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Mo d ern Criticism and the W ord

The Unerring Bible
A Lost Cause?
BY EDWARD J. YOUNG

Two mutuall y exclusive religions arc
contending for mastery in a life and
dea th struggle within the Christian
Church today. One of th ese is the
supernatural red e mp t i ve r e l i g i o n
known as historic Christian ity. The
other is a religion which denies the
genuinely supern atural character of
Christian ity and w hich exalts man as
his own savior. It is w ith this latter religion and its attitude toward the Bible
that we are going to dea l in this series
of articles.

Throughout the history of the C hristian Church there h ave been those
who, whether with in or without the
pale of the Church , have leveled attacks against the Bible. During the
eighteenth century, however. the spirit
of un belief seemed to become more
self- conscious. The reason of man was
by many exalted to a place of supreme
arbiter and judge of all questions. The
supernatural content of the Bible was
attacked, and the Bible was considered
to he, not a di vine revelation, but
merely the best literature of the ancient
Hebrew people.

( these terms will be ex pla ined in a
later ar ticle) occupy the dominant
position. T oday, as perhaps never before, a serious scholar who holds to the
trustworth iness and absolute authority
of the Bible as a revelation from God
is regarded as upholding an u tterly
lost cause. He is treated as one would
be treated who seriously sought to defend belief in Santa Claus.
In the light of this fact we may ask,
What about th es e new emphases?
Have not Barth and Brunner and others
wi th them brought about a renrrn to
the Reformation? Have they not restored theology to its rights? Is Dot
their work one of the most hopeful
signs upon the religious horizon today?
For our part we must answer these and
art such questions with an emphatic
negative. These new teachings have
ri ghtl y received the design ation, "The
N ew Modernism ." They are undergirded by a critical philosophy which
is basically at war with the biblical
revelation.

Mod ernism Today
This spirit of unbelief wh ich so
greatl y ch aracterized the eighteenth
century has by no means died out. In
fact, although it has somewha t changed
its method of approach, it is very much
present. A quarter of a century ago
there was a loud cry against doctr ine.
T he fatherhood of G od a nd t he
brotherhood of man, we were told, are
the only essential doctrines. W hatever
salvation there is can be workeq out by
man himself. Man is his own hope,
and the social gospel is the on ly gos pel
that is reall y needed.

Hav e you ever stoo d without
an ad e quat e a n s wer b e f o r e
mode rn crit ics who declare t hat
the so-called (( scie ntific" method

These positions h a ve s o mewhat
ch anged today. A number of causes
have contr ibu ted to bring upon the
scene a shift in emph as is. The Theology
of Crisis has now come to the forefront of attention, and associated with
it are kindred emphases. In the realm
of biblical stud ies the schools of formq iticism and cC? mp a rati ve religion

in th is fi rst of a series of articles
by Dr. Edward /. Y oung on the
subject, " T he U nerring Bible A Lost Cause?" D r. Yo un g is
pro fessor of New T es tament at
W es tm inster Theological Semi-
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Bible criticism has destroyed
the a ut h or i ty of t h e Word?

W hether yo u work in an office,
at tend a univ ers ity, or wherever

you mingle with people fro m
other walks, you haue heard the
remark, " But the Bible is full of
mistakes! M odern investigation
has proved it/" The Christia n
answer to this chaLDenge is pre sented by "T orch a nd T rumpet"

nary.
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Th
e n~
is, however, another charge
which must be brought aga inst themIt is their attitude toward the Scriptures. Jesus Christ said, "Everyone
that is of the tru th h eareth my voice"
(John IS :37b). The modern theology,
however, does not hear Christ's voice.
Rather, it is very vigorous in telling us
that the old doctrine of the verb al in spiration of the Scriptures m ust go. It
comes forward with a new interpretation of the Scripture, an in terpre tation which at first sight seems to be
qu ite in line with th e teachi ng of the
Church, but which, upon closer examination, proves to be of one piece w ith
the unbelief of previous days. T he
h ands may be the h ands 06 Esa u, but
the voice is that of Jacob.

T h e Attitude T owa rd The Bib le
In discussing the atti tude of the
modernist toward the Bible, there is
one caution that must be observed. W e
are in no position to tell whether any
particu lar person is or is not a true
believer in Christ. God alone knows
the hearts, and he a lone.,m judge.
Happily. there is gross inconsistency
in the JX>Sit ion of man y. Our study,
therefore. cannot be a study of men
themselves, but rather of what they
write concerning the Bible. What,
therefore, is the at titude of the modernistic scholars and theologians towa rd
the Bible today?
O ~e
characteristic that applies to
much recen t study of the Bible is .that
men believe the Bible should be approached just like any other bo.ok and
treated just like any other book. It is
perfectly true that this is not ,always
explici tly stated, but one gains the im-.
pression, after reading many pages of
modern works dealing with the Bible,
th at this is the a ttitude wh ich their
authors h ave adopted. The Bible, they
th ink, should n ot be set upon a pedestal and regarded as a book dropped
down from heaven. It is an intensely
human book, and should be treated as
such.

For our part we can ha ve no sympath y whatever w ith suchan attitude.
We pl an, in future articles, to ana lyze
this position more in detail, but for the
present certain remarks may be made.
It is wro ng to regard the Bible as one
would any other book for th e simple
reason tha t the Bible is not like a ny
other book. In fact, the evidences of the
uniqueness of the Bible are so c om pe l ~
ling that he wh o does not behold them
m ust be blind indeed. T he Bible bears
with in itself the marks of its divinity.
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We may thus compare the Bible
with God's re\'clation of himsel f in the
created unh·erse.. "1be hea\·ens," says
the PsalmisL ""are intensh"cly engaged
in declaring the glory of God, and the
firmamem causes to make known that
it is his handiwork."" Thus the heavens
and the earth are regarded as preachers
who acmely call one's attention to the
fact that the hand that made them is
dhine. He who wi ll not read arigh t
this clear witness of the creation is
spirilually blind.
The Bib le also exhibits itself as the
\ Vord of God. There arc several thi ngs
which show beyond question that the
Bi ble is from God, and we cannot do
better than quote the words of the
Westmmster Confession, ..
the
heaven liness of the matter, the eff icacy
of the doctr ine, the majesty of the
style, the consent of all the parts, the
scope of the whole (which is to give
all glory to God) , the fu ll discovery it
makes of the on ly way of man 's salvation , the many other incom parable excellencies, and the entire perfection
thereof, are arguments whereby it doth
abundantl y ev idence itself to be the
Word of God" ( 1,5).
Since, therefore, the evidences that
the Bible is the Word of God are so
clear and plai n that there is no excuse
f~
nOI accepting them, it is a very
\\Tong thing to adopt the attitude that
in OUI inwstigations the Bible should be
trealed as any other book. The Bible
should not be trea ted as any other
book. All other books should be rega rded as of human origination, the
work of men; the Bible should be regarded as of divine origination, the
work of God. \ Vith this underlying
assumption of so much modem scholarship we, therefore, are unable to agree.
T h e "Scientific" M ethod
Another assumption that undergirds
much modern study of the Bible is the
so-called scientifi c method, which we
may describe as fo llows. " In studying
the Bible we must deal with facts
which we ourselves can check and control by historical methods. There are
many subjects, however, which lie outside the realm of our investigation .
T hey do not lie in the realm of controllable facts, but in what we may
call the realm of faith. In th is realm
it is every man for himself. In this
realm belong such questions as the
Virgin Birth of Christ, the doctrine of
God, and so forth . Our invest igation
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must be limited to those areas wh ich
we ca n ourselves study by h istor ical
methods."
This method sounds very plausible,
and it is very widely adopted today.
O f course, it fi nds its philosophical
ground ing in Kant's distinction between the phenomenal and noumena l
worlds, and it is a method which is
basically at variance with the historic
Christian faith. What reason is there
for this arbi trary distinction, this rigid
separation of the areas of investigation?
T he "scientific" method really seeks to
separate the created facts to be investigated from God their Creator. It
says in effect that it matters not what
one believes concern ing God, he may
arrive at truth in other areas of in vestigation. This, of course, is to deny
the gospel and th e whole scriptural
teachi ng. If God is h imself the source
of truth, how can a man attain unto
truth when he is in basic error about
God?

A C h a llen ge Overdue
W e believe tha t the "scie ntifi c"
method is the greatest obstacle to true
progress in the biblical fi eld tooay. Before a man can interpret correctly and
understand any h istorica l fact or any
area of investiga tion, he must go to the
source of true in terpretation, namely
God. Un less one first thinks rightl y
abou t God, he w iII not think rightly
about other subjects. To assume that
it is possible to wri te a true interpre-

tation of the history of Israel when one
disbelieves in the T riune God is to
proceed upon totally fa lse assumptions.
W h at have been the fr uits of employing the "scientific" m e thod in
biblica l study? In fu ture articles we
shall seek to answer this question by a
consideration of numerous examples.
Su ff ice it to say tha t where the "scient ific" method has guided the investiga ·
tion, the Bible is robbed of its supernatural character, and the easygoing
doctrines of a modern ism, complacent
toward sin, hold sway.
The time is at hand to challenge the
fundamental assumpt ions that have
been guidi ng mu-:h biblical schol arship. We who believe the Bible to be
the W ord of God need not be ashamed
of our posit ion. Rather, we should
constantly study to become more selfconscious in our Chr istianity, confi den t
that the God of T ruth is on our side"
Despite all the learning and ingenuity
tha t h ave accompa nied the employ·
ment of the "scienti ft c" method, the
,ruth has not been reached thereby.
T he religion of modern ism, despite the
new fo rms in which it appears, is as
vigorous today as ever in its desire to
destroy the h istoric faith. W e must
meet it by attacking the false presuppositions wh ich undergird it and by
setti ng over against them the true presu ppositions upon which our historic
fai th rests. And th is we may do in the
confi dence that the battle is the Lord's.

A COSMIC GOSP EL
Pagan peoples have a religion
that governs all of li fe for them,
even to its remotes t details. When
they are born again by God's
grace and converted to Christ,
you cannot put them back into
their old pagan world again.
They must have a new Christian
culture in which to live, where
all of life can be governed by
their new faith.
America is rapidly reverting to
pagan ism. And its paganism is
govern ing the life of the pcople.
We cannot br ing the Gospel to
them w i th o ut affecting their
pagan culture. For although there
is no profit in gain ing the world
by losing th e sou l, the alternative
is not savi ng the soul and losin g
the world.

A Christi an must have a Chris·
tian home, and a Christian business, and a Christian school, and
a Christian government, and a '
Christ ian livi ng. If these things
are not immedi ately avail able to
him, he will never stop working
for them. He can be content wi th
nothing less. And that's part of
our witness, a large part of it, an
increasingly im portant part in
this day and age. We cannot
rescue the perish ing from their
pagan culture without seeking to
rescue their pagan culture too.
We arc called upon to' wrest not
only a sinfu l man but also a sinfu l world from the grasp of the
devil.

Peter H . Eiderslieid
!n The Pr..w,.terian GlUlrdian
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A Neglected O ffice
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Elders!

BY PETER Y. DE lONG

Today the feeling is widespread that
the Christian Reformed Church is
passing through a period of spiritual
declension. Although the churches are

catechetical classes.. ,-isil the sick. or
,isilation witheven engage in fa~ily
out the pastor.

still crowded with worshipers who give
liberally, we are facin g an attitude of

Howe\·er. this is DOl the pasirioo officiall y maintained by our chlU'Cbes..

smugness on the part of many who
th ink that we h ave " arrrived ." They
arc willing to expand the practical
programs of the church but give little
consideration to the basic principles of
Reformed fai th and practice.
Many are the remedies prescribed

for this d isease with which we are all
too famili ar.
Some insist th at we must stimulate
reading among our people; others thai
we need a new type of preaching in
our pulpits; still others that we will
~ av e to attract our young people by
informal services and social hours. In
many cases the b lam e is placed
squarely on the shoulders of the ministers, where undoubtedly a large share
belongs. Others would bl ame our
people for being m at eriali s t ic and
pleasure-mad. And in accordance with
the diagnosis the medicine is prescribed. But what is often fo rgotten is
th at God has given us one powerful
weapon for the defense of the faith
and practice which we claim to love.
And this weapon is too often left unused. We arc referring to the eldership in the churches.
A n I mportant F u nctio n

In every well-organized local congregation there are three offices reflecting the triple office of the Savior.
But in our evaluation of them, we
often fail to give the proper scriptural
emphasis . Quite generally our people
think of them as constituting a h ier archy, headed by the ministers, under
whom and of far less importance are
the elders, and finally, as least significant of all, the deacons. As a result,
ministers are expected to perform all
the work in the congregation. According to many of our people the
elders should not be asked to teach

On the basis ci S<:rip<= the Refornted ciuu-cbes ba", a/..-aJS insisted
on the slgnifiamre of the eld..wp fo.
the pr-acticaJ life and order in the congregatio:L \\'bile the minister is but
ooe. the elders are sc\·eral. \ Vhile the
minister moves about from church to
cburdI under ordinary circumstances,
me elders usually remain in the local
COIlgre&ation_ HistOrically speaking, the
minislJ'Y of the \Vord and the sacraments is an outgmwth of the office of
elder or- bishop referred to often in the
• -e\\- Test.amcnL A congregation needs
far more an excellent staff of spiritually-minded and intell ig ent elders
th an an unusually gihed minister of
the 'Word.
A Sad Deterioration
While the churches ba\-e beld this
office in high esteem theoretically,
practice has not kept pace. This has
especially been the case during the past
generation. There is a trend among
our people which betrays the superficial
standards wh ich many employ when
judging the creden tials for eldership.
In the minds of many the incumbents
of this offi ce are much like a Christian
businessmen's organization who occupy
a prominent place in ehurch on the
Lord's Day but do very little spiritual
work in the congregation during the
week. Too frequently the consistory
is far busier wilh all kinds of building
plans than with the spiri tual needs of
the people. The chief concerns on the
part of some, if not many, seem to be a
growing membership roll, friendliness
at the church doors, organizational
efficiency, and the success of the latest
fina ncial drive.
As a result the more important matlers are often neglected.
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There are congregations where
fam ily visiting is grossly neglected, the
sick are visited by none but the pastor,
and the broader program of lhe denomination is aU but unknown. Even
where there is concern for the spiritual
welfare of the local congregation , lhere
is on the part of most elders little intelligent understan ding of and wrestling with denominational problems.
How vastly different this was some
forty and fifty years ago!
O f course, at that time our people
couldn't concern themselves much with
building projects, sociabil ity, and financial drives of all kinds. However,
there was a conscious and consistent
attempt on the part of many elders to
"keep up" with the actions and ideals
of the denomination. The elders read
the religious periodicals. studied the
Chu.rch Order, interested themselves in
sound doctrine, perused the A cts of
Synod faithfully, and took a lively part
in debates on major issues.
Today this whole fi eld is left fallow
by most of our elders. As a result it
has by defa ult become the sale responsi bility of the ministers. Voices
warn us against a growing "clericalism" (rule by the clergy) in our
churches. Yet a sizeable sh are of the
fault for this lies directly at the door of
the elders. Let's ask some pertinent
questions concerning th is matter.
It might be very necessary to ask
first of all whether the elders, as a rule.
care about knowing precisely what is
going on in the Christian Reformed
Church on the classical and synodical
le,-eis. Isn 't it a known fact that often
the elders are much inclined to vote at
such meetings as the ministers direct?
How often do they take an active part
in molding the life of the churches at
these broader levels? H ave we perhaps
reached the stage 'where the elders,
like most of the members, are satisfied
with conditions as long as the ...vheels
of the denominat ional mach ine are
well greased? It seems as if we are beginning to pay a fearful price for having concentrated power in the hands
of a few.

It may be replied, but do our elders
really know what is going on in the
church? Even if they desire informa tion, is this obtai nable? Perhaps this
is to a large extent the heart of the
problem . Let us admit that there are
members of boards who seem to feel
perfectly justified to withhold informa ·
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tion from classical assemblies concern ing the work of the denomination and

the policies which are roUowed. H owc\·er. in spite of such situations there
are ureh" se\'eral 3\"enues of obtaining

the needed infonnation which
many elders le3\·e unexplored.

too

Ho\\ IIidll'" are aware of the basic
prob eIIl5 or ·princi ple and practice facin
our miss ion program at the
present time? How man y take time

au

to

check the reports of the Back

to God Hour Commi ttee and the H ome
~

!i.ssions Board? H ow often are they

interested enough to seek answers to
basie ques ti ons concerning the situat ion

in Calvin College and Semin ary? D o
most of them study the material pre-

sented in the synodical A ge nda, so
that they can defend intell igently their
position on important matters? How
man y are conversan t with the decisions
reached at the last synod? Let us never

rollowi ng tasks: (l) maintaining the
purity of the \ 'Vord and sacraments (2)
upholdin g good order in the church
(3) guarding the sacredn ess of the
offices (4) exercising Ch ristian discipline faithfull y (5) promoting the
fa ithful disch arge of the offi ces by their
fellow-officers (mutu a l supervision )

(6) defending the sheepfold of Christ
from the wolves or the world, and (7)
reproving all who are disorderly in the

body of C hrist. W h at is begun on the
level of the local congrega tion must be
continued in and th rough our classical

and synod ical ga therin gs. The welfare
of the w hole Christian Re fo rm e d
Ch urch should be as zealously guarded
as th e spirit ual prosperity of any single
congregation.
That th is is a tremendous program
goes \vithout saying. No one is suffi cient to these th ings of h imself. Yet we

forget that the duty of the eldershi p
is to rul e the house of God well. T o
that end they must kn ow the facts and
be able to evaluate them cri tically.

may with boldness ask the Lord ror
grace and strength in the blessed

A Proposed Solution

In order th at th is part of the elders'
task may be more faithfu ll y d isch arged,

assurance that he gives li berall y an d

upbraids none who seek his help.

We are fas t approaching the days
when new elders w ill be elected and
installed in the churches. H ence now
is the time to give some serious consideration to the problem of making
our elders more aware of their Godgiven d ut ies on the level of denomi national li fe.
The chief characteristic of an elder
should be wholehearted consecration

aYe shall be witnesses unto
me ."

At the beginning of the Ref-

to the Lord and thererore to his
Church.

ormation, Martin of Bas Ic came

The elder is not first of all called by
the congregation but by God h imself
who has listed in the Word his qualifi-

fession , he wrote on a leaf of

cations for eldersh ip.

saved only by the mer it of Thy
blood. H oly Jesus, I ackn owledge
Thy sufferings for me. I love

The necessary

credentials are not th at he should be a
nice fellow, a ble to get a long wi th
people, and pliable to the poi nt of
compromise for the sake of peace. The
enemy is underm ining the Church
which Christ loves. H e is marshaling

to a knowledge of the tru th, but,
afraid to make a pu blic conm ost merciful

Christ, I know that I can be

Thee !" T hen he removed a stone

from th e wall of his ch amber and
hid the parchment there. It was
not d iscovered for more than a

h undred years.

all his rorces against the kingdom of
heayen. And if h e succeeds in penetrating the broader assemblles with
their boards and committees, he will in
time de,·astate the spiritual life of the
local congregations.

Luther foun d the truth in Christ.
H e said, "My Lord has confessed
me before men; I will not shrink

W e must call ourselves back to a
thorough consideration of what God
demands or the elders. They are ex-

kin gs." The world knows what
followed, and today reveres the
memory of Luther. But as for

horted to exercise the oversight of the

flock entrusted to the ir care and to ru le
the house of the Lord well. The Form
for Ordination speciAes at least the
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About the same time Mart in

from confessing Hi m before

Mar tin of Basle, who cares for
L,
?
IU m ,

not out of place.
(l) Let every elder pledge himsel f
to spend two hours or more each week,
in add ition to his regular congrega -

tional du ties, for the purpose of de-

veloping h imsel f thro ugh study. This
will mean perusing the A ge nda and
Acts of the synods, various reli gious

periodicals, and any books and pamphlets dealing with his task.
(2) Let each elder regularly at tend
the meetings of the Elders' Conference
an d help to make these meetings
effective instru ments for the develop-

me nt of h imself and his fellow-elders.
(3) Let each

elder

insist

on

a

thorough discussion in consistory and
classis and synod of the basic issues
which face the churches. T oo many
ministers and eIders, we fear, are inter-

ested ch iefl y in getting home earl y
from every ecclesiastical assembly .

(4 ) Let each elder and every consistory protest aga in st any action viola-

ting good order in the churches, in
spite of the fact that such will make
elders and consistories tremendously
unpopular.

(5) Let each elder constantly remind himself that the welfa re of Zion
depends not so ·much on beautiful
buildings, friendl y personnel, and an

T WO MARTINS

parchment : " 0

perhaps a few practica l suggestions are

elabora te organi za tion as on the bless-

ing or the H oly Spirit. And that blessing may be expected only when we
walk in the path of faith and obedience.

Let not the elders hesitate to stand
as watchmen on the walls of Zion. And
w hen they become unpopular because

of their loyalty to God and his Word,
they sh ould remember th at our Savior
was not popular either. IL fnay be we ll
to remin d ourselves often of h is words,
"A disc iple is not above his teacher,
nor a servan t above his lord. It is

enough for the disciple that he be as
his teacher, and th e servant as his
lord." O nly then may our elders in

humble confidence expect to hear the
commendati on of him w h o m th ey
serve, "W ell done, th ou good and

faithful servan t .

"

In this li fe repen ta nce is never

too late. On the oth er h and, it is
never too 50011 . It is also to be
remem bered th at God, who will
accept late repen tance, may never
give it.
Spurgeon
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As We Enter the New Year • •.

Dynamic For Life
BY ROBERT L. ATWELL

"Now once in the end of the
world hath he appeared to put
away sin by the sacrifice of himself. And as it is appointed unto
men once to die, but after this
the judgment: So Christ was once
offered to bear the sins of many;
and unto them that look for him
shall he appear the second time
without sin unto salvation."
 Hebrews 9:2628

At the beginning of 1934 I read, in
a wellknown religious periodical, its
first editorial under a 1934 da teli ne. It
was entitled "Will We Ever Write
1935?" Without saying it in so many
words, the Edi tor nevertheless intentionally left the impression that such
were the signs bein g fulfilled that the
discerning student of the prophe tic
Scriptures would realize that he would
never live to date a letter " 1935."
Christ would undoubtedly return before the end of 1934.
To me, then and now, such an inference seemed silly. How could anyone, acquainted \"ith the scriptural
teachin g that no man knoweth the day
nor the hour, and w ith the history of
the errors that have been made through
centuries of date setting, imply such a
conclusion?

Calvinists at Fault?

through out the centuries, to neglect the
doct rine is no less silly than the setting
of dates.
Recently a man sat in my study and
insisted on holdi ng to plans that involved him in flagrant sin. This he
would do, he said, because h e was con cerned only about the presen t. H e was
not interested in the future. Yet d iscussion revealed that it was the fu ture
abou t which he was con cern ed. O n ly
his view of th e fu ture was too limited.
Live for the present? No man does it.
No man can do it. But there are those
who ha ve too restricted a view of the
future. Any view is too restricted which
falls short of the consummation at the
coming of our Lord Jesus Christ.

This I s the End Time!
To view 1952 as a Christian, I must
realize that the present has its meaning
only in rel ation to the past and to the
future. I look to Jesus and then I look
for Jesus. Christ on the cross of shame,
and Christ on the throne of glory  I
live between these two boun daries, and
all between is holy ground. I li ve now
in the end of the world. These last
days were ushered in by Christ in his
Hrst appearing. At that time he bought
me with his own blood. Now, in 1952,
I am not my own. I am his. The
life that I now live I must live by faith
in the Son of God; I must li ve for him,
and by his rule. The very end of my
being is that I may serve him with all
that is in me, every faculty of my being,
every moment of my time.

But there is one thing that is even
more silly. It is something in which
we amillennial Calvinists have often
The dynamic for such living is found
been involved. I refer to our neglect in looking forward to his return. To
of the doctrine of Christ's return. For them that look for him shall he apthose acquainted with the manner in pear a second time without sin unto
which the Scriptures present this doc- salvation. Perchance he shall appear
trine  as the great incentive for holy . he fore 1952 actually dawns; perchance
living (I John 3:3); for patient labor I shan pass through the door of death
(Jas. 5:7ff. ); for diligent faithfulness long ere his return. It matters not. The
(l Pet. 5:4), to cite but three out of poin t is that each moment given me
li terally hundreds of instances  and now is fraught with divine significance.
acquainted also with the manner in These are the last days. This is no
which the doctrine has comforted preparatory dispensation, but the very
persecuted believers and impelled th em end of time. He has appointed me m y
to fai thfulness in periods of stress task; let me be faithful till he comes.
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I once worked through wheat harvest
in western Kansas. The boss, a man by
the name of Les MacDonald, progeny
of Scotch Calvinists, assi gned me to
th e gas station, hard by the grain
elevator. Mv ins tructi ons were terse
and clear : I was to be busy whenever I
was on duty. It w as desirable th at the
station be kept spotless despite blown
d ust that often approac hed sand storm
proportions, tha t the grounds be kept
clean, that many odd jobs be performed. At the same time the gas business fro m grain hauling truck s, in
addition to regular passenger car trade,
wou ld often make it impossible, hours
on end, to give attention to anything
other than the gas pumps. My work
was not to be evaluated on the basis of
results, but rather on the basis of faithfulness. Sometimes Les stopped by ten
times in a day; some days passed without his stopping at all. Never did he
seem interested in what was being accomplished, onl y in whether or not I
was making full use of what time I
had. Canny Seat that he was, he knew
full well tha t it is diligence that produces results at last.
Just so our Lord, when he comes,

will be concerned with one thing: Have
we been faithful (d. the parable of the
ta len ts, Matt. 25: l430)? This concern
is taught throughout the Scriptures and
its prac tica l consequences afe innumerable. One who has not noticed it before mus t be astonished at the frequency with which the Apostles appeal
to this doctrine of OUf Lord's return
as an incitement to holy li ving, and as
producing a Christian lifeand world··
view.

A Means To Patience
All ow me to mention but two consequences of our looking for his appea ri ng. The first is that it will make
us patient. Enthusiasm for the Re·
formed fai th in the nonHolland circles
in which I move is a recent thing. Most
of us, if not still young, are n everthe -

(Continued on page 30)
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H o<" Old Is the Earth?

The Atom Calendar
BY JOHN DE VRIES

T,unty6\e years ago such words as
neuuoo. isotope, radioactive, atomic
energr. and others related to these,
"'fr8"e unknown to the vast majority of
people. The situation has changed,
however, and today these words are
freq uently encountered in our newspapers and magazines. The discovery
of the n uclear bomb has made us
atomconscious. One interesting, although incidental, development which
has resulted from this research is a
method for dating a ncient relics. Although the theoretical basis of this
new time clock is difficult for the average individua l to comprehend, the results of the method are intelligible to
all who are really interested in the
subject.

A Startling New Time Clock
The method was developed by Dr.
\ViIla rd Libby and his associates on
the faculty of the University of
Chicago's Institute for Nuclear Studies.
In order to relate the history of this
discovery it will be ne<:essary to state
a few scientific Facts. The principle
elemen t in all living malter, whether
vegeta ble or a nimal, is carbon. Most
of us are acquainted with this substance in the form of soot or graphite,
while others may be more familiar with
the other form of this clement, namely,
the diamond.
The ·various elements, such as copper, silver, gold, oxygen, nitrogen, and
so forth, differ from each other in
many respects. Weigh t is one of these.
Most of the carbon atoms in the universe are twclve times as heavy as the
hydrogen atom, wh ich is the lightest of
all atoms. In recent years scientists
have made or discovered other kinds of
carbon atoms which, although similar
in chemical properties, vary in weight.
Some are ten times as heavy as hydrogen, and others as much as fourteen
times the weight of hydrogen. The
latter type of carbon, eonunonly called
carbon 14. is of chief concern to us
here. It is bei ng madc in considerable
quantity in connection with some of

the atomic energy projects. The star
t~
ing material is nitrogen, the gas wh ich
forms about eighty per cent of our
atmosphere. It is probably the most important of the n ew synthetic atoms,
and so much of it has been made that
scientists havc had ample opportunity
to study its properties.
In view of the fact that cosmic rays
produce the same type of particles in
the atmosphere as those needed to pro~
ducc carbon 14 in the laboratory, Dr.
Libby wondered if some of the nitrogen
in the atmosphere was not also bcing
changed into carbon 14. Sincc plants
absorb carbon in the form of carbon
dioxide from the atmosphere, carbon
14 should occur in nature if cosmic
rays produce the same results as the
laboratory experiments. And since an ima ls ea t plants, carbon 14 should then
also be present in anima l matter as
well as vegetable. The amount of car~
bon 14 is, of course, small in compari~
son with the common carbon 12.
L ibby a nalyzed several speci mens of
matter to prove h is hypothesis and discovered that his guess was correct. His
experiments proved that all living
matter, whcther vegetable or animal,

One of the most recent tests
made by use of the atom clock in
Dr. Willard Libby's laboratory
at the Uni versity of Chicago cor~
roborates the date of an Old
Testament manuscript of Isaiah
as more than 2,000 years old. T he
manuscript, sent to the laboratory
for testing by the new "time
clock," was one of the Dead Sea
Scrolls recently discovered by
Arabs in a cave ncar the Dead
Sea in Palestine. Hebrew scholars
ha.d estimated the date of the
manuscript as approximately SO
B.G.

contains somc carbon 14. The value
of this discovery lies in the fac t that
whereas carbon 12, the ordinary carbon
in the un iverse, is stable, carbon 14 is
unstable and its atoms slowly on emit
electrons. Its concentration can be de~
termined on the basis of the number
of electrons em itted per minute per
unit quantity. After a plant or animal
dies, no morc carbon 14, or any carbon
for that matter, is absorbed. Since the
rate of decompoSition of carbon 14 has
been accurately determined, Libby be~
lieved that he could tell how long a
plant or animal had been dead on the
basis of the carbon 14 which it still
contained. In order to prove this theory,
he asked the curators of several mu~
scums for samp les of objects whose
dates were accurately known on the
basis of geology or anthropology or one
of the other sciences concerned with
the past. Although no claims are being
made regarding the infallibility of the
new time clock, the instrument has
given almos t unerring answers core~
sponding within a few years, one way
or the other, with dates of known
happenings during the written phase of
human history.

Its Accurate Results
A few of the known interesting cases
can be cited. One of these is a sample
of wood taken from the Hoor of a
palace of the Syro~
H it i te period in the
city of Tayinat in northwest Syria. The
known age of this specimen is 2625 ±
50 years. (The ± signifies that the
error in determining this age on the
basis of accompanying records is no
more or less than SO years in either
direction of the accepted date. For example, the age under consideration is
not more than 2675 nor less than 2575
years.) Libby found the age to be 2672
years. One of the oldest known mu ~
seum specimens is a mummy which
has a known age of 4576± 75 years.
By burning a single ounce of wood
from this ancient Egyptian casket, the
research investigators fou nd the cypress
residue dated hack to within a century
or two of 4575 years. Some wood
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taken from the tomb of Sesostris III
having a known age of 3750 years was
given an age of 3621 ± 180 years by
the carbon 14 method .
H undreds of samples of known age
were similarly analyzed with results so
good that the men working in this field
felt that the method was valid for
determining the ages of specimens
whose dates we r e not accurately
known. Dr. Libby has also pointed
ou t that closer checks with the known
dates would be obtained if the experiment in each case was allowed to run
fo r a few weeks rather than a few days.
So many specimens arc being sent to
his laboratory that he is only determining the approximate dates in most
cases. He hopes that other laboratories
will be set up in other schools to assist
in this work.
Wh~t

Aboue the Age of Man?

Although we do enter the realm of
uncertainty at this stage of the story,
it stands to reason that if we are able
to date known objects with the accuracy indicated, we should be able to
have some confidence in those dates
wh ich were previously unkown. We
can again cite only a few of the more
interest ing examples. One of these is
that the estimate for the time when
the last great ice sheet covered the
North American continent, as well as
parts of Europe, should be CU I almost
in two. Most geologists have taught
that this event took place some 20,000
to 25,000 years ago, but Dr. Libby's
atomic recorder shows that it should
be only 11 ,000 to 12,000 years. The
geologists who had always insisted that
the latter dale was the correct one
were naturally pleased with th is check.
The instrument also shows that human beings seem to have come to the
North American continent approximately 9,000 years ago. The fi rst men
appear to have moved into eastern
Oregon about 2,000 years after the ice
sheet receded. The evidence for th is is
found in three hundred pairs of artisticall y-made reed sandals which h ad
been found previously in onc of the
caves in this state. Their age has been
determined as being 9,000 yea rs by the
car bon 14 method. It is pres umed that
the first men crossed from Asia via the
Bering Strait to reach our conti nent.
It can also be shown that it required
some 5,000 years for the earliest sett lers
of our continent to cross from the
Pacific to the Atlantic coasts. The arriva l of the oldest man on the tip of
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South America also took place about
9,000 years ago. Analysis of charcoal
from wood fires in a cave in France
which contains some ancient paintings
indicates their age to be between
14,000 and 15,000 years. The inference
made from this is that men were liv
ing there at that dale.
Many samples of wood and animal
remains have been determined to be
older than 20,000 years. Coal and oil
contain no detectable amoun ts of carbon 14, and the on ly conclusion which
can be made from this at present is
th at they are at least 30,000 years old.
The reason for such a conclusion is
that the amoun t of carbon 14 remaining in objects older than 30,000 years
is too sma ll to be detected by present
means. A new development in the
process may make it possible to concentrate the amount of carbon 14 in
a given specimen SO that readings
going back 50,000 years can be made.
T h e Bib le Confinned
The Christian immed iately senses
that this method, if valid, raises several
problems. If the history of man on
this continent dates back to 9,000
years, when did the flood occw? \Vas
the flood universal, or was it confined
to the area where man was concentrated at the time of Noah? If that is
so, then the flood must have occurred
much longer ago than commonly supposed. Theologians arc not at all agreed
that the flood covered the entire earth
since, as they point out, the purpose
of the flood was to destroy all the human race wi th the exception of Noah
and his family.
Ussher's chronology is definitely not
va lid if we are ready to accept the
va lues of the ages of various events on
the bas is of carbon 14. On the basis
of the results produced by this method,
we arc also tempted to believe that the
days of creation were periods of time
rather than days of twenty-four hours
each. The oldest man found thus far
is about 14,000 years old. Many animals have been fou nd which arc older
than this, and coal is definitely older
than 30,000 years. The Sign ificant fac t,
and one which does not surprise the
Chris tian, is that vegetable matter is
older than animal, and animal matter
in turn is older than anything found
in connection with human remains.
Coa l, for example, is fa r older than our
bl ack shales which are of anima l origin.
The Bible has been tell ing us this right
along.
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Did Animals Die Before the Fall?
Another problem which immed iately
presents itself in connection with the
above is that of death in the ani mal
world before the fal l. If rad ioactive
carbon tells us the true story, we must
conclude that anima ls did die before
man fell into sin. The classic argument
in favor of such a position is that man,
and only man , was created an immortal being. Animals, being mortal,
are created with a defin ite end in view,
and they pass OU l of existence when
they have fu lfilled the purpose for
which God created them. H ad he
created them immorta l, they cou ld not
have lost their immorta li ty any more
than man could, even though man
sinned. And if they were created
mortal, this implies that their life
would terminate at some time. We believe this to be whenever each specimen has fulfilled its life cycle in. God's
plan of things. The sign ificant characteristic of the curse of death spoken to
man was spi ritual rather tha n physical
in character. Although man looks forward to a bodily resurrection, he does
so since it implies the higher, spirit ual
resurrection of the Christian. The Bible
clearly teaches, on the other hand.
that animals pass out of existence when
their bodily functions cease. T he evidence seems to point definitely in the
direction that life has existed on this
earth for a long period of time.
Facing the I ssues
We fee l the need at th is point for
some sound theological scholarship to
assist us in placing these answers in
the ir proper places. The Du tch theologians, whom we are fond of quoting,
were will ing to accept the implications
of geology long before this new added
evidence for the period idea of creation
was discovered. Very little has been
contri buted by their American fo llowers along this line. It is rather significant that the American Scientific Affili ation, a group of orthodox Christian
scien tists, has accepted the conclusions
which the new atom clock has presented. Are we prepared to face the
issues honestly and courageously?

" It is all right for the ship to be on
the ocean, but not for the ocean to be
in the shi p. It is all right for the Christian to be in the world, but not for the
world to be in the Christian. "

Moody
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Church Music
BY H ENRY A. BRUINSMA

~

readers of my introductory
this series on the problems of
c.hinism and church music have
questioned the need for reverting to the
days of John Calvin in our discussion
of music in the Calvinistic church.
This writer is convinced that the very
vague sense of direction which we
Calvinists have regarding ch urch music
today lies in the foct that we do not
fully understand what h as happened
in the past: where our church fathers
started in the ir evaluation of church
music; the reasons for their actions
concern ing contemporary' music in the
church ; and the application of their
principles to our modern problems.
10

W hen J oh n Ca l vin a r rived in
Geneva in 1541 to assume the pastorate at St. P ierre Church he found no
music in the service. No organ. No
choir. No cong r egationa l singing.
W hy? The answer must be found in
the history of the Reformation.

Music for Music's Sake?
Among the criticisms of the Catholic
Church bv the sixteenth century Reformers
the complaint that the
church service, the mass, was unin telligible to the average layma n.
Spoken or sung, the mass in Latin was
nOl understood by many. But even a
lllOr"e serious accusation was this, that
the music of the mass, instead of conttibutin·g to worship, was actually
taking the listener's mind away from
worship. The music for many of the
masses. sung in four or more parts by
the choir. was most often based upon
a .secular folk song. For instance,
tI:Jen ,,ere more than thirty masses
written during the sixteenth century
based upon the popu l ar tu n e,
L'Ho~
Arme (The Armed Man).
While ooe voice sang the original
melody \\;th the secular words, the
other \'Oices woul d sing elaborate
countermelodies \\;m religious words.
This increasing :secularization of music
For the church. and the idea of music
in the church for music's sake, finally
became so disturbing even to the

was
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Catholic Church that t h e famous
Council of Trent was forced to consider
it and take steps to change it. There
were elemen ts in the Catholic Church
which desired the complete removal of
music from worshi p because they
feared that music had become so secular it was no longer possi ble to restore
it to a place of value in worship. Music
in the Catholic C h urch was preserved
however, through the great work of
such composers as Jacobus de Kerle and
Palestrina.
The solution to the problem was
found differently in the two important
Protestant Reformation churches.
While the mass continued to be sung
in Lutheran churches, the texts were
translated to the vernacular so that
everyone could understand the words
of praise. The music was simplified,
and a new style of congregational singing developed so t h at everyone,
whether they sang in unison or in
h armony, at least sa ng the same words
a t the same time. The first reaction of
the Swiss Reformers to sec ul arized
music in the church was simply that of
many Catholics of the day: take all
music out of the church. Not only vocal
music by choir or congregation, but
also instrumental music. Since the
organ and other instruments had been
used to accompany the highly secular
vocal m usic, it was inevitable that the
organ should also be discarded.
C alvin 's View of C hurch Music
Severe as this solution was to the
problem of church music, it is nevertheless quite understandable. Si nce
there was no music which fit the requirements for Reformed worship, none
could be used. Just as all the dogma of
the Catholic Ch urch had to be completely erad icated from the thought of
the Reformed Ch urch, so, too, the unsatisfactory trimmings had to be cut
out.
But John Calvin had a vision of
satisfactory church music. H is hi sto ri ~
cal sense combined with his ideals of
true worship and praise led him to the

conclusion that even in the New T estament Church there was room for the
Old Testament order o f wo r s h ip
through music. But again, a start had
to be made. H is little Psalter of 18
Psalms and H ymns, with some of the
verses composed by h imself, which he
had published at Strassburg in 1539,
was expanded a t Geneva for use in his
church. One of the finest living profess ional composers, Louis Bourgeois,
was hired to come to Geneva. Bourgeois' job was a twofold one: he was to
write thc music for the new Psalter
and to teach music in the grammar
school.
T he music which Bourgeois wrote
for the Psalter fit the needs of the congregation for true worsh ip. Since for
almost a generation there h ad been no
singing in the church services, the
music was kept simple. There was no
fourpart h armony for the time being.
Everyone sang in unison, and evervone sang the same words. It was a
complete musical unity. The music had
been specificall y composed for the
texts, and seldom in musical history
has there been found a more beautiful
marriage of words a nd music. The
music was joyful, h ighly rhythmic (not
sta id and slow as modern Calvinists
often think of it) and so inspired as
to live to the present day in almost
every continent of the world. Singing
these Psalms with harmony was first
en joyed in the homes, the harmonizations having been written by some of
the greatest living composers. As congregations learned th e harmoniza tions,
and with the introduction of organ accompaniments, we find the partsinging
of the Psal ms back in the churches
with in fifty years after Calvin's death.
With the rise of great Calvinistic
organ ists and composers like Sweelinck,
who used the Psa lm tunes as the basis
for their organ chorales and preludes,
we find instrumental music once more
in use in the church.

Wh at About Secular
Tunes Today?
In th is brief h istorical background
there must be some lesson for the
twentieth century Calvinist church.
Musie was eradica ted from the church
in the sixteenth century because that
seemed to be the on ly way to cure the
problem of secularism. The secul ar,
sometimes lewd, associations of the
melodies used in the Roman Mass had
come between the worshiper and his
worship.

(Continued on page 30)
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Christmas Nleditation

The Fulness of Time
BY LEONA RD GREENWAY

" W hen the fulness of the time
came, God sent forth his Son. "
 Galat ians 4 :4
This tex t is fu ll of Christmas. And
the Christian's celebration of Christmas should be fi lled with this text
T he tremendous fact of Christmas is
that God sent fo rth his Son. That is
wh at Christmas means. It began with
God, as all of our sal vation began with
h im. And what he begins he completes.
Wh at he purposes to do he does.
The event we celebrate at Christmastide was not an achievement of
humankind on which we may pride
ourselves. It was not a mere happening in the long story of our race. It
was no accident of history. God did iL
H e did it deli bera tely.
The timing o f t hi s superna tural
event was deliberate. The moment was
as carefull y chosen as that of a great
attack by an army comma nder. God
moved, as he always does, when all
th ings had been made ready. N ote
carefu ll y, all thi ngs had been made
ready. Jesus Christ cnme not simply
when th ings were ready, but when
they had been made ready. His arrival was not determ ined by some
" lucky star." H e was born because
the fuln ess of time had come.

History, God's P rodu ct
God is 'God! He is never obligated
to a circumstance or a situa tion that
comcs to be what it is apart from h im.
That which we descri be as amazingly
opportune is so because he makes it so.
H e is not a sideline spectator of history.
H e is in history. It is his sovereign
product. He created time and he is
the author of all its fuln esses.
"W hen the fulness of time came.
Let us not lightly pass ovcr this expression. It is fre ighted with mean ing. Pau l uses it wi th a slight variation
in Ephesia ns I : 10 : " a dispensation of
the fuln ess of the times." Our Lord
speaks of h is "hour" as mar king a

particular point in h is mission on earth ,
determined in the counsels of God. H is
mother, at Cana of Ga lilee, docs not
know that the " hou r" of his selfmanifestat ion h as not yet come (d. John
2 :4) . T he Jews are told of " the hour"
th at "cometh, and now is" (John
5:25) . Again, "when the hour was
come, he sat down, and the apostles
with h im" ( Luke 22: 14) . ''The hour is
at hand," he says. as the traitor draws
near, "a nd the Son of man is betrayed
into the hands of sinners" (Malt.
26A5 ) .
In a meditation on Acts 2 : 14, Herman Hoeksema write s, " Exactitude
with respecl 10 time and place characterizes the dh'ine program, both with
regard to 'nature' and grace. Creation
is a wellordered whole, in which all
things occupy their own place and
serve their own purpose in their
particularly appoin ted time. There is in
all the universe nothing arbi trary. Each
morning the sun appears at the a ppointed second and at its fi xed spot
above the horizon. Each day it pursues
its prescribed course through the heavens. Each eveni ng it fini shes its ci rcuit
when and where the Most H igh ordained it to set from the beginning . ..
The chirping of the sparrow, the stroke
of lightn ing, the withering of the li ly
of the fie ld, the falli ng of a ha ir, the
gathering of the clouds and the dropping of the rain, the rising of each
emotion in man's heart, the formation
of each though t in his mind all happen at their appointed time."

All C a lend ars Serve
God's C alendar
Such is time. God's time. Verily, all
time is his time. T here is a year, a
month, a day, an hour, a min ute, a
second, a twinkling of an eye fo r all
things under the sun . God made it so.
And in that course of time, fi xed by
God h imsel f, there .'ire " ful nesscs," the
fi ll ing rull of an epoch , when the God
of our sal vation reveals that he is
mindful of his covena nt. All other

T orch and Trump et, December.January, 195 1- 1952

times serve these fulnesses of time. All
calendars serve God's calendar. T here
is deep ph ilosophy in the confession of
the Psalmist: "Thou art my God. My
times nre in thy han d" ( Psa. 31: 14,
15) .
The terri ble fo ll y of the modern
li beral thinker is that he dares to lay
his hand upon that d ivine hand and
make God a sen'ant of man. \1I/e are
often told in our day th at " religion"
is necessary because it answers certai n
needs of man . What selfcenteredness
this is! W hen man is made the first
considera tion, God no longer is God.
Contrast this with the pattern prayer:
"H allowed be th y name, thy kingdom
come, thy will be done." "T hat," says
Abraham Kuyper, "is the threefold
utterance of all true religion."
Histor y P r epared for
C hrist's Com ing
" When the fu lness of the time came,
God sent forth h is Son." That means
th at his advent was clothed in h istorical event. While no force of natural
antecedents can account for him or his
work, God ord ained that history should
lead up to him and prepare his way.
"11 was in h istory," says Tertull ian,
" that Christ schooled h imself for in carnation." We observe th is prepa ra tion, for example in the fact that
when our Lord appeared, the Greek
language, in which the New T estament
was written, was the common tongue
of the Mediterranean world . W e see
it again in the simultaneous growth of
superstition and unbelief up to the
time of the Incarnation. Never were
there so many magicia ns, incantations,
and debaSing religiOUS ceremonies, as
in the age of the earl y Caesars. Deep
was the darkness into which the light
of Bethlehem broke. The alt ars an d
sacrifices of heathenism roused cravings
which they were powerless to satis fy.
Each new religious device beca me a
source of deeper corr uption. T he very
failure of heathenism was a preparation for the coming of the Savior.
( Continued on page 30)
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is not ab le to cope with the perversity
of human nature. He is doing the best
he can with a bad situation , and like
our good selves he deserves our warm
sympathy and support.

God and the War

God 

BY JOHN MURRAY

:or IOpic on

which I dwell is "God
War." The question would
1t!I"Y natura ll y and perhaps urgently
arise.. does God have anything to do
with this war? WAr is, to say the least,
a gh asliy evil. I did not say, war is
wrong. The waging of war is orten
highly necessary an d even dutiful. For
a sovereign state or fed eration of
sovereign states the waging of war is
oftentimes the only resort that rema in s
to guard the paths of justice, to promote the in terests of Godgiven liberty
and, paradoxical as it may seem, to
conserve the blessing of true peace.
The waging of war upon just and
ne<.:essary occasion is no more wrong
than is the exe<.:ution of just judgment
upon the violators of civil righteousness
within a particular municipality or
nation. But war is a ghastly evil in
that it is always the consequence of
sin.

_ u.e

As never before in the lifetime of the
oldest of us we are con fronted with the
barbarities and brutalities of which
corrupt human nature is capa ble. We
witness tyranny, oppression, cruelty,
suffering, the destruction of precious li fe
and property. As we think of all this
there appears to be such fooli shness
and absurdity to it all , not to speak of
the iniquity that lies behind the whole
tragedy of turmoil and devastation .
Can God have anything to do with
such a spectacle of waste and destruction? S.urely he is of purer eyes than
to bebold evil and he cannot look upon
sin.

\Var  the Bir(hpangs
o f a Better Day?
Ii is possible tha t our minds are not
amuolled by the thought of God's
Imliness.. Perha ps our minds arc controlled by an e\"()lutionary philosophy.
and "e are incurable optimists. These
ordeals are. we may be d isposed to say,
but the birthpangs of a bener day. The
evolutionary process proceeds through
conBict and suffering, and the greater
the stTuggle the greater hope we should
entertain for the utima te result. In the
past we became tOO complacent to
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wards things as they were, too complacent towa rds the obsolete or the
obsolescent. It is necessary by the law
of progress that the upheaval be all
the more radical and even painrul in
order that we may shake off the scales
or the chains that have clogged us in
the past and step forward into the
vistas and ach ievements of a new order.
But perhaps our minds are controlled
by the thought of the holiness of God,
and, if so, our answer to the question
may be tha t it is more honOring to the
one living and true God to say that
this war is entirely of man's making
and that Cod has nothing whatsoever
to do with it. We perhaps think that it
is beneath the dignity and majesty th at
are his to be in any way related to so
wretched and despicable a thin g as war
with its enta il of untold enm ities and
miseries.
Perhaps we might try to shield the
integrity of God by supposing that the
world has simply got out of hand. God

Professor Murray's article all
" God and the War" was first
delivered as an address before the
Christian World Order Conference, and was later sent by the
Chief of Chaplains to all United
States chaplains during World
War 11. It was also reprinted in
the NATIONAL REPUBLIC MAGAZINE of December, 1942, and
January, 1943, and by the Committee on. Christian Education of
the Orthod o x Pr esbyterian
Church in pamphlet form. It is
used here as the second article in
a series on "The Christian and
the War." Professor Murray, who
teaches systematic theology at
Westminst er Theological Seminary, is a British citizen and a
veteran of tlte First World War
in which he served as a member
of the famous Black Watch Regiment of Scotland.

A Sad Spectator?

Or again, perhaps we entertain a
more noble conception of the power of
God and say that he has just left the
world to go its own way. He has been
pouring alit the bowels of entreaty, he
has been striving with men. But they
have not been responsive to his plead ings and warnings. Men have proved
themselves hardhearted, stiff  necked
and rebell ious. In holy retribution he
has withdrawn his hand and as a sad
specta tor leaves men to their own resources. He allows the world for a
time to reel and stagger in the wisdom
that is folly. And so he has no active
providence in this war. His relation to
it is one of bare permission.
All of these attempts to philosophize
with respect to the rationale of the
present conflict may be wellmeaning.
Indeed some distorted element of truth,
twisted from its proper orien tation,
shifted from its proper context, inheres
in each of these attempts. For if any
system were entirely devoid of plausibility, devoid of any approximation to
reality, it is not likely that it would
have much appeal to any large proportion of men.
The qucstion however recurs, arc
these the answers of truth? Are they the
answers of God's wisdom as deposited
in his Word? Arc they the answers of
the Christian revelation?
History, the Unrolling
of God's Pl an
When the question is thus qualified
the answer simply is tha t it will not do
to say that God has nothing to do with
this war. It will not do to say simply
that God allows or permits this war.
For the Scripture sa:vs, "Shall there be
evil in a city and the Lord hath not
done it?" (Amos 3:6). " I am the Lord ,
and there is none else, there is no Cod
beside me : I girded thee, though thou
hast not known me: that they may
know from the rising of the sun, and
from the west, thaI there is none beside me. I am th e Lord, and there is
none else. I form the light, and crcalt!
darkness: r make peace, and create
evil: I the Lord do all these th ings"
(Isa. 45 :57). "Sure ly as I have
thought, so shall it come to pass; and
as I have purposed, so shall it stand"
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(Isa. 14 :24). All things come to pass
by God's ordination and in his provj·
dence. W e arc faced with the inesca pable ! TUrn th at the whole of h islory
in its broadest extent and minutest deta il is the unrolli ng of the plan devised
From eternity and accomplished by him
of whom and through whom and to
whom arc all thi ngs. If our though t is
guided by the Christian revelation, we
arc shu t up to the recognition that it is
no honor to God to say that he has
nothing to do with th is war nor that
he occur ies wi th reference to it the position 0 offended but sad spectator.
Wh at then is the mean ing of this
war as Ihat meaning may be derived
from the biblica l revela tion? \:\"hcn we
say meaning we arc not presuming to
cl aim that we in our puny finitude. and
particularly we si nners in our sinful
ignora nce, are able to survey all the
counsel of the Eterna l as it is embodied
in the events of history. God's way is
in the sea and h is path in the greal
waters. H is footsteps are not known.
Clouds and darkness are round about
him. "Canst thou by searchi ng fi nd
out God? Ca nst thou fi nd out the Almighty unto perfection?" (J ob 11:1) .
H ow li ttle a portion do we know of
his secret counsel! But we do know in
par t, a nd God has not left us to wander
in total darkness with respect to the
mystery of his providence and the purpose of his will.

W ar , the I ssu e of Sin
T here a re at least fi ve propositions
that may he elicited from the Scriptures
with respect to the meaning of this
war. If viewed from the standpoint of
revela tion they may be called reasons.
If viewed from the stand point of our
responsibility they m ay b e ca ll ed
lessons.
I. T his war is an evil consequent
upon sin. It is one of the logical issues
of sin. " From whence come wars anu
fi ghtings a mong you? Come they not
hence even of your lusts tha t wa r in
your members?" (Jas. 4: 1). W e cannot
dea l with the topic "God and the War"
unless we first propound the topic
" Man and the W ar." The sinfu l cause
and occasion of war is the lust of the
flesh, the lust of the eye, and the pride
of li fe.
It is, no doubt, impossible fo r us to
di agnose all the affections, motives,
volitions, acts and purposes tha t have
converged upon one another, that have
in teracted wi th one another, and that

in unison bear the onus of responsibili ty for the giga ntic catastrophe that
has now befallen the wedd.. We must
recognize tha t' a complex movement
having its roots far back in h istory, a
complex movement of sinful impulse,
ambition, and nction that only the all seeing eye of God can fully view and
diagnose, lies back of, and comes to
fruiti on in, this present conflict.
While we arc not able to SUTyey that
movement in all ilS factors and in their
various interactions. ne\·enheless we
cannot but r ecognize t h e broa d
features of that movemenL h should
be fa r from me. loyal as I truSt I am
to the cause being fought by me
Uni ted States, Great Britain. China
and other members of the United
Nations. to disa\·ow the responsibil ity
that reS IS upon the n a tion of which I
am a grateful citizen and upon the
nation of which I am a grateful resi dent. But wh ntever of responsibil ity
rests upon us for fail ures of the past,
and however much we must bow in
shame and hum ility fo r the sins committed in our n ational capacities, we
must no! allow our judgment to be
blinded to the stark specter that stalks
before us in the cri me a nd barbar ity of
the Axis nillions. It surely must be
said tha t Nazi Gennan}' has been the
main perpetrator of wrong in plunging
the world into the holocaust that is
now upon us. And why did Germany
descend to such acts of iniquitous aggression? We cannot explain it on any
other ground than that the moral fiber
of the German people had undergone
some radica l deterioration. T here must
have been an l.'Clipse of those moral
princi ples that guide just and humane
treatmen t of fellow-men. And when
we say moral eclipse we must not
dissociate that ecli pse from its religious
source and basis. T h is source we must
fi nd in departure fr om the one liv ing

There are men who say they
believe there is a God, but God
is too merciful to punish sin. He
is too full of compassion and
love, and I-Ie cou ld not pun ish
sin . The drunkard, the harlot,
the gambler, the murderer, the
thief and the libertine would all
sha re alike at the end. Suppose
the Governor of your State was so
tenderhearted that he could not
bear to have a ma n suffer, th at
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and true God, and such departure in
a coun try like Germany a t least, means
departure from the gospel of our Lord
and Savior Jesus Christ.
W e do not n ee d a ny profound
knowledge of h istory to be able to discover the source of th is departure, an d
therefore the source of the moral and
sp iri tual debacle witnessed in tha t religion of blood and race a nd soil embod ied in the ideology of Nazi Germany. T his source is foun d in the na turalistic and destruct ive criticism of
our Christian faith that found a ready
home and active sponsorship in German soil. This war is the logical issue
of that religion of blood and soi l embraced by German aziism, an d th at
religion is the logica l outcome of that
pseudo-Ch ristianity that is based upon
the denial of the dh·ine authority and
finalit y of Holy Scripture as the infa ll ible Word of God. T hat is the
diagnosis I am making bold to say is
the root cause of the onslaught on
decency, justice, li berty, mercy a nd
truth we have witnessed in the Nazi
aggression.
But this indictment is a humilia ting
one for us. It is on ly too obvious that
tha t same pseudo-Christianity and that
same godless religion that is ilS ch ild
h a\'e found in our nat ions hospitable
entertainment and sponsorsh ip. It may
not have produced in our nations the
same notorious frui ts that have been
manifest in N azi Germany. W e should
be th ankful tha t some respect for truth
and justice has survived among us. Yet
the very same phenomenon is with us
and prevalent among us. Let us painfully know that the virus that has
produced in the Nazi regime those
atrocities we severely condemn is a
virus th a t we also have fos tered and
cultivated. It is the virus of a pseudo-

he could not bear to sec a man
put in jail, and he shou ld set all
the prisoners free. H ow long
would he be G overno r ? You
would have h im out of off ice befo re the sun set. These very men
who tal k about God's mercy
would be the fi rst to raise a cry
against a Governor who would
not have a man put in prison
wh en he had done wrong.
M oody
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Christianity that has denied the very
foundation s upon which the Christian
faith rests.

lini and of the Fascist regime in Ita ly.
W e can say that these are incarnations
of blatant wickedness.

The roots of these crimes reside in
our fallen nature. For that corruption
there is but one cure  the gospel of
the grace of God. In this pseudoChristianity we ha ve the denial of tbat
whicb is our only salvation from the
corruption that issues in just such
barbarous acts of tyranny, oppression,
and destruction as have confronted us
in the avalanche of Nazi power. "The
earth also was corrupt before God, and
the eartb was filled with violence"
(Gen. 6:11). This is " Man and the

There o ften surges up in our minds
the question: Why, if God is the God
of justice, if by him a ct ions are
weighed. does he not forthwith destroy
such perpetrators of iniquity from off
the face of the earth? We are disposed
to reiterate the plai nt and question of
the prophet, " Righ teous art thou, a
Lord, when I plead with thee: yet let
me talk with thee of thy judgments:
wherefore doth the way of the wicked
prosper? Wherefore are all they happy
that deal very treacherously? Thou
h ast planted them, yea, they have
taken root: they 'grow, yea, they bring
forth frui t: thou art near in their
mouth, and far from their reins" (Jer.
12: I, 2). Or perhaps we reitera te the
questions o f the psalmist when we, like
him, observe the prosperity of the
wicked. "How doth God know? and is
there knowledge in the Most High?"
(Ps.73:11).

War."

War as Divine Retribution
II . Th is war is divine retribution for

sin. We may think lightly of sin, we
may be indifferent to it. But God cannot.
Sin is the contradiction of his glory,
the contradiction of that law that is

the reflex o[ his h oly nature. And so
" the wrath of God is revealed from
heaven aga inst all ungodliness and unrighteousness of men, who hold the
truth in unrighteousness" (Rom. I: 18 ) .
It is, of course, true that God does
not execute all h is wrath in this world.
But it is a settled datum of history, as
recorded in the Scripture and abundantl y corroborated by s ubsequent
history, that when iniquity abounds the
Lord rises up out of his place to punish
the inhabitants of the world for their
iniquity. He did this in the case of
the Old World by destroying men from
off the face of the ground. He did this
in the case of Sodom and Gomorrah by
destroying them with fire and brimstone. The divine philosophy of history
forces us to the conclusion that in this
present conflict we must discern the

rod of the divine anger and the staff of
the divine indignat.ion.
We ri ghtly regard with the utmost
disapprobation the unspeakable iniquities committed by the Axis nation s. We
think of treachery and deceit, treachery that baffles our ability adequately
to depict its true character--Qur mi nds
immediately travel to Pearl Harbor. We
think of tyranny and ruthless persecution - Nazi oppression of Jews an d
Christians in Germany and in the conquered states of Europe is the very
acme of this iniquity. And if we are
looking for the most classic example of
the inexpressibly mean and contemptible we find it in the actions of Musso-
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If our minds are imbued with the
principles of the divine government as
set forth in the Scr iptures and as exemplified in history, we cannot escape
the application to Germany, Italy and
Japan of the word of God through
Isaiah the prophet, " 0 Assyrian, the
rod of mine anger, and the staff in
their hand is mine indignation. I will
send him aga inst an hypocritica l na-

. Among us the opinion i.s
current that politics is a sordid
business. And it often is ... Why
has this state of affairs come
about? The answer is that we We Christians - have permitted
it. W e have avoided political
activity .
Such things ough t
not to be. It is time that we
awoke." "The way towards effective action under the circumstances lies along the lines of in dependent organization - not as
a separate party
. but as a
mobile political unit, ready to
throw its support wherever approved plans are suggested or
satisfactory nominees are brought
forward , prepared also to assume
leadership in drives to remedy
unsatisfac tory conditions in the
body pol itic."
Garret Heyns
in The Banner

tion, and against the people of my
wra th will I give him a charge, to take
the spoil, and to take the prey, and to
tread them down like the mire of the
streets" (Isa. 10:5, 6) .
Assyria was not more righteous than
Israel, and Assyria did not set out 0 11
its campaign o f conquest and destruction with the motive and intention of
executing the dictates of divine retribution upon Israel. Oh n o! For Isaiah
continues, "Howbeit he meaneth not
so, neither doth his heart think so;
but it is in his heart to destroy and
cut off na tions not a few" (vs. 7).
Assyria's purpose did not coincide with
God's purpose and neither does the
purpose of the Axis nations wi th which
we are now at war. Nevertheless, their
campaign, as the campaign of Assyria,
fulfils in the grand strategy of God's
plan the purpose of holy retribution
and judgment. We cannot diagnose the
meaning of the crisis that is upon us
nor derive the appropriate lessons from
it unless we see in large letters the
wdt ing of divine displeasure upon us
for our sins.

It is true that in due time the divine
judgment will be executed also upon
the instruments of this judgment upon
us. Again, as in the case of Assyria,
"Wherefore it shall come to pass, that
when the Lord h ath performed his
whole work upon Mount Zion and on
Jerusalem, I will punish the frui t of
the stout heart of the king of Assyria,
and the glory of h is high looks" (Isa.
10: 12). "Therefore shall the Lord, the
Lord of hosts, send among his fat ones
leanness and under his glory he shall
kindle a burning like the burning of a
fire" (vs. 16) . But the greater iniquity
of the instrument of judgment and the
greater judgment that will in due time
be executed upon that instr ument must
not blind us to the iniquity that is the
ground for the divine anger against us.
God is punishing us for our iniqui ty,
and le t us in subm issiveness and humility hear the rod and him who h as
appointed it. When we stagger let us
know that we stagger under the staff
of God's righteous indignation.
War, a Call to Repe ntance

HI. T his war is the divine call to repentance. "When thy judgments are
in the earth, the inhabitants of the
world will learn righteousness" (Isa.
26:9 ) .
Naturally we all long for the date
when the bells of a victorious armistice
or peace will begin to toll. W e naturall y
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think of days approximating those of
the past. W e think in terms of economic
sta bility and comfort, and we perhaps
pray for the ea rly cessation of hostilities. But surely we have learned that
there is something more important and
precious than peace. Why have we
gone to war? Is it not because we have
deemed something more precious than
peace? We must read the text again " the inhabitants of the world will
learn righteousness." That is the lesson
of " God and the War" that bears upon
us with more practical moment than
anything else. It is the lesson tha t we
have been loath to learn, the lesson
of individual and national repentance.
I don't think I am unduly pessimistic
if I say that the signs h ave not been
pointing in that direction o f penitc~
and humility. We h ave had much
humiliation, but ha ve we put on
humility as a garment? Have we acquainted ourselves with the alarming
prevalence of sexual immorality and of
mari tal infidelity? Have we followed
the history of the divorce cQurts, the
facility w ith which divorce may be
secured and the frequenc y with which
divorce is sought and granted? Have
we witnessed the appall ing increase in
profanity, a tendency given impetus,
deplorable to relate, by the example of
some who occupy positions of high
public trust? Have we taken cognizance
of the lamentable increase in desecration of the Sabbath? Have we not rather
heard or read the proclamation from
the highest seat of government of a
seven-day week, when God has said,
"Six days sbalt thou labour, and do all
thy work: but the seventh day is the
Sabbath of the Lord thy God" (Exod.
20: 9, IO)? H ave we not heard, in the
terms of a pernicious antithesis, that
this w ar is to be won in the workshop
and not in tbe church? Can we fail to
discern that the economic and educational sys tems of this country arc very
largely devised and cond ucted in
systema tic disregard of the authority
and will of God? Our defiance has
surely reached Babel proportions w ben
we think that in the interests of de fend ing our civil and religious liberties
we can dispense with the laws which
God has ordained. For the laws of God
are the only bas is and guarantee of
true liberty and true worshi p.

in order to that end, upon the defeat
of those enemies that are arrayed
against us. But in preoccupation with
that end we are too prone to that panic
that blinds our vision of the kingdom
of God a nd his righteousnes. I would
not set up "9. false antithesis. But we
should remember that no temporal
catastrophe can be as bad as th e
strengtheni ng of the bands of godlessness. I am not say ing that it is necessary for us to undergo ultimate defeat
in order to learn righteousness. May
God forbid that this should be the
case. But it would be better for us to
suffer the hum iliation of defeat, if
thereby we should learn righteousness,
than to be crowned with sweeping
military victory if thereby we are to be
confi rmed in the ways of ungodliness.
"Seek ye first the kingdom of God, and
bis righteousness" (Matt. 6:33). "The
kingdom of God is not meat and
drink; but righteousness, and peace,
and joy in th e H oly Ghost" (Rom.
14 :17). Let us ever remember tbe
sovereign prerogatives of God's kingdom, and even in the pursuance of a
life- and-death m ilitary conflict let us
learn to think even then in terms of
the kingdom of him who is th e "King
eternal, imm ortal, invisible, the only
God" (I Tim. I: 17). "If my people,
which are call ed by my name, sh all
bumble themselves, and pray, and seek
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War, a Means for
P erfecting the C hu rch
IV. The perfecting of Christ's body,
the Church, is being promoted by this
war. The whole of history is the unfolding of G od's purpose. But we must
also remember that all authority in
heaven and in earth has been committed un to Christ. H e is Head over
all things, and he is Head over all
things to his body, the Church. It is
with respect to him that the Lord says,
"Yet have I set my king u pon my holy
hill of Zion." "Ask of me, and I shall
gh'e thee the nations for thine inheritance, and the uttermost parts of the
earth for thy possession" CPs. 2:6, 8) .
He is H ead over all things and is
ordering all affairs in the interest of
promoting th e welfare of his bride, the
apple of his eye. "All thin gs work toge ther for good to them that love God,
to them who are the called according
to his purpose" (Rom. 8:28).
We quite properly view with dismay
and even horror the way in which
true and faithfu l believers are downtrodden and persecuted in many parts

AN AUTUMN SKETCH
Elsie De 'young Kuizema
Tonight the rain comes pattering on
my roof,

Then, falli ng to a wh isper low, it
sighs,

It taps as wo uld a prancing horse's
h oof.
.

Forlorn and lone, as though it dreaded
much
The sabered cold and winter's icy
touch.

All day the leaden sky foreboded rain,
The thirsty earth h ad waited long in
vain.
The bronzed leaves strewn th ickly
everywhere
Are now a sodden mass, w ith trees
left bare.

H ow drear ily the autumn trudges on,
Our minds arc very li ahle in these
times to be blinded by a certain kind
of panic. W e qu ite properly desire and
set our minds upon the preservation of
our national liberties and integrity and,

my face, and turn from th eir wicked
ways; then wi ll I hear from heaven,
and will forgive their sin, and w ill heal
tbeir land" ( II Chron. 7: 14 ) .

The days are somber, grey, the light
is wan,
And like a moan the wind sweeps
mournfully by;
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E'en though the eart h w ill hide
'neath deep-piled snow,
W hile Nature's pulse beats slow,
God planned it so.
The grip of frost will hold with fetters
strong,
Like bands of steel, suppressing every
song.
But awe and wonder fill the human
breast,
W hen w inter, ermine-clothed, becomes our royal guest.
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inm thine inheritance; thy holy

ha\"C they defi led; they have
Jerusa lem on heaps" (Ps. 79:1).
The false optimism of indifference to,
01" escape from, the realities of current
history should have no place in our
outlook The extinction of the true
C hurch is inherent in the philosophy
of Nazi Germany and pagan Japan.
Here we h ave a religious philosophy a t
work that is the antithesis of the Christian faith.

But as we confront the gr im realities
of the present situation we must not
forget the reality of the situation that
is more uiLimate, the silua tion ereated
by the transcendent kingship of our
Lord and Savior Jesus Christ as the
IZing and H ead of the Church.
Through all the upheava ls, sufferings,
tribulations, persecutions, and even
executions of God's people, there runs
an invinci ble purpose that cannot fail
of execution, the completion of the
whole body of Christ. In line wi th the
word of the apostle, "I would ye should
understand, bre thren, that the things
which happened. . have fallen out
rather unto the furth erance of the
gospel" (Phil. I: 12). These sufferings
fill up that which is behind of the
affiictions of Christ to the end of
furthering the great purpose that Christ
had in view in ,com ing into the world
and of bringing that purpose to its
consumma tion in the glOrification of a
countless multitude whom no man can
number out of every nation and kin ~
dnd and people and tongue. Jt cannot
fail to be lIue, «These are they wh ich
~
Ot1l of great tribulation, and have
wa:shed their robes, and made them
whitt in the blood of the Lamb" ( Rev.
-;:I~

)_
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our certitude and peace be

distwbed.. Ouisl sits as King and he
must reign until all his enemies sha ll
ha,e been made his footstool. He will
not lea\"e off until he will bring forth
the headstone of this living temple
,\\;th shoutings. crying. grace, grace
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unto it. "The hands of Zerubbabel
h a\'c laid the foundation of this house;
his hands shall also finish it" (Zech.
4,9).
"The Lord Reigneth"
V. The war vindicates God's sovereignly. It is an inexpressi bl e comfort

in these days of upheaval and turmoil
to know that all events, great and
sma ll, arc embraced in God's sovereign
providence. He has not resigned the
rei ns of government. Present history is
not moving toward chaos. Jt is moving
in the grand drama of God's plan and
purpose to the accomplish ment of his
holy designs and to the vindication of
his glory.
Before the avalanche of totalitarian
human government many professing
Christians arc capitulating, and many
have also enlis ted in the unholy crusade of taking "counsel together,
against the Lord, and against his
anointed, SAying, Let us break their
bands asunder, and cast away their
cords from us" (Ps. 2:2, 3). With re~
spect to the true Church of God
they have said, "Come, and let us
cut them off from being a nation; that
the name of Israel may be no more
in remembrance" (Ps. 83:4). We must
be reminded in such a situation that

Numbers of good brethren remain in fellowship with those
who are un dermi ning the Gospel,
and they ta lk of their con duct as
if it were a loving course wh ich
the Lord will approve of in the
day of His appearing. We cannot
understand them. The bounden
duty of a true believer towards
men who profess to be C hristians,
and yet deny the Word of the
Lord and rejeet l he fundamental s
of the Gospel, is to come out from
among them. Complicity with
error will take fr om the best of
men the power to enter a ny suc~
cess ful protest against it When
will Christians learn that separation from ev il is not only our
privilege, but our duty?

Charles H. Spurgeon

in this universe there is only one totalitarian government, and that men must
assume in it the place of humble submission and obedience. "The Lord
reigneth; let the people tremble: he
sitteth between the cherubims; let the
earth be moved. The Lord is great in
Zion; and he is high above all the
people" (Ps. 99: 1, 2). "Be still, and
know that I am God: I will be exalted
among the nations, I will be exalted
in the ear th" (Ps. 46: 10) . All history is
under God's governance and is moving
towards his tribunal where every infraction upon truth and deviation from
justice will receive its final ad justment
and adjudication. " H e cometh to judge
the earth: with righteousness sha ll he
judge the world , and the people with
equity" ( Ps. 98:9). It is here that the
believer finds solace, for it is the secret
place of the Most High and the shadow
of the Almighty. Through all the disquieting events of our h istory there
runs the sovereign and holy purpose of
the Lord God omnipotent. And even
though clouds and darkness are round
about him, justice and judgment are the
habitation of his throne. He fulfill s his
righteous purpose through the unrigh tcaus wills of wicked men.
We must assert, and take refuge in ,
the absolute sovereignty of the eternal
God, the absolute sovereignty of him
who is the God and Fa ther of our Lord
Jesus Christ, and with equal universa
l~
ity the mediAtorial sovereignty of the·
Lord Jesus Christ, the God~man,
the
Incarnate Son, the Sav
ior
~ King,
the
King of kings, and Lord of lords. In
the words of the prophet let us say to
oursel ves a nd olhers, " Enter into the
rock, and hide thee in the dust, for
fear of the Lord, a nd for the glory
of his majesty. The lofty looks of man
shall be humbled, and the haughtiness
of men shall be bowed down , and the
Lord alone shall be exalted in tha t
day" ([sa. 2,10, I I).

IN THE DARKNESS

r am afraid
The darkness looms ahead,
And fear my soul pervades.
How can I walk amid the gloom?
My courage fails , the light has fled,
Hid deep, as in a tomb.
I am afraid But in the darkest hour
When hope and courage fade,
God's loving presence keeps from harm,
He is my last ing strength and tower,
And underneath, His loving arms.
Elsie De Young Kuizema
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What Is R eform ed Piety?

The First Rule of Godliness
BY A LEXANDER C. DE JONG
EDWARD H EEREMA
JOH N H . PIERSMA

The god ly man takes God's Word
seriously. He eva luates his life by an
objective standard. It is chiefl y this
wh ich distinguishes the god liness of
the Reformed man. There is genuine
concern to subject the whole man to
the whole Word. In this the Christlike man foll ows Christ. In Revelation
~2:
18 and 19 the Exalted Lord says,
I testify unto every man that heareth
the words of the prophecy of th is book,
If any man shall add unto them, God
shall add un l O him the plagues which
arc written in th is book: and if any
man shall take away from the words of
the book of this prophecy, God shall
take away h is par t from the tree of
life, and out of the holy city, which
arc written in this book." T he Sovereign God expects humble submission
to his Word.

A Proph e t O n ce F o rgot
]n I Kings 13 we read of the anonymous prophet who forgot th is high
ser iousness of God's Word. After delivering the divine message to Jeroboam
at Bethel, the prophet turned down an
invitation 10 the royal palace. In
sponlaneous obedience we hear the
prophet say, "If thou wilt give me half
thy house, T will not go in with thee
. fo r SO was it cha rged me by the
word of Jehovah, sayi ng, Thou sh alt
eat no bread, nor drink waler, neither
return by the way that thou earnest"
(vs. 8, 9). Th is man took God's Word
seriously. But when the prophet of
Bethel invited h im for refreshments
the anonymous prophet wavered. H ~
accepted the invitation. To be sure,
there were extenuat ing circumstanccs.
The Bethel prophet claimed divine
authority fo r his words. The anonymous prophet was sincere. He merely
forgot God's Word for the moment.
Yet, despi te all th is, God wanted obed ience. As punishment, a lion met him in
the way and slew h im.
God wan ts o bedience to his Word.
Godliness, piety, is measu red by the
objective Word.
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Th e Spirit, Not the Le tter
" But th is is Old T estament legal ism," some will say. " The letter
killeth, the Spirit maketh a li ve. In the
Sermon on the Mount Jesus clearly
showed that we are through with the
law. The Holy Spirit gh'es us all the
light we need for godliness." The well intentioned Christian who thinks and
talks this way a lso directs sharp criti·
cism to those worshipers who still read
the Ten Commandments as a rule for
grateful, god ly living.
Naturally, we m ust gua rd against a
fa lse lega lism. W ith this pro blem we
shall deal in our next art icle. Yet let
us not forget that the Spirit never
works indepen d ently of the law.
Rather, he works through the law un to
a genuine love for and concern with
the law. The spirit of Psalm 1l9: 15
and 16 pervades the life of believers of
all ages: " I will meditate on thy pre·
cep~s,
and. have respect unto thy ways.
1 will deltght myself in thy statutes' I
wi ll not forget thy Word."
,
Poor A dv ice
Wh at do you think of the following
advice given by a sincere person to a
harried businessman? " Tn order to discover what God wants and how you
can please h im, just sit down and can ·
centrate, B ~fore
you go to work, draw
apart, and 10 your aloneness be com pletely quiet. God will speak to you in

T his is tile second article i'l a
series being prepared by the Reformed piety commission. The
Reformed Fellowship has adopted
this procedure in dealing with
critical issues. Other commissions
now preparing material for T orch
and T rumpet are working on the
problem of ecumenicity and on
fhe character of a Christian col·
lege. respectively.
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your inner man. At about ten thirty
in the morn ing, after your morning
correspondencc is taken care of, clear
your desk, dismiss your secretary, and
fo r three minu tes concentrate on what
God is saying to you through your
conscience. In th is way your li fe will
gain new direction."
. Such advice, though well meant, denies the objectivity of the Christian 's
standard for faith and life. God speaks
through h is Word, the whole Word.
T o expect the Holy Spir it to gu ide us
apart from the Word is to reduce the
wa:rkings of the Spir it to the arbitrariness of the wind. Such " quiet times"
end in hopeless confusion. To avoid
contrad ictory " inner voices" we need
an objective standard.
Sin cer ity is Not Sufficien t
All of us admire sincer ity. So we
ough t. Yet sincerity is, not enough.
It must be a sincerity bound to the
objective Word. D o you reca ll the pious
lady mentioned in our prev ious artiele?
Everyone sa id of her, "She is so sincere." She would never say (such impietyl), " It's ra ining." She always said,
" God is sending llS rain." Later on this
woman committed suicide. She could
not face the grim, often bruta l facts of
!if,:. Bitter disappointments, tC5tings,
palOs drove her to end it all .
W hy? Apparent ly th is "good soul"
never seriously related her life to the
whole Word. God tells us in his Word
that the godly shall suffer fo r thei r
godliness. He points us to these " present sufferings" which frequently mark
the godly life in greater degree than
the ung<1ly. H er sincerity never gave
her that lOner strength which comes to
the godly who cl ing to the whole Word
of God. Let us not forget that sincer·
ity can accompany error as well as
truth. It is said that even Ananias was
sincere. · Genuin e conCern of the whole
person with the whole Word marks the
~od
l y. life. O f these the Scri pture says,
T heIr leaf shall not wither, and wh at.
soever they do shall prosper."
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Wh at About the uGood Joe"?

The Means and the End

The "Good Joe" is an American
ideal. He's the inoffensive person. He
is the man who will stop his car, despite his hurry, lest h e run over a
squirrel scampering across the street.
H e would give "the shirt off his back."
He's the easy touch! Live and let live,
that is his motto.

If we are governed by the holy, immutable law of God, our methods as
well as our goals will be determined
by this standard. This is what Calvin
van Holland oE our prev ious article
must bear in mind. H e sincerely
wanted to conquer all for Christ. H e
wanted much money to do much for
the Kingdom. At times the temptation
was more than imaginary that he
compromised his commitment to Christ
in order to achieve better business
connections and opportunities. H e did
this because he wanted to occupy a
position in wh ich he could do much
for Christ. But, let us not forget, both
means and methods as well as goals
and ends are measured by the objective standard, the whole Word.

In thinking of such men, we must
not forget the objective Word. Paul
says, "Whatsoever is not of faith is
sin." That is a fact. As godly people let
us remember what the H eidelberg
Catechism says about good works. "But
what arc good works? Only those
which are done from true fait h, accord ing to the law of God, and to His
glory; and not such as are based on
our own opinions or the precepts of
men" ( Lord's Day 33, Q. 91) . Thus
the godly must live. There are still
many "Good Jces" who desperately
need to know the meaning of the objectivity of the moral life.

W e make the same observation with
respect to much temperance literature.
The motive is laudable. Every godly
person wants to curb the evil of liquor
traffic and consumption. Perhaps abstinence may prove the best course. But
Scripture must determine. For one
Christian to force h is conscientious

conviction upon another is to neglect
humble submission to the standard, the
whole Word. At this point the means
does not measure up to the standard as
does the end.
A Distin guishing Mark
The godly life ought to be distinguished by profound respect for th e
will of God as revealed in Scripture. An
overwhelming sense of awe in God's
presence marks the godly man. "The
fear of the Lord" is the beginning of
godliness. Serious concern with his
law is the tone of piety. This basic
character of all true piety places in
their proper secondary role all subjective marks of piety, such as sincerity,
good will, and noble intention.
This is love of God and his law.
Love in obedience to the law keeps
love from degenerating into sickly
sentimentality. The man of love is the
man of spontaneous obedience. The
Savior says in John 14:21 , "He that
hath my commandments, and keepeth
them, he it is that loveth me. " Thus
love fu lfils the law. T he godly person
acknowledges every claim of the Sovereign God.

A MUCH NEGLECTED SUBJECT
It is a patent fact that the doc-

trine of the Holy Spirit is not
nearly as well understood as the
doctrine of Jesus Christ. Even in
the Church of Jesus Christ one
can meet with all kinds of misconceptions respecting the Spirit
and his work. Naturally, it may
be said that this is but another
evidence of the doctrinal indifference and ignorance which prevails in the churches of the present day. But while this is, of
course, true, it docs not explain
the comparative ignorance, with
respect to the H oly Spirit and h is
important ministry in the work of
redemption, even in churches
which still strongly emphasize the

doctrinal teachings of the BiMe.

Many se ri ous- minded Christians, who take a lively interest
in the teachings of the Church
and in the work of the kingdom,
and who prO\'e to be rather weIlinformed respecting the Person of
Christ and his redemptive work,
clearly give evidence of a regrettable lack of understandi ng when
it comes to the Person of the
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H oly Spi rit and his renewing and
sancti fying work. Most ministers
even find it far easier to preach a
sermon on Christ and his objective work than on the Holy Spirit
and his subjective work in the
inner li fe of man. They understand Christm as far better than
Pentecost, the external life and
work of Christ on earth better
than the internal life of the Spirit
and h is movements in the souls
of men. And they do far morc
justice to the work of Christ than
they do to the work of the Hal y
Spirit.
This, in turn, is undoubtedly
due to the fact that the doctrine
of Christ was far more developed
in history than the doctrine of
the Holy Spirit. The early controversies in the Church h ad
reference to Christ fa r more than
they did to the H oly Spirit. I n the
time of the Reformation the doctrine of the H oly Spirit was not
a real maHer of controversy_ Even
the Heidelberg Catechism conta ins twenty-four questions which
refer to Christ and his work,

while but a single question is
devoted to the subject of the H oly
Spirit. Moreover, hundreds upon
hundreds of books have been wr itten, especially during the last
century and a h alf, about Christ
and his significance for the work
of redemption, while the literature on the Holy Spirit and his
operations is very scant indeed.
It is only in recent years tha t a
greater amount of attention was
devoted to the personality of the
Hol y Spirit and to his place in
the work of redemption. Several
new books on the subject have
appeared on the market, but most
of them are very frag mentary and
far from exh austive. So it is no
wonder that the churches did not
pay as much attention to the
Holy Spirit and his work as they
should have devoted to it. Neither
is it surprisi ng that this comparative sil ence of the churches gave
occasion for the formation of
many pietistic and pentecostal
sects, in which this neglected
truth is given due prominence.
Louis Berkhof in The Banne<
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Popular Religious Fallacies

N onmiraculous Christianity
BY JOHANNES G_ VOS
NOTE: This is the fifth of a series of articles
on common contemporary viewpoints which
arc contrary to orthodox Christianit!!.

Modern Embarrassment .
A b ou t Miracles
The attitude of a great deal of
modern religion toward miracles is an
attitude of embarrassment, if not of
doubt or actual denial. It is said that
when the Bible was written miracles
were regarded as a help to people's
faith, but today they must be regarded
as a hindrance rather than a help to
faith. The dominant spirit of modern
religion regards the miracles of the
Bible as an embarrassment rather than
a glory, as a liability rather than an
asset, as something to be carefully explained rather than as something to be
profoundly thankful for. This type of
modern religion eliminates the supernatural from Christianity and yields a
product which exists wholly within the
framework of natural laws. Miracles,
predictive prophecy and real revelation
are elim inated or explained away from
the Bible; the direct, supernatura l
working of the Holy Spirit is eliminated
from Christian experience. Thus the
supernatural Christianity of the Bible
is completely transformed into a religion which is natural from beginning
to end.
The Miracles of the Bible
Various definitions of the te rm
"miracle" 'have been given by orthodox
Bible scholars. For the purposes of the
present article we shall define a miracle
as an event which has no cause except
the will of God. In this article we shall
regard "m iracle" and "supernatural
event" as equivalent terms. A miracle,
then, is an event produced by the direct working of God, in distinction
from his ordinary providential working, which makes use of the laws of
nature. Jesus' wal king on the water
and raising Lazarus from the dead were
miracles; h is crossing the Sea of Galilee
in a boat was a natural event depending on God's ordinary providential
working.

It is of the essence of a miracle that
it is not a product of the operation of
natural laws. A common tcndency today is to try to explain away the supernatural character of miracles by saying that they were wrought in accordance with higher n atural laws than
those known to human science. This
amounts to an attempt to take the
m iraculous out of the miracles. For a
miracle is precisely something wrought
by the direct, immed iate action of God.
If it happened according to law, then
it was not a miracle; if it was a miracle,
then it did not occur as an instance of
the operation of law.

Some people say that they do not
believe God would establish natural
laws and then turn around and break
his own laws by performing miracles.
This overlooks two important matters:
(1) God did not esta blish natural laws
to bind and limit his own activities,
but for the functioning of his creation;
God himself is sovereign, that is, he is
subject to no law outside of himself.
(2) God established the order and
system of natural law precisely in order
that there m ight be a background of
nature, uniform and unvarying in its
operation, against which God's direct,
miraculous working could appear in
strong contrast as an exception to the
uniform phenomena of nature. Thus
the existence of the Godordained, un iform system of natural law is no argument against God's direct, miraculous
working in contrast to natural law.

Cycles o f Miracles
The Bible is preeminently a book
of miracles, but the miracles are not
unjformly distributed through the
Bible. With a few exceptions they are
clustered in three great cycles. Each of
these cycles occurred at a time of crisis
in the history of redemption The first
great cycle of miracles occurred in the
time of Moses, at the time of the deliverance of the people of Israel from
Egypt, their wandering in the wilderness and their entrance to the land of
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Canaan. The second cycle occurred in
the days of Elijah and Elisha, when
the fa lse religion of Baal  worship
threatened to supplant the worship of
Jehovah, the true God. The third great
cycle of miracles occurred in the time
of Christ and the A postles, when the
work of redemption was bei ng completed and the gospel launched upon
the world. Besides these three cycles,
there occurred a minor cycle in the
time of Daniel, in Babylon, when the
covenant people were in exile, Jerusalem had been destroyed, and the false
system of polytheism seemed to have
triumphed over the true religion of
Jeho\'ah. In each case, God wrought
a series of miracles to vindicate his
truth and deli ver his people in a time
of great crisis and desperate need.
The miTRcles of the Bible arc not
incidental, but of the very essence of
biblical religion. For biblical religion
is supernatural through and through.
T he very Bible itself, as a book, is a
supernatural product, specially inspired
br rhe direct work of the Holy Spiri t
in the men who wrote its component
parts. T a ke away the sllpernatural
from the Bible and what is left will
indeed be very casy to believe, but it
will not be worth believing. What is
an automobile without an engine, a
watch without a mainspring? We may
readily agree that it would be easier
to believe the Bible if there were nothing supernatural in it. But such a Bible
would not be the Book that God has
given us, and the religion that might
be derived from it would not be Christian ity.
Supern atural
.C h ristian Experience
The religions experience of a Christian is as truly supernatural as the
miracles that are recorded in the Bible.
What the Shorter Catechism calls
"Effectual Calling" is a supernatural
work of God the Holy Spirit. The "new
birth" about which Jeslls talked with
Nicodemus is not a product of the
working of natural laws. The science
of psychology can never explain it, for
it results from the immediate, direct
action of Cod in the human soul.
Hcnce thc person who is "born again"
is called " a new creature" or " a new
creati9n" (II Cor. 5: 17). The same
supernatural character belongs to real
Christian experience all along the line_
Repen tance unto life, saving faith in
Jesus Christ, justification, adoption,
sanctiflcation, and fina ll y glorification
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~not
one of these resul ts from the
operation of natural Jaws; not one of
them can really be explained by
psychology; everyone of them is
wrought by the supernatural action of
God himself. Even those elements of
Chris tian experience in which the
Christian himself is active, such as repentance. faith, good works, depend
upon and result from a prior supernatural act of God ( Phil. 2:12, 13) .

The person who is really a Christian
has a religious cxperience which takes
place apart from the fram ework of
natural law, and whieh can not he explained by reference to natural law.
This supernatural character is of the
very essence of truly Christian expcrience, and differentiates it from all
other human reli gio us experience .
Without the supernatural there is no
distinctively Christian experience, no
truly Christian li fe. Any attempt to
eliminate, minimize or explain away
the supernatural from the Bible or from
Christian experience is spiritual sabotage and theological treason. Yet this
is exactly what is done by the domi nant trend of popular religion today.
The "M odern Revolt
Modern religion is largely a revolt
against the supernatural. This trend
did not begin yesterday; it has its roots
farther back in the past. In 1793 the
German philosopher Immanuel Kant
published a book entitled "Religion
W ithin the Bounds of Pure Reason."
Kant's philosophy was utterly destructive of the Christianity of the Bible.
Through the philosophers and scientists who have followed Ka nt, it has
had a tremendous influence upon the
modern world. Immanuel Kant and
his successors were the builders of
the modern anti-Christian world-view.
The preacher or religious author of our
own day who tries to apologizc for and
explain away the supernatural in the
Bible and in Christian ex perience, is
reflecting this modern scientific view of
the world wh ich has come down to us
from Kant and his successors.
Many Bible·bdieving Christians fail
to realize how prevalent this natural istic, antimi raculous view of the world
and of religion has become today. Dr.
Harry Emerson Fosdick can state con fidently that Fundamentalism has been
defeated, and remains only in the
backwaters of religious life. Another
very popular presen t - day religious
writer has made the statement that all
religions arc basically the same. This
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means, of course, that the supernatural
features of Chri stianity must be regarded as nonessential even if their
truth is not actually denied. This idea
tha t all religions are at bottom the same
implies, of course, that Christianity is
not the only true religion; it cannot
be unique; it may be better th an the
rest, but it is only one among others.
Thus the denial of the supernatural
inevitably reduces Christianity, so far
as its essential /zature is concerned, to
the general level of the religions of
mankind.
In one of the major Protestant denominations of our country, more than
twenty years ago, a paper was circulated and signed by' more than twelve
hundred ministers of the denomination .
In this paper they listed fz ve doctrines
of supernatural Christianity, namely:
(l ) The inerrancy of the Bible; (2)
The virgin birth of Jesus Christ; (3)

"The growth of ignorance in
the Church is the logica l and inevitable result of the fa lse notion
that Christi anity is a life and not
also a doctrine; if Christianity is
not a doctrine, then of course
teaching is not n ecess ar y to
Christianity. But whatever be
the causes for the growth of
ignorance in the Church, the
evil must be remedied. Christian
education is the chief business of
the hour for every earnest Christian man ."
]. Gresham Machen

Modern religion believes in a natural
God, a natural Bible, a natural religious history of mankind (including
Israel) , and a natural religiOUS experience common to all humanity. It regards Chr istianity as differing from
other religious systems not in essence
but on ly in degree or in nonessential
features. This modern type of religion
is prevalent and popular, but it is not
Christianity.

A Subtle Attack
W e should realize, too, that in our
day unbelief has become extremely
diplomatic and subtle. The crude,
bl atant denials and scoffin g of Robert
Ingersoll and Tom Paine are scarcely
to be heard anymore today. Modern
religion's unbelief in the supernatural
is just as real and thorough as theirs
was, but it is much more refi ned and
gentle in it') mode of expression. Blatunt, downright denial of the supernatural is seldom heard today outside
of atheist circles. Modern ecclesiastical
diplomacy has found a better way,
which it can use with grea ter effectiveness. Instead of denying miracles and
the supernatural outright, the tendency
is to affirm belief in them and then
turn around and explain them as
merely natural; that is, as depending
on natural law, but law which human
science has not yet been able to penetrale and comprehend. Thus " miracles"
become mere " wonde r s," and the
"supernatural" becomes merely the
"not -yet -scien ti ficall y-expl ained."

Many Christian people who have
not made an y special study of the history of modern theology are led astray
by the smoothness and seeming reverence of the handling of miracles and
The substitutionary aton eme nt of the supernatural by the modern unChrist; (4 ) The bodily resurrcction of believing preacher, only to be disilluChrist; (5) The supernatural miracles sioned in the end by finding that the
wrought by Jesus Christ. The paper road has led them far away from the
declares that the first of these doctrines (aith of their fathers and the gospel of
(the inerrancy of the Bible) is a harm- their youth. The naturalistic worldfu l teaching, and that the other four view is all around us today. Although
are only theories, not essent ia l to by no means universal, yet it is domiChristian fellowship, and not even es- nant in most of the larger dcnomina sential as doctrines to be believed by tions. In some of these denominations
those ordained to the gospel ministry. the struggle against it has practicall y
The position taken in this paper (called ceased; in others it is still being carried
"The Auburn Affirmation") has since on. Many reli gious broadcasts on the
become the dominant position in that major networks a rc per va ded b y
denomination. Many signers of the modern naturalism and its products.
paper have been honored with the It permeates many popular religious
prominent, key positions in the church; and secular journals and magazines.
not one of them has ever been disci- Almost always it is appealingly preplined for h is action in sign ing the sented and skilfully camou Aaged so
document. The trend of a number of that its real Bible-denying character
other prominent denominations in our is not at all obvious. For these reasons
country has been along the same gen(Continued on page 31)
eral line.
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Of/ieebearers of The Most H igh

The Triple Anointing

*
BY JOH N VRIEND

*"The T riple Anointing" was delivered

as a speech at a recent Rally of the
combined Young People's Societies of

central British Columbia.
There is a proverb, a Spanish proverb,
I believe, which reads : "Out of ideas,
actions are born; Qut of actions, habits
are born; and out of habits, destinies
are born." We Christians know that
our destiny is a matter of life or death ,
eternal life or eternal death; hence it
follows that also our habits are a matter of li fe or death; and hence our actions and, finally, our ideas arc a matter of li fe or death.
Ideas, r said, determine our destinies.
But not every idea that constitutes a
part of your thinking will determi ne
your destiny. You know very well that
most of the ideas to which you give
shelter stand on the side, while a few
are in control of your actions. That is
natural; that is as it should be. Certain
ideas must dominate and other ideas
must occupy ringside scats and serve as
supporters. Certain idea s must be
buoyantly alive, have instant emotional
force, and blossom sWiftl y into actions.
And other ideas must be content to
lend their weight to the ones in fron t.
T he big question for each of us is:
What arc to be the governing ideas in
my life? We know that some ideas, if
given the reins, will lead to li fe; and
others, if given a chance, will produce
death. We know also th at if a li fegivi ng idea has the lead, all other ideas
will arrange themselves behind it and
be also a savor of life unto life. But if
a death-bringing idea should be in
charge, the remaining ideas will help
bring us to our deaths.
Now we can have either life-giving
ideas or dea th-bringing ideas a bout
three things: about God, about man,
and about the world. Of these three I
wish to talk about man. On the subject of man I would convey to you lifegiving ideas.
There are many ways of looking at
man. You can, for instance, look at

what he is by himself, and you can
look at what he is with respect to
other existent thin gs. If you look at
him by himself, you see a Single, unified organism composed of body and
soul. This organism is supported by
matter and energy, has feelings, is ca pable of reasoning, uses language, and
is concerned with beauty, justice, love,
and faith. From his faith he gets his
directions. When I spoke a while ago
of the ideas that determine our destinies, I meant the ideas which our faith
has put in controL
TIl e Great Task of th e Sons of God
We have now some inkling of what
man is by himself. Let us, fur ther, look
at his position in the universe. We
know that man is an active organism.
But he cannot act in a vacuum; he
mllst have a definite task. Since man is
a creature of God, and since the bornagain man is the property of Jeslls
Christ, this man may not, as if he were
self-owned, decide on a task himself.
He must fulfil the task given him by
his Sovereign. So the question boils
down to this: What is the task which
God assigns to his sons?
The answer, in brief, is that the sons
of God must, as officebearers of the
Most H igh, guide the world and all of
life about them toward the Judgment
Seat of Jesus Christ. Christ, who is our
chief Prophet, our only High Priest,
and Ollr eternal King, seated on h is
throne in heaven as Director of world
history, in his infini te wisdom and
power guides the process of h istory toward the Day of days. He who has
sown and planted and fertil ized, since
he yearns for the harvest, is preparing
the threshing-floor of Judgment for his
great and notable day (Joel 2:31; 3: 11 13; Hag. 2:6, 7; Acts 2 :20). We Chris tians who sh are the anointing of Christ
(I John 2:27) share therefore in his
world- embracing task.
O u r Task as Prophets
For that task we have been appointed and eq uipped, first of ali, as
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prophets. From the very beginning,
man was an interpreter of the divine
wil l. In paradise, when every leaf on
every tree rustled with the praise of
God, and every bird warbled to the
delight of its Maker, man, too, knew
only how to speak God's revelation
after him. Then came the revelation of
Satan, and man, though he did not
cease to prophesy, became an interpreter of Satan's will.
From that time on, some men have
been messengers of God and others
have been messengers of Satan. At first
the process of becoming one or the
other moved slowly: the Spirit of God
came, as it were, in drops. But at
Pentecost, when God poured forth his
Spirit, he accelerated this movement.
For the strength of Satan's prophetic
opposition is directly proportionate to
the strength of the Christian witness.
T o understand our prophetic task,
we must understand Pentecost and its
relation to the Day of Judgment. At
Pentecost when Peter preached h is
first sermon - a sermon ch arged with
eternal mean ing - men learned the
unity of things. For Peter speaks again
the words of Joel: "And it shall be in
the last days, saith God, I will pour
forth of my Spirit upon all flesh. And
your sons and your daughters sh all
prophesy, and your young men shall
see visions, and your old men shall
dream dreams."
All this, says Peter, is fulfilled a t

Pentecost. He continues: "And I will
show wonders in the heavens above,
and signs on the earth beneath: blood,
and fire, and vapor of smoke." Pentecost and Judgment Day are parts of
one grea t event. T he peacemakers of
Pentecost declare war, because the
warriors of God in the skies of Bethlehem have announced peace. The object of Christian warfare is peace; the
end of this war is to end war, and the
warriors are the peacemakers. Pen tecost issues into Judgment Day.
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Joel and Peter are saying the same
thingsand thus exhibit the unity of
prophecy. The locusts of Joel's day
and the blood, fire, and smoke of
Peter's day proclaim the same judgment-and thus exhibit the unity of
history. The wonders in the heavens
above (God doing something new) and
the signs on the earth beneath (God
saying something new) announce the
same Day of the Lord-and thus exhibit the unity of creation. Peter
preaches on : "The sun shall be turned
into darkness, and the moon int o
blood, before the day of the Lord come,
that great and notable day" (Joel
2:28-32; Acts 2:17-20). Pentecost, we
conclude, is full of the Judgment Day.
In the period of history which falls
between Pentecost and the Lord's return, it is up to us Christians, therefore, to exercise our prophetic function.
Amid the blood of martyrs, the fire of
burning churches, and the pillars of
smoke rising from flaming towns-go
to Korea if you wish to see it-we must
proclaim the full counsel of God. T his
task, though it rests on preachers in
particular, is not theirs alone; it belongs to all who have received the
Spirit. Sons 2nd daughters shall prophesy, says Peter, and young men shall
see visions. Your societies are to become nurserics of prophecy. There
you must learn to handle the torch
of truth. Armed with the sword of the
Spirit, you may, as junior prophets,
work for the return of Christ!
Our Task as Priests

But we are not only to labor for the
Day of Christ as prophets. We are also
to labor as priests. Being a priest implies consecration. How well Adam
understood this consecration! Daily he
consecrated himself afresh to the service of the Creator. "With him began,
with him shall end the day," he must
have' said, in effect, to himself and to
his wife when they finished their work
each day. Literally, Adam did not
know any better.
But then came Satan with his subversive questions: Did you think God was
the end of all things? Didn't you know
that you yoursel f may be in that position? Consecration became desecration.
From that moment on, Adam profaned
everything his hand touched.
Gradually, as thc process of desecration continues in this world (we call
this process secularization), every re·
maining bit of holiness is rooted up.
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You know what the world has done
and is doing to the Lord's Day, the
one day set asidc for worship. You
know what the world is doing with
God's holy Name, though if anything
is holy it is precisely God's Name. You
know what this world is doing with
marr iage, though from the beginning
the marriage bond was declared sacred.
Instead of consecrating life and lifting
it up to the Throne of God, this world
is pushing it down, down, down into
hell.

The believer's life ha s its
sweets, an d these nrc of the
choicest; for what is sweeter than
honey? What is marc joyful than
the joy of a saint? What is more
happy than the happiness of a
believer? I will not condescend to
make a comparison between our
joy and the mirth of fools. I will
go no farther than a contrast.
Their mirth is as the cracking of
thorns under a pot, wh ich spit
fi re and make a noise and a flash,
but there is no heat and they are
soon gone out. Nothing comes of
it, and the pot is long in bailing.
But the Christ ian's delight is like
a steady coal fire. You have seen
the gratc full of coals all burning
red, and the whole mass of coal
has secmed to be one great glowing ruby; and everybody who has
come into the room out of the
cold has delighted to warm his
hands, for it gives out a steady
heat and warms the body even to
its marrow. Such arc our joys. I
would sooner possess the joy of
Christ five minutes than I would
revel in the mirth of fools for
half a century. There is more
bliss in the tear of repentance
than in the laughter of gayety;
our holy sorrows are sweeter than
the worldling's joy. But oh, when
our joys grow full, divinely full,
then are they unspeakably like
those above. and Heaven begins
below. Did you never cry for
joy? You say, perhaps: "Not since
I was a child." Nor have I; but
I have always remained a child,
so far as divine joy is concerned.
I could often cry for joy whcn I
know Whom I have believed and
am persuaded that He is able to
keep that which I have committed to H im.
Spurgeon

As Christians and as priests we must
work in an opposite direction from this
secularizing force. We must sanctify
ourselves, present our bodies a living
sacrifice to God. Sacrifice may hurt, but
sacrifice we must if we would follow
the Lamb. Pluck out that eye and cut
off that hand if you would be a priest
of the Most Highl Sanctify your days,
sanctify your speech, sanctify your
work, sanctify your courtship, sanctify
your life - and make it serve the second coming of our Lord!
As priests, too, we must pray - pray
for the coming of the Ki ngdom and the
coming of the King, pray for our
friends and pray for our enemies. We
need not be discouraged, for at the
right h and of God is Christ who intercedes continually on our behalf. In our
prayer life it is especially evident that
our priest! y task is rooted in our prophetic task. We cannot pray properly if
we have not first been prophetically at
work in the Scriptures. We must always
ask first, "Lord, what is thy will?" before we can pray "Thy will be done."
We arc first of all prohet
~, and then
priest.s. Let us develop a love for holiness.
O ur Task as Ki n gs

Finally, we are to move our lives and
the world about us toward the Day of
Judgment as kings. In the bcginning,
God made man his deputy on earth in
order to subdue the primitive world of
nature and make it serviceable to the
uses of man. Not that man is the end
of culture (to exercise our kingship, as
you know, is to produce culture), but
man is enriched by cul ture, and thus
he is the more able to glorify his
Maker.
Adam, in Eden, ...vas a gardener -king.
Daily he rejoiced in the progress he
was making in cultivating and beautify ing the few acres at h is feet. But then
came Satan with his subversive questions, and the gardener· king became
a robber-king. His hand reached into
forb idden territory. Since that time all
of God's original deputies have become
robber-kings. How they have gorged
themselves on the produce of the garden of God's creation!
If you survey the world scene today,
you realize afresh the tremeJ;ldous impulse there is in man to exercise his
'powers as king. Communistic countries
arc bent on selfish domination, and
Democratic countries, too, are not exempt from the lust for power. Christians, all of whom are caught up in
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this world struggle, know that their
kingship is not of this world. Hence
their warfare is a different warfare, and
the weapons they must use arc different weapons from those used by the
world.
We are acting completely out of key
if we do not conceive our kingship in
terms of the Kingdom that was, and
the Ki ngdom that is, and the Kingdom
that is to come. Christian kingsh ip is
not of the world, for it is the kingship
of the subject of Christ. Christian warfare is not of the world, for it is a warfare agai nst the domin ion of sin wherever it reveals itself. And Christian
weapons arc not of the world, for these
weapons are the sword of the Spirit,
which is the Word of God , and the
breastplate of righteousness (Eph. 6:
10-17).
The difference between Christian
culture and non-Christian culture is
not prim arily a matter of movies or
no movies, dancing or no dancing,
squandering money or not squandering money, destroying the home by
pure neglect or not destroying the home
- though all of these things are involved. They arc only the outward
manifestations of an underl ying differ-

encc. Rath er, Christiall culture is
Christian because two things went b~
fore it: prophetic concern with tlte
W ord of God and priestly dedication to
the service of Cod. Christian kingship
rests on Christian pricsth ood , and
Christian priesthood rests on Christian
prophcthood. That is thc divine order,
just as we find it in Christ who first
taught the people, then suffered for the
people, and finall y rules over the
people.

purifying th is life and preparing it for
the return of Christ. You do not always
work in your officia l capaci ties. You
may ea t an orange, or strike a match,
or write a diary; and doing these things
is not part of your mandate. But r do
say tha t in every thought, word , and
deed that makes up your li fe, there
should be a hidden compass needle
pointing in the direction of your task.
Everything you do must be in support
of your life as office bearer of the
Almighty.

Not Three Tasks. But One
We h ave now come to the full circle.
This is qui te natura l, for the Christian
has not three tasks, but one. That one
task has three aspects, the aspect of
truth, the aspect of holiness. and the
aspect of righteousness.
The connection between man as
image· bearer of God and man as officebearer of God is now also apparent.
The image points to. exists for. and
supports the officc. in order that God.
not man, may be all in all. The Reformed view in these matters is a
strong safeglla rd agai nst one-sidedness
and hcresy.
Not every thing you do in the world
is part of the great task you have in

The Christian has one task. And
whether he will fulfil that task or not
depends not fi rst of all on the condi tion of h is head, nor on the condition
of his emotional life, nor on the condi tion of his hands. Don't let anyone
tell you that the three offices of the
Christia n proceed from head, heart (as
emotional center), and hand. For all
three proceed from his heart as the
center of his life. When man turns his
heart From God, his life produces threefold corruption; when man turns his
heart to God. his life produces three·
fold goodness. Let us, therefore, turn
our hearts to God and do all we can to
lead human life toward the Judgment
Throne of the Lord Jesus Christ.

God's "Permissive " Will
Therefore all pious and modest
men will easily acquiesce in this
opinion of Augustine: "That a
ma n may sonletimes choose, with
a good intention, that which is
not agreeable to the will of God;
as, if a good son wishes his father
to live, whilst God determines that
he shall die. It is al so possible for
a man to will with a bad des ign,
what God wills with a good one;
as, if a bad son wishes his father
to die, wh ich is also the will of
God. N ow, the former wishes
what is not agreeable, the latter
what is agreeable to the Divine
will. And yet the filia l affection
of the former is more conson ant

to the righteous will of God, than
the want of natural affection in
the latter, though it accords with
his secret design. So great is the
difference between what belongs
to the human will , and what to
the Divine, and between the ends
1.0 wh ich the will of everyone is
to be referred, fo r approbation or
censure. For God fu lfils his right·
eous will by the wieked wills of
wicked men. " This writer had
just before said , that the apostate
angels, and all the reprobate, in
their defection, acted, as far as respected themselves, in direct opposition to the D iv ine will ; but
that this was not possible with

respect to the D iv ine omnipotence: because, while they arc opposing the will of God, his will
is accomplished concerning them.
W hence he exclaims, "The works
of the Lord are great, prepared
according to all h is determinations;" so that, in a wonder ful
and ineffable manner, that is not
done without his will which yet
is contrary to his will ; because it
would not be done if he did not
permit it; and this permission is
not involuntary, but voluntary;
nor would h is goodness permit
the perpetration of any ev il, unless h is omnipotence werc abl e
evcn from th at evil to educe
good.
101m Calvill,
Th~
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Speaking of . . .

Book Reviews
Communis m, Democracy and Catholic
Power, by Paul Blanshard. Published
by Beacon Press, Boston, Mass. 340 pp.
This is a valuable book. Its argument is well documented, and the notes
refle'et wide sources of information.
W ritten by the well known author of
American Freedom and Catholic Power
(reviewed in a previous issue of T orch
and Trumpet), the book gains mean ing on the premise that the Roman
Catholic Church is more than a church,
it
morc than a religious system; tha~
is, in fact, a system of worldwide
political power.

We shall allow the author's own
words to present his main thesis:
Catholic and Communist
Dictatorship
"The two patterns of power (that is,
of Communism and Catholicism) are
as alike as the two poles of the earth.
They occupy the opposite extremes of
our moral universe but they represent
the same type of intellectual climate,
the climate of authoritarian rule over
the human mind.

"The contrasts between them are
selfevident, and the battle between
them is one of the irrepressible conflicts of our time. One is fighting on
our side in the eastwest struggle, and
the other is fighting against us. One is
a messenger of personal gentleness and
love; the other represents ruthlessness
and force. One respects the traditions
and values of our economic society; the
other insists on complete economic and
political revolution. One teaches faith
in a personal God and hope for personal immortality; the other is hostile
to all the central tenets of orthodox
religion.
"But these ccintrasts represent differences in aim and purposes, or differences in temporary alignment, not differences in the permanent politics of
power. As institutions in this world,
the Kremlin and the Vatican are far

more conspicuous in their. similarities
than their differences" (p. 287).
"The Vatican a nd the Kremlin are
both dictatorships. That simple and
unpleasant fact, which is as obvious as
the sunrise, is so conSistently avoided
by most 'responsible' journalists in the
west that millions of people have never
faced it. The two dictatorships, of
course, have many contrasting features.
O ne is very old and the other is very
young. One emphasizes the goals of
the next world, the other of this. One
is soft and the other is hard. But they
are both dictatorships, and no cloudy
ecclesiastical effusions can qui te conceal that basic fact."
Kremlin and Vatican,
Foes of Liberty
One could take exception to the
st atemen t that the Romish dictatorsh ip
is " soft." I t has often proved itself as
hard as any Communist secret police.
Similarly, the assumption that Rome
emphasizes the goals of the future
world is also subject to reconsideration
in the face of abundant historicaL evidence of lust for earthly power that
puts the Politburo to shame. But, as
general statements, we may let them
stand, and Mr. Blanshard presents
abundant evidence in his book that
would substantiate our revised estimates of Romanism's "softness' and
otherworldliness.
The basic thesis of the book, that
as systems of political power, as dictatorial slavemasters, the Kremlin and
the Vatican have much in common,
even though they are outwardly opposed to one another, is well established. The author establishes his
point by analyzing Catholic power and
Communism from a series of seven
parallel viewpoints. The structures of
power are similar. The technique of
making virtual gods of their leaders,
their systems of thought control, thcir
opposition to free public education, the
discipline and devotion demanded by
them, the ways in which they manipulate truth to suit their own ends, and

their strategy for penetrating any existing social and political structure, all
proclaim that these two systems of
power have very much in common, and
that one is as dangerous a foe of liberty
as is the other. This interesting parallelism is adroitly set fort h by the author and established by a wealth of
valuable and informative material
about the inner workings of both of
these world embracing movements. As
a sourcebook of information alone, the
book is worth its price.

What is Liberty?
These two systems of power, one
centered in the Kremlin, the other in
the Vatican, arc dealt with as foes of
the American ideal of liberty. And in
saying this, I believe we set our finger
upon the most serious weakness in the
book. The only antidote that the author seems to know of, to offset these
two dictatorial systems, is an ideal of
liberty that is no more than negative
absence of any restraint. Once and
again, the words of Thomas Jefferson
are quoted: " I have sworn upon the
altar of God, eterna l hostility against
every form of tyranny over the mind
of man." If Jefferson really meant that
he had taken this oath upon the altar
of God, then the oath is itself a contradiction. For once we take our stand at
the altar of God we have, of course,
accepted at least the " tyranny" of
God's Word as supreme over the mind
of man. If the mind of man must be
utterly free, then there is no point in
talking about the altar of God.

It is this typically American negative,
neutralistic conception of liberty that
is defended as an ideal in Blanshard's
book. And that kind of liberty cannot stand long because it simply has
nothing to stand on. An apple that is
cut off a tree must be content to rest
upon the ground. It cannot long remain in the air. A freedom that is cut
loose from human tyranny and is unwil ling to come to rest upon divine
sovereignty cannot long endure; it simply hangs in air.

"Neutral" Education,
a Formless Freedom
There is no point at which the author's bias provcs weaker than when
he discusses Catholicism versus the
public school. Blanshard apparently
believes that the state should carryon
education, that public education is an
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ideal, precisely because it is pu.blic. On
page 151 he quotes at length from a
Catholic editorial, "Stop Fa vori n g
Atheism," in which the Catholic author states that as matters stand now,
public education discriminates against
religion and favors atheism and Communist-tainted teaching. Mr. Blanshard scores the editorial as an example of " the standard blend of passion, prejudice, and logic in the Catholic hierarch y's attitude toward public
educat ion" (p. 150) and ca lls such
wr iting an "attack on public education
.
with an oblique appeal for public
money for Catholic schools."
N ow, it is quite possi ble that the editoria l in qucstion and which is quoted
is an oblique appeal for public funds,
but it does not say so, and if the editorial in question is an example of
" passion and prejudice," then everyone who has pleaded for Christian
education and has condemned the unneutra l "neutrality" of modern publie
education slands similarly condemned.
The antidote to Cat holic pressuretactics is not the fo rmless, absolut e
freedom of public education-a freedom which , precisely because it lacks
content, so easily falls prey to every
form of den ial of the truth, while affi rmations of the truth are forbidden .
The antidote lies rather in a recognition that not the Roman Catholic
Church as an orga niza tion, not a religiously noncommilta l gove rnm e n t,
but the Church as an organism Christian parents, freely devot i ng
themselves and their children to God
- is the divinely ordained educa tor of
the coming generation.
Commun ism and Catholicism arc
both genuin e threats to li berty. That
can not be denied. But merely shouting " Liberty, Equality and Fratern ity"
in the spirit of the French Revolution,
will not stbp the threat. Only genu ine,
consistent, historic, Bib le-c en t e r ed
Christianity can do that. Here, too, it
is true: "Ye shall kno\\/' the truth, and
the truth sha ll make you free. "
Arnold Bri nk

•

...

..

"A congregat ion that does not si ng
is a defeated group. Only the victors
return from th c battle with songs."

Torch and

TruIIIJH! !,

T he Sermon on the Mou.nt by Arthur
W. Pink. Published by Bible Truth
Depot, Swengel, Penn a.
Of all the sayings of Jesus, there are
perhaps nonc better known , and at the
same time more gro~s
l y distorted, than
those contained in the Sermon on the
Mount, found in Matthew 5 to 7. To
the Modern ist, the Sermon on the
Mount is the very essence of religion .
H e finds, instead of doctrine, great
ethical teachings. T he atonemen t
through the blood of Christ. which he
abhors, is not ment ioned. This suits
h is fancy. Because th is great discourse
of Jesus is ostensi bl y at variance with
the O ld T estament Law (which is
Jcwish and antiquated according to
thesc proponents of the social gospel),
it is superior to the O ld Testament.
On the oth er hand, the dispensationa list-and in varying degrees the
Fundamentalist - takes a different
position. To him the Sermon on the
Moun t does not appl y to the "church
age," but will be the law of a future
dispensat ion. Jesus, it is claimed, came
to prcach the gospel of the Ki ngdom,
but since the Jews rejected that Kingdom, it has been postponed to a future
age. The Sermon on the Moun t is intcnded for that future age.

A Sermo n for Today
After reading Arthur W. Pink's book,
one has little difficulty in perceiving
the fallacies of both these positions.
The author from begin ning to end
maintains the position that the Bible
is one book; that God makes no essential distinction between Jew and
Gentile; that the law and the gospel
are neither antithetical nor mutuall y
exclusive; that there is gospel in the
law and law in the gospel. Christ cam e
not to destroy the law an d the prophets
but to fulfll ( Matt. 5:17). Th is means
that he did not merely come to tell liS
how to li ve, or to set a good example
only, assumin g that there was enough
good in man to follow him; but it
means that he took our place as a di vinc Savior and satisfied the justice of
Cod in h is own body, so th at we are
righ teous before him and through the
operation of the Holy Spiri t can increase in sanctification .
The Scrmon on the Mount was intended for us. It does not mean that
the moral law was abrogated . On the
contrary, it teaches us that the law is
more th an a rigid set of rules, to be
construed very literally, to govern
speci fic outward acts. The law is spir-
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itual in essencc. The law governs not
only the acts of our hands and the
words of our lips, but thoughts and
motives must be governed by the law
which must be emblazoned upon ou r
hearts. This is Mr. Pi nk's premise, and
it is a sound onc; hence the book is
sou nd.
When others outside of our circles
testi fy to the same truths we hold, it
encourages and reassures us. Very li ttle
emphasis is placed upon the law in our
day. The law, to the Modernist, is not
an in fa ll ible guide because the Book
is not infallible. To hi m, truth is not
eternal and universa l but changcable
and provincial in its application. The
Fun damen tal ist says we arc th rough
with the law; we arc now under grace.
Outside Reformed circl es, one rarely
hears the law read in divine services.
The Need of Sermo n s
on th e Law
In view of this si tuation it is gratifying .that the author presses home the
need of more sermons on the law. This
is what he says: " Duri ng the past
hundred years Christendom has probably heard fifty gospel sermons or addresses to one on the law, an d the
consequence has indeed bcen disastrous
and deplorable: a light and backboncless religion , with loose and careless
walking. Therefore when a serva nt of
Cod is c.xpound ing, consecutively, any
portion of the Scriptures, and in the
course thereof arri ves at a passage
upon the law, it is now (more tha n
ever before) his bounden duty to tarry
there find pres.<; its claims upon his
hearers or readers" (p. 55) .
I t is the opin ion of this reviewer
that the author correctly sets forth the
background of the Sermon on the
Mount. Any seeming con fli ct between
what the law said and wh at Jesus said
will disappear when we bear in mind
that the expression, " It was said"
(Malt. 5,21, 27, 33, 38, 43), does nOl
exclusively have reference to the Mosa ic law. The au thor repeatedly points
out that the scribes had added their
own precepts to the law, and in cases
where they did not, they so dogmatically superimposed their own interpretat ion on the laws of the Old T estament, that these were in effcct their
own laws, and not God'~
.
For example, when Jesus said, "Ye
have heard that it was said , Thou shalt
love thy neighbor, and hate thine
enemy," we immedia tely conclude that
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this is not a law gh·eD by God through
Moses, or any other prophet, but a
precept of man, and a fallacious one
at that. h v,"11S at this abuse and distortion of the la"" that Jesus hurled his
piercing shafts. This is what the author sa)~
00 this panicular verse: " ...
our Lord _'"as not engaged in pitting
himself against the law of Moses, but
rather ... he was concerncd with the
refuting and rejecting of the deadly
errors of the Jewish teachers. T he Pentateuch will be searched in vain for
any precept which required the Israelites to en tertain nny malignity against
their foes: thou shalt ' h ate th ine
enemy' was a rabbinical invention pure
an d simple" (p. 129).
What is th e Kingdom?
The nuthor's den nit ion of "the kingdom" is a good one: "S trictly speaking the Greek word basi/eia has reference to sovereignty rather than to territory, to dominion rather than to a
geographical sphere. The 'kingdom of
God' sign ines the rule of God and
therefore , in its widest latilude, takes in
the entire universe, for the Ruler of
heaven and ear th governs all creatures
and things: angels and demons, men
elect nnd reprobate, a n imals an d
fishes, planets and the elements" (p.
25 1).
Perhaps more could h ave been sa id
about the relationship of the citizen of
that kingdom to the kingdom itself. A
proper exposit ion of "the kingdom" is
essentia l to any treatise on the Sermon
on the Mount. Unless we grasp its
comprehensiveness, unless we visual ize and recognize a great kingdom
spa nning centuries, includ ing nations
and continents and t ranscen d ing
earthly empires and spheres of men,
th is kingdom will not gain and hold
our allegiance. Even more important:
the sovereign God of this kingdom,
who is righ teous and holy, must rule
our lives. It is against this general
background that the author treats such
subjects as prayer, fasting and anxiety.
The author is very careful to interpre t a given text in the light of its con·
text, both immediate and remote. As
an example I refer to Matthew 7:1,
"Judge not, that ye be not judged"
(pp. 260-273). This text is grea tl y
abused. Some people, when some o b v i ~
ous sin in their lives is pointed out,
like to turn the ta bles and piously say,
"Judge not, that ye be not judged,"
implying that the one who. seeks to
help an erring brother or sister is the
more guilty.

Page 24

But we cannot wrest a text from its
context. Mr. Pink nrst points out that
the prohi bition in Matthew 7: 1 must
be interpreted in the ligh t of its broad
con text. Jesus had in mind the Ph arise~,
concern ing whom he said, "Except
your righteousness shall exceed the
r ighteousness of the seribes and Pharisees, ye shall in no case enter into the
kingdom of heaven" (Matt. 5:20).
T hese Pharisees made it their business
to criticize everyone but themselves.
Jcsus had them in mind when he spoke
these words. When we bea r in mind
this broad context, and then also include the immediate context (Matt.
7 :2-5), we have gone a long way t o ~
ward understanding this pa rti c u la r
vcrse. He also poi nts out the distinc·
tion between ecclesiastical judgment,
magisterial and private judgment. If we
fo llow this rule we shall easily silence
those who glibly misquote Scripture
and we shall be more effective in
teaching others.
Refutes Di spensatio n alism
T he author does not spare the Dispensationalists Fo r the ir so -called
"r ightl y dividing the Word of Truth."
He shows the incons istency of their
position, for example, in their explanation of Matthew 6:14, 15: "For if ye
forgive men thei r trespasses, your heavenly Father will also fo rgive you. But
if ye forgive not mcn their trespasses,
neither w ill your Father forg ive your
trespasses." H e quotes the Sconeld Reference Bible as follows: "This is legal
ground. Compare E phesians 4:32,
which is grace. Under thc law forgiveness was conditioned upon a like spir it
because we have been forgiven."
T his is Pink's comment on this
method of exegesis: "This is a fair
example of the vicious method followed
by 'Dispensationalists' who ... delight
in pitting the Old Testament against
the New, and lowering the standard of
Christianity, presenting a fict itious
'grace' wh ich docs not 'reign through
r ighteousness.' " The author refutes the
error that under the law forgive ness
was conditioned upon a like spir it in
us, wh ile under grace we are forgiven
for Ch rist's sake. He points out that
under no dispensat ion has God bestowed mercy upon any who main tained a vindictive spirit. "Throughout the whole of the O ld Testamcnt
economy pen iten t souls were pardoned
for Christ's sake, as trul y as believers
are today" (p. 167).
T his rev iewer believes Mr. Pink
gives a sound interpretation of Christ's

Sermon on the Mount. T he text discussed is printed at the head of each
division. Each divis ion is, in turn, subdivided into chapters. The for m of explanation is in the nature of lectures,
but th is does not mean that any of
the text is lightly passed over; as a
whole, (he material is treated in great
detai l. At times, however, one wou ld
appreciate an even more thorough
study of the text itself. 1 for one would
have appreciated an explana tion of the
omission, "For thine is the kingdom,
and the power, and the glory for ever.
Amen," from the American Standard
Version. T he author quotes the Stand~
ard Version and says nothing about
th is difference in the text.
M ystical Con ceptio n
of N umbers

It is also observed that the author
has a rather mystical conception of the
numbers found in Scripture. In the
introduct ion (p. 9) we read, "Matthew
reveals God appea ling to and dea l·
ing with his Old Testament people.
The numerical place of Matthew in
the divi ne li brary connrms this, for being the fortieth book, it shows us the
nation of Israel in the place of pro ~
ba tion, being tested by the presence of
Jehovah in their midst." To attach
such sign inca nee to the numerical
place a certain book has in the canon
is, I think, dubious practice. One soon
fa lls into the error of arranging certain
number combinations to suit a prcon~
ceived opin ion. I wonder if the au thor
is not guilty of this when on page 16 1
he divides the T en Command men ts
into two tables, each consisting of five
commandments? Th is is h is explana tion: " . .. the first nve treating of our
duty Godward (in the fifth the parent
stands to the ch ild in the place of
God), the last five our duty manwards."
We appreciate the wealth of pract
i~
cal material woven throughout the
book. Thus it shou ld be in such a great
practical discourse. Jesus obviously intended that his disciples throughout
the ages should live this sermon, not
merely believe it theoretically. I th ink
we must be careful, however, in judging such matters as dress. Not ice the
author's interpretation of Matthew
6:28a, "And why take though t for raiment?" In h is applica tion of th is slatement, Mr. Pink poin ts out tha t people
today (especia lly women) take too
much though t for raiment. No doubt

(Continued on page 31)
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Calvin Seminary for an opm lon If
you wish, I can send you a copy of the
specific statements in the Enc yclopaedia
Britannica, etc., on wh ich my defin ition
was based.

Who Are the Anabaptists?

From the Letterbox
Me. Editor:
I think so highly of the Christian Reformed Church and know so favorably
a number of its leaders such as Professor C la rence Bouma , Professor
Cornelius van Til , and others, and I
h ave enjoyed so lTluch readin g th e first
number of Torch and Trumpet, that
I am truly sorry to have to write to
you regardi ng the definition of " Anabaptist" contained on page 3 1, and
written by Johannes C. Vas. I a m myself a graduate of Princeton, where I
studied under Machen. Robert D ick
Wilson, and others. l owe much to
these and other teachers of tha t period
at Princeton, also to the late Professor
Geerhardus Vos, father of Johannes
Vos. However, I must say that the
defi nition of Anabaptists is grievously
in error, being obviously based on
ancient information, coming largely
from the enemies of the Anabaptists,
and not taking into account the greatly
revised understandi ng of this movement wh ich modern scholarship has
produced.

I. The An abaptists did not arise in
Germany, but in Switzerland in 1525
and in Holland a bout 1530, spreading
from these two countries to Germany.

2. I know of no " type" of Anabaptists, even extreme, which professed " to
have the power to work miracles, that
human government and magistra tes are
unnecessary ... and even that polygamy is legitimate."

3. How misleading it is, in any case,
to use the "more ex treme type" to set
the content and tone of the definition
of the group as a whole! Perhaps the
author is thinking of the Munsterites,
who fell under the leadership of John
van Leyden, who did practice polygamy
and who was guilty of grievous error
and atrocious crimes; but no Anabapt ist group, so far as I know, ever
endorsed his principles and practices,
which were largely those of an individualist dicta tor.

4. The vast majority of all the Anabaptists in all countries were peaceful ,
orthodox in theology, believed in the
Godordained place of human government, although they rejected participation in that government for Christians, taught genuine diSCipleship and
holiness of life, and were nonresistant.

I enclose herewith a copy of my
presidential address before the American Society of Church History, in
wh ich I attempted to outli ne the
central emphases of the Anabaptists,
" 'J.·he Ana baptist Vision." My own
book on Conrad Grebel, the father of
Anabaptists, was published in 1950,
and was reviewed fa vorably by the
Professor of Church H istory at Calvin
Seminary, jf I am not mistaken. It
would seem to me that at least for the
henefi t of your readers, it would be
desirable to replace the Vos' definiti on
of the Anabaptists by a better one,
more in conformity with the facts, or
perhaps you would even be willing to
publish this "Letter to the Editor." A
copy of this goes to Reverend Johannes
G. Vas.
H arold S. Bender
Goshen , Ind.

Mr. Editor:

I have just received a lelter fro m Mr.
Harold S. Bender of Gashen, Ind iana,
objecting to my defi nition of "Anabaptists" which was published in Torch
and Trtl mpet.
My defini tion was based on statements in books which I believed to be
reliable, including Buck's Th eological
Dictionary, pages IS and 16, and the
Enc yclo paedia Britannica, eleventh edition (1911), Volume I, pages 903905.
Of course it is possiblc that my
definition was partly incorrect, and if
so, a retraction shou ld be published.
Possibly you could submit this question
to the Professor of Church History at
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The New Schaff Her.lOg Encyclopedia of Religious Knowledge, Volume J,
pages 161 163, makes sim ilar statements about the Anabaptists (new
ed ition published by Baker Bo ok
H ouse, 1949). This article divides the
Anabaptists into two groups or types:
J ) The sober Anabaptist; 2) The fana tical Anabaptists. The fo rmer are
said to have origi na ted in Sw itzerland
in 1519 1524; the latter, in Germany
in 152 1.
It would seem that there certainly
was " a type" of Anabaptists who were
decidedly fanatical and made extreme
claims. As to the power to work mi racles, I fin d this is ment ioned by Buck,
as cited, but not by SchaffHcrzog, nor
by the Encyclopaedia Britannica.
Johan nes G. Vas
Clay Center, Kans.

My Friend
I have a Friend who seeth me
As down life's thorny path I tread
Thru dangers all H e watcheth me
And sheltereth my defenseless head.
In journeys oft , in tempests wild
Mid wicked men all sin defiled
I know, I know I am His child
And e'er His eyc is watching me.
I have a Friend who guideth me
When pitfalls oft beset my way
In burden's ho ur He helpeth me
And bids me all on Him to lay
When called His bounties given to
share
When ca lled the woes of mcn to bear
T know, I know tha t He is there
And H is own hand is guid ing me.
have a Friend who loveth me
Tho' checkered oft my life ha th been
Before the throne He pleads for me
And thru H is blood removes my si n.
Then day by day, yes, hour by hour
Forgiving grace and Spirit's power
Are poured upon me more and marc
And this dear Friend receiveth me.
 Author Un known
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Confession of Faith

Here I Stand!
A Series of Lessons on the 37 Articles of The Confession 0/ Faith,
A Reformed Creed usually called The Belgic Confess ion.)
BY JOHN H. PIERSMA

Scripture References:

Lesson 11

Article XIII
The Providence of God and His
Government of All Things
"We believe that the same'good God,
after H e h ad created all things, did not
forsake them or give them up to fortune or chance, but that He rules and
governs them according to His holy
wiJI, so that nothing happens in this
world without His appointment; nevertheless, God neither is the Author of
nor can be charged with the sins which
are committed. For His power and
goodness are so great and incomprehensible that He orders and executes
His work in the most excellent and just
manner, even then when devils and
wicked men act unjustly. And as to
what He docs surpassing human under·
standing, we will not curiously inquire
into fa rther than our capacity will ad ·
mit of; but with the greatest humility
and reverence adore the righteous
judgments of God, which are hid from
us, contenting ourselves that we are
pupils of Christ, to learn only those
things which He has revealed to us in
His Word, without transgressing these
limits.

Matthew 10;30; Luke 12:24 (God's
providence is al l·comprehensive).
Nehemiah 9 :6; Psalm 145:15, 16 (All
things are preserved by the provi·
dence of God).
Deuteronomy 8: 18; Proverbs 21 : 1 (Co·
operation with his rational, moral
creatures is a part of God's provi·
dence).
Psalm 47:7, 8; Acts 17:24; Matthew
10:29 (God governs all his creatures).
Psalm 145: 17 (God's providence is per·
fectly just and holy).
Psalm 104:24; Isaiah 28:29 (God's
providence is wise).
Romans I I :36; Isaiah 63: 14 (God con·
trois all things for his own glory).
Questions:

1. What do we confess in this thirteenth article of our Belgic Confession?
The contents of this article may
be summarized as follow s:
(a) We believe that all created
things are always and absolutely
dependent on God for their ex·
istence.

"This doctrine affords us unspeak.
able consolation , since we are taught
thereby that nothing can befall us by
chance, but by the direction of our
most gracious and heavenly Father;
who watches over us with a paternal
care, keeping all creatures so under His
power that not a hair of our head (for
they are all numbered), nor a sparrow
can fall to the ground without the will
of our Father, in whom we do entirely
trust; being persuaded that He so re·
strains the devil and all our enemies
that without His will and permission
they cannot hurt us.

2. What is the relationship between
the doctrines of creation and provi·
dence?

"And therefore we reject that dam·
nable error of the Epicureans, who say
that God regards nothing but leaves all
things to chance."

Creation and providence are
closely related because the former
explains the orig in of all things
while the latter explains how and
why things continue to exist.
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(b) We believe that although
God rules and governs all things,
nevertheless he is not the author
of sin.

ec) We believe in God even
though we are unable to fathom
the full depth of his divine ways.

Providence answers the question
as to God's reason or purpose with
respect to his creation. It tells us
that God is not alone able to bring
all things into existence, but that
he is also able to uphold and
govern his creation so that his
purpose shall be preached.
3. What would be the consequences if
God would cease to uphold his
creation for one minute?

The entire universe, including the
human race; would pass out of ex·
istence. No trace of it would be
left. Only God's providence sus·
tains the entire created universe
from mornen t to momen t.

4. What other, erroneous conceptions
are there of the relation of God to
his creation?
(a) All things happen by chance.
Such an interpretation lies at the
basis of such expressions as "luck,"
"the breaks," and so forth. Evi·
dence abounds that men, fearful
of the way things mi ght come to
pass in their lives, are willing to
do all sorts of silly, superstitious
things to ward off " bad luck."
(b) God exercises control over
certain things, but not others. The
little things he ignores; only in the
big things does he take serious in ·
tcrest. Among Christians this kind
of attitude often manifests itself
in prayer: the larger, more critical
situations are brought to God in
prayer, while the ordinary, custom·
ary things are regarded as within
our own power to manage.

(c) Things continue by virtue
of an inherent power, sometimes
referred to as "Nature," or " the
laws of nature." Consequently,
popular accounts of modern dis·
coveries in the scientific world
seldom point to the God whose
providential support and control
ough t to be seen as the very basis
for the possibility of such a discovery.
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Cd) God is very wise, so that
things happen according to his
most excellent foresight. God
knows enough to read the future.
The Confession states correctly
that "nothing happens in this
world without h is appointment."
(e) The fatalist ascribes a ll
things to a blind, arbitrary power
or principle. The "What can you
do about it?" or "You have to take
things the way they come" attitudes are expressions of this kind
of philosophy.
(f) There are those who believe
that things as they happen reveal
a struggle between competing
powers, Good and Evil. The bad
things in life are due to the power
of Evil, and the pleasurable things
happen through the agency of the
Good power.

5. Which religious systems ohen underlie these erroneous views of the
relation between God and his creation?
Deism and P antheism. Deism
holds that God created the world
in the fi rst place and then left it
to work out its own destiny. For
the deist God is like a clockmaker, designing and making the
watch, winding it up, and letting
it run down on its own power.
Pantheism identifies God with the
world, maintaining that God and
the world are apparently and essentiallyone. "God" is the ocean,
while the creature is like thc drops
of water which make up the ocean.

6. What do believers in the biblical
doctrine of providence say to all
these things?
First of all, we affirm that God is
both transcendent, that is, far exalted . above the creature, and immanent, that is, he is present in
every part of space with his whole
being. As such, God is a living
God, active in history and concerned with the working of his
creation. Nothing comes about,
therefore, by mere chance. On the
contrary, as this thirteenth article
affirms, "God, aftcr he had created
all things, did not forsake them
or give them up to fortune or
chance." Not some things, say the
more important, are undcr h is
direction, but r a ther "nothing
happens in this world without his
appointment." We confess, there-

fore, that this world is in all its
operations strictly under the allcomprehensive prOVidence of God.

rather so orders the circumstances
an d the condi tions in the lives of
men that, consistent with their
own moral nature, without constraint, they always do exactly
what God has foreordained.
Therefore "God neither is the Author of nor can be charged with
the sins which are committed,"
since his decree concerning the
sinful act is always in harmony
with the selfimposed sin ful nature of the creature who performs
the act, so that the crea ture remains forever responsible.

7. What important and popular organizations today base their teachings
and practices on a fa lse conception
of the relationship of God and the
universe?
The Freemasons, many other "fraternal orders, and certa in of the
soca lled " service cl ubs" which
speak of God flS "the Grand Architect of the Uni verse , " or,
stra ngely enough, refer to him as
" Providence," meaning that God
is a loving being not too much
concerned with us, nor too deeply
offended with our sins, and certainly very much pleased with our
token chari ties. Christian people
ought not to join any such organi zation careless ly, even though
pious expressions and I) h i I anthropic purposes are much in evidence. The Christian must h ~ ar
in mind that he holds to the biblical idea of God, and th at he may
not compromise himself in order
to fraternize with them to whom
he is rather called to bear witness
concerning the light wh ich he enjoys.

8. Are even the sinful acts of men
under the control of God's providence?
Yes. Proof for this can be found
in Acts 2:22. 23. where we read:
"Ye men of Israel, hear these
words: Jesus of Nazareth, a man
approved of God un to you by
mighty works and wonders and
signs which God did by him in
the midst of you, even as ye yourselves know; him, being delivered
up by the determinate counsel and
foreknowledge of God, ye by the
hand of lawless men did crucify
and slay
" In this text Peter
declares plainly that the crucifixion of Christ, th an which there
is no more horrible sin, was nevertheless 'under th e control of God's
providence.
9. But if God's providence controls all

men's actions, good or evil, are men
responsible for what they do?
Yes, men are responsible creatures
even though they are governed by
an allcomprehensive providence.
God never controls the acts of human beings by forcing them to do
something against their will. God
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But doesn't it seem impossible that
God shou ld ru le all things, includ-

ing the actions of wicked men, and
yet not be the author of sin?
The BelgiC Con fess ion is very
frank on this matter. It teaches
plain ly that the doctrin e of prov idence is to be appropriated by
faith. It emphasizes the fact that
creatures are always obliged to
. recognize that they have a limited
capacity with which to understand
the things of God. It is certainly
true that we cannot understand
fu lly God's wonderwork of provi
~
dence. But that is not due to the
fact that providence is an unreasonable doctrine, but rather to the
fact that God is Sovereign Creator,
and we are creatures.
I!. What very prevalent sin is indicated in this article of our Belgic

Confession?
The sin of pride in which the
creature seeks to inquire curiously
into that wh ich he has no right to
expect to know. It is always the
duty of a creature to be humble
and reverent. And although this
may seem to be the end of all advance in knowledge and understand ing of God and the universe,
actually this piety is the only basis
upon wh ich we can really expect
to know anything at alL Therefore this article insists that we be
"pupils of Christ," for unless we
obediently follow him, we arc not
going to find the real meaning of
things. For he is the mediator of
revelation; following hi m we come
to see the fu lness of the revealed
meaning of things as created and
upheld by that Creator who is at
once the Covenant Jehovah. Let
us, then , follow the urging of the
Confession as it calls us to "adore
the righteous judgments of" that
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God who <lordef'S and executes his
work in the most excellent and
just manner. e\"ell then when
de\;ls and \\;cl;ed men act unjustly."
12. '\'hat adva.ntage is it for us to be1ie'\""C this?

l1tis article of faith is of inestimable comfort for the child of
God, since by it we are taught
that nothing can overcome us by
chance. Only that which is appointed by our Heavenly Father
shall ever come to pass. T herefore
we may be " patient in adversity,
thankful in prosper ity, and with
a view to the future may have
good confidence in our rai th fu l
God and Father that no creature
shall serarate us from his. lov?,
since al creatures are so In hIS
h and that without his wilt they
cannot so much as move" (Heidelberg Catechism, Lord's Day 10, q.
28). This means that as Christians
we ough t never to be influenced
by circumstances or crises to do
anything contrary to h is wil l. It
is our duty to act so as to show
others th at we really believe in the
God of an all .controll ing providence, who "so restra ins the devil
and all our cnemies that without
his will and permission they cannot hurt us."

Lesson 12

The Creation and Fall of Man.
and His Incapacity To P ed o rm
What Is Truly Good
W e believe th at God. created man
out of ·the d ust of the earth, and made
and formed h im after H is own image
and likeness, good, r ighteous, and holy,
capable in all things to will agreeably
to the will of God. But being in honor,
he unders tood it not, nei ther knew hi s
excellency, but wilfully subj ected himself to sin and consequently to death
and the curse, giving ear to the words
of the devil. For the commandment of
life, wh ich he had received, he transgressed; and by sin separated himself
fro m God who was his true life; having
corrupted his whole nature; whereby
he made h imscl f liable to corporal and
spiri tual death . And being thus become wicked, perverse, and corrupt in
all his ways, he has lost all his exeel-

( b) We believe that the sin of
mankind stems from the fall of
Adam and Eve in Paradise.
(c) W e believe that fallen man kind is enslaved to sin and in
desperate need of grace through
Christ.

2. How can we describe God's proviTherefore we reject all that is taught
repugnant to this concern ing the free
will of man, since man is but a slave
to sin, and can receive no t hing,
except it have been given him from
heaven. For who may pres u m e ( 0
boast that he of h imself can do any
good, since Christ says: No man can
come to me, except the Fat her that sen t
me draw him? V.,T ho will glory in h is
own w ill , who understan ds that the
mind of the flesh is enmity against
Cod? W ho can speak of his knowledge,
since the natural man receiveth not the
things o{ the Spirit o{ Cod? In short,
who dare suggest any thought, since
he knows that we are not sufficient of
ourselves to account an!lthing as o{
ourselves. but that our sufficienc!l is of
Cod? And therefore what the apostle
says ough t justl y to be held sure and
firm , that God worketh in us both to
will and to work, for his good pleasure.
For there is no understand ing nor will
conformable to th e divine understa nding and will but what Christ has
wrought in man; which He teaches us,
when He says : A part from me !Ie can
do nothing.
Scriptu re References :

Article XIV
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lent gifts wh ich he had received from
God, and reta ined only small remains
thereof, which, however, are sufficient
to leave man without excuse; for all
the ligh t which is in us is changed in to
darkness, as the Scriptures teach us,
saying: T he light shineth in the da rkness. and the darkness apprehended it
not; where St. John ca lls men darkness.

Genesis 1:27; 2: 7; Isaiah 43:7 (The
creation of man ).
Genesis 5: 1, 2a; 9:6; I Corin th ians
11 :7; James 3:9 (Man was created
in the image of God ).
Genesis 3; Romans 5: 12: 19; II Cor in thians I 1:3 (T he fa ll of man into
sin).
Jeremiah 17:9; Matthew 5: 19, 20; Romans 7: 18; 8: 7 (T he corruption of
man result ing from the fall ).

Questions:
I. V.,rhat are the contcnts of our Confession in this fou rteenth article?

We may summarize th is article as
follows:
(a) We believe that God created
man good and after h is own image.

sion for man in Paradise?
W e may consider question and
answer 20 of the W estminster
Larger Catechism as a very good
summary of man's estate in Paradise. It reads: "Wh at was the
providence of God toward man in
the estate in which he was created?
Answer: The providence of God
toward man in the estate in which
he was crcated, was the placing
him in paradise, appointing him
to dress it, giv ing him liberty to
eat of the fr uit of the earth; put·
ting the creatures under his dominion, and ordaining marriage
for his help; affording him communion with himself; instituti ng
the sabbath; entering in to a covenanl of life with him, upon con dition of personal, perfect, and
perpetua l obed ience, of wh ich the
trcc of life was a pledge; and forbidd ing to eat of the tree of the
knowledge of good and cvil, upon
the pain of dea th."
3. What is the Sign ificance of the
statement : "God created ma n out
of the dust of the earth?"
First of all , it indicates the ncvcrto be forgotten fact th at man is a
creature, and as such different
than and subject to h is God. Man
is not "God in miniature," nor a
"splinter of the divine," but a
creature always dependent upon
h is Creator. Second, man created
out of the dust of the earth is
closely re l ate d to t h e created
world. As the crownbearer of
creation he was given the task to
subject thc world to himself nnd
to prod uce out of it its inherent
treasure, in order that he might
lay it in homage before his CreatorLord. To t h is t ask man
comes not as a stranger, but as a
part of that creation wh ich he is
under God to develop.
4. What errors m ust be avoided when
we confess that mankind was crea ted
after God's own image and likeness?
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We must not (a) think that the
image of God consists in a physical
resemblance to God. God is a
pure spirit and has no body.
Therefore such an idea is entirely
im possible. (b) We must n ot
identify the likeness with the essence. One of the most serious
sins is that pride which would elevate man to the level of God. Man
is merely image- bearer, not God
himself, much as he might try to
convince himself that he is actuall y God. (c) We must remember that man was made in the
image of the Triune God, and not
in the image of God's Son alone.
That is why we read in Genesis
1 :26, "Let us make man in our
image, after our likeness
"
According to this view Christ came
in order to resolve the great contrasts between e ternity and time,
fini ty and in finity, etc. Truth is
that Christ came not to resolve
contrast ing thin gs of th at sort but
rather to pay the penalty for sin.

6. Was man absolutely perfect at the
time of his creation?

5. What does the " image of God" involve?

(c) Satan tempted Eve with
something that was in itself good
(cf. Genesis 3:6), but which she
sough t to obtain in the way of
disobedience to God.

We must never forget in this con nection that man was created to
fill a certain office, according to
which he wou ld enjoy the Covenant friendship of Jehovah as a
devo ted and privileged servant.
God endowed him therefore w ith
those capacities which wou ld make
possible such lofty service. Man
possessed originally a true know ledge of G od, so that he could
interpret a ll things, "thinking
God's thoughts after him"; he was
also endowed with true righteous ness, so that he was in perfect
h armony with God's will and rule;
and he was holy, that is, perfectly
devoted and consecrated to G od.
The Confession states very plainly
that man was made "after His own
image and li keness, good, righteous and holy, capable in all
things to will agreeab ly to the will
of God." Man was so made as to
be able to do that for which he
had been designed. Having a perfect heart, he was able to will the
good, to desire to do God's will in
his life. As such his "excellency"
was that he was image bearer of
God, sustainin g a covenant relationship to God in which it was
his calling to serve Jehovah out of
love for him as his most intimate
friend.

No, he was "subject to fall " (Westminster Larger Catechism, ans.l7).
Therefore man at the creation did not know the highest
possible perfection . The rcdeemed,
elect race in Christ is not subject
to fall, since it is linked with the
"second Adam" who is the Lord
out of heaven.
7. What does the Bible tell us about
the origin of evil in th e human
race?
The information given by the
Bible on this matter ma y be summarized as follows:

(a) Adam an d Eve, our first
parents, were sinless as they came
from the hand of God.
(b) It was from an outside
source that sin entered the human race, our first parents having
given ear "to the words of the
devil."

(d) Adam fell through the instigation of Eve, who had already
sinned.
(e) Immedi ately after yielding
to the devil and to sin, Adam and
Eve reveal that they no longer are
in fellowship with God, and they
seek to hide themselves from him.
8. D id mankind lose the im age of God
entirely through the fall?
No. "Small remains thereof" sufficient "to leave man without excuse" remain. These remains of
the image of God man uses for
sinful purposes, since he is no
longer willing to serve God and
since he is a willing slave of the
devil.

9. H ow does this fourteenth article of
the Belgic C onfessio n describe the
fall?
First, Adam and Eve listened to
the words of the devil. They ought
never to have admitted these
words into their hearts w ithout
first subjecting them to the only
standard of truth, the Word of
God. Second, our first parents "be ing in honor .
understood it
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not, neither knew" their excellency. This means that they failed
to rea lize that they already possessed the highest possible good,
and that the devil could not
possibly give them something better. Third, the Confession declares
that this sin was not an acciden t
nor somethin g which resulted because of man's ignorance, but that
our first parents "wilfully subjected" themse lves to sin , transgressing "the commandment of
life ." Adam and Eve sinned in
full est responsibili ty, since now
they h ad come to love Satan's lie,
namely, that God is not the hi gh est good.

10. What was the result of the fall for
mankind?
In a single word, death. By sin
man became separated from God,
"who was his true life." Man lost,
therefore, those gifts which made
him to excel as God's friendservant, retaining only small fragments thereof. Oh, the misery that
has come to pass as a result of
man's fall into sin! And sad it is
that men are concerned with the
consequences of sin, the misery of
sickn ess and calamity and death,
but ha ve no u se for God against
whom they sin , and whose grace
in Christ is the only remedy for
sin.
II. T o what position does this article
call us as a conclusion to its statement of man's fall into sin?
It declares that "we reject all that
is taught repugnant to this concerning the free will of man." In
a beautiful paragraph, worthy of
memorization by every true, Reform ed child of God, the Confession emphasizes that we are
saved by grace oIlly through
Christ, and 'that not one bit of our
salvation can in any sense originate w ith us. Reformed Christians
reject therefore every form of doctrine which seeks to make man
capable of some act whereby he
secures for himself salvation. It
seems that in our day many nomi nall y Reform ed Christians find it
impossible honestly and fea rlessl y
to "reject" such doctrines.
12. But must we reject the teaching of
those who fail to preach salvatibn
by the grace of God alone?
Yes, it is absolutel y necessary to
reject without reservation such

Page 29

teach ings. The reason is this: If
we at any poin t allow the entrance of someth ing other than
man's total inability to do any
good apart from grace in Christ.
we therefore alter the entire systcm of biblical truth. O ne cannot dcvia te at this point without
involving himself in serious alterations of biblical truth all down
the li ne. God is one, and his trut h
is one, that is, it is a consistent
unity, with all the parts fitting
beautifully into a single pattern.
Let us pray fervently for grace
that we as Reformed Christians
may be found worthy of the glorious confession : By grace alone!

UDyn amic For Life"
(Continued from page 5)

less afflicted with the impatience allegedly typica l of youth. We are
greatly concerned about results, and
wc are distressed if they do not appear
fo rthwit h. We live in the pragmatic
American atm osphere where all is
evaluated in terms of accomplishment.
It is good for us to be reminded that
our Lord requires nothing impossible
of us - he on ly asks that we be faithful. James says, " Be patient therefore,
brethren, unto the coming of the Lord.
Behold the husband man waiteth for
the precious fr uit of the earth, and
hath long patience for it." O ur Lord
will bring fo rth the fruits in his own
time. T hat is his task; ours is to be
faithfu l. We need never ask but one
question: " Is it right?" The effect of a
given doctrine or course of conduct is,
strictly speaking, none of our business.
A Spur To Holy Urgency
But if our lookin g for his appearing
will make us patient, it is also true that
it will fill us with a holy urgency.
The King's business rcquireth haste!
These are the last days and the Lord
is returning soon! Complacency is
hereby destroyed. Any ta lent he has
given must be put to usc. Any opportunity for testimony must be seized.
Every Kingdom activity must be diligently supported. The earth is the
Lord's, and it must all be claimed for
him. Here is the incentive for laboring wi th unabated zeal at the task of
understand ing the whole counse l of
God and applying its principles to
every realm of life.
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As we enter Lhe new year 1952, let
us live each moment remembering that
once in the end of the world Christ
appeared to save us by the sacrifice of
himself, and let us look for him to appear a second t ime without sin unto
sa lvation.
"Secularism in C hurch Music"
(Con tinued from page 8)

AIe we not faced with a similar situation in mnny churches today? H ow
can the mcntal image of Narcissus
gazing into the water be an aid to
worsh ip? But Narcissus is a popular
organ prelude with some organists.
How can one sin? "Come, ye sinners,
poor and needy' in divine worship
when betwcen him and worsh ip stands
the name of the composer, Roussea u,
one of the great atheists of the French
Revolution? T he music itself may be
attractive and may in itself be perfectly
wedded to the tcxt of the song. But we
must remember that in our day, just as
in Calvin's day, pretty music alone or
in combination with religious words
does not necessarily contri bute to worship. If there is any element present
which detracts from true worship, it
should be eliminated. By the grace of
God much fo lk music and much nrt
music of even godless composers may
be ca lled beautiful or possibly "inspired. " But that does not make the
music ipso facto proper for worship.
Calvin ist churches have generally remai ned true to the importance of the
Word. In their concern for the Word ,
however, they hnve too often forgotten
abou t the vchicle wh ich carries the
Word. When the choir or the congregation or the Sunday School class
sings port ions of Scr ipture, it is only
fitti ng that the music have the sinceri ty and meanin g which the Word
calls for. Only too often does thc
music h ave a taste of the dance hall or
the tavern, and the unthinking listener,
with his rhythm ic sense tickled, feels
mUSica lly sa tisfied. The question of h is
spiritua l sa tisfaction and the question
of proper praise to God is usually left
unnnswcred.
This state of affairs is a natural one.
It is a state which might well be expectcd, since· the attiwde of many Reformed folk towards music has been
destructive rath er than constructive.
Guidance for all of us is desperately
needed to help us worsh ip in spirit and
in truth . May God grant us that guidance.
(to be continued)

"The Fulness of Time"
(Continued from page 9)

There was no hope, no progress.
"T he Sphynx's moveless ca lm symbolizes the monotony of Egyptian civiliza tion." The helplessness of that ancient world is pathetically reflected in
a brief letler found among the Oxyrhynchus Papyri, now lodged in the
Yale University Library. It is a letter
of consolat ion sent by a woman to
some fr iends, a falher and a mother,
who had apparently just lost a son.
After giving expression to her grief the
wri ler adds: "Still there is nothing one
can do in (he face of such trouble. Do
you therefore console yourselves."
Here and there among the wretched
pagans was a loathing of the present
and a longing fo r someth ing better.
Yet the prevailing moral corruption
was so great tha t even heathen mora lists, satirists, and h istor ians wrote only
with the blackest ink.
Among the Jewish people there also
were preparatory developments. The
scepter h ad dep arte d from Judah.
Prophecy had completed its picture.
There was "the consolation of Israel"
for wh ich the devout were wa iting (d.
Luke 2:25). The Jews of the Dispersion
h ad become a seed sown among the
peoples of the world, and with them
went their Scriptures. And with these
Scriptures, translated into Greek, went
three great truths in which God's
chosen people, separa t ed from all
others from the t ime of Abraham, had
been educated: The majesty of the One
Holy God; the sinfulness of man; the
certainty of a com ing Deliverer. While
the Classical Nations became more
despairing ns they became more cultiva ted, the Jews were the on ly forward look ing people. Th is was not because
they had a "genius for religion." Special revelation from God made them
what they were.
Christmas, A Day of Assuran ce
Creal is our God! Great in wisdom
and power I For in all these preparations we see many movements, developments, and events converging on
the " little town of Bethlehem" in a
manner altogether unexplain abl e, un less we take them as proofs and evidences of that di vine wisdom and
power preparing the way for the Di vine Son.
Th us, when all th ings were made
ready, God sent fo rth his Son. It is
always so with God's calendar. W e live
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our lives in a planned world. Indeed,
this is the finest assurance by which
one can live. The fu lness of time always comes, for God is God. The ships
of destiny arrive at their ports of call
at the momen t fixed for their arrival.
Therc is an unerring precision in every
event, even the events that are evil.
"A ll thin gs come home at last at eventide."

Blessed is he whose eventide of life
is bright with the hope of God's perfect ly planned Christmastide.

"Nonmiraculous Christianity"
(Continued from page 18)

modern "nonmiraculous Christianity"
is something to be taken seriously by
every Bible-believing Christian.
This present-day counterfeit of the
Christian religion can be successfully
combatted, for there is real power in
the Christianity of the Scriptures. To
combat modern "non miraculous Christian ity" effectively, ho wever, two
things are absolutely necessary. In the
first place, its real meaning and character must be correctly discerned; that
is, we must realize that "nonmiraculous
Christianity" is not simply a variant
form of the Christian religion, but a
hostile, competing, anti-Christian system, not a branch of the gospel but an
enemy of the gospel. In the second
place, there must be no compromise
with this system of unbelief. The
Truth of God, by the power of the
Holy Spirit can overcome all errors,
but only by refusing to compromise
with them. God's Truth is sure to win
over error in the en d.

"The Sermon on the Mount"
(Continued from page 24)

this is true. And then he wonders why
the pulpit has for so long maintained
a criminal silence, instead of condemning this flagrant sin. He asks the
question: "Was it the sight of their
own wives and daughters in silk stockings, fur coats and expensive hats
which hindered them?"
Perhaps there is some truth in this.
However, where would one's wife get
anything but silk (or nylon) stockings

today? We agree that in matters of
dress we must not imitate the world,
but, on the other hand, we can be so
out of style that we may be more conspicuous than those who follow the
latest style. At the root of being different from others may lie the sin of
pride. Some of these specific applications may lead us i.oto Pharisaism,
which was exactly what Jesus opposed
in this Sermon. These peculiarities lcad
.me to believe that the author tends> toward Puritanism. This is confirmed by
the many references to such men as
Thomas Boston and John Owen.
Considering its exhaustiveness (442
pages) and its soundness, I know of
no better book on the Sermon on the
Mount. ConSidering, too, the importance of the Sermon on the Mount,
this book would be a valuable addition
to every Bible student's library.
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We employ a u~ive;
to 'r.Jar a lilyof-the-valley. We need. the power of
the Holy Spirit to reaf - £~uiC
9f the
Spirit. We require evangelical grace if
we would create evangelical patience.
We require "the truth as it is in Jesus"
if we would furnish even a truly courteous li fe. Ruskin says that if you
were to cut a square inch out of any of
T urner's skies y~u
would find the infinite in it. And it ought to be that if
men were to take only a square inch
out of any of our preaching, they
would find a suggestion which would
lead them to "the throne of God and
of the Lamb." !
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PRACTICAL

"Be ye doers of the word, and not hearers only, deceiving your own
selves."  James 1:22.

CHRISTIANITY

Christia nity is a life based on, a nd produced by, it certain system of
truth. It involves certain facts, pl us the meaning of the facts, plus experience based on these.
We must first of all be bearers of the Word. In the Bible, there is
no toning down of the importance of doctrine. Our tex t does not say
"Not hearers," but "Not hearers only"- a very d ifferen t matter. Modern
religion minimizes the importance of knowledge and belief of Christian
truth. The prevalent idea is that it does not matler what we believe, that
a person's life is the important thing. Many professing Christians today
are grossly ignorant of the biblical system of truth. This is both wrong
and deplorable. To be Christians, we must first of a ll be hearers of the
W ord - t4e Word of God, the H oly Bible, the gospel of Jesus Christ.
We must also be doers of the Word. It is the very nature of the
Christ ian message that it demands practical expression in the life - not
only impression, but expresson. We are to be doers of the Word by dili ·
gent use of the means of grace (the Word, the sacraments, prayer). This
involves worshiping God privately, in the family circle, and in the
congregation of his people. We are also to be doers of the Word by
conscientious obedience to the law of God as summarized in the Ten
Commandments and interpreted in the entire Bible. Also, we are to be
doers of the Word by zeal for the extension of God's Kingdom , by
personal and collective efforts direCted . toward that end . This involves
witnessing, evangelism, support of home and fore ign miss ions.
Note that w e are not simply
are not just to have a program,
Mere activity is worth nothing.
God has appointed for us in his

,~
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to be doers, but doers of the "Vord. We
but to have and follow God's program.
It must be activity along the line that
Word.

The mere h earer of the Word is a self· dcceived person . There exist,
of course, downright hypocrites, self· conscious pretenders to piety. But
the real h ypocrite is not self·deceived; on the contrary, he is trying to
deceive others. Our text speaks of the self· deceived, those who think
themselves good, faithful Chr istians, when they really are not. The
person who is a hearer of the Word but not a doer is self·deceived . The
truth of God goes "jn one ear and out the other." He unconsciously
divorces his religion from his life, and accepts the truth as mere infor·
mation. The person who claims to accept the doctrines and principles of
God's Word, but fails to make any earnest effort to practice them, does
not really accept those doctrines an d principles; he only thinks he does;
he is seU· d cccived. H e "straigh tway forgetteth"; that kind of for ma l
religion has no rea l impact on a person's life. For this very reason it is
comfortable and convenien t, for it never embarrasses a person. Practical
Christianity, on the other hand , makes a real difference in a person's
life. It involves being born again, personal fa ith in Jesus Christ as
Savior, an earnest effort to obey God's law, a constant striving after holi·
ness, a real separation from that "world" system wh ich is contrary to
God.
The world, in its selfishness, unbelief and sin, is headed for divine
wrath and judgment. "The wicked shall be cast into hell, and all the
nations that forget God." Nominal and formal Christians are being
dragged a long toward hell by the God·forgetting world. D oes your
religion make you feel uncomfortable in this sin ful world? Does it make
you stand up against the trend of the times? D oes it make you struggle
upstream against the current? D oes it ever involve any real sacrifice in
you r li fe? What sacrifice have you made for the sake of Chris t? How
h as your relation to the Lord Jesus Christ made you live differently
from people w ho do not know Christ? " Be ye doers of the Word, and
not hearers only, deceiving your own selves."
Johannes G. Vos
From
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