into the 
world. And if it be wrong on such a 
point, how do we not know that it 
is wrong when it speaks of our re

demption? The Fall is a fact; it is 
an historical fact; it took place on this 
earth at a certa in place and at a 
given point in history. Its Conse· 
quences have been tragic. But our 
redemption is also a fact, an his
torical fact. The first fact occurred 
in the beautiful garden of Eden; the 
second took place outside the wall of 
Jerusalem. Both were historical [acts, 
and in sllch a belief alone may we 

rest our souls. 
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